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T h e  four Essays which X here lay before the public, contain 
the ripest results of my laborious researches into the Sacred 
Writings and Religion of the Zoroastrians. Their principal 
aim is to present in a readable form, all the materials for 
judging impartially of the character of the Scripture and Religion 
of the Parsees. The Scripture being written in a language very 
little explored hitherto, I  have thought it necessary to supply an 
outline of its grammar; a principal use of which 1. trust may 
be to enable the Parsees to learn their Sacred language, and 
make researches of their own into their Zend Avesta. The 

. Roman Alphabet has been employed throughout; and my system - 
of transliteration may be learnt from the alphabet of Zend charac
ters with their Roman equivalents, which is added at the end.

My best thanks are due to my subscribers, who have enabled 

me to bring out the work.
M A R TIN  HAUG,

Poona, 2nd Feltruary 1862.
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H  I S T O R Y
OF THE

RESEARCHES INTO THE SACRED WRITINGS 
AND RELIGION OF THE PARSERS

FROM THE EARLIEST TIMES DOWN TO THE PRESENT.

I .-T H E  E E  PORTS OF THE GREEKS, ROMANS,
ARMENIANS, AND MOHAMMEDANS. |

In this chapter I intend to givo a brief outline of tho gradual 
acquaintance of the western nations with the Zoroostrian religion,
(now professed only by the small Parse® community in India, and 
by a very insignificant portion which remained in tho ancient 
fatherland in Persia,) and principally to trace the history of the 
scientific researches attempted in Europe into the original records 

; . . of this ancient creed, where the true doctrine of tho great Zoroas
ter and his successors, buried for thousands of years, is to bo 
found.

To the whole ancient world Zoroaster’s loro was better known 
by the name of the doctrine of the Magi, which denomination was 
commonly applied to the priests of India, Persia, and Babylonia.

The earliest mention of them is made in tho Prophet Jeremiah 
(39, 3), who enumerated among tho retinue of king Nebuchadnez
zar at his entry into Jerusalem, the “ Chief of the Magi” {rab 
may in Hebrew), from which statement we may distinctly gather, 
that the Magi exercised a great influence at the court of Baby
lonia COO years B. 0. They were, however, foreigners, and are 
not to be confounded with tho indigenous priests. In the Old

*
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festajnent no account of this religion is given; only once 
(Ezekiel V III., 16,17.) it is hinted at.* The Persians, whose 
only priests the Magi appear to have been, however, are never 
spoken of as adherents to idolatry. The Persian kings, chiefly 
Cyrus, (called Koresh in Hebrew, Kuril,nh in the cuneiform 
inscriptions) favored the Jews. In Isaiah this great king is 
called “  the anointed of the Lord (imashiakh in Hebrew
45, I,), the shepherd who carries out the Lord’s decrees 
(44, 28) ; he is the eaglef called from the orient, the man 
appointed by the Lord's counsel (46, 11) ; ho is strength
ened by the Lord to subdue the heathens (45, l . ) J  From 
these high terms, in which king Cyrus, who professed the 
religion of the Magi, is spoken of, we are entitled to infer that 
this religion was not so diametrically opposed to the Mosaic as 
the ether ancient religions were ; that Cyrus, at all events, was no 
idolworshipper,— a supposition, we shall find confirmed by Hero
dotus, and by the sacred books of the Parsees themselves. The 
Zoroastrian religion exhibits oven a very close affinity to,, or rather 
identity with several important doctrines of the Mosaic religion 
and Christianity, such as the personality and attributes of the 
devil, and the resurrection of the dead, which are both ascribed 
to the roligion of the Magi, and are really to he found in the pre
sent scripture of tho Parsees. It is not to be ascertained whether 
these doctrines were borrowed by the Parsees from the Jews, or by 
tho Jews from the Parsees; very likely neither is the case, and in 
both these religions they seem to have sprung up independently.

* The religious custom alluded to in Ezekiel, undoubtedly refers to the religion 
ot'tho Magi. Tho prophet complains that some of the Jews worship the sun, holding 
towards their face certain twigs. Exactly the same custom as being observed by the 
Magi of holding a bundle of twigs in the hands, when engaged in praying, is reported 
by Strabo (XV., p. 733, edition of Oasaubon). It is the so called Barsom (Berezina 
in Zend) used up to this time by the Parses priests when engaged in worship.

f  In Aeschylus's celebrated play “ the Persians,” the eagle is the symbol of the 
Persian empire (verses 205-10). The eagle was, as Xenophon reports, (Cyropcedia V II.,
]. 2.) the ensign of the ancient Persians.

% The Hebrew word goyim, (literally * people’) used in tho plural as it is here, 
denotes the heathenish nations, the idol worshippers, in their strictest opposition to the 
Israelites.
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In the Zend-Avesta we meet only with two words,* which may bo 
traced to the Semitic languages, neither of them referring to re
ligious subjects. In the later books of the Old Testament we 
find several Persian words, and many names, but they have 
nothing to do with religion. The most famous of these Persian 
words in the Old Testament now spread over the whole civilised 
world, is the word “ paradise,” which means originally a park, 
a beautiful garden fenced in .f

The name Magi occurs even in the New Testament. In the 
Gospel according to St. .Matthew (2, 1) the Magi (Greek magoi, 
translated in the English Bible by “ wise men” ) came from the 
East to Jerusalem, to worship the new born child, Jesus, at 
Bethlehem. That these Magi were the priests of the Zoroastrian 
religion, we know from Grecian writers.

The earliest account of the religion of the Magi among the 
Greeks, is to be found in HERODOTUS, the father of history,
(450 B. C.) In his first book (ch. 131-32), we read the follow
ing report on the Persian religion :—

“ I know that the Persians observe these customs. It is not 
customary among them to have idols made, temples built, and 
altars erected; they even upbraid with folly those who do so. I 
can account foe that, only from their not believing that the gods 
are liko men, as the Hellenes do. They are accustomed to 
bring sacrifices to Zeus on the summits of mountains; they call 

jh e  whole celestial circle Zeus. They bring sacrifices to the sun, 
moon, earth, fire, water and winds, these dements originally being 
the only objects of worship; but they accepted from the As-

* These are tanura, an oven ; and hara, mountain to be found only in the name 
Haro berezaiti, i- e. high mountain, considered to be tlve head of all mountains ; (ire- 
served now-a-days in the name Elhorz. Tanilra is evidently the same with the 
Hebrew tannUr (Geo- XV., IT- Isaiah XXXI., 9) an oven; hara is identical with 
har in Hebrew, i. e. mountain.

f  The original form of the word is pairi-daSsa (in the Zend-Avesta), i, e. cireum- 
vallation; in Hebrew we find it in ti e form parties; in Greek as paradeiscs. Pairi is 
peri in Greek ; daeza corresponds deha in Sanskrit,- i. e. enclosure, generally applied to 
the body. Of the same root is the English thick (very likely indentical with S. diydha 
past participle of the root dih to besmear, pollute, in a more comprehensive sense 
“ surround.”)
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synaas and Arabs the worship of Aphrodite, the Queen of 
Heaven, whom the Assyrians call Mylitta, the A.rabs Alitta, 
the Persians Mitra.*

Xhe 1 ersians bring sacrifices to the aforesaid gods in the 
following manner. They neither erect altars nor kindle fires 
when they are about to bring a sacrifice; they neither use liba
tions, nor flutes nor wreaths, nor barley; but whe i any one is 
willing to bring a sacrifice, he then carries the sacrificial beast 
to & pure spot, and after having twined round his turban a great 
many wreaths of myrtle in preference to any other leaf, he in- 
Tok°s the deity. The sacrifiecr ought not to pray only for his 
own prosperity ; he must also pray for the welfare of all the 
.Persians, and for tho king, because he is included among them.
When he lias cut tho animal into pieces, lie then boils its flesh, 
spreads the softest grass lie can get, especially preferring clover, 
and places the pieces of flesh on it. After having made this 
arrangement, one of the Magi who is present, sings a theo- 
gony,t as they call the incantation (which is used); without one 
of the Magi no sacrifice can be brought. After waiting a short 
tune, the sacrificer takes off the pieces of flesh, and uses them as 
he likes,J”

in the 138th Chapter of the same book, the father of history 
says: “ Lying is regarded as the most discreditable thing
by them ; next to it is the incurring of debt, chiefly for this reason, 
that the debtor is often compelled to tell lies. If  any one of

* H™  Herodotus lias committal „ mbtake! not as ft> the matter, bat as to the 
mune. The Persians, in later times, worshipped a great female deity, who might bo 
compared with the Mylitta of tho Babylonians (tho Astarte of the Old Testament’ but 
* 1 0 Asahwa (in the Zend-Avesta, and in the cuneiform inscriptions,) known 
to -he Arabs and Grecian writers by tho name ofAtuuMs, She represented the beneficial 
inflmmce of water. Mitrii is the well known sun-god of the Persians and a male doitr 

T Herodotus, who shows throughout the whole report, an intimate knowledge of the 
1  ersian sacrifices, means by theogony here, those sections of .the sacred books which 
are called YashU or invocations, containing the praises of all the feats achieved by the 
deny m whose hoaofer tho sacrifice is to be brought. See the third chapter.

| : This custom is still maintained by the Purseos. The flash (or any other off tin-) 
to be offered is first consecrated by the priest, then for a short time left near the fire

u!crefiri)im̂ 'V taKen °ff ̂  the 8acrificer- “> be l»y Wm! hut it is never thrown into

&■ ; -;‘r: V' ■ M
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tlio inhabitants of a town is affected with leprosy, or white spots,
(another kind of leprosy) lie cannot enter the town, nor have 
any intercourse with the other .Persians; they believe him to 
have that disease in consequence of having sinned in one way 
or other against the suu.* All foreigners affected with these 
diseases are driven out of the country; for the same reason many 
expel oven white pigeons. They neither make water, nor spit, 
nor wash their hands in a river; nor will they allow any one r ise 
to do so; for they pay a high reverence to rivers.”

In another passage (III. 16) Herodotus reports that the Per
sians believe Fire to be a god ; wherefore Caiubysos committed 
a great sin, as he says, in burning the corpse of the King Amasis.

Tho chief Greek writers on the manners and religion of the 
Persians were Ktesias (B. C. 400,) the well known physician to 
King Artaxerxes II., D einon (B. 0. 350), who is looked upon as a 
great authority in Persian matters by Cornelius Nepos (in the life 
of Ivonon), Theopompos, of Chios, (B . C. 300), and H ermippos, 
the philosopher of Smyrna, (B. C. 250). The books of all these 
writers being lost, save some fragments preserved by later 
authors, such as .Plutarch, Diogenes of L aerte, and P l in y , 

we cannot judge how far they wore acquainted with the religion 
of tire Magi. Tho two chief sources whence to derive in
formation on the religion of the Magi, were for the Greeks and 
Romans. Theopompos’ eighth book of the history of King 
Philip of JMaeedonia, which was entitled “ on miraculous 
things,” where chiefly the doctrine of the Magi was treated ; and 
H ermippos, who wrote a separate book “ on the Magi.” We 
are left without information, whether or not Theopompos 
borrowed his statements on the lore of the Magi from his inter
course with the Persian priests themselves ; but Hermippos, who 
composed, besides his work on the Zoroastrian doctrine, biogra
phies of lawgivers, the seven sages of Greece &e., is reported by 
Pliny (Historia Naturalis XXX., 1) to have made very laborious 
investigations into all the Zoroastrian books, which were said to

* The name given to sinners Against the sun is milhro-drukhs, i. e. one who has 
belied mitlira (sun). Such diseases were believed to be the consequence of lying.
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comprise two millions of verses, and to have stated the contents 
of each book separately. He therefore really seems to have had 
some knowledge of the sacred language and texts ot the Magi, 
for which reason the loss of his work is greatly to be regretted.

I t  is not my intention to produce all the reports on the Zoroas- 
trian religion and customs to be met with in the ancient 
writers, but I  shall only point out some of tho most important.

According to Diogenes of Laerte (Pro-minium, chap. 8), 
E u d o x o s  and A r is t o t l e  stated, that in the doctrine of the Magi 
there were two powers opposed to each other, one representing 
the good god, called ZEUS and Orm.ASDES (Ahuramazda, Ormuzd), 
and the other representing the devil, whose name was H a d e s  

and A r e im a n io s  (AngrQ Mainyus, Ahriman.) Of this chief 
doctrine of the Magi TliEOPOMPOS had given a further illustration. 
According to Plutarch (Da Iside et Osiride) and Diogenes of 
Laerte (Pro-cemium, chap. 9) he reported that Oromasdes ruled 
for three thousand years alone, and Areimanios for three 
thousand more. After this period of six thousand years had 
elapsed, they began to wage war against each other, one at
tempting to destroy the other; but finally, (he says) Areimanios 
is to perish, mankind is to enjoy a blessed state ol 1 ifo ; men 
will neither be any more in need of food, nor will they cast 
shadows; the dead are to rise again, men will be immortal, and 
everything is to exist in consequence of their prayers.

A brief, but full account of Zoroaster’s doctrine is to be found 
in Plutarch’s book “ on Isis and Osiris” (chap. 46-47,) which 
being in detail, seems to have been borrowed from a writer who 
was actually acquainted with the original texts. The philosopher 
Hermippos, above mentioned, being the only scholar of antiquity 
who can be supposed with sufficient reason to have had a real 
knowledge of the sacred language of the Zend-Avesta, we may 
regard him as the author of Plutarch’s statements. Those are 
as follows :—

“ Oromasdes sprang out of the purest light; among all things 
perceived by the senses that element most resembles him ; Arei
manios sprang out of darkness, and is therefore of the same
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nature with it. Oromasdes, who resides as far beyond the sun, 
as the sun is far from the earth, created six gods (the six 
Ameshafpenlas, now Amshashpand, the a rch an g e ls)th e  god of 
benevolence ( vohumanu, i. e. “ good-mind,” now called Bahman) 
the god of truth, AsJiavahista ; Ardibehasht) ; the god of order 
(Khshathra vairya ; Shahravar) ; the god of wisdom (Arm aiti; 
Isfendcrmat) ; and the god of wealth and delight in beauty (Ilaur- 
vatat and Ameretdt, Kfwrddd and Amereddd) . But to counter
balance him, Areimanios created an equal number of gods 
counteracting those of Oromasdes. Then Oromasdes decoratod 
heaven with stars, and placed the star Sirius ( Tistrya, Tashtur) 
at their head as a guardian. Afterwards ho created twenty-four 
other gods,* and set them in an egg ; but Areimanios forthwith 
created an equal number of gods who opened the egg; in con
sequence of this, evil is always mingled with good. Thus the 
good god and the demon are engaged in a constant war. Of 
plants and animals some belong to the good, some to the evil 
spirit; to the good one belong dogs, birds, and crabs; to the evil 
one, water-rats. At the end, the time is to come when Areima
nios will perish, and disappear in consequence of diseaso and 
famine, caused by himself. Then the earth will become even, 
and equal, and there will be only one state, and one language, 
and one and the same manner of living to the happy men who 
then speak only one language.

S t r a b o  the geographer (B. C. 60) has given in the 15th book 
of his celebrated geography an account of the roligion and cus
toms of the Magi, of which I shall translate some passages. 
“ To whatever deity the Persians may bring a sacrifice," says ho,
“ they first invoke fire, which is fed at their sacred places with 
dried barkless pieces of wood, and is never to be extinguished ;

* This statement seems at the first glance to he very strange. But one may easily 
explain it from the Zend texts. The writer had evidently in view the 30 genii pre
siding over the particular days of the month ; ho was informed, or he gathered it from, 
his own reading of the texts, that there are two distinct classes of divine beings to bo 
worshipped, six forming the higher order, twenty-four the lower; the Supreme being, 
the creator Ahuramazda, was not comprised in these. In the Parsec Calendar 
(Sirozah, 30 days) Ormazd is included in the number.
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they put fat over it, and pour oil into it; if any body happens to 
throw or blow into it any thing dirty, or dead, he is to die; the 
fire is to bo kindled by blowing.

In another passage (XI. p. 512) he enumerates as Persian 
deities Anaiiis Omanes, and Amdates or Amndatcs,*

P ausanibs, the celebrated Grecian traveller (130 A. IX) has 
the following report on the fireworship of the Magi (V. 27, 3).
In tlio temples of tho Persians there is a room, where ashes of 
another colour than those being burnt on tbe altar, are to be 
found.f To this room ha first repairs, puts dry wood upon tho 
altar, puts on tho tiara, and then sings the invocation of the god, 
reading it from a book, in a language utterly unintelligible to tho 
Greeks. The wood is to bo ignited on the ashes, without firo, 
and to llame up into a bright blaze.

1 sh a ll pass over DlO CnaYSOSTOMOS (130 A. D.) who has 
loft to us, in his sermons, some remarks on the theological ideas 
of the Magi, chiefly on their comparing the universe with a cha
riot in continual motion, which is drawn by four horses ; but I  
shall give a translation of an important passage of the historian 
Agathias (500 A. IX) respecting Zoroaster. He says (II. 24 ):
“ The present Persians almost entirely neglect their former 
customs, and have even changed them, and observe some 
strange and spurious usages, professing the doctrines of Zo
roaster, the son of Ormasdes.J The time when this Zoroaster 
or Zarades (ho is called by. these two names) flourished and 
gave his laws, is not to be ascertained. The Persians nowa
days simply say, that he lived at the time of Hystaspes; but it 
is very doubtful, and doubt cannot be resolved whether tliisHys-

» Anoites Antildtd, a goddess representing the celestial waters. Omanes isVoha- 
rnfto6-Bahm»a s AnandntaS is Amoretat, gonias of the trees.

+ Tho two kinds of ashes mentioned here are ther e of tho Ddd-gdh (P.tir « Vg&tua) 
or common hearth of the temple (or any house) and of the Atesh-g&h or place for the 
sacred fire, which is fed with tho greatest care. By tiara (a turban) tho Penom (paiti- 
lUna) is meant, n cloth, used to cover the lips to prevent the sacred fire from being 
polluted. Pattsanios well describes here the divine service ns performed before tlia 
sacred lire. Tho observance is Still maintained.
' 1 Plato (Alcibiades 1 , p. 121) says the same, calling Zoroaster a son of Omiozdes 

i. e. Ahuratnazda, Ormr.zd.
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taspes was the father of Darius or another Hystaspes,
At whatever time he may have lived, he was at all events 
to err prophet, and the master of the Magic rites. He after hav
ing changed the ancient form of worship, introduced manifold 
ami strange doctrines. For they (the Persians) formerly worship
ped Zeus and Kronos, and all other gods celebrated by the Greeks, 
only under other names, as for example they call Zeus, Bel, He
racles, Sardes, Aphrodite, Amilis,* and the others otherwise as 
is reported by R e r o so s  the Babylonian, and A t h e n o k l e s  and 
S im a k o s , who wrote on the most ancient history of the Assy
rians and Medians.”

Before I conclude my notice of these Grecian records, and pro
ceed to those of the Armenians and Mohammedans, I shall notice 
some passages of later Grecian writers, who lived after Christ at 
the time of the Sassanids, on the supposed primitive principle of 
Zoroastrian theology, of which I shall treat fully in the last chap
ter of this book.

j he first Grecian writer who alludes to it, is Damascius. In 
his book “ on primitive principles” (I25th pag. 384 ed. Kopp) 
he says, “ The Magi and the whole Arian nation-)- consider, as 
Eudemos wri’tes> Kome Space, and others Tima as the universal 
cause, out of which the good god as well as the evil spirit were 
separated, or as others assert, light and darkness, before these 
two spirits arose.”

On the same matter T h e o d o r a s  of M o p s u e s t i a  writes as fol
lows, according to the fragment preserved by the polyliistor 
Photios (Biblioth 81). In the first book of his work (on the 
doctrines of the Magi), says Photios,J: he propounds the nefarious 
doctrine ol the Persians which Zarastrades introduced, viz. that on

!' Io this reP°rt *ra® «><» statements are railed together! It is true that the 
religion of the Earsees anterior io Zoroaster was reach nearer to that of the Greeks 
than after his rime; lmt it is not true that the Persians at that time wo,shinned 
Avert* the chlef god of the Babyloniara.. and entirely unknown to the Zend

|  By'tUs name the Medians are to be understood. According to Herodotus their 
original name was “ Arioi.” 

t  He was a Christian.
2
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Z arouam* whom he makes the ruler of the whole universe, anil 
calls him Destiny; and who when bringing sacrifices in order t o 1 
generate Honnisdas, produced both Hormisdas and Satan.

This opinion on the primitive principle of the Zoroastrian the
ology, seems to have been current among the Christians at the time 
of the Sassanids, as we may learn more fully from Armenian 
writers of the 5th century, from EzNTK, who wrote a book against 
heretical opinions, and from litM U S, who compiled a history of 
V artan, and the wars waged by the Armenians,against the Per
sians. I shall give a translation of lizuik’s-report. He says in 
his refutation of, heresies (in the second book) containing a “ re
futation of the false doctrine of the Persians

“ Before any thing, heaven or earth, or creatures of any kind 
whatever, therein were existing, Zmum existed, whose name 
means'fortune or glory.f He brought sacrifices for a thousand 
years, in the hope of obtaining a son, Okmizt by name, who was 
to create heaven, earth, and every thing therein. After having 
spent a thousand years in sacrificing, he began to deliberate. Are 
these sacrifices of mine to produce any effect, and will a son, 

t Ormizt by name, be born to me ? While he was thus deliberating, 
Ormizt; arid Arhmen were conceived in the womb of their mother, 
Orrnizt as the fruit of bis sacrifices, Arhmen as that of his doubts. 
When Zeruan was aware of this event, he said, two sons are in the 
womb ; he who will come first to me, is to be made king. Orrnizt, 
having perceived his father’s thoughts, revealed them to Arhmen, 
saying, Zeruan, our father intends to make him king who shall be 
born first. Having heard these words, Arhmen perforated the 
womb, and appeared before his father. But Zeruan, when he saw 
liim, did not know who he was, and asked him, who art thou?
Ho told him :— ‘ I am thy son.’ Zeruan answered him, my son 
is. well scented and shining, but thou art dark,, and ill-scented.
While they were thus talking, Ormizt, shining and well scented, 
appeared before Zeruan, who, seeing him, perceived him at once

* He moans Zurv/m akarema, i.e. boundless time.
t  This interpretation is wrong. The word zarean means simply “ time” in 

ZendsTesta, preserved in the modern Persian zamdn.

*
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to be his son Ormiat or. account of whom he was sacrificing. He 
took the rod,* which he Itad used in sacrificing, and gave it to 
Ormizt, s i; ing : Hitherto this has been used by myself in bring
ing sacrifices for thy sake; henceforth thou inap t sacrifice for my 
sake. When Zeruan handed over Ins rod to Ormiat, and blessed 
him, Arlimen approached him saying : Hast thou not vowed to
make that one of thy two sons King who should first come to 
thee? Zeruan, in order to avoid breaking his vow, replied to 
Arhmen: Oh thou liar and evil doer! the empire is to bo ceded
to thee for nine thousand years ; but I place Ornvixt over thee as 
chief, and after nine thousand years, lie will reign and do what he 
like. Then Ormizt and Arhroon began the work of creation; 
every thing produced by Qrnmt was good and right, and every 
thing wrought by Arhmen was bad and perverse.

From both these Armenian writers, E znik and E disaWS, we 
further learn, that the Zoroastrians at their times (Stli century 
A. D.) were split into two parties, inimically opposed to each 
other ; the one is called Moa (Magi, Maghava,) the other
ZfSNDIK.f , .. . ,,

I shall now pass over to Mohammedan writers, who lived niter
the conquest of Persia by the Mohammedans (640 A. D.) ; but 
I can notice of course only some interesting passages.

M a s u d i , the celebrated Arabian historian and traveller (Oof)
A. D.), has preserved tous the following notice of the saered_ 
books of the Pars6es.$ The first book, made by ZeraduSHT, 
was Avesta. The Persians, not being able to understand it, 
Zeradaslit made a commentary, which they called Zend; further 
lie made a commentary to this commentary, and called it Pazend.
After Zeradusbt’s death the Persians made a commentary of the

* This is the so called Barsom (Rereprnn, a bundle of twigs) used by the Parsee
priests always, when engaged in worship. _ , ,

f  The Magi ware chiefly spread in the West, in Media and 1 em» ; tin. Z n . . . s i  
the East, in Bactrio. The former seem to have acknowledged only tl.e Avesta or 
original texts of the sacred writings , the latter followed the traditional explanation,

Cfj e''s^ChwoUohn in  the Zdtecbrift der Deutscli Morgimlandisclwro OeseUachaft,

Vol. VI., p. 408-9.
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commentary, and an explanation of all the books just mentioned, 
and called it Yazdau. '-

In another passage, he has the following remark on the origin 
of the word Zeyhik, i. e. heretic in Persian:—the Zend being 
only a commentary on what was formerly revealed from heaven 
(vos. the A vesta), the Persians called any one, who put forward 
Jeligipus opinions opposed to the Avesta, a Zendik, because he 
held Ins own interpretations (Zend) against that of the 
“ Avesta.”

On Zoroaster s age he remarks that according to the Magi, he 
lived 280 years before Alexander the Great (about 516 years 
B. C.)f J

Sbahrastani, a celebrated Mohammedan writer, (who died at 
Bagdad 1153 A. D.) has given in his highly valuable work “ on 
religious sects & creeds’* ( Jcitdl el-mild we na'hal) an account of the 
religion of the Magi, of which he had a better opinion than many 
other Mohammedan writers. Whilst P imisHQI (died 1327 A. 1).),
I'jRN E OZT.AN and othersj identify the Magi with idolaters and 
pagans, Sbahrastani brings them under the same head with J ews, 
Christians, and Musalmans, or those, the creed of whom is 
founded on revealed books; and makes them diametrically oppos
ed to those who follow their own imagination and inventions as 
many philosophers did, the Brahmans and Sabeatis (starwor- 
slappers). From his reports we further learn that the Magi were 
split into several sects, which very likely arose at the time of the 
Sassanids, such as the Mazdakyaiis, who believed in the trans
migration of souls like the Brahmans and Buddhists (a doctrine 
which is altogether strange to the Zend-Avesta); the K aYOMAR- 
thiyaii, who believed in a revelation made by God to the first 
man, called GayomarT by the Parsees, corresponding to A HAM 
of the Bible; the Zervanits who believed in Zarvan akarana, 
i. e. the boundless time as the supremo deity, which doctrines

* He understands by it those pieces, which aro called Tasks, and are undoubtedly 
the latest productions in Zend-Avesta, 

f  S. Chwolsohn, Die Sabior II, ]i. 690.
J S. Chwoliobn I, p. 281.



being altogether strange to the ancient books, were derived from 
other creeds.

Before taking final leave of those Mohammedan writers, I must 
notice a peculiar circumstance which deserves attention. In 
several Mohammedan writings, chiefly in vernacular Persian 
dictionaries, we find ZOROASTER, or as he is called there Zara- 
DtTSHT, identified with Abraham, the patriarch, ihe Magi are 
said to have called their religion Kesh-i-lbralibn, i. e. creed of 
Abraham, whom they considered as their prophet and the re
former of their religion. They traced their religious books to 
Abraham, who was believed to have brought them from heaven.
Of all this, however, no single word is true. The Magi or Parsee 
priests invented it for the purpose of escaping the persecutions of 
the Mohammedans, and that they might be tolerated to a certain 
extent; for only those creeds were tolerated by the Mohammedans, 
the followers of which were able to convince them of their posses
sion of sacred books, connected in any way with the Jewish 
religion, the prophets of which had been acknowledged by Mo
hammed.

2 .— THE EUROPEAN RESEARCHES.

The nations of modern Europe come into contact with the 
adherents of the Zoroastrian religion in the western part ol India, 
where they had settled when they left their fatherland Persia, to 
escape the persecutions of the Mohammedans. Already in the 
I7th century, manuscripts of the sacred books of the Parsees 
were brought to England as a mere article of curiosity, but were 
a sealed book to every one. The first, who attempted to give 
a complete description of the doctrines of the Magi, was the 
celebrated Oxford Scholar, H yde . In his very learned work,
“ Historia religionis veterum Persarum corumque Magorum,” the 
first edition of which was published in the year 1700, he displays 
a vast deal of information, derived from all the sources which

(iff )l tel
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' were accessible to him, on the Parsee religion from Grecian and 
Roman, as well as from Arabian and Persian writers, and tries his 
utmost to throw light on the religion of the Magi, so famous: in 
antiquity ; but being utterly unable to read the original texts of 
the Zend-Avesta, though lie himself was in possession of several 
manuscripts of them, he could not succeed in furnishing his read
ers with a real insight into that ancient creed, if is work acted, 
however, as a stimulus to others to take more interest in the 
matter.

The first scholar, who made the European nations acquainted 
with the contents of the sacred books of the Parsees, was the 
celebrated Frenchman ANQTJEXIL DU PERRON. His ardour and 
zeal are almost, unparallelied in the history ot scholarship. Ho 
happened once to see a fac simile of some pages written in 
Zend characters, which were circulated as. a mere curiosity. Actu
ated by the liveliest desire of earning the glory of first opening 
the Zend-Avesta to Europeans, he suddenly resolved upon setting 
out for Western India in ordor'to purchase manuscripts of all the 
sacred books of the Zoroastrian religion, and to obtain a thorough 
knowledge of their contents, and of the religious customs of the 
Parsees from the priests. Being himself unable to afford the 
means required for carrying out his plan, he entered himself as a 
sailor in a ship of the French Indian Company, bound lor Bom
bay in the year 1754, where he safely arrived after a very pro
tracted and dangerous voyage. All the hardships he had to 
suffer during his passage would have been endured in vain, and lie 
would have ultimately failed in 'obtaining what he was aiming at, 
if the French Government had not granted him support. I he 
Parsee priests being full of distrust towards him, were not willing 
to sell him valuable manuscripts, and far less to teach him the 
language of their sacred books.* Finally the only means of obtain-

y Sim-e the Parsees and their priests have tome more into contact with the Euro
peans, this distrust has subsided to a certain extent. T myself have conversed often 
with DuStoors on their sacred books and their religion ; they showed themselves 
very kind towards mo, and always ready to give me any explanation of rites and cere- 
monies for which I might ash.
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ing the object wished for was money. lie  bribed one of the most 
learned Dustoors, Dustoor DSrSb, at Surat, to procure him manu
scripts, and to instruct him in the Zend and Peldevi languages.
But to ascertain whether lie was not deceived by the Dustoor, lie 
opened an intercourse with some other priests (Ivans and Manjerj,) 
and was very much satisfied at finding h a t the manuscripts he 
purchased first, were genuine. When lie thought himself pro
ficient enough in Zend and Peldevi, ho set about making a French 
translation of the whole Z e n d - A v e s t a . He commenced that work 
in March 1759, and was engaged in it up to the time of his depar
ture. He left for Europe in 1761, after six years’ stay in different 
places of Western India. He had purchased about 180 manuscripts 
in different oriental languages, among the number of which were 
copies of the sacred books of the Parsecs, When, after’ a long 
and painful passage he arrived in Europe, ho did not proceed at 
once to his fatherland, France, but went first to England to 
ascertain, whether or not the Zend manuscripts to be found there 
agreed with those in his own possession. Finding that they did 
not differ, he returned quite satisfied to France. All his manu-* 
scripts, together with the dictations of the Dustoors, were deposited 
at the Imperial library at Paris, where they may be still inspected, 
and used by the student. Ten years after bis departure from 
India be published, (in 1771), as the fruit of his indefatigable 
zeal and industry, the following highly important work in French, 
Zend-Avesta, the work of Zoroaster, containing the theological, 
physical, and moral ideas of this lawgiver, the ceremonies of the 
divine service which he established, and several important traits 
respecting the ancient history of the Persians, translated into 
French from the Zend Original, with notes and several treati es for 
illustrating the matters contained in it. By Anqnetildu Perron.
2 vols. 4to.

This groundwork for the Zend studies in Europe created an 
immense sensation when it was published. A new world of 
ideas seemed to have been disclosed to the European scholars ; 
the veil which covered the mysteries of the famous founder of the 
doctrines of the Magi seemed to be lifted. But the philosophers
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found themselves soon greatly disappointed. K a n t , the great 
German philosopher, said, after a careful perusal of the whole 
work, that throughout the whole Zend-Avesta not the slightest 
trace of philosophical ideas could bo discovered.

The chief question, however, was the authenticity of these 
books. Some contested, others advocated it. In England, the 
opinion prevailed, that the books were forged, and Anquetil im
posed upon by the priests. The celebrated oriental scholar 
Sir WILLIAM J ones, published in 1771 a letter in French, 
addressed to Anquetil du Perron, (W. Jones' works vol. x., 
pp. 403— 99) where he tried to prove that the works translated by 
that scholar could not be considered as the composition of the 
celebrated Zoroaster. The chief reason alleged by him was, that 
their contents grossly contradicted common sense and all sound 
reasoning ; the authority of these books as the chief source of infor
mation on the doctrines of Zoroaster was thus denied, and they 
were represented as the fictions of priestcraft brought forward as 
the works of Zoroaster. R ichardson, the celebrated Persian 
lexicographer, tried to prove the spuriousness of the Parsee books 
translated by Anquetil mainly from philological reasons. He 
held the opinion (in the preface to his Persian Dictionary) that 
the two languages Zend and Pehlevi, from which the learned 
Frenchman had translated them, were merely invented, never 
haying been living in the provinces of the Persian Empire.
His opinion was founded upon four reasons; ( I) there is too 
great a number of Arabic words in both of them, which is a 
strong proof against their genuineness ; (2) the harsh combina
tions of consonants are contrary to the genius of the Persian 
language ; (3) there is no connection between them and modern 
Persian ; (4) the contents of the books besides are so childish 
that they cannot be ascribed to the ancient Persians. All these 
reasons aro easily to be refuted from die present state of the 
researches into the Zend A vesta; but it would be a mere wasting 
of space and time to enter into a real discussion about the 
authenticity of Zend and Pehlevi. In Zend and Pehlevi there 
are no Arabic words whatever ; Zend is quite a pure A ran



dialect, the elder sister of Sanskrit, as will be seen easily from 
the outline of a grammar of that language which I  intend to give 
in the second chapter ; in Pehlevi there are many Chaldee, 
but no Arabic words, as we shall seo afterwards, as well as its 
close connection with modern Persian.

In Prance the authenticity was not doubted, and the great 
merits of Anquetil at once acknowledged. In Germany the 
opinions of the scholars were at an issue. Some, as MsSINERS 
and Txuhsen, acceded to the proofs alleged against the genuine
ness of these books; but another renowned German scholar, 
Klet;k.ER, not only espoused the authenticity of Anquetil’s work, 
but translated the whole of it into German, and added several ap
pendices, containing the passages of the ancient writers on the reli
gion of the Magi. In advocating the authenticity of AuquetiTs 
Zend-Avesta, he relied chiefly on the accordance of the‘reports of 
the classical writers with those contained in these books. That 
this is actually the case, we shall see at the end of this work.

For a long time the correctness of Anquetil’s translation was 
not doubted by any one, for he had learned the languages from 
the most clever Parsee priests themselves, who were supposed to 
possess necessarily a thorough and profound knowledge of their 
sacred books. In Germany the work was thenceforth the stand
ard authority for all researches into the ancient Persian religion, 
and the divines used it even for the interpretation of the Old - 
Testament. In England it was laid aside as spurious, and not 
deserving any attention. The most comprehensive and best 
description of the Persian religion, chiefly according to the work 
of Anquetil, was compiled by iltlOI'E, “ The holy tradition of 
the Zend people.” (1820).

Inquiries into the real nature of the Zend and Pehlevi lan
guages were not made, until more than fifty years after An- 
quetii’s work had appeared. The first, who attempted to 
broach this difficult subject, was the great Danish scholar 
R ask, who himself had been in this Presidency (Bombay) 
and had purchased many valuable Zend and Pehlevi manu
scripts for the library at Copenhagen. He wrote in 1826 a 

3
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pamphlet “ On the age and genuineness of the Zend lan
guage.” In this little book lie proved the close affinity of 
the language of the Zend-Avesta to the Sanskrit. This proof 
was sufficient to remove any doubts whatever entertained on the 
genuineness of the Zend language. If this language was a true 
and genuine sister to the Sanskrit, then of course it could not be 
a mere invention of priests, who besides would have been utterly 
unable to invent such a well organised language as the Zend 
really is. Although Anquetil had deposited all the rough copies of 
his work together with the dictations of his Parse© teachers (they 
go by the name “ les brouillons d’ Anquetil’') at the Imperial 
library at Paris for the purpose of subjecting his translation to 
public examination, for a long time no examiner was to be found.
As he possessed neither a grammar nor a dictionary of the Zend 
languages (because they did not exist), there were in lact no 
means of subjecting his work to a rigid examination. First, the 
grammatical structure of this ancient language and the etymology 
of the words were to be discovered. But how could that be ar
rived at ? The only means serving this purpose were the Sanskrit, 
with which.highly finished language the Europeans have become 
acquainted since the end of the last century. Anquetil himself 
was thinking of acquiring a knowledge of this language from the 
Brahmans and translating the Vedas, but he did not succeed.
The study of Sanskrit spread rapidly from England to France and 
Germany ; everywhere the high importance of this classical 
language was at once acknowledged. The scholars discovered 
soon its close affinity to Greek and Latin, and as soon as attention 
was directed towards the Zend-Avesta, the closest possible rela
tion of its language to the Sanskrit could not but strike the 
enquirer, even at a glance. As I  have already mentioned, Bask 
first proved the close affinity, but he gave only some hints which 
were apt to lead men of high talents to discoveries ; on that 
account Bask himself cannot be considered as one of the founders 
of Zend philology . Th is honour was reserved to a French man also.

The first, who laid the foundation of a real Zend philology, was 
E ugene Burnout, profeasor of Sanskrit at the College de France

. ' G° i x  ■ , " k ' 1 1
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at Paris, one of the most gifted and talented scholars of the whole 
world, a roan of whom, as their countryman, Frenchmen have just 
reason to he proud. Being himself exceedingly well versed in the 
so-called classical Sanskrit (not in that of the Vedas)—of his mas
tery over which language ho left to us more than sufficient speci
mens in his translation of the Bh&gavata Purtina and his classical 
works on Buddhism,— he applied his sound and critical knowledge 
of it to the discovery of the rudiments of Zend grammar and etymo
logy ; and his laborious researches were crowned with success. 
He first discovered then the great incorrectness of AnquetiPs 
translation, being the necessary result of his total want of acquain
tance with any thing like the grammar of the Zend language. In 
making his researches he availed himself of N b r io SENQh ’b  San
skrit translation of the greater part of the prayer-book Yasna, 
but criticised it by applying comparative philology, chiefly 
Sanskrit. Most ot his researches he laid down in his excellent 
work entitled “ Commentary on the Yasna ’ (1833-35), in which, 
starting from Neriosingli’s Sanskrit translation, he gave the 
translation, with too copious an explanation, of only the fir t 
chapter out of the seventy-two, which make up the present 
Yasna or prayerbook. In several numbers of the “ Journal 
Asiatique (1844-46)” he published a revised text, translation 
and explanation of the 9th chapter of Yasna, containing the 
praise of Iloma (corresponding to the Soma of the Brahmans)*. 
He published besides, lithographed, the fairest copy of a Vendid- 
sdde comprising the Vendiddd, Yasna, and Visparad, without 
the Pehlevi translation) which he found among the manuscripts 
brought by Anquetil. This was the first edition of Aend texts 
which appeared in Europe (1829-43). After that publication he 
left the Zend studies, and engaged himself chiefly in re-searches into 
Buddhism. In 1852 a premature death put an end to his impor
tant discoveries in several branches of the Oriental antiquities.

Before I proceed to trace the further course of the Zend studies 
chiefly in Germany, I  intend to review briefly the merits of the 
two Frenchmen who have just claims to be regarded as the found
ers of our investigations into the Zend-Avesta. *•

*•
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AxQTJETIt dtj P erron furnished Europe with all the materials 
for these researches, and by his translation introduced the literary 
world to the chief contents of the sacred books of the Zoroastrians.
His work, although utterly incorrect and inaccurate, nevertheless 
gives a notion of the whole of the Zoroastrian ideas. One could 
learn from his books the different names of the divine beings, of 
the evil spirits, ceremonies, observances, doctrines and the con
tents in general. The reader could see for instance that 
in the first chapter of the Vendiddd, the names of sixteen 
countries were enumerated, which being originally good, were 
spoiled by the bad creations of the devil; that in its second chap
ter, the story of Yitna (Jemshid) was treated, that the Yasna 
contains prayers of different kinds, addressed to different objects 
of worship &c. But it is in the easier parts only that he could 
gain even an approximate knowledge of the contents ; in the 
more difficult ones, as the Gfitlias, ho could not attain thus much, 
because there nearly all was translated by Anquetil du Perron 
according to his own fancy and imagination. Anquetil being 
utterly unable to distinguish cases, tenses, moods, personal ter
minations &c., was liable to the gravest errors and ' mistakes, 
which gave rise to wrong conception not only of subordinate 
points, but of such as were of the highest importance to those 
interested in the Zoroastrian religion.

To enable the reader to judge of Anquetil’s way of translat
ing, I shall give his translation of one of the most cele
brated passages of the Vendidad (19, 9 edition of Westergaard) 
which was supposed to prove Zaruan alcaram, i. e. the boundless 
time, to be the primitive being, the creator of the good and the bad 
spirits.

“ Ahriman,* master of the bad law ! the being absorbed in 
glory has given (created) thee, the boundless Time has given thee, 
it has given also, with magnificence, the Amshashpands, &c.” Ac
cording to this translation Ormuzd and Ahriman are not the two

* The ve«e concludes an old sony, describing the devil’s attacks made upon Zara- 
thmstn, and the conversation carried on between them. In the third chapter of this 
w ork the reader -will find a translation of the whole.
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primitive spirits, but they themselves were created by a Supreme 
being called Zaruan akurana, i. e. the boundless time, ih is 
doctrine being altogether strange to the Zend-Avesta, .as we shall 
see afterwards, was merely interpreted into this passage by 
Anquetil according to the teaching of his masters, the Dustoors, 
in consequence of his grammatical ignorance. He translates the 
words “ Zruni akaranS" as nominative case, whilst a very super
ficial knowledge of Zend and Sanskrit grammars sullices to 
recognise both the forms as so called locatives ; they are therefore 
to be translated only “ in the boundless time, ’ the subject of (he 
sentence being ppenta mainyus, i. e. the white spirit (a name of 
Ormuzd) ; were it the nominative case, and the subject of the 
sentence, then we should have to expect “ Zarva akaranern.
The right translation which I anticipate from the third chapter, 
in order to compare it with that of Anquetil, is as follows

“ Oh evil-knowing Angromainyus (Ahrirnan) ! I  ho white 
Spirit made (these weapons required to defeat the influences of 
the bad sp ir i t )  in the boundless time,* the immortal holy faaints 
assisted him in making them

Although we may distinctly gather from this specimen, that 
Anquetil is nowhere to he relied upon, lacking always accuracy, 
yet we must thankfully acknowledge, how much we owe to him, 
as the founder of all researches subsequently made into the 
Zend-Avesta. Whilst the translation itself is utterly inaccurate 
and erroneous, bis descriptions of ceremonies and rites are quite 
correct, as I myself can assure the reader from my intercourse 
with Parsee priests. He was a trustworthy man in every re
spect, and wrote only what he was taught by the Parsee Dustoors. j-

* That means only, at a time unknown, at a time immemorial, oi in the beginning, 
f  The European reader will not he a little astonished to learn, that Anqnetil’s work 

was regarded afterwards as a kind of authority by the Dustoors themselves. So for 
instance the late Highpriesi,of the Pareees at Bombay, Eduljee Darabjee Ruaterojee,
■who passed for the most learned Priest oi his time in India, quotes in his Guzaratoe 
work “ Muji/dt-i-Zartosht” (the miracles of Zoroaster) p. 10 Anquetil as an authority 
in order to countenance his strange and quite erroneous explanation of the word “ ftehr- 
paifanhem" (decorated with stars) to mean “ Sadarah” the shirt worn by the Parsees, 
an interpretation which contradicts the tradition as well as the contexts of the passages, 
and was consequently not acknowledged by other Dustoors.

BUROPBAH RESEARCHES. ^
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Theso High-priests of tlie Barsee community, who arc the only 
preservers of' the religious traditions, and their interpreters, derive 
all information on their religion not from the original Zend texts 
themselves, but from the Pehlevi translation made of them at 
the time of the Sassanids. Considering that even this translation 
is not quite correct, and besides, that it is not understood by the 
Dustoors in a critical and philological way, how can Anquetil he 
expected to have furnished us with an accurate translation ? In 
many instances Anquetil misunderstood the Dustoora, a lso ; 
so that his translation was tinged with errors of three kinds, 
viz. those of the Pehlevi translations, those of the Dustoors, 
and those of his own misunderstandings. His work, therefore, . 
cannot stand the test, and from a critical point of view it cannot 
be styled even a translation ; it is only a summary report, in an 
extended form, of the contents of the Zend-Avesta But he 
cannot be blamed for th a t; at his time it was quite impossible 
for the most learned and sagacious scholars to do more than he 
really did. From the Dustoors he learned the approximate 
meanings of the words, and starting from this very rudimentary 
knowledge, he then simply guessed the sense of each sentence.

B u r n o u s ', who first investigated, in a scientific way, into the lan
guage of the Zend-Avesta, would never have succeeded in laying a 
foundation ofZendphilology without Anquetil’s labours. Anquetil 
had left ample materials for researches to be instituted in future, 
and had furnished the scholars with a summary of the contents of 
the Zend-Avesta. Burnouf, in making his researches, availed 
himself chiefly of a Sanskrit translation of the Yastia, or prayer- 
book of the Parsees, and found on a closer inquiry, that this work 
was more reliable than Anquetil’s translation. The Pehlevi 
translation, upon which that into Sanskrit is founded, would have 
better answered his purposes ; but as he did not take the trouble 
required to study this quite peculiar language, it was of no 
use to him. Neriosengh’s Sanskrit translation was then, as to 
grammatical forms and etymologies rectified by Burnouf, through 
comparative philology, chiefly Sanskrit. But these aids did not 
prevent him from committing many errors. On the one side he
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relied too much on Neriosengh’s impertect work, on the othei, lie 
applied too often to Sanskrit etymologies. I t  is true, he 
had made extensive preparations, before he commenced hi.s 
researches, for he compiled for his private use a dictionary of 
the Zend words with quotations from the Zend-Avesta, where 
each particular word occurs. In making his laborious inquiries 
into the meaning of any particular word, he quoted parallels, the 
broad ground on which the whole of modern philology, so highly 
developed, rests. But there being at his disposal no printed 
editions of the Zend-Avesta, based on different manuscripts, and 
pointing out the various readings, lie could not peruse the whole 
of it so carefully, as would have been required to guard him 
against many mistakes, which he was otherwise unable to avoid ; 
he, therefore, was often obliged to forego and overlook the impor
tant passages which would have guided him, in many instances, 
in fixing the exact meaning.

In his etymological proofs he was not always fortunate.* He 
lacked, to a certain extent, the shill required for making sound 
etymologies (which is really a very difficult task), and, besides, 
his acquaintance with the most ancient forms and words of the 
Sanskrit, as they are to be met with in the Vedas only, was 
too superficial. ’ The Iranian languages, such as Persian,
(the application of which requires even much greater skill and 
knowledge than that of the Sanskrit), were but little attended to - 
by hijn.° Whilst Burnouf often failed in his etymologies, he was

* 1 cannot enter here into details s I  shall only point out some etymological.mistakes. 
Ikhtuirya, (Ya. 9,14 Vend 10, 11) he say», is derived from the Vedic root aty, to which 
he ascribes the meaning “ to sing,” attributing to that word the sense of “ made f r 
being sung.” That is utterly wrong. The root any, to which he traces the word m 
question, never mean, in the Vedas" to ring” as ho assorts,but" to smear, anoint,” (it 
is identical with the Latin unguo, to smear). The context of the passage, where 
the word in question occurs, besides, requires another meaning. Had he cast a 
slight glance only at Vend 10, 3, 7, he would have recognised the word to be a 
numeral, meaning “ four times” (literally " till the fourth time) and being composed 
of the prop’sitioiwJ (up, to, till, as far as) and khtnirya {quatuor in Latin, ketwn in 
.Littbuamaiv, four). To the word karafan (he writes the crude form wrongly 
karafna, guessing it from the very frequent genitive of the plural, kamfndin) he 
ascribes the meaning deaf, while it means according to the Vedic language the “ per- 
formers of sacrifices,’* as we shall see afterwards.
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almost always successful in determining the grammatical termina
tions, their affinity to those of the Sanskrit being too close not to 
be recognised at orice by a good Sanskrit scholar. But notwith
standing some undeniable defects in his researches, he was the first, 
who gave not a mere paraphrase or an approximate statement of 
the contents, but a real translation of two chapters of the Yasna 
(1st and 9th). That was a great step taken towards a sound 

,  philological interpretation of the whole Zend-Avesta. But the 
great scholar seems to have become in the course of his stu
dies weary of spending many years in the explanation of a 
few chapters only, and did not pursue further his inquiries. 
After having simply pointed out the way, and paved it partially, 
he left it to others to follow his tracks. His results refer chiefly 
to grammatical points and the meanings of words, but very little 
to the contents, of all the sacred books of the Zoroastrian religion, 
its origin, and development. About these matters his knowledge 
went only a little beyond that of Anquetil. He had no idea of the 
importance of the Gathas ; he neither know that their language 
differs from the usual Zend language of the other books, nor that 
they are,metrical compositions, their metres agreeing with those of 
the Vedic songs : so that he was unable to trace even the slightest 
features of a history of the Zoroastrian religion and its sacred 
writings. The task was, however, at his time too difficult to be 
carried out. He, however, discharged his duties as the founder 
of tho first outlines of Zend philology with an accuracy, faithful
ness, conscientiousness and sagacity, which endear him to every 
sincere reader, and make his premature death to be deeply 
regretted. He was really a master in scholarship and scientific 
investigations, and every page he wrote, even where he erred, bears 
witness to the truth of this statement.

Whilst the honour of having first opened the venerable docu
ments of the Zoroastrian doctrines to the civilized world, belongs 
to France, Germany and Denmark have to claim the merit of 
having further advanced this entirely new branch of philological 
and antiquarian studies.

The first German scholar who made up his mind to take up the
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study of the Zend-Avesta, was Jw rtw  OlshATTSEN, Professor 
of oriental languages at Kiel (how one of the 'Directors in the 
Office of the Minister of Public Instruction in Prussia), lie 
intended to publish, ’an edition of the Zend-Avesta, according to 
the manuscripts extant in Europe, chiefly at Paris and Copenhagen, 
and to furnish the learned public with a grammar and dictionary.
Ho commenced his edition by publishing the first four chapters 
of the Vendidad, or the code of the Parsees, in the year 1829 ; 
but after this first number had appeared, he stopped his edition, 
and left this extremely difficult, and in many respects thankless 
branch of studies.

Tins fragment, published by Olshausen, and the edition of a 
copy of a Vetulidad-sadah, belonging to the Imperial library at 
Paris, by Burnouf, were the only means available for German 
scholars who had a desire to decipher the language and teaching 
of the great Zoroaster. The utter insufficiency of those, in order 
to make any progress in these studies, was felt by all oriental 
scholars in Germany. They were, therefore, driven to content 
themselves with the results arrived at by Burnouf.

The first who made an extensive and useful application of 
them, now and then adding some remarks of his own, was 
F r a n c is  B oPP, the celebrated compiler of the first comparative 
grammar of some of the chief languages of the Arian stock. ITo 
tried to give, an outline of Zend grammar, chiefly according to the 
results arrived at by Burnouf, but no where made real discoveries 
of much importance in the Zend language as that famous 
Frenchman did. H is sketch of Zend grammar, scattered through
out his comparative grammar, although imperfect and iincomplete 
as a first outline, was, and is up to this time, a valuable assist
ance to that larger number of oriental scholars who are desirous 
of acquiring some knowledge of Zend without taking the immense 
trouble of investigating into tho original texts themselves.

The first step to be taken by German scholars towards an ad
vancement in the unravelling of the mysteries of the Zend- 
Avesta, was to put themselves in possession of larger and better 
materials for their researches. There being no Zend manuscripts 
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of importance in any German Library, the students were obliged 
to go to Paris, Copenhagen, London and Oxford, the only places 
where Zend manuscripts of value are to be found in Europe. 
Among the German States the honour of having provided scholars 
with the necessary means to stay at these places in order to col
lect more ample materials, belongs to B avaria.

The Bavarian government grantod considerable sums for theso 
purposes to two scholars of its country, to J o s e p h  M u u .BR, now 
Professor of Oriental languages at Munich, and F r e d e r ic  
.Sp i e g e l , now Professor of Oriental languages at the Bavarian 
University Erlangen. Joseph Muller went to Paris to copy out 
the most important Zend and Pehlevi manuscripts. He seems to 
have been very busy during his stay at Paris; he himself, how
ever, made but little use of the materials collected by him. He 
published two small treatises only, one “ on the Pehlevi language”
(in the French Asiatic Journal 1838), treating of the alphabet 
solely, and one “  on the commencement of the Bundehesh” (in 
the Transactions of the Bavarian Academy of Sciences). Both 
are valuable, but chiefly based on Anquetil’s papers, which the 
author thankfully acknowledged. Muller, very likely deterred by 
the enormous difficulties like many others, then left this branch 
of studies, and handed most of his materials over to his younger 
and more energetic countryman, F rederic Spiegel.

Tliis scholar intended to give to the learned world the first 
critical edition of all writings in the Zend language, and commonly 
called the Zend-Avesta, to be based on a careful comparison of 
all manuscripts then extant in Europe. The materials left to 
him by Joseph Muller and Olshausen, not being sufficient to 
achieve this task, he went, munificently supported by the Bavarian 
government, to Copenhagen, Paris, London and Oxford, and 
copied out all those manuscripts, which lie required for his pur
pose. His intention was not only to publish all the original texts 
together with the ancient Pehlevi translation, but to prepare a 
German translation of them with notes, and to issue both at the 
same time. But before he was so far advanced as to be able to 
publish a part of his large work, an edition of the Vendidad Sadah



(comprising tlie proper Vendidcul, Yasna and Visparat,) in 
Homan characters, with an index and glossary, appeared in 1850 
at Leipsic.

The author of this really very useful work, which made the 
original texts of the Zend-Avesta known to the learned public at 
large, was H ermann B rockhans, Professor of Sanskrit at the 
University of Leipsic. lie, not being in possession of such 
extensive materials as Spi°gel, contented himself with a tran
scription of Burnouf's edition in Zend characters into those of the 
Roman alphabet, and pointed out in foot-notes the various readings 
of Framjee Aspendiarjee’s edition published at Bombay in the years 
1842-43 in Guzarathi characters- To facilitate to the students these 
researches, he added an index, indicating in alphabetical order, the 
passage where each particular word occurs. In a glossary (distinct 
from the index), he collected the explanations of the Zend words 
as far as they had been given by Burnouf, Bopp, Speigel, &c. It 
was a rudimentary Zend dictionary, but of course very incomplete, 
the author confining himself only to those words which were al
ready explained by other scholars. Now and then he corrected 
errors.

This useful book contributed largely towards encouraging the 
Zend studies in Germany. Burnouf’s edition and commentary on 
tho first chapter of the Yasna were too costly and comprehensive 
to become generally used among the students of German univer- - 
sities. The work of Brockhans, then, formed the manual for 
those Sanskrit students who had a desire of making themselves 
acquainted with the sacred language of the Zend-Avesta. The 
German Sanskrit Professors began to teach now and then Zend, 
but their knowledge of this language being very limited, they 
could not succeed in training young men for this branch of 
studies in the. same way as they did successfully in Sanskrit.
The subject is actually so extremely difficult, that every one who 
is desirous of acquiring a real knowledge of it, is compelled to lay 
aside for many years nearly all other studies, and devote his 
time solely to Zend. The language could not be learnt like 
Sanskrit, Arabic, Persian, Hebrew, Chaldee, Syriac, Aethiopic
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Turkish, Chinese, etc. (all which languages are taught in German 
Universities, but of course not always at the same place) lrom 
grammars and dictionaries ; in fact, the Zend language before it 
could be learnt, had first to he discovered. But even to begin 
this task, a very comprehensive and accurate knowledge ot several 
oriental languages, as the starting point for further inquiries, was 
indispensable.

In the mean time, the importance of the Zend language for 
antiquarian and philological researches became more generally 
known, chiefly in consequence of the attempts made to read the 
cuneiform inscriptions to be found ill Persia. The first language 
of these inscriptions (which exhibit in Persepolis and the rock of 
Bisutun three languages) is an Ariaii one, and decidedly the 
mother of the modern Persian. Its very close affinity to the 
Zend language, struck every one at the first glance ;• thence the 
great importance of this language for deciphering these inscrip
tions was at *once acknowledged. That circumstance removed 
chiefly in England many doubts which wore entertained, nearly 
up to the present time, on the genuineness of the Zend language.
The first Work, written in English, which shews an acquaintance 
with the original Zend texts, is lievd. Dr. Wilson’s book on the 
Parses religion, published at Bombay in 1843.

Whilst Spiegel was preparing his critical edition ot the Zend- 
Avesta, W ksteRGAARD, Professor at Copenhagen, announced 
another one also, prepared from the same materials which were at 
the former’s disposal. This great Danish scholar had the first 
claims to the publication of an edition of the Zend texts, on 
account of the great trouble he had taken to collect additional 
materials for such a work. Not satisfied with the materials 
extant in Europe, lie left for India and Persia in order to search 
after new ones. During his stay in India and Persia (1841-43) 
he unfortunately did not succeed in obtaining new manuscripts of 
high value. There are, howev er, as I am told by Dustoors, some 
very old copies of the Zend books extant in Guzerat, but it is 
very difficult to purchase them. In Persia, no books, hitherto 
unknown, could be discovered by Westergaard, and even of those
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known to the Parsees of India, lie found only very few copies.
We must therefore consider Western India, chiefly Guzerat, as 
the only place where some books, hitherto unknown, may be 
discovered. In the advertisement of his edition of the Zend- 
Avesta, Westergnurcl announced the addition of a complete 1 tic— 
tionary, with a grammar of both the-Zend dialects, all English 
translation of the whole, and an account of Iranian antiquities 
according to the Zend-Avesta.

The first fruit of WestergaanPs Iranian studies was, however, 
not the edition of the Zend-Avesta, but that of the Bundeheah, i. e. 
on the origins of the creatures, now extant only in Pehlevi, the 
Zend original being lost. It is a compendious description of the 
whole Parsec religion, but not acknowledged by the Dustoors 
as a canonical book, like those styled Zend-Avesta. Its con
tents agreeing so exceedingly well with the reports of Theopompos 
and Hermippos, quoted above, we are driven to assign to the 
original or its sources a date not later than the 4th century 
before the Christian era. Westergaard’s edition (Copenhagen,
1851) exhibits, however, only a lithographed version of one very 
old codex of the Bundehesh, extant in the library of Copenhagen.
He added neither translation nor notes ; the only addition he 
made, was the transcript of two inscriptions of the Sassanids, 
found at fajigb&I, which were copied out by him during bis stay 
in Persia. I undertook to review this edition, and the substance * 
of my review was a short sketch of the Pehlevi grammar (1854.)

Before Spiegel issued the first number of bis edition of the 
Zend texts, he published “ a grammar of the Parsi language” 
(Leipsic, 1851). lie means by Parsi language that one 
which is now called by the Dustoor Pazend. It differs very little 
f ro m  the modern Persian, except in the want of Arabic words, 
and is identical with the Persian, as written by the great Persian 
poet Firdusi (1000 A. ID.) We, therefore, are fully entitled to 
call it a somewhat obsolete form of the modern Persian. Spiegel 
added some specimens of religious literature, extant in PSrsi, with 
a German translation. I reviewed the book (185.1), and was 
able to point out at once that want of really scientific research
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and sound philological training, which I afterwards discovered to 
be the characteristic of all his publications on the Zend-Avesta.
His philology and method of inquiry aro out of date ; philological 
subjects were thus treated fifty years ago. The truth of this 
remark will be seen from the remaining portion of this first chapter.

A short time after this grammar, the first number of his 
edition of the Zend-Avesta, comprising the Zend text of about 
10 chapters of the Vendidud, appeared. It was beautifully 

printed with new type at the Imperial printing office at Vienna 
(1851,) and is really a master-piece of typography. This 
number, containing the mere text, without various readings or the 
Pehlevi translation, did not suffice to enable the reader to form a 

judgment of the way in which the text was made up. The 
publication of tlie larger remaining portion of the Vemlidad, 
together with the Pehlevi translation of the whole was, although 
printed, delayed till 1853. In the same year the first number of 
Westergaard’s edition, printed at Copenhagen, appeared. It 
comprised the text of the Yasna only, chiefly based on a very old 
codex (copied about 500 years ago, the oldest of all Zend manu
scripts now ext;mt in Europe) with foot notes indicating some 
of the move important various readings of other codices.
The edition, although not so beautifully printed as that of 
Spiegel, was very cleverly made, and made a much better 
impression upon the student than that of Ins rival. In this first 
number one could see that he had recognized the five Gath as as 
metrical pieces (I had seen that before the publication). These 
first numbers of Spiegel’s and Westergaard’s editions, together 
with Spiegel s translation of the whole Vendid&d, were reviewed 
(1852-53) by one of the most distinguished and sagacious San
skrit scholars of Europe, T heodor B enfey, Professor of San
skrit at the University of Gottingen, in Hanover. He showed 
that the method adopted by Spiegel of giving a critical revision 
of the Zend texts, and a translation and explanation of them, was 
utterly wrong, pointing out that the student, pursuing Spiegel’s 
way, never could arrive at a real insight into the sense of the Zend- 
Avesta. Spiegel, neither sufficiently trained in Sanskrit, nor
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knowing liow to apply well the results of comparative philology 
to the interpretation of the Zend-Avesta, relied, in liis transla
tion, mainly ori the Pehlevi translation, which was inacces
sible to all other German scholars except himself. He sup
posed, that this ancient translation, made about 1300 or 1400 
years ago by the most learned Parsee priests in Persia, was the 
only true basis on which a sound Zend philology could be 
founded. The correctness of this translation is to bo tested by 
the comparison of the Iranian dialects, such as Pehlevi, Parsee, 
and modern Persian ; and then, in the last instance, Sanskrit 
and some other languages may be applied 100. Inferences to 
parallel passages are, according to his opinion, useful, but by all 
means subordinate to the traditional explanations of the priests.
To judge impartially of his work, fir.st a knowledge of the 
Pehlevi language was to be obtained. Ben fey could not enter 
into a discussion on the correctness or incorrectness of the 
Pehlevi translation, because it was inaccessible to him; but he 
showed Spiegel, that by the application of Sanskrit, the forms 
of which language are so very near to Zend, and by comparative 
philology, one might arrive at a much better understanding 
of the Zend-Avesta than by bis method. From his translation, 
which teems with passages unintelligible to the reader, almost all 
oriental scholars in Germany, as well as other educated men, who 
took an interest in the studies, were driven to the conclusion that ~ 
the Pehlevi translation is either totally incorrect or misunderstood 
by Spiegel. The book, therefore, met with but little success in 
Germany ; it was too far below what had been already achieved 
by Burnouf in the translation of the Zend -Avesta, and appeared 
nothing but a somewhat improved Anquetil. Spiegel, however, 
pretended boldly to be the first translator of the Vendidad, 
asserting that Anquetil had not understood thoroughly the Pehlevi 
translation, and that lie Could not regard this Frenchman even as 
his predecessor. But on a closer inquiry we find, that Spiegel 
started from the rough copies of the dictations which Anquetil 
had received from the Dustoors, and deposited at the Imperial 
library at Paris ; without those rough copies (where the Pehlevi
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is written in Tinman characters arid explained in Persian) .Spiegel 
would have been utterly unable to translate a single line with 
reference to the Pelilevi translation. Anquetil, therefore, is: his 
predecessor, and to him lie owes nearly a|J ; Spiegel therefore is 
by no means the first translator of the “ Avesta.” If one under
stands by a translation an approximate statement of contents, or 
an unintelligible rendering of passages misconceived, then 
Anquetil’,s as well as Spiegel’s works may be styled translations ; 
but if one. feels, that this name should be given only to an accurate 
rendering of words in Such a manner as to prove quite intelligible 
to the reader, then the title “  translation” is to be awarded to 
the works of neither. Burnouf’s rendering of the two chapters 
of the Yasna can alone stand the test,'and the most severe critic 
is compelled'to allow it to be a real translation. But none of 
Butnouf's qualities will bo discovered in Spiegel's works.

Burnouf took the great trouble of collecting the parallel 
passages, where the particular forms and words occur, sought 
their correspondents in the Sanskrit, and rectified in this way 
Neriosongh’s Sanskrit translation, which guided him as to the 
general sense. Spiegel, believing the Pelilevi translation to be 
in must Cases infallible, only now and then requiring the 
elucidation of an ambiguity, or a trifling amendment to bo 
arrived at, from a comparison of the other Iranian langu
ages, could of course entirely dispense with such time-wast- 
ing and painstaking preparations in collecting parallels as Bur- 
nouf, Westergaard, and I myself had found it necessary to make.
As the “ first translator” of the Avesta, according to his 
principles, did not require such tedious preparations, we may 
expect him to have spent a great deal of his time, before he pub
lished his translation of the Vcndidad, in making a glossary of 
the Pelilevi translation, and in a careful study of this dark 
language, hitherto strange to almost all the European scholars.
But when I commenced the study of Pelilevi, with no other means 
than such as were in the hands of all other scholars (Wester- 
gaard’s Bundehesli and Spiegel's edition of the Pelilevi translation 
of the Yendidftd), i  was not a little astonished at finding that
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nowhere throughout the whole was a real study of the Pehlevi 
translation and the Pehlevi language to be perceived.* I t Was
evident that almost all lie had picked up of Pehlevi was due to 
Anquetil’s rough copies, and that this Frenchman had a much 
better knowledge of Pehlevi than “ the first translator of the 
Avesta.” Notwithstanding, Spiegel is not ashamed of pretending 
to be the first translator of the Avesta according to the Pehlevi 
translation, and endeavours to deprive Anquetil of this honour,

* I shall give hero as a sample, of his way of translating, his interpretation of the 
very commencement of the Vendid&d ; and to enable the reader to j udge for himself 
on Spiegel’s way of using the Pehlevi translation, 1 shall add an English translation of 
this version also. First I shall write tho original Zend text, with an interlinear version 
of my own.

Mraot Ahurti Mazddo gpitamdi Zaratliustrdi: azern dadh'&m
spoke the living wise to Spitama Zarathustra I made

(tpitamd Zarathustra ago rdm6~dditim, noit kudat M itim ;
Spitama Zarathustra place of an agreeable situation not anywhere habitable hitherto 
yedhi zi azern noit daidhy%m gpitama Zarathustra apS

if  then I not would have made Spitama Zarathustra place
rdmd-dditim nSit leudat shditim, rippo anhm aplvdo

of an agreeable condition not anywhere habitable all life existing 
Airyanem vafy’6 frdshnvdt
after Iran the pure would have been pourod forth.

This passage is rendered in the Pehlevi translation, together with explanatory notes 
interspersed (which I shall include in brackets) as follows ;

Hormuzd said to Sapetman Zerdosht: I made, Sapetman Zerdosht, a beautiful si
tuated place that which had not been made hitherto comfortable [the men of this place 
who were born and brought up there thought that place to be excellent, which had been _ 
made by myself better and more comfortable.] Because if  I had not made a place 
beautifully situated, Sapetman Zerdosht, which had not been made comfortable (previ
ously), the whole iving creation would have gone to Iran vej. [Had this happened (had 
people been drawn,after Iran vej, the paradise) then the world would have been unable to 
go on; for it could not have continued in its proper course from zone to zone; some are of 
opinion, it would have fallen a prey to the devils]. Spiegel, who professedly adheres 
strictly to the Pehlevi translation, if  not compelled by very palpable reasons to deviate 
from it, (and ia this passage no such reasons are to be found) translates as follows :—

“ Ahura Mazda said to the holy Zarathustra : I  created, holy Zarathustra, a place, a 
creation of pleasantness where nowhere was created a possibility (for drawing near).
For if, holy Zarathustra, I had not created a place, a creation of pleasantness, where 
nowhere was created a possibility, the whole world endowed with bodies, would have 
gone to Airyana va&jd.” The notes of the Pehlevi translation, as given by myself, are 
completely omitted by Spiegel, which is almost always the case, if  the notes were not 
intelligible to him at the first glance. Spiegel now deviates here in two essential 
points from the Pehlevi translation : first he translates, “ spitama,” the us
ual surname of Zoroaster in the Zend-Avesta, by “ holy,” whilst all the Hustoors 
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for obtaining which he had risked so much. Spiegel s translation 
of the Vendidfid is, to say it in short, the produce of a study of 
Anquetil’s papers and nr:sunderstandings ot the Pehlevi trans
lation, and the original Zend text, now and then trimmed up 
with some of the results of comparative philology, but nowhere 
deserving the name “ translation.” The first translation ot the 
Vendidfid, according to the Pehlevi translation, as well as to the 
principles of comparative philology, is still to be made. Spiegel s 
translation is, on an average, not a bit more reliable than 
Anquetil’s, giving neither the traditional explanation, nor thd 
results of real philological researches.

Before Spiegel published the second volume of his edition of

consider it to be a proper name of ono of Zoroaster's ancestors ; Spiegel fol
lowed simply Burnouts explanation of the word, which T did also, but after
wards I discovered the mistake. Spiegel as the strict follower of the tradition, 
ought hero not to have deviated from it, before having ascertained, from strict investi
gation that it actually menut “ hoi):,” (which it never does.) The second deviation 
is SpiegeFs translation of the worth ntiit kudat shdt/'t.n* In the Pehlevi tex t there is 
written:—riidk jahahimt jakavvimunit df&uish, which means literally, “ not which 
made happened comfort.” Spiegel introduces 11 nowhere” and then the w ord p ossi
bility,” strange to the Zend as well as to the Pehlevi text and its glosses. He misun
derstood two words entirely: hmiat end chdd%m\ kudat is an adverb, meaning any
where," and joined to the negative nSit “ nowhere.” But Spiegel makes it two words 
asthe Pehlevi translation does: ku do t; the first be takes as an adverb, meaning, 
combined with the negative nSit, “ nowhere," and dat is, according to him, a past parti
ciple of the root .lid, to make, create. The Pehlevi translation takes ku simply as o 
relative particle, but not. in the meaning “ anywhere," and to dat it gives the same 
meaning that he does. Only to the whole word kudat, can the meaning “ anywhere" 
be reasonably given, hat by no means to the first port, as Spiegel may learn from tho 
Persian grammar. To take dat, being here t pronominal enclitic (like chit in Sanskrit, 
kvachit t ‘ anywhere,”) as a past participle, iu a gross and unpardonable grammatical 
blunder, showing an utter ignorance of the t a v fi rst principles of grammar. The past 
participle of the root dd, to make, is in r4end always data (corresponding to the Batin 
datus, given) hut never dat; d(dmsh, by which shditim is translated, never means in 
Persian “ possibility,” bnt ease, comfort- He had very likely in viow the Sanskrit 
na/rfi, power, si eiigth, which meaning i , altogether strange to M iti,a  derivation of 
the root kthd, kshi, “ to live, reside.” Whatever derivation he might have thought 
of, at all events the rendering of the Pehlevi translation “ comfort” is far preferable to 
that ventured upon by its professedly strict follower. Tho correct philological render
ing of the whole passage is as follows :

made Spitama Zarathustra! into a delicious spot what was (hithert"). 
nowhere habitable. For had not X, Spitama Zarathustra, converted into a delicious 
spot, what was (hitherto) nowhore habitable j all earthly life would have been poured 
fo-: u after Airyana YaSjo” (tho paradise ; the whole earth then would be now a desert),
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the Zend-Avesta, (1858, containing the Yasna and Visparad, 
with the Pehlevi translation), Westergaard succeeded in editing 
all the Zend texts which are known as y e t; and to him we owe 
therefore the first complete edition of the Zend-Avesta. Tim 
work is entitled Zend-Avesta, or the religious boohs of the 
Zoroastnans, edited and translate</, with a Dictionary, Grammar 
}fc. By N. L. Westergaard. Yol. I . The Zend texts Copenhagen 
J852-54 : of the two remaining volumes nothing has appeared 
yet. Westergaard knows too well the enormous difficulties with 
which the study of the Zend- A vesta is beset, to come forward 
with a hasty translation, grammar, and dictionary ; he knows 
that none but he who spends many years in mere preparatory 
studies, is able to give any thing like a translation of even a few 
of the fragments of the Zend-Avesta. As a first edition of all 
the Zend texts, Westergaard’s work deserves much praise ; he 
follows, in most cases, the best manuscripts ; but if he finds their 
readings entirely incorrect, he amends them according to sound 
philological principles. Compound words, as far as he could 
discover them, are always marked. !< i oro a careful perusal of his 
work, one may gather that Westergaard understood already a good 
deal of the texts (except perhaps the most ancient and difficult pieces, 
the Gathas) and had extensive collections of words, forms, various 
readings &c., at his disposal. In every respect, except typography, 
Westergaard’s edition is by far preferable to that of Spiegel.

I may pass over some small treatises by Spiegel, published 
occasionally in the journal of the German Oriental Society and the 
Transactions of the Bavarian Academy, as having contributed but 
very little towards the elucidation of the Zend-Avesta,* and

® The best essay written by Spiegel is hia explanation of the 19th Fargard of the 
Vendid&d. Here he was less hasty than in his other publications. His “ Grammar of 
the Huzv&resh (Pehlevi) language’’ (Vienna 1856) contains valuable materials for a 
well trained philologist, who will undertake to compile a Pehlevi grammar, from which 
the student might learn thus much as to he able to understand to a certain extent the 
Pehlevi translations of Zend-Avesta, and the linguist gain a fair insight into the 
nature of that dark language 5 but on account of the author’s want of critical judg
ment (as I pointed that out in a review, published in 1857 in the notices on literary 
subjects of the University, Gottingen) every reader, expecting to attain by means of 
Spiegel’s work, to either of these scopes, will find'himself soon wholly disappointed.
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shall now speak of ray own researches made into the sacred 
writings of the Parsees.

I  commenced the studying of the Zend language in the autumn 
of 1852, shortly after the publication of the first number of 
Westergaard’s edition of the Zend-Avesta, containing the Yasna.
I  was already acquainted with the results arrived at by Burnouf, 
which knowledge I chiefly owed to Brockhans’ valuable compilation 
above noticed. But I was quite convinced, at the very outset 
of my studies, that from all that had been hitherto written on the 
Zend language and the Zend-Avesta* one could obtain nothing 
but a smattering of this subject. Actuated by mere love of these 
ancient records, and cherishing the hope of making some dis
coveries in this terra incognita, I  set about the task of instituting 
inquiries of my own into these sacred texts. I was not possessed 
of any other aids but those which were accessible to all other 
scholars, while Spiegel and Westergaard had all the manuscripts 
or copies thereof, and the Pehlevi and Sanskrit translations, at 
their disposal. Westergaard’s edition of the Yasna enabled me 
to commence this study, but I soon was aware of the unusually 
great difficulties which every step in this branch of philological 
studies was to encounter. I first directed my attention towards 
the metrical portions of the Yasna, called the five Gathas or 
songs, the explanation of which never had been attempted before 
by any oriental scholar. I t is true, Spiegel observed first, that 
their language is di tie rent, from the usual Zend language to lie 
found in the Vendidfwl, the Yashts, Yisparat and the later 
portions of the Yasna ; but he rested satisfied with pointing out 
some of the most striking differences, such as the constant length 
of the vowels at the end of a word &c., and never undertook to 
translate these songs. I first tried to make out the meaning of a 
few lines by means of Anquetil’s translation, but I  soon convinced 
myself of his utter insufficiency even as a guide for ascertaining 
the general sense only. In the Vendidad and the other books, 
Anquetil may guide one in this respect; but not in the Gathas.
The chief reason is the peculiarity of this portion as to language 
and ideas; they contain no descriptions of ceremonies and ob~

' e°ifeX
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sservanoes, as the Vendidad, nor any enumeration of the glorious 
feats of angels, as the Yashts, but philosophical and abstract 
thoughts, and they differ widely from all other pieces contained 
in the Zend-Avesta. As they have been unintelligible to 
the Parsee priests for several thousand years, we cannot expect 
Amjuetil to have given even a faint approximate statement of then- 
general contents. Having no other aids save Anquetil’s work, 
which proved in this case to bo no aid at all (his rough copies 
were not accessible to me), I was left to my own resources.
First I took the great trouble of collecting all the parallels 
throughout the Zend-Avesta, and arranging; them alphabetically ; 
the index of Brockliaus to Vendidad, Yasna, and Visparat, aided 
me considerably ; but to the Yashts, which forming about one- 
half'of all the Zend texts extant, were for the first time published 
in Westorgaard’s edition, I was obliged to make an index of my 
own. Being convinced, like Burnouf, that the language of the 
Vedas stands among all Arian dialects nearest to the Zend lan
guage, I betook myself to the study of the sacred writings of the 
Brahmans, chiefly to that section, which is called liiqveda 
Samhitd, being a collection of a little more than 1,000 very 
-jncient hymns. Only the eighth part of this large work being- 
published at the time1, when 1 made up my mind to investigate 
into the Zoroastrian writings, I found it necessary to copy out 
from a manuscript, kindly lent me by my friend, Professor 
■Beufey, at Gottingen, the remaining seven parts. After that was 
done, an alphabetical index, at least to some portions of tins ex
tensive collection of sacred songs, was to be made also. In this 
tedious work I was supported by a friend, G ottlob W ilhelm  
HERMANN (a young clergyman in my native country W urtem- 

•berg), who possesses a remarkable knowledge of Sanskrit. Not 
contenting myself with these aids, I commenced the study of 
the Armenian (which is affiliated to the Iranian languages), 
and also that of the Pehlevi language (with modern Persian I 
was already acquainted), The study of Pehlevi, which language 
is a mixture of Persian and Chaldee, was much facilitated to mo 
in consequence of my being acquainted to a certain extent with all

/s#*- ' G°(fcS\
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? C^Semitic tongues, which knowledge I chiefly owe to ray great teacher, 
Professor E w a l u , a t  Gottingen. After having been prepared in 
this way, I commenced my philological operations in the following 
manner: First I turned up all the other passages, where the word 
or form to be investigated into, occurred, in order to ascertain its 
approximate meaning. But the parallels, referred to, being often as 
obscure as the passage, upon which they were to throw some 
light, I was often obliged first to make out their meaning also by 
a reference to other parallels. Having thus arrived, in most 
cases after many troubles only, at the approximate meaning of 
the word in question, I ventured upon confirming or modifying 
the results obtained in this way by means of a sound etymology.
First I applied to those words and forms of the Zend language 
itself, which I had reason to suppose to be cognate to the word in 
question ; then I consulted the Vedas, chiefly the hymns of 
the Iiigveda. There being neither index nor glossary, I 
had to take here the same trouble as I did in the Zend- 
Avesta, in order to ascertain from the parallels the meaning of 
the Vetlic word I referred to. I could not asquiesce always 
in the results I had gained in this way, but I searched after 
the Zend words to be explained in modern Persian and Armenian, 
arid now and then in Latin and Greek also. Modern Persian, 
chiefly in its older shape, commonly styled Parseo, was of the 
highest value for such etymological researches. But the appeal 
to this genuine niece of the sacred language of the Zend-Avesta 
is on an average rendered more difficult, and subjected to more 
errors than that to the Vedic Sanskrit, which is the elder sister 
to the Zend. In the modern Persian a good many of the Zend 
words are preserved ; but they have undergone such great 
changes as to make them indiscernible to a somewhat inexperi
enced etymologist. Such corruptions of the ancient words being, 
however, reducible to certain rules, these, only partially known as 
yet, were first to be discovered. I shall illustrate these remarks 
on the corruption of ancient words in the modern Persian by some 
examples : e. g. the Zend zaredaya, i. e. heart, has become dil in 
modern Persian ; t-areda, i. e. year, is sd l; kerenaoiti, i. e. he
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makes is hinad ; Atars i. e. fire, is a/esh c'-c. Iri the Sanskrit 
as the elder sister, the corresponding words are much easier to be 
recognised. So zaredaya is hrdaya, garedha gay ad (in tile 
Vedas), kercnaoiti krnoti (vedic form, in the classical Sanskrit 
changed into karoti), dtar-s is athar (preserved only in the deriva
tive atharvan,i. e. fire-man, priest), &c. Of the ancient grammatical 
Forms such as the terminations of’ cases, tenses &c., nothing is 
remaining in the modern Persian, but all are extant in the Vedic 
Sanskrit. From these remarks every one can draw the conclusion 
that Sanskrit is, for the deciphering of the Zend language, of 
much greater use than the modern Persian.

The first fruit of' my laborious researches was an attempt to 
explain the 44th chapter of the Yasna (forming a part of the 
second Gath a) which appeared in the journal of the German 
Oriental Society (1853-54). It wa%on account of the immense 
difficulties of the subject and the then insufficiency of my prepa
rations, that it was impossible for me, even in the majority of my 
interpretations, to be sure of being right. But being convinced 
from this faint attempt, that the Gathas contained the undoubted 
teaching of Zaratliustra himself, as he imparted it to his disciples,
I  thought it worth the trouble to pursue these studies for six 
years more. The last and ripest results of these laborious studies,
I  published in a work entitled, The. five Gathas, i. e. collections 
ofisongs and sayings of Zaratliustra, his disciples and success, 
tors. Edited, translated and explained (2 Vols., Leipsic, 1858-60).
I t contains a revised text according to philological principles, 
transcribed into Roman characters, a literal Latin, and a more 
free German translation, and a complete critical and philological 
commentary with introductions to the several chapters (17) and a 
general introduction to the whole at the end. The basis of the 
whole work is the commentary, which gives in full length the results 
of my comparing the parallels of the Zend Avesta and the Veda, 
and the etymological researches in Zend >>d the cognate languages 
together with a partial review of the traditional explanations, as 
far as they were accessible to me in a bad transcript of 
Neriosenghs Sanscrit translation of the Gathas. Some portions
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of the work, but much revised, will be submitted to the reader in 
the third chapter of this book.

About half a year after the publication of the first part of 
my work, “ tho first translator of the Avesta” published a 
translation of the whole Yasna, together with Visparat, including 
the Gfithas also. He complained very much of my encroachment 
on his monopoly, and pretended boldly, (although he had devoted 
but little time, as he confessed himself in the preface, whereas I 
had spent six years on this difficult portion) to offer here to the 
public the first translation of the Gfithas. But he found himself 
soon disappointed in his expectation ; for nobody acknowledged his 
pretensions. It would be mere wasting of time and paper to 
expatiate bore on his work ; written exactly in the same style as 
his Vendid&d, it is made without any philological preparations, 
simply according to Neriosengli’s Sanskrit translation ; no study 
of the subject is perceptible. The work, therefore, is completely 
useless as far as the Gfithas are concerned, in the explanation of 
which, still, after the publication of my work, much remains to 
be done. In the introduction he repeats chiefly Anquetil’s 
reports on the forms of worship among the Parsees.

Before I conclude this introductory chapter, I have to mention 
some other publications relative to the Zend-Avesta. L a s s e n , 

the well known Sanskrit scholar, published an edition of the Zend 
text of the five first chapters of Veudidfid (Bonn 1851), but 
adding neither translation nor explanatory notes.

"WINMSHMANN, a Roman Catholic clergyman of a high position 
at Munich, published two valuable essays, one “ on (the deity) 
Anaitis,” worshipped by the ancient Persians, and mentioned in 
the Yashts ; tho other is a translation of the Mihir Yasht, with 
notes (Leipsic, 1857.)

Max Duncker, the author of a History of Antiquity which is 
highly valued in Germany, treated, in the second volume of his 
work, of the ancient Persian religion, its sacred books and prophets. *

* In several translations of Grecian reports, as given above, I was compelled to fol- 
' low him, the original texts of the authors not always being accessible to me in this 

place.



X / X T n X v / X

i(m  <sl
; . EUROPEAN EESEAROHE!?. 41

Although lie himself is a mere historian by profession (no oriental 
scholar), he succeeded in drawing up a fine and correct general 
picture of the ancient Iranian life according to the reports of the 
Greeks and the modern researches into the Zend-Avesta.

This much I had to notice on the general course of the re
searches into the sacred writings of the Parsees, undertaken in 
Europe solely out oi iuterest in the remote and glorious past of 
Persians and Bactrians. 'Slowly a whole world, buried for thou
sands of years in documents written in a now unintelligible 
tongue, begins to be unfolded ; but many years and many 
labourers will be required to make this new field for antiquarian, 
and philological researches yield much ripe fruit. The Dustoors, 
who are first concerned, and other younger talented and well-to- 
do members of the rich Parsee community, ought to consider it 
their duty to equip themselves with all the implements (know
ledge of Sanskrit, Persian, Chaldee, Hebrew, &c.), now required 
for a successful investigation into the Zend and Pehlevi lan
guages, in order to learn the foundations on which their religion 
rests. For the benefit of the Parsee youth chiefly this work 
is intended. May it be a useful guide to them in * their 
studies!

e



> .  / nIII §L
II.

OUTLINE
Off A

♦

GEAMMAR OF THE ZEND LANGUAGE.

I —THE IRANIAN LANGUAGES.

The languages of Persia, commonly called Iranian, form a 
separate, family of the great Arian stock of languages, which com
prises, besides the Iranian idioms, the Sanskrit (with its daught
ers), Greek, Latin, Teutonic (with English), Slavonian, Letto- 
Litthuanian and Celtic dialects. The Iranian idioms themselves 
are to be brought under two heads:

1. Iranian languages in the strictest sense.
2. Affiliated tongues.
The first division comprises the ancient, middle age, and modem 

languages of Iran, i. e. of Persia; Media, and Bactria, or chiefly of 
those countries which are styled in the Zend-Avesta, the “ A nan 
countries” (airydo (lanhdvS). We may class them as follows :—

(a.) The East-Iranian or Bactrian branch, extant only in the 
two dialects, in which the scanty fragments of the Parsec scripture 
are written ; the more ancient of them may be called the “ Gotha 
dialect," because the largest and most important pieces 
preserved in this peculiar idiom, are the so called Gathas or songs; 
the younger, in which most of the books, which now make up the 
Zend-Avesta, are written, may be called “ ancient Bactrian” or
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the “ classical Zend language,” which was for manv centuries the 
spoken anil written language of Bactria. The chief differences 
Of the two dialects will be pointed out in the grammatical sketch 
to be given in this chapter, and the question as to their relation
ship to each other, will be briefly discussed at tlio end. The Bac- 
trian languages seem to have been dying out in the third century 
B. C., no daughters of them having been left.

(6.) The West-Iranian languages or those of Media and Persia.
They are known to us during the three periods, antiquity, middle 
ages, and modern times, but only in one dialect, viz., that which 
at every period served as the written language throughout the Ira
nian provinces of the Persian Empire. Thor * are several dialects 
mentioned by lexicographers, but we know but very little of them.*
Of the A ncient P ersian a few documents are now extant in tho 
cuneiform inscriptions of the Kings of tho Acliffimenian dynasty, 
to be found in tho ruins of Persepolis, on tho rock of Behiscun, 
near Hamadan, and so mo other places of Persia. This language) 
stands nearest to the two Bactrian dialects of tho Zend-Avesta, 
but shows, however, some peculiarities; for instance, instead of a we 
find d used, e. g. adam /> in Zend azem; dasta hand, Zend zar;la.
It is undoubtedly the mother of the modern Persian. The differ
ences between both are nevertheless great, and to read and inter
pret the cuneiform inscriptions written in the ancient Persian,
Sanskrit and Zend, although they be only sisters, have proved to

* In Sayid Hossein ShAh ITakikat's Persian grammar, entitled Tochfat ul ajam, 
there are seven Iranian languages enumerated, -winch are classed under two heads, viz., 
fa) obsolete urdead, and (hj such tongues as are used. Of the ancient he knows 4 :
Soghdhi (tho language of the ancient Sogdiana, (vglulha in the Zend-Avesta) ; Z/luli 
(instead of Zftbuli, the dialect of Zabulistan); Sikri (epoken in Sejostan, called Rabat- 
ttnt by the Greeks) ; arid llirwi fUarriyu in tho Zend-Avesta, the modern Herat). As 
languages in use, ho fmentions Farsee, which, he says, was spoken in Istak bar 
(Persepolis), thu ancient capital of Persia; then Deri or Court language, according 
to this author, epoken at BalkK Bokhara, Mtrw and inBadakthan; and Fehlevi or 
Pehkvdni, the language of the so called Pehhiu comprising the districts of Rai {Ragha 
in the Zend-Avesta), Ispahan and /Hant. Deri ho calls die langnage of Firdausi, hut 
the trifling deviations he alleges to prove the difference of Deri from Fartee (for 
instance thevkay in Deri athkam belly for shukam, and abd instead of M with), refer 
only to slight changos in spelling, and arc utterly insufficient to induce a philologist to 
make Deri an idiom different from Parses.
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bo more useful than its daughter, the hindern Persian. The 
chief reason is the loss of nearly all the grammatical inflexions in 
nouns, verbs, genders, in the modern Persian, while in the 
Persian, as written and spoken at the time of the Achffimenids 
(500—300 B. C.), we find still a great many inflexions agreeing 
with those of the Sanskrit, Zend, and of the other ancient Arian 
tongues. At what time the Persian lost almost all its termina
tions, and came into the condition of its present grammatical 
poverty, which makes it appear rather like the Chinese than the 
Arian sister tongues (whose grammar is so highly developed), we 
cannot ascertain. But there is every reason to suppose, that this 
dissolution and absorption of the terminations on account of their 
having become for the greater part utterly unintelligible, began 
before the Christian era, because in the later inscriptions 
of the Achaemenids (400 B. C.), we find already the grammatical 
forms confounded, which confusion we discover in many portions 
of the Zend-Avesta also. No inscription of the successors of the 
Aclitemenids, the Arsacids, in the vernacular Persian being 
extant, we cannot trace the successive dissolution of the ancient 
Iranian. Among the Persian inscriptions still extant, those which 
stand, as to their time, next to those of the Achaimenids, belong 
to the Saasanids, who ascended the throne of Iran in A. D.
235. From them, although very rare, except on coins, we may 
learn that the general grammatical structure of Persian, at the 
Sassanian times, as regards the want of grammatical terminations, 
was almost in the same state as we find it now. But besides the 
loss of the terminations, another considerable change is to be 
observed, viz. the intermixture of a foreign (Semitic) language.
The coins of the Sassanids (from A. D. 235—640) show many 
Semitic words, but with Arian terminations. To make that clear, 
l  ahall give the reader a short specimen of this style.

In the inscription of King Shapur I. (who reigned from A. I).
238 to 26ft), found at H ajiAbAd, copied by Westergaard, and 
added to his edition of the Bimdehesh (without any explanation), 
we find the following titles :—

MMtldt/'iim bagi Shahpuhri malk&n mailed Irdn v Anirdn mind
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chatri min yazddn barj mazdayasn bagi Arlashalr malhdn malkd 
Irdn mind chatri min yazddn na.fi bagi Babagdn mailed, i. e., the 
Ormuzd worshipper, the ruler Shapur, tho emperor of Iran 
and Not-Ir&n (Turan), of divine origin througli God, the 
son of the Ormuzd-worshipper, the ruler Ardesbir, emperor of IrSxn, 
of divine origin through God, grandson of the ruler Babagan, 
tho king.

Mazdayasn is in tho old language Masdayagna, the terrain* 
aiingo being lost; bagi is the ancient baga (literally, god) applied 
to kings, like the Grecian theos, god,* and the Sanscrit deva ; the 
final i is the so called ldhdfat, or the relative particle which joins 
one noun to the other or an adjective to the substantive, which use 
is extremely frequent in the modern Persian. Shahpnhr~i, the 
proper name of the king ; in ancient Persian it would sound 
Khshathra puthra. The final i is of the same nature as that in bagi; 
it connects the name of the King with his titles. Malkdn Malkd 
corresponds to the ancient Persian Ichshayathiya khshayathi- 
ydnam, King of Kings, and the modern Persian Shalianshdh > 
it is of Semitic (Chaldee) origin (compare malkd, the king, 
in Chaldee, and mailed in Syriac), but with the Iranian 
plural termination An, which was originally used for the genitive 
plural only, but afterwards applied to all cases of the plural 
indiscriminately. Irdn and A.nirdn are in tho ancient language 
Airy ana ami Anairyana ; v («) is a corruption of uta, and" 
mind chitra would bo mainyu-chilra, having a heavenly origin ; 
min is a Semitic particle meaning “ from” instead of ancient 
Persian hacha and modern Persian az ; yazddn, mod. Pers. 
yazddn, god, which corresponds to the ancient yazatandm, the 
genitive plural of yazata, i. e. a being deserving worship, f  Barj 
is the Chaldee bar, son (ben in Hebrew and Arabic) ; they 
at the end is another pronunciation of the relative i above 
mentioned. Naf-i, is the Zend naj)d, S. naptd, Lai. nepos

■* One might take this terminating t as an adjectival termination, but on the coin* 
we often find the simple bag-

f  The plural is here used m a term of respect j compare the Hebrew rlcMm, a 
plural, and the Aethiopic cttttidk, a plural too, but both applied to god.
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grandson (preserved, but with a somewhat changed meaning in
nephew).

Besides coins and a few inscriptions, books also are extant from 
the Sassanian times. I t is hard, and in many instances impos
sible, to ascertain the accurate date when they were written; thus 
much is only certain, that they exhibit that Ionia of the l ersian 
tongue which was current in Persia during the Sassanian i tile 
(235—040 A. D.}, and for the period immediately subsequent to 
its overthrow. This Peblevi literature, as far as it is preserved, 
isof a merely religious character, being closely connected with the 
restoration of the Zoroastrian religion by the Sassanids. Th* most 
important remnant of it is a translation of the chief parts of the 
Zend-Avesta (Yasna, Visparad and Yendidud), and some minor 
pieces. Other religious books, without a .Zend original, are 
extant, such as the Btmdehesh, Shikandgnm&ni, IHn'kart, A t ask 
Bahrain, etc., and by searching in the libraries of ancient priest
ly families, one might discover several Peblevi books, utterly un
known hitherto.

As to the nature of the Peblevi language to be found 
in all these books, and the relationship in which it stands 
to that on tlie coinsand inscriptions, I  shall quote here some of 
my remarks made about this subject in my German pamphlet 
“ Oil the Peblevi language and the Bundehesh” (Gottingen 1854).

The Peblevi of the books differs from that to be met with on 
coins and inscriptions, but these differences are not so great as to 
justify the supposition, maintained by Westergaarcl, that both are 
utterly distinct languages, the former a pure Iranian, the latter a 
Semitic idiom. The main character of both is the same, viz. 
a mixture of Semitic and Iranian elements, the Semitic part being 
always identical with Chaldee forms and words, and the Iranian 
with Persian. The difference consists only in the larger or 
smaller intermixture of either. The inscriptions at Hajiah&l, 
mentioned above, exhibit one and the same text intwo very nearly 
related, yet not identical idioms. The first, marked (A) at the 
end of Westergaard’s Biuulehesh, the commencement of which 
inscription we have explained above, shows the same idiom

• Go
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wliicli we find on the coins ; it is full of Semitic words, but the 
structure is Iranian, not Semitic ; thus we have for instance the 
Persian plural termination in an, the Persian way of expressing the 
genitive case by means of the suffix i (to bo traced to the relative 
pronoun yat). In the other idiom marked (B), the Semitic ele
ment prevails oven in the structure ; it thus stands nearer to the 
Semitic than to the Iranian character, though it is nowhore to be 
recognised as a really Semitic language. Wo find in it, for instance, 
the Chaldee plural in in, e. g. malkin, Icings, and instead of the Ira
nian lag, divine, the Semitic aldhd, divine. Iircomparing these two 
idioms with the Pehlevi of the books, wo find some differences, 
but they are not of any great importance. On the contrary, we 
meet many of those strange looking forms and words, which made 
Pehlevi appear in the eyes of several scholars as a fabricated lan
guage, on the inscriptions (where certainly no fabricated language 
could be made use of by the kings) as well as in the books, e, g. 
the particles, aik which, what, arnat when, val, (iiar in the books, 
l there being often not distinguished from »•), apm, avnn to, 'tow 
wards, panij before, etc., all being of Semitic origin. The non- 
irfinian element is called Jkluzvdresh by the Parse® priests. If  they 
read Pehlevi, they generally read the corresponding Persian 
instead of these foreign words,* being, however, ready, if called

* They read, for instance, kah which, instead of art .;; khhhm to wish, want, 
instead of bunshunaslttn; nisMaUtn to got, instead of juibunian, etc. This circumstance 
has very likely given rise to Westergaard'a strange opinion, that the foreign words of 
tho Pehlevi hooks are mere ideographic signs, invented to conceal the Meaning of th# 
sacred hooka from laymen. But tiie priests, if  asked, whether or not the foreign word, 
styled by Weatergaard an ideograph, has a peculiar pronunciation, answer in the 
affirmative, gud pronounce then the signs, character by character, saying rt the same 
time “ that is Husv&resh,” This name, therefore, is to be confined f  the Semitic 
element in the Pehlevi only, and not applied to the Pehlevi language in general To 
facilitate the rending of there Semitic words, styled Hur<tare*h (this is in all probability 
tho right pronunciation and not lluzvdresh), we «nd often an Iranian icnnination added 
to a Semitic word, e. g. abi-dar father, ami-dar, mother, where riar at the end indicate 
that ali and ami is to be pronounced as pddar, m&dar, the Persian substitutes for the 
Semitic alt father, am mother t yahmm'inantl (read by tho priest* janoonand) they 
are, whore yahavmm is the 3rd person plural of the second tense (it* meaning being 
that of tho present and future) of tho Ohftjdaic verb hat'd to bo, and the termination of 
the 3rd plural, present tenso, of the Persian hatland, they are.
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upon, to pronounce them according to the characters in which 
they are written; but their pronunciation of those Semitic word,;, 
whoso roots and forms are unintelligible to them, is in many 
cases evidently wrong. The chief reason of this is the great am
biguity of the Pehlevi writing, where not only the short vowels are 
omitted (as is usual in all Semitic alphabets, except the Aethio- 
pic), but one and the same character is capable of three or four 
different meanings; so, for instance, o, u, % n are expressed by 
one character, for initial j ,  h, s there is one sign indiscri
minately used, etc. The correct form and pronunciation is to be 
ascertained from the Chaldee only, a good knowledge of which 
tongue is indispensable in order to understand Pehlevi.

Now the question arises, do these three idioms of the Pehlevi 
language, which we can discover, represent dialects of three differ
ent districts in Iran, or do they belong to different periods, or are 
they mere products of peculiarities existing in different styles ?
The two idioms, found in the Hajiabad inscriptions, which are writ
ten in twodistinct kinds of characters, one of which (B) resembles 
very much the Hebrew writing, exhibit certainly two dialects of 
one and the same language, as spoken in two neighbouring pro
vinces. The book Pehlevi (called Zgfid-Pehlevi, i. e. Pehlevi of 
the commentary) differs from the Pehlevi on the coins only as 
far as the style is concerned; it was very likely that kind of 
language, which was used in the schools by scholars only, and not 
by the people. At the time when Pehlevi ceased to be a living 
language, and the restoration of the pure Iranian words was 
begun, the scholars, not daring to change the writings, descended 
from the Sassanian times, accustomed themselves to substitute in 
reading the Persian equivalents for the foreign Huzooresh words.
This circumstance gavo at length rise to a new form of writing 
commentaries on religious subjects, consisting in the use of the 
more distinct and dear Zend characters, where each sign has 
but one phonetical value, and in exterminating all the foreign 
Huzooresh words, to be replaced by pure Persian ones. This 
new form was called Pt'rnnd, serving, as is the case up to the pre
sent day, to facilitate the reading and understanding of the ancient
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Pehlevi Looks only. Thus Puzend lias two meanings like Zend, 
it means explanation of tho Zend commentary, this explana
tion being written in the pure Iranian, it is applied also to the 
language used for that purpose.

The Iranian part of the Pehlevi differing but little from modern 
Persian, we dare say, that the Persian language, as written 1600 
years ago, was, in grammatical respects, almost in the same state 
as we find it at present. I t needed only the Chaldee words to bo 
exterminated and pure Iranian ones re-established throughout in 
their room, in order to arrive at that state of the modern Persian 
which is presented to us in the Shahnaimih by FxrdaTjsi. Soon 
after the conversion of tho Persians to tho Mohammedan faith, a 
great many Arabic words were incorporated with the Persian ton
gue, forming now an inseparable part of the language, such as tlio 
Norman words in modern English. That mixture of Persian with 
Chaldee was called Pehl ' (the Semitic part went by the name 
Humresh, the purified rersian by that of Parsee or Pa?;en<l).
As to the time, the period of Pehlevi, extends from A. D. 200 (if 
not earlier) to 700; that of Parsee from 700 to 1100 ; and that of 
modern Persian, the language of Jdmi, Nk&mi, and Hafiz, from 
1100 up to the present. The only changes in tho Persian for 
1600 years have been in the words ; many words used in the 
Parsee books and Firdausi arc now obsolete, and unintel
ligible to an unlearned Persian. Although there are translations 
of many parts of the grand Shthnamah, yet up to tho present day 
Firdausi’s language is not yet properly investigated into, tho ex
planation of many things in the poem requiring more than an 
ordinarily good oriental scholarship.

The second chief division of the Iranian tongues comprises 
the affiliated languages, that is to say such as share in the chief 
peculiarities of this family, but differ from it in many 
essential points. To this division we must refer the Ossetic, 
spoken by some small tribes in the Caucasus, but completely 
differing from the other so called Caucasian languages ; also tho 
Armenian and the Afghanic {Pushtoo).

7
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The general character of the Zend language in both its dialects 
is that of a highly developed idiom. It is rich in inflexions, in the 
verbs and in the nouns. In tho former, where three numbers and 
eightcases can be distinguished, it agrees almost completely with the 
Yedic Sanscrit, and in the latter, it exhibits a greater variety of 
forms, than the classical Sanscrit. Besides, we find a multitude of 
compound words of various kinds, and the sentences are joined to
gether in an easy way which is apt to contribute largely towards a 
quick understanding of the general senso of passages. I t is a gen
uine sister of Sanskrit, Greek, Latin, and Gothic; but we find her 
no longer in the prime of life; she is presented to us rather in her 
declining age. The forms are not always kept strictly distinct from 
each other, as is the case in Sanskrit, Greek, and Latin ; but are 
now and then confounded, much less,however, in the verbs than in 
the nouns, where the dissolution first began; the crude form, i. e. 
the original uninflected state of tho word, is often used instead of 
the originally inflected forms. So, for instance, wo find daeva (tho 
Indian gods) which is the very crude form, employed as the in
strumental singular, which ought to be daevena, or at least daevd, 
and as nominative plural, which ought to be daevdonho, or at least 
daevd. The long vowels of tho feminine in the nominative, d and 
i, are out of course, so that from the termination alone the gender 
is not so easily to be recognised as in Sanskrit; so we have duena, 
creed, belief, instead of dafad; moreover the forms of the dative and 
instrumental, chiefly in the plural, are often confounded. These 
deviations from the original forms, and tho confusion of termina
tions are by far more frequent in the classical Zend, than in the 
Gutha dialect, where the grammar in most cases is quite correct.

Tho chief reason of the grammatical defects of the present texts 
of tho Zend-Avesta lies, I  think, in tho want of grammatical 
studies among the ancient Persians and Bactrians. Had the 
study of grammar, as a separate science, flourished among the 
ancient Mobeds and Dustoors, as was tho case with Sanskrit 
among the ancient Brahmans, and had Iran produced men like
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Panini, Katyayana, and Patanjali, who became the lawgivers of 
the classical Sanskrit language, we should have less ground to 
complain of the had condition of the texts, and found less 
difficulties in explaining them, than we have now to encounter.
I here is every reason to believe, that the grammar of the Bactrian 
language was never fixed in any way by rules ; thus the corrup
tions and abbreviations of forms, which gradually crept from the 
popular and colloquial into the written language, became unavoid
able. In Sanskrit the grammarians built, by means of the numer
ous rules, under which every regular or irregular form of that lan
guage was brought, a strong bulwark against the importation of 
forms from the popular and vulgar language, which was marked 
by them as Prakrit. Grammar became a separate branch of 
study; manuscripts were then either copied out or written in 
the strictest accordance with rules of grammar, but always with 
respect to phouetical peculiarities, especially in Veclic books, if they 
had any real foundation. To these grammatical studies of the 
Brahmans, which belong to an age gone by long ago, we chiefly 
owe the wonderfully correct and accurate grammatical state of the 
texts of the Vedas and other revered books of antiquity. In Iran 
almost all knowledge of the exact meaning of the terminations 
died out at the same time that the ancient Iranian languages un
derwent the change from inflected to uninflected ones. Books 
were extant and learnt by heart for religious purposes, as is still 
done by the Parsee priests. But when the language of theZoroas- '  
trian books had become dead, there were no means for the priests, 
who cared more for a merely mechanical recital of the sacred 
texts, than for a real insight into their meaning, to prevent the 
corruptions of the texts. Ignorant of any thing like grammar, they 
copied them out merely mechanically like the monks in Europe 
in the middle ages, or wrote them down from memory, of course 
full of blunders and mistakes. For this reason, we find the copies, 
now in use by Mobeds and Dustoors, in the most deplorable 
condition as regards grammar; the terminations are often written 
as separate words, and vowels inserted according to the wrong 
pronunciation of the writer, where they ought to be omitted.
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The best text, comparatively speaking, is to be found in the oldest 
copies only, while in Vedic manuscripts (if written for religious 
purposes) there is not the slightest difference, whether they are 
many centuries old, or executed at the present day. Westergaard 
has taken great trouble to give a correct text, chiefly according to 
the oldest manuscripts, which were accessible to him. Ei3 edition 
is in most cases far preferable to the manuscripts of the priests 
of modern times. The Dustoors, therefore, should consider it 
their bounden duty to agree on an accurate text according to the 
oldest manuscripts, which they could procure very easily. In 
this task they will be aided much by "Westergaard’s valuable 
edition, and the grammatical researches of other European scho
lars. Why will they remain behind the Brahmans arid the Jews, 
who have preserved their sacred writings so well, and facilitated 
modern researches to so great an extent ? The ora for a 
sound philological explanation of the time-hallowed fragments of 
the ancient Zoroastrian writings has now come, and the Dustoors 
as the spiritual guides of the Parse© community, should take a 
chief part in it. The darkness in which a good deal of this creed 
is enshrouded, must be dispelled. But the only way of attaining 
such a desirable result is a sound and critical knowledge of the 
language.

3—SOUNDS, VOWELS, AND CONSONANTS.

( A )  V o w e l s .

ce, a ,  <5; i ,  i ;  u ,  ti. ; e, e , it f a c )  ; o , 6  ;— a i ,  t i i ;  a n ,  a o ; d tt ,  
do  ; B u , e i  ( a e i ) ; o n , o i ,  6 i ; u i ,  t i i . *

For so many vowels (12 simple, and many diphthongs) separate 
characters, or combinations thereof, are used in the Zend manu-

* The long vowels are marked by the circumflex. The vowels to be pronounced in the 
continental manner ; ft is a long d with a slight tinge of a nasal sound to be pronounced 
like & in the French dine soul j (H is equal to d.
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Scripts ; which fact shows clearly, that in ancient times each of 
them had its own pronunciation, but at present the priests pro
nounce several of them, such as « and e, and v and u, without any 
distinction. Therefore the original pronunciation of them can be 
only guessed by us rather than really ascertained.

Of the vowels given in the above list, I shall point out only 
such ones as are peculiar to Zend. Whilst the short and long a, 
i, «, e, o, &c., are easily understood by any one, 3, always 
occurring before m or n, »  a long d, with a slight tinge of a nasal 
sound ; it is chiefly used in the genitive plural termination 
anHm, 3m =S. dndni.— Of the e sounds, e and 6 are to 
bo noticed. Whilst the Sanskrit has only one e, which is always 
long, having originated from a fusion of a and i, the Zend has a 
short e besides, which has either no correspondent in Sanskrit, 
or which corresponds to the short a. This e is often in Zend a 
mere vehicle for facilitating the pronunciation. Quite peculiar is 
e, which is a long vowel, and prevalent chiefly in the Gath a 
dialect, where it often replaces the final 6 of the usual Zend ; (or 
instance, he, who ?==M{ ye, who,—yd;  v-he, word,~vucM  
&c. The writers confound it often with l, which circumstance 
seems to hint at its close affinity to that sound.

The frequent use of a before S and a is very likely not a pecu
liarity of pronunciation, but of writing. The Zend texts are 
handed down to us not in their original characters, but in a - 
later form* of writing, which arose very likely, shortly after the 
commencement of the Christian era, when Syriac literature began 
to spread in Persia. For the Zend characters are written 
from right to left, like all the Semitic alphabets (except 
the Ilimyaritic in South Arabia and the Aetbiopic) ; while the 
Sanskrit, and the ancient Bactrian alphabets, such as are to be 
found on coins, and in the cuneiform inscriptions exhibiting the 
ancient Persian tongue, are written from left to right. The 
form of the Zend characters besides, bears a great resem
blance to some Syriac alphabets. Now to revert to ae and uo

* £sthe Old Testament has been preserved in the Chaldee characters though origi
nally written in the Samaritan.
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at the beginning of words, it. is a peculiarity of tlie Semitic Ian- 
gua;:;es to introduce) every initial vowel by prefixing an E li/ (a 
soft aspirate sound, generally rendered by <i, but not exactly 
corresponding to it). This peculiarity has crept into the writings 
of the Zend texts, so that a word hardly ever commences with e 
but with ae. In the middle of words, at! may be a peculiar 
diphthong; for instance, in vtfpaMSm  (genitive plural of vifpa 
all), etc.

In the Gatha dialect, we observe this peculiarity that if words 
terminate in vowels, they terminate always in long, never in short 
ones. This lengthening of the vowels at the end extends even to 
the shortest of all, the short e, which, according to its origin, is not 
even to be considered as a full vowel (it is similar to the shod in 
the Hebrew). So we find rdzare instead of rdzare, rule, way,
(Yas. 32, 12). The reason of this peculiar circumstance lies 
ceriainly not in the nature of the Gatha dialect, but in the litur
gical application of the pieces written therein. They are, as we 
shall see afterwards, the most important and holiest prayers used 
in the Zoroastriun divine service, and were originally sung (see 
p. 4. 8)'. The way of singing them was very likely analogous 
to that in which the Brahmans, the nearest relations of the 
Parsees, used to sing the verses of the Sdmaveda at the time of 
solemn sacrifices only, and which is preserved up to this day on 
such occasions. From hearing a Sfimaveda priest sing some 
verses of this Veda, one can ascertain, that he lengthens the 
terminating vowels of a word, even if they are short. In Sans
krit, where the grammar was fixed by rules, the texts were not 
changed according to the mode of singing them, while in Zend, 
where nothing regarding the grammar and pronunciation was 
settled, these peculiarities produced by singing the G&tlias and 
some other pieces, crept into the manuscripts, which were often 
written from memory only, as is now often the case.

On the changes of one vowel into another, I shall make but 
few remarks. There are in Zend two vowels, i and it, and one 
semivowel y, which change an original a preceding or following, 
into ai, S or 6, a circumstance, which we observe in the Teutonic
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languages also.* So instead of barali, lie bears, wo find baraiti 
(at instead of a, influenced by the terminating i), yezi or yndhi, 
“ if,” instead of yadi, as it is in Sanskrit, verezy/'iti, instead of 
verezyati, he works. Now and then the y which has produced 
the change of a into r, disappears, e. g. nagii (Vend. 8, 21) irn- 
per. floe ! perish ! instead of nagya which is the regular form. In 
the Gatha language we perceive, besides this change of a into 
ai or e, that of « into 6, for instance, vemydtti, instead of verez- 
yam, he may work ; vatoyotu for vatayatu, he may tell, an
nounce (Yas. 35, 6).

(B ) C o n s o n a n t s .

G u t t u r a l s .—k, kb, q, g, gh, h.
P a l a t a l s .—ch, j .
D e n t a l s .—t, th, d, dh.
L a b ia l s .— p, f, b.
S e m iv o w e l s .— y, r ,  v, iu.
S i b i l a n t s .—p, sh, s , z, zh.
N a s a l s .— m, n, n , n , n.

I shall now make some remarks on the sounds which are peculiar 
to the Zend language. Of all guttut'als q (corresponding to the 
Latin qn) is one of this, so rt; in modern Persian, kho corresponds 
with it, e. g. khvab, sleep, in Zend qafna (S. svapna, Latin somnus, 
Greek hypnos). In the Gatha dialect this sound is more frequent 
than in the usual Zend, e. g. qyem, I may be, instead of hyUm, Lat. 
sim ; gpentaqyd (gen. sing, of fpenia, holy) instead of ypmlahi.

The palatal sounds, cli and ;, as well as the soft sibilants, z and 
zh, which are in many respects near to the palatals, are always 
changed into a harsh guttural sound hh, before t, th (confound
ed now and then with dh, e. g. uklidhem, “ what is spoken, a 
word, instead of ukhthem), and $: e. g. berekhdha “ high, elevated,”

* Compare staff, pi. staves, a  being pronounced in the plural like c of the continental 
languages.
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instead of bereda ; aokhta, lie spoke, instead of dvachia, from vmh 
to speak, vd/m-t nom. sg. speech, ace. sg. vdchern; drtthh-s 
nom. sing., dnyem, acc. sg., the palatal reappearing always imme
diately before vowels.

Among the dental class, th is of a peculiar nature, 
and not to be identified with th of the Sanskrit, which is 
simply an aspirate t; it is rather near to the English th. In 
most cases it is only a change of the simple t on account of its 
being followed by r, w, and sometimes y ; e. g. thri S. tri, 
three, thwd S. tvd, thee ; ithyijii . ruin (from the S. root tyaj 
to leave). A very instructive example occurs in dtar-s, fire; 
the gen. sg. is dthrd, the acc. dtarem, t being changed into 
th before r, and retained before the vowel. Now and then 
it corresponds with S. th ; e. g. atha, then, after, S. atha. If 
a word terminates in t, we find generally a separate sign used 
for i t ; but it appears to be rather a calligraphic peculiarity than 
to imply a separate dental sound ; for that reason I  left distin
guishing this final t (in certain words as tbaesh S. elvish to hato, 
tknesha religion S. dikshd, it is used at the beginning also instead 
of the common t). Dh, the soft aspirato of the dental class, is not 
more strictly distinguished from the simple d, which fact causes now 
and then a confusion, rendering it, for instance, difficult to distin
guish da. to give, from dhd, to make, croate.

Of the labial class f  is not to be identified with S. bh; it is an 
aspiration of p, as th is of t, on account of its being followed by r, 
or s and sh ; e. g .fra  S. pra, Greek and Latin pro, for; &fs, water,
(nom. sg. of ap water) ; kere/s, body, Lat. corpus (nom. sing, of 
kerefs); fshu, rich, monied. Among the semi-vowels we miss l, 
which in the ancient language seems not to have existed at al!; 
in the Pehlevi and modern Persian we find it, but it is always 
traceable to an original r. In Sanskrit l is later titan r, but it is 
already known to the Vedic dialect.

In sibilants, the Zend is peculiarly rich, even richer than 
Sanskrit. The f  (to be pronounced as ss like the French p) is 
uniformly put for t, if another t follows; in Sanskrit one says 
vitta having possessed (from the root vid to possess, get), but in
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Zend it is always changed into vigta* (compare in Greek oistha 
—Zend voifta, thouknowest, from oidfcsS. veda I know). In 
the Gutlia dialect we find it often at the end of words instead off,
e. g. ftava.f instead of (ftavat, praising. iJand zh are two soft sibi
lants, lacking the Sanskrit. Into these solt sounds the dental d 
is changed, if it meets another d, e. g. drndi, give, instead of 
dad-dhi. In the Gutli a language, we sometimes find tho pecu
liarity of changing into zd or zhd, when a soft sound, b or g, is 
in the following syllable, e. g. azdebts, tho instr. plur. oi a$ti, 
existence, body (afterwards from ignorance used as a nomi
native), vaxhdrlng acc. pi. of vagtra, field.

Of the nasal sounds n is used before h, e. g. anhus life, and 
inserted between a and u in certain forms, e. g. merechanuha, k ill, 
n is used before h and appears to be stronger, like ng. They have, 
however, nothing to do with the etymology, and are a mere 
p ro d u c e  of pronunciation; ff, generally used before the dentals, 
seems to be a half nasal sound, like the Sanskrit Anusvara.

4—ROOTS.

The last elements of an aggregate of sounds, which remain, after _ 
all the suffixes and terminations have been taken off, aro denoted 
by the name of “ root.” For instance, to find out the root of 
vcmyeiti “ lie works,” first the termination of the 3rd pcrs. sg. 
present tense ti, and then yei (//«), being the characteristic of the 
present tense and those words, that are derived from it, are to be 
taken off; the remaining part verezthen is the root, to which the 
idea of “ working” is attached. Most nouns being traceable to 
verbs, we shall confine ourselves to the enumeration of some 
verbal roots. Original roots are of course monosyllabic, 
consisting now and then of a single vowel only, or being a com-

* I t i« the first part of the name V if td fp a  tho orignai form of the Grecian Hyetaspcs 
meaning M possessing hones.”

8
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bination of a vowel with a simple or double consonant, or of two 
consonants with a vowel between them, e. g. i to go (in aciti he 
goes S. eti, Latin if, he goes); dd S. dd to give; ^dtoblow 
(ydonff, they blow, vdta wind ; gd to go (in gata, gone) ; gru to 
hear ; mere to die ; here to make ; mar to speak, recite, (frama- 
rdite, he announces); char to walk ; tack to flow ; vahhsh to 
grow ; vach to speak; tnrii to say (in rnraot, he told); bar to 
bring ; as to be (in akmi I am, dmhat he was); m  to exist &c.
From the simple roots others were derived by means of some 
additional sounds, which, of course, can change the meaning; 
so tlath to place, is a derivation of dhd, dd to make, merenck 
to kill, one of mere to die. Now and then we find a verbal root 
joined to a noun, in order to modify the meaning, e. g. yaozhdd, 
yaozh-dath to purify, make clean. As to their practical use, the 
reader will soon become aware, that the roots are mere fictions 
of philology, abstract grammatical notions, but in order to obtain 
a thorough knowledge of a language, they are nevertheless very 
useful. They show the common origin of words, which, in 
the course of time have become dilferent both in forms and sense.
So nagus a Corpse, (nehys in the Greek) and nagaite, nashaite he 
perishes, goes away, are of the same root: nag, S. nag to'perish ; 
druidis, destruction, lie, aiwidruxhaiti, he belies, ahvi-druhhto, a 
liar, are traceable to druse}/, S. druh to destroy; fraihweregem, I 
created and tkwdresta creator, are derivations of thtvereg thwaref, 
thwores (only different pronunciation of the same root)—Si.tvahsh 
to fabricate, make, create (literally “ to cut"); agt.i existence, 
ahmi I  am and agtvdo existing, come likewise from the root as to be.

5—CRUDE FORMS.

From the root, in which the notions of verbs and nouns are 
likewise contained, both are then distinguished by means of suffixes, 
or if they are left, at least by the terminations or inflexions. 
These new forms, produced in order to distinguish verbal and
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nominal notions, are called the crude forms ; to these then the 
inflexions only need being added to make the word complete. I 
shall illustrate this by some examples. To form from the root nap 
to perish, a noun meaning “ what has perished,” a dead body, tlie 
suffix u is required ; nape, therefore, is the nominal crude form 
to which then the terminations may be added, as napes nom. sg. 
naptm, ace. sg. &e. Sometimes the inflexion is added without 
the previous formation of a proper crude form, e. g. drulchs, lie, 
from the rootdruxh (the soft ssh is changed into the harsh kh on 
account of s being a harsh sound, see pag 55).

To make up the verbal crude forms, different modifications of 
the root, which produce a slight change of meaning, must take 
place. In order to impart, for instance, to the crude form of i;ru, 
to hear, the causal' idea “ to make hear, recite,” it must be 
changed into r.rdvay, or to the root merench, to kill, the desi- 
derative idea “ to wish to kill,” it must be altered into mimerekhsh.
Even the tenses often require a crude form, to which the termina
tions may be added. In order to form the present tense “ he 
hears,” or “ he does” from the respective roots pru to hear and 
kero (fair) to make, the syllable nu (used also in Sanskrit and 
Greek, in certain verbs which conveys the meaning “ now,”) is to 
be .added. Thus the crude forms of the present tense, ptrunit 
(euphonical])' instead of prunu) and Jeerenu are obtained, to which 
the termination of the third pers. sg. ti is to be joined. In this 
way, the won! pirunaoiti (modern Persian shunad) “ ho hears” 
and kerenaoiti,* (modern Persian bun ad) “ he makes,” are then 
formed; the literal meaning of both is hear-now-he, and do-now-he.

6—MODIFICATIONS OF THE VERBAL ROOTS.

There are three chief modifications of the verbal roots, irres-
* The original u  of nu  is changed into o before ti* in strict accordance with the rales 

of Sanskrit grammar, where in certain classes of verbs in the singular of the present 
tenses, active voice, the change of u into 6, and of i  in to  <?, always takes place. This 
change is called Qunct in Sanskrit grammar.
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pective of tense or mood, to be observed viz. Causal, Desiderative, 
and Intensive forms.

1. Causal forms, expressing the idea “ to make, to get made,” 
are very frequent in the Zend-Avesta. They are formed exactly 
in the samo manner as in Sanskrit, by lengthening the vowel of 
the root and adding the syllable aya. Examples : MrayeiU S. 
li&ragati, he gets made (from the root here, kar, to make); tdpa- 
yeili, ho makes hot (from the root tup, to be hot, to burn, Latin 
tepere); j&mayt'iti (Yt. 17, 21). he makes go out, expels (from the 
root jam  to go); vt-shdvayat (Vend. 2, I I ) .  he made go asunder, 
(from shu to run, to go); gr&vayriti he makes hear, recites (from 
grw to hear); ava-glayat, ho fixed, established, Vend. 2, 34. (from 
gtd to stand); Ithraogyeili (an abbreviation of khraogayeiti), he 
makes cry, i. e, scares, frightens Vend. 15, 5. (from khrug to cry, 
Persian khurmhidan); ddrayehi,* thou keepest (from dar, dere, 
to hold, modern Persian ddshtan).

Closely connected with the proper causal verbs, are the so called 
D enominatives, that is to say, verbs which are formed from 
nouns. Examples: raethwayeiti, he pollutes, literally: touches 
with raethwem, a fluid (now and then it means the fluid of light); 
vydklmanyeiti, Yt. 8, 15. he takes into consideration, derived from 
mjdkhman. consideration; peregaiti/cili, “ he puts the question,” 
from peregana, questioning. There is another way of forming 
Denominatives besides the causal suffix aya ; that is the verbal 
root dd to make, added to a noun. Examples : pasdaytiti Vend.
15, 5 . he treads (the dog) with the foot, literally : he makes, 
applies his foot {pad, Latin pes foot); yavd-daydt, it might grow 
corn (lit. make corn); gudhus-dayut, it might be thrashed (lit. 
make thrashing); pistro-daydt, it might be ground (lit. make 
grinding); (jundo-daydt, flour might be made (lit. it might make 
flour) Vend. 3,32.

2. D esiderative forms, expressing the wish of obtaining any

* Yas H> 3= y 8  m&m a iieu-hutem  d a ra y lh i wlio keepest me, (Homs) without 
having squeezed toy juice, aiw is-hutem  consists of hutem, the past participle of hu, to 
sqneezo, to prepare the Horna juice, and the negative o joined to v is , liquid, ju ice ; v is 
clanged into w on account of a having become ai in consequence of the i in vi
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thing, are made up exactly in the same manner as in Sanskrit, 
viz. by reduplication of the first syllable and addition of s to the 
crude form before the terminations. Examples: mimarekshdite,
Vend. 15, 14. he endeavours to kill (from the root merehch to 
kill); j;uruyrushemn6,* Yt. 14, 21. desirous of hearing (from frit, 
to hear) ; ssishntionhemnao,\ Yt. 13,49. wishing to know (from 
mn  to know, in Sanskrit it sounds jijn&sam&n&h, wishing to know).
In the Gfttlia dialect, these forms aro on an average more frequent, 
than in the usual Zend, where they are gradually dying out. 
Examples from the Gath a s : dtdereyhstho, Yas. 44, 15. thou 
wishest to recite (from derenj to recite prayers), chikhshnusM, 
thou wast desirous of worshipping Yas. 45, 9. (from khslmu, to 
satisfy one, to worship); mirmglixhoX Yas. 45, 10. thou wast 
desirous of magnifying (from the root mass, tnagh, to be great).

3. Intensive F orms serve the purpose of enhancing the 
strength of the verbal notion to make it more emphatic. The 
original way of forming them is to repeat the whole root, and then 
to join the terminations to it, thus put twice. Afterwards, as 
it is usual in Sanskrit, they lengthened only the vowel of the first 
part, and left out the consonants, which followed it ; for in
stance, the Sanskrit dedrpyam&na, very brightly shining, is an ab
breviation of the original, dlp-dipyam&na. In Zend the original 
intensive forms prevail, while the abbreviations are rare. Examples: 
nisshdare-dairydt, Vend. 18, 38. he would tear out with great force - 
(from dar to tear; Pers. dariddn); fra-vdssa-vassaiti, Vend. 3,31. 
he furthers, promotes very much (from vast to carry); kareke-hare- 
chaydt, Vend. 5, 60. he would pour abundantly (from harech to 
emit, pour); mSnisshaiti, Yt. 8, 43. he uproots (from nissh, to 
sweep away, clean, S. nij). In the Giithas we find chiefly the 
abbreviated form of the Intensives. Examples: rareshyanti,

* Vajjfcm  vdch im  purupruskem ndi desirous of hearing the voice of birds.

f  I t  ought to be zizndonhemndo, the present participle, middle voice, nom. pi. } 
but the soft x  is incompatible with n> therefore it is changed .into the harsher a h ; h  
in hemnd corresponds with s which is after d  and before e generally made A.

J  All these forms in sh6t  zho are second persons sg. imperfect tonse of the desider- 
tive form.

....... ....... . .................



Yus. 47, 4- they hurt repeatedly or very much (from rash, resh 
to hurt); voividuite, Yas. 30, 8. it is possessed, held completely 
(from vid to possess, get); frasoividf:, Yas. 44 ,11 . I  am well 
known (from vid to know).

7— VOICES IN TH E VEltB.

There are three voices to be distinguished in Zend, as well as in 
Sanskrit and Greek: viz., the active, the middle or reflexive, and the 
passive. The first and third being well known and generally ap
plied in the modern languages, only the second voice requires 
some remarks. I have called it the middle or reflexive voice ; it 
corresponds with the so called AtmanSpadam in Sanskrit, the mid
dle in Greek, and the deponent in Latin. According to its na
ture, it occupies the place between the active and passive voices, 
participating in the nature of both. Originally the middle voice 
served to express passive as well as reflexive notions, and it was only 
in the course of time that they established a proper passi ve form by 
the addition of ya to theroot, but without changing the terminations.
The original passive meaning of the reflexive voice is, however, 
now and then, chiefly in the participial forms, preserved, Exam
ples: hachaitS, Yt. 8, 60 ; 10, 117 j 14,44. means “ he is follow
ed, accompanied, provided (baSshaxa with medicaments), while the 
corresponding active form hachaiti, Yt. 10, 66. means “ he follows, 
requiring an accusative hachaiti whom he follows); in the same 
manner the pres, participle hachmnd, conveys merely the passive 
meaning “ followed, provided” ; vaxemno, Yt.14. driven, drawn (by 
horses in a carriage); baremnd, borne (in a Palkee) Vend. 8,73 .
In all these examples the passive meaning of the middle is evident, 
the formal passive voice would require the forms : vax-yamnu, 
bairyamno.

Closely connected with . the passive is the reflexive notion, 
which prevails now in the forms of the middle voice. Thus 
in the very common middle voice form yaxamaide, we worship,
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tlio idea “ for ourselves, our benefit,” is implied. Other 
examples are : vlganuha Yt. 10, 32. (in an address made to 
the angel Mitlira) come yourself to my offerings i. e. in 
person ;* (Ms) Ji&m-baramha, take these things together, 
receive them for thy own use ! ni (his) dagva, deposit 
them for thy use (in thy heavenly abode) ! These three 
forms, just .quoted, are imperatives 2nd pers. sg. of the 
middle voice, and convey evidently a reflexive sense. The active 
imperative barn Yt. 5, 63. means simply “ bring,” but the corves- 
ponding middle form, haromdia-, means, “ bring for yourself'’ i. e. 
take. Pi-regem, aperegem, impf. 1 st pers. sg. act. means, 1  asked, 
put a question ; but the corresponding form-of the middle voice 
aperege Vend. 2, 2. is, I  conversed; the pres, partic. of the middle 
voice, peregmana Yas. 30, 6. conversing, deliberating.

Often the meaning of this peculiar voice coincides with that of 
the active. So mainyeinte, they believe. To express intransitive 
or neutral notions this voice is of course more fit than the active ; 
we find it, therefore, often applied for such purposes. Examples: 
raodhake thou growest (from rudh to grow) ; gaSte Vend. 18, 5, 
he lies down (from gi to he down); dgte he sits (from ds to sit).

8 .—MOODS.

In the Zend language there are four chief moods, which can be 
used in all the three voices above mentioned, and are distinguished 
from each other by different characteristics. These fonr moods are 
as follows: Indicative, Subjunctive, P otential, and Im
perative.

The INDICATIVE does not require any further remarks. Ex
ample : bardmi I bring; mraomi I say; band he brought, &c.

* The Imd or angel was expected to come himself down from his celestial abode to 
his devotee, when worshipping Mm in the proper way.
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9— THE SUBJUNCTIVE.
There are two kinds of this mood to be found in the Zend- 

Avesta, one with long, and the other with short terminations, 
which botli being lost to the classical Sanskrit, are extant in the 
ancient language of the Vedas also. The characteristic feature of 
these subjunctive moods is the constant insertion of a between the 
root and the termination, e. g. van-d-iti, van-d-t from van to 
destroy.

The F irst Subjunctive takes after its characteristic d before 
the terminations of the presenttense indicativemt, hi, ii (see below)
&c. e.g. va&nditi Yt. 13, 84. he may look (from vaen, to see, Pers. 
Un-a/m, I see). As to its meaning, we find it applied in various 
ways, it is commonly, to be translated by “ might, would or 
should.” I t can depend on particles such as yat, yatha that, in 
order that, or, it can stand without them. Examples : yage-t/nod 
(Andhitftm) w it aiwi-drasshdonti Yt. 5, 90. that they may not 
disturb thee (from druxh to destroy) ; ava ho mairydite, Vend.
7, 37- (and if) he should then die (from the root mar to die); 
thwHm kainino jaidhydohti, Yt. 5, 87- the girls shall invoke thee 
(Anahita); nigrinavdhi, Yt. 5, 87. thou shall, mayest grant; 
bavdhi thou shalt be; ava-jagdi, instead of ava-jagdhi, Vend. 19,
18. thou shalt go ; we find it in general sentences too, e. g. tdo 
Mshapand ydo jvdhi, Vend. 18,27- for how many nights thou 
mightst still be living (from j iv  to live).

Very frequently this first subjunctive mood serves to express the 
FUTURE TENSE, the original forms of which are dying out in Zend.
The idea of the future, and that of the subjunctive are related to 
each other, both implying a state of uncertainty; in Latin the 
forms of both are very near also. Examples : hatha hhdo tachdohti 
Yt. 8, 5. how will the wells flow (from the root tuck to flow) ? 
vigpa druhlu n&shditt Yt. 2, 11. every evil doer will perish, or is 
to perish (from the root, ndsh to perish, go off) ; jag&iti te 
avanhaicha, Yt. 1, 9. he will come to thy support (from jag to 
come); ho donhditi, Yt. 13, 18. he will be (from as to be.)

The S econd Subjunctive has after its characteristic d only
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the shortened terminations of the imperfect, 3rd pers. sg. 6t, 3rd 
pi. 5 i i , &c. This form is chiefly used in the sense of an Ivnpeia- 
tive, but in the third pers. sg. only, as plav&l, may he praise, let, 
him praise (from ptu to praise); vctndl Yt. 19,95. may he destroy 
let him destroy ; jandt, Yt. 3, 14. may he slay, let him slay. It 
can change places with the first Subjunctive and be used in condi
tional sentences conveying the sense of “ should, would; examples ! 
yatkerefttM, Vend. 7, 37- if he should cut (from the root kefevt, 
in the medical sense “ to operate” ) ; vifpem d ahmtil yal bnvdt (a 
common phrase), all for the purpose that it should lie, might he.
Now and then it is applied to the future tense also, e. g. kctd/ui 
ri6 end uzyardt; Yt. 8, 5. when will he come to us? (from 
the root ar to go)

10.—POTENTIAL.

Of this mood we find two kinds, which, as to their formation, 
correspond exactly to the Potential (called Liny), and Precalive 
(called Liny Afidii) of the Sanskrit grammar. The chief charac
teristic of both is the addition of an i to the crude form rtf the 
present tense. In the first form, the proper Potential, this i only 
is required ; but in the second, the Precativc, d is to be added to _ 
it ; thus we obtain, as the characteristic of this second form, the 
syllable y ? which is to bo inserted between the root, or the crude 
form of the present tense, and tho terminations.

The F i r s t  P o t e n t i a l  is of very frequent use, chiefly in the 
second and third persons sg. and p i; it is easily recognised by 
the terminations 6is (2nd pers. sg. active voice),— isa, a&M (2nd 
pers. sg. middle voice),— oil (3ro pers. sg. act. voice),— ndla,— 
ita (3 rd pers. sg. middle voice),—atla (2nd pers. pi. act. voice),
—ya/lhwem (2nd pers. pi. middle voice),—ayen, yen (3rd pers. 
pi. act. voice),—yanla (3rd pers. pi. middle voice). The first 
persons are but of rare occurrence ; instead of them they use thefirst 
pers. imperative. We find, however, the following terminations: 
atm (first pers. sg. act. v.),— adma, (first pers. p i art. v). e. g.

9
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japaSma, we may come,—wmaidkd (first pers. p). middle v)., 
MidhyoimaidhS, Ys. 9, 21. we" might awaken (from hulk to  
awaken). Now and then we meet a dual form, ending in adtem, 
a y a te m  (3rd pers. dual act. v).

The application of this first Potential is manifold. In the 2nd 
pers. it is very frequently used as a polite form of the imperative, 
when any thing is to be commanded or asked for. Ex. J r a -  
b a r u is  thou shall; bring (from b a r  to bring); h in c h f i is  thou shalt 
sprinkle (from h in c k  to sprinkle) ; d r e n ja y o is  thou shalt recite 
(from d r e n j  to recite); n ip d y o ia  tliou shalt protect (fromp &  to 
protect); z b a y a S s a  thou shalt invoke (from z b 4  to invoke); f r a d a i -  
d h is a  Yt. 3, 1. thou shalt keep (from d i d  to put); d /n s a  Yt. 10,
32. thou shalt sit (from d h , ds to sit); f c h in d a y a d k w e m  Yt. 1,28. 
thou shalt cleave for yourselves (from the root f c h i n d  to cleave,
Latin seindo) ; vArctyadhwem you shall cover (from var to 
cover); darezayadhwem you shall chain (from duress to chain, fet
ter, b ind); upaasoit one shall strike, beat (from xan to strike, 
slay); ava-baroit he may bring hither; bciraym they shall bring. 
eliikayen Vend. If), 12. they shall atone (from chi, hi to atone, be 
punished ; it is instead of chikayen)-, vddhayadta Vend. 4, 44. he 
may give him in marriage (from vddh to marry, carry home); 

framaraSta he may teach ; ipadta he may have, obtain for himself,
(from ;'p to have, possess); n is h id h a e la  he may sit down (from 
s h a d h  to sit); d m a y a n ta  Vend. 7, 37- they may learn; h a n d a r e z -  
a y a n t a  they shall chain (from the root duress to fasten, make 
tight).

To express the idea of habitude, the Potential is used as the pro
per mood e. g. Vend. 4, 47. y a t h a  m a g h a v S  f r a v d k h s h S i t ,  as the 
Magian priest is in the habit of reciting (from v a c h  to speak) ;
Vend. 3, 42. y a t h a  v a tn  f r a m a r e z a i t  as the wind is in the habit 
of sweeping away (from r n a re z  to sweep); Yas. 1 2 , 6. Z a r a t h u s t r d  

d a d v d is  v y A m rv U d , Zoroaster was in the Imbit of speaking against 
the Daevas (from m r d  to speak); o p e re p a y a ie m  Yas. 12 , 6. these 
two used to converse.

The .Second P otential, which we may style the Potential pro
per, is used as a Precative or with the negative k A as a P rohi-

■ G°t&X
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bitive and as a Conditional. The 2nd and 3rd persons prevail 
in this mood ; in conditional sentences the first person is to be 
found also. The terminations are : 1st sg. yctm, 1 st pi. yama;
2nd pers. sg. act. voice y&o, pi. yata ; 3rd pers. sg. act. v. ydt, 
pi- ydn. Of the first and second persons in the middle voice 1 
could discover no distinct traces ; but the 3rd pers. pi. of this voice 
—ydres, is occasionally to be met with.

As to its meaning, it coincides often with the first Potential, 
but on account of its being a combination of the characteristics of 
both the Potential and the Subjunctive, it is more emphatical, 
and solemn than the simple Potential. Its proper place, therefore, 
is in praying, in imparting blessings, giving an exhortation or a 
command, or pronouncing curses ; joined to the negative particle 
md, it is the strictest form of prohibiting a thing. Ex.: pnrumt- 
ydo n6 Mithra yapnahd Yt. 10 , 32. mayst thou hear our prayers, 
Mitlira !; vadibya nd ahubya mpaydu Yt. 10, 93. mayst thou 
(Mithra) protect us in the two lives (the bodily and spiritual) ! 
barspma fraptarenmjdo Yt. 12, 3. thou shaft spread the Barspm 
(from the root piar, piere to spread); daydn Yt. 10,94. thou mayst 
give (from d& to give); buydoYs. 62, 2. tlmu shaft be (from 04 
to be); buyata, Yt. 13, 147- you may or shall be; md buyata 
Vend. 18, 17- you must not be, do not be; ddyata Nyay. 3, 11. 
you may give (from' da). Examples of the third person: jamy&t 
Yt. 1, 33; 10, 5. he shall come (the angel who is invoked) ; - 
buy3,u Yt 16, 3. they shall be; fraterepau, they shall fly ; fra -  
dmr&n they shall run away, Y't. 11, 6. (from terep to fear, and 
Avar to run). The vowel d is now and then shortened, e. g. 
chikayat Vend. 7, 38. instead of chikaydt, he may atone. While 
the 3rd person sg. active voice of this form is rarely applied to 
express a command, or a wish (for which the 2nd Subjunctive is 
more usual), the 3rd pers. pi. middle voice, ending in ydres, 
seems to be more common in that sense. Ex.: duithydres Vend. 8,
22. they shall put for themselves (from daih to p u t); buydres 
Nyay. 3, 11. they shall be (from IA to be) ; auvi-pachydres Yt.
8, 56. (if they) should or might perform; hydre Vend 17, 9.
(these nails) shall be thy lances (from as to be).
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It is frequently employed in conditional sentences, chiefly in the
antecedent clause, introduced by the particle tj'-xi if- Ex. 
ydidhi axt’M noil daidhycim (potential of the perfect tense) Vend 
1 , 1 . if I would not have created (perfect tense of dl<d) ; y<‘*i noil 
usearfz-'/dl Vend. 4,25. if he s ould not atone for .(Itom vai'tss to 
do, to make ; vss-vanss to do away with a thing, especially a sin 
by punishment); ohu&t haeha irwhy&l Vend. Id, 38. and (if) 
he should be hurt (from irish to be hurt, wounded). In the 
consequent clause of conditional sentences, we find this mood also, 
see for instance Yt. 8 , I I .  where the star Tistrya, who brings 
the rains to mankind front a fabulous sea, says as follows : if men 
had invoked me with prayers, 1 had then gone forth (shushuyetm 
from shu to go ; it is a perfect form), I would have come 
(juyhmyUm from gnm to come, perf. tense).

Now and then this precative and conditional mood is used in 
a strictly potential sense, expressing the faculty or ability 
to do a thing. Tints we read Vend. (5, 29. as much (clmil) 
as they can grasp (hnngeurvayHii : from gerew to take) 
with their hands.

JI .— IM PERATIVE.

This mood, very frequently used, has various forms, which, 
although they agree with those of Sanskrit, have preserved some 
peculiarities. The most peculiar feature in these Imperative 
formations of the Zend and Sanskrit, is the first pets, used in sg. 
and pi. active and middle voices, a formation unknown to the 
other Arian tongues, where its want is supplied by conjunctive 
forms. We have just become aware of the unfrequent use of 
the first persons of the subjunctive and potential moods in the 
Zend. The reason is their having been absorbed, for the greater 
part, by these peculiar Imperative forms, which are very emplniti- 
cah expressing through the length of their forms very palpably 
the idea of intention and volition or duty : I will, I intend, I am 
resolved, &c. They are made up as follows :



1 st pers. sg. act. voice a, dux, a ; middle voice, di, dn6 ; 1 st 
pers. pi. act. voice dam, middle v., dmuidS. Ex. avanaydni Yt.
19,44. I will carry away (I'rom ni to carry) ; avu-hi-rdni, I wil] 
bring; j  undid, I "'ill r ;.;v (from jim  t«» slav) ; raredhayduj Vend 
2 . i will make grow (or, protect); bardnia, let us bring; km rtida- 
th&rna Vend 6,44. where must we lay down (a dead body) ? W e 
find it often used after relative particles, as yat, yalha, e. g. daxli 
n6 yat bavdma Yt. 5,58. give us that we may be ; yalha nijandrua 
that we shall certainly slay. The middle form in dni is quite 
peculiar to Zend; and wanting in Sanskrit. Ex. vipdui Vend 2. I 
will go myself (from tbe root vip to go, enter, now and then to be 
taken in tire general sense “ to be” ) ; fravardnd., I will profess 
myself (tbe Zomastrian religion ; from var to clmose).

The plural of the middle voice dmaidd is rare ; we find 
it in the Gfttlia dialect only ; see Yas. 58,3 : mmanJid vipdmaidl 
let ns go for ourselves to prayer; nemanhe. dvaidaydmaidi, let us 
devote ourselves to prayer (from yid, to know, the causal is 
ttaSday; with the preposition d it means ‘‘consecrate” ).

In the Gatlins the forms in dni are comparatively rare; those 
in d and Ai prevail. The form in d, being the ancient termi
nation of the first pers. sing, imperative, is solely confined to 
these ancient prayers. E x .: perepd Yas. 44, 1. 2, 3. I will ask ; 
ydpd Yas. 2S, 2 . I will pray; xkayd. Yas. 33, 5. I will worship; 

fiavakhahyd Yas. 45, 1. 1 will promulgate (from vnch, to speak, - 
vakhshya being here the crude form of the future tense). Before 
the enclitic cha “ and” this d is shortened to a e. g. vavchacha 
Yas. 45, 3. and I will tell.

Besides this Gfitltn form in d we find one terminating in di, in 
both dialects, conveying the same sense, e. g. khxhnaosh&i Ys.
46,1. I must worship (from khshmt to worship, klishmosh is an 
Aorist form) ; minghdi Ys. 43,4. 1 will have thought i. e. my
wish was to think (from man to think, but in the crude form of 
the Aorist ruing, rne.uk S. mans), mivdi instead of manydi Ys.
45,3. I will think ; xbaydi I will invoke ; japdi I will come, &c. 
in the usual Zend.

The 2nd pers. imperative active voice sg., terminates either in
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a, that is to say, in the crude format' the present tense; or, if there 
be another termination, as nu, added, or, if the crude form be iden
tical with the root, in di, did. Ex. : bara bring ! (here it ends in 
barn, which is the crude form of the present tense ; bardmi I bring); 
ava-jaga come, hither (jag&vn I come) ; uge-hisia, rise! (uce- 
histdmi I rise) ; Iceren&idhi, make! (kerenaotui 1 make, from here to 
make) ; pluidhi, praise ! (p/aomi, I praise, from the root flu to 
praise) ; mruidhi speak ! (mraomi, I speak, from m m ) now and 
then we find mru alone, e. g. fra-mrn recite); jaidlii slay ! Ys.
9, 30. (from jan  to slay) ; para-didhi, go to ! Vend. 22,7- (from 
i to go) ; daxd'i* give ! (from dd) which is in the Gfithas always 
daidi give ! ; gaidl, go ! (the Gath a form, from gd to go). The 
plural, active voice, terminates always in in, e. g. piuta praise ye ! 
pita  protect y e ! (from the root pd, to protect) ; vpehistata rise ye !
(from pld to stand, with vq to rise) ; data give ye !

The second pers. sg. middle voice terminates in pva and anuha 
which both correspond to the Sanskrit termination sva , e. g. 
ni-dapm put, place! Yt. 10,32. ('from doth to put); pnaymuha 
take a bath ! Vend. 18, 19.; jijishantiha, send for, seek ! Vend. 
15,13. ; nizbayo.nnha invoke! Vend. 19, 13, 14.

To the Gatlia dialect the form in anuha is not known ; there 
the original shva, hva is found, e. g. kereshva make! Ys. 40. ; 
gushalivd hear, listen! Ys. 49, 6. (from gush to hear). I he 
plural is dum, e. g.gfahodum listen ye! Ys. 45,1. thraxduni save 
ye! Ys. 34, J. (from thrat to protect, save).

The 3rd perss. imperative are of very frequent use, express
ing the idea : let him do this or that ! -he may do ! Now and 
then they are used in the meaning of a future tense, e. g .janhentu 
they are to come, they will come Vend. 2, 2. (from jam to come, 
janh is the crude form of an Aorist), The terminations are as 
follows:—

Sg. act.— tu, pi. niu ; sg. middle voice 15m ; pi. ntftm. E x .: 
vanhatu he may put on clothes Vend 3,19. (from vanh S. vas to 
put on clothes); qaratu he may eat! let him eat! (from gar to 
ea t); graotu he may hear; mraotu he may tell (from grut to hear

*Du  ,n the Gfithas is the 3rd per*, sg. active voice, see Ys. 46, 8 ; 51,6.
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and mm to te ll); rif lu lie may lie ; let him be ! ayantn they may 
go, let them go (from i to go) ; dfrincntu they may praise (from 
M  to love, be kind) ; henlu they may b e ! (from as to be). The 
forms of the middle occur in the Gatlia dialect only,* as iddydiUm 
Ys. 48,7* let him (ASshemo, one of the bad spirits) be put down ! 
(from dd to put, with ni to put down);-) khshfn/Hml instead of 
khshayanl’am., Ys. 48,5. they may have or possess (from khshi to 
have, possess). Besides we once find in the Gatlias Ys. 48,5. the 
3rd' pers. dual, middle voice, vernsydtHm, in the phrase garm% 
vmsydt&m l&m, two cows (a team)inay till her (Armaiti, the soil).

In an old formula preserved in Vend 8,38. we find an impera
tive form terminating in tdl, which agrees entirely with the ancient 
Vedie forms in tdt.% This formula is nixhbereta noil ainixhbereJa 
nixhbereUU,jj let them bring out every tiling to be brought out, 
which was not yet brought ou t!

12.—-TENSES.

In the Zend language we find as many tenses as in the Sans
krit, although less than in the Greek, which is, as to tenses, the 
richest language of the Arian stock. We can distinguish one 
formation for the present, four for the past, and two for the future, 
which differ, as regards their crude forms, and partially in res
pect to their terminations.

» JageTitSpn Yt. 1, 25. is very likely soch a form too, and to be translated, “ tlioy 
may, or shall come."

t  Here the form is, properly speaking, passive, but that does not matter anything as 
to terminations ; the passive and middle voice terminations in the present tense, 
imperative acti ve, are one and the same.

% See Aitareya Br&hmana II, 6. (pag. 30 of my edition) vapdm ntkhidatit, they 
may tear out the peritoneum !

§ Oavoi is a dual like za$tet the two hands, 6i being only another orthography of L

|j Nizhbereta is the past participle of the root here, bar to bring, but in the meaning 
of a verbal adjective (as is frequently the case in the Greek) expressed in English by 
the termination ‘̂ able;” ainizhbereta is the 3rd pers. sing, impert. middle voice 
with the augment a (a sign of the past). The relative prononn i# omitted.

IMPERATIVE— TENSES. 7 I
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The terminations are chiefly of two kinds, longer and shorter 
ones. The chief difference of the latter class from the former is 
the absence of the terminating vowel or consonant, or, under 
circumstances, of a whole syllable, which form part of the former 
kind, e. g. mi ( 1st sg. act. v.) becomes m ; anti is made 
d n , e n , &e.

The longer forms are used in the present tense, the first sub
junctive and the first future tenses, the shorter in the two poten
tials, the second subjunctive, the imperfect, aorist, and pluperfect, 
and to a certain extent, with some modifications, in the perfect 
tense. The imperative has its peculiar terminations, as we have 
seen. I shall give here the terminations of both the pre
sent tense and the imperfect.

P r e s e n t  t e n s e . I m p e r f e c t .

Active voice Middle Act. Middle

Sg. 1 mi 6 Sg. 1 m e'
„ 2 hi M „ 2 s, 6 e, he2
„ 3 ti U „ 3 t ta

Dual 1 vain .Dual 1 dva3 none
„ 2 not more extant ,, 2 none none
,, 3 to, th66 dithe* ,, 3 tern Sithi*

Plural 1. rttnhi, mnidS Plural 1 ma madi
„ 2 (ha, iUmG.,dkwcm (mtiiili*)
„ 3 nli nt& : „ 2 ta dhwem

| ,, 3 en, ?in ania
1 Aguzt Yt. 17,58. I concealed myself (from the root guz to bide).

2 Apere^e or operecd Vend 2,1. thou hadst a conversation ; it is very likely a contrac
tion of aperepfe (he).

* BatKltKi Vend 5,25.“ as Ut as we two were above the earth” (dcha pairicha 
literally : up to and towards the earth).

« igditfa Vend 8,10. you two keep} a$-zay&ilhe Ys. 9,10. they two were born (impeif).
5 Vairimaidi Ys. 35,3. we chose, believed, mainimaidi we thought.
6 Yiiidhyatho Yt. 8,22. they two fight.
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13.—CHARACTERISTICS OF THE CRUDE FORMS OF 

THE PRESENT TENSE.

Tlte crude form, out of which the proper present tense is 
formed, extends not only to the Indicative, Subjunctive, and Po
tential moods, of which in most cases no other tense is extant, 
but to the Imperative and the Imperfect (the first past tense) 
also. According to the nature of this crude form, the verbs are 
brought in Sanskrit under ten heads, all of which are to be 
found in the Zend too. I shall enumerate here the different crude 
forms of the present tense according to the order introduced by 
the Sanskrit grammarians.

Class I inserts a between the voot and termination, and 
changes i or tt of the root into their respectives gunas 6 and 6 
(see page 59 note.) Ex. vax-A-mi* I carry; har-ai-ti lie brings; 
baodh-ai-U Yt. 17,6- he awakens ; band-d-mi I bind, tie; gemt- 
ai-li, he cries, weeps ; fraterep-ai-ti he flees away.

Class II adds the termination immediately to the roo t; 
the vowel of the root, if i  or u, is respectively made ( and 
d before the terminations of the sg. active voice (the 2 nd 
person is now and then excepted), and in some persons 
of the Imperative, 3rd sing. act. and 2nd pi. act. Ex : gtaomi,
I praise, ptaoiti, lie praises; gtavftn, they praised (from glu to 
praise) ; nipn-hi thou protectest, nipdili, he protects (from pu to 
protect) ; mrao-mi I speak, wraps thou spokest, mrvatUi they 
speak (from inril to speak) ; aditi ho goes (from i to go) ; 

jainti, he slays (from Jan), ghrten/e Yt. 10, 133. they are slain 
(from jan); jvaiiUi Vend. 2, 41. they live (from jlv  to live).

Class III reduplicates the root; the terminations are then added 
immediately. Ex. dadhcLmi I put, dadhahi thou putst, dadhaili 
lie puts ; dadhemahi we put, dagtuj you put, dadainli they put 
(from the root dd, dhd to put, confounded with da to give, both 
being entirely identical in their conjugation); ssass&iti he pro-

* The inserted a is made d before the terminations of tho first persons of all three 
numbers ; in the other persons it is short.

t  A contraction of dadaiha ; dazda in tho most sacred prayer yalhd ahil vairyi 
is a GMha form of the 2nd pens. plnr. act, of the root dd.

10
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duces, generates (from san to produce), sslzananti Yt. 13, 15, 
they produce (the intensive of the same root); ssaoxaomi Ys.
43 ,JO. (Sanskritjw/wmt) I invoke, from the root ztt.

Class IV adds the syllable ya to the root. Ex. verexyHti in
stead of verex-ya-ti, lie works, tills the soil (from verex), main- 
y&inte they believe (from man to think, to believe).

Class Y marks the present by the addition of nu to the root'; 
the same change of the vowel of the root takes place as in the 2nd 
class. Ex. Jcerermoiti he makes (from here) ; purunaoiii he hears, 
haonaoili Yt. 2,11.* he hears, (only dialectically differing from 
the first); hunaoiti, ho prepares the Iloma (from hit); frapinamti 
he pours out, propagates (from p i)  ; ashnaoiti he hits, reaches 
(Trout ash).

Class VI is identical with the first, save the change of the vowel 
of the root, i or u, into 4 or 6. Ex. ttigen, they coughed (tug), 
qtgen they whined (qiq).

Class VII incorporates the syllable na, which marks the pre
sent tense, to the root itself, as in the Sanskrit; see, for instance, 
rnnadlmi I hinder, from rtidh, na being inserted between r  and 
dh. Of this class I know only one example in the Zend, viz. 
chinahmi, Ys. 12, 1. ehinagii Ys. 19., being to be traced to the 
root chilli, chip to perceive, get aware; the first form means : I 
ascribe, I acknowledge; the second : he ascribes, attributes (as a 
consequence of his having perceived).

Class V III is almost identical with the 5th ; it adds only u to 
the root, instead of nu, but the roots end mostly in n. E x .: frag- 
tmwanti Yt. 10,20. they are stretching themselves (from the root 
tan to stretch).

Class IX  adds na to the root. Ex. gerewnditi he seizes, 
gerewndn they seized (from the root germ, to seize, take).

Class X adds aya to the root, and is the proper causal and 
denominative form (see page 60). Ex. nipayimi I protect (from 
jpd to protect).

* This small piece, being an old spell, shows several pecularities, which belong very 
likely to the popular, and not to the written language.
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14— PARADIGMS OF THE PRESENT TENSES OF 
SOME VERY COMMON VERBS.

(h i}, to exist, mru to speak ; ap to bo j verest to work j here, Jcar> 

to make, &c.)
_____________Active voice. Middle voice.

1st Sing, bard-mi, I bring. 1st Sing. buyi.
» mmo-mi, I speak. ,, mruyd, 1 speak myself.
*> dh-mi, I am. „  ige* I have, or pos-
„ feresnjd-mi, 1 work sess. (Ys. 50, 1 ).

(At. 15, 44). „ dstby-a, I invoke. (Ys.
„ kerenao-mi, I make. 15, 1 ).

,, tanuv-a, I cast (him) 
down. (Ys. 19,7).

2nd Sing, liisla-hi, thou 2nd Sing, rciodha-hd, thou, 
standest. growest.

„  b a r& -h i (subjtinct.)
,, alvi, thou art.
„ venssyd-hi, thou 

* workest.
„ kerenu- ism, thou 

makest.
,, huna-hi, thou art 

getting with child.
Vend. 18, 30.

„ ddi-shi, thou seest.
Gfttha ” ms^ ( ' Ilst0adofmj:-
f01.ma S s k i ) ,  thou wilt.

„  kaf-sM, thou bold
est. Ys. 43, 4.

3id Sing.bam-iti,\\eexists bai'dit , he brings 
,, ap-ti, he is. mrutd, he speaks.
„ venxyi-iti, he works. mainySld, he thinks.
,, L ercu 'W -iti, ho makes j V fflcvvintd, he teaches.
„ mraa-ili, he says. J -Ys. 31, 17 .

* It is very likely the middle voice form of ap « to be,” a having been changed in to 
t, on account of the heavier terminations of the middle voice.
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1 st PI.bard-mahi webring. 1st PI. bard-maidM.
,, main, we are. Ys. „ (3) ipd-maidS, wepos-

35, 2. sess, have. Ys. 35,7•
f  „ vresyd-mahi, we ,, (2) mrd-maidS.
| work. Ys. 35, 7- .. dade-maidS G. form.

a •{ „ nernagyA-mahi, we „ vare-maidd,wochooae.
tonns. . bring praise.

|  ,, nf-mahi, we wish.

2nd PI. fla, you are. 2nd PI. tkwaroxh-dtim, you 
AV ( „ isha-tha, you come. cut, prepare. Ys.

Giuna J ^ (ashci-tha, you per- 29,1.
forms. form. „ frcn'i'iiz-dAm, you

taurvaya-ta, you defeat. teach, instruct. \ s .
Ys. 13, 38. 33, 8 .

3rdP1.h a m ey exist. 3rd PI. mainyeiM, they 
„ Iwnti, they are. believe.
„ verezi-nli, (instead „ verenv-aintS, they

of verezySinti), cover. Vend 18,32.
they work, do. ,, fradhentd, they thrive.
Vend. 15, 5. >, vifStS, they come,

„ farenavanti, they appear.
make. „ percents, they con-

„ jvai-nti, they live. verse.

1st Dual uf-v&tiif,'we two 
wish. Ys. 46,16.

3rd „ jaca-td, they two 3rd PI. ig-6itM, they two 
come. keep.

„ ftd, they two are.

15.—PAST TENSES.

I m p e r f e c t , P e r f e c t , F i r s t  a n d  S e c o n d  A o r is t s .

The past tenses of the Zend are as various as those of its ancient 
sister tongues. We can distinguish three ways of forming them,



viz.: (a) augmentation, (4) reduplication, (c) composition with 
the past tense of the auxiliary verb, ap, to be.

(A.) Augmentation consists in prefixing a short a, either to 
the verbal root, or to the crude form of the present tense; in both 
cases, the terminations which are to be added, are shortened.
This augment early became unintelligible, and was often left ou t; 
hence it does not regularly appear in the Zend. Both forms aro 
in fact imperfects, and to be found in the Sanskrit and Greek also, 
where the grammarians made a distinction. The Greeks called 
the first formation S e c o n d  A o r ist  (indefinite tense), the second 
I m p e r f e c t . A s  to the meaning of both formations almost no 
difference is to be discovered; the shorter form, which is to be 
regarded as the older, was, on account of its being too in 
distinct, iii most cases superseded by the longer, the proper 
imperfect.

We find more frequent use made of the shortest (second 
Aorist) form in the more ancient Gatha dialect, than in 
the usual Zend, where it is very rare; the augment there is 
always left out. Ex. 1st sg. dcim* Ys. 48, 7. I gave, entrusted ;
2nd sg. ddo Ys. 43, 1. thou gavest; 3rd sg. d&l Ys. 31, 18. ho 
gave (the same form is to be found in the Yashts 9,26.); ni-ddma 
Ys. 45, 8. we put down; ddta Ys. 29, 10. you gave; dS, dan 
Ys. 45, 5 .4 7 ,1 . they gave; dditS, Ys. 31, 1 1 . middle v., lie 
gives himself; pat Ys. 32,13. he protected (from pd  to protect) ; 
gdt Ys. 46,6. he went (from gd to go).

Of augmented imperfect forms I shall quote here only 
a few instances; the other imperfect forms will be found 
afterwards: apt ddtitn 2nd pers. pi. middle v . ' Ys. 32, 3 . 
you were heard of (from grd to hear) ; apperezata Ys.
31, 16. 3rd pers. sg. middle v., he aspired after (from the root 
pperez) ;  aokhta, 3rd pers. sg. middle v., he spoke ; aperepat—. 
peregat, he asked ; advarenta Vend. 19, 45. they ran ; addunta, 
they spoke (from Avar, to run, and dav, to speak, both terms ap-

* To both d is prefixed. It appears doubtful to me, whether this d i» the preposition 
ort he lengthening of the augment a.

PAST TENSES— SECOND AORIST. J
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plied to tlio doings of evil spirits only) ; apere.fO, I  conversed,
Vend. 2,2. In the Gathas the augment is now and then used 
without any reference to the past time. So 1 as. 30,2. avaenata 
which conveys evidently the sense of an imperative : look ye 1 
and Ys. 44,14. andse, I may or shall drive away (from rids).

(B.) Reduplication is the repetition of the whole root, if very 
short, or, if longer, of one consonant with a vowel at least. The 
vowel of the reduplicated syllable ought to be short, but we find it 
often long; the consonant differs sometimes from that of the root 
also. If tiro consonants of the root be a guttural: h, g, then, in 
the reduplication, we find always the corresponding palatal: ck,j ; 
if it be a sibilant, generally h is used. The meaning attached to 
this reduplication is that of completing an action or state, ex
pressing what is done and over, L e. the past time. It forms, 
therefore, in the ancient Arian languages, such as Sanskrit, Zend,
Latin, Greek, Gothic, &c., the real past tense, generally called, 
P e r f e c t  ; e. g. d&darega, I have seen, S. dndarga, Greek dedorka 
(from dare? to see), wholly distinct from the imperfect daregem,
I saw. The terminations of the .Perfect differ from those of tho 
present tense as well as from the Imperfect, yet they stand nearer 
to the latter. Tho terminations, as far as we can ascertain them 
from the scanty texts, are as follows :

Active v. sg. 1st and 3rd—a.
„ „ „ 2nd tha.
„ ,, „ pi. 1st ma ; 2nd tha; 3rd us.*

Dual. 3rd dtare.-f
Middle sg. 1st and 3rd S, 2nd sa.

(1 ,, dual 3rd aiti.%
„ pi. 3rd are, ere.

To this reduplicated form, however, the terminations of the 
Imperfect, with or without the augment, can be added ; then we

* Ts. 50,10 aiurus they have gone (from the root ere, ir to go).
. Yu. 1 3 ,1 . vaocMtari they two have spoken, vdvarezdtarl, they two have wrought.
,  y s i3  4. mamanditt they two have thought. These three dual forms belong to tha 

GtUM dialect Only.



obtain the pure P l u p e r f e c t ,  e. g. a va-jagh n n t, Yt. 13,105. lie 
had slain (from the root ja n ,  a modification of ghan, to slay).

(G.) Composition of the verbal root with the past tense of ap, to 
be, makes a new tense altogether; it is according to its 
nature the most general past tense. The Greek grammarians 
call it the Fills!’ AORIST ; in the Sanskrit grammar it is one of 
the many L u n g  forms ; in Latin it is mixed up with the redupli
cated past tenses, being no more a separate past tense ; for instance, 
the reduplicated tutudi I have thrust, is the perfect of tundo, 
and scrip-si, 1 have written, that of scribo, I  write. These forms 
are, however, in the usual Zend very scarce; in the Gatha dialect 
which, being more ancient, shows a greater richness in forms, we 
find them now and then employed. The original s is sometimes 
changed into h or y. Ex. ptdonhat, 3rd pers. sg. act., he placed 
(from pld  to stand) ; m a fta  3rd pers. sing middle Vend. 2, 31. he 
thought; m<inhd (e lm )  Ys. 13,5. 2nd pers sg. middle v., thou 
thoughtst; 'mfnM 1 st pers. sg. middle v. Yas 43, 5. 1 thought; 
which three forms are traceable to the same root, m an, to think, 
used in the Zend, as well as in the Sanscrit, exclusively in the 
middle voice. The literal meaning of these forms is : thinking was 
he, vast thou, was I, (m ctpl.a=m an  and apta  or pta  middle of v. ap 
to bo) ; other forms of this kind, which are found in the Gfttha dia
lect, are : ddtmhd Ys. 34,1. 44,18. 2nd pers. sg. subjunct, middle 
v., that thou mightst give; the meaning of the past is not adhered _ 
to; in the corresponding ddonM, 2nd pers. sg. middle v. Ys. 36,1.
“ thou putst,” we find it kept; the root in both cases is d d ; 
pmghus 3rd pers. pi. Ys. 34,7- they indicated, pointed out 
(frompanh, pah to say, promulgate; h of the root is changed into 
g on account of the h of the termination, two h never being allow
ed to meet). Now and then we find these forms used without 
anv reference to the past; so Ys. I I ,  18. rdhi 1st pers. sg. 
mi’ddlo (from r&, to give), means, “ I give, present” you, and 
not “ I gave.”

PAST TENSES— FIRST AORIST. J



(» W)tj (CT
IMPERFECT— PERFECT A N D  PLUPERFECT. L 7  I  1

16.—THE IMPERFECT.

Of all past tenses, tlie imperfect, winch is most frequently 
used, is chiefly employed in describing past events, or state 
of tilings. I shall give here a list of these forms selected 
from the texts.

1st pers. sing. act. dadham, I created (from dh&) ; vidh&radm,
Ys. id ,2. 1 held, kept (from dhar to hold, keep).

1st pers. sg. middle agu»4, I concealed myself (from gux) ; 
aperepfi, l conversed (from perep).

2nd pers. sg. act. perepfi, thou askedst; apajapd, thou wentst 
away ; iritkyo Yt. 22, 16. thou diedst ; 2nd sg. middle v. mai- 
njamha Yt. 22, 34. thou diedst (from mar, men-, to d ie); vp- 
ssayanha Ys. 9, 13. thou wast born (root zan) ; 3rd pers. sg. act. 
apwput, be asked, ashrnot, he reached, (from ash to reach, ob
tain), frash&pat, bo stepped forward (root, ,sIt dp), dp, ap, lie was 
(root ap to b e ); 3rd pers. sg. middle v. fra-manyata, lie medi
tated, ni-shapta, ho sat down (root sad to sit), ussdapia, be of
fered (r. dd), yet a a/a, be worshipped (r. yaz), ptaya/a, he placed 
(causal of ptd to stand) ; 3rd pers. dual act. aperepayutem Ys.
12, 5. they two conversed, fra-chaeshadlem Yt. 8, 38. they two 
searched after him (r. chtsh, to Search, inquire); pairi-avdtem 
Yt. 13, 77- they two were helping ; 1st pers. pi. act. 

fra-vaoch&ma; we pronounced (r. vack, to speak) ; 2nd pi. act. 
iaurvayala, you defeated ; 3rd act. vaenen, they saw, anhe.n, 
hm, they were (r. ap to be) ; 3rd middle v. fraormta, they 
professed (r. var to choose, profess a religion), advarenta, they 
ran (r. dvar to run).

17.— THE PERFECT AND PLUPERFECT.

The perfect, denoting the completion of an action, does not 
frequently occur, neither in the usual Zend, nor in the Gfitlia 
dialect. Example : 1st pers. sg. act. : dddarepa, I  have
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seen ; frn-duddlha, thou hast furthered ; vdigta* thou hnowest;
3 rd pers. sing, dadha, he has created ; tatasha,\\a has prepared 
(r. task to cut, prepare); vavaolia, ho has spoken; dmiha, he has 
been (r. ap to be); (fdava, he was able (r. tu lo be able); vlvaSd'ia 
Yt. 13, 99. ho has broken (r. vidk to break, S. vyadh to 8% ) ; 
ckahana Yt. 22,11. he has loved (r. kan to love, \ike);jighaurm, 
has given a smell (root ghauro 8 . ghrd to smack). 1 st pars. pi. 
act. fufruma Yt. 13, 48. we have heard; ehdkltrare, they have 
done (r. /car,)here); iririlharc, they are dead (r. with to die) j 
dddhars Yt. 19, 6. they have given. 1st pers. sg. middle v. 
fugrwji Yt. 17,17. 1 have heard ; 2ndsg. urilrudhusa, thou hast 
grown (root rudh to grow); 3rd. iuthruye, has fashioned (root 
thru to form, fashion); daidM Yt. 5, 130. has placed.

A peculiar perfect form is yo/shd Yt. 13, 99. where the 
reduplication is lost (the regular form would be ytydshS) and, in 
order to compensate that loss, the vowel of the root lengthened.
The root is here yog, yah S. yas, to make efforts, handle, and to 
hurt, violate. In the passago alleged it means : he lias damaged, 
hurt. Formations of this kind are frequent in Sanskrit, Latin, 
(fregi I have broken instead of fafragi from frango, I break) and 
the Teutonic (compare, for instance, the modern English I  held 
with the gothic form haihald from haldcin hold) languages.

The pluperfect is very rare; unmistakable instances are : 
jaghmat Yt. 19,12, he had come, ava-jHglmiil, he had slain; 
shushuyS.ru Yt. 8,11. I had moved,JaghmyUm, I had come (both 
forms being in the potential mood).

18.—FUTURE TENSE.

The way of expressing future time being not so settled as that of 
expressing the ideas of the present and past, we find various contri
vances employed for answering this purpose, the number of which 
is greater than in any other of the cognate languages. We meet

*  Root: vid to know, vaisda I  know. According to its terminations it is a more 
perfect, but tlio meaning is that of the present s it corresponds exactly to the Greek 
oida, I know, 2nd pers, S. oitlha.

II
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Aritk'the farms applied in the Sanskrit, Greek and Litthuanian, as 
well as those used in Latin, and the ancient Teutonic languages.

The two future formations of the Sanskrit, the simple, consisting 
in the addition sya to the verbal root, and the periphrastic, com
pounded of a noun expressing the doer with an auxiliary verb (as 
for instance S. ho,rid smi lit. I  am a doer, means, I shall do), 
are to be mot with in a few instances only. Ex. vakhshyd 
Ys. 30,1. I shall tell (root vach to tell). I t is more frequent in 
participle formations, c. g. bushyantya, what is about to be, will be, 
siiJtmmdna, what is about to be born (root man to produce), 
mtd&hyamana what is about to bo offered (root do), haoshyanta 
Vis p. 9, 3. what is about to be squeezed (r. hit to squeeze the 
Homa juice). Of the other Sanskrit future formation I  know 
only one instance in the Zend toxts ; parsia Vend 11,11- it will 
destroy, lit. is destroyer (root pcreth to destroy).

Now and then we find one of the Aorists (that with s, h,) with 
the terminations of the present tense used for a future, e. g. 
jBnghaiU, Ys. 31,14. it will come (r. Jam to come).

In the frequent phrase Ys. 33,10. “ who are, and who were, 
and who will bo,” wo find the future expressed simply by bavainti, 
the pres, of bu to be. Even tbe imperfect of bit is used in that 
sense, e. g. bvat, in a shortened form, Vend 2 ,5 . lie will be, but), 
Vend 1 1 , 2 . they will be; in composition with a participle: 
jperepemnd bva, Vend. 18, 29- I  shall bo asking, I shall ask.

The most common way of expressing futurity is, however, the 
application of the two kinds of subjunctives above mentioned 
(see pagg. 64.65.)

19.—PASSIVE FORMS.

The passive forms generally agree with those of the middle 
voice, except that the syllable ya is added to the roots. In 
the 3 rd pers. sg. imperf. a peculiar form is to be observed, 
which, however, entirely agrees with the Sanskrit. Ex. janydonle, 
they are slain (r. Jan), xaydonte, they are born (r. xari), 
vidhaySintd, they are deposited (r. dhd).

• G0t&x



3rd pers. sg. imperf. grdvi, it was'heard (grit to hear); avdchi, 
it was spoken, said; (r. mch), jaini, he was slain (r. jiw ), 
crendvi, was obtained, (r. ere, to go), mraat, Ys. 32,14. was told 
(root w ii, to tell).

20— PARTICIPLES.
In participles the Zend is as rich as any of the sister languages. 

Grammatically all participles being subject to declension aro con
sidered as nouns.

( a ) .  P r e s e n t  p a r t ic i p l e , a c t iv e  v o i c e .—It is made 
up by the addition of the syllable at (or in its fuller form 
ant) to the crude form of the present tense, as is the case in 
the sister languages, Sanskrit, Latin, etc. This crude form of 
tlio participle, in consequence of its always taking nominal 
terminations, except if forming part of a compound word, generally 
may be recognised not from its nominative, but from its oblique 
cases, or from its being part of a compound. Ex. lomt-xaothrcm, 
bringing an offering (consisting of sacred water), tachat, Yend.
8, 100. running, in running, when running (r. tach to run), 
larentem, accus. sg. of band, barenl, bringing 5 tiro nominative ter
mination in Sg 0. g. klishay&g Ys. 49,12. ruling (r. hhshi to rule), 
ydgSc, worshipping (instead of ydg-ant-S, hhshj-nni-s, s being 
the sign of the nominative, compare Latin amans, loving, instead 
of am-ant-s). In the Gathas we find now and then simply ag, 0. g. 
glavag Ys. 45,6. praising (r. gtu). In the usual Zend the nomina
tive sounds often 6 only, e. g. grdvayn, praying, agr&vayd, not 
praying (instead of grdvayUg acc. grdvayantem), agdehayo Vend.
18, 5. not teaching, agikhsM, not learning; before cha, chit this dis 
changed into its original form, ag, e. g. jvagehit, if living, (r.jiv) to 
live. Instead of the termination ant we meet now and then, 
chiefly in the Gathas, with that in an only, e. g. avanlwn, dat. 
avanhdne, helping, mSthran speaking, gpagand Yend 13,28. 
nom. pi. seeing (r. gpag to see), evinddntl nom. pi. not finding 
(r. vind, to find).

(b.) P a s t  p a r t ic i p l e , a c t iv e  v o ic e .—It is formed in the 
same way as in Sanskrit and Greek, by the addition of the syllable
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vat, sounding in its nominative case, masculine gender, generally 
vdo, feminine gender usln, in the oblique cases vant (as in the 
acc.), or vat (as in the instrumental) or ush to the root e. g. 
vid-vdo knowing (lit. one who has acquired knowledge), fem. 
vid-uski, vidmU  dat. sing, to one knowing. Ex. jaghnvdo Yt.
10 , 7 1 . having slain, defeated (r.Jan, ghan, to defeat); trnmanm 
Yt. 8,39. having thought, resolved upon (root many, chichithusMm 
Vend. 18,69. acc. fem., having known (r. chith to know); vaokusM 
Yt. 13,88. to him who has spoken (r. vach)‘, vdverexusM, to him 
who has wrought (root verez to work); hiwivdo V t. 11,5. 13,41. 
having become afraid, frightened (r. hi to tear).

fc.) P a r t ic ip l e s  OF THE FUTURE t e n s e .—See above under 
the “ future tense.”

((?.) P r e s e n t  p a r t ic i p l e s  o f  t h e  m i d d l e  a n d  p a s s i v e

VOICES,— Of these thoroare two formations, of very frequent use, the 
one adding ana, and the other mam, or m m ,  or mm, to the crude 
form of the present tense. Ex. peregmana, carrying on a conversa
tion (rootpereg) Jrabtiidhyamana,passive Vend. 18,49. awakened, 
whon being awakened (r. budh to awaken), veresnmna, wrought, 
done, ayand, saying (r.uoj^vachto say), grayand, begging (r. gri 
to go for), dgtamna Vend. 3, 40. invoking, praising (r. gtu).

(, .) P a s t  p a r t ic i p l e  p a s s iv e  v o ic e .— It is formed by the 
addition of ta to the root. Its meaning is in the majority of cases 
a passive one; but wo find it now and then used in a merely active 
sonso, as is the case in modern Persian, also, e. g. dftCdd, Vend.
3 , 40. reciting, vardd'YC 45, 1. choosing, professing (r. w r to 
choose). Examples of the passive meaning are numerous: chigto, 
known (r. chit to know), hereto, carried, hagta bound (r. hand to 
bind), gerepta, seized, taken (r. gerew, to take) &c.

2 1 .—INFINITIVE.

The infinitive mood is expressed in various ways. In the 
G&tha dialect we find the same means employed in expressing 
this mood, as in the Vedic language, viz. the forms ending

■ Go t&x


