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and -the myftery was revealed. The flave
had been ordered to remain at a diftance,
but his curiofity being excited by the ex-
treme caution that was obferved, he ap-
proached gently to the door of thefan&tu-
ary, and learned the fecret, while the high
prieft was inftru@ing his mafter how the
Mandiram was to be performed. He re-
tired foftly to his ftation. The prince
came out, with the appearance of uncom-
mon joy. He frequently afterwards retired
with the favourite page to the moft un-
frequented parts of a neighbouring fo-
reft, and after recommending to him to fit
and watch over his body, he went and re~
peated the Mandiram in private, when
his foul mounted into the fkies. y He.
was fo delighted with this new amufe-
ment, that he forgot his duty as a ruler ;
he was tired of affairs of ftate 3 he loft
the relilh of his former pleafures-; even
his beautiful priﬁcefs was negle@ted; and,
like ‘an early lover with his miftrefs, he

locked
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Jooked 1mpatlently for the hour Whe_'

might quit the grandeur of hie court, faﬁ i
the fake of foaring, for a moment, above IR

the fphere of men, ~Policy has recom=

mended to princes to be cautious in bes
ftowing their confidence, and not to put

it in the power of any one to do them
. an injury that may not cafily be repaireds

One day that the monarch was delighted
in his aérial journey, he forgot to come
back at the appointed time. « "The page
grew weary with attending, and wifhed to
return to the court.  He often looked at
the body, and again into the air. He
thought of a variety of things to divert the

tedious hour.  The {ecret he had learnt at
the d dom-'-"'of the fan&uary, came into his

mind. ' He who falls in his duty. once,
generally yields to frefh temptations,  Cu
riofity, that led him from his {tation before
the temple, now prompted him to repeat
the Mundiram. 'The confli®& was but
- fhort, The myftery was performed.” The
: foul

{
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218 MYTHOLOGY.

foul inftantly quitted the body of the
flave. A more graceful form lay before
it. The change was preferred. The flave
now became the fovereign, and not chufing
to have one who had been his mafter for
an attendant, he cut off the head of his
former body, as being now but a habitation
for which he had no longer any ufe. The
foul of the prince returned too late. He
faw the lifelefs corpfe of his favourite. He
guefled what had come to pafs. And after
floating, for fome time, over the foreft,
and uttering thofe unhappy founds, that are
fometimes to be heard in the ftillnefs of

the night, he was commanded to enter into .

the body of a parrot. He flew inftantly
to his palace, where, inftead of command-
ing, he was caught ; and, for the beauty of
his plumage, prefented to the princefs, as not
unworthy of herregard. He was placed in
her apartment; he faw his unfaithful fervant
wearing hiscrown,and enjoying hisbed in his
ftead ; he heard his late aCtions examined,

his

As
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bt o 8 faults ‘criticifed, his foibles turned into
ridicule; and when, in the bitternefs GF‘\

impotent revenge, he repeated all the words W

 of inveétive he had learnt, they only ferved
to amufe the flaves. No one knew the
fecret until many ages afterwards, when it
was related by a holy hermit *,

- _Perhaps',in no literary refearch we are
more liable to be deceived; than in en-
deavouring to prove the near affinity of
one nation to another, by a fimilarity in
particular cuftoms and opinions. ~ But not-
withftanding my diffidence of argument
merely grounded upon fuch a foundation,
from what has been even a]reédy faid,

L

* The fame ftory, which is likewife ‘mentioned by
Father Bouchet, bin_ his letter to M. ITuet, Bifhop of
Avranches (to be found in Letires edif. &' cur. tome xii.
p- 170. Edit, de Paris, 1481.) undoubtedly furniflred
 the hint to M. de Moncrif, for his late beautiful tale of
Les Ames Rivales.  See Ocuvres de Monerif, tom. ii.
ps 17, Edit, Paris, 1768, | s
| - there
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there appears fo near a refemblance be=
tween the mythology of the Hindoos, and
that of the Egyptians and Greeks, as in-

clines me to believe, that they originate

from one common parent. Sir William
Jones fays, “ I am perfuaded that, by
“ means of the Puranas, we fhall in time
“ difcover all the learning of the Egyptians,
“ without decyphering their hierogly=-
¢ phics.” And I cannot but congratu=
late the public, on an enterprife, from which
we may now reafonably expect much cu-
rious, and perhaps ufeful, information,
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T HE devotion of the Hindoos couﬁﬁa _'

in going to the temples; in accaﬁan— |
ally performing certain religious ceremonies
at home; in prayers, in faflings, and other
penances ; in making ofi"erihgs,' both on
their own account, and for the fouls of
their dead relations ; in frequent ablutlon s
and in char:tles and pious works. i

Accordmg to the rules of their rehgmn,’ '
they ought to _pray..thrice a day—in the |
morning; atnoon; and in the evening—
awith ther ﬁzces turned towards the Egjt.
They thould at the fame time perform their
ablutlons, and when they have an oppor-
: -tumty, fhould prefer a running fiream to

- ftanding

3
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ftanding water. But it is an indifpenfable
duty to wafh themf{elves before meals.

The offerings made at the temples ge=
nerally confift of money, fruit, flowers, rice,

Apices, and incenfe. The offering on ac-

count of the dead is a cake, called Peenda ;

S

which ceremony is performed on the days

of the new and full moon.

It has been aflerted. by fome writers,
that the devotion of the IHindoos was
formerly fanguinary, and that even human
{acrifices were offered, as the moft accept-
able to their gods. But the exiftence of
fuch a practice appears to me extremely
queftionable. As far as I have inveftigated,

what they are at prefent, mild and hu-
mane ; and I know not any trace of a
cuftom fo barbarous, unlefs we confider
in that light thofe voluntary facrifices which
fome enthufiafts make of themfelves.

It

2 T

the Hindoos feem to have been formerly

L.
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It is however. true, that in their facred

writings mention is made of the Afmavedha
Jug *, or facrifice of the horfe; of the
facrifice of the white elephant; of the
Gomedha Jug, or facrifice of the bull; and
even of the Naramedha Jug, or human fa-
crificé. But it muft be obferved, that the
things reprefented as fit to be facrificed,
have fo many peculiaritics, that we may
conclude they were never to be found. If
they have all the requifites that are de-
{cribed, it is faid they will immediately re-
generate from their afhes in the {ight of the
perfons prefent at the facrifice; and that
their failing to do fo, denotes the difpleafure
of the Supreme Being with thofe who may
have caufed the facrifice to be performed.
Under that denunciation, and with fo many
difficulties, we may fuppofe that fuch facri-

fices have feldom or never been made;

and we are at a lofs to account for their

* Jug, is facrifice.
being
i A
LS
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/ being mentmned in their religious writings,

~ unlefs it be'to indicate, that nothing in this
~ life is too facred or valuable, to exempt it
from bemg devoted to the fervice of thé*
Almlghty. |
Yety notmthﬁandmg what has been here
“obfer‘ved impartiality, and the attention
| that 18 dua to whatever may be advanced
y “"'-bly Qne fq ‘well informed in Afiatic hiftery
"as Sit William Jones, require, that I {hould
'quota what he bas {aid on this fubject, and
avhich had not been feen by me till after
the fitft edition of this work was pub=

lithed.

W The laft of the Greek ot Italian divini«
% tigs, for whom we find 2 parallel in the

« Pantheon of India, is the Stygian or

% Taurick Diana, otherwife named Hecate,

“ and often confounded with Profer pine §

¢ and there can be no doubt of her iden=

“ tity with Kali, or the wife of Shiva, in
% his
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DEVOTION AND WORSHIP. a2y

his character of the Suyglan Jove. To
this black goddefs, with a collar of golden
ﬂculls, as we fee her exhibited in all her
principal temples, buman facrifices weré
anciently offered, as the Vedas enjoined ;
but in the prefent age®, they are abfo-
i_utely prohibited, as ‘are alfo the facri-

fices of bulls ahc_l horfes: kids are

ftill offered to her; and to palliate the
cruelty of the ﬂaughter, which gave
fuch offence to Budha, the Brahmans
inculcate a belief, that the po.or victims
rife in the beaven of Indra |, where they
become the muficians of his band. In-
ftead of the obfolete, and now illegal
facrifices, of a man, a bull, and a horfe,
called Naramedha, Gomedha, and Ai‘-—
wamedha, the powers of ' nature ale
thought to be p10p1t19ted by the Tefs

* We prefume that Sir William Jones means the

Kaly Youg.

+ See page 186.

oL, 1. Q. ' bloody
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226 . DEVOTION AND WORSHIP.

bloody -cerelnonfés at the end of autumii,

when the feftivals of Kali and Lechemi
‘ate folemnized nearly at the fame time.
Now if it be afked, how the goddefs of
Death came to be united with -the mild
patronefs of Abundancc, I muft propofe

another queftion, how came Proferpine
to be reprefented in the European [jficn

as the daughter of Ceres?  Perhaps both

queftions may be an{wered by the pro-

poficion of natural philofophers, that
the apparent deftrultion of a fubflance is
“ the produdtion of it in 4 different form.

The wild mufic of Kali’s priefts at one
of her feftivals brought inftantly to my
recolle@tion, the Scythian meafures of
Diana’s adorers in the fplendid opera of
Iphigenia in Tauris, which Gluck ex-
hibited at Paris, &ec.”

The facrifice of the kid to Kali, as above-

mentioned, is probably the fame with that
which Father Bouchet calls the Lkiam.

6 | | 57
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He fays, *“ The Indians have a facrifice

* called the E4iam, where a fheep is killed ;
¢ the Brahmans, who are forbid to tafte
“ meat at other times, are obliged, by the
“ law, to partake of the animal that has

“ been facrificed ;” and, in another place,

- % they eat certain parts of the vitim, but
“ abftain from others; it is only on this

‘ occafion that they tafte animal food *.”

I an; informed that a buffalo is likewife
offered to Bawaney, at the feaft of the
Dohra; and thefe are the only inftances
of living facrifices that I am acquainted
with.

The worthip of the Hindoos may be di-
vided into two forts, the Narganey Pooja,
or worfhip of the mvxﬁble, and the Sar-
ganey Pogia, or the worﬂnp before idols.

-

* Lettres edif. & cur. tom. xi. p. 25.  Edit. ut fapr.

Id. tom. xii. p. 249.

Q2 But



258 DEVD’I}ION AND w‘oasum .

- But the fbllawers of the latter are by far the

el '*-mgﬂ numerous the fomger, cnmpamtn cly
peaking, are but few, and in the frict

i “feufe of the expreflion may be termed
delﬁ_s. They have either retained the true
meaning of their religion from the begin-
.'ni'ﬁg, or have in later times abolithed the
--.jfahles of the Brahmans, and reflored it to
its Qnglnal purity. = This feems to have
been a principal objedt with Veias in
‘Ins dlalogues between Krifhna and Arjoon ;
"and it appears, that even in his time, above
 four thnufand ‘years ago, the adoration of
the true god was confounded and loft in an
artful and complicated mythology *

| At the hours of public worfhip the peo-
ple refort to the temples- They begin their
devotions by performing their ablutions at
the tank, which is either to be found in

* Sce Sxrrer VIL on I\Tyt‘hology.
j front
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front of the building, or in the great tem-
ples, in the centre of the firft court .
Leaving their flippers, or fandals, on the
border of the tank, they are admitted to a
periftile or veftibule, oppofite to the build=
ing which contains the idols, where they
obferve great reverence; and whilft the
Brahmans_ perform the ceremonies of thle
Jug, or the Pooja, the dancing women oc-
calionally dance in the court, finging the
praifes of the divinity to the founds of
- various mufical inftruments,

The Pooja may likewife be performed at
home before the houfehold images. Thofe
who ‘are to affift at it begin by wathing

t Some of the temples gre of an oblong figure, and
confift of two or more courts, immediately following

each other. ' Seme have only one inclofure, with the -
chapel where the images are placed, in the center of

it; and fome, though few, are like the one at Sering-
ham, having different courts within each other.

Q 3 “ - them-

259
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‘230 DEVOTION AND WORSHIP.

themfelves. They likewife wath the room

) place deftined for the ceremony; and
 then ';i)rea&* it with a new mat, or with a
 carpet that is only ufed for that purpofe.
On this théy place #he throne of the image,

which is generally made of wood richly

‘earved and gilt, though fometimes of gold
~ #r filver. The things neceflary for the
Pooja arc laid upon the mat; confifting of
a bell of metal; a conch thell * to blow
_on; a cenfer filled with benzoin fugar, and
other articles, which are kept conftantly

. burning, by being occalionally renewed,

 Flowers feparately and in garlands are fcat-
tered upon the mat. The idol is put into
a metal balon, and being wafhed by pouring
- water firfton the head, is wiped and placed
on its throne. Cups, and plates of gold,

filver, or other metals, are {pread before it,

fome filled with rice, others with different

* The conchsfhell is hf_:ld- in 2 fort of veneration by
the Hindoos.
forts
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. forts of fruits, with dry {weet-meats, and

" with cow’s milk, The worfhippers re= . =
. peat certain prayers and /blocks, or verfes

in praife of the god whom the 1dol Ye=
prefents. |

The Brahman, who performs the ceres
. mony, occafionally rings the bell, and
blows the thell. He gives the Tiluk, or

mark on the forehead, to the idol, by dip~ '
ping his right thumb in fome fubftarice that
has been mixed with water, and prepared
for that purpofe. If the mark be a per-
_ pendicular one, he begins at the top of
the nofe; and advances upwards. But
. 'the colouf, the fize, and f{hape of the
Filuk depend on the tribe and fe& the
worﬂuppers may be of; fome tribes bew.
ing marked with ‘vermilion, others mth
turmerick, and fome with the duft of the
~whiteft fpecies of fandal wood, &c. A
Brahman generally marks all the perfons
' prefent in the fame manner. The fruit and

Qﬂ‘ b other
g4t




232 DEVOTION AND WORSHIP.

other articles of food that were fpread be-
fore the idol, are divided amangft them ;
and the idol is then carefully wrapped up,
and with the throne -and other things ufed
in the ceremony, kept in a fecure place
until another Pooja be performed.

A veneration for the elements, but efpe-
cially fire and water, feem to have been

common to all the ancient Eaftern nations.

The Medes and Perfians confidered fire

and water as the only true images of the
.'divin‘ity*; and it is ‘evident, that the
Hindoos, if they do not now worfhip fire,
hold it in religious refpect . Every day

at fun-rife the priefts go to fome river, or

to the tanks of their temples, to perform

the Sandivaney, or worthip to Brahma the
Supreme. After having wafhed themfelyes,
taking water in the right hand, they throw

P

* Herod. i. Clem. Alex. Protrept.
t See page 188, under the article Sour.

242
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':ﬁt in the air before and belnrid them”'f".‘lnﬂTI_..:'j_ )
*vokmg the Delty, and finging forth thankfs i
piving and praife. ' They then throw fmﬁafﬁ A
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towards the Sun, exprefling their gratitude
for his having again appeared to dlipﬂl the
~ darknefs of the mght.

Lucian fays, that the Indians  offéred

. -adoration to the Sun, in tutning towards i
_.th-e eaft ; ;' and Philoftrates obferves, that

they addrefled prayers to him in the morn-
ing, to favour the cultivation of the earth;
and in the evening, not to abandon them,

* but return again in the mcrning_.

‘Father. Bouchet fays, that * He who -

© # performs the Etiam (hould, every morn=

ing and evening, put a piece of wood
% into the fire,, that is employed far_.,that
# facrifice, and take care to prevent it from
 being. extinguiﬂled.“ S

Nh. W'ﬂkmc. informs us, that the Brah-

4 imans are enjozned to light up a fire at certain

times,

45
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times, which muft be produced by the
frition of two pieces of wood of a par;
ticular kind ; that with a fire thus pro-
cured, their facrifices are burnt ; the nup-
tial altar flames; and the funeral pile is
kindled.

In the Heetopades it is faid: ¢ Fire is
_ % the fuperior of the Brahmans ; the Brah-
“ man is the fuperior of the tribes; the

“ hufband is the fuperior of women ; but .

¢ the ftranger is the fuperior of all.”

U4
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Devotees.

‘N every part of Hindoftan we meet with.
~ numbers of devotees, diftinguithed by
various names, but' not reftriCted to any
caft. They become fuch from choice, and
every Hindoo, except the Chandalah, is at
liberty to adopt this mdde_of ].ifg.

Of all the numerous [clafles of devotees,
none are fo much refpe@ed asthe Saniaffies
‘and Yogeys. They quit their relations,
and every concern of this life, and wander
. about the couﬁtry withott any fixed abode,

It is fald, in their facred Writings, ¢ That
- #a Saniafly, or he who fhall devote him-
. ¥ felf to a folitary religious life, fhall have

g5
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- ¢ no other clothing, but what may be ne-
“ ceffary to cover his nakednefs; nor any
“ other worldly goods but a ftaff in his
“ hand, and a pitcher to drink out of.
« That he fhall "always meditate on the
¢ truths contained in the facred writings,
 but never argue on them. That his food
¢ thall be confined to rice, and other
¢ yegetables; and that he fhall eat but once
“ a.day, and then fparingly. That he fhall
¢ Jook forward with defire to the {epara-
“ tion of the foul from the body; be in-
¢ different about heat, or cold, or hunger,
“or praife, or reproach, or any thing con-
“ cerning this lifc; and that unlefs he
“ ftriQly follow thefe rules, and fubdue
“ his paffions, ‘he will only be more
“ criminal, by embracing a ftate, the du-
¢ ties of which he could not perform, ne-

“ gleCing thofe he was born to obferve.”

With the precife diftin@ion between the
Yogey and the Saniafly, I am unacquainted.
The former in Sanfcrit, fignifies a devout

perfon 3

S Ul
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perfon 3 the latter; one wbo has ent

forfaken the things of  this. world.

- aid in the dmloguea between: erihrja and i

i Arjeon, -

@ Ledrn, fon of Pandoo, ‘that what ﬂmy_ .

% call Samias, or a forfaking of the world,

“ i3 the fame with Yog, ot the pm&'}ce of' |

e devot:on.

el

“The man who 18 happy in hls hearr, I
“ nt reft in his mind, and enhghtened'

b wathm, 18 a Yogey, or one devoted to
._-"3“G0d of a gndly fpirit, and obtaineth

L the ‘.tmmatertal nature of’ B}abm the |

b
Y L

e Supreme. il

¢ The man who keepeth the outward

“ -aceidents. from entering  the mind, and
il hzs eyes fixed in cnntemplatxcn between
“ his brows; who maketh the breath pafs
¥ équdl]y through bis noftrils, who hath fet
“ hig heart upon falvation, and “ho is

¢ free from Tuft, fcar, or anﬂer, is for ever

: :'*“ ble[fed in this l1fe. X ik
- e

At !
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-« He cannot be a Yogey, who, in his ac-
¢ tions, hath not abandoned all views.”’

“ The Yogey conftantly exercifeth the
« fpirit in private. He is of a fubdued
« mind, free from hope. He planteth his
“ feat firmly on a {pot that is neither too
¢ high nor too low, and fitteth on the
¢ facred grafs that is called Koos, covered
¢ with a fkin, or cloth.—There he, whofe
¢ bufinefs is the reftraining of his paffions,
¢ thould fit, in the exercife of devotion,
¢ for the purification of his foul, keeping
- ¢ his head, his neck, and his body {teady,
“ without motion, his eyes fixed on the
“ point of his nofe, looking at nothing elfe
“around. The Yogey of a fubdued mind,
“ thus employed, in the exercife of devo-
“‘tion, is as a lamp ftanding in a place
¢ without wind, which waveth not.”

“ Supreme happinefs attendeth him
“ whofe mind is thus at peace, whofe car-

% nal affe@ions and paflions are fubdued,
¢ and who is in God, and free from fin.”

¢ The'"
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& The man whofe mind is endued with
« devotion, beholdeth the fupreme {foul

¢« in all things, and all things in the fu=~

¢ preme foul.”

% The Yogey who believeth in unity, and
« worfhippeth me prefent in all things,

« dwelleth in me.”

¢« This divine difcipline which is called
¢ Yoy, is hard to be attained by him who
¢ hath not his foul in fubjeion, but it may
“ be acquired by him who taketh pains.”

~ «“The Yygey is more exalted than the
“ Tapafivees, thofe zealots who harafs them-
¢ felves in performing penances.”

“ He is both a Yogey and a szz'z{y who
¢« doeth that which he hathto do, mde-
« pendent of the fruit thereof.”

¢« Works are faid to be the means bjr
¢ which a man may require devotion, fo
« yreft is called the means for him who hath

¢ attained devotion.”
{ <« When
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% When the all-contemplative Saizafj is

% not engaged with obje&s of the fenfes,
“ nor in works, then he is called one who
% hath attained devotion.”

% The foul of the conquered placid {pirit,
% ig the {fame in heat and in cold, in pain
“ and in pleafure, in honour and difgrace.”

. % The man whofe mind is replete with
“ divine wildom and learning, who ftand-
« cth--on-t_he _'pinnafcle, and hath fubdued his
& paffions, 'is faid to be devout *.”

"It 1 not improbable that fome of ‘the
. “paﬁ‘ages in the facred writings which were
enigmatical, being underftood literally by
the ignorant, have given rife to thofe ex-
travagant penances, with whijch fome of
the devotees torture themfelves. In one
of the above quotations they feem even to

* Bhaguvat Gesta.  The above quotations, as well
as others, are not taken in the exaét order in which
-th(:y follow in the work, but are feleéted from different
parts, as they fuit the fubjeét treated of.

be
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be condemned ; the Yogey being faid to be
more exalted than the Zapafivee, &ec. 1
faw ong of the latter, who having made a
vow tokeep his arms conftantly extended
over his head, with his hands clafped to-
gether, they were become withered and im-
moveable. Not long ago, one of them
ﬁnifhedi mealuring the diftance between
Benares and Jaggernaut with his body, by
alternately ftretching himfelf upon the
ground,l'and rifing ; which, if he performed
it as faithfully as he pretended, muft have
taken years to accomplith. Some make
vows toi' keep their arms croffed over their
breaft for the reft of their days; others to
keep their hands for ever fhut, and their
nails are fometimes feen growing through
‘the back of the hand; fome by their own
defire, are chained to'a particular fpot, and
others never lie down, but fleep leaning

againft a tree *.
There

*  Philofophos eorum quos Gymnofophiftas vocanty ab
exortu ad occafum perflare contuentes Jolem immobilibus

Vor. L R wculisy
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.. There are frequent inftances of devotees
and penitents throwing themielves under
- the wheels of the chariots * of Shivah or
Vithnou, when the idol is drawn out to
_celebrate the feaft of a temple, and being
thereby cruthed to death: and not long
fince we faw an account of the aged father
of a _n.t:lme_mu;s offspring, who devoted him-
{elf to the flames, to appeafe the wrath of
~ adivinity, who, as he imagined, had for
fome time paft afﬁi&ed.his family and neigh-
bours with a mortal epidemical difeafe. .

The ‘Pzza'.zéi’amm.r, é_’n the coaft of Coro-

Imande], are followers of Shivah 3 'thEy rub

their faces and bodies with the athes of
burnt cow-dung, and go about the towns
and villages {inging the praifes of their God,

oculisy ferventibus orenis tofo die alternis pedibus inftflere.
Plin. lib. vil. cap. 2.—Gymnofiphifts was ‘a name given
by the Greeks, on account of their going naked, or
probabiy from their not wearing an upper garnient.

" * Thefe chariots are more properly great moveable
towers, which require many oxen and fome hundreds
of men to draw them,

Wi 10 : : The
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The Cary-patry-pandarams are a fet of
 religious perfons, who make a vow never
to {peak ; they go to the doors of houfes,
and demand charity, by ftriking their hands
together. They take nothing but rice,
which is given them ready prepared for
eating; and, if it be fufficient to fatisfy their
hunger, they pafs the reft of the day fit-

ting in the fhade, and fcarcely looking at
any obje&t that may come before them.

The TZadinums go about begging, and
linging the hiftory of the different incar=
nations of Vithnou. They beat a kind of
tabor ; and have {mall brafs bells tied round
their ankles, which make a confiderable
- noife as they walk along.

Thefe devotees are to be met with in
every part of Hindoftan; but chiefly in the
neighbourhood of great temples, both from
religious motives, and in order to receive
alms from the pilgrims who refort thither.

- Contrary to the practice of the Hindoos

in general, many of them wear their hair,
R 2 and,
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and, -by"-ﬁf-eQuenﬂy rubbing it with the oil of

the cocoa-nut, it growsto an extraordinary

degree of length and thicknefs. Sdme'let

it hang loofe on their bodies, extending to
the ground ; others have it plaited in many
trefles, and wound round the head in the

* form of a great turban.

Moft of the ancient authors who have

‘mentioned India and its inhabitants, {cem

to have confounded the Devotees, Settaries,
and Pundits, or Philofophers, with the
Bractimanes, or regular priefthood. They

fpeak of Gymnofophifts, Germanes, Pramnes,
Samaniens, and Hilobiens, who are faid to

be a clafs of the Samaniens, that lived in
forefts, and ufed no clothing or nourifh-
ment but what the trees afforded them.

Strabo fays, that the Samaniens fer no.

value on any knowledge but fuch as tend-
ed to correct vice, and that they fmiled at
thofe who applied themfelves to metaphy-

fics, a‘honomy, and aftrology.—Probably

Strabo

26X
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Strabo meant fuch of the Samaniens as
were folitaries, or hermits; for we find that
the Samaniens in general were remarked
for their learning, and their knowledge in

the fciences.

Clement of Alexandria obferves, that
there were two claffes of Indian philofo-
phers, the one called Brachmanes, the other
Sarmanes 5 by which, I am inclined to think
they mean the Samaniens. He fays fome
of the Sarmanes were called folitaries, and
neither lived in towns nor had any particu-
lar dwelling ; that they obferved celibacy ;
and covered their nakednefs with the bark
of trees; nourithed themfelves with their
fruit; and drank only water, and that out
of the palms of their hands,

e

Porphyry acquaints us, that the fubftance
of the dofirines of the Indians confifted in
the neceflity of adoring God with a pure
and pious mind ; that the Samaniens, who
fecluded themfelves from the world, infifted

R 3 on
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on the fie_::ceﬂity. of fubduing the paflions, in
order to be fit to approach God; and gave

- that as the reafon for the extraordinary pe=
‘nances they inflicted upon themfelves, sbere-
by to render the body entirely fubmiffive 1o

the Jpirit,

M. de la Croze fays, that the Samaniens
are flill fpoken of with fefp’c&, fo far asre=
- gards their learning ; butthat their docrines
were held in abhorrence by the Brahmans,
and that their fect no longer exifts, He' |

fpeak's of feveral of their literary perform-
ances, Thetitle of one is T-o.lkab_iazis, fr9m-
its author, who is faid to have been a Hin-
doo Rajah ; we are told, it is yery folumi-.—

nous, and amongft other things contains the

art and rules of Hindoo poetry. M. Ziegen-
balg obferves, that to underftand it tho=-
roughly, required long and arduous appli-
cation..-.-.-—-Athhcr work, called Diva-garom,

which treats of language and the choice of

words, is put into the hands of boys who

are |

D5k
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are deftined to purfue leammg, and is heId.- ,
in the higheft efteem by their literati, but

the ftyle is {0 exalted as to be entirely above
the comprehenfion of the vulgar

-

Calan'u's *, who burnt himfelf in t}i’e .p.rl_e;.-
{ence of Alexander and his officers, hus by
fome been called a Brahman ;—but it is
evxdent that he was one of thofe devotees

* We are told that he was fo named’ by the Greeks, .
from his {aying Cale, by way of falutation. They
Tikewife called him Sphinés, which probably was no
more his true name than the other. He was regard-
-ed by his countrymen as an apoftate.—He followed
~Alexander; at Pafargadus, being attacked with a
 dylentery, he ordered a funeral pile to be prepared,
and hayving performed his ablutions, facrifices, and
prayers, laid himfelf compotedly down, and was burnt
todeath. : Prur. Vite Alex.

Strabo mentions & perfon who had accompa{nic-_d.
ambaffadors fent by a prince of Tndia to Auguftus,
that burnt himfelf at Athens; and fays, the Athenians
erected a monument’ to his memory, with this in-
foription, ¢ T'0 Zarmonechigas, Indian of Bergafer, who
% yoluntarily embraced death, according to the cuftom
%% of his country.”

R4 i who
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who travel about the country.—He is faid
to have gone naked ; but the Brahmans
neither go naked, nor commit any aéts of
extravagance.  Their lives are uniform,
indolent but decent; and chiefly occupied
with their rites and ceremonies, they apply
more or lefs to ftudy, according to their
genius and turn of mind.

But notwithftanding this inaccuracy of
ancient authors, in confounding the Brah-
mans, or regular priefthood, with the de=
votees and feQaries ; if we confider how
limited their intercourfe with India was,
compared to that enjoyed by modern Eu-
ropeans, and how little we ourfelves knew
of its inhabitants till within thefe few years
paft, we fhall find caufe, inftead of being
{hocked with their errors, to be {urprifed at
their inftruction, and perhaps afhamed of
our own fupinenefs. Strabo obferves, that
thofe who had been in India, generally had
feen things but partially, and by the way;

that they had taken their information by
. hearfay,

;'1.3%
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hearfay, whmh however, had not prevented b
 their giving accountq as if they had examin~
" ed with accuracy

? Sotnc are _of opinion, that the é::travagant A

" ‘notions of the illuminated and‘qa’fﬁ%}; th_at

have figured among the Chriftians, and
that @ill exift in different parts of Europe,

came originally from the devotees of Hin~
doftan.  D’Herbelot fays, * The fect of
% the Illuminés bad it origin in the haﬂ:
¢ it was brought by the Ambs_ into Spain,
s under the name of Alumbrados, and has
¢ heen renewed in our days by, Docor
i Molmos T |
But, beﬁdes the route given to t‘ms fect

.. by D’Herbelot we find that fimilar 0p1-
‘nions with thofe of the I![mzsz’.;, were

.profeﬂ'ed in theeleventhcentury, by Slmeon,

fuperior of & monaftery of Saint Mamas in
Conftantinople, and were embraced by Pa-

* Straboy 135, =

-r Bib: Orieng. par L IIurbelet, P 296, fol.
| lamas,
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lamas, bifhop of Salonica. They appeared in
the Latin church in the fourteenth century,
and broke out and made great progrefs in
the feventeenth, being profefled and taught
by Molinos, who is confidered as the chief
of the Quietifls of the wefl.

. Simeon and others pretended, that, by
abftra@ing themfelves from the things of
this world, they might, while in a ftate of
fuch abftra&tion, and abforbed in the con-
templation of God, be received into grace,
and partake of the divine effence.—That
-~ they then compofed a fort of Trinity with-
~ in themfelves, of the body, the foul, and
- the holy fpirit.—While in the practice of
contemplation, it was recommended to the
difciples, to fit with their chin upon their
breaft, the eyes fixed on the navel; and
they pretended that when they were in-
fpired with the Divine Spirit, they felt it
pafs through their noftrils, and were affect-
ed with peculiarly delightful fenfations.—
But befide the abfurdity of thofe monftrous
do&rines,

96*
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 dodtrines, which, it might be fuppofed,
would have been f{ufficient to draw on them
the contempt of all reafonable men, it was

alleged, that the difciples’ of Molinos,

trufting for their falvation to thofe exercifes

of abforption, were often engaged in fcenea
of the moft ficentious debauchery. They,
were called Quietifis, from affe@ing an ex~
traordinary tranquility of mind ; and how-
ever firange it may appear, many of high
rank of both fexes, and perfons dif
tinguifbed for their learning; were Quietifts,
The friend of the celebrated Madame de

- Maintenon openly profefled herfelf to be of

the number j . mor is ‘he even exempt
from fufpicion of having adopted many of
the opinions of Molinos.

i
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Learning and Philofopby of the Brabmans.

LL the ancient facred and profane
writings of the Hindoos are in the
Sanfkrit language, which is now only
known to the Pundits *, or men of learn-
ing; and is neither fpoken nor underftood
by the reft of the nation. Yet as Santkrit
words are {till found in ufe over the whole
‘peninfula; and as moft of the proper names
of perfons and ancient places are derived
from that language, it is not improbable,

* Pundit is a Sanfkrit word, and an honorary title,
fignifying do&or or philofopher.

Mr. Wilkins informs us, that Sanfkrit is compofed
from San, a prepofition, fi ignifying completion, and
jkr:ta, done or finithed.

that

gkt
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that it was once umverfal however remote
that permd may be. | '

If we compare the Brahmans of the pre-
fent day with the Brachmancs * of antiquity;
we fhall, in almoft every feature of their
charaéter, perceive the ftrongeft refemblance.
The difference that may exift between
them, may partly have infenfibly taken
place in the Iap{'e of time ; but muft c’hieﬂj

be afcribed to the revolutions that havle.'

happened in their government,

- The ancient Brahmans, living in anage
wheri the Hindoo empire flourifhed, culs
tivated f{cience with an  encouragement
of which their opprefled pofterity are de-
prived.  Befide the ftudy of the facred,
moral, and rr'_iet'a‘phy'ﬁcal Writings of their

nation, a principal part of their f{cientific

' purfuits feems to have been dire&ted to

* The words are ¢vidently the fame; and derive
their origin from Brahma, God,

aftronomy,

. ;Q b
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aftronomy, natural philofophy, and fome
branches of mathematics.

Several ancient authors, in fpeaking of
the philofophers of India, fay, that they
occupied themfelves with things of a ferious
nature; in the contemplation of God and
his works ; that they fpoke little, and fel-
dom without neceflity, yet never refufed to

anfwer thofe who came to them to be in-
firucted *: that their difcourfe was con-

cife, fententious, often allegorical, and that

they fometimes ufed enigmas .

Nearchus, who commanded Alexander’s

fleet, faid, that they only refpected truth and

virtue 1.

Strabo informs us, that they cultivated
natural philofophy and aftronomy.

They were held in fo high repute for

their maxims of morality, and for their

* Strabo, 15. Porphyr. de Abft. 4.
+ Diog. Laer. Proem.

1 Strabo, ibid.
know-

946"
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knowledge in fcience and philofOPhYs'

that, befides Pythagoras, many went frem
Greece and other more caftern countries,
purpofely to be inftructed by them. Such
were, Democrites the Abderian, Pyrrhon,
&c. ¥ Bardefanes of Babylon, who
lived in the time of Alexander Severus, is
faid to have converfed with the Brach-

manes, whom he reprefented as chiefly occu-
pied in the adoration of God, and the

duties of morality 7.

Great affinity appears between the man-
ners and practices of the Brahmans and
thofe Gymnofophifts of Ethiopia, who fet-
tled near the fources of the Nile; and, ac-
cording to Philoftrates, they were defcended
from the Brahmans. He fayé, the Gymno-
{ophifts of Ethiopia came from India, hav-
ing been driven from thence for the murder

of their king near the Ganges f. He makes

* Suidas.—Diog. Laert.
+ S. Jerom. Porph.
1 Philoft. Vit. Apoll, c. 6.

65
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Pythagoras fay to Thefpefion, in reproachs
~ing him for his improper complaifance to
~ the Egyptians, * Admirer as you are of the

¢ philofophy which the Indians invented,
% why do you not attribute it to its real pa-

% rents, rather than to thofe who areonly fo

“ byadoption? Whyafcribe to the Egyptians

¢ a thing as abfurd, as to aflert that the

¢ waters of the Nile, mixed with milk,

% (which they pretend happened formerly,)

¢ flowed back to their firft fource.”—Iar-

chas, likewife, fays to  Apollonius, on
afking his -opiniuri_ concerning the foul:

« We think of it what Pythagoras taught

* you, and what we taught the Egyp-

¢ tians *,”

* Philoft. de Vit. Apoll. ¢. 6.  He probably meant
the people of the Thebaid, as the opinions of thofe of
lower Egypt, with refpect to the Supreme Being, ap-
pear in general to have been very different from the
tenets of the Hindoos. Some faid, that the foul after
- death defeended to a fubterraneous place, where it for
ever remained 3 others, that it afcended to the ftars,
whence it originally came, : '

12 .. Lucian

9bb
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Lucian obferves, that the fcience of aftro-
nomy came from Ethiopia—perhaps, there-
fore, from thefe Gymnofophifts who came
originally from Indoftan—And in making
philofophy complain to Jupiter of fome
who had dithonoured her by their conduct,
he fuppofes the Indians to have been the
firft inftruéted by her.  She fays, “ I went
¢ amongft the Indians, and made them
¢« come down from their elephants and con-
¢ yerfe with me.~From them I went to
¢ the Ethiopians, and then came to the
¢« Egyptians.'—LUCIAN.

But though the Brahmans now may be

inferior to their anceftors, as philofophers

and men of {cience, their cq/ is fiill the only
repofitory of the literature that yet remains:
to them alone is entrufted the educa-

tion of youth; they are the fole interpre-

ters of the law, and the only expounders

of their religion.

Bernier, in his letter, dated 4th O&ober
1667, gives the following account of their

literary purfuits at that time,

Yor. L S ¢ La
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¢ Laville de Benares, e{’c I ecole genuale,

“ et comme I"Athenes de toute la gentilité
% des Indes, ol les Brahmens et les Reli-

% gieusx, qui font cenx qui S’appliquent a
- “letude, fe rendent. Ils n’ont point de

i Colleges ni de clafles ordonnees comme

t «chez nous; cela me {emble plus tenir de

£ cette -fag:qn d’école des anciens, les maitres

% érant difper(ds ‘par la ville Idans leur

¢ maifons, et principalement dans les Jar-
% ding des Fauxbourgs, ou les gros mar-

it $hands e fouﬁl'ent De ces maitres les

- % uns ont quatre dlfup]es, les autres’ ﬁx. ou
“ fept, et les plus renomxms, douze ou

“ quinze tout au plus, qui paflent les dix et

# les douze anndes avec eux, Toute cette

“ étude eft fort froide, parceque la plupart

L
§ Ity
18

£ des Indlens font d'une humeur lc.nte et

it pareffeule la chaleur du pays et leur
manger y cuntrlbuant beaucoup

“ Leur premiere étude eft fur le Han-

“ ferit *, qui eft une langue tout i fait

¢ differente de I'Indienne ordinaire et qui

- % Or Sanfkrit,

969
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¢ n’eft fue que des Pundits. Elle s’appelle

¢ Hanferit, qui veut dire langue pure, et

113

parcequ’ils tiennent que ce fut dans cette

“ langue que Dieu, par le moyen de Brah-

117

(19

(14

(14

111

111

€c

(19

£C

111

114

(14

(44

(11

€L

£¢

ma *, leur publia les quatre T Beths qu’ils

eftiment livres facrés ; ils appellent lan-.

gue fainte et divine: ils pretendent
méme qu’elle eft aufli ancienne que Brah-
ma, dont ils ne comptent 'age que par
Lecques, ou centaines de mille ans ; mais
je voudrois caution de cette étrange an-
tiquité. Quoiqu’il en foit, on ne fauroit
nier, ce me {embie, qu’clle ne foit trés an-
cienne, puifque leurs livres de religion,
qui left fans doute beaucoup, ne font
écrits que dans cette langue;_et que de
plus, elle a fes autres de philofophie, la
medicine en vers, quelques autres poefies
et quantité d’autres livres, dont j'ai vu

une grande fale toute pleine dans Benares,

« Apres qu’ils ont apris le Hanfcrit, ce

&6

qui leur eft trés difficile, parcequ’ils nont

* He means Brimha. + Veds.
S 2 ¢ point
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* point de grammaire qui vaille, ils {e met~

< tent pour lotdinaire 4 lire le Parane, qui
“ eft comme un interprete et-eib_reg’é-* des
© % Peths, parceque ces Beths font fort gros,
% du moins fi ce font ceux quion me mon-

“traa Benares: ils font méme trés raves;

# jufques-1a que mon Agah ne les a jamais

“pu trouver i acheter, quelque diligence
i qﬁ’il ait pu faire; auffi les tiennent ils fort
e fecrets, de crainte que les Mahometans
9 netmet*texit Ifi'n:xin deflus, et ne les faflent
% broler, comme ils ont deja fait pluficurs
e e | |

o Eatre leurs philofophes il v en a prin-

% cipalement fix fort fameux, qui font fix

& {o&ves differentes.  Les uns s'attachent a
“ celle c1, et les autres a celle 13, ce qui

¢ fait de la difference, et caufe méme dela

“ jaloufie entre les Pundets, ou do&eurs;

% car ils feavent qu'un tel eft de cette fecte,
“ % et un tel d’une autre, et chacun d’eux
¢ pretend que fa do@rine eft bien meilleure
“ que celles des autres, et qti’elle_eﬁ: méme
# plus conforme aux Beths, « |
e ' e ¢ Tous

ire

W) @L



OF THE BRAHMANS. 261

~ % Tous ces livres parlent des premiers
« principes des chofes, mais fort differe-
¢« ment. Les uns tiennent que tout eft
¢« compof¢ des petits corps, qui font indivi-
“ ﬁ'bles, non pas a caufe de leur folidité,
¢ dureté, et refiftance, mais a raifon de
¢ Jeur petitefle, et difent ainfi plufieurs
« chofes enfuite qui approchent des opinions
“ de Democrite et d’ Epicure,

¢ Tes autres difent, que tout eft com-
¢ pofé de maticre et de forme, mais pas un
¢ d’eux ne s'explique nettement {ur la ma=

¢ tiere, et bien moins encore fur la forme.”

« D’autres veulent que tout foit compofé

¢ des quatre élemens et du néant.

« J1y en a auffi qui veulent que la lu-
¢ miere et lgs tenchres foient les premiers
« principes. :

«“lyen a encore qui admettent pour
« principe la privation, ou plutdt les pri-

¢ yations, qu'ils diftinguent du ncant,

S 3 ¢ T
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%1 yen a enfin quipretendent que

i tout eft compofe d accxdens.

g L

% Touchant ces principes en general,

il font tous d'accord qu'ils font éter-
il '

-

'The Hindoos, like fome of the ancients, -

fuppofe that the foul is an emanation of
the fpirit of God breathed into mortals.

“But their manner of exprefling this idea is

more fublime; for, inftead of talling it a

-'pprt'ibh of the divine {pirit, they compare -
it to the heat and light fent forth from the

fun, which neither leflens nor divides his
own eflence: to the fpeech that communi-
cates knowledge, without leflening that
of him who inftru&ts the ignorant: to

~ atorch at which other torches are lighted,

without its light bemg thereby diminith=

h ed &c.

‘Some of the philofophers not only believe

tha't__'_the fouls of mankind are emanations:

of
272
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of the. diivine ﬁ':zrzt but that the Sun the
Moon, with the other planets, and all the
 bodies that are feattered in the infinity of
dpace, are pervaded, and made to exift by
 this fpirit. Thefe opinions are by no means
- peculiar to the Hindoos, but feem to have
‘been 'entertained by the Chaldeans, the
 Perfians, and. many of the philofophers of
Greece and Italy

Others giving fill gfeater feope to the'

imagination, profefs the doctrine of Jl/ufion.
They fay nothing really exifts in an
‘-mdmdual fenfe, becaufc the univerfe, and

| every thing contained in it, is only one, AR

God, all things being ‘emanations from the |
firlft principle. Andit is m.«.eﬂ“ary toattend to
this do@rine, in order to comprehend many |
 paflages in their different authors which

refer to it. . | LR

T ‘; Diog, Laert, in Pytho—~Plato in Tim.~Idem in

.Epm -—Cxccro dc lat. Deor. ’
3 4 Gowtama,

233
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Cowtama *, an ancient author of a me-
taphyfical work, called Nayaya-darfana,
makes a diftin@ion between what he calls
the divine foul, and the vital foul. The
firft, he fays, is eternal, immaterial, and
indivifible; refembling in that refpeét the
great Spirit from whence 1t came and  he
thinks it would be monftrous to imagine,
that this effence or {pirit fhould be affected
| by the paffions to which mankind is {ub-
je&. The fecond, he fays, is a fubtle ele-
ment, which pervades all animated things ;
and he obferves, that it would be as ab-
furd to fuppofe that defire or paflions of
any kind could exift in orgahized matter

only, as to fuppofe they could exift in a

piece of mechanifm that was the work of

human ingenuity. = Taking it then for

# This author is well known to the learned Brah-
mans. He is mentioned in the Heetopades as a pro-
phet ; and the late Colonel Dow tells us,' that he de-
pofited a copy of one of the volumes of his work in
the Britifh Mufeum,

granted,

g
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grantcd that mankmd paitake in a certam
- degree of th¢ fpmt of God, which is not b

. liable 'to. human pafﬁons, and that .or=
_ganized matter, merely as fuch, cannot
;poﬁ'efs any, the vital foul, ror pervading
 clement, is that which glves bxrth to our

.deﬁres.

In fpeakmg of man he mcntmns, befi desl

the five e*cternal fenfss of feeing, hearing,

tafting, frncllmg, and fecling, one .».mcr;ml --

Jénfe s by which we prefume he means m-
tcl_lf:_Ctual perception, -

He fays, that the extemal ﬁ.nfe con~

~ yey into the mind diftinét reprefentatmns
. of things; and thereby furnifth it with

‘materials for its mterndl ooperations ; but
that unle(s thé mmd act. in con_]un&lon

with the fenfes, theu operation is loﬁ —
Thus, for inftance, a perfon in decp cc;n-'

templation is frequently infenfible to found,
nor does he perceive an objeé}:"--that is ime

| _--:'m«gdlaze]y before his eyes+—That ideas ac-

'qulred by means of the external fenfes,
i produce

-
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produce new ideas by the internal opera-

~ tion of the mind, and have al{o the power

of exciting fenfations of pain or pleafure.

Reafon, he fays, is the facul'ty that
enables us to conclude (from what falls

under our immediate obfervation) upon '

things at the time not perceptible; as,
when we {ce {moke, we know that it pro-
ceeds from fire.—Reafon, he continues,

‘depends on our ideas, and is in propor-

tion to the nature and extent of them j and
therefore, wherever our ideas are indiftiné,

our reafon muft be imperfect.

By perception, he fays, we have an im-
mediate knowledge of things in a certain
degree, without the aid of reafon; asof a
horfe, a tree, of hard or foft, fweet or
bitter, hot or cold.

"He then goes into a difcuflion of infe-
rence; takes notice of true and falfe infe-

rences, and of things that can be demon-

~ ftrated, and of thofe that dinnot.

Memory,
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'j':very camprehenﬁve fenfey and ahm{"tl—;f‘

. confound with imagination, md}*, he f&j"g,\-l;'.'_" i
i be employcd o thmcrs prefent as to time, ! :
'-.but abfent |as to p!ace, on fhings paff,
rand on things /in expectation.  He calls

memory, the repofitory of knowkdge,

from which ideas already acquired, may.

be occaﬁonally revwcd and called mta
a&mn. | |

In fPeaking of letters, he fa}Irsf, by that

heavenly invention a certain fignification,
‘being given to figures and. characiers, the

fight of them ferves to revive ideas that

”'have been negle&ed or were n0t 1n a&xon, :
. as well as to convey others we are unac-
_quamted wlth -—-by thefe, he fays, we
may 1ncreafe our knowledge by contem-

plative experience; by thefe the q&xous_

and d1fc0vcrlts, and learning of men m'

temote ages, have been tranfmitted to us:
by thclt, the vntucs or vices of thofe of

| ;cur QWll times wdl be tranfmxtted to pof-'

terity ;"

hicits
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terity ; and by thefe we may converfe with |

thofe we love, however far they may be re-
moved from us.—FHe then invokes Seraf-
Wat};, the goddefs of fcience, by whom
they are fuppofed to have been invented.

Treating of duration, he fays, that as

- wve cannot have an idea of its beginning.

or end, it cannot in its extent be brought

within our comprehenfion:—that the du-

ration, which is obvious to our conception,
by means of motion and fucceffion, is the
fpace between one event and another; as
the fpace from the firlt appearance of the
fun in the morning till he difappears in
the evening; and from his difappearing
till he appears again; which definite fpace
is called time:—that men having invented
a mode ‘of meafuring time, or parts of du-
ration, applied it to meafure the revolu-
tions of the planets, from whence pro-
ceeded the divifions of time, called years,
months, and days, without which inven-
tion our knowledge would be confufed,
and hiﬁoi‘y unintelligible.

S

He
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i | He feems to hmt at the folly of contje -\-
(R about th&begmnmg or duration of the.’wcsrf' i

G But as this; we prefume, would not be ot
..-thndox with the Brahmans ‘his fentlments.;._ o
] :-_'On: that {ubje& are fo expreiTed as to leave_ L

i great Iautude tm explanauon. i LR

fr fpeakmg of the order of nature, as eﬂa..
| bf_l,ﬂh_ed_by the_Supr-eme B_emg__,. he obferves, -
" ,'_that it univerfally reigns in all }us WOrks s

_thflt"he therein thows us, that nothin'g can.

. / be produced without a firft caufe;~—and
d ,he aﬂ;s, what is chance, or accident,. but
_Ways pmduced by a plﬂeccdmg caufe?‘
%) In treatmg of prawdence and free-wﬂ!,- 0
| "_'he fuppofes, that the: Supreme Bemg, hav-
.-‘Ing eftablithed the order of nature, leaves
her to proceed in her opemtmns ‘and man
to a& under the 1mpulfe of his defires, re~
, ﬁramed and conduded by his reafon,—
s he brutcs, he f,tys, act by that nnpulﬁ
ek ":"onl Vs and employ their natural forne or ac= |

. "_twtty ﬁmply n thc {tate they were given
to
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to them.—But that man, by means of his
mental faculties, governs the fierceft anj-
mals, employs the ftrongeft and fwifteft
for his ufe, difcovers the nature and qua~
lities of every thing the earth produces,
and invents mechanic powers far exceed-
ing natural force.—He then goes on to
fhow, that thefe qualities muft proceed
from fome great and invifible principle,
which God has not imparted to the brute
©_ creation, and whofe exiftence muft be fe-
parate from the vital foul, and independent
of organized matter.—He obferves, that
this can no more be doubted, than it can be
doubted that the elephant is fironger than
the deer, or the deer fwifter than the tor-
toife; but to afk why it fhould be fo, or
how itis, would perhaps be impious, and
as abfurd as to inquire why God created
many of the animals which inhabit the
earth, or of the fithes that live in the
waters.—That we can never be {ufliciently
grateful for the portion of that {pirit he has
given us, comparatively limited as it may
be ;

269
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be ; that having left us unacquainted with
the extent of it, we ftill go on in our re-
fearches, in the hope of acqt_lii-ilag farth.ér
knowledge, and of making frefh difco-

veries ; and that, by a proper ufe of it, we

“may raife our minds above the things of'

this world, and render ourfelves fuperior

to its events.

Treating of 2 future ftate, he fays, that
fuch as during their abode on earth have
perfevered in the pratice of piety and
virtue, have worfhipped God purely from

gratitude, love, and admiration, and have

done good, without being induced either
by the fear of punifhment, or the hope

of reward, will not ftand in need of being

purified in Noraka, or of again coming
into this world to ‘'occupy other forms, but
will be immediately admitted to celeftial

happinefsw

This may fufficiently ferve as a fpecimen
of the reafoning of this ingenious Hindoo

philofopher,
o 2o BUe
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But bcﬁdes Gowtama, many’ others bew .
heve that fnankind have two fouls, the one
dwmc, bemg an emanatlon from God ;
the other the _/éfg/?tme j&m’ which envelopes
the former *, and is placed between it and
the matter Of Wthh the body is compofed.

Sorm:, like Pythagoras, fuppofe that the
fouls of animals are endowed with reafon,
“and that if they do not always ad like
‘reafonable creatures, it is owing to the
‘nature and organization of their bodies.

f Pmphir}r,who alleged that' ‘not 'énly

“animals but plants had fouls, faid, that the
foul did not think or operate in all ' things

in the fame manner, but accordihg to the
fatter ‘with which ‘it was’ conneced~In

'_'Pl_ants it was the germe, in animals intelledt.

i the dialogue already quoted from the
Bhagvat-Geeta, between Krithng and Ar-'
joun, Krifhna fays,

* Vid, Hif. des Dieus Orient. |
% Know
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- “Know that every thing which is pro-
“ duced in nature, refults from the union
“ of Ke¢fbtra and Kefbtragna, matter and
% {pirit.

“ Learn that Prafkrity, nature, and

“ Pourou/h, are without beginning.

g Pburoz:ﬁj-, is that fuperior being who is
¢ called Mabefwar, the great god, the moft
“ high {pirit.

“ Karma is that emanation, from which

“ proceedeth the generation of natural
“ beings. j

“ As the all-moving Akafh *, from the
“ minutenefs of its parts, paffeth every
“ where unaffe@ed, even fo the omnipo=
¥ tent fpirit remaineth in the body unaf-
¢ feted. And as. the fun illumines the
“ world, even fo doth the {pirit enlighten
* the body. They who with the eye of

* Akafh comes‘ neareft to the ether of Profeflor
Luler, being more fubtle than air.

You: L T ¥ wildom
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% wifdom f:rért':eiv.eﬁtt_he.-b-ady and the Apirit
% ¢o be diftin€t, and that there is a final
% releafe from the ammal nature, go to the:

i fupreme.

_ « Thele bddies, wh_ich envelope the fouls
. % that inhabit, them, are declared to be
% finite beings. =~ The foul is not a thing of

“ which a man may fay, it hath beens ot

‘“ ; is about to be, or is to be hereafter 5 for it
“is a. thing w;thout birth, conftant and
¢ eternal, and is not to be deftroyed. As

¢ a man throweth ,av&ay' old garments and

¢ putteth on new, even fo the foul. The

% weapon divideth it not, the fire burneth

¢ it not, the wind drieth it not; for it is

¢ indivifible, inconfumable, incorruptible,

% and ‘is not to be dried away. There«
% fore believing it to be thus, thou thouldft
B! not gneve :

“ Itis even a portion of myfelf, that in
% this world is the univerfal fpirit of all
¢ things. It draweth together the five
el gy i . ®fenfes,

<84

6L



OF THE BRAHMANS.  ars

® {enfes, and the mind, which is the fixth,

“ and Efwar *, prefideth over them. The
“ foolith fee it not, but thofe who induf~
“ trioufly apply their minds to meditation,
% may perceive this.

« There are three Gown arifing from
% Prafkrity; Satwa, truth; Raja, paflion;
“ and Zama, darknefls. The Satwa Goun
% is clear, and entwineth the foul with
“ fweet and pleafant confequences. The
“ love of riches, intemperance, and inordi=
“ nate defires, are produced by the pre-
“ valency of the Raja Goun; and fottifh-
“ nefs, idlenefs, gloominefs, and diftrac~

“ tion of thought are the tokens of the

“ Tama Goun. If the mortal frame be
« diffolved whilft the Safwa prevaileth, the
“ foul proceedeth to the regions of thofe
“ beings who are acquainted with the

¢ Moft High. But ifitbe diffolved, whilft

* One of the names of the Supreme Being.

Ta % the

P

23>
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e
4]
4
&

&6

% the Raja prevaileth, the foul is born again:
\in one of thofe who are attached to the
¢ fruits of their actions. And in like
“ manner, if it be diffolved while the Tama

is predominant, it is conveyed into fome

irrational being.

]

% He who conceiveth  Pouronfl and
% Prakrity, together with the Goun, to be

&6

13

“ again {ubjec to mortal birth,

even as I have defcribed  them,.is not

| i Thofé'-; who conftantly watch over

e
R
«
e
[

8%

¢ their inordinate defires, are no longer

confounded in their minds, and afcend

to that place which endureth for ever.

- Neither the fun, nor the moon, nor the
fire, enlighteneth that place which is the'’
¢ {upreme manfion of my abode.

% He, my fervant, who ferving me

it

&

alone with due attention, has overcome

the influence of the Rajz and 7 ama Goun,

38
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is formed to be abforbed in Brahm the
Supreme, 4

“ There are who know not what it is to
proceed in virtue, or recede from vice 3

nor is veracity, or the praltice of good, to .

be found in them. They fay, the world
is without beginning and without end,

and without an Efwar, and that all

things are conceived by the jun&ion of
the fexes. But thefe loft fouls having
fixed on this vifion, are hypocrites,
overwhelmed with madnefs and intoxi-
cation. Becaufe of their folly, they adopt
falfe dollrines; they abide by their in-
conceivable opinions, and determine in
their minds, that the gratification of the
fenfual appetites is fupreme happinefs.
Confounded with various thoughts and
defigns, and being firmly attached to
their lufts, they fink at laft into the
Narak -of impurity., Wherefore I caft
down thofe evil {pirits, who thus defpife

i Gy . . me;

251
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¢ me; and being doomed to the wombs of

 Afoors* from birth to birth, and not

¢ finding me, they go into the infernal
| regione,” |

' There is-a paflage in the above quotation
from the Bhagvat Geeta, which feems evi-
dently to allude to Atheifts. ‘¢ There are

% who know not what it is to proceed in
“ virtue, or recede from vice,” &c.—It is
faid that Atheifts are flill to be found in
Hindoftan ; and it appears, by a variety of
teftimonies, that a fe® now exifts, which
profefles dotrines nearly the fame as thofg
that were taught t\»y Epicurus,

Father Martin, a jefuit miffionary, fays,
in a letter from Marava, “ T forgot to re=
“ ply to your Reverence’s queftion, whe=
¢ ther there are any Atheifts among thefe

- . 3

¥ Dcmons; or evil fpirits.
£ people,
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%

¢ there is a fect called chfagﬁgx, that feems.
to acknowledge no divinity; but it has

OI‘ TI-II' BRAHMANS. |

pwple._ I can only inform vo‘u, that

but few partifans, and, generaliyfpt&k-_r
ing, all the people of India adore a

De Ia Cioze obferves, % Athelﬁs are to

({1
] 's'c
e
¢
et

L1

@

(14

€6

i

__be met with in India, though the nums

ber is indeed very fmall ; and thefe men

of letterq who denied that there were.
' any, were mxﬁnformed.-mf-M. Ziegenbalg

mentions a book named Karanei Varoubba

Zarein Valamadel, in which Atheifm is

openly profeffed. According to the

fentiments of the Malabars, this work

i the produttion of a Pagan, and the
reading of it is ftriétly prohibited 1.”

'}

R

i Lcttres edif. & cur. tome xi. p, 252. Edit. ut
ftlpm |

+ Hift, du Chrift, des Indcs, tom. ii. p. 324 ‘Edits
ut fupn

13 9.

-
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De la Croze fpeaks of another book
found among M. Ziegenbalg’s Malabar
manufcripts, called Tebiva-paikkiam, or the
Felicity of Life, which he fays is written in
verfe, and contains moft excellent maxims

of morality. The author, who is known
by other poetical works, profefled no par-
ticular worfhip, but maintained that the
happinefs of mankind depended on the
practice of virtue. He left many profe-
Iytes, whofe defcendants, even at this day,
have a total indifference about religion :
they regard the Chriftian and the Hindoo
exaCtly in the fame manner; and M.

Ziegenbalg obflerves, that he had many fruit-
lefs arguments with them, as they remained
firm in their opinions,

It has been afferted by fome writers, that
thie Hindoos believe in predeftination ; and
there are feveral circumftances, as well as
paflages in fome of their authors, which
feem to give weight to that opinion. ' But,

- upon
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upon farther enquirjr; it appears, thatitm -
contrary to the principles of their relrglbn;'-:- i

and wherever this bellef has Qbmmed, 1t, '. :
would be confidered as the private notion it

of individuals, unwarranted by ‘the cﬁa~

' The philof’oph‘er and Brahman, Viffnog=

; bh{hed do&rmes. '

Sﬁrmd; fays in the Heetopade;r' yNeee It ‘has

K

@
s
43
(1

3 ope

[

11

been faid, that the determined fate of ail |

things inevitably happeneth ; and that

whatever is decreed muft come to paft,
But {uch are the idle fentiments of certain
men, . Whilt a man confideth in Prb-_ |
vidence, he thould not flacken his own
endeavours ; for w1t11011t Iabaur he cana- B
not obtain oil fmm the feed. |

o« Thcy are_:_ weak ,mén wh_o' dcclare_ fate

[ 15

(14

to be the {ole caufe,

¢ [t is faid, that fate is nothing but the -

confequence of deeds committed in a

- former ftate of exiftence; wherefore it

¢ behoveth

24).
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1

111

behoveth a man diligently to exert the

powers he is poffefled of.

¢¢ As the potter formeth the lump of clay

111

({4

£ 44

66

[
€
119

¢

into whatever thape he liketh, even fo
may a man regulate his own a&ions.

“ Good fortune is the offspring of our
endeavours, although there be nothing
fweeter than eafe.

“ The boy who hath been exercifed un-
der the care of his parents, may attain the
ftate of an accbmplifhed man; but no
one is a Pundit in the ftate he came from
his mother’s womb.”

Some of their philofophers infift, that

God created all things perfectly good ; that
man, being a free agent, may be guilty of

moral evil; but that this in no way proceeds
from, or affe@s, the fyftem of nature : that
e is to be reftrained from doing injury to

others,

B A (LA ey

Cr.
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Aftronomy of the Brabmans *,

HE Brahmans are in pofleflion of an-

cient aftronomical tables, from which
they annually compofe almanacks, and
foretell eclipfes, although they are now,
I believe, unacquainted with the principles
uponwhich their anceftors conftru@ed them.
Various predictions, founded upon their

' * An inquiry into, and a regular account of, the
aftronomy of India, is a work to which I readily ac-
knowledge myfelf unequal: I therefore beg leave to
refer the reader to the works of M. le Gentil and
M. Bailly, and the remarks of Mr. Playfair, contained

in the fecond volume of the Tranfactions of the Royal
Society of Edinburgh,

aftrology,

994
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At aftralogy, help to ﬁll up thefe, almaﬂ'_”\,,ks:.}h '
~ {fome days are. marked as Tucky, and others

as 1111]“9]_;}-:_’.: and they hkerfc pfﬁtﬂﬂd;t@j--_'.

tell fortunes by means of. horofcopes..

- In their arithmetical_ calculations they are

remarkab]y exa&

¢ Their operations

% are very numerous, mgemous, and d1fﬁ- .

‘_‘ cult, but when once leamt, pelfc&Iy

]

fure. They apply to them from then

¢

4 cuﬂomed to calculate fums the moft com=

¢

L4

plicated, that they will do almoft i 1n1me-

-

--diétely what Europeans v{rcju_ld be long
 in performing. ,Théy divide the units

% into a great number of fradtions, Tt is

Lo

a ftudy that feems peculiar to thcm,'ﬂa:id

“ moft frequent dmﬁon of the unit is into
¢¢ 5 hundred parts, which is only to be
% learnt confecutwely, as the fractions are
% dlﬁ'erent according to the things that

% are numbered, There are fra&mns for

f‘ money,

995
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early infancy, and: they are fo much ac-

‘which reququs much time to 1earn. The
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“ money, for weights, for meafures, in
“ fhort for-every thing that may be brought
“ to arithmetical operations *.”

The Hindoos reckon from the rifing to
the next rifing fun, fixty #afigey; each

% La Croze.—IHe obferves, ¢ the fame practice
€ undoubtealylexifted among the Romans, which may
¢ explain fome paflages of ancient authors, as in
« Horace, Art. Poet. 325%.

¢ Romani pueri longis rationibus affem
 Difeunt in partes centum deducere.

¢ It may likewife from hence be underftood what-is

¢ meant by two paffages in Petronius that have his
¢¢ therto been obfcure. In the firft, a father fays to
¢ a teacher,
¢ Tibi difeipulus crefeit Cicero meus, jam quatuor partes
dicit.
¢ In the other, 2 man fays, boaftingly,
¢ Partis centum dicoy ad sy ad pondusy ad nummums ;
¢« I did not venture to give any cxa;mplcs of the
& calculations of the Indians, though I have many in
¢ my pofleflion; but I do not in the leaft doubt that
¢ the arithmetick of the Indians was that of the
“ Greeks and Romans,”

- nafigey

996
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nafigey is divided into fixty 'véz'?mry,-and-
each weinary into fixty taipary: 2 na=
figey are equal to one of our hours ;

2+ geinary to one of our minutes; “and

2 * taipary, to one of our feconds: there=
fore a mafigey, or as it may be called Zbe
Hindoo hour, is equal to 24 of our mi-
nutes; and the veinary, or Hindoo minute,
to 24 of our feconds. The aftronomical
year of the Brahmans, which is faid to
- confift of

NGV
3655 155315 15 anfwers accordingly to
... M, :5ec.

305, 0, X2, 30

By Europeans the folar year i3 now
computed at  three hundred and fixty-
five days five hours forty-eight minutes
and fifty-five feconds. Tt was reckoned
by Hipparchus, about 1940 years ago,
at three hundred and fixty-five days five
hours fifty-five minutes and twelve fe-
conds; ' and when the aftronomical tables

of

¢

AT
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i jcarF the Brahmans were conftru@ed, at threa
"hundred and | fixty-five days fix hours

twelve minutes and thirty feconds.  Hence
it would appear, that there is a gradual de-

' creafe in the length of “the year; and if

thefe calculations can be relied upon, we
mult conclude, that the earth approaches
the fun;  that its revolution is thereby
fhortened, and that the tables of the Brah-

' mans, or the obfervations that fixed the

length of their year, muft have been made

inear 30:) years ago. The duration given
e ‘the 'y’eﬁr by Hipparchus, was confirmed
by Prolemy, who fucceeded him ; and the

difference between our calculations and
thofe of Hipparchus and Ptolemy, in fome’
fort eftablifhes the accuracy of thofe of the
Brahmans *,

* The Prabmans refer to a period 2400 years be-

fore the I{*tly-youg, or 7292 years ago. See Traite
de UAftronomie Indienne et Orientale, parM Bailly.
Tranl, of the R S at Ldnbur&h vol, i u. &e, &c.

Monlicur
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Monficur le Gentil and Monfieur Bail~
ly * have endeavoured to adjuft the aftro-
nomical time of the Brahmans to that of the
Europeans. Monficur le Gentil fays:

« Cleft ce que nous pouvohs appeller
¢ P'année fyderale des Brames; mais parce
“ que les etoiles avancent felon eux, de
« gz fecondes tous les ans d’occident en
« orient, on trouve (en fuppofant encore
« svec eux le mouvement journalier du
¢ foleil d'un degré) qu'il faut oter 21, 36"
“ pour avoir ce que nous appellons I'année
¢ tropique, Qqu equinoxiale de 365 5

6 50!1" 54:'”.

« Cette determination eft de deux t mi-

« nutes feulement plus grande que celle que

& Jes aftronomes admettent aujourdhui pour

* Traité de I' Aftronomic Indienne et Orientale, par
Monfieur Bailly, publifhed in 1787

+ 1. 59 ;
VoL. L 9] “la
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i _“ la Tongueur de I'année ; mais elle eft plus

“ petite de 4 %% ou environ, que celle de
¢ Hipparque a&optee par Prolemée, qui

i fuppoloit T'année beaucoup trop !oﬁgﬂe

“ Par confequent, les anciens Brames con-

% noiflbient Ia longueur de I'année jfoléire- |

| % beancoup mieux que ne P'ont connue
“ Hipparque et Ptolemée.”

) But, according to Monfieur le Gentil’s

~ explanation, there would ftill remain a

 difference between the time given to the
~year by the Brahmans, and the modern
altronomers, of 1 minute and 59 teconds ;
and f{uch being the cafe, I cannot fee any
good reafon for admitting this explanation,
and condemning Hipparchus; the more
efpecially as his correinefs with refped to
the lunar period, is gencrally allowed.

 The Hindoos allot four_.Ya'mams, or
“watches, to the day, and four to the night.

87 S |

. "Their
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