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PREFACE

With an honest intention of rendering in an easy
and brief form, the Advait Vedantic Philosophy of
Shankara, I set my hand to the present work. The
text is written in simple Sanskrit verse with English
and Hindi Translations attached thereto for the conve-
nience of the common readers, Here I have tried to
put all the leading doctrines developing the Vedantic
system of Shankara, discarding the controversial
elements and refutational arguments involved therein.
Only the positive and constructive side of that Philoso-
phy has been presented in unambiguous terms,

Being fully conscious of my imperfections I venture
to place it as my first attempt, before the learned
scholars snd interested readers for their encouraging
to learance and liberal consideration. In spite of my best
efforts there remain a few minor printing mistakes and
other irregularities at some places of the book which
may kindly be reported to me by the readers for future-
revision.

The book, I believe, may be taken as helpful and
serviceable for the purpose at hand. My efforts will
be amply rewarded if the book attracts a sympathetic
attention of the persons interested in the subject and
gets its due reception in their hands,

I should gratefully mention the names of Pt. Jay
Kumar Tarka-Vedanta-Sad-Darshan-Tirtha of sylhet one




ii

~of my teachers of Nyaya and Vedant and Pt. Pattabhi
Ram Shastri Vidyasagar Ex-Principal Maharaja’s 1

- Sanskrit College, Jaipur and my University Professor !

+ Shree H. D. Bhattacharyya M.A, B.L., P,R.S, Darshan-

- Sagar of Calcutta for their kind suggestion and encou.
ragement in the undertaking, 1 should express my 2
gratitude to the great Sanskrit Scholar Maha Mahopa- §

~dhyaya Pt. Giridhar Sharma Chaturvedi Head of the
Research Deptt. Hindi University Banaras for his

-commendable appreciations on it in encouragent for
further such works. Thanks are due t0 some local
Sanskrit Scholars, some of my colleagues and students
who have rendered ' their encouragement and help ‘
in the completion of the book in the present form. ‘j

I acknowledge my indebtedness to the University
of Rajputana for the Grant-in-aid received by me from
‘the University towards the ‘cost of the publication of i
the book, < , §

Jaipur } - - ;
The 16th Juney 1960 S .72 25 Vhacme Packoyostha. .
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What course of conduct precedes the search

for Brahman? In what condition and for what
purpose does it (the search) arise 2 What are
the ways and kinds of knowledge and their
achievements ? And what is the nature of sal-
vation that may put an end to all worldly
sufferings ? (1) ’
- FmfrEmE § ogw T WU &K1 iR 1 9
faamar 39 vuw ot & ! FefEn ¥ Slhar 59
fag s 2 ! w\F (Fmfrn % ) fEa w E =i
I TG ¥ 977 7 &+ E | AFAA F ASE A
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A man desirous of the undertaking should
develop in himself the virtues of tranquillity
and restraint etc., practise the complete re-
nunciation of enjoying all consequences of his
conduct (earthly or heavenly), cultivate an
unfailing insight into the distinction between
real and unreal ; and keeping firmly in mind
the futility of sacrificial rites he should develop

a keen desire for salvation. (2)
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The problem how to overcome the miseries
and sufferings of the earthly life and the doubt
regarding the reality of the objects of experi-

ence and the true nature of the self, (naturally)

may move a man to pursue the investigation. (3)
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Only then (i.e. after a man is trained on the
above line and not otherwise) there arises the

earnest desire for the knowledge of Brahman;

because the places and states won by hundreds

of sacrificial performances are impermanent and

never leading him to the imperishable state of

final emancipation. (4) 7
& AR F am & Fe-famEr 9w M8,
=1 AET, FRQ 5 AFT A7 | FY @IS gaF
A AT £ F T @i =i g § | Y T Awa
o AE 1T | (®)
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All the Shastras (studies) are based on dis-
tinctions of subject, object and their relations,
It is true that acts both social and religious
performed by men are equally dependent on

and an outcome of Adhyasa (ignorance). (5)
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Worship maintains the distinction betwecn
the worshipper and the worshipped, The méans
and objects of knowing also are dependent on
the discrimination. All the undertakings are
really the outcome of the unreal superimpos-
ing habit of the mind. (6).
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Neither the worldly acts nor the religious
and sacrificial rites involving the distinction
are effective (towards the -attainment of sal-
vation). Whenever any knowledge gets us an
impression of notself, it is the Ignorance that

expresses itself therein to blind us from the

true sight of the Real. (7).
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Performance of any sort is, by nature,
grounded on a distinction implying an irrécon-
cilable duality; and as a condition of worldly

behaviour it binds the doer to the-earth, Only

when the (transcendental) unity in the form of

] - AR

an all-pervading Reality without a second is
realised, the bonds of karma (acts) become in-

effective (i.e. broken for good). (8)
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The person engaged in realising through
the higher form of knowledge the immntable
one— the source of fearlessness, the eternal,
everflowing, pure and indivisible (partless).
conscious entity, transcends death and enjoys
immortality. (9) '

Sy, G, AR a1 e e
% G (OO TP S ) F TR e A g
F Ja1 77 g AT T F AU T TATAF
FRFAE (D) 5

&




i

quH: AN :
JAETAETE:  EAT |
AR i ;
TewErEET BRaRa &9 0 20 0

The knowledge of the universal self (1 e.

PR RS MR = TN O s N

the ultimate Reality) brings about the final
emancipation after it totally destroys ‘Maya’ |

(the cosmic nescience), the root cause of the

LT R

multiplicity of names and forms (prevailing
in the world). (10)
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Reality is one ; and it is ever and every-
where remaining the same (unchanged). But
with the help ‘Maya’ its own natural power,
% and without any active effort it produces
an appearance of the universe of plurality

upon itself. ‘(11)

Ye-tfen vw Jaea draa ¥ 1 Fg O o, T
¥ owina S, d@ww §  AmEramer e
3 osmfte FoF weAwA A Wa @ adfn s
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That Reality eternal and one without a
a second, creates the universe of animate and

inanimate beings as a superimposition on it,

but it itself remains the same and unaffected

-as the true ground emanant through the whole

~ -creation, (12)
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The Lord of creation, being perfect by
nature sustains the creation in himself as its
substratum. Everything of the world (even
the whole world itself) is consciousness in
essence; there can 'be nothing without and

independent of consciousness, (13)

o S (5w ) @ £ | a1 §He S A
THAT A B 98 T git fre w1 O9RT o 9w
AT E | @i R TeAAF £ | RIE o s 758
Fae agigarl (1) -

@




QAR AT
T GG g
o & Fre B Aeie |
femass aEE T

g ie-faRdgarEag 1 2% 1

As the-cob-web re-enters its cause the spider

and bhence disappears from existence, so doés |

the universe created and sustained by consei-

ousness merge and return ultimately into

RIS S

it (conciousness —the only substance) which is
both the source and substratum of all and

which is -really the cause of rise, being and

destruction ( of all the objects of the uni-
verse). (14) E
: §
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' The higher form of knowledge being direct
and immediate where the only Reality of pure
consciousness is realised, destroys for ever the
o illusory experience of pluralities and dirver-

_ sities causing all births and deaths, (19)

: .mﬁma‘rqesa(awmamé%,%awm s
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Until the direct experience and clear reali-
~sation of the highest Reality (i.e. universal |
~-donsciousness) the relative truth and value of
empirical knowledge and its means are recognis-
ed (by the learned thinkers), so it is proper to

consider them here.
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There are six ways of knowing capable of

supplying us enough of practical knowledge.
These ways are inferior (to the former) as they
can never grasp the ultimate Reality beyond
this phenomenal world. The knowledge which
is not contradicted and which is other than
recollection (i.e. that which is had immediately

and for the first time), is takenas a true percep-
tion for all worldly purpose. (17)

SR R S 5 g &) s g
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The higher from of perceptual knowledge
is that which directly apprehends the essence
of everything in the form of pure and unquali-
fied consciousness, and hence which is consi-
dered asthe best knowledge leading the knower
to the highest end of life; while the lower
form of perception gives us only the qualified
and relative knowledge (as a help) for practi-
cal life, These are the two kinds of perception

(generally recognised). (18)

aarEt # e @ & (e fwa §, F By s
& frge o A 9@ ® 78 g5 A @
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When the consciousness reflected by the
- means of knowledge ' ( Praman ) going through
the senses ( Indriyas ) gets indentified with the
consciousness limited by the object, perception

as an immediate and direct apprehension

occurs and attains the knowledge of the object.
(19)

ST e Prgeea 3Rzt @ weEa & e d
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Knowledge obtained by its appropriate
wmeans ( Praman ) is consciousness itself which
as illuminating by nature, reveals the true

character of the worldly objects and the self.

Knowledge is self-evident. (20)

TAINT | Y19, G G & ABTH 59 3 qqe
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False cognition or error grows due to the
interference of some other accidental element
sueh as sleep in the case of dream experience

and jaundice and other eye-defects in the case

of visual illusions. (21)

5 fmfr Qg ¥ fsm-aa gAE, qa1 S
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The ordinary man (in the empirical sense)

having his true being concealed by the wrong

cognition of the not-self as the self, perceives

the world to be full of diversities, and hence

falsely considering himself as a separate and’

distinet individual other than the universal

conscoiousness, he gets heavily affected by

innumerable sorrows and fears (characteristic

of the worldly life). (22)
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Though a person, by nature, is free, but
with vision distorted and perverted by error,
he does not usually realise the true nature of
his self and the ultimate reality of the pheno-
menal world; and so due to his wrong knowledge

he sufférs much (on the earth). (23)

I WA ¥ ST =y T e §geAs S A
T SR S B R e aa: e g
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Theindivisible infinite one appearing in the
form of many men and innumeable other differ-
ent objeéts of the world known as material, is
falsely taken by ordinary men, to be many.
That one Being which is sustaining the whole
empirical existence is ‘Paratman’ i.e. the
supreme consciousness— the only Reality and
nothing else, (24)
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The source of all diversity and plurality is
the undiffrentiated unity ; to that from which
the entire universe comes into being in the from
of - vivarta ~(superimposibion i.e. an apparent
presentation out of itself without any change
or prejudice to itself ), everything of the univer-
se—nay the whole of it returns ultlma.tely (25)
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The supreme knowledge attainable by the
help of the great sayings (viz. ‘That Thou art’
and ‘I am Brahman' etc) is of an immediate
and perceptual nature where all distinctionsof
subject and object disappear altogether leaving
only pure consciousness-the eternal substance
to prevail. (26)

e % AEEEEl 9@ H@9E GRASE g o

AT SER 1 A ST § | FEl s sk 39

% BT WT AL @A | FAA gy wa F9e7 § s
2108 7 . |




| T ARFAEI:

97 W s g akar

‘ Afivge: &g WA i |

; A A

f WRASTEEEE 1 R9 )

_ The person being freed from all limitations
; and adjuncts ( which are not real but only

- accidental superimposition ) and enjoying his
F\‘ true essence, becomes certainly one with
Brahman as he realises it. The consciousness .
limited by the individual personality and the
supreme consciousness known as Paramatman '
or Brahman are essentially identical ( quali-

» tatively one ). (27)
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Reality, transcending all character ( and
distinetions ), being the essence of the whole
universe and beyond names and forms,
eternally existent as the only substance, 1. €.
pure consciousness, is never disturbed and
affected at all (as there can be nothing within
or without besides it). The knowledge of
the real identity in apparent differences and
of the ultimate unity in empirical multiplicity

of the world, is the supreme one. (28)
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There are three kinds of existences ( or

three degrees of reality ); the one is illusory,
the second is conventional, being based on
distinetions and relations holding in empirical
world. These two kinds of existences are only
relative. and not being ultimately real, get
refuted and contradicted ( and even absorbed

within ) by the third one (ie. the highest
kind ). (29, '

A A THT FT G F—Aw s S
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The third kind of existence is eternal

which can never be contradicted by auythmg

‘anywhere; that is ever selfcomplete and not |
‘dependent on anything else; that being is the
undisturbed ( indeterminate ) consciousness

in itself-the ultimate and absolute reality-(30

o (Tranfii) @ & ama:ﬁsﬁtwam%l
feg ag w0 feedll § gfgaitaa a1 £ | a8 SErs
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As the conventional knowledge of the
objects of practical life naturally contradicts
and nullifies the stock of dream experiences of
sleep and wrong cognition of a snake in a
Trope etc, along with their cause, so the supreme.
‘kllowledge being of the same nature with
that Absolute consciousness while realising it
( the universal self or the ultimate Reality )
as its end, contradicts allempirical knowledge
of the world of notself, multiplicity and
Variety, (31), (32) ;
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Taken other than and independent of
consciousness, everything, nay, the whole
‘uni\%erse as it appears in ordinary experience,
is unreal and false, but as every thing i8
grounded on that only substratum i.e. thei
absolute consciousness (and asevery a ppea)ra.ﬁcei
is a manifestation of that only Reality ), it is%

in essence consciousness. (33)
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That Brahman—the Absolute Being is eternal,
immutable and the true essence and the
only substance and substratum of the universe.
Everythinghaving that has its essence and be-
inggrounded onand sustained by Brahman pure
and absolutely free from all characters & limi-
tations, returns ultimately to Brahman itself
(i.e. an appearance of Reality merges in it and
disappears as a distinct and sep‘arate entity)

in the eye of the truly learned. (34)
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W 107 § | 97 agies (3973 9% ) a1 tes &9
& ufinar wwe g7 39 A4 A o9 T4 S (At
AT SEY w79 &) 9@ T | JA (g A aeagEl
=afF H1 781 £75 gAa A 21 (3Y)

(%)




TI5: ST
» 0 o
I FIRIGARERAL
- iy C o
FeT 99 [WFAEI gH |
fEmEe T aEwa
L L o o
qaaed  forar @ asge: 13y 0
As earth is the essence or reality of all
earthen wares having different formsand names
like jar,plate etc, which are mere modifications
of the same substance (earth) themselves not
real, so the essence of everything is conscious-
ness (that is the reality of it, it itself being
unreal). (35)
S 9g7W TR TgEET ¥ wwE T=f a6t § 95w
& 7t @ g & sk \we fww s g e,
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The truly learned person does not undergo
any ‘purposive practice and whatever is perfor-
med by him being completely freed from self-
sense can never be the cause of earthly bondage
whatsoever to him. So prospers the person with
the supreme knowledge, as he himself ever

remains really free, by nature. (36).
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(That) Brahman is the only and highest
truth of all the things which are grounded upon

that; that remains holding the entire universe
of appearances like a thread in a garland, and
does never undergo any change but eternally
exists as the ultimate ground of all ereation,
sustenance and destruction of everything. That
Being is the Lord of all and pure consciousness

by nature. (37).
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(That) Brahman is higher than the high be-

ing and for ever the same; it is the realentity or
substance and the sole criterion of all truths.
That infinite—blisaful and formless One is the

illuminating essence of all objects. (38)
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That being the source of all empirical modi-
fications, is itself above them; and being the
only ultimate ground of all distinctions and
qualifications, it is not determined or touched
anyway by them. Though the discriminating
study in the form of “Not this”’, “not that” is
a good method of attaining the real Being (by
eliminating out all unreal shades or adjuncts),
still (on the positive side)there is ultimately an
indentity of the subject and the object of
cognition i. e, “You’ & That'. (39).
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Prakriti the unconscious matter ( of
Samkhya) is not really the creator of the
universe. and so never canthe atoms (of Nyaya
& Vaisesika) be, as both are equally non-
mental and inanimate. The Upanishad states
that “that Brahman” :(supreme consciousness
itself) ¢desired the manifold manifestation”
of itself in and through the appearances of the
world. So by both Vedic Testimony andrational
arguments it is settled that Brahman is the
real author of the universe. (40)
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This universe as a whole has come out from °

Brahman; all this impermanent world being
Brahman in essence dwells in it, and at the
end returns to it to lose its separate being and
gets one with Brahman-the ultimate Reality
which is only one pure universal consciousness

having neither a beginning nor an end. (41)
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Brahman alone is true;thatis the sustainer
©of the universe, the source of everything
and the ultimate reality or being of all exis-
tences. That is one formless being but capable
-of assuming infinite forms; that is pure cons-
ciousness in its true nature and is beyond all

‘darkness (doubts & ignorance). (42)
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The whole of this universe as a ‘viarla

of Brahman, depending on the latter is both

existent and non-existent (empirically real -
and transcendentally ideal asKant would say)
i. e. only relatively real but not ultimately so.
‘Maya’ and unreality are the same phenomenon

differing only in words. (1)

st &1 fraw G@fy 9z @8R SNTeE & AW
fntc B) | Tz siRaeT S Al AR A5G 99 38
T e & T ez s Wz ® frad awas
sy atEaaa s ()




- v.»uw.w,. ,.

HE AgAEI:
EIRm A ® e
TR TgAHET |
froama gq o3 e
FATgTE fEag 2@ 1l R i

The world of difference is not permanent
but mérely the creation of ‘Maya’ (the cosmic
nescience) with many names and forms; as it
is made of unreal thing viz. ‘Maya’, it is itself
not real but (as an apparent entity) is res— .
ponsible for presenting innumerable miseries
and sufferings according to the acts and

dealings of men. (2)
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The empirical apprehension of the relative
dif ference caused by wrong knowledge or
ignorance seems to divide into many existences
‘the really indivisible one; that One purely

-conscious and eternal Being is the ground of

the appearance of illusory multiplicity. (3)
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The ‘Adhyasa’ (i. e. erroneous cognition ) is
of the character of taking one thing for ano-
ther, having the natural power of concealing

;‘" the true account of an object and showing it
otherwise; that adhyasa ‘identifies truth with
falsehood. (4)
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The universe intheform of superimposition
{or mere appearance), is not true; being the
modification of unreal Maya it is itself

certainly unreal and false ultimately.

But empirically viewed it is existent and
exercising influence on human lifeand conduct
and so being grounded on Brahman and having
it as true essence, it is not altogether a non- |

entity like a ‘sky-flower’. (5)
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‘Maya’ is full of differences of both charac-
ter and presentation; intellect fails to grasp
it definitely, the whole creation comes out of
the unreal ‘Maya' like a spider’s web, but yet
as supported and sustained by Brahman, it is

not absolutely unreal, (6)
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This relative, inferior and deceptive world
is not merely a negation or nothing, and as a
superimposition it comes into being on the
absolute ground of the One eternal and indivi-
sible substratum ( Brahman ). Having Brah-
man as its soul, the world is the object of
empirical treatment,hence the Vedicstatement
' that “everything is surely Brahman’’ comes to
be really true. (7)
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*Maya’ is the beginningless & infinite gran-
deur or might of Paramatman (the highest self
or supreme consciousness) and is subject to
change and modification. So it is used as the
material cause of the universe by the Creator
(Brahman) who is the Lord and .. substratum

of all creation, (8)

warfy AT 9TAIRHT 1 & 1l § 7 fsRi # 9=
( afiaqaia ) @ 9geT € | =a: aEAia s
T zrr g Gfs ¥ R & & 33 (F@m) ﬁgm
el F (=)

( &8 )




“aentaits:  gRET
fo o R ,
¥ FReISAId g 112 Ul
Though ‘Maya’ is one, it has multiple power
from which the universe of innumerable objects
of different qualities, has come into existence, |
‘so in the Upanisad “Indra the Lord desired
"to be many in form and appearance through
“Mayas', the plural number in ‘Mayas' is signi- |
ficant only in the sense of infinite powers

therein, (9)
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The ultimate cause of everything that
exists, is Brahman whose effortless play is
creation in the form of superimposition -upon
itself. So the wuniverse thus brought into
existence has no independent being but arises
-on the ground of Brahman like themagical feat
orshow which has noseparate and independent

existence apart from the magician where it
grows, and by which it is projected out. (1)
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‘Brahman alone is directly the efficient
cause of the universe which is produced by it

as a play. Whatever appears and is percepti-

ble is an indirect effect but never a modifi-
cation of Brahman, brought into being by it
while the latteris neveraffected at all by the
creation. v(ll)
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The cause alone isreal and effect isunreal..
Brahman itself being the only ultimate cause-
is the former ( real ) and the world of appea--
rance (being the effect of Brahman) is the
latter (unreal) as in worldly experience gold
being the essential cause of gold ornaments, is
the real substance of them which differ from
oue another only in forms and names, These

as appear are not real. (12)
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The Vedic texts very well say that the
final salvation is attainable only by true
knowledge and there isno other way than this
towards that (salvation). The influences of
<Karma’ or conduct of earthly life and the
attachments to the earthly objects based on
false cognition, bring about the worldly

bondage and its feeling to the self which (by
nature) is ever free. (13)
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‘Jiva’ !(self) is eternal and never mortal
though its true vision or apprehensmn of
Reality as such is veiled by ignorance (and
hence it gets subject to the feelingof mortality);
and the individual person having a limited
Ego-sense, and through hisempirical and hence
wrong knowledge of (so-called) multiplicity of
the world, becomes subject to fears and knows
no rest and peace and attains no immor-

tality. (14)

a"tafﬁea%mzsé?n’iqg@aaﬂ% 9g TN
nEm ¥ sad w9 2 s (ShnE ) @R
zafe Sgafe ¥ #RQ g 99 IR A 9 =/ g,
mfg S Ima 45, 3 (T3 B AT 599 A9
gt FTar | (%)

( » )




fgder: @
gl i Tmarg
AR |
“ger: @ g GAIR 9T 12y

Though inreality ‘Jiva’ (self) is free, but being ’
ordinarily limited and qualified by (the magi-
cal influence of) ‘Maya’ and so not knowing the
true character of himself and having a false
view of everything, he undergoes the bonds of
sufferings and gets deaths after deaths, (15)
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None of the objects limited by other and
hence .small and imperfect can get us real
happiness or complete satisfaction. True hap-
piness comesout of the realisationofithe great,
perfect and infinite Being which remains
always the same as the ultimate Reality
pervading the whole universe, and which is

‘Paratman’ (the supreme self). (16)
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The knowledge which brings to light the

true nature of object for the person freed from
ignorance in the form of that—everything
other than and independent of consciousness
18 unreal,is truly known as ‘Brahma-Vidya’ i.e.
the supreme knowledge where the true being
of the self reveals itself (as ever shining) and
for which the Upanisads are the authority.(17)
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The knowledge of the nature of pure cons-
ciousness (like the higherimmediate experience
of ¥.H. Bradley), having no particular
character, which is free from all distinctions
of the knower and the known, which is beyond
all kinds of gualifications, becomes one with
emancipation itself destroying all the bonds.
of the world. (18) .
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That knowledge which is the ground and
the ultimate spring of all ‘(empirical) know-
ledge in particular, which being known and
realised everything “gets realised and known,
and which destroys finally all ignorance and

error, as the supreme consciousness—the only
-eternal substance—the endless bliss and the

ultimate Reality or Brahman itself where the
liberated dwells for ever, (19)
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The self-realising person truly escapes

sorrows and miseries of the earthly life; and
as every existence is simply an appearance of
the one Reality i. e, Universal consciousness
how and wherefrom can there be any fear !
The true being of all the apparent plurality is
that one supreme consciousness (Brahman)

~the only unity. (20)
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That knowledge direct and immediate
which is 'the best of all knowledge in the
world,—attainable only by -the help of (i. e.
living) the Vedic testimony, like the immedi-

ate cognition given by the statements such as ?
“That thou art” and ‘“you are the tenth
man’’, is held and established by Vedant to
be liberating the person attaining it (the best
knowledge) from the earthly bondage. (21)
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The unitary substanceis the highest truth;
Jiva’ (a person) is, in essence Brahman and is
never anything else; the true knowledge remo-
ving all ‘upadhis’ +(limiting adjuncts) imposed
upon the self, reveals the real natureor the
true being of the self and hence relieves it from

all fears, (22)
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Ignorance alone is bondage, death and all
other earthly miseries; realising Brahman to
be the only esseuce and reality of all empirical :
existences or appearances and thoroughly
apprehending the unity in multiplicity ( or
identity in difference), ‘Jiva’ attains the state

of immortality and salvation, (23)
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The distinction of many selves differing
only’in outer appearance of names and forms
(but never in real nature which is the same
in all), is the result of ignorance; it is never
real (but merely apparent), When the true
koowledge of the ultimate Reality arises all
illusory knowledge of change and plurality
vanishes away. The many existences merge

into one Being (of Brahman). (24)
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The empirical knowledge is not finally
real, but is recognised as relatively so as the
condition of practical behaviour in the world;
that knowledge based on worldlyrelationsand
distinctions, being coloured and qualified by
the relative and accidental features ( of the
6bjects), loses its reality and completely
disappears when the supreme and absolute

knowledge arises. (25)
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The truly learned person leaving up
altogether all individual feelings and limited
consciousness (i. e. partial, superficial and
hence illusory experience of the phenomenal
self ) finally realises Brahman i, e. the true
reality and being of the self. That pure
consciousness—the state of final salvation,
attainable by the absolute and supra-rational
knowledge is the one undifferentiated great

{the highest substance orultimate Reality).(26)
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Salvation is never an effect of human

performance of any sort (as all activities.imply .

and presuppose duality), the liberated person
does not get any new character or qualifica-
tion either. The self, by its nature, is cons-
ciousness and so is never really limited and

bound; but only by the supreme (and trans-

cendental) knowledge this can be realised. (27)
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The liberation of the form of supreme
knowledge: that the individual selves, the
universe and Brahman all are one in essence,
and the true being is to be attained only by
the immediate supra-rational or intuitive
apprehension (through the meditation on the
unfailing testimony of the Vedic texts),
though inherent and natural in the self, is the
final end i.e. the summum bonum of life.
True knowledge being objective -(i, e. deter-
mined by the object) reveals ‘the true nature
of objects and removes all ignorance, doubts

_ and errors about it. (28)
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To the person who has attained the
supreme knowledge, Being alone shines every-
where; and realising the true essence and
reality of the whole universe, in which all
individual differences and separate personality-
consciousness merge and lose their empirical
being, and where all earthiy distinctions
completely disappear, the learned person (by
being one with the ultimate Reality while

realising it) enjoys eternal bliss,. (29)
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The universe in the form of appearance is
unréal; but everything in essence,is Brahman;
so whatever such as  individual pefson (Jiva)
and the objects of the world, is grounded on
Brahman and has Brahman as its soul, cannot

be absolute nothing (30)
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The phenomenal world being conscious in
essence and reality, is ‘Vivarta’ of the supreme
consciousness (Brahman). Though it is the

modification of ‘Maya’and hence impermanent

and false, it being sustained by Brahman, is

not altogether nothing. 3D
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’ The world of variety and multiplicity,

being a super-imposition on Brahman by itself
the only real one, is the outcome of its own
~ sport without any particular want, purpose or
active effort. In both existence and destruc-
tion of the universe, it (Brahman) remains the

same—equally unaffected. (32)
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That Being eternally existent, transcending
‘Maya’ and all its effects and modifications,
and remaining as the substratum of <Maya’
it is ever beyond ‘Maya’ and never gets deter- _
mined or affected by any influence of the
latter. It is the sole end of everything and is

a self-perfect substance (in Philosophical

sense) 1, e. Reality. (33)
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The really learned person, attaining the
unitarry principle of the universe of plurality-
the only truth, and knowing definitely that
bodies and other material objects are really
unreal and of temporary existence (i. e. only
apparently and relatively real). gets tho-
roughly relieved from all wrong cognition and

states of confusion born of ignorance. (34)
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Everything such as the world and the self
is certainly Brahman in their ultimate being
and nothing other than Brahman can be real;
thoroughly knowing this—the highest truth—

-2 man realises his permancut and transcen-

dental self completely free from all accidental

-characters and 2djuncts. (35)
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" That from which all the empirical disti-
inctions (i e. phenomenal diversities) have
come into existence, by the natural lustre of

which the whole universe is revealed in

" -appearance, and which is the ultimate goal of

- existences and the source of rise, being and

destruction of everything in the world, is the

sole essence and reality of the universe. (36)

ey 7z aa AT 9 99 AT S AR Es
SilE & 72 faxg 9@ S T a41 A1 28 S A
sty ggaur fiafy 51 siGa awa & 98 & eFaEasr
(== ) %1 (29)




fgefia: avan:
- AFIINH (e A |
7 AR qE
AAEAEI TFHTFEY (1391

That Being which is essentially one and
having neither a beginning nor an end
supports the whole appearing universe, which
is emanant in it and yet wholly remaining

untouched (by the universe) transcends it, is-

daaaclt

consciousness by nature and the only ground

of the manifold appearance. (37)
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Pervading the universe, Brahman the only
Reality ever remains the same as the source
and true essence of everything and is perma-
nently illuminating by nature; nothing else
}* beyond it can exist at all. (38) ; -
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That Being which is unlimited bliss-the self-

- complete, highest and only real substance,

which is unaffected by the creation etc. of
the universe and which remains ever free from
all acts of making and enjoying, is Brahman |
the substratum of everything and the ultimate
cause of the universe. (39) |
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That substance which is emanant in the
universe and yet never determined or limited
by it, and which is the final end of the entire
creation, lies beyond all characters and;distin-
ctive qualifications that Being has no form in
particular as it is the source of infinite forms,
it is omniscient—blissful and the only eternal
entity or Reality. (40)
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That permanent substance is the supreme
object of knowledge, truth of all truths and
the only end worth - realisation, which being
attained, everything is known and realised; so
besides this there can never be left anything
more—yet to be known (i. e, unattained). (41)
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The true substance of the false appearance
is the one immutable absolute Being. That
being the ultimate ground of the unreal world,
is of the essence of consciousness—i. e, Brah-
man and is the only final truth, (42)
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The whole universe having the supreme
consciousness as its ultimate essence or soul, is
certainly dwelling in it by its being. The
person who has realised the true self by the
help of the contemplation on the Vedantic
texts enjoys for ever the real identity of his
self with Brahman (the supreme & pure
consciousness, (43)
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The person relieved from ‘Maya’ perceives
and truly realises the identity in essence of
the self and the world with ‘Paratman’ or the
highest Being (Brahman), and every existence
to bemerelyits appearance;-helivesthis eternal
truth established and preached by Vedant, (44)
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Only that one is the Reality of the world
of appearance; the distinctions in the universe
( of appearance) are accidental adjuncts
imposed on it ( Reality or Brahman). The
person truly knowing that everything in rea- |
lity is self or consciousness, realises the eternal
unity in all phenomena.l va.netxes of objects of
the universe dlffermg only in names and
forms, (45)
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Brahman is the only independent Being
and the ultimate truth of the deceptive world
of appearance; it is not attainable by argu-
ments and is never an object of rational con-
templation; it is one without a second, an
unchangeable and supreme entity in reality
never touched by any adjunets (of any
kind). (46)
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There is no difference of any sort in it
(Brahman), neither a difference from anything
else of the same kind nor a difference from
anything else of different kind (as it is only
one infinite and perfect entity, it cannot have
anything else like it or unlike it, separate from
and outside of it to limit itself), nor does it
possess any internal distinctions or divisions

whatever; it cannot stand any duality
at all, (47)

@d (7w # ) 9% fawnda Wy € ¥ | 95 e
g ot a8 ta | sud 1S W @ wwe g A @
T | 3% el maR @ 30 B gE0 g W wEgw A
@l | (%)




sra‘argam:
WHIHTE MR B
m H ® ~ a =
HEETEEl [gE: Rzl

That Brahman beingabove time and getting
no qualifications or modifications whatsoever
of any kind (by nature) and remaining as the
ground of space, is all-pervading supreme cons-
ciousness in essenée; fully knowing (i. e. truly
realising) this the liberated man who has
attained (i. e. returned to ) thetrue nature of
of his self, clearly perceives the real unity
in all. (48)
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That Being—the finest of all fine and the
greatest of all great, lies both pervading and |
transcending the wholeuniverse. That eternal
consciousness living through ( though never
bound by) the objects of the entire universe
by its own unchangeable being, is Brahman
the supreme self and the all-perfect entity and
no other. Thers is no real différence between: :
individual self and Brahman (both being
essentially the same pure consciousness). (49)
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To that one Reality which isconsciousness,
by nature, the entire existence of appearance

~stands by the relation of essential identity.
And so there is no real distinetion between

the character of a thing and the thing itself
(all being ultimately and in reality the same
supreme consciousness i. e. Brahman, though
merely appearing to be different). (50)
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Brahman—the ever pure consciousness

which is essentially free from all fault & im-
purity, lies beneath everything as its ultimate
ground and very being; realising that highest

truth in the form of true identity between
himself and Brahman, the learned person

attains an endless bliss and remains absorbed

and merged in it for good, (51)
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Knowing truly that the perfect Being is
the only.essencq of the universe and so the
only reality of all existences, the learn=d man
having a clear vision of the identical being of '
Brahman in all empirical objects and indivi-
dual selves (usually unknownand concealed due
to ignorance) enjoys his true being and
remains ever in his real self i, e. Brahman with
perfect rest, peace and satisfaction. (52)
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The person attaining and entering the
final state of eternal bliss and the pure
Being absolutely free of all accidental chara-
cter (superimposed only by ignorance), reaches
- the end of worldly bondage, which is really
immortality itself. (53)
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With the complete annihilation of ‘Maya’,
all miseries like death and disappointment
along with the earthly attachment resulting
from ignorance having no support, cease to be,
and the person being liberated from them
enjoys for ever his true and eternal being ( in

Brahman the pure consciousness). (54)
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Discarding away altogether all the empi-
rical knowledge based on not-self, the learned
person gets (i.e. regains) the pure consciousness
which is ever his true being;and as completely
freed from the chain of worldly ties (i. e.
attachments, desires and all the limiting
adjuncts) he gets identified with the universal
self (i, e. Brahman) and enjoys undisturbed
peace and eternal happiness. (55)
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Getting finally relieved from the sense of
individual personality, all the distinctions
(i- e. limitations) and ego-consciousness, that
person becomes Brahman realisable only by
the true knowledge (i, e. the higher from of
‘immediate experience’); the self-realising per-
son gets his real being, merges and ever
remains in the only pure and universal con-
scious entity i.e. Brahman (i, e. feels truly
one with Brahman) either alive in body on the
earth or surviving the bodily death, (96)
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Leaving up the limited selfhood, he, when
liberated, gets positively the samestatus with
Brahman the only ultimate Reality, but never
turns to be a non-entity or a complete void.
He, asreally an eternal being remains for
ever truly what he is in essence and reality

shining bright as pure bliss itself. (37)
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Then all his earthly ties are torn away
and all his doubts and confusions disappear
finally and the person having realised Brahman
does not feel at all any limit or barrier; he
bemg truly ‘Bhuma’ (i. e. infinitely great and
80 all-perfect) becomes the universal con-

sciousness again, (98)
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Having directly and immediately attained |
the supreme knowledge of the true nature of
the (transcendental) self (which is the same
as Brahman) as revealed to the learned, he
firmly develops in him an abiding wvision and
consciousness of theessential unity in the form
of identity of Brahman (universal conscious-
ness) among all the existences (animate and
inanimate, ental and non-mental alike) of
the universe; leaving away all distinctions
and duality which are the modifications and
consequences of ‘Maya’ brought about by
ignorance, that learned person realises the
eternal and absolute identity of his self with
Brahman and becomes one Reality, (59) 7,
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. Never again does he get bound or limited by
his worldly conduct, births, deaths and other
‘states of miseries of the earthly life; he is per-
fectly wiseand becomes an all-pervading entity
«(as dismissing away all distinctions & limita-
tions he attains the universal selfhood), being
free from all desiresand attachments, he isever
in complete peace and perfect being; by the
/help of that supreme knowledge he directly
b 4 gets the only unity and essentially the same
- nature or identity throughout the phenomenal
varieties of the universe; and so he certainly
enjoys endless bliss absolute fearlessness and

<immortality or eternal Being, (100)
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