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PREFACE

With an honest intention of rendering in an easy

and brief form, the Advait Vedantic Philosophy of

Shankara, I set my hand to the present work. Tho

text is written in simple Sanskrit verse with English

and Hindi Translations attached thereto for the conve-

nience of the common readers, Here I have tried to

put all the leading doctrines developing the Vedantic

system of Shankara, discarding the controversial

‘elements and refutational arguments involved therein.

Only the positive and ¢onstructive side of that Philoso-

phy has been presented i in unambiguous terms,

_. Being fully conscious of my imperfections I venture
to place it as my first attempt, before the learned

scholars and interested readers for their encouraging

~ +o learance and liberal consideration. In spite of my best

efforts there remain a few minor printing mistakes and

other irregularities at some places of the book which

may kindly be reported to me by the readers for future:

revision.

The book, q believe, may be taken as helpful and
serviceable for the purpose at hand. My efforts will

be amply rewarded if the book attracts a sympathetic

attention of the persons interested in the subject and

gets its due reception in their hands,

Ishould gratefully mention the names of Pt. Jay
Kumar Tarka-Vedanta-Sad-Darshan-Tirtha of sylhet one

+
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“of my teachers of Nyaya and Vedant and Pt. Pattabhi _
Ram Shastri Vidyasagar Ex-Principal Maharaja's 8

- Sanskrit College, Jaipur and my University Professor
» Shree H. D. Bhattacharyya M.A., B.L., P,R.S, Darshan- :
- Sagar of Caleutta for their kind Suggestion and encou. _*
ragement in the undertaking, I should express my a
gratitude to the great Sanskrit Scholar Maha ‘Mahopa-

-dhyaya Pt. Giridhar Sharma Chaturvedi Head of the
_ Research Deptt. Hindj University Banaras for his

: _ -eommendable appreciations on it in encouragent for :
further such works. Thanks aredue to some local :
Sanskrit Scholars, some of my colleagues and students
who have rendered their encouragement and help —
in the completion of the book in the present form.

T acknowledge my indebtedness to the University
of Rajputana for the Grant-in-aid received by me from
the University towards the ost of the publication of
‘the book, : ;

JAIPUR \ 4 A ee iG FyThe 16th June, 1954,-J DL, Sharma Farkay oS .
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W4A: Atal:

TIN FA FATT AUT

Tait Faced Pa | |

TA ed PRT .

aakned aaaesatin Pe 2 .

What course of conduct precedes the search

for Brahman? In what condition and for what

purpose does it (the search) arise? What are

the ways and kinds of knowledge and their

achievements ? And what is the nature of sal-

vation that may put an end to all worldly

sufferings? (1)

aefserer Ss vee For Bra ae alee 2 ae

fram Sa san aS? aefaen @ staan cater

fag dart? sax (aafen % ) faa sare Fake

Sq wae & aca a He BNE ) Waa aH aT

a 7 eres &? (8)
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geretats | wea TTA ATL

Dd 2 =

qaqa AT TAT

A man desirous of the undertaking should

develop in himself the. virtues of tranquillity

and restraint etc., practise the complete re-.

nunciation of enjoying all consequences of his

conduct (earthly or heavenly), cultivate an

unfailing insight into the distinction between

real and unreal ; and keeping firmly in mind

the futility of sacrificial rites he should develop

a keen desire for salvation. (2)

fang cafe at aaganiz a fate sie ah, CEs

4 RG Ge ahi aT daa saa aah

agal a es GIS Beara alaga wes, zz S ais :
aaa sara aaaax fa atearaa St ora a

erin @ area aca ales | (®)
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The problem how to overcome the miseries

and suffermgs of the earthly life and the doubt

regarding the reality of the objects of experi-

ence and the true nature of the self, (naturally)

may move a man to pursue the investigation. (3)

ante faa sata gai Sgt Sl ae: sa gat

S ohare Sa Tear ae, ze ar xa gat F | eT:

dar at oar en & sie sea FI Aaa aes IB, Za

War ¥ ara wl aaa za FI (3)

4a)
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HUT TA TA We

THA AAR T AVA | 2

Only then (i.e, after a.man is trained on the —

above line and not otherwise) there arises the

earnest desire for the knowledge of Brahman;

because the places and states won by hundreds. A

_ of sacrificial performancesare impermanent and f
never leading him to the imperishable state of
final emancipation. (4)

sym fare aca safer xa ante,

wT Aa, BCT fe Bast aaa S ST ails Ga

ats ret rt & 3 ert afrea a | sae er atereaT |

ara aa Stat | : | (¥)

(249)
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aaa TATA AA UY Il

All the Shastras (studies) are based on dis-

tinetions of subject, object and their relations,

It is true that acts both social and religious

performed by men are equally dependent on

and an outcome of Adhyasa (ignorance). (5)

aa aes Baa Wages gE | saa sara, TH

six ofafa ga fafuea cerita ae sae dt cea Z|

sa: ae fafaa tf alee aaa ana sage

Sa SRI suiaa S 1 (x)

(x)
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Worship maintains the distinction between:

the worshipper and the worshipped. The méans

and objects of knowing also are dependent on

the discrimination. All the undertakings are

really the outcome of the unreal superimpos-

ing habit of the mind, (6).

Ses TVA Bl aearq Heparica F 1 amma
oawafe at faa 21 aa sree a sat

( samerite a) Sarat sarees ( star ) aay seers
er ate & et srw att (8)
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a aea weeds dad
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Neither the worldly acts nor the religious ©

and sacrificial rites involving the distinction

‘axe effective (towards the ‘attainment of sal-

vation). Whenever any knowledge gets us an

impression of notself, it is the Ignorance that

expresses itself therein to blind us from the

true sight of the Real. (7).

Sa: TART aeea aire aH at iene
Aa: WAS sla S| faa WS He AaATAAs AT

aa E Fah Hest aire FT SI (S)
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A PAIS GA: FATT As UI

Performance of any sort is, by nature,

grounded on a distinction implying an irrécon-

cilable duality; and as a condition of worldly

behaviour it binds the doer to the earth, Only

when the (transcendental) unity in the form of

an all-pervading Reality without a. second is

realised, the bonds of karma (acts). become in-

effective (i.e. broken for good), (8)

Suna: ae ee Fae Hala Fi Re Aaa

ales SAE Bt SIR TA ATV H TA sy ST

gia 2.1 ae awa % Era % sd a aa-aesa

© trae ata sik saat GTA aeT Et TAT! (S)
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The person engaged in realising through

the higher form of knowledge the immntable

one— the source of fearlessness, the eternal,

everflowing, pure and indivisible (partless) | .

conscious entity, transcends death and enjoys

immortality. (9) ;

SATE, GAA, TATA TM Bas PTA

og ama ( oH TERT Aer) ST TCT fren Ht EAT

3 da ara gan is aaa aT AH TAF

ant acat & 1 (8) a3

+
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The knowledge of the universal self (i. e.
the ultimate Reality) brings about the final

emancipation after it totally destroys ‘Maya’

: (the cosmic nescience), the root cause of the

multiplicity of names and forms (prevailing

in the world). (10)

Tara st ae sanfs A gina Fae agers |
Ba & BRT APH a ae ae gen A ae aa ae
a.

Zl (Re)
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oy is one ; and it is ever and every-

where remaining the same (unchanged). But
with the help ‘Maya’ its own natural power,

and without any active effort it produces

an appearance of the universe of plurality
upon itself. ‘(11).

Qerka ce dag darts 7 art ale, wT

a snfra gat, ated # aaretaneatt fa

at safe ace aaa H Wet at adie sort

aT Zt (88)
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That Reality eternal and one without a

_@ second, creates the universe of animate and

inanimate beings aS a superimposition on it, ©

but it itself remains the same and unaffected

as the true ground emanant through the whole

_ creation, (12)

qe Bsa tana aq Aaa Gi faa HT Se aR

We a Usa ae 8, Tega faeger an ae

SRY Et EF aa aS Hl saa HH Pera ZF! (22)

C
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yea AS AC AAT:

wat f Gea: AMAT: ||

oq a TARA

aaa fees wag aera 22

The Lord of creation, being perfect by.

nature sustains the creation in himself as its

substratum. Everything of the world (even

the whole world itself) is consciousness in

essence; there can ‘be nothing without and

independent of consciousness, (13)

ae fre (aa) aa: A AAT FA TI BT

cama sera 3 ad saat ate faa Bt IR OF Te

ara S| alt aegt Saran F1 Fre AT sles 79

eres sei eta | (82)

( )
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As the-cob-web re-enters its cause the spider

and hence disappears from existence, so do¢s —

the universe created and sustained by consei-

ousness merge and return ultimately into .

it (conciousness —the only substance) which is

both the source and substratum of all and

which is really the cause of rise, being and

destruction (of all the objects of the uni- |

verse). (14)

FS salora (aes er a) ela sie saarfa

(asl) Bl Fa: Ws lat set F eta at aren z se

Ta sean are fea ht ala sew saa a asa,

Tat sie Prat S Aet eT aa Tas (wer) H Tea

aa & faetta at set & 1 (22)

Cm)
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qa: nate: qeaTaaeara: |

amend aired aaa ey

"The higher form of knowledge being direct

and immediate where the only Reality of pure

consciousness is realised, destroys for ever the

illusory experience of pluralities and dirver-

_ sities causing all births and deaths, (15)

rotten st om ate a AR ae EZ, ATIET AT

= aap ara edt & ae ara aa sey At aT Fe

afy a1 aa AS Sarr at St (eY)

( 3%),
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- Until the direct experience and clear reali-

sation of the highest Reality (i.e. universal

--éonsciousness) the relative truth and value of

empirical knowledge and its means are recognis-

ed (by the learned thinkers), so it is proper to

consider them here.

wa ae qeaea ar ara aE slat aa aa hes |
naa sit seat at aan Efe dat Be site aval

am 3 farara aa Haas ( atakta-raa-ae )

wer = aa: saat fea snetaar wT Sate

=I (28)

{ t )

ee a

wok gypetnnn sorsrey

ini
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TAIT mre
sar aa ater |

Sata 2 PT, arRt

arahan Paige BA FAT YON

There are six ways of knowing capable of

supplying us enough of practical knowledge.

These ways are inferior (to the former) as they

can never grasp the ultimate Reality beyond

this phenomenal world, The knowledge which

is not contradicted and which is other than

recollection (i.e. that which is had immediately

and for the first time), is takenas a true percep-

tion for all worldly purpose. (17)

sqagiite Sagas TAT S SIA ZI a fee sare
se are a &, geal oracle & aah) alarm

sie avaciza aad ara 4 sar Fee & | (%8)
Gr gee
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adie yeaa |
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emratart fia sat wat 81

The higher from of perceptual knowledge

is that which directly apprehends the essence

of everything in the form of pure and unquali-

fied consciousness, and hence which is consi-

dered asthe best knowledge leading the knower

to the highest end of life; while the lower

form of perception gives us only the qualified

and relative knowledge (as a help) for practi-

cal life, These are the two kinds of perception

(generally recognised). (18)

Tart at Sag aan dt faa faa 3, a de Aer

@ fan ay ara sate & sat gears afar set 2

qarat F aes wage a saaaite ana ade a

aa (fast) seardt 214 Gf FT vans sa %

WaT ae asa F staat F 1 (2s)

( &
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When the consciousness reflected by the

- means of knowledge ( Praman) going through

the senses ( Indriyas ) gets indentified with the

consciousness limited by the object, perception

as an immediate and direct apprehensioa

occurs and attains the knowledge of the object.

(19)

sare Sara Pace sPzat at aeraat B fas a
ada ax, sa Sad So ahs aa Hae al F a
(naa), sata a saTeTRET SM ATT FH frat
arat & 1 (28)

4 % )
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Knowledge obtained by its appropriate

means ( Praman ) is consciousness itself which

as illuminating by nature, reveals the true

character of the worldly objects and the self.

Knowledge is self-evident. (20)

TAM F Sista, aaa S Ci gaaal say vi Sas

221 ae fra an sem & er aes se seen aedt
Si aed ara et eae: sare Bat FB 1 (20)

:

: :

| ( 3 yp
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False cognition or error grows due to the

interference of some other accidental element

such as sleep in the case of dream experience

and jaundice and other eye-defects in the case

of visual illusions. (21)

3a fa dei & fraa-ats da 2, ase

aan sates aa-Sg sraat (are ate) ett = ae

faq wax % wa feet ag SET SET HF

Saar =a a awa £1 wife Faas as a alt

sma safe g ER a
{R8)

=:
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FUAGE AMAT

Pace g series

aTaat = gaa R21

The ordinary man (in the empirical sense)

having his true being concealed by the wrong

cognition of the not-self as the self, perceives

the world to be full of diversities, and hence

falsely considering himself asa separate and’

distinct individual other than the universal

conscoiousness, he gets heavily affected by

innumerable sorrows and fears (characteristic

of the worldly life). (22)

iamreyta Bwindi Ghrecuaaene
se Hr er Hage Ataea F 1 Tei a aad st |@hter:
wa diffe sigua ax sata Ca, aaa gar wat H fae

at ta F | (22)
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Though a person, by nature, is free, but

with vision distorted and perverted by error,

he does not usually realise the true nature of

his self and the ultimate reality of the pheno-

menal world; and so due to his wrong knowledge

he suffers much (on the earth). (23)

gat wai Sea she Te Sila AaKAs ATF

aan sratt seat ar aea-aes yea eae: Page eter

aan wit srerat & ara alat BI (23)

(a)
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mar SST TTT |

Tara Fy ae sa:

FRM AT RAAT: 11 28 UI

The indivisible infinite one appearing in the —

form of many men and innumeable other differ-

ent objects of the world known as_ material, is
falsely taken by ordinary men, to be many.

That one Being which is sustaining the whole

empirical existence is ‘Paratman’ i.e. the
Supreme consciousness— the only Reality and

nothing else, (24)

| ERS AT ( Bae MAT aA) aM Aaa GH SxaT
& ot oa ore & aa seers ae Tara di fara fire ge
Sf arcs =) acura ag &, Brey ae
met Ce)
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The source of all diversity and plurality is

the undifirentiated unity ; to that from which

the entire universe comes into being in the from

of vivaria: {superimposition i.e. an apparent

presentation out of itself without any change

or prejudice to itself ), everything of the univer-

se—nay the whole of it returns ultimately. (25)
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wala: | Wea

RTT TST TART |

fat at Fata

Ras-aaq gat WT NRE

The supreme knowledge attainable by the

help of the great sayings (viz, ‘That Thou art’

and ‘I am Brahman’ etc.) is of an -immediate

and perceptual nature where all distinctionsof |

subject and object disappear altogether leaving |

only pure consciousness-the eternal substance —

to prevail. (26)

sataaz a agar @ aa acute oe
aaqates srina aan ara eat & 1 ael erat sie aa

oe eh eee

z (28)
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aa waz Aa I aera
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TATA «= TRATAAETAT

: Reena 1 20

The person being freed from all limitations

and adjuncts ( which are not real but only

accidental superimposition ) and enjoying his

true essence, becomes certainly one with»

Brahman as he realises it. The consciousness ©

limited by the individual personality and the

supreme consciousness known as Paramatman ’

or Brahman are essentially identical ( quali-

; tatively one ).. (27).

' a nacevkaee Oe
) Bt eg sea Ff aequra: Peta Flat Ae ET TA SAT

2 atts Rarer aie aaa ar aa oH aS AC
Aaa aT FT 1 (Rs)
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Reality, transcending all character ( and

distinctions ), being the essence of the whole

universe and beyond names and forms,

eternally existent as the only substance, i. e.

‘pure consciousness, is never disturbed and

affected at all (as there can be nothing within ;

or without besides it). ‘The knowledge of

the real identity in apparent differences and

of the ultimate unity in empirical multiplicity

of the world, is the supreme one. (28)

a FE AAA featarce wer aren Frets Fae

“aa at slam der 21 ag faeara eres fer a ae:

afaga vem 2 1 fra aaa aay aah TST
ata a aroma see & | (85)

afl
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There are three kinds of existences ( or

three degrees of reality ); the one is illusory,

the second is conventional, being based on

distinetions and relations holding in empirical

world. These two kinds of existences are only

relative. and not being ultimately real, get

refuted and contradicted ( and even absorbed

within ) by the third one (i.e. the highest

kind ). (29) |

aU dar cee Ft etal Faw orice Stat F1

te fcge aa aera saaate amt!

tata ft soranfie a afaea ot at ae B 1 a: &
omens, aay a aftarsa at add e | (RE)
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The third kind of existence is eternal
which can never be contradicted by anything |
‘anywhere; that is ever selfecomplete and not

‘dependent on anything else; that being is the

‘undisturbed ( indeterminate ) consciousness |
“in itself-the ultimate and absolute reality (30)

adit (reais) at at aria ite wat were!
farg ae eat feet B sfaanfaa at at ag aa
OM aa Bae TA SIA: aoa fama 8&1 (8)
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' As the conventional knowledge of the

objects of practical life naturally contradicts
and nullifies the stock of dream experiences of

_ Sleep and wrong cognition of a snake ina

: Tope etc, along with their cause, so the supreme.

knowledge being of the same nature with

that Absolute consciousness while realising it

(the universal self or the ultimate Reality )

as its end, contradicts allempirical knowledge

ef the world of notself, mnultiphierty and
Variety, (31), (32)

a2 gaaen a fair sqyleat at aa wg a

FINS ata 2 sean saaete ar aie
80 ar ear: #1 wae SRT H are Faas FAT

Ql CRATA AA TA Bars CeT NAIR ST ATT

Ware fafsaaaa ana dean sat ararkts

Smit S farvat st arfirr axar F 1 (39), (22

(ea
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fazard & ant Fe AT RRM

Taken other than and independent of

consciousness, everything, nay, the whole

universe as it appears in ordinary experience,
is unreal and false, but as every thing is

grounded on that only substratum 1i.e- the
absolute consciousness (and as every @

is a manifestation of that only Reality ), it ie
in essence consciousness. (33)

afag ae Was FG AA Ae, AT a
aq St sciaa at feared Fat &, fear = | ag farda
(ze ana) aa x afalea glare | ane Fed

Se (33)

tm)
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That Brahman—the Absolute Being is eternal,

immutable and the true essence and the

only substance and substratum of the universe.

Everything having that has its essence and be-

ing grounded onand sustained by Brahman pure

and absolutely free from all characters & limi-

tations, returns ultimately to Brahman itself

(ie. an appearance of Reality merges in it and

disappears as a distinct and separate entity)
in the eye of the truly learned. (34)

ag agiaa (faa) ea aa el aT Bt STAT

Bt sera & | ae ages (Baa gas ) TH ales BT

8 oftene aner ag sa aaa ga: ma ret fafa
Sara eyeG el Aa at ar B | send faars en aeageit

"af: Si adhere aca Bit | @)

Ce
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qayaed Pred & aaa: 1 By

As earth is the essence or reality of all

earthen wares having different formsand names

like jar, plate etc, which are mere modifications

of the same substance (earth) themselves not

real, so the essence of everything is conscious-

nesS (that is the reality of it, it itself being

unreal), (35)

Se Fear St aeeeg 8 ase sers cat F aa
& wart ae gin 2 sit ewer fax sare a se,

aa a jaa Sea as dt aget a amt at

gitar = 1 (2x)

C @).
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‘The truly learned person does not undergo

any purposive practice and whatever is perfor-

med by him being completely freed from self-

sense can never be the cause of earthly bondage

whatsoever to him. So prospers the person with

the supreme knowledge, as he himself ever

remains really free, by nature. (36).

‘qaph art ae sat ar sraara al eee S| Tala

aga saa fer wad ae at sear gle TH

aaxa @ dime sa sale a aera set lat | Fe

wa: figs faeaa safe sremias Taare

ATS 1 (24)

( @)
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(That) Brahman is the only and highest

truth of all the things which are grounded upon

that; that remains holding the entire universe

ol appearances like a thread in a garland, and

does never undergo any change but eternally

exists as the ultimate ground of all creation,

sustenance and destruction of everything. That

Being is the Lord of all and pure consciousness

by nature, (37).

ag (Aa) B 28 aqas arg es By a Bea Eat

ae! (sn) Ft aaaq orem azar & | eg aaa aH

fas sega & fans fafa an seat a1 ead eeu az
tage Sara oq cee ga aft sala farina adt Far (2)
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(That) Brahman is higher than the high be-

ing and for ever the same; it is the realentity or

substance and the sole criterion of all truths.

That infinite—blissful and formless One is the

illuminating essence of all objects. (38)

GRA Aa @awa a aa & 1 al Ga Tat (

aaa) & canis aera 2) ae sear, Brass FAT

Sx she que Feat ar TA EI (35)

( as )
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That being the source of all empirical modi-

fications, is itself above them; and being the

only ultimate ground of all distinctions and

qualifications, it is not determined or touched

anyway by them. Though the discriminating

study in the form of “Not this’’, “not that” is

a good method of attaining the real Being (by

eliminating out all unreal shades or adjuncts),

still(on the positive side) there is ultimately an

indentity of the subject and the object of

cognition i, e, ‘You’ & That’. (39).

ag ane aU sr sew fg ea aura 2, art

SI We died ca fasts arr alga adi Fi ‘aa ata ae’

ae waa a es ars) anise wart eee aa’

( Waar He Harar) gat a aan oH gay FT! (ze)
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Prakriti the unconscious matter ( of

Samkhya) is not really the creator of the

universe, and so never canthe atoms (of Nyaya

& Vaisesika) be, as both are equally non-

mental and inanimate. The Upanishad states

that “that Brahman” ‘(supreme consciousness

itself) “desired the manifold manifestation”

of itself in and through the appearances of the

world. So by both Vedic Testimony and rational

arguments it is settled that Brahman is the

real author of the universe. (40)

( vicaant a1) vam ( eae: ae Te ) et Fra
ar area ( aie sat ) adh Saar a ( Farias ae Fat

a1) saa gem aft fara a1 tas ae at Tea S| eT

aa a gi a FA SIRA-THINA Bl Seg BI AT Be:

ate aa a stat & dae za fra a ast 2, 3e feara

wate grat & 1 ( ¥e )
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Brahman; all this impermanent world being

Brahman in essence dwells in it, and at the

end returns to it to lose its separate being and

_ gets one with Brahman-the ultimate Reality

which is only one pure universal consciousness

having neither a beginning nor an end, (41)

a Fa S ae aaa a Ka lar S) ae Fas

sina Say Sa aaa A sara sar F1 sea 8 eet

saa faa anf sora da (ame vaste) ac
Tea ae) F ag say ga: TTA a eat Ei (22)

This universe as a whole has come out from °
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Brahman alone is true; thatis the sustainer

of the universe, the source of everything

and the ultimate reality or being of all exis-

tences. That is one formless being but capable

‘of assuming infinite forms; that is pure cons-

ciousness in its true nature and is beyond all

‘darkness (doubts & ignorance). (42)

Fa df wana aa tial za aT sleds a
Bae Vara at Ae gen Tas aM S| aE aA Vs

Sag, seed (aaa % at at sa) WY AF

eurdla, sa-ena ae aa) afaeretat % at F 1 (2)

aft se ara a I sae aA
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The whole of this universe asa ‘vivarta’

of Brahman, depending on the latter is both

existent and non-existent (empirically real

and transcendentally ideal as Kant would say)

i. e. only relatively real but not ultimately so.

‘Maya’ and unreality are the same phenomenon ~

differing only in words. (1)

sen a faad ale ae aan atifan tae

fic 3) | ae stitaer site arfetes scare frag 4a Te

Saar at fren ace at sane ez & fragt ae ae

ala & za @ cag arg at aia F 1 (2)
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The world of difference is not permanent

but mérely the creation of ‘Maya’ (the cosmic

nescience) with many names and forms; as it

is made of unreal thing viz. ‘Maya’, it is itself

not real but (as an apparent entity) is res— .

ponsible for presenting innumerable miseries

and sufferings according to the acts and

dealings of men, (2)

Te ar sare aieafas vet Barat S Fawr fer
fea ara sic mage dit F1 fea se sara gt fa

Fat Haga wt rea = | amt fat a eageasT

Sat % Frara seat F | (8)
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The empirical apprehension of the relative

difference caused by wrong knowledge or

ignorance seems to divide into many existences

the really indivisible one; that One purely

conscious and eternal Being is the ground of

the appearance of illusory multiplicity. (3)

ana eftz, a arq a qas t setedla S07

aa el ated a9 8 faa 21 sea Ue Raa ae

a ue waite set (aaa) aa ara ea Haas

staat eat & 1 (2) |
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The ‘Adhyasa’ (i. e. erroneous cognition ) is

seat ca cot
of the character of taking one thing for ano-

F ther; having the natural power of concealing

* the true account of an object and showing it:
_ otherwise; that adhyasa ‘identifies truth with

falsehood. (4)

ay Taal MGA BCR MAIN IS wee wear

Es, feel os seg Fea ae aI Na Al Vd ae

eo seme dt aera saat a ware ara f | (2)
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The universe intheform of superimposition

(or mere appearance), is not true; being the

modification of unreal Maya it is itself

certainly unreal and false ultimately.

But empirically viewed it is existent and —

exercising influence on human lifeand conduct .

and so being grounded on Brahmanand having —

it as true essence, it is not altogether a non-

entity like a ‘sky-flower’. (5)

ag aa ST BTA wea adt & 1 arn fax a

aa adi wea fren 3) alate zis a at ae se

arfaa eat & saat seat at sear gi Fe sea: aE “a

en a faega aad Wt at F | (x)



0M

Be aAaTC:

ag Ac

Wea _ Al

Prem a qeeatia at aS
a 0

aaa afeaadt aac

AMARA TARTAN U1 Stl

‘Maya.’ is full of differences of both charac-

ter and presentation; intellect fails to grasp

it definitely, the whole creation comes out of

the unreal ‘Maya’ like a spider’s web, but yet

48 supported and sustained by Brahman, it is

not absolutely unreal, (6)

aq gq Sfasa amar at fae aa al aed 2)

2a Saeq aeg at ale vest S ma at ath 21 fac at

wa & saa BAI wa FS BT ae Qa see

(aqat sraca ) at & 1 [8]
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This relative, inferior and deceptive world

is not merely a negation or nothing, and as a

superimposition it comes into being on the

absolute ground of the One eternal and indivi-

sible substratum ( Brahman ), Having Brah-

man as its soul, the world is the object of

em pirical treatment, hence the Vedicstatement

that “everything is surely Brahman” comes to

be really true, (7)

ag aq aa Ht ada FGaa sags d ae say

HA aai; HALES TA WX Be ag Bwifia SF Ba: aa F

Sa F Ugal SH Bs ala H saa Fi sa aaa Fh

aa ag aa 2S 9g eins ary Gdns ATI [9]
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‘Maya’ is the beginningless & infinite gran-

deur or might of Paramatman (the highest self

or supreme consciousness) and is subject to

change and modification. So it is used as the

material cause of the universe by the Creator

(Brahman) who is the Lord and... substratum

of all creation, (8)

rae ara acai & et als Fae ai a oa

( aitadagia ) een ages ¢ 1 aa: araiaa racafer

der ani fara als % saga e7 S ag (aT) oar
Se
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Though ‘Maya’ is one, it has multiple power

from which the universe of innumerable objects

of different qualities, has come into existence, —

‘so in the Upanisad “Indra the Lord desired _

‘to be many in form and appearance through ~

*Mayas’, the plural number in ‘Mayas’ is signi-

ficant only in the sense of infinite powers —

therein. (9)

atvdeeie ated oeeTner® | satan
(aa aleat S gaa) ae ang ot fafa cat age Et

‘ag ( Sxat) A avait At aera B ager sea fae 7

ge aq aa Farnese wr aga arated eat |
aa FH aris F | (2)
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The ultimate cause of everything that

exists, is Brahman whose effortless play is

reation in the form of superimposition upon

itself. So the universe thus brought into

existence has no independent being but arises

‘on the ground of Brahman like themagiea! feat

or show which has noseparate and independent

existence apart from the magician where it

grows, and by which it is projected out. (10)

ag Aa, 3e aaa fae feast fader 2, az

agat a ana =) arf at ae ora fats an adt

2) 38 aan & sear ara ae te Tae a3 & 32

aaa (andes ) aaa wea (aa) sca dar aay
an wafer BRE 1 (Re) ;

(=u)
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‘Brahman alone is directly the. efficient

cause of the universe which is produced by it

as a play. Whatever appears and is percepti- 4

ble is an indirect effect but nevera modifi-

cation of Brahman, brought into being by it.

while the latter is neveraffected at all by the

creation. (11)

qe aa et coq a ira wea 2 | ae als wel ERT :
alan Gat Tag ort ST ase Sareea

2 aeage: Fad arses F saat (Aa or) A we E (22)
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The cause alone isreal and effect is unreal.

Brahman itself being the only ultimate cause-

is the former ( real) and the world of appea-.

tance (being the effect of Brahman) is the

latter (unreal) as in worldly experience gold

being the essential cause of gold ornaments, is

the real substance of them which differ from

one another only in forms and names, These

48 appear are not'real. (J2)

SAT BRU El Bq Bk sa seq F 1 wre (sRa)

va & ak cau (aa) aa at fad a (aaa wes

far san a at ef saat ater Se ale) Bae

3E wa eet aut aati ga fn fra ara evant

ary os gt sat aut @ falta fatea yonfs & aa

BAR SH TEATS 1 (22)
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The Vedic texts very well say that the

final salvation is attainable only by true

knowledge and there isno other way than this

towards that (salvation). The influences of —

‘Karma’ or conduct of earthly life and the

attachments to the earthly objects based on

false cognition, bring about the worldly

bondage and its feeling tothe self which (by —

nature) is ever free. (13)

am & afm fad tose ie er Se Bg
$8 (ara &) Slsax ZaU Fe CET ag Si FT aT

@ sca sxigen ( area free) gage aes ofa a
qeqa Samrat & | (£3)
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‘Jiva’ (self) is eternal and never mortal

‘though its true vision or apprehension of

Reality as such is veiled by ignorance (and

hence it gets subject tothe feeling of mortality);

and the individual person having a limited

Ego-sense, and through his empirical and hence

wrong knowledge of (so-called) multiplicity of

the world, becomes subject to fears and knows

no rest and peace and attains no jmmor-

tality, (14)

eta aT

sam & vast aod cf orga ( shee) cea z!
zafaa deals % ary ag wa ait arr ara aca &,

iba at ara aél, saa (ag Ht ata BaET) NT

mel axa | (¢#)

( mo»



facia: avian:

yet fia: saafiaat

ATaeISaR AHA |

| Cra: & aa” Gta aa 112 411 |

_ Though inreality ‘Jiva’ (self) is free, but being | |
ordinarily limited and qualified by (the magi-

cal influence of) ‘Maya’ and so not knowing the

true character of himself and having a false

view of everything, he undergoes the bonds of: 4

sufferings and gets deaths after deaths. (15)

sha aura @ ge gia gar vi mara fara sax

Ta eq al SA Tat | sreRa ate (feat afe uta

efs @ SRa daz ce a cau araaate) arany sale

Trae Ga Tai % aaa Bgua aa EI AK aR FA

MAA TA BA FI (2)
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None of the objects limited by other and

hence .small and imperfect can get us real

happiness or complete satisfaction, True hap-

_ piness comesout of the realisation of:the great,

perfect and infinite Being which remains

always the same as the ultimate Reality

pervading the whole universe, and which is

‘Paratman’ (the supreme self). (16)

meq (ag aaradia pag F fram ae ( a)

) gud aegat & difaa &, ga agi Si wg arg yar

ft sma gab aq ema ane at gaat sreaies

ace fauaaa 21 sa: Ber safe et sa aT FT

Bar aren TET | (28)
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The knowledge which brings to light the ;
true nature of object for the person freed from

ignorance in the form of that—everything ©

other than and independent of consciousness.

is unreal,is truly known as ‘Brahma-Vidya’ i.e. ‘1

the supreme knowledge where the true being

of the self reveals itself (as ever shining) and —

for which the Upanisads are the authority.(17) 1

faaet Sea eae B ge gl sad A ‘aaa ag

fret 2 ga? ated awa at epfe gtdt f 1 fa at

7 set eT a1 Ir free gt sa ae Gen set Eh

za faa & 8z dh sem E | (4s) . |
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The knowledge of the nature of pure cons-

ciousness (like the higher immediate experience

of F.H. Bradley), having no particular

character, which is free from all distinctions.

of the knower and the known, which is beyond

all kinds of qualifications, becomes one with

emancipation itself destroying all the bonds.

of the world, (18)

ge 3aq aes, aden fade saafse een aaetat

Sire B eae a ane vanarai a cea SI aa aT

ma tad dane aeaa an ars are & 1 (85)
*
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That knowledge which is the ground and — |

the ultimate spring of all -(empirical) know- —

ledge in particular, which being known and

realised everything “gets realised and known, |

and which destroys finally all ignorance and :

error, as the supreme consciousness—the only

eternal substance—the endless bliss and the

ultimate Reality or Brahman itself where the

liberated dwells for ever, (19)

ag wa fee Tt ae qasganskt ater aw ]

qwan fare edt a1 fre wat A aaa 2 aa
aga a as a ona Fea ag sz eK ae A a
He TNT Sar ar F | (ee) a
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The self-realising person truly escapes

sorrows and miseries of the earthly life; and

as every existence is simply an appearance of

the one Reality i.e. Universal consciousness

how and wherefrom can there be any fear?

The true being of all the apparent plurality is

that one supreme consciousness (Brahman)

—the only unity. (20)

snafac safe aaa Tai SSA TET S| AAT

aeq Sra (aa) et at feaxiena 8, aera at | oeaT

faa aS aq vet E fae chat St aa a sai az

way ait exeqa: os Et Saeaara Z| (Re)

(cm)
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That knowledge direct and immediate

which is 'the best of all knowledge in the

world,—attainable only by -the help of (i.e.

living) the Vedic testimony, like the immedi- |

ate cognition given by the statements such as _

“That thou art” and “you are the tenth

man”, is held and established by Vedant to j

be liberating the person attaining it (the best |

knowledge) from the earthly bondage. (21) |

afte ‘ae ga dt gP aon ‘ga & cera salts Pg

ak TT Wa aa & ama ae wa Ware cn

sete © ete ped eee ar oer ere
waaaat Bi ATES Va T 1 Rk)
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The unitary substanceis the highest truth;

<Jiva’ (a person) is, in essence Brahman and is

"never anything else; the true knowledge remo-

ving all ‘upadhis’ -(limiting adjuncts) imposed

upon the self, reveals the real nature or the

true being of the self and hence relieves it from

all fears, (22)

aga aa a wa aati ta zee & see fea

aa & 1 aad fen aaa sah at aqua face

ach watlta SRA SET FT cates teres gi

sua F(R)
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Ignorance alone is bondage, death and all .

other earthly miseries; realising Brahman to :

be the only essence and reality of all empirical a

existencés or appearances and thoroughly

apprehending the unity in multiplicity (or '

identity in difference), ‘Jiva’ attains the state ;

of immortality and salvation, (23)

ag dt araa 2, ik ace ga wt (arg ze a)

ad @ 1 afeenfaa aga an Sata aa ae aT a

me ox cee E ise reece age sleate ay
‘See ST TA SKATE | (23) i
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The istinetion of many selves differing
only in outer appearance of names and forms

(but never in real nature which is the same

in all), is the result of ignorance; itis never

real (but merely apparent), When the true

knowledge of the ultimate Reality arises all

illusory knowledge of change and plurality

vanishes away. The many existences merge

into one Being (of Brahman). (24)

ara &7 at safaat B a agshal st F< aT aa

2) dar saat waa at & atfeas (art ) aél i ares

% qe axa a1 ata gra Q ale aa Beale we alae

aur a fata et wat F 1 (2) é
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The empirical knowledge is not finally

real, but is recognised as_ relatively so as the

condition of practical behaviour in the world;

that knowledge based on worldlyrelationsand

distinctions, being coloured and qualified by

the relative and accidental features ( of the

objects), loses its reality and completely

disappears when the supreme and absolute —

knowledge arises. (25)

© atenita aa TAs adi dati ag aaales

sare a Aa Te Sag Hafaa faae wen fafaa

ara (Se sara BT) aI ale et saat aot at

ate tai & ( sata ei fara gt ser & 1 (RX)
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The truly learned person leaving up

altogether all individual feelings and limited

consciousness (i.e. partial, superficial and

hence illusory experience of the phenomenal

self ) finally realises Brahman i, e, the true

reality and being of the self. That pure

onsciousness—the state of final salvation,

attainable by the absolute and supra-rational

knowledge is the one undifferentiated great

{the highest substance or ultimate Reality). (26)

fast cafe azerguta ai fasisa: sat ate saa

S ya (awe aa) soa aa Tl) we AIT

ag fararaeaed & onl 2, ag fate an (sea a

srata ) & 1 (28)
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Salvation is never an effect of human —

and presuppose duality), the liberated person —

5
a

:
H

does not get any new character or qualifica-

tion either. The self, by its nature, is cons-

ciousness and so is never really limited and

bound; but only by the supreme (and trans-_

cendental) knowledge this can be realised. (27) 7

4°

oa 1 aig sg aa ef fern Fe A ag aaa

Ta Gad Bays AAA F st BI Aw FEIT fae zice

4 ness aia @) seraatts ara E1 (&s)
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The liberation of the form of supreme

Knowledge: that the individual selves, the

universe and Brahman all are one in essence,

and the true being is to be attained only by

the immediate supra-rational or intuitive

apprehension (through the meditation on the
unfailing testimony of the Vedie texts),

though inherent and natural in the self, is the

final endi.e. the summum bonum of life.

._ True knowledge being objective -(i, e. deter-

mined by the object) reveals ‘the true nature

of objects and removes all ignorance, doubts

and errors about it, (28)

AG, Weal ACAI ta dal FT Cay a saaiea Aas

@i ag te azadt aaa diane aaa ae

( fea arr frefaa era ec) ava a aT ae ae

ar fran ara 21 (RS) :

eo .,
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To the person who has attained the —

supreme knowledge, Being alone shines every-

where; and realising the true essence and

reality of the whole universe, in’ which all ;

individual differences and separate personality- |

consciousness merge and lose their empirical :

being, and where all earthly distinctions
completely disappear, the learned person (by ’

being one with the ultimate Reality while

realising it) enjoys eternal bliss, (29)

aad ae aaa caara ay et vara eat St
faa Ft cea sre aH ae aa Tamar Paes ae

tad ait an daa aaa Feat Ka fa

ta tied fer sara aarar a saa ata |

teat = | (RE) |
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The universe in the form of appearance is
unréal; but everything in essence, is Brahman; ~

so whatever such as - individual person (Jiva)

and the objects of the world, is grounded on

Brahman and has Brahmanas its soul, cannot

be absolute nothing (30)

ama eq 8 ag aq fae Fi set aa % faa

ane daa f | Ba: ASA Fe IG a SA TT.

Sl CHT STS Baa asl Atal Al AaAT | (3°)

c



fadia: aatara:

Arad wana

aMaERIsty wet

qe SAA ATT | 22 A

The phenomenal world being conscious in

essence and reality, is ‘Vivarta’ of the supreme _

consciousness (Brahman). Though it is the

modification of ‘Maya’ and hence impermanent

and false, it being sustained by Brahman, is

not altogether nothing. 625)

| Baer a aa Gt ea: ay a acaens Bae

carn a Badass (atu adi) i wana

faa ( cue ) an sifaca dar sant feaer ae

al Sad Sy BTS aa wa S| zafaa ae ( aa

aft) agutaat ara vet 1 (22)
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The_ world. of variety and multiplicity,

: being a super-imposition on Brahman by itself

the only real one, is the outcome of its own —

-'. sport without any particular want, purpose or

: active effort. In both existence and destruc-

tion of the universe, it (Brahman) remains the

- Same—equally unaffected. (32) :

ag aReaaa ate aaae at aefadia ater ar

) Bed AP) ava % aaan vas fae Fae za
fer eam ( saa ) rare alte araitataa tem 2 | (2%).
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That Being eternally existent, transcending | |
‘Maya’ and all its effects and modifications, —

and remaining as the substratum of ‘Maya’

able nce le ea onesit is ever beyond ‘Maya’ and never gets deter- _

mined or affected by any influence of the

latter. It is the sole end of everything and is :

a self-perfect substance (in Philosophical 4

sense) 1, e. Reality. (33)

an @ sata fax aft arn faa saa . wa aul /
SAAT Al Aaa S asa aR weet vt aner agar |
at oe wT aa Si ae (Aa) aA ( mara) za ge

al sari (aradia ) wae ata gat aa ea a fo

ara & | (33)
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The really learned person, attaining the
unitary principle of the universe of plurality—

the only truth, and knowing definitely that. )

bodies and other material objects are really

unreal and of temporary existence (i. e. only

apparently and relatively real). gets tho-

roughly relieved from all wrong cognition and

states of confusion born of ignorance. (34)

tals sannag Baa 7 aise & | ge Bada BT

aay saaia ace fag asa BRAT Ea! GAT aT

B xaa wre alg a Qala: item aeat Z| (2)
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Everything such as the world and the self

is certainly Brahman in their ultimate being

\ and nothing other than Brahman can be real;

‘thoroughly knowing this—the highest truth—

a man realises his permanent and transcen-

dental self completely free from all accidental

‘characters and edjuncts. (35)

we Waa ata adt aati wel WI ars aR

( aa faa ) veg adit te aaa) za arc aa aaa
sia saft-gea aq sre at seater axa & 1 (3¥)
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"That from which all the empirical disti-
inctions (i.e. phenomenal diversities) have

come into existence, by the natural lustre of

which the whole universe is revealed in

‘appearance, and which is the ultimate goal of

- existences and the source of rise, being and

destruction of everyth ing in the world, is the

sole essence and reality of the universe, (36)

faad ag aaa falas aaa xia aire aK ae

sale & ae fara varia sare aa at ge aa a

safe tga fafa asian ae fae at Cea

( wa) Z1 (38)
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That Being which is essentially one and

having neither a beginning nor an end

supports the whole appearing universe, which

isemanant in itand yet wholly remaining

untouched (by the universe) transcends it, is:
consciousness by nature and the only ground

of the manifold appearance, (37) ©

Baal aan FETA a Ga Hans ag saeq oz a
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Pervading the universe, Brahman the only

Reality ever remains the same as the source —

and true essence of everything and is perma-

nently illuminating by nature; nothing else

. beyond it can exist at all, (38) a et

fara at aaa ate Gstaad, sat agai ar Aa

Tt at ar aisle aadicsma aqii aa

fae ay aa ag te aad 2? ( arate ae ) | (25)
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That Being which is unlimited bliss-the self-

; complete, highest and only real substance, Say Seer eis pty peers ROL Laas igs,which is unaffected by the creation etc. of

the universe and which remains ever free from :

| all acts of making and enjoying, is Brahman |

the substratum of everything and the ultimate

cause of the universe. (39)
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That substance which is emanant in the

universe and yet never determined or limited

by it, and which is the final end of the entire

creation, lies beyond all characters andi distin-

etive qualifications that Being has no form in

particular as it is the source of infinite forms,

it is omniscient—blissful and the only eternal

entity or Reality. (40)

Hat a Teanfis aca ae fafeacd aa ane agai
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That permanent substance is the supreme

object of knowledge, truth of all truths and

the only end: worth-realisation, which being

attained, everything is known and realised; so

besides this there can never be left anything

more—yet to be known (i.e, unattained). (41) —

saa faa aa ft tat ar aca Fa ( ara fava) 2!
ag ane sat wae aa wa Verh) sae A aT
a awed faa aege ara at at S; sa at aad vel
Tea. | (#2)
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The true substance of the false appearance

is the one immutable absolute Being, That

being the ultimate ground of the unreal world,

is of the essence of consciousness—i. ec. Brah-

¥ man and is the only final truth, (42)

saree ie aa (Fat) eh get Piro alt er a
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The whole universe having the supreme

consciousness as its ultimate essence or soul, is

certainly dwelling init by its being. The

person who has realised the true self by the

help of the contemplation on the Vedantic

texts enjoys for ever the real identity of his

self with Brahman (the supreme & pure

consciousness, (43)

ag ane fra &t Pranas 21 a am ws HAE

SRY seh H (wart) ag ( fer) tear & 1 Fara att
@ fra cafe & oraaxa ofa dar 3 ah war Ste ST
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The person relieved from ‘Maya’ perceives

and truly realises the identity in essence of

the self and the world with ‘Paratman’ or the

highest Being (Brahman), and every existence

to be merely its appearance;—he livesthis eternal

truth established and preached by Vedant, (44)

aa dam gas BY KAKA s ay sia qa

firg ar aut tay 3 sa Fara aaa @ afeniza cea a

arafige safe tan & ( sawa scat & ) | (#2)
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Only that one is the Reality of the world

of appearance; the distinctions in the universe

(of appearance) are accidental adjuncts

imposed on it ( Reality or Brahman). The

person truly knowing that everything in rea-

lity is self or consciousness, realises the eternal

unity in all phenomenal varieties of objects of 7

the universe differing only in names and :

forms, (45) :

da & fed oe t sik Sa ext eu
a afera an anita ga ist ane est Hae

au (skal) Sl Sita 2 ae agaMETaH Sa a

are dat i saaa tay A sala ara F1 (84)
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Brahman is the only independent Being

and the ultimate truth of the deceptive world

of appearance; it is not attainable by argu-

ments and is never an_ object of rational con-

templation; it is one without a second, an

unchangeable and supreme entity in reality

never touched by any adjuncts (of any

kind). (46)

ga dan aya aa aat Aa ale aaa et

2, far aia ga atl ae aes, fra aq aa

snfige frge Sa-a art | (88)
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There is no difference of any sort in it

(Brahman), neither a difference from anything

else of the same kind nor a difference from

anything else of different kind (as it is only

one infinite and perfect entity, it cannot have

anything else like it or unlike it, separate from

and outside of it to limit itself), nor does: it

possess any internal distinctions or divisions

whatever; it cannot, stand any. duality

at all, (47)

quad (aa #) He fara We adi 21 ae aos

ae dt adt cea | saa ats ats a cana He ah ae

zag feet ca 8 at feet cad agar wea el

@XaT | (29) |
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That Brahman being above time and getting

no qualifications or modifications whatsoever

of any kind (by nature) and remaining as the

ground of space, is all-pervading supreme cons-

ciousness in essence; fully knowing (i, e. truly

realising) this the liberated man who has

attained (i. e. returned to) thetrue nature of

of his self, clearly perceives the real unity

in all. (48)
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That Being—the finest of all fine and the

greatest of all great, lies both pervading and ©

transcending the wholeuniverse. That eternal

consciousness living through (though never

bound by) the objects of the entire universe

by its own unchangeable being, is Brahman

the supreme self and the all-perfect entity and

no other. There is no real difference between |

individual self and Brahman (both being

essentially the same pure consciousness), (49)

AG ee seri H ers aa Te ES at ae
RAMS aan wat a shear an safaart
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To that one Reality which is consciousness,

by nature, the entire existence of appearance —

stands by the relation of essential identity.

And so there is no real distinction between

the character of a thing and the thing itself

(all being ultimately and in reality the same

supreme consciousness i. e. Brahman, though

merely appearing to be different). (50)

aaa, Farad an was aq We aT aa

giants age aes aeatea OB fae weet So pe aa

aan Fate Be aet Pisa A adi at sale fea at

vi (x2)

A ee

€ 12)Geseiese PP AD ah ee Capt yng Ae ae



fedia: aviv:

Wa ATS WAT |

Aaa AUT Yaa lly 2

Brahman—the ever pure consciousness

which is essentially free from all fault & im- —

purity, lies beneath everything as its ultimate

ground and very being; realising that highest

truth in the form of true identity between

himself and Brahman, the learned person

attains an endless bliss and remains absorbed.

and merged in it for good, (51)

fra en st ( rae). wer Gl Ga: TT FAA
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Sel BPA Fa BTA aa ea facac sae

sqater arat & | (x2)
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Knowing truly that the perfect Being is

the only essence of the universe and so the

only reality of all existences, the learned man

having a clear Vision of the identical being of :

_ Brahman in all empirical objects and_indivi-
dual selves (usually unknownand concealed due

to ignorance) enjoys his true being and

remains ever in his rea] self i, e. Brahman with

perfect rest, peace and satisfaction. (52)

wera aftsan salt (fre safe a aia aa?
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The person attaining and entering ‘the
final state of eternal bliss and the pure

Being absolutely free of all accidental chara-

eter (superimposed only by ignorance), reaches

_ the end of worldly bondage, which is really |

immortality itself. (53)

Sree Bea, Harta an fate aera wat at
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¥ With the complete annihilation of ‘Maya’,
all miseries like death and disappointment,

along with the earthly attachment resulting

_ from ignorance having no support, cease to be,

\" and the person being liberated from them

| enjoys for ever his true and eternal being ( in

Brahman the pure consciousness). (54) ee

ara a fran ate oe dt reas gra een sara

waaraa it fara diac aera at ma Ei aa ta ae

Sax WI ETA Afra cea Bi (x2) |

rte.)
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A Discarding away altogether all the empi-

rical knowledge based on not-self, the learned

person gets (i.e. regains) the pure consciousness

which is ever his true being; and as completely —

freed from the chain of worldly ties (i. e.

attachments, desires and all the limiting —

adjuncts) he gets identified with the universal

self (i, e. Brahman) and enjoys undisturbed :

peace and eternal happiness. (55) ,

fier cafe sara ag (as det) ao sie

ma: sre afe a afta a Sea ga sa SET

AAR SSK BAN S| sa Wa aE aans aad Ss

oat @ ae QaX eal se waa ara axe ua

WT ETAT | (xX) q

Ce)
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Getting finally relieved from the sense of

individual personality, all the distinctions

Gi. e, limitations) and ego-consciousness, that

person becomes Brahman realisable only by

the true knowledge (i.e. the higher from of

‘immediate experience’); the self-realising per-

son gets his real being, merges and ever

remains in the only pure and universal con-

scious entity i.e. Brahman (i.e. feels truly |

one with Brahman) either alive in body on the 4

earth or surviving the bodily death, (96)
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Leaving up the limited selfhood, he, when :

liberated, gets positively the samestatus with

Brahman the only ultimate Reality, but never

turns to be a non-entity or a complete void.

He, asreally an eternal being remains for ;

ever truly what heisin essence and reality

shining bright as pure bliss itself. (97) ‘
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Then all his earthly ties are torn away

and all his doubts and confusions disappear

finally and the person having realised Brahman

does" not feel at all any limit or barrier; he

being truly ‘Bhuma’ (i. e. infinitely great and

so all-perfect ) becomes the see! con-

sciousness again, (98)
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Having directly and immediately attained |
the supreme knowledge of the true nature of
the (transcendental) self (which is the same —
as Brahman) as revealed to the learned; he

firmly develops in him an abiding vision and
consciousness of theessential unity in the form

of identity of Brahman (universal conscious- —
ness) among all the existences (animate and 4
inanimate, mental and non-mental alike) of —
the universe; leaving away all distinctions
and duality which are the modificationsand _

consequences of ‘Maya’ brought about by —

ignorance, that learned person realises the .

eternal and absolute identity of his self with |
Brahman and becomes one Reality, (59)
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_ Never again does he get bound or limited by

his worldly conduct, births, deaths and other
‘States of miseries of the earthly life; he is per-
fectly wiseand becomes an all-pervading entity
(as dismissing away all distinctions & limita-
tions he attains the universal selfhood), being
free from all desires and attachments, he isever
in complete peace and perfect being; by the

| , ,help of that supreme knowledge he directly
.~ gets the only unity and essentially the same
| (nature or identity throughout the phenomenal

varieties of the universe; and so he certainly
enjoys endless bliss absolute fearlessness and
<immortality or eternal Being. (100)

! ae ( gata) stan aaa s Fa 8 ga: oe
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