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I

THE HOUR OF GOD



The Hour of God

THERE are moments when the Spirit moves
among men and the breath of the Lord is abroad upon the
waters of our being; there are others when it retires and men are
left to act in the strength or the weakness of their own egoism.
The first are periods when even a little effort produces great
results and changes destiny; the second are spaces of time when
much labour goes to the making of a little result. It is true that
the latter may prepare the former, may be the little smoke of
sacrifice going up to heaven which calls down the rain of God’s
bounty.

Unhappy is the man or the nation which, when the divine
moment arrives, is found sleeping or unprepared to use it,
because the lamp has not been kept trimmed for the welcome and
the ears are sealed to the call. But thrice woe to them who are
strong and ready, yet waste the force or misuse the moment;
for them is irreparable loss or a great destruction.

In the hour of God cleanse thy soul of all self-deceit and
hypocrisy and vain self-flattering that thou mayst look straight
into thy spirit and hear that which summons it. All insincerity
of nature, once thy defence against the eye of the Master and the
light of the ideal, becomes now a gap in thy armour and invites
the blow. Even if thou conquer for the moment, it is the worse
for thee, for the blow shall come afterwards and cast thee down
in the midst of thy triumph. But being pure cast aside all fear;
for the hour is often terrible, a fire and a whirlwind and a tempest,
a treading of the winepress of the wrath of God; but he who can
stand up in it on the truth of his purpose is he who shall stand;
even though he fall, he shall rise again; even though he seem to
pass on the wings of the wind, he shall return. Nor let worldly
prudence whisper too closely in thy ear; for it is the hour of the
unexpected.



Certitudes

IN THE deep there is a greater deep, in.the
heights a greater height. Sooner shall man arrive at the borders
of infinity than at the fullness of his own being. For that being is
infinity, is God.

I aspire to infinite force, infinite knowledge, infinite bliss.
Can I attain it? Yes, but the nature of infinity is that it has no
end. Say not therefore that I attain it. I become it. Only so can
man attain God by becoming God.

But before attaining he can enter into relations with Him.
To enter into relations with God is Yoga, the supreme object
and the noblest utility. There are relations within the compass
of the humanity we have developed. These are called prayer,
worship, adoration, sacrifice, thought, faith, science, philosophy.
There are other relations beyond our developed capacity,
but within the compass of the humanity we have yet to develop.
Those are the relations that are attained by the various practices
we usually call Yoga.

We may not know Him as God, we may know Him as
Nature, our Higher Self, Infinity, some ineffable Goal. It was
so that Buddha approached Him; so approaches Him the rigid
Adwaitin. He is accessible even to the Atheist. To the Materialist
He disguises Himself in matter. For the Nihilist He waits
ambushed in the bosom of Annihilation.

Ye yatha mam prapadyante tanstathaiva bhajamyaham.



Hymn to the Mother of Radiances

AN INNER fullness has come in like the
coming in of light in dark caves. It fills, it illumines, it vibrates
the multiple strings of life; it has found the contact with the
forgotten achievements of the past to enable me to start the new
ones of the future on the basis of the changing formations of the
present. The currents of life well up to meet the descending rays
of light from the upper heavens for transmutation of the base
and the dark into the luminous and the true, for transmutation
of the ugly and the wrong into the beautiful and the right.

O Mother of Radiances, you have dawned in the narrow
horizons of my mind. Out of its depthless rigidities, in the midst
of its walled-up spaces you have created a heart-like something
that will live its eternal life. You have revealed to me a chamber
alive and warm within the mind’s substanceless polar regions
and there I can safely retire and find in you my refuge.

The lower network of moving forces remains, but I feel
your presence in its midst. The higher network of moving forces
remains, and here you have stepped in also shedding a warmth of
life that was not there before, you have turned the dull grey
luminosity into a brilliance of living waters. Your active and
living presence is everywhere; you have heeded my words of aspi-
ration, the fire of my demand for your omnipresence. More than
what I ignorantly sought for, you have revealed to me. You are
intimate and one with me when in truth and law and yet away
and far off from me when in error and in falsehood.

When there are no more darkening shadows about me;
when you see me bared of all shams and shows in every part of
the being; when you see in every cell of my body an eternal home
for you and an eternal temple; when you see me one with you in
identity and still worshipping you; when you melt the compact
gold of knowledge in the living and running waters of devotion;
when you break my earth and release the energies; when you
turn my pride into power in your hands and my ignorance into
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light, my narrowness into wideness, my selfishness into a true
gathering together of forces in one centre, my greed into a capa-
city of untiring search after the truth for the attainment of its
substances, my egoism into the true and conscious instrumental
centre, my mind into a channel for you to descend, my heart into
your hearth of pure fire and flame, my life into a pure and trans-
lucent substance for your handling, my body into a conscious
vessel for holding what of you is meant for me; then, O Mother
of Radiances, my aim in life now and hereafter will be fulfilled
in the true and right and vast way. Aspiration wakes in me!
Achieve in me all that I flame for!



II

EVOLUTION - PSYCHOLOGY
THE SUPERMIND



Man A Transitional Being

MAN is a transitional being; he is not final.
For in man and high beyond him ascend the radiant degrees that
climb to a divine supermanhood. There lies our destiny and the
liberating key to our aspiring but troubled and limited mundane
existence.

We mean by man mind imprisoned in a living body. But
mind is not the highest possible power of consciousness; for
mind is not in possession of Truth, but only its ignorant seeker.
Beyond mind is a supramental or gnostic power of consciousness
that is in eternal possession of Truth. This supermind is at its
source the dynamic consciousness, in its nature at once and in-
separably infinite wisdom and infinite will of the divine Knower
and Creator. Supermind is superman; a gnostic supermanhood
is the next distinct and triumphant evolutionary step to be
reached by earthly nature.

The step from man to superman is the next approaching
achievement in the earth’s evolution. It is inevitable because it
is at once the intention of the inner Spirit and the logic of Na-
ture’s process.

The appearance of a human possibility in a material and
animal world was the first glint of some coming divine Light,
the first far-off promise of a godhead to be born out of Matter.
The appearance of the superman in the human world will be
the fulfilment of this divine promise. Out of the material con-
sciousness in which our mind works as a chained slave is emer-
ging the disk of a secret sun of Power and Joy and Knowledge.
The supermind will be the formed body of that radiant effulgence.

Supermanhood is not man climbed to his own natural
zenith, not a superior degree of human greatness, knowledge,
power, intelligence, will, character, genius, dynamic force, saintli-
ness, love, purity or perfection. Supermind is something beyond
mental man and his limits; it is a greater consciousness than
the highest consciousness proper to human nature.
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Man is a mental being whose mentality works here involved,
obscure and degraded in a physical brain. Even in the highest
of his kind it is baulked of its luminous possibilities of supreme
force and freedom by this dependence, shut off even from its
own divine powers, impotent to change our life beyond certain
narrow and precarious limits; it is an imprisoned and checked
force, most often nothing but a servitor or caterer of interests
or a purveyor of amusement to the life and the body. But divine
superman will be a gnostic spirit. Supermind in him will lay
hands on the mental and physical instruments and, standing
above and yet penetrating our lower already manifested parts,
it will transform mind, life and body.

Mind is the highest force in man. But mind in man is an
ignorant, clouded and struggling power. And even when most
luminous it is possessed only of a thin, reflected and pallid light.
A supermind free, master, expressive of divine glories will be
the superman’s central instrument. Its untrammelled movement
of self-existent knowledge, spontaneous power and untainted
delight will impress the harmony of the life of the gods on the
earthly existence.

Man in himself is little more than an ambitious nothing. He
is a littleness that reaches to a wideness and a grandeur that are
beyond him, a dwarf enamoured of the heights. His mind is a
dark ray in the splendours of the universal Mind. His life is a
striving, exulting, suffering, an eager passion-tossed and sorrow-
stricken or a blindly and dumbly longing petty moment of the
universal Life. His body is a labouring perishable speck in the
material universe. This cannot be the end of the mysterious up-
ward surge of Nature. There is something beyond, something
that mankind shall be; it is seen now only in broken glimpses
through rifts in the great wall of limitations that deny its possi-
bility and existence. An immortal soul is somewhere within him
and gives out some sparks of its presence; above an eternal spirit
overshadows him and upholds the soul-continuity of his nature.
But this greater spirit is obstructed from descent by the hard lid
of his constructed personality; and that inner luminous soul is
wrapped, stifled, oppressed in dense outer coatings. In all but a
few the soul is seldom active, in most hardly perceptible. The
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soul and spirit in man seem rather to exist above and behind his
nature than to be a part of his external and visible reality. They
are in course of birth rather than born in Matter; they are for
human consciousness possibilities rather than things realised and
present.

Man’s greatness is not in what he is, but in what he makes
possible. His glory is that he is the closed place and secret
workshop of a living labour in which supermanhood is being
made ready by a divine Craftsman. But he is admitted too to a
yet greater greatness and it is this that, allowed to be unlike the
lower creation, he is partly an artisan of this divine change; his
conscious assent, his consecrated will and participation are
needed that into his body may descend the glory that will replace
him. His aspiration is earth’s call to the supramental creator.

If earth calls and the Supreme answers, the hour can be even
now for that immense and glorious transformation.

But what shall be the gain to be won for the Earth-conscious-
ness we embody by this unprecedented ascent from mind to
supermind and what the ransom of the supramental change?
To what end should man leave his safe human limits for this
hazardous adventure ?

First consider what was gained when Nature passed from the
brute inconscience and inertia of what seems inanimate Matter
to the vibrant awakening of sensibility of plant range. Life was
gained; the gain was the first beginnings of a mite groping and
involved, reaching a consciousness that stretches out dumbly
for growth, towards sense vibration, to a preparation for vital
yearnings, a living joy and beauty. The plant achieved a first
form of life but could not possess it, because this first organised
life-consciousness had feeling and seeking but blind, dumb, deaf,
chained to the soil and was involved in its own nerve and tissue;
it could not get out of them, could not get behind its nerve self
as does the vital mind of the animal; still less could it turn down
from above upon it to know and realise and control its own
motions as does the observing and thinking mind in man. This
was an imprisoned gain, for there was still a gross oppression of
the first Inconscience which had covered up with the brute phe-
nomenon of Matter and of Energy of Matter all signs of the
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Spirit. Nature could in no wise stop here, because she held
much in her that was still occult, potential, unexpressed, unorga-
nised, latent; the evolution had perforce to go farther. The
animal had to replace the plant at the head and top of Nature.

And what then was gained when Nature passed from the
obscurity of the plant kingdom to the awakened sense, desire
and emotion and the free mobility of animal life? The gain was
liberated sense and feeling and desire and courage and cunning
and the contrivance of the objects of desire, passion and action
and hunger and battle and conquest and the sex-call and play
and pleasure, and all the joy and pain of the conscious living
creature. Not only the life of the body which the animal has in
common with the plant but a life-mind that appeared for the
first time in the earth-story and grew from form to more orga-
nised form till it reached in the best the limit of its own formula.

The animal achieved a first form of mind, but could not
possess it, because this first organised mind-consciousness was
enslaved to a narrow scope, tied to the full functioning of the
physical body and brain and nerve, tied to serve the physical
life and its desires and needs and passions, limited to the insistent
uses of the vital urge, to material longing and feeling and action,
bound in its own inferior instrumentation, its spontaneous
combinings of association and memory and instinct. It could
not get away from them, could not get behind them as man’s
intelligence gets behind them to observe them; still less could
it turn down on them from above as do human reason and will
to control, enlarge, re-order, exceed, sublimate.

At each capital step of Nature’s ascent there is a reversal of
consciousness in the evolving spirit. As when a climber turns on
a summit to which he has laboured and looks down with an
exalted and wider power of vision on all that was once above or
on a level with him but is now below his feet, the evolutionary
being not only transcends his past self, his former now exceeded
status, but commands from a higher grade of self-experience and
vision, with a new apprehending feeling or a new comprehending
sight and effectuating power in a greater system of values, all that
was once his own consciousness but is now below him and
belongs to an inferior creation. This reversal is the sign of a de-
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cisive victory and the seal of a radical progress in Nature.

The new consciousness attained in the spiritual evolution is
always higher in grade and power, always larger, more compre-
hensive, wider in sight and feeling, richer and finer in faculties,
more complex, organic, dominating than the consciousness that
was once our own but is now left behind us. There are greater
breadth and space, heights before impassable, unexpected depths
and intimacies. There is a luminous expansion that is the very
sign-manual of the Supreme upon his work.

Mark that each of the great radical steps forward already
taken by Nature has been infinitely greater in its change, in-
calculably vaster in its consequences than its puny predecessor.
There is a miraculous opening to an always richer and wider ex-
pression, there is a new illuminating of the creation and a dynamic
heightening of its significances. There is in this world we live in
no equality of all on a flat level, but a hierarchy of ever-increasing
precipitous superiorities pushing their mountain shoulders up-
wards towards the Supreme.

Because man is a mental being, he naturally imagines that
mind is the one great leader and actor and creator or the indis-
pensable agent in the universe. But this is an error; even for
knowledge mind is not the only or the greatest possible instru-
ment, the one aspirant and discoverer. Mind is a clumsy inter-
lude between Nature’s vast and precise subconscient action and
the vaster infallible superconscient action of the Godhead.

There is nothing mind can do that cannot be better done in
the mind’s immobility and thought-free stillness.

When mind is still, then Truth gets her chance to be heard
in the purity of the silence.

Truth cannot be attained by the Mind’s thought but only by
identity and silent vision. Truth lives in the calm wordless Light
of the eternal spaces; she does not intervene in the noise and
cackle of logical debate.

Thought in the mind can at most be Truth’s brilliant and
transparent garment; it is not even her body. Look through
the robe, not at it and you may see some hint of her form. There
can be a thought-body of Truth, but that is the spontaneous
supramental Thought and Word that leap fully formed out of the
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Light, not any difficult mental counterfeit and patchwork. The
Supramental Thought is not a means of arriving at Truth, but a
way of expressing her; for Truth in the Supermind is self-found
or self-existent. It is an arrow from the Light, not a bridge to
reach it.

Cease inwardly from thought and word, be motionless
within you, look upward into the light and outward into the vast
cosmic consciousness that is around you. Be more and more one
with the brightness and the vastness. Then will Truth dawn on
you from above and flow in you from all around you.

But only if the mind is no less intense in its purity than its
silence. For in an impure mind the silence will soon fill with
misleading lights and false voices, the echo or sublimation of its
own vain conceits and opinions or the response to its secret
pride, vanity, ambition, lust, greed or desire. The Titans and the
Demons will speak to it more readily than the divine Voices.

Silence is indispensable, but also there is needed wideness.
If the mind is not silent, it cannot receive the lights and voices of
the supernal Truth or receiving mixes with them its own flickering
tongues and blind pretentious babble. Active, arrogant, noisy
it distorts and disfigures what it receives. If it is not wide, it can-
not house the effective power and creative force of the Truth.
Some light may play there but it becomes narrow, confined and
sterile: the Force that is descending is cabined and thwarted and
withdraws again to its vast heights from this rebellious foreign
plane. Or even if something comes down and remains it is a pearl
in the mire; for no change takes place in the nature or else there is
formed only a thin intensity that points narrowly upward to the
summits, but can hold little and diffuse less upon the world
around it.



Evolution

A PROGRESSIVE evolution of the visible
and invisible instruments of the Spirit is the whole law of the
earth nature; that too is the fundamental value which underlies
all the other values of its existence and its process and gives them
their significance.

Spirit has concealed itself in inconscient matter. It evolves,
for itself first of all and as if that were its only precccupation,
forms of matter by the working of matter forces. It is only when
this has been sufficiently done, that it thinks of life.

And yet a subconscient life and its imprisoned forces were
there all the time in matter and its forces and are there even in its
most apparently inanimate forms....

Afterwards came an evolution of mind in many forms by
the working of liberated mind-forces. In those life-forces in
matter and even in the very substance of matter mind was latent.
An evolution of mind in the living form by a working of liberated
mind-forces was the third chapter of the story. The third chapter
is not completed, neither will it be the end of the narrative.

The evolution of the earth nature is not finished because it
has manifested only three powers out of the seven-fold scale of
consciousness that is involved in manifested Nature. It has
brought out from its apparent inconscience only the three powers
of Mind and Life and Matter.

Mind emerges out of life in matter; it is incapable of mani-
festing directly in the material form. It is there, but it acts mecha-
nically in the somnambulism of an original force of inconscience
and inertia. This and no more is what we mean by the incon-
science of Matter; for although consciousness is there, it is in-
volved, inorganic, mechanical in its action; it supports the works
of Force by its inherent presence, but not by its light of active
intelligence. This is why material Nature does the works of a
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supreme and miraculous intelligence and yet there seems to be
no intervention of any indwelling Seer or Thinker.

Ether and material space are different names for the same
thing. Space, in its origin at least if not in its universal character,
is an extension of the substance of consciousness in which motion
of energy can take place for the relations of being with being or
force with force and for the building up of symbolic forms on
which this interchange can be supported. Ether is space support-
ing the works of material energy and the symbolic forms it
creates; it is, speaking paradoxically but to the point, immaterial
or essential matter.

I

Evolution is the one eternal dynamic law and hidden process
of the earth-nature.

An evolution of the instruments of the spirit in a medium of
Matter is the whole fundamental significance of the values of the
earth-existence. All its other laws are its values of operation and
process; this spiritual evolution is its own pervading secret sense.

The history of the earth is first an evolution of organised
forms by the working of material forces.

There follows on this initial stage an evolution of life in the
form and an organisation of a hierarchy of living forms by the
working of the liberated life-forces. The next step is an evolution
of mind in living bodies and an organisation of more and more
conscious lives by the process of developing mind-forces. But
this is not the end; for there are higher powers of consciousness
beyond mind which await their turn and must have their act in
the great play, their part of the creative Lila.

Matter, the medium of all this evolution, is seemingly in-
conscient and inanimate; but it appears to us so only because we
are unable to sense consciousness outside a certain limited range,
a fixed scale or gamut to which we have access. Below us there
are lower ranges to which we are insensible and these we call
subconscience or inconscience. Above us are higher ranges which
are, to our inferior nature, an unseizable superconscience.
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The difficulty of Matter is not an absolute inconscience, but
an obscured consciousness limited by its own movement —
vaguely, dumbly, blindly self-aware, not really responsive to
anything outside its own form and forces. At its worst it can be
called not so much inconscience as nescience. The awakening of
a gremter and yet greater consciousness in this Nescience is the
miracle of the universe of Matter.

This nescience of Matter is a veiled, an involved or somnam-
bulist consciousness which contains all the latent powers of the
Spirit. In every particle, atom, molecule, cell of Matter there
lives hidden and works unknown all the omniscience of the
Eternal and all the omnipotence of the Infinite.

The evolution of forms and powers by which Matter will be-
come more and more conscious until passing beyond form and
life and mind it becomes aware, with the supernal awareness,
of the eternal and infinite Spirit in his own highest ranges, this
is the meaning of earth-existence. The slow self-manifesting
birth of God in Matter is the purpose of the terrestrial Lila.

Matter is at once a force and a substance. Matter is original
being, Brahman, made concrete in atomic division. Matter is
original substance-force, Brahman-Shakti, made active in an
obscure involution of the Spirit’s powers in a self-forgetful ne-
science. Matter-force casts matter-substance, material Shakti
casts Matter Brahman into form expressive of its own most cha-
racteristic powers. When that has been done, the physical world
is ready for the splendid intrusion of conscious Life into the
force-driven inertia of material substance.

Matter is not the only force, not the only substance. For
Life and Mind and what is beyond Mind are also forces that are
substances, but of another kind and degree. Spirit is the original
force-substance; all these others are kinds and derivations of the
force of Spirit, degrees and modifications of the substance of
Spirit. Matter too is nothing but a power and degree of the
Spirit; Matter too is substance of the Eternal.

The Matter that we see and sense is only an outermost
sheath and crating; behind it are other subtler degrees of
physical substance which are less dense with the atomic ne-
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science, and it is easier for life, mind and other powers to enter
into them and operate. If the finer invisible physical layers or
couches did not exist supporting this gross visible physical world,
that world could not abide; for then the fine operations of trans-
mission between Spirit and Matter could not be executed at all
and it is these that render the grosser visible operations possible.
The evolution would be impossible; life and mind and beyond-
mind would be unable to manifest in the material universe.

There is not only this material plane of being that we see,
there is a physical life-plane proper to the vital physical opera-
tion of Nature. There is a physical mind-plane proper to a mental
physical operation of Nature. There is a physical supermind
plane proper to the supramental physical operation of Nature.
There is too a plane of physical spirit-power or infinite physical
Being-Consciousness-Force-Bliss proper to the spiritual physical
operations of Nature. It is only when we have discovered and
separated these planes of Nature and of our physical being and
analysed the synthesis of their contributions to the whole play
that we shall discover how the evolution of vital, mental and
spiritual consciousness became possible in inconscient Matter.

But there is more; for beyond these many couches of the
physical existence are other supra-physical degrees, many layers
of Life, many layers of Mind, planes of Supermind, of Bliss, of
Consciousness-Force and of infinite Being on which the physical
existence depends for its origination and its continuance. It is
the higher planes that constantly unfold unseen energies which
have raised its evolution from the obscurity in which it began
to the splendour of a light of consciousness to which the highest
human mind shall only be the feeble glimmer of a glow-worm
fire before the sun in its flaming glories.

This is the stupendous hierarchy of the grades of conscious-
ness between the darkest Matter and the most luminous Spirit.
Consciousness in Matter has to go on climbing to the very top
of the series and return with all it has to give us before the evolu-
tion can utterly fulfil its purpose.

Matter, Life, Mind, Supermind or Gnosis, and beyond these
the quadruple power of a supreme Being-Consciousness-Force-
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Bliss: these are the grades of the evolutionary ascent from
Inconscience to the Superconscience.

Life does not wholly come into the earth from outside it;
its principle is there always in material things. But, imprisoned
in the apparent inanimate inertia of Matter, it is bound by its
movements and unable to manifest its own independent or domi-
nant existence.

Life is there in the earth, rock, metal, gas, atom, electron
and the other more subtle yet undiscovered forces and particles
that constitute material energy and form. It is in everything,
but at first a hardly detectable presence, organised.only to sup-
port secretly material energies, processes, formations and trans-
formations; it is there as an involved power for the building
and expression of form of Matter, not for the expression of Life.
It is not in possession of itself, not self-conscious in the form,
not pushed towards self-manifestation; a helpless tool and ins-
trument, not a free agent, it is a servant of Matter and a slave
of the Form, not the master of the house.

But above the material world there is a plane of dominant
Life that presses down upon this material universe and seeks to
pour into it whatever it can of its own types, powers, forces, im-
pulsions, manifesting creative godheads. When in the material
world form is ready, the Gods and the Life-Daemons of this
higher plane are attracted to put their creative touch upon
Matter. Then there comes a rapid and sudden efflorescence of
Life; the plant, the animalcule, the insect, the animal appear.
A life-soul and a life-force with its many and always more com-
plex movements are manifested in what seemed once to be inert
and inanimate substance. Life-souls, life-minds, animal exis-
tences are born and evolve; a new world appears that is born
and contained in this world of Matter and yet surpasses it in
its true dynamic nature.

II

Involution of a superconscient Spirit in inconscient Matter

is the secret of this visible and apparent world and the evolution
2
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of this Superconscient out of inconscient Nature is the keyword
of the earth’s riddle. Earth-life is the self-chosen habitation of
a great Divinity and his aeonic will is to change it from a blind
prison into his splendid mansion and high heaven-reaching
temple.

The nature of the Divinity in the world is the immutable
stability of an eternal existence that puts on superficial mutable
forms, the indivisible light of an infinite consciousness that
breaks out into multiform detail and groping of knowledge,
the illimitable movement of an omnipotent force that works out
its marvels in self-imposed limits, the calm and ecstasy of an
immeasurable Delight that creates waves and rhythms of the
outward-going and inward-drawing intensities of its own all-
possessing and self-possessing bliss. This will be the nature of
our own fourfold experience when it will work in us in its unveiled
nature; and if that manifestation had been from the beginning
there would have been no problem of terrestrial existence.

But this Godhead here, whether within us or outside us in
things and forces and creatures, started from an involution in
inconscient Nature and began by the manifestation of its appa-
rent opposites. In Non-existence, discontinuity and void, the
appearance of a blind inconscient Force, in the creations of that
Force a principle of difficult labour and suffering and pain: out
of these opposites the Spirit in Matter has chosen to evolve its
might and light and infinity and beatitude.

I

Before there could be any evolution, there must needs be an
involution of the Divine. Otherwise there would be not an evolu-
tion but a successive creation of things new, not contained in their
antecedents, not their inevitable consequences or processes in a
sequence, but arbitrarily willed or miraculously conceived by an
inexplicable Chance, a stumbling fortunate Force or an external
Creator. All that is to change.

The long process of terrestrial formation and creation, the
ambiguous miracle of life, the struggle of mind to appear and
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grow in an apparent vast Ignorance and to reign there as inter-
preter and creator and master, the intimations of a greater some-
thing that passes beyond the finite marvel of Mind to the infinite
marvels of the Spirit, are not a meaningless and fortuitous passing
result of some cosmic Chance with its huge combination of coin-
cidences; they are not the lucky play of some blind material
Force. These things are and can be only because of something
eternal and divine that concealed itself in energy and form of
Matter.

The secret of the terrestrial evolution is the slow and pro-
gressive liberation of this latent indwelling spirit, the difficult
appearance of Something or Someone already involved with all
its potential forces in a first formal basis of supporting substance,
its greater slowly emerging movements locked up in an initial ex-
pressive power of Matter.

Man the thinker and seeker could not be here if he were not
an embodied portion of an all-conscious Infinite that is super-
conscient above him but lies also hidden in the inconscience of the
material universe.

Matter is the apparent beginning of the evolution but it is
not its end. The development of form is not the most important
or the most significant part of the evolutionary process; it is one
sign of the thing that is being done, but it is not its essence.
Material form is only a support and means for the progressive
manifestation of the Spirit.

If all were chance or play of inconscient or inconsequent
Force, there would be no reason why man with all his imperfec-
tions should not be the last word of this feat of unconscious in-
telligence or this haphazard miracle. It is because the Divine
Spirit is there and his manifestation, the meaning of the move-
ment is that a new power must emerge in the series that started
from Matter.

The material universe would be a waste of wonderful desert
if Life had not appeared as the first index to some marvellous uti-
lity and an ultimate profound and moving significance. But life
too by itself would be a movement without sequence to its
purposeful initiation or light to its own mystery if in Life there
were not concealed an interpretative or at least a secking power
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of consciousness that could turn upon its powers and way to
grasp and direct them towards their own realised issue.

Because this infinite Spirit and eternal Divinity is here con-
cealed in the process of material Nature, the evolution of a power
beyond Mind is not only possible, but inevitable. If all were
result of cosmic Chance there need be no necessity of its appear-
ance, even as there was no necessity for any embarrassing
emergence of a stumbling and striving vital consciousness in the
mechanical whirl of Matter. And if all were the works of a me-
chanical Force, then too mind need not have unexpectedly
appeared as a superior mechanism labouring to deal with Na-
ture’s grosser first machine and supermind would be still more a
superfluity and a luminous insolence. Or, if a limited experimen-
ting external Creator were the inventor of this universe, there
would be no reason why he should not stop short at mind, con-
tent with the ingenuity of his labour. But since the Divinity is
involved here and is emerging, it is inevitable that all his powers
or degrees of power should emerge one after the other till the
whole glory is embodied and visible.



Psychology

PSYCHOLOGY is the science of conscious-
ness and its states and operations in Nature and, if that can be
glimpsed or experienced, its states and operations beyond what
we know as Nature.

It is not enough to observe and know the movements of our
surface nature and the superficial nature of other living crea-
tures, just as it is not enough for Science to observe and know as
electricity only the movements of lightning in the clouds or for
the astronomer to observe and know only those movements and
properties of the stars that are visible to the unaided eye. Here
as there a whole world of occult phenomena have to be laid
bare and brought under control before the psychologist can hope
to be master of his province.

Our observable consciousness, that which we call ourselves,
is only the little visible part of our being. It is a small field below
which are depths and farther depths and widths and ever wider
widths which support and supply it but to which it has no visible
access. All that is our self, our being; what we see at the top is
only our ego and its visible nature.

Even the movements of this little surface nature cannot be
understood nor its true law discovered until we know all that is
below or behind and supplies it — and know too all that is
around it and above.

For below this conscient nature is the vast Inconscient out
of which we come. The Inconscient is greater, deeper, more
original, more potent to shape and govern what we are and do
than our little derivative conscient nature. Inconscient to us, to
our surface view, but not inconscient in itself or to itself, it is a
sovereign guide, worker, determinant, creator. Not to know it is
not to know our nether origins and the origin of the most part
of what we are and do. And the Inconscient is not all.

For behind our little frontal ego and nature is a whole sub-
liminal kingdom of inner consciousness with many planes and
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provinces. There are in that kingdom many powers, movements,
personalities which are part of ourselves and help to form our
little surface personality and its powers and movements. This
inner self, these inner persons we do not know, but they know us
and observe and dictate our speech, our thoughts, feelings, doings
even more directly than the Inconscient below us.

Around us too is a circumconscient Universal of which we
are a portion. This circumconscience is pouring its forces,
suggestions, stimuli, compulsions into us at every moment of our
existence.

Around us is a universal Mind of which our mind is a forma-
tion and our thoughts, feelings, will, impulses are continually
little more than a personally modified reception and transcrip-
tion of its thought-waves, its force-currents, its foam of emotion
and sensation, its billows of impulse.

Around us is a permanent universal Life of which our petty
flow of life-formation that begins and ceases is only a small dy-
namic wave.



Consciousness —Psychology

ALL that exists or can exist in this or any
other universe can be rendered into terms of consciousness;
there is nothing that cannot be known. This knowing need not
be always a mental knowledge. For the greater part of existence
is either above or below mind, and mind can know only indirectly
what is above or what is below it. But the one true and complete
way of knowing is by direct knowledge.

All can be rendered into terms of consciousness because all
is either a creation of consciousness or else one of its forms. All
exists in an infinite conscious existence and is a part or a form
of it. In proportion as one can share directly or indirectly, com-
pletely or incompletely in the eternal awareness of this Infinite,
or momentarily contact or enter into, or formulate some superior
or inferior power of its consciousness or knowledge, one can
know what it knows in part or whole, by a direct knowing or an
indirect coming to knowledge. A conscious, half-conscious or
subconscious participation in the awareness of the Infinite is the
basis of all knowledge.

All things are inhabited by this consciousness, even the
things that seem to us inconscient, and the consciousness in one
form can communicate or contact with the consciousness in
another or else penetrate or contain or identify with it. This in
one form or another is the true process of all knowledge; the rest
is ignorant appearance.

All things are one self; it is the one Knower who knows
himself everywhere, from one centre or another in the multi-
plicity of his play. Otherwise no knowledge would be possible.

The sense of a greater or even of an ultimate Self need not
be limited to a negative and empty wideness whose one character
is to be without limitations or features. The first extreme push of
our recoil from what we now are or think ourselves to be may
and does often at first carry us over into this annihilating expe-
rience. A negation of our present error, a release from our petty
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irksome aching bonds may seem to be the only thing worth
having, the only thing true. The rest is infinity, freedom, peace.
We feel an Infinite that needs nothing but its own infinite to fill
it. We rejoice in a freedom of which any form, name or descrip-
tion, any creative activity, any movement, any impulse would be
a disturbing denial and the beginning of a relapse into the error
of will and desire, the ignorance of the illusory finite. To accept
nothing but the bare bliss of infinity is the condition of this peace.
The mind escaping from itself denies all thought, all form-
making, all motion or play of any kind; for that would be a
grievous return to itself, a miserable imprisonment and renewed
hard-labour. The life released from the toil of labouring and
striving and living demands only immobility and no more to be,
a sleep of force, the surety and rest of an immutable status. The
body accepts denial and dissolution, for to be dissolved is to
cease to breathe and suffer. A bodiless, lifeless, mindless infinite
breadth and supreme silence shows to us that we are in contact
with the Absolute....

All existence, — as the mind and sense know existence, —
is manifestation of an Eternal and Infinite which is to the
mind and sense unknowable but not unknowable to its own
self-awareness.

Whatever the manifestation may be, spiritual or material
or other, it has behind it something that is beyond itself, and even
if we reached the highest possible heights of the manifested exis-
tence there would be still beyond that even an Unmanifested
from which it came.

The Unmanifested Supreme is beyond all definition and
description by mind or speech; no definition the mind can make,
affirmative or negative, which can be at all expressive of it or
adequate.

To the mind this Unmanifest can present itself as a Self, a
supreme Nihil (Tao or Sunyam), a featureless Absolute, an
Indeterminate, a blissful Nirvana of manifested existence, a Non-
Being out of which Being came or a Being of silence out of which
a world-illusion came. But all these are mental formulas express-
ing the mind’s approach to it, not That but impressions which fall
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from That upon the receiving consciousness, not the true essence
or nature (Swarupa) of the Eternal and Infinite. Even the words
Eternal and Infinite are only symbolic expressions through
which the mind feels without grasping some vague impression of
this Supreme.

If we say of it neti neti, this can mean nothing except that
nothing in the world or beyond it of which the mind can take
cognisance is the Supreme in its entirety or its essence. If we
say of it iti iti, this can mean at the most that what we see of it in
the world or beyond is some indication of something that is
there beyond and by travelling through all these indications to
their absolutes we may get a step or two nearer to the Absolute
of all absolutes, this Supreme. Both formulas have a truth in

them, but neither touches the secret truth of the Supreme.



The Supermind

THERE are three layers of the Supermind
corresponding to three activities of the intuitive mind:

1. Interpretative Supermind

First is what I call Interpretative Supermind, corresponding
to Intuition. I call it interpretative, because what is a possibility
on the mental plane becomes a potentiality on the supramental
plane and the Interpretative puts all the potentialities before you.
It shows the root cause of events that may become true on the
physical plane. When Intuition is changed into its supramental
value, it becomes Interpretative Supermind.

2. Representative Supermind

Next comes what I call the Representative Supermind. It
represents the actual movements of potentialities and shows what
is in operation. When Inspiration is changed into its supramental
value, then it becomes this Representative Supermind. Even this
is not the highest. There you know certain potentialities in
thought and action working and you can in many cases say what
would happen or how a certain thing happened if it does.

3. Imperative Supermind

There is the Imperative Supermind which corresponds to
Revelation. That is always true. Nothing can stand against it.
It is knowledge fulfilling itself by its own inherent power.



The Seven Suns of the Supermind

1. The Sun of Supramental Truth, — Knowledge-Power
originating the supramental creation.
Descent into the Sahasradala.

2. The Sun of Supramental Light and Will-Power, transmit-
ting the Knowledge-Power as dynamic vision and command to
create, found and organise the supramental creation.

Descent into the Ajna Chakra, the centre between the eyes.

3. The Sun of Supramental Word, embodying the Know-
ledge-Power, empowered to express and arrange the supramental
creation.

Descent into the Throat Centre.

4. The Sun of Supramental Love, Beauty, and Bliss, re-
leasing the Soul of the Knowledge-Power to vivify and harmo-
nise the supramental creation.

Descent into the Heart-Lotus.

5. The Sun of Supramental Force dynamised as a power
and source of life to support the supramental creation.
Descent into the Navel Centre.

6. The Sun of Life-Radiances (Power-Rays) distributing
the dynamis and pouring it into concrete formations.
Descent into the Penultimate Centre.

7. The Sun of Supramental Substance-Energy and Form-
Energy empowered to embody the supramental life and stabilise

the creation.
Descent into the Muladhara.



The Divine Plan
A
THE SUPREME SELF-CONTAINED ABSOLUTE

FIRsT ABSOLUTE — TAT The Absolute Transcendent, the
Supreme, pardtpara (containing
all, limited by nothing).

SECOND ABSOLUTE — SAT The supreme self-contained ab-
solute Existence, Sachchidananda,
(Ananda uniting Sat and Chit),
holding in its absolute unity the
dual Principle (He and She, sah
and sd) and the four-fold Prin-
ciple, OM with its four statuses as
one.

THIRD ABSOLUTE — ADITI Aditi is the indivisible conscious-
force and Ananda of the Supreme;
the Motbher, its living dynamis, the
supreme Love, Wisdom, Power.
adya Sakti=parabrahman of the

Tantra.
FOURTH ABSOLUTE — PARAMESHWARA = Parameshwari
(of the Gita) (of the Tantra)
TAT
|
SAT

I
ADITI - THE MOTHER
|

I
PARAMEISHWARA PARAMFTISHWARI

|
THE MANIFESTATION




The Divine Plan 29
B

THE MANIFESTATION
I

FirsT ABSOLUTE  The concealed — avyakta — Supreme, self-
involved Sachchidananda, Parabrahman
(Parameshwara-ishwari).

SECOND ABSOLUTE Aditi. The Mother, containing in herself the
Supreme. The Divine Consciousness, Force,
Ananda upholding all the universes. Para
Shakti, Para Prakriti, Mahamaya (yayedam
dharyate jagat).

THIRD ABSOLUTE The Eternal Manifestation (The Supreme
Satyaloka, Chaitanyaloka, Tapoloka,
Anandaloka — not those of the mental
series).

AVYAKTA PARATPARA

' I
ADITI — THE MOTHER

|
THE ETERNAL MANIFESTATION

|
PARAMESHWARA +PARAMESHWARI (adya mahdsakti)

SATYALOKA CHAITANYALOKA TAPOLOKA  ANANDALOKA
| | | 1
|
DIVINE GNOSIS

I
THE MANIFESTATION IN ETERNAL TIME
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II

THE MANIFESTATION IN ETERNAL TIME

DIVINE GNOSIS

Satyam-Ritam-Brihat

AVYAKTA PARATPARA

|
ADITI — THE MOTHER

(Vijnaneshwara — Vijnaneshwari)

SADGHANALOKA CHIDGHANA-TAPOGHANALOKA ANANDAGHANALOKA

l
The Thrice Seven Planes of the Mother

|
VIINANALOKA

I
TRUTH-MIND

I
TRUTH-LIFE

I
TRUTH-FORM IN PERPETUAL SUBSTANCE

THE TEMPORAL MANIFESTATION




GRADATIONS OF MANIFESTATION

THE SUPREME

Sachchidananda — Unmanifest, making possible every kind of
manifestation

I

SACHCHIDANANDA IN MANIFESTATION

The Supreme Planes of Infinite Consciousness
1. Sat (implying Chit-Tapas and Ananda)

2. Chit (implying Sat and Ananda)

3. Ananda (implying Sat and Chit-Tapas)

SUPERMIND OR DIVINE GNOSIS

(The Self-Determining Infinite Consciousness)

From the point of view of our ascent upwards this is the Truth-
Consciousness as distinguished from all below that belongs
to the separative Ignorance.

OVERMIND OR MAYA

Overmind takes ‘all Truth that comes down to it from the
Supermind, but sets up each Truth as a separate force and idea
capable of conflicting with the others as well as cooperating with
them. Each overmental being has his own world, each force has
its own play and throws itself out to realise its own fulfilment in
the cosmic play. Allis possible; and from this separative seat of
conflicting and even mutually negating possibilities comes too,
as soon as mind, life and matter are thrown out into play the pos-
sibility of ignorance, unconsciousness, falsehood, death and
suffering.



OVERMIND GRADATION TO MIND
OVERMIND GNOSIS

(Supermind subdued to the Overmind play, limited and serving
for true but limited creations)

OVERMIND PROPER
I

. . . ! .
Formative Maya. ...Overmind Logos. .. .Intuitive Overmind
(Essential) (Determinative (Perceptive of all things
of relations) created by the two other powers)

HIGHEST MIND
(Intuitive Consciousness)

|
HIGHER MIND
|

Illumine:d Mind

i
Intuitive Mind
i

Liberated {ntelligence

MinD PROPE:ER (HumAN)

Thinkin% Reason

A . L. .
Dynamic Intelligence Externalising Intelligence
(Will, Vision etc.)
Centre bet'ween the eyes (Forehead) Throa]t Centre
1
Vital Mind

|
Physical Mind
LOWER CREATION

MIND
]
VITAL

( Vital Mind, Vital Proper, Physical Vital)
|
PHYSICAL



The Tangle of Karma

OBVIOUSLY we must leave far behind us
the current theory of Karma and its shallow attempt to justify
the ways of the Cosmic Spirit by forcing on them a crude iden-
tity with the summary notions of law and justice, the crude and
often savagely primitive methods of reward and punishment,
lure and deterrent dear to the surface human mind. There is here
a more authentic and spiritual truth at the base of Nature’s action
and a far less mechanically calculable movement. Here is no
rigid and narrow ethical law bound down to a petty human signi-
ficance, no teaching of a child soul by a mixed system of blows
and lollipops, no unprofitable wheel of a brutal cosmic justice
automatically moved in the traces of man’s ignorant judgments
and earthly desires and instincts. Life and rebirth do not follow
these artificial constructions, but a movement spiritual and inti-
mate to the deepest intention of Nature. A cosmic Will and Wis-
dom observant of the ascending march of the soul’s consciousness
and experience as it emerges out of subconscient Matter and
climbs to its own luminous divinity, fixes the norm and cons-
tantly enlarges the lines — or, let us say, since law is a too mecha-
nical conception, the truth of Karma.

For what we understand by law is a single immutably habi-
tual movement or recurrence in Nature fruitful of a determined
sequence of things and that sequence must be clear, precise,
limited to its formula, invariable. If it is not that, if there is too
much flexibility of movement, if there intervenes too embarras-
sing a variety or criss-cross of action and reaction, a too rich com-
plex of forces, the narrow uncompromising incompetence of our
logical intelligence finds there not law but an incertitude and a
chaos. Our reason must be allowed to cut and hew and arbitra-
rily select its suitable circumstances, isolate its immutable data,
skeletonise or mechanise life; otherwise it stands open-mouthed
at a loss unable to think with precision or act with effect in a

field of subtle and indefinite measures. It must be allowed to deal
3
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with mighty Nature as it deals with human society, politics,
ethics, conduct; for it can understand and do good work only
where it is licensed to build and map out its own artificial laws,
erect a clear, precise, rigid, infallible system and leave as little
room as possible for the endless flexibility and variety and com-
plexity that presses from the Infinite upon our mind and life.
Moved by this need we endeavour to forge for our own souls
and for the cosmic Spirit even such a single and inflexible law of
Karma as we would ourselves have made had the rule of the
world been left to us. Not this mysterious universe would we
have made, but the pattern of a rational cosmos fitted to our call
for a simple definite guidance in action and for a well-marked
thumb rule facile and clear to our limited intelligence. But this
force we call Karma turns out to be no such precise and inva-
riable mechanism as we hoped; it is rather a thing of many
planes that changes its face and walk and very substance as it
mounts from level to higher level, and on each plane even as it
is not one movement but an indefinite complex of many spiral
movements hard enough for us to harmonise together or to find
out whatever secret harmony unknown to us and incalculable
these complexities are weaving out in this mighty field of the
dealings of the soul with Nature.

Let us then call Karma no longer a Law, but rather the
many-sided dynamic truth of all action and life, the organic
movement here of the Infinite. That was what the ancient
thinkers saw in it before it was cut and shredded by lesser minds
and turned into an easy and misleading popular formula. Action
of Karma follows and takes up many potential lines of the
spirit, into its multitudinous surge, many waves and streams
of combining and disputing world-forces; it is the processus of
the creative Infinite; it is the long and multiform way of the pro-
gression of the individual and the cosmic soul in Nature. Its
complexities cannot be unravelled by our physical mind ever
bound up in the superficial appearance, nor by our vital mind of
desire stumbling forward in the cloud of its own instincts and
longings and rash determinations through the maze of these
myriad favouring and opposing forces that surround and urge
and drive and hamper us from the visible and invisible worlds.
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Nor can it be perfectly classified, accounted for, tied up in
bundles by the precisions of our logical intelligence in its invete-
rate search for clear-cut dogmas. On that day only shall we per-
fectly decipher what is now to us Nature’s obscure hieroglyph
of Karma when there rises in our enlarged consciousness the
supramental way of knowledge. The supramental eye can see
a hundred meeting and diverging motions in one glance and en-
velop in the largeness of its harmonising vision of Truth all that
to our minds is clash and opposition and the collision and inter-
locked strife of numberless contending truths and powers. Truth
to the supramental sight is at once single and infinite and the
complexities of its play serve to bring out with an abundant ease
the rich significance of the Eternal’s many-sided oneness.
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ON YOGA



The Way

FIRST be sure of the call and of thy soul’s
answer. For if the call is not true, not the touch of God’s powers
or the voice of his messengers, but the lure of thy ego, the end
of thy endeavour will be a poor spiritual fiasco or else a deep
disaster.

And if not the soul’s fervour, but only the mind’s assent or
interest replies to the divine summons or only the lower life’s
desire clutches at some side attraction of the fruits of Yoga-
power or Yoga-pleasure or only a transient emotion leaps like
an unsteady flame moved by the intensity of the Voice or its
sweetness or grandeur, then too there can be little surety for thee
in the difficult path of Yoga.

The outer instruments of mortal man have no force to carry
him through the severe ardours of this spiritual journey and Tita-
nic inner battle or to meet its terrible or obstinate ordeals or nerve
him to face and overcome its subtle and formidable dangers.
Only his spirit’s august and steadfast will and the quenchless fire
of his soul’s invincible ardour are sufficient for this difficult trans-
formation and this high improbable endeavour.

Imagine not the way is easy; the way is long, arduous, dan-
gerous, difficult. At every step is an ambush, at every turn a
pitfall. A thousand seen or unseen enemies will start up against
thee, terrible in subtlety against thy ignorance, formidable in
power against thy weakness. And when with pain thou hast des-
troyed them, other thousands will surge up to take their place.
Hell will vomit its hordes to oppose and enring and wound and
menace; Heaven will meet thee with its pitiless tests and its cold
luminous denials.

Thou shalt find thyself alone in thy anguish, the demons
furious in thy path, the Gods unwilling above thee. Ancient
and powerful, cruel, unvanquished and close and innumerable
are the dark and dreadful Powers that profit by the reign of
Night and Ignorance and would have no change and are hostile.
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Aloof, slow to arrive, far-off and few and brief in their visits are
the Bright Ones who are willing or permitted to succour. Each
step forward is a battle. There are precipitous descents, there are
unending ascensions and ever higher peaks upon peaks to
conquer. Each plateau climbed is but a stage on the way and
reveals endless heights beyond it. Each victory thou thinkest the
last triumphant struggle proves to be but the prelude to a hund-
red fierce and perilous battles....

But thou sayst God’s hand will be with me and the Divine
Mother near with her gracious smile of succour? And thou
knowest not then that God’s Grace is more difficult to have or to
keep than the nectar of the Immortals or Kuvera’s priceless trea-
sures? Ask of his chosen and they will tell thee how often the
Eternal has covered his face from them, how often he has with-
drawn from them behind his mysterious veil and they have found
themselves alone in the grip of Hell, solitary in the horror of the
darkness, naked and defenceless in the anguish of the battle.
And if his presence is felt behind the veil, yet is it like the winter
sun behind clouds and saves not from the rain and snow and the
calamitous storm and the harsh wind and the bitter cold and the
atmosphere of a sorrowful grey and the dun weary dullness.
Doubtless the help is there even when it seems to be withdrawn,
but still is there the appearance of total night with no sun to come
and no star of hope to please in the darkness.

Beautiful is the face of the Divine Mother, but she too can
be hard and terrible. Nay, then, is immortality a plaything to
be given lightly to a child, or the divine life a prize without effort
or the crown for a weakling? Strive rightly and thou shalt have;
trust and thy trust shall in the end be justified; but the dread
Law of the Way is there and none can abrogate it.



The Web of Yoga

TO BE one in all ways of thy being with that
which is the Highest, this is Yoga.

To be one in all ways of thy being with that which is the All,
this is Yoga.

To be one in thy spirit and with thy understanding and thy
heart and in all thy members with the God in humanity, this is
Yoga.

To be one with all Nature and all beings, this is Yoga.

All this is to be one with God in his transcendence and his
cosmos and all that he has created in his being. Because from him

“all is and all is in him and he is all and in all and because he is
thy highest Self and thou art one with him in thy spirit and a
portion of him in thy soul and at play with him in thy nature, and
because this world is a scene in his being in which he is thy secret
Master and lover and friend and the lord and sustainer of all

thou art, therefore is oneness with him the perfect way of thy
being.

THE EVOLUTIONARY AIM OF YOGA

The human being on earth is God playing at humanity in a
world of matter under the conditions of a hampered density
with the ulterior intention of imposing law of spirit on matter
and nature of deity upon human nature. Evolution is nothing
but the progressive unfolding of Spirit out of the density of
material consciousness and the gradual self-revelation of God
out of this apparent animal being.

Yoga is the application, for this process of divine self-
revelation, of the supreme force of Tapas by which God created
the world, supports it and will destroy it. It substitutes always
some direct action of an infinite divine force for the limited work-
ings of our fettered animal humanity. It uses divine means in
order to rise to divinity.
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All Yoga is Tapasya and all Siddhi of Yoga is accomplish-
ment of godhead either by identity or by relation with the
Divine Being — in its principles or its personality or in both —
or simultaneously by identity and relation.

Identity is the principle of Adwaita, relation of Dwaita,
relation in a qualified identity of Vishishtadwaita. But entire per-
fection comes by identity with God in essential experience and
relation of difference with Him in experience of manifestation.

The Infinite Being in rest aware of its own eternal oneness.
There is the everlasting silence of the Absolute.

The infinite Conscious Power in movement aware of its own
eternal many-ness — the everlasting movement and creation of
the Supreme.

As in the immobile ether arises, first sign of the creative im-
pulse of Nature, vibration, Shabda, and this vibration is a line
of etheric movement, is ether contacting ether in its own field of
mobile self-force and that primal stir is sufficient to initiate
all forms and forces, even such is the original movement of the
Infinite.

But this vibration is not the stir of any material force or subs-
tance and this contact is not material contact. This is a vibration
of consciousness in spiritual essence; this is the contact of con-
sciousness with itself in spiritual substance.

This original movement, not original or first in time, for it
was from ever and continues for ever, but original in that action
of consciousness which is an eternal repetition of all things in an
eternal present, or, if you will, an eternal past-present-future, the
three simultaneous times of that ever packed Time of the Infinite
that translates to our blind finite conception as the vast timeless-
ness of the Absolute.

Matter is but a form of consciousness; nevertheless solve not
the object entirely into its subjectivity. Reject not the body of
God, O God lover, but keep it for thy joy; for His body too is
delightful even as His spirit.
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Perishable and transitory delight is always the symbol of the
eternal Ananda, revealed and rapidly concealed, which seeks by
increasing recurrence to attach itself to some typal form of expe-
rience in material consciousness. When the particular form has
been perfected to express God in the type, its delight will no
longer be perishable, but an eternally recurrent possession of man
and beings in matter manifest in their periods and often in their
movements of felicity.

II

All existence is Brahman, Atman and Ishwara, three names for
one unnameable reality which alone exists. We shall give to this
sole real existence the general name of God, because we find it
ultimately to be not an abstract state of Existence, not conscious
of itself, but a supreme and self-aware One who exists — abso-
lutely in Himself, infinitely in the world with an appearance of the
finite in His various manifestations in the world.

God in Himself apart from all world manifestation or reali-
sable relation to world-manifestation is called the Paratpara
Brahman, and is not knowable either to the knowledge that ana-
lyses or the knowledge that synthetically conceives. We can
neither say of Him that He is personal or impersonal, existence
or non-existence, pure or impure, Atman or un-Atman. We
can only say to every attempt to define Him positively or nega-
tively, neti neti not this, not this. We can pass into the Paratpara
Brahman, but we cannot know the Paratpara Brahman.

God in the world is Brahman-Ishwara-Atman, Prakriti
or Shakti and Jiva. These are the three terms of His world-
manifestation.

INITIAL DEFINITIONS AND DESCRIPTIONS

Yoga has four powers and objects, purity, liberty, beatitude
and perfection. Whosoever has consummated these four mighti-
nesses in the being of the transcendental, universal, /ilamaya and
individual God is the complete and absolute Yogin.
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All manifestations of God are manifestations of the absolute
Parabrahman.

The Absolute Parabrahman is unknowable to us, not
because It is the nothingness of all that we are, for rather what-
ever we are in truth or in seeming is nothing but Parabrahman,
but because It is pre-existent and supra-existent to even the
highest and purest methods and the most potent and illimitable
instruments of which soul in the body is capable.

In Parabrahman knowledge ceases to be knowledge and
becomes an inexpressible identity. Become Parabrahman, if
thou wilt and if That will suffer thee, but strive not to know It;
for thou shalt not succeed with these instruments and in this
body.

In reality thou art Parabrahman already and ever wast and
ever wilt be. To become Parabrahman in any other sense, thou
must depart utterly out of world-manifestation and out even of
world-transcendence.

Why shouldst thou hunger after departure from manifesta-
tion as if the world were an evil? Has not That manifested itself
in thee and in the world and art thou wiser and purer and
better than the Absolute, O mind-deceived soul in the mortal ?
When That withdraws thee, then thy going hence is inevitable;
until Its force is laid in thee, thy going is impossible, cry thy mind
never so fiercely and wailingly for departure. Therefore neither
desire nor shun thy world, but seek the bliss and purity and
freedom and greatness of God in whatsoever state or experi-
ence or environment.

So long as thou hast any desire, be it the desire of non-birth
or the desire of liberation, thou canst not attain to Parabrahman.
For That has no desires, neither of birth nor of non-birth, nor of
world, nor of departure from world. The Absolute is unlimited
by thy desire as It is inaccessible to thy knowledge.

If thou wouldst know Paratpara Brahman, then know It
as It chooses to manifest Itself in world and transcending it, —
for transcendence also is a relation to world and not the sheer
Absolute, — since otherwise It is unknowable. This is the simul-
taneous knowing and not knowing spoken of in the Vedanta.

Of Parabrahman we should not say that “It” is world-



The Web of Yoga 45

transcendent or world-immanent or related or non-related to the
world; for all these ideas of world and not-world, of transcen-
dence and immanence and relation are expressions of thought
by which mind puts its own values on the self-manifestation of
Parabrahman to its own principle of knowledge and we cannot
assert any, even the highest of them to be the real reality of that
which is at once all and beyond all, nothing and beyond nothing.
A profound and unthinking silence is the only attitude which the
soul manifested in world should adopt towards the Absolute.

We know of Parabrahman that It Is, in a way in which no
object is and shall be in the world, because whenever and in
whatever direction we go to the farthest limits of soul-experience
or thought-experience or body-experience or any essential expe-
rience whatsoever, we come to the brink of That and perceive It
to be unknowable, without any capacity of experiencing about
it any further truth whatsoever.

When thy soul retiring within from depth to depth and
widening without from vastness to vastness stands in the silence
of its being before an unknown and unknowable from which and
towards which world is seen to exist as a thing neither materially
real nor mentally real and yet not to be described as a dream or a
falsehood, then know that thou art standing in the Holy of Holies,
before the Veil that shall not be rent. In this mortal body thou
canst not rend it, nor in any other body; nor in the state of self
in body nor in the state of pure self, nor in waking nor in sleep
nor in trance, nor in any state or circumstances whatsoever; for
thou must be beyond state before thou canst enter into the
Paratpara Brahman.

That is the unknown God to whom no altar can be raised
and no worship offered; universe is His only altar, Existence is
His only worship. That we are, feel, think, act or are but do not
feel, do not think, do not act is for That enough. To That, the
saint is equal with the sinner, activity with inactivity, man with
the mollusc, since All are equally Its manifestations. These
things at least are here of the Parabrahman and Para Purusha,
which is the Highest that we know and the nearest to the Abso-
lute. But what That is behind the veil or how behind the veil It
regards Itself and its manifestation is a thing no mind can assume
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to tell or know; and he is equally ignorant and presumptuous
who raises and inscribes to It an altar or who pretends to declare
the Unknown to those who know that they can know It not.
Confuse not thought, bewilder not the soul of man in its forward
march, but turn to the universe and know That in this, tadeva
etat, for so only and in these terms It has set itself out to be
known to those who are in the universe. Be not deceived by
Ignorance, be not deceived by Knowledge; there is none bound
and none free and none seeking freedom but only God playing
at these things in the extended might of His self-conscious being,
pard maya, mahimanam asya, which we call the universe.

HI

The boon that we have asked froin the Supreme is the greatest
that the Earth can ask from the Highest, the change that is most
difficult to realise, the most exacting in its conditions. It is
nothing less than the descent of the supreme Truth and Power
into Matter, the supramental established in the material plane
and consciousness and the material world and an integral trans-
formation down to the very principle of Matter. Only a supreme
Grace can effect this miracle.

The supreme Power has descended into the most material
consciousness but it has stood there behind the density of the phy-
sical veil, demanding before manifestation, before its great open
workings can begin, that the conditions of the supreme Grace
shall be there, real and effective.

A total surrender, an exclusive self-opening to the divine
influence, a constant and integral choice of the Truth and rejec-
tion of the falsehood, these are the only conditions made. But
these must be fulfilled entirely, without reserve, without any
evasion or pretence, simply and sincerely down to the most phy-
sical consciousness and its workings.

To be one with the Eternal is the object of Yoga; there is no
other object. All other aims are included in this one divine
perfection.
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To be one with the Eternal is to be one with him in being,
consciousness, power and delight. All that is is summed in these
four terms of the infinite, for all else are but their workings.

To be one with the Eternal is also to live in the Eternal and
from him and in his presence and from his infinite nature, —
sayujya, sdlokya, samipya, sadrsSya. These four together are one
way of being and one perfection.

To live in the Eternal is also to live with the Eternal within
us. Whosoever consciously inhabits his being, his conscious pre-
sence inhabits. God lives and moves and acts in us when we live
and move and act in him.

One that is Two that are Many, — this is the formula of the
eternal and timeless manifestation in the worlds of Sachchid-
ananda.

One who is Two and becomes the Two who become Many,
— this is the formula of the perpetual manifestation in time in
the three worlds of Mind, Life and Matter.

One who is in himself for ever the Two and for ever innu-
merably All and Eternal and Infinite, this is the indication of
the Supreme who is beyond Time and Timelessness in the highest
Absolute.

The One is Four for. ever in his supramental quaternary
of Being, Consciousness, Force and Ananda.

Brahma, Vishnu, Shiva, Krishna, these are the eternal Four,
the quadruple Infinite.

Brahma is the Eternal’s Personality of Existence, from him
all is created, by his presence, by his power, by his impulse.

Vishnu is the Eternal’s Personality of Consciousness; in him
all is supported, in his wideness, in his stability, in his substance.

Shiva is the Eternal’s Personality of Force; through him
all is created, through his passion, through his rhythm, through
his concentration.

Krishna is the Eternal’s Personality of Ananda; because of
him all creation is possible, because of his play, because of his
delight, because of his sweetness.
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Brahma is Immortality, Vishnu is Eternity, Shiva is Infinity;
Krishna is the Supreme’s eternal, infinite, immortal Self-play —
self-issuing, self-manifestation, self-finding.

Nothing can arise from Nothing. Asat, nothingness, is a
creation of our mind; where it cannot see or conceive, where
its object is something beyond its grasp, too much beyond to
give even the sense of a vague intangible, then it cries out, “Here
there is nothing.” Out of its own incapacity it has created the
conception of a zero. But what in truth is this zero? It is an in-
calculable Infinite.

Our sense by its incapacity has invented darkness. In truth
there is nothing but Light, only it is a power of light either above
or below our poor human vision’s limited range.

For do not imagine that light is created by the Suns. The
Suns are only physical concentrations of Light, but the splendour
they concentrate for us is self-born and everywhere.

God is everywhere and wherever God is, there is Light.
Jhanam caitanyam jyotir brahma.

Of all that we know we know only the outside; even when we
imagine that we have intimately seized the innermost thing, we
have touched only an inner external. It is still a sheath of the
covering, only it is a second or third or even a seventh sheath,
not the most outward and visible.

It is the same when we think we know God or have posses-
sion of our highest inmost Self or have entered intimately into the
inmost and supreme Spirit. What we know and possess is a
power or some powers of God, an aspect or appearance or for-
mulation of the Self; what we have entered into is only one wide-
ness and one depth of the Spirit.

This is because we know and possess by the mind or even
what is below the mind, and when we find ourselves most spiri-
tual, it is the mind spiritualised that conceives of itself as Spirit.
Imagining that we have left mind behind us, we take it with us
into its own spiritual realms and cover with it the Supramental
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Mystery. The result is something to us wonderful and intense;
but compared with That Intensity and Wonder, it is something
thin and inadequate.

v
Two AMS OF OUR SADHANA

That Yoga is full or perfect which enables us to fulfil entirely
God’s purpose in us in this universe.

All Yoga which takes the soul entirely out of world-exis-
tence, is a high but narrow specialisation of divine Tapasya.

God’s purpose in us is that we should fulfil His divine being
in world-consciousness under the conditions of the Lila.

With regard to the universe God manifests Himself triply,
in the individual, in the universe, in that which transcends the
universe.

In order to fulfil God in the individual, we must exceed the
individual. The removal of limited ego and the possession of
cosmic consciousness is the first aim of our Sadhana.

In order to fulfil God in the cosmos, individually, we must
transcend the universe. The ascension into transcendent con-
sciousness is the second aim of our Sadhana.

THE OBJECT OF OUR YOGA

The object of our Yoga is self-perfection, not self-annulment.

There are two paths set for the feet of the Yogin, with-
drawal from the universe and perfection in the universe; the
first comes by asceticism, the second is effected by Tapasya; the
first receives us when we lose God in Existence, the second is
attained when we fulfil Existence in God. Let ours be the path of
perfection, not of abandonment; let our aim be victory in the
battle, not the escape from all conflict.

Buddha and Shankara supposed the world to be radically
false and miserable; therefore escape from the world was to them
the only wisdom. But this world is Brahman, the world is God,

the world is Satyam, the world is Ananda; it is our misreading
4
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of the world through mental egoism that is a falsehood and our
wrong relation with God in the world that is a misery. There is
no other falsity and no other cause of sorrow.

God created the world in Himself through Maya; but the
Vedic meaning of Maya is not illusion, itis wisdom, knowledge,
capacity, wide extension in consciousness, prajfia prasrta purani.
Omnipotent Wisdom created the world, it is not the organised
blunder of some Infinite Dreamer; omniscient Power manifests
or conceals it in Itself for Its own delight, it is not a bondage im-
posed by His own ignorance on the free and absolute Brahman.

If the world were Brahman’s self-imposed nightmare, to
awake from it would be the natural and only goal of our supreme
endeavour; or if life in the world were irrevocably bound to
misery, a means of escape from this bondage would be the sole
secret worth discovering. But perfect truth in world-existence
is possible; for God here sees all things with the eye of truth;
and perfect bliss in the world is possible; for God enjoys all
things with the sense of unalloyed freedom. We also can enjoy
this truth and bliss, called by the Veda amrtam, Immortality, if
by casting away our egoistic existence into perfect unity with His
being we consent to receive the divine perception and the divine
freedom.

The world is a movement of God in His own being; we are
the centres and knots of divine consciousness which sum up and
support the processes of His movement. The world is His play
with His own self-conscious delight, He who alone exists, infinite,
free and perfect; we are the self-multiplications of that conscious
delight, thrown out into being to be His playmates. The world is
a formula, a rhythm, a symbol-system expressing God to Himself
in His own consciousness, — it has no material existence but
exists only in His consciousness and self-expression; we, like
God, are in our inward being That which is expressed, but in our
outward being terms of that formula, notes of that rhythm,
symbols of that system. Let us lead forward God’s movement,
play out His play, work out His formula, execute His harmony,
express Him through our selves in His system. This is our joy and
our self-fulfilment; to this end we who transcend and exceed the
universe, have entered into universe-existence.
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Perfection has to be worked out, harmony has to be accom-
plished. Imperfection, limitation, death, grief, ignorance, matter,
are only the first terms of the formula — unintelligible till we
have worked out the wider terms and reinterpreted the formu-
lary; they are the initial discords of the musician’s tuning. Out
of imperfection we have to construct perfection, out of limita-
tion to discover infinity, out of death to find immortality, out
of grief to recover divine bliss, out of ignorance to rescue divine
self-knowledge, out of matter to reveal spirit. To work out this
end for ourselves and for humanity is the object of our Yogic
practice.

PURUSHA AND PRAKRITI

The self which we have to perfect, is neither the Jivatman which
is ever perfect nor the ego which is the cause of imperfection,
but the divine self manifested in the shifting stream of Nature.

Existence is composed of Prakriti and Purusha, the con-
sciousness that sees and the consciousness that executes and for-
malises what we see. The one we call Soul, the other Nature.
These are the first double terms from which our Yoga has to
start. When we come to look in at our selves instead of out at
the world and begin to analyse our subjective experience, we
find that there are two parts of our being which can be, to all
appearance, entirely separated from each other, one a conscious-
ness which is still and passive and supports, and the other a con-
sciousness which is busy and creative and is supported. The pas-
sive and fundamental consciousness is the Soul, the Purusha,
Witness or sakgsi, the active and superstructural consciousness
is Nature, Prakriti, processive or creative energy of the saksi.
But the two seem at first to stand apart and distinct as if they had
no share in each other.

The Purusha, still and silent witness of whatever Prakriti
chooses to create, not interfering with her works, but reflecting
only whatever forms, names and movements she casts on the pure
mirror of his eternal existence and the Prakriti restlessly creating,
acting, forming and effecting things for the delight of the Puru-
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sha, compose the double system of the Sankhyas. But as we con-
tinue analysing their relations and accumulate more and more
experience of our subjective life, we find that this seeing of the
Purusha is in effect a command. Whatever Prakriti perceives
it to be the pleasure of the Purusha to see, she tends to preserve
in his subjective experience or to establish; whatever she per-
ceives it to be his pleasure to cease to see, she tends to renounce
and abolish. Whatever he consents to in her, she forces on him
and is glad of her mastery and his submission but whenever he
insists, she is bound eventually to obey. Early found to be true
in our subjective experience, this ultimate principle of things is
eventually discovered by the Yogin to determine even objective
phenomena. The Purusha and Prakriti are therefore not only the
Witness and the Activity witnessed, but thc Lord and his execu-
tive energy. The Purusha is Ishwara, the Prakriti is His Shakti.
Their play with each other is both the motive and the executive
force of all existence in the universe.

\Y

The aim put before itself by Yoga is God; its method is rapasya.
God is the All and that which exceeds, transcends the All; there
is nothing in existence which is not God but God is not anything
in that existence, except symbolically, in image to His own con-
sciousness. Humanity also is symbol or eidolon of God, we are
made in His image; and by that is meant, not a formal image,
but in the image of His being and personality, the essence of
divinity, its quality, the divine being and divine knowledge.

There are in everything existing phenomenally or, as we shall
say, symbolically, two parts, the thing in itself and the symbol,
Self and Nature, res (thing that is) and factum (thing that is
made), immutable being and mutable becoming, that which is
supernatural in it and that which is natural.

Everything in existence has something in it which seeks to
transcend itself; Matter moves towards becoming Life, Life
moves towards becoming Mind, Mind moves towards becoming
ideal Truth, ideal Truth rises to become divine and infinite Spirit.
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The reason is that every symbol, being a partial expression of
God, reaches out to and seeks to become its own entire reality;
it aspires to become its real self by transcending its apparent self.
Thing that is made is attracted towards thing that is, becoming
towards being, the natural to the supernatural, symbol towards
thing in itself, Nature towards God.

The upward movement is the means towards fulfilment of
existence in the world; downward movement is destruction, Hell,
perdition. Everything tends! upward; once it is assured of its
actual existence it seeks the supernatural. Every nature is a step
towards some supernature, something natural to itself but
supernatural to what is below it. Life is supernatural to Matter,
Mind supernatural to Life, ideal being supernatural to mental
being, infinite being supernatural to ideal being. So too man is
supernatural to the animal, God is supernatural to man. Man
too as soon as he has assured his natural existence, must insist
on his upward movement towards God. The upward movement
is towards Heaven, the downward movement towards Hell.

The animal soul fulfils itself when it transcends animality
and becomes human. Humanity also fulfils itself when it trans-
cends humanity and becomes God.

By yielding to Nature, we fall away both from Nature and
from God; by transcending Nature we at once fulfil all the pos-
sibilities of Nature and rise towards God. The human touches
first the divine and then becomes divine.

There are those who seek to kill Nature in order to become
the self; but that is not God’s intention in humanity. We have
to transcend Nature, not to kill it.

Every movement of humanity which seeks to deny Nature
however religious, lofty, austere, of whatever dazzling purity or
etheriality, is doomed to failure, sick disappointment, disillusion
or perversion. It is in its nature transient, because it contradicts
God’s condition for us. He has set Nature there as a condition
of His self-fulfilment in the world.

Every movement of humanity which bids us be satisfied
with Nature, dwell upon the earth and cease to look upwards,
however rational, clear-sighted, practical, effective, comfortable

moves
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it may be is doomed to weariness, petrification and cessation.
It is in its nature transient because it contradicts God’s intention
in us. He dwells secret in Nature and compels us towards Him
by His irresistible attraction.

Materialistic movements are as unnatural and abnormal
as ascetic and negatory religions and philosophy. Under the
pretence of bringing us back to Nature, they take us away from
her entirely; for they forget that Nature is only phenomenally
Nature but in reality she is God. The divine element in her is
that which she most really is; the rest is only condition, process
and stage in her development of the secret divinity.

Not to be immersed, emmeshed and bound by Nature, not to
hate and destroy her, is the first thing we must learn if we would

.be complete Yogins and proceed towards our divine perfection.

Being still natural in the world to transcend Nature inter-
nally, so that both internally and externally we may master and
use her as free and lord, svarat samrat, is our fulfilment.

Being still the symbol to reach through it the being that sym-
bolises itself, to realise the symbol, is our fulfilment.

Being still a figure of humanity, man among men, a living
body among living bodies, though housed in life and matter yet
a mental being among mental beings, being and remaining all
this that we are apparently, yet to exceed all this apparent man-
hood and become in the body what we are really, God, Spirit
supreme and infinite, pure Bliss, pure Force, pure Light, this is
our fulfilment.

Our whole apparent life is a becoming, but all becoming has
for its goal and fulfilment being — and God is the only being; to
become divine in the nature of the world, in the symbol of our
humanity is our fulfilment.

Yoga practised may be in its aim either perfect or partial,
either selective or comprehensive. Perfect and comprehensive
Yoga avoids limitation by aspects and leads to entire divinity.

In order to exceed our Nature and become divine, we must
first get God; for we are the lower imperfect term of our being,
He its higher perfect term. The finite, to become infinite, must
know, love and touch infinity; the symbol being in order to be-
come its own reality, must know, love and perceive that Reality.
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This necessarily is the imperative justification of religion; not of
a church, creed or theology, — for all these things are religiosity,
not religion, — but that personal and intimate religious temper
and spirit which moves man to worship, to aspire to or to pant
after his own idea of the Supreme; for without such worship
in the heart or such aspiration in the will or such thirst in the
emotions, we shall not have the impulse or the strength for this
great difficult and supreme effort of human nature to transcend
itself and climb to its super-nature. Therefore have the prophets
spoken and the Avatars come to inspire man to that great call
upon his upward straining energies. The aim of rationalism and
Science is to make man content with his humanity and thus
contradict Nature, baffling her evolution; the aim of religion,
— but not unhappily of the creeds and churches, — is to further
the great aim of Nature by pushing man towards his evolution.

The attainment of God is the true object of all human effort
for which all the other efforts political, social, literary, intellec-
tual, are only a necessary condition and preparation of the race;
but there are both differences in the state of the attainment,
differences in its range and effectivity. These states of divine
attainment may usefully be distinguished: touch with God, in-
dwelling in Him, and becoming He. The first is initial and ele-
mentary; unless passing the veil of our ordinary nature we touch
the divine Being or He leaning down imposes His touch on us,
unless we come first into contact with ‘Him either in our heart,
our mind, our works or our being, we cannot go into! Him. If
we are strong in spirit, the touch may indeed be rapid and sum-
mary, we may wake at once and stride forward to the state of
divine indwelling, soul of man in the Soul of God, the individual
in the universal; but the touch must be there. To enforce this
preliminary step, to bring man into some kind of contact with
God, is the common and...the sole preoccupation of human
religions. It does not matter greatly for its purpose how it is
done; in however crude and elementary a way, through what-
ever intellectual errors and emotional blunders or ethical out-
rages, the touch must be established; this imperatively and
above all things the religious spirit demands. Nature, as always

! indwell in
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her way, presses on to her all-important, immediate steps and is
willing to purchase a single great and general gain by any number
of particular losses. Man, besides, is so various in the arrange-
ment of his human qualities; the master spring as well as the
peculiar temperament differs so greatly or so subtly in each indi-
vidual that there can never be for this purpose of nature’s, too
many sects, disciplines or different religions. Swami Viveka-
nanda has well seen the consummation of religion in a stage when
each human individual has his own religion dictated by his own
spiritual needs and nature; for collective creeds, churches and
theologies, in spite of their temporary necessity and some un-
deniable permanent advantages, help to formalise the upward
effort and deprive it of its adaptability, freedom and perfect indi-
vidual sincerity. The priest and dogma will seldom leave God
and the soul free to reach each other in that solitude and sponta-
neity which gives the union its highest force and delight. They
are always pressing in to control and preside at the marriage
and legitimise it with formulas, Riks and official registration.
Moreover the intellect of natural man is narrow, his effort
soon exhausted and easily satisfied with imperfection. If he is
led to think that his way of contact with the Divine is the only
way, his own freedom of higher development is fettered or
entirely taken away from him and in his intellectual and religious
egoism he militates against the freedom of others. Most reli-
gions tend easily to believe that the contact with God once estab-
lished, no matter with what limitations or of what kind, all is
done that needs to be done, all fulfilled that God demands of us.
Popular religions tend naturally to be dualistic and to preserve
trenchant distinction between man and God dividing the symbol
being from that which expresses itself in him; while with one
hand they raise man towards his super-nature, with the other
they hold him down to his ordinary nature. The lower is suffused
with the glow of the heights and touched with its power and rap-
ture, but it does not itself rise into and dwell within it. At its
lowest the dualistic soul keeps? the taint of its imperfections; at
its highest, unless in rare self-transcending moments, keeps itself
distinct in awe and reverence from the divine Lover; worships
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at His feet but cannot hide itself in His bosom.

Therefore Nature still following his upward surge, has pro-
vided a mightier rank of human souls who are capable of going
forward beyond this preliminary effort and, having entered into
the very being of God, of dwelling there in beatitude. Entering
into the consciousness of the Infinite, feeling it all around them
and in them, ever thrilling with its touch, aware of identity with
it in nature, joy and inner awareness, they yet preserve a constant
separateness of their special being in that identity. They do not
plunge themselves wholly into that divine ocean or, if they go
slowly into it they keep hold on a fathom line which will preserve
their touch with the surface. In nature such men are Vishishta-
dwaitins, souls not drawn towards entire oneness. But unless
man plunges himself wholly into God caring not whether he re-
emerge, unless the human sacrifices himself wholly to the divi-
nity, keeping back no particle of his being, not even the last
particle of separateness of the individual ego, the divine purpose
in man cannot be utterly accomplished. Therefore Nature or
the Will of God — for Nature is nothing but the Will of God in
action — has provided that some having indwelt in God, human
soul in divine soul, shall be irresistibly called immediately, with
brief respite or at long last to the utter immersion. They go
inward and throw away the last trace of ego into God. Some
of them, it has been said by a great teacher, are jivakotis, human
beings leaning so pre-eminently to the symbol-nature, that, if they
had lost it albeit for a while in the Reality, they lose themselves;
once immersed, they cannot return; they are lost in God to hu-
manity; others are isvarakotis, human beings whose centre has
already been shifted upwards or from the beginning elevated in
the superior planes of conscious existence, was established in
God rather than Nature. Such men are already leaning down
from God to Nature; they therefore may, in losing themselves
in Him yet keep themselves and live in Man-God; they do not
depart from their centre but rather go through it; arrived they
are able to lean down again to humanity. Those who can thus
emerge from their truth of God are the final helpers of humanity
and are chosen by God and Nature to prepare the type of super-
natural men to which our humanity is rising. :
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There are, then, these three divine conditions, states sepa-
rately conceived of humanity’s God-attainment. Man being limi-
ted in energy and discrimination rather than catholic in intellect,
fastens usually on this separate conception and limits himself to
one or other of these conditions; Yogic method, also, being care-
ful of the different natures of men, suits itself to their limitations,
becomes selective and concentrates upon one of these conditions
or another. Or even it becomes partial as well as selective; for
in its contact with God, it relates itself to a part of divine quality
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