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KENA UPANISHAD

WITH
BHASHYA
I
INTRODUCTION

According to orthodox arrangement Kenopanisad is
placed after I$avasyopanisad, though modern scholars hold
that Kena chronologically belongs to the earliest period of the
Upanisads, and I$a to the second period." Venkatanatha
commented only on the I$a Upanisad,’ and it was left to
Rangaramanuja to comment on the other important upanisads.
Amongst other Upanisads, Sudaréana Siiri otherwise known as
érutaprakﬁéikicérya had commented on the Subalopanisad,
because of its extreme importance to the understanding of the
integral or organic philosophy of the Upanisads.

Sri Rangarimanuja, like so many others of his kind,
led a quiet life and during a period that was not noted for any
thing extraordinary in the life of the community to which he
belonged. Neither the date of his birth nor of his demise has
been recorded anywhere, which appears very strange when
we remember that he was well known as a scholar of repute
especially in all the branches of learning necessary for his
ministry. The date however can be fixed roughly as he was
_ the disciple of Anantdcarya, the fifteenth occupant of the

Qes=upitha reckoned from Sri Ramanuja in the Vadagalai
list/ He mentions Doddayacarya or Maharya or Mahdcarya
(c. 1540-1565)° the famous author of Parasarya Vijaya, (a
refutation of Appayya Diksita’s Nyaya Raksamani) and of the
X ‘1, Winternitz : History of Sanskrit Literature Vol. I.

2. cf. Isavaysopanisad Bhasya. ed. and translated. S.V.0. Series No.5.
- 8. Des. cen. cat. XIX, 7677 Madras Oriental Mss. Lib. and Aufrecl_n‘ﬁat.
”Cgtal.rl. 283, % o

o5
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Cao}damaruta commentary on the most bnlhant controversxal
~ work Satadusani of Venkatanatha. - He also coutroverts the
writings of Appayya Diksita himself. It is claimed that
“Appéyya Diksita and he were contemporaries, and it js probable
that Rafnigaramanuja was an younger contemporary of both
these writers. Appayya Diksita’s date is variously fixed
betweén 1552-1626 A D. (A. V. Gopalacharya) or 1520-1592 -.
A.D. (Mahalinga $astri).!

That Rafigaramanuja lived about this time appears plau-
sible from two facts. Rangaramanuja was a native of Velamiir,
- a village in the North Arcot District, South India. He belona-
ed to the Samaveda. After his studies under Anantacarya
(15th occupant of the Gurupitha after Sri Ramanuja) he
was directly initiated, into Sannyasa, without going through
the second asrama of Grhastha. It is said that he was given
the sannyasa by the 15th oscupant of the Parakala Mutt
pontificate, Mysore :—

Vatsevavaibhavallabdha maya paramahamsata
Tam aham $irasd vande Parakalamunidvaram.
(Chand Up. Bhasya introductory verse 4)

According to the history of the Parakala Mutt we get at
only one definite date, namely, that the 21Ist occupant of the
Parakala seat was born in the year 1577 $aka corresponding to
1655 A D. He came to the seat in his 22nd year, that isin
1677 A.D. Allowing roughly 20 years to each occupant -
we find that its 15th occupant must have lived about 1577
A.D.This is a date which corresponds with that of Appayya
Diksita. Raﬁgarﬁménuja might have been aged about 25
years about this time. We can therefore conjecture that
Rangaramanunja was born somewiere about the mlddle fihe
16th century.

There is a story current amongst the aciryas of a meeting

between Raingaramanuja and Doddaydcarya. Doddayacarya

1. Tattva Bindu ; ed. Ramaswami Sastri, pp. 99-101. cf. Aﬁpayya Diksita’s
Sidéhantalesasangraha : ed. by S. Suryanarayana Sastri, Introunction'y. 82
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after a victorious debate paid the former a visit at Conjeevaram.
¥Finding Rangaramanuja was intensely pre-occupied with His
books he stood there watching him for a while. Then he
drew Rangaramanuja’s attention to his presence with' the
words “ O you have been busy drinking homey!” Rafga-
ramianuja quietly replied “If you would drive away all the
bees, I can indeed leisurely drink honey.””

We do not possess any details of his life except that he
was a very illustrious teacher of the Sri-Bhasya as his title
Sri- Bhasyamrta-varsinam testifies. He seems to have written
6 works as he was also known as the Sasti-prabandha-
nirmata.= All his works have not survived up to the present day
and it has been almost impossible to find out the names of the
lost works. The following are the works available to us:
Upanisad-bhasyas on (1) Kena, (2) Katha, (3) Prasna, (4)
Muzndaka, (5) Mandukya, (6) Taittiriya, (7) Brhadaranyaka,
(8) Chandogya, (9) Svetaévatara, (10) Atharvasikha, (11)
Mantrika, (12) Agmhrdaya, and (13) Kausitaki Upanisads. He j
had written (14) Sariraka-$astrartha Dipika (on the Vedanta
Siitras), (15) Mdula-bhava- prakas1ka on the S$ri Bhasya
(16) Bhava-prakasika (on Srutapraka51ka commentary on
the Sri-Bhasya), and (17) Visaya-vakya- dipika, commentary on
the Upanisadic passages quoted in each Adhikarana of the
Sri-Bhasya. (18) There is an original work called Sri-
Ramanuja-siddhanta-sangraba which is yet in Mss. (a copy
" of this is in the S.V.O.L Library collection). He had written
Sanskrit commentaries on the Tamil Prabandha. But only two
namely one on the Tiruvaymoli of Sathakopa and the other on
; Knc_lél’s Tiruppavai are available. It is said that he wrote on

’1 Jlst Meaning is God is the honeyin the Upanisade. Doddayacirsa
said Upamsads were being studied by Rangaramanuja. Rafigaraminuja said
that since Doddayacarya had been driving away all the oppomnents to the
Upanisads it was possible for him to be enjoy'ng them.

“The 2nd Meaning is Rafigaraminuja was never krnown as a debaterbut as
a studious writer. A writer is an enjoyer too. DoJddayacarya was well-known
as the debater of his age, the teacher who drove away intruding honey :bees
svhich sought™to rob the honey of Truth. t-
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the Periyalvar's Pallandu and Madhurakavi's Kanninun

$iruttambu, but we have not been able to trace them anywhere.s

The other works are so far as we know and have every reason
\o fear, irretrievably lost.

The writings and style of Rangaramanuja, follow the
model set by Venkatanatha, close, relevant and never loose.

II
KENOPANISAD

Kenopanisad or the Talavakaropanisad belongs to the
Samaveda. Samaveda has two Brahmanas, the T umm‘fnu
the Talavakara or Jaiminiya. Tandin is itself divided into
seven (i) Paficavimsa (25-book) Brahmana, (ii) the Sadvimga
(the 26th book), (iii) Chandogya Brahmana, of which the first
two chapters deal with marriage and grhya rites whilst the
eight remaining chapters comprise the Chandogyopanisad.
(iv) Sama-vidhapa-brahmana, (v) Devatadhyaya, (vi) Vamsa
(geneology of teachers) and (vii) Samhitopanisad.

The Talavakira Brahmana consists of five books. Of this
the Jaiminiyopanisad-brahmana forms the fourth book. The
Kenopanisad is a part of this Jaiminiyopanisad-brahmaga., The
fifth is called the Arseya-brahmana. According to DOr. HANS
OERTEL the Jaiminiya Brahmana contains four adhyiyas, each
consisting of anuvakas which again contain khandas. The
Kenopanisad is the 10th anuvaka of the fourth adhyaya.

Even as the ISopanisad deals with Brahman as the all-
pervading Self, the Kenopanisad deals with the Trauscendent
Nature of Brahman, transcendent to all types of cognition.

In the first khanda, Its transcendence to all sensory oom-
tions (including the sensorium, the mind) and inexpresébility
and incommunicability are intimated.

In the second khanda, it is pointed out that this trafiscen-

» dence over all cognitiox%is not absolute, a fact already suggested
by he phrase ‘anyadeva..... ’ in the first khanda. ~‘This
is a3 it were explained to mean that the knowleige: of the
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Mranscendent Brahman is of the form *“I know it as that
wwhich “is.not unknown ”, that is to say, that there can be no
compiete knowledge of it, though not no knowledge at all. Ve

In the third khanda, it is shown that even the chief God
Agni and Viyu were unable to know that Brahman, when It
manifested Itself to them. They returned baffled. Indra also
went, and as It disappeared he pursued his course till he met the
radiant form of Uma at the same place where Brahman was.

In the fourth khanda, Uma- Haimavati instructs Indra,
the foremost of the gods, in the Brahman-knowledge. Then is
ietimated the truth that the experience of Brahman is like a
llghtumc-ﬂash Finally is counselled the Upasana of Brahman
as Delight, whose subsidiaries are austerity, self-control, action
and others.

1t is declared that one attains the svarga, the highest
place by this practice.

Thus the Upanisad in the first three chapters covers the
Tattva, the nature of Truth, Brahman and knowledge regarding
Him and at the end of the last chapter it instructs the Hifa or
the means of attainment and the Purusartha or the goal of man.

~ Now speaking about the entire philosophy of this Upanisad
we can say that Brahman is revealed here as the Instigator of
all activities, and that He indeed is the vitality and the
power behind all activities in the Universe. It is precisely
~ because He is the inner impellor and sustainer of all activities
of all things, adhyatmically and adhibhautically and adhidaivi-
cally, that we are not able to know or grasp the entire nature
of the Divine. God is greater than the instruments through
which He acts. No source of knowledge can comprehend
Him for He is the knower who cannot be known. He is the
Incomprehens:ble but not absolutely for as inner self we know
Him as the Delight. We can best know Him as the Vana, the
desireable to us, the Delight. We can glean some knowledge
“of Him through instruction and meditation on Him.

The philosophy enunciated by the Kenopanisad is alniost
; ~J,dent1cal with the philosophy enunciated by the Isopam%ad
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but this Upanisad approaches the whole question from a most
challenging angle. It shows that the Supreme Beimg will®
. ever remain beyond the reach of all functions of our exterioris-
2d consciousness, such as speech or the Vedic Word which
is creative power not the mere speech, mind (our sensorium
which is reckoned as the eleventh organ, the sixth after the
organs of cognition and the sixth after the organs of action),
eye and the ear, for it is the inward impellor of all these
functions which our exteriorised consciousness represents,
Indeed it is because they cannot reflect backwards or turn
upon themselves and cannot subsist without the Supreme
sustaining their activities that the Supreme Brahms=is
described as the: $rotrasya $rotram manaso mano yad vaco ha
vacam sa u pranasya pranah caksusas caksub...... If the
Téopanisad described the inwardness and transcendence of the
Divine Lord, the Kenopanisad reveals that, so far as the
dndividual is concerned, in him too the Supreme ILord iSthe
Source of all functions and activities. Knowing this the indi-
vidual should not concentrate his vision on the importance of
these functions as such but seek to trace their fundamental
powers and abilities to the Divine. If in the I$a it has been
taught that the Supreme Being is the Self of the soul, the
satyasya satyam, here, He indeed has been taught as the
foundational supraconscient power behind all the conscient and
vital and material activities. It is this that is asked to be
known, since the second part of the khanda definitely rejects
all limited idea of the Supreme as this or that. |

The second khanda reveals that because the Supreme is
beyond all these cognitive and other instruments, all of which
recede unable to comprehend It, It is not absolutely unkpown.
If it is known that [t is not entirely unknowable, then or: can
be said to have known It. A general knowledge of the Divine.
as the Source of all activities, all vitalities, all strengths and
knowings can indeed be had ; for it is clearly stated that! the one
sure sign of the pos session of the Knowledge of Brahmzm °ven ;
jnthis general manner, grants to the knower an attractlveness
in his own nature (4th Khanda 6: enam sarvani bhutmuy
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samvanchanti,) But even this intuition of the Divine is not to
be had except as & flash of lightning, for its initial manifes-
tation is such. But by practice of the inner ¢apas, control and
worship of the Supreme as the antaryamin of the 'e'nti;’;/
functions, this knowledge of the Divine Nature may become
a continuous stream of experience. To such practisers, the
Divine grants power to practise Knowledge and Immortality
(Kena Up. 1L 4).

The Divine. is the Delight, Tad Vanam or Vanam; It is
VAmznda as the Taittiriya Upanisad says, is the Priti as the
Brhadaranyaka Upanisad describes it. The Upanisads never
tirc"of pointing ocut that the Supreme Brahman is desireable,
is desired and ought to be desired. The illustration in the
third and fourth khandas describing the process by which
the Gods knew Brahman, shows neatly the 1mportance of
transcendence in the Nature of Brahman Who is the
Self of the Gods also. This finely squares with the
view of Sri Raminuja who pointed out that when there is
mention of worship of or address to Gods we should refer it
to their Self, the Divine. It is this truth that was inti-
mated by Sri Vedanta Deéika in the I$avasyopanisad-bhisya
under the 18th Mantra. We have however to remember here
in the context of this Upanisad that the gods Agni, Vayu and
Indra were not aware of this wonderful Being (Vaksa) and
they suffered from ignorance because of their aghankara

~ (egoism). They are thus powers of the terrestrial, atmospherical
and celestial spaces alone and they too have to abjure the
sense of egoism (ahamkaritva). That this Story is a valuable
instruction and has integral place in relation to the first two
khandas has been shewn by Sri Aurobindo in his stimulating
commientary on this Upanisad' in the now long defunct
“Zryz.” The terms have to be interpreted so as to refer to
Him alone either directly or else through them.
~This is the first time that the Bhasya of Rafigaramanuja
- 'has been translated into Eng]iéh e

1. Anarticle entitled Sn Aurobindo’s commentary e '{né Kexgo'f;a.
ntsa& - by DréK. C. Varadachari is ready for publication

T by
o~ 2 0 & . e
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EDITIONS CONSULTED FOR COLIATION “AND
\ g * TRANSLATION :

Dr. Hans OERTEL'S Jaiminiya Upanisad-Brahmana (J.
Am. O.S. Ed.) has been consulted for the Upanisad-text.

1. Kenopanisad-bhasya or Prakasika: Telugu script;
Gomatam Srimvasacarya Ed. along with other
Upanigads and Sankaras Bhasya etc., 1868 Aug.
20th.

2. ibid.: Grantha script; 1870 April. e

3. Kenopanisad with Rangaramanuja’s commentary and
that of other Prakadika-bhasya included in Amnanda-
srama and Pathak editions, edited by Nityasvarupa
Brahmacari, Brindavan, in Devanagari Script.

4. Dasopanisads: Grantha Edition, Kumbakonam;
Edited by Navanitam Krishnamacarya.

5. Kenopanisad-bhasya with commentaries of Sankara
" and Rangaramanuja, Kd. Sridharasastri Pathak,
Oriental Book Agency, 1919.

6. Kenopanisad ; Anandasrama edition containing the
bhasyas of Sankara and Rangaramanuja.

About the last two editions we have to remark that the
Visistadvaita commwentary called Prakasika, an appellation
given by Rangaramanuja to his Upanisad-bhasyas, included in
them is not his at all. The Commentary is apparently spurious,
though it follows generally the Visistadvaitic school. It is
regrettable that the publishers did not try {o get the trustwor-
thy commentary of Rangaramanuja. Further it may be
remarked in this connéction, that even the Ts"ivé‘.syopé.’nisad
bhasya of Kiiranardyanaswamin has suffered immensely at
the hands of the Anandasrama editor. If the I$avasyopanisad
suffered mautilation, the Kenopanisad-bhasya is a different
work fathered upon tbe well-known author. The Brindavan:
edition includes R’s Bhasya, but points out that its author
is uﬁknown : ; "8\
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TEXTUAY, VARIATIONS :

Ist Khanda: 2. The second line stops at Pranasya pr?malr

3 and 4.

e, -

IIad Khanda: 1.

IITrd Khanda: 6.

9.
10.

IVth Khanda: L

inJUB,Rand ¥. .
at Cakézgaéca céksuh :_4
\ inA&P.
are clubbed together by A and P and

Hume as one mantra, so much so 3 and 4
run on without any punctuation mark.

The text followad by R gnd JUB is
punctuated according te metre at the end
of each line. : ;
dahram (JUB)»; dabhram (R); daharam
(A) (or dabhram.) el
JUB. runs up to devesu, In R it runs up to
riipam ; A stops at nunam. :

JUB. vivicya ; vicitya (R); vicitya (A,P);
Dagdopanisad-bhasya ed. of Vedanta Vidya
Vilas press 1868 gives under Sankara bh,
vicintya and under R. bh. vicitya.

jUB._ nainad asakam ; all others naitad
asakam. - -

JUB. Adadiya: all others adadiyam.

JUB. Nainad: all others naitad.

JUB. Brahmeti hovaca; all others sz

- brahmeti' hovaca.

JUB. Mahiyadhva : others mahiyadhvam.

/ JUE. iti: others give ifin nyamisad.

‘nyamisad (nisad as a variation) others

read nyamimisad.

1 J 1JB. (Jaiminiya-upanisad-Brahmana is DR. OERTEL'S edition I&OS
X VI Vol. Number I pp. 79-260. The Upanisad cousists of sections IV. 18 20 IV

21 of the Brahmana),
: ® U, . AR

* £
N T, e
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Kena
Kena
Kena
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Kena 13 :
Kena 29 :

INTRODUCTION

5, ‘JUB. enad : others elad. = |
JUB. anenacaitadupasmara-: R. _n;caita -
dupasmara-.
JUB. enad: others etad.

TABLE OF CROSS—-REFERENCES :

: cf. Katha II. 6. 3

: cf. Brh. 1V. 4 18 ; Maitr, VI. 31.

. cf. Katha II. 6 12: Mund. IIL 1. 8. Tait. II, 240
: Var. 18a, 10.

II. 5 = Var Brh. IV. 4. 14. !

(IV. 4) =Brh. IL. 5. 7 ; Maitr, VII. 11.

Kena IIIrd Khanda. The Story of Yaksa is narrated. in
Devibhagavatam," XIT, Chapter 8.

e wp
]

e
=

ABREVIATIONS

Anandasrama ed.

Nityasvariipa Brahmachari, Brindavan.

I¢adi Dasdopanisad-bhisyam ; Gopalinandaswami
(Visistadvaita comm.) Bombay 1932.

Jaiminiya Upanisad-Brahmana

Navanitam Krlshnamacharxar s Ed. (Grantha
script) - ;
Pathak’s ed.

Rangaramanuja  (Gomatam Srmlvasacarya's’
Editions ; Telugu & Grantha Script) *

Vani Vilas Memorial ed.

#
e L) 3

L AE

1. This reference was kindly supplxed by Sri A. Padmaﬂabhayya,BA;
Pleader, Tirupati. B

a =
O -
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KENOPANISHAD
- FIRST KHANDA

“] bow down to Rangaramanuja Muni, by whom have
been written the excellent commentaries on the Upanisads
according to the school of Sri Ramanuja.”

I 1 KENESITAM PATATI PRESITAM MANAH

> KENA PRANAH PRATHAMAH PRAITI YUKTAH
KENESITAM VACAM IMAM VADANTI
CAKSUH SROTRAM KA U DEVO YUNAKTIL.

By whom does mind being prompted grasp the desired (object) *
By whom impelled does the chief breath move about ?

By whom instigated is the speech spoken ?

And who indeed is the Lord who impels the eye (and) the ear ?

COMMENT :

“Let my afjali goto the Beauty (Lord) of Afijanadri’,
of the hue of afasi® flower-bunch, with His chest adorned
with Laksmi. ”

1. In this verse we have no clear mention of the individual soul
(iiva), since only the karanas are enumerated. Still the use of the word
“vadanti’ in the active plural intimates the fact that the questioner is aware

%7 the finite souls which are unable to control or direct the movements of
their karanas as such. Hence the mention of the 'Ka u Deva’ or godhead
whose knowledge is being sought by the disciple. The word devah (plu.)is used
sometimes to mean the sense-organs as in the Paiicagni-vidya (Ch. Up. V. 5. 2)

Madhva puts the question in the mouth of Rudra and the teacher addre-
ssed is taken to be Brahm3. The mention of some sensory and motor orgauns is
t=he taken to include all the others not mentioned. Further the names, mind,
Breath, eve, ear and speech are said to denote the Devatas of those sensory
and motor organs. The Ultimateand Direct Lord of all is the Person or Godhead
ahout whom this question is asked. This has obviously a reference to the
Kena IIT ind IV - the parable of Agni,Vayu and Itglra.

2. One of the seven Hills at Tirupati ; e

3. Atagsi is common flax which puts forth blue flowers, Linseed ofl is
piepared-from atasi seeds. i

~
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“ Prostrating to Vyisa, Rimanuja and other teachers,’
I shall write this commentary on the Talavakaropanisad.” ¢

-

In order to teach the nature of the Supreme Self by means
~ of questlon and answer,' the topic is initiated here thus:

Kenesitam...The intention is “ By Whom being impelled,
does the mind go to its objects ?”

Isitam : the desired, intended,

prathamah pranah : the breath, the most important among
the breaths,

Kena yuktah : By whom impelled,

praiti : Moves about constantly,

And

Kena va presitam : By whom verily instigated
imam vacam (avalambya) : (resorting to) this speech-organ
vadanti (lokah): (the people) speak

Caksul etc. And who verily is the prompter of the eye
and the ear?

Since these (sense-organs and the chief breath), being
inanimate, cannot act without being impelled by the conscient

(self), the disciple addresses this question to his Guru. This
is the meaning.

The Teacher replies :

; ~
I 2 SROTRASYA SROTRAM MANASO MANO YAT 2 :
: _VACO HA VACAM SA U PRANASYA PRANAH
CAKSUSAS CAKSUR ATIMUCYA DHIRAH .
_PRETYLXSMAL LOKAD AMRTA BHAVANTI.
That which is the Ear of the ear, Mind of the mind, S

Indeed the Speech of the speech, that is the Breath of the breath,
the Eye of the eye; on knowing (that) the seers *
become immortal departing from this world.

~

« 1, This avatarika or introduction is for all the verses spoken by th?'
Gur'u from Kena. I. 2 to * Mimamsyam eva te’ 1I. 1. ” 6 atiang
i the' &
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Yat: Itis that alone which is the revealer of the eye etc.,
-and which the eye etc., cannot reveal and that whose existence
* (prananam) is not dependent upon breath. 3

-
-

iti evem atimucya : Knowing this (truth)
esmat lokat : from this world
pretya: passing through the path of the Arcis etc.,

amyta bhavanti : (they) become freed. This is the sense.
This same is further expatiated :

1, 3. NA TATRA CAKSUR GACCHATI NA VAG GACCHATI NO MANAH
2 NA VIDMO NA VIJANIMO YATHAITAD ANUSISYAT

There the eye does not go,
Speech does not go, nor the mind :

Then how is this to be taught ? the reply is

“ We know it not (through the inner organ) : nor know
it (through outer organs) : thus should one teach this .

A teacherasked as to what it is, should teach that it (self)
is knowable neither through the inner nor through the outer
orgarns.

If that is Unknowable altogether, will not it become a
non-entity (fuccha)? And further it may result that one need
not go to a teacher seeking to be taught knowledge of Brahman

_ (that cannot be taught). The answer is as follows:

1.' 4. ANYAD EVA TAD VIDITAD ATHO AVIDITAD ADHI
ITI $USRUMA PURVESAM YE NAS TAD VYACACAKSIRE
52 It is quite different from the known :
Also above the unknown ;
: Thus have we heard from those Ancients
Who explained that to us.

. £ - ;
" Y2: We have heatd from those ansient teachers: of - ours
.__who faught us the Brahman, these words that ‘It is diﬁ"gfcn_t ;
“from that which they fully knew and different from that y;fnich
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Athey altogether knew not, and that Brahman is of sucha

.

nature,” ‘This is the meaning.!

This is further elaborated :

L 5. YAD VACA’ NABHYUDITAM

YENA VAG ABHYUDYATE 4
TAD EVA BRAHMA TVAM VIDDHI
NEDAM VAD IDAM UPASATE

That which is not told by speech
By Which the speech is spoken
That alone know thou as Brahman 2
Not that which (people) worship as ‘ this ’. T

I 6. YAN MANASA NA MANUTE
VYENAHUR MANO MATAM

TAD EVA BRAHMA TVAM VIDDHI
NEDAM YAD IDAM UPASATE.

That which (one) thinks not with mind
By Which (they) say the mind is thought
That alone know thou as Brahman

Not that which (people) worship as © this ’.

L9 YAC CAKSUSA NA PASYATI
YENA CAKSUMSI PASYATI
TAD EVA BRAHMA TVAM VIDDHI
NEDAM VAD IDAM UPASATE.

1. Kena L 4. This shows that instruction is the means for knowing Him.
Sankara takes the view that nirguna Brahman is instructed here. -

Tat viditat anyad eva hi. Viditam nama yat vidiskriyaya atiSayena aptam,
Tat vidikriyakarmabhtitam kvacit kincit kasyacit viditam syat iti sarvameva
vyakrtam viditam eva. Tat tasmat anyat ityarthah.

Aviditam ajfiatam tarhi iti prapte aha. Atho aviditat vidita-viparitﬁt’
avyakrtat avidyalaksanat vyakrtabijat. Adhiti uparyarthe laksanaya anyad
ityarthah... Yad viditam tad alpam martyam duhkhatmakam ceti heyaiit,
Tasmat viditat anyat Brahma ityukte tu aheyatvam uktam syat. Tatha avic
ditat adhityukte anupadeyatvam uktam syat. Karyartham hi karapam anyat
anyena upadiyate. Atascana vedituh anyasmai prayojanaya anyat npadeyai
bhavati. Ityevam v1d1tiv1d1tabhyﬁm anyad iti heyopadeyapratisedhena s‘fﬂ‘
mapo’ nyabrahmavisa ya-jijiasa $isyasya nivartita syat. Na hi anyas¥a- Svﬁt'
mangh viditaviditabhyam anyatvam vastunall sambhavatiti ﬁtmﬁ Brah!ﬂ‘*’
1tye§@ vakyarthah. & -
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That which (one) sees not with the eye

By Which the eyes see

That alone know thou as Brahman

Not that which (people) worship as *this’. :

18 . YAT SROTRENA NA SRNOTI
YENA SROTRAM IDAM SRUTAM
TAD EVA BRAHMA TVAM VIDDHI
NEDAM VAD IDAM UPASATE.

That which one hears not through the ear
By Which this ear is heard

o That alone know thou as Brahman
Not that which (people) worship as ‘ this’

LS. VAT PRANENA NA PRANITI
VENA PRANAH PRANIVATE
TAD EVA BRAHMA TVAM VIDDHI
NEDAM YAD IDAM UPASATE.

That which does not exist through prana
By Which prana is made to exist

That alone know thou as Brahman

Not that which (people) worship as  this .

Know thou that alone is Brahman which is impossible of
revealment by speech etc, and that which reveals speech and
the sense-organs. The meaning is That thing which people
worship as if it is fully known as * this’, like the gooseberry
in- the palm (of one’s hand) is not Brahman.

S This is the interpretation to be adopted in the following

mantras (also).
yaccaksusa pasyati : sees : the meaning is ‘see’,’ because of

parity with that which preceded and with that which follows*
—_  Yat pranena praniyate : Was made to exist is the meaning.

END OF THE FIRST KHANDA

7. upasate being plural the commentaior interprets ‘ pasyati’ as
. 'padyanti’. vide sanskrit notes ]
“. 2. pranicam ityarthah is the reading found in the Tel. ed 1869, &N

ed. graathe. The reading obviously should be pranita ityarthah.

e



6 KENOPANISHAD —SECOND KHANDA |
SECOND I{HANDA —

The teacher addresses the disciple: “ If you think I kunow
~ well the form of Brahman, it is not so . -

1§ 0 YADI MANVASE SUVEDETI DABHRAM EVAPI
NUNAM TVAM VETTHA BRAHMANO RUPAM
VYAD ASYA TVAM YAD ASYA DEVESU. ATHA
NU MIMAMSYAM EVA TE MANYE VIDITAM.

If you think ‘T know (It) well’, indeed what form of this
Brahman you know (in this world) (and) what form (of 2
this' Brahman) you know in gods is verily very slight. Now
then it is yet to be investigated, I think (It is) known (to
me).

Of this Brahman what form you know in this world that
indeed is very slight, ;

Dabhram : alpam : very slight.

And what form you know in gods that form of Brahman
known to you.also is very little. Not all the form of Brahman
is known to you. Only hereafter it is to be investigated. Tili
now it was not fully discussed. This is the meaning.

Hearing this statement and having fully investigated, the
pupil says. Manye viditam :* I think It is known to me. b
think It known alone.

b

(The Teacher) How ? :
(The pupil replies) :

1. It is interpreted as one sentence or as the speech of the teacher
himself by Hans OERTEL in his edition and translation of the Jaiminiya—
Upanisad Brahmana (JAOS X VL 1. p. 216) cf. Thirteen Principal Upanishads.
HUME; Footnote 3on p. 336 According to Sankara and Rangariminuja
the last two words and the following verse are put into the mouth of the
pupil. When ‘manye viditam' are the words of the teacher alone, it follows .

® that the passage is spokenr by the teacher himself. Even though éanlféfﬂ
and RR. place these two words and the stanza following it in the ménfh=[
of therpupil, both of them place the subsequent stanzas in the moisltl;“o‘f;t‘h’e.ﬁ

Veda Furusa. . x
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1], 2, NAHAM MANYE SUVEDETI NO NA VEDETI VEDA CA
YO NAS TAD VEDA TAD VEDA NO NA VEDETI VEDA CA

I do not think I know It well -
Nor that I do not know, and I know.

Whoever amongst us knows that which was referred to
as ‘ Nor that I do not know and I know’ knows that.

I do not thinkthat I know it fully nor even thatI do
not know. The meaning is that itis not completely known
but that some knowledge of it is had.

_ yo nas tad veda... he who amongst us, students, knows
that thing which was referred to as “No na vedeti veda ca”
knows that Brahman, is the meaning. {

IL 8. VASYAMATAM TASYA MATAM MATAM YASYA NA VEDA SAH
AVIJNATAM VIJANATAM VIJNATAM AVIJANATAM

Who thinks It is not thought of, by him It is thought of.
Who thinks Tt is thought of, he does not know (It).
It is not known by those who (think they) know.

" It is known by those who (think they) do not know.

yasyamatam: He who doesg not think of Brahman as
limited he knows Brahman. Biit he who thinks of Brahman
as limited he does not know : this is the meaning.

Avijnigtam... To those who have the knowledge of

Brakman limited-as-this-much, Brakman is unknown. To

“those who have not this knowledge of Brahman limited-as this-
much, Brahman is known. This is the meaning.

This is stated by the great Bhasyakara (Sri Ramanuja):

“ Since the scripture ‘ From Which speech returns together
with the mind not attaining (It) * teaches the Brahman as the
limitless and as possessing countless qualities, as one that is
incapable of being apprehended as limited in any manner, it is
said that to those who know Brahman limited-as-this-much,
-Brahman is unknown and unthinkablé because Brahman.is
limitless. Otherwise the statement regarding its being thought
of and scognized * By him who thinks It is not thought of 7 is

BEE O 3 ; . AL
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thought of; It is not known by those who (think they) know
gets contradicted.™ (Sri-Bhasya. 1. 1. 1).

-Now therefore the statement regarding Its not bemgf
cognized has reference to Its being beyond fullest comprehen- |
sion, «and mnot to Its being completely beyond comprehension,
This can be seen. If this be so the consequence will
be that the texts ‘’The knower of Brahman attains the
Transcendent ” (Tait. Up. Il. 1.) “Knowing Him thus one‘
transcends death ”, will have no meaning, and these Vedania
texts can have no purpose.

II. 4 PRATIBODHAVIDITAM MATAM AMRTATVAM HI VINDATE‘Y
ATMANA VINDATE VIRYAM VIDYAVA VINDATE 'MRTAM.

(The Immortal) definitely comprehended

makes one attain verily immortality.

Through the Self (one) attains strength

(and) through knowledge (one) attains the Immortal.

Pratibodha means definite comprehension. The nature of ]
the Brahman, the Immortal, known as possessing the distine
tive qualities of truth, knowledge, infinity and etc., brings
immortality to its worshipper according to the principle of Taf
Kratu (Ch. Up. IT1. 14. 1). The root vid here 1mp11es the
causal (antar-bhavita-nyarthah).

The manner in which one is made to attain (the Immortal)
is next spoken of : Atmana......

In the manner spoken of in the text * Let that God cause
us toc come into contact with good remembrances” (Tait
Nar.), one attains strength conducive to the accomplishment of
knowledge through the Supreme Self Who is pleased. The
meaning is that one attains immortality through knowledg

that is obtained through the strength granted by the Supremé
Self through His Grace.

The teacher imparts the urgency of such knowk
Brahman :—

1. p.55. Ananda Press ed.

é’dfi%éf
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IL 5% IHA CED AVEDID ATHA SATYAM ASTI
. NA CED IHAVEDIN MAHATI VINASTIH

BHUTESU BHUTESU VICITYA DHIRAH
PRETYASMALLOKAD AMRTA BHAVANTL

If (one)‘in this (very birth) has known the truth

then (ofe) is. If (one) in this (very birth) has not known (It(
(then) great is the destruction.

In each and every being having found (It) the seers

on departing from this world become immortal.

If in this very birth one has known the Brahman only
then does one live. In the absence of knowledge of this truth
(Brahman), non-existence happens to the soul.! Since this
follows from the text ““ Non-existent indeed is one if one knows
not Brahman. If one knows that there is Brahman (then)
they consider that one as existent. ”  (Tait. Up. II. 5) This
can be seen.

bhiitesu bhutesu: The Wise having determined the
Supreme Self that is in all beings as different from all others,
attaining the Supreme Self through the path of the Arcis etc.,
on departing from the world, become Immortal. This is the
meaning. ;

END OF THE SECOND KHANDA.

THIRD KHANDA

With reference to what was intimated in the passage
* One attains strength through the Self”, the teacher narrates

a story.
[ s
b BRAHMA HA DEVEBHYO VIJIGYE. TASYA
HA BRAHMANO VIJAYE DEVA AMAHIYANTA.
TA AIKSANTASMAKAM {EVAVAM VIJAVAH.
ASMAKAMEVAYAM MAHIMETI, .
© i, Thetext in all editions runs: san bhavati satyal. JAaNabhave....q. = 3
The reading should be : sa# bhavati. 5

.
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Brahman it is said won (a victory) for the gods. At -
the victory of that Brahman the gods were adored. They
thought that the victory was their’s alone (and) that power
= Wwas their’s alone.

The highest Self in order to help the devas (gads) overcame -
their foes, the asuras etc. When there was the ’vic_tory—by the
Brahman, the gods were honoured. The gods thought that the
victory over the asuras was their own deed and that the power
etc., needed for it was their’s.

1IL 2. TADDHAISAM VIJAJNAU. TEBHYO HA PRADURBABHUVA ,
TANNA VYAJANATA KIM IDAM YAKSAM ITL

It (Brahman) knew (of that) of them: (It) manifested

(Itself) to them. They knew It not: “ What wonderful being
T i

The meaning is that God became aware of this their
vanity. In order to favour those gods, that Brahman manifested
Itself in the form of a Yakse (Wonderful Being)' “ What the
nature of this Yaksa is:” this the gods did not know. '

na vyajananta : did not know is the weaning,

III. 3. TE ‘GNIM ABRUVAN JATAVEDA ETAD VIJANTHI ~ °
KIM ETAD VAKSAM ITI TATHETL

They (the gods) said to Agni “O Jatavedas! (Thou

who knowest all the beings born) find out what this Yaksa '
is ?” He said “ Yes”.

111. 4. TAD ABHYADRAVAT. TAM ABHYAVADAT KO'SITI. AGNIR
VA AHAM ASMITYABRAVIJJATAVEDA VA AHAM ASMITIL

" Heran to It. It spoke to him “ Who art thou ? . He,

replied “I am indeed Agni. I am verily Jatavedas (the -=
knower of all beings born.)””" s e L

Te agnim.. They said “ O Jatavedas! Find oat as to what
this Yaksa is.’ Consentmg he went near that Yaksa. Bemg

- 1 cf. Rg Veda VII 88 6. where this name is applied to- Varuna Mﬁym is®
the n*eamng cf. Rg Veda X. 88, 13, (Yaksasyadhiyaksam) ; el B i
Al
ve dor the ArRP ™
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questloned as to who he was he ment‘ioned his two widely-
“known names Agni and Jatavedas.

S TIT. 5. TASMIMSTVAYI KIM VIRYAM ITIL. APIDAM SARVAM °
DAHEYAM YAD IDAM PRTHIVYAM ITI.

-

IIL 6. TASMAZ TRNAM| NIDADHAVETAD DAHETI. TAD UPA-
PREVAVA SARVAJAVENA. TANNASASAKA DAGDHUM.
SA TATA EVA NIVAVRTE NAITAD ASAKAM VIJNATUM
VAD ETAD YAKSAM ITI.

“In thee of such (greatness) what strength is there ?’
. It asked. (Agni replied). “ Whatever is on this earth all
that I can burn.” It cast towards him a blade of grass saying
‘ Burn this.” (He) rushed up to it with all speed. (He) was
not able to burn (it). He withdrew from It saying “I could
not find out what this Yaksa is.”

-‘Agni being questioned by the Yaksa * In what lies your
skill ?” rephed “I have the ability to burn all “that is on the
earth.”

~ ““If so burn this blade of grass” spoken to thus by the
Yaksa, (Agni) approaching it with all speed withrew unable to
burn it. This is the meaning.

- upapreyaya : went near is the meaning. .

“I could not find out who this Yaksa is”: thus (He)
spoke to the geds, is to be added; % :

NI 7. ATHA VAYUM ABRUVAN VAYAVETAD VIJANIHI KIM ETAD
YAKSAM ITL TATHETL

. iII.’ 8. TAD ABHYADRAVAT. TAM ABHVYAVADAT KO ‘SITL. VAVYUR VA
AHAM ASMI TYABRAVIN MATARISVA VA AHAM ASMITL

[ i 4 2 5 4
"111. 9. TASMIMSTVAYI KIM VIRVAM ITI APIDAM SARVAM ADADI-
 YAM YAD IDAM PRTHIVYAM ITI

IIL 10.°TASMAI TRNAM NIDADHAVETAD ADATASVETL TAD UPAPRE- @
YAYA SARVAJAVENA TANNA SASARKADATUM. SA TATA EVA

NIVAVRTE NAITAD ASAKAM VIJNATUM YAD ETAD }
BAM ITL - :
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Then they told> Vayu “ O Vayu! Find out who this |
Yaksa is!” He said “ Yes.” e J

He ran up to It. It spoke to him *“Who art- thou ?"”
He said “TI am indeed Vayu. I am verily Matarisvan.”

. “In thee of such (greatness) what strength ﬂﬁ there I’ '
“ Whatever is on this earth all that I can carry oft.”

It cast a blade of grass towards him saying “ Carry this
off.” (He) rushed up to it with all speed. He could not
carry it off- He withdrew from it saying I could not find
out what this Yaksa is.” :

III. 11. ATHENDRAM ABRUVAN MAGHAVANNETAD VIJANIHI KIM
ETAD YAKSAMITI. TATHETI. TAD ABHYADRAVAT. TASMAT

TIRODADHE.

~ Then they said to Indra “ O Maghavan! Find out what
this Yaksa is.” “Yes,” he said. He ran upt o it. Itdis-,
appeared from him. -

Tasmat : from his vicinity. The meaning is that it became
invisible, so that there might not be any humiliation (to him)
(garvabhanga). )

IIL 12. SA TASMINNAIVA’KASE STRIVAM AJAGAMA BAHUSOBHA
MANAM UMAM HAIMAVATIM. TAM HOVACA KIM ETAD
VAKSAM ITI

He at the same place came near a lady, very effulgent, - _
Uma Haimavati (daughter of Himavat). He asked her
“ What is this Yaksa ?”

In that same place Indra seeing Parvati, the daughter of.
Himavat, radiant with many ornaments, who manifested her
self out of grace to Indra, approaching her with the ides
that she knew everything questioned her “ What is this
Yaksa? ”. ‘ -

ERD'OX THE THIRD EHANDA:-
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FOURTH KHANDA

IV. 1. SA BRAHMETI HOVACA BRAHMANO VA ETAD VIJAYE
MAHIVADHVAM ITI. TATO HAIVA VIDANCAKARA
BRAHMETL

She ‘said  “ (This is) The Brahman. You are thus
honoured at the victory of Brahman.” Then he knew that
(1t was) Brahman.

‘I'he very Brahman manifested Itself in the yaksa-form to
remove your delusion. On account of the Victory which
belongs to Brahman you are being honoured. Therefore 'the
conceit that “ We ourselves achieved this Victory ” must be
abandoned. This is the meaning.

Tato ha: That It was Brahman he knew due onmly to
Her instruction is the Meaning. -

1V, 2. TASMAD VA ETE DEVA ATITARAM IVANVAN DEVAN
VYADAGNIR VAYUR INDRAH. TE HYENAN NEDIST-
HAM PASPRSUS TE HYENAT PRATHAMO VIDAR-
CAKARA®* BRAHMETL

Indeed therefore these gods, Agni, Vayu, and Indra, are
superior to all the other gods. Since they had the closest
contact with It, and since they first knew that It was

Brahman.

. Due to this very cause these Agni, Vayu and Indra alone
‘are verily superior to all the others.
' jvg means eva, only. Verily superior is the meaning.

hi : because
nedistham : The Brahman that was near.
pasprsup : had seen.

1., The atah in the place at which it appears in the text of the commen.
tary is not appropriate. Instead it hasto be transferred to the beginning of
the next sentence.

‘2. The svbject isin the plural whereas the verb is in the singular,
: This unique usage is adopted perhaps to reveal that whilst all the three gods
. saw the Brahman, only one of them, Indra, knew him as the God from Uma,
‘the otber two and the rest having come to know It as such from Indra.

®

»
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hi: and because ~
Prathamo vidaricakara : first knew. The sense i§ they'
knew. ' ‘ : i

L

IV. 3. TASMAD VA INDRO’ TITARAMIVANYAN DEVAN SA
HYENANNEDISTHAM PASPARSA SA HYENAT
PRATHAMO VIDANCAKARA BRAHMETI.

Therefore indeed is Indra superior to other gods because
he knew Brahman that was near and because he was the ﬁrst
to know that to be the Brahman.

Because among Agni, Vayu and Indra, Indra saw thé
Brahman that was near, before all others, (and) he learnt
through Parvati’s lips that it was Brahman, he is superior to
all,

IV. 4. TASYAISA ADESO YADETAD VIDYUTO VYADYUTADA
ITINNVAMIMISADA IT'YADHIDAIVATAM.

This is the instruction regarding It ““(Just as) the
lightning flashes forth and disappears”. Here ends the
(instruction) having reference to elements (Adnhidasvatam).?

Tasya: of It. The Brahman which was known and
which became immediately invisible,

yesa adesalh : this instruction regarding an analogous
object is the meaning.
: Yad etad: just as the flash of lightning is momentary,
even so (is This), is the meaning.

A : indicates well-knownness.

Another analogous object is mentioned. '

Innyamimisada : here also the word gis (to be mter-
preted) as before. .

The word ‘4’ hints at the additional analogous ObJCCt

1. Adhibhautikam means that which refers to bhutas, spirits ete.” i‘ %

. Adhyatmikam means that which is referable to the body or organsof
onaelf Adhidaivikam means that which refers to primary, elements, ,9(’,",,‘,
thelr‘gresuimg devatas, : re igi shaArh
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Yatha nyamimisad : just as the veiling of light (of the light- .
ning)'(happens) in a moment, even so the Brahman gets veiled.
This is the meaning. '

The change of number in nyamirmisad is permissible in”
the Veda,' Just as lightnings get veiled is the meaning.

ity adhidaivatam : The meaning is that the instruction in
respect ot things similar to Brahman has been given by making
reference to lightning that belongs to Ether and others which
are non-self (anatmabhuta).

_1V. 5. ATHADHYATMAM YAD ETAD GACCHATIVA CA MANO
: NA CAITAD UPASMARATYABHIKSNAM SANKALPAH.

: Then an example from the body: just as the mind
approaches this (Brahman) as it were and still the mind
(sankalpah) does not remember it long.

. athadhyatmam: an example thatis available in one’s
body is then told is the meaning.

Yad etad : that Brahman the mind approaches as it were,
The meaning is. * just as the movement of the mind in respect
of Brahman.” (To explain) As the experience by the mind of
the Brahman is unenduring, even so is the apprehension of
the Yaksa, the Brahman. This is the meaning,

(The teacher) shows that the experience of Brahman by
the mind is momentary alone and not enduring.
. Nacaitad......sankalpah : Not indeed the safkalpa, a
variety of concentration (of mind)-born of the mind
Abhiksnam : long
etat : Brahman
Upasmarati : remembers, experiences is the meaning.
= . Just as the experience by the mind of the Brahman is not
enduring, even so the manifestation by the Yaksa of Itself is not
lasting. Here through the mention of the example, it has been
- shown that continuous meditation (oneBrahmau) is impossible.
i _I_.rf‘jf]::iise,nteqq@: in the text has been cha nged as it fe?»quPfe‘?g‘i‘? {;he
- “succerling clause. i oty

it 4 enttk
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~ 1V, 7. UPANISADAM BHO BRUHITL UKTA TA UPANISAD. BRAHMI

y

¥ SA YA ETAD EVAM VEDKBE{I HAINAM SARVKNI BHﬁT
2

_able, covetable. Therefore that Brahman should be me)
~upon as Vana. This is the meaning.

~as Vana. The meaning is that he (meditator) is desired by all

‘that relates to Brahman,”

-instructed, as he finds that the Upanisedic_instruction concludes ke;

—

SAMVEﬁCHANTI

That (Brah‘man) is Vana' by name. One should
meditate upon Itas Vana. He who knows this =gbus, him
all beings fully seek.

Tad tad vanam : That Brahman possessing such greatn
is of the name of Vana because of Its being Vananiya desx

The teacher then teaches the fruit of the meditation (of I )

VAVA TA UPANISADAM ABRUMETL

{The i)upii) then asked f‘Plea.sé te;ch, me the Upanisad.” -
(Teacher) replies: “ We have taught you the Upanisad.
Verily the Upanisad that relates to Brahman.,” : g

- Whilst the fact remains that one att.ﬂns strength throug'
the Self (Brahman), on ihe pupil havigg asked *‘Please tea
me the Upanisad which declares the means .of attaining God’
grace which causes the attainment of Brahman,” the o
(namely teacher) says “ We have taught you the Upanis

’ & = -~ <
1. Sankara: Tadvanam : tasya vanam tad-vanam. Atas ’tadvamm&
nama prakhyatam Brahma.

2. IV.7. Brahmim is interpreted in Sankara’s Vakya-bhasya to mead
the Upanisad that belongs to the Brahman caste. Adkuni brahmin vav
te tubhyasi brahmano brahmanajate}; Upanisadam ﬂbruma vaksy .

ivarthah. e *

In his Pada~bhasya he says that . fajbas. karma, €tc,, are not in my
required by the Upanisad already taught as helpful to the Kmowledge so

nann nivadharanam idam Jato ‘nyadvaktavyamityiha. Tad ai

itygdi. satyamn vaktavyam ucyaia ZAcAryens. na mktopanr,
tatsa aksn-sadhanﬁntarabhlprﬂye:;a v& Kithtu btahmvid r
bhip%yea;a :
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We have already taneht you the important  Upanisad™ ™
that instructs youabout Brahman. Therefore the important
- Upanisad has already been taught. y .

1f you wish to hear the Upanisad conccrniﬁg the subsi- :
- diaries (to th&Bm_hma-vidy?z), [ shall teach you., This is the
idea. T e :

IV. 8. TASVAI TAPC DAMAH KARMA CA PRATISTHA VEDAH
SARVANGANI SATYAM AVATANAM. _

usterity, Continence, and Action are the means for

getting established (in Brahman). Vedas, (and) all its subsi-

diaries, (and) truth, are Its abode.

tasyai tapo damah karma ca : The meaus of the Upanisad
already described are tapas which means tl{; emaciation of the
body, the restraint of the organs and the performance of actions °
(such as Agnihotra etc.), (nityanaimittika).

" pratistha : means of getting the Brahman’s knowledge
called Upanisad established. :

Vedah: The Vedas with their six subsidiaries and truth-
speaking are the cause of birth of Brahmic kuowledge. This
is the meaning. o
IV, 9. YO VA ETAM VEDAPAHATYA PAPMANAM ANANTE SVARGE

LOKE JYEYE PRATITISTHATI PRATITISTHATL

Whoever knows this (Upanisad), shorn of his sins,
establishes himself in the Svarga world, infinite and trans-
cendent.

Etam : Be who knows this Brahman-knowledge with the
pratistha (means) and ayatana (abode) described already,
shaking off all his sius gets established in the svarga-world
‘that is, the Vaikuntha world, - the most transcendent, beyond
the limitations of time.  This is the meaning. :
- Svargaioka : The term ‘svargaloka’ 'meéms the world’ of
- Bhagavan -on account of co-fiention with the words * Iifinite”
and “mist transcimdent. i i1

e gt :  §

Ty
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ot ¢ Let that Rc’zm{i;ﬁzja, the great Muni, the munificent,

the wind to the cotton of mere debators who
> frequent the paths of Vamagama, the wrong
scriptures, who brought into being the
nectar of Bhasya out of love foz
the welfare of the gods on
ecarth, bless my work”.
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