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ight o f ; but either short sight or inconvenient J

surroundings, or inaccessibility to the light of knowledge 
that shines forth only in one place, and takes time to 
circulate to distant parts, drawbacks like these act materially 
in limiting the view of the Savants of the Non-Indian 
religions. The conclusion we wish to arrive at is embodied 
in the following all-comprehensive suggestion.

All religions essentially aim at a common goal. All 
their earnest teachers have a perfect universal sympathy, 
and wish therefore to guide the whole of humanity according 
to their light. If the followers of these seers meet at a 
common place of study in religious matters, a perfect mental 
understanding would result to the great benefit of mankind 
all over the world. A nucleus of the world’s religious uni
versity is neither impossible nor impracticable, and it will 
not be too bold on our part if we suggest to all civilized 
nations of the world that they join in the organisation of 
such a world-comprebending institution for the promotion 
of religious thought, and the achievement of humanity’s 
ultimate goal. As a crude conception of the practical side of 
this idea, we would suggest the formation of a Hall of W orlds 
Religions,* supplied with the necessary appertenances, such 
as a complete Library, helpful to the comparative and scienti
fic study of Religion and Philosophy. There should be oppor
tunities of mutual exchange of thoughts aud popular lectures 
contributing to the advancement of spirituality in the general

•The re establishment of universal peace aimed at the conclusion of 
the World War could not be better commemorated by anything else than the 
establishment of this sort of institution by the joint co-operation of all civilized 
nations of the world. The Bharat Dharmii Mahimaudal ha* aptly suggested 
Benares as the seat of such a holy institution. India has been the time- 
lion Hired home of the Fanatana Dhanna, which is the oldest Dharma, and 
the fountain head of all spiritual thought and practice all over the world.
It would therefore he iu the fitness of things to locate such an "institution iu. 
this country \nd as the very centre of holiness in this country, Benares 
is admitted on ail hands to be the place in the vvoird, best suited for such a 
holy institution and its holy work.
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mass of mankind. Minor suggestions may also be made 
, regarding the religious ideas peculiar to the representation 

of the various religions; Separate places of worship suited to 
the ideal of each, a common or special free kitchen for all 
earnest workers.*

If after the comprehensive treatment of the liberal view 
about humanity’s religious life given in the foregoing pages, a 
doubt should yet arise as tothe possibility of the leading repre
sentatives of ail the important religious meetings on a 
common platform of peace and holiness, vve would quote the 
following reply insubstantia from the Upanishads to such 
doubt, and follow it up with quotations from the teachings of 
the Seers and holy men of great religions.

Says the Upanishad: Just as the ups and downs, hills
and dales, planes and valleys, seas and rivers, the tall and 
the stunted, appear to the man walking on the earth’s surface 
hut that all such inequalities merge into one flat level in the 
eye of an observer up in the sky travelling in an air-boat; 
so insignificant, negligible differences in various religions 
vanish with the man who has got knowledge,t and who 
rises superior to the consciousness of the opposites.

W e hold that the earnest seekers of truth in all religions 
will never differ from others. W e will give an idea of some 
common thoughts realised by the Seers of the great religions 
of the world, and will show how the advanced Seers of each 
religion take one and the same view of some final truths ; —

*The. realisation of the ideal has been in contemplation among the 
activities carried on by the Sri Blmrat Dliarma Mabamandal, the question 
is one of funds. The Mabamandal lias made a small beginning for the 
realisation of this great object of the civilised world, but the whole idea re
quires a vastly larger stock if it is to be inode real and lasting. It is not a 
question of one or two lacs which could have been collected by the ascetic 
ovga.11ir.fr of tin* Maluimandal. fiot less than Id lacs would suffice to make 
a proper beginning. But if the whole world of civilised nations unite in the 
organization of this highest ideal tin* question of funds will bo a minor one.

tl.f. also jhaai-Yimana.Nyayaft'ft 'W 'f; a Sanskrit proverb.



' ' Corresponding to our divisions of Bhakti* the following
view of Bhakti of Muhammadan saints gives i i  phases:

“ There are eleven stages of love, of which the first is 
Mowafiquat, the second Maal, the third Mowanisat, the 
fourth Mowaddat, the fifth Hawa, the sixth Khullat, the 
seventh Muhabbat, the eighth Shagf, the nirih Haint, the 
tenth Welah, the eleventh Ishq.

(1) “ Mowafiqat is that in which the soul turns away from 
the self, the Satan and the world (which brings forgetfulness 
of the Beloved) and gets attached to the friends of the Be
loved.

(2) Maal is that in which the spiritual heart inclines to 
the Beloved and shuns every thing other than the Beloved.

(31 Mowanisat is that in which we hanker after the 
Beloved gradually abstaining from all material things. W ho
ever has an attachment to God keeps aloof from all but God.

(4) Mowaddat is that in which the spiritual heart is at
tracted towards the Beloved through its purification by 
humble supplication in solitude,

(5) Hawa is that in which the heart is always in com
munication with the Beloved.

(6) Khullat is that in which the Being is filled with the 
love of the Beloved and is freed from the thoughts of any 
but the Beloved.

(7) Muhabbat is that in which the spiritual heart is freed 
of all evil qualities, and is fully possessed of Divine qualities.

(8) Skagfis that in which the veil of the Qualb or the 
Spiritual heart is entirety taken away, and in which all 
outv. ard expressions of love are suppressed and are considered 
as a sort of blasphemy.

(9) Haim is that in which the lover becomes maddened 
with love for the Beloved.

•See Section on Bhakti.
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( 10) Welah is that in which the beauty of the Beloved 
is always reflected in the mirror of the heart, and in which 
the heart remains engrossed.

( 11) Ishg, the last stage of love, is that in which one 
loses oneself and lives and moves in the Beloved.” *

The following five stages of spiritual perfection may be 
obtained by men according to Muhammadan saint. The 
reader might compare these with the 7 planes of knowledge 
mentioned in this book in a section of that name: —

( 1) "Alam-e-N'asoot is the stage when one remains 
entangled in temptations and desires.

(2) Alam-e-Malkoot is the stage when one is in a mood 
o f constant contemplation of and thank-offering to God.

(3) Alam-e-Tabroot is the stage when one recognizes 
one's own self.

(4) Ahrm-c-Lohoot is the stage when one can assert his 
claim to Godhood, and has full knowledge of one's self.

(5) Mam-e-Uahoot is the stage when one is above the 
knowledge of his self and is fully absorbed in the divinity.t

The divinity in man is also recognized in Muhammdans:

“ The possibility of such a realisation of divinity by man 
is what has been foreshadowed in the following Koranic 
verses: “ 1 am with you, but you do not. see Me ; ”  “ W e are 
nearer to him (men) than his principal vien : “ I am the
mystery of man, and man is the mystery of Me.”  When 
Sufis attain this truth they cease to perceive the distinction 
between different phenomena and behold only the Beloved 
God in the whole universe of phenomena. In this state of 
ecstacy they sometimes disclose the mysteries of unity and 
utter expressions like: ‘ I am the Truth,’ ‘ I am the Beloved.’

°Sec Reflections on Sufism, by Mr. Warsy, pp. 2—1
■f Ibid, pp. 86-27.
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KV^Ju^-Avas what brought upon Hussain the persecution of the 

laity and of the theologians,” *

From the extracts given above, one vviii find that the 
Muhammadan seers also recognized the paths of Jnana and 
Bhakti. They also recognize inspiration from the Occult 
world, as for example:

“ When any man attains recognition of God he begins ro 
receive inspirations from the spiritual world, and he ceases 
to have any thought save that of the Beloved— Hussain Mun- 
soor’s saying.t

Although as a religion, it has been said that Judaism 
has no dogmas, but it is one of the most powerful and ancient 
religions of the world. The list of Jewbsh sects is indeed 
too long to be given here. In Judaism as in Islam there has 
arisen a controversy between the validity of traditions and 
the written law. But it is evident from its vast literature, 
that its thinkers have inclined to a belief in the Hindu idea 
of transmigration of souls. They believe that their two great , 
teachers, who founded two dis'inct schools of thought, have 
sprung out of Adam, an idea identical with the Hindu philoso
phical idea of Kala- Aoatara The Frankists, an off-shoot of 
the famous pseudo messiah of Smyrna, taught a trinity, the 
philosophy of which is something like a Hindu school of 
thought. The Chassid—the founder of a strong sect, acknow
ledged no Rabbi, but he regarded his Zaddtk or righteous one, 
as an indispensable spiritual intermediary—'precisely as the 
Moslem Murid regards Ins Pir or Hindu Brahtnagnani regards 
his Guru. The Judaism adopted every rite known to 
emotional Sadhanas, the dance and motionless ecstacy, loud 
and silent prayer just like several Upasak sects of Hindus, 
based on Mantra- Yoga system.

♦ “The Mn-tyr uf Truth:’’ The l ife of Husain Munsoor, by Mr. W&rsy,
p I.

flbl.1, p. 7.
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\ ^ ^ 5 ^ ^ r h e  doctrines of the famous prophet Zoroaster constit^fer-^  

ing the ancient Zoroastrian religion also breathe the same 
spirit as described above These doctrines are no!ed in the 
old Iranian religion, of which we can form an approximate 
representation by comparison with the religion of the Vedas.
The newly-discovered Hittite inscriptions have now thrown a 
welcome ray of light on the primitive Iranian creed, fn 
these inscriptions Mitra, Varuna, fndra, etc , are mentioned 
as deities of the Iranian kings of Mitani These are all the 
names with which we a’re familiar from the Hindu Pantheon. 
W orship was paid to popular divinities such as the war-god 
and dragon-slayer Indra, to natural fortes and elements such 
as lire, water, etc., as the Aryans do on particular occasions 
in the shape of paying homage to the divine spirits presiding 
over the elements. On solemn occasions the inspiring drink 
Soma also ministered to the enjoyment of the devout as the 
Soma rasa of the Hindus— the necessary accompaniment in 
Vaidic-yagnas. As regards the doctrine of Devas and Asuras 
there is also a striking coincidence of the Hindu religion 
with Zoroastrianism. They equally represent the intelligent 
guiding forces of good and evil differing only in the fact that 
the term Asura indicates the mpre sublime and awful divine 
character for which man entertains the greatei reverence and 
fear, while the term Deva denotes the vulgar, sensuous and 
anthropomorphic deities. So the difference with the Hindu 
philosophy in this respect is only in term and not in spirit i c- 
the Devas of Hinduism are the Asuras of Zoroastrianism and 
vice versa These two spirits are not idle. They carry on an 
eternal conflict and the history of this conflict is the history 
of the world. It also forms the factor of creative activity 
in this world. They do not always carry on the struggle 
in person They leave it to be fought out by their respective 
creations and creatures they send into the world. The field of 
battle is the present w orld* In the centre of the battle is 
man. His soul is the object of the war. Man takes part in

*See Section on Occult World.



conflict by all his life and activity in the world. By a 
1 confession of faith, by every good deed, word and thought, 

by continually keeping pure his body and soul, he impairs 
the power of the evil spirit and strengthens the might of the 
good spirit and thus establishes a claim for reward in the 
divine realm. By a false confession, by every evil deed, 
word and thought and defilement, he increases the power of 
the evil spirit and renders service to Satan. The student of 
philosophy can observe at a glance that all the above theories 
only produce a faithful echo of the Hindu doctrine of Deva- 
sura Sangram eternally obtaining in every human heart.

The six stages of spiritual progress described in the 
Zoroasteian religion exhibit signs of a large stride towards the 
Hindu doctrine of the seven planes of knowledge dealt 
with before. These a re :~ (i)  Vahu Mano— good sense, i e. the 
good principle, the idea of the good, the principle that works 
in man inclining him to what is good; (2) Ashem, afterwards is 
Ashena Vahishtem—the genius of truth and the embodiment 
of all, that is true, good and right; ( 3)*  Khshathrem— the 
power and kingdom of Ormazd, which have subsisted from 
the first, but not in integral completeness, the evil having 
crept in like tares among the wheat; the time is yet to come 
when it shall be fully manifested in all its unclouded majesty : 
' 4) Armaiti— due reverence for the divine, Verecundia, 
spoken of as daughter of Ormazd and regarded as having her 
abode upon the earth; (5) Hourvatat— perfection; (6) 
.Ameretat —immortality. Here is the goal of spiritual journey 
and the converging point of the diverse elements of all reli
gions.

The lofty ideas and tenets contained in the Christian 
philosophy strike th same tune of harmony with the radical 
principles of Hinduism. The potential energy of the Al
mighty Father, His dormant Will stirring itself to unending 
activities and producing myriads of worlds out of the bosom 
of Pralaya, constitutes the fundamental theory of creation

RECONCILIATION OF *„* . RELIGION’S,



according to the Hindu philosophy. The Rig-Veda solemnly 
declares that before the inception of the universe, eternal and 
awful silence reigned on all sides. Not an event stirred the 
ocean of time, not an object was to be seen on the vast ocean 
of space. Not a breath ruffled the serene bosom of the 
sleeping Infinity. Impenetrable darkness prevailed every 
where above and below, before and behind. The supreme 
Brahma wrapped up within Himself dwelt alone. But, 
anon, the scene changed, a mysterious voice was heard— “ I 
am alone, let roe multiply.”  Immediately after the revelation 
of this voice, the potential will-power assumed the kinetic 
form and out of this will-power sprang creation with Its 
treasury of the sun, the moon and myriad stars in clusters 
strewn round the heaven. And do we not find an exact 

* reHection of the above Hindu philosophy of creation in the 
solemn words of Jesus Christ, viz., “ It was darkness. Cod said, 
let there be light and there was light,”  and in the Gospels 
of St. John, viz., “ In the beginning was the word and the word 
was with God and the word was God.” ? Sir Isaac Newton in 
his greatest production, the Principia, declares his conviction 
that the whole diversity of natural things can have risen 
from nothing but the ideas and the will o f one necessarily 
existing Being who is always and everywhere God, Supreme, 
Infinite, Omnipotent, Omniscient and absolutely perfect. 
This is the fundamental unity of the Hindu and Christian 
philosophies in the domain of creation, which the Hindu philo
sophy only can grasp and furnish a satisfactory explanation for.

The marvellous Trinity— the Father, the Son and the 
Holy Ghost making up as a blessed unity, the harmonious 
whole of the economy of creation, is another unique illustra
tion of coincidence. The Father is the very God Jehovah—  
the supreme Brahma of the Vedas. Alone in His own 
eternal glory, He dwells. From Him comes down the Son 
in a direct line, as an emanation from Divinity. The Divine 
glory thus permeates every pore of the universe and what 
does the Holy Ghost d o?  He drags up regenerated humanity

f i i W ^  ™ E W 0 R L D ' S  ETERNAL REIJGS0N- 2|T'*:
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IffSlLiitb Himself. Divinity coming down to humanity is the Son.

Divinity carrying up humanity to heaven is the Holy Spirit. ; 
This is the whole philosophy of salvation— the mysterious 
triangular figure of Trinity. God coming down and going up 
— how beautiful, how soul-satisfying. It strikes the key
note of the Hindu philosophy and sheds a flood of lustre on 
the theory of Avatar, the mercy of the Divine Father and the 
transcendental glory of creation and final beatitude.

In what supreme realm of the Vedant, the Divine Jesus 
was roaming when he exclaimed: “ 1 in my Father and ye in 
Me,”  “ Abide in me and I in you,” “ 1 and my Father are one.”
He pointed to the inner sphere where his disembodied spirit 
communed with the Eternal Spirit of life and beholding God 
in him and himself in God he exclaimed as above. But if he f  
beheld His father in his soul, he also beheld his brethren in 
him and cried as such. And, finally, when the exclusiveness 
of the self ebbed away and heaven came pouring into 
his soul, he realised his identity with the supreme self and 
declared—1 and My Father are one. There is no difference 
between Jiva and Brahman- “ sffflt W 7 fiTTC This is the faith 
of the Vedant doctrine. The Christian world has not as yet 
realised the beauty of this truth and this double harmony of 
the Divine Nature of Christ, viz., his harmony with God and 
harmony with man and consequently the idea of identity of Jiva 
with Brahma still looms at a distance and sometimes appears 
as a Utopian idea. But the Hindus having a legacy of the 
wisdom of their illustrious sages of yore—the Gnani Maharshis 
can fully realise the truth of the life and teachings of the 
western prophet and invite the world to their lofty realm of 
self-realisation.

Here is the language of John Yepes, (St. John of the Cross) 
in which the self is identified with everything external as 
belonging to itself -  an idea similar to the realisation of man 
in the fifth and sixth planes of knowledge as described herein, 
before:



x V ^ ^ '  ^ T h e  heavens are mine, the earth is mine, and the
tions are mine ; mine are the just, and the sinners are mine ; 
mine are the angels and the Mother of God ; all things are 
mine, God Himself is mine and for me, because Christ is 
mine, and all for me. What dost thou then ask for, what 
dost thou seek for, 0  my soul ? All is thine,— all is for thee. 
Do not take less, nor rest with the crumbs which fall from 
the table of thy father. Go forth and exult in thy glory, 
hide thyself in it, and rojoice, and thou shalt obtain all the 
desires of the heart.” t

In the last three sorts of Bhakti as expressed in ‘I am his,’ 
‘ He is mine,’ and ‘He and 1 are one,’ as mentioned before in 
this work we find the last idea a Imost identical with the 
following idea occurring in the teaching of the same Christian 
Saint:

“ As there is no way in-which the soul can grow, but in 
becoming in a manner equal to Him, for this reason only is He 
pleased with our Love. It is the property of Love to place 
him who loves on an equality with the object of his iove.’ ’ 
Thus we have similarity of principles in the realm of Bhakti 
(love and devotion), in the domain of austerity, charity and 
manifold other branches of Dharma.

It is needless to multiply quotations. The earnest 
student will find that there is harmony in the thoughts and 
sayings of the saints of all lands. For, truth is one, and the 
essence of all religions is one. Indeed there is only One 
Eternal Religion in the world. There cannot be two relig
ions. Where then is the cause of differences ?

“ Behold! How good and pleasant it is for brothers to 
dwell together in unity!’’ Let us therefore shake hands with 
each other with the utmost cordiality. Heaven demands 
reconciliation, let the earth obey. Let us avail ourselves of 
all opportunities which God’s merciful providence vouchsafes 
unto us to cement the ties of international fellowship.

f  “Th« Living Flame of Love” by the aforesaid Saint

THE WORLD’S ETERNAL RELIGION. 2 ^
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M*y Lhe Holy Spirit of Eternal Dharma pervade all hu-^ 
inanity, and may the supreme Lord shower His blessings 
on all, bringing harmony, and peace, and good-will on 
earth!

Om—Peace be to all Beings.

*
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jA. Adhibhautika—gross , material ; re-
, . , . „ , lating to A ihibboota; see page 43.Andaja—Bee pagas 5 and 133. . .
, ,, , Asuri—pertaining to Asnras.Adhaina—lowest. . , *
. , . . Aprakrita - see page 36.Anandapada—see pages 110 and 112. . ,,

, ,  . „ Asvabhavik—unnatural -see pageArya-another name of the followers jj5 _ 
ef Varinisrama Dharma. .. „  . , . . .  Annaprasana—see page 38.Amratnaya Koaha— the first sheath , ,
which covers tire iir<livicinal soul; Agnyauhuna see page 3b. 
see pages 94 and 153. Atma Guan — Inowledgo of Self.

A:idaja Srishti—egg-horn creation; Avidya—see page 38. 
see page U and chapter XV. Akarma-see page 42.

Anmdmay.r Kosha-The fifth sheath Ananda—sc ■ page 43. 
which covers trie individual soul;
hoc pages tit and 159. Antihkarooa— see page 78.

Adharina -sin ; e«> page 10. Avatar—incarnation—see page 49,
Apivarga—.linal liberation of the Abash—one of the live primary 

soul; see chapter XXI. elements-sea page 121 and the
. . .  , . , , . . . Sankitya Philosophy.Abhyuday a—material and spiritual ,

prosperity ; see page 13, Atlanta—see page 60.
Artha— materiel grin ; see page 16l Arya Shatura religious literature of 

and chapter XXIII. j the Hindus,
Asadhitrana Dharma — one of the An tar Shuddhi see page 58. 

four divisions cf Dharma ; see Asms—see page 58.
pa£e i7- Agni—see page 59.

Apaddhariua—one of the four divi- Achara. „ ee page 6„.
sions of Dharma ; M e page 18. ‘ d

. . .  ... Ambu—see page 59.Abhaya Dan—ses page 20.
» n m  Ahamtatwa—see cage 61.Artha Dan—geo page 20. • 6
. „  ,. Asrnma Dharma—sue Dtitre 63 and
Adhyatma Karma-seepage 21. chapter XVII. P *
Adhid am Karma-see page 21. Adhikara-ses page 63.
Adhibhoota Karma-see page 21. Asan-see pages 65 and 72.
Anga see page 23. Angira—one of the first seven
Aisha Karma—see chapter IV. Rising. For ftishis—see chapter
Adiiyatmiku —spiritual ; relating to XiV.

Adtiyatma; see page 43. Aditya— see page 127.
Adhidaivika —Astra); occult; relating Arysma—one of the principal PitnV 

to Adbidaiva ; see page 13. see Pitris chapter XIV.

a
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\^^Jĵ A,i'?|ti/natra see page 75. | Bhakta~-Devrtf.ee.
• —see page 72. Bija Mantras—see page 54.

Agnanu Blntinis—planes of igno- Biiava Tattwa—see page 6 6 . 
ranee. ... ,Bliava—see page o7 and chapter 

Asaasakti —see page 8 ». XIX.
Armndapaii;'— see pages 80 and 111 . Brahma Unpini—personification of 
Atma-Pratyaksha—see page 8 i. the omnipresent Brahma.
Adbhootn—see page 108. Bhittirekha — see page 59.
Asakti—-see page 108. Bishikh—-see page 59.
Atma Nivedana —See page 108. Bhuva Yantrn—see page 59.
Adi Kala—sae page 115. Bibhuti—see page 59
Adi-desh—see page 115. Bali—see page 59,
Atyuntik Pralaya—see page 1 2 0 . Brahtnanda—Solar Svstem : sec
Amsha—sen page 116 ' p a g 8  6 7  at,d ci,aptcr XI1L
Asnra Bajya—see page 125. Brahma-see chapter XIII.
Avayava-see page 145. Brahraa' Ra"dtr?“ A P °,u t Wow. *})«*  roo t of the skull of man specially
Atmagnma—see page 171. useful for Yoga practices.
Atithi—see page 203. Bahirmukhi —see page 70.
Amshavataraa—see page 2)7 . Buddbi—see page 77.
Aveehavataras—see page 207. Biblmtipara—see page 80.

B  Bliavpara—“ee page 80.
lihishma—one of the great heroes of Brahmaeraya-see page 81.

the Mahabharata. Bhayanaka—see page 107.
Bruls—a sect of Vaishnavas in Bibhatsa—see page 108.

Bengal. Batsilva—sea page 108.
Bharat Dharma— Another name of tj,„i . . . a s m

tJiudu religion; see chapters II Bhava~*e .-age 108.
snd ill. Bhuhana—see page 117.

Bliakti Yoga—the path of love and Bliokta—see Bhog, page 128.
devotion; see oiiapter XI. Bipras—sae page 169.

Brahma Dau - see page 20. Baiji Srishti—see page 170.
Hindu Dttyana—see page 71. Biprattwa—sec page 170.
Brahma Dhyana—see page 81. Brahmavadini—sen page 184.
Bharata—another uame of Arjuna; Brahmayajna—se? page 199. 

see Mahabharatu, Bhoota Yajna-see page 202.
Bharadwaja—the great Maharshi Bhayanaka-see page 209. 

wl!o discovered the lira; section r, . , _
of the Karma Mimausa puilo- I Bral.immda-see page 2 1 0 . 
sophy. Bindu—see page 211.

Bhutasanghaa—The fourfold stages Bala-Brahmaehari—see page 314. 
of creation; see page 3 4 . 0

Brahrnavrata-see page 36. , , ,, , , . . ..„  . Chandala—the lowest caste in the
Brahman -sen page 43. Hindu social order.
Bhugawat Gita—the world-renowned Chiijarlagrantbi—-see pages 35. 119 

hook; a portion of Mahabharala. and 137.
I
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Ŷ ... ^ a a »  Karma—see page 36. Dharma-Raj—see page 126.

Chit— c nscious ; see page 43. Drisbtanta—see page 145.
Chidakash—reservoir of cosmic Dravya—see page 146.

impulse —the seed of Karina. Da.nayanti-see page 173.
Chitra-see page 59.. ,, Di avya—see page 198.Lhutavrim-see page W. .

. „ , . Deva A ajua—s«e page 200.
Chit batta—see page 68. . .. . DDevi-Uhagwcta —oua of the rurnnas.
Clntta— see page 78.
Chbola—sec page 146. ! E
Chharidiigya—one of the 108 Upani-

sliada ; see Upuuish.ids. Ektattiva—Ooe-nesa ; the highest
Chatiirvuruya—aee page 161. practice in Yoga Saatra for
n, n ... attaining Sauiauhi ; see YogaChetaou-PraKriti—see page 176. Damhana.
Clihandas—see page 213.

D G
Gurias—attributes of nature (Pra- 

Dbarrna—another name of Raja kriti) ; seepages 10, 26 and 146.
Yaudhisthira of Mababharata. Garbhadbana—see page 3G.

Darshnriaa—philosophy :  see cliapter Guru—spiritual Preceptor.
Ganesh—one of the live aspects of 

Daivi Mimansa—the sixth system Saguria Brahna ; see pages 49 
of Vedio Phiioaopby ; see page ami 5u.

Gannpati—see page 57.
Dwesha-aversion—see ebaptor XI. Qandba—see page 61.
Dan—charity ; see page 2D. Gunpara-see page 80.
Draupadi -the joint wife of the Guna Kirtan-see page 108. 

live Pandava brothers; see
Malmbharata. Ghatika—see pages 115 and 116

r, , , , . . Gautama—the great Mahurihi who
Deyata-deva8--sunerhuman beings discovered the Nyaya System of

inhabiting the seven upper wor»<te. Philosophy.
Dliriti see page 31. Gayatri-see page 197.
Daivi—pertaining to Devas. Gatha-see page 216.
Diksha—see page 86.
Dwanriwa—unetjual opposites; see H

page 41.
Durga-see page 57. Hi,,du chapter XXII.
Dik Shuddhi—see page 58. I,atba chapter VII.
Dbyana—see pager 58, 65 and 72. lJrida>'“ sco W ° *  68 and «>•
Dharana—see page 69. Havana-see page 59.
Divya Disha Sevana-see page 59. i ^  " ’7'
Dharana-see page 72. Hetwabhas-  see p.ge 146.
Dik-Bamiha-hee page 98. j  « ‘™ nsn-see P"K« 216.

° “ r*— * « « ^
Dwapara Yuga—see page 116. Bhagwat,

I '
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Is warn—see page 43. Krishna—the eighth and the perfect
, . incarnation of Vishnu; see
Indra see pago 127. Vishnu Bhagavat. and Maha-
Indriyas—see page 77. hharata,
Ida—a tubular versel in the right side Kanada— the great Maharsbi who

of the body used in the practice of discovered the Vaisheshie System 
Yoga. of Vedio philosophy ; see page

<J 146.
Jnanada—see pages .110 and 112. Kama ycga-The path of selfless

* ' , , work; see page 41,
Jiva—Individual soul; see chapters , .v m ,  . ova’ Kama-material desire—see page

XI11 and AV. 161 and chapter XXIII.
Jaravnia 8rishti—Sac-horn creation;

see pages 5, 9 and 134 and chapter Karma yagna-see page 20.
XV. Kamya Karma—see page 21.

Juana Yoga—the path of knowledge; Kunti—the mother of the Pabdavas ;
see chapters XVI and IX. see Mahabharats.

Jnan Yagtm—see page 20. Kura—one of the king, belonging
Jyotirdhya.ia—sec page 66. hhiSt?™ " Witha*
Jtumini—the go at Malmisl.t who g Mimansa—the fifth of the

discovered toe second sect.on of Bt.vail .,VHtem of lhe Vedio Philo- 
the Karma Mimansa 1 h.losophy Mlp)iy_ ^ e eha|vter XXI.

Jaiva Karma-see chapter IV. Kaival y a-liberation-see chapter
Jata Karma—see page 36 XXI,
Jada—non-conscious. Kriyatnan Karma—soe chapter XXI
Jadatmika-void of consciousness. Kalas—Digits of Manifestation; 
Japa—see page 68. see page 49.
Jati—see page 60. Karya-action.
Ji.auet.drijas-see page 61. Kampan-vil ration.
Jala—see page 61. Kwtt.keya -  see page 57.
Jyoti—light. Kavacha— See page 58.

r. ■ ,,a Kuraari—unmarried 'girl.Jiva—Delia— nee page 68. ,  . B
T , . . . .  Karmendrivas—seepage 61,Jyotislimati—seepage 71. ‘ ‘ n
r . , , , , . Kula Kundalini—see rage 70.Jnana bnuinis—planes of know ledge. r ‘
Joanada—see pages 80 and 110. Kriyainao ie page 83
Jivan-Makta-see page 81 Kar.nash.ya-see gage S3.
Ja iska—the famous Raj .rshi king Karmendriya-  see pages 90 and 150. 

of Mithiia ; the father-in-law of Karnaa—see page 107.
Bhagwan Uatucliandr*. Kanfca—see page luS.

Jnanendriya—seepages 9.) and 150. Kalft—see page 115.
Jiva-Yautric Pitha— see page 98. Kashtha—sea page 115.
Jalpa—see page 146. Kshana—see page 116.
Jati —Bee page 116. Kali Yuga—see page 116,
Jyjtish—see page 213 Karta—doer.
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Krishna Guti — see pngee 13;1 and 131. Mahamaya—sec Prakrit) and Maya. 
Karma—see page I LL Mariilala — see page 60.
Kriya —see page 198. Murdlia—see page 59.
Kalavataraa- see page 207. Mahattatwa— see page 61.
Kalpa—see page 213. Mahabhava—see page 60.

! Mahabodb—see pages 64 and 66.
Mudra—see pages 59, 65, and 72.

Lanka - the famous Island mention- Maheswara—rudra ; see chapter -Hi
ed in Hamayan, most probably Maliakash—the absolute space. The 
the modern Gey Ion. reservoir of collective impulse of

Lilontnukti—see pages 110 and 112. th? virat «ontaioingr innumerable 
I V  i \  solar syste ns.Laya Yoga—see chapter VIII. ,, , , ,Maharahi Patunjab—a gieat mahar- 
Laksbmi—see page 50. ĥi who discovers 1 the Yoga
Linga-—sea page 59. philosophy.
Lila Vigraha—play image; see page Muhidhar chakra—.see page 69,

Moha—allurement.
Lnya Rriya-see page 73. Malmlaya—see page 73.
Lilonmukti—see pages St) and 110. Mridu—see page 76.
Linga Sarira—see page 15 2. Mahat-sea page 77.
Laukika Bhashi—Bee page 216. Mahapuruaha—great man.

__ Moorchhana — see page 107.
"*■  Mai in Rasa—seo page 103.

Madhvama—middle; see paĵ o 76. Mahakda— see page 115.
Manomaya Kosha—the third sheath Maha-T uga—see page <16. 

which covers the individual rouI ; Manu—see page 116. 
see pages 94 and 159. Mamvantara-see page 116.

Moksha final liberation <f the Mahap,a]4j.a„ sfee page 117. 
soul ; see chapter XXI. 1
... .. , . . .  , Mauusliyatwa— tin. state of man.Mukt:—final liberation of the soul ;
see chapter XXI. ' Mitliya jnana—see page 145.

Manasik Japa—see page 20. Maoasi Sriehfci—see page 178,
Mantra Yoga—see chapter VI. Murti P'ija—see chapter XIX.
Mantras— see pages 54 and 55. ! Mandapa—see page 198
Manana—see page 22. Muktipr&da—-**ee page 208.
Mahxyajna—see pages 23, T.I7 and

chapter XX. f̂ [
Mahavarata—see page 36,
Mukta— liberated. ,
,, Naraka—hell ; see its position in
Maya-a_ mysterious power ; see oooait world in page 125.

Praknti and Vedant philosophy. , , , . tl
„  .. . Non-Arya—those who do not follow
Murtu images. Varnasramadharrna.
Malm.vishnit— the name ol Saguna x&rayan-Upanishat—one of the re- 

Brahma ; see pag ■ 50. vealed books in the Upamjhad
Manu:,ik—see page 55. section of tbs Vedas.
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Msreyssa.—final liberation of the Paratpara—son pages 110 and 112 .
soul; see chapter XXI. Pralwya— Instruction of creation;

Nirvana—final liberation of the the Hindu philosophy recognised 
soul ; see chanter XXI. several kinds of. l’ralay as—sea

Nirlipta—sec page 61. 1 *"
Nandi—a great Hindu sage who Prana-naya Kosha-thesecond.heath 

attained Devatabood and reached w,,wh oov«fB thf ’"rflv,,iual soul: 
the occult plane by the. power of •« P 9‘* «'» lo9' 
extraordinary yoga in his life Ptmya—virtue ; see page 11. 
time; ace Purnriu, Papa—sin ; seupige II.

Nitya Karma—see page 20. Panchop isatia—see page 21.
Naimittik Karma—see page 21- Pitris—.one of the three classes of
Nididhyasana-see page 2?. superhuman beings ; sec chapter* • ■y y vr
Nirguna—void of attributes. •
Nivritti—the stage of renunciation. Hartha-another name of Arjuna;

Q> Maitabliara«a.
Kama Karatia—see page 3b PurU8|)!mha sc- page 31.
Nivritti r *hak -sec page 86. Pr«vritti~the stage of worldly desire.
N.wtik atheist.  ̂ Purva Mimansa Darshan—another
NirvikaiP* Satnadm-*see page 44 . „  . . ...

and Baia Yoga. " &ms cl Karma M>!,!ail9a PhlI°*Roptiy.
Nam-rupatmak—see page 53. Prakrits- see page 35.
Nam-rup—name and form. Punsavsn-see page 36.
Nitya yantra—see page oh. Pravritti rodhak -see page 36.
■ lahhi sae page oj. Prakritik Sauskara—see page 36.
Nyas see page 59. P, or-see chapter XI V.
Nart i hra,™a“ 8ee paf?«63snd chapter Prarabdha Karma-see chapter XXI.

a VIIL . .... Prasthana traya-sea page 44.Niyaraa—see page "2. iA, . , Prana—see pages 4/ and 5̂.Nads—primal sounds. „
„  ... Para Bbakti — see pages 48 and 108.Nampaia— see page 80. ^
Nirvichar Samadhi—see page 81. ' 4

n. a0 Pranava Dliwaoi—see page 54.Nishknya Bhava—see page 8 2.
... . . . ,/y Paiiobang Sevan— see page 58.Nishtlia—see page 1‘>S, _ *„ prana kriya—see page 59.Njmesh—seepage J15. . ‘.v . . . . , . k Prakritik Jagat—see page 61.NaimittJc Pralaya—see page 117. M... ‘ * rnrusha—see page 150Nirrwyii—see page 145... ; . . . .  Pam—see page ol.Ntirr&tia ethan—see page 14G.  ̂ ,
xr- • I  Pad—see page 61.Imyaina — sea page 202.
Nad._ „ ,  m„e21j Pavu see page 61.

* ® ' I’ritbm—geo page 61.
Nirukta—see page 212. D , . cr ,, r B Pratyahar- see pages be tnc 72.

jp  Pranayam—see page!* 65 and 72.
Pran-vayu—see page 65.

Puranas see chapter XXII. Pinda—the individual entity ; see
Pitriluka—sea page 125. pagc 68.
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-  another name of Bruh- | Pita—father 

tfla void of attributes. ; DD „ I J ar—see page 115.Prasnpta— see page 7 1. I ,, , , r
Pinga! t —One of the three subtle chum ' “tUi‘ Lllkfl~ 8ee i,aKe 125 

nets of energy. Ida is on the left P rc'.atwa—state of -Prate, 
side, Kugaig is ou the right. Padartha vnda-eee page 143.

Para-see page 76 - Pramana—see page 115.
Praanan — pnucipal,

i raraeya—see page 145.
rariarthabhavana-see p-'̂ e Pi)*D ^  n i l  Prayojana—see. page 14 5.Paratpara—see pages 80 and 111,
Prakriti Amyn -see page 8y. ! *dartl)a.-«e page 146.
Prarabdita—sec page 44. Prajapatis sec page 1C9.
Parama Tattwa Juani sec page 84. Pitri Yajna—see page 201.
Pitha—see chapter X. Pinda-e* page 210.
Parthiva Pitha-see p ,K„ 07. Parvuti-sarne as Mahamaya or Pra-
Prema -see chapter XI. and page ldo  ̂ . - 1
Prakriti— primordial energy; nature, ‘

the root-cause of er -atim. In ‘ arakiya bhaeiia—see page 216. 
the various Darehanas it is called 
Maya, Mulaprakiiti, Avyakta, &c

lathe Hindu e-smogon according R
to the oaukhya system, lo which 
tire term . rakriti belongs, the
Universe ia r«duced to two ulti- Kama—the seventh incarnation of 
mate elements or entities:— Vishnu ; see Knmayana.

(1) JPurutha. the Soul or Spirit ole- I Kishia—the deities presiding over 
menfc, aru! (2) trakriti, the element t̂e plane of knowledge ; see 
representing both force »nu Matter chapters XIV. and XXII. 
of modern physics. Matter and Itajfls-one of the attHbutes of nature 
force according to this system, tPrakriti)—see pages lu and 26,
are results of the action and Raga-attichmem-see chapter XL 
interne'ion of the fhr.. principles „ • v  . , , *
or g im a t which P r a k r i t i  consists a.a oga see chapter IX, 
of, vis. Rattwa, Rajas. and Tamas, Raj i-dk—belonging to Bajo guna ; see 
leading to what is known a* Evo- Rajas and guua. 
lotion. Tamacie evolution nro- Baivta viju-sec footnote page 47 
duces Matter, Rajasifc evolution , 6
produces Force and Suttwiu i-wdu- 1 iSa'mi,<a“*c® pages 47, ld7 and 108.
tion procn- pa intelligence or Rup se t  page 61,
Reason ( Kuddhr). All these three B)ttl_.g,e pHge 61.
coma wiflnn Energy, Soul is a
thing quite apart, whose contact hefa — Dharspa—see page 64.
with Energy produces the di* Itndra—sec page 127.
versified phenomena of creation ,, "
without itsejf t king any active Rnpapara—see page 8t .
pari in it Budilin (inteHic- nce or R 'jaishi—one of the several classes
reason> is in popular language of Rishis
represented as reft cting the liahl I ,,
of the Soul (which is a conscious j Rasa-seepage R.7.
element, while Energy is blind), 1 Raudra—see page 107.
»nd thus illuminating the whole of I _ ., nr
creation with what in European ' wc page 116. 
philosonhy is called Mind, and in Rocliaka—seepage 201).
Hindu philosophy < h itta  Riehs-tee page 211.
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. .**£&«»• Lila—a special ceremony origi- Bwnavartana—see page 36,

nated by Sri Kritilina at brinaa- Sati Dharma—the special Dharma of 
ban; See V ishnu Bhagwat. A He. Hindu womanhood-sea chapter
goncal description ot the liner XVill 
forces of nature aod their eotmec-
tioo with the supreme self see owarga—see chapter XIV.
Devi Bliagwat. oanchita Karma-see chapter XXI.

Sat—see page 43.
S  Bury a—one of the five aspects of

Saguna Bi afctna ; see pages 49 and 
5o.

Smirtis — see chapter XXII. Sakti—one of the five aspects of
Swarga—heaven, see the position of Saguna Brahma ; see page: 49, 

the seven stvnrga lokas including and 50,
the Pitri loka in page 1 -5. Shiva -one of the five aspects of

Ssmiyasada—see pages 110 and 112, Saguna _ Brahma ; see pages 49 
Sstpada—see pages HO and 112, and 60
Sakti-see page 7. Prakri.i, Mnk- Sadhan -see page 53.

prakriti, Maya, I’radiian, Avyakta Bamya-avastha,-—see page 54.
are synonymous—see Prakriti. Ssmadhi—final beatitude-see oltapters

S'vodnja Srishti—gerut creation ; see Va M“ntra Hatha ioga
page y and el ia p ter XV. Layji Y oga, Raj a i  oga.

fcUttwa—one of the attributes of -hat.va—real.
nature (Prakriti)-see pages 10  ^ w a t i- s e e  page 57.

, ,, K Shiiddhi—see page 58.
a,l“ 8 than Shudrihi—see page 58.

Sadaeham—physical actions condo- Sharir Shuddni-see page 58. 
cive to dharma ; see chapter btotras-see page 58.
XVII. and page 1? I fiwarup— see page 60.

Sayujya—final liberation of the soul; ^ T ? * ”** ^  6j:  
see chapter XXt. ’ «hab<k-see page bl.

Shat Karma—see page 64.
Sankhya—one ot the seven systems Sthula vayu— see page 65 

of Vedic philosophy; see page 1 4 9  Sat-8atta~see page 6 8 .
Sadharana Dharma—one of the four Samashti—macrocosm.

divisions of Dhurma; gee page 19. Sahasiada'—see page 69.
Saunyasi — one belonging to the Sachehidamindam-iyn— invested with 

fourth or hist, of the stages of the attributes Sat, Ghjfc and Anaud. 
Hindu life prescribed in the Hist. Shat-chakra—The six dynamic centres 
du Sastrus; see chapter XVII. in the body, w*., Muladbara, Sw».

Sharirik Taps—see page 29. diiisthana, Maoipnra, Auahata,
Sthula Dhyana— sea page 57. Visliuddha and Ajna,
Sliravana— see page 22. Sahasrar— The topmost Padm 1 or

Snmti Sastras —see chapter XXII. first cause.
Sattwie —belonging to Sattwa guna ; Sukshtna—see pag. 7 1.

Reo Sattiva, and guna . ' ' _ ,bfchula Kriya—see page 72,
Sanskara—see page 33. 0 ..,, , ._ . . „  1 nukshma hnya—see page 72.
Sahaja fvarma-—see cliapter IV „ ,1 • Swarodnya—see page 72.
Swabbavik— natural; seepage 3 5 , ,. , ' , ,r 0 Snshumtia—The Rubric channel of
ennan.onnayaua see page 36. energy interlacing Ida and Pingala.

I
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Siddhi—perfection. Shabda—see page 211.
Siddha—perfect. I'hikslia—se« page 212.
Sav ileal pa Samadhi-the primary Sam-gana-see page 2 1 2 . 

stage of S&madhi named Savij ; ,
see Yoga Darshau of Pat&ujali. ^madlu lihasha*-see page 210.

Shubhechha —see page 80. Shiva-linga-the physical symbol of
tuo Divinity and His power ; aee 

Satwipatti—see page 80. Lioga-Purana and Shainblm Gita.
Saktipara—see page 8 j. Satyavan—the husband of Savitri;
Swaruppara —see page 8 0 . see .Muhabharat.
Sanuyasada— see pages 80 and 1 1 1 ). —
Satpada —.see pages 80 and 111).
Saochit—see page 81. Talmas—oueof the attributes of nature
Sthula Yantrie Pitha—sea page 98, _ (Prakritl)—see pages 10 ami 2 6 .
... c „Q Tapas—austerity—see page 2 0 .fcihava-Sadhana—see page 98. r r
w , . . vt 4 - i •>« Tamaeio—belonging to T mae-gutm;bneha—see chapter XI. and page 102- seeTamas and guns.
bhraddha—see chapter XI and l  3- T m U tl_ , e e  ch„ptel. XXtt.
Shrrngara—see page l i  7. Tatter-elementssee page. 50,
bhaota—see page 108. 1 2 1  and the iiaiikliya philosophy.
Sakhya—see page 108. Tirpana—see page 60
Satya Yuga—see page 116. Tej— see page 61.
Sahnja Pindr—see page 118. Tanutnanasa sse page 80.
Sthula Prapancha— see page <25- Turyaga see page 80.
Samipya—see page 127, T.ittwa-jnau—see page 81.
Salokya—see page 127.* Taninatrae—see cages 61, 90 and 1 60,
Sarupya—see page 127 Tanmaya—see page 108.
Saynjya—see page-i 127 and 161, Trutis—see page 115.
Miraddha—special cremony for de- Tret* Ytiga-seo page 116. 

parted souls in Hindu Sastra—see Trimurti—see page 129.
Page 13:)- T»rka—see page 146.

Shultla Gati sec pages 130 and 131. Tttr, mad_ soe page 173.
Saptassti Gita-one of the sacred Tapu-pradhana-see page 180. 

books of the Iltndus generally 
called Durga or Ghaudi. y

Sankhya i'ravachana— see page 143.
Samshaya—see page 145. Udbbijja—see pages ;> and 133.
tiiddhanta—see page 145. Uttama—highest.
Samaoya—see page 146. Upanishad—the section of the Vedas
S&mavuya—see page 146. dealing with the knowledge of
Sita—sse page 173 TT ,, .
c Upasana Yajna—see page 20.bavitri—see pages 173 and 197.

, . , Upauuyana—see page 3t».oadaclmi -follower of Achara ; see
Aehara. Udvaha—see page do.

Strilwa—womanhood, Upanshu—see page 55.
Saraswati—see page 197. Upastha—see page 61.
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! X^^^-praahan-subordinate. Virya—see page 64.

Upastum Pithu—see page 37. I Vayu Dharium— ase page 64.
Upa-vedas—see page 211. | Vayti-nivodh-r-see page 84.

Vishnu—see chapter XIII.
V  Vasishtlia—one of the first seven

Kishis ; for Kishis see chapter 
Vedic—ponaming to Vedas, Vedas see XIV.

chapter XXII, Vasu-see page 127.
Vyasa—the great M.vharshi, author Vyashti—Microcosm, 

of Mnhabfiarata, several other Vairagya—see page 76.
Pnranas and the aphorisms on , ai
Vedant PhilostPhy. Vwh*r-*"10J 79 ami «!•

Vaidio Dharuta—another name of Vyakarana -see page t 13.
the Hindu religion—see chapters Vyathritis -special Vedic mantras 
II and HI- representing tlm Haven upper

Vijoanattvaya i\osha—the fourth hole as.
sheath which covers the hidivt- vioharana—see page 80. 
dual soul—see pages 91 and loJ, , ', , Vira ~Hee pa"e 107-Viibhcnhic—one of the seven «ys-
t. ms of Vedic philosophy—see Vibhoott—see p̂ ge llt>, 
page 146, Vikala—sae page ll6,

Vedanta—one of the seven systems Vaishnava—see page 143. 
of Vedio philosophy -see page 155. Vada-see page 146-
Visheslia Dharma-one of the four yitanda— see page 148. 

divisions of Dhnruia ace page 17
, , ,, . , ■ Visbeeha —see page 146.Visw i niua—the great Maharslu who

attained Brahma nhood from y
Ksharriya life through the extra- X
ordinary power of tapas-see
Mahabharata. 1 °gfllk -«« pages 110 and 112.

Vuchanio Tapa—seo page 90. Yonia—narrow gates of rebirth ; see
n,-, chapter XV.Veduvrata—see page do.

Varnashrama—special Dharnn of the P«W 30.
H indus—see chapter XVII. iudtiisthira—the eldest of the fire

„„ Pamlava brothers —see Mahahha.Yidya—see page 38. j n4til.
VJrat Pwrnsha—*oe page 43. Yoga Samhit is— books dealing with
Vedanta Sutras—aphorisms of the practical yoga.

Vedanta philosophy. Yoga Praveohika—one of the tire
works dealiug with practical 

Yaidhi see page - 47 and 107. yoga-See page 59-
Vishnu -one of the five aspects of Yam.a-see page 72.

Sagnua brahma—see pages 49 , . „
aIIj  logs Sutras—aphorisms on the Yoga

Vayu—one of the five primary «!«- philosophy.
ments; see page 121 aud the Yogada-see pages 80 and 110. 
Sankhya philosophy . Yajna-pradhaua—see page 180.

Vaishamya A vast ha—see page 54 Vail—sue page 213.
Vachanik—Bee page 55. Yathartha—see page 209.
Vedi-sea page 59. Yoga-Vashistha -see page 215.
Yak—see page 61.
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SRI BHARAT DHARM A MAHAMANDAL.

It is an*All-India Association for the religious, spiritual, 
social and educational advancement: of the Hindus comprising 
within its five classes of members, the Dharmacharyas, (Hindu 
Religious Heads) Ruling Chiefs, Nobles, Zemindars, learned 
Pundits and common people of India. Its Head Office is in 
Benares and Provincial Offices and more than one thousand 
Branch Sabhas and affiliated Institutions are all over India.
There are two monthly Journals of the Sri Bharat Dharma 
Mahamandal issued from its Head Office— Mahamandal 
Magazine in English and Nigamagam Chandrika in Hindi, 
distributed free to every member, Provincial Centres, Branch 
Sabhas and affiliated Institutions. Ordinary membership is 
open 10 Hindus of both sexes, on payment of an annual sub
scription of Rs. 2 only. The ordinary members shall receive 
one of the above two Journals free of charge, besides the 
benefits of the Society’s “ Samaj Hitakari Fund,” which pro
vides the heirs and nominees of a deceased member with a 
handsome aid. For particulars Apply to :—

General Secretary,
MAHAMANDAL,

Jacatganj, Benares.

L IS T  O F  P R IN C IP A L  O F F IC E -B E A R E R S  O F  SR I B H A R A T  
D H A R M A  M A H A M A N D A L  H E A D  O F F IC E ,

General President;

His H ighness the Hon ’blf. Maharaja D hiraj S ir 
R ameshwar S ingh Bahadur, G. C. I £., K, B. E. ok 
D urbhanga.

President o f  All-India Pratinidki Sabha :
H is H ighness G eneral Maharaja S ir P ratap S ingh 

Bahadur Bharat D harma Martand , G. C. S. I.,
G. C. I. E., etc., etc. Maharaja of J a m m u  and KashmirI



President Council:

■ v ^ * n f F  h o n ’ble  Mah araja  S i r  R a v a n e s w a r  Prasad  S i n o t L J  

B a h a d u r , K, C. I. E. o f  G id h o u r .
V , -1, w r  :l m

Chief Secretary : *

T he Ho n ’ble K. V. R anga S w a m i  A iy a n c e r , Z e m ind a r , 

T r ic hINOPOLY. Member of the Imperial Council.

General Secretary :

Pan d it  R am  Chandra  N aik K alia , Hony. Magistrate and 

Landholder, Benares.

HINDU C O L L E G E  OF DIVINITY.

(S ri M a h a m a n d a l  U padesh ak  M a h a v id y a l a y a )

The leaders of the Sri Bharat Dharma Mahamandal felt 
fr im the first the need of an academy for the training of 
teachers and preachers of Hindu religion and philosophy and 
took early steps to meet the great want. They were stimulat
ed and encouraged by the words of exhortation addressed by 
the late Lord Minto to a Mahamandal deputation to redouble 
their efforts to make the seminary effective in every way By 
the blessing of Shri Vishwanath, the College is now fully 
answering its purpose. The staff of learned and selfless 
Professors and the Vidyarthis sitting at their feet (the last 
being the very pick of cultured Hindu youth—both Sadhu and 
grihastha — from every great Province) leave nothing to be 
desired. In addition to thorough instruction in the Shastras—  
each subject being taught by the most learned teacher of the 
same available General Knowledge and Comparative Philoso
phy— are also included in the curriculum, so as to fit the alumni 
of the College to Cope with the requirements of the times. 
The subject of elocution, it being all important to those who
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attention. There are not only lectures on the art of 

public speaking, but also every opportunity is given for 
practice. The scholars live under the care of Resident Precep
tors. No pains are spared to so bring up the neophytes as 
to make them fitted for their divine calling by learning as well 
as character. Special personal guidance is given in devotional 
exercises and the practice of yoga. The College has opened 
an avenue of usefulness— for living the true life of a Sadhu—  
to the Sadhu class and has thus solved a great problem that 
has been exercising the minds of all well-wishers of the Hindu 
community. This is the only College in existence for the 
teaching and training of, and providing an appropriate home 
for, young men, both Sadhu andgrihastka, who would become 
teachers and preachers of Hinduism. There is provision also 
for the teaching of casual students.

PRINCIPAL,

H indu  College  of  D iv in it y ,

M a h a m a n d a l  Bu ildings ,

Jagatgunj, Benares.

NIGAMAGAM BOOK DEPOT t

The Book Depot is established under the patronage of 
Sri Mahamandal as a central religious Book-depository of the 
Hindu community.

For Sanskrit and Hindi religious books of all kinds, 
Upanishadas, Vedas, Darshanas, Smritis, Puranas, Tantras 
and all kinds of text-books for teaching Hindu religion and 
all publications of Sri Mahamandal apply t o :—

T he MANAGER,
N igamagam  Bo o k  D epot, 

Mahamandal Buildings,

Ja g atg u nj , B e n a r e s ,

; 0 -
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SR! D H A R M A  KALPADRUMA.

An exposition in Hindi of Srmatan Dharma as the basis 
of all religion and philosophy. A work of this kind, giving 
exhaustive information about, everything connected with 
Hinduism, has been greatly needed. This great publication— 
an Encyclopedia of Hinduism— has been taken in hand for the 
removal of this want It will be concluded in 12 volumes 
containing 8 parts and 64 chapters. The first part deals with 
general Dharma applicable to ail humanity, irrespective of 
sect and creed. The second part treats of scriptures from 
Vedas to Tantras, The third part is devoted to-the special 
Dharma of the Hindus. The fourth indicates the line of 
Sadhaua (religious and spiritual exercises) prescribed for all 
stages from the lowest to the highest, 1 he fifth explains 
the fundamental principle and philosophy of Hindu faith. 
The sixth will expound the rites, sacraments, etc., laid down 
for Hindus. The seventh will pass in review the nature and 
the intrinsic, harmony of the various schools of Hindu philoso
phy, of the methods o f Sadhana and of the various sects. In 
this part will also be described the 14 lokas (spheres) after 
death, and Hindu belief regarding final liberation, Miscellane
ous matters will make up the eighth and the last part. I he 
last volume will contain a complete glossary of philosophical 
and theological words.

The first six volumes are out, covering nearly 2.500 pages. 
The seventh volume is in the press.

Side by side with the Hindi edition, Bengalee, English, 
Urdu and Gujrati versions are being prepared. Apply to

T he MANAGER,

N ig a m a g a m  B o o k  D ep^t ,

Mahamandal Office,

jAGATGANJ, BENARES.
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UNDER THE DISTINGUISHED PATRONAGE OF THE LEADERS OF
5 P I  B H H R K T  O R 'AT Tt 3 V I B H H K S N D K L ,

A Committee (Bureau) lias been formed with the object, 
amongst others, to establish a connecting link, through the 
vehicle of correspondence, with those Scholars and Literary 
Societies that take interest in the questions of Theology,
Hindu Philosophy, and Sanskrit literature all over the 
enlightened world.

T o  fulfil the above objects the Bureau is prepared to take 
up the following : —

1. To receive and answer questions through bona, fide 
correspondence regarding Hindu Religion and Science, Codes, 
Practical Yoga, Vaidic Philosophy and genera! Sanskrit 
literature.

2. To exhibit to the enlightened world the catholicity 
of the Vaidic doctrines, and its fostering agency as universal 
helper towards moral and spiritual amelioration of nations.

3 . To render mutual help as regards comparative re
searches in Science, Philosophies and Literatures both oriental 
and occidental.

4. To welcome such suggestions that may emanate from 
learned sources all over the world congenial to the improve
ment and benefit of humanity.

5 . And to do such other things that may lead to the 
fulfilment of the above objects or any of them.

All correspondence to be addressed to—
SW AM I DAYANAN DA,

S ecr etar y , A ryan Bu r eau ,
Cjo Sri Bharat Dharrna Mahamandal,

Benares City.

jv  f i  — Oriental scholars, all over the world, are invited to send their 

respective names and addressee to fac ilita te  nmtaal com m unications and 

despatch of necessary ‘ Taper*.
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( i ®  t «  SHBI ARYA M A K IU  HIT KARISi M A H A P A R IS ^ fl
^ u .in(Jia Society is also a registered Association 

under Act XXI of i 860 like that of the Bharat Dharma Maha- 
rrmndal and it may be described Ladies’ Mahamandai. Its 
General Secretary is Bharat Dharmalakshmi Maharani Surath 
Kuniari Devi, 0 . B, E„ of Khairigarh and Joint l eneral Secre
tary, Dharmasavitri Maharani Shiva Kumari Devi of Narsin- 
garh. Among the objects of the Society are

( 1) The protecting of the real interests of Hindu women 
by (a) helping, as occasion arises, helpless zenana ladies who 
would Otherwise continue to suffer; (b) endeavouring to reform 
un-Shastrik local practices or customs harmful to the cause 
of women ; (<;) by providing for religious education of giris ;
(d) by arranging for the dissemination of religious knowledge 
among zenana ladies and by adopting such measures as will 
keep off un-Hindu influences from Hindu homes.

(2) The promoting of educational, social, religious and 
philanthropic work through the Hindu women by (a) the 
establishment and maintenance of a Central W idow Home and 
Ladies College and other academies affiliated to it, (£) giving 
them Dharmik aud spiritual education according to the 
Varnasrama Dharma along with secular higher education, (ct 
training them to be useful social instruments for promotion 
of the Hindu ideas.

Membership is open to all classes of men and women of the 
Hindu Society, special facility being given to the womanhood.

For particulars please apply to—
T he MANAGER,

A kya Mahila Hit Karini Mahaparishat O ffice,
Jagatgunj, Benares.

THE “ ARYA MAHILA ’
A model Hindi illustrated Journal, edited by the Maharani 

Saheba of Khairigarh. Supplied free to the members of the
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(■I ^.it-ya Mahila Hit Karini Mahaparishat. Annual subscripti<MW 1 
public Rs 6 only. For particulars please apply to ^

T he MANAGER,
A rya Mahila Mahamandal. Buildings,

Benares.

THE ARYA MAHILA MAHAVIDYALAYA.
The Ladies College and Widows Home under the style 

of Sri Arya Mahila Mahavidyalaya provides widows of high 
caste with free lodging and boarding, etc. and train them as 
teachers, preachers, and governesses.

The Institution has been established in the Peace Celebra
tion week as Peace Memorial by several distinguished Ranis 
and Mabaranis. For particulars please correspond with

Principal,
A rya Mahila Mah a v id ya la ya ,

Jagatgnnj, Benares.

HINDU RELIGIOUS UNIVERSITY.
(S ri S / rada Manual)

No effort for the moral and materia! advancement of a 
nationality can succeed unless it is based on Dharma. The 
main cause of the prevailing defects and shortcomings, 
individual and social, o f the Hindus that stand in the way of 
their advancement, is the ignorant indifference towards the 
dictates of their ancestral faith. Remove that ignorance and 
all the inertness and the miseries born of it, together with the 
discontent due to the miserable conditions, will spontaneously 
vanish.

All the duties in life of the Hindu are based on religion 
In religion is the motive principle of every act of the Hindu,
All his domestic, social, and political relations are guided and 
governed by religion. Religion in short is all in all to the
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k f  Hindu. This being the case, no effort for progress i n ^ V T  
xv'Vgi^dhection can have the least effect in India if measures are

taken to dispel the present ignorance of the Hindu regarding 
his religion. Make the Hindu well-grounded in his Dharma, 
strengthen the basis of his belief in his Dhanna, and all the 
gloom will disappear from his horizon, giving place to joy 
and brightness.

The recent war in Europe has conclusively proved to the 
whole world the bitter effect of godless science and materialism. 
Materialism, looking as it does only to worldly power ami 
gain, gives free play to the brute in man and developes his 
original savage, lawless propensities. In a society, as in a 
Government, the working of materialism drags downward 
leading to the chaos of Bolshevism and anarchism and ulti
mate extinction of the spirituality in man.

Every believing Hindu will view with great concern the 
danger of hot-headed heterodox * reformers ” bearing Hindu 
names, who having no knowledge of the Hindu Sastra take 
advantage of their newly-gotten powers as member#* of 
Legislative Councils, and exert themselves to have such laws 
enacted as would subvert our Sanatan Social Institutions.

The eternal vitality, the eternal renewal of the youth of 
Sanatan Hindu Society, is due to the special institutions of 
Hfcidu society, to the distinguishing features of Hindu society, 
and to the other-worldliness of the Hindus. If the Hindus 
were to attain to political advancement but at the expense of 
Varnasrama Dharma, at the expense of their faith in the 
Shastras, and at the expense of their spirituality, would it not 
be like losing the birthright for a mess of pottage? If Hindus 
lost their Hindu impress and Hindu character, would not they 
cease to be Hindus and come to the level of other indetermin- 
ate peoples of the world ? A little reflection will show what 
terrible risk there is of losing the Hindu spirit and the Hindu 
point of view in the blind pursuit of the political objects. If 
Hindus cease to be Hindus in the struggle to gain politic^



it would be the end of Hindus. Let Hindus ^
' \ m | ^ e  politically but as Hindus.

It is only the India-wide efforts of the Mahamandal to 
establish a Hindu Religious University with its Headquarters 
at Benares which is, the spiritual centre of Hinduism and the 
Headquarters of the Alt-inciia-Society that c /n  sufficiently 
cope with the above situation and enable the Hindu nation 
to keep true to the Hindu ideals and thus save the Hindu 
community from the catastrophe. T o materialise the above 
scheme, the leaders of the movement have decided to establish 
the following academies and organisations.

(a) A  Hindu College of Divinity in Benares adjoining the 
Headquarters of the Society for training Hindu religious 
teachers and preachers— both Sadhus and Grikasthas.

(i) A Hali of all Religions adjoining the above College 
consisting of the places of worship of different faiths and 
a library containing books of all religions and philoso
phies of the world—as a Research Institute for the com 
parative study of religion and philosophy.

(c) A  College for Hindu Ladies and an attached Widow 
Home for training Hindu widows as religious teachers, 
preachers, and governesses.

(rf) The establishment of different centres in all important 
places of India for imparting religious training in schools 
and colleges with a competent staff for inspection and 
control for which the sanction of the Imperial Govern
ment and several Provincial Governments has been 
already secured.

(c) Preparation and publication of religious text books and 
all kinds of religious literature to meet the necessity.

It is earnestly hoped that all the Hindus including the 
heads and the leaders of the community whom Sri Vishwanath 
has given the heart and the means will come forward to
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i f  { cordially and liberally support the Mahamandal in this

movement.

R A V A N E SW A R  PR ASAD  SINGH,

M aharaja of Gidhour , 

President,

The Mahamandal Council.

THE MAHAMANDAL PUBLICATION DEPARTMENT.
(Including the  R esearch D epartment.)

Sri Bharat Dharma Mahamandal, as representative 
association of the Hindus, has laid special stress upon this 
department and under the direct supervision of its ascetic 
organiser and with the help of his selfless ascetic disciples 
and learned scholars specially engaged for the purpose has 
done unique work within the last few years in the Research 
Department for searching out unpublished and lost-sight-of 
Hindu religious and philosophical works. The Department 
has succeeded in bringing out a good number of publications 
of the above description as well as other books dealing with 
Hindu religion. W e give below an outline of the nature of 
work that is being done by the Department.

(Hindu Philosophy.)

It hardly needs explaining to the educated readers that 
the Darshan Shastras are as necessary for the knowledge of 
the sukshma (super-physical) world as the eyes are for seeing 
the things of the physical world. The Shastra which explains 
the real condition and laws of the sukshma world is Darshan 
Shastra. The physical science and arts, however important 
they may be for physical well-being and progress, relate to 
the outer and evanescent phenomena. It is Darshan Shastra



V \  which is the pole star to guide us to the limitless J
-■ X ^ ^ J e s s  ocean which permeates, encompasses, hinds together 

and vivifies all, but whose wondrous variety and potency is 
beyond the reach of our physical senses. Darshan literally 
means seeing. And it is literally true of our Darshan-systems 
of superphysical philosophy—that our Rishi seers clearly saw 
with their inner eyes what they propounded in the form of 
Sutras, concentrated aphorisms, for the good of humanity.
And herein lies the vital difference in our Darshan, and the 
schools of philosophy developed by other civilised races of 
the earth. The philosophers of the nations have sought to 
open the portals of the inner world with the help of knowledge 
picked up of the outer. Our holy sages, on the other hand, 
first acquired the power of inner or superphysical vision by 
means of tapa and yoga and having purified and obtained 
masteiy over their antahkaran (mind), actually visualised and 
gained lull knowledge of the inner world. And the knowledge 
thus revealed to them has been set forth in seven systems 
which combine to form one perfect and harmonious whole.

R can be realised how difficult it is for the readers who 
have been educated wholly on modern lines to follow the 
systems of the Vaidic Philosophy. Perhaps it will help them 
to a clearer understanding if they recall the difference between 
the analytical and synthetical methods in chemistry. Our 
inspired Teachers developed the power of seeing the inner, 
super-sensual world and Its workings, plainly with the help 
of tapa and yoga. So they had only to analyse and put down 
what lay clear before their inner eye. Those not having 
that power, but convinced of the reality of the intangible and 
everlasting world above matter, are endeavouring by putting 
this, that and the other things of the visible material world 
together to get some knowledge by means o( inference, etc., of,the world within. That is to say, with the help of synthesis 
they are groping their way inwards without the indispensable 
light of Darshan to guide them. It can be easily imagined 
therefore that if our Darshan Shastras were properly put to
gether and explained, not only the followers of Sanatan



§> Dharma but the whole civilised world would derive incalcuU ^'l 
benefit therefrom.

The scarcity of works on Darshan and the absence of 
Darshanik teaching are responsible for the low ebb to which 
Sanatan Dharma has fallen. Want of belief in our own faith, 
tendency to follow other faiths, falling away from the life of 
sadachar, ridiculing the injunctions of Rishis, losing of respect 
for the Vedas and Puranas, sectarian differences, scepticism 
regarding the unseen world, indifference towards life after 
death, doubting the existence of gods and goddesses, Rishis 
and Pitras, looking with contempt on Varnashram Dharma - 
and the other shortcomings in our people, are ail due to want 
of knowledge of the Vaidik Darshan. The dissemination of 
Darshan, therefore, we have placed in the forefront of pro
gramme. The uphill nature of the work will be shewn by the 
following brief sketch of the present condition :—

Nyaya is very imperfectly taught now-a-days. The old 
Naya has been aimost wholly replaced by New Nyaya.

Vaisheshik is studied very little, if at all, for want of 
suitable arsha (Rishi-made) commentaries.

Yoga is not only an extremely difficult Darshan, but its 
teacher must be a Yogi himself to impart practical instruction. 
So ihe study of Yoga has almost disappeared.

Sankhya, alas ! has become the object of various doubts 
ami speculations. Some regard it as a new7 system, some 
look down on it as full of interpolations and some again pro
claim it as an atheistic Darshana ! No arsha commentary on 
the system is available, and the only commentary in vogue is 
the work of a Jaina savant Vijnan Bhikshu— hence the differen
ces and difficulties. It is incontestably evident that Vijnan 
Bhikshu was a Jain. The manner in which he has irrelevantly 
assailed Vaidik hinsa, has taken recourse to reasoning based 
on assumption in discussing proofs of Godhead, altering 
demonstrable scientific evidence, laukik and alaukik, to suit
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Sbastras, clearly shows that he was an Acharya of a 

^ sect opposed to Sanatan Dharma.

Mimansa is in no better plight. Of the three divisions 
of this Darshan vie., Karma, Daiyi (i. e., Madhya or Bhakti) 
and Brahma Mimansa—let us first notice the great K am a 
Mimansa of Jaimini. This big work deals only with the 
Kar ma-Kanda, (i. e. ritualism I of the Vedas, and though per
fect in its way it is of little use in the present times when Vedic 
Vags and Yajnas are rarely performed. There is nothing in 
it of what is really. wanted now-a-days, vie., scientific explana
tion of Karma and its laws. The real object of Karma 
Mimansa is to enlighten humanity on such vitally important 
question as What is Dharma? What is the distinction 
between special and general Dharma? What is the special 
distinctive Dharma of Varnashram, Purushs, Mari, respective- 
l y ? What is the scientific explanation of transmigration? 
What is experienced in the next world as a sequence of life 
1n this? What is the secret of Sanskara ? What is the signi
ficance of the sixteen Sanskaras ? How purity of Sanskara 
causes the purity of Kriya- How Jiva progresses upwards 
from vegetable to man ? How man developed and attains to 
Nishreyasha (salvation) by virtuous acts ? How many classes 
there are of Karma? How purity of Kriya Icads.to salvation 
and so forth, These are the momentous questions of practical 
import to man the solution of which should be found in Karma 
Mimansa, but Jaimini’s work leaves them alone. W e have great 
pleasure to announce that by the merciful help of the Almighty 
Father a large Sutra Grantha (Book of Aphorisms) has been 
discovered which fully supplies the desideratum. Its detailed 
commentary is being published in Sanskrit.

In Jaimini's work we had at least one text-book on Karma 
Mimansa, but there was no book at all on Daivi Mimansa 
also called Madhya or Bhakti Mimansa. This want too has 
been removed by the providential coming to light of an autho*
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from the following rough list of c o n te n ts Y V h a t  <’$ Bhakti, 
what are the distinctive types of Bhakti, how can salvation 
be won by Bhakti, what is the ananda-mai (all-happiness) 
form of God, what are the distinctive features of the three 
conceptions of God, vis., Brahma, Isliwara, and Virat, what 
are according to Rishi Teachers the chief Bhavas (exciting 
sentiments) of Bhakti, what is the secret of creation, what is 
adhyatmic creation, adhibhautic creation and adhidaivik crea
tion, what is signified by the term Rishi, what are gods and 
goddesses, what are pitris, what is the world's connection 
with them, how God incarnates, how many kinds of avatar 
there are, how can Bhakti lead to salvation, what are the 
features of the four kinds of Yogas and what are the different 
forms of worship, how can salvation be gained by mean* of 
Bhakti and worship, what are the respective aims of Karma, 
Daivi and Brahma Mimansa, and so on.

«
It can be said without hesitation that much of the religious 

degradations of, and religious recriminations among the Hindus 
is due to the standard works on the aforesaid systems of 
Mimansa Darshan having disappeared for hundreds of years. 
The prevailing sectarianism and scepticism, the downfall of 
sects of worshippers (Upasak Sampradaya), the prevalence 
of erroneous views regarding the ultimate identity of aim of 
Yoga and Upasana even among the learned, are all mainly due 
to the same cause. Had not the Madhya or Bhakti Mimansa 
been lost the hard and fast differentiation between Dvaita and 
Advaita would have never occured. The final Darshan of the 
seventh or highest plane of knowledge is Brahma Mimansa or 
Vedanta. Bhagwan Shankaracharya’s commentary on Vedanta 
is beyond praise, but much difficulty has arisen in forming a 
true conception of the Vedanta philosophy owing to Daivi 
Mimansa being lost to sight and the Upasak sects trying to 
transform advaitabad into dvaitabad.

|| *Ka* 'v* w o rk  which had been  lost to  s ig h t for m any C « n ^ X
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^  oTjgtit to be the effect for good on Hindi? Society of the disse

mination of Darshan, by publishing in a thorough and complete
manner the texts and commentaries of the seven systems.

Exhaustive commentaries (Bhashya on all the Darshanas 
are in hand. Both Hindi and Sanskrit editions of these as 
well as English translations are going to be published in 
regular series.

{Systems o f  Practical Yoga.)

Yoga forms the foundation of Upasana, (worship) and its 
methods of practice are divided into four kinds— Mantra,
Hath, Laya and Raj Yoga. The mode of practice depending on 
“ name” and "form ”  (nam-rup) is Mantra Yoga. It has sixteen 
Angas \t. e. parts, and its dhyan is called sthuia dhyan. The 
method of controlling the mind through the means of the 
physical body is called Hath Yoga, it is divided into seven 
angas (parts) and its Dhyan is named Jyotirdhyan. A still higher 
form of practice of Yoga is th it of Laya. In this system the 
universal creative force, the Kulakuudalini, which is present in 
everyone’s body, is awakened in accordance with the directions 
of the Guru and merged in the Sahasrar, power being thereby 
acquired of exercising contiol over the mind, Laya Yoga ha., 
nine angas and its dhyan is styled Bindudhyan. The highest 
form of Yoga is the Raj Yoga, and all those who practise the 
three preceding methods >f Yoga have to take its help when 
they have reached an advanced stage. The controlling of the 
mind through the exercise of the reasoning faculty is tinned 
Raj Yoga. It has sixteen angas and its dhyan is called 
Brahmadhyan. The Samadhi of Raj Yoga alone is designated 
Nirbtkalpa Samadhi, that of the other three being Sabikalpa,

References to the angas and upangas-parts and sub-par ts- 
of the four types of Yoga are found scattered in many places 
in the Vedas, Arsha Samhitas, Purans and Tantras. But the 
processes of the four kinds are nowhere met with methodi-



I * ( arranged in separate systems suited to respective natecM 1
capacities, in ancient times there was no need of siren-*-'* 

f  Arrangem ent, as instruction was not only theoretical but 
practical and the teacher and the taught were on a higher 
level. But the absence of separate .authoritative works deal
ing specially and distinctively with the four kinds of Yoga 
Isas caused much disturbance amongst Yogis and sects of 
worshippers.

It. should therefore, be a matter of supreme satisfaction 
to the world of philosophy and letters that we have secured 
four authoritative works respectively on Mantra Yoga Sanhita, 
Hath Y'oga Sanhita, Laya Yoga Sanhita, arid Raja Yoga 
Sanhita.

In these the principles and methods of practice are beauti
fully and exhaustively set forth. In addition to these there 
is a fifth work in which directions are given on the practical 
methods of •caching Yoga, styled Yoga Praveshika,* to 
help teachers of the four systems. Practitioners o f all Hindu 
sects as well as seekers of Truth of all the creeds of the world 
will derive help from al! these five works. These are being 
translat 1 in English, Hindi, and other vernaculars and 
published.

(The Gita Sastra.)

“ Of the two forms of worship, i. e., worship through a 
material medium (saguna) and worship without any material 
aid or tangible symbol of a Divine Attribute (nirguna), the 
latter is not permissible to  average people. Nirg.ua worship 
is the worship of the formless, of that which is beyond the 
reach of feeling and perception, beyond the power of expres
sion and beyond the range of intellect. It is in fact the 
worship of the absolute self. Nirguns worship, therefore, is 
ordv for those who have attained to self-k now ledge and have 
won liberation from the bonds of flesh Saguna Upasana, 
therefore, has been prescribed by the all-wise Seers for the 
generality of mankind, as suited for them. And with a view

' i • . " ' i ! •
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and temperaments conceived as five in correspondence with 
the five elements, the Holy Teachers have laid down five 
systems or sects of Saguna worship. These are : ■

j. Vaishnava, Worshippers of Vishnu ;

2. Soura, worshippers of the Sun;

3. Shakta, worshippers of Sakti;

4. Ganapatya, Worshippers of Ganesa, and

5. Saiva, worshippers of Siva.

“  Each of these schools of worship has its own authorised 
works, own inspired authorities, own liturgies, and its own 
Gita The Gitas being respectively: f 1) Vishnu Gita, (2)
Surva Gita, (31 Sakti Gita, '4) Ganesh (also called Dheesh)
Gita, and (5) Sambhu Gita. Up to now, not one of these 
scriptures was to be met within a complete form. The 
Publication Department of the Maharaandal has the great 
privilege of bringing to light the complete texts. These 
Gitas give a true insight into.Vedic philosophy, throw light 
on subtle and esoteric meaning of the apparently incom
prehensible tenets of the Sanatan Dharma, explain the pro
found truths taught by the sage;., expound the mysteries oi 
Nirguna worship, elucidate the scientific signifies tee and pre
eminent efficacy of Saguna worship, unfold the meaning of 
the Karina Kand (ritualism'Upasana Kand (worship), ar.d 
Jnan Kand (philosophy) of the vedas; in short, impart a clear 
knowledge of the teachings of the Shastras relating 'o material 
super-material and spiritual worlds. In one word, the five 
Gitas embody the essence of the Upanishadas.

All the five Gitas have been translated into Hindi and 
are being rendered into English. The Hindi editions have 
already been published.

These Gitas, by showing that the various sects were like 
different roads, followed by different travellers according to
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goal, should make sectarian bickerings (which stand in 
the way of national solidarity) things of the past. It is the 
duty of every lover of Sanatan Dharm, of every well-wisher 
of India, to help in giving the widest circulation to the sacred 
books which iiave come to light in such a wonderful manner.

The following are the headings of all the chapters oi the 
five Gitas, which will show the all-embracing range of the 

subjects treated.

The headings of the chapters in Surya Gita.

t. The secrets of the spiritual world.

2. The five methods of Saguna worship and their scienti

fic explanation.

3. Karmik Law.

4. Classification of Karma.

5. Cosmic Genesis with relation to Self.

6. God as Cosmos and the science of Yoga

7. The attributes of those liberated in the flesh.

The headings of the chapters in Sakti Gita.

1 Identity of God’s Power and God.

P 2 . Secrets of manifestation of Universal Consciousness.

3. The basic principles of three divisions of Vedas and 

their philosophy.

4. The Science of Mantra or Mystic Articulations.

5. The Science of Karmic Law of Creation.

6. The Science of Knowledge.

7, Cosmic Manife station of God.
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The headings of the chapters in Vishnu Gita, 

t. Renunciation and Yoga.

2. Creation and its Sustainer.

3. Philosophy of three Gunas and three Bhavas.

4. Philosophy of Karma Yoga.

5. Philosophy of Bhakti Yoga.

6 Philosophy of Jnana Yoga.

7. Cosmic Manifestation of God. (It may be noted 
that a chapter on a subject is different in each Gita and is 
treated from its own special standpoint.

The headings of chapters in Dheesh Gita.

r. Self and its knowledge.

3 . Miraculous power and its philosophy.

3. Different spheres of knowledge.

4. Science of Dharma.

5. The Vedanta.

6. The goal of Vedanta.

7. God as Cosmos.

The headings of chapters in Shambhu Gita.

1. Dharma Universal.

2. Mierccosmic Creation.

3. Sanctifying of Chakra and Peetha.

4. Super-physical World.



5. Spiritual Knowledge. n f r l  i

6. God and His lovers.
'

7. Cosmic emblem of Siva, i, e. God as Cosmos,

This department of the Mahamandal has already published 
several important works of the above nature in Sankrit, Hindi 
and Bengali, several text-books for religious and Moral Teach
ing in Schools and Colleges and several tracts for the disse
mination of the truths of Sanatan Dharma, in several languages, 
besides the Encyclopaedia of Sanatan Dharma in Hindi, the 
description of which has already been given in the previous 
pages.

It is intended to publish English Editions of all the abo. 
works. A book under the title o f— " The world’s Eternal 
Truth ” is under preparation which will be the next work like 
« The world’s Eternal Religion.”

MANAGER,
N igamagam Book Depot,
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