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PREFACE.

Tur four Essays which I here lay before the public, contain
the ripest results of my laborious researches into the Sacred
Wiritings and Religion of the Zoroastrians, Their prineipal
aim ig to present in a readable form, all the materials for

Judging impartially of the character of the Seripture and Religion

Of"...-._tlle Parsees. The Seripture being written in a language very
little explored hitherto, T have thonght it necessary to supply an
outline of its granlmw; a principal use of which I trust may
be to enable the Parsees to learn their Sacred language, and
make researches of their own into their Zend Avesta. The
.Roman Alphabet has been employed throughout ; and my system
of transliteration may be learnt from the alphabet of Zend charac~
ters with their Roman equivalents, which is added at the end,

My best thanks are due to my subseribers, who have enabled
me to bring ont the work.

MARTIN HAUG,

Poona, 2nd Felruary 1862,
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HISTORY

RESEARCHES INTO THE SACRED WRITINGS
AND RELIGION OF THE PARSEES

F‘ﬂl FROM THE EARLIEST TIMES DOWN TO THE PRESENT.

1

e a——

1—THE REPORTS OF THE GREEKS, ROMANS,
ARMENIANS, AND MOHAMMEDANS,

Tu this chapter T intend to give a brief outline of the gradual
acquaintance of the western nations with the Zoroastrian religion,
(now professed only by the small Parsee community in India, and
by a very insignificant portion which remained in the ancient
fatherland in  Persia,) and principally to trace tho history of the
scientific researches attempted in Europe into the original records
of this ancient creed, where the true doctrine of the great Zoroas=
ter and his successors, buried for thousands of years, is to be
tound. .

‘To the whole ancient world Zoroaster’s lore was better known
by the name of the doctrine of the Magi, which denomiration was
commonly applied to the priests of India, Persia, and Babylonia.

The earliest mention of them is made in the Prophet Jeremiah

- (39, 3), who ennmerated among the retinue of king Nebuchadnez-
zar at his entry into Jerusalem, the ¢ Chief of the Magi’* (rab
may in Hebrew), from which statement we may distinctly gather,
that the Magi exercised a great influence at the court of Baby-
lonia 600 years B. C. They were, however, foreigners, and are
not to be confounded with the indigenous priests. In the Old

-



REPORTZ OF THE GREEKE,

estament no account of this veligion is given; only once
 (Ezekiel VIIL, 16,17,) it is hinted at.* The Persians, whose
only priests the Magi appear to have been, however, are never
spoken of as adherents to idolatry. The Persian kings, chiefly
Cyrus, (called Koresh in Hebrew, Kuwrush in the cuneiform
inscriptions) favored the Jews. In Isaiah this great king is
called ¢ the anointed of the Lord (mashiokh in Hebrew
45, 1,), the shepherd who carries out the Lord’s decrees
(44, 28) ; he is the eaglet called from the orient, the man
appointed by the Lord's counsel (46, 11) ; he is strength-
ened by the Lord to subdue the heathens (45, 1.)f From
these high terms, in Which king Cyrus, who professed the
religion of the Magi, is spoken of, we are entitled to infer that
this religion was not so diametrically opposed to the Mosaic as
tlhe cther ancient religions were ; that Cyrus, at all events, was no
idolworshipper,—a supposition, we shall find confirmed by Hero-
dotus, and by the sacred books of the Parsees themselves. The
Zoroastrian religion exhibits even a very close affinity to,orrather
identity with several important doctrines of the Mosaic religion
and Christianity, such as the personality and attributes of the
devil, and the resurrection of the dead, which are both asecribed
to the religion of the Magi, and are really to be found in the pre-
sent seripture of the Parsees. It is not to be ascertained whether
these doctrines were borrowed by the Parsees {fromthe Jews, or by
the Jews from the Parsees ; very likely neither is the case, and in

Loth these religions they seem to have sprung up independently.

# The religions custom alluded to in Fzekiel, undoubtedly refers to the religion
of tho Magi. The prophet complaing that some of the Jaws worship the sun, holding
townrds their face certain twigs. Exactly the same custom 0s being observed by the
Magi of hiolding & bundle of twigs in the hands, when engaged in praying, is reported
by Strabo (X V., p. 733, edition of Uasanbon). Itis the so ealled Barsom (Beregma
in Zend) used up to this time by the Parsee priests when engaged in worship.

+ In Aeschylus's celebrated play * the Persians,” the eagle is the symbol of the
Parsian empire (verses 205-10). The eaglewus, as Xenophon reports, (Cyropedia VII.,
3. 2.) the ensign of the ancient Fersinng.

1 The Hebrew word goyim, (literally * people’) oved in the pluralas it is here,
denotes the heathenish nations, the idol worshippers, in their strictest oppesition to the
Israclites.

1.



" AND ROMANS. 3

In the Zend-Avesta we meet only with two words,® which may be
traced to the Semitic languages, neither of them referring to re-
ligious subjects.  In the later books of the Old Testament we
find several Persian words, and many names, but they haye
nothing to do with religion. The most famous of these Persian
words in the Old Testament now spread over the whole eivilised
world, is the word * paradise,” which means originally a park,
a beautiful garden fenced in, ¥

The name Magi occurs even in the New Testament. In the
Gospel according to St. Matthew (2, 1) the Magi (Greek magoi,
translated in the English Bible by ¢ wise men’’) came from the
East to Jerusalem, to worship the new born child, Jesus, at
Bethlehem. That these Magi were the priests of the Zoroastrian
religion, we know from Grecian writers.

The earliest account of the religion of the Magi among the
Greeks, is to be found in HERropoTUS, the father of history,
(450 B.C.) In his first book (ch. 131-32), weread the follow-
ing report on the Persian religion :— '

1 know that the Persians observe these customs. = It is not
customary among them to have idols made, temples built, and
altars erected ; they even upbraid with folly those who do so. 1
can account for that, only from their not believing that the gods
are like men, as the Hellenes do,  They are accustomed to
bring sacrifices to Zeus on the summits of mountaius; they calk

#he whole celestial circle Zeus. They bring sacrifices to the sun,
ngloon,earth,ﬁrc-, water and winds, these elements originally being
the only objects of Worship; but they accepted from the As-

# These nre fanidra, an oven ; and Aare, mountain to be found only in the name
Hard berezaitiy i. ¢, high mountain, considered to be the head of all mountains ; pre-
served now-g-days in the name Hlborz. Tunilra is evidently the same with the
Hebrew tenmir (Gen. XV, 17. Isaiah XXXI., 9) an oven; kara is identical with
har in Hebrew, 4. e, mountain.

+ The originel form of the word is pairi-daéza (in the Zend-Avesta), i, e. circum-
vallation in Mebrew we find it in the form pardes; in Greek as paradeisos. Pairi is
peri in Greek ; daéza corresponds doke in Sanskrity i. e. enclosure, generally npplied to
thgbody. Of the same root is the English thick (very likely indentical with 8. digdha
past pacticiple of the root déh to besmear, pollute, in a more comprebensive seuse
“ gurround.’’)
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syrians and Avabs the worship of Aphrodite; the Queon of
Heaven, whom the Assyrians call Mylitta, the Arabs Alitta,
the Persians Mitra,*

“ The Persians bring eacrifices to the aforesaid gods in the
following manner. They neithor erect altars wor kindle fires
when they are abont to bring a sacrifice; they neither use Jiba-
tions, nor flutes nor wreaths, nor barley 3 but when any one is

- willing to bring a sacrifice, he then carries the  sacrificial bease
to a pure spot, and after having twined round his turban a great
many wreaths of myrtle in preference to any other leaf, he in-
vokes the deity. The sacrificer ought not to pray only for his
Own prosperity 3 he must also pray for the welfare of all the
Porsians, and for the king, because he is included among  them,
When he has cut the animal into pieces, he then boils its flesh,
spreads - the softest grass lie can get, especially preferring clover,
and places the pieces of flesh on it After having made this
arrangemont,  one of the Magi who is prosent, sings a theoe
‘Bony,t as they call the incantation (which is used) ; without one
of the Magi no  sacrifice can be brouglt, = After waiting & short

. time, the sacrificer takes off the pieces of flesh, and wses them as
‘e likes.}” .

In the 138th Chapter of the same book, the father of history
sayst “ Lying is regarded os the most disereditable thing
by them ; next to itisthe incurring of debt, chiefly for this reason,
that the debtor is often compelled to tell lics, If any one of

% Heore Heredotus has committed o wiistako ; not as W tho matter, but as 1o the
name. The Persiany, in later times, worshipped o greut female deity, who might be
compared with the Bylitta of tho Babylonians (the Astarte of the Ol Testoment), but
ehowasealled Awanima (in the Zend-Avesta, and in the coneiform inseriptions, ) known
to tho Arabs and Grecian writers by the name of Axairrs, Bhe reprasented thia benoficial
inflodnee of water,  Mitra is the well known sun-goil of the Peisiaus and a mals deity,

T Herodotud, who shows thronghont the whols repoet, an intimats & nowledge of the
Persian sacrifiees, moans by theogony here, those sections of the suered books which
are called Yashts or invocatjons, cantuining the praises of all the feats nchisyed by the
deity i whosa hononi the saerifics is o be brought, See the third chapter,

3 This custom is still maintained hy the Parsees, The flesh (or any other offering)
to be offered ia first consecrnted by the priest, then for a short time left near (e fire,
and finally taken off by the sacrificer, to be nsed by Liay but it is never thrown inte
the fire. ¢
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the inhabitants of a town is affected with leprosy, or white spots,
(another kind of leprosy) he cannot enter the town, nor have
any intercourse with tho other Persians; tliey believe him fo
have that disease in consequence of laving sinned in one way
or other against the sun.*  All foreigners  affected with these
diseases are driven out of the country ; for the same reason many
expel even white pigeons, They neither make water, nor spit,
nor wash their hands in a river; nor will they allow any one else
to do so; for they pay a ligh reverence to rivers.”

In another passage (III. 16) Herodotus reports that the Por-
sians Dbelieve Fire to be a god ; whorefore Cawmbyses committed
a great sin, as he says, in burning the corpse of the King Amasis.

The chief Greek writers on the manners and religion of the
Persians were Kriisias (B. C. 400,) the well known physician to
King Artaxerses II., Dumvox (B. C. 350), who is looked upon as a
great authority in Persian matters by Cornelius Nepos (in the lifo
of Konon), THEoPoMPOS, of Chios, (B, €. 300), and HERMIPPOS,
the philosopler of Smyrna, (B. C. 250). The books of all theso
writers heing lost, save some fragments preserved by later
authors, such as Prurarcn, Droaenes of LAurTE, and Priny,
we cannot judge how far they were acquainted with the religion
of the Magi. The two chief sources whence to derive in-
formation on the religion of the Magi, were for the Greeks and
Romans, THEoroMpos’ eighth book of the history of King
Philip of Macedonia, which was entitled * on miraculous
things,” where chiefly the doctrine of the Magi was treated ; and
Herureros, who wrote a separate book * on the Magi.” We
are left without information, whether or not Theopompos
borrowed his statements on the lore of the Magi from lis inter-
course with the Persian priests themselves ; but Hermippos, who
composed, besides his work on the Zoroastrian doctrine, biogra-
phies of lawgivers, the seven sages of Greece &e., is reported by
Pliny (Historia Naturalis XXX., 1) to have made very laborious
investigations into all the Zoroastrian books, which were said to

#The nawe given to sinners dgainst the sun is mithri-drukhs, i. e. one who ﬁu
belied mithra (sun). Such discases were believed to be the consequence of 1ying.
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comprise two millions of verses, and to have stated the contents
of each book separately. He therefore really seems to have had
some knowledge of the sacred language and texts of the Magi,
for which reason the loss of his work is greatly to be regretted.

Tt is not my intention to produce all the reports on the Zoroas-
trian religion and customs to be met with in the ancient
writers, but I ghall only point out some of the most important.

According to Diogenes of Laerte (Pro-cemium, chap. 6),
Tiupoxos and ARISTOTLE stated, that in the doctrine of the Magi
thiere were two.powers opposed to each other, one representing
the good god, called Zrus and ORMASDES ( Ahuramazda, Ormuzd),
and the other representing the devil, whose name was HADES
and AREIMANTOS (Angrd Mainyus, Ahriman.) Of this chief
doctrine of the Magi TruoroMPos hadgiven a further illustration.
Aceording to Plutarch (De Iside et Osiride) and Diogenes of
Laerte (Pro-cemium, chap. 9) he reported that Oromasdes ruled
for three thousand years alone, and Areimanios for three
thousand more. After this period of six thousand years had
elapsed, they began to wage war against each other, one at-
tempting to destroy the other ; but finally, (he says) Aveimanios
js to perish, mankind is to enjoy a blessed state of life 3 men
will neither be any more in need of food, nor will they cast
shadows ; the dead are to rise again, men will be immortal, and
overything is to exist in consequence of their prayers.

A briof, but full account of Zoroaster’s doctrine is to be found
in Plutarch’s book ¢ on Isis and Osiris” (chap. 46-47,) which
Deing in detail, seems to have been borrowed from a writer who
was actually acquainted with the original texts. The philosopher
Hermippos, above mentioned, being the only scholar of antiquity
who can be supposed with sufficient reason to have had a real
knowledge of the sacred language of the Zend-Avesta, we may
regard him as the author of Plutarch’s statements. These are
as follows —

« Qromasdes sprang out of the purest light ; among all things
perceived by the senses that element most resembles him ; Arei-
manios sprang out of darkness, and is therefore of the same



as the sun is far from the earth, created six gods (the six
Ameshagpentas, now Amshashpand, the archangels) ; the god of
benevolence (volumand, i. e. * good-mind,"” now called Balman)
the god of truth, Ashavahisia ; Ardibehesht) ; the god of order
(Khshathra vairya ; Shahravar) ; the god of wisdom (Armaiti ;
Tsfendermat) ; and the god of wealth and delight in beauty (Haur-
vetdl and Ameretdl, fhordad and Amereddd). But to counter-
balance him, Areimanios created an equal number of gods
counteracting those of Oromasdes. Then Oromasdes decorated
heaven with stars, and placed the star Sirius (Zistrya, Lashtor)

at their head as a guardian.  Afterwards he created twenty-four

other gods,* and set them in an egg ; but Areimanios forthwith .'.

sequence of this, evil is always mingled with good. Thus the
good god and the demon are engaged in a constant war. Of
plants and animals some belong to the good, some to the evil
spirit ; to the good one belong dogs, birds, and crabs ; to the evil
one, water-rats. At the end, the time is to come when Areima~
‘nios will perish, and disappear in consequence of disease and
famine, caused by himself. Then the earth will become even,
and equal, and thero will be only one state, and one language,
and one and the same manner of living to the happy men who
then speak only one language.

StRrABO the geographer (B. C. 60) has given in the 15th book
of his celebrated geography an account of the religion and cus-
toms of the Magi, of which I shall translate some passages.
“To whatever deity the Persians may bring a sacrifice,’” says le,
¢ they first invoke fire, which is fed at their sacred places with
dried barkless pieces of wood, and is never to be extinguished ;

# This statement seems at the first glance to be very strange. But one. may easily
oxplain it from the Zend texts. The writer had evidently in view the 30 genii pre-
siding over the particular days of the month ; he was informed, or he gathered it from
his own reading of the texts, that there are two distinet classes of divine beings to be
worshipped, six forming the higher order, twenty-fourthe Jower ; the Supreme being,
tha creator Ahuramnzda, was not comprised in these. In the Parsee Calendur
(Sirozah, 80 days) Ormozd is included in the number,



they put fat over it, and pour oil into it; if any body happens to
throw or blow into it any thing dirty, or dead, he is to die; the
fire is to be kindled by blowing,

In another passage (XI. p. 512) he enumerates as Persian
deities Anaitis Omanes, and Anadates ov Anandates™
Papsanivs, the celebrated Grecian traveller (180 A. D.) has
the following report on the fireworship of the Magi (V. 27, 3).
In the temples of the Persians there is a room, where ashes of
another colour than those being burnt on the altar, ave to be
found.t . To this voom he first repairs, puts dry wood upon the
altar, puts on the tiara, and then sings the invocation of the god,
veading it from a book, in a language utterly unintelligible to the
Choeks,  The wood is to be ignited on the ashes, without fire,
and to flame up into a bright blaze.
T shall pass over Dro Curygosrosos (130 A.D.) who has
loft to us, in his sérmons, some remarks on the theological ideas
of the Magi, chiefly on their comparing the universe with a cha~
. ‘riot in continual motion, which is drawn by four horses ; bub I

shall give a translation of an important passage of the hListorian
Adrriras (500 A. D.) respecting Zoroaster.  He says (1. 24) :
« The present Persians almost entirely neglect their former
customs, and have even changed them, and observe some
strango and spurious nsages, professing the doctrines of Zo-
voaster, the son of Ovmasdes.} The time when this Zovoaster
or Zarades (lie is called by these two names) flourished and
gave his laws, is not to be ascertained. The Persians now-a-
days simply say, that ho lived at the time of Iystaspes ; but it
is very doubtful, and doubt cannot be resolyed whether this Hys~

® Anaites Andlitd, o goddess, representing the celestial woters,  Omsines 18 Volin-
mand-Bahman ;. Anandates is A tat, ganins of the trees, !

4 Tho two kinds of ashes mentioned here are those of the Did-gah (Ddityo-ghtns)
or common hoasth of the temyplo (or any liouse) and of the Atesh-gdh or place for the
sacred five, whieh is fed with the greatest care, By tiara (a turban) the Penom (paiti-
ditnn) is meant, & cloth, nsed to cover the lips to provent the sacred fire from heing
polluted. Pausanins well describis here the divine service us performed before the
sacred fire. The observanceis still maintaiaed,

1 Plato (Alcibiades 1., p. 121) suys the same, calling Zoroaster a son of Oimpzdes
i o. Aburamazda, Ormaed,
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taspes was the father of Darius or another Hystaspes.
At whatever time he may have lived, he was at all events
their prophet, and the master of the Magic rites. = He after hay-
ing changed the aucient form of worship, introduced manifold
and strange doctrines. For they (the Persians) formerly worship-
ped Zeus and Kronos, and all other gods celebrated by the Greeks,
only under other names, as for exatple they call Zeus, Bel, He-
vacles, Sandes, Aphrodite, Anailis,* and the others otherwise as
is reported by BER0SOS the Babylonian, and “ATHENOXLES and
Simakos, who wrote on the most ancient bistory of the Assy-
rians and Medians.” '

Before 1 conelude my notice of these Grecian recovds, and pro-
ceed to those of the Armenians and Mohammedaus, I shall notice
some passages of later Grecian writers, who lived after Christ at
the time of the Sassanids, on the supposed primitive principle of
Zoroastrian theology, of whicl T shall treat fully in the last chap-
tor of this book. :

The first Grecian writer who alludes to it, 18 DaMasoros. In
his book ““on primitive principles” (125th pag. 384 ed. Kopp)
ho says, ¢ The Magi and the whole Arian nationt consider, as
Eudemos writes, come Space, and others Time as the universal
cause, out of which the good god as well as the evil spirit  were
separated, or as others assert, light and darkness, before these
two spirits arose.”

On the same matter THEODOROS of MOPSUBSTIA writes as fol.
lows, according to the fragment preserved by the polyhistor
Photios (Biblioth 81). 1In the first book of his work (on the
doctrines of the Magi), says Photios,} he propounds the nefarious
doctrine of the Persians which Zarastrades introd uced, viz. that on

# In this raport true and false statements are mixed together, It is tmme that the
veligion of the Parsees nuterior to Zorosster was mmuch nearer to that of the Greeks
than after his time; but itis not true that the Persisns b that time worshipped
Brr, who was the chief god of the Babylonians, and entirely unkuown to the Zend
Avesta,

t By'this name the Medians ara to ba understood. According to Herodotus their
original name was ** Arioi.”

1 He was a Christian.

2



ZsrouAM™ whom he makes the ruler of the whole universe, and
calls him Destiny ; and who when bringing sacrifices in order to"
- generate Hormisdas, produced both Hormisdas and Satan.

This opinion on the primitive principle of the Zoroastrian the-
ology, seems to have been current among the Christiaus at the time
of the Sassanids, as we may learn more fully from Armenian
writers of the 5th century, from EzNIg, who wrotea book against
heretical opinions, and from Ernismus, who compiled a history of
Varray, and the wars waged by the Armenians against the Per-
sians. [ shall give a translation of Izuik's report.  He says in
his refutation of heresies (in the second book) containing a ¢ re-
futation of the false doctrine of the Persians :—-""

‘¢ Before any thing, heaven or earth, or creatures of any kind
whatever, therein were existing, Zeruan existed, whose name
means fortune or glory.4 He brought sacrifices for a thousand
years, in the hope of obtaining a son, Onaizr by name, who was
to create heaven, earth,and every thing therein, After having
spent a thousand years in sacrificing, he began to deliberate. Are
these sacrifices of mine to produce any effect, and will & son,
Ormizt by pame, beborn tome ? While he was thus deliberating,
Ormizt and Arhmen were conceived in the womb of their mother,
Ormizt as the fruit of his sacrifices, Arhmen as that of his doubts.
When Zeruan was aware of this event, he said, two sons are in the
womb ; he who will come first to me, is to be made king. Ormiat,
having perceived his fathet’s thoughts, revealed them to Arhmen,
saying, Zeruan, our father intends to make him king who shall be
born first.  Having heard these words, Arhmen perforated the
womb, and appeared before his father.  But Zeruan, when he saw
him, did not know who he wa¢, and asked him, who art thou ?
He told him :—¢Iam thy son.” Zeruan answered him, my son
ig well scented and shining, but thou art dark, and ill-scented.
While they were thus talking, Ormizt, shining and well scented,
appeared before Zernan, who, seeing him, perceived him at once

# He monns Zarvan akarana, i.e. boundless time,
 This interpretation is wrong, The word zarvan means simply *¢time™ in
Zendavesta, preserved in the modern Persian zamdn.
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to bo his son Ormizt on account of whom ho was sacrificing. He
took the rod,* which he fad used in sacrificing, and gave it to
Ormist, saying : ~ Hitherto this has been used by myself in bring-
ing sacrifices for thy sake; honceforth thou mayst sacrifice for my
sake.  When Zeruan handed over Lis rod to Ormizt, and blessed
him, Arhwen approached him saying : Hast thou not vowed to
make that one of thy two sons King who should first come’ ta
thee ?  Zeornan, in order to avoid breaking his vow, replied to
Arhmen:  Oh thou liar and evil doer ! the empiro is to be ceded
to thice for nine thonsand years ; but I place Qrmizt over thee as
chief, and after nine thousand years, lie will reign and do what he
like. Tlen Ormizt and Arhmen began the work of creation §
every thing produced by Oviizt was good and right, and overy
thing wrought by Arlmen was bad and perverse.”

From both these Armenian writers, NZNTK and ELISABUS, we
farther learn, that the Zoroastrians at their times (Hth century
A. D.) were split into two parties, inimically opposed to. each
other 5 the one is called Mog (Magi, Maghava,) the other
ZENDIR.f :

I shall now pass over to MOMAMMEDAN writers, who lived after
the' conquest of Persia by the Mohammedans (640 A. D.); but
I can notice of course only some interesting passages.

MasuDI, the celebrated Arabian historian and traveller (950
A, D.); has preserved tous the following motice of the sacred
bouks of the Parsees.f The first book, made by ZERADUSET,
was Avesta.  The Persians, not being able to understand it,
Zevadught made & commentary, which they called ZEND; further
he made a commentary to this commentary, and called it PAZERD,
After Zeradusht's death the Persians made a commentary of the

# This is the so ealled Barsom (Bere¢ma, ' bundle of twigs) used by the Parsce
priests always, when eogaged in worship.

t The Magi were chiefly spréad in the West, in Medin and Persia ; the Zondiks in
the Hast, in Bactria. The former seem to hnve acknowledged only the AvmsTa or
original texts of the snered writings ; the lattor followed the traditional explanstion,
called ZEND.

1 8. Chwolsohn in the Zeitschnify der Deuntsch Morgenldndischon Gesellschaft,

Vol. V1., p. 408-9.
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commentary, and an explanation of all the books just mentioned,
and ealled it YAzpau.* . |

In another passage, he has the tollowing remark an the origin
of the word Zenpig, i. e, heretic in Persian :—the ZuND being
only a commentary on what was formerly revealed from leaven
(viz. the AvEsra), the Persians called any one, who put forward
religions opinions opposed to the Avesta, a ZBNDIK, baecause he
held  his own interpretations (Zend) against that of the
‘“* Avesta.”

On Zoroaster’s age he remarks thut according to the Magi he
lived 280 years before Alexander the Great (about 516 years
B: C)t

Shahrastani, a celobrated Mobhammedan writer, (who died at
Bagdad 1153 A. D.) has given in his highly valuable work  on
religious sects & creeds™ (Teital el-mitel we na'hol) an accountof the
religion of the Magi, of which he had a better opinion than many
other Mohammedan writers. Whilst Dimismor (died 1327 A. D.),
N Fozuay and others} identify the Magi with idolators and
pagons, Shahrastani brings them under the same head with JEws,
CHRISTIANS, and MusALMANS, or those, the creed of whom is
founded on revealed books ; and makes them diametrically oppos-
ed to those who follow their own imagination and inventions as
many philosophers did, the Brabmans and Sabeans (starwor-
shippers).  From his reports we further Jearn that the Magi were
split into several sects, which vory likely arose at the time of the
Bassanids, such as the Mazpaxyans, who believed in the trans-
migration of souls like the Brahmans and Buddhists (a doctrine
which is altogether strange to the Zend-Avesta) ; the KAYOMAR~
THIYAR, who believed in a revelation made by God to the first
man, called GAvoMART by the Parsees, corresponding fo ADAM
of the Bible ; the ZrrvANITS who believed in ZARVAN AKARANA,
L. ¢. the boundless time as the supreme deity, which doctrines

# Ho understands by it those pieces, which are called Yashts, and are undoubtedly
thie latest productions in Zend- Avesta.

1 S Ohwolsohn, Die Sabier IT, p. 600,

1 5. Chwolsohn 1, p. 281, *
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being altogether strange to the ancient books, were derived from
other creeds.

Before taking final leave of these Mohammedan writers, T must
notice a peculiar circumstance which desorves attention. In
soveral Mohammedan - writings, chiefly in vernacular Persiau
dictionaries, we find ZOROASTER, oras he is called there Zana-~
pusHT, identified with ABRARAM, the patriarch. The Magi are
said to haye called their religion Hesh-i-Ibrakim, i. e. creed of
Abraham, whom they considered as their prophet and the re-
former' of their religion. They traced their religious books to
Abrabam, who was believed to have brought thew from lieaven.
Of all this, however, no single word is true.  The Magi or Parsee
priests invented it for the purpose of escaping the persecutions of
the Mohammedans, and that they might be tolerated to a certain
extent ; for only those creeds were tolerated by the Mohammedans,
the followers of which were able to convince them of their posses-
gion of sacred books, connected in any way with the Jewish
religion, the prophets of which had been acknowledged by Mo-
hammed.

9—THE EUROPEAN RESEARCHES.

The nations of modern Europe come into contact with the
adherents of the Zoroastrian religion in the western part of India,
where they had settled when they left their fatherland Persia, to
escape the persecutions of the Mohammedans. Already in the
17¢h century, manuscripts of the sacred books of the Parsees
were brought to England as a mere article of cnriosity, but were
a sealed book to every one. The first, who attempted to give
a complete description of the doctrines of the Magi, was the
celebrated Oxford Scholar, Hypr. In his very learned work,
« Historia religionis veteram Persaruie corumque Magorum,” the
frst edition of which was published in the year 1700, he displays
a vast deal of information, derived from all the sources which
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" Were accessible to him, on the Parsee religion from Grecian and
Roman, as well as from Arabian and Persian writers, and tries his
utiost to throw light on the religion of the Magi, so famous in
antiquity ; but being utterly unable to read the original texts of
the Zend-A vesta, though he himself was in possession of several
manuseripts of them, he could not succeed in furnishing his read-
ers with a real insight into that ancient creed.  His work acted,
however, as a stimulus to others to fake more interest in the
matter. .
. The first scholar, who made the European nations acquainted
with the contents of the sacred books of the Parsees, was the
celebrated Frenchman ANQUETIL DU PERRoN. His ardour and
seal are almost unparallelied in the history of scholarship.  He
happened once to see a fac simile of some pages written  in
Zend characters, which were circulated as a mere cariosity. Actu-
ated by the liveliest desire of earning the glory of first opening
the Zend-Avesta to Buropeans, he suddenly resolsed upon setting
out for. Western India in orderfto purchase manuseripts of all the
sacred books of the Zoroastrian religion, and to ubtain a thorcugh
knowledge of their contents, and of the religious customs of the
Parsees fram tho priests. Being himsell unable to afford the
means roquired for carrying out his plan, he entered himself as a
sailor in a ship of the French Indian Company, bound for Bom~
bay in the year 1754, where he safely arrived after a very pro-
tracted and dangerous voyage. All the hardships he had o
suffér during lis passage would have been endured in vain, and he
would have ultimately failed in ‘obtaining what he was aiming at,
if the French Government had not granted him support. The
Parsee priests being full of distrust towards him, were not willing
to sell him valuable manuscripts, and far less to teach him the
language of their sacred books.® Finally the only means of obtain-

# Singe the Parmees and their priests have comp more into contact with the Euro-
penn, this distrust has subsided to a cortain’extent. T myself huve conversed often
‘with Dustoors on their sacred hooks and their veligion ; they showed themselves
very kind towards me, and always ready to give me any explanation of rites and cere-
monies for which T might ask,
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ing the object wished for was meney. He bribed ane of thie most
learned Dustoors, Dustoor DArdib, at Surat, to procure him manu-
scripts, and to instruct him in the Zend and Pehlevi languages.
But to ascertain whether he was not deceived by the Dustoor, he
opened anintercourse with some other priests (Kaus and Manjerj,)
and was vory much satisfied at finding “hat the manuseripts he
purchased first, were genuine, 'When he thought himsell pro-
ficient enough in Zend and Pehlevi, heset about making a French
translation of the whole ZEND-AVESTA. He commenced that work
in March 1759, and was engaged in it up to the time of his depat-
tare, Heleft for Europein 1761, after six years' stay in different
places of Western India. He had purchased about 180 manuseripts
in different oriental languages, among the number of which were
copies of the sacred books of the Parsees.  'When, after’ a long
and painful passage he arrived in Europe, he did not proceed at
_once to his fatherland, France, but went first to Kngland to
ascertain, whether or not the Zend mannseripts to be found there
agreed with those in his own possession.  Finding that they did
not differ, he returned quite satisfied to France. + All his manu--
seripts, together with the dictations of the Dustoors, were deposited
at the Imperial library at Paris, where they may be still inspected,
and used by the student. Ten years after his departure from
India he published, (in 1771), as the fruit of his indefatigable
zaal and industry, the following highly important work in French,
Zend-Avesta, the work of Zorousler, containing the theological,
physical, and moral ideas of this lewgiver, the ceremonies of the
divine service which he established, end several fmportant traifs
respecting the aneient history of the Persians, translated info
French from the Zond Original, with noles and several treatises for
WWustrating the matlers conlained init. By Anguetildu Perron.
2 vols, 4lo.

This groundwork for the Zend studies in Europe created an
immense sensation when it was published. A new world of
ideas seemed to have been disclosed to the European scliolars ;
the veil which covered the mysteries of the famous founder of the
doctrines of the Magi seemed to be lifted. But the philosephers
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found themselves soon greatly disappointed. KANT, the great
German  philosopher, said, after a careful perusal of the whole
work, that throughout the whole Zend-Avesta not the slightest
trace of philosophical ideas could be discovered.

The chief’ question, however, was the authenticity of these
books:  Some contested, others advocated it. In England, the
opinion prevailed, that the books were forged, and Anquetil im-
posed upon by the priests, The celebrated oriental scholar
S’ Winnram Jowes, published in 1771 a letter in French,
addressed to Anquetil du Perron, (W. Jones' works vol. x.,
pp- 403—99) where he tried to prove that the works translated by
that scholar could not be considered as the composition of the
celebrated Zoroaster. The chief reason alleged by liim was, that
their contents grossly contradicted contmon sense and all sound

~ reasoning ; the authority of these books as the chiel source of infor-
mation on the doctrines of Zoroaster was thus denied, and they
were represented as ‘the fictions of priesteraft brought forward as
the works of Zoroaster. RrcmarDSON, the celebrated Persian
lexicographer, tried to prove the spuriousness of the Parsee books
translated by Anquetil mwainly from philological reasons. He
held the opinion (in the preface to his Persian Dictionary) that
the two languages Zend and Pellewt, from which the learned
Frenchman  had translated them, were merely invented, never
having been living in the provinces of the Persian Empire.
His opinion was fonnded upon four reasons; (1) there is too
great a number of Arabic words in both of them, which is a
strong proof against their genuineness; (2) the harsh combina-
tions of consonants are contrary to the genius of the Persian
language ; (3) there is no connection between them and modern
Persian ; (4) the contents of the books besides are so childish
that they cannot be ascribed  to the ancient Persians. All these
reasons are easily to be refuted from che present state of the
researches into the Zend Avesta; but it would be a mere wasting
of space and time to enter into a real discussion about the
authenticity of Zend and Pehlevi. In Zend and Pehlevi there
are no Arabic words whatever ; Zend is quite a‘pure Arian

4
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dialect, the elder sister of Sanskrit, as will be seen easily from
the outline of & grammar of that language which I intend to give
in the second chapter; in Pehlevi there are many Chaldee,
but no Arabic words, as we shall see afterwards, as well as its
close connection with modern Persian.

In France the authenticity was not doubted, and the great
merits of Anquetil at once acknowledged. In Germany the
apinions of the scholars were at an issue. Some;_,ns MEINERB
and TyousE, acceded to the proofs alleged agains the genuine-
ness of these books; but another renowned German scholar,
KLREUKER, not only espoused the anthenticity of Anquetil’s work,
but translated the whole of it into German, and added several ap~
pendices, containing the passages of the ancient writers on the reli=
gion of the Magi. In advocating the authenticity of Auquetil's
Zend-Avesta, he relied chiefly on the accordance of the reports of

the classical writers with those contained in these books: That

this is actually the case, we shall see at the end of this work,

For a long time the correctness of Anquetil's translation was
not doubted by any one, for he had learned the languages from
the most clever Parsee priests :&emselves, who were supposed to
possess necessarily a tharough and profound knowledge of their
sacred books. In Germany the work was thenceforth the stand-
ard authority for all researches into the ancient Persian religion,
and the divines used it even for the interpretation of the Old
Testament. In England it was laid aside as spurious, and vob
deserving any attention. The most comprehensive and best
deseription of the Persian religion, chiefly according to the work
of fnquetil, was compiled by Ruopg, ¢ The holy tradition of
the Zend people.”  (1820).

Inquiries into the real nature of the Zend and Pehleyi lan~
guages were not made, until more than fifty years after An-
quetil’s work had appeared. The first, who attempted to
broach this dificult subject, was the great Danish scholar
RASK, who himself had been in this Presidency (Bombay)
and had purchased many valuable Zend and Pehlevi manu-
scripts for the library at Copenhagen. He wrote in 1826 a

8
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‘pamphlet “ On the age and genuineness of the Zend lan-
guage.”” In this little book he proved the close affinity of
the language of the Zend-Avesta to the Sanskrit. This proof
was sulflicient to remove any doubjs whatever entertained on the
genuineness of the Zend language.  If this language was a true
and genuine sister to the Sanskrit, then of course it could not be
a mere invention of priests, who besides would have been utterly
unable’ to invent such a well organised language as the Zend
really is. Although Anquetil had deposited all the rough copies of
his work together with the dictations of his Parsee teachers (they
go by the name ‘les brouillons d’ Anquetil”) at the Imperial
library at Paris for the purpose of subjécting his translation to
publiec examination, for a long time no examiner was to be found.
As he possessed neither a grammar nor a dictionary of the Zend
languages (because they did not exist), there were in fact no
+ means of subjecting his work to a rigid examination. First, the
granumatical structure of this ancient language and the etymology
of the words were to be discovered. But how could that be ar-
rived at? The only means serving this purpose were the Sanskrit,
with which. highly finished language the Europeans have become
acquainted since the end of the last century. Anquetil himself
was thinking of acquiring a knowledge of this language from the
Brahmans and translating the Vedas, but he did not succeed.
The study of Sanskrit spread rapidly from England to France and
Germany ; everywhere the high importance of this classical
language was at once acknowledged. The scholars discovered
soon its close aflinity to Greek and Latin, and as soon as aitention
was directed towards the Zond-Avesta, the closest possible rela-
tion of its language to the Sanskrit ecould not but strike the
enquirer, even at a glance. As I have already mentioned, Rask
first proved the close affinity, but he gave only some hints which
were apt to lead men of high talents to discoveries ; on that
account Rask himself cannot be considered as one of the founders
of Zend philology. This honour was reserved to a Frenchman also.

The first, who laid the foundation of a real Zend philology, was
Evugene BURNOUY, professor of Sanskrit at the College de France



at Paris, one of the most gifted and talented scholars of the whole
world, a man of whowm, as their countryman, Frenchmen have just
reason to be proud. = Being himself exceedingly well vorsed in the
go-called classical Sanskrit (not in that of the Vedas)—of his mas-
tery over which language he left to us more than sufficient speci-
mons in his translation of the Bhdgavata Purdna and his classical
works on Buddlistm,—he applied his sound and critical knowledge
of it to the discovery of the rudiments of Zend grammar and etymo~
logy 5 and his laborious researches were crowned with success.
e first discovered then the great incorrectness of Anquetil’s
translation, being the necessary result of his total want of acquain-
tanco with any thing like the grammar of the Zend language. . In
making his researches he availed himself of Newrossnau's San-
skrit translation of the greater part of the prayer-book Yasna,
but criticised it by applying comparative philology, chiefly
Sanskrit.  Most ot his researches lie laid down in his excellent
work entitled # Commentary on the Yasna”” (1833-35), in whick,
starting from Neriosingh's Sanskrit translation, he gave the .
teanslation, with too copious an explanation, of only the first
chapter out of the seventy-two, which make up the present
Yasna or prayerbook. In several numbers of the * Journal
Asiatique (1844-46)" he published a rovised text, translation
and explanation of the 9th chapter of Yasna, containing the
praise of Homa (corresponding to the Soma of the Brahmans).
e published besides, lithographed, the fairest copy of a Vendid-
sdde comprising the Vendidéd, ¥asna, aad Visparad, without
the Pehlavi translation) which he found among the manuscripts
brought by Anquetil. This was the first edition of Zend texts
which appeared in Europe (1829-43). After that publication he
left the Zend studies, and engaged himself chiefly in re-searchesinto
Buddhism. In 1852 a premature death put an end to his impor-
tant digcoveries in several branches of the Oriental antiquities.

Bofore I proceed to trace the further course of the Zend studies
chiefly in Germany, I intend to review briefly the merits of the
two Frenchmen who have just claims to be regarded as the found-
ers of our investigations into the Zend-Avesta,
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AxqUETIL DU PERRON furnished Europe with all the materials
for these researches, and by his translation introduced the literary
world to the chief contents of the sacred books of the Zoroastrians,
His work, although utterly incorrect and inaccurate, neyertheless
gives a notion of the whole of the Zoroastrian ideas. One could
learn from liis books the different names of the -divine beings, of
the ovil spirits, ceremonies, observances, doctrines and the con-
tents in geuneral,  The reader could see for instance that
in the first chapter of the Vendiddd, the names of sixteen
countries were enumerated, which being originally good, were
spoiled by the bad creations of the devil ; that in its second chap-~
ter, the story of Yima (Jemshid) was treated, that the Yasua
contains prayers of different kinds, addressed to different objects
of worship &c.  But it is in the easier parts only that he could
gain even an approximate knowledge of the contents; in the
more difficult ones, as the Ghthas, ho could not attain thus much,
because there nearly all was translated by -Anguetil du Perron
according to his own fancy and imagination. Anquetil being
ufterly unable to distinguish cases, tenses, moods, personal ter~
minations &e., was liable to the gravest errors and ' mistakes,
which gave rise to wrong conception not only of subordinate
points, but of such as were of the highest importance to those
Jinterested in the Zoroastrian religion.
© To enable the reader to judge of Anquetil’s way of translat-
ing, I shall give his translation of one of the most cele~
brated passages of the Vendidad (19, 9 edition of Westergaard)
which was supposed to prove Zurvan akarana, i. e. theboundless
time, to be the primitive being, the creator of the good and the bad
spirits.
¢ Ahriman,® master of the bad law !.the being absorbed in
glory has given (created) thee, the boundless Time has given thee,
it has given also, with magnificence, the Amshashpands, &e.”” Ae-
cording to this translation Ormuzd and Alriman are not the two

# The verse concludes an old song, describing the devil's attacks made upon Zara- *

thiusta, and the conversation carried on between them, I the third chapter of thia
work the reader will find & translation of the whole.

L
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primitive spirits, but they themselves were created by a Supreme
“being called Zaruan akarana, i. e. the boundless time. This
doctrine being altogether strange to the Zend-Avesta, as we shall
so6 afterwards, was merely interpreted into this passage by
Anquetil according to the teaching of his masters, the Dustoors,
in consequence of his grammatical ignorance. He translates the
words * Zruni akarané”’ as nominative case, whilst a very super-
ficial knowledgo of Zend and Sanskrit grammars saffices to
recognise both the forms as so called locatives ; they are therefore
to be translated only * in the boundless time," the subject of the
sentence being gpenté mainyus, i. e. the white spirit (a name of
Ormuzd) ; were it the nominative case, and the subject, of the
sentence, then we should have to expect ¢ Zarva akaranem.”
The right translation which I anticipate from the third chapter,
in order to compare it with that of Anquetil, is as follows :
¢ Oh evil-knowing Angrdmainyus (Abriman)! The white
 spirit made (these weapons required to defeat the influences of
the bad spirit) in the boundless time,* the immortal holy Saints
assisted him 1 making dhem.”

Although we may distinctly gather from this specimen, that
Anquetil is nowhere to be relied upon, lacking always accuracy,
yot we must thankfully acknowledge, how much we owe to him,
as the founder of all researches subsequently made into the
Zend-Avesta. Whilst the translation itself is utterly inaccurate
and erroneous, his descriptions of ceremonies and rites are quite’
correct, as I myself can assure the reader from my intercourse
with Parsee priests. He was a trustworthy man in every re-
spect, and wrote only what he was taught by the Parsee Dustoors.}

# That means only, at a time unknown, at & time immemorial, or in the beginning.

+ The Eurapean reader will not be a little astonishied to learn, that Anquetil's work
was regarded aftorwards as a kind of suthority by the Dustoors themselves. So for
instance the Jate Highpriest of the Parsees at Bombay, Hduljes Darabjee Rustomjee,
who possed for the most learned Priest of his time in Indis, quotes in his Guzaratee
work * Mujizdt-i-Zartosht' (the miracles of Zorosster) p. 10 Anquetil as an aathority
in order to countenance his strange and quite erroneous explanation of the word** plohr-
padganhen’ (decorated with stars) to mean * Sadurak’” the shirt worn by the Parsees,
an interpretation which contradicts the tradition us well as the contexts of the pussages,
and was consequently not acknowledged by other Dustoors.




EUROPEAN RESEARCHES.

These High-priests of the Parsee community, who are the only
preservers of the religious traditions, and their interpreters, derive
all information on their religion not from the original Zend texts
themselves, but from the Pehlevi translation made of them at
the time of the Sassanids. Considering that even this translation
is not quite correct, and besides, that it is not understood by the
Dustoors in a eritical and philological way, how can Anquetil be
expected to have furnished us with an accurate translation 7 In
many instances Anquetil misunderstood the Dustoors, also ;
o that his translation was tinged with errors of three kinds,
viz. those of the Pehlevi translations, those of the Dustoors,
and those of his own misunderstandings. His work, therefore, .
cannot stand the test, and from a eritical point of view it cannot
be styled even a translation; it is only a summary report, in an
extended form, of the contents of the Zend-Avesta, But he
cannot be blamed for that ; at his thne it was quite impossible
for the most learned and sagacious scholars to  do more than he
really did. From the Dustoors he learned the approximate
meanings of the words, aud starting from this very rudimentary
knowledge, he then simply guessed the sense of each sentence.
BurNovF, who firstinvestigated, in a scientific way, into thelan-
guage of the Zend-Avesta, would never bave succeeded in laying a
foundation of Zend philology without Anquetil's labours.  Anquetil
had left ample materials for researches to be instituted in future,
and had furnished the scholars with a summary of the contents of
the Zend-Avesta. Burnouf, in making his researches, availed
himeelf chiefly of a Sanskrit translation of the Yasna, or prayer-
book of the Parsees, and found on a closer inquiry, that this work
was more reliable than Anquetil's translation. The Pellevi
translation, upon which that into Sanskrit is founded, would have
better answered his purposes ; but as he did not take the trouble
required to study this quite peculiar language, it was of no
use to him. Neriosengh's Sanskrit translation was then, as to
grammatical forms and etymologies rectified by Burnouf, through
comparative philology, chiefly Sanskrit. But these aids did not
prevent bim from committing many errors.  On the one side he
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velied too much on Neriosengh’s imperfect work, on the other, he
applied too often to Sanskrit etymologies. 1t is true, he
had made extensive preparations, before he commenced his
researches, for he compiled for his private use a dictionary of
the Zend words with quotations from the Zend-Avesta, where
each particular word occurs. In making his laborious inquiries
into the meaning of any particular word, he quoted parallels, the
broad ground on which the whole of modern philology, so highly
devcloped, rests. But thers being at his disposal no printed
editions of the Zend-Avesta, based on different manuscripts, and
pointing out the various readings, he could not peruse the whole
of it so carefully, as wonld have been required to guard him
against many mistakes, which he was otherwise unable to aveid ;
he, therefore, was often obliged to forego and overlook the impor=
tant passages which would have guided him, in many instances,
in fixing the exact meaning.

In his etymological proofs hie was not always fortunate.*  Ife
lacked, to a certain extent, the skill required for making sound
etymologies (which is really a very difficult task), and, besides,
his acquaintance with the most ancient forms and words of the
Sanskrit, ag they are to be met with in the Vedas only; was
too superﬁciai. The Iranian languages, such as Persian,
(the application of which requires even much greater skill and
knowledge than that of the Sanskrit), were but little attended to
by him.  Whilst Burnouf often failed in lis etymologies, he was

&* 1 cannot enter here into details ; 1 shall only point out some etymological mistakes.
Alhtdirya, (Ys. 9,14 Vend 10, 11) he says,is derived from the Vedic root ang, to which
Tié ascribes the meaning “ to sing,” ottributing to that word the sense of * made for
being sung.” That is utterly wrong. The root anjyto which he traces the word in
question, never means in the Vedas* to sing” as he asserts, bub ** to smear, anoint;" (it
is identical with the Latin wnguo, to smear). The context of the passagé, where
the word in question oceurs, besides, requirés another meaping. Hod he cast &
slight glance puly at Vend 10, 8,7, he would have recognised the word to ba &
numeral, meaning * four times” (literally * till the fourth time) aud being composed
of the preprsition @ (up, to, till, as far 9s) and Kitiirya (quatior in Latin, kefurd in
Titthuanian, fone). To the word kerafan (he writes the crode form wrongly
karafna, gdessing it from the very frequent genitive of the plural, karafndm) he
ascribes the meaning deaf, while it means according to the Vedic language the * per-
formers of sacrifices,” as we shall see aftarwards,
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almost always successful in determining the grammatical termina-

tions, their affinity to those of the Sanskrit being too close not to
be recognised at once by a good Sanskrit scholar. But notwith-
standing some undeniable defects in his researches, he was the first,
who gave not a mere paraphrase or an approximate statement of
the contents, but a real translation of two chapters of the Yasna
(1st and 9th). That was a great step taken towards a sound
philological interpretation of the whole Zend-Avesta. But the
great scholar seems to have become in the course of his stu-
dies weary of spending many years in the explanation of a
few chapters only, and  did not pursue further his inquiries.
After having simply pointed out the way, and paved it partially,
he left it to others to follow his tracks. His results refer chiefly
to grammnatical points and the meanings of words, but very little
to the contents of all the sacred books of the Zoroastrian religion,
its origin, and development. About these matters his knowledge
went only a little beyoni that of Anquetil. He had no idea of the
importance of the Gathas; lie neither knew that their language
differs from the usual Zend language of the other books, nor that
they are.metrical compositions, their metres agreeing with those of
the Vedic songs : so that he was unable to trace even the slightest
features of a history of the Zoroastrian religion and its sacred
writings. The task was, however, at his time too difficult to be
carried out. He, however, discharged his duties as the founder
of the first outlines of Zend philology with an accuracy, faithful-
ness, conscientiousness and sagacity, which endear him to every
sincere reader, and make his premature death to be deeply
regretted.  He was really a master in scholarship and scientific
investigations, and every page he wrote, even where lLe erred, bears
witness to the truth of this statement.

‘Whilst the honour of having first opened the venerable docu-
ments of the Zoroastrian doctrines to the ecivilized world, belongs
to France, Germany and Denmark have to claim the wmerit of
having further advanced this entirely new bra.nch of philological
and antiguarian studies.

The first German scholar who made up his mind to take up the
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study  of the Zend-Avesta, was Jurtus OLSHAUSEN, Professor
of oriental languages at Kiel (how one of the Directors in the
Office of the Minister of Public Instyuction in Prussia). - He
intended to publish an edition of the Zend-Avesta, according to
the manuseripts extant in Ewrope, chieflyat Paris and Copenhagen,
and to furnish the learned public with a grammar and dictionary,
He commenced his edition by publishing the first four chapters
of the Vendidad, or the code of the Parsees, in the year 1829
but after this first sumber had appeared, he stopped his edition,
and lefs this extremoly difficult, and in many yespects thankless
branch of studies.

This  fragment, published by Olshansen, and the edition of a
capy of a Vendidad-sdah, belonging to the Imperial library at
Paris, by Burnouf, were the only means available for German
seholars who had & desire to decipher the language and teaching
of the great Zoroaster. The ntter insufiiciency of these, in order

t0 make any progress in these studies, was felt by all oriental :

scholars in Germany. They weve, therefore, driven to content
themsolves with the results arrived at by Burnouf.

The first who made an extensive and useful application of
them, now and then adding some remarks of his own, was
Fravcrs Bopp, the celebrated compiler of the first comparative
grammar of sone of the chief languages of the Arian stock.  He
tried to give an outline of Zend grammar, chiefly according to the
results airived at by Burnouf, but no where made real discoveries
of much importance in the Zend language as that famous
Frenchman did.  His sketch of Zend grammar, scattered through-
out his comparative grammar, although imperfect and imcomplete
as a first outline, was, and is up to this time, a valuable assist~
sace to that larger number of oriental seholars who are desirous
of acquiring some knowledge of Zend without taking the immense
trouble of investigating into the original texts themselves.

The first step to be taken by German scholars towards an ad-
vaucement in the unravelling of the mysteries of the Zend-
Avesta, was to put themselves in possession of larger and better
materials for their researches. There being no Zend manuscripts

253568

T



HUROPEAN RESEARCHES,

of importance in any German Library, the students were obliged
to go to Paris, Copenhagen, London and Oxford, the only places
where Zend manuscripts of value are to be found in Europe.
Among the German States the honour of having provided scliolars
with the necessary means to stay at theso places in order to col-
lect more ample materials, belongs to BAVARIA.

The Bavarian government grantod considerable sums for these
purpnses to two scholars of its country, to JoserH MULLER, now
Professor .of Oriental languages at Munich, and FREDERIC
Spigern, now Professor of Oriental languages at the Bavarian

University Erlangen. Joseph Miiller went to Paris to copy out

I

the most important Zend and Pehlevi manuscripts.  He seems to -
i P

have been very busy during his stay at Paris; he himself, how-
ever, made but little use of the materials collected by Lim, He
published two small treatises only, one “ on the Pehlevi language”
(in the French Asiatic Journal 1838), treating of the alphabet
solely, and one * on the commencement of the Bundehesh™ (in
the Transactions of the Bavarian Academy of Sciences). Both
are valuable, bt chiefly based on Anquetil's papers, which the
author thankfully acknowledged.  Miiller, very likely deterred by
the enormous difficulties like many otlers, then left this branch
of studies, and handed most of his materials over to his younger
and more energetic countryman, FREDERIC SPIEGEL.

This scholar intended to give to the learned world the first
critical edition of all writings in the Zend language, and commonly
called the Zend-Avesta, to be based on a careful comparison of
all manuscripts then extant in Europe. The materials left to
him by Joseph Miiller and Olshausen, not being sufficient to
achieve this task, he went, munificently supported by the Bavarian
government, to Copenbagen, Paris, London and Oxford, and
copied out all those manuseripts, which he required for his pur-
pose. His intention was not ouly to publish all the original texts
together with the ancient Pehlevi translation, but to vrepare a
German translation of them with notes, and to issue both at the
same time. But before he was so far advanced as to be able to
publish a part of his large work, an edition of the Vendidad Sadah



b

EUROPEAN RESEARCHES,

(camprssmg the proper dezddd Yasna and, prarat) in
Roman characters, with an index and glossary, appeared in 1850
at Leipsic,

The anthor of this really very useful work, which made the
original texts of the Zend-Avesta known to the learned public at
large, was HERMANN BROCKMANS, Professor of Sanskrit at the
University of Leipsic. He, not being in possession of such
extensive materials as Spiagel, contented himself with a tran-
seriprion of Burnouf’s edition in Zend characters into those of the
Romanalphabet; and pointed out in foot-notes the various readings
of Framjee Aspendiarjee’s edition published at Bombay in the years
1842-43 in Guzarathi charactors. To facilitate to the students these
researches, he added an index, indicating in alphabetical order, the
passage where each particular word occurs. In a glossary (distinet
from the index), he collected the explanations of the Zend words
as far as they had been given by Burnouf, Bopp, Speigel, &e. It
was a rudimentary Zend dictionary, but of course vety incomplete,
the author confining himself only to those words which were al-
ready explaiued by other scholars. Now and then he corrected
errors.

This useful book contributed largely towards encouraging the
Zend stadies in Germany, Burnout’s edition and commentary on
the first chapter of the Yasna were too costly and comprelensive
to become generally used among the students of German univer-
sities. The work of Brockhaus, then, formed the manual for
those Sanskrit students who had a desire of making themselves
acquainted with the sacred language of the Zend-Avesta. The
German Sanskrit Professors began to teach now and then Zend,
but their knowledge of this language being very limited, they
could not succeed in training young men for this branch of
studies in the same way as they did successfully in Sanskrit.
The stbject is actually so extremely difficult, that every one who
is desirous of acquiring & real knowledge of it, is compelled to lay
aside for many years nearly all other studies, and devote his
time solely to Zend. The language could not be learnt like
Sanskrit, Arabic, Porsian, Hebrew, Chaldee, Syriac, Acthiopic
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Turkigh, Chinese, ete. (all which langnages are taught in German
Universities, but of course not always at the same place) from
granmars and dictionaries ; in fact, the Zeud language before it
could be learnt, had first to. be discovered. = But even to begin
this task, a very comprehensive and accurate knowledge of several
oriental languages, as the starting point for further inquiries, was
indispensable.

In the mean time, the importance of the Zend language for
antiquarian and philological researches became more generally
known, chiefly in consequence of the attempts made to read the
cuneiform inscriptions to be found in Persia.  The first langnage
of these inscriptions (which exhibit in Persepolis and the rock of '
Bisutfin three languages) is an Avian one, and decidedly the
mother of the modem Persian, Its very close affinity to the
Zend language, struck every one at the first glance thience the
greak importance of this language for deciphering these inserip-
Lions was atMonce ackuowledged. That circumsiance removed
chiefly in I'ngland many doubts which were entertained, nearly
up to the present time, on the genuineness of the Zend language.
The first'work, written in English, which shews an acquaintance
with the original Zend tests, is Revd. Dr. Wilson's book on the
Parsee religion, published at Bombay in 1843.

Whilst Spiegel was preparing  his eritical edition of the Zend-
Avesta, WESTERGAARD, Professor: at Copenhagen, announced
anotlier one also, prepared from the same materials which were at
the former's disposal. This great Danish scholar had the first
claims to the publication of an edition of the Zend texts, on
account of the great trouble he had taken to collect additional
materials for such a work. Not satisfied with the materials
extant in Europe, he left for India and Persia in order to search
after new ones.  During his stay in India and Persia (1341-43)
he unfortunately did not suceeed in obtaining new manuseripts of
high value. = There are, however, as I am told by Dustoors, some
very old copies of the Zend books extant in Guzerat, but it is
very difficult to purchase them. - In Persia, no books, hitherto
unknown, could be discovered by Westergaard, and even of those
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known to the Parsees of India, he found only very few copies.
We must therefore consider Western India, chiefly Guzerat, as
the only place wlhere some books, hitherto unkuown, may be
discovered. . fn the advertisement of his edition of the Zend-
Avesta, Westergaard anunounced the addition of a complete Die=
tionary, with a grammar of both the Zend dialects, an English
translation of the whole, and an account of Iranian antiquities
according to the Zend- Avesta, y
. The first fruit of Westergaard's Tranian studies was, however,
16t the edition of the Zend-Avesta, but that of the Bundehesh, 1. e
on the origins of the creatures, now extant only in (Peblevi, the
Zond originul being lost. Itis a compendions description of the
whole Parsee religion, but not acknowledged by the Dustoors
as a canonical book, like those styled Zend-Avesta. Its con=
tents agreeing so exceedingly well with the reports of Theopompos
and Hermippos, quoted above, we are driven to assign to the
original or its sources a date not later than the 4th century
before the Christian era. Westergaard's edition (Copenhagen,
1851) exhibits, however, only a lithographed version of one very
old codex of the Bundehiesh, extant in the library of Copenliagen.
He added veitlier translation nor notes ; the only addition he
made, was the transcript of two inseriptions of the Sassanids,
found at Hajiabd, whicl were copied out by him during his stay
in Persia. I undertook to review this edition, and the substance
of my review was a short sketch of the Peblevi grammar (1804.)
Before Spiegel issned the first number of his edition of the
Zend texts, he published «a grammar of the Pirsi language”
(Leipsic, 1851). He means by Parsi language that one
which is now called by the Dustoor Plzend. It differs very little
from the modern Persian, except in the want of Arabic words,
and is identical with the Persian, as written by the great Persian
poet Firdfisi (1000 A. D.) We, therefure, are fully entitled to
call it a somewhat obsolete form of the modern Persian. ~ Spiegel
added some specimens of religious literature, extant in Pérsd, with
a German translation. I reviewed the hook (1853), and was
able to point out at once that want of really scientific research
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and sound philological training, which I afterwards discovered to
be the characteristic of all his publications on the Zend-Avesta,
His philology and method of inquiry are out of date ; philological
subjects were thus treated fifty years ago, The truth of this
romark will be seen from the remaining portion of this first chapter.
A short time after this grammar, the first number of his
edition of the Zend- A vesta, comprising the Zend text of about
10 chapters of the Vendidid, appeared. It was beautifully
printed with new type at the [mperial printing office at Vienna
(1851,) and is really a master-piece of typography.  This
number, containing the mere text, without various readings or the
Peblevi translation, did not suflice to enable the reader to form a
Judgment of the way in which the text was made up. The
publication of the larger remaining portion of the Vendidad,
together with the Pehlevi translation of the whole was, although
printed, delayed till 1853. In the same year the first number of
Westergaard’s edition, printed at Copenhazen, appeared. Tt
comprised the text of the Yasna only, chiefly based on a very old
codex (copied about 500 years ago, the oldest of all Zend manu-~
seripts now extant in Europe) with foot notes indicating  some
of the move important various readings of other codices,
The edition, although not so beautifully printed as that of
Spiegel, was very cleverly made, and made a much better
impression upon the student than that of bis rival, In this first
number ono could see that e had recognized the five Gathas as
metrical pieces (I had seen that before the publication). These
first numbers of Spiegel's and Westergaard's editions, together
with Spiegel’s translation of the whole Yendidad, were reviewed
(1852-53) by one of the most distinguished and sagacious San-
skrit scholars of Europe, TEODOR BeNFEY, Professor of San-
skrit at the University of Gittingen, in Hanover. He showed
that the method adopted by Spiegel of giving a eritical revision
of the Zend texts, and a trauslation and explanation of them, was
utterly wrong, pointing out that the student, pursuing Spiegel’s
way, never could arrive at a real insight into the sense of thie Zend-
Avesta. Spiegel, neither sufficiently trained in Sanskrit, nor



REUROPHAN RESEARCHES, 31

knowing how to apply well the results of comparative philology
to the interpretation of the Zend-Avesta, relied, in lis transla=
tion, mainly on the Pellevi translation, which was inacces-
sible to all other German scholars except himself. He sup<
posed, that this ancient translation, made about 1300 or 1400
years ago by the most learned Parsee priests in Persia, was the
only true basis on which a sound Zend philology could be
founded.  The correctneéss of this translation is to be tested by
the cowparison of the Iranian dialects, such as Pehlevi, Parsee,
and modern Persian ; and then, in the last instance, Sanskrit
and some other languages may be applied 100. References to
parallel passages are, according to his opinion, useful, hut by all
means subordinate to the traditional explanations of the priests.
To judge impartially of lLis work, first a knowledge of the
Peblevi language was to be obtained. Benfey could not enter
into a discussion on the correctness or incorrectness of tlie
Pehlevi translation, because it was inaccessible to him ; but he
showed Spiegel, that by the application of Sanskrit, the forms
of which language are so very near to Zend, and by comparative
philology, one might arrive at a much better understanding
of the Zend-Avesta than by his method. From his translation,
which teems with passages unintelligible to the reader, almost all
oriental scholars in Germany, as well as other educated men, who
took an interest in the studies, were driven to the conclusion that
the Pehlevi translation is either totally incorrect or misunderstood
by Spiegel. The book, therefore, met with but little success in
Germany ; it was too far below what had been already achieved
by Burnouf in the translation of the Zend -Avesta, arnd appeared
nothing but a somewhat improved Anquetil. Spiegel, however,
pretended boldly to be the first translator of the Vendiddd,
asserting that Anquetil had not understood thoroughly the Pehlevi
translation, and that lie vould not regard this Frenchman even as
his predecessor.  But on a closer inquiry we find, that Spiegel
started from the rough copies of the dictations which Anquetil
had received from the Dustoors, and deposited at the Imperial
library at Paris 5 without those rough copies (whero the Pellevi

L
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is written in Roman characters and explained in Persian) Spiegel
would have beeu utterly unable to translate a single line, with
reference to the Pellevi translation,  Anguetil, therefore, is his
predecessor, and to lim he owes nearly all 5 Spiegel therefore is
by 1o weans the first translatorof the ' Avesta.”  If one under~
stands by a translation an approximate statement of contents, or
an unintelligible rendering of passages misconceived, then
Anquetil’s as well as Spiegel's works may be styled translations.;
but if one. feels, that this name should be given only to an accurate
rendering of words in such a maunor as to prove quite fntelligible
to the reader, then the title  translation” is to be awarded 'to
the works of neither.  Burnoul's rendering of the two -cl:apters‘
of the Yasna can alone stand the test,'and the most severe eritic
is compelicd to allow it to be a real trapslation. But none of
Burnouf’s qualities will be discovered in Spiegel's works.
Buwnouf took the great trouble of collecting the parallel
passages; where the particular forms and words oceur, sought
their correspondents in the Sanskrit, and rectified in this way
Neriosengli's Sanskrit translation, which gnided him as to e
genernl"sense-. Spiegel, believing the Pehlevi translation to be
in most  cases dufallible, only now and then requiring the
elucidation of an ambiguity, or a trifling amendment to be
arrived at, from a comparison of the other Iranianlangus
ages, could of course entirely dispense with such time- wast-
ing and paiostaking preparations in callecting parallels as Bur-
nouf, Westergaard, and 1 myself had found it necessary tor make:
As the “first translator” of the Avesta, according to lis
privciples, did not require such tedious preparations, we may
expect him to have spent a great deal of his time, before he pub=
lished his translation of the Vendidad, in making a glossary of
the Pelilevi translation, and in a carefal study of this:dark
language, hitherto strange to almost all the Furopean scholars.
But when £ eommenced the study of Pehlevi, with no other means
than such as were in the hands of all other scholars (Wester-
gaard’s Bundehesl and Spiegel’s edition of the Pellevi translation
of the Vendidad), I was not a litile astonished at finding that
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nowhere throughout tle whole was a real study of the Pehlevi
translation and the Pehlevi language to be perceived.® It was
evident that almost all hie had picked up of Pehlevi was due to
Anquetil's rough copies, and that this Frenchman had a much
better knowledge of Pehlevi than ¢ the first translator of the
Avesta.”” Notwithstanding, Spiegel is not ashamed of pretending
to be the first translator of the Avesta according to the Pehlevi
translation, and endeavours to deprive Anquetil of this honour,

# T shall give hoto as & sample, of his way of translating, his interpretation of the
very commencement of the VendidAd ; and to enabls the reader to judge for himsalf
on Bpiegel’s way of using the Pehlesi translation, I shall add an English translation of
this version also. Flirst I shall write the original Zeud text, with an interlinear version

of my own.
Mraot  Ahurd Mazddo ppitamdi  Zavathusirdi :  azem  dadh@m
spoke  the living wise to Spitama  Zarathustra I mada
gpitama Zarathusira agd rdmi-dditim, ndit  fudat shéditim ;

Spitams  Zarathustra place of an agroeable sitnation not anyswhere habitable hitherto
wédhi = 2 azem noit daidhytim gpitama  Zarathustra  apd

if them ' X not  would have made Spitams  Zarathustra  plaes

rdmd-dditim néit Judat  shditim, vigpé anhus  agivdo

of an agreeable condition not  anywhere habitable  all life  existing

Airyanem valjd Srifshnodt

aftor Tran the pure would have been poured forth.

This passage is randered in the Pehlevi translation, together with explanatory notes
intorspersed (which I shall inelude in brackets) as follows :

Mormuzd said to Sapetman Zerdosht : I made, Sapetman Zordosht, a beautiful si-
tuated place that which bad not been made hitherto comfortable [the men of this place

who wero born and brought up there thought that place to be excellent, which had been _

made by myself better and more comfortable.] Because if 1 had not made a place
beautifully situated, Sapetman Zerdosht, which had not been made comfortable (previ-
onsly), the whole iving creation would have goneto Iran vej. [Had this happened (had
people been drawn after Iran vej, the paradise)) then the world would have been unable to
goon ; forit conld not have continved in its proper coirse from zone to zone; some areof
opinion, it would have fallen a prey to the devils]. Bpiegel, who professedly adheres
strictly to the Pohlevi translation, if not compelled by vary palpable reasons to deviate
from if, (and in this passage no such ressons are to be found) translates as follows 1—
 Ahura Mazda said to the holy Zarathustra : I created, holy Zarathustra,a place, a
exeation of pl t where here was created o possibility (for drawing near).
For if, holy Zarathustra, I had not created a place, a ereation of pleasantness, where
nowhere was created a possibility, the whole world endowed with bodies, would have
. gone to Airyana vaéjd.” The notes of the Pehlevi translation, as given by myself, are
completely omitted by Bpiegel, which is almost alweys the case, if the notes wers nub
iantelligible to him at the first glance. Spiegel now deviates here in two essential
points from the Pehlevi translation : first he translutes, *¢ qpitamas,” the us-
ual surname of Zoroaster in the Zend-Avesta, by “holy,” whilst all the Dustoors

b
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for obtaining which he had risked so much.  Spiegel's translation
of the Vendidd is, to say it in short, the produce of a study of
Angquetil’s papers and misanderstandings of the Pehleyi trans~
lation, and the original Zend text, now and then trimmed up
with some of the results of comparative philology, but nowhere
deserving the name ** translation.”” The first translation of the
Vendidd, according to the Pehlevi translation, as well as to tha
principles of comparative philology, is still to be made. Spiegel's
translation. is, on an average, not a bit ‘more veliable thah
Anguetil’s, giving neither the traditional explanation, nor 'thd
results of real philological researches. ' a8

Before Spiegel published the second volume of his edition of

consider it to he a proper name of one of Zoroaster's ancestors ; Hpiegel fol
lowed simply Burnoufs explanation of the word, which I did also, buot aftes~
wards 1 discoverod the mistake, = Spiegelsa the strict follower of the tradition,
aught here not to have deviated from it, before having ascertained, from strict investi-
gation that it actnally meant “holy,” (which it nover does.) The second deviation
is Spiegel™s translation of the words ndit fudat shditim. In the Pelilovi text there is
vrition. —rd dl jahabunt jakavvimunit:dpdnishy which means literally, * not twhich|
made happened comfort.”  Splegel introduces * nowhere” and then the word ' posais
bility,” strange to the Zend as well s to the Pehlevi text and its glosses, Ho misun-
derstood two words entirely i kudud and shditim ; kudat is an adverh, meaning sange
where,” und joined to the negative ndi¢ * nowhera.” But Bpiegel makes it two words:
astho Pelilevi translation does: ku dat; the first he takes as an adverb, mesning,
conibined with the negative ndil, * iowhero,” and dat is, according tohim, a past parti-
giple of the root.dd, to make, create. The Pehlevi translation takes ku simply a8 &
relative particle, butnot in the meaning ! anywhere,' and to dat it gives the samg
mesning that he does. Only to the whole word kudat, can the meaning * anywhere"
he rensonably given, but by no means to the firsé port, as Spiegel may learn from the
Persian grammar, - To take daf, being here u pronominal enclitic (like chit in Sanskrity
Fuachit * anywhere,") 08 o past participle, is a gross and unpardonable grammatical
blunder, showing an utter ignomnce of the vory first principles of grammar, The past
participle of the root dd, to make, is in Fend always dila (corresponding to the Liatin
datug, given) but nover dat ; dgdnish, by which ghditim is trapslated, never means in
Persign  possibility,” but ease, comfori.  He had very likely in view the Bnnskrit
palki, power, strength, which menning is altogether strange to shditi, s derivation of
the root kahd, kshi, * to live, reside.””  Whatever derivation he might bave thought
of, at all gvents the vendering of the Peblevi translation * comfort” is far preferable to
that ventured npon by its profissedly strict follower. The correct philalogical renders
ing of the whole passagn is as follows ; ;

%1 made Hpitama Zarathusta | into & delicious spot what was, (hitherto)
nowhere hobitable. For had not I, Spitema Zarathustra, converted into a deliciong
spat, what was (hitherto) nowhere habitable ; all earthly Jife would bave been poured
furth after Airyana Vadjo” (the paradiso ; the whole emrth then would bo now & desert)y

L,
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the; Zend-Avesta, (1858, containing the Yasna and -Viaparnd,
with the Pellevi translation), Westergaard succeeded in editing
all the Zend texts which are known as yet ; and to him we owe
therefore the first complete edition of the Zend-Avesia. The .
work is entitled Zend-Avesta, or ihe religious books of the
Zoroastrians, edited amd translated, with @ Dictionary; Grammar,
d¢. By N. L. Westergaard. Vol. I : The Zend texts Copenhagen
1852-54 : of the two remaining volumes nothing has appeared
yat.  Waestergaard knows too well the enormous difficulties with
which the study of the Zend-Avesta is beset, to come forward
with a hasty translation, grammar, and dictionary ; he lknows
that none but he who spends many years in mere preparatory
studies, is able to give any thing like a translation of even a few
of' the fragments of the Zend-Avesta, As a first edition of all
the Zend texts, Westergaard's work deserves much praise ; he
follows, in most cases, the best manuscripts ; but if he finds their
readings entirely incorrect, he amends them according to sound
philological principles. Compound words, as far as he eould
discover them, are always marked.,  from a careful perusal of his
work, one may gather that Westergaard understood already a good
dealof the texts (except perhaps the most ancient and difficult pieces,
the Githas) and bad extensive collections of words, forms, various
readings &e., at his disposal.  Inevery respect, except typography,
Westergaard's edition is by far preferable to that of Spiegel. -
X may pass over some small treatises by Spiegel, published
aceasionally inthe journal of the German Oriental Society and the
Transactions of the Bavarian Academy, as havmg coutributed but
yery little towards the elucidation of the Zend-Avesta,* and

1 # The best essay written by Spiegel is his explanation of the 10th Fargerd of the

Vendiddd. Here be was less hasty then in his other publicati His “ of
the Huzviresh (Peblevi) langunage’” (Vienna 1856) contsins valuable materials for a
well trained philologist, who. will undertake to compils a Pehlevi grammar, from which
the student might learn thus much as to be able to understand to & certain extent the
Pelilevi translations of Zend-Avesta, and the linguist gain a fair insight mto the
pature of that dark languege ; but on account of the anthor's want of eritical judg-
went: (as I pointed that ont.in o review, poblished in 1857 in the notices on literary
snbjects of the University, @Gdthngen) every reader, expecting to attain by mesns of
Hpiegel's work, to either of these scopes, will find himself soon wholly disappainted.
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Bhall now' ‘speak of my own researches made into the sacraﬂ
writings of the Parsees. '

I commenced the studying of the Zend language in the autumn
of 1852, shortly after the publication of the first number of
Westergaard's edition of the Zend-Avesta, containing the Yasna.
T was already acquainted with the results arrived at by Burnouf,
which knowledge I chiefly owed to Brockhans’ valuable compilation
above noticed. But I was quite convinced, at the very outset

“of my studies, that from all that had been hitherto written on:the
Zend Janguage and the Zend-Avesta, one could obtain ‘nothing
buta smattering of this subject.  Actuated by mere love of these
ancient records, and cherishing the hope of making some dis-
“coveries in this terra incognita, I set about the task of instituting
‘inquiries of my own into these sacred texts. 1 was not pogscssed
of any other aids but those which were accessible to all ‘other
scholars, while Spiegel and Westergaard had all the manuscripts

~or copies thereof, and the Pohlevi and Sauskrit translations, at

their disposal.  'Westergaard's edition of the Yasna enabled: me
to commence this study, but I soon was aware of the unusually
great difficulties which every step in this branch of philological
studies was to encounter. I first directed my attention towards
the metrical portions of the Yasna, called the five GAthas or
songs, the explanation of which neyer had been attempted befors
by any oriental scholar. Tt is true, Spiegel observed first, that
their language is diffarent, from the usnal Zend language to be
found in the Vendidfid, the Yashts, Visparat and the ‘later
-portions of the Yasna ; but he rested satisfied with pointing out
some of the most striking differences, such as the constant length
of the vowels at the end of a word &e., and never undertook to
translate these songs. I first tried to make out the meaning of a
“few lines by means of Anquetil's translation, but I soon convinced
- myself of his utter insufliciency eyen as a guide for ascertaining
the general sense only. In the Vendidfd and the other books,
Anquetil may gmde one in this respect ; but not in the Gathas.
The chief reason is the peculiarity of this portion as to language
and ideas ; they contain no descriptions of ceremonies and ob-

L ;
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iservances, ns the Vendidfid, nor any enumeration of the glorious
feats of angels, as the Yashts, but philosophical and abstract
‘thoughts, and they differ widely from all other pieces contained
iin the Zend-Avesta. As they have been unintelligible ¥o
sthe Parsee priests for several thousand years, we ecannot expect
~Anguetil to have given even a faint approximate statement of their
rgeneral eontents. Having no other aids save Anquetil’s work,
‘which proved in this case to be no aid at all (his rough copies
ewere not aceessible to me), I was left to my own resources.
Kirst 1 took the great trouble of collecting all the parallels
sthroughout the Zend-Avesta, and arranging them alphabetically ;
the index of Brockliaus to Vendidad, Yasna, and Visparat, aided
sme eonsiderably ; but fto the Yashts, which forming about one-
‘half of all the Zend texts extant, were for the first time published
‘in Westergaard’s edition; I was obliged to make an index of my
wown.  Being convinced, like Burnouf, that the language of the
Vedag stands among all Arian dialects neavest to the Zend lan~
uguage, 1 betook myself to the study of the sacred writings of the
Brahmans, chiefly to that section, which is called Rigveda
[Samlidldy being a collection of a little more than 1,000 very
sgncient hymns.  Only the eighth part of this large work being
vpublished at the time, when I mado up my mind to investigate
vinto. the Zoroastrian writings, I found it necessary to copy out
dfrom a manuseript, kindly lent me by my friend, Professor
«Benfey, at Gottingen, the remaining seven parts.  After that wad
tdone, an alphabetical index, at least to some portions of this ex-
ikensive collection of sacred songs, was to be made also. In this
/tedious work I was supported by a friend, GorrLos WILHELM
oHBRMANN (a young clergyman in my native country Wiirtem~
sberg), who possesses a remarkable knowledge of Sanskrit. Not
\contenting myself with these aids, I commenced the study of
sthe ‘Armenian (which is affiliated to the Iranian languages),
and also. that of the Pehlevi language (with modern Persian I
was already acquainted). The study of Pehlevi, which language
+is a:mixture of Pexsian and Chaldee, was much facilitated to me
.in consequence of my being acquainted to a certain extent with all
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Semitic tongues, which knowledge I chiefly owe to nay great teacher,
Professor EWALD, at Gittingen.  After having been prepared in
this way, [ commenced my philological operations in the following
manner : First I turned up all the other passages, where the word
or form to be investigated into, occurred, in order to ascertain its.
approximate meaning. But the parallels, referred to, being often as
obscure as the passage, upon which they were to throw some:
light, I was often obliged first to make out their meaning also by,
a reference to other parallelss Having thus arrived, in most:
cases after many troubles only, at the approximate meaning of.
the word in question, I ventured upon confirming or modifying
the results obtained in this way by means of a sound etymology.
First I applied to those words and forms of the Zend language,
itself, which I had reason to suppose to be cognate to the word in.
question ; then I consulted the Vedas, chiefly the hymns of
the Rigveda. There being neither index nor glossary, I
had to take here the same trouble as 1 did in the Zend-

Avesta, in order to ascertain from the parallels the meaning of
the Vedic word I referred to. I could not asquiesce alwgysl._
in the results 1 had gained in this way, but I searched after,

the Zend words to be explained in modern Persian and Avmenian,;
and now and then in Latin and Greek also. Modern Persian,
chiefly in its older shape, commonly styled Parseo, was of the

highest value for such etymological researches. But the appeal
to this genuine niece of the sacred language of the Zend-Avesta.

is on an average rendered more difficult, and subjected to more:

errors than that to the Vedic Sanskrit, which is the elder sister.
to the Zend. In the modern Persian a good many of the Zend:

words are preserved ; but they have undergone such great
changes as to make them indiscernible to a somewhat inesperi~
enced etymologist. Such corruptions of the ancient words being,
howerver, reducible to certain rules, these, only partially known as
yet, were first to be discovered. I shall illustiate these remarks
on the corruption of ancient words in the modern Persian by some
examples : e. g. the Zend zaredaya, i. e. heart, has become dil in
modern Persiun ; gareda, i. e. year, is sdl ; kerenaciti, i. e. he

y
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naakes is kunad ; diars i. e, fire, is afesh e, In the Sanskrit
as the elder sister, the corresponding words are much easier to be
recognised. So zaredaya is hrdaya, garedha garad (in the
Vedas), kerenacili krioti (vedie form, in the classical Sanskrit
changed into karoti), dlar-s is athar (preserved only in the deriva~
tive atharvan,i. e. fire~man, priest), &e. Of the ancient grammatical
forms such as the terminations of cases, tenses &ec., nothing is
remsining in the modern Persian, but all are extant in the Vedic
Sdnskrit,  From these remarks every one can draw the conclusion
that Sanskrit is, for the deciphering of the Zend language, of
much greater use than the modern Persian.

“"The first fruit of my laborious researches was an attempt to
explain the 44th chapter of the Yasna (forming a part of the
second Githa) which appeared in the journal of the German
Oriental Scciety (1853-54). It wag on account of the immense
difficulties of the subject and the then insufficiency of my prepa-
rations, that it was impossible for me, even in the majority of my
interpretations, to be sure of being right. But being convinced
from this faint attempt, that the Gfithas contained the undoubted
teaching of Zarathustra himself, as he imparted it to his disciples,
Fthought it worth the trouble to pwrsue these studies for six
years more. The last and ripest results of these laborious studies,
Ppublished in a work entitled, The five Gathas, i. e. collections
of soigs and sayings of Hurathustra, his disciples and succes-_
sors. Bited, translated and explained (2 Vols., Leipsie, 1858-60).
It contains a revised text according to philological principles,
trauseribed into Roman charactefs, a literal Latin, and a more
frea German translation, and a complete eritical and philological
commentary with introductions to the several chapters (17) and a
general introduction to the whole at the end. The basis of the
whole work is the commentary, which gives in full length the results
of my comparing the parallels of the Zend Avesta and the Veda,
and the etymological researches in Zend and the cognate langnages
together with a partial review of the traditional explanations, as
far as they were accessible to me in a bad transcript of
Neriosenghs *Sanserit trauslation of the Géthas. Some portions
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of the work, but muceh revised, will be submitted to the reader in
the third chapter of this book.

About half a year after the publication of the first part of
my work, ¢ the first translator of the Avesta” published a
translation of the whole Yasna, together with Visparat, including
the Géthas also. He complained very much of my encroachient
on his monopoly, and pretended boldly, (although he had devoted
but little time, as he confessed himself in the preface, whereas ¥
had spent six years on this difficult portion) to offer here to the
public the first translation of the Gfithas. But he found himself
goon disappointed in his expectation ; for nobody acknowledged Lig
pretensions. It would be mere wasting of time and paper to
expatiate here on his work ; written exactly in the same style as
his Vendidid, it is made without any philological preparations,
simply according to Neriosengh's Sanskri¢ translation ; no study
of the subject is perceptible. The work, therefore, is completely
useless as far as the Gfithas are concernéd, in the explanation of
which, still, after the publication of my work, much remains to
be done. In the introduction he repeats chiefly Anquetil's
veports on the forms of worship among the Parsees.

Before I conclude this introductory chapter, I have to mention
some other publications relative to the Zend-Avesta. LASSEN,
the well known Sanskrit scholar, published an edition of the Zend
text of the five first chapters of Vendiddd (Bonn 1851), but
adding neither translation nor explanatory notes.

‘WiNDIsHMANN, a Roman Catholic clergyman of a high position
at Munich, published two valuable essays, one ** on (the deity)
Anaitis,” worshipped by the ancient Persians, and mentioned in
the Yashts ; the other is a translation of the Milir Yasht, with
notes (Leipsie, 1857.)

Max DUNCKER, the author of a Hmtory of Antiquity which is
highly valued in Germany, treated, in the second volume of his
work, of the ancient Persiau religion, its sacred books and prophets.

# In soveral translations of Grecisn reports, as given above, I was compelléd to fol-
< low him, the original texts of the authors not alwsys being sccessible to me in this
place, :

4



Although hie himsolf is a mere listorian by profession (no oriental
scholar), he succeeded in drawing up a fine and correct general
picture of the ancient Iranian life according to the reports of the
Greeks and the modern researclies into the Zend-Avesta.

»This much I had to notice on the general course of the re-
searches into the sacred writings of the Parsees, undertaken in
Europe solely out of interest in the remote and glorious past of
Porsians and Bactrians. ~Slowly a whole world, buried for thou-
sands of years in documents written in a now unintelligible
tongue, begins to be unfolded ; but many years and many
Jabourers will be required to make this new field for antiquarian
and philological researches yield much ripe fruit, The Dustoors,
who aro first concerned, and other younger talented and weil-to-
do members of the rich Parsee community, onght to consider it
their duty to equip themselves with all the implements (know-
ladge of Sanskrit, Persian, Chaldee, Hebrew, &e.), now required
for a successful investigation into the Zend and Pellevi lan-
gnages, in order to learn the foundations on which their religion
rests; For the benefit of the Parsee youth chiefly this work
is intended. May it be a useful guide to them in’ their
studies !

¥
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GRAMMAR OF THE ZEND LANGUAGH.

|—THE IRANIAN LANGUAGES.

' The languages of Persia, commonly called Tranian, form a
separate, family of the great Arian stock of languages, which com-
prises, besides tho Iranian idiows, the Banskrit (with its  daught-
ars), Greek, Latin, Teutonic (with English), Slavonian, Letto-
Litthuanian and Celtic dialects. The Iranian idioms themselves
are to be brought under two heads:

1. Iranian languages in the strictest sense,

2. Affiliated tongues.

The first division comprises the ancient, middle age, and modern
llnguag"es of Iran, 7. e. of Persia; Media, and Bactria, or chiefly of
those countries which are styled in the Zend-Avesta, the * Ariin
countries” (airydo danhdvé). We may class them as follows (—

(#.) The East-Iranian or Bactrian branch, extant only in the
two dialects, in which the scanty fragments of the Parsee scriptire
are written ; themore ancient of them may be called the “ Githa
dialect,” becuuse the largest and most important - pieces
preserved in this peculiar idiom, are the so called Githas or songs;
the youngor, in which most of the books, which now make up the
Zend-Avesta, are written, may be called * ancient Bactrian” or
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the “classical Zend language,” which was for many centuries the
spoken and written language of Bactria. The chiet’ differences
of the two dialects will be pointed out in the grammatical sketch
to be given in this chapter, and the question as to their relation-
ship to each other, will be briefly discussed at the end. The Bac-
trian Janguages seem to haye been dying out in the third century
B. C., no daughters of them having been left.

(b.) The West-Iranian languages or those of Media and Persia.
They are known to us during tho three periods, antiquity, middle
ages, and modern times, but only in one dialect, viz., that which
at avery period served as the written language throughout the Ira-
nian provinces of the Persian Empire, There are several dialects
mentioned by lexicographers, but woe know but very little of them.*
Of the ANoreNT PursiaN afew documents are now extant in tho
enneiform inscriptions of the Kings of the Achmmenian dynasty,
to be found in the ruins of Persepolis, on the rock of Behistun,
near Hamadan, and some other places of Persia. This language
stands nearest to the two Bactrian dialects of the Zond-Avesta,
but shows, however, some peculiarities ; for instance, instead of z we
find d used, e. g. adam I, in Zend azem ; dasta hand, Zend wagla.
It is undoubtedly the mother of the modern Persian. The differ~
ences between both are nevertheless great, and to read and inter-
pret the cuneiform inscriptions written in the ancient Persian,
Sangkrit and Zend, although they be only sisters, have proved te

#  In Sayid Hodsein Shith Hakikat's Persian grammar, entitled Tachfat ul ajam,
there are seven Tranian langusges enumerated, which are clnssed under two hends, viz.,
{‘a) obsolete or dead, and () such tongues us ave nsed. Of the ancient he knows 4 :
Soghdhi (the language of the ancient Sogdiana, ¢ighdha in the Zend-Avesta) | Zduli
(insteud of Zabuli, the dinlect of Zabulistan); Siksi (spoken in Bejestan, callod Sakas-
tene by the Greeks) ¢ and Hirwi (Hardyu in the Zend-Avests, the modern Herat). As

‘Iangueges 1 use, he fmentions Purace, which, ho says, wes spoken in Istakhae

(Persepolis), the ancient capital of Persin; than Deri or Conrt language, according
to this author, spolen st Balkh, Bokhars, “Merw and in Badakshan ; snd Pallevi or
Pehlevdni, the language of tho so ealled Pehley, comprising the districts of Rai (Ragha

“in the Zend-Avestn), Ispahan and Dianr,  Deri ho oalls the langusge of Firdausi, but

the trifling devistions he alleges to prove the differcnce of Deri from Parsee (for
instance theyday in Deri gshlam belly for shakam, snd abd instead of bd with), refer

‘only to alight changes in spelling, end &te utterly insufficient to induce a philologist ta

make Deri an {diorm different from Parsee,
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bo more useful than its daughter, the inodern Persian. The
chief reason is the loss of nearly all the grammatical inflexions in
nouns, verbs, genders, &c., in the modern Persian, while in the
Persian, as written and spoken at the time of the Achamenids
(500—300 B. C.), we find still a great many inflexions agreeing
with those of the Sanskrit, Zend, and of the other ancient Arian
tongues. At what time the Persian lost almost all its termina-
tions, and camo into the condition of its present grammatical
poverty, which makes it appear rather like the Chinese than. tie
Arian sister tongues (whose grammar is so highly developed),’ we

cannot ascertain. But thera is every reason to suppose, that this.

dissolution and absorption of the terminations on account of thair
having become for the greater part utterly unintelligible, began
bofore the Christian era, because iun the later inscriptions
of the Achemenids (400 B. C.), wo find already the grammatical
forms confounded, which confusion we discover in wany poxtions
of the Zond-Avesta also. No inseription of the successors of the
Achemenids, the Arsacids, in the vernacular Persian being
extant, we cannot trace the successive dissalution of the ancient
Tranian. - Among the Parsian inscriptions still extant, those which
stand, as to their time, next to those of the Ach®menids, belong
to the Sassanids, who ascended the throne of Iran in AuD.
235. From them, although very rare, except on coins, we may
learn that tho general grammatical structure of Persian, at the
Sassanian times, as regards the want of graminatical terminations,
was almost in the same state as we find it now. But besides the
Joss of the terminations, another considerable change is to be
obsorved, viz. the intermixture of a foreign (Semitic) language.
The coins of the Sassanids (from A. D. 235-—640) show many
Semitic words, but with Arian terminations. To make that clear,
I shall give the reader a short specimen of this style. )

In the inscription of King Shapur I. (who reigned from A. I
9238 to 269), found at Has1dBAD, copied by Westergaard, and
added to his edition of the Bundehesh (without any explanation),
we find the following titles :—

Muzdayasn bagi Shakpuhri malkéx malké Irdn v Anirdn miné

[
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ehairi min yazddn barj mardayasn bagi  Artashaty malkdn malkd
Trdn miné chatri min yagdin nafi bagi Babagdn malkd, 1. e., the
Orinuzd  worshipper, the rnler Shapur, the emperor of Irfin
abd Not-Irn (Turan), of divine origit through God, the
son of the Ormuzd-worshipper, the ruler Avdeshir, emperor of Irfin,
of divine origin through God, grandson of the ruler Babagan,
the king. :
eiMazdayasn is i the old language Masdayagna, the termine
ating @ being lost ; bagi is the ancient baga (literally, god) applied
to kings, like the Grecian theos, god,* and the Sanserit deva ; the
final 1 is the so called Idhdfat, or the relative particle which joins
ona noun to the other or an adjective to the substantive, which use
isiextremely frequent in- the modern Persian. Shakpuhr-i, the
proper name of the king ; in ancient Persian it would sound
Khshathra puthra. The final 4 is of the same nature as that in bagi ;
it connects the name of the King with his titles. Malkdn Malkd
eorresponds to the ancient Persian khshayathiya khshayathi-
gdnam, King of Kings, and the modern Persian Shahanshdh
itis of Semitic (Chaldee) ~ origin (compare malkd, the king,
ini:Qhaldee, and malké in  Syriac), but with the Iranian
plural termination dn, which was originally used for the genitive
plaral only, but afterwards applied to all cases of the plural
indiseriminately.  Jrdn and Anirdn are in the ancient language
dAirgana and Anairyana ; v (u) is a corruption of uta, and:
mind  chitra would be mainyu-chitra, having a heavenly origin ;
minis) a Semitic particle meaning * from’’ instead of ancient
Persian Aacha and modern Persian az ; yazddn, mod. Pers.
gazdin, god, which corresponds to the ancient yazafandm, the
genitive plural of yazata, i. e. a being deserving worship.t  Barj
ig:othe Chaldee bar, son (ben in Hebrew and Arabic) ; thej
at the end is another pronunciation of the relative ¢ above
mentioned. ' Naf-1, is the Zend napd, S.naptd, Lat, nepos
1' # One might take this terminating f o8 an adjectival termination, but on the coins
we often find the simple bag.

+ The plural is here used os a term of respoct ; compare the Hebrew elohfm, s
plisval, and the Aethiopic amidk, a plusal too, but both applied to god.
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grandson (preserved, but with a somewhat changed meaning in
nephen). _ fyita

Besides coing and a few inseriptions, books also are extant from
the Sassanian times. Tt is hard, and in many  instances inpos=
sible, to ascertain the accurate date when they were written ; thus
wiuch is only certain, that they exhibit that form. of the Persian
tongue which was current in Persia during the Sassanian rule
(23 H—640 A, D.), and for the period immediately subsequent to
its overthrow. This Pelilevi literature, as far as it is preserved;
isof a merely religious character, being closely connected with the
vestoration of the Zoroastrian religion by the Sassanids.  The most
important remnant of it is a translation of the chief. parts of the
Zeud-Avesta (Yasna, Visparad and Vendidad), and some minor
pieces.  Other religious books, without a.Zend - original, are
extant, such as the Bundehesh, Shikandguméniy, Dinkart, Alash
Buhrén, otc., and by searching in the libraries of ancient priest-
ly families, one might discover several Pelilevi books, utterly un-
known hitherto. ! i Ly

As to the natare of the Pelilevi 'languige to be found
in all ‘these books, and the = relationship  in. which it stands
ta that on the coins and inscriptions, I shall quote here some of
my remarks made about this subject in my German pamphlet
« On the Pelilevilangvage and the Bundehesh” (Gottingen 1854).

The Pehlevi of the books differs from that to-be met with on
coins and inscriptions, but these differences are not so great asto
justify the supposition, maintained by Westergaard, that both are
utterly distinet languages, the former a pure Tranian, the latter a
Semitie idiom., The main character of both is the same, viz.
a mixture of Semitic and Iranian elements, the Semitic part being
always identical with Chaldee forms and words, and the Iranian
with Persian. The differonce consists only in the larger or
amaller intermixture of either. The inscriptions at Hajiabad,
mentioned above, exhibit one and the same text intwo very nearly
related, yet not identical idioms. The first, marked (A) at the
endof Westergaard's Buudehesh, the commencement of which
inseription we have explained above, shows the same idiom
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which we find on the coins ; it is full of Semitic words, but the
structure is Iranian, not Semitic ; thus we have for instance the
Persian plural termination in dn, the Persian way of expressing the
genitive case by means of the suffix ¢ (to be traced to the relative
pronoun yaf). In the other idiom marked (B), the Semitic ele-
ment prevails even in the structure ; it thus stands nearer to the
Semitic than to the Iranian character, though it is nowhere to be
recognised as a really Semitic language. We find in it, for instance,
the Chaldee plaral in 2, e, g. malkin, kings, and instead of the Ira-
nian bag, divine, the Semitic aldhd, divine. Incomparing these two
idioms with the Pelilevi of the books, we fiud some differences,
but they are not of any great importauce.  On the contrary, we
meet many of those strange looking forms and words, which made
Pebleyi appear in the oyes of several scholars as a fabricated lan-
guago, on the inscriptions (where certainly no fabricated language
could be made use of by the kings) as well as in the books, ¢, A
the particles, aik which, what, amat when, val, (var in the books,
I there being often not distinguished from »), apan, avan to, to-
waids, panij before, ete., all being of Semitie origin. The non-
irfinian element is called Huzviresh by the Parsee priests. If they
read  Pehlovi, they generally read the corresponding Persian
instead of these foreign words,* being, however, ready, if called

1% They read, for. inatancs, kah wihich, instond of aik ; khdstan to wish, woat,
instend of bunshunastan ; nishistdn to get, instead of gatibunfan, ete. This circumetanse
has very likely given sise to Westergaard's strange opinion, that: tho foreign words of
ths Pelilevi books are mere ideographic signs, invented to conceal the wmeading of the
sagreil books from laymen. But the priests, if saked, whother or not the foreign word,
styled by Westergnned an ideograph, has a peculisr promuncistion, auswer in the
ffirmiftive, aod pronounce then the signs, chardcter by chavacter, saying ot the sanie
4ima * that iy Huzvdresh,”  This name, therefote, is to be fined to the Bemitic
element i the Pehleyi only, and not applied to the Pehlevi language in general, To
facilitte the reading of these Samitic words, styled Hurooresh(this is in all probability
thie right pronunciation and not Huzvdresk), we find often an Iranian termination added
fow Bemitio word, e. g. abi-dar iather, amé-dar, mother, where dar ot the end indicates
that abi aud aini is to be pronounced as pddar, médar, the Persian substitutes for the
Semitic ab fathor, am mother s yakavounand (read by the pricsts janoonand) thiey
lire, where' yahavoun is the Srd person plural of the sccond tomse (its weaning being
‘hat of the presantand futnre) of the CUhpldaic verb Auod to be, and the termination of
Ahe 3rd plural, presant tease, of the Persian hastand, they are,

F
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upon, to pronounce them according to the characters in which
they are written; but their pronunciation of these Semitic worda,
whose roots and forms are unintelligible to them, is in many
cases evidently wrong,  The chief reason of this is the great am-
biguity of the Pelilevi writing, wlhere not only the short vowels are
omitted (as is usual in all Semitic alphabets, except the Aethio=
pic), but one and the same character is capable of three or four
different meanings ; so, for instance, o, u, v, n are expressed by
one character, for initial §, A, s there is one sign indiscri~
minately used, ete. The correct form and pronunciation is to be
ascertained from - the Chaldee only, a good knowledge of which
tongue is indispensable in order to understand Peblevi.

Now the question arises, do these three idioms of the Pellevi
language, which we can discover, represent dialects of three differ-
ent districts in Iran, or do they belong to different periods, or are
they mere products of peculiarities existing in different stylos ?
The two idioms, found in the Hajiabad inseriptions, which are writ-

ten in twodistinet kinds of characters, one of which (B) resemibles

vory much the Hebrew writing, exhibit certainly two dialects of
one and the same language, as spoken in two neighbouring pro-
vinces. The book Pellevi (called Zend-Pelievi, 1. e. Pehlevi of
tho commentary) differs from the Pehlevi on the coins only as
far as the style is concerned; it was very likely that kind of
language, which was used in the schools by scholars only, and not
by the people. At the time when Pehlevi ceased to be a living
language, and the restoration of the pure Iranian words was
begun, the scholars, not daring to change the writings, descended
from the Sassanian times, accustomed themselves to substitute in
reading the Persian equivalents for the foreign Huzooresh words.
This circumstance gave at length rise to a new form of writing
commentaries on religious subjects, consisting in the use of the
more distinetand clear Zend characters, where each sign has
but one’ phonetical value, and in exterminating all the foreign
Huzooresh words, to be replaced by pure Persian ones. This
new form was called Pdzend, serving, as is the case up to the pre-
sent day, to facilitate the reading and understanding of the ancient

@
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Pehlevi Looks only. Thus Pfizend has two meanings like Zend,
it means explanation of the Zend commentary, this explana-
tion baing written in the pure lranian, it is applied also to the
language used for that purpose. ] Las

The Tranian part of the Pehlevi differing but little from modern
Persian, wo dare say, that the Persian language, as written 1600
years ago, was, in grammatical respects, almost in the same state
as we find it at present. It needed only the Chaldee words to be
exterminated and pure Iranian ones re-gstablished throughout in
their room, in order to arvive at that state of the modern Persian
which is presented to us in the Shaln@meh by FIRDAUSL  Soon
after the conversion of the Persians to the Mohammedan faith, a
great many Arabic words were incorporated with the Persian ton-
gue, forming now an inseparable part of the fangnage, such as the
Norman words in modern English. That mixture of Persian with
Chaldee was called Pehi * (the Semitic part went by the name
Huzooresh, the purified wersian by that of Parsce or Pizend).
As to thie time, the period of Pehlevi, extends from A. D. 200 (if
not eatlier) to 700; that of Parses from 700 to 1100 ; and that of
modern Persian, the language of Jdwmi, Nizémi, and Hdfiz, from
1100 up tothe present, The only changes in the Persian for
1600 years have been in the words ; many words used in the
Parsee books and IFirdausi are now obsolete, and unintel-
ligible to an unlearned Persian.  Although there are translations
of many parts of the grand Shhnawah, yet up to the present day
Fitdausi’s language is not yot properly investigated into, the ex-
planation of many things in the poem requiring more than an
ordinarily good oriental scholarship.

The second chief disision of the Iranian tongues comprises
the affilinted languages, that is to say such as share in the chief
peculiatities of this family, but differ from it in many
esséntial points. To this division we must refer the Ossetic,
gpoken by some smiall tribes in the Caucasus, but completely
differing fromn the other so called Caucasian languages ; also the
Armenian and the Afghanic (Pushtoo).

7
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2—THE ZEND LANGUAGE.

The general character of the Zend language in both its dialects
is that of a highly developed idiom, It is rick in inflexions, in the
verbs and in the nouns. In the former, where three numbers and
eightcases can he distinguished, it agrees almost completely with the
Vedic Sanserit, and in the latter, it exhibits a greater variety of
forms, than the classical Sanserit. Besides, we find a multitude of
compound words of various kinds, and the sentences are joined to-
gether in an easy way which is apt to contribute largely towards a
quick understanding of the general senso of passages. Tt is a gen~
uine sister of Sanskrit, Greek, Latin, and Gothic; but we find her
no longer in the prime of life ; she is presented to us rather in her
declining age. The forms are not always kept strictly distinct from
each other, as is the case in Sanskrit, Greek, and Latin ; but are
now and then confounded, much less, however, in the verbs than in
the nouns, where the dissolution first began ; the erude form, ¢, e,
the original uninflected state of the word, is often used instead of
the originally inflected forms. o, for instance, we find daéva (the
Indian gods) which is the very crude form, employed as the in~
strumental singular, which ought to be daévéna, or at least duévd,
and as nominative plural, which ought to be daévdonko, or at least
daévé. The long vowels of the femininein the nominative, 4 and
%, are out of course, so that from the termination alone the gender
is not 5o easily to be recognised as in Sanskrit ; so we have duéna,
creed, belief, instead of dadnd; moreover the forms of the dative and
instrumental, chiefly in the plural, are often confounded. These
deviations from the original forms, and the confusion of termina~
tions are by far more frequent in the classical Zend, than in the
Gétha dialect, where the grammar in most cases is qnite correct.

The chief reason of the grammatical defects of the present texts
of the Zend-Avesta lies, I think, in the want of grammatical
studies among the ancient Persians and Bactrians, Had the
study of grammar, as a separate science, flourished among the
ancient Mobeds and Dustoors, s was the case with Sanskrit
among the ancient Brahmans, and had Iran produced men like
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Piioini, KftyAyana, and Patanjali, who became thelawgivers of
the classical Sunskrit language, we should have less ground to
complain of the bad condition of the texts, and found less
difficulties in explaining them, than we have now to encounter.’
There is every reason to belicve, that the grammar of the Bactrian
language was never fixed in any way by rules ; thus the corrup-
tions and abbreviations of forms, which gradually crept from the
popular and colloquial into the written language, became unavoid-
able. In Sanskrit the grammarians built, by means of the numer-
ous rules, under which every regular or irregular form of that lan-
guage was brought, a strong bulwark against the importation of
forms from the popular and vulgar language, which was marked
by them as Prakrit. Grammar became a separate branch of
study ; manuscripts were then either copied out or written in
‘the strictest accordance with rules of grammar, but always with
respect to phonetical peculiarities, especiaily in Vedic books, if they
had any real foundation. To these grammatical studies of the
Brahmans, which belong to an age gone by long ago, we chiefly
owe the wonderfully correct and accurate grammatical state of the
texts of the Vedas and other revered books of antiquity. TIn Iran
almost all knowledge of the exact meaning of the terminations
died out at the same time that the ancient Iranian languages un~
derwent the change from inflected to uninflected ones. Books
were extant and learnt by heart for religious purposes, as is still
done by the Parsee priests. But when the language of the Zoroas-
trian baoks had become dead, there were no means for the priests,
who cared more for a merely mechanical recital of the sacred
texts, than for a real insight into their meaning, to prevent the
corruptions of the texts. Ignorant of any thing like grammar, they
copied them ont merely mechanically Jike the monks in Europe
in the middle ages, or wrote them down from memory, of course
full of blunders and mistakes. For this reasan, we find the copies,
now in use by Mobeds and Dustoors, in the most deplorable
condition as regards grammar ; the terminations are often written
as separate words, and vowels inserted according to the wrong
pronunciation of the writer, where they ought to be omitted.
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The best text, comparatively speaking, is to be found in the oldest
copies only, while in Vedie manuscripts (if written for  religious
purposes) there is not the slightest difference, whether they are
many ceuturies old, or executed at the present olzlay. Westergaard
has taken great trouble to give a correct test, chiefly according to
the oldest manuseripts, which were accessible to him. His edition
is in most cases far preferable to the manuseripts of the priests
of modern times. The Dustoors, therefore, should consider it
their bounden duty to agree on an accurate test according to the
oldest manuscripts, which they could procure very easily. In
this task they will be aided much by Westergaard's valuable

edition, and the grammatical researches of other European scho~ -

lars, 'Why will they remain behind the Brahmans and the Jews,
who bave preserved their sacred writings so well, and facilitated
modern researches to gso great an extent ? The era for a
sound philological explanation of the time-hallowed fragments of
the ancient, Zoroastrian writings has now come, and the Dustoors
as the spiritual guides of the Parsee community, should take a
chief part in it. The darkness in which a good deal of this creed
i8 enshronded, must be dispelled. ~ But the only way of attaining
such a desirable result is a sound and critical knowledge of the
language.

3—S0UNDS, VOWELS, AND CONSONANTS.

(A) VoweLs.

G G, 83 1,0 w0y 68,6 (aé); 0, 6 3~ai, di ; au,ao; du;

doy @u, &1 (adi); ou, ofy 61 wi, @.*
For so many vowels (12 simple, and many diphthongs)separate
characters, or combinations thereof, are used in the Zend manu-
® The long yowels are marked by the cirenmflex. The vowels to be pronounted in the

continental manner ; % is a long @ with s slight tinge of a nasal sound to be proneunced
like ¢ in the French dme soul ; & is equal to &,
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geripts 3 which fact shows clearly, that in ancient times each of
them had its own pronunciation, but at present the priests pra~
pounce several of them, such as a and ¢, and o and %, without any
distinction. Therefore the original pronunciation of them can be
only guessed by us rather than really ascertained,

Of the vowels given in the above list, I shall point out only
such ones as are peculiar to Zend.  Whilst the short and long @,
i, u, ¢, 0, &ec., are easily understood by any one, &, always
oceurring before m or #, i a long 4, with u slight tinge of a nasal
sound ; it is chiefly used in the genitive plural termination
andm, am=S. dnam.-——0f the e gounds, ¢ and & are to
be noticed.  Whilst the Sanskrit has only one ¢, which is always
long, having originated from a fusion of @ and i, the Zend has a
short ¢ besides, which has either no correspondent in Sanskrit,
or which corresponds to the short a. This ¢ is often in Zend a
mere vehicle for facilitating the pronunciation. Quite peculiar is
&, which is a long vowel, and prevalent chiefly in the Githa
dialeet, where it often replaces the final & of the nsual Zend ; for
instance, ke, who?=ké; yé, who,==yd ; vaché, word,==vcho
& The writers confound it often with 4, which circumstance
seema to hint at its close affinity to that sound.

The frequent use of @ before ¢ and 6 is very likely not a pecu=
liarity of pronunciation, but of writing. The Zend texts are
handed down to us not in their original characters, but in a
Jater form* of writing, which arose very likely, shortly after the
commencement of the Christian era, when Syriac literature began
to spread in Persia. For the Zend characters ave written
from right to left, like all the Semitic alphabets (except
the Himyaritic in South Arabia and the Aethiopic) ; while the
Sanskrit, and the ancient Bactrian alphabets, such as are to be
found on coins, and in the cuneiform inscriptions exbibiting the
ancient Persian tongue, aro written from left to right.  The
form of the Zend characters besides, bears a great resem-
blance to some Syriac alphabets. Now to revert to aé and ao

# Astho O1d Testument lins been preserved in the Chaldee chargcters though erigi-
nally written in the Samaritan,
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at the beginning of words, it is a peculiarity of the Semitic lan-

guages to introduce every initial vowel by prefixing an Hif (a
soft aspirate sound, generally rendered by @, but not exactly
corresponding to it).  This peenliarity has crept into the writings
of the Zend texts, so that a word hardly ever commences with é
but with aé. In the middle of words, a¢ may be a peculiar
diphthong ; for instance, in vigpadsham (genitive plural of vigpa
all), ete.

In the Géitha dialect, we observe this “peculiarity that if words
terminate in vowels, they terminate always in long, never in short
ones.  This lengthening of the vowels at the end extends even to

the shortest of all, the short e, which, according to its origin, is not

even to be considered as a full vowel (it is similav to the shud in
the Hebrew). So we find rdzare instead of rdzare, rule, way,
(Yas. 32, 12). The reason of this peculiar circumstance lies
certainly not in the nature of the Gatha dialect, but in the litur-
gical application of the pieces written therein. They are, as we
shall see afterwards, the most important and holiest prayers used
in the Zoroastrian divive service, and were originally sung (see
p- 4. 8). The way of singing them was very likely analogous
to that in which the Bralwans, the nearest relations of the
Parsees, used to sing the verses of the Sdmaveda av the time of
solemn sacrifices only, and which is preserved up to this day on
such occasions, From bearing a S@maveda priest sing some
verses of this Veda, one can ascertain, that he lengthens the
terminating vowels of a word, even if they are short. In Sans-
krit, where the grammar was fixed by rules, the texts were not
changed according to the mode of singing them, while in Zend,
where nothing regarding the grammar and prounnciation was
settled, these peculiarities produced by singing the Ghthas and

some other pieces, crept into the manuscripts, which were often

written from memory only, as is now often the case,

On the . changes of one vowel into another, 1 shall make but
few remarks. There are in Zend two vowels, ¢ and %, and one
semivowel y, which change an original a preceding or following,
into at, é or ¢, a ciccumstance, which we obgerve in the Teutonie
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languages also.* * So instead of larali, he bears, we find baraiti
(i instead of a, influenced by the terminating ©), yéui or yéidhi,

-G, instead OF yadi, as it is in Sanskrit, verezyéiti, instead of
verexyati, he works. Now and then the y which has produced
the change of @ into ¢, disappears, e, g. nags (Vend, 8, 21) im-
per. flee ! perish ! instead of ae¢ya which is the regular form. In
the Gfitha language we perceive, besides this change of a into
ai or ¢, that of @ into 6, for instance, wersaydlit, instead of verez-
yaldt, he may work ; vatdyotit for vatayatu, he may tell, an-
nounce (Yas. 36, 6).

(B) CoNgONANTS.

GUITURALS.~—k, kb, ¢, g, gh, h
PArATALS,—ch, f.
DENTALSi—{, th, d, dh.
LaABiALs.—p, f, b,
SEMIVOWELS.~y, 1, v, 10,
SIBILANTS ~—¢, shy 8, 2, 2.
NABALS. =ik, 1, 1y 1, e
I shall now make some remarks on the sounds which are peculiar
to the Zend language. Of all gutturals ¢ (corresponding to the
Latin gn) is one of this sort ; in modern Persian, kho corresponds
with it, e. g. khvab, sleep, in Zend gafua (S. svapna, Latin somnus,
Greek hypnos). In the Ghtha dialect this sound is more frequent
than in the usual Zend, e. g. gyém, I may be, instead of Aydm, Lat.
sim ; gpeitagya (gen. sing. of gpefita, holy) instead of gpefituhé,
The palatal sounds, ¢/ and 7, as well as the soft sibilants, z and
zh, which are in many respects near to the palatals, are always
changed into a harsh guttural sound %k, before 2, th (confound-
ed now and then with dh, e. g. ulhdhem, ¢ what is spoken, a
word, instead of ulkhthem), and s: e. g. berekhdha “high, elevated,”

* Compare staff, pl. stayes, & being pronounced in the plural like £ of the continental
longaages.
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instead of berexta ; aokhta, he gpoke, instead of avachia, from vavh
to speak, vaki~s nom. sg. speech, acc. sg. vdclem ; drtekle-
nom. sing., drujem, ace. sg., the palatal reappearing always imme-~
diately before vowels.

Among the dental class, ¢4 is of a peculiar nature,
and not to be identified with ¢4 of the Sanskrit, which is
sinply an aspirate ¢; it is rather near to the English th. In
most cases it is only a change of the simple ¢ on account of its
being followed by #, w, and sometimes 73 e.g. thri 8. b,
three, thwd 8. tvd, thee; ithyéjé ruin (from the 8. root tyaj
to leave). A very instructive example occurs in dlar-s, fire;
the gen. sg. is athrd, the ace. dlarem, ¢ being changed into
th before », and retained before the vowel. Now and then
it corresponds with S. ¢h; e g. atha, then, after, S. atha. If
4 word terminates in t, we find generally a separate sign used
for it ; but it appears to be rather a calligraphic peculiarity than
to imply a separate dental sound ; for that reason I left distin~
guishing this final £ (in certain words as thaésh S. dvish to hate,
thaésha religion S. dikskd, it is used at the beginning also instead
of the common #). Dk, the soft aspirate of the dental class, is not
more strictly distinguishedfrom the simple dy which fact causes now
and then a confusion, rendering it, for instance, difficuls to distin-
guish dd, to give, from dAd, to make, create.

Of the labial class fis notto be identified with S. b4 ; it is an
aspiration of p, as {4 is of ¢, on account of its being followed by r,
orsand sh; e. g fra S, pra, Greek and Latin pro, for; dfs, water,
(nom. sg. of ap water) ; ker¢fs, body, Lat. corpus (nom. sing. of
kerefs); fshu, rich, monied. Among the semi-vowels we miss J,

which in the ancient language seems not to have existed at all;
in the Pehlevi and modern Persian we find it, but it is always
traceable to an original », In Sanskrit 7 is later than r, but it is
already known to the Vedic dialect.

In sibilants, the Zend is peculiarly rich, even richer than
Sanskrit. The ¢ (to be pronounced as ss like the French ¢) is
uniformly put for ¢, if another ¢ follows; in Sanskrit one says
vitta having possessed (from the root vid to possess, get), but in
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Zend it is always changed into vigfa,* (compare in Greek oistha
==Zend wbigla, thou knowest, from oida—S. veds I know). In
the Gatha dialect we find it often at the end of words instead of %,
e g. glavag instead of glaval, praising. Zand zh are two soft sibi-
Jants, lacking the Sanskrit. Into these soft sounds the dental d
is changed, if it meets another d,e.g. dawdi, give, instead of
dad-dhi, In the Githa language, we sometimes find the pecu~
liaxity of changing ¢f intoud or zhd, when a soft sound, & or g, is
in the following syllable, e. g. azdebis, the instr. plur. of agti,
existence, body (aftervards from ignorance used as a nomi-
native), vazhdréng acc. pl. of vaglra, field.

Of the nasal sounds n is used before &, e. g. ankus life, and
inserted between @ and % in certain forms, e. g. merechanuha, kill ;
1 is used before /s and appears to be stronger, like ng. They have,
however, nothing to do with the etymology, and are a mere
produce of pronunciation ; 7, generally used before the dentals,
seems to be a half nasal sound, like the Sanskrit Anusviira.

4-—-ROOTS.

The last elements of an aggregate of sounds, which remain, after
all the suffixes and terminations have been taken off, are denoted
by the name of “ root.”” For instance, to find out the root of
verezyéiti ** he works,” first the termination of the 3rd pers. sg.
present tense fi, and then yéi (ya), being the characteristic of the
present tense and those words, that are derived from it, are to be
taken off ; the remaining part verez then is the root, to which the
idoa of * working” is attached. Most nouns being traceable to
verbs, we shall confine ourselves to the enumeration of gome
verbal roots. Original roots are of course monosyllabic,
consisting now and then of a single vowel only, er being a com-~

% Ttisthe first part of the name Viptdgpa the orignal form of the Grecian Hyastaspes

mesning * possessing horses.”
8

Li
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bination of a vowel with a simple or double consonant, or of two
consonants with a vowel between them, e. g.7 to go (in aéiti he
goes 8. eti, Latin i, he goes); da 8. dd to give; wd to blow
(wdofiti, they blow, vdta wind ; gd to go (in gata, gone); gru to
hear 5 mere to die ; kere to make; mar to speak, vecite, (framo-
r&ité, he announces); char to walk ;5 feeh to flow ; vakhsh to
grow 5 vach to speak; mrd to say (in mrael, he told); bar to
bring i as to be (in akmi I am, dophat he was); bi to exist &e.
From the simple roots others were derived by means of some
additional sounds, which, of course, can change the meaning;
so dath to place, is a derivation of dhd, dd to make, merefich
to kill, one of mere to die. Now and then we find a verbal root
joined to a noun, in order to modify the meaning, e. g. yoozhdd,
yaorh-dath to purify, make clean. As to their practical use, the
reader will soon become aware, that the roots are mere fictions
of philology, abstract grammatical notions, but in order to ohtain
a thorough knowledge of a language, they are nevertheless very.
useful. They show the common origin of words, which, in
the course of time have become different both in forms and sense.
So nagus a corpse, (nekys in the Greek) and nagaité, nashaité be
perishes, goes away, are of the same root : nag, 8. nag to'perish ;
drulhs, destruction, lie, aiwidrushaiti, he belies, aiwi-drullit, a
liar, are traceable to druxh S. druk to destroy ; frathweregem, X
created and thworesta creator, are derivations of thweree thwareg,
thwdres (only different pronunciation of the same root)==S. fvalksh
to fabricate, make, create (literally “to cut’); agti existence,
ahmi I am and agtvdo existing, come likewise from the root as to be.

5—CRUDE FORMS.

From the root, in which the notions of verbs and nouns are
likewise contained, both are then distinguished by means of suffixes,
or if they are laft, at least by the terminations or inflexions.
These new forms, produced in order to distinguish verbal and

I5



nominal notions, are called the crude forms; to these then the
inflexions only need being added to make the word complete. 1
shall illustrate this by some examples. To form from the root nag
to perish, a noun meaning *“what has perished,” a dead body, the
suffix # is required ; nagu, therefore, is the nominal crude form
to which then the'terminations may be added, as nupu-s nom. sg.
nagim, ace. sg. & Sometimes the inflexion is added without
the previous formation of a proper crude form, e. g. drukh-s, lie,
from the rooteruxh (the soft wh is changed into'the harsh k% on
account of s being a harsh sound, see pag 55).

Lo make up the verbal erudo forms, different modifications of
the root, which produce a slight change of meaning, must take
place. In order to impart, for instance, to the crude form of ¢ru,
to liear, thie causal’ idea “*to make hear, recite,”’ it must be
changed into grévay, or to the raot mereiich, to kill, ‘the desi-
derative iden ¢ to wish to kill,” it must be altered into mimerekhsh.
Even the tenses often require a erude form, to which the termina-
tions may be added. [In orderto form the present tense ‘he
hears,” or * he does™ from the respective roots gru to hear and
kere (kar) to make, the syllable nw (used also in Sanskrit and
Greek, in certain verbs which conveys the meaning “now,”)is to
be added. = Thus the crude forms of the present tense, gurunu
(euphonically instead of ¢vrunu) and kerenu are obtained, to which
the termination of the third pers. sg. £i is to be joined. In this
way, the word ¢urunaoiti (wodern Persian shunad) ‘¢ he hears"

and ferenaoiti,* (modern Persian kunad) *he makes,’ are then
formed; the literal meaning of both is hear-now-he, and do-now-he.

6—MODIFICATIONS OF THE VERBAL ROOTS.

There are three chief modifications of the verbal roots, irres-

# ‘The original u of nu is changed into o before ¢i, in strict sceordance with the rules
of Banskrit grammar, whete in cectain classes of yerbs in the singulst of the present
tenses, active volce, the change of winto 6,and of i into & slways takes place. This
change is called Guna in Sanskrit grammar.
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pective of tense or mood, to be observed viz, Causal, Desiderative,
and Intensive forms. b

1. CavsAL ForMs, expressing the idea ¢ to make, to get made,”
are very frequent in the Zend-Avesta. They are formed exactly
in the samo manner as in Sanskrit, by lengthening the vowel of
the root and adding the syllable aye. Examples: kdrayéiti S.
kéragati, he gets made (from the root kere, kar, to make); tdpa-~
yéiti, he makes hot (from the root fap, to be hot, to burn, Latin
tepere); jamayéiti (Yt. 17, 21). he makes go out, expels (from the
root jam to go); vi-shdvayat (Vend. 2, 11). he made go asunder,
(from shw to run, to go); grdvayéili he makes hear, recites (from
¢ru to hear); ava-glayat, he fixed, established, Vend. 2, 34. (from .
¢l to stand); khraogyéiti (an abbreviation of kiraogeyéiti), he
makes cry, i. e. scares, frightens Vend. 15, 5. (from khrug to cry,
Persian Lhurushidan); ddrayéla,* thou keepest (from dar, dere,
to hold, modern Persian dishtan).

Closely connected with the proper causal verbs, are the so called
DeNoMINATIVES, that is fo say, verbs which are formed from
nouns. Examples : radlhwayéity, he pollutes, literally : touches
with raélhwem, a fluid (now and then it means the fluid of light);
vydlhmanyéiti, Yt. 8, 15. he takes into consideration, derived from
wyllhman consideration 3 perecunyéiti, *“he puts the question,”
from perecana, questioning, There is another way of forming
DiNoMINATIVES besides the causal suffix aya ; that is the verbal
oot dé to make, added to a noun. Examples : paxdayéiti Vend.
15, 5. he treads (the dog) with the foot, literally : he makes,
applies his foot (pad, Latin pes foot); yavé-daydt, it might grow
corn (lit. make corn); ¢udhus-daydt, it might be thrashed (lit.
make thrashing); pistré-daydt, it wight be ground (lit. make
grinding) 3 gufidé-daydt, flour might be made (lit. it might make
flour) Vend. 3, 32.

2. DresmeraTIVE forms, expressing the wish of obtaining any

® Yos 11, 8: yd mim aiweis-hutem ddraythi who keepest me, (Homs) without
having squeezed my juice. aiwis-Aufem consists of Autem, the past participle of fiy, to
squeeze, to prepare the Homa juice, and the negotive ¢ joined to vig, liquid, juice; v is
changed inte w on account of @ having become ai in consequence of thed in vi
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viz. by reduplication of the first syllable and addition of s to the
crude form before the terminations. Examples : mimarekshdité,
Vend. 15, 14. he endeavours to kill (from the root merefich to
kill); gurugrushemnd,® Yt. 14, 21. desirous of hearing (from ¢ri,
to hear) ; mishndonhemndo,t Yt. 13, 49. wishing to know (from
=an to know, in Sanskrit it sounds jijndsaméndh, wishing to know).
In the Géitha dialect, these forms are on an average more frequent,
than in the usual Zend, where they are graduvally dying out,
Examples from the Gthas: didereghsho, Yas. 44, 15. thou
wishest to recite (from derefij to vecite prayers), chikhshuushd,
thou wast desirous of worshipping Yas. 45, 9. (from Ahshnu, to
satisfy one, to worship); mimaghshé] Yas. 45, 10. thou wast
desirous of magnifying (from the root mas, magk, to be great).
3. IntENsivE ForMS serve the purpose of enbancing the
strength of the verbal notion to make it more emphatic. The
original way of forming them is to repeat the whole root, and then
to join the terminations to it, thus put twice. Afterwards, as
it is usual in Sanskrit, they lengthened only the vowel of the first
part, and left out the consonants, which followed it ; for in-
stance, the Sanskrit dédipyamdna, very brightly shining, is an ab-
breviation of the original, dip-dipyemdna. 1In Zend the original
intensive forms prevail, while the abbreviations arerare. Examples:
nighdare-dairydt, Vend. 18, 38. he would tear out with great foree -
(from dar to tear ; Pers. daridan); fra-vdsa-vazaiti, Vend, 3,31,
he furthers, promotes very much (from vax to carry); haveke-hare-
“¢huydt, Vend. b, 60. he would pour abundantly (from hareck to
emit, pour); naénizhaiti, Yt. 8, 43. he uproots (from niwh, to
sweep away, clean, S. nij). In the Gfthas we find chiefly the
‘abbreviated form of the Intensives. Examples: rdreshyanti,

& Vayfim vdehim purugrushemnd, desivous of hearing the voice of birds,

T 1t ought to be sizndonfizmido, the present participle, middle voice, nom. pl. ;
but the soft = is incompatible with n, therefore it is changed into the harsher gk ; A
iu Jenni corresponds with & which is after ¢ and before ¢ generally made A.

1 All these forms in sho, zhd are d p sg. impoerfect tanse of the desider-
tive form.
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Yas. 47, 4. they hurt repeatedly or very much (from rash, resh
to hurt); véividdité, Yas. 30, 8. it is possessed, held completely
(from vid to possess, get); fravoividé, Yas. 44, 11. I am well
known  (from wid o know),

7.-——~VOICES IN THE VERB.

There are three voices to be distinguished in Zend, as well as in
Sanskvit and Greek : viz., the active, the middle or reflexive, and the
passive. The first and third being well known and generally ap-
plied in the modern languages, only the second voice requires
some remarks. I have called it the middle or reflexive voice ; it
corvespands with the so called Atmanépadam in Sanskrit, the mid-
dle in Greek, and the deponent in Latin,  According to its na-
ture, it occupies the place between the active and passive voices,
participating in the nature of both. Originally the middle voice
served to express passive as well as reflexive notions, and it was only
in the course of time that they established a proper passive form by
the addition of ya to theroat, but without changing the terminations.
The original passive meaning of the reflexive voice is, however,
now and then, chiefly in the participial forms, preserved. Exam-
ples: hachaité, Yt. 8, 60 ; 10, 117 14, 44. means *‘he is follow-
ed, accompanied, provided (badshaza with medicaments), while the
corresponding active form Aackaiti, Y't. 10, 66. means *he follows,”
requiring an accusative (yim hackeiti whom he follows); inthe same
manner the pres. participle Aachimnd, conveys merely the passive
meaning “followed, provided™; vagemnd, Yt.14. driven, drawn (by
horses in a carriage); baremnd, borne (in a Palkee) Veud. 8, 73.
Iu all these examples the passive meaning of the middle is evident,
the formal passive voice would require the forms : vaz-yamné,
batryamnd.

Closely connected with the passive is the reflexive notion,
which prevails now in the forms of the middle voice. Thus
in'the very common middle voice form yazamaidé, we worship,

1
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the idea *for ourselves, our benefit,”” is implied. Other
examples are i wvipanuha Yt. 10, 32. (in an address made to
the angel Mithra) come yourself to my offorings . ¢ in
person ;* (hs) ham-baranuha, take these things together,
receive them for thy own use ! i (his) dagva, deposit
them for thy use (in thy heavenly abode)! These three
forms, just quoted, are imperatives 2ud pers. sg. of the
middle voice, and convey evidently a reflexive sense. The active
imperative bura Yt. b, 63. means simply ““bring,” but the corres
pondiog middle form, boranuka, means, * bring for yourself” i. e.
take. Peregem, aperegem, impf. Ist pers. sg. act. means, I asked,
put a question ; but the corresponding form- of the middle voice
aperegé Vend. 2, 2. is, T conversed; the pres. partic. of the middle
voice, peregrana Yas. 30, 6. conversing, deliberating.

Often the meaning of this peculiar voice coincides with that of
the active. = So mainyéifité, they believe. To express intransitive
or neutral notions this voice is of course more fit than the active;
wo find it, therefore, often applied for such purposes.  Examples :
raodhahé thou growest (from rudh to grow) ; palté Vend. 18, 5.
he lies down (from gi to lie down) ; dgfé he sits (from ds to sit).

8.—MOO0DS.

In the Zend language there are four chief moods, which can be
used in all the three voices above mentioned, and are distinguished
from cach other by different characteristics. These four moods are
as follows: INDICATIVE, SUBJUNCTIVE, POTENTIAL, and IM-
'PERATIVE. '

The INpIcaTIvE does not require any further remarks. Ex-
ample : bardmi X bring; mraomi I say ; barat he brought, &c.

# Tha Izad or sugel was expected to come himself down from his celestial abode to
his devotee, when worshipping him in the proper way.
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9.—THE SUBJUNCTIVE.

There are two kinds of this mood to be found in the Zend-
Avesta, one with long, and the other with short terminations,
which both being lost to the classical Sanskrit, are extant in the
ancient language of the Vedas also. The characteristic feature of
these subjunctive moods is the constant insertion of d between the
root and the termination, e, g. wan-G-iti, van-d-t from wvan to
destroy.

The Frrst SUBJUNCTIVE takes after its characteristic d before
the terminations of the presenttense indicativems, 2i, 41 (see below)
&e. e.g. vaénditi Yt 13, 84. he may look (from vaén, to see, Pers,
bin-am, I see). As to its meaning, we find it applied in various
ways, it is commonly. to be translated by ‘ might, would or
should.” It can depend on particles such as yaf, yalha that, in
order that, ox it can stand without them, Examples : yago-thwd
(Andhitam) néit aiwi-drushdoniti Yt. 5, 90. that they may not
disturb thee (from druzh to destroy) ; ava hé mairydité, Vend.
7, 37. (and if) he should then die (from the root mar to die);
thwém kaininé jaidhydonti, Yt. b, 87. the girls shall invoke thee
(Anfihita); ndgrinavili, Yt. b, 87. thou shalt, mayest grant ;
bavdhi thou shalt be; ave~jagdi, instead of ava-jagdht, Vend. 19,
18. thou shalt go; we find it in general sentences too, e. g. tdo
Thshapané ydo jvdhi, Vend. 18, 27. for how many nights thou
mightst still be living (from jiv to live).

Very frequently this first subjunctive mood serves to express the
FUTURE TENSE, the original forms of which are dying out in Zend.
The idea of thefuture, and that of the subjunctive are related to
each other, both implying a state of uncertainty ; in Latin the
forms of both are very near also. Examples : katha khdo tachdofiti
Yt. 8, b. how will the welle flow (from the root lack to flow) ?
vigpa drulhs nashdiié Yt. 2, 11. every evil doer will perich, or is
to perish (from the root. ndsh to perish, go off) ; jagditi té
avanhaécha, Yt. 1, 9. he will come to thy support (from jag to
come); Ao donhditi, Yt. 13, 18. he will be (from as to be.)

The SrcoNp SuBJUNCTIVE has after its characteristic ¢ only



the shortened terminations of the imperfect, 3rd pers. sg. df, 3rd
pl.‘dn, &e. This form is ehiefly used in the sense of an Inipeia-
tive, but in the third pers. sg. only, as clavdl, may he praise, let,
him praise (from gtu to praise); vandt Yt. 19, 95. may lie: destroy
let him destroy ; jendt, Yt. 3, 14. may he slay, fet him slay. 1t
can cliange places with the first Subjunctive and be used in condi-
tionalsentences conveying the sense of * should, would;" examples :
yat ke eqitdl, Vend. 7, 37. if ho should cut (from the root kerenf,
in the wedical sense “to opevate™”) ; vigpem d ahmdt yal bavdl (a
common plirase), all for the purpose that it should be, miglt be.
Now and then it is applied to the future tense also, e. g. kadha
né avi wzyardl, Yt. 8, 5. when will ho come to uws? (from
the root ar to go)

10.—POTENTIAL.

OFf this mood we find two kinds, which, as to their formation,
correspond exactly to the Potential (called Ling), and Precative
* (called Ling Agishi) of the Sanskrit grammar.  The chief charac-
teristic of Loth is the addition of an £ to the ¢rude firm of the
present tense. In the first form, the proper Potential, this ¢ only
is required ; bat in the second, the Precative, d is to be added to
it ; thus we obtain, as the characteristic of this second form, tle
syllable #2 which is to Le inserted between the root, or the crude
form of the present tense, and tho terminations.

The First PoTeNTIAL is of very frequent use, chiefly in the
second and thivd persons sg. and pl.; itis easily recognised by
the terminations 6is (Znd pers. sg. active voice),—ise, adsa (2nd
pers. sg. middle voive),—0oil (3ra pers. sg. act. yoice),—adla,—~
ita (3rd pers. sg. middle voice), —adla (20d pers. pl. act. voice),
~yadhwem (20d pers. pl. middle voice),—ayen, yen (3rd pers.
pl. act. yoice),—yaila (3vd pors. pl. midcle voice). The first
persons are but of rare occurrence ; insteadof them they use thefirst
pera. imperative,  We find, however, the following terminations :
aém (fiest pers. sg. act. v.),—adma, (first pers. pl. act. v). e. g.

9



POTENTIAL.

Jagadma, we may come,~dimaidhé (first pers. pl. middle v).,
bitidhysimeidié, Ys, 9, 21. we might awaken (from  budh to
awaken). Now and then we meet a dual form, endingin adlem,
ayatem (3rd pers. dual act. v), '

The application of this first Potential is manifold. Tn the 2nd
pers. it is very frequently used as a polite form of the imperative,
when any thing is to be commanded or asked for. Ex. fra-
bardis thou shalt bring (from Jar to bring); Aifiehdis thou shalt
sprinkle (from kifich to sprinkle) ; drefjayéis thou shalt recite
(from dreiij to recite); mipdydis thou shalt protect (from pd to
protect); asbayadse thou shalt invoke (from abe toinyoke); fradui-
dhisa Yt. 3, 1. thou shalt keep (from dld to put); dhise. Yt. 10,
32, thou shalt sit (from dhk, ds to sit); cehifidayadhiwen Y. 1;28.
thou shalt cleave for yourselves (from the root gohifid to cleave,
Latin seindo) ; wvdarayadhwem you shall cover (from var to
cover); daresayadhwem you shall chain (from darez to chain, fet-
ter, bind); upaxdit one shall strike, beat (from man to strike,
slay); ava-bardit he may bring hither; barayen they shall bring.
chikayen Vend. 15, 12. they shall atone (from eki, ki to atone, be
punished ; it is instead of chikayen ); vddhayatta Vend. 4, 44. he
may give him in marringe (from vddh to marry, carry home);
Jramaraéla he may teach ; igadta he may have, obtain for himself,
(from i¢ to have, possess); nishidhoéla he may sit down (from
shadh to sit); dmayaitta Vend. 7, 37. they may learn ; Lafidarex-
ayafita they shall chain (from the root durex to fasten, make
tight).

To express the ides of habitude, the Potential is used as the pro-
per mood e. g. Vend. 4, 47. yatha maghavé fravikhshéit, as the
Magian priest is in the habit of reciting (from vaeh to speak) ;
Vend. 3, 42. yatha vaté framarexdit as the wind is in the habit
of sweeping away (from mares to sweep); Yas. 12, 6. Zorathustré
dadvais vydmrvitd, Zovoaster was in the habit of speaking against
the Daévas (from mr# to speak); eperecayatem Yas. 12, 6. these
two used to converse.

The Secoxn POTENTIAL, which we may style the Potential pro-
per, is used as a PRECATIVE or with the negative md as a PrRouI-




- BITIVE and asa CoNprTIoNAL. The 2nd and 3rd persons prevail
in this mood ; in conditional sentences the first person is to be
found also. The terminations are : 1st sg. yam, lst pl yama;
2nd pers. sg. act. voice ydo, pl. yata ; 3rd pers. sg. act. v. ydf,
pl. ydn. Of the first and second persons in the middle voice I
could discover no distinct traces ; but the 3rd pers. pl. of this voice
~—ydres, is occasionally to be met with.

As toits meaning, it coincides often with the first Potential,
but on account of its being a combination of the characteristics of
both the Potential and the Subjunctive, it is more emphatical,
and solemn than the simple Potential. Its proper place, therefore,
is in praying, in imparting blessings, giving an exhortation or a
command, or pronouncing curses ; joined to the negative particle
md, it is the strictest form of prohibiting a thing. Ex.: girunu-
ydo né Mithra yagnahé Yt. 10, 32. mayst thou hear our prayers,
Mithra !; vadibya nd ahubya mipaydo Yt. 10, 93. mayst thou
(Mithra) protect us in the ‘two lives (the bodily and spiritual) !
barspma  fraglurenuydo Yt. 12, 3. thou shalt spread the Barsom
(from thie root glar, glere to spread); daydo Yt. 10,94. thou mayst
give (from dd to give); buydo Ys, 62, 2. thou shalt be (from 0%
to be); buyata, Yt. 13, 147. you way or shall be; md buyala
Vend. 18, I17. yon must not be, do not be; ddyata Nyfiy. 3, 11.
you may give (from'dd). Examples of the third person : jamydé
Yt 1, 33; 10, 5. he shall come (the angei who is invoked) ;
buyan Yo 16, 3. they shall be; frateregdn, they shall fly; fra-
dvardn they shall ran away, Yt. 11, 6. (from Zereg to fear, and
dvar to yun).  The vowel dis now and then shortened, e. g.
chikayat Vend. 7, 38. instead of chikaydt, he may atone. While
the 3rd person sg. active voice of this form is ravely applied to
express a command, or a wish (for which the 2nd Subjunctive is
more usual), the 3rd pers. pl. middle voice, ending in gdires,
seems to be more common in that gense. Bx.: duithydres Vend. 8,
22. they shall put for themselves (from dath to put); buydres
Nyéy. 3, 11. they shall be (from b4 tobe) ; aiwi-gachydres Yt.
8, 66. (if they) should or might perform; Aydre Vend 17, 9.
(these nails) shall be thy lances (from as to be).



POTENTIAL—IMPERATIVE,

"~ 1t is frequently employed in conditional sentences, chiefly in the
antecedent clause, introduced by the pasticle yéai if. IEx.
yeidhi azem w6l daidiyd@m (potential of the perfect tense) Vend
1, 1. if T would not have ereated (perfect tewse of did) ; yéar ndit
uzvarezydl Vend. 4,25, if he s ould not atone for (fvom varex to
do, to make 3 wg-varez to do away with a thing, especially a sin
by punishiment) ; ahwdt hacka irishydt Vend. 13, 38. and (if)
he should be hurt (from irish to be hurt, wounded), In the
consequent clause of conditional sentences, we find this moud also,
see for instance Yt. 8, 11. where the star Tistrya, who brings
the rains to mankind from a fabulous sea, says as follows : if men
had invoked me with prayers, Ilad then gone forth (shushuydm
from shu to go; itis a perfect form), I would have come
(jaghmydm from gam to come, perf. tense).

Now and then this precative and conditional moad is used in
a strictly potential sense, expressing the . faculty or ability
to do a thing. Thus we read Vend. 6, 29. as much (chvat)
as they can grasp (hafigeurvaydn : from gerew to take)
with their hands.

11.—~IMPERATIVE.

This mood, very frequently used, has various forms, which,
although they agree with those of Sanskrit, have preserved some
peculiarities. The most peculiar feature in these Imperative
formations of the Zend and Sanskrit, is the first pers. nsed in sg.
and pl. active and middle voices, a formation unknown to the
other Arian tongues, where its want is snpplied by conjunctive
forms. We have just become aware of the unfrequent use of
the first persons of the sabjunctive and potential moods i the
Zend.  The reason is their having been absorbed, for the greater
part, by these peculiar Timperative forms, which are very emphati-
cal, expressing throngh the Jength of their forms very palpably
the idea of intention and volition or duty : T will, I intend, I am
resolved, &. They are made up as follows :

L.



TMPERATIVE.

Ist pers. sg. act. voice d, dir, a ; middle voice, @i, dnd ; st
pers. pl. act. voice dmm, widdle v., dmeidé.  Ex. avanoydni Yt.
19,44, 1 will carry away (fvom i to cavey) 3 qua-berdnd, 1 wil)
bring; jandnd, 1 will 8 (from jan to slay); varedlayéni Vend
2. 1 will make grow (or, protect); bardma, let us bring ; kva nida-
thdma Vend 6,44, where must we lay down (a dead body)? We
find it olten nsed after relative particles, as yat, yatha, e. g. dasdi
n6 yat bavdma Yt. 5,58, give us that we way be ; yatha nijandma
that wo shall certainly slay. The middle form in dnd is quite
peenliar to Zend, and wanting in Sanskvit.  Ex. vigdni Vend 2.1
will go. myself (from the root wig to go, enter, now and then to be
taken in the general sense “ to be”); fravardné, 1 will profess
myself (the Zorvastrian religion; from var to choose).

The plural of the widdle voice dmaidé is rare : we find
it in the Gacha dialect only ; see Yas. 58,3 : nemanhé vigdnmailé
let us go for onrselves to prayer; nemandié dvaddaydmaide, let us
devote ourselves to praver (from vid, to kuow, the causal is
vadday ; with the preposition d it means * consecrate’).

In the Githas the forms in dui are comparatively rare; those
in 4 and di provail. The form in d, being the ancient termi-
nation of the first pers. sing. imperative, is solely confined to
these ancient prayers. Ex.: peregd Yas. 44, 1. 2, 3. I will ask;
ydgd Yas. 28, 2. I will pray; ahayd Yas. 33, 5. I will worship ;
Sravakhshyd Yus. 45, 1. I will promulgate (from vach, to speak,
valhshye being lere the erude form of the future tense).  Before
the enclitic cha * and” this 4 is shortened to @ e. g. vavehache
Yas. 45, 3. and T will tell.

Besitles this Gliha form in d we find one terminating in di in
both dialects, conveying the sime sense, e. g. kishnaoshdi Ys.
46,1. I must worship (from khshnu to worship, klishnaosh is an
Aorist form) ; méiighdi Ys. 43,4. 1 will have thought i.’e. my
wish was to think (from man to think, but in the erude form of
the Aovist méig, ménh 8. mans), méudi instend of manydi Ys.
45,3, I will think; abaydi I will invoke; jagdi I will come, &e.
in the usual Zend.

The 2nd pers. imperative active voice sg., terminates either in



@, that is to say, in the crude form.of the present tense; or, if there
be another termination, as nu, added, or, if the erude form be iden-
tical with the root, in di, dhi, Ex.: bura bring! (here it ends in

" bara, which is the crude form of the present tense ; bardmi I bring),
ava-jage come, hither (jagdni 1come); upe-hista, rise! (uce-
Rastama 1 vise) ; kerendddhi, make! (kerenaomi-1 make, from kere to
make) 5 gtiidhi, praise ! (gfaomi, 1 praise, from the root glu to
praise) ; mraidhi speak ! (mraomi, 1 speak, from mru; now and
then we find mru alone, e. g. fra-mru vecite); jaidhi slay ! Ys,
9, 30. (from jan toslay) ; para-didhi, go to ! Vend. 22,7, (from
i togo) s dasdi* give ! (from dd) which is in the Githas always
daidi give! ; gaidé,go ! (the Gtha form, from gd to go). The
plural, active yoice, terminates always in {a, e. g. elufa praise ye !
pdla protect ye! (from the root pd, to protect) ; ugehistata rise ye!
(from gld to stand, with ug to rsqa) dafe give ye !

The second pers. sg. middle voice terminates in gva and anuhe
which both correspond to the Sanskrit termination svo ; e. g.
ni-dagva put, place! Yt. 10, 32. (from datk to put); gnayanuia
take a bath ! Vend. 18, 19.; jijishenuwha, send for, seek ! Vend.
‘15, 13. 5 mizbayanula invoke! Vend, 1Y, 13, 14,

To tha Gfitha dialect the form in anuhe is not known ; there
the original shva, kva is found, e. g. kereshva make! Ys. 40. ;
gishahwd hear, listen! Ys. 49, 6. (from gush to hear). The
plural is diim, e. g. ytishodim listen ye! Ys. 45,1. thraxdim save
ye! Ys.34, 7. (from thrdt to protect, save).

The 3rd perss. imperative are of very frequent use, express-
ing the idea : let him do this or that ! -he may do! Now and
then they are used in the meaning of a future tense, e. g. jonhentu
they are to come, they will come Vend. 2, -2. (from jam to come,
Janh is the crude form of an Aorist). The terminations are as
follows :—

Sg. act.—tu, pl. fitu ; sg. middle voice tam, pl. fitdm. Ex.:
vanhatu he may put on clothes Vend 3, 19. (from vank S. vas to
put on clothes); garatu he may eat! let him eat! (from gar to
eat) ; graotu he may hear ; mrootu he may tell (from gru, to hear

# Do=7% 'n the Githas is the 3rd pors. sg. nctive voice, see Ys. 46, 8 ; 51,6.



and mru to tell) ; apiu he may be ; let him be ! ayafitu they may
go, let them go (from 4 to go) ; dfrinefite they may praise (from
fri to love, be kind) ; Aefitu they may be! (from as to be). The
forms of the middle oceur in the Ghtha dialect only,* as nidydian
Ys. 48,7. let him (Adshemd, one of the bad spirits) be put down !
(from dd to put, with #é to put down)st  Khshentdm, instend of
khshayaiitdm, Ys, 48,0, they may bave or possess (from khshi to
have, possess).  Besides we once find in the Gathas Ys. 48,5. the
3rd pers. dual, middle voice, verexydld@m, in the phrase gavée}
verezydlam t@m, two cows (a team)may till hor (dimaiti, the soil).

In an old formula preserved in Vend 8, 38. we find an impera-
tive form terminating in /4, which agrees entirely with the ancient
Vedic forms in (df.§ This formula is nighbereta néit ainizhberela
nizhbereidt,|| let them bring out every thing to be brought out,
which was not yet brought out!

12.—TENSES.

In the Zend language we find as many tenses as in the Sans-
krit, although less than in the Greek, which is, as to tenses, the
richest language of the Arian stock. We can distinguisl one
formation for the present, four for the past, and two for the future,
which differ, as regards their crude forms, and partially in res-
pect to their terminations.

® Japeditgm Yt. 1, 25.1s very likely such a form tao, and to be translated, * they
may, or shall come,”

¥ Hare the form ia, properly speaking, passive, but that does not matter anything as
to terminations ; the passive and middle wvoice terminations in the prescnt tense,
imperative sctive, ave one and the same.

1 See Aitareya Brdhmana [, 6. (pag. 80 of my edition) vapdm utkhidat4t, they
may tear out the peritoneum |

§ Gavli is a dual like zapté, the two hands, & being only another orthography of &

|| Nichberete is the past participla of the root bere, bar to bring, but in the meaning
of a verbal adjective (s is frequently the case in the Greek) oxpressed in Knglish by
the termination * able;™ aimizhbeéreta is the 3rd pers. sing. impert. middle voice
with the sugment & (a sign of the past). The relative prononn is omitted.




TENSES.

The terminations are chiefly of two kinds, Jonger and ghorter
ones. The clief difference of the lawer class from the former is
the absence of the terminating vowel or counsonant, or, under
circimstances, of a whole syllable, whicl form part of the former
kind, e. g. m;(lsn sg. act. v.) becomes m; anli is made
an, en, &e.

The longer forms are used in the present tense, the first sub-
Jllllt Live und the first future tenses, the shorter in the two poren=

tials, the second rubjunctive, the inperfect, aorist, and pluperfect, J
and to a certain extant, with some modifications, in the perfect
tense.  The imperative has its peculiar terminations, as we have
seen. I shall give hLere the terminations of both the pre~
sent tense and the imperfect.

P'RESENT TENSE. ; IMPERPECT.
Active voice Middle Act. Middle
Sg. 1 mi é Sg. 1 m a1
S A hé oy el e, he®
A e td PR S {a
Daal 1 vaki Dual 1 dea® none
s 2 not more extant s 2 none none
s 3 16, that Guthés 3 lem dithés

HIFAESL N |
Plural 1 mahi, maidd | Phural 1 ma mody
s 2 tha, dim G.,dhwen (maidis)
EH} 3 Al filé » 2l dhwem
s 3 oen, 8n afiia

¥ Aguzé Yt. 17,58, T concealed myself (from the root guz 8. guk to hide).

2 Aperege or aperecd Vend 2,1.thou hndst a conversation ; it is very likely a conteac-
tion of apereppe (he).

¥ Bandow Vend 5,23.es fur as we two were above the earth’ (dcﬁa pairicha
literally : up to and towards the earth).

& {pGithé Vend 8,10 you two keep; ap-zayéithd Ys. 8,10, they two were born (impaif).
5 Vairtmaidi Ys. 35,3. we chose, belivved, mainimaidi we thought.
& Yiiidhyatho Yt. 8,22, they two fight.
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| 13, ~0OHARACTERISTICS OF THE CRUDE FORMS OF
THE PRESENT TENSE.

The crude form, out of which the proper present tense is
formed, extends not only to the Indicative, Subjunctive, and Po=
tential moods, of which in most cases no other tense is extant,
but to the Imperative and the Tmperfect (the first past tense)
also. According to the nature of this crude form, the verbs are
brought in Sanskrit under ten heads, all of which are to be
found in the Zend too. I shall enumerate here the different crude
forms of the present tense according to the order introduced by
the Sanskrit grammarians.

Class [ inserts ¢ between the rvoot and termination, and
changes 7 ov u of the root into their respectives gunas £ and &
(see page 59 note.) Ex. vax-d-mi* 1 carry; bar-ai-ti he brings ;
baodh-ai-td Yt. 17,6. he awakens ; bafid-d-mi I bind, tie ; geres-
ai-ti. he cries, weeps 3 [fratereg-ai-fi he flees away.

Class 1L adds the termination immediately to the roat ;
the vowel of the root, if ¢ or u, is vespectively made ¢ and
4 before the terminations of the sg. active voice (the 2nd
person is now and then excepted), and in some persons
of the Imperative, 3rd sing, act. and 2nd pl. act. Ex : plaomi,
I praise, ptaoily, hie praises; plavdn, they praised (from gy to
praise) ; nipd-hi thou protectest, nipaili, he protects (from pd to
protect) 3 mrao-mi I speak, mraos thou spokest, mrvafiti they
speak (from mrit to speak) 3 aditi he goes (from i to go) ;
Jainti, he slays (from jan), ghnefité Yt. 10, 133. they are slain
(from jan); juaifiti Vend. 2, 41. they live (from jiv to live).

Class I1[ reduplicates the root ; the terminations are then added
immediately. Ex. dadhdami I put, dadhaki thou putst, dadhail
he puts ; dadhemaki we put, daglat you put, dadaifiti they put
(f'mm the voot dd, did to put, confounded with dd to give, both
being entirely identical in their conjugation); saxditi he pro~

# The inserted a is made 4 before the terminntions of the first persons of all throe
numbers ; in the other pecsons it is short,
+ A contraction of dadatha ; dazda inthe most sacred prayer yalhd ahi !:mryd
is & Gatha form of the 2nd pers. plur, act, of the root dd.
10



OHARACTERISTIOS OF THE ORUDE FORMS.

duces, generates (from zan to produce), sizananti Yt. 13, 15.
they produce (the intensive of the same root); savzaomi Ys.
43,10. (Sanskrit jukomi) T inyoke, from the root .

Class IV adds the syllable ga to the root. Ex. vereayéiti in-
stead of verex-ya-ti, he works, tills the soil (from verex), main-
yéunté they believe (from man to think, to believe).

Class V' marks the present by the addition of nu to the root’;
the same change of the vowel of the root takes place as in the 2nd
class, Ex. kerenaoiti he makes (from kere) ; gurunaoili he hears,
haonaoiti Yt. 2,11.% he hears, (only dialectically differing from
the first); Lunaoiti, he prepares the Homa (from hu); frapinacity
he pours out, propagates (from pi) ; ashnaoiti he lits, reaches
(from ash).

Class V1 is identical with the first, save the change of the vowel
of the root, 7 or u, into & or 6. Ex. fugen, they conghed (Zug),
qigen they whined (giy).

Class VII incorporates the syllable na, which marks the pre-
gent tense, to the root itself, as in the Sanskrit ; see, for instance,’
sunadfimi 1 hinder, from rudh, na being inserted between » and
dh. Of this class I know only one example in the Zend, viz.
chinaloni, Ys. 12, 1. chinagti Ys. 19., being to be traced to the
root chith, ¢hig to perceive, get aware; the first form means ; I
ascribe, I acknowledge; the second: he ascribes, attributes (as a
consequence of liis having perceived).

Class VIII is almost identical with the 5th ; it adds only u to
the root, instead of nu, but the roots end mostly in 7. Ex.: frae-
tanvanti Yt. 10,20, they are stretching themselyes (from the root
tan to stretch).

Class IX adds m’ to the root. Ex. gerewndili he seizes,
gerewndin they seized (from the root gerew, to seize, take).

Class X adds aya to the root, and is the proper causal and
denominative form (see page 60). Ex. nipayémi I protect (from
P to protect).

* This small piece, being an old spell, shows several pecularities, which bolong very
likely to the populir, and not to the written language. 1




14—PARADIGMS OF THE PRESENT TENSES OF
SOME VERY COMMON VERDS.

(b, to exist, mré to spoak; g to be; wveres to work 3 kare, kars.
to make, &e.)

Active voice.

~ Middle voice.

"
"
»

”

Ist Sing. bard-mi, I bring.

mrao-mi, 1 speak.
ah-mi, I am,
verexyd-mi, 1 worl
(Yt 15, 44).
kerenao-mi, I make.

1st Sing. buye.
s mruyéd, 1 speak myself.
»  igd* 1 have, or pos-
sess. (Ys. 50, 1).
»  dxly-a, Linvoke, (Vs
15, 1).

AL R Ll

3 tanav-a, T cast (him)
down. (Ys. 19,7).

2nd Sing. hista-hi, thou
standest,
sy Dard-hi (subjunct.)
s Glidy thou art,

2nd Sing. raodha-hd, thow
growest.

»w  vereayé-hi,  thou
. workest, ”
s kerent-ishi, thou
malest.

v huna-hi, thou art
getting with child. X s
Vend. 18, 30,
v doi-shi, thou seest.
s vashi(instead ofvag-
?ﬁtha s?u')f thou wilt.
i v haf-shi, thou hold-
est. Ys. 43, 4.

3rd Sing. bava-iti,le exists
s g-ti, hie is.
» verezyé-iti, he works.
sy kerenao-iti, he makes
» mrao-ili, he says.

barait®, he brings

mriidd, he speaks,

mainyélé, he thinks,

verenvaild, he teaches,
'YB. 3}., I?.

)

* Tt is very likely the widdle voics forim of i o be," a having been changed in to
¥, on account of the heavier terminations of the middle voice.



PARADIGMS OF PRESENT TENSES.

15t PLbard-maki webring. | 1st P bard-maidhé.
. mald, weare. Ys.| ', (3)dpd-maidé, wepos~
35, 2 gess, have. Ys.385,7.
o wresyl-mahi, - we|l 4, (2) mrt-maidé.
Ghtha work, Ys. 3?, 7. 0 ade—ma;:'sfé @G. form,
foeh " f161iffryya—ﬁi_rsh-a.- we| ,, vare-maidd,wachoose.
i bring praise.
sy mig-mahi, we wish.
2nd Pl. gla, you are, 2nd Pl thwaréxh-dim, you
Géitha sy dsha=tha, you come. cut, prepare. Y&.
i) s gasha-the, you per~ 29, 1.
: form. y»  Sravoig-dim, you
taurvaya-ta, you defeat. teach, iustruet, Ys.
Yai 13, 38, 33, 8.
31dPl. bavai-fi/i,theyexist. | 3rd  Pl. mainyéiiité, they
4y hediti, they are. believe.
s verexi-ili, (instead| ,, verenv-aiiilé, they
of  werexyéiili), cover. Vend 18, 32.
they work, do.| o frodhenté, they thrive.
Vend. 15, 5. s wigenté, they come,
s Rerenavanti,  they appear.
malke. » peregenté, they con-
s Juai-nli, they live. verse.
1st Dual ug-vali, we two
wish. Ys. 46,16, | -
3rd ,, Jaga-i6, they two[3rd Pl ig-6ithé, they two
conie. keep.
»  plo, they two are.

15.—~PAST TENSES.

IMpERFECT, PERVECT, FIRST

The past tenses of the Zend are as
sister tongues.

AND SECOND AORISTE.

various as those of its ancient
We can distinguish three ways of forming them,



PAST TENSES—SECOND AORIST. 75

viz.: (@) augmentation, (5) reduplication, (¢) composition with
the past tense of the auxiliary verb, ag, to be. ;

(A.)  Augmentation consists in prefixing a short a, either to
the verbal root, or to the erude form of the present tense; in hoth
cases, the terminations which are to be added, are shortened.
This augment early became unintelligible, and was often left out ;
hence it does not regularly appear in the Zend. Both forms are
in fact imperfects, and to be found in the Sunskrit and Greek also,
where the grammarians made a distinetion. The Greeks called
the first formation Secoxp Aorist (indefinite tense), the second
IMPERFECT. Ag to the meaning of both formations almost no
difference is to be discovered ; the shorter form, which is to be
regarded as the older, was, on account of its Leing too in
distinct, in most cases superseded by the longer, the proper
imperfect,

Wo find more frequent use made of the shortest (second
Aorist) form in the more ancient Gftha dialect, than in
the usual Zend, where it is very rare; the augment there is
always left out. Ex. Ist sg. dam* Ys. 48, 7. I gave, entrusted ;
2nd sg. ddo Y. 43, 1. thou gavest; 3rd sg. dit Ys. 31, 18. Lo
gave (the same form is to be found in the Yashts 9,26.); ni-ddma
Ys. 45, 8. we put down; ddle Ys. 29, 10. you gave; da, dan
Ys. 45, b.47, 1. they gave; ddité, Ys. 31, 11. middle v., he
gives himself; pdt Ys. 32,13. he protected (from pd to protect)
gdt Ys. 46,6. he went (from gd to go). ;

Of augmented imperfect forms I shall quote here only
a few instances ; the other imperfect forms will be found
afterwards : agrétddm 2nd pers. pl. middle v.” Ys. 32, 3.
you were heard of (from ¢rd to hear) ; agperesate Ye.
31, 16. 3rd pers. sg. middle v., he aspired after (from the root
gperex) 5 aokhta, 3rd pers. sg. middle v., he spoke ; aperepate—
peregal, he asked ; advareita Vend. 19, 45. they ran ; addunta,
they spoke (from dvar, to run, and dav, to speak, both terms ap-

# To both 4 is prefixed. It appears doubtful to me, whether this 4 is the Preposition
ort he lengthening of the angment a.



PAST TENSES-—REDUPLICATION.

plied to the doings of evil spirits only) ; aperegd, 1 conversed,
Vend. 2,2. In the Gdthas the augment is now and then used
without any reference to the past time. So Yas. 30,2. avaénald
which conveys evidently the sense of an imperative : look ye!
and Ys. 44,14. andsé, I may or shall drive away (from nds).

(B.) Reduplication is the repetition of the whole root, if very
short, or, if longer, of one consonant with a vowel at least. The
vowel of the reduplicated syllable ought to be short, but we find it
often long ; the consonant differs sometimes from that of the root
also.  If the consonants of the root be a guttural : & g, then, in
the reduplication, we find always the corresponding palatal : ¢h, j';
ifit be a sibilant, generally % is nsed. The meaning attached to
this reduplication is that of completing an action or state, ex-
pressing what is done and over, i. e the past time. It forms,
therefore, in the ancient Arian languages, suchas Sanskrit, Zend,
Latin, Greek, Gothie, &c., the real past tense, generally called,
PERFECT ; e. g. dadarega, I have seen, S. dadargw, Greek dedorka
(from dareg to see), wholly distinct from the imperfect daregem,
I saw. The terininations of the Perfect differ from those of the
present tense as well as from the Tmperfect, yot they stand nearer
to the latter. The terminations, as far as we can ascertain them
from the scanty texts, are as follows ¢

Active v. sg. st and 3rd—a.
,» 2nd tha.
w ss 1o Pl 18t ma ; 20d tha; 3rd us*

Dual. 3xd dlaret
Middle sg. 1st and 3rd ¢, 2nd sa.
o dual 3rddidt
W ) 3rd are, ére.
To this reduplicated form, however, the terminations of the
Imperfact, with or without the augment, can be added ; then we

n LE ]

® Ye 50,10 afurus they have gone (from the root ere, ir to goh
+ Ys. 134 vaochdiaré they two have spoken, vdvarezitard, they two have wrovght.
¥&. 13,4, mamandité they two bave thonght. These three dual forws bulong to the

Githa dislect only.



obtain the pure PLUPERFECT, e.g. avasjaghnat, Yt. 13,105. he
had slain (from the root jan, a modification of ghan, to slay).

(€.) Composition of the verbal root with the past tense of ag, to
be, makes a new tense altogether; it is according to its
nature the most general past tense. The Greek grammarians
call it the First AORIST ; in the Sanskrit grammar it is one of
the many Lung forms ; in Latin it is mixed up with the redupli=
cated past tenses, being no more a separate pust tense ; for instance,
the reduplicated tutudi T have thirust, is the perfect of tundo,
and serip-st, I have written, that of seribo, I write. These forms
are, liowever, in the usual Zend very scarce; in the Gétha dialect
which, being more ancient, shows a greater richness in forms, we
find them now and then employed. The original s is sometimes
changed into & or . Ex. gldophat, 3rd pers. sg. act., he placed
(from gtd to stand) ; mégta 3rd pers. sing middle Vend. 2, 31, le
thought ; menkd (cha) Ys. 13,5. 2nd pers sg. middle v., thou
thoughtst ; ménAi 1st pers. sg. middle v. Yas. 43, . I thought ;
which three forms are traceable to the same root, man, to think,
used in the Zend, as well as in the Sanscrit, exclusively in the
middle voice. The literal meaning of these forms is : thinking was
le, wast thou, was I, (magta==man and agla or gta middle of v. ap
to be) ; other forms of this kind, which are found in the Géitha dia-
lect, are ¢ ddonhd Ys. 34,1. 44,18. 2nd pers. sg. subjunct, middle
v., that thou mightst give ; the meaning of the pastis not adhered
to; in the corresponding ddonié, 2nd pers. sg. middle v. Ys. 36,1.
¢ thou putst,” we find it kept; the voot in both cases is dd;
gghtis 3rd pers. pl. Ys. 34,7. they indicated, pointed out
(from ganh, gak to sny, promulgate;  of the root is changed into
¢ on account of the % of the termination, two £ never being allow-
ed to meot). Now and then we find these forms used without
any reference to the past; so Ys. 11, 18. rdhi 1st pers. sg.
middle (from 74, to give), means, 1 give, present” you, and
not “ I gave.” s



IMPERFECT—PERFECT AND FPLUPERFEOT.

16.—THE IMPERFECT.

OF all past tenses, the imperfect, which is most frequently
used, is chiefly employed in describing past events, or state
of things. I shall give here a list of tlese forms selected
from the texts.

lst pers. sing. act. dadh@m, I created (from dhd); vidhdraém,
Ys. 13,2. L held, kept (from dhar to hold, keep).

Ist pers. sg. middle aguaéd, I concealed myself (from gus) ;
aperegd, 1 conversed (from pereg).

. 2ud pers. sg. act. peregd, thou askedst ; apajagd, thou wentst:
away ; irithyd Yo, 22, 16, thou diedst ; 2nd sg. middle v. mai-
ryanuha Yt. 22, 34. thou diedst (from mar, mere to die); wup-
guayanha Ys. 9, 13. thou wast born (rout zan) 3 3rd pers. sg. act.
aperegat, he asked, ashnaol, he reached, (from ash to reach, ob~
tain), frashiigal, hestepped forward (root, shiy), dg, ag. lie was
(root ag to be) ; 3vd pers. sg. middle v. fra-manyata, he medi-
tated, ni-shagta, ho sat down (root sad to sit), wadagla, he of-
fered (r. dd), yasala, he worshipped (r. yaz), glayala, he placed
(causal of pld to stand) ; 3rd pers. dual act. aperegayatem Ys.
12, 5. they two conversed, fra-chaéshadlem Yt. 8, 38. l.lmy two
gearched  after him (r. chish, to search, inquire); pairi-avdatem
Ye. 13, 77. they two were lelping; Ist pers. pl. act.
Jra-vacchima; we pronounced (v. vack, to speak) ; 2nd pl. act.
laurvayala, you defeated ; 3rd act. vadnen, they saw, anhen,
hen, they were (r. agto be); 3rd middle v. fraoreita, they
professed (r. var to choose, profess a religion), advarenta, they
ran (r. dvar to run).

17.-~THE PERFECT AND PLUPERFECT.

The perfect, denoting the completion of an action, does not
frequently occur, neither in the usual Zend, nor in the Ghtha
dialect. Example : 1st pers. sg. act.: dddarega, 1 have




seen 3 fra-daddtha, thou hast furthered ; vdigtu,* thou knowest;
8rd pers. sing. dadhia, he has created ; {atasha,ie has prepared
(v tash to cut, propare) ; vavacka, he has spoken; dopha, he has
been (x. ag to be); Litave, he was able (r. tu do be able); vivaddia
Yt. 13, 99. he has broken (r. vidh to break, S. vyadh to slay) 3
chakana Yt 22,11. he has loved (r. kan to love, like); jighaurva,
has given a smell (root ghaurs 3. ghrd to smack). 1st pers. pl.
act. gugruma Yt. 13, 48, we have heard; oldlbhrare, they have
done (x. kar, kere); iririthare, they are dead (r. drith to die) 3
dddhars Yt. 19, 6. they have given, Ist pers. sg. middle v.
gugruys Y. 17,17. 1 have heard ; 2nd sg. uriirudhusa, thou hast
grown (root rudh to grow); 3rd. fulhruyd, has fashioned (root
thru to form, fashion); daidké Yt. 5, 130. has placed.

A peculiar perfect form is yodehd Yt 13, 99. where the
reduplication is lost (the regular form would be y#ydshé) and, in
order to compensate that loss, the vowel of the root lengthened. -
The root is here yog, yah S. yas, to make eflorts, hacdle, and to
hurt, violate. In the passago alleged it means : he has damaged,
hurt.  Formations of this kind are frequent in Sanskrit, Latin,
(frogs 1 have broken instead of fafragi from frango, I break) and
the Teutonie (compare, for instance, the modern English Z Jeld
with the gothic form Aai/iald from haldan hold) languages.

The pluperfoct is very rare; unmistakable instances are :
Jaghmat Xt. 19,12, he had come, ava-jaghndl, he had slain'y
shushuydm Yt.8,11. 1 had moved, jaghmyém, I bad come (both
forms being in the potential mood).

18.—~FUTURE TENSE.

The way of expressing future time being not so settled as that of
expressing the ideas of the present and past, we find varioas contri~
vances employed for answering thig purpose, the number of which
is greater than in any other of the cognate languages. We meet

% Root : vid to know, vadda I know, According to ils terminations it is a more
perfect, but the mesning is that of tho present ; it corresponds exactly to the Greek
oida, T know, 20d pers, 8, oistha.



FUTURK TENSE—PASSIVE FORMS.

he forms applied in the Sanskrit, Greek and Litthuanian, as
well as those used in Latin, and the ancient Teutonic Janguages.

The two future formations of the Sanskrit, the simple, consisting
in the addition sya to, the verbal root, and the periphrastic, com-
pounded of & noun expressing the doer with an auxiliary verb (as
for instance S. kartd smi lit. 1am a doer, means, I shall do),
are to be met with in a few instances only. Ex, vakhshyd
5. 30,1. 1 shall tell (root vach to tell). Tt is more frequent in
participle formations, e. g. biishyontya, what is about to be, will be,
sﬁk‘yamdm, what is about to be born (reot =an to produce),
uaddhyamana what is about to be offered (root dd), haoshyania
Vis p. 9, 3. what is about to be squeezed (r. s to squeeze the
Homa juice). OF the other Sanskrit future formation I know
only one instance in the Zend texts ; parsic Vend 11,11. it will
destroy, lit. is destroyer (root pereth to destruy).

Now ond then we find one of the Aerists (that with g, A,) with
the terminations of the present tense used for a future, e. g.
Jeaghaiti, Ys. 31,14 it will come (r. jam to come).

" In the frequent phrase Ys. 33,10, ¢ who are, and who were,
and who will bey” we find the future expressed simply by bavaiiits,
the pres. of bié to be. Even the imperfect of bé is used in that
sense, e. g, bvaly in a shortened form, Vend 2, 5. he will be, bun,
Vend 11, 2. they will be; in composition with a participle :
perecomnd bva, Vend. 18, 29. I ghall be asking, I shall ask.
" The most common way of expressing futurity is, however, the
application of the two kinds of subjunctives above mentioned
(see pagg. 64.65.)

19.—PASSIVE FORMS.

The passive forms generally agree with those of the middle
voice, except that the syllable ya is added to the roots. In
the 8rd pers. sg. imperf. a peculiar form is to be observed,
which, however, entirely agrees with thie Sanskrit. Ex. janydonté,
they arve slain (v. jan), gaydonté,” they are born (r. zan),
vidhaytinté, they ave deposited (r. dhd).



3rd pers. sg. imperf. grdvi, it was heard (¢ru to hear) ; avdehi,
it was spoken, said; (r. wach), jaini, he was slain (r. Jan),
erendvi, was obtained, (r. ere, to go), mraot, Ys. 32,14. was told

(root mrd, to tell).

20.—PARTICIPLES.

In participles the Zend is as rich as any of the sister languages..
Grammatically all participles being subject to declension are con-
sidered as nouns.

(a). PRESENT PARTICIPLE, ACTIVE VOICE.—It is made
up by the addition of the syllable a¢ (or in its fuller form
ant) to the erude form of the present tense, as is the case in
the sister langnages, Sanskrit, Latin, ete. This crude form of
the participle, in consequence of its always taking nominal
terminations, except if forming part of a compound word, generally
may be recognised not from its nominative, but from its oblique
cases, or from its being part of a compound. x. barat-zaolhrem,
bringing an offering (consisting of sacred water), fackat, Vend.
8, 100. running, in running, when running (r. fech, to run),
barefitem, accus. sg. of barat, barent, bringing ; the nominative ter-
mination in dg¢ o g. khshaydy Ys. 49,12. ruling (rv. khski to rule),
yhgde, worshipping (instead of ydg-ant-s, Mhshy-ant-s, s being
the sign of the nominative, compare Latin amans, loving, instead
of am-ant-s). In the Gfithas we find now and then simply ag, e. g.
gtavag Ys. 45,6. praising (r. ¢fu). Inthe usual Zend the nomina-
tive sounds often ¢ only, e. g. ¢rdvayd, praying, agrdvayd, not
praying (instead of grdvaydy ace. grdvayantem), agichayd Vend.
18, b. not teaching, agikhshd, not learning ; before cha, chit this dis
changed into its original form, ag, e. g. juagchil, if living, (r. jiv) to
live.  Instead of the termination anf we meet now and then,
chiefly in the Gfithas, with that in az only, e. g. avanhan, dat.
avanphané, helping, mathran speaking, gpeginé Vend 13,28.
nom. pl. seeing (r. gpag to see), evinddnd nom. pl. not finding
(x. vind, to find).

(b.) PAST PARTICIPLE, ACTIVE VOICE.—It is formed in the
same way as in Sanskrit and Greek, by the addition of the syllable



vat, sounding in its nominative case, masculine gender, generally
vdo, fominine gender ushi, in the oblique cases vant (as.in the
ace.), or #0f (as in the instrumental) or ush to tho root e. g.
vid-vdo knowing (lit. one who has acquired knowledge), fem.
wid-ushi, vidushé dat. sing. to one knowing. Ex. jaghnvdo Yt.
10, 71. having slain, defeated (v. juny ghan, to defeat); mamanus
Yt. 8,39. having thought, resolved upon (roob man), chichithushim
Vend, 18,69. ace. fem., having known (v, chith to know) ; vaokushé
Yt. 13,88. to him who has spoken (r. vach); viverexush?, to him
who has wrought (root verez to work) ; biwivdo Yt. 11, 5. 13, 41.
having become afraid, frightened (r. b/ to fear).

(¢c.) PARTICIPLES OF THE FUTURE TENSE.—See above under
the ¢ future tense.” - :

(d:) PRESENT PARTICIPLES OF THE MIDDLE AND PASSIVE
vores.—OftheSe thereare two formations, of very frequent use, the
one adding ana, and the other mana, or ment, ov Mmnd, to the crude
form ofthe present tense. Fix. peregmant, carrying on a conversa~
tion (voot pereg),frabitidhyanana, passive Vend. 18,49. awakened,
when being awakened (v. budh to awaken), vereximna, wrought,
done, agjuind, saying (r. agj==vach to say), grayant, begging (r. ¢re
to gofor), dglavana Vend. 3, 40. invoking, praising (r. gtu).

(e.) PAST PARTICIPLE PASSIVE vorcn.—It is formed by the
addition of fa to the root. Its meaning isin tho majority of cases
a passive one; but wo find it now and then used in & merely active
sonse, as is the case in moden Persian, also, e. g. dgtdtd. Vend.
3, 40. reciting, vareld Y& 45, 1. choosing, professing (r. var to
choose). Examples of the passive meaning are numerous : ckipld,
known (r. chit to know), bereld, carried, bagta bound (r. band to
bind), gerepta, scized, taken (r. gerew, to take) &c.

21 ~INFINITIVE.

The infinitivo mood is expressed in various ways. In the
Ghtha dislect we find the same means employed in expressing
this mood, as in the Vedic language, viz. the forms ending



