
| p  <SL
216 M Y T H O L O G Y .

and - the myftery was revealed. The Have 

had been ordered to remain at a diftance, 

but his curiofity being excited by the ex

treme caution that was obferved, he ap

proached gently to the door o f the fan£tu- 
ary, and learned the fecret, while the high 

prieft was inftru&ing his mafter how the
i

Mandiram  was to be performed. H e re

tired foftly to his ftation. The prince 

came out, with the appearance o f uncom

mon jo y . He frequently afterwards retired 
with the favourite page to the moft un
frequented parts o f a neighbouring fo- 
reft, and after recommending to him to lit 

and watch over his body, he went and r e 
peated the Mandiram  in private, when 

his foul mounted into the Ikies. F ie  

was fo delighted with this new amufe-r 

ment, that he forgot his duty as a ru ler; 

he was tired of affairs o f ftate j he loft: 

the relifh of his former pleafures; even 

his beautiful princefs was neglected j and, 

like an early lover with his mi ft refs, he

looked

*  . . .



M *Y • fir
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looked impatiently for the hour when he 

might quit the grandeur of hie court, for 

the fake of hearing, for a moment, above 
the fphere of men,— Policy has recom

mended to princes to be cautious in be- 
flowing their confidence, and not to put 
it in the power of any one to do them 
an injury that may not eafily be repaired,

One day that the monarch was delighted 
in his aerial journey, he forgot to come 
back at the appointed time* The page 
grew weary with attending, and wifhed to 

return to the court, He often looked at 

the body, and again into the air. He 
thought o f a variety of things to divert the 

tedious hour. The fecret he had learnt at 

the doo: of the fanfluary, came into his 

mind. He who fails in his duty once, 

generally yields to frefh temptations. Cu~ 

riofity, that led him from his ftation before 

the temple, now prompted him to repeat 

the Mandiram. The conflict was but 

fhort. The xnyftery was performed. The
. foul

*

1
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foul inftantly quitted the body of the 

Have. A  more graceful form lay before 
it. The change was preferred. The Have 
now became the fovereign, and not chufmg 
to have one who had been his mailer for 

an attendant, he cut off the head of his 
former body, as being now but a habitation 
for which he had no longer any ufe. The 

foul of the prince returned too late. He 
faw the lifelefs corpfe of his favourite. He 
guefled what had come to pafs. And after 

floating, for forae time, over the foreft, 

and uttering thofe unhappy founds, that are 
fometimes to be heard in the ftillnefs o f 

the night, he was commanded to enter into 

the body of a parrot. He flew inftantly 

to his palace, where, inftead of command

ing, he was caught; and, for the beauty of 
his plumage, prefented to the princefs, as not 
unworthy of her regard. He was placed in 
her apartment; he faw his unfaithful fervant 
wearing his crown,and enjoying his bed in his 

ftead ; he heard his late actions examined,

his



I t ' ?  §L
~--- •■ ' . ' . . ' ; ;;\Y/ , '

M  Y  T  H O L  .O G  Y ,  a t $

. lus faults criticifed, his foibles turned into 
ridicule; and when, in the bitternefs of*, 

impotent revenge, he repeated all the words 
of inventive he had learnt, they only ferved 
to amufe the Haves. No one knew* the 
fecret until many ages afterwards,, when it 
was related by a holy hermit %

Perhaps in no literary refearch we are 
more liable to be deceived, than in en

deavouring to prove the near affinity of
u .

one nation to another, by a fimilarity in 

particular cuftoms and opinions. But not- 
withftanding my diffidence of argument 
merely grounded upon fuch a foundation,

from what has been even already laid,
\

■* The fame ftory, which is likewife mentioned hv 

Father Bouchet, in his letter to hi. Huet, Bifhop of 

Avranches (to be found i n Let ires edtf, is" cur. tome xiu 
p, 170 . Edit, de Paris, 178  l.) undoubtedly furruihed 

the hint to M . de Monerxf, for his late beautiful tale of 

Les Ames Rivates. See Oeuvres de Moncrif, tom. ii. 

p. 17 , Edit. Paris, 1768.

there

■ v ;
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there appears fo near a refemblance be
tween the mythology of the Hindoos, and 
that o f the Egyptians and Greeks, as in

clines me to believe, that they originate 
from one common parent. Sir William 

Jones fays, “  I am perfuaded that, by 
u means of the Puranas, we fhall in time 

w difcover all the learning of the Egyptians,
“  without decyphering their hierogly- 
“  phics.”  And I cannot but congratu
late the public, on an enterprife, from which 

we may now reafonably expert much cu
rious, and perhaps ufeful, information.

J ,  i  0
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'Devotion and Worjhifi o f the Hindoos,

|i|p ■ ■’?$& * >• f f ’iT H  E devotion of the Hindoos coufifts
in going to the temples; in occafiba- 

ally performing certain religious ceremonies 
at home; in prayers, in failings, and other 
penances ; in making offerings, both on 
their own account, and for the fouls o f 

their dead relations j in frequent ablutions9 
and in charities and pious works*

According to the rules of their religion, 
they ought to pray ,thrice a day— in the 
morning j at noon ; and in the evening;™— 

w ith their faces turned towards the E afi. 
i hey fhould at the fame time perform their 

ablutions, and when they have an oppor
tunity, fhould prefer a running ft ream to

Handing
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{landing water. But it is an indifpenfable 

duty to wafh themfelves before meals.

The offerings made at the temples ge

nerally confift o f money, fruit, flowers, rice, 
fpices, and incenfe. The offering on ac

count of the dead is a cake, called Peenda;

•which ceremony is performed on the days 

of the new and full moon.

It has been afferted by fome writers, 
that the devotion of the Hindoos was 
formerly fanguinary, and that even human 
facrifices were offered, as the moll accept

able to their gods. But the exiftence of 

fuch a practice appears to me extremely 

queftionable. As far as I have invefligated, 

the Hindoos feem to have been formerly 

what they are at prefent, mild and hu
mane ; and I know not any trace o f £i 

cuftom fo barbarous, unlefs we confider 

in that light thofe voluntary facrifices which 

fome enthufiafts make of themfelves.

It

X I 1 *
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It is however true, that in their facred 

writings mention is made of the Afmavedha 
J u g o r  facrifice o f the horfe; o f the 

facrifice o f the white elephant; of the 

Gomedha Jug, or facrifice of the bull; and 

even of the Naramedha Jug, or human fa

crifice. But it muft be obferved, that the 

things reprefented as fit to be facrificed, 
have fo many peculiarities, that we may 
conclude they were never to be found. I f  
they have all the requifites that are de
scribed, it is faid they will immediately re

generate from their allies in the fight of the 

perfons prefent at the facrifice; and that 

their failing to do fo, denotes the difpleafure 

of the Supreme Being with thofe who may 

have caufed the facrifice to be performed.
Under that denunciation, and with fo many 

difficulties, we may fuppofe that fuch facri- 
fices have feldom or never been made; 

and we are at a lofs to account for their

.......... ...... I.l -----------------—------------- ----  ............. .......  “**

* Jug, is facrifice.

being
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being mentioned in their religious writings, 

mnlefs it be to indicate, that nothing in this 

life is too facred or valuable, to exempt it 

from being devoted to the fervice of the 

Alm ighty.

Yet, notwithftandlng what has been here 

obferved, impartiality, and the attention 

that is due to whatever may he advanced 

by one fo weli informed in Ailatic hiffory 

as Sir William Jones, require, that I  fhould 

quote what he has laid on, this fubjedt, and 

Which had not been feen by me till after 

the fir ft edition o f this work was pub-

lifhed*

*e The laft of the Greek or Italian clivinl*

4t ties, for whom we find a parallel in the 

« Pantheon of India, ts the Stygian or 

«  Taurick Diana, otherwife named Hecate,

{i and often confounded with Proferpine 3 

u and there can be no doubt of her Idea-

« tity with Kali, or the wife o f Shiva, in
M his

\ ; _ r ''

2.3 q



D E V O T IO N  A N D  W O R S H IP . 225

€t his character of the Stygian Jove. To 
“  this black goddefs, with a collar o f golden 
“  fkulls, as we fee her exhibited in all her 
“  principal temples, human facrifices were 

“  anciently offered, as the Vedas enjoined ;
but in the prefcnt age*, they are abfo- 

“  lutely prohibited, as are alfo the Tacri- 

“  hces of bulls and horfes: kids are
“  flill offered to her; and to palliate the 
a cruelty of the daughter, which gave 
“  fuch offence to Budha, the Brahmans 

“  inculcate a belief, that the poor victims 

4t rife in the heaven o f In dr a j ', where they 

u become the muficians of his band. In- 
“  dead of the obfolete, and now illegal 

(< facrifices, of a man, a bull, and a horfe, 

“  called Naramedha, Gomedha, and A f- 

u wamedha, the powers o f nature are
f

u thought to be propitiated by the lefs

V

* We prefume that Sir William Jones means the 
Kaly Youg.

f  See page 186.

V o l . I. “  bloody
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84 bloody ceremonies at the end o» autumn,
48 when the feflivals of Kali and Lechemi 

46 are folemnized nearly at the fame time.

« Now if  it be alked, how the goddefs of 

«  Death came to be united with the mild 

88 patroaefs o f Abundance, I mult propose 
«  another t|ueftion, how came Proierpine 
« to be reprefented in the European j y f  cm 

«  as the daughter o f Ceres \ Perhaps both 

48 queftions may be anfwered by the pro- 
48 pofition of natural philofophers, that 
48 thi apparent deJlruBlon of a Jubjlancc is 

48 the ;■ rodiUtion o f it in a different form *

48 The wild mufic o f Kali’ s priefts at one 

88 of her feflivals brought inftantly to m y 

88 recollection, the Scythian meafurcs o f 

48 Diana’s adorers in the fplendid opera o f 
88 Iphigenia in Tauris, which Gluck ex- 

is hibited at Paris, & c .”

The facrifice o f the kid to K ali, as above- 

mentioned, is probably the fame with that 

which Father Bouchct calls the Ilham *

V ' T   ̂ 6 ■■ X  , H o

V' ■ ' • ;
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H e fays, “  The Indians have a facrifice 

“  called the Ekiam , where a fheep is killed;

“  the Brahmans, who are forbid to tafte 

“  meat at other times, are obliged, by the 
“  law, to partake of the animal that has 
“  been fa c r if ic e d a n d , in another place,

<c they eat certain parts o f the vi&im, but 

“  abftain from others; it is only on this 

occafion that they tafte animal food

I am informed that a buffalo is likewife 
offered to Bawaney, at the feaft o f the 

D ohra; and thefe are the only inftances 

o f living facrifices that I  am acquainted 
with.

The worfhip o f the Hindoos may be di

vided into twTo forts, the Nargciney Pooja9
or worfhip of the invifible; and the S a r-

*
ganey Pooja9 or the worfhip before idols.

... 1.■ ■" *■■■'■■ -    —   *   - —  ---------------- — —*— ^ -  »

* Lettres edif. & cur. tom. xi. p. 25. Edit, ut fupr.
Id. tom. xii. p. 249.

0 ^ 2  But
*

J  J L J *
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But the followers of the latter are by far the 

moft numerous i the former, comparatively 
ipeaking, are but few, and in the ftridt 

ienfe o f the expreftion may be termed 

delfts. They have either retained the true 

meaning of their religion from the begin

ning, or have in later times abolilhed the 

fables of the Brahmans, and reflored it to 

its original purity. This fee ms to have 

been a principal objedt with Veins in 

his dialogues between Kriihna and Arjaon ; 

and. it appears, that even in his time, above 

four thoufand years ago, the adoration of 

the true god was confounded and loft in an 

artful and complicated mythology *.

At the hours of public worth ip the peo

ple refort to die temples.- They begin their 
devotions by performing their ablutions at 

the tank, which is either to be found in

... .................................. ............................. ..T—" ......... ........

*  See S ketch VII. on Mythology.

front

J. 2$
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front of the building, or in the great tem
ples, in the centre o f the firft court f .  

Leaving their flippers, or fandals, on the 
border of the tank, they are admitted to a 
periftile or veflibule, oppofite to the build
ing which contains the idols, where they 

obferve great reverence j and wlulft the 

Brahmans perform the ceremonies o f the 
Jug, or the Pooja, the dancing women oc- 

cafionally dance in the court, flinging the 

praifes of the divinity to the founds of 
various mulical inftruments.

The Pooja may like wife be performed at 

home before the houfehold images. Thofe 
who are to aflifl: at it begin by wafhing

f  Some of the temples gre o f an oblong figure, and. 

confift of two or more courts, immediately following 

each other. Some have only one inclofure, with the 

chapel where the images are placed, in the center of 
i t ; and fome, though few, are like the one at Sering- 

ham, having different courts within each other.

Qw3 them-

J? $1
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themfelves/ T hey likewife wafh the room 

or place deftined for the ceremony; and 

then fpread it with a new mat, or with a 

carpet that is only ufed for that purpffe.

On this they place the throne of the image, 

which is generally made o f wood richly 

carved and gilt, though fometimes o f gold 

for filver. The things neceffary for the 

Pcoja are laid upon the m at; confifting o f 

a bell o f m etal; a conch lhell * to blow 

on 5 a c.enfer filled with benzoin fugar, and 

other articles, which are kept canftantly 

burning, by being occaiionally renewed.

Flower's feparately and in garlands are leat- 

tered upon the mat. The idol is put into 
a metal bafon, and being wafiied by pouring 

water firft on the head, is wiped and placed 

on its throne. Cups, and plates o f gold, 
filver, or other metals, are fpread before it, 

feme filled with rice, others with different

* The conchrlhdl is. held in a fort of veneration b) 
the Hindoos.

forts

‘ p i  H 0
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forts of fruits, with dry fweet-meats, and 

with cow’s milk., The -worfhippers- re

peat certain prayers and AJhloch, or verfes 

in praife o f the god whom the idol re- 

prefents.

The Brahman, who performs the cere

mony, occafionally rings the bell, and 

blows the ihelh He gives the Tilttk, or 

mark on the forehead, to the idol, by dip

ping his right thumb in fome fubftance that 
has been mixed with water, and prepared 
for that purpofe. I f  the mark be a per
pendicular one, he begins at the top o f 
the nofe, and advances upwards. But 

the colour, the fize, and drape o f the 
Tiluk depend on the tribe and fed  the 

worfhippers may be o f ; fome tribes be

ing marked with vfermilion, others with 

turmerick, and fome with the duft o f the 

whiteft fpecies of fandal wood, &c. A  

Brahman generally marks all the perfons 

prefent in the fame manner. The fruit and
Qw4 ) other

A H 1  .
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other articles of food that were fpread be- 

fore the idol, are divided amangO: them ; 

and the idol is then carefully wrapped up, 

and with the throne and other things ufed 

in the ceremony, kept in a fecure place 
until another Pooja be performed.

A  veneration for the elements, but Spe

cially fire and water, feem to have been 

common to all the ancient Eaflern nations.

The Medes and Perfians confidered fire 
and water as the only true images of the 

divinity ; and it is evident, that the 

Hindoos, if  they do not now worfhip fire, 

fiold it in religious refpedl f .  Every day 

at fun-rife the priefis go to fome river, or 

to the tanks of their temples, to perform 
the Sandivaney, or worfhip to Brahma the 

Supreme. After having wafhed themfelves, 
taking water in the right hand, they throw

* Herod, i. Clem. Alex. Protrept. 

t  See page 188. under the article Sour,

it

J  W i



| I |  : ■■ <s l
■ • " , ' ■ 1 ' : *'

K y j i | v o f t r'iV;<l K /? M ^  j f c M j | M @4*jfte ,m j lc h, ,* I' YIV,' . . 1' . ’ >

D E V O T IO N  A N D  W O R S H IP . 233

it in the air before and behind them, in
voking theDeity, and finging forth thanks 
giving and praife. They then throw fomc 

towards the Sun, exploding their gratitude 

for his Saving again appeared to difpcl the 

darkneis of the night.

Lucian fays, that the Indians offered 

: adoration to the Sun, in turning towards 
the call: ; and Phlloll rates oblerves, that 
they add refled prayers to him in the morn-

' rljj':.: ! '; vpo v ; t ; ■ • 1 :, -o y{"L , ,-.’i'?xx "x-;*■ 'i' ' . • • • ' * ,  x / g p -  o’-'- .0

ing, to favour the cultivation of the earth j 
and in the evening, not to abandon them, 

but return again in the morning.

Father Bouchct fays, that K He who 
:,i perforins the Ekiam  ihould, every raorn- 
“  ing and evening, put a piece of wood 

** into the Are, that is employed for that 

** facrifiee, and take care to prevent it from 
ts being extingiiifhedff

Mr, Wilkins informs us, that the Brah
mans are enjoined to light up a fire at. certain

times,

ppff , . .. j
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times, which muft be produced by the 
fridtion o f two pieces of wood of a par

ticular kind ; that with a fire thus pro
cured, their faerifices are burnt; the nup

tial altar flames; and the funeral pile is 
kindled.

In the Heetopades it is fa id ; lt Fire is 
“  the fuperior of the Brahmans; the Brah- 
“  man is the fuperior of the tribes; the 
“  hufband is the fuperior of women ; but 

the ftranger is the fuperior o f alb”

*
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Devotees*

T N  every part of Hindoftan we meet with.
numbers o f devotees, diitinguifhed by- 

various names, but not reftridted to any 
call. They become fuch from choice, and 
every Hindoo, except the Chandalah, is at 

liberty to adopt this mode of life,

O f all the numerous 'clafles o f devotees, 
none are fo much rdpedted as the Saniaflies 
and Yogeys. They quit their relations, 
and every concern of this life, and wander 

about, the country without any fixed abode,

It is faid, in their facred writings, w That 

a Saniaffy, or he who fliall devote him- 

$t felf to a folitary religious life, fhall have
w no

$  M S';
'. A
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“  no other clothing, but what may be ne- 

st ceffary to cover his nakednefs 5 nor any 

“  other worldly goods but a ftaff in his 

“  hand, and a pitcher to drink out of.

“  That he fhall "always meditate on the 

“  truths contained in the facred writings, 

a but never argue on them. That his food 

“  fhall be confined to rice, and other 

“  vegetables; and that he fhall eat but once 

“  a-day, and then fparingly. That he fhall 

“  look forward with defire to the fepara- 
<c tion of the foul from the bod y; be in- 

** different about heat, or cold, or hunger, 
or praife, or reproach, or any thing con- 

“  cerning this l i fe ; and that unlefs he 

“  ftricUy follow thefe rules, and fuhdue 
“  his paffions, he will only be more 

“  criminal, by embracing a ftate, the du- 

■l ties o f which he could not perform, ne- 

“  gledling thofe he was born to obferve.”

With the precife diftinftion between the 

Yogey and the Saniaffy, I am unacquainted.

The former in Sanfcrit, fignifies a devout

perfon ;
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perfon ; the latter., one who lias entirely 
forfoken the things of this world. It is 
fiiti in the dialogues between Kriilira and 

Arjoon,

“  Learn, ion of Pandoo, that what they 
“  call Sonias, or a forte king of the WOfld, 
u is the fame with Tog, or the pradtice of 
u devotion.

u The man who is happy in his heart, 
a at reft in his mind, and enlightened 
u within, is a Yogey, or one devoted to 

" u God, of a godly fpirlt, and obtaioeth 
u the immaterial nature of Btabrn the 

u Supreme.

“  The man who keepeth the outward 
“  accidents from entering the mind, and 
« his eyes fixed in contemplation between 

4i his brows; who maketh the breath pals 

« equally through his noftrils, who hath fet 
u liis heart upon falvation, and who is 

“  free from luft, fear, or anger, is for ever

blefted in this life,”  ;
** He

A  ̂ ■ ■ T 1 f ' ;• O N ' '
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(t He cannot be a To^y, who, in his ac- 

« tions, hath not abandoned all views.”

« The Tb^y conftantly exercifeth the 

“  fpirit in private. H e is o f a lubdued 

« mind, free from hope. He planteth his 

•* feat firmly on a fpot that is neither too
hitrh nor too low, and fitteth on the 

<l facred grafs that is called Koos, covered 

«  with a {kin, or cloth.— There he, whofe 

« bufmefs is the reftraining of his paflions,

«  fliould fit, in the exercife o f devotion,

4t for the purification of his foul, keeping 

« his head, his neck, and his body fteady,
“  without motion, his eyes fixed on the 
“  point o f his nofe, looking at nothing elfe 
4< around. The Yogcy of a fubdued mind,
“  thus employed, in the exercife of devo- 
“  tion, is as a lamp {landing in a place 

4t without wind, which waveth not.”

“  Supreme happinefs attendeth him 

“  whofe mind is thus at peace, whofe car- 

tc nal affections and pafiions are fubdued,
“  and who is in God, and free from fin.

“  The

JL
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“  The man whofe mind is endued with 
« devotion, beholdetli the fupreme foul 
«  in all things, and all things in the fu- 

u preme foul.”

« The Togey who believeth in unity, and 

«  worfhippeth me prefent in all things,

“  dwelleth in me.”

“  This divine difcipline which is called 

<f Togy is hard to be attained by him who 
<£ hath not his foul, in fubjedtion, but it may 

“  be acquired by him who taketh pains.

“  The Togey is more exalted than the 

« Tapafiveesy thofe zealots who harafs them- 

44 felves in performing penances.”

“  He is both a Togey and a Saniafy who 

44 doeth that which he hath to do, inde- 

44 pendent of the fruit thereof.’ *

“  Works are faid to be the means by 
44 which a man may require devotion, fo 

« reft is called the means for him who hath 

“  attained devotion.”
“  When

, 4^1
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<4 When the all-contemplative Salnajy is 
44 not engaged with objects of the fenfes,
M nor in works, then he is called one who 
“  hath attained devotion/’

“  The foul of the conquered placid fpirit,
K is the fame in heat and in cold, in pain 
“  and in pleafure, in honour and dilgrace.”

a  The man. whole mind is replete with 
tA divine wiidom and learning, who Hand- 
** eth on the pinnacle, and hath fubdued his v
“  paffions, is faid to be devout

It is not improbable that fome of the 

paifages in the facred writings which were 

enigmatical, being underftood literally by 
the ignorant, have given rife to thofe ex
travagant penances, with which fome of 

the devotees torture themfelves. In one 

of the above quotations they feem even to

* Bhagvai Greetcu The above quotations, as well 

as others, are not taken in the exa& order in which 

they follo w in the work, but are fdecced from different 

parts, as they fait the fubject treated of. •
be

J> 5  °
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be condemned ; the Togey being faid to be 

more (exalted than the !T’a.pafivee, &c. I 
faw onp of the latter, who having made a 

vow to keep his arms' conftantly extended 

over his head, with his hands clafped to

gether, they were become withered and im

moveable. Not long ago, one of them 
fmiftied meafuring the diftance between 
Benares and Jaggernaut with his body, by 
alternately ftretching himfelf upon the 
ground, and rifing \ which, if he performed 
it as faithfully as he pretended, muft have 
taken years to accomplifh. Some make 
vows to keep their arms crofted over their 
breaft for the reft of their days; others to 
keep their hands for ever fhut, and their 
nails are fometimes feen growing through 
the back of the hand ; fome by their own 
defire, are chained to’a particular fpot, and 
others never lie down, but fleep leaning 
againft a tree

There

* Philofophos eorwn quos Gymnofophiflas vacant, ab 
exortu ad occafum perjlare contutnites folem mmobilibus

V ol. I. R 9cuHs9
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There are frequent mftatices o f devotees 
and penitents throwing themfelves under 

the wheels of the chariots *  o f Shivah or 

Vifiinou, when the idol is drawn out to 
celebrate the feaft of a temple, and being 

thereby crufhed to death: and not long 

fmce we faw an account of the aged father 

o f a numerous c if spring, who devoted him- 
felf to the flames, to appeafe the wrath o f 

a divinity, who, as he imagined, had for 
fome time paft afl] idled his family and neigh
bours with a mortal epidemical difeale#

The Pandarams, on the coaft of Coro
mandel, are followers of Shivah ; they rub 

their faces and bodies with the afhes o f 

burnt cow-dung, and go about the towns 

and villages hinging the praifes o f their God,

oathsy jerw ntilus arenu toto die alternis pedibus inftflere.

PUn. lib. vii. cap. 'i.— GymnojbphiJls was a name given 
by the Greeks, on account o f their going naked, or 

probably from their not wearing an upper garment.

* Thefe chariots are more properly great moveable 

towers, which require many oxen and fome hundreds 
o f men to draw them.'

1 o The
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The Cary-patry-pandarams are a fet of 

religious perfons, who make a vow never 
to fpeak; they go to the doors of houfes, 
and demand charity, by ftriking their hands 
together. They take nothing but rice, 
which is given them ready prepared fof 
eating; and, if  it be fufficient to fatisfy their 

hunger, they pafs the reft of the day fit

ting in the fhade, and fcarcely looking at 
any objed that may come before them.

The Tadinums go about begging, and 
Tinging the hiftory of the different incar
nations of Vifhnou. They beat a kind of 
tabor j and have fmall brafs bells tied round 
their ankles, which make a confiderable 
noife as they walk along.

Thefe devotees are to be met with in 
every part o f Hindoftan; but chiefly in the 
neighbourhood of great temples, both from 
religious motives, and in order to receive 
alms from the pilgrims who refort thither.

Contrary to the pradice of the Hindoos 
in general, many of them wear their hair,

R 2 and,
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and, by frequently rubbing it with the oil o f 

the cocoa- nut, it grows to an extraordinary- 

degree of length and thicknefs. Some let 

it hang loofe on their bodies, extending to 

the ground $ others have it plaited in many 

trades, and wound round the head in the 

form of a great turban.

M od of the ancient authors who have 
mentioned India and its inhabitants, feem

i  o ' . ' 1, ’ . • ;■ 44'.' U ; \ ' 4  4  ■■■ >/ ■, : 1 . '' ;; ; , '4 4 , ':  Iv, 4

to have confounded the Devotees, Sedaries, 
and. Pundits, or Phiiofophers, with the 

Brachmanes, or regular priefthood. They 
(peak of Gymnofopkifls, Germane*, Pramnesy

F
Sajmwiens. and Htlokiens, who are faid to 
be a clafs o f the Samanuns, that lived in 

forefts, and ufed no clothing or nourifh- 
rnent but what the trees afforded them.

Strabo fays, that the Samamem fet no 
value on any knowledge but fuch as tend
ed to corred vice,, and that they fmiied at 
thofe who applied themfelves to metaphy- 

lics, aftronomy, and aftrology.— Probably

" ’ / .  ̂  ̂ ,
r  -.4r ■ • . ./-■■44444';:::.44,:a;S.^
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Strabo meant fuch o f the Samaniens as 

werefolitaries, or hermits; for we find that 

the Samaniens in general were remarked 

for their learning, and their knowledge in 

the fciences.

Clement o f Alexandria obferves, that 
there were two clafTes of Indian philofo- 

phers, the one called Brachmanes, the other 

Sarmanes; by which, I am inclined to think 

they mean the Samaniens. He fays fome 
o f the Sarmanes were called folitaries, and 

neither lived in towns nor had any particu

lar dwelling ; that they obferved celibacy; 

and covered their nakednefs with the bark 
o f trees; nourifhed themfelves with their 
fruit; and drank only water, and that out
o f the palms o f their hands.

/ ¥

Porphyry acquaints us, that the fubftance 
o f the doctrines o f the Indians confided in 
the neceffity o f adoring God with a pure 

and pious mind ; that the Samaniens, who 

jecluded themfelves from the world, infifted
R  3 on

III <SL.
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on the neceffity of fubduing the pa.(lions, !n 
order to be fit to approach G o d ; and gave 

that as the reafon for the extraordinary pe
nances they in filled  upon themfelves, there 

by to render the body entirely fubmijjive tQ

the fp iritf

M , de la Croze fays, that the Samamtm 

are it ill fpoken of with refpedt, fo far as re

gards their learning ; but that their dodrines 

were held in abhorrence by the Brahmans, 

and that their led  no longer exifts. He 
fpeaks of feveral of their literary perform- 

anccs. The title of one is Tolkabian., firqro 

its author, who is faid to have been a H in
doo Rajah ; we are told, it is very volumi

nous, and amongft other things contains the 
art and rules of Hindoo poetry. M. Ziegen* 

balg <6bferves, that to underiland it tho
roughly, required long and arduous appli

cation.™—Another work, called D iva-gar am ̂  
which treats of language and the choice oj 

words, is put into the hands of boys who

are

; ■ (’ ; i G  . .
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are deftined to purfue learning, and is held 
In the higheft efteem by their literati, but 

the ftyle is fa exalted as to he entirely above 

the coinprehetifion o f the vulgar,

Calanus * , who burnt himfelf in the pre

fence of Alexander and his officers, has by 
feme been called a Brahman;—-but it is 

evident that he was one of thpfe devotees

* W e are told that he was fo named by the Greeks, 

from his faying Cale, by way of falutatlon, They 

like wife called him Sphines, which probably was no 

more his true name than the other. H e was regard

ed by his countrymen as an apoftate.— He followed 

Alexander; at Pafargadus,. being attacked with a 

dyfentery, he ordered a funeral pile to be prepared, 

and having performed his ablutions, facrifices, and 

prayers, laid himfelf compofedly down, and was burnt 
to death. Px.ur. Fit. Alex.

Strabo mentions $, perfon who had accompanied
• *

ambafladors Cent by a prince of Tndia to Auguftns, 

that burnt himfelf at Athens * and fays, the Athenians 

erected a monument* to his memory, with this in- 

feription, ** To ZarmanachigaS) Indian o f Sergajes, who 

«  voluntarily embraced death, according to the cullom 

. of his country.”
R 4  who
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who travel about the country.—He is faid 
to have gone naked j but the Brahmans 
neither go naked, nor commit any ads of 
extravagance. Their lives are uniform, 
indolent but decent; and chiefly occupied 
with their rites and ceremonies, they apply 
more or lefs to ftudy, according to their 
genius and turn of mind.

But notwithstanding this inaccuracy of 

ancient authors, in confounding the Brah
mans, or regular priefthood, with the de
votees and ledanes j i f  we confider how 
limited their intercourfe with India was, 
compared to that enjoyed by modern Eu
ropeans, and how little we ourfelves knew 
of its inhabitants till within thefe few years 

paft, we fhall find caufe, inftead of being 
Blocked with their errors, to be furprifed at 

their inftrudion, and perhaps alhamed of 

our own fupinenefs. Strabo obferves, that 
thofe who had been in India, generally had 

feen things but partially, and by the w a y ; 
that they had taken their information by

hearfay.

III ' <SL
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hearfay, winch, however, had not prevented 
their giving accounts as if they had examin

ed with accuracy ■*.

Some are of opinion, that the extravagant 

notions of the illuminated and quidijh, that 
have figured among the Chriftxans, and 
that ftill cxift in different parts of Europe, 
came originally from the devotees of H ki- 
doftan. D ’Herbelot fays, “  The fed  o f 
« the Illumines had its origin in the E aft;
«  It was brought by the Arabs into Spain,

** under the name of Jdlwniofados, and has 

n been renewed in our days by Doctor 

“  Molinos f* ”

But, betides the route given to this fed 
by D ’Herbelot, we find that fimilar opi

nions with thofe of the Illumines ̂  were 
profelfed in the eleventh century, by Simeon, 

fuperior of a mooaftery of Saint Mamas in 
vConftantinople, arid were embraced by Pa-

*  Strabo, 1 5.
+ Bib. Orient, par IT  Herbelot, p, 296. fol.

lamas,
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lamas, biftiop of Salonica. They appeared in 
the Latin church in the fourteenth century, 
and broke out and made great progrefs in 
the feventeenth, being profefled and taught 
by Molinos, who is confidered as the chief 

of the Quietifls of the weft*
I ''if-*- : I ■

.. Simeon and others pretended, that, by 

abftrading themfelves from the things o f 

this world, they might, while in a ftate o f 
fuch abftradion, and abforbed in the con

templation of God, be received into grace, 

and partake of the divine efience.—That 
they then compofed a fort of Trinity with
in themfelves, of the body, the foul, and 
the holy fpirit.—While in the pradice o f 

contemplation, it was recommended to the 

difciples, to fit with their chin upon their 
breaft, the eyes fixed on the navel; and 

they pretended that when they were in- 

fpired with the Divine Spirit, they felt it 
pafs through their noftrils, and were affed- 
ed with peculiarly delightful fenfiitions.—

But befide the abfurdity of thofe monftrous
dodrines,

2 4 ‘



; ' • V D E V O T E E S .  a j t  ' " I  :

do&rmes, which, it might be fuppofed, 
would have been, fufficient to draw on them 
the contempt of all reafonable men, it was 
alleged, that the diicip1.es o f Molinos, 

trlifting for their falvation to thole exercifes 

o f  abforption, were often engaged in fcenes 

o f the moil licentious debauchery. They 

were called ^ 'uietifts, from affe&mg an ex
traordinary tranquility of mind ; and how
ever ft range it may appear, many o f high 
rank of both fexes, and perfons dif- 
tinguifhed for their learning, wereQuietifts,
The friend of the celebrated Madame de 
Maintenon openly profelFed herfelf to be of 
the number; nor is he even exempt 
from fufpicion of having adopted many of 
the opinions of Mo linos;

¥
f
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Learning and P'hilofophy o f the Brahmans.

ALL the ancient facred and profane 
writings of the Hindoos are in the 

Sanfkrit language, which is now only- 

known to the Pundits * , or men of learn

ing j and is neither fpoken nor underftood 
by the reft of the nation. Yet as Sanfkrit 

words are ftill found in ufe over the whole 

peninfula; and as m oftof the proper names 

of perfons and ancient places are derived 
from that language, it is not improbable,

* Pundit is a Sanfkrit word, and an honorary title, 
flgnifying doctor or philofopher.

Mr. Wilkins informs us, that Sanfkrit is compofed 
from San, a prepofltion, flgnifying completion, and 

Jkrita, done or finifhed,

that
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that It was once univerfal, however remote 
that period may be»

I f  we compare the Brah mans o f the pre
fers day with the Brachmanes * o f antiquity, 

we iltaH, in almoft every feature of their 
chara&er, perceive the ftrongeft refemblance.
The difference that may exift between 

them, may partly have inlenfibly taken 

place in the lapfe of tim e; but muft chiefly 

be a fen bed to the revolutions that have 
happened in their government*

The ancient Brahmans, living in an age 
when the Hindoo empire flourifhed, cul

tivated fcience with an encouragement 
o f which their oppreffed pofterity are de
prived, Befide the ftudy of the facred, 
moral, and metaphyfical writings of their 

nation, a principal part of their feientific 

purfuits fee ms to have been di rected to

* The words are evidently the fame, and derive 
their origin from Brahma, God,

aftronomy,

flL  " f  , {̂>:|||| ' : . f j |
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aftronomy, natural philofophy, and fome 

branches o f mathematics.

Several ancient authors, in fpeaking of 
the philofophers of India, fay, that they 

occupied themfelves with things of a ferious 
nature; in the contemplation o f God and 
his w orks; that they fpoke little, and fel- 

dom without neceflity, yet never refufed to 

anfwer thofe who came to them to be in
tru ded  * :  that their difcourfe was con- 
cife, fententious, often allegorical, and that 

they fometimes ufed enigmas *f.

Nearchus, who commanded Alexander’s 

fleet, faid, that they only refpeded truth and 

virtue

Strabo informs us, that they cultivated 
natural philofophy and aftronomy.

They were held in fo high repute for 

their maxims o f morality, and for their

* Strabo, 15 .  Porphyr. dc Abft. 4.
Diog. Laer. Prorem.

^ Strabo, ibid.
know-
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knowledge in fcience and philofophy, 

that, befides Pythagoras, many went from 
Greece and other more eaftern countries, 

purpofely to be inftru&ed by them. Such 

were, Democrites the Abderian, Pyrrhon,

& c . * ------ Bardefanes of Babylon, who

lived in the time o f Alexander Severus, is 

faid to have converfed with the Brach- 

manes, whom he reprefented as chiefly occu

pied in the adoration o f God, and the 

duties o f morality f .

Great affinity appears between the man

ners and practices o f the Brahmans and 
thofe Gymnofophifts o f Ethiopia, who fet

tled near the fources o f the N ile ; and, ac

cording to Philoftrates, they were defcended 

from the Brahmans. H e fays, the G ym no

fophifts o f Ethiopia came from India, hav

ing been driven from thence for the murder 

o f their king near the Ganges f . He makes

*  Suidas.— Diog. Laert. 

f  S. Jerom . Porph. 

i  Philoft. V it. Apoll. c. 6.
Pytba-

JL0
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Pythagoras fay to Thefpefion, in reproach 

Ing him for his improper complaifance to 
the Egyptians, “  Admirer as you are o f the 
<£ philofophy which the Indians invented,
« why do you not attribute it to its real pa~
“  rents, rather than to thofe who are only fo 

<s by adoption ? Whyafcribe to the Egyptians 

6i a thing as abiurd, as to aflfert that the 

st waters o f the Nile, mixed with milk, 
tc (which they pretend happened formerly,}

“  flowed back to their firft fourcef’— lar

ch as, likewife, fays to Apollonius, on 
afking his opinion concerning the lo ill:

.*■* We think of it what Pythagoras taught 
t‘ you, and what we taught the Egyp- 

« tians *•”

* Philoft. de Vit. ApolL c. 6, He probably meant 

the people of the Thebaid, as the opinions of thofe o f 
lower Egypt, with refpeck to the Supreme Being, ap

pear in general to have been very different from the 

tenet i of the Hindoos. Some faid, that the foul after 

death descended to a fubterraneous place, where it for 

* ever remained; others, that it afeended to the liars,

whence it originally came.

12  Lucian

b  ' f ■ •
M • pi A.
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Lucian obferves, that the fcience of agro

nomy came from Ethiopia— perhaps, there

fore, from thefe Gymnofophifts who came 

originally from Indoftan—-And in making 

philofophy complain to Jupiter o f fome 

who had difhonoured her by their condud, 

he fuppofes the Indians to have been the 

firft inftruded by her. She fays, “  I went 

«  amongft the Indians, and made them 
cc come down from their elephants and con- 

<l verfe with me.— From them I went to 

«« the Ethiopians, and then came to the 

“  Egyptians.” — L u c i a n ,

But though the Brahmans now may be 

inferior to their anceftors, as philofophers 

and men of fcience, their cajl is hill the only 

repofitory of the literature that yet remains: 

to them alone is entrufted the educa

tion of youth ; they are the foie interpre
ters of the law, and the only expounders

o f their religion.

Bernier, in his letter, dated 4th Odober 

1667, gives the following account of their 

literary purfuits at that time,

V o l . I .  $  “
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41 L a  videde.Benares, eft i’ ecole general 

st et eomrne FAthenes de* tome la genuine 
44 ties lodes, oil les Brahmens et ley Reli- 

?5 gieux, qui font cenx qui s’appliquent. a 
a 1’etude, fe rendent. Ils n’ont point de 

41 Colleges ni de clafles ordqnuees, eomrne 

46 chez nous ; cela me .{’enable plus tenir de 

e£ cette faqon d’ecole des anciens, les maitres 
** etant di ip erics par la ville dans leur 

“  maifons, et principalet||ent dans les Jar- 

“  dins des Fauxbourgs, on les gros mar- 

u chands les fouftrent. De ces maitres les 

c< ims ont quatre difeiples, les autres fix ou 
fept, et les plus renommes, douze ou 

u quinze tout an plus, qui pafient les dix et 
u les douze amides avec eux, Toute cette 

“  etude eft fort froide, pareeque la pi Apart 

44 des f|diens font dune humeur lente et 
u parcfleufe; la chaleur du pays et leur 

41 manger y  contribuant beaucoup.

44 Leur premiere etude eft fur le Han™

M ferit qui eft une langue tout a fait 

w different! de FIndienne ordinaire et qui

# Or Sanfkrit,
u  rfeft

. /  • £ .(>
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<£ n’ eft fue que des Pundits. El!e s’appelle 

44 Hanfcrit, qui veut dire langue pure, et 

44 parcequ’ils tiennent que ce fut dans cette 

44 langue que Dieu, par le moyen de Brah- 

44 ma *, leur publia les quatre f  Beths qu’ ils 

44 eftiment. livres facres ; ils l’appellent lan- .

44 gue fainte et divine: ils pretendent

44 meme qu’elle eft auffi ancienne que Brah- 

44 ma, dont ils ne comptent Page que par 
44 Lecques, ou centaines de mille ans ; mais 

44 je  voudrois caution de cette etrange an- 

44 tiquite. Quoiqu’il en foit, on ne fauroit 

44 nier, ce me fembie, qu’elle ne foit tres an- 
44 cienne, puifque leurs livres de religion,

44 qui l’eft fans doute beaucoup, ne font 

44 ecrits que dans cette langue, et que de 

44 plus, elle a fes autres de philofophie, la 

44 medicine en vers, quelques autres poeftes 

44 et quantite d’autres livres, dont j ’ai vu 

44 une grande fale toute pleine dans Benares.

44 Apres qu’ils ont apris le Hanfcrit, ce 
44 qui leur eft tres difficile, parcequ’ ils n’ont

* He means Ikimlva. f  Veds.

S 2 44 point
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u point de grammuire qui vaille, ils fe met- 
u tent pom* Pordinaire a lire le Parane, qui 

“  eft comrae un interprets et abrege dcs 
“  Beths, parceque ces Beths font fort gros,
“  du meins ft ce font ceux qu’on me mon- 
“  tra.a Benares: ils font memo tres rares;
“  jufques-la que mon Agah ne les a jamais 
“  pu trouver a aclieter, quelque diligence 

“  qu’il ait pu fairs; airffi les tiennent ils fort 
u ferrets, do crainte que les Mahometans 
“  ne mettent la main deftiis, et ne lesiaiTent 

u bruler, comme ils ont deja fait piuhears 

• *" fois. .

u Entre leurs philofbphes 11 y  en a prim*

<a cipalement Tlx fort ftirneux, qui font lix ' 

w feftes uiiierentes. Les tins s’attaclient a 
il celle cl, et les autres a celle ft, ce qui 

u fait de la difference, et eaufe me me de la 
w jalouile entre les Pundets, ou dodeurs;

“  car ils iqavcnt qu’ im tel eft de cette fede,

<* et un tel d’une autre, et ehacun d’eux 
4; pretend que fadodrine eft bien meillcurc 
41 que celles des autres, et qu’elle eft meme 
a plus conforme aux Beths*

. /. ; t( Tous

£  1 . 0
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« Toils ces livres parlent des premiers 

4C principes des chofes, mais fort differe- 

“  ment. Les uns tiennent que tout eft 
“ compote des petits corps, qui font indivi- 
“  fibles, non pas a caufe de leur folidite,
<c durete, et refiftance, mais a raifon de 

*« leur petiteffe, et difent ainfi plufieurs 

4 4 chofes enfuite qui approchent des opinions 

t{ de Democrite et d* Epicure,

L es’ autres difent, que tout eft com- 

<{ pofe de matiere et de forme, mais pas un 

“  d’eux ne s’explique nettement fur la ma^

« tiere, et bien moins encore fur la forme.”

ct D ’autres veulent que tout foit compofe 

44 des quatre elemens et du ne'ant.

«' II y en a auffi qui veulent que la lu- 

4f miere et les tenebres loient les piemiers 

“  principes.

««, II y  en a encore qui admettent pour 

<c principe la privation, ou plutot les pri

st vations, quils diftinguent du neant.
S 3  H

X ? l ,
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f* II y  en a enfiji qui prctendent que 

V tout eft compofe d accidens.

j  I ,  -  Toucbant «  , * * .  « .
ee ils font tous d accord qu’ils font cter- 

«n els.”  1
'

The Hindoos, like Tome of the ancients, 

fuppofe that the foul is ar emanation of 

the fpirit of God breathed into mortals.

But their manner of exprefting this idea is 

more fubllme j for, inftead of calling it a 
portion of the divine fpirit, they compare 
it to the heat and light fent forth from the 

fun, which neither leffens nor divides his 
own effenee: to the fpeech that communi

cates knowledge, without Ieffening that 
o f him who inftru&s the ignorant: to 

a torch at which other torches are lighted, 

without its light being thereby diminilh- 

ed, &e.
,■ i ■ ;i ■ ■ ■ ■ ; ‘ -

Some of the philofophers not only believe 

that the fouls o f mankind are emanations

o f
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of the divine fp irit, but. that the Sun, the 
Moon, with the other planets, and all the 

bodies that are fcattered in the infinity of 
fpaee, are pervaded, and made to ex ill by 
this fpirit. Thefe opinions are by no means 

peculiar to the Hindoos, but feetn to have 
been entertained by the Chaldeans, the 
Perfiansj and* many of the philofophers o f 

Greece and Italy %

Others giving (iill greater fcope to the 
imagination, profefs the dodtrine of lllujtun*
They lay nothing really exilts in an 
individual fenfe, becaufe the imiverfe, and 

every thing contained in it, is only one, it is 
God, all things being emanations from the 
firflprinciple. Audit is meefiary to attend to 
this dodtrine, in order to comprehend many 

pafiages in their different authors which 

refer to it. . v. ;

* J)iog. Laert, in P y tk —-Plato in Tim —-Idem in 

Epin.—Cicero tie Nat. Deor.

S 4 Gowtama,

.
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Gowtama *, an ancient author of a me- 

taphy iical work, called Nayaya-darfana, 

makes a diftinction between what he calls 

the divine fold, and the vital foul. The 
hrft, he fays, is eternal, immaterial, and 

indivifihle; refembling in that refped the 
great Spirit from whence it came : and he 

thinks it would be monftrous to imagine, 

that this edeuce or fpirit fhould be affeded 
by the paffions to which mankind is fub- 
je d . The fecond, he fays, is a fubtle ele
ment, which pervades all animated things; 
and he obferves, that it would be as ab- 
furd to fuppofe that defire or paffions of 
any kind could exilt in organized matter 

only, as to fuppofe they could exift in a 

piece of mechanifm that was the work o f 
human ingenuity. Taking it then for

* This author is well known to the learned Brah

mans. He is mentioned in the Heetopades as a pro

phet and the late Colonel Dow tells us, that he dc- 
pofited a copy of one of the volumes of his work in 

the Britifh Mufeum,

granted,
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granted, that mankind partake in a certain, 

degree of the fpirit of God, which is not 

liable to human paiftons; and that or

ganized matter, merely as fucb, cannot 
poffefs any ; the vital foul, or pervading 

element, is that which gives birth to our 

defires.

In Ipeakmg of man, he mentions, befules 

the five external fenfes of feeing, hearing, 

tailing, fuelling, and feeling, one internal 
fenfe; by which we prefume he means in-" 

telie&ual perception.

H e fays, that the external fenfes con
vey into the mind diftindl reprefentations 

of things; and thereby furniih it with 
materials for its internal operations; but 
that unlefs the ’mind a 61: in conjunct ion 

with the fenfes, their operation is loft.—

Thus, for inftance, a perfon in deep con

templation is frequently inlenfible to found, 
nor does he perceive an objetft that is im
mediately before his eyes.'—1  hat ideas, ac

quired by means of the external fenfes,
produce

fj, v
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produce new ideas by the internal opera
tion of the mind, and have alfo the power 
of exciting fenfations of pain or pleafure.

Reafon, he fays, is the faculty that 
enables us to conclude (from what falls 
under our immediate obfervatiou) upon 

things at the time not perceptible; as, 
when we fee fmoke, we know that it pro
ceeds from lire.— Reafon, he continues, 
depends on our ideas, and is in propor
tion to the nature and extent o f them; and 
therefore, wherever our ideas are indiftindt, 
our reafon muft be imperfedt.

By perception, he fays, wre have an im

mediate knowledge of things in a certain 
degree, without the aid of reafon; as of a 

horfe, a tree, of hard or foft, fweet or 

bitter, hot or cold.

He then goes into a difcuffion of infe

rence; takes notice of true and falle infe

rences, and of things that can be demon- 

ftrated, and of thofe that clnnot.
Memory,

a*4
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' Memory, which he feeras to take in a 

very comprehenfrve fcnfe, and abuoft to 
confound with imagination, may, he lays, 

be employed on things prefent as to time, 

but abfent as to place; - on things path, 
and on things in exp.cBat.loiu He calls 
memory, the repphtory of knowledge, 

from which ideas already acquired, may 

be oeeaftonally revived and called into 

action.

gap*; ■ : ’a . '=.■ ■ if-i;; : V‘'Jh ^ *f.V.;iV'\' ■ . A/'■I'vu'? I,VS>A!‘l':hV-v.-.!;--"‘t1 Vi.'d'i- i v-'iv'.'h'vVA;,.-'.:‘,r,,;:. E-Tb'.’,* hAMtlP nvkv'.TM Xfyi' :'■■■M h M M "■: /M'fT.

In fpeaking of letters, he fays, by that 

heavenly invention a certain hgnification 

• being given to figures and characters, the 
light of them ferves to revive ideas that 
have been neglected, or were not in action; 

as well as to convey others we are. unac

quainted with.—-By thefe, he fays, we
¥

may increafe our knowledge by contem

plative experience ; by thefe the addons 
and difcoveries, and learning of men in 

' remote ages, have been tranfmitted to us:

by thefe the virtues or vices o f thofe o f 

our own times will be tranfrnitted to pof-
terity;

’;;h A5.-.-Mb hh:f ;v-'d'*-*rW' t- ■ ?r̂ * a . i v M B ; 1'-.,'' ME -  MM' - T'M ? c '■ \ ", MM-H'̂  TM^MMM
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terity ; and by thefc we may converfe with 

thole we love, however far they may be re

moved from us.— He then invokes Seraf- 

waty, the goddefs of fcience, by whom 
they are fuppofed to have been invented.

Treating of duration, he fays, that as 
we cannot have an idea of its beginning 
or end, it cannot in its extent be brought 
within our comprehenfion :•—that the du
ration, which is obvious to our conception, 
by means of motion and fucceffion, is the 
fpace between one event and another; as 
the fpace from the firft appearance of the 
fun in the morning till he dilappearst in 

the evening; and from his difappearing 

till he appears again ; which definite fpace 

is called time:— that men having invented 
a mode of meafuring time, or parts of du
ration, applied it to meafure the revolu

tions of the planets, from whence pro

ceeded the divifions of time, called years, 
months, and days, without which inven

tion our knowledge v/ould be confufed, 
and hiftory unintelligible.

He

$
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He Teems to hint at the felly o f cdnjedures 

about the beginning or duration of the world.

But as this, we prefume, would not be or- 

' thodox with the Brahmans, his feiitiments 

on that fubjed are To expreiTed, as to leave 

great latitude for explanation.

In fpeaking of the order of nature, as efta* 

blifhed by the Supreme Being, he obferve.% 

that it univer&Ily reigns in all his works;—* 

that he therein fhows us, that nothing can. 

be produced without a firft caufe;— and 

he afks, what is chance, or accident, but 

a thing of momentary exigence, yet al

ways produced by a preceding caufe ?

In treating of providence and free-will, 

he fuppofes, that the Supreme Being, bav

in^ eftablifliid the order of nature, leavesO f

her to proceed in her operations, and man 

to ad  under the impulfc of his defires, re

trained and conducted by his reafon.—
The brutes, he fays, ad  by that impulse 

only, and employ their natural force or ac
tivity (imply in the Rate they were given

to

^ T r h v , , ; h  .. V  '
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to them.— But that man, by means of his 

mental faculties, governs the fierceft ani

mals, employs the ftrorigeft and fwifteft 
for his ufe, difcovers the nature and qua

lities o f every thing the earth produces, 

and invents mechanic powers far exceed
ing natural force.—H e then goes on to 

fhow, that thefe qualities mu ft proceed 

from fome great and invillble principle, 

which God has not imparted to the brute 
creation, and whofe exiftence muft be fe~ 

parate from the vital foul, and independent 

o f organized matter.— He obferves, that 

this can no more be doubted, than it can be 

doubted that the elephant is ftronger than 

the deer, or the deer fwifter than the tor- 

toife; but t oa f k  why it fhould be fo, or 

how it is, would perhaps be impious, and 

as abfurd as to inquire why God created 

many o f the animals which inhabit the 

earth, or o f the fifties that live in the 

wateis. That we can never be iufticiently - 

grateful for the portion of that fpirit he has 

given us, comparatively limited as it may

be ;

2 t > *  / :



(f®s I  . ' <SL
O F T H E  B R A H M A N S . 2 7 1

be ; that having left ns unacquainted with 
the extent of it, we hill go on in our re
fear ches, in the hope of acquiring farther 
knowledge, and of making frefh difco- 

veries; and that, by a proper ufe of it, we 

may raife our minds above the things of 

this world, and render ourfekes Superior 

to its events.------

Treating of a future hate, he fays, that 

fuch as during their abode on earth have 

perfevered in the pra&ice of piety and 

virtue, have worfhipped God purely from, 
gratitude, love, and admiration, and have . 

done good, without being induced either 
by the fear of punifhment, or the hope 

of reward, will not hand in need of being 

purified in ~Ncircikci, or of again coming 
into this world to occupy other forms, but 

will be immediately admitted to celeftial 

happinefs,.-—-—

This may fufficiently ferve as a fpecimen 

of the reafoning of this ingenious Hindoo 

philofopher.
6 B i*

..... ........ ..................- ___ 1........ ........... .....w., • ----------------------------------  ------
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But beiides Gowtama, many others be

lieve that mankind have two fouls, the one 

divine,, being an emanation from God ; 

the other the fen/rilve fo u l, which envelopes 

the former % and is placed between it and 
the matter of which the body is compofed.

Some,, like Pythagoras, fuppofe that the 

fouls of animals are endowed with reafon,

'and that if  they do not always ad  like 

reafonable creatures, it is owing to the 
nature and organization of their bodies.

Porphiry, who alleged that not only 
animals but plants had fouls, laid, that the 

foul did not think or operate in all things 

in the fame . manner, but according to the 

matter with which it was connected,— In 

plants it was the germe, in animals intelkSl.

In the dialogue already quoted from, the 

•Bhagvat-Geeta, between Krifhru and A f-  
jouri, Krilhria fays,

\

* Vid, H ijL des Dieux Orient.
u Know
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a Know that every thing which is pro- 

u cluced in nature, refults from the union 

a o f K cjhtra  and Kejhtragna, matter and 
“  fpirit.

“  Learn that P rakrity , nature, and 

u Pouroujh, are without beginning.

“  Pouroufh, is that fuperior being who is 

“  called M ahefwary the great god, the moil 
w high fpirit*

“  Karm a is that emanation, from which 

<c proceedeth the generation o f natural 
M beings.

“  As the all-moving * , from the 

“  minuteneis o f its parts, paffeth every 

“  where unaffected, even fo the omnipo- 

u tent fpirit remaineth in the body unaf- 

<c feCted. And as, the fun illumines the 

“  world, even fo doth the fpirit enlighten 

st the body. They who with the eye o f

* Akafh comes neareft to the ether o f  Profeflbr 
Euler, being more fubtle than air. |

V o l. L  T  wifdom
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a wifdora perceive the body and the fpirit 

44 to be cUftindt, and that there is a final 

44 releafe from the animal nature, go to the 

44 fupreme.

u Thefe bodies, which envelope the fouls 

44 that inhabit them, are declared to be 

44 finite beings. The foul is not a thing o f 

K which a. man may fay, it hath been, of

44 is about to be, or is to be hereafter; for it

45 is a thing without birth, conftant and 

u eternal, and is not to be deftroyed. A s 

44 a man throweth away old garments and 

*s putteth on new, even fo the foul. The 

“  weapon divideth it not, the fire burnetii 
a it not, the wind drieth it not; for it is 

44 mdivifible, inconfumablc, incorruptible,

44 and is not to be dried away. There-*

44 fore believing it to be thus, thou Ihouldft 

K not grieve.

a It is even a portion o f myfelf, that in 

44 this world is the univerfal fpirit o f all 

44 things. It draweth together the five
12  ■ “ fenfes,
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“  fenfes, and the mindy which is the fixtb, 

M and E fw a r  * , prefideth over them. The 

u foolifh fee it not* but thofe who induf- 

“  trioufly apply their minds to meditation) 

u may perceive this.

46 There are three Goun arifing from 

, 14 P ra k rity ; Saliva , truth; R aja , paffion;

M and Tama, darknefs. The S aliva  Goun 

K is clear, and entwineth the foul with 

“  fweet and pleafant confequences. The 

“  love o f riches, intemperance, and inordi- 

<c nate defires, are produced by the pre- 

<e valency of the R aja Goun; and fottifh- 

w nefs, idlenefs, gloominefs, and diftrac- 

M tion o f thought are the tokens of the 

w Tama Goun. I f  the mortal frame be 

u diffolved whilft th£ Saliva  prevaileth, the 

a foul proceedeth to the regions o f thofe 

u beings who are acquainted with the 

“  M oll H igh. But if  it be diffolved, whilft

'* One of the names of the Supreme Being.

T  2 « the

*
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u the Raja prevailed, the foul is born again 

11 in one of thofe who are attached to the 

u fruits o f their actions* And in like 
iC manner, if  it be diffolved while the Tama 

a is predominant, it is conveyed into fome 
44 irrational being.

u He who conceiveth Pouroufh and 
u Prakrhy, together with the Gouni to be 

u even as I have deferibed them, js  not 
ft. again fubjedt to mortal birth.

u Thofe who conftantly watch over 
“  their inordinate defires, are no longer 

tl confounded in their minds, and afeend 

“  to that place which endured for ever, 

u Neither the fun, nor the moon, nor the 

“  fire, enlightened that place which is the 

** fupreme manfion of my abode.

4‘ He, my fervant, who ferving me 

u alone with due attention, has overcome 
u the influence o f the R aja  and Tama Goiin,

ft is

TA'dils' J t  & TT:;
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ts is formed to be abforbed in Brahm the 
“  Supreme. •>,

“  There are who know not what it is to 
“  proceed in virtue, or recede from vice;
“  nor is veracity, or the pra&ice of good, to .
“  be found in them. They fay, the world 
“  is without beginning and without end,

<f and without an E fw a r, and that all 
“  things are conceived by the jun&ion of 

“  the fexes. But thefe loft fouls having 
“  fixed on this vifion, are hypocrites,
“  overwhelmed with madnefs and intoxi- 

cation. Becaufe of their folly, they adopt 

“  falfe doftrines; they abide by their in- 
<c conceivable opinions, and determine in 

their minds, that the gratification of the 
<e fenfual appetites is fupreme happinefs.

“  Confounded with various thoughts and 
“  defigns, and being firmly attached to 
** their lufts, they fink at laft into the 
u Narak of impurity. Wherefore I caft 

down thofe evil fpirits, who thus defpife

T  3 . “  m e;

jtb*.
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<f me ; and being doomed to the wombs o f  

<c Jfo o rs *  from birth to birth, and not 

16 finding me, they go into the infernal 

** regions.”

There is a paflage in the above quotation 

from the Bhagvat Geeta, which fee ms evi

dently to allude to Atheifts. “  There are 
“  who know not what it is to proceed in 

u virtue, or recede from vices”  & c .——It is 

laid that Atheifts are ftill to be found in 

Hindoffian; and it appears, by a variety o f 

teftimonies, that a led: now exifts, which 

profeffes doctrines nearly the fame as thofe 

that were taught by Epicurus.

Father Martin, a jefuit miffionary, fays, 

in a letter from Marava, il I forgot to re- 

u ply to your Reverence’s queftion, whe- 

u fher there are any Atheifts among thefc

............... ................■'■■■■'■................................. ■ .. ..........■nIWWI.,wW . ^ | ^ llilM.^

f  Demons, or evil fpirits.

(t people®
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people, I can only inform you, that 

*' *-ierc is a fedt called Ne^tagber^ that fee-ms 
a 5:0 acknowledge no divinity; but it has 
u but few partifans, and, generally fpeak- 
a ing, all the people o f India adore a 
“  deity V *

De la Croze obferves, “  Atheifts are to 

44 be met with in India, though the num- 
u her is indeed very fra all 5 and thole men 

u of letters who denied that there were 

“  any, were mifmformed.-—M . Ziegenbalg 

u mentions a book named Karancl Varoubba 

“  Tarein Valamadd, in which Atheifrn is 

u openly profeffed, According to the 
u fend meats of the Malabars, this work 

“  is the produtlion o f a Pagan , and the 
u reading of it is ftricUy prohibited f

t

- ~*r+ — --- * —„ '

* Lcttres edif. & cur. tpme xi. p. 252. Edit, ut 
fuprd.

f  Hi ft. du Chrift, des Indus, tom. i i. p, 3 24, E aiu
at i uprii,

T  4  De

p  J 3
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De la Croze fpeaks o f another book 

found among M . Ziegenbalg’ s Malabar 

manufcripts, called Tehiva-paikkiam , or the 

Felicity o f L ife , which he fays is written in 

verfe, and contains moft excellent maxims 

of morality. The author, who is known 

by other poetical works, profefled no par

ticular worfhip, but maintained that the 
happinefs of mankind depended on the1 

practice of virtue. He left many profe- 

lytes, whofe defcendants, even at this day, 

have a total indifference about religion : 
they regard the Chriftian and the Hindoo 
exactly in the fame manner ; and M . 

Ziegenbalg obferves, that he had many fruit- 

lefs arguments with them, as they remained 

firm in their opinions.

It has been aflerted by fome writers, that 

the Hindoos believe in predeftination ; and 

there are feveral circumftances, as well as 

pafiages in fome o f their authors, which 

feem to give weight to that opinion. But,

upoa

4 1  *
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upon farther enquiry, it. appears, that it is 
contrary to the principles of their religion; 
and wherever this belief has obtained, it 

would be qonfulered as the private notion, 
of individuals, unwarranted by the efta- 

bliflied doctrines.

The philofopher and Brahman, Vijbnoa-  

Sarnia.̂  fays in the Heetopades ; :U It has 
** been faid, that the determined fate of all 
u things inevitably happeneth ; and that 
u whatever is decreed muft come to pafs,
?? But fuch are the idle fentiments o f certain 
u men, WhiHl a man confideth in Pro**

* * vidence, he Ihould not flackejn his own 
“  endeavours; for without labour he can*- 

** not obtain oil from the feed.

et They are weak men who declare fate 
$  to be the foie caule.

a  It is faid, that fate is nothing but the 
u confequence of deeds committed in a 

*( former Hate o f exiftence ; wherefore it
44 behoveth

y ’ p  . ' 7 . ,  i  % i ' i |
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“  behoveth a man diligently to exert the 
u powers he is poffefled of.

- ,'1 ‘ .r * ■ .

u As the potter forraeth the lump of clay 
“  into whatever lhape he liketh, even fo 
“  may a man regulate his own adions.

<c Good fortune is the offspring of our 

“  endeavours, although there be nothing 
“  fweeter than eafe.

u The boy who hath been exercifed un- 

** der the care of his parents, may attain the 
<s ftate o f an accomplifhed man; but no 
“  one is a Pundit in the ftate he came from 
<! his mother’s womb.”

Some o f their philofophers infill, that 
God created all things perfectly good ; that 
man, being a free agent, may be guilty of 
moral evil $ but that this in no way proceeds 

from, or affeds, the fyftem of nature : that 
he is to be reftrained from doing injury to

others*

1 . ••
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others, by the rules eftabliflied for the pre~ 
fervation of order in focicty \ and that the 
pain and ills which invariably refult from 

wicked actions, will alone be a never-fail
ing punifhment; as the happincfs which a 

pian receives from doing good, furpaffes 

every other human bleffing.

mm 1 ‘ [ 1 life 1 B | v 1 , * h || 1' % * , - ,
1 *
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AJlronomy o f the Brahmans *

' J p H E  Brahmans are in poffeffion o f an

cient aftronomical tables, from which 
they annually compofe almanacks, and 
foietell eclipfes, although they are now,

I  believe, unacquainted with the principles 
upon which their anceftors conftru&ed them.

Various predictions, founded upon their

An inquiry into, and a regular account of, the 

aftronomy o f India, is a work to which I  readily ac

knowledge myfelf unequal: I therefore beg leave to 

refer the reader t o  the works o f M . le Gentil and 

M . Badly, and the remarks of Mr. Playfair, contained

m fecond voluffie Ae Tranfaftions of the Royal 
Society of Edinburgh,

aftrology,
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aftrology, help to fill up thefe almanacks; 
ibme days are marked as lucky., and others 

as unlucky; and they likewife pretend to 
tell fortunes by means of. heroic opes,

. . In -their, arithmetical calculations they are 
remarkably exa,dv-—— Their operations 
u are very numerous, ingenious, and diffi- 

u cult, but when once learnt, perfectly*

H fore. They apply to them from their 

u early infancy, and they are fo much ac- 

u cuftomed to calculate firms the moft com- 
u plicated, that they will do almoii imme- 

u diately what Europeans would be long 

in performing. They divide the units 

H into a great number of fradions. It is 

i£ a finely that feems peculiar to them, and 

“  which requires much time to learn. The 
<£ moft frequent divifion o f the unit is into 

<c a hundred parts, which Is only to be 
“  learnt cohfecutively, as the fradions are 

different according to the things that 

“  are numbered There are fradions for
** money,
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“  money, for weights, for meafures, in 
“  Ihort for every thing that may be brought 

u to arithmetical operations

The Hindoos reckon from the rifing to 

the next rifing fun, fixty nafigey j each

*  L a  Croze.— He obferves, tc the fame practice 

t£ undoubtedly exifted among the Romans, which may 

ft explain fome paffages o f ancient authors, as in 

t( Horace, Art. Poet. 325.

“  Romani pueri longis rationibus ajfcm  
fC Difcunt in partes centum deducere. 

ct It may likewife from hence be underltood what- is 

** meant by two paflages in Petronius that have hi- 

*c therto been obfcure. In the firft, a father fays to 

<£ a teacher,

“  Tibi difcipidus crefcit Cicero mens, jam quatuor partes 
dicit.

“  In  the other, a man fays, boaftingly,

<( Partis centum dicoy ad ast ad pondusy ad nummum.

<£ I  did not venture to give any examples o f the 

te calculations of the Indians, though I  have many in 

“  my pofleffion; but I  do not in the leaft doubt that 

(e the arithmetick o f the Indians was that of the 
*( Greeks and Romans.”

nafigey

3  c\ £

l | |  : ' <sl
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nafigcy is divided into fixty veinary, and 
each veinary into fixty taipary : 2 f  na- 

figey are equal to one of our hours ;
2 7  veinary to one of our minutes; and 

2 f  taipary, to one of our feconds: there

fore a najtgey, or as it may be called the 

Hindoo hour, is equal to 24 o f our mi
nutes ; and the veinary, or Hindoo minute, 
to 24 of our feconds. The aftronomical 
year o f the Brahmans, which is faid to

confilt of
N . V . T .

365, 15 , 31? 15 ,  anfwers accordingly to 
H . M. Sec.

365, 6, 12 , 30.

By Europeans the folar year Is now 

computed at three hundred and fixty- 
five days five hours forty-eight minutes 
and fifty-five feconds. It was reckoned 
by Hipparchus, about 1940 years ago, 
at three hundred and fixty-five days five 

hours fifty-five minutes and twelve fe
conds ; and when the aftronomical tables

o f
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the Brahmans were eonftraded, at three 

hundred and fxty-five days fie hours 
twelve minutes and thirty feconds. Hence 
it would appear, that there is a gradual de

crease in the length of' the year 5 and if  
thefe calculations can he relied upon, we 
mull conclude, that the earth approaches 
the fun; that its revolution is thereby 

Shortened, and that the tables o f the Brah-* 
mans, or the oblervations that fixed the 

length of their year, muff have been made 
near 7300 years ago. The duration given 

to the year by Hipparchus, was confirmed 

by Ptolemy, who fucceeckd him ; and the 

difference between our calculations and 
thofe of Hipparchus and Ptolemy, in fome 
fort eftablifhes the accuracy of thofe of the 
Brahmans %

.:.JX111. w r ,.... ...... *

* Thjs Brahmans refer to a period 2400 years be
fore the Kaly-youg, or 7292 years ago. See Traite 
de l’Aftfonomie Indiemie et Orientate, par M. Bailiy.
Tranf. of the R . S- at Edinburgh, vol. ii. &c. &c„

M onfeur
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Monfieur le Gentil and Monfieur Bad
ly *  have endeavoured to adjuft the aftro- 

nomical time o f the Brahmans to that of the 

Europeans. Monfieur le Gentil fay s :

« C’eft ce que nous pouvons appeller 

“  fannee fyderale des Bram es; mais parce 

« que les etoiles avancent felon eux, de 

«« 54 fecondes tous les ans d’occident en 
« orient, on trouve (en fuppofant encore 

« avec eux le mouvement journalier du 

« foleil dun  degre) qu’il faut oter 2 1 ',  36 "

« pour avoir ce que nous appellons fannee 

tt tropique, C|U equinoxiale de 365% 5'

“  5 °  > 54  •

« Cette determination eft de deux f  ml- 

<* nutes feulement plus grande que celle que 

<* les aftronomes admettent aujourdhui pour

* *Xtaite de 1’Aftronomic Indienne et Orientate, par 
Monfieur Bailly, publiihed in 1787.

+ *• 59*

Voi. 1 . U “ 1»
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“  Ja longueur tie fannee ; mais die eft plus 

il petite dc 4/ i  ■* on environ, que celle de 

u Hipparqtie adoptee pat -Ptolemee, qui 
u fuppofoit faimee beaucoup trop longue.

4< Par confequeftt, les an dens Brames eon- 

u noiflbie'nt la longueur tie Fannie folaire 
u beaucoup mieux que oe Pont comiue 

M Hipp'arque et Ptokmie*” '

But, according to Monfieur le GentiFs 
explanation, there would Hill remain a 
difference between the time given to the 
•year by the Brahmans, and the modem 

aftronomers, o f 1 minute and 59 feconds ; 

and fuch being the cafe, I cannot ice any 
good reafon for admitting this explanation, 
and condemning Hipparchus; the more 

efpecially as his corre&nefs with refped to 

the hi oar period, is generally allowed.

The Hindoos allot four Ya crams, or 

watches, to the day, and four to the night,

*  ?W4‘ 10*
v Their


