
K& ti" z ) \ jK X ^ ^ ^ X h e  macrocosm— the universe. The constituents physilh^-*—* 
. r ^ '- ^ a l  and super physical in both sire the same: they emanate 

from one and the same source and after due stages of pro
gress are re-absorbed into the same source, In Sanskrit 
terminology the Pinda and the Brahmanda are the same.

Now the Brahmanda has been determined by Hindu 
philosophers to be fourteen-fold and from a central plane are 
conceived Sapta Swargas and Sapta Put alas " in opposite 
directions, the former being deemed as being above the plane, 
the latter below it. The human being has to bear all the 
responsibility, by the very fact of his evolution and satisfying 
his connection with these worlds. They are related to his 
being as helpful in view of his progress or harmful as leading 
him to fall.

It is in man's power to have direct knowledge of these 
worlds and having risen to the middle plane in Nature’s 
own course of his evolution, he has to administer to his pro
gress upward by subordinating his animal instincts and 

- developing the spiritual ones. He succeeds in developing 
the inner sight and is able to enjoy a vision of all in propor

tion  to his progress. The progress is a matter of man’s 
achievement. Nature is indeed furthering his higher evolution, 
just as She has been doing through the earlier four stages of 
Udvijja, Svedaja, Andaja and Jarayuja. But Nature further 
blesses him with a power at the very stage of his human 
evolution. It is a power and as such it depends on its 
master and user to obtain good from its use or reap 
evil from its abuse. The free will that comes to Man, 
the Self Consciousness, the reflecting power is that power 
and as already said, it is on his willingness to use this power 
rightly that he will help on the course of evolution started 
by Nature. His connection with the other worlds is the 
vital point in the case.

Uncivilised man in evolution is subject to life and death 
and re-birth and re-death in his own sphere until his free will 

* See section on occult world.
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improve8 his,lot. In the previous four stages of evolution, tiiulU.J

animal perfection came'to man without any hindrance to his 
progress from an inferior to a higher type of life. Nature 
then was ail powerful and her task was to lead the individual 
onward to the human stage until free will was developed.
But at this stage the force of Nature although helpful to the 
full extent, gives up mastery and the reins of power into 
the hands of the properly developed individual soul He 
understands what is right for him and what is wrong ; where 
the animal is predomenant in him and where he should rise 
superior as man. Until the judgment resulting from this 
knowledge bears on his conduct, he is subject to the cycle of 
birth and re-birth, death and re-death. Death takes the soul, 
to the land of the ghosts called the Preta Loka which he 
inhabits until anoLher body for re-birth is developed, but there 
is no progress but only the alternate ingress and egress into 
Pretatwa and Manushyatwa. He is not sent back into the 
animal stages again unless his will corrupts him and retards 
his evolution. For it is ecjually possible in that case that he 
will fall into a backward stage of life and undergo all the 
evils of it.

In the earliest uncivilised condition the natural man as 
we may call him does not harm his own interest and remains 
passive. He experiences the Preta life after death. Then, 
if by positive effort of will, he improves his lot, his next 
higher experience is in connection with the Pitriloka, 
while persisting in a degrading use of his will he will go 
down to the Naralca world. In the Pitriloka the soul of 
man attains fitness to rise to the Devaloka (worlds of Devas) 
from which there is little danger of falling back to the Rhu- 
loka (mortal world.) Thefirst four Bhuloka Pret.aloka Pitriloka 
and Sarakaloha all are the lower set of worlds connected 
with the our Bhuloka, from the Devaloka the higher worlds 
are enjoyed b) a safer progress, the Pitris help the soul to 
rise to the Devaloka and he goes on receiving help in the 
way from the Devas and Rishis until he reaches the Satya- 
loka the ;th highest one which is also called Gnunaloka.
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W < n > ^ T o  reach this final goal a three-fold purification is neces- KJ 

~gary— Adhibkuta Shuddhi, Adhidaiva Shuddln and Ailhyatma 
Shuddhi; the latter two proceed from Karma, Upasana 
and Gnana with the help of the Devas and of the Rishis ;
Karina and IJpasana have been treated of in separate chapters* 
and Gnana is the gradually rising realisation of knowledge t  
as developed in the Darshanas which also are explained in 
due order in other chapters. The first— the A dhibhata Shuddhi 
which depends by far on the disciplining of [he body and 
control over external circumstances, is attained by means 
of the main factor of the special Dharma of Hindus— the 
Varnashrant Dharma. % The help of the Pitris plays an 
important part in the progress of the soul in the stage in 
which the larger part of life has to be passed by man.

From the beginning of the knotting up of Chit and Jada 
as described in the section on the Law of Karma, up to the 
evolution of man at this stage, the progress is almost automa
tical, being the result of Nature’s own Karma, the Sahaja 
Karma. This progress needs not be understood as re-incarna
tion of the Soul, which will be pointed out as an essential fact 
in the progress under Jaiva Karma next treated of. In this 
progress there is no responsible Conscious Karma on the part 
of the Soul, but such Karma as is helped on by the Devatas 
for general advancement of the Soul to a stage of ability to 
perform responsible Karma which has called Jaiva Karma 
by Karma Mimansa Darsana. The four stages of pre-hu
man progress comprehend 84 lacs of Vonis, each stage being 
a Group-Soul under the care a particular Devata. In the 
succession of births in each of the four kingdoms, there is no 
delay in passing from one Yoni to another. But when one 
whole kingdom is over, some time is taken by the Devatas 
before the progress in the next kingdom commences. When * * * §

* Karina in chapters 4 and 20. Upasana iu chapters from 5 to II .
t See chapters from 12 to 16.
| Dealt with in a separate chapter.
§  See Karma Mimansa Philosophy of Bharadwaja,
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<y«il! the five Koshas are developed as in the earliest human 

stag'e the human Soul becomes fit for performing the Taiva 
Karma, subjectinghimself to responsibility for the results of his 
action, going under the name of Papa (sin) and Pvnyn  (holy 
merit). Here is man conscious of himself as an individual 

being and this consciousness is so intense that in the beginning 
of hisevolulion in this primary human condition, he takes on 
the Pretn (ghost) body corresponding to his human personality 
under-going a recurrence of Preta and Man, until his Jaiva 
Karma helps him to rise to higher stages of spirituality; 
This progress requires as many as two lacs of Yonis to pass 
through. After this he is able to evolve himself by the force 
of his own Karma into the Pitri and higher worlds, 
going higher and higher in proportion to his Karina.

So complete is the conception and conviction of the 
Indian mind regarding the existence of rising spiritual worlds 
already spoken of, that there is nothing like a question or 
doubt regarding re incarnation of the human Soul in the 
Hindu mind. The philosophy of ihe Hindus starts with 
enunciating the futility of the doctrine of taking Ihe body as 
the Soul,— the atheistic view.

In the natural course of evolution there is no fall back
ward except as a matter of punishment, as in the case of 
criminals, and the progress from the fallen condition will be 
to humanity and no intermediate lower stages, for example, 
Bharata * was re-born as an antelope, and was immediately 
restored to humanity after the death of that body.

Man is equally apt to rise or fall to anyone of the 14 
worlds, the seven lower ones, or the seven higher ones. He 
may be undergoing the revolution of the cycle of birth and 
death, involving appearance in the w orlds of Preta, Pitri, 
Narak etc. And he may as well become an Asura or Devata 
through this same human stage according to the nature of 
his Karma.

* Sve Vishnu Bhagwata Parana.
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H indu P hilosophy.

X V I .

W e have already dealt with the seven upper Planes of 
Knowledge in another Section and we have also shown in it 
that each of the Seven Systems of Hindu Philosophy is con
nected with a plane of knowledge. As the Seven Planes of 
Knowledge are complete and comprehensive, so are the Seven 
Systems of Philosophy ; and they include all schools of 
Hindu Philosophy. The Darshanasof tbeShaiva sect such as 
l ashupata Darshana, and Shaiva Darshana &c., and the 
Darshanas of the Shnlctas, such as several Tantric Systems of 
Philosophy, and also the Systems of the Vaishnava sect, 
consisting of the doctrine of Dualism and qualified Dualism 
and so on are all included in one or other of the aforesaid 
Seven Systems of Hindu Philosophy.

W e can divide these Seven Systems into three Groups 
(Prasthanas). The first group is called Padartha-Vddagroup, 
the second is Sankhya-Prctvachana group, and the third is the 
Mimdnsd group.

The Seven Systems of Philosophy are:__
t. The Nyftya System.
2. The Vaisheshika System.
3. The Yoga System.
4. The Sankhya System.
5. The Karma Mimamsa Systems.

(a) 1 he first half by Rharadvvaja ; and.
( b) The second half by Jaimini.

6. The Daivi Mimamssi System.
7. The Brahma Mimamsa or the Veddnta System.

Thus we find that the division of Philosophy into Seven 
Systems is a perfectly natural division. The first two are 
called Padirtha-Vada group, the third and the fourth belong
to the Sankhya group ; and the last three to the Mimamsd 
group of Philosophy.
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<y The term “ Six Systems of Philosophy” which isQ nlt^  
with in modern books has been borrowed from the Jains and 
the Buddhists ; for their Philosophy was called the “ Six 
Systems of Philosophy’ ’ . In imitation of the atheistic 
philosophy of the Jains and the Buddhists, our Vedic 
philosophy has been named “ Six Systems of Vedic 
Philosophy.”  The expression “ Six Systems of Philosophy” 
does not occur in a single work of the Rishis.

The aim o f  the Seven Darshanas—AW the Seven Sys
tems lead to the one goal of Wisdom, viz , seeing the Self as 
Real, and everything else as unreal. All the Schools start 
with the enquiry: What is the way to attain perfect Beati
tude, Moksha, or Salvation ? They all assert that the deli
verance from the bond of re-births and from pain, here and 
hereafter, is secured only by Knowledge. The aim of all 
these philosophies is to point out what this knowledge is.

There is as a fact no antagonism in the Seven Systems. 
They are best understood by being viewed in relation to each 
other. They form in their entirety one great scheme of 
Philosophic truth, leading to One Goal. All the Systems have 
but one object in view-to rescue men from miseries and suffer
ings and re-births. The way of rescue is one and the same, the 
removal of ignorance, or false knowledge, which takes the 
unreal to be real, such ignorance being the prime cause of 
bondage and misery. W hen such ignorance is removed by 
true knowledge, there is Moksha.

I. N ylya Philosophy.— The founder of this System of 
Philosophy was Goutama. It aims to lead to the goal with 
the help of logical reasoning as the main thing. Goutam 
in his NyAya system sets out, like the founders of other 
systems, with the enquiry: What is the way to obtain
Nishreyasa (Perfect Beatitude) ? And he then asserts that 
Perfect Knowledge or Knowledge of Truth is the only means.— 
This Knowledge embraces a variety of subjects but is chiefly 
directed to the true nature of the Soul as distinct from the 
body. He who obtains this knowledge is freed from all pains
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*^m5&$Yp8 of life here and hereafter, and goes beyond aP 11 -fe-..A

re-births. in fact he attains Nisreyasa,— Perfect Beatitude, 
and Moksha,—'final Liberation.

The pains to which the human life is subject are due to 
the Soul’s Connection and union with matter, i. <?,, tbs material 
body, and its continued and frequent re-births. These births 
are the results of the human mind’s constant pravritti 
(activity), which produces Karma. And Karma again pro
duces results, requiring rewards for meritorious deeds and 
punishments for evil acts.

This pravritti of the mind has sprung from the fault of 
dislike, or desire, or stupidity. The origin of these defects is 
traced to Mithyd jndna or wrong Knowledge, or ignorance.
The Nyaya intends to remove this ignorance concerning the 
Soul and the Universe by the True Knowledge. This wil! 
destroy the faults of desire and dislike, with that will pass 
away Pravritti. Re-births will then cease, and pain and misery 
will be entirely removed. The removal of all pains and the 
restoration of the Soul to its original State of Rest is 
Nisreyasa, which is the Summum bo man at which the 
Nyaya aims.

The Nisreyasa is to be attained through Knowledge, 
which means the conviction of the Soul’ s eternal existence 
distinct,from the body. Gotama enumerates sixteen topics 
to be studied which will help one to attain True Knowledge.
They are as follows:—

t. Pratnana, means of right Knowledge,
2. Prameya, object of right Knowledge.
3 . Scmshaya, doubt.
4 . Prayojana, motive, purpose.
5 . Drishtdnta, illustration.
6 . Siddhdnta, proved truth.
7 . Avayava, members, or syllogistic prenrsses
8. Tarha, Confutation,
9 . Nirnayti, Decision, ascertainment.
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,'J io- Vada, discussion for arriving at truth.
1 f . Jalpa, somehow to support one’s own statement 

without regard to truth.
12. Vitandd, Cavil.
13. Hetwdbhas, fallacy.
14. Ch/iata, perversion, quibble.
15. Jdti, futility.
16. Nigraha-Sthan, confutation, occasion for rebuke.

The aim of Nyaya is to prove that which is proved. What 
then is to be proved ? The Nyaya answers: The Soul.

II. Vaisheshick philosophy, ~ This system of Philosophy 
which has Kanad for its founder also starts with the enquiry.
What is the way to attain Perfect: Beatitude (Nisreyasa) ?
It asserts that Deliverance (Moksha) is only to be attained 
by the Knowledge of Truth. And the Knowledge of Truth 
comes by discussion of the agreement and disagreement of 
the Six Paddrthas or Categories.

These Six Padarthas, the Objects of Knowledge, are the 
following-—

1. Dravya, Substance, 
a. Guna, quality.
3. Karma, Action or motion.
4, Samdnya, Genus.
5. Yishesha, Species.
6. Samavdya, Intimate relation or Combination.

To the above six categories, the Commentators add 
a seventh, called abhdva, non-existence, which lias been 
included in the categories to bring out clearly the meaning 
of bhdva, or existence by showing the contrast between tht 
two though Kanada has not expressly enumerated abhava 
as one of the categories, yet he deals with it. So the 
categories might be taken as seven.

Substance is the Sole Substratum. It is existent, non
eternal and possesses qualities and actions. It is the intimate 
cause of an aggregate effect or product.

1 .  « ' , • . . .. i
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Substance is divided into nine classes, 'vie:—

1. Earth.
2. Water.
3. Energy. #
4. Air.
5. Ether (Ak&sha).
6. Time.
7. Space.
8. Soul (Atma).
9. Mind.

Kanada regards the Soul as ubiquitous and intinite,—it 
has the qualities of number and the like, which are possessed 
by space and time, its existence is proved by the I-ness 
(self-identity) and also from the fact that there is an agent 
who controls the Senses, as a knife cuts. Without it, the 
Senses would be useless, for they are instruments of an un
seen Ruler.

All material Substances, according to Kanada, are 
primarily Atoms, and secondarily Aggregates of atoms.
They are eternal in Atoms, and transient in aggregates.
Kanada thus explains the “existence” , and “ aggregation”  of 
atoms.

Kanada dwells on the categoriesto the minutest point,-- 
so much so that perhaps it includes all that modern physical 
Science says. In fact his system is a diagnosis of Nature 
(Matter),— of what we perceive by the Senses. In Kanada's 
opinion therefore the study of Nature to the minutest point, 
to understand Her thoroughly, thus being able to see the 
difference of the Soul with Nature, is the way to Final Beati
tude.

HI. The Yoga Philosophy.— Patanjali the founder of 
this system says that God, Iswara, the Supreme Ruler is a 
Soul or Spirit distinct from other Souls, unaffected by the ills 
with which they are beset, unconcerned with good or bad
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x " de^ds and their consequences, and with passing thoughts:
In Him is the utmost Omniscience. He is infinite and un
limited by time.

The Yoga system further says : Objects capable of
degrees reach their limit somewhere, as smallness in atoms, 
and magnitude in Ether; so Knowledge, which more or 
less is in all beings, must reach ils extreme limit somewhere, 
and that somewhere cannot be anywhere else hut in Iswara.

Patanjali then points out the means by which pains can 
be avoided, re-births prevented, and Final Beatitude attained. 
According to him, Liberation means Union with God,— the 
complete merging into the Supreme One. This is Yoga.

The system of Philosophy under discussion is rather a 
Science than a Philosophy. It deals only with the practi
cal means by which complete union with Iswara can be 
attained. It has left most part of its philosophical side of 
its system to be dealt with by the Sstnkhya.

Patanjali has discussed his Philosophy in four chapters. 
The first deals with Samadhi or trance, the second, the means 
of its attainment, the third, the transcendent powers obtained 
by it, and the fourth, Kaivalya or Union with Iswara.

How is this Kaivalya to be attained by man ? The Yoga 
replies: By Samadhi. And what is this Samadhi and how 
is it to be gained ? This is the main question that Patanjali 
attempts to answer'in his Yoga Sutas.

The Yoga starts with the resolve that pain, here and 
hereafter, must be prevented. The evil with which man has 
to contend lies, according to Patanjali, in the various mental 
states. How is this to be done ? How is the thinking 
principle of the mind to be brought under complete control ? 
How is the mind to be made perfectly calm, as this is the 
only way to attain Samadhi or trance? Patanjali says : “ Yoga 
is the hindering of the modifications of the thinking principle 
of the mind” . The Yoga is that state in which the mind is

M  HINDU PHILOSOPHY. V
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stilled,— in which complete separation of the Soul 

has taken place with the body, and therefore mind’s occupation 
is gone. Yet the Soul remains awhile invested with body 
and works, as the potter’s wheel continues whirling for a 
time by the force of the impulse given to it previously. There
fore Yoga and its result,—-Samadhi and Kaivalya, can be 
attained even in this life.

The Yoga then goes on to describe the different steps 
by which Kaivalya can be attained. They are eight in num
ber, namely,—

1. Varna, control of the Senses.
2. Niyama, to acquire purification of the mental

faculties.

These two prepare one for the practice of Yoga.
3. A Sana, bodily postures that help—meditation.
4 . Pranayam, control of the Prana through the

control of the breaths.
5 . Pratyahdra, gathering the Senses inwards.
6. Pharana, holding the mind to a certain point

in the supersensual vvorld.
7 . Dhydtna, mind’s remaining fixed in an unbroken

current in God.
8. Samadhi, trance, or super-consciousness.

This great Samadhi is the end of Yoga, this Union of the 
human Soul with the Supreme Soul. This is the state in 
which man does not exist, but only the Supreme One. This 
is Kaivalya.

IV. The Siinkhya Philosophy,—This system of
Philosophy has the great Rishi Kapila for its founder. The 
Siinkhya system avoids the discussion of the existence of 
God. It does not sav that there is no God. It simply says 
that the existence of God will not be attempted to be proved 
by the Siinkhya. The Sankhy 1 is not an atheistic philosophy, 
as it erroneously supposed by many. It holds that God can 
be perceived and seen, but only by super-consciousness.
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The Sankhya tries to find the way by which man can be 
made happy here and hereafter and to point out the way 
by which he can attain Moksha,

Complete and perpetual exemption from every sort of 
ill is the Moksha which the Sankhya proposes to attain by 
the acquisition of True and Perfect Knowledge.

True and Perfect Knowledge by which deliverance from 
all evils is attainable consists in rigidly understanding and 
discriminating the Twenty-five Principles (.Tattwasj.

The following are the Twenty-five Principles enumerated 
by the Sankbyas:—

i. Prakriti, (Mul-prakriti, or Pradh&na (Nature, 
primordial matter in a subtle state.)

2 Buddhi, or Mahaf, (Consciousness, Intelligence).
3. Ahamknra, (Egoism), Self-Consciousness.

4-8. Five Tanmairas, (Subtle particles).
9-19. Five Gy an Indriya, five Karma Indriya and 

Manas i. e. five organs of Sense,—five organs 
of action, and the mind.

20-24. The five Bhootas five elements, vh., earth, water, 
fire, air and ether.

25. Purusha. (Atman, Soul or Self.)
Prakriti or Pradhan (Nature) is the plastic origin, or the 

universal material cause of all things. It is eternal matter, an 
extremely verified essence, out of which everything in the 
universe has been built up.

,
By the side of this Eternal and Infinite Prakriti stands 

Purusha or Atman (Soul). The Soul is neither produced 
nor productive. It is unchangeable and, immaterial.

The Purusha is innumerable in number. It exists in 
multitudes from eternity. It exists along with Prakriti. It 
is united to Prakriti in order to contemplate Her and be 
abstracted from Her. By the union of Purusha and Prakriti 
takes place Creation, consisting of the other principles.

HINDU PHH OSOPUY,
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'■\XX tC-' A il the changes, expansions, manifestations and develop
ments of Prakriti in Creation are due to Her three inherent 
Gunas, or principles of Creation, namely, Sattwa, Rajas arid 
fa  mas.

The first and highest is Sattwa. It is alleviating, en
lightening, attended with happiness, and virtue predominates 
in it. The second is Rajas. It is active, and attended with 
misery. The third and the lowest is Tamas. It is heavy and 
obstructive, attended with sorrow and dufness. These three 
Gunas are not mere accidents, or qualities of Prakriti, but are 
of Her essence and substance, and enter into Her composi
tion.

Thus we find that Prakriti and Purusha exist from 
eternity in a mysterious union. Prakriti, on account ot Her 
three Gunas, is productive and produces this universe. The 
result of this mysterious union is production of Mahat or 
Buddhi (Understanding, Intelligence, Super Consciousness), 
it is the first Creation of Prakriti.

From Buddhi proceeds Ahamkara Egoism) which brings 
the perception of /  am. From this Ahamkara are produced . 
the five Principles, called Tanmatras, which are live subtle 
particles or atoms. The five grosser elements are earth, 
water, fire, air, and ether. From Ahamkara are also produced 
eleven organs of Sense and action (IndriyasG five (eyes, ears, 
&c.,) being those of Knowledge, and five (hands, feet <&c ) of 
action. The remaining eleventh sense is internal,— an organ 
both of Knowledge and action. This organ is termed Manas 
or Mind.

These eleven organs with Ahamkara and Buddhi are 
thirteen “  Instruments of Knowledge ” , An external 
organ of Knowledge brings in the sensation, the internal 
organ (mind) then examines. Ahamkara appropriates the 
perception as being the pereeiver’s own ; Buddhi resolves, 
and an organ of action executes
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K The desire of Purusha is fruition or Liberation. F o r ^ X  -i 
rpose lie is in the first place invested with a subtle body, 
formed only of ail the above-mentioned principles, except the 
five grosser elements. This person or subtle body is called 
Linga Sarira or Sukshma, Sdrira. It is affected by sentiments, 
but incapable of enjoyment until invested with the grosser 
body {Sthula Sarira).

For the purpose of fruition or enjoyment, Purusha clad 
in this subtle frame, is invested with a grosser body com
posed of all the five gross elements. This grosser body is 
perishable.

Corporeal creation, consisting of Souls invested with 
bodies, comprises many orders of beings.

In all this creation, Purusha experiences ills arising from 
decay and death, evils and miseries. Thus it passes through 
innumerable re-incarnations till it is finally liberated from its 
union with Prakriti. How is this Liberation to be attained, 
the Liberation which is the Salvation, the Perfect Beatitude 
by Perfect Knowledge of the five and twenty principles. 
But this Liberation naturally takes place at the end ; for 
Purusha desists, because he has seen Prakriti in all Her 
phases. And She too desists, for She has nothing more to 
show.

V. (a) Bharadw&ja’s Karma Mimamsa Philosophy.—  
This system deals mainly with the mysteries of action and the 
Lu.w of Karma. It is divided into four chapters. The first 
deals with the following topics: — 

i. Dharma.
2. Divisions and Sub-divisions of Dharina.
3. The nature of God, His powers.
4. Dharma for men and for women.
5. Rules of good conduct.
6. Asram dharma and Caste dharma.
7 . Chastity of women.
8. Karma as connected with papa and punya ; and 

so on.
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how Karma is the cause of in born impulses and tendencies ; 
the relation of Karma to Creation, which is said to be 
dependent on Karina; the scientific explanation of caste and 
Asrara Systems ; re-incarnation of Souls, and the 16 Vaidic 
Sansk&ras, their philosophy, and how the purification of 
Karma is attained by the purification of Sanskara, and so on.

The third chapter deals mainly with Karma, its nature, 
its relation to in-born impulses and tendencies, and to Law of 
Karma in general, the philosophy of re-incarnation, the three 
kinds of principal Karma, i. e. (Jaiva Karma, A is ha Karma 
and Sahaja Karma) * and similar topics.

The fourth and the last chapter deals with:—

Moksha or liberation ; how it can be attained by good 
and virtuous acts; what is renunciation ; how to control 
Nature ; special aspects of Karma, and other topics.

V. (b) Jaimims's Karma Mimamsd System.— This is 
rather a'defence of the Vedic rites and rituals than a philo
sophy. Its whole scope is the ascertainment of Pharma, 
Dharma here signifying Sacrifices, Rites, Rituals and other 
acts 1>f religion ordained in the Vedas.

Both these two systems together, namely V (a) and V (b) 
form one system, called the Mimamsa System, of which V (alis 
the first part, and V (b ) the second. The first part deals with 
the law of Karma in general, the second deals with the 
Vedic System of Karma, i. e. Vedic rites and ceremonies and 
sacrifices.

VI. Daivi Mimamsa Philosophy.— This System lays 
emphasis on the Blissful Character of the Supreme and holds 
that Brahman and its Shakti, like fire and its burning rjualitv, 
are identical ; that creation proceeds from Shakti ; and

* These have teen explained at length on the section on the Law of 
Karma.
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urges its followers to see God in His three a sp ertP ^ "^  
Brahma fshwara and Viral. It holds that the Supreme 
Lord is Love, and is of the nature of unutterable Bliss. 
(«•*?> t  STBBW? 1 ’he aim of man ought to
be to try to obtain that Holy Love and Bliss and be immersed 
in it.

A man’s love for his brother, or his sister, or his son or 
wife, his revence for his superiors ; all this is hut the shadow 
of the Great Love which pervades every thing. *

How to acquire this holy Love for God ? Various 
methods are prescribed for the Bhakta "tr the traveller on 
this path, some of which are: Hearing His name, uttering 
and singing His name, reciting hymns in praise of Him, 
worshipping Him, meditating on Him in solitude, serving the 
country and fellow-beings with the thought that he is serving 
Him he loves, &c, / V #■

This is the first stage (called Vaid hi) of devotion to God. 
This is acquired by practice.

The second stage (called Ragatmica Bhakti, of the Bhakta 
arrives when he establishes one of the following relations with 
God. and loves Him as such.

A Bhakta may regard himself either as God's servant, 
or as His friend, or as His son, or as His lover.

When by continued practices, a Bhaktas feelings of 
devotion to God intensify, and rise to the highest pitch, he 
sees his Object of Love everywhere and in everything,— in 
which state he is one with the Supreme Being. This is the 
third and last stage of the Bhakta. This is called Para  
Bhakti.

The first chapter of this System of Philosophy deals 
with the above considerations. The remaining chapters deal 
with Devatas, Rishis and Pitras ; the creation of the subtle 
worlds, and their influence on and relation to, this physical 
world; and how liberation is possible through Bhakti.

* This subject has been dealt with in the seotion on Biiakti.

HINDU PHILOSOPHY,, p



____
THE WORLD’S ETERNAL RELIGION, !§ ® E ---------------------■ _______tCT

\Js, Some of the topics discussed in this system of Philosophy 
have been drawn upon to explain and illustrate the Sections 
on “ The Occult world", and “ Worship’ ’ , " %

VII- The Vedanta Philosophy.—

This is the most important of all the Hindu Philosophies.
In fact, it is the last thing in all Philosophy. The great 
structure of the Hindu religion stands on the strong founda
tion of the Vedanta Philosophy.

It. is a development of the Philosophy of the Vedas,— 
especially.that of the Upanishads. The great Rishi, Veda- 
Vyusa wrote his wonderful Brahma-Sutras based on the 
Philosophy of the Vedas and the Upanishads. Then many 
great and learned men wrote commentaries on them, and 
thus fully developed the Vedanta Philosophy.

The Vedanta Sutras begin: “ Now, therefore, is the 
enquiry concerning Brahma, the Supreme One” .

“ He is that, whence are the creation, continuance, and 
dissolution.”

“ He is the Omnipotence Creator of the worlds, and 
Omnicient Author of revelation.”

“ This appears from the import and right understanding 
of the Vedas.”

In the first chapter of the Sutras, the nature of the 
Supreme One has been discussed. Innumerable passages 
have been quoted from the various Upanishads. W e shall 
quote a few.

The most important tenet of the Vedanta is that the 
Supreme One is the material as well as the efficient and 
instrumental cause of the universe.

Holding that there is absolutely nothing else in the 
whole universe but That One, the Vedanta goes on to describe 
the nature of That One.



- “ He wished to be many and prolific, and became o la a jL j 
fold”  (Chbandogya).

Therefore He is a Sentient Being, consequently rational 
and not insensible as the Prakriti of the Sftnkhyas.

Then again —

“ The Omnipotent, Omnicient, Sentient Cause of the 
Universe is essentially happy. He is the ethereal element 
from which all things proceed and to which all return. He is , 
the breath in which ail beings merge and into which all rise. 
He is the light which shines in heaven and in all places high 
and low ,—everywhere throughout the world and within the 
human body. He is the life breath and intelligent seif,—  
immortal, undying and ever blissful” (Chbandogya).

“ Brahman is eternal, omnicient, pervader of all things, 
ever satisfied in Nature, ever pure, intelligent and free. He 
is Holy Knowledge and Pure Bliss and Joy” .

“ Brahman is Supreme,— Supreme and all-excellent, and 
pervading the body of each existent thing, He dwells deep in 
all existences. He encompasses and regulates the universe.”

“ The Brahman is the cause as well as the effect. Brah
man is one without a second. He is not separate from the 
embodied Self. He is the Soul, and the Soul is He.”

“ The same earth exhibits diamonds, rocks, oysters, &c., 
the same soil produces a diversity of plants ; the same 

food is converted into various excrescences,— hair, nails, &c.
As milk changes to curd, and water to ice, so is Brahman 
variously transformed and diversified without any external 
aid. In like manner, the spider spins his web out of his 
own substances, spirits assume various shapes, crows 
propagate without males, the lotus proceeds from pond to 
pond without the power of motions. That Brahman is entire 
and has no parts is no objection, fie is not wholly trans-
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p ^ f^ fo r m e d  into worldly appearances. Various changes are 
presented to the same dreaming Soul. Divers illusory shapes 
and disguises are assumed by the same spirit.”

“ Unfairness and want of mercy are not to be imputed 
to Him, because some are happy, .others are miserable and 
others again under both pleasure and pain. Everyone has 
his lot fixed according to his Karma and merits,— his previous, 
virtues and vice in a former state of the universe, which has no 
beginning in time. The rain-cloud distributes rain freely and 
impartially, yet the sprout varies according to the seeds.”

The Soul is immortal. Individual Souls are in the Vedas 
compared to sparks issuing from a blazing fire. The Soul is 
eternal and unborn. Its emanation is no birth and no original 
production. It is perpetually existent and conscious, not 
merely by association with the mind, as the Vaisheshiks 

T hold.

The Soul is not of finite dimensions, nor minutely small, 
abiding within the heart and no bigger than the hundredth 
part of a hundredth of a hair’s point (i. e. ethereal). On the 
contrary, being identical with the Supreme Brahman, it 
participates of its infinity.

The Soul is active, and not merely passive as the 
S&nkhyas maintain. Its activity, however, is not essential 
As the carpenter, tools in hand, toils and suffers, so the Soul 
in conjunction with its instruments, i. <?., body, senses, 
organs,— is active, and quitting them, reposes.

Blind in the darkness of ignorance, the Soul is guided in its 
actions and fruition, in its attairnent of Knowledge and conse
quent liberation and bliss, by the Supreme Ruler, who causes 
it to act conformably with its previous resolves.

The Soul is, as it were, a portion of the Supreme Ruler, 
as a spark of fire. The Supreme, however, does not partake 
of the pain and pleasure of which the human Soul is 
conscious.

THE WORLD’S ETERNAL RELIGION. &571 ^
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. .̂ .J|a.s the Sun’s image, reflected in water, is. tr e m u lo fli -L  
quaking with the undulations of the pool, without however 
aflecting other watery images and the so!;yr orbit, so the 
sufferings of one individual affect not another, nor the In
finite One.

Such being the state of man,—how is it then that he 
feels that his existence is different from the Supreme One, 
and from the Universe ? if there is nothing else in the 
universe but That One, if his Soul is one with the Supreme 
S o u ! , - how is it then that he feels the existence of Ego in 
him ?

The Vedanta replies that this is due to his Ignorance. 
Whence does this ignorance come ? When the Supreme One 
evolves from Himself the Universe, He places it under the 
influence of Maya, which prevents one from knowing the 
real character of the Universe,

Maya is some indescribable force or power of Brahman, 
which possesses everything in the universe. Influenced by 
Her, men forget their real nature, but consider that each 
has a separate and independent existence. In fact, this 
universe is the creation of Maya, having absolutely no reality 
behind it. There is no real existence of anything in the 
universe, except that of Brahman. Everything else is the 
result of the mysterious Maya. Like the Sankhya, the 
Vedanta does not admit the separate existence of Purusha 
and Prakriti. It holds that Prakrit! and Purusha are but 
tw„  separate manifestations of One, the Supreme Soul, the 
Brahman. The cause of these manifestations is Maya.

Not knowing his real nature through Maya is man’s 
Ignorance. So long as he will grovel in this ignorance, so 
long as he will identify himself with his body,— so long he 
will have to pass through many births and deaths, through 
pleasure and pain. When he will be able to get rid of 
this Ignorance,— his illusion will be destroyed, he will then 
feel and realise that there exists nothing else in the universe
but the Supreme.
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; Everything in the universe is invested by the Supreme

with three gunas or principles, namely, Sattva, Rajas, 
and Tarnas, the nature of which has already been described.

These three principles affect men in everything accord
ing to their natural tendencies ; and according as they possess 
them in a higher or lower degree, will they contrive to rise, 
or to fall, to improve in virtue and goodness and approach 
towards Him, or cultivate vicious propensities, and wander 
away further and further from Brahman.

The Sutras say: ‘ ‘Just as a man, from darkness or distance, 
mistakes a piece of rope for a snake, so has he under the in
fluence of ignorance, created for himself an outward world, 
which, like the imaginary snake, does not really exist. Ihus 
he goes on performing various acts in this imaginary world:
Man becomes the plaything of his own Karma. And his 
Karma brings him punishment for sinful acts, and happiness 
for good deeds. Thus he continues to suffer pain or enjoy 
happiness through many births, till, at the fulness of t me, 
his Ignorance is destroyed, and then he finds himseif united 
with the Supreme One, he finds that in reality he never 
had a separate existence from the Supreme Brahman.

The human Soul, thus created by the Lord’s mysterious 
Mftya, is incased in a body, as in a sheath (Kosha), or rather 
in a succession of sheaths. The first or the innermost sheath 
is the Anandamaya. In this Kosha the Jiva feels the divine 
happiness indirectly, and his existence as separate from the 
Brahman owing to Maya. This is the Jiva's Kd>ana Sharira.

Vijnanmaya (Intellectual) is the second sheath. It is 
composed of the Tanmatr&s and Buddhi (Intellect) and the 
five Senses.

The next sheath is Manotnaya (mental) in which the 
mind is joined with the above.

The fourth is the Prdnmaya (vital) sheath. It comprises 
the organs of action and of Prana or the Vital principles.

THE WORLD’S ETERNAL RELIGION. 1JSIH



^ ^  /  These four sheaths constitute man’ s Sukshina Sarira
(subtle body). This body does not die, but attends the Soul 
in its various transmigrations.

Over this is the Sthula Sarira (gross body) of men. It 
is composed of the courses elements. This exterior case is 
called the Annamaya Sheath

The Soul, thus covered with the three bodies Sthula, 
Sukhvna and Karana, goes on doing Karma in this world. At 
death, the Sthula Sarira is destroyed and dissolves into the 
various elements of which it was composed. But the Sukshma 
Sarira is not destroyed at death. It is for this reason that death 
is nothing to the Hindu, and they do not regard it so seriously 
as do some people. They consider death as changing one 
worn out suit of clothes for a new one.

The Soul with the Sukshraa Sarira is subject to re
incarnations and visits various other worlds to receive the 
rewards of good deeds, or suffer penalties for evil deeds.

The wise, liberated from worldly trammels, ascend to the 
^  abode of Brahman, and if their attainment of wisdom is 

complete, they pass into a Union with the Divine Essence.
This is Moksha. Three principal methods of realising 

Brahman are Sravana Manana and Nididhvitsana which 
have been touched upon elsewhere in previous chapters.

He who has acquired Knowledge,— for him cease all
births and re-births, all pain and pleasure; He becomes 
all Bliss: He obtains Moksha: He finds that he is He.

Hie quintessence of the Vedanta Philosophy has beer, 
formulated in a short line thus;

SRWft *ipi 5
SfiT W-f Wfk 11

“ In one half verse. I shall tell you what has been told 
in crores of volumes : Brahman is real, the world is unreal,
and Jiva is Brahman Itself and nothing else.’ ’
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§ 1 ^ ^  VARNASHRAM DHARMA.

(T H E  SY ST E M  OF C A ST E S  AND S T A G E S  OF U F E .)

TH E S P E C IA L  DHARMA O F HINDUS.

X V II .
W e have dealt with the growth of the human Soul from 

the automatic condition to the Self-Conscious responsible 
man, on whom his progress in future devolves as a responsible 
being. This progress is fully helped by the time-honoured 
religious system of India, well-known under the Indian name 
of Varndshrama.

We will first inquire into the question as to bow the 
Varna or caste by birth is inevitable in evolution. The 
social and religious condition of every nation will show us 
with the slightest thought that castes and progressive stages 
of life from ignorance to wisdom, are common features among 
men prevailing silently in practice and not always clearly or 
emphatically defined by man. Nay, further, inter-marriage 
and inter-dining are equally exclusive in their character in ^  
such nations. This natural exclusiveness asserts itself when 
classes differ in status or power. In India Ibis characteristic 
of Society was fully recognised and the principles of caste 
as an inevitable nature-made institution, were formulated 
depending solely on the individual’s aptitude for the per
formance of certain duties, depending on the body, on the 
mind, on the intellect and on the spirit of the man.
The tendency of the whole race being to fit the body for
work and the mind for thought and the spirit with the
intellect for a certain final goal of life, the stages of ad
vance towards, and the realisation of, this goal were termed, 
in the same natural course of the needs of advancing life, the 
four ends of human life,— Kama (satisfaction of worldly 
longings), Artka (gain), Dhanna (righteousness) and

, Moksha (Liberation). The conduct of life was shaped accord
ingly by the masters of wisdom and power, and a thoroughly 
trustworthy code of laws assured the progress of the human 
soul towards the desired culmination.
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With such a high ideal to be reached through human life, 
one can see how very vitally important the first appearance 
of man is in the course of evolution. Each human individual 
likewise comes into being fraught with all the encumbrances, 
ties and responsibilities from the humblest station in life to 
that of becoming the highest prophet and leader oi mankind.
The birth of man then in evolution is a most important fact 
that bears fully on the future of the individual, as also of his 
surroundings. And further, the birth of the civilised, self- 
controlled and spiritually-minded man is an event that puts 
the whole spiritual world astir. The perfection lies in th<* 
perfection of the Sattwa principle in man ; all the Sattwik 
powers of the Universe, therefore, offer their help where it is 
needed to assure the safety, purity and growth to the desired 
perfection of such a human being.

The thinkers of old appreciating the value of man on this 
ground and knowing from the Vedic teachings the best 
chances that could be given to him for his most desirable 

W  development at this stage, prescribed rites to be observed 
for the most prosperous evolution of each coming human Soul.
And how ? From the very conception, indeed, the individual 
is counted as a member of the religious polity. This is, as a 
matter of fact, unintelligable to the non-Indian world, surpass
ing even their imagination as to what meaning it may have.
A regular Sacrament, the first purificatory rite or still more 
strictly, the first spiritualising rite has to be performed by 
the future parents to ensure the safe, sound and proper con
ception in the mother’s womb of the nation’s expected new 
member—the male child. Even the sex is assured as will he 
seen later on.

At this juncture what happens in all the planes of life 
with which the human soul is connected is thus described in 
the Shastra :

It is a matter of common experience that powers other 
than human belonging to higher planes, such as the Pitris,
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%vas are attracted to certain select spots, or persons,' 

or combination of certain mystic figures, or syllables, to which 
all is given the name of Veetha.% We may cal! it a mystical 
Shrine. A holy water place, an image representing some 
Devas, the sacrificial fire, man’s own body can be used as 
such Peethas With proper spiritual arrangements and mantras 
the Devas come to be present at the Peethas  ̂ and help hu
man beings respecting their wants and wishes. Woman and 
man as wife and husband devoted to each other in perfect 
purity and chastity, uniting to procreate offspring, form in 
their union such a peetha, to which the Pitris and Deltas are 
attracted with the benign desire to help the conception of a 
pure Soul in the expected offspring/ This Peetha is formed 
in coition automatically for good or for evil, according to 
the condition mental and physical of the two. A general fact 
about the agency of the Pitris in governing the generation of 
beings may be noted here. The Pitris govern the changes 
of the seasons and their action in the case of human propaga
tion is like a spontaneous act in the case even of wild, un
civilised tribes. This, so far as the gross body alone is *' 
concerned. But their agency is especially useful in the 
soiritual way only where the operation of Varnasram dharma 
js an established fact. This spontaneous formation of a 
Peetha is explained more fully elsewhere.t The soul (Jiva) 
is endowed with the gross body St hula Sharira by the Pitris, 
and the Devas convey the Jiva in the Sukshma Sharira to 
the Peetha and help the Jiva to settle in the mother’s womb 
when the moment of conception comes J i his is a purifica
tion of the seed imparted by the rite called Garhhadhan 
Samskar.

it is in fact in proportion to the purity of the parents 
that a proper body with the high qualities will be developed 
with the help of the Pitris and Devas. In lesser purity the

* See the section on “ The M ystic circle.

f  See the Section on "T h e M yatie circle.

J  See Shamuhoo G ita,
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'N^^^'^jteVelopment from the original animal man is poor, Ugly," 

misshapen monstrosities, low characters with a fair exterior,— 
incongruities like these are due to heredity in this way. The 
character of the parents makes the Feet ha of a holy nature 
or unholy and the offspring is in consequence godly or un
godly and so on. This purification or spiritualisation of the 
seed is a matter known and provided for only in India. 
Equalities in Society may be apparently secured by the im- 
partation of external qualifications but genius, purity and 
spirituality come only by the operation of heredity. Long 
inner chastening is necessary to the growth of spirituality in 
the Soul and a series of births and deaths are gone through, 
before an ivdividual Jiva develops the high spiritual character. 
But while this fact is deemed to be but accidental in other 
religions and philosophies, it has been determined and pre
arranged in the Indian religion as a scientific, synthesis since 
ages past. The birth of the Jiva from the lower to a higher 
caste is a necessity according to that synthesis. The 
birth of the highest spiritual type is an event of world-wide 
importance and the whole Pitri Loka and Deva Loka are active 
in helping the appearance, into the world of a national 
spiritual hero or of the religious Teacher.

But growths are gradual as much in the spiritual sphere 
as in the material. From savage condition man has to grow 
into the most civilised spiritual man. one who, according to 
ancient Indian usages, is a god on this earth. Four usual 
grades are recognised in this growth. The lowest is the 
mechanical worker, labouring man, the man-machine, who 
must be absolutely under the power of a master to conduct 
his activities in useful channels,—a circumstance that helps 
both the Society and the individu il himself. The spiritual 
colour of such a man is black characterised by the. Principle 
of Tatnas) the other colours opposed to this will be the white 
colour made of Sattwa. The brown and the red intervening, 
we get the four Varnas, the Chaturvamya, the classes of serfs, 
traders, warriors and the spiritual guides.
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shown above, when parents strive to be pure the 
offspring rises in spirituality and must in the long run 
through repeated births and deaths reach the stage of the 
highest Varna. It is a spiritual function, not mechanical and 
worldly. You can not turn a butcher of to-day into a 
Brahman to-morrow, nor a Shepherd into a Mighty Ruler or 
Administrator in one birth. The Science of religion recog
nises no accidents. Every thing comes as regular cause and 
effect, and as effects follow causes duly, religious Science 
takes hold of the causes and commands the appearance of 
the results. All mankind is to be led finally to Moksha,—  
Kama, Artha, Uharma and Moksha being the stage-goals for 
the whole of mankind. This is a natural arrangement 
growing out of the existing state of things, just as life grows 
through the four stages of:—

1. Udvijja,
2. Swedaja.
3. Andaja.
4. Jardyuja.

The perfected Jardyuja, the human animal has corres
pondingly to pass through four stages, which can be 
determined by the function each aspires to serve.

1. Kama, a function of the animal instinct, marks the 
Shudra stage.

2. Artha, which contributes to the fulfilment of Kama, 
at the same time governing it, is the characteristic of the

Vaishya stage.
3. Dharma, which implies the government of the self 

over and above Kama and Artha is the characteristic of the 
Kshattriya stage, where spirituality first manifests itself 
emphatically.

4. Moksha, which is the perfection of spirituality, in
ducing the individual to attain it for oneself as well as to 
guide other Souls towards it, characterises the Bruhmana 
stage. *

THE WORLD’ S ETERNAL RELIGION.
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Religion knows no partiality, no national distinction or 
racial predilection, neither sexual prejudice of which we shall 
speak later on. She is the mother of all creatures. In the 
life of man no mother could care more for her child, than 
religion does for every human being, —male or female, and in 
a manner far superior to the ordinary mortal mother. This 
mother in fact receives her guidance from Religion and is 
able to rear a powerful Soul in a fit body. Varna thus is 
as much an inevitable stage as any in the progress of evolu
tion. They speak nonsense who condemn the Caste System 
as a man-made inconvenience. Outward cosmopolitanism, 
nay universal Brahmoism, is a misnomer and impossibility, 
as unthinkable as Sun-light without the Sun. The crux of 
the question of Varna is whether a Varna can be changed to 
a higher or lower and especially the higher Varna, by human 
agency without the intervention of birth and death, and some 
such occult agency. We offer an emphatic “ No”  in reply to 
the question and consider it a danger and draw-back to the 
progress Of man as a Sou! to amalgamate Castes. It 
is a matter of common experience that hybrids result
ing from the union of different species become barren, as for 
example, the mule never propagates its own species The 
principle eq ually applies to mankind in the case of very widely 
different species of the race. Any possible propagation 
must result in the ultimate extinction of the artificial species.t

Long heredity is a potent factor in the growth of the 
inner man and the outer colour ought to be the result of 
inner working of the Spirit and not a foreign painting on the 
skin; the pantomime is not the true individual behind it.

Varna therefore has been fixed by heredity and is a fact 
that comes into being by the help of higher agencies than 
man. Now to help the growth of each individual in each 
grade of Society, four stages are prescribed in the individual’s 
single life; these apply to the three higher Varnas ; the

tSee Puran* Samluta.
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&hudra, the black or negative Varna, or the machanica! 
worker, has to serve all the other positive Varnas. For 
Vaishya, there are the ist two /i shram as only, for Kshatriya 
the first three and for the Brahman all the four Asramas *
But then each has to pass through preparatory stages to be 
fit to realise the final goal of human existence. The first of 
these is the student stage, the second the married life, the 
third the recluse life, and the last the life of complete 
renunciation.

The universal first assumption in Indian Philosophy is 
that all objectivity apart from the pure absolute subject 
consists of three aspects, or principles, or Gunas,— Sattwa,
Rajas and Tomas. These characterise not only the gross 
perceptible objects such as earth, water, air and fire, but the 
inner functions also, such as the mind, the feeling-, the will.
All these are Sattwic, Rajasic and Tam a sic] combining the 
three Gunas in unequal proportions. The Superiority or 
predominance of Sattwa is a characteristic of the supremely 
spiritual Jiva. The predominance o f Tamas is the character
istic of the earthly jiva. Between these, stand two rising 
grades, the Rajas— Sattwa and Rajas—Tamas. These are the 
four classes of Shudra, Vaisya, Kshatriya and Brdhraana.
The actual life-work of these depends on their constitution.

Now it is true that in the respective classes there are 
exceptional people, very few, indeed, who rise superior to 
their fellows, or sink far below them. The spiritual growth 
that takes place under the direct help of the Pitris is neces
sarily gradual,-sudden leaps being almost impossible in 
nature, and even unthinkable as a bee transforming into a 
horse or an elephant in the very next birth. There are 
exceptions of course, but, as already pointed out, exceptions 
should be considered only as exceptions, and the general 
character of the class is not affected thereby.

* Yag-navaikya Samhitu.
f  See the section on the “Classification of Pharma",
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. r  Sattwa implies governance of the will by the individual 
Jiva, the killing out of all animal proclivities, attaining 
knowledge and inner light and independent absolute joy in 
self realisation, the finality of which is Moksha. The Brah
man s Soul is the ideal in the case, the perfected human Soul 
that has the vision of the final everlasting Bliss before him 
and out of sympathy with his fellows in bondage, that strives 
to show the path to them to attain freedom, before he him
self finally merges into the universal self, the abode of that 
beatitude He leads other Souls on from the lowest human 
type through rising grades until the Shudra blossoms out 
after a long series of births and deaths into the flower of the 
highest Caste, the Caste of the Guru of the rest +

The discipline of the body by subjecting it to hard work 
and spare diet, of the mind by entering into the field of 
learning and grasping the principles of fife’s comforts and of 
the Spirit by a.preparedness to sacrifice life for the protec
tion of the helpless and of the whole Soul by perfect renuncia
tion so as to be fit for merging into the Divine. These are the 
clearly defined aims of the four Castes.

W e have shown the synthetical process of nature’s work 
in comprehending all progress of life ultimately in Varna- 

■ vyavastha. The disposal of man, the last evolved physical

t c f  "Thus we have four distinct stages of intellect all abundantly illus
trated in the animal, all abundantly illustrated in the animal and htunan 
worlds about us-all equally illustrated in the individual growth of the 
Cosmic Conscious mind, and all four existing together in that mind as the 
first three exist together in the human mind,—the mind made up of p recep ts  
or sense-impressions ; second, ilia mind made up of these and recepts-Use 
so-called receptual mind, or in other words, the mind of simple consciousness; 
third, we have the mind made up of precepts, recepts and concepts, called 
sometimes the conccptional mind, or otherwise the self-conscious mind,—the 
mind of self-consciousness j and fourth and last, we have the intuitional 
mind—the mind wb se highest element is not a rccept or a concept, but an 
intuition This is the mind in which sensation, simple consciousness and 
self-consciousness are supplemented anderowned with Cosmic Conscious
ness”.— Bucks’s "Cosmic Consciousness," p, U.
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in four orders. But there has been recorded an 

analytical process also in ancient Indian lore. As it will 
serve ro answer one phase of criticism against India's 
classification of men, we give it here.

The question is why is there inequality at aii ? W hy 
did nature or God create unequal be’ ngs with different 
stations and destinies and rear up animosities and discontent 
in nature's harmonious possibility ?

The fact is, at the end of a previous universal deluge 
or destruction (Kalpanta)* all creatures were produced as 
in the past, but each in its own perfection. In the case of 
man the process of creation was this:— Brahma was desirous 
of creating ; the first human beings that appeared were the 
perfect m en: Sanak, Sanandan, Sandtan and Sanat Kumara,
(In their case there was not mind-creation too as in the second 
stage.) Being perfection themselves they were free from all 
desire and would not therefore exercise their will in any 
activity or direc.tion.f But Brahma anxious to see progres
sive creation, was therefore obliged to create the ten Pmja~ 
palis to help himself in the work of creation. At the third 
stage general humanity came into existence. The difference 
between the Prajapatis and human beings was that the former 
were mind-born from Brahma and were themselves able to 
procreate mind-issue, while the latter came with divided sex, 
as two beings, males and females. The latter of these sexes 
represents P raknti, the Primordial matter. The nature of 
Prakriti is to make the Purasa liable to fall. With such 
limitations involved in their condition what happened was 
this:—-Every nian coming into existence in the course of 
creation after the ten Prajapatis was a man of the highest 
spirituality and caste from the point of view of modern 
humanity. In fact there was perfection of humanity in every 
one and all were Bipras or perfectly refined Brahtnanas. But

•See the Section on Time, Space and Creation, 
f  A fact described in many Puranas,
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jby their union with the other sex the work of procreation* 
began to fall. The mental creative power was no longer 
present, because they gave all that power to Prakrit! and 
depended on her for procreation. The nature of 1'rakriti is to 
cause degradation from perfection.! The Baiji-Srishti— 
the procreation by virtue of the combination of the blood 
of the sexes, leads to a descent from perfection in proportion 
to man’s attachment to the other sex. The Sthula Sharira 
is the great factor in contributing to the attachment and the 
consequent degradation. The more one identifies oneself 
with the Sthula Sharira, the lower does one fall from the 
original Bipratwa, the perfect Brahmmhood, By falling 
lower and lower through this sexual attachment, the four 
classes of men were ultimately formed, and at this stage 
comes the Divine help to regenerate the falling creatures. 
The means for effecting that regeneration is the institution of 
Varnashram Dkarrna. Much have been said in the Shastras 
about the usefulness of this Dharrna of the Hindus.^ The 
principal aim of Varnashramdharma is four-foldf.

t. The preservation of spiritual man’s race, by the help 
of the Pitris.

2. Help in critical times when man’s spirituality is in 
danger by break of social order.

•See the Mahabliavata.
fSee illustration ' o. 5.
JSee Tantra Sanhita,

frjnn Tsfrrswir t ii
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Samblioo Gita.
TfSee Bharadtv.'ijn s Karma Mimamsa, Philosophy*
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3. Preservation of Atmagnana or self-knowledge.

4- •> he accomplishment of the Mukti of deserving souls.

Man s races at different ages have become entirely 
extint t, for example, the old Roman race is extinct, a race that 
seems from historical accounts to have been the ideal in the 
western world. I he old Persian type has similarly disap
peared On the other hand, it ss not a mere chance-case that 
the Indian race, the true Indian type of old, has not been lost 
after the lapse of thousands of ages and millions of viscissi- 
tudes. This fact is due to the institution of Varnasbrama 
An adverse view is taken of the institution of the four Varnas 
that sub-castes have been multiplying in scores, and the 
original four castes in their pure, ancient form cannot be 
said to exist in these days. I his view is a mistaken one, be
cause the preservation of the seed of the old spiritual race 
which has never been lost in India, still continues, and will 
continue safe and sound through all future on account of the 
system of Varna and Ashram order.

Having thus briefly indicated the natural formation of 
the Varnas, we proceed to describe the Ashramas and the 
Dharmas attaching to each of both the institutions. In a 
word, all such Dharmas can be expressed by Achara-.
1T>fr W  The usual definition of achara is: ,
or bodily activities agreeable to the advancement of 
Dharma. Achara is the greatest factor in the Varna and 
Ashrama Dharmas. It is the root of habit in the ordinary 
tenor of life, and the background of fashion in fashionable 
society. It has the most beneficient or the most baneful 
effects on one’s end and aim of existence, Achara therefore 
ought to be properly guided, governed and carried out. One 
of our greatest works on Dharma Shastra devotes one main 
part of its body to achara* It includes the rules of life of all 
classes of men and in all stages of mortal life. Every

"See Yajnavalkya Smriti and Manu,
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religious community has its own fichara in all countries and in 
all societies. The genius of the ancient Rishis found that 
the Vedas taught the general as well as particular ways of 
life to be followed by men so as to serve the fulfilment of 
the four-fold purpose of life,— tlje four purusharlhas, in 
due course. The Indian religion, as already pointed out, 
neglects no human being and offers help to everyone to
wards the fulfilment of one's purpose, the highest spiritual 
purpose for which all life-activity in the universe is going on. 
Each individual then in proportion as he has risen from 
the early animal condition, coming to possess some mental 
refinement is taken to be lit for education as the first thing. 
Every young member of society of the world’s religious polity 
must undergo proper training to be the future stay of his socie
ty, must be possessed of the necessary stock of worldly as 
well as spiritual knowledge by the time he reaches adult age, 
and care is taken that such training is available to the person 
as soon as he becomes fit for it in age, strength and intellect.

It will be remembered that heredity being an important 
factor in the capacity of the individual to receive suitable 
education, the classes or the Varnas are naturally taken into 
account in the very commencement of the work of education. 
The details of the training of the particular classes will be 
found in their own place in the special treatment of the 
subject in other works. It is sufficient to point out here how 
the first aim was to secure capacity in the young f 'r  
achitra, the formation of right habits in the routine of life. 
As in military training all the physical faculties and 
activities are brought under entire control of discipline, so 
that under that exercise man becomes automatic like a 
machine, so in the earliest training the first aim is to develop 
an ability to exercise entire control over the body to inure 
it to hardships, privations and self-denial, and service in a 
perfect spirit of self-sacrifice.

It might be stated en passant that an inner principle of 
self-control, the control over the Pranas, or the vital princi-

/ " I
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ptes, is taught in this early stage. A fuller treatment of it 
will be found in the Sections on Yogas in this work.

Not only personal control, but social etiquette and moral 
government go hand in hand with it. Respect to elders 
and to the learned and spiritual members of society, a univer
sal sympathy, ready will for service and considerateness in 
conduct towards all and in all sorts of situations— these are 
made habitual as nature itself. The discipline of life as 
taught in the Shastras would even appear to the modern 
mind as positively cruel if one could not think of the antidotes 
provided against mishaps in such training Achar isintimate- 
ly connected with the Dhartna of all the Varnas and all the 

. Ashramas. Further details will be given later on. Achar, as 
already said, is considered the supreme Dharma ; that is, in 
its practical aspect, Achar is itself Dharma.

And as in the case of the male sex, so in that of the other 
sex. Woman, who is imagined by western people to be a 
wholly neglected person in Indian society was far from being 
so in ancient India. The traditionary training of women in 
India where characters like Sita, Damayanti, Savitri and 
Taramati were developed, passes description. The holiest 
ideal of womanhood was illustrated by the actual life of 
Indian ladies and is so illustrated in hundreds of instances 
at this day, unnoticed for their very modesty, unboasted of 
for their very commonness in a society of spiritual ideals, as 
Indian society has always been and will even continue so to 
be. The vapours created by the inroads of western civilisa
tion will vanish with all their vain pomp, and the serenity of 
perfect purity, holiness, chastity and devotion will again 
prevail in this land, curing the evils that have slyly crept in, 
with the selfish, animal instincts that yet largely characterise 
non-Indian nations and particularly those that do not believe 
in Achar Dharma and the special Dharma of womanhood.*

•Dealt with in separate Section.

( i f  « THE WOREU’S ETERNAL RELIGION. f f f J T



BG :  ' ' ’ ' ; . 1 :
)**■•?$ THE SPECIAL DHARMA O ff HINDUS. • Q

.  ̂ ****"“  ̂-«Li
Achfir in the case of both sexes has been the first thing 

attended to in the government of the home and of society 
in the Bharata Land,*

For the attainment of spirituality by the curbing of the 
animal instincts in the way above shown, a life-long discipline 
has thus been prescribed. Each stage of life is devoted to 
the achievement of a grand step in the march. The life of 
the celibate student in which all kind of rigour of bodily 
discipline is enforce J is the first step towards the goal. Habits 
contracted during the early years of life become confirmed 
and the plastic flesh of youth can be very easily moulded to 
the life of dutifulness even under unfavourable physical condi
tions. The future man is supplied with all necessary 
knowledge! required by his future life in the world and 
prepared for strenuous work to advance the prosperity of 
society in his own field of work.

The next stage of life is the house-holder’s —the citizen’s, 
or the married man’s ;—a life of self-sacrifice based on self- 
government and a spirit of contributing to the welfare of 
every being in the world. The body is dedicated to actual 
service, one’s very sustenance being subject to priority of the 
claims of the needy. The house-holder has to perform daily 
a five-fold sacrifice}: contributing his qdota to gratify the 
needs of all grades of life in the universe: the gross life of 
plants and lower stages, the life of animal beings from the 
meanest insect upwards to the highest sub-human animals, 
the life of man such as he himself, the life of the Pitris, the 
ancestors in the super-human spheres, the life of the Rishis 
the superior, long-lasting spiritual men, and the life of the 
Devas, the self-shining super-human class of powerful beings.

All classes in the range of creation are mutually helpful 
to one another s prosperity. As the Devatas are able to

’See Vishnu Gita.
f  The Hindu system ot education dealt with in a separate •hapfcer.
♦ See the Section on Mahayajna.



help mankind, so are men able to afford help to the 
Devafas,*

The house-holder thus affords help to all and performs 
one other important function; that of propagation of his stock. 
His married life is dedicated to add to the strength of his 
class as marriage is emphatically pronounced in the marriage 
rite as intended to beget progeny. Very solemn are the 
conditions of contracting the marriage-bond, and solemn 
still is the actual duty of procreation, where every step in the 
act is a religious duty. It is a regular discharge of a spiritual 
responsibility, the aim of coition of the two sexes being the 
production of spiritual heroes—the longing of the parents is 
to get heroic progeny, not worthless vermin. The house
holder in asking a favour of the Pitris after performance of 
the Shraddha prays in these words: sf I

“ Letme, O Pitris,have a hero fora son” , i. e., one fhat will 
heroically perform the duties of his class as prescribed in the 
Shastras.”  The Vedic ttishis knew the value of the best 
class of human beings, and used to pray to the Deva'as 
saying: “ May we have great heroes amongst usj!” +

The life of a house-holder will thus be seen as the most 
important stage for the preservation, progress and prosperity 
of the world. But the spiritual aim is never to be lost sight 
of as contributing to the advancement in that direction of the 
individual as well as of the world at large.

The next stage come;; when the house-holder begins to 
be too weak for the responsibilities of worldly life. Then 
comes the duty of practical renunciation. One stage of life

*WTe have in the Bhagwud Gita.
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is dedicated to this practice. The home is abandoned and 
the v, ife too is left to the care of the son, or taken along with 
oneself, if she too is prepared for the spiritual course along 
with her husband. The foot of the tree is then the home, 
and wild sustenance is resorted to, and a complete subordina
tion of bodily comfort to the spiritual aim is practised, until 
finally all ties to the body and to the world become relaxed, 
all attachments arc forgotten, and the individual can live 
only as a spiritual being in love of and dedication to, the final 
goal of emancipation. This is the last stage. The four-fold 
course of life for Kama or desire, Artha or gain, Dharma, and 
Moksha of freedom, leads to the destination, and the soul 
of the individual is united with the Universal Supreme Seif, 
contributing at every step in his advance to the good of the 
universe and his own.

The fact may here be noted that nations among whom 
Varn tshramdharma is not formulated and enforced will 
become extinct in course o f time.* License of any kind is 
injurious to the existence of any society. Varwrshram- 
dharma is a preventive against license. W hole nations 
have become extinct and gone into oblivion in the last few 
thousand years, while the Indian nation persisting in its 
Varnashratndharma has lasted from time immemorial and will 
last through the future abiding by that Dharma.

In conclusion, we invite the attention of our readers to 
the philosophy pictured in illustration No. 5 according to the 
description in the Shambho GitA, where Lord Siva says:

“  My Prakriti is divided into two, vis., animate (chetan) 
and inanimate (Jada) The stream of Chetana-Prakriti rises 
from the extreme Jada form in the shape of a mountain. 
The stream flows smoothly down through four gulfs in its 
course, representing t.he Lldvijja, Swedaja, Andaja and 
Jarayuja stages. The stream strictly keeps to its channel 
while flowing through these gulfs straight on, and there is

*Se« Shauibhoo Gita
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not Ihe least danger of its swerving from its course. On 
coming down to the flat tableland representing the human 
stage of life from the Slopes of the mountain, the stream widens, 
but is exposed to the danger of flowing astray into pits and 
abysses, &r.; and of being swallowed up there instead of 
passing right onward in its course to meet the ocean repre
senting the Brahman and MuktL The pits and abysses, &c,, 
represent the loss of spirituality, and consequent barbarity 
and extinction. The embankment of the river on the table
land represents Varnashramdharma, which, on the one hand 
keeps the Chetan-strearn Jiva) from going astray into the 
pits, &c., and on the other hand, it facilitates its onward course 
to meet and merge into the ocean of MuktI. in this peace
fully flowing stream, the Oevatas bathe in delight and the 
Rishis are engaged in prayers on the both the banks of the river 
and enjoy its holy surroundings. The idea being that if 
humanity is spiritual, the Devatas and Rishis fee! gratified.
On the other hand tin Pitris help in the preservation and 
repairs of the enbankment representing the Vernashrama 
Dharma, The Pitris are in their turn helped in their work 
by Saty women and Sadd chart Brahmans. That is, chastity 
of women and the pious life (Adair) of men help the Pitris in 
the performance of their duty. The aim of the Pitris is to 
preserve and maintain the spiritual race of man, the mod 
important race in all the 14 Lokas.

NAR! PHARMA.
W omen ’s D harma.

XVIII.
In the law of Karma the position of men and women 

are like the seed and the soil. The Karma-Mimansa philoso
phy* and the Smriti Shastraf recognise the Yajna Dharma 
and Tapa Dharma* is basis of the special Dharmas o f

*  See ehipter on Vedic Darsan.
f  See chapter on Veda and Sinatra.
| Sec chapter III*
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and women, respectively. Hence the fundan^m ^  ̂
principles of the women’s Dharma are vis .:—

(. Three-fold Tnpa,
3 . Chastity (Satitwa), and 
3. Obedience (Aswatantra).

This brings ufl to the consideration of the position and 
promise of woman’s life and her functions in view of the 
three-fold aim,— quite distinct from man.

In the earliest course of creation, Shastras give proof 
that procreation was purely a work of the will or mind, — 
mlnasi-srishti. Then came the bodily procreation, but 
without the condition of sex,—comparable to the multiplica
tion of an amoeba, and to the parts of tire bodies of spiders,, 
grasshoppers, crabs, &c„ that are restored by Nature, if the 
original ones happen to be lost. Sex was developed later on 
as a pre-condition of procreation, but sexes were undivided. 
Science also recognises androgynous and hermaphroditical 
species. The ideal of this is emblemed in the half Davi 
(female) form of Shiva, The left half is there the female. 
Lastly, from the ilesh and bones of man, the female was 
created as a separate being. Woman as fitted to contain in 
her the seed deposited for the propagation of the race is 
like the soil and is in consequence characterised by the 
conditions necessary for the conception, ourishment and 
growth of the child first in the womb and next on her own 
person, until the child is able to sustain itself on outside 
food. The history of the sex in this way is long, woman 
like man being the last of the sac-born females or in other 
word, side by side with male evolution, female evolution 
goes on from the earliest animal stage to womanhood in the 
human stage.*

As the male soul evolves out of previous male births, 
so the female soul also evolves out of previous female births.

_*̂ ee Bharadwiija’s Karma-Mimansa and ShalCi GitA.

WOMEN'S OHARMA.
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latter case, weakness, softness, blankness of exterior 
are the usual conditions. The last fact of the absence in 
the female of special features of an impressive appearance, 
of strength, vigour, heroism, independence, is markedly 
illustrated in many of the higher animals, birds, quadrupeds, 
and finally in man. The female is absolutely void of natural 
adornments or the emphatic emblems of the male sex. The 
mane of the lion, the plumage of the peacock, the enor
mous tusks of the elephant, the rainbow colours round the 
parrot's neck, the moustache and beard o f man are msitive 
emblems of strength, heroism and self-dependence in the 
male,

• The female in consequence has to depend entirely on 
the male and is unfit for independence,— as a matter of 
fact, independence is ruin to her. Instinctively then the 
woman who yields to the work of S'ahaj't-Karma and 
dedicates herself entirely to the male and by preference to 
one male, is helped on by that Karma to the goal of life *
The theory is simple. The Yoga-Shdstra has. enunciated the 
effectiveness of the persistence of the inclinations of will in 
man. What one intently devotes oneself to is realised by 
the one in its entirety: fWIcSIL l Woman dedicat
ing herself entirely to the love of man succeeds in the course 
of her evolution in being born as man. Until she becomes 
man, she has no Liberation,! which goal is attainable only 
by the male.J For thousands of births in the progress of 
evolution the female will be born as female and if and. when 
she becomes attached firmly to one male, the two will conti
nue being repeatedly born as man and wife. By perfect self
dedication in love and self-sacrifice to the husband, the ideal 
of her heart, she will be raised by nature to the male form 
and then will she be able to realise the final goal of crea-

* See Slukti Gita.
1 “C"  Consciousness then appear* in Individuals mostly of the male 

»ax.”— Bucki'» “Cosmic Consciousness”.
+ Karma-Mimansa Philosophy of Bharadwaja.
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j^^.w^M lon. Till malehood is obtained, the female in her repeated 

birth will obtain abhyudaya or temporal welfare, but 
not Nisreyasa or Absolute Freedom.*

He nce is the greatest stress laid in the Shaslra on the 
virtue ot chastity of woman. Chastity is actual Yoga for her. 
What man is to attain by active Askra/.i-dharma woman 
attains by active chastity,t while in her passive co-partner
ship tn the ashram-dkarm j, she gets the full half of the fruit 
of the husband’s performances. Che Patni or wife is 

’RSPffofr* i. t\. enjoyer of the fruit of the 
sacrifice which the husband performs.\ But womans active 
virtue i,-> chastity; without which she is not entitled to have 
above-mentioned fruit of the law of Karma. Man has to per
forin Ynjaa and woman to practise chastity. 7*pa~ 
pradhanya, or the predominance of the spirit of an austere 
life characterises nari-dharma, while Yajna-pradhanya and 
the predomitnr.ee of the spirit of formal sacrifice is the 
characteristic of purusha-dharma-

Woman’s chastity involves the question of the marriage 
of widows, and marriage in the same gotra or in near kin
ship, the proportionate age between the husband and wife, 
polyandry and allied problems. Before treating of these, 
let us examine the nature of chastity. The chaste woman 
can be considered from several points of view in accordance 
with her moral make apart from bodily action.

The woman who deems her husband to be the only man 
and all other men as women,—such a one is the highest 
type. Her passions are wholly dedicated to the husband and 
subservient to his need and will. She exercises no indepen
dent will, respecting even the instinctive needs; they have in 
fact no personal existence in her, apart from their dedication 
by her to the husband.

**eo lilmradwaju’s Karina-Mi wansa Philosophy.
fSee Shakti Hits..
+Alt Vedas and *ill Sbastras are unanimous in this resp-. t
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he second order of chastity is that in which the wo man 

looks upon elder men as fathers, equals as brothers, and 
younger;; as sons. The husband atone is a husband to her.

In the third grade although instinct may be disturbed by 
passion for other men than the husband, she possesses a 
stronger will effectively governing the instinct and thus 
saving her chastity by moral force.

A fourth order will be one where bodily action alone 
is controlled while the mind is loose.*

The highest Safi forgets herself in her love of, and dedi
cation to, the husband and will be free from femaiehood after 
death, and will be born as a highly advanced spiritual man 
going virtually to Mukti.t

The woman who from extreme attachment and self
dedication burns herself with the dead husband’s corpse, 
reaches the heavenly wortdj of chaste women, eujoys the 
husband’s company to the full and is then born as man.
Other women will advance gradually, rising to higher stritwa, 
getting Swarga-bhoga after each birth.

Self-dedication of an extreme nature is a possibility 
though cases of this nature are but too rare, and man is right 
in preventing by law a suicidal practice, like sati’s self- 
immolation, where conditions are evidently more often 
doubtful than not. But instances of a genuine feeling of 
self-sacrifice in self-immolation were and are possible, A 
case came to be well-known just on the eve of the enforce
ment of the Sad Act, which case appeared in detailed des- 
cription in the Bengal Gazetteer. VVhiie some sympathetic 
Christian missionaries tried to persuade a young Safi, from 
burning herself with her dead husband, she actually discussed 
the reason why they thought of dis-uading her, the argu-

• see t’uran Samhita. 
t Bharadwaja Kanua.Mimansa Philosophy 
J Described a« the fifth upper Loka in Puranas.
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turning on the agony of a living death in fire. 

woman convinced the preachers and others that "'ere present 
there that what they considered bodily pain was nothing to 
her, that she had got better of the consciousness of such 
pain, and to prove it, she actually held her fingers in a flame 
of (ire, and while the fingers burnt almost to the bones, . he 
kept a cheerful countenance and laughingly asked the 
a.storiishecTspectators whether they had still any doubt about 
her firmness of will in the sacrifice.

Man is a mere depositor of the seed. The largest part 
in propagation is played by woman as mother. The mother’s 
flesh supplies the body, her milk nourishes the child when it 
is born. Her instincts will be inherited in bodily condi
tions and morals* by the progeny and great importance has 
therefore to be attached to the purity of woman with whose 
inner and outer being the child is bound up from conception 
to its self-dependence after birth. If her purity be contami
nated it is destined to ruin the spiritual prospects of the 
child to be born. India is very strong on the point of maintain
ing woman’s purity and guarding her from evil circumstances. 
Western nations will follow India in this matter as they be
come wiser by appreciating India’s spirituality.

These great principles are at the bottom of prohibiting 
widow re-marriage among high class Hindus. Ascetic 
chastity being the condition of true spirituality in woman, 
widow re-marriage is prohibited by the Shastra in the case 
of the highest, •/. e., the most spiritually advanced classes and 
these classes only. Where evil practices and sins grow rampant 
exceptional remedies like widow re-marriage and orphanages 
and the like will be eligible institutions. But when spirituality 
is a national fact and national aim, enforced asceticism will 
not but be productive of good ; at the same time a pre
ventive of evil to a great extent. If the principles of chastity

• Bueke’a "Cosmic Consciousness,” p. 313 ; "The man (to l>e bora should 
hav a great mother—a woman).
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1 above are strong in women, the question of re

marriage of the widowed woman can never rise at all

Marriages in near kinship may be compared to nourish
ing oneself with one’s own blood, the result of which will be 
early extinction.* Union of different stocks brings fresh 
life-energy into the progeny and experience has rightly 
guided men to bar certain relationships from sexual use for 
propagation.

The next idea in the Hindu Shastras, in the matter of 
procreation of sound progeny is that the male must be 
older in age than the female.t It has been noted by observe' 
of the subject that male progeny is often the natural result 
of the union of the more grown-up man and the woman of 
much younger age. Apart from that, the main point would 
be that it is like the relation between the seed and the soil.
The soil should be fresh, while the seed must be perfectly 
mature and sound.J Sane, self-governed progeny of staid 
mind and habits is naturally to be expected as the fruit of 
a true morally elevated mind-seed, as in the mature, fresh, 
energetic, self-balanced man,— such a one as the brahma- 
charya life develops when followed to perfection,

This consideration leads to that of the equality of the 
sexes. In India woman is emphatically pronounced as unfit 
for independence: 3 %Tf i

The Shastra never considers the sexes as equal. It is 
against Nature that the weaker sex should be believed to be 
stronger than, or equal to, man. The attempt to raise wo
man to equality with man will lead to unnatural consequences.
Men's kingdoms are well-known and have lasted for centuries, 
but women’s kingdoms are myths, and if they occur, they 
will be ephemera! by their very nature.

’ See Karmu-Munaasa Philosophy of Bharadwaja.
f “That the father should, bo a superior man physically and spiritually."

P. 313, Bucko’s Cosmic Consciousness.
B̂haradwaja’s Karma*Mimansa Philosophy.
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A nation giving such predominance to woman is ex 
posed to two dangers. The will of women growing pre
dominant. the progeny will mostly be females and deaths of 
infants will he more frequent. The ultimate result will be 
the extinction of the race and of the nation.

Ft may be remarked by the way, that man, when too 
much given to woman is destined to be born as woman by 
way of punishment,* the redeeming feature in such a case will 
be that this woman will be a Brahmvidini, provided that the 
man had been perfectly virtuous like a woman of perfect 
chastity. The main principle is that the advancement of 
dharma is a matter involving the advancement of the S ittwa 
Guna. Man and woman are both moulded into the Sattvva 
Guna by virtue of the right Achara. A three-fold purity is 
needed for the preservation in the advancement of the Sattwa 
Guna— Adhibhoota Shuddlu, Adhidaiva Shuddhi, and the 
Adhyatma Shuddhi. This purity rests respectively on the 
Pitris, the Devas and the Rishis. While the preservation of 
the race is entirely a matter in the hands of the Pitris.t 
Satitwa or chastity is the best source of the fulfilment of the 
law of the Pitris in propagating the race. Woman's un
chastity contaminates the male seed and the Pitris are pre
vented frorn affording help The result is a corrupt progeny, 
virtually ending in the total extinction of the pure type. The. 
Pitris help only if there is purity of the seed and blood of 
man and woman, as an effect of the virtue of each.

To summarise: L'he Hindu ideal of a wife is that “ a 
wife is the half of man ; she is a true companion of her 
husband in this and other world ; she :s for him a source of 
Dharma prosperity, pleasure and s a l v a t i o n .T h e  nan- 
dharma is essential support of Vaniashramdharma.§ Varna- 
shram Dharma again is the promoter of a truly spiritual 
human race and prevents such a race from extinction.

* Parana Snmhifct.
f  fee the illustration So. 5 of Sham boo Oita.
j  >“«• M aha vara ta.
I Set! illustration So. 5

' women ’s dharma.
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MURT1 PUJA.
Image W orship.

XIX .
W e now discuss another special Dharma of flsndus — 

Murti-Puja Image-Worship, -  which has an intimate connec
tion with Karma. Upasana, Gnana as well as with Mukti.
The main point in the Yagnick practice of the so-called 
Image-Worship is BhAva. The idea of Bhava ought to be
properly understood, before the subject, is dealt with on the
philosophical standpoint. Bhava, as its etymology shows, 
means 'becoming”  and also "being.'’ We can understand a 

I sequence between first becoming and then being. This is 
the secret of Bhava* explained by Hindu Philosophy.

Bhavana is another term giving the same meaning m 
amoreexplic.it way. The word has the causal sense of 
‘causing to be.’ There is a very Jeep meaning having almost 
the force of creation in this causal root. In the Purva and 
the Madhya Mimiinsa Darshanas, it is used in the sense of 
‘creating’ or ‘causing to be.’ Even the Sat, Chit and Ananda 
experience of Brahman is nothing but Lhava

Creation, preservation and destruction are due to the 
three gunas, Rajas, Sattwa and Tanias, and the objectivity of 
these is due to the subject Bhava with reference to each.
They belong to the original elements in the conceptions of 
the Atma—Sat, Chit and Ananda. In the condition of 
Mukti, the three gunas of Prakriti become absorbed into the 
Mulaprakriti, or the primordial matter. The Mulaprakriti 
disappears into that same balanced conditions of the thi e 
bhavas of the subject. Bhdva, therefore, will be understood 
as the essential principle in connection with Mukti.f

What the Hindu does in the worship of images is that 
he makes use of his Bhava, and to help this, he uses the

* Daivi— Mhnansa Philoaopliy of Angirn.
fSee Vuhna Oita. BbAva has been very well explained in the Daivi 

Miman*a, and the Kartna-Mimania Pki’otophhs.



I H r-------- :------%fcbitage. He may begin with the mere worship o f 
the image, hut as soon as he learns the principle of 
Bhsiva underlying the worship, he conceives his beloved ideal 
in the image, and with the reciprocal action of the Bhava 
on the image, and the image on the Bhava, his ideal of love, 
gets strength and form. This is what has been described as 
the Vaidhl Bhakti.* This is the lowest sort of love or 
Bhakti to be enjoined on the novitiate. W hen his love be
comes firm on the ideal by this process, he rises to the 
second* stage of Bhakti, called R a gal mica Bhakti. The 
Hindus will continue their worship of images, which appears 
to others as mere material statues and objects. But as the 
stages rise, the mental ideal will grow strong, and the exter
nal object will only be an occasional help. The image is a 
mystical shrine like various other objects explained in 
detail as 16 in number.f Just as cow ’s milk that pervades 
the cow's whole body is obtainable only through the teats 
so the omnipresent Brahman can be realised with the help 
of j6 mystical shrines, \ treated of in the section on worship 
and section on Pitha, such as fire, water a painting, some 
diagrams &c. —the image is a Pitha or mystic shrine, whence 
spiritual powers can rise to help seekers.

fu ller treatment of the subject is possible. But; it is 
unnecessary if the few facts, particularly those about Bh&va 
and Bhavana, are properly understood and borne in mind.

*8ee Section on Bhakti. 

fiee Sections No. V, VL anil X.

J w  *Rt w  i

cf%  In tern  sTmri $«pir i
^ ii

fTp tp j i\z~% i

See Sections No. VI and X.

IMAGE WORSHIP. ^
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<ltC3::is unintelligible to them, until they could look into the 

psychological and philosophical aspects of it. As a matter of 
fact, it is not the gross, material objects that are worshipped, 
but these objects merely help the creation of the mystic 
shrine (/ it ha), and images are only one kind out of 16 such 
already alluded-to objects mentioned in the Sliastras or 
Mantra \ oga. C ritics of idolatory believe fetishes and images to 
be the same thing. 1 hey ignore the spiritual side of the whole 
subject, and pose as critics by merely looking at the super
ficies.

Image-worship has three principal practical processes:
Dhyana or meditation, Stuti or singing praises, and Japa or 
constant thinking. Dhyana has, of course, a Rupa or form, 
as its basis. Stuti refers to the attributes, and Japa refers 
to the name of God, which in the Guru’s examination of the 
mental condition of the disciple is given to him by the former.
Japa, Dhyana and Stuti, the three aspects of image-worship, 
are able finally to merge into one, when Samddki or trance 
results, which in its finality is Mufeti. The philosophy of 
Japa has been explained in full detail in the Tantras, and 
there is a special chapter on it in the Shakti Gita. To help 
the reader we subjoin here a translation of a few verses from 
the Shakti Gita, bearing on Dhyana and Stuti of God-hood 
imaged as Almighty Mother. A perusal of it will enlighten 
the reader on the true essential character of image worship *

*Tlie t,junking mind will with the exercise of a little thought perceive the 
subtle fooling that underlies image-worship, remembering how statues, and 
emblems and portraits, &c , of worthy personages are held in rev .’retire and 
adorned with wreaths of Honors and such other things, and looked at with 
reverence to such an extent that any abuse in respect of these is considered as 
little less than sacrilege. The Indian religious thinker has taken note of the 
subtle action of external objects in the psychical and spiritual line and turned 
it to the advantage of the aspirant, 'the worship of Mother Maria among 
Christians is in no way foreign to the Hindu belief, and so among the Jains and 
the Buddhists image-worship is what the Hindu mind can fully appreciate.
Among the Muhammadans, particular spots, e.g , mukbaras, are actual place* 
of worship.

e<HfeX i . . ’ ■ ■
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IMAGE WORSHIP.
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Then all those Gods (Devas) beheld before themselves; 
how, having burst through the mass of darkness shape;' as 
a dense sphere, a wonderful, indescribable, excessively 
brilliant, ami sublime lustre shone dazzling forth in the form 
of a compact sphere.

That light charming and blazing poured out reducing to 
worthlessness the flood of the splendour of numberless crores 
of suns. 1 hen in the midst of that light, there became visible 
a sixteen-year old Goddess, fascinating to the whole universe 
appearing like a mass of molten gold.

* -!C: illustration No. 6, which represents tie* Dhyana.
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Possessing a woman's form of a beauty of which there 
was no like before, Ambikii, in whom fresh and glorious 
stores of lustre were all combined,shone forth adorned with 
four arms with high heavenly je wels on them, carrying in 
the four hands a noose, a goad, the promise of freedom from 
fear, and a boon for the devotee.

That Goddess, who effects the creation, continuance 
and destruction of the worlds, sat on a lotus growing out 
of the navel of the God, the Highest of the High, the form 
of whose self is Shiva, the Nirguna Brahman.

Shiva too was there, lying on a heavenly sofa which had 
for its legs three classes of Devatas in three separate groups, 
the Rishis, the Devatas, the Pitris, headed by Rudra, 
Vishnu and Brahmsi, respectively.

AmbiciVs face, though grave, possessed a beautiful look 
graced with its beaming smile that spread a fascination over 
the w orld; and though she did not utter anything, yet 
there rose incessantly from her mouth that utterance of Om, 
which succeeds in spreading a charm over the world.

And further, that Divine Mother, though standing beyond 
all principles of creation, pervading the whole world by 
means of her divine powers, repeatedly grants her favour, 
giving happiness to the universe, to the whole class of living 
beings that inhabit the world.

t h e  w o r l d ’s  ETERNAL RELIGION. l !| n |
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Although Herself consisting of Sat or pure existence, 
C hit or pure consciousness, and of Rasa or joy ; though 
without duality, She - as the great Goddess in Her own 

person using Her nature in the form of existence and 
consciousness, taking the form of duality, pervaded the whole- 
universe by means of tier power, consisting of the jo y — Rajm.

Beholding the great Goddess full in the Brahman power, 
in this sort of appearance before them, the Devatas became 
motionless and speechless, as it were, for a time, remaining 
wholly entranced. Then having the minds freed from the 
darkness of ignorance, with hearts full of consciousness, the 
assemblages of the Devatas holding forward their folded 
hands in peace, praised the Great Goddess: Said the
Devatas:—

IMAGE WORSHIP, f
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As Thou, O Goddess, O Shiva, removing the distress of 
those coming to Thee for relief, are not to be definitely known 
by the speech, the mind and the intellect; none indeed is 
therefore able to praise Thee by words.

But over powered by the violent impulse of the mind, we 
try to mainfest in words Thine essential being though in
comprehensible tothe speech, mind and intellect,—O Goddess, 
the Ocean of Compassion, pardon this fault of ours.

And in the securing of pardon in this maker, Thine 
infinite graciousness alone, O Mother, is the ground, O 
Goddess having the Brahman as Thy personal form, O 
Mother of the Universe, we repeatedly salute Thee, who 
are full of grace and compassion.

Higher than the High, possessing a form by the highest 
principle, Thou appearest glorious for excelling all the 
principles of creation ; and again, through the united work of 
Thine existence and consciousness Thou personally manifest- 
est a dual form in the relation of the husband and the wife
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O Mother of the worlds, Thou spreadest out in perfec
tion this begimiingless and endless creation, together with the 
sportive beauty and adornment, characterised by the senti
ment of Love, whose manifestation contains the flowing tide 
of the ebullition;, of joy.

By a mere glance »f Thine eye, O Mother, rise sportive 
appearances, through the Lord, and so do, O Goddess, there 
arise, I think, the sportive appearances of the multitudes of 
Brahmandas of various sorts and in infinite numbers.

The work o f Creation, its continuance and its re-absorp- 
tion, is a mere wave of Thy sportive pleasure Thou art able 
to create the whole in a moment. A salutation to Thee, 
therefore, Ali-powerful O Goddess.
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Although void of attributes Thou art, and void of form ; 

although standing outside the province of objective existence j\  
although beyond the range of the senses ; although only one 
and whole, and without a second, and all-pervading:

Because assuming a form possessed of attributes for the 
well-being of Thy devotees, Thou givest them the highest 
good. W e salute Tiiee, 0  Goddess, in whom all the three 
conditions of existence become manifest.

There is no limit, O Mother, to Thy kindly grace— in 
the case of Thy devotees, who are not able to realise Thy 
form, consisting of the ideal forms, through their imperfec
tions in the knowledge of the principles.

Showing them mercy, Thou grantest them, with Thy 
natural glances of grace, the sight of Thine own self by Thy
self assuming attributes ; and Thou grantest them temporal 
prosperity as also Liberation.

Neither are we, the Gods, O Goddess, nor again the 
Daityas, able to know Thy true essence,--^vhat to speak of 
man ? And, O Highest beyond the High, O rlcean of grace, O 
Thou who hast the three gunas as Thy form we salute Thee.

#
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w  wgĝ /et ci ii
^ < *3  smM  cin% |

O Ocean of compassion, what description of Thine is 
possible? How wonderful Thy devotees, made dull by the 
meshes of ignorance and thus losing sense, do not at all know 
Thy greatness.

Only with one-pointed devotion to Thee, if they cling 
like bees at Thy lotus-like feet, Thou, O Mother, dost not 
deny them the realisation of Thy presence, which is the 
source of Freedom.

Thou makest them happy by becoming manifest accord
ing to their taste in the gross five-fold Godheads,—Vishnu, 
Gouri, Shiva, Dheesh and Surya.

And when sometime in the God’ s Kingdoms, there rises 
a havoc among the righteous, owing to the fearful war between 
the Gods and the Demons, then, O Merciful One, Thou.

Taking from us our bright powers to sufficiently effect 
ft blessed amelioration of the world, O Mother, and assuming

IMAGE WORSHIP. / ,  ^  _
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a bright, gross form by means of those powers, that 
spread illumination all round: Thou killest those D em onw
and establishsst order in the God’s vast Kingdoms:

So sometimes when there occurs, as is occasionally the 
case, a great overthrow o f Dharma, Thou, O Mother, in
carnating in various beings, destroy the unrighteous by Thy 
power, and protect the righteous, and thus establishest the 
Kingdom of righteousness.

When a nation is on the brink of ruin, Thou incarnatest 
Thyself in the form of Leaders and protectest it. O Wrathful 
One in the battle-field, O Goddess of the forms of the five- 
fold Gods, Vishnu and others, we bow to Thee!

How wonderful! Thou utterest the great utterance of 
the Vedas: ‘Thou art that,’ true in its sense, by helping Thy 
devotees possessing knowledge to realise Thy presence in 
Thy Brahma-form ; by helping Thy worshipping devotees to 
realise the same in Thy /swara form , by helping the aspirants 
who place their faith in the continued performance of the 
sacrifice in a desireless spirit to realise the same in Thy Virdf 
form.



IMAGE WORSHIP.I; i-t---------------------(§t
Jp^rcsfar !

! s t f  ! w fan* |
! 5HD*q !

< #  mptR^qr I n 
srprcg H W R ^ r m R t -  
?Wif^«ris%<g^^r3?(q; | 
qp i f fy P r ^  f?r 
^ r s * i  5 i w  ii
VqK^SftWRlfiRTfo !
*̂ %sg% ! ii «a%sftr Hicf: ■’ I

ftsnsft % g m v  iw i  ii 
pfci gtfimqwsrfcisr- 
f%Vrf*Rl W*rtf r7P7 i 
PP?fR W rcaR $R^ !
\ ^rrafarff -TPI7: ii 
RR'7 RffT: ! stlrfa?7%
*KRcfn»Wp flRRf I 
PH*gftTO«q$5RTFdfaW-

O Mother, possessed of all power and grace ! O Unmani- 
fested, and O Manifested One ! O  attributeless O n e ! O God
dess with attributes! Thou art nescience, deluding all the 
individual souls. Thou art thyself science conferring ab
solute freedom.

O Goddess, who art the bridge along the numbers of 
mystic verses ! O Goddess, who appearest before creation !
O source of the Vedas ! O beginuingless and endless ! O Thou, 
who has the Om as Thy form, O pervader of everything, O 
worthy o f salutation, we bow to Thee !

O Mother, Thou by conferring Thy powers, protectest 
the Sovereignty of Knowledge through the distinguished 
Rishis : the whole Sovereignty of Karma through u s : and 

the Sovereignty <->{ the gross, mortal world through the Pitris.
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Thyself Thou art the dispenser of the status in the 
position of the fourth condition Thyself Thou existest as 
Brahman. O Mother of the Gods, having the form of Swaha,
Swadha and Vas hat, we salute Thee.

In every period of creation, Thou Thyself, O Divine 
Mother, assuniest the forms of Saniswati, the Goddess of 
Learning, inspirest with Thy spiritual power the calm minds 
oi the Rishis, and revealest the Vedas to them.

From Thy presiding power over Gayatri, Thou conveyesfc 
and instillest tin power of mystic utterances into the Vedas, 
and from Thy presiding power over Savitri, Thou conveyest 
and instillest power into the sacrificial observances.

And Thou givest prosperity and the final Bliss to those 
that aspire to win them by those performances. Hence, O 
Giver of Knowledge, do we in great humility salute Thee, O 
Mother of the Vedas.

MAHAYAJNA.
T he G reat S ac rifice s.

X X .

Yajna is a great idea in Hinduism. It is in fact almost 
a synonym for Dharma. But in usage, Yajna is ritualistic 
action and especially action based on, and characterised by,
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>XC Z i ^ Hie ^ree-fold purification, vis., the purification of Adkibhoola,
Adhidaiva and Adhyatma, all taking place simultaneously.
In the Vaidic Yajna, purification of dravya, of triya  and of 
mantra is effected as a means of right procedure. The 
purification of dravya i. e. articles leads to the purification of 
adhibboota. The right procedure according to sacred injunc
tions, which occasions the purification of hriya, gives the 
purification of the adhidaiva. The mantras help to give the 
purification of adhyatma. The dravyas include the articles, 
the material means, such as cow's milk or ghee, the construc
tion or arrangement of the sacred spot or shrine, the erection 
of the Mandapa or sanctum, the lire to be produced for the 
ceremony and other things required according to the nature 
and form of the sacrifice. When these are in the proper order 
the adhibhoota purification is secured.

Adhidaiva purification occurs when the Prana conies 
into the place, and thus a Pitha (of which we have spoken 
elsewhere)* is created by right procedure according to the 
Karma Kanda of Vedas or Tantras. Consecration by 
means of the recitation of the prescribed Mantras establishes 
a connection with the Devas or occult world, thus giving 
the Adhyatma purification.

In all action that which gives spiritual elevation to the 
Soul is Yajna.t

The difference between a Yajna in general and a Maha-
Yajna is th is: Karma for the individual is Yajna. The fruit 
of it is intended to contribute to the well-being or prosperity 
of the individual, the advancement of the performer's per
sonal interests. The Maha-Yajna serves a universal function : 
in fact it is a sacrifice of his own interests to be undergone 
by the individual for not only his own class of beings, but 
for every being of every sort in the whole universe, from the

*See Section on Pithas.
t8ee Bhagirad Gita, Chapter IV.
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vermin to the highest developments of life where 
the very perfection of spirituality* is reached.

Five grades of this are recognised in the Shastras : they 
are known as the five Mahayajna, the five great sacrifices, 
that are compulsory on every house-holder. He has to con
tribute by all means in his power to the sustenance of ail 
those grades of beings and to take for his use only the leav
ings according to the nature of the article dedicated to those 
beings. The five grades are :

1. Brahma-Yajna,
2. Deva-Yajna,
3. Pitri-Yajna,
4. Bhoota-Yajnfi, and
5. Nri-Yajml.

These five Mahayajnas are special Dharmas of Hindus, 
and are peculiarly connected with the functions of GrihastkasA

W e now explain the nature of these to show how essen
tial they are to the well-being of the Sacrificer and of all 
those grades of life. Nothing could be more generous, more 
comprehensive, more holy, spiritual and bliss-giving: the 
very essence, of the beauty of religion is presented herein, 
that will not fail to induce the right-minded thinker to 
assimilate these ideas and these forms in his daily life.

The B r a h m x - Y a j n a . — Knowledge is the chief thing on 
which the existence of the universe and Mukti of the Jiva 
depends; the safety, continuity and prosperity of the 
universe rest on knowledge. Every human being as the 
enjoyer of the advantages accruing to him from the world, 
owes a debt to it. Knowledge is the first thing we owe to 
all beings and the sacrifice in the form of knowledge for 
them in whatever form thev exist must receive our due 
contribution. Knowledge is contained in the Vedas, Sh&stras, 
the sphere of knowledge is in the hands of the holy, immor-

•Sefi K a rm a -M tm a iu a  of Bhara ’waj.
fSee Section on Varnashrama Dhnrma.
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tal, Rishis. They subsist on knowledge, that is their actual 
food* which we can serve out to them from our position as 
house-holders. When with a view to the satisfaction of the 
Rishis one pursues knowledge, with no other object but the  ̂
acquisition and advancement of knowledge,— knowledge for 
its own sake— one is able to perform the Brahma-Yajna. By 
the performance of this great sacrifice, the Rishis are grati
fied and they help the acquisition and diffusion of knowledge 
on the part of mankind, t  The Maharshi Patanjali says 
SffSfqiT I

Nish-kam or desireless performance of sacred action is 
the holiest and the worthiest. The house-holder s performance 
of the Brahma-Yajna in a desireless spirit is the first and the 
highest duty enjoined on him. The Brahma-Yajna is the 
revision and acquisition of all sorts of knowledge of Brahman, 
of the Vedas and the Shastras—holy knowledge which is the 
source of all power-—all bliss, all safety and immortality.—
Mukti in the long run.t

The Dev a-Yajna.-— The. verses in the Sri Bhagwad Gita 
about the creation of Yajnas together with that of the crea
tures is well-known.t

All dualistic relationsare conditional. "Give and take”  is a 
law of duality. Dependence on material offerings reigns supre
me in the spiritual as well as in the physical universe. The 
Devas exist and thrive not by their own Karma, own power and

• 8,»e D a i n -M im a  urn P M lo tu jih y .

fWe have touched upon this subject in the Section on Veda a n d  

SAastra.
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sustenance, but by what is contributed by conscious man 
towards their well-being from the central organisation— the 
Mrityu Loka.* The directions of natural utility are, however, 
different. As in the case of plant life and human life, these 

'  are mutually contributory to the prosperity of both, so in the 
case of Devas and men both can contribute to each other’s

4ft

strength and happiness. Through fire, offerings are sent up 
from Mrityu Loka to the Devas in their Daiva Loka. Fire is 
the great physico-spiritual medium for conveying sacrificial 
offering to the Devas one fact about which is often quoted.

sn iffer: 1

snfosiRsrrcii ref: s w  «

T o feed the Devas and to keep them pleased without 
selfish desire is the duty in the performance of the Deva 
Yajna. And this sacrifice is to be offered into the fire. To 
please the Devas by special ceremonial for the welfare of 
the whole humanity is a Mahayagna no doubt. The Devas 
as described elsewhere, are the agenciesf in the proper dis
posal of Karma in the nature of evolution and re birth and 
re-incarnation and the giving of Bhoga (the realisation of 
the result} corresponding to the Karma of the individual.

The Pitri Yajna.— W e have also explained how in the 
administration of the Brahmiinda, there are separate depart
ments in charge of the Rishis, the Devas and the Pitris as in 
the human Kingdoms,}: The Pitris form and keep the 
Sthuhi Skarira or the gross body in right condition and 
contribute to the fitness o f the same for higher advancement 
in the case of humanity.

Our debt to the Pitris is correspondingly great. It is 
necessary therefore to keep these Pitris well-pleased towards 
us. The Pitri-Loka is the link between humanity and spiri-

*See chapter on Occult World. 
fSee Section On Occult World. 
tSee Section on Oocult World.

THE WORLD'S ETERNAL RELIGION. iW »



^  t*'e >̂‘*:r‘ s are kept pleased by the house-holders 
as a daily duty, their good pleasure contributes to the well
being of the whole hu nanity, and prevents a race over which 
they preside, from becoming extinct.* The formal per
formance of the ceremonial to please the Pitris is the Pitri- i 
Yajna, which as referring to the well-fare of the whole of 
humanity is one of the Mahd-Yajnas.

Bhoota-Yajna.— A far nearer mutual helpfulness is to be 
noted with reference to the Bhoota-Yajna. Our bodiest and 
their sustenanee, and our comforts and conveniences are due 
to the use we are required to make of al! beings from the least 
to the highest. Matter and life in almost all shapes and 
grades contribute to our well-beings— in drinking, in eating 
and similar bodily comforts and entertainments. The living 
beings contribute every thing undergoing total sacrifice for 
us. A return for this sacrifice is necessary. W e could not of 
cdurse bless all the beings by our actions, we therefore de
dicate our actions to the DevaUis that are the guides of the 
group semis I of the Bhootas, 1 his is the Bhoota-Yajna, and it 
is a Mahtl-Yajna inasmuch as it is intended to be a universal
contribution through the Devatas referred to.'

Nri-Yajna.— Lastly, we come to the Nrl-Yajna. Every 
hum in being is under obligations to his human friends.
The parents and kinsfolk, neighbours and towns-people, 
and countrymen and religious brethren and benevol

ent humanity all over the world have been instrumental in 
bringing about the vast amount, of happiness, comforts, 
pleasure, and reliefs that we enjoy in this world. Our de
votion in every day depends far more on our human asso
ciation than on others. A  daily and regular contribution 
towards the well-being of that humanity is a duty devolving 
onus, ft is evidently impossible to gratify the human race,

•See the section on Varnasram Dhartna.
fSee the section on Evolution and Re-Incarnation.
|See section on Occult World.
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a return of the obligations The solution under the 
difficulty.of contributing to this end lies in the due worship 
of the guest. The A tit hi* or guest with the house-holder is 
a god, even if the guest happens to be of the lowest caste, or 
an out-caste altogether. When we possess the spirit of self- 
sacrifice which contributes its quota first to the need of the 
guest, and when we are content to feed ourselves with what 
is left after satisfying the A tit hi, it is a true sacrifice and the 
food we thus eat is sacrificial food. It is a sacred portion 
enjoyed by us out of the performance of that holy sacrifice.

The uppermost explanation usually given of the necessity 
of these five Mahayagnas— great sacrifices, is the atonement 
for the five destructive processes in our life that must be sus
tained only at the cost of other life, ofal sffafq sfppfff The 
usual processes of destruction of life for our well- being 
are five.

w i?»r WWW f&et

This is a true purpose, but not the whole purpose. The 
whole purpose is far larger in fact, universal as just shown.t 
The Hindu Dharma understands the self, or Atrnn, as pervading 
all beings. Every one else, man and animal, plant and insects 
nay, even material substances, as well as occult powers, all 
these are phases of our own self, and whatever we, as simple 
beings do, i» to be done for the sake of the whole ; to teach 
this great ideal in life the Mahayagnas are compulsory on 
every Hindu house-holder. Much less would there be with the 
Hindus anything like hatred for the votaries of other religions 
or races or castes. Hatred of this sort is condemned by the 
Hindu Shastras. A  liberal, generous, grateful heart is deve
loped by the guidance and practice enjoined in the Shastras

’ A man of any nationality, of any caste, and of any religon who chances 
to come accidentally to the house of a house-holder before his mealtime is an 
a lith i.

t3fjc Mann Snariti.
JS*ee Tantra Sanhita,



the five great sacrifices are one of the best itlustratrofi#^ 
of the universally sympathetic nature of thn Hindu religion. 

vj4  ifftfa vjtjf, ^  WR: p t f  95[ I
sjMiqfl 3 »fr *?«?•• «  iRr u

The great Rishi Yaj naval kya says: "The Dharma, which
stands in the way of other Dharmas, is not Dharma at all, but 
is a wrong Dharma. That which is not contradictory to the 
Dharmas of other sects, etc., is real Dharma,— this is the truth.1'

MUKTI
L iberation .

X X L

The final goal of religion is liberation as determined by 
the Hindu teachers. The literature on the subject of 'libera
tion is very vast in india. There are the 1180 Upanishads, 
the seven Darshanas, and many Shastras conforming to the 
teaching of the Vedas, all intended to help the aspirant to 
gain liberation. A brief description of its nature is given 
here. It is the ultimate truth of the law of Karma,* it is the 
ultimate aim of Unasana, Yoga and Bhakti.t and it is the 
ultimate object of the Gnana-Kanda of Vedas, J as explained 
in separate sections, and its outline will make the path easy 
for the disciple.

fhe being of the individual soul is explained elsewhere§ 
as the knotting up of the conscious with the uncon- 

scious(fT5TfJ|P'f} which has been shown as the result of 
Avidya or nescience. With the help of Vidya or true know
ledge, the individual Jiva is able to attain Mukti by virtue of 
his own power, as also has already been shown. Karma being 
of three sorts,— the Sahaja, IheAisha  and the Jaiva,— Mukti 
also as referring to each sort o f Karma, takes a three-fold

•See chapter IV. 
fSee chapters from V to XI. 
t-te* chapters XII and X VI. 
fSee chapters IV and XIII.
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v  * This has partly been explained in the section on
‘The Occult World.’ A  fuller explanation is given here:—

Man as a being endowed with free will can do or

I counteract good or evil at pleasure. The conquest of sin 
(Papa) and the acquisition of holy merit (Punya) are in his 
power, and if he achieves both these ends, he gradually enlarg
es his sphere of growth into spirituality, and, rising from world 
to world in the upper series of the sever worlds, reaches the 
topmost world and stands installed there as one of the high
est Maharshis and M&hatmas, and at his will can gain 
liberation by penetrating through the «fW<5r, the solar 
light, as has been stated in the description of the Shukla 
Gati in the Bhagwad Gita.

In the attainment of this Mukti, strenuous Jaiva Karmat 
and self-knowledge (Atma-Jnana) obtained by rising to the 
seventh spiritual world are the main causes, the former the 
prior cause, the latter the ulterior one.

The next kind of Mukti is connected with the Aisha 
4*  Karma. A man making himself holy and desirous of gaining 

power, advances to Devata-hood by virtue! of the help of the 
Aisha Karma, which helps the Jiva by the willing co-opera
tion of the powerful Gods. The Jiva thus ascending from 
power to power, ultimately holds the position of Indra ; there, 
performing his duties without failure, he keeps up that posi
tion and does not fall back or lower. Rising higher still by 
this perfect dutifulness, the Jiva rises to the very highest 
Godhood,— Brahma, Vishnu or Mahesh, according to the pre
ponderance in his nature of the principles of Rajas, the Sattwa, 
c  the Tanias. He becomes one with either of these, i'rotn 
this position, a return to the cycle of up and down never 
takes place; and this is as good as Mukti, which in its 
actuality is with these gods a mere matter of the will. They 
are themselves Mukta as Saguna Brahman. ____

•Sec Shauibhoo Gita.
f See Bhartidwaja s Karma—M imanta PkiUnophg.
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^ -, _ ' The third sort of Mukti belongs to the Sahaja or sp^r-A-^

~ • taneous Karma, This has been very largely treated of in
the Vedas and the Shastras.* The two Yoga practices, the v 
Karma Yoga and the Juana Yoga, are both positive helps to 
the aspirant in this direction. The main principle in the 
practice of this Yoga is freedom from desire. One realises 
oneness with the universe under such a practice,—-one’ s in
dividuality i-; taken off, and there is no delusion of self as 
opposed to non-seif. The whole world is realised as one's 
own self. Ttiis naturally results in the condition of the Jmini, 
the man of perfect knowledge. He becomes one with Brah
man, seeing no difference between Brahman and himself.
He is rid of the three bodies,— the Sthula or the Gross, the 
Sukshmi or the Subtle, and the Karana or the Causal : and
the natural result is a liberated condition even while the body 
is doing its own work. This is the Jivan Mukta condition, 
the highest and the best, to attain which is aimed at as the 
goal by all the Darshaoas.

The Upanishad says:

, 1 V .
T T T  TVT 'W f% TTY. -S' T i f t  l>

The destruction of Karma meant here takes place as 
follows: the Karma of the long past series of births disappears 
with the acquisition of self-knowledge. On account of (he 
absence of desire, no new Karma is contracted ; and the 
actually operating Karma under which the body is at work 
comes to an end with the end of the body that continues 
acting like the potter’s wheel. This last condition of the in
dividual is Jivan-Mukti, its practice and theory have been 
clearly dealt with in sections on Raja Yoga and Vedic 
Darshana, respectively.

VEDA AND SH ASTRA.
T he Hindu Scriptures.

X X II.
Before we proceed to deal with the Vedas and the 

Shistras as basis of the Hindu religion, we will consider 
•dec section on v .-die Darshan.



the spiritual sources through which the Vedas and the Shas- 
5 tras become revealed to the world. It must be admitted 

taat like this phenomenal creation, all knowledge must pro
ceed from a Highest Divine Source. The three Highest 
Divine manifestations are Brahma, Vishnu and Mahesh. All 
universal stock of knowledge is contained in them. Next to 
these, range the great sages,—the Rishis, who are also 
divine in their nature and who exist in numerous grades 
and classes. They inhabit ail the fourteen worlds that make 
up each Brahminda. From the lowest to the highest plane 
and world, they are the representatives of the spiritual side 
of the universe.* In the lower worlds their material power 
is great. But from the Pitri-vvorld upwards the grades of 
spirituality rise superior and continuously increasing over 
the lower worlds, so that from the second upper world to 
the fifth, the power of spirituality of the Rishis becomes 
more and more divine in character, until in the sixth and 
the seveth, the spirituality becomes almost perfect. Between 

> t!lese 1'ust, there is a small difference. The perfect Jnanis live 
in the seventh world, while those near to perfection live in 
the sixth world.

As divine beings, these Rishis are able to incarnate 
themselves especially in the human world.f These incarna
tions are of three grades according to the nature of the 
function to be performed. Some appear as perfect incarna- 
tions(Purnavataras), others as partial incarnations (Kalavataras 
or Amshavataras); others as incarnations by possession for 
temporary purposes, called Aveshavataras. Maharsi Vasish- 
tha, for example, is a Purndvatara. Rishis to whom some 
portions of the Vedas manifest themselves are Amshfivataras, 
while those that manifest power only temporarily are Aveshd- 
vataras.

It will be seen from this that knowledge being the 
product of the spiritual power of the Rishis, all kind of

'See the section on Occult Wttrld. 
t flee Daivi—MimansA Philosophy.
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knowledge that becomes revealed to the world in all branches 
of enquiry and in ail shapes comes from the R is his of the 
various grades, according to the nature of each line. It also 
comes from the various planes (or worlds) and possesses the 
character of each world out of a total of fourteen in the 
matter of the utility of the knowledge to be pointed out 
further on. Further than this, the very great men, men of 
genius as we call them, are the actual incarnations of the 
grades of these Rishis, proportioned to the nature of the 
knowledge revealed. This fact will enable us to understand 
how inspired Savants of the highest truths of knowledge 
appear, as it were, quite unexpected in the various parts of 
the world: Scientists, philosophers, prophets, heroes, poets,
men in whom the divine glory is, as it were, revealed,—  
they are all incarnations of the Rishis. The Indian Shastras 
count all such among these, to whatever country, or nation
ality, or race, or age they -tong. W e take account o f the 
whole world and the whole of humanity in the manifestation 
of the Divine Power and knowledge. ^

Knowledge is again to be divided as: (a) Asura or demo
niac, (b) Daiva or divine, and (c) Muktif>rada, or that giving 
final liberation. The Asura S ha sir a aims at self-gratifica
tion for the longings of the senses and for the lower, i. c., 
this mortal world. Destructiveness is often its purpose, 
because without hinsd or harm to others, self-gratification in 
the way of the world is not possible. The Daiva S/iasfra 
is intended for the raising of the spirit from the lower, to 
the higher planes. The Mukti Shdstra, which belongs to 
the highest world, the seventh, the Satya Loka, is what 
leads to pure bliss', the Sumtnum donum o f existence.*

In the mortal world knowledge of all sorts becomes 
revealed according to the need of the time as appreciated by 
the Rishis. And as a variety of knowledge is in this way 
in demand, as it were, the various kinds of knowledge come

•See Duran •anhita.
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different, occult worlds into ours all at one and the 
same time.

W e next consider the nature of the utilities of the 
knowledge revealed. These are termed Yathartha, or exact, 
pure, true, Rochacla or the charming, coaxing, sweet and 
Bhaydnakav or the threatening, fearful, over-bearing. The 
utilities correspond to the mental constitution of the reci
pients o f the knowledge. Men are usually to be classified as 
Sattwic, Rstjasic and Tutnasic, and the impartation and 
character of the knowledge given must suit the condition

I of each, remembering that the whole of humanity is virtually 
to be raised from the lowest to the highest grade of spiritua
lity. The three-fold utility will be illustrated by the three
fold character of the Vedas, as explained further on,— the 
Adhydtma, the Adhidaiva, the Adhibhoota,t  which are the 
bases of jnana, Upusana and Karma.

Lastly, comes the question of the medium of conveying 
Knowledge, The medium as usually named is Bhdshd or 
language. Jt is not easy to define this “ Bhasha.”  Even 

* in ordinary experience, we have to classify Bhasha according 
to the signs used: There is the plain ordinary language ; the 
hyroglyphie language of secret communications may appear 
in any number of varieties; symbolic language for purposes 
of special trades is very com m on; the deaf and dumb 
man’s language is another; the child’s language, the 
animal’s, the bird’s, the insects, even that of plants and of 
the heavenly spheres and the Stars, -  to what sublime grade 
goes the meaning of Bhashd ! The language of the spirit and 
the mind common in psychical experiments— what an awful 
phase will Bhasha appear in, and what definition of it is 
possible considering the nature of the communication !

With such buck-ground vve are to consider the nature and 
variety of the Veda-Shiistras which are the everlasting bases

•Sea Vitknv,■ Gita,
+Set* Vishnu, Gita,.
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of the knowledge that: is to manifest itself in varied 
forms in the world are the first Lords of this creation,—  
Brahma, Vishnu and iMahesh. It is difficult to find names for 
Bhasha until we come to what alone is familiar to us in 
connection with it. The books in which this Bhasha appears, 
materialised so to say, are first of all to be definitely under
stood.

The arrangement of books, or works is recognised as—
(1) Brahmanda;
(2) Pinda;
(3) Ndda,
(4 ) Rindu ; and
(5) Akshara.*

The lastic Akshara (printed books or Mss) common to 
all, is the class most popularly known, though it is but one- 
fifth part. The others rise in their abstract and spiritual 
character as follows:

Brahmanda with which can be very distinctly compared 
the expression “ the Book of Nature^’ is the stock of know
ledge as contained in the heart of Brahma, Vishnu and 
Mahesh as belonging to each Brahminda.

That stock of knowledge is inaccessible without their per
sonal favour or grace.

Pinda is the stock of knowledge given by the Risbis 
from any of the 14 Lokas into the heart of tiie men of letters,

•As in the Vedas.

$449 -' qfrRT $KRJs I
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And details will be found in the D̂ eexh Gita.
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itvTi^lscientists, etc., of all countries, for the welfare of the 

world. Such stock of knowledge will be found in the origi
nal works of all countries in which any great and original 
truth is revealed. Bhava, or the abstract idea, preponderates 
in this.

Nada.—The form of this lies in the Pranava* or Om.
The Vedas or Shrutis grow out of this, and are obtained in 
the form of words by the Vedic Rishis who, when absorbed 
in Yoga, hear the Richas of the Vedas, as the direct words of 
God. It is for this reason that the Vedas are held so sacred.
This fact is illustrated in illustration No 7.

Bindu.—Thz book in the form of Bindu is revealed into 
the heart of the Upasaka-Yogis or *vorshippers in an ab
stract form. There is no direct connection with Shabda or 

| sound in this, the idea alone being manifest according to the 
Vedic truth. As Richas or Vedic hymns are an illustration 
of the Nada form of books, so the Smritis and the Puranas 
are illustrations of this class. Shabda does not preponderate 
here, but Vedic Bhava does,

The last and the most popular form of written hooks of 
the Hindu religion is arranged in seven classes:—

(t) The Vedas,
(2) The Ved&ngas,
(3) The Darshanas,
(4) The Smritis,
(5) The Puranas,
(6) TheTantras,
(7) The Upa Vedas.

The Vedas are known in three forms, via.,—
(a) The Samhitas.
{b) The Brahmanas.
(c) The Upanishads.

In this Kalpa or cycle of creationf in this the twenty- 
eighth Kaliyuga that Ingoing on, the numerical quantity

section on Mantara Yoga.
fSee the section on Time, Spec* and Creation.
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of the three each forms of the Vedas (i <?., Samhitas, Brahmai 
and Upanishads) is 1180.* Out of these, seven or eig 
SamhiUs are extant at this time. Similarly, about 20 or 
Brahmanas and a hundred Upanishads. All the rest z 
lost in their Akshara form.

The Vedangas are veil-known as six :—
( 1) ShiksbA,
( 2) Nirukta,
(3) Vyakarana,
(4) Chhandas,

(5) Jyotisha,
(6) Kalpa.

SJiikshd, —the work on Vedic accent and recitation. T1 
correct pronunciation of Vedic words is one phase of it, ar 
Vedic music is the other. In ordinary recitation, we fir 
Shiksha to be duly in vogue. But the musical recitation 
lost; the Sam-gdna is not now available. The intonation 1 
Vedic recitation in the form described in the Shiksha 
capable of producing corresponding vibrations in the whole 1 
the Brahminda. As an ordinary example of the productic 
of corresponding Sonance, we have most musical instn 
ments that sound usually by striking. If a number of sue 
instruments, tuned to one pitch, be lying about, and one hap 
pens to be sounded, its vibrations will produce correspondin ■ 
vibrations in all the rest. The intonation of Vedic word 
similarly will produce corresponding sound in all other part 
of the Brahrnanda whereever its vibrations correspond, especi 
ally in the Daivi-Loka, the world of the Devatas. As th 
Shiksha is a means of the correct intonation of the Mantras 
it is rightly placed at the top of the list.

Nirukta is the science of understanding the meaning o 
Vedic words. As there are three departments in the universe 
so are there three meanings, i.e., Adhyatma. Adhidaiva anc 

•See ifuktikopanuhad.
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hoota coveyed by the Vedas recited by the Rishis * 

Nirukta helps the construction of Vedic utterances in the 
three ways. A large quantity of Nirukta is lost.

Vydkarana, the Grammar of the Vedas, exists at present 
only in Pdnini’s work. Very many grammatical works pre- 
ceded Panini’s, all of which are not now available.

Chhandas, the Vedic prosody, gives the Yati, the Caesura.
By the Yati, we are able to understand the action that is 
meant in the recitation and the accentuation of the verse. 
Niruktd and Vydkarana serve to give Gnana and are help
ful for the knowledge of the Gnana Kanda ; just as the 
Chhandas and Shikshaare helpful for the knowledge o f the 
Cpasana Kanda. so the remaining two— Jyotisha and Kalpa 
are helpful in understanding the Karma Kfinda or the per
formance of the Vedic injunction.

Jyotish is Vedic Astronomy. A knowledge of it helps 
the adjustment of time and the performance of the enjoined 
ritualistic or sacrificial observances. Tiiis helps the attain
ment of the complete fruit o f the performance.

Kalpa is the science of the actual application of the 
recitation of the Vedic Mantras to particular observance. 
Without Kalpa no one could know the practical value of the 
Karma Kanda. Only a few works on Kalpa are now left to us, 
out of a total of i , i 80, like the number of the Samhita, the 
Brahmanas and the Upanishads.

* M - l
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1 he Upangas of the Vedas, the seven Darshanas, are
treated in a separate section * The name, as its f tymology 
will show, means that these works are the “ eyesight of the 
Vedas.”  Without a knowledge of the Darshanas, one will 
be blind in the field of knowledge, just as a man that has no 
sight is unable to do anything independently in the world 
owing to his blindness.

The Smriti works which include the laws of every 
department of Hindu life are many. The principal are 
Manu and Yajnavalkya. There are iS more, and there is 
an equal number of Upasmritis, the total thus being 38 
Smriti works.

The next Shiistric works are the Vuranas. They are 
rightly commentaries on special portions of the Vedas. They 
are not histories, though they contain various narrations. 
The meaning of the Vedas which is not explicit is made 
explicit by the Puranas. Some do mistake the Purlin as for 
history, and are then faced with contradictory and incon
sistent narrations, and are nonplussed as to the true import 
of these works. The stories of Prahltida described as a 
Jmini in the “ Yoga-Vasistha” and as a Bhakta in the Vishnu 
Bhagwata, are to be reconciled from the point of view of history. 
Shuka is described as a B.ila-Brahmachari, a celebate from 
childhood in the Vishnu-Bhagwnta, while as a house-holder 
in the Devi-Bhagwata. The aim of all Pur&nas is to illustrate 
and explain the meaning of certain matters in the Vedas 
Mutually contradictory narrations like these will show 
that the Purs'nas are not intended to be history. The value 
of history is already examined in the Preface, and history of 
the mere date-and-name- cataloguing sort is a vain effort at 
exactness in a record where infinite knowledge and infinite 
facts are to be explained to mankind for their guidance to the 
goal of life.

The Puranas are 18 in number, and there are (8 Upa- 
Puranas, and 18 Maha-Puranas together with the Itihasas 

•See section on Vedic Darshanas
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(a kind of Purana\ the Mahabbarata with its supplement, the 
Hari-Vansha, and the Ramayana with it accompaniment, the 
Yoga-Vasistha. There are a few Purana-Samhitiis in addi
tion to these, falling under the same heading.

The Tantras.— The number of Tantra works mentioned 
is very vast as many as HR HR H?HFI%, or 49 thousand, all of 
which are, of course, not available, though a good number 
may yet he found.

The last set of literature is the Upa-Vedas— works on 
Science aud Art based on Religion. There were vast works 
on these, while only a few are now extant. Works on music, 
medicine, including particular branches as of veterinary, such 
as of horses, of elephants; agriculture, engineering, astronomy, 
astrology, physiognomy, physiology, and numerous arts and 
sciences also fine arts, for which India has been famed from 
the oldest times. These are the Upa-Vedas.

These all Akshara works preserved in the form of writ
ings and now in printed books are nevertheless liable to be 
destroyed. Enemies of a nation go tolhe extreme of burning 
books and destroying whole libraries. They'' are after all 
perishable things, exposed to the destructive work of the 
elements and of time. The rest four classes of books, i, e., 
Nada, Brahmanda, Pinda and Bindu, are indestructible.

One must know the three-fold utility, the three-fold 
meaning, and three-fold language to be able to grasp the 
meaning of all works, whether preserved in the form of 
records or in any other form of a more durable character,—  
the Adhyatma or the spiritual, the Adhidaiva or super-physi
cal and the Adhibkoota or physical aspects. And all know
ledge will then be reliable and valuable for the attainment of 
the goal.

One more fact of the three-fold form of language must 
not be lost sight of,— the Samadhi B has ho, the Lattkika 
BkAihd and the Barakiya Bhdshd. The Parakiya Bhiisha is



mistaken as a genuine source of history by the so -ca lfe jl-^  
research students of the present day.*

The three utilities and the three meanings have been 
already explained. W e will add some remarks regarding the 
three-fold BitisbA to help the readers of the Veda-Shistras to 
a proper understanding of the same.

(1) I he Sarn idhi Bhusha is the medium by which one’s 
experience during the Samddhi state is understood by another 
who also must lapse into the Samadhi state to be able to 
take cognizance of it. The Samadhi-Bhasha of the Vedas 
and Shastras is the same for all. There is no difference of 
opinion in understanding each other in this language, e. g., 
the definitions of Atinu, Frakriti, Karma, Daivi world, the 
four-fold creation, etc., will be understood as the same in ail 
our Shastras.

(2) The Laukika-IJhiisha is the medium by which we 
allegorize, or figuratively or poetically describe the experiences 
in the Samadhi lor a plainer expression and sound impression 
of the subjects in communicating them to the inquirers, e. g., 
the description of the Shiva-Lir»ga,t of the consummation of 
the marriage of Shiva and Parvati, and similar other topics 
are figurative expressions for high spiritual matters. The 
comparative study of the Rasa-Lila of the Vishnu Bhagwata 
and the Devi Bhagwata will show what philosophy is conveyed 
in objective representations of a fascinating character. This 
Laukika-Bhasha is deemed the most important of the three.

(3) The Parakiya- lihaiha is the medium that conveys 
illustrations in the form of Gatha or stories, of the above 
topics in order to support and more deeply impress the des
criptions of the other two Bhashas, e.g., for the dharma of 
truthfulness, the Gatha of Harish Chandra; for a woman’s 
dharma of chastity the Gatha of Savitri and Satyavana, etc.
This BhashS is more frequent in the Puranas, though partially 
occurring in the Vedas too.

*S,‘u Vttfam Oita and also P u ra n a  Samhita. 
fScs Zinga Purana and also Shambhuo Oita

* h»  nmuv SCKll-l'URES.
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„ ___ e putting an interpretation on the Hindu scriptures,
all these works and aspects must be well studied. It will be 
found that the beauty and utility of the religious life of 
humanity are best seen in India even of to-day and students 
of religion will get a correct knowledge of the philosophy and 
practice of religion by a study of the scriptures and the 
routine of the daily life of the Hindus. It will dispossess 
them of numerous self imposed dogmas, it will help their 
understanding, and it may be even induce them to practise it in 
their own life, though we would still say (Lord Krishna says )

r w  *TO: W f « :l
“ Better death in performing one’s own Dharma. i lie 

Dharma of others is fraught with dangers."

SHIKSHA.
Education .

X X I I I

The aim of education according to the Hindu ideal is 
the development of humanity in man, and the acquisition of 
progress in Dharma with final Liberation of the Soul as the 
Goal.*

W e point out the main differences between the ideas of 
education in ancient India, and the modern world, chiefly 
represented by the West.

(O  The Hindus of old did not think it right to impart 
the same education to every individual. Ihe fitness c > the 
candidate was always the condition in the choice of the line 
of education, the Varna, Ashrama, sex capacities and powers
were always considered before settling the nature of educa
tion to be imparted to the candidate from the very beginning.
The secret of this mode of imparting education was the 
consideration of the stage of evolution reached by each. I he

*Sce Tantra Sanhita.

THE WORLD’S ETERNAL RELIGION. 2 17



■ G°̂ *X
A 'V S > ^ X 8  EDUCATION.|( HL—_ -------------(gL
\ ^ g ^ V e s t ,  on the other hand, tries to bring all sorts of intellect 

to a common level in the very beginning with no attention 
whatever to the stage of evolution. This evidently is a cause 
of confusion often ending in misguidance and failure in 
various ways.

(~) Old Hindu education had separate lines of training 
for the candidates in view of Kama (desire), Artha (gain), 
Dharma and Moksha (final Liberation of the Soul). Each 
candidate underwent separate training for the Purushartba 
(life’s object) for which he had become fit.* The W est, on 
the other hand, is not conscious of these separate four aims.

(3) TTe Hindus of ancient times recognized the 
importance of arts and sciences only for Kama and Artha, both 
being material ends. Yet these two were never considered 
ends in themselves. They recognized the importance of 
Philosophy for Dharma and Moksha, these last being spiritual 
ends. While the W est does not yet recognize the use and 
importance of philosophy as contributing to Dharma and 
Moksha, and, therefore, relegates that study to a subordinate 
place.

(4) According to the ancient Hindu aim, man and wo
man were considered as distinct individualities to be trained 
up for quite distinct purposes For Nature fits each sex for 
distinctly separate duties. The relation between the two 
would be like that between the Seed and the Soil. The W est 
holding both sexes as equal, confounds the ways and aims of 
education in their case, giving much more of the educa
tion fit for males to females, than is tit or necessary for them. 
Very feeble attempts are made in the West towards a separa
tion of ways and means in this direction. W e begin with 
wo men-bachelors of arts, and women barristers, and end witli 
suffragettes, promising future leaders in politics, and in war 
for the matter of that, future republican presidents and future 
tvielders of empires, to say nothing of reverend vvomen- 
fathers, and women-boxers, and whatnot.

* Sve Fnrana Sanhita.
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Hindus of old began the education of the child* 
generally at the age of eight in Tapabana though 
educational work as referring to the soul of the indivi
dual continued to the very last, the fourth stage of Sann- 
yiisa itself,—the stage of the Paramahansa,+ where education 
reached its finality. The West, on the other hand, requires 
Palatial buildings for giving education and has not been 
able to give thought to this whole side of the subject.

(6) Education in old Hindu practices was a part of 
religious life like every other function ; and Vedtirambha or 
the commencement of the study of the Vedas, which is the 
eighth in order out of the sixteen Sanskiiras, or purificatory 
rites, was a regular sacrament and important religious 
ceremony. And throughout life', Sanskiiras had to be 
observed imparting higher and higher training, all as a per
formance of religious duty. In the modern world, religion 
is totally separated from education, the scope of which is 
limited, ignoring the true aim of human life, and therefore 
leading to unfortunate confusion of duties and ideals, thus 
giving rise to such horrors as Bolshevic and Nihilistic, and 
similar anarchical arid other crimes.

(7) In ancient India Achara was the first step kept in 
view in imparting education. The preservation of Varna- 
Dharrna and Ashrana-Dharma was the next aim. The neces
sity of this fact is unknown in the Western world. It is 
governed by fashion instead; and, in place of Varnashram- 
dharma, a promiscuous mixture of functions, and the so-called 
equality of all are held as the ideals,

(8) In the old Hindu system, the basis of education 
being Dharina and Adhyatma-Lakshya tor attention to the 
self in everything), the aims of Para-Loka (or the life here-

*See section on Vurnastama Dharma.
(•The fourth Ashrama ,’tho Sannyasa) has its o»n four stages, ri*.,— d) 

Kutichaks, i*2) Bahulaka, (.3) Hansa, and (4) paramahansa (sec Sannyas 
Gita).
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and the occult world) and Mukti (or final fr e b o r n / 
were perpetually kept in view. In contrast with this, we see 
that the modern world aims at nothing more than K&ma 
(or desire) and Artba (or gain), as already pointed out. 
Exceptions to this are few and far between.

The present troubles and the universal disturbance of 
peace in the modern world is entirely due to wrong educa
tion. The revolution of the relations between king and sub
jects, between man and woman, between grades of men in 
society, between Artha-Kuma on the one hand, and Dharma- 
Moksha on the other,— all is due to wrong education. The 
system of Education in India was originally very vast and 
comprehensive. It proceeds on the basis of Nature, so that 
the comprehensiveness of it is like that of Nature’s Law in 
every department of creation. Nature supplies an exposi
tion of God’s will in its orderly course. It obeys that will 
so that whatever suggestion would come to us from Nature 
will be G od’s own order. fhe ancient Rishis studied Nature 
thoroughly and framed rules for human guidance, which can 
be followed safely and with perfect confidence and success.

W e will try to illustrate Nature’s Law regarding the 
relation between the sexes. Man and woman, being .speci
fically di.' tinct from each other, though mutually helpful, are 
like the seed and the soil. The responsibility of each is 
accordingly different, while in the case of woman, it is ever 
far greater in re.-pect o( propagation of progeny than it is on 
men. It is not possible for a woman to receive the seed from 
even two men in the course of a year, while a man can 
plant his seed in hundreds of soils during the same time. 
Again, if a man dies immediately after planting the seed, 
Nature herself helps the growth of the child in the womb. 
While man in this way leads but a momentary responsibility, 
a woman has to bear the seed for some ten months. This 
will show how much greater woman's responsibility is than 
man’s,



& - T ------------------ ---—  ■ 7  ~ " % L
\Sjp%&--/Vfe will give another illustration intended to show mart-sr-AJ 

and woman’s responsibility in maintaining the purity of the 
family, society, and race ; and by preserving spirituality in 
obtaining the help of the* Pitris: The man committing
adultery, spoils his own body and morality, while woman, 
going, the same immoral way, will not only spoil her soil and 
her morality, but will spoil her family, society and spiritual 
race, ami she and her descendants will lose the help of the 
Pitris. It is for these reasons that the holy Sages have 
assigned different duties to each sex, and so the education of 
each is also different. From these considerations it follows 
that the fitness, capacity and duty of each sex being ditlerent 
the same sort of education would be inappropriate for hoth.

On the whoie, the aim of education will be seen to be to 
lead the soul troin Us birth to final Emancipation. The school
ing therefore runs not only through the younger years but 
it is to be life-long, until the Pannahansa condition is 
reached. And as in the case of man, so in the case of woman.
Her education too beginning with girlhood must end in the 
perfection of chastity The aims and principles Varnashrama 
Dharma properly followed will make the schooling perfectly 
effective in the case of both.

In the modern system of education, the religious side not 
bring properly understood, the spiritual goal has been 
wholly ignored. But no education would be true and worth 
anything, where the whole four-fold aim of life has not been 
assigned its proper place and preparation Let us hope that 
educational systems will before long assimilate this ideal, and 
lead to the Emancipation of Mankind from the present 
gross materialism,— the inevitable result of (literally) positivist 
thought.

D H A R M A-S A M A N W  A Y A.
R econciliation  of  all R eligions.

XXIV.
The aim of all the Religions of the world is the Realisa

tion of the Divine. This realisation assures freedom from
* See Chapters on Varnashrama and Nari-dhanna.

t h e  w o r l d ’s ETERNAL RELIGION.
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man becomes conscious of his Divine nature, and every 
religion instituted by man has the one goal of reaching the 
Most High in Spirit, which results in the natural emancipation 
from bondage. The yearning for this emancipation begins 
in a feeble way in the semi-civilized heart, but as civilization 
and refinement grow more effective, more and more definite 
forms come to be prescribed for the purpose of the emancipa
tion. The forms do vary, but the goal is the same.

From the materialistic yearnings, a new road comes to 
be opened to the Soul in a higher psychology (Yoga) by 
which an opening is made unto the road to the Divine,
The gross body is found to be as but the husk round 
the grain of the spirit, and the realisation of the power and 
permanence of the latter urges thought and action towards 
making it one’s own.

The Indian mind intuitively percieving this possibility de
termined a regular course of life to be followed for the realisa
tion of that goal. The outer form of the course will be found 
to depend on the surroundings in which each section or 
individual of humanity stands situated. Forms, even mutually 
antagonistic will be found prescribed in (he Scripture for 
the advancement of particular cases.

But the goal is one, the realisation of the Divine. Re
ligious systems belonging to the present, past or the future, 
and any part of the world will tind themselves duly formulat
ed and supported in the all-embracing Indian Religion. Many 
religions there are, whose votaries have a spirit of discord 
against other creeds than their own. Sanatan Dharma of 
India does not disown any creed whatever, and finds no 
cause for difference and discord. There is a place for every 
grade in the scale.

All prophets, ail revelations, all liturgies, have their due 
places assigned to them, in the Indian Continent of Religions.

.....  RECONCILIATION OF ALT- RELIGIONS. / ' " ' I



\  1"'iE vV0KLL) S eternal religion . ^ o y

" ̂  - Thames differ, but that matters little, the goal being one and 
the same. The idea of God as a personal being is represent
ed in the various Godboods in the Indian Religion. God, the 
Judge, is represented by Yama; God, the Creator is represented 
by Brahma; God, the Preserver, is represented by Vishnu; 
God, the Destroyer, is represented by Siva. In this way* 
Isrvara and Virat and Brahman are definite representations 
of different conceptions of Godhood in various religions.

The five-fold Saguna forms unknown in other religions 
involve a masterly philosophy leading to realisation of God- 
hood by the path of Worship.

In Christianity, Judaism and Muhammadanism, the per
sona! formless God will find corresponding representation in 
Trimurti alluded to in previous chapters. There could be 
no variance between the beliefs of our non-Hindu brothers 
and our own if we properly understand each other.

Buddha-Deva of Buddhism and Rishava-Deva of Jainism 
are admitted as divine incarnations amongst the Hindus. 
The theory of Avatarat is almost identical. The Buddhists 
and Jains consider Avataras to be perfected men, while the 
Hindus accept a long gradation of Avataras assumed by 
Vishnu or Shiva out of the Great Triad.

The Law'of Karma as propounded in the philosophy of 
Hinduism is admitted in the same strain by these two ancient 
creeds. The details of the Law have only been worked out 
in the former. They have similar Faith in the Occult world 
tDaivi Jagat) also.

The practical principles of the four systems of Yoga are 
equally recognized by the Savants of both these creeds in 
some form or other.

•Sou section on Occult World.
+Sce section on Worship.
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extent the same principle as obtains in our seven planes 
of knowledge. The fundamental differences between Hindu
ism and these two creeds lie only in the adoption of Var- 
nasram Dharma by the former as its special Dharma.

The Section ‘on Worship in all its phases’ includes all 
gradations from fetish worhip and the worship of the dead 
and demon-worship of uncivilized communities to the highest 
abstraction of the worship of Brahman, the one without a 
second. The ideal of any religion under this head wiil find 
its proper place in this system.

The Section on Love will be duly appreciated by our 
Christian and Muhammadan brethern in the aspect of Love 
of God peculiar to their own religions.

Our doctrine of re-incarnation as treated of in the Sec
tion on ‘ Evolution and Re-incarnation' and ‘the Law of 
Karma’ treated of on the Section under the same heading 
both find a place in the philosophical systems of our Buddhist,
Jain and Zoroastrian brethern.

The antagonism of the Evil Spirit to the Holy Spirit 
common to Zoroastrianism, Christianity, Judaism, Muhamma
danism, etc., is explained in a rational and intelligible way in 
the descriptions of the war between the Devas and Asuras, 
and their seven Upper Lokas and seven Lower Lokas, re
spectively, in the Section on ‘Uecult W orld.’

Heaven and Hell mentioned in other re’ igions are 
explained in full detail in the various grades in the Section 
on "th e  Occult W orld," as Pttri-Loka and other Swarga 
Lokas on one side and Preta-Loka and Naraka-Loka on the 
other.

The reward and punishment for the good and evil deeds 
of this life after Divine Judgment, recognized in other reli
gions, are also explained in clear detail in the same section.
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religions which do not recognize rebirth recognize one 
universal day of judgment for all Souls. This very limited 
view is enlarged upon in detail in the description of the 
conditions of the Soul after death, as realized in the Preta- 
Loka, Pitri-Loka, Narak-Loka, etc., in the same section.

The fundamental likeness of all religions in respect of the 
Goal to be reached has been made clear in the foregoing part.
The fundamental difference will be found to subsist in the mat
ter of Achdra and Varnashramadharma. It. has been already 
pointed out that the external situation of individuals as also their 
mental constitution is the basis of the practical side of each 
religion. In the Indian religion this principle has been con
sidered from its crudest shape to its extreme perfection, and it 
has been adopted to whole classes and grades of humanity 
falling within the pale of Hindu influence. The circum
stances of other lands have led to modified forms in this 
direction and owing to their very imperfection no formal 
regulations, nor definite ideals, have been prescribed in their 
practices. This difference, however, does not imply any sort 
of antagonism. It is a question of priority or posteriority in 
one and the same line of progress, the progress of the Soul 
from matter to spirit. And it has been many times shown 
before that the Indian religion— Sanatan Dharma is the store
house of welt-arranged spiritual principles with corresponding 
practical regulations. If these are imperfectly concerned 
and vaguely formulated and only suggestive in their character 
in other religions, that is a matter of mere accident; it means 
no real difference between them. The fact is Achdra is a 
matter intimately connected with the gross body, and Varnsi- 
shramadharmas are connected with the Occult side of the 
world. Although we find signs of the functions of these special 
Dharmas in all other advanced societies of the world, but no 
doubt those are the special Dharmas of India. The Indians 
believe that the organization of Varn.ishramadharma ever 
gets help from the Occult world. In the case of other 
religions the functions of these Dharmas are not wholly lost


