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T w e n t i e t h  K h a n d a .

Mantra i .
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*feT f^tis II R o  II
arat Yada, when. %  Vai,' verily, fsinfkTSfif Nististliati, attends on a spiritual 

teacher, lias reverence : knows H im  as Firm, Atha, then. “Tjvrfpr $radda- 
dhati, he has faith : knows him as holy. ?f Na, not. Anististhan,
without reverence: knowledge of firmness. ■ynpprnT fhaddadhati, has faith; 
knows him as holy. Nististliati, who has reverence: knowing H im  as
Firm. tp? Eva, only. >9fsrtfw Sraddadbati, has faith : one knows him as holy. 
R8f Nistha, reverence, firmness, g  l u, but. tj?r Eva, only, even.
Vijijnasitavyti, one should desire to know, lii, thus, pTSPI Nistham, the 
All Firm, *m :  Bhagavalj, Sir. Vijijnase, 1 desire to know, gfir Iti,
thus.

1. When one knows Him as Firm, then one believes Him 
holy. One who has no knowledge of His firmness, cannot 
believe Him as holy. Only he who knows Him as firm, 
believes Him as holy. This firm Lord, however, we must, 
desire to understand. “ Sir, I desire to understand the firm 
One.”— 512.
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M a n t r a  t.

w - r o  f t f e r e f i r  f o r e c T s f o  f > # r

ftT&Tgfrr r ¥ ^ r r H ^ r %  ^

ii  ̂ it

ii R? II
am Yada, when. %  Vai, verily. aRfrf?r Karoti, controls his passions : knows 

Him  as Creator, w !  Atha, then. RTfiTgTfr Nististliati, has reverence: knows H im  
as Firm. ft Na, not. Akritva, without controlling: knowing Him  as
Creator, ftretgft Nististliati, has reverence t knows Him as Firm. tjj?^ Kritva, 
having control, knowing Hint as Creator, qrtj Eva, alone. Nististhati,’



bavdYeverence : knows H im  as Firm. fj{%: Kritih control: creator. <j Ta, but, 
qq Eva, alone. Vijijnasitavya, one should desire to know. qjfijpT
Kptim, control, creator. *r«re; BhagavaJj, S ir VijijfiA.se, I desire to
know, f f q  Iti, thus.

1. When one knows Him as Creator, he knowrs Him as 
having firmness. The man who does not know Him as Crea
tor, can never know Him as having firmness. He alone knows 
Him as Firm, who knows Him as Creator. The Creator there
fore, should one desire to know. “ Sir, I desire to know 
the Creator.”— 513.

T w e n t y - S e c o n d  K i i a n d a .

Mantra i .
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Yada, when, Vai, verily. §!=;« Sukham, happiness, sp #  Labhate, be 
obtains, w - t  Atba, than, tsirffi Karoti, performs a duty. ^  Na, not. ?rgqpi 
Asukham, not liappiness. stp-JT Labdhva, having obtained, realised gjUTU 
Karoti, performs duty, knows the Creator, gjqq Sukham, happiness, qq Eva, 
alone. etwqj Labdhva, having obtained. qfrft'a' Karoti, does any act, Jp3*r Suk
ham, happiness, g  Tu, but. qq Eva, alone. Vijijnasitnvyam,
one should desire to understand. gf?f hi, thus. ?psf*r Sukham, happiness. *r*m 
Bhagavah, Sir. forstgru Vijijnase, 1 desire to understand, Jti, thus.

1. When one knows Him as Measure, he knows Him as 
the Creator, he who does not know Him as Pleasure, does not 
know Him as Creator. Realising Him as Pleasure alone, 
one knows Him as Creator. This Pleasure, however, we 
must desire to understand. “ Sir, I desire to understand 
Pleasure.”— 514.
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Mantra !.

m  ^ n p t r  T - f f T  ^  g e w f t d  "< # r?  g r a  j j r j

e b r  m n a f i m x t  i j * r  f t f a ^ r r a  #  n *  u

3[f?r =si%rfcra: m x : I! II
q: Yah, who. %  Vai, verily, njjtf BhOma, infinity, the full NarAyana. rf? 

Tat, that. jpg-i? Sukham, pleasure, happiness, True and independent bliss, ^ 
Na, not, Alpe, finite, Mukti. The Released Souls, tpefH Sakham, happi
ness, pleasure. tgrrf?? Asti, is, rjju Bbuma, infinity, qtt Eva, only, fjtjppr Sukham, 
happiness, pleasure |pr? Sukham. Jjtrr BhOma, infinity, 5  Tu, but. tf< Eva, 
only. flPtigri^gsq; Vijijflftsitavyah, one should desiie to understand. Iti,
thus. hjjjptb Bhumanani, the infinity, tprr̂ : Bhagavafi, Sir. Vijijnase,
1 desire to understand. Iti, thus,

1. He who is (the Lord Naravana) called the Infinity is 
real pleasure, without the grace of Infinity, there is no 
pleasure for the finite but Muktajivas. Infinity alone is 
pleasure one must, therefore, enquire into Infinity. “ Sir, 
I desire to understand Infinity.”— 515.

Note.— Tims Karayana called Infinity (Bhftnbi) is the Good. (Satya), the Omniscient 
(Vijfiana), the Thinker (Mat'd, the Holy (Sraddha), the Firm (Nistha); the Creator 
(Kfiti) ; and tho Pleasure (Sakham). All these attributes belong to Him.

T w e n t y - f o u r t h  K h a n d a .

M a n t r a  i .

W  H

v m s v  s t i rC

^  f f  11 \ u
apr Yatra, where, under control of whom, q Na, not. Anyafi any

tiling else, rptqfs Pa^yati, he sees, h Na, not. % p^ r  Auyat, any thing else, 
spitfif Islriooti, one hears. H Na, not. ?ptrsr Any at, any thing else. rTlRTItT 
Vijanati, understands, w  Sah, he. >=pr BhOma, infinity. 3ST£r Atha, but. tfsr 

Yatra, where, under control of whom. Sistrw Anyat; any thing else. ijsrtifiT 
Pa^yati, he sees. « t«zq  Any at, any thiug else, sjdfifil driijoti, one hears, tspsrar 
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Ariyiit, any tlrng else. fsrstHTft' VijAn&ti, understands. I a,i thai.
Alpam, small, q: Yah, who, %  Vai, verily. »j?rr BhOnut, infinite. Tat, he.

Atnritam, immortal, n v  Atba, then. ?j?f Yat, wtiat. *iVT*? Alpam, small, 
whole class of Muktas. ffw Tat, that. Martyam, mortal. U: Sah, he.

Bhagavah, Sir. eRpjfg; Kasmin, in which. nffnarP Pratisthitah, foundation, 
rests, ffif Iti, thus. #  S.ve, own. Jjftm Mahimni, glory. m  Yadi, or, if. «n 
Va, or. !T Na, riot. Mahimni, glory, ffa lti, thus.

N o te  He Who is Infinity, Ho verily  is Pleasure, in the limited (condition of the 
Muktas) there is no Pleasure (without the grace of Infinity), The Infinity alone is Plea
sure. Infinity however, one must try to understand. “ Sir, I desire to understand Infinity.”

1 . Without being permitted by whom, one does not 
see any tiling else, one does not bear any thing else, one does 
not understand any thing else, He is the Infinite. But where 
he sees a thing under the control of something else, or hears 
it such, or understands it such that is the limited. He who 
is Infinite, He is verily the Immortal. But that which is the 
limited that is Mortal.

“ Sir, in what does this infinite rest? ” In His Own 
Glory or perhaps not even there.— 516.

M antra  2.

f t = r R F 3 T

u f o f e n  f f c i  n *  11
?i! w s ;  11 11

>tr Go, cow. Agwam, horses. ^  lha, here. Mahnr.a, glory
^  lti, thus. ^i=frgw Achaksate, they call. s r% rtu m . Hasti-hiratjyam, ele
phants and gold. Dasa-bhfiryam, slaves and wives, ta r if f  Ksetrani,
fields. Ayatanfini, houses. *1% lti, thus, sf Na, not. Aham, I.

Evam, thus. stftm Bravimi, I say. fft lti, thus. ?  Ha, verily. 3?IH? 
Uvficha, said <5anat Kumfira). spar; Anyah, another, fs Hi, verily. 
Anyasmin, in another, ufafl*: Pratisthitah, resting. hi, thus.

2 . “ Cows and horses in this world are said to he glori
ous, so also elephant and gold, slaves and wives, fields and 
houses. But I did not mean any such glory,” thus said, 
Sanat Kumara. “ I said something different. ‘ Infinity rest
ing in his own glory,’ is different from any worldly glory.” 
- 5 1 7 .
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Mantra i,
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^  Ttrrr'f: ts ^ r p r o fT w r -

n%  n
e: Sail, he. q*r Eva, alone, Adhastat, below. g: Sail, he. gpifitenr

UparistAt, above. *j: Sail, he. ^ 5  Paschat, behind, g-; Sab, he.
Purastat, before, g: Sail. he. 5ff%eTcT: Daksinatah, on the right. g. Salt, he 
tJW ; LJttaratah, left, g: Sab, be. qsf Eva, alone, Idam, this, the nearest 
griff Sarvam, all; all under Him, the Full. ? fg Iti, thus, gang: Atha-tjfah, 

now, then. 1 R $ m W ' Ahnukar.1deg.ili, self consciousness. Adet^a, teaching. 
The Lord Aniruddha in the Jiva. trq Eva, only. ^  Alum, I. The Lord 
called Ah,ini. qg Eva, alone, gggfgr Adhastat, below, g fq  Aham, I. The 

Aham. TTKCTff Uparistat, above, Aham, l. The Aham. gags; Pa&ichat,
behind. g?ff Aham, l. The Aham ggggr Pur.tstat, before. gfw  Aham, l 
I he Aham. <*femkts Daksipatah, on the right, Aham, l. The Aham. tjggr: 
Uttaratafj, on the left. 3T?g Aham, !, qg Eva, alone.

1. flic Infinite indeed is below, above, behind, be- 
iore, right and left this He indeed is Full (Sarvam). Now 
follows the explanation of the Infinite residing in the Jiva, 
and called (“ 1  ”). The “ I ” is below, the “  I ” is above, the 
"  1 ” is behind, the “ 3 ” is before, the “ I ” is on the right, 
the ‘ f is on the left, the “  I ” verily is the nearest and 
the Full.— 518.

Mantra 2 .

™  s i n g r l g  n g r i t m v orreto i  1 m f fv  h  1 m  1 q s g .  

tntffr g g g g g R T  gbtrera s tm ir a g T  g l f t f b

g  Wt tg j  q g g H  « s q R  g q  f c t  rV viV m T m T ?ffsrt?

SIT tffR =?: f f  g q ft f  f fg r

1 ^fsHjsjxs^r 0 7 1 ^ 1

n q f a  M ti ||
H V i 11
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w r m -  Athataji, now. then. 'STTP̂ rrer̂ T: Atm&desah, the explanation of the 
Infinity as fitma, his aspect as Vflsudeva. ^  Eva, even, alone, Atma,
Self, qq Eva, even, alone, Adbastat, below. srrsjrr Atma, Self.
5P7RCTS Upacistat, above. STIfirr Anna, Self. Pnifchat, behind, wretir Atma
SeW. gWrTrq Purastai, before. Atma, Self. Sfrepjjg: Daksi natal), on the
t.ght. ?ftwr Atma. Self. STftff- Uttaralal), on the left. ?rr?Jrr Atma, Self, qq 
Eva, alone, Idam,"this : the nearest. spfqSarvam, All i Full. fffT Iti, thus.
H. Safi, he. T̂T Va, verily, qq: Esah, this, qqt^ Evatn, ilius, Pasyan, seeing,

Evam, thus. qwrrq: Manvanafi, thinking, qqq Evnm, thus. fqsrreq VijSnan, 
understanding. Atmaratih, thinking the Self to be the Highest,
Atmakridali, sporting with the Atman, Atniamithunah, unites with
the Atman, ‘SirwrPTsr AtniSuanda who has Atman for his Joy. Salt, he.

Savarflt, having the Lord for his Sva ; as his king. qqfq Bhavati, be
comes. fff«t 1 asya, his, of the freed soul. Sarvesu, in all aff^g Lokegu, 
worlds. qfrqirrq Kftmacbarah, freedom of movement. v?qf% Bhavati, becomes, 
v q  Atha, but. q Ye, who. ?PTtfr Anyatha, otherwise. =sr?f; Atah, than this. 
f%g: Vidufi, know. Anynrajanah, are under other kings than the Lord
called Sva. %  Pc, they. ^ # * 7 :  Ksayyaiokaft, dwellers of Transitory worlds. 
vr?ft% Bhavami, become. Tesam, of them. Sarvesu, in all.
Lokesu, world. Akaniachttrafi, want of freedom of movement, rttffTf
Bhavati, becomes.

2 . Next follows the explanation of the Infinite as the 
Self (Vasndeva). Self is below, Self is above, Self is behind, 
Self is before, Self is on the right, Self is on the left, the 
Self alone is the nearest and the Full.

He who sees Him thus, thinks of Him thus, understands 
Him thus, He always thinks the Self to be highest, He sports 
in the Self, He unites with the Self, has the Self for his joy, 
and comes directly under the rale of the Self. For Him 
there is freedom of movement in all the worlds. But those 
who understand Him differently from this, live in perish
able worlds and are under inferior rulers, for them there is 
no freedom of movements in all worlds.—  519.
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T w e n t y - s i x t h  K h a n d a

M a n t r a  t.

^TF^Rrf: STRT W F01W L *m  WTURcl WT^TST =5IT-

^nriTcr m y
srfn w rr

& fm  W IW F  m  ^PU^rTT ^WT^RriT *F3TT

o t j m  q^r*. n \  w
WW Tasya, his. f  Ha, verily. %  Vai, verily. qftp*t Etasya, of this.
Evarh pasyatali, of thus seeing. O f one who sees thus. One who is M ukta or 
released. tpprsqppsi Evainmanvanasya of one who thinks thus, tfai. Evam, thus 

Vijanatah, understanding thus. «pttf: Atmatah, from the Supreme 
Lord called Atman or Sat. ur«T. PrAnah, Prana. 'srr̂ Hff: Atmatal.i, from the 
Supreme Lord, called Atman or Sat p̂tH Asa, hope. snvTcT Atmatah, from 
the Supreme Lord called Atman or Sat. ifHft Smarali, Memory. ^ftSTfr Attna- 
tali, from the Supreme L  ;d, VTPTTVT AkAsali, the ether. ^gr^fr: Atmatah, 
from t tie Supreme Lord. %sf. l'ejah, fire. sRmfP Atmatah, from the Supreme 
Lord, sjn: Apah, waters. ?rrff: Atmatah, from the Supreme Lord.
!U W ‘=frTi' Avirbhavatirobhavau, the appearance and disappearance of the world 
systems, ;?nwRr Atraaialj, from the Supreme Lord. ?Rf*r Annarn, food, 
Atmatah, from the Supreme Lord, 3t5t*f Balam, force. snrrpt: Atmatah, from 
the Supreme Lord. Vijnauam, understanding. 9sn?rRt: Atmatah, from
tiie Supreme Lord. sttRH DhyAnam, meditation. tsn^p-T Atmatah, from the 
Supreme Lord B ctTR Chilian), mind, unsteady memory. ssnriffj; Atmatah, 
from the Supreme Lord, ynjpi|: Saukalpalj, will. Êrr?JT?r: Atmatah, from the 
Supreme Lord. *pt: Matial.i, mind 3if?JnT: Atmatah, from the Supreme Lord, 
effg; Vak, speech. 'arrrsTrr: Atmatah, from the Supreme Lord ftp* NAma, name.

Atmatah, from the Supreme Lord. Man trait, Sacred hymns,
Atmatah, from the Supreme Lord, gprffij KarmAni, sacred rites, ’htppj: 
Atmatah, from the Supreme Lord, tpr Eva, alo e. Warn, this world. 
Sarvam, all. { f t  I ti, thus.

1 . Of the released soul which sees thus, which thinks 
thus, understands thus, (there takes place the vision of crea
tion, sustenance and dissolution of the Universe. He sees 
how) the Chief Priina comes out of the Lord (Atman), how 
the Hope comes out from the Atm an: how the Steady
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emerges from Him, how the Ether comes from the 

Atman, the Fire from the Atman, the Water from the Atman 
the appearance and disappearance of the world from the 
Atman, Food from Atman, Power from Atman, Understand
ing from Atman, Meditation from Atman, Unsteady Memory 
from Atman, the Will from Atman, the Mind from Atman, 
the Speech from Atman, the Name from Atman, the Mantras 
from Atman, the Karmas from Atman, verily how all this 
Universe comes out from the Atman alone.— 520.

N o t e :-T h is  verso also describes the glory of the Released Soul. The Mukta sees 
the panoramic view of the creation of the universe, and how everything at the dawn of 
creation comes out of the Lord.

Mantra 2.

q q q r  qqq*rtt u ru
f  q w  q * q f t  h

B r e r  mfo q ^ q r  q q q r  q rq
*  R f  =q f q * $ l f r T ? T ? R ^  R f q s j f e :
t f v q s j f t  | q r
^ f t r f ^ q r q r q  r i H R ^ r r f  q jrh rB r * m q r q  H q ^ R r T f r f U

^ q ^ p ft% ^ { ^  II R ||
11 r?  11

ffh WJUt JTqr̂ T: H\3 l!
ffJT Tut, about this. q«r: Esah, this, *<%*;; &oka{i, verse. * Na, not. 

W  Pn̂ yah, the seer, the Mukta Jtva. Mrityum, death. Padyati,
sees. =* Na, not. fp T ^ R o gam . disease, n Na, not. ^  Uta, also,
Oofekhatam, sorrow; pain, glpjr Sarvara, all. ? Ha, verily. TO; Pradyafe,' 
the seer, the released soul. qrsfpf Pâ yati, sees. aff%*r Sarvam, all, the 
Supreme Lord called Full. ttrofTfir Apnoti, obtains, 'sarvarfab, always 
everywhere, fft hi. thus, tj: Salt. He ^  Ekadha, one-fold.
Bhavati, becomes. f»vR Tridhft, three-fold, Bhavati, becomes.
Pafichaclba, five-fold, r̂tmrr Saptadha, seven-fold, ^vjf Navadha, nine-fold. 
-tfCha. and. Eva, alone, thus. 5* Punafi, again. ^  Cha, and 
Ekftdaia, eleven Smritafi, is called. wr? «WT dataincha datiaclia, one

; ' 6%\  ̂ -
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' . li^^ re rl'^nd  ten and one <jsk: isf Ekafc cha, and one. trgarftr ^  j

rdn% virlisatih, one thousand and twenty. y rgK 3f& Allan, suddhau, food 
being pure, teaching or doctrine being pure. Sattvasuddhih, purity of
knowledge, Sativa^uddhnu, when the mind is pure, gr r̂ Dlnuva,
steady, Smritifi, memory, means of meditation. e^ftirtwi Smritilambhe,
when meditation is steady. SarvagranthSnam, of all fetters,
ft  y-btvp Vi-pra-moksah, unloosening, ft^f Tasmai, to him. Mridi-
takasayaya, whose faults have been rubbed out. fpirr; qrnj, Famasah pfnaiu, 
The other side of darkness, Darsayati, shows. grpir? Bhagavan, Lord

Sanat Kttmarah, Sanat Kumara. fr^ Tarn, him. ecRS?: Skandaft, 
Skanda. 3 #  Iti, thus. igpTgFr Achaksate, they say. fp® Tam, him.
Skaudaii, Skanda. ?(% Iti, thus, Achaksate, they say.

2 . There is this verse about i t : “ the released soul 
does not see death nor illness nor pain. The released sees 
everything and obtains everything everywhere. He becomes 
one, He becomes three, He becomes five, He becomes nine, 
and it is said He becomes eleven as well, nay He becomes 
one hundred and eleven and one thousand and twenty.”

Right doctrine leads to right thinking. Right think
ing conduces to firm meditation. When meditation is firm 
(there is vision of the Divine) and all ties are unloosened 
completely.

To the sage Narada, with his faults all rubbed out, the 
Great Teacher Sanat Kumara showed the other side of dark
ness. Sanat Kumara is called the Great Warrior, yea he is 
called the Great Warrior.— 521.

MADHVA'S COMMENTARY.

The last khamla ended with the Asd as the highest. The next khanda teaches 
that Prana is the highest, and we find the enigmatical saying the prana moves by the 
prana, it  g ives prana to the prana. It may bo construed as meaning that the prana moves 
by his own power, and that the prana gives his own life to others; but this would bo 
wrong. Hence the Commentator explains it  : —

That which is Prana (the Christ) moves by the PRANA, namely, 
moves by the Supreme Brahman, who is the PRANA and this the true 
meaning of the phrase pranah prftnena y4ti. The phrase pranah pranam 
dadati means the Supreme Brahman (Prdrja) gives to Prana all desired 
objects. That the word prana means the Supreme Brahman, we find 
from the following gruti He is the PRANA of prana itself (Kena). 
The phrase pr4n4ya dadati means that the Prana hands over to the

VII ADHYAYA, XXVI KHAKPA, 2. ^Sp9
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feafirejiip I RAN A t,3ie Soul of the freed, having shown him the Suprarnr^ 

(In other words lie is the Mediator): that the Pr&na Vayu gives to 
the disciple the knowledge of the Supreme Brahman even. He shows the 
Brahman to him through knowledge.

The word ativadi means he who says (vadati) to the disciple the 
Until about the highest (atita), for the Highest has gone beyond all else, 
(.beginning with annum and ending with prana). (He who proclaims the 
Highest is Ativadi - th e  Evangelist). The phrase E?a Tu V& Ativadati uses 
the word Tu (but), in order to show that something new is being taught.
He who proclaims the chief Prana as the highest, is called an Ativftdi 
with regard to Prana; but he who proclaims the Lord called Satya, as 
the highest is higher than that Ativadi who proclaims the Prana only. 
The phrase “ Sir, is there anything higher than Prana,”  is to be supplied 
hero in order to complete the sense. This we do on the maxim where 
any sense of a passage cannot be made out without supplying certain 
words or sentences, these must be supplied in order to complete the sense.
Tn every sentence the necessary ellipsis must be supplied, if the sen
tence otherwise gives no meaning. This we do on the maxim enunciated 
by the venerable Bftdarayana himself in the following Siifcra. (TIT-3-37).
1 If it be objected that otherwise (i. e., there being none higher than 

Prana) he cannot be different from the Supreme Being, we reply the objec
tion is not valid ; for (it is fit to narrow the denotation of “  all ”  in the 
iS'ruti) as taught by Scripture.”

When it is stated that Prana is t h e  foremost of all, it  may soem that the separate
ness of Plan a. from {ho Supreme is not possible to maintain, but this is no difficulty; for 
the statement will be seen consistent if things arc admitted as postulated by Scripture ; 
and the Seriptual teaching here is that Prana is superior* (not absolutely to all, but) to all 
other souls; and the Supreme Being is superior to Prana. I f it  bo said' that there is none 
higher than Prftna, it is to be denied ; for

(it is proper to hold that Satya, the Lord, is superior to Prana, as 
it may be seen from) supplying the ellipsis ; for they (Chhludogas) have 
added to Satya a distinguishing element (particle) as in every other case.”

That (lie superior! ty of the Lord is declared in the passage, would become evident 
on supplying the question and answer as in the previous oases ; for the Sakhins distin
guish Satya from PrSna thus : “  Hut he indeed speaks of the Supreme Tb ing, who speaks of 
S a ty a ” ; ( i .  e., by using the adversative conjunction 5  ' but ’ they draw the distinction that 
he who speaks of Satya is really speaking of the Supreme Thing with greater truth than 
he who speaks of Prana) (Ohh. VII. 16), Just as there is the use the of distinguishing 
attributes and the statements in other cases, (so also distinction is drawn in the case of 
Satya by saying, “ But ho, &c,” ) And this is said also in the Brihat T antra : “ The 
superiority over man of the gods remains the same even in heavon; and over them, of 
I'rSna ; and over Prana, certainly that of Bari, the eternally blessed.”  Then an objection 
may be raised thus ; not only Vtynu called Satya is above Prdna, there are many others
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o a lte r Satya, Kriti, Nishtha, Vijnana and others are mentioned as differenkjrA cLj
X^wie .audj’her. But this objection is not valid.

Because the same deity (spoken of as the Aksara) is described by 
the terms) Satya, etc.

Satya and other words denote the qualities which only form the essence of the 
same Supreme Deity. This is said in the Brahma Tarfca : “ To Him who is different from, 
and exhalted over, the group (series) of which the first is Kama and the last is Prana, 
and whose essence consists of Satya, etc,, (truth etc., etc.), (who is the true, etc.,) to Him, 
tho glorious Visnu, the creator of all, obeisance is made. Obeisance is made to that 
glorious Lord, whose qualities beginning with Satya and ending with Ahamkara are 
described (in the fe'rufci) and from whom alone the soul obtains release.”

He who proclaims Prana to be the highest is called an Ativadi, but 
he who proclaims Visnu to be the highest is more truly entitled to the 
name of Ativadin. The Lord Visnu is called Satya because He is Sat 
or free from all faults, and Ya or controller; because He is the good 
governor, therefore, He is called Satya.

If Visnu is Satya then how do you explain the subsequent khanrtas where 
Vijnana, Matt, Sraddha, Nistha, Kriti, Bukhara, Bhuma, Ahamkara, and Atman arc shown ; 
each succeeding to be higher than the preceding one in the series. The Commentator 
explains that all those names describe tho various attributes of the Lord Visnu called 
here Satya, tho good governor.

The Lord Visptt is called Vijnana, because He has specific (vi) 
knowledge (Juana) of everything ; or His form is highest knowledge. He 
is called Mati, because He has general knowledge, i. e., knows everything 
generic-ally as well. He is called &-addhfi because His form is always 
holy. He is called Nistha because He is always firm. He is called Kriti 
because lie  is the creator of all. He is called Sukham because He is full 
blis3. He is called Bhurnrt, because lie is full of all auspicious qualities.

In describing Bhuma it has been said that nothing else is seen there. It should 
not he understood to mean that in Bhdi.ua nothing else e x is ts ; and on the other hand it  
means that everything else really exists but dependent upon Blnlmd. Therefore the 
Commentator says

He is called Bliunm because lie is full and because without depend
ence upon Him nothing else can exist. Everything else is small 
compared with Biitkna,

The Commentator now explains the phrase that Bhfima is above and below.

He the Lord full of alt auspicious qualities, pervading all localities, 
always from eternity is self dependent, and all objects are under His con
trol from all times.

Being full, all the above attributes are now shown to be tho logical consequence 
of His being full, and to follow logically one from the other.

Because Tie is full, therefore, He is all. joy, because He is all joy 
therefore, He is the creator of a ll ; because He is the creator of all, ther 
fore, He is perfectly steady; because He is perfectly steady, therefore, He is 
all holy; because He is all holy, therefore, He is all Kuower g e n e ra lly
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all knower specifically (the omniscient) ; therefore the Lord Hari is omnis
cient ; because He is omniscient, therefore, He is free from all faults and 
ruler of all (sat = good, free from all faults ; and ya=controller ; Satya= 
the holy or the Good governor). Bhuma is a name of Ha ray ana, He is 
also called AhafdtAra because He makes the consciousness of ‘1’ in all; since 
in His aspect of Anmiddha He dwells within all Jivas and causes their no
tion of ‘ 1’ ness.

Bui. the Jiva is atomic, the Lord within the Jiva must therefore be atomic* How is 
it that Ho is described here as ail-pervading ; to this the Commentator replies. :

Though the Lord is atomic as existing within the Jiva, yet through 
His Lordly and mysterious power, He is all-pervading ; just as in the little 
body of the child (Visnu), Markandeya the sage saw, when he entered into 
it through his Yoga power, infinite universes endless and beginningless.
Thus the Lord Hari, the Supreme, though atomic in Jiva, is yet all-pervacl- 
ing ; verily Vnsudeva is the Supreme Lord. He is called Atma because He 
is all-pervading ; verily there is no distinction and differences in the Lord 
Hari. Thus it is in the Paraiha Sera.

Us to said.lie who is is immortal tiiafc which is small is mortal. This would
mean that except the Lord, everything else was mortal. But as the released souls are 
called immortal, it would mean that such souls are identical with the Lord. The Commen
tator shows that the word Alpa moaning small, refers to the released souls, as compared 
with Bhiima tho Lord. And that tbp released souls are not mortal in the strict sense of 
the word, [for (lion the (Iodtloss Kauai would also become mortal, and would he joyleiss, 
because the text says there is no happiness in that which is Alpa.

The true meaning of the phrase ‘ there is no happiness in the small’ 
is that without the grace of BhhmS, the small or the Mukta Jivas can 
have no happiness. Similarly the Muktas are really immortal, but their 
immortality js dependent upon the Lord, therefore, they are called mortal.

Even the goddess Sri the Full is Alpa but immortal, because she is 
beloved of the Lord and eternally free and though she is called Alpa she 
is all full, through the loving grace of the Lord. (She in fact is included 
in the word Bhunri).

If even the Muktas have no joy, except through the grace of the Lord, why are they 
described us Atnsu-ltatl, &c., meaning that they delight in the self, love the self, revel in 
the self, rejoice in the sell, !i eouio a self ruler, lie is Lord and Master in all the worlds.
TO this the Commentator says that the true meaning of the words Atma-rati, &c., is not 
what you have given, but they are as follows : —

Atma-rati means loving the Lord. Atma-Kricla means delighting 
in the Lord. Atma Mithuna means revelling in the Lord. Atma Auanda f 
means rejoicing in the Lord. Similarly Svarafc does not mean an autocrat 
or self-rider, but, it means lie who is directly under the rule of the Lord 
called Sva or the Independent. The released souls lake their commands
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directly from the Lord (and from no inferior being) an 1 the Lord is 
always directly present to them. Therefore, a released soul is called 
Svanit, meaning mled-by-the-Lord.

The phrase Atraatah Pranah Atmatah Asa, & c . , do not mean that Pranah Asa, Sc., 
come out from the self of the released soul, but it means that the released soul sees the 
panorama of creation spread out before his sight, he sees how the various hierarchies 
of Pranah, Ac., come out at the dawn of creation from the Supremo Lord.

The last sentence is “ the wise sees everything Sarvam Hi Pa«yaf» i'asyati" this 
shows that the Pasyah or the Mukta .fiva only sees creation unfolded before him, and 
not that he creates. The word Pasya means the seer, (ho released soul, to whom the 
past is unfolded. That it means the seer we find also from the following passage

Yacht J’asvate Rukma varnam “  when the seer sees that brilliant 
form”  (Katha). The person entitled to meditate on 13 h fan a is Lord 
Brahma in the first place, directly and principally. He through this 
knowledge obtains from Visnu the divine love called Rati, and with that 
he sports with the Lord, forever ; and revels in him as a loving wife 
with her husband and thus he gets Ananda or bliss. The Supreme Lord is 
his king and no one else, therefore, he- is called Svarafc. (Thus except 
Brahma no one else is entitled properly to be called Atma-rati, Atmakrida 
&c.) Brahm.il alone sees creation of Prftna, &o., and not every Mukta.

The other worshippers of Visnu, lower than Brahma, obtain fruits 
according to their fitness, when they get Mukti. There is no doubt in 
it. Thus it is in Paratna Tattva.

Tbo gradation among the Mukfcas is a well recognised fact wilh Madhvn. Thus all 
the qualities of Mukta mentioned in khanihus 2 0  &. 28 applly literally and fully to Brahmft 
alone, while they are true, more or lens, with regard to other Maktas, according to their 
evolution.

The phrase “ now the instruction about A banka ra" lias been explained by us as re
ferring to Aniruddha. This point is further cleared, by showing the inconsistency of 
the explanation given by those, who take the word Ahahkara here as tlio ordinary ego ism, 
the result of avidya. The Commentator shows that if Ahahkara here meant any thing 
other'than the Supremo Lord, then it would bo impossible to say regarding it, that this 
Ahaiikara is above, or this Ahahkara is below, &c. In fact, all the perfect attributes of 
Bhdmd aro ascribed to Aliankara. Therefore, Ahahkara here cannot mean the ordinary 
egoism. Therefore the Commentator says

It is not proper to construe the word Ahahkara taught here, as 
something different from the Lord ; for the following reason —

The question asked by N&rada is * 'Sir, I want to know Bhfana;” 
and in reply to this Sanat Kurnftra describes Bhfana as that which is above 
that which is belotv &c., and then lie goes on to describe Ahahkara. 
This being in answer to the question about. Bhuini, Ahahkara
cannot but mean Bliumfi. Moreover Ahahkiira, if taken hero to mean 
not the Lord Bhumti, but something else; then this Ahahkara 
would be as full and infinite as Bhdmu. and consequently equal to the



^ZtS& k  But no one admits that- Abafikara, meaning egoism, is equal to 
the Lord. Nor can von say that infinity and fullness ascribed to Alia it- 
kara are figurative only, for when a thing can be construed in its princi
pal sense, it is wrong to interpret it in a figurative sense. Therefore 
when we can interpret this Ahahkara as a form of the Lord, and thus 
take the word fullness in. its primary and principal sense, we need not 
take it in its secondary sense and say that the fullness ascribed to Ahafi- 
kfira is figurative only. Moreover, the question being about Bhuma, 
there was no occasion to enter into a panegyric about Ahahkara, for no 
one had asked any question about it. The word Atha with which the 
khanda begins and which says Atha, Atah Ahafikara Adeifo “  now an 
explanation of Ahafikara,”  the word Atha has the force of not commenc
ing a new topic, but of describing an alternative form It means, having 
described Bhumft now we shall describe it again in another way. The 
description of Bhuma is of that form of the Lord which is called 
Nurayana. Having described this Narayana form, we now describe 
that form of the Lord which is called Anirnddha or Aham. The force 
of the word Atah in the above sentence is “ with the grace of the Lord.”
A means Supreme Lord and Tali means from ; therefore Atah means 
“ from the Supreme Lord or with the grace of the Supreme Lord called V .” 

We have explained the word Atma-rati and Svarat, &c., as love of the 
Lord, having the Lord as one’s sole King, &c. The words At in a and Sva 
mean the Supreme Lord, In the word Svayambhd and Atmabhu the 
words Sva and A tin a mean the Lord, and they do not mean self, for 
Brahma (who is called by these names, and which are generally translated 
as self-born) is nowhere taught as self-created. On the contrary the fol
lowing $ruti declares expressly that Brahma is created,— He who creates 
Brahma in the beginning (Svet. VI., 18.) As in the words Svayaiubhit and 
Atmabhfi the words Sva and Atman mean Visnu; similarly here also the 
word Atman means Visnu alone. Therefore when the f^ruti says “  now 
an instruction about the atm an,”  it does not refer to the Jiva Atman, but 
to the Supreme Lord Visnu. The Sruti says that “ from Atman proceeds 
Prana, from Atman springs Hope, from Atman comes Memory, from Atman 
Ether, Fire, Water, Ac.” Now if Atman meant here the self of the emanci
pate! Jiva, then it would mean that the Mukta Jiva creates Prana, Me
mory, Ether, Eire, Water, Ac. But as a matter of fact, it is impossible to 
say that the creation of PrAna, Ac., is from any Mukta Jiva. Lord BAda- 
ruyana in his Vedanta Sutras (IV. 4. 17) clearly says that, though Mukta 
Jlvas enjoy all bliss, and all power, yet they have no power to create an 
universe. Thus there is no creative power in the released souls, that
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mentioned that from Atman proceeds Prana and from Atman alone, we 
conclude that this Atman here means the Lord alone, and not any released 
soul, how high soever. Moreover, in the Prashia Ipanisad it is said 
Atmata Eva Prana Jayate (lit. 3. 3) which shows that Pr&na is produced 
from Arman alone and not from anything else ; therefore it is produced 
from the Lord, For it is impossible to construe that passage as referring 
to the released souls. Similarly in this Skanda Purrna it is written that 
the word Atma is principally applied to Visnu, and to others only figura
tively ; similarly the word Sva. Therefore Brahma is called Atmabhu the 
child of Visnu, Svabhu the child of the Independent One.

The word Idam in the last khanda means the Lord, for it literally 
means ‘ this’ and refers to something very near. The Lord is called Idam 
or this, because He is the nearest object of all to us, for He is inside of our 
very being. The word Sarvam there means possessing full attributes, the 
perfect fullness. The words Bliuma, Aham, and Atrrift describe the three 
aspects of the Lord Hari: as Bhuim'i, He is the cosmic agent, as Aham, He 
is the Psychic agent inside all Jivas, and as Atman, Flo unites the divas 
with the world. Thus the Lord is called Idam or this, because in all 
three aspects He is ever near, the nearest of all.

it the word Idam Sarvam meant the Lord is the nearest and Full, then the Grammar 
would require Sa Era A yam Sarvah in the masculine gender and not in the neuter. How 
do you explain this change of gender ? To this the Commentator replies as follows

Ail attributes whether feminine or masculine or neuter are under 
the Supreme Lord : by His command there is constant interchange of 
gender everywhere; therefore, the Lord is called I\ah (Masculine) Kim 
(Feminine), Kara (Neuter). Everything is verily the Supreme, He is the 
Atma of a ll ; the Aditi and words like Devas, Ac., of whatever gender they 
may be, apply to the Lord. Thus it is in the Li/iga Nirnaya.

The phrase Ah r̂a. ^uddhuu Safcfcva fend cl hi is generally translated as moaning il the 
food is clean, the mind is clean.” Bat this is not the true meaning of the phrase. The 
word Sliara here does not mean food, but means the study of feastra, the Ahara or accept
ance of teaching. Therefore the Commentator says

The word Ahara means the absorbing (Aliriti) of knowledge from the 
Guru (teacher). When this Ahara or absorption of knowledge, is pure, 
then follows the purity of the mind (for if the teaching is wrong the mind 
can never be purified). When there is purity of knowledge or mental 
purity, then comes the steady memory, when there is steadiness of memory 
then there is the direct vision (Aparokea) of the Lord Hari, when there is 
direct vision then there is final release (Moksaj. Thus it is in the Sadhana 
Nirnaya,
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EIGHTH ADHyAYA.
F i r s t  K i i a n d a .

Mantra i

s f ?  y s m tw i w w  t i t t s  

f ^ i F T C r ^ R R r T R T R ;  ^ rH rW H U o * j  tTS^T f t f e ^ r f a R T -  

s q m m  n % i)
5JJT At ha, now. It shows the commencement of a new topic. 3j  ̂ Yat, 

what. ft»n Idam, this. Astnin, in this, nglj* Brahmpure, in the city
of Brahman ; or in Brahman the full: in the body called the city of God.

Daharam, small. Pundai lkam, lotus. Vegma, the palace.
*tg*; Daharab, small. Asmin, in this. ?r?ff: Antalt, within, wrara:
Akagah, Ether : the elemental ether, Tasmin, in that, Yat, what.

Antal), within, Tat, that, ^ s^ijssjh Anvestavyam, is to be searched, 
ffrj Tat, that. qp-f Vava, verily. f%f%g7r?lfl^ Vijijnasitavyam, should be known, 
determined, ffif Iti, thus.

1. (The teacher says) “ Now in this city of Brahman, 
there is this palace, the small lotus (of the heart). Within 
this, there is the small Ether. That which is within this,
He is to be sought for, He is to be understood.”—-522.

Mantra 2.

*  b m  ? f f t s

*nrr=r
R F = T ^ n H ^ T H T %  II ^  II

Tam, to him : to the teacher. ^  Chet, if. 53; Brflyuh, they, (/'.e., the 
pupils) may say, may ask. tjij Yad, what, Idam, this. Asmin, in
this staff* Brahniapure, in the city of Brahman, or in Brahman the full, 
ssot Daharam, small, gggffaq; I ’undarikam, lotus, Velma, the palace.

Daharal.1, small Asmin, in this, aTPKra: Akagah, Ether. ppj Kim,
what, rpr Tat, that, ttra Atra, there. Vidyate, exists. jj?£ Yat, wha1,
which, tsr^gsuw Anvestavyam, is to be searched for. spj Yat, wiiat, Vava, 
verily. f%f3nan%rl5?tB Vijijnasitavyam, should be known. Iti, thus.

2. And if they (the pupils) should say to him : “ Now
with regard to that city of Brahman, and the palace in it,



small lotus of the heart, and the small Ether witmn 
the heart, what is there within, that deserves to he sought 
for, or that is to he understood ”— 523.

.Vo teThe  doubt of the pupils is : “ How the all-pervading Brahman, who contains 
all, be contained in the small ether of the heart f"

M antra 3

3 ^  s s r r e T S fs r

J T rff^  e l  n 3  n
5?: Sal.i, He (Teacher), g a t *  BrOyfid, let him say. qprRL Yavan, as much, 

%  Vai, verily, Ayam, this, srraren Akasah, the All-luminous, the Supreme
Self. TavSu, so much, in qualities and size, qq: Esah, this,
Antarhridayeli, within the heart : within the ether of the heart. Hridaya, is 
a compound of “ hrid ” and “ a y a ”— “ mover within the heart, i . e . , the ether 
in the heart.” srnfiTOt Akasah, the All-luminous, the Supreme Self. Ubhe, 
both. The free and the non-free. the Mukta and the non-Mukta.
Asmin, in the Akasa. qrnrjbHr Dyavapmhivi, Heaven and Earth, ts's*! Antah, 
within, qq Eva, just, even. OTnCd Samahite, contained. Ubhau, both. The 
free and the non-free. lh e  Mukta and non-Mukta. Agnib, the Fite. ^
Cha, and. qrf: Vayuh, Air. Cha, and. Suryachandramasau,
the Sun and the Moon. s i r  Ubhau, both. The free and the non-free. The 
Mukta and non-Mukta. Vklyut-naksatrani, the Lightnings and
the Stars. ^  Yat, that, which, ^  Cha, and. Asya, his, (ofthe transmi
grating jiva). ^  Iha, here, qrfht Asti, is: is helpful to the transmigrating 
Soui, i.e., other bound Jivas like him. apj Yat, what. =sr Cha, and. q Na, not, 
tsrmr Asti is : a thing is said to be non-existailt, which is of no use to a parti
cular being. The freed souls are non-being with regard to the bound souls ; 

for they are of be use to the latter. # f t  Sarvam, all. q?£ Tat, that. w R * *  

Asmin, in it. uuntrl? Sam&hitam, contained. fTW Hi, thus.

3. Then let the Teacher say, “ as large as is this 
All-luminous (Lord pervading the external space), so large 
is also that All-luminous (Lord who is) within the h 1 her of 
the Heart. Both (the Free and Bound Devas of) Heaven 
and Earth are contained within Him, both (sorts of) Eire 
and Air, both (kinds of) Sun and Moon, both (sorts of) Light
ning and Stars, and whatever that exists here namely the
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Jivas), and whatever is not (namely all Free Jmish 
all that is contained within the Brahman (who exists in the 
Ether within the lotus of the heart),— 524.

Mantra 4.

a  a s r g r  m * .  ? 3 R f f r i x  ^

^ r R  =3 ^ r t  ? r l^ ^ T r f f r r %  s r ^ F r ^  m  i %

^RTtsfcTf^T^rT f fr T  l» 2  H
?t lam, lo him, to the teacher. Chet, if. grtj: Brfiyult, they may sav. 

srrw?T Asm  in, in this, %-j Chet, if. !dam, this. g-gpji Brabmapure, in
tlte city of Brahman, in the Brahman existing within the heart Sarvam,
aI‘- W f lm r  SamAhitam, is contained, ^rfitl Sarvani, all. t (  Cha, and. 
BhOtani, beings, u=f Sarve, all. =u Cha, and. tftPTp Xfirnah, desires. asrYadt, 
that, when. ijfi4[ Lnat, to this, to this body, sur Jara, old age.
Apnott, reaches, jRtur?r Pradhvamsate, destroys, Va, or, Kim, what.
WrT-’ 1'atalt, then. ?rr?rREr«l% Atisisyate, remains behind, Iti, thus.

L II his pupils should ask him “ if everything that 
exists is contained in that Brahman the Full, all Beings 
and all Desires, then what is left of this body, when old 
age reaches it and destroys it.”— 525.

Vote:— It when this body dies this Brahman were to vanish, what is the use of 
inquiring about this Brahman, who is dependent upon the body and grows old, decays and 
dies with the body.

M antra 5.

H  | W T ^ I  ^ T t c T n f r q R  7J f S S R

^ . f R r R ^ r a r :  R r r % r r  rn ?  f e m

T ^ ^ S T f ^ r  ^ T 5F R :
s n r r  ^ F s r r r ^ r f c r  q - m g s r r c R  4  

s f r ?  4  % 3 r p t  r r m t q t f m f i r r  u *  n
Sail, he, the Teacher, shirt Bruyat, let liim say. n  Na, not. w *  

Asya, of this body, -stesir Jaraya, with the old age. Etat, tliis. Brahman.
Jfryati, decays. Grows old. ;f Na, not. tp-Rj Vadhena, with the slaying. 

W ith the death. ^  Asya, of tin’s body. Hanyate, is killed. w  Etat,
this Brahman. n?a*r Satyant, the true. The Eternal, t he infinite powers! 
®8ffC« Brahmapuram, Brahman the full. =g#?w Asmin, in him. ^-14: Karnafi,
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g qrfffli: Samahitah, arc contained, i. e . , is POrna K a n J j ^ J  
Esajtr'fiiis Brahman, dwelling within the ether ot the lotus of the heart.

ITfWr Atm a, the Self, tgqy in rer Apahatapapma, free from sins. Vijarah,
free from old age. Vimrityuh, free front death. rfarr;K: Visokah, free
-from grief, Ljfjtsjrg-: Vijighatsah, free front hunger, qrfttftg: ApipSsali, free 
from thirst. tggraKw: Satyakftmati, he whose desires are true,
Satyasafikalpab, lie whose will is true, ttwr Yatha, as, according as they de
serve, or are fit. j% Hi, verily, tpf Eva, even, just. STag: Prajalt, people : the 
freed jtvas. 5H-tfn%grf*?r Anvivijjanti, follow, entei into the Lord. aeufSTUTT?? Yatha- 
nusasanant, as commanded by Him. qsr Yam, what, ttjitr Yam, what. tgRTfl’ 
Antarn, object. Place. ^rfSrqnirr: Abhikamah, desirous of, or attached to.
Bhavanti, they become, tqs Yarn, what. aFPRif Janapadam, country. 33 
Yarn, what. Ksetrabbagam, a piece of land. 3^  Tam, that, 3 s  Tans,
that, iff Eva, alone. Just. Upajivanti, they depend upon the
Lo rd s ; they get all that through the grace of the Lord.

5. Then, the Teacher should say unto them “ By the 
old age of the body this Brahman does not grow old, by the 
slaying of the body He is not slain ; this Brahman is the 
fall, is the true, in Him are contained all desires, He is the 
Atman free from sin, free from old age, from death and grief, 
free from hunger and thirst. All His desires are true, because 
His will, is irresistable ; as His commands are obeyed on this 
Earth by all people who have obtained release, similarly 
they get according to their merits whatever they desire, 
whatever country or place they may wish, all that they get, 
by depending upon Him (and through His grace).— 526.

Mantra 6.

| ^ t % ^ ^ r r H ^ T T T  v  f f T -

n i  u

sfcf II \ II
33; Tad, that. 331 Yatha.as. 55 Ilia, here. 3j3r*RP Karmajitah, obtained 

by Karma, acquired by a past good merit, #. e . , the body. 5353; Lokah,
7 I
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place, sueli as body, family &c. Kslyate, becomes exhausted, is destreyetr, 
perishes, ipfs Evam, so. qsr Eva, just, Amutra, there, namely, he who
does not know the Lord, JprsjfsTfT Punyajitaji, acquired through merit. «r?K: 
Lokab, place, such as Heaven, &c. !#SRf Kslyate, perishes, ?pr Tad, therefore.
*T Ye, who. Iba, here. Atmanam, the Atman, the Self, sprgfro An-
anuvidya, not knowing. sf3n'S,f Vrajanti, pass away. tjtrrT E tan, these. st Cha, 
and. T O t^ Satyan, true. 35RTW Kaman, desires, trere; Tesam, of them. *#§[ 
Sarvesu, in all 3f[%!| Lokesu, in the worlds. 3T5fiT»P3R: akamacharah, non
freedom of movement, Bhavati, becomes, m w  Atha, but. %  Ye, who.

I ha, here, Atmanam, the Self, srjjRw Anuvidya, knowing. SPURT
Vrajanti, pass away. ij?rR Etam, these, =3 Cha, and. SatySn, true.

Sfrpng; Kaman, desire. rprm Tesam, for then, y t g  Sarvesu, in all. sfTtfej 
Lokesu, in worlds, qntrarc: Kamaclmrat, freedom of movements, **3%  

Bhavati, becomes.

6 . And as here on Earth, (the body) which has been 
acquired by Karma perishes, so there the world acquired 
by sacrifices also perishes (for him who does not know the 
Lord). Therefore, who pass away from this world, without 
knowing the Self and these true desires, for them there is 
no freedom, of movement in all the worlds. But those who 
pass out after knowing the Lord here that all his desires 
are true (as mentioned before) for them there is freedom of 
movement in all the worlds.— 527.

S econd  K h a n d a . |

Mantra i .

O TfTT 11 * 11
"" *j: Sah, he, the freed soul, v f c  Yadi, if. RfofPFRTR: Pitrilokakamah, 

desiring that his male ancestors should be free, and get Visguloka. sptrpr i
Bhavati, becomes. Sahkalpat, by mere willing of the free soul, t;*
Eva, even, just, alone. 31*3 Asya, his. Ppp: Pitarafc, ancestors, male.

Samuttisthanti, appear before him, namely being free from Sarhsara 
they appear before hint. ?pt Tena, with those ancestors. Pitrilokena,
by seeing those male ancestors. *p>T?C Sampannah, having obtained. j
Mabiyate, he is honoured (by those who are below him in rank).

1 . If he desires “ may my ancestors get the world (of 
the Lord),” then for that free soul, by liis mere willing, his
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male ancestors become free from Saihsara, and surroma ..
him ; and thus surrounded by his male ancestors, he is 
honoured (by all).— 528.

Mantra 2,

f a  ^ T r ^ ^ t f a  m s r r  h r  w

tHTf Atha, now. aft Yadi, if. rnfsfarKR: Matrilokakamah, desiring that his 
female ancestors should become free: and get Visnu's realm, wsffi Bhavan, 
becomes. «er£K̂rjx»r Saiikalpat, by willing. tr? Eva, merely. Asya, for him. 
STTrlT: M&tarah, female ancestors. snirasua Samuttisfhanti, surround him, 
being free from Sarhsara. ifar Tena, with those. Matrilokena, with
the female ancestors. ¥r*̂ sT: Sampannah, having obtained. Mahiyate, is
honoured.

2. If he desires “ may my female ancestors get the 
world of the Lord,” then for that free soul, by his merely 
thus willing, his female ancestors become free from Saihsara 
and surround him, and thus surrounded by his female ances
tors, he becomes honoured.— 529.

M a n t r a  3.

^ f r T H F f T  fbn  & W T  w g t f a  11 ^  !1

%ptj Atha, now. Yadi, if. Bhratrilokakamah, desiring to give
freedom to his cousins and brothers. HfRr Bhavati, becomes. Sau
kalpat, by will. ^  Eva, merely. Asya, his. Bhratai ah, brothers
and cousins. UlfrtBTSfT Samuttisthanti, surround him. %rt I ena, by that, with 
that. Bhratrilokena, with brothers and cousins. By seeing brothers
and cous'ins. tgpiat: Sampannalj, enjoying, Mahiyate, is honoured by
those who are inferior to him in rank.

3. Now if he desires “ may my brothers and cousins 
get the world of the Lord ” then for that free soul, bj his 
merely thus willing, his brothers and cousins become free 
from Sarhsara, and surround him, and thus m the company 
of his brothers and cousins, he becomes honoured.— 530.
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m  q f e  T O ^ q T ^ r r F r  t o t t c :

^ r % g r o  ** m&t n s  \\
5p5f Atha, now. urir Yadi, if. f^ w ^ a R R : Svasrilokakamah, desirous of 

giving freedom to his sisters and female cousins. *rwfir Bhavati, becomes. 
j^piTRr Sankaipat, by will, Eva, merely, Asya, his. ^mc*. Svasaraji, 
sisters and female cousins. U ’ST%sf*fl'Samuttistbanti, surround him. Tena, 
by that, with that, fftrartfpr -Svasrilokena, by seeing sisters and female cou
sins. wqpr: Sampannah, surrounded, joined, qjiqfr Mahtyate, is honoured by 
those who are inferior to him in rank.

4. N ow 'if he desires “ may iny sisters and female cou
sins get the world of the Lord ” then for that free soul, by 
his merely thus willing, his sister and female cousins be
come free from Samsara and surround him, and thus in the 
company of his sisters and female cousins, he becomes 
honoured. — 5  31.

Mantra 5.

m  t o  t o f t  ^ q r ^ T ^ r  t o f t :
N'«d JrfiTO li V IS

Atha, now. m s  Yadi, if. tjfigsfrsjy^W Sakhilokakatnah, desirous of giv
ing freedom to his friends, Bhavati, becomes, tfrfvqrar Sankaipat, by will.
?r=r Eva, merely sspst Asya, his. Sakhayah, friends. ^gr%3R r  Samuttis-
thanti, surround him. %sr Tena, by that, with that. ?rfg^riivf Sakhilokena, by 
seeing friends, enjoying. gjgsT: Sampannah, surrounded, joined. Mahi-
yate, is honoured by those who are inferior to him in rank.

5. Now if he desires “ may my friends get the world of 
the Lord,,: then for that free soul, by his merely thus will
ing, his friends become free from Samsara and surround 
him, and thus in the company of his friends he becomes 
honoured.— 532.

Mantra 6.

m  t o  vrirt

him'* a  s  u
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v ...SpfjAtba, now. *[R Yadi, if. UJtRr^ffiiSfi'KPTi Gandbamftlyalokakamah, de
sirous of getting the sight of or enjoyment of perfumes and garlands. 
Bhavati, becomes. SafibalpSt, by will, i r  Eva, merely, Asya, his.
iR R m S  Gandhamal} e, perfumes and garlands. usrrTSiiC Samuttistbataji, sur
round bint. Tena, by that, with that. iRiRRJlirft^T Gandhamalyalokena, 
with the sight of perfumes and garlands. sprcfrj: Sampannajt, surrounded, 
joined. Mahiyate, is honoured.

6 . Now if lie desires to enjoy perfumes and garlands, 
by bis merely willing, tbe perfumes and garlands surround 
him, and he thus enjoying perfumes and garlands, becomes 
honoured.— 533.

MANTRA 7.

^Wjfr tWr i I  N M  <»i!%5=f # 7 ^  II V9 II
m r Atha, now. Yadi, if. ^ 5tqrq5fRFT<«r>T: Annapanalokakamafi, enjoy

ment of food and drink. Bhauati, becomes. Saukalpat. by will.
T-l Eva, merely. Asya, his. rtJUTR Annapane, food and drink.
Samuttisthstajj, surround him. Tena, by that, with that. W lPW raw  
Annapanalokena, by enjoying fopd and drink. u»m : Sampannaji, surrounded, 
joined, Mahiyate, is honoured.

7. Now if he desires to enjoy food and drink, by his 
merely willing, the food and drink surround him, and he thus 
enjoying food and drink, becomes honoured.— 534.

Mantra 8.

w z  ztfk m f k

II q H
Atha, now. «?ft Yadi, if. trft^rTCWRaFRir'r Gitavaditralokakamah, song 

and music enjoyment. »rut Bhavati, becomes. SaAkaipM, by will,
Eva, merely. ^  Asya, his, Gitavaditre, song and music.

SamuttisthataJi, surround him. %;* Tena, by that, with that. 

Gitavaditralokcna, by enjoy ing songs and music. ^ 3 :  Sampannaji, surrounded, 
joined. Mahiyate, honoured.

8 . Now if he desires to enjoy songs and music, by his 
merely willing, the songs and music surround him, and he 
thus enjoying songs and music, becomes honoured.— 5 3 5 .
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. M a n tr a  9.

W W  s r f f  H w fcT  feP T T :

rFT # M T % 5 T  II £  II

?T«r Atha, now, ’jft Yadi, if. ^ ’Bf^Fir’T: Strilokakamah, desirous of seeing 
women. ^ 1 %  Bbavati, becomes, Hfvqrfr Sahkatpat, by will, Eva, alone.

Asya, his f%fa?i Siriyall, women. 5 f lfw [%  Samuttisthanti, surround him. 
SH Tena, by that, with that. Strilokena, with the sight of women,
$rwr?B Sampanna^i, surrounded, joined. Mahiyate, honoured.

9. Now if he desires to have a sight of women, by his 
merely willing, he gets the sight of women and he thus being 
surrounded by women, becomes honoured.— 536.

M a n tr a  10.

W r R f ^ m r  m f o  4  w m

■̂Rrsfcr w \ « 11
sra fe'flto: I! V. II

g p ^ n Y a m  Yam, what, w ha t; whatsoever, tjfsjn? Antam, world, desire, 
object. tSffflcSPT: Abhikamab, desirous of obtaining or enjoying. *r?n% Bbavati, 
becomes. jjwYam, what. KAmam, desire. 3>mar Kamayate, desires.

Sallt, that SK *  Asya, for him, to him, tErfFtfiar Sankalpat, bv will, spr Eva, 
alone. sr#STSlW Samuttisthati, surrounds. %«t Tena, by that, with that, g*qsr 
Sampannah, surrounded, joined. Mahiyate, is honoured.

10. Whatever objects he desires, whatever worlds he 
wants to get, all that, by his merely willing, surrounds him, 
and being thus surrounded by it, he is honoured.— 537.

Note.—Every M ukta-Jiva becomes a Satya-karaa, namely one whose desires arc ever 
fulfilled, with the grace of God and by His Command. This khantla gives some illustrations 
of Satya-kama. The words Pitri and Matin, translated as male nd female ancestors, are 
taken by some as meaning sons and daughters and lower descendants. By the mere 
willing o f the Mukta, his descendants get release. It may be objected that if the will of 
the Mukta can confer release on his descendants and others, then the Law of K am a is 
violated. To this, we reply, that a Mukta desires release, only for those who deserve 
release. I f a person does not deserve release, the idea of releasing him, will never enter 
the mind of the Mukta-Jiva. The word Loka in this khanda sometimes means “  the 
sight of,”  and at other places it means “ the enjoyment of.” The will of fcho Mukta is 
supposed to he uttered in these words : “  May my descendants and friends get the world 
of Visnu, and then after their so getting it, let me also get that world." For it is natural 
for the Mukta-Jiva to participate others in his felicity and happiness.



MADHVA’S COMMENTARY. J
-Abuth© preceding Adhyayns has been taught the Brahma Vidy’i, as far as is related 

to things external. Now will be taught the same, as far as it relates to things int erior, 
the knowledge -which is common to ail descriptions of aspirants. Ihis * idya is c.tUed 
the Doctrine of the Lotus-heart. Even those who can obtain release by worshipping 
the Lord in outside nature, should now and then, for a short time, meditate upon him iu 
the heart. The first Mantra of this Adhyaya begins with the verse Yad Idam Amin 
Brcihnuipnre, which may mean “  in this fcowu of Brahman ’ and then tho word Brahampura, 
being a genitive compound, would mean “ the whole body" ; which is the meaning taken 
by Sri Sankara Ach&rya. Tho Commentator shows that it is not only a genitivo com
pound but karmadhSraya also.

The word Brahampura, in the sentence “  in this Brahampura ’ does 
not only mean ‘ the city of Brahaman’ ; but it means also Brahman 
called the Puram. The Supreme Brahman is called Puram, because he 
is Purnam, the full. It also means the city of Brahman, in that case, 
it is a genitive compound, and refers to the body ; thus the word Brahma- 
puram has both meanings, namely Brahman the I  ull, and the city of 
Brahman’. Thus in the verse, “  having reached the invincible Brahma- 
pura I am dwelling like a king” . Here the word Brahmpaura means the 
Brahman the Full.

Then the question is asked, if everything that exists is contained in that Brahma- 
pura, all beings and all desires, whatever cau be imagined of, then what is left of it, 
when old age reaches it or when it falls to pieces. To this question the answer is given 
in the Srfiti thus .—

By the old age of the body that Brahmin deos not age, by the death of the body that 
Brahman is not killed, that Brahman is tho True Brahampuram, Brahman the Pull; in him 
all desires are contained. He is the Atman free from sin, free from old age, from death 
and grief, from hunger and thirst; who desires nothing, but what he ought to desire ’ 
and imagines nothing, but what he ought to imagine. Therefore the Commentator says

The word Brahmapura has both these meanings, it means the city 
of Brahman or body and it also means Brahman the Full.

Thus in mantra 4 and 5 of the first khanda the word is used in the 
sense of Brahman the Full. And if his pupils should ask h im : If
everything that exists is contained in that Brahmapura, all beings and 
and all desires, then what is left of this body, when old age reaches it 
and destroys it. Then he should say : ‘  By the old age of the body,
that (the Brahman called Brahma Pura) does not grow old, by the slaying 
of the body, He is not slain. That (Brahman) is the true Brahmapura 
(not the body). In Him all desires are contained. He is the self, free 
from hunger and thirst. All His desires are true, because His will is 
irresistable.”

In the above the word Brahmapura means the Supreme Brahman, 
because the attributes like free from sin, free from old age, free from 
death; cannot apply to any body but’ to Brahman. Tho word Brahampura

VIII ADHYAYA, 11 KBAXDA. / g |
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./i^fee.pkanot mean the b o d y ; because it is not deathless, &e. T h e 'w lrtw ^  
of the Lord “  Praptah Avadhyam Brahampnram E&jft Iva Nivasami A ham 
“  having reached the invincible Brahampura I live like a king” also show 
that Brahampura here means the Brahman the Supreme.

This word Brahmnpura also means the body which is the city or 
temple of God. Thus in the following two texts it is taken in the sense 
of b o d y : —

Dahram Vipapam Vara-Vesfma-Bhutain, Yat Pundarikam Pura 
Madhya Samstham.; Tatrapi Dahre Gaganam Vis'okanr Tasmin Yad 
Antas Tad Upasitavyatn. “  This heart, in the form of a lotus, is small 
(of the size of a thumb), free from sin, (because it is the place for the 
concentration of the mind), it is the palace of the highest (for the Supreme 
Self is found in this heart and is to be meditated herein), which is situa
ted in the middle of the city (Puram meaning city refers here to the 
body, for the heart is situated in the middle of the body). In this small 
lotus of the heart there is a small ether, wherein there exists ari Ether 
free from sorrow, that ought to be meditated upon.”  (Taittiriya Aranyakam 
X. 10-7).

In this passage, the word Puram is shown as the container of the 
lotus, namely, the heart exists in this Puram. Therefore the Puram here 
must mean the well-known physical body. With reference to this passage, 
the word Brahmapura is taken to mean the city of Brahman or the body, 
in which there is a small lotus called the heart.

The next fJruti also shows that the phrase “  temple of God ”  applies 
to the body.

Yad Idam £>ariram Tad Etad Adyam Deva Sadanam. “  This body 
is verily the first temple of God.” Thus the body is called Devasadana. 
From these two texts we learn that the body is regarded as a temple of 
God. Therefore, Brahampura has this meaning also.

If the -word Brahampura means God. the Full, then how do you explain the phrase 
“  In the Brahmapura, there is a small lotus, which is a palace". For it would then mean 
that within God the Full, there is a small lotus, which is a palace, and thus this lotus 
would be in the God and not in the body. Bub the heart is in the body and not in 
the God; while the God is within tho heart. To this objection, the Commentator says 
that the Cod is not only within the heart, but Ho also upholds the heart, for the heart is 
within him.

The following text shows that the God is not only within the heart, 
but it surrounds the whole physical body of man and thus He contains 
the heart within it, “  He who is outside the Jiva, pervading the whole 
pin- 'cal body of the Jiva, He is the All-luminous (.Akafa), He is verily

rahwitc”  (Chhandogya III 12-7).
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shows that the Brahman, who has been thus described as im 

mortal with three feet in heaven, and as G&yatri, is the same as the Ak&sfa 
which is around us. Similarly in the S'ruti next quoted, the same idea is 
conveyed. “  He who sees all beings in the Atman” (Ida vasya). This 
also shows that the heart is within the Supreme Self; for when everything
exists in the Self, the heart also must exist therein.

In the phrase Dahavah Asmin An tar Aka-sab within this is a small Akasa, this word 
Akasa is taken to mean by some to be the Supremo Brahman. They say tins question 
«  what is within that,” is asked as an Aksepa. According to them this Akdsa contains 
nothing in it. Tlieir whole explanation is given below :—

In this small palace, there is a smaller inner Akasa which is Brahman; as will be 
described below: Akdaa is its name ; this being based upon the fact o£ its being, like 
Ak&sa, immaterial, subtle, all-pervading. That which is within this Akdsa, is to be 
sought after; and that is to be understood, that is to say having been sought after by 
such means as ha ring recouvse to the teacher, attentive listening to him and the like.
It is to be directly perceived.

If they should say to Mm : “ Now with reference to the small lotus, in this city of 
Brahman, whieh is a palace, and the smaller Akasa within this, what is it existing therein, 
which has to be soglit after and to be understood,” he should reply in the words of the 
Sruti,

When the teacher has said this, if the students might, object that, in this city of 
Brahman itself being limited, and the small lotus palace lying within this, and sraatlor 
than this latter too being the Akasa inside it, in the first place, what could there be in 
the lotus-palace itself ? And then how could there lie anything within the Akasa that is 
said to be within that palace ? The meaning being that the Akasa within this being 
smaller, what could exist in it ? Even if there do exist something of the size of a plum, 
what is the good of wishing to search for it, or even to know it ?

Hence that which is neither to be sought after, nor to be understood what is the 
use of such a thing ? When they have raised this objection, the teacher should say this

« As large as this is Akasa, so large is the Akasa, within the heart; both heaven and 
earth are contained within it ; both Fire and Air, both Sun and the Moon, the Lightning 
as well aa the Stars, and whatever there is in this world, of the self and whatever is not, 
all is contained within it.”

This explanation of the verse is incorrect. The ether within the heart is not the 
Supreme self: and the question “ what is within that which is to be searched,” is not 
asked in a saracastic, way. It does not imply that there is nothing within it which is to 
be searched. Therefore, the Commentator says

The Aktida within the heart is small, in that Akasfa there exists some 
one who is to he searched out. In this sentence, within it there is a 
small Akada what exists there,”  the word Akasfe is used to denote the 
elemental etlier. The phrase “  what exists within it,” is to be supplement
ed by the following sentence in order to complete its s e n s e I n  this 
elemental ether (Bhutakfnfa) there exists another AkfisSa called Para 
Brahma.”  When the word Akftda is applied to the Supreme Lord it
has any one of these three meanings :

(1) All-luminous, (wr=all, ^ r ^ = l i g h t  or  light-giver.)
(2) Eater of all joys, (TCr=all; ^ p leasu re  ?pg=sto eat. enjoy).
(3) Eater of all desires all, 5KW=desires, Stf=to eat), 

ft



The word Akarfa in the first sense is a compound of A-UK&da A 
meaning “  all,” and Kada=illumination, All-illuminor. In its second 
sense, it is a compound of three words, A —all. Kam—Joy, and A(fnati»=to 
e a t : meaning ‘ he who eats or enjoys all happiness.’ In its third sense, it 
is a compound of A —all, Kama—desires, and Ariiati—eats, “ he who 
eats or experiences all desires,”  and this we learn from the text of the 
Upanisad which says “ in it all desires are centred.”

The Supreme Lord, with all His fullness, exists within the small ether, 
as much as He exists in the infinite space outside. There is no diminu
tion, in. His qualities, by His existing within the small compass of the 
ether of the heart. The reason of this is that His attributes are always 
infinite and full. It is not impossible, in the case of God, that a small 
quantity may have infinite qualities ; because the powers of the Lord are 
mysterious and unthinkable; and so it is possible that He may be in 
a small space and be at the same time infinitely Great. This idea is con
veyed by the following text also ;—Yasmin viruddha-gatayo pyanisam 
patauti, Vidyadayo viviclha-ilaktaya &nupfirvyft:— “  I take shelter under 
that Brahman, in whom exist various powers, like Vidyft, Ac., moving in 
contrary directions, simultaneously and uninterruptedly as taught by the 
Gratis.”  The word Amipurvya means “  according to the authority of the 
£>ruti,” as says the Lexicon ;— “ The words Anupurvi, f W i ,  Veda, and 
Amnava ail. mean sacred scriptures.” The word Anupurvya does not mean 
here “  consecutively,” it does not mean that the various powers exist in the 
Lord in succession ; it does not mean that the Lord is possessed of differ
ent contradictory and conflicting attributes which manifest in succession, 
but not simultaneously. If it meant that, then the word Anifem in the 
above verse would be useless. For it means ‘ simultaneously,’ ‘ incessantly 
uninterruptedly.’ That the Lord has all conflicting attributes, we find 
from another passage of this very Upanisad, where it is said . He is my 
Lord within the heart, smaller than a corn of rice, smaller than a com  of 
barley, smaller than a mustard seed, smaller than a canary seed or the 
kernel of a canary seed. He is also my Lord within the heart, greater 
than the earth, greater than the sky greater than heaven, than all these 
worlds” (Chin III. 14.3). This text clearly shows that the Lord within 
the heart is both infinitely Small and infinitely Great. The following text 
also shows the sam e:— “ all conflicting attributes mentioned in the 
scriptures exist in the Lord (God), and even such attributes which the 
scriptures do not mention, also undoubtedly exist in Him, whether they 
are thinkable or whether they transcend all thought. But in Him there 
exists no evil though persons ignorant of the true meaning of scriptures, I
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say that in Him exists all evil also, for He is both Good and Bad.’ Simi 
larly the following Verse of the Garuda Purana shows the same ; “  verily 
there exists in Him only good attributes, whether they are mentioned 

. in the scriptures or they are not so mentioned, (such as smallness and 
greatness, &o.), but no faults ever exist in Him, whether known or un
known.” In fact the conflicting qualities exist in the Lord, only so far as, 
they are good qualities, the conflicting qualities of evil do not exist in 
Him at all, for there is no evil at all in Him.”

The word Hjidaya means not only heart, but the ether of the heart 
also. When at means not only heart, hut the ether of the heart, it is 
a compound of Hj-id and Aya, mean! ng that which moves in the heart. When 
the question is put, “  what exists in this Hridaya,”  it means what exists in 
this ether of the heart. The full sense, therefore, is “  in this ether (Akanfa) 
called also Hridaya (Mover in the heart) there exists an Ether L llt a fo )  called 
Brahman.” The elemental Ether in the heart is not Brahman, for then 
this elemental Ether in the heart, which is very small in quantity, would 
be equal to infinite Ether outside the heart, which is an impos ibility, for 
the Ether within the heart is said to be small, in the phrase Dahrah Asmin 
Antara Akarfah. While the A knifa or Ether outside the heart is infinite. 
Moreover, the Being mentioned in answer to the question, “  what exists 
within it,”  is described as being infinitely great in size, as the Ether out
side. Therefore, this Being is Brahman Akada and not any elemental 
AkaAa.

If the Ether within the heart did not mean the elemental Ether, but 
Brahman itself, then we are landed in this absurdity. The Siruti says 
“ that which is within this that must be sought after, that must we under
stand,”  which would then mean, that which is within Brahman deserves 
to be sought for and that is to he understood. But the object of search 
and understanding is Brahman himself, and not something within Brah
man. If the Ether within the Heart were Brahman itself, then it would 
contradict also the text of Taittiriya, already given before, which says ‘ in 
this small lotus of the heart there is a small Ether wherein there exists an 
Ether, which is free from sorrow, that ought to be meditated upon’. This 
text of the Taittiriya also shows that the Ether within the heart is not 
Brahman, but He is within the Ether of the heart. For the attribute 
Viffokam ‘ free from sorrow’ applies to Gaganam or Ether or Sky, which 
exists within the Ether of the heart. Moreover, another text says that He 
has thousand heads, thousand eyes, &c. This text follows immediately 
after the above text of the Taittiriya Aranyaka. This clearly shows that

VI1T ADHYAYA, IT KEANPA.
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^&'3$|Ker within the heart is not to be meditated upon as God, IraOlra  ̂
God Himself who exists within this Ether.

We give below the whole of this text
(1) Veda da li Svarah Proktah Vedante (2) Sahasras irsam Devam Visvaksam

Cha Pratisthltah; Tasya Prakri- Visvasahbhuvam Visvam Naraya-
txljnagya Yah Parah Sa Mahesvarah. nam Cevam Akasaram I’aramam

Brabham.
“  That syllable (Om) which is employed in the beginning ot the Vedas, which is 

maintained in the Vedantas as svara, beyond, this Om, must be meditated upon the Supre
me Lori : merged in Prakriti. The Supreme God has infinite number of heads, has eyes 
in all directions, has senses everywhere, the good of the whole universe flows from Him, 
this God moving upon waters is the Imperishable the Supreme Lord.” This clearly shows 
that the Being within the Ether of the Heart is the Supreme Lord and not the Ether of 
the heart.

The word in the text is that “ the Lord has thousand heads, & e . , "  ^vkich cannot apply 
to the Ether of the heart.

In the text it is said “ that which is within, that, must he searched for.” Now if the 
Ether within the heart meant Brahman, then it would mean “ that which is within Brah
man, that ought to be searched." Therefore the Commentator says

Verily there is nothing within Lord which deserves to be sought 
after or to be understood than the Lord Himself. In fact, the Lord Him
self is to be understood, the Lord Himself is to be sought for, for such 
is the force of the word “ Tad V9va,”  “ He alone.”

If it be taken that the Ether within the Heart is the Supreme 
Brahman, and he who is within this Ether is the lower Brahman, then 
also there would be incongruity. For this Being within the Ether of the 
heart is described to be “ the Supporter of all, as not touched by old age, 
and not dying with the death of the body, not being killed when the 
body is killed, that is the true Brahmapura, in it all desires are con
tained, this is the Self free from sin, free from old age, free from death 
and grief, &c.” All these attributes cannot apply to the lower Brahman. 
Therefore the Ether within the heart is Elemental Ether, and the Being 
within it is the Supreme Brahman. The result is, that when the pupils 
ask the question “  what is there within that deserves to be sought for 
or that is to be understood,” the answer to it is “  he who is called AMLih 
the All-luminous and who exists within the Ether of the heart.”

If it be said why tlonfc you take the question and answer to mean that the Heaven 
and Earth, the Fire and Air, Sun & 'Mood, &o., are contained within this Brahman and 
therefore they ought to be inquired into. May not this Sruti be taken as teaching men 
to inquire into the facts of nature and to learn God by learning His handiwork. To this 
the Commentator replies :—

If the scripture taught that inquiry should be made into Heaven 
and Earth, &c., and the object of the question, is to teach such inquiry, 
then we say it is wrong. For the scriptures do not teach merely inquiry
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' ifdoJTeaven and Earth, &c. Their highest aim is to incline men’s heart 

towards inquiry after Brahman, As we find from the following text:—
“  Know Him alone as the Self, leave off every other talk.”  (Br. Up.)

The Ubhe in the phrase Ubhe Asmin Dyava Pritluvi, &c., means 
both the freed and the non-freed, and released and the bound condition 
of these deities called Heaven and Earth, &o. This we say because of the 
last phrase of the verse which says “  whatever there is (useful) for him 
here, and Whatever is not,” Now “ whatever there is, for him h e r e ” 
means whatever is useful for his condition as a transmigrating Jiva, 
i. e., other hound Jivas, and the phrase “  whatever is not for him ”  means 
whatever is of no use to him as a hound Jiva ; namely all freed Jivas. 
The word Asya in that line means “  for him,”  namely for the Transmigrat
ing Self.

Admitted that Jivas passing through the Cycle of: transmigration may he called as 
Asti or existing; but why should the freed Jivas he called Nasti or non-existing. To this 
the reply is :—

With reference to the bound Jivas the freed souls are called non
existent, because they are unknown to the former and can be of no good 
to him (consciously). He is said to be non-existent with regard to 
another, who cannot help the other (he., of whose help the other is 
unconscious), and though he is existent, of course, yet relatively he is 
non-existent. As a man who has no wealth, may say there is no wealth, 
not meaning that there is absolutely no wealth in the world, but that 
it is in the possession of some one, where it can be of no use to him.

The word Yatha occurs in this khanda (verse 5) it means according 
to their merit and their fitness. All freed creatures enter into the Lord, 
into that aspect of Him for which they are fit, and they enter into Him 
under the command of the Lord.

The phrase Yam, Yam Antam, &c., in that verse means that the 
freed souls get whatever desires they desire, whatever place they want 
to go to ; all through the Grace of the Lord. (They are not independent 
in getting these things, but depend upon the Lord for them). (The next 
verse teaches that the place obtained* through good works is transitory.
It does not mean that all good works are transitory in their effect). Only 
persons, who do not know the Lord, acquire worlds which are transitory, 
by their good deeds; and in their case only, such goods are transitory 
in their results; (hut in the ease of those who know the Lord, their good 
deeds are fruitful of permanent result).

The phrase Etan Cha Satya Hainan, does not mean that a freed 
soul becomes absolutely a Satya K am a; he becomes a Satya Kama only

(If.9  Yf' VIII ADEYAYA, II KHAWVA. (fifT
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under the command of the God : and the Satya Kdmiln here refers to the 
true desires of the Lord and not to the desires of the freed souls The 
freed soul must know the Lord on this Earth and must know also that 
all the desires of the Lord are also True.

The Lord Visnu is called Brahmapura, because, He is Great 
{Brihat) and Full 'vPurna), because all His desires are ever satisfied. In 
that Visnu exists this body, which is also called Brahmapura or the 
temple of God. In this Brahmapura or temple of God, there is in the 
centre, the heart, called the Palace; within this heart, is the Ether, called 
the Cardiac Ether, in that Cardiac Ether there is the Lord Visnu Himself, 
and i n Him there exists all this Universe. He is the Satya Kama, the 
Lord whose desires are ever fulfilled, for whatever He wills, that cometh 
to pass ; all desires of every man find the fulfilment in Him, therefore, 
it is said ‘ in Him all desires are centred.’ For the freed sonls invariably 
get all their desires fulfilled by His command alone. Therefore, the 
released souls are also called Satya Kama; but they are dependent on the 
Lord for the fulfilment of their desires, as the reflection depends on the 
original fount of light for all its light and glory.

T h i b d  K h a n d a .

Mantra i .

w  f i t  s w :  ^ 7 * n -

ii \ u

% Te, they, I me, these, hot: Satyah.i true, Kamah, desires.
Though true from before. Anritapidhanah, anrita. By falsehood
or ignorance (apidhaoah covered, are not seen.) #sfr̂  Tesam, of them, 
SatyAnilm, of the true desires. cnsTr̂ Satam, of good. Aiiritam, false
hood, ignorance. Apidhanam, covering. jp *j: Yah, Yah, who, who
Whatever relation, sons, daughters, friends, &c. Hi, verily. =5fHf Asya, for 
him, to him, to one who is not free, but deserves freedom. 5??: Itah, from this 
world. %f?T Praiti, goes to the other world.  ̂Na, not. ?ra Tam, him. ^  
lha, here, <?sfcra Darianiya, for the purpose of being seen."' Labhate, is 
obtained.

1 . Since these true desires are hidden hy a covering 
of ignorance, therefore, though the desires of the good are
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true (yet their manifestation is prevented), beclraX^ 
there is the covering of ignorance. Therefore, whatever 
(relation of this Jiva, who has not yet obtained Mukti) goes 
from this world to the next, does not come within the scope 
of his vision. Even if he desires to see him.— 538.

Vote:—An Objector says “  Now this power called Satya Kama, namely having all 
his desires fulfilled, is it, accidental and a adventitious with regard to the released . onl? 
It cannot ho accidental for release is defined to be a state in which there is nothing 
adventitious. Nor is it natural and innate condition of the soul to be a Sntya Kama. For 
if it were so, then all the desires of non-freed souls would also become true." To this 
we reply that the desires of every sonl, deserving release, are such that they will come 
to be true at some time or another. His every desire is really a true desire, but its 
manifestation is prevented, because there is a covering of falsehood. This falsehood or 
ignorance prevents the manifestation of the will. Therefore this unreleased sonl, who 
is on the path of release, does not at once find his desires realised, bo if his ancestors 
die and even if he desires to see them, he cannot see them, because of this covering of 
ignorance.

Mantra 2 .

• m  q  i r  ^  V d T

m  m m  w m  s ^ r f w c -

T O r r a s r r f t

q  m i l  ^

q  %  S R f J T :  U R II

7W Atha, now, % Ye, who. Cha, and. Asya, of this non-re!eased 
soul. 5? Ilia, in this world. Jivfih, are living, q Ye, those, who. tf Cha,
and. Sffrr: Fretah, are dead. gt^Yat, what, Cha, and. Anyat, other
than these namely perfumes, garlands, food, drink, &c. Ichhan, desiring.
7 Na, not. smk Labhate, he obtains (invariably), trig, Sarvarn, all. Tad,
that. Atra, here, in the world of Visnu, rftgf Gatva, going, Vin-
date, be obtains, sspr Atra, here in the world of Visnu. ft Hi. because, ttrcq 
Asya, of this Mukta-jiva. q% Ete, these. Satyafr, true, Kamfih,
desires : having taken thought forms, become manifested. ^ERTftdRl" AnritA- 
pidhanali, covered by falsehood or ignorance. fj?r Tat, that. sjpjf Yathi 
therefore, as. srik Api, even, Hiranyanidhim, a golden treasure.

Nihitam, iiidden, placed. ?r%K5rf: Aksetrajnah, people not knowing 
the place. 37ft 37rt U pat i. Upari, over and over again. gssptwfi Sancharau- 
taji, walk.

sf Na, not, ^>3: Vindeyuh, know', Evarn, thus. tpr Eva, just so.
73T: Imdjj, these. grr: SarvAlj, all. spiff: Prajdh, creatures. 7lr,np Aharabali,
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day after day. Gachhantyah, going, n?ti? Etam, this, sgiCT^T*! Brah»
nialokatn, the world of Brahman, the lotus in the heart where dwells the 
Brahm an: V isnu lokarn. q Na, not. f a z f )  Viudanti, know, discover. =5|rfSFl 
Anritena, by ignorance, by falsehood, f| Hi, because. Pratyddhal^,
covered.

2. As regards the non-released soul of the deserv
ing, all his desires exist in perfect fruition in the world of 
Brahman, whether they relate to those who are living, in 
this world, or have departed hence, and whatever else, he 
desires but does not obtain now, he obtains them when he 
goes there. Here, verily all his desires become realised.
(But before his release they were still existing in thought- 
forms) but covered by ignorance (and hence he did not 
see them), Just as some golden treasure may be hidden 
under ground, but the people, who do not know the spot 
where it is hidden, may pass over it again and again, with
out discovering i t ; exactly like this are all these creatures, 
who go day after day (in their deep sleep), to this world of 
Brahman, hut do not discover Brahman, because their sight 
is covered by the veil of ignorance.— 539.

M a n t r a  3 .

f t  m  s t t s r t  g s i < r f a f c r

n \  11
Sail, be. %  Vai, verily. tfsp Esali, this, Atma, the Supreme

Self. Hridi, in the Ether of the heart. Tasya, of his. tjjfvr Etat, this.
Eva, just. Niruktam, etymological explanation. gf< Hridi, in the

heai t. SW * Ayam, this, ym Iti, thus. rTO?T3 Tasniftt therefore. H ri-
dayam, He is called Hridayam. Aharahali, day after day. %  Vai,
verily. tr?rPrar Evamvit, thus knowing. Svargamlokam, Heaven
world. Eli, goes.

3. That Supreme Self verily abides in the Ether of 
the heart; (and therefore He is called Hridayam), the 
etymology of which is this:— He is called Hridayam, 
because, He abides, in the heart. He who knows Him thus, 
goes day by day (when in deep sleep) into the Heaven 
world.— 540.

BI11 II:: i
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''Xx ;> , Note ; —This gives the explanation of the word Hridaya.
It has three meanings. First it means the heart; secondly it means that, which is 

in the heart namely the ether in the heart, thirdly the Ruler of the heart, the Lena Him
self. The root Aya means to go, to rule, thus hrid plus Aya equal to lipidaya.

Mantra 4.

^RT^icr cfFT f  sn rjr^q  S^nrft HTH \\ « IS
STHf Atha, now. q: Yah, what., the Adhikari, the elect, Esah, this, 

g*sjqp»: SamprasAdah, the person who has received the grace of Vistju, 
completely. srqjjgr Asmat, from this, vufcrsr SarlrAt, from the body, from the 
final body, qgcsqra SamuttliAya, having risen out. rqv Param, highest. 1%S?T 
Jyotih, light. Upasampadya, having reached, Svena, by his
own. KOpena, by the form. ®tfSti%«T«rq Abhinispadyate, obtains. Mani
fests. qtf- Esali, this. srPW Atma, Atman The Supreme Self, ffw Iti, thus, 
f  Ha, ver ily. 3TPT B vacha, said. Ram a said, qqq; Etat, this, Am ari-
tam, immortal. qtfgq Abhayam, fearless, trfjw Etat, this. sgf Brahina, 
Brahman, ffa Iti, thus. Tasya, to hirn. % Ha, verily. % Vai, verily.

Etasya, of this. sgRU: Brahmapafi, of Brahman. rrif Nama, name. 
HrSfrr Satyam, true, fra  Iti, thus.

4 . Now the elect who has received the grace of Visnu 
completely, rises from out his (final) body, and reaches the 
Highest Light, and appears in his true form, verily He, the 
Lord is the Self, thus spoke (Rama). He is the Immortal, the 
Fearless, He the Brahman, And of that Brahman the name 
is the True, Satyam.— 541.

M a n t r a  5.

<jTTR 1  s f t q < r e r c rf t r m ., f t r ,

^n^ifcT n v. u
sfergrifan 11  ̂11

;nf5i Tani, that, these. ?  Ha, verily. % Vai. verily, rptfl’n Etflni, these,
Trlni, three, Aksaratji, syllables. qw-fa-** Sat-ti-yam, the sylla

ble Sat, the syllable Ti, the syllable Yam. Iti, thus. q f  Tad, that,
Yat, which, q f  Sat, the syllable Sat. ^  Tad, that. ? T M  Amritara, immortal,

8
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th c^p iilta  Jlvas. Atha, now. at? Yat, that, which. { ?  Fi, syllable It- 
S ?  Tat, that. *f?jn Martyam, the mortal, the bound Jivas, passing through 
transmigration. Atha, now. at? Yat, who. at? Yam, the syllable '¥ am.

Tena, by that. o t  Ubhe, both, the released and non-released souls. apeaiRr 
Yachchhati, binds, controls, at? Yat, who. Anena, by this, sra Ubhe, both, 
the released and non-released souls, Yachchhati, binds. OTT? Fasmftt,
therefore. sq? Yam, it is called Yam. W g X f - Aharahah, day after day, daily.
%  Vai, verily. Evamvit, he who knows thus. w ifaR K ? Svargamlokam,

to the heaven world, qr? Eti, goes.

5. There are verily these three syllables in the word 
Satyam, namely Sat, Ti, Yam. That which is the syllable 
Sat signifies the immortal (the released souls). That which 
is the syllable Ti signifies the mortal (non-released souls). 
That which is the syllable Yam signifies ‘ with that he 
controls both, (released and non-released souls), and because 
He controls both, therefore, He is called Yam. He who 
knows this thus, goes daily to heaven world, in his deep 
sleep.— 542.

MADHVA’S COMMENTARY.
If in the condition of Mukti, the Jiva becomes a Satya KSrna, then ho is a Satya 

Kama before Mukti also, for Mukti is a state in which the Jiva attains the full stature 
of his uufoldment. The Mukti only manifests qualities which were latent in the man 
and which form his true nature. Therefore, before Mukti also the Jiva ought to manifest 
the condition of Satya Kama. But he does not do so, what is its reason? To this the 
Sruti replies I me Satyah Kamah An ritapidhSuah “ these true desires are covered up 
by falsehood, namely nescience.” Therefore the Commentator explains this

Therefore, those who are elect and deserve to get release are Satya 
Kaunas even before their, release, and their desires are ever fulfilled, 
even before they get release, but the fulfilment .of these desires are not 
visible on account of ignorance. Therefore all ignorance is called Anfita 
non-righteousness, non-knowledge, for the word liita means knowledge
also, because it is derived from the root lfi to go, to know.

The elect even before his release, creates thought-forms of all his desires, these 
forms aro not visible to him owing to his want of development. Therefore when he gets 
release, he is surrounded by the heaven, which he had created by his thoughts and 
desires, for his desires are never untrue.

Therefore, if be wants to see his desires, the rule is that he cannot 
see them, so long as he has not attained Mukti, but when he attains 
Mukti and goes to the world of the Lord, he sees all the desires fulfilled. 
There he sees them all, ready existing from before, and standing to 
welcome him.

| | ( | g  J i j  CnMXDOCYA-UPANlSAD. | g T
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iC,JW r the Commentator explains the verse where it Is said that people go in deep 

steep to Brahman but do not know him.
It is owing to ignorance alone, that in deep sleep people constantly 

go to the Lord Madhava, but they do not see him.
This Vif-rm is called Hridaya because He dwells in the heart. Thus 

knowing always Visnu, as having the name of Hridaya, and going to the 
world of Visnu, and attaining all the fruits of his good deeds, he reaches 
Tisnu then and in this way.

He alone is called Samprastlda on whom Visnu is perfectly gracious, 
such a being after his death reaches Resfeva, and attains his own true 
form (Svarupa). The Lord of Indira is the Supreme Self, through whose 
grace, the freed soul attains his true form. This said the Goddess Raroa, 
seeing the Supreme State (Visnu).

The word Satya is a compound of three words Sat, Ti and Yam. 
The word Sat means all Mukta divas including fu-1, the immortals, the word 
Ti refers to the non-muktas, the mortals. The syllable Yam means 
the controller. The Lord Hari controls the released and the hound souls ; 
therefore He is called by the word Satyam, the controller of the Sat 
and Ti.

F o u r t h  K h a n d a .

Mantra i .

r r « %  r m t  s r i  qf * ^ 4  ^  ^

f le f  11 * !i
Atha, now. jj: Yah, who. wru?r Atma, the Self, dwelling within the 

lotus of the heart, g: Sab, He. Setuli, the bridge, the refuge, the bond,
from the root fu to bind, Vidhritih, strong, the support, q^rg Es&m,
of these. LokanSm, of the worlds, srawqm  Asambhedaya, in orde to
separate, in order that they may not be confounded, that they may not hurst 
or break up. q Na, not. Etam, this. %$p; Setum, the bridge, the Lord, 
the refuge, AhorAtre, day and night. Taratah, cross over, surpass,
produce any change. ^  srcr Na jara, not old age. jj *pg: Na mrityuh, not death.
^  Na &>kah, not grief, q Nasukritam, neither food vvoi k. *  gspp^
Na duskritam, nor evil deeds. ^  Sarve, all. Papmanafi, sins, evil

doers. Atah, from Him, from the Lord. Nivartaute, turn back.
SUraPtiatr ApahatapapmA, He is free from sins, ft Hi, verily, because, qsr 
Esah, this. srsrsirSP Brahmalokali, Brahman, the Great Refuge,
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; : 1. This Self is a Bridge (refuge) and a support, so
that these worlds (may he kept in their proper places and) 
may not clash with each other. Night and day do not pass 
that Bridge, nor old age, nor death, nor grief, nor the good 
deeds, nor the evil deeds (of men). All evils turn back 
from Him, because He is free from all evil. He is Brahman 
the Great Refuge.— 543.

M a n tr a  2.

F T W I W  ^ R ^ q r r p f r

d j j  c f h ^ r  i r t q

11 r  n
Tasmat, therefore because be is free from sin. %  Vai, verily,

Etarn, this. % ip; Setum, Bridge, Bond, from root f% to bind. The 
connecting link, Refuge, Tlrtva, having crossed (everything else).
H5^: Andhafc, blind (through ignorance), frg; San, being. 3FR*: Anandhali, 
not blind (free from ignorance), t o  Bhavati, becomes. Viddhah, wound
ed (by harsh words), tuy San, being. sift*;: Aviddhafr, not wounded. *f5rm 
Bhavati, becomes. sqRrrft UptapI, suffering from illness. ^  San, being.

Anwpatap.I, free from illness, Bhavati, becomes. htost Tasmat,
therefore, because the released soul is free from sin, and has obtained the grace 
of God. %  Vai, even alone, verily, tpr* Etam. this. Setum, towards the
bridge, TirtvA, having crossed everything else. Api, also. sffK1!.
Naktarn, night. Êrg: Ahah, day. ^  Eva, even, alone, just. 3rf%f^8Terlt Abhi- 
nispadyatc', turns into, becomes. aT5r^ Asakrit, perpetually. f^R f: Vibhatali, 
shining, ft Hi, verily, mr Eva, just, tjg: Esah, this, Brahmaloka(i,
Brahman, the Great Refuge.

2. Therefore, having crossed everything else, when 
one goes to this Refuge, if he is blind, he gets his sigh t; 
if he is wounded, he gets healed, if he is afflicted he gets 
peace: Therefore, when that Refuge is reached, after having 
crossed everything else ; the night becomes also verily 
turned into day, for it is perpetual light there. (Such is 
this Brahman, the Great Refuge.) This world of Brahman 
is lighted once for all.-— 544.

JVotc.—Compare Aclliyaya three Ktiaricla II, VoraeT,
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Mantra 3.

S'ST^TT^ f ^ r ^ R T l ^ T ^ ^ T  s ^ -

qTT% 3  ^ R R t  v n r f o  II ^  II

m g ':  !! 4 li

sfj Fad, that, there, among the elects. 3[ Ye, those who. tyq- Eva, alone, 
ffrfw Etam, this. Brahrnalokam, Brahman the Refuge of all s agl^tjs
Brahmaclraryena, through celibacy, or through devotion to the Supreme Brah
man with mind, speecli and deed t through theosophy. Anuvindanti
attain. Tesam, for them. q«r Eva, alone, tjtr Esah, this. Brah-
malokaft, the compassionate look of Brahman, the grace of Brahman %̂ r*r 
Tesam, for them. tr% Sarvesu, in all. fulfil: Lokesu, in the worlds, for which 
he is fitted. Jfrrqww Katnacharaih, freedom of movement. Bhavati
becomes.

3. Among the elect, those only reach this Brahman, 
the Refuge, who -understand Divine Wisdom (for Brahrna- 
loka is obtained by Brahmacharya alone). For them alone 
is the grace of Brahman, for them is the freedom of move
ments in all the worlds (deserved by them).— 5 4 5 .

Note.—Brahmacharya here does not mean celibacy alone ; but that which leads ono 
(char) to Brahman—the Divine Wisdom-Theosophy. The next khanria would explain 
this further, otherwise, to say that celibacy was the only way of getting Salvation, would 
be against all the other teachings of the scriptures.

MADHVA’S COMMENTARY.

The Lord is called Setu or bound, because the whole universe is 
bound or regulated by Him. (He sets the bounds to the worlds and 
fixes their paths which they do not transgress). A man crossing everything 
else (discarding everything), and being free from all faults, goes towards 
this Bound. The Lord is attainable through Brahmcharya, performed 
with mind, speech, and deeds. The knowledge (Charana) o f the Supreme 
Brahman, is called Brahamcharya, or Divine Wisdom. By this Braham- 
charya or Divine Wisdom, they may go to the worlds of Brahman or 
Braltmaloka. For them is the Brahmaloka, which also means the Divine 
Vision, the Beatific Vision. The word Brahmaloka meaning Beatific 
Vision, is so called, because the released sec (Loka meaning to look, to 
see), and Brahma means the God, the state in which this Vision of God 

ds obtained is called Brahmaloka. (Or because the Lord looks upon the 
released souls with His great Grace, therefore it is called Brahmaloka).
Of course, Brahmaloka means also the ivorld o f Brahman, the heavenly 
worlds like Vaikuntha, &c,



—The two most important words in this khan da- are Seta and Brahma- 
eharya. The Setu is not to be crossed but approached—no one ears cross Brahman—He 
Himself is the goal. Therefore the translation “ he who crosses this Bridge ” is wrong. 
The object of the verb taratioc tirtvd i§ not Setu, but anyat to be supplied. The word 
Setu is governed by some preposition and verb like “ going towards.’ The meaning* i s : 
“ going towards this Setu or Refuge, after having crossed every evil, &c.” Similarly 
Brahrnaeharya—the science of reaching God —does not mean here celibacy or vedic 
Study.

F if t h  K h a x d a .

M antra  i .

is p r  u ^ r t t

^TTcfT d

T̂Sj- Atba, now : because wisdom is the way to salvation, Yat, what.
Yajnah, sacrifice : literally *t+ST through which one knows (ya) the .wisdom 

(jiia). Iri, thus. fnvp3% Achaksate, say the wise. Brahmacbar-
yam, devotion to Brahman, the divine knowledge, theosophy, iff Eva, alone, 
ffgr Tat, that, srsrfifal Brahmacharyena, through Theosophy: through the 
Brahrnaeharya of deed and speech. f| Hi, verily, iff Eva, alone. *j: Yah, 
who. 5tTtfT Jflata, knows, the knower. Tarn, that, ftsfir Vindate, obtains.

Atha, now a[H Yat, what, lstam, sacrifice, through which or by which 
anything is desired (ichchbati). That which creates, to know God is lstam, 
— hence Divine W isdom  Iti, thus. =5fr*rg% Achaksate, say the wise.
HgTfPti?? Brahmacharyam, theosophy : the Divine Wisdom, iff Eva, alone, 

even, tff? Tat, that. srgHfaftj Brahmacharyena, by Theosophy or Divtne wis
dom. f| Hi, verily, iff Eva, alone. fsnratRS. Ift&tmanam, the good of his sell. 
Having searched the Self. Anuvindate, obtains.

1 . Now, that which the wise call Yajna (sacrifice) 
is verily the Divine Wisdom, through Divine Wisdom, the 
knower obtains the Lord. Similarly, that which the wise 
call lstam is also the Divine Wisdom. For having desired 
the Self, he obtains the Self.— 546.

Note.—The last vorse of the last chapter declares that those only reach Brahman who 
practice Brahrnaeharya. This word generally means celibacy; but if is not to bo taken 
in this sense here, for Brahrnaeharya in its restricted meaning is not the only means of 
obtaining the Bord. The present chapter therefore, explains the true meaning of this 
word. Brahrnaeharya means Divine Wisdom, and thus includes Yajna and Is to. Yajna 
also does not moan sacrifice hare but Wisdom. It comes from the root Ya to go, to under
stand and .Team, Wisdom, The whole word Yajfiam moans that by which tho Omniscient
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V ® 7 j  : “  T i l ;.: m f cached, and hence it means Divine Wisdom. Thus Yajuam has literally the'-wrate'* 
tneainrig as Brahmacharyam, that by which Brahman is reached. Similarly the word Istam 
generally means sacrifice; but here it means Divine Wisdom, and it literally means 
“  that by which one desires (Ichchhati) to know Brahman." Thus Islam means also liter
ally the Divine Wisdom, or as the Sruti puts it—“ Iatva Atmanam,” “ having desired all 
desires, i.e., having transcended all desires, etc., he obtains the Self.” Thus Istam also 
moans Divine Wisdom or the instrument of getting rid of all desires.

Mantra 2,

r T f ^ R W  II R II
Atha, now. Yat, what. Satrfiyanain, the sacrifice called

Sattrayana, literally that by which the Lord  called Sat is obtained as one’s 
saviour (trdna). Iti, thus. Achaksate, say the wise, Brah-
macharyam, the Divine Wisdom. tr  ̂ Eva, alone. arq Tat, that. 

Brabmacharyena, through the Divine Wisdom. rt Hi, verily, qq Eva, alone. 
5Ttf! Satali, from the Sat, from the Lord, ottceh: Atmanah, of the Self, sfjjjn 
Trfinam, safety, salvation. Vindate, obtains. Atha, now. jsrt Yat,
what, *fNw Maunam, silence. Iti, thus. •qr'Uqtr Achaksate, say the wise.

Brahmacharyam, Divine Wisdom, qq Eva, Alone, qq Tat, that, 
srgra^tH Brahmacltaryetja, through Divine Wisdom. Hi, verier, qq Eva, 
alone. Atmanam, the Self, the Lord, srvpqsi Anuvidya, having known.

Manute, meditates, knows indirectly, or knows directly.

2 . Now what the wise call Sattrayana is also Divine 
Wisdom, for by Divine Wisdom alone, he obtains from the 
True, the salvation of his self. Similarly what the wise call 
the vow of silence is really Divine Wisdom, for through 
Divine Wisdom alone, one after knowing the Lord, becomes 
absorbed in meditation and becomes silent.— 547.

Noli.—Thus Sattrayana and Manna disciplines literally mean Divine Wisdom,
Mantra 3.

i f R T T  5T
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Xx52l ’5^Jfsi Atha, now. aft Yat, what. AnassakSyanam, the vow of

fasting, jfJS| Iti, thus. Achaksate, say the wise. Brahmachar-
yara, the Divine Wisdom, jj?  Eva, alone. f ^  Tat, that, nsp Esah, this, r  
H i, verily, =gr?FfT Atma, the Self, h  Na, not. srcaifsr Kasyati, perishes, ssijj 
Y am, what, whom, agj^jn i Brahmacharyena, through Divine Wisdom.
Anuvindate, He discovers. STST Atha, now. ajar Yat, what. ^jRipjpjumAianya- 
yanam, the vow of living in the forest. Iti, thus. ?rr*Jt3Pf Achaksate, they 
say. agrsnfe Brahmacharyam, the Divine Wisdom, ry? Eva, alone, f j f  1 at, 
that, arar Tat, that, tgx: A  rah, called Arali or enemy, “j Cha, and. f  Ha, 
verily. %  Vai, verily, vq  Nah, called Nyah, <sj Cba, and. sjrrHt Arnavau, two 
lakes. Brahmaloke, in the Brahman World, wjffaiftsrrr Fritiyasyam,
inthe third, ftp Itah, from this: from Meru. RT? Divi, in the Heaven, in the 
^vetadvlpa. jjg; Tat, that, there. ^  Airam, full of Laksmt called Ira, some 
say Airam means wine of the tree called Ira. tpfNl. Madiyam, wine, exhilara
ting ; enchanting. Sarah, lake, jjw lat, that, there, Asvatthali,
the tree A^vattha. Not o n e  tree, but rows of such trees, Jamqq: Somasava- 
nah, showering Soma or Nectar. Ambrosia exuding Asvattba trees. f[W Tat, 
that, there. WTOfsttfl Aparajita, called Aparajita. <£ Pali, city. 3fsjaj: Brah- 
manah, of the Lord. srgfirPnTh I’rabhuvimitam, made by the Lord, fifctpjtjw 
Hiraijmayam, golden. The word ‘ couch ’ should be supplied to complete the 

sense.
3. Now what the wise call Anasakayana or fasting 

vow, that also is the Divine Wisdom, for this Self does not 
perish ; therefore it is called Anasak (non-perishing). Since 
this Imperishable is reached through Divine Wisdom, it is 
called Anasakayana, namely, that which leads to the Impe
rishable. Similarly what the wise call “ the vow of Forest 
life,” that also is Divine Wisdom, for Divine Wisdom is 
called Aranyayana or the leader to the Ara and Nya, because 
it teaches about Brahman, called Aranya or the Silent One. 
Ara and Nya are two lakes in the world of Brahman, in the 
third heaven from hence (Meru). There is a lake where 
dwells the enrapturing Ira (Laksmi), there are the asvattha 
trees that shower the Soma juice ; there is the city of the 
Lord called Aparajita, and in it the throne, built by the Lord, 
and called Prabhuvimitam, which is all golden.— 548.

Note.—The existence of the hikes called Ara, and Nya, of the tank called Airamadiya 
and the tree that showers soma, and the city Invlhcible and the couch called Prabhu- 
vimitam is mentioned in the Kausitaki Brahmana Upanisad. “ Inthis Brahma loka there 
are the lake named Aira, (consisting of evil passions), the moments called Yestiha
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the good), the river named Vijarit (giving fredom from old age) the tiJ^tsIteJ 
the earth.) the city named Salajyam ( with high banked reservoirs of water), the 

building named Aparijitam (impregnable) of which Indra and Prajapati are gate-keepers, 
the council chamber called the Bibhu (all-pervading), the throne named Vichakshaua (full 
of wisdom) a couch named Amitauja (of infinite splendour,) (Brahman's) consort named 
MSnas! (the delightful, i. e., Nature) and her reflection Chaksusi (probably the indivi
dual soul), who both weave the creatures like flowers.”

Brahmacharya when mental, includes the mental sacrifice or Yajiia, the mental Ista, 
(fee. In fact these words Yajna, Ista, Ac., when analysed lead to the same meaning 
as Brahmacharya. The following table shows it

Brahmacharya ... ... Leading to Brahmana, i. e., Divine Wisdom.
Yajiia ... ... ... Leading to the Omniscient. Ya+jfia,

••• — — Transcending desire or the object of search (Bsana
or Ichchhk).

Sattrfiyana ... ... Leading to Sat, the Saviour.
Mauna ... ... ... Meditating (Manana).
Anflsak&yana ... ... Leading to the Imperishable (Anasaka).
Arany&yana ... ... Leading to Ara and Nya.
Thus the mental Brahmacharya is Divine Wisdom; and when Yajna, &c., are per

formed mentally, they must be performed in this spirit. But when Yajna, &e., are per
formed by deeds and speech, the mental idea should not he absent.

The Bvetadvipa is the third heaven from the worldly heaven, namely, from Meru. 
In this Svetadvipa are these lakes, trees, places, &c. The word Airam means also con
sisting of Ira or Laksmi, for Irfl is another name of Laksmi. The word asvattlia means 
the grove of As vattha trees. Soma savana means dripping nectar.

Ma n t r a  4 .

* r %

mfo \\ 2  u
11 h it

ars Tat, there, therefore. % Ye, who. tj?j Eva, only. ^  Etau, these 
two, Arain, called Ara. tf Cha, and. % Vai, verily, jjvjh Nyam, called 
Nya. i* Cha, and. ssnMr Anjavau, two lakes, Brahmaloke, in the world
of Brahman, agr^rof Brahmacharyena, through Divine Wisdom. 
Amivindanti, they obtain. Tesam, for them. qr?t Eva, only, (ysp Esalt
this, h u sp u : Brahmaloka|i, the world of Brahman. wiW  Tesam, for them.

Sarvesu, in all. «tr%  Lokesu, in worlds. cRRvrrc; Kamacharafi, freedom 
of movement, vftrit Bhavati, becomes.

4. Therefore, those who obtain through Brahmachar-
ya these two lakes called Ara and Nya, which are in the
world of Brahman, they verily get this Brahma world, for
them is the freedom of movement in all these worlds.— 549

10
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In this khanda the scripture teaches that Yajtia, Tsta n, Sattram, &c., are said to be 

Brahmaoharya, or Divine Wisdom. The Commentator now shows how the literal meaning 
of these words lead to the sense of Divine Wisdom.

The words Yajham, Islam, Saftram, Maunatn, Anarfakayanam, Aranyet- 
yanain all mean the knowledge of the Supreme Brahman, the Divine 
Wisdom.

In the world of the Supreme Brahman, in the highest region called 
the ^vetadvipa, there are two lakes called Ark and Nya, these Divine 
lakes are full with the sweet waters of knowledge and bliss.

The description of these lakes, as filled with the waters of wisdom and bliss, shows 
that they are really made up of the essence of Laksmi. An objector says, it is not proper 
to say that the Brahmaioka is the white Island or Svetadvipa. Because it is described 
in: this as being the third region from this world, and therefore, this white Island is the 
Third Heaven of Indra. But the white Island is situated in the Ocean of Milk. How do 
you reconcile this apparent conflict ? Is it in the third Hoaven from Morn, namely, 
is it in the Svarga of indra, or is it in the Ocean of Milk ? To this the Commentator 
replies

As much as the world of Indra called Svarga is high away from 
-this world, so much higher than the world of Svarga is the Srvetadvipa 
(from the world of Svarga).

The phrase Tritiyasyam Itah Divi means thus in the third Heaven from Svarga, as 
the Svarga itself is third from this.

In that Slvetadvipa is a tank full of wine and all sorts of eatables.
And there are trees called Adavattlia which constantly shower Nectar. 
There is the Divine city of Visnu. called Aparajita. There is the couch 
of Visnu called Vimita made to the size of the Lord (infinite), made of 
Divine Gold of mental matter (Chit-suvarna), which is in the from of 
Laksmi.

Note.—Is the matter of the Hoaven world the body of Laksmi? It la called 
Chit matter dr matter made of mentality.

This Visnu, dwelling in the Isvetadvipa, is called Paryanka Brah
man or the Lord God of the Couch of splendid glory.

Note. — The description of this Couch as given here, and in the Kausitaki Upanisad 
shows that it was a Drama played in ancient India, something on the lines of modern 
Free Masonry. The world of heaven is represented, as guarded by the gate-keepers 
the Inner and outer Guards. The soul cannot enter heaven till it answers properly the 
questions put by these wardens. The person who gives a right answer to the warden 
of the Moon (something like the junior warden is allowed to enter). The Upanisad 
says “ but if a man does not give.the right answer, then the Moon rejects him and that 
soul is reborn again.” The question which the Moon puts is this. Who art thou?
The. proper answer to this is given in the Upanisad already mentioned, in these 
■words

“ Prom the wise moon, who orders the seasons, when it is born consisting of fifteen 
par ts, from the moon who is the home of our ancestors, the seed was brought. This seed,
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; e ^ ^ jr i^ .ih e y  (the Gods mentioned in the I’auchSgnividyi) gathered up in an a o tta l-i» » , 
amldJSpough an active man they brought me to a mother. Then X, growing up to be 
born, a being living by months, whether twelve or thirteen, was together with my 
father, who also lived by (years of) twelve or thirteen months, that I might either know 
it (the true Brahman) or not know it. Therefore, O ye seasons, grant that I may attain 
immortality (knowledge of Brahman). By this my true saying, by this my toil (beginning 
with the dwelling in the moon and ending with my birth on earth) I am (like) a season, 
and the child of the seasons.” “ Who art thou?” The sage asks again, “ I am thou,”  
he replies. Then he sets him free (to proceed onward). The Svetadvipa is the place 
where all must go in order to get their initiation from the great Master.

S ix t h  K h a n d a .

M a n t r a  r,

^  W  m  ^  0 5  II % II
Atha, now. nx- Yah, these which, q*fl-: Etah, these. Hrida-

yasya, of the heart, jjr̂ rvq: Nadyah, vessels, called Piiigala, Nandini, Ida, Vaj- 
■rika and Susurnna, jfp Yah, those. fqjfotfsi Pihgalasya, of the Brown, of 
Sankarsana. Animnah, of the subtle, the Lord in his atomic form,
dwelling within the Jiva. rarefy Tisthanti, exist, ^uklasya, of the
white, o f VAsudeva. Nilasya, of the Blue, of Aniruddha. Pitasya,
of the Yellow, of Pradyumna. Lohitasya,* of the Red, of Narayana.

Iti, thus, Asau, that. % Vai, verily. SEtTraar: Adityah, of the Lord in 
the Sun called Adityah, because he attracts (Adana). frpr: Pihgalah, Brown, 
Sankarsana. Esal.i, this, u^ : SLklah, White, Vasudeva. qî : Esah, this. 
# * : Nilah, Blue, Aniruddha. qsp Esah, this, iftff: Pitah, Yellow, Pradyumna. 
qsf: Esali, this, OTrtrP Lohitali, Red, Narayana.

1. There are five vessels of the heart, in which dwell 
the five forms of the Lord in His subtle aspect:— In the vessel 
called Pingala, dwells Sankarsana having Brown colour, 
in Nandni, dwells Vasudeva having White colour ; in the 
Ida, dewlls Aniruddha having Blue colour; in .the Vajrika, 
dwells Pradyumna having Yellow colour; in the Susumna, 
dwells Narayana having Red colour. Thus one should 
meditate on the Lord.

There is also the sun, in these vessels; and in that sun 
in the heart, one should also meditate on these five forms 
Brown, White, Buie, Yellow, and Red,— 550-
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M a n t r a s .

FpSTWT sSTorf W $ t *TSg[cfW ^Tg

gtcfi w r iw q  t w ? t 4t < ir#  ^Tg rt$«

¥̂ T??fe?rrafwtR^ iRT̂ T s?r^j xfHi wr^ft ?rrffR i 

SRTFR OTT: U R n
^  Tat, that. gqr Yatha, as. Mabdpathah, a highway. W5T1P

Atatah, long stretching. Ubhau, to both. WT'tr GrAmau villages. *r®0if% 
Gaclichhati, goes. ?*&} Imam, to this, Cha, and. ?ri«i.Atnuni, to that,
Cha, and, xnn_ Evam, thus, q?r Eva, just, trrtr Et&b, these. Adit- -
yasya, of the Sun. Ratfmayah, rays, g}|r Ubhau, to both, Lokau,
woilds. Gachclihanti, go. ftpt. Imam, this, ty Cha, and. Amum,
that. Cha, and. srgwnjj Aniusmat, from that. tarnteattH Aditydt, from the 
sun, from the forms o f the Lord within the sun. srfjrsFar PratAyante, they start, 
They pervade. <n: Tali, they, r̂rtf Asu, in these. sfr^J Nftdisu, In the 
vessels. .-pi Sriptalt, entered : gone. 3tr*n: Abhyah, from these uadis, from 
the forms of the Lord dwelling in the Nad'8- Nadlbhyali, from these
vessels. STWfTRT Pratayante, they pervade, they start. % Fe, they : the rays.

Amusmin, in that. <nt%^ Aditye, in the sun. p rr : SfipplAb, entered.
2, As a highway stretches to hoth villages from 

where it starts to where it ends, similarly these rays of the 
sun go to hoth worlds, to this one and to the other. They 
start from the various forms of the Lord in the Sun and 
enter into the various forms of the Lord in these vessels of 
the heart; again these rays start from these various forms of 
the Lord dwelling in the vessels of the heart and enter into 
the various forms of the Lord dwelling in the sun.— 551.

Vote.—The Lord in the sun has five forms, as previously described in the Madhu- 
vidya. The Lord in the Heart has also the same five forms as described here. There is 
constant communication between these. The rays from the Solar Logos enter into the 
heart, and the rays frqm the Cardiac Logos enter into the snn. Thus there is a constant 
Interchange between these two Logoi the Solar and Cardiac.

Mantra 2 .

HSRTvTt ^  f^HRTRTi 

LRLT cTvT <TTtHT %
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there, this being so. jjsf Yatra, when, tjfig; Elat, this J iv a P ^ r^  
iSapthh, sleeps, otW  Samastah, all, withdrawing himself from the senses.

Satnprasannafi quitly reposing, at perfect rest Svapnam,
dreams, rr Na, not. Vijanati, perceives. srtlj Asu, in these vessels,
and thereby into Vistju. tr̂ r Tada, then. JtRfhs Nadisn, In the vessels, in

within the nsidis, tjfj; Sriptafi, entered, wvfa Bliavati, becomes. jpp 
Tam, him. sp Na, not. Ka^chana, any one. qjotf Papma, evil one. pjrrrt 
Spriiati, touches. Ifsrqi Tejasa, by the fire of the Lord. Hi, verily, because,, 
<Kr Tada, then, tmmrL Samppanoah, joined Bhavati, becomes.

3. This being so, when this Jiva sleeps, being at per- 
feet rest and all senses withdrawn (experiencing the joy of 
his essential nature), and sees no dream, then he enters (into 
the Lord dwelling in) these vessels and there no evil one 
ean touch him, because he is protected by the Light of the 
Lord.— 552.

M a h tr a  4.

 ̂ q t r f ^ n r H  * pti%  m r m  w% -
ITT ^ T R i r n  I T T R im  H

m f w  r T T ^ T R T f t r  II d 11
Atha, Now, jpp Yatra, where, when. tf?fw Etat, this (knower of the 

Lord). tHratreWfW AbalintSnam, feels weak, on account of illness. 4f?r: Nftat>, 
becomes, gets. Bhavati, becomes. ^  Tam, to him. ^rPrtT’ Abhitali, on
all sides, urdhtr: Asinah, sitting. ■ snf: Ahull, (the kinsmen) say. 5tr»Tr% 
Jftnasi, knowest thou, tffsj Mam, me. 3Jr?rifsr Janasi, knovvest thou. *»r*£ Mam, 
me. ffTf Iti, thus, sr: Sah, he. JTr-Ty Yavat, so long as. wtrar Asmat, from 
this. t&foiw l^artrat, from the body. ssrgaiFrP Anukrantafi, has not gone out. 
*r?)% Bhavati, becomes. rjtTfl; Tavat, so long. stprrfS’ jAnAti, he knows.

4. Now when this knower of Brahman becomes weak 
on account of illness, be is surrounded by his kinsmen, who 
say “ do you recognise me, do you recognise m e.” As long 
as he does not go out of the body, he knows them.— 553.

M a N'IRA 5.
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"■TO Atha, now.- m  Yatra, when, jpr* Etat, this. Asmat, from

this. gjfkr? SarirAt, from the body. 3caFTTCT Utkramati, goes out w i  Atha, 
then. Etaih, by these, tpr Eva, just alone. TTvrtfSn Rasimibbih, by the 
rays, by ttie solar rays existing in the vessels of the heart, which illumine
the passage of these tubes. Urdhvam, upwards, sgTeS*?? AkrAmate, he
goes, Sab, he, the wise, afrs; Om, Om. ?f!=f Iti, thus, Vaha, by the
Carrier, t.e., by the vehicle of Om, namely by Vayu, through the grace of 
VAyu. UdvAmityate, Attains the condition of VAtna, called the
Divine Consciousness. Sah, he, namely Vayu, jjrwg; Yavat, when, in order 
to lead him up. f^QRr Ksipyet, throws off. rw: Manah, mind, in order to take 
the man away. =fT3RT TAvat, then. ttnfsars Adityam, to (Visnu dwelling in) 
the sun. TTÊ fH Gachchhati, goes. tjRf Etat, this, Lord in the Sun % Vai, 
verily. Khaiu, verily. #aR$rf?r LokadvAram, the door to the world of
Brahman, ftfgrw VidusAm, by the wise; of the wise. STĴ P̂J Prnpadanam, 
to be walked through, to be attained. fsr̂ h=r: Nirodhah, stoppage, srf ĝ'sfr  ̂
AvidusAm, of the non-wise.

5. Now when he departs from the body, he soars 
upwards by those very solar rays in the vessels of the heart. 
He through the grace of the vehicle of Om, attains the con
dition of Divine consciousness. When Vayu throws off the 
mind, he carries the soul upwards to the Lord, in the Sun 
which is the door to the world of Brahman. He is attained 
by the wise, but is shut off from the non-knowing.—-554.

M a n t r a  6 .

i 3 ^ -
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Tat, on this, trg: Esan, this, w&t;: filokah, verse. Ricrw &ttam, one 
hundred, =er Cha, and. Eka, one. 'SfCha, and. ggjsfrz; Hridayasya, of the 
Lord moving in the heart, Nadyah, the vessels presided over by the
Lord, fmrru TAsam, out of them. MQrdhanam crown of the head. tarBcf^RT
Abhinisrita, penetrates, Eka, one, namely SusumnA. Rm TayA, by that, 
by the Susumna. ar'SVR Urdhvam, upwards. mrRR Ayart, going. Amritat-
vam, Immortality. unfit Etl, goes, attains. ftarggwff: VisvahuaiiyAh, the others 
to different directions Utkramane, for departing. rrtsr Bhavanti,
become. y?tR>U& Utkramane, for departing. Bhavanti, become-
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About this is the following verse :— One h u n te d  
ciiicT one ere the arteries of the heart; out of them one pene
trates the crown of the head. By that vessel going upwards, 
it reaches the Im m ortal; the others lead to different worlds, 
if the soul passes out through th em : Yea to different 
worlds.— 555.

MADHYA’S COMMENTARY.
In tills khaiula, the five tubes or force vehicles of the heart, are described. It is 

not the physical description of the arteries of the heart, but of the five forms of Visnu 
existing in the heart, in His most subtle aspect.

This Visnu, called Paryaftka Brahman, dwells in five forma, in the 
vessels of the heart. These are the five atomic aspects of Visnu dwelling 
in the five Nadia or vessels. In the central vessel called SusnmnA, is the 
form of the Lord having red colour, and called N; inly ana. In the vessel 
called Niidini, is the form called Vasudeva, and it has white colour, 
and is situated in the front part of this vessel. In the vessel called Pift- 
gala is the form called Safikarsana, and it has brown colour. In the 
vessel called Vajrika is the form called Pradyumna, and it has yellow 
colour. In the vessel called Ida is the form called Aniruddha and it has 
blue colour.

In the Sun also are these five forms of the Lord. The sun is called 
Aditya and the Lord in the sun is also called so, because He is the Adi 
or beginning, and because He pervades (tata) with His rays the whole 
Solar Orb. Thus all the solar rays are pervaded by the Divino Rays, 
lu  the Lord dwelling in the heart, in His five forms, in the various 
vessels of the heart, are Solar Rays also. These Solar Rays are inter
woven with the rays of the NMis. The Jiva is in the midst of these 
rays and within the Jiva is the Lord Visnu, regulating the Jiva through 
all these rays. When the Jiva is overpowered by the vibrations of the 
light rays (Tejas) proceeding form Visnu He is said to be in deep sleep.

Vayu is the vehicle of Om, therefore He is called Omvafc (Orn-vah) 
or the carrier of Om. Through this Om Vat, or Vayu, the Jiva obtains 
release, and proceeds upwards by the pleasant path called Vama. The 
word Vatua means the condition of the Divine consciousness (Divya 
Chidrftpa Bhava), when Vayu desiring to raise up the souls of the pious 
throws away the Manas (separates the soul from Manas); then the Jiva 
goes to Vi§nu called Aditya, through this method of meditation. Thus 
it is in the Paryaftka Upasana.

Note At the time of death, the person who lias been meditating on tho Lord witbia 
the heart, in the method described above, quits the body through the help of Vfiyu the
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GreapMetHtator, the Saviour. This Vayu takes the soul up, and makes him attain the 
condition of Varna or Divine consciousness. The souls of the wise only attain this 
consciousness, when they throw off their mental body. In other cases, the throwing off 
of the mental body is a prelude to unconsciousness. The majority of souls, who do not 
know the mystery ofV&yu, remain in this state of unconsciousness, when their Manas or 
mental vehicle drops down. The state of Vamatva is only for those who know the secret 
of Om and of Vayu, tbo vehicle of Om. A man must become the worshipper of Y&yu in 
order to get tile grace of the Lord, whose beloved son is Vayu, the meditator.

S e v e n t h  K iia n d a .

Mantra  i .

f t W .  ST

gfS?T: ^ S F T T ^ f H c l  TT^R-ST

f ^ R T ^ R T  f  II \ II

aj: Yah, who. 'srV’iT Atma, the Lord called Atman, the Self. 3PTjip=fTr0tt 
Apahatapdpma, free from sin. prar: Vijarah, free from decay. R W  VimrUyuh, 
free from death. Vi^okal), free from grief. Vijighatasah, free
from hunger. 'fjfrtnu.' Apipasah, free from thirst. qrqqftiTi Satyakarnah, he 
whose desires are true. goTOcRF<?: Stityasaiikalpab, he whose will is true, 
rf; Sab, he. q^geq: Anvestavyah, ought to be searched, w. Sah, he. 
flfiWTfwrssr Vijijnasitavyah, ought to be known, u: Sah, he. tTlfs. Sarvdn, all. 
H Cha, and. alRRrw Lokdn, worlds. TOffs Apnoti, attains, m h , Sarvdo, all.

Cha, and. EKrffT̂ . Hainan, desires, q: Yalt, who. m  lam, him. 
Atmanam, the Self. tsrgr%t Anuvidya, knowing, having known through scrip
tures &c., indirectly. f^irvn% Vijanftti, understands by direct vision, m  U<> 
thus, f  Ha, verily. Prajapatib, Prajapatih, the four-faced BrahmS.

Uvacha, said.
1. Prajapati proclaimed “ the Atman, who is free 

from sins, free from old age, free from death, free from 
grief, free from hunger, free from thirst, He whose desires 
are true, whose will is true, He ought to be searched out, 
He ought to be understood. He, who has known that Atman  
indirecty and has also realised Him, attains all worlds and 
all desires ” — 556.
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Tad, that ; with anu, it becomes tadanu— “ after that,” after “ hearing 
that.” 5 Ha, verily. g-rfS? Ubliaye, both ?qru>~r  Devas.uralt, the Devas and 
Asuras, =spj[ Anu, afterwards, should be joined with the word tad. T a d a n u =  
then. fgftfi; Bubudhire, (knew, heard), attempted to understand. W Te, they.

A
$ Ha, verily, Uchuli, said to (ndra and Virochana respectively. gs?f Hants, 
well. fiH lam, him. Atmauam, the Atman. ^ri%«ijpr Anvisnamah,
we shall search, we shall realise, qw Yam, whom, Atmananj, the
Self. tjffiqKq Anvisya, having searched. Sarvdn, all. =et Cha, and ifR in i

Lokan, worlds. Êflfftra Aptioti, one obtains1, according to his merit,
Sat van, all. ^  Cha, and. eRPTia’ Raman, desires. In, thus. fry: liidr.th, 
the Lord  Ind ia. 5 Ha, verily, tjy Eva,%  Vai, verily. Dev4uflm, among
the Devas, for the sake of teaching the Devas, wfwtr?5nP3f Abhipravavraja, 
went out in order to acquire this wisdom. fyipEfy: Virochanah tlic Asu ra  called 
Virochana. 3TgtT®rt^ Asuranam, among the Asuras, for the sake of teaching 
the Asuras. ^  Tau, these two. 5 Ha, verily. 'JufftypTr Asamvidanau, with
out communicating with each other, without being on friendly terms, qpr Kvn, 
alone. gftt’T r#  Samitani, with sacred fuel in their hands. rstnfw^tPtTg 
Prajapatisakasam to the vicinity of Prajapati. -srnPRjj: AjagmatuJt, they two 
came.

2. Then both the Devas and the Asuras attempted 

lo understand this and said (to indra and Virochana respect
ively) “  well we, wish to know the Atman, by knowing 
whom one obtains all worlds and till desires.” Indra went 
out to get this knowledge, in order to teach the Devas, and 
Virochana in order to teach the Asuras. These two, with
out communicating with each Other, approached Prajapati, 
with fuel in their hands.— 557.

M a n -i r a  3.

# r  ?• s i f a s v n  sr^tftr a g r e & jT g s a r  f  srsrp rr^-
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<TT Ian, those, two. g Ha, verily, g r f t r ^  Dvatriiii^atam, thirty-two. 

tsrsfrfil Varsani, years, agpsdis? Brahmacharyam, observing the vow of celibacy, 
3Tgg; Usatufr, dwelt. <?V Tau, to those two. 5 Ha, verily, srsntfj^: Prajapatih, 
Pi ajapati. 3 5 ^  Uvacha, said. r >b  Kim, what, s ^ f q t  Ichchhantau, desiring.

Avastam, You two have dwelt here. ?f% 1 ti, thus. ^  Tau, those two. 
5 Ha, tlien. 3 ^ 5 :  Uohatuh, said, q: Yah, who. ^T?3r Anna, the Self. 
imtT'TT’Tr Apahatapapina, free from sin. f ^ r :  Vi jarali, free from old age, free 
from decay, Vinirityuh, free front death, fiptfrej: Vigokali, free front
grief. WRfsrrjcJj: Avijighatsah, free from hunger, ^qtrra: Apipasah, free 
from tlirist. Satyakamab, He whose desires are due. Uctrafyn
Satyasafikalpah, H e  whose will is true, ?p Salt, lie. :-5'S3Ssjp Anvestavyah, 
ought to be searched, ty: Salt, he. Vijijnasitavyah, ought to be
known, h : Salt, he. Sat van, all ^  Uta, and. Lokan worlds.
^TmiRT Apnoti, attains. Sarvan, all. ^  Cha, and. ^  Katnan, desires.
®f. Yah, who. ffit lam, Hint. Atmanmn, Hie Sell; Anuvidya,

knowing, having known through scriptares &c., indirectly, ftstpnfw Vija- 
nati, understands. Iti, thus, *ir?rP Bltagavatah, O f the Lord. Vachah 
speech. tpRSff Vedayante, (The Devas and ' the Asuras) desire to know. ?f« 
Tam, that Attitan, the Lord, Lhchhatau, we two desiring (to teach
them by learning front thee). Avastam, we two have dwelt here. The
proper grammatical form is avStsva. The use of the third person, instead of 
the first person shows the respectful fear of the Guru. ^  Iti, thus.

3. The two dwelt there for thirty-two years, observing 
the vow of celibacy. Then Prajapati asked them— “ for 
what purpose have you both dwelt, here.” They replied 

the Devas and the Asuras desire to know that (Self about 
whom you have said ‘ the Self who is free from sin, free 
from old age, free from death, free from grief, free from 
hunger, free from  ̂thirst, whose desires are true, and whose 
will is true, that Atman we must search, that Atman we 
must understand. He obtains all worlds, lie obtains all 
desires, who having intellectually conceived this Atman 
realises him directly.’ Now we both have dwelt here be
cause we wish to know that Self.”— 558.

(f/W B \S\ , CnnlNDOGYA-OPANISAD. ( A j
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<ft Tan, to those two. 5 Ha, verily, then. !T3nqr%: Prajapatih, Prajapati. 

3qr*T Uvaeha, said (in a parable, to test the intuition of the two aspirants), 
q: Yah, who. qq: Esah, this (Lord  who creates the waking condition).
Antar, within, Aksin i, In the eye. gqq: Purusah, the Purusa, pos
sessing the six Divine qualities, and called Vis£va, Drigyate, is seen
through D iv ine  vision, qq: Esah, this, ^nrsu Atma, the Self. Iti, thus, 
t  Ha, verily. gqrsf Uvaeha, said. (Tort Etat, this. Amritam, the im
mortal, the ever free. ^pTtPJ. Abhayam, the fearless. qqq Etat, this, srgj 
Brahma, Brahman the full, Iti, thus. This. Atha, then (Virochana
again asks), a: Yah, who. 3 ^  Ayarn, this. <t«t=l  Bhagavaji, Sir. tRtg Apsu, 
in the waters. TR»sEira?f Parikhflyate, is seen, q: Yah, what, s? Cha, and. 
EET̂ ij, Aymm, this, nrqscf Adarse, in the mirror, Katamah, who. qq: Esah,
this, frifl Iti, thus, qrqi Esah, this. 5 U, indeed, qq Eva, even, q§  Esu, in 

these, nif)j Sarvesu, in all. qqij Etesu, within. qWs*IFW Parikhyayate is 
seen, fjq Iti, Thus. ?  Ha, verily, Uvaeha, said.

4 . P r a ja p a t i  s a id  t o  t h e m .— ‘ T h e  p e r s o n  t h a t  i s  s e e n  

in  th e  eye, th a t  is  t h e  Self. T h i s  i s  w h a t  I h a v e  s a id . T h i s  

in th e  im m o r t a l ,  th e  f e a r le s s ,  t h is  is  B r a h m a n .”  V i r o c h a n a  

s a id .— ‘ S ir ,  h e  w h o  is  s e e n  :in th e  w a t e r , h e  w h o  is  s e e n  in  

a m ir r o r ,  w h o  is  H e ?  ’ H e  r e p l i e d .— ‘ H e  H i m s e l f  in d e e d  
is  s e e n  in  a l l  t h e s e . ’— 5 5 9 .

JVotfi.—Prajapati meant by the words “ that person who Is seen in the eye," the Lord 
as the Maker of the condition of waking. Th is aspect of the Lord is called Visva. It is 
in this condition that He gives the power of vision to all Jivas, to see external objects, 
Virochana, however, takes it to mean the reflection seen in the pupil of the eye. He, there
fore asks ‘ is the reflection seen in the water and in the mirror also Brahman ?’ Indra 
gives assents to the same question but in the sense, “ is the Lord seen in the water and 
in the mirror by a sage, whose interior vision is open the Lord Brahman ?” To this Praja
pati replies, “  the Lord is every where and is seen in all these.” This reply is perfectly 
true when taken in its highest sense; but it is misleading, if taken to mean, that the 
reflection seen in the water or in the mirror is the Lord Visiiu.

MADHVA. 8  COMMENTARY."
In the previous chapter it was taught that Brahmacharya—the Divine Wisdom is the means 
of attaining release. The next question is ; Does it give release to all who aspire to this

*



Knowledge and try to practise it, or only to some of them who are the elect ( from 
ei-cruity }. The Bruti answers this by the parable oflndro and Virochnna, showing that 
tho ellKIb|®>the olect> on>y Sots mukti, the preordained damned soul can never understand 
Brahma-VidyA, even if he hears it. Therefore the Commentator says :

fndia and Virochana were both taught by Brahma ; but Indra got 
the perfect knowledge of Yiriia, whose form is all-bliss and who is the 
person in the eye ; while Virochana understood it in a contrary way.

The words “ whose form is all-bliss” are an explanation of the word Sfcmau, which 
literally means adeya m mati.

But if Indra, on hearing of the person in the eye, understood it to refer to Visnu, why 
did he ask, who is ho who is seen in the water and in the mirror ? For he at least knew 
thut the Supreme Self was not the reflection. To this tho Commentator answers

Indra, though he understood rightly, spoke as Virochanh spoke, in 
order to delude him.

Admitted that Indra asked him the question, along with Virochana merely to koep up 
appearances with the latter, why did Prajiipati give the elusive reply : “ He, Brahman is 
seen in all these." He at least ought to have spoken the truth. To this the Commentator 
replies:—

Prajiipati Brahmtt spoke in tho { ambiguous ) words as he did, in 
order that Virochana should never come to know easily Vhmi ; and his 
( Brahma’s ) words should also he not untrue.

But where was tho harm if Virochana came to know Yisrui ? or if tho words of Brahrnd 
were not true ? To this the Commentator says :—

Because the Asuras are non-eligible to receive wisdom ; and false
hood also should never he uttered, (therefore Prajiipati spoke words 
which were true, hut not plain).

But if all Asuras are non-eligible, how is i t that Prahlida got tho wisdom f To this 
the Commentator replies :—

Praldada and others temporarily got Asurie conditions, through 
the curse pronounced by me 'Bralumt) -th e ir  soul was not innately 
Asurie. But this Virochana is verily a true Asura, so T shall give the 
teaching in such words that Virochana might not be enlightened and my 
words Should not also he until re. While Indra owing to the purity of 
liis mind (Bhava) will certainly come back again to me for further 
knowledge. Thus intending, Brahma taught that Hari was in the eye. 
Virochana, on account of his non-eligibility understood the doctrine to 
mean that the picture in the eye was Brahman, and thus wrongly under
standing, he asked “ is the reflection seen in the water and in the mirror 
also the Atman ?”  To that question, the Four-faced, replied “ yes, that 
which is seen there, is verily Brahman, in the sight, of the Trde-knower” 
this he said, referring to VFnu ; for Brahma thought of Visnu when he i 
paid so : for the wise see Him everywhere.
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M ANTRA 1 .

! * f ? r f a f c r  # r  ^  f

f%  rW 4  fftr  # r  f r s r g : W T%  3TRfTR

w r i w  srr% ^“q m r %  n \ n

3550X1% UdasarSve, in a vessel full of water. Atmanarii, the
Self. The body. «i%^| Aveksya, having looked at. Yat, what, limbs, &c. 
3Tf<xr;p Atmanab, of the Self, of the body and its various limbs. ^ Na. not. 
f%*Ip(ta: Vijanitliali, you two understand. ?T  ̂Tat, that, the unknown limb, &c. 
% Me, to me. sjofFrw FrabrQtam, you two say. ^  hi, thus. #  Tau, those 
two. 5 Ha, then, sxpoxft UdadaiAve, in the pan of water. Avek-
sariichakrate, looked into. ?rt Tau, they two, to them two. ?■ Ha, then. srsfp?f%: 
Prajapatil.t, Prajapati. apfi^ Uvacha, said. Kim, wbat. t o v  Pasyathah, 
you two see. ^  iti, thus, fr  Tau, they two. §  Ha, then. 3 ^ 3 :  Ochatub, 

said. Sarvam, ail. qpg Eva, just. 533 Idam, this. =5frTRI Avan>, of us
two. m it t : Bhagavah, Sir. =$rr<3Tdw Atmanam, the body, the Self. y w T :  P a T  
yavah, we two see. ^TfrTftpap Alomabhyah, up to the hairs. tgidrsp-xp Anakhebh- 
yah, up to the nails c f^ ^ s r  PratirQpam, picture. Iti, thus.

1. ‘ Having looked at your body in a vessel of water,
tell me wliat you do not understand of this Self.’ They 
looked into the pan of water. Then Prajapati said to them 
‘ what do you see?’ They said ‘ Sir we both see our full 
body in it up to the hairs and nails, a complete picture.’ 
— 560.

Note..—Prajapati now wants to teach them that the visible reflection of the body is not 
Brahman ; for it changes according to the change of the body. If the body is well-dressed 
and smart it looks well-dressed and smart. Prajapati wanted them to draw the opposite 
conclusion also, that if the body is badly dressed, and is sloven and sluggish, the reflection 
would appear badly dressed, sloven and sluggish. Prajapati in fact wanted thorn to loam 
the mistake of the rofloetioa theory of Vedanta. The Pratihimba-vilda says that soul 
(JIva) is a reflection of Brahman, meaning thereby that it is really Brahman though ap
pearing separate. The separation is a mere illusion or mays. This maya or pratimba- 
vada is the doctrine which finds favour with sisurie natures like that of Yirochana. They 
are not materialists, for Virochana was not a materialist but believed in an after life 
and taught (t to tho asuras. But he did not believe in a deity separate from his self or 
jlva.

*°( 1 VIU ADHYAYA’ VJn KnAW.)A, i. (n|r
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i t  t  q f r ^ i t
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i r  f  s r ^ r r q f i p i ^  f %

11 R (I
nt Tau, 10 those two. f  Ha, verily. srarTRP Prajapatih, Prajapati. ^?tm

Uvacha, said. H I^ 5tfWt Sadhualaukritau, well-adorned. Suvasanau,
well-dressed, Pariskritau, well-cleansed, well-shaved, without hairs
and nails. vjtsfT Uhtjtva, being. 3 3 W >  Udasarhve, in the pan of water.

Avcksethant, you two look. Aveksafichakrate, they
looked? #  Tau, to them two. f  Ha, then, i r m w  Prajapatih, Prajapati. 
»OTr Uvacha, said, Kim, what, m w -  Pa^yathah, you two see. fiflT Iti, 

tints.

2. Prajapati said to them ‘ adorn yourself well, dress 
yourself well and being' well-shaved look into the pan of 
water.’ They adorned themselves well, dressed themselves 
well and becoming neat and clean, looked into the pan of 
water. Prajapati then asked them ‘ what do you see?’
— 561.

Note.—This also allows that the reflection depends upon its creator the original: 
and ia not the original. The Lord Hari creates the reflection, the Jivas. But the Jivas 
are nottho Lord, but His creatures, His shadows. Those who take the reflection for 
the Lord and deny a separate Lord, are litre Viroehana who hold that the worshipping 
the Jivit.man Is the highest end. Such persons always speak of humanity and never 
of divinity.

M an tra  3.

<ft %

SR3“3f?J: II  ̂ II
at Tau, those two. f  Ha, then. Uchatuh, said, aptn Yathfl, this.

As. Eva, alone, f^sr Idam, this. =$f!dtfr Avam, of us two. w ? :  Bhagavah, 
Sir. Sadnvalafikritau, well-adorned. Suvasanau, well-dressed.

Pariskritau, well-shaved, <=?: Svafi, same, Self. tpr* Evam, thus, ipj 
Eva, even, ^ l i n a u ,  these two. 51^ hi, thus, Esah, this. r̂r?Hr Atma,
the Self, ffd Hi. thus, sr Ha, then, Uvacha, said, tpTcS; Etat, this.
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Amritam, Immortal. tsnraq Abhayam, fearless, tHpr Eta), this, an  
Brahma, Brahman. jth Iti, thus, rft Tau, those two. % (In, then. S IR T S ^  
^antahridayau, with heart at peace. sT5fsrs!tj: 1’ravavi ajatuh, went away.

3. They then said 4 as the bodies of ours, 0  Sir, are 
well-adorned, well-dressed and well-cleansed, that verily 
Sir, we find here also well-adorned, well-dressed and well- 
cleansed.’ Prajapati said 4 this is the Atman, this is the 
Immortal, the Fearless, this is Brahman.’ Then they both 
went away, well-satisfied in their hearts— 562.

Note.— PrajSpafci, of course, meant that the Lord is the Creator of this universe, as 
the body creates its reflection in the water. As the reflection in the water Is not the 
body, but a faint simulacra of it, similarly this uni verso is not the Lord, but separate from 
Him. But Viroehaua, being not advanced enough to understand the enigmatical sense 
of Prajapati, understood the reflection to ho the Brahman, and thought that in worship
ping one's own body, one would worship Brahuian. Had he reflected a little, he would 
have found that the reflection in the water was not self-dependent, but changed with 
the change of the original: and so could not be Brahman free from death and decay and 
sorrow.

M a n t r a  4.

? # r fc r  T g  ^  f c r r v j -

q j% q g  J T f s q  3TT<TTT q f o M r

u »  n
^  Tail, to them two, at them two (going away under the impression that 

they have been fully taught). ^ Ha, then, Anviksya, having looked.
iW H f’T: Prajftpatih, Prajapati. Uvacha, said (in order to show his im
partiality). Auupalabhya, not perceiving. sritHMK Atmflnam, die
Self. W JdJ r v  Ananuvidya, without knowing. VrajataJ, they both are
going away, sjfft Yatare, of these two. Whoseover of these two classes. utter 
Etat, this, Upanisadah, follower of the Upanisad. Bhavis-
yanti, will be. W L  Devah, Devas. flt Va, or. flight Asurah, the Asura*.
Va, or. %  Te, they. Parflbhavisyanti, will perish. par Iti, thus.

Sail, he. 5 Ha, then. sjhtT ?^  : l&mabndayal.], satisfied in his heart, tjf 
Eva, even, Virochanafc, Virochana. -tirpH Asurfln, to the Asuras.
untH Jagama, went. Tebhyah, to them. 5 Ha, then, ijhb Efflm this.

Upanisad am, teaching, doctrine, tfprrw Provacha, said, taught,
Atma, the Self, the Jiva. ir^ Eva, even. $5 Ilia, in this world, «nssg: 
Mahayyah, worthy of worship, Paricharyah, worthy of being served.
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Atmanam, the Jiva. Eva, alone. fgf Iha, in this world. Jffsisr 

Matiayan, worshipping. =SfTc*trspj, Atmanarii, the Jiva. Paricliaran
serving. 3>ft Ubliatt, both. Lokau, world. tSTTWTH Apnoti, one attains.
?»T«l Imam, this, =sr Clia, and, Amutn, tiiat. ^  Cha, and.

4. Prajapati looking after them said (within their 
hearing) ‘ without understanding the Atman and without 
preceiving it, they are going away. Any one of these two, 
whether Devas or Asuras, who would follow this doctrine 
would become destroyed.’ Now Virochana (not hearing 
this warning, hut) well-satisfied in his heart, went to the 
Asuras; and taught them this doctrine, namely that the Jiva 
is to be worshipped, that the Jiva alone is to be served, and 
he who worships the Jiva alone and serves the Jiva alone, 
attains both the worlds, this and the next.— 503.

Mote.-Thus Virochana taught tho false doctrine that the .Jiva was Brahman anti 
there was no other Brahman than the Jiva. That Virochana was not a. Lokdyata or 
materialist appears from tho fact that he believes in tho tic.vt nwM ; and teaches the 
Asuras how to get it. He believes in “ both murids” nbluu lokau-lv.it docs not believe 
ill any God. other than his own Self. Even while he was going, Prajapati cried out 
“  without understanding the Atman they are going away.” Virochana, did not pay heed 
to his warning. Indra, however, on hearing it, stopped and began to think out what it 
meant.

Mantra  5.

3 1 ^ ^ -

S ift* ^ ^ r ^ l t w f r T

5TT#i II V. II
k ^ n

rf^RTil lasniat, therefore, because the Asuras worshipped the Jiva as 
Brahman. Api, even, also, ^  Adyn, now, to-day. fg  iha, here. tsreepHJ
Adadanam, one who does not give alms, one who does not give charity in
the name of the Lord, but only for the sake of the Jiva. ’J'STfVPTO. Asrad- 
dadhanani, who has no faith in the existence of the Lord, and who believes 
that the Jiva is the Lord. srasw m . Ayajamanam, who does not sacrifice 
to the Lord, but sacrifices to please the Jiva alone, ^rtf: Ahuifi, they say.
y j p t  A s lira b, demoniac.. Bata, alas. Iti, thus, y f c pnw Asuranar,;,
of the Asuras. ft Hi, because, rjtir Esa, this, such. Upanisat,
doctrine. SFU3 Pretasya, of the dead, of the Jiva who has left the body, 

^ariram, body. rw ^ r  Bhiksaya, by begging. Vasanena, with

' G°̂N. ■■ ■ - . i.' *
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'Address. ^syfirpjr Alaftkaien i, wi ll ornament. f f t  Iii, thus, I'liey adorn 
the body thinking that thereby the Jiva would be satisfied. rntfiliffFf Sariis* 
kurvanti, adorn, worship tr̂ a Etena, with this, by worshipping the living 
body of the jiva, as it is the reflection of the Jiva. Hi, verily,
Amuni, that, Lokam, world, as well as this world. Jesyautab,
will conquer, Manvate, think

5. Therefore, even now, here a man who does not 
give alms or who has no faith or who does not sacrifice is 
called an Asura, for this is the doctrine of the Asuras. They 
adorn the body of the dead with dresses and ornaments, 
obtained by begging, thinking that by thns (worshipping 
the Jiva and its casket the body) they will conquer the next 
world (as well as this).— 564.

Note: -  Since the Jiva is the God of the iVsuras they preserve this body, even when 
the Jiva has loft it, because it had couie in contact with God, and therefore they carefully 
guard it.

MADHVA’S  COMMENTARY.

Any person of small understanding would have found out that the reflection in the 
water could not bo the unchangeable Lord. For this reflection changed with the change 
of the body, if the body was well-dressed, it appeared well-dressed, and so on. But 
Virochana could not understand this simple truth. This showed that ho was one of tho 
eternally damned souls, one of the ineligibles.

To demonstrate that eligibility is the stronger factor (in under
standing the Truth), and to show the faults of the picture-theory, 
Prajapati told them to look at their reflection in the water, after having 
adorned the body with ornaments, Ac. (He meant to teach that the re
flection was not Brahman) because as it gets all the good qualities of tho 
body, when the body is well-adorned, &c., similarly it gets all its had 
qualities, when the body is bad. But Virochana, owing to the impurity 
of his heart, misunderstood the drift of Brahma’s teaching, and went 
away well-satisfied in his heart, thinking that the reflection had all the 
attributes of the Supreme Brahman {i.e., that the Jiva was Brahman) : 
not realising that the reflection (Jiva) had no qualities of its own but 
what was given to it by the Supreme Lord.

Prajapati the Grand-father of mankind, iu order to remove the 
doubts of the Asuras, and to show his impartiality told them also that 
this was not a true doctrine (as understood by Virochana), for it would 
lead the ignorant to destruction. Brahma said this, again and again, in a 
loud voice, to warn the Asuras; but he knew that the minds constituted, 
like that of Virochana would not understand the true doctrine, and fall

12



? CHIlA h’DOGYA -U PAN ISA D. ( q j

" . , . . .  . . d J j
<%ttO^M/eriv)i' into which ho had fallen. Still owing to the impurity of 

hia heart, Virochana went away without, knowing the truth, and having 
gone to Itis Asuras, taught them that the Supreme Brahman is nothing 
but the reflection, namely that the Jlva was Brahman. He taught them, 
that by adorning the body, Brahman is adorned ; as one can easily see. 
Therefore, the Asuras do not give alms, nor do they worship any one 
else than their own self. They all also hold the doctrine that in indul
gence alone there is Supreme satisfaction. Owing to this Self-belief they 
hold the doctrine that they themselves are Brahman, and say “  we are 
Brahman.”  Being destroyed, they fall into blinding darkness, where 
they suffer continually.

N i n t h  K h a n d a .

M antra  i .

q f t -

s iw r t  m m :

< m m V f c r  n s> u

^ rA t lia ,  then, when Virochana had gone. 5 Ha, now. Indrah
Ir.dra. Aprapya, without returning to, without teaching. qar E  va,
even. Devan, the deva.s. tjFffj Elat, this, saan, Bliayam, fear, difficulty,
the logical analogy which led to conclusions which were simply frightening, 
gqij Dadar4a, saw (die mistake ol Virochana's idea of truth). *pnr Yatlia, th is; 
as. qq Eva, alone, jgtg Khalu, verily, qpqqr Ayam, this (body of reflection., 
i.e., this) reflection, tsrfcrat Asmin, when this (when this original namely the 
body), sjftr dartre, when the body, in the body. Sadhvalnftkrite,
in being well-adorned, Sadlivalaftkriiah, well-adorned, Bhavati,
becomes, 5 ^ %  Suvasane, in bei ig well-dressed mroq: Suvasanah, well-? 
dressed. Pariskrite, in being well cleansed, shaved, &c. qRrjFirf: Paris-
kritah, well-cleansed qqq Evam, thus, qq Eva, alone. ssrqq Ayntn this, 
sgfCT^Asmu), in till- Andhe, being blind, Andhah, blind, nrqfq
Bhavati, becomes. mfa inline, in becoming lame. One who has (lowing 
discharges from h is eyes and nose, catanb. »9P!: SrAmalt, lame. lie  whose 
eyes and eats are weak (Sraina— flowing), qfftpfq Paiivriktje, crippled, whose 
bands 01 legs arc mutilated, Parivriknah, in being crippled. Asya,



^ ''AsfSrh ls. qq Eva, even. grfhtq Sarirasya, of the body. qrtlSL N<t8>hn, des
truction. ^  Anu, after qq: Esal), this. qqqfflr Naiyati, is cienroyed. ^  Na, 
not. ^npjAbaui, 1. T O  Atra, in this knowledge, HPTO Bhogyam, desirable, 

the release, qqqnt P.Ayarni, 1 see, t o  Iti, thus.

1. But Indra, before he had reached the Bevas, saw 
this terrible analogy. As this shadow becomes well-ador 
ned when, the body is well-adorned, well-dressed, when the 
body is well-dressed, well-cleansed, when the body is well- 
cleansed, that self will also he blind, if the body is blind, 
lame, if the body is lame, crippled, if the body is crippled 
and will perish when the body perishes. Therefore I do 
not see the final good in this doctrine.— 565.

M antra  2.

5rT^r: sttstt# :  sr4  gf*
RT fTTTT ^ IT T siw ^ fT  HT îRTfR mrn-

< 3 1 ^ 1  s r e f t  m -

w m  m m  m m :

?T T W ^ qW^Tfr? II R II
nt Bah, he. TOTtqTTiq: Samitpanili, with sacred fuel in his hand, tpr; 

I’unah, again, qTO Eyaya, came back (in order to verify from Brahma’s own 
words tiiat Jiva was not Brahman and to further learn that the Lord was the 
maker of the Dream-state and master of the Muktas even.) Tam, to him. 
3 Ha, then, srstnrfrh Prajapatijl, Prajapati. qqrq LJvicha, said, t o *:*. Magha- 
van, Maghavat, O Indra. qft Yat, Lhat. strrofgq: fSantahridayah, satisfied in 
iieart. qn*nft: PrSvrftjih, thou didst go away. tTP-bl Sardham, dong with. 
flfr’T'Pl Virochanena, Virochana. f r o  Kim, what. lchchhan, desiring,
tpj: Punah, again. to t?: Agamah, thou hast come 37% hi, thus. *r; Sah, he. 
g  Ha, then. a ro r Uvacha, said, tot Yat ha,-as. qq Eva, even. Klmlo, 
verily, t o *I Ayam, this shadow. >mf: Bhagavali sir. t o t o  Asinin, when 
this. srftY ^arire. when the body. Sidhvalankrite, in being well-
adorned. msnAgfl: Sadhvalafikritab, well-adorned. WTO Bhavati, becomes 
g=tTO Suvasane, in being well-dressed. g?TO: Suvasanah, well-dressed. 
qftcpT Pariskrite, in being well cleaned, shaved &c. Pariskritah, well
cleaned, qqn Evam, thus, qq Eva, alone. TO ? Ayam, tbi TO?*t, Astnin,
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in riits. !ET»Jf Andlie, being blind. *p|: Andhnb, Blind, »f*fi|r Bliavati, becomes 
Srame, in becoming lame, gp r Srdmab, lame, he whose eye and ears are 

weak (srama-flowing). qftfcfjr Parivnkne, crippled. TfifTOP Parivriknah, 
in being crippled, Asya, of this, Eva, even. Sartiasya, of the
body. «wn«r Na^am, destruction. *rg Ann, after, tig: Esah, this, tngftr 
Nasyati, is destroyed. r( Na, not. Aham, I. Atm, in this knowledge.
*tr*3t»T Bhogyam, desirable, the release. Prasyami, 1 see. frk Iti, thus.

T a k in g  fu e l  in  h is  h a n d  h o  c a m e  b a c k  a g a in . P r a ja -  

p a t i  s a id  to  h im  ‘ 0  g lo r i o u s  o n e , a s  y o u  w e n t  a w a y  a lo n g  
w i t h  V ir o c h a n a , w e l l - s a t is f ie d  in  y o u r  h e a r t , w h y  h a v e  y o u  
c o m e  b a c k ,  d e s ir in g  w h a t  o b j e c t ?  ’ H e  s a id  ‘ as th is  s h a d o w  

b e c o m e s  w e l l -a d o r n e d  w h e n  th e  b o d y  is  w e l l -a d o r n e d , w e l l -  
d r e s s e d , w e l l - c le a n s e d  w h e n  th e  b o d y  is  w e l l - c le a n s e d ,  th a t  
s e l f  w il l  a ls o  b e  b l in d ,  i f  th e  b o d y  is  b l in d ,  la m e  i f  th e  b o d y  
is  la m e , c r ip p le d ,  i f  th e  b o d y  is  c r ip p le d  a n d  w ill  p e r is h  

w h e n  th e  b o d y  p e r i s h e s ; t h e r e fo r e , I  d o  n o t  se e  th e  fin a l 
g o o d  in  th is  d o c t r in e .— 5 6 6 .

Mantra 3.

^ i t ' d  MB

H T P lfffH  H  fF T T T ftr  THT-

T F g m  r T #  fT T F T  II 3  II
sfcT w  II II

ri r̂r Evarn, thus, qtj Evn, alone, mg: Esah, this. rjsfTO Maghnvan, O 
glorious one 51^ Iti, thus. 5 Ha, verily, then. trTOT Uvacha, said. q?fn 
Eta.11, this. 5  Tu, but, q * Eva, even, indeed %  Te, to thee, Rhuyah,
again. Anuvyakhyasyam ', l shall explain, according to thy
capacity, t o  Vasa, dwell. ?rm Rn AparSni, another. Dvatrimsatam,
thirty-two. TOf'ftl Varsani, years, Iti, thus, g-; Snh, he. ?  Ha, then.
P̂TUftJT Aparani, another. Dvati ini^atam, thirty-two. gqfftj Varsani,

years. Uvasa, dwelt, ark lasmai, to him, g Ha, then, a ro * Uvacha,
said.

3. ‘ 0  g lo r i o u s  o n e ,  th is  s h a d o w  is  e v e n  in d e e d  th u s
a s  th o u  s a y e s t ; h u t  I  s h a ll  e x p la in  it  to  th e e  m o r e  f u l l y ,  
a c c o r d in g  to  th y  c a p a c it y . B u t  d w e l l  th o u  h e re  f o r  a n o th e r  
t h ir t y - t w o  y e a r s . ’ H e  l iv e d  th e r e  f o r  a n o th e r  t h ir t y - t w o  
y e a r s , a n d  th e n  P r a ja p a t i  s a id .— 5 6 7 .

[*( m  r )  chhandogya-u p a n im d . V fiT
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... MADHYA’S COMMENTARY.

Indra knowing the true doctrine, acted ns if he had understood 
the teaching of Brahnut in the same light as Virochana. This he did 
in order to delude the Asuras. He wont away, like Virochana, but he 
came hack again; as if, he had found out the defect in the teaching. 
Again and again, lie came back, in order to delude the Asuras and the 
ignorant, so that they may think that Inilra had not understood fully.

T e n t h  K i i a n d a .

M a n r t a  i .

V [ W T | $ r ^ f r r  H  f  S T F c T ^ R :  SR sTFR R f  H T T ^ T  ^ T % -

rt +h t h  R F ?

n ^ u
q: Yalj, who. tp?: Esah, he, dwelling in the throat. W l Svapue, in the 

dream-state of the Jiva. Mahiyamanab, being glorified by the Devas

of the senses, such as Pi ana &c. =wtTN Charati, causes to move ; makes one 
perceive, the objects created by him in dream such as horses &c. ^sr: Esab, 
he. rgHHr Atma, is the Atman. fTH Ui, thus, g Ha, then, Llvacha, said. 
^  Etat, this. ^<33* Amritam, Imm rtal. 3T*UFT Abltayam, fearless. qH H  

Etat, this. gf5t Brahnta, Brahman. ?iw Iti, thus. H; Sah, he, Indra. g  Ha, 
then. ^antahridayah, satisfied in heart. r?gsfT3f PravavrSja, went
away. U: Salt, he. g Ha, but. AprSpya, without reaching, tig Eva,
even. 3 3 3  Devan, to the Devas. tfHfJ, Etat, this. *r*P8T Bhayarn, fear, difficulty, 
fearful logical analogy, ggvr Dadar&), saw. 33  lat, that, jjr  \ adi, if. grin 
Api, though, ggu Idam, tnis. yrffiw Barham, body. 'SRT* Andham, blind.

Bhavati, becomes. 3TWH: Anandhab, not blind. Safi, that. «T5M
Bhavati, becomes, nf? Yadi, if. Sramam, lame, aranr: Asramah, nut lame. 
•I Na, not. tig Eva, alone, even, txsf E? ‘h, this. Asya, his. Do-
sena, with the fault. Dusyati, becomes faulty.

1. T h e n  P r a ja p a t i  s a id , “  H e  w h o  is  g lo r i f i e d  ( b y  th e  
D e v a s  o f  th e  S e n s e s )  in  d r e a m ; c a u s e s  (t h e  J i v a  t o  p e r c e iv e )  
a l l  d r e a m  o b je c t s ,  (H e , th e  L o r d  o f  d r e a m ) is  th e  A t m a n ,

H e  is  I m m o r t a l ,  th e  F e a r le s s ,  th e  B r a h m a n .”  T h e n

I n d r a  w e n t  a w a y , s a t is f ie d  in  h is  lu -a rt. B u t  b e f o r e  h e  h a d  
r e t u r n e d  to  th e  D e v a s , h e  sa w  th is  d i f f ic u lt y .  A lt h o u g h  i l  is
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true, tliat that, self does not become blind, when the body 
becomes blind, that dream body does not become lame when 
this physical body becomes lame, and that this dream body 
does not become tainted with faults of the physical body. 
—568.

Mantra 2.

*  ^TT^T WPRTT

q y ^ rp ft fr r  11 r  n
H Na, not. tpur Vadhcna, by being slain. Asya, of this physical

body, fnju Hanyate, is slain, gN a , not. 3U3J Asya, of the physical body. 
tapjfcu Sratnven.i, by the becoming lame. uw: Sramalt, lame. Ghnanti,
they kill, gr Tu, but. Eva, even, as if, like. Evam, this.
Viclichhadaynnti, (as if) they cut iuy> pieces, they throw him into a pit. An 
other reading is Vichchhayayanti “ make shadow-less," 1. e . kill. Iva, as if. 

UUnU^Tr Apriynvetta, conscious of non-plcasant things. Iva, like, as if. 
Hhavati, becomes, tgfq A pi, moreover, further, urtfer Roditi, weeps. 

Iva, like, as if. g Nn, not. Aham, 1. ■ ?nr Atrn, in ibis. gnu?, Bhog- 
yam, good, tptnifk Pasyami, I see. rfai hi, thus.

2. Nor is the dream body struck when the physical 
body is struck ; nor does it become lame, when the physical 
body is lame ; hut it appears to be struck (like the physical 
body), it appears to be multilated (like the dense body), it is 
conscious of unpleasant feeling, it appears to shed tears, 
therefore 1 see no good in this.— 569.

Mantra 3.

l i t M  # r n r  f ^ r f r r  11 ^ n
Samitpanih, with fuel in his hand, gg: PunaJj, again, tfuiu 

Eyitya, he came back, gw Pam, to him. 5 Ila, then, srjnufg: Prajapatih, 
Prajapati. tr?ra Uvacha, said. Maghavan, Maghavat. O  lndra. gg
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t. s<IRrsJ3*l; fiantahridayab, satisfied in heart. STrsfraft: Pravrajib, 
thou didst go away. fqjqKim, what. Ichchhan, desiring, qq : Punah,
again. qnrPT: Agamah, thou hast come. 51% Iti, thus. 9 :  Sah, lie. g Ha, 
then. qqpq Uvacha, said. qgTat, that. qrq Yndi, if. srrq Api, even, though. 
{39. Idam, this, qrrq : Bhagavah, Sir. sHftq £jartrnm, body, qfjqq Andham, 
blind. h ?RT Bhavati, becomes, qjsptj ; AnandhaJj, not blind. 9 :  Sah, that

Bhavati, becomes, qfq Yadi, if. snrru Srainnm, lame, m'qt't : Asi Smah, 
not lame. 9  Na, not. qq Eva, alone, even, qq: Esah, this. qfrq Asya, his. 
qtqqj Dosena, with the fault. 553(9 Dusyati, becomes f; ulty.

3. Taking fuel in his hands Indra went again to I 'ra- 
japati. Prajapati said to him “ Maghavat you went away 
satisfied in heart, with what purpose have you come back 
again ?” He replied, “ though it is true, that that dream 
body does not become blind, when this body becomes blind ; 
that it does not become lame, when this body becomes lame ; 
and that body does not become tainted with the faults of 
this body.”— 570.

Mantra 4.
H tF T H  H PF? H F H W  H IH T 'H F HA  A

V R S l f a  ? T T q # J  h H

^  h  ^ P T ts g s q T ^ T r -

q q W t f c r  h

-5TH  h #  u «  11

{fct 35m : 11 11
^  Na, not. 399 Vadhena, by being struck. Asya, of this physical body.

Ilanyate, is struck. 3 Na, not. qirqtjj SrSmyena, by being lame. «PT : 
Sramah, lame, jtnq Ghnanti, they strike you. 5  Tu, but. qq Eva, as if. 
qqq Enara, this body. f%=sgrqqRT Vichchhadayanti, they throw him into a pit. 
qq lva, like, as if. qjfqqqqir ApriyavetU, noil pleasant perceiving, conscious of 
pain, qq lva, like, as if. Bhavati, becomes, srfq Api, further also.
Ylfqfq Roditi, weeps, fq  lva, like, as if. 9 Na, not. qffq Aham, 1. qpf Atra, 
in this, Bhogyam, good, qyqtfq Pasyami, 1 see. jfq iti, thus, qqa
Evam, thus, qq Eva, alone. qq : Esah, this, qqqq Magliavan, O  glorious one. 
ffq Iti, thus. {  Ha, verily then. qqrq Uv&ch.i, said, qq* Etam, this, g  Tu, 
but. qq Eva, even, indeed. %  Te, to thee. Jjq : BhOyah, again. qrg»qnS9fe3Trq 
Anuvy&khyasyami, I  shall explain according to thy capacity. 39 Vasa, dwell.
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