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Mantra 4.

m r  T f c T R f o w  f f r r

*3̂  T O R  R # R T S ^ c R T  1)211
=?pq At ha, now, then : therefore, ;>rsr Yatra, when, Upakrite prfltar un- 

tivake, tiie Prataranuvaka ceremony having commenced. Para Paridhaniyayah, 
before (the silent recitation) of the Paridhantva Rilts. Brahma, the Brahma 
priest. ;r Na, not. Vyapavadati, utters speech. 354 Ublie, oth. tjf Eva,
indeed. Variant, the feet. Samskurvanti, they (the priest) make perfect.
?r Na, not. fr«3(% Hlyate, is injured. p̂tTcTtf, Anyatard, the other.

4. Therefore, when after the Prataranuvaka ceremony 
has commenced, and before the silent recitation of the Pari- 
dhaniya Riks, the Brahma priest does not speak, then the 
priests make perfect both the feet, and neither of them is 
injured.— 300.

M a n tr a  5.

w r w r r f ^ ; r s f r  s r & r o  srfrT-

SRH SrT%m'jfrT 3#  STOrTgRT ?T^TTRtS5 
Rl%fclgl% H ^ T T  II X  II

irb  || ^  H
^fSa, lie. *p>rr Yatha, as. 3*T37!^ UbhayapSt, a person with two feet 

whole, erav Vrajan, walking, wj: Rathah, a carriage, Va, or. 3*n»W?f 
>sfg7»5TR Ubhabhyam Chakrabhyam, by both wheels. VartamSna fc, going. 
ffrfrfkSTei Pratitisthati, gets on, is firmly established. Evam, thus. Asya, his. 

Yajfiah, the sacrifice. Pratitisthati, gets on. Yajnarn Pratitisthantam, the sacri
fice, getting on. Yajamanah, the sacrificer. Anu, consequently. Pratitisthati, 
gets on. Sah, he. IstvS, having sacrificed. j$reyftn, holier, better.
Bhavati, becomes.

5. As a man walking on two legs or a carriage mo
ving on two wheels stands firm, so his sacrifice stands firm, 
and the sacrifice being well inaugurated, the sacrificer gets 
on; yes, having sacrificed, he becomes better.— 301.

MADHVA’S COMMENTARY.
The knowledge about the Apara Brahmau,—the Christ—has beon taught in the 

previous Kliandaa beginning with “  Vayu is verily the Destroyer, i£c.,” —“ Prana is Brah
man.”  The present Khanda also deals with the same subject, and describes another 
method ividyft) of meditation on the Vayu.



^ ^ V ' V ^ w  Y ajna is a word which means generally “ thorites, &c., performed la  a sacri
fice." In other words it means ordinarily a sacrifice. Hut the very first mantra of this 
Khanrla gives another meaning of this word. Yajna means the purifier a lso : not only a 
sacrifice but a Sacrifier. Yajna thus is the name of Vayu—the .Redeemer, the Sacrifice, 
The Commentator shows this.

The V&yu (the GbristJ is the presiding deity of sacrifice, and is 
named also the sacrifice, and dwells in sacrifice.

It is in sacrifice and service that the Christ dwells. Ho is called the Priya bhritya 
or the “ beloved servan t"  of God.

The word Yajna when meaning the purifier is derived “ to ba Pnre-”
is the present participle o fy ' to move. He who moving (®Rf) 

purifies (Jna)—He who by his passing purifies. The Commentator shows this as the 
Great Passion.

Because he purifies by his passing, he is called Yajila, which is 
derived from the root jha ‘ to be pure’; and yati “ passing, moving
along ’’ Hence the Vayu is called Yajila or the Purifier-by-moving.

He has two feet, which have their foot-stools in the speech and the 
mind (of the holy). His right foot rests in the mind, and the priest called 
Brahma (constantly) worships this foot. His left foot rests in the speech, 
and the three other priests, theHotri, &c., worship it.

(Brahma priest worships the foot resting in mind : therefore his prayer is mental, and 
not uttered. In a sacrifice, ho sits s i le n t  and mentally enacts the whole sacrifice. He 
must not speak).

Therefore from the commencement of the matin chant (Pratar 
anuv&ka) till the final recitation of A rati (Paridhaniya (he must keep 
silence, and worship silently). If Brahma utters speech (during this period) 
lie causes the loss of one foot of sacrifice. I he Viryu is the sacrifice, 
and his symbolical sacrificial feet are the mind and the speech. Ihere- 
fore, let Brahma become a muni (silent sage), meditating on the Vavu 
and the Lord Hari.

The external sacrifice being a symbol of the Vayn, if the Brihma priest speaks, he
injures, as if it were, a foot of the V&yu: makes the Vayu lame—-makes the sacrifice im
perfect. In an act of sacrifice any occult rite—every priest must perform s t r ic t ly  to 
the latter the duty appertaining to his office. The duty of the Brahma priest is that 
of a  Silent Watcher ; he must not speak, otherwise he i m p e r i l s  the whole ceremony.

S e v e n t e e n t h  K h a n d a .

M a n t r a  i .

(*( S  /*) I V  ADKYAYA, X V I I  K H A W A , l. { ^ f

sr^nr f a :  \\ \ w
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(* (sg  ) } j  c h h An d o g y A-UPANTSAD. v fil

jfTtftrfff: Prajapatih, the Lord of creatures, the Lord Visnu. atrereLokan, 
the worlds, the physical, the astral and the mental : and the devas presiding 
over them, ^sicftfa; Abhyatapat, brooded over. He cogitated “ are these 
the essence, or the essence is something more subtle than these Devas.” %srre 
Tesam, of them (the worlds). rrePTTJfRre; Tapyam&nanam, so brooded over.

Rasfln, essences, something more refined sqfire. PrSbrihat, he squeezed 
out, distilled. Knew as the final conclusion. Agnim, the Fire.
Prithivyft, front the earth or the Physical Plane Deva : from the goddess of earth. 
^TfnVayum, the lower Vayu, the breath in the nose. ilWfrreir? Antariksat, 
front the intermediate plane. tstrfsRtt Adit yam, the sun. fa ;  Divah, front the 
Heaven.

1. The Lord of creatures brooded over the world- 
lords, and from them thus brooded on He extracted their 
essences, Agni from the (goodess of) earth, Vayu from the 
(god of the) intermediate plane and Aditya from the (god 
of) the heaven plane.— 302.

Mantra 2.

T P T t ? r ^ F T  u *  n
*:Sah,.He, the Lord called Prajapati. tptT: Etah, these, fta; fisrah, 

three. ‘̂ rTT: Devatah, the shining ones. Abhyatapat, bruoded over,
distilled, inure; 1 asiim, of them. qusRnrere Tapyamandnam, being brooded 
on. <nre Rasan, the essences ; Prabrihat, extracted, squeezed out. Agneh, 
from Agni, qysp. Richah, the laws of the physical plane, the Rik laws. Brah- 
mS, the Lord of the Ribs, qpqf: Vayoh, from V&yu j an|Rr Yajumsi, the Yajus 
laws, the laws of the astral plane, ^iva. the Lord of the Yajus. ’SHTŜ rre Adit- 
yit, from Aditya. nretrei Samani, the Siraan laws, the laws of the worlds of 
harmony, 1. c., of the five higher planes beginning with Svar or heaven. Vayu 
(the Christ) the Lord of the higher planes.

2. He brooded over these three devatas, and from 
them thus brooded on, He extracted their essences :— (Brah
ma the Lord of) the Riks from Agni, (feuva the Lord of) the 
Yajusas from the (lower) Vayu, and (the Chief Yayu* the 
Lord of) the Samans from Aditya.— 303.

Ma n t r a  3.

r̂frfrr imi
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He. ggjg Etam, these. v # 3:f%«lT5  Trayim vidyam, the lords of the 
ihree Vedas. Abhyatagat, brooded over, J'asyah tapySmanayah rasSn prabrihat, 
fr< mi them brooded on, he extracted the essence, g: flrt Bhuh iti, BhOh thus. 
The Boar called Blifllj. Rigbhyab, from (Brahma the Lord of) the Riks.
vp: §[% Bhuvah iti, Bhuvah thus. The Man-Lion called Bhuvah. Yajur-
bhyah, from (f3iva the Lord of) the Yajusas. Svar iti, ^vah thus. Kapila
called Svar. fTPP-Ji": Samabhyah, from (VAyu the Lord of) the S&nians.

3. H e  b ro o d e d  o v e r  the  d e it ie s  o f the  th re e fo ld  k n o w 

le d ge , an d  f r o m  th e m  th u s  b ro o d e d  on, h e  e x tra c te d  t h e ir  

e ssences, B h u h  fro m  (the  lo rd  of) the  R ik s ,  B h u v a h  f r o m  

(th e  lo rd  o f) the  Y a ju s a s ,  a n d  S v a r  f ro m  (th e  lo rd  of) the  

S a m a n s .— 3 0 4 .
Mantra 4 . '

m z p f i t  rTs(-

f a f f e d  t f w f c T  II 2  II
srj Tat, therefore Yat, if. Riktah, through the Rile : on account

of the Rik. K«pr Risyet, is injured. If the sacrifice is injured, g: rVRtT SRT 
BhOlj avail a iti, “  BhQh Svaha.” rrr̂ Tsf Garhapatye, in the Gat hapatya fire. 
^PRfJuhuyat, let him (Brahma) offer. The Brahma priest should offer a 
libation to the Lord in the GSrhapatya fire, with the words Bhuh Sv&hA, medita
ting on the Boar manifestation. Richam, (of the Four-faced Brahma the
Lord) of the Riks. ^  Eva, even. Tat, then. rasena, from the essence. 
SJ’STPEt Richam, from the Riks. Vlryena, from the powerful (Boar) : from
the grace of the Boar, kirji Richam Yajftasya, of the Riks of the sacrifice.
ftMfew Viristim, injury. SaiiidadhAti, he (Brahma priest) cures.

4. T h e re fo re  if  the  sa c r if ic e  is  d e fe c t ive  f r o m  the  

R i k  side, let th e  B r a h m a  p r ie s t  offer a  l ib a t io n  in  the G a r h a 

p a ty a  fire, s a y in g ,  B h u h  S v a h a . T h u s  he  c u re s  t h r o u g h  

the  e ssence  o f  (B r a h m a  the  L o r d  o f) the R ik s ,  a n d  t h r o u g h  

the  g ra ce  (o f the  B o a r  the  O v e r lo rd  of) the  R ik s ,  a n y  d e fe c t 

in  the  sa c r if ic e  on  a c c o u n t  o f the R ik s . — 305.
Mantra 5.

v f e  q s p f  fo fr s p r : R r t f o  ffwonEn*

T T T R  f l ^ T [  s n p T  few?* I1V.I1
STV Atha, now. Yadi, if. wsp;: Yajustah, through the Yajus. Risyeta, is 

injured, ^rfl Bhuvajj Sviha. Iti, thus. Daksipagnau, in the Daksipa
fire. JuhuyAt, let him offer a libation, sjgqr? SEPT YajusAm eva tat rasena,



through the essence of f-iiva the Lord of the Yajus laws, qapn? 
Yajusam Viryena, through the grace of (the Man-Lion the Over-lord) of Yajus, 
j^iwYajusarn, of the Yajus ttfRSf Yajnasya, of the sacrifice. Viristim Sanda- 
dh&ti, he cures the defect

5. Therefore if the sacrifice is defective from the 
Yajus side, let him offer a libation in the Daksina fire, say
ing, Bhuvah Svaha. Thus he cures through the essence of 
(Siva the Lord of) the Yajus, and through the grace of (the 
Man-Lion the Over-lord of) the Yajus, (any) defect in the 
sacrifice on account of the Yajus.—306.

Mantra 6.

H R P T T  I f T O F f T -

w m H rorfcr n M i
Atha, now. Yadi.it. tapTrT Samatafr, on account of the S&tnau. Risyeta, 

is injured iff: f-rr̂ r Svah Svaha, iti thus Abavauiye, in the Ahavanlya
fire. JuhuySt, let him offer a libation. er̂ THt SamaSm eva tad rasena,
through tlie essence of Vayu the Lord of the Samans. Uf*rtrn Samhflm
Viryena, through the grace of Kapila the Over-lord of Samans. Samoan1, 
Yajijasya viristim sandadbati, he cures the defect of the sacrifice arising from 
the Sfiman.

6. Now if the sacrifice is defective from the side of the 
Saman, let him offer a libation in the Ahavanlya fire, saying 
Svali Svaha. Thus he cures through the essence of (Vayu 
the lord of) the Samans, and through the grace of (Kapila 
the Over-lord of) the Samans (any) defect in the sacrifice 
on account of the Samans.—307.

N o te .— Tho Kapila mentioned hero is an incarnation of Visnu, and should not be con
founded with the founder of the atheistic Saiikhya. The Lord as Kapila showed out the type 
of the highest M an; the Lord as Nfisimha (Man-Iaon) showed out the type of the highest 
astral entity, and he as Varaha (the Boar) is the type of the highest animal or the physical 
type. Bhfth, Bhuvah and Svah represent the three planes, as well as typify the highest 
types of organised beings p e c u l ia r  t o  those planes.

Mantra 7.

r f W  T'TRT* 5^

snpnr h t t r  w i  w t *  t o  t o  \m \
^ T a t ,  that, w  Yatha, as SRBlrc Lavanena, with the salt, with the borax.
Suvanmm, the gold. Safldadhyat, (a goldsmith) may cure.

f  y £  y .j  CHHAND00YA-UPANI8AD. Q j
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a, with gold. Rajatam, the silver. Rafatena, with silver.sr jTrapu, 
tin. I rapuna, with tin. ?ffa=f Sisam, the lead. Sisena, with lead. 5 ^  Lohatn, 
the iron. Lohena, with the iron 3W Dilruh, the wood. Daruh, the 
wood. Rffiirt Chat mana, with leather.

7. As (the goldsmith) cures (softens, or removes the 
inptirities of) gold by means of borax, and silver by means 
of gold, and tin by means of silver, and lead by means of 
tin, and iron by means of lead, and wood by means of iron, 
or also by means of leather.— 308.

Mantua  8.

t f e ’TT ^ r T R r ^ W W T  ferFTT

^  II q  II
tit Evarn, thus, trsrrg. EsSm, of these. LnkanArn, of the worlds,

tlie physical, astral &c. WPTT? Asam, of those. Devatanflm, of the Devas,
Agni &c. Asyal), of this, srcqf; "Irayyah, of the threefold pRdwr VidyS-
yah, of the knowledge, i. «., Brahma, ^iva and Vflyu. Viryena, by the
t’owerful, by the Best having the names of Bhhh &c., by the Lord, by the grace 
cl the Lord : of the Almighty, RKWq. rRVrrk YajSasya Viristim Saudadhati,
( The Brahma priest) cures the defect of the sacrifice, Bhesaja Kritah,
performed by a physician, well-done, Ha vai, indeed. Esa Yajnah yatra 
evam-vid Brahma bhavati, this sacrifice, where there is a Brahma priest who 
knows thus.

8. Thus does (the Brahma priest) cure the defect 
of the sacrifice by means of these World-lords, by these 
Be vat as, by means of the Lords of the threefold knowledge, 
and by the grace of the Almighty. That sacrifice is well- 
done where there is a Brahma priest who knows thus.— 300.

M a n tr a  9 a n d  10.

sfT irqT  ' p r n i R g  n m  ^  i k i i

fTT’T r t  f i f e  i  f ^ r r

II \ o  ||

tftr sraapii! w z i  11 11 fh r n w II

e



Esafc, this. 5% Ha vai, indeed, a * *  w p  Udak-pravaijah, inclined 
towards the north, going towards the higher world ; carrying the sacrifice ,0 
the udak or the higher planes. Yajnah, the sacrifice. Yatra, where. Evant vit, 
thus knowing. Brahma, the Brahma priest. Bhavati, is. Evam-vidam about, thus 
knowing. Ha vai, indeed. Esa gatha, this gatha. Brahmanam, the Brahma priest. 
Anu, regarding. aj?r: gg: Yatah, Yatali, from what what, from whatsoever place, 
owing to the defect of the sacrifice. 'srcrgh Avartate, falls back, fja gsr Tat, 
tat, there there, thither, rw&ra Gachchhati, goes (through the help of Brah 
ma priest). hrst MSnavah, the man, the devotee, the sacrifices srgjT Brahma, 
the Brahma priest, tpr Eva, alone, tpR Eka, one. Ritvik, the priest,
sprft Kurttn, the performers, the sacrificer and the_ other priests. -Tmr AAa, 
the quick-witted, grg Quick, plus ff Va, wit. Asu + v4=asvfi, quick-witted 
’JlfSrCclf?} Abhiraksati, thoroughly protects. • q#T£ Evatn vid, thus knowing.
Ha vai, verily, indeed, agir Brahma, the Brahma priest. ^  Yajnaro, the sacrifice.

Yajamanam, the sacrificer. Sarvln cha ritvijah, and all
the priests. YiVrcgfir Abhiraksati, protects. gfTrra; l'asmat, therefore. Evam- 
vidam eva, thus knowing alone. Brahmanam, the Brahma. Kurvita, appoint, 
q Na, not. An-evam-vidam, not thus knowing.

9 & 10. That, sacrifice verily is upward carrying in 
which there is a Brahma priest who knows thus. And with 
regard to such a Brahma priest there is the following 
Gatha:—

“ From wherever it falls back, thither (through the 
help of such Brahma) goes the man. The Brahma alone is 
the One priest. He the quick-witted saves all the other 
performers (of sacrifice)."

A Brahma priest who knows this saves the sacrifice, 
the sacrificer and all the other priests. Therefore, let a man 
make him who knows this his Brahma priest, not, one who 
does not know it, who does not know it.— 310, 311.

MADHYA’S COMMENTARY.

If the sacrificial pricsi,a Brahma &c. break the rule of their office, thus if the Brahma 
speaks, during the performance of the sacrifice, or the Hotri &o. fail to recite Mantras, 
or recite them wrongly, the sacrifice is imperfect. To complete it, the VyAhpiti Horaa is 
enjoined ns a penance. This is done by offering oblations in the fire, reciting the Mantras 
Om Bhuh Svftha, Om Bltuvali Svaha, Om Svah Svaha. The present K hand a glorifies these 
Yyahrities, and shows why tiiey are so efficacious.

Thus it is in tbe same:— “ The essences of the three worlds (the 
Earth, the Intermediate Region, and the Heaven), are the Fire (Agni Devn), 
the. Lower Vayu (the Leva of Passion &c.), and the S o n : the Deva of Mind,1.

(I ( g . )lj GIIh A n DOGYA-UPA NISAI). \QT



'V- “ Brahma the presiding deity of the Rig Veda (the physical, sciences) 
is said to be the essence of Agni ; while Hara (Siva) the presiding deity 
of the Yajur Veda (the science of the Astral plane) is the essence of the 
Lower Vayu; while the chief Vayu the presiding deity of the Sanaa Veda 
(the science of the mental Plane and Harmony) is said to be the essence of 
S&rya. The essence of Brahma is Blmh and tthe Lord Visnu as) the 
Varaha Incarnation ; the essence oE«t?iva is Bhuvah (tlie Lord Vlsnu as) 
the Simha Incarnation ; the Essence of Viiyu is Svah (the Lord A isnu as) 
the Kapila Incarnation.

(In fact Uhflh, Bliavah and Svah are the names of the three incarnations of ilie Lord— 
ii,. noly the Boar, the Man-Lion and Kapila.)

“ The Brahma p rie st , knowing thus that the three Vy«,hfitis Bhfih 
etc. are the names of the Lord) should protect from injury all the priests 
by offering oblations in the fire with the Vyuhritis, because (they are the 
names of the Lord). Let every Brahmi priest he thus knowing. I has 
it is in the same (book already quoted).

The phrase udak p ra v a n a h  in mantra 9 means “ inclined upwards,”
“ going to the higher worlds.”

The commentator next explains the gatha given in that mantra, namely, ’ ifft *151 

ht ir*®r?r. b r '̂t ; sriiW^as.; w r . He first takes up the
phrase yato yata Svartate tat tad gaclichhati manavah.

Owing to faulty performance of a sacrifice, from whatever particular 
place one comes back (unsuccessful), to that very place he goes with (the 
help of a) Brahma priest who knows this (Vyahj-iti Ilonia).

Note.- The particular position aimed at by the sacrifice becomes lost owing to the 
wrong performance of the rite. This defect, however, is remedied by the learned Brahma 
priest.

That Brahtna alone is the one priest who protects the actors (Kurfin = 
p e rfo rm e rs  of a sacrifice, the saerificer as well as the other officiating 
priests).

The “ affira” is the “ qulck-intelligenced,” “ the intuitional per
son.” (It does not mean “a mare ” here).

The word adva is derived from the root va ‘ to go’, with the prefix 
atfu, quick. It therefore means “ the quick moving.” The word “ going ” 
always has the secondary meaning of “ understanding ” also (gati=avagati).
“ The quick moving” — “ the quick understanding.

Says an objector, BT - TrTCJBf, and not How do you shorten the T̂T into
*j, and elide the 3  of 3J? To answer this, the Commentator quotes the following Sfttra

“ There is optionally the elision of the long vowel, of the visarga, 
and the rest.” It is by applying this sutra, that the long vowel is shor
tened, and the 3  is elided, and thus we get the noun irerr meaning “ the 
quick-intelligenced,” “ the wise.’

v 717 a d i iy a y a ’ x v t t  k h a v ™  (g|̂
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F i r s t . K h a n d a .

MANtRA I.

&  *rr ^  b  ^  ^  ^  sitear f  t  s te s r  *pcra

STT f̂r %TW * m % r  ^U 2T H * |)
Yah, who. 5 Ha. % Vai, expletives. 5% ^ Jyestham, the oldest. ^  

Cha, and. % *  ^restham, the best. ^  ;Cha, and. Veda, knows, sajg: 
Jyesthab, the oldest. **5?: ^resthah, best. flhavati, becomes. sjitt: PrAnah, the 
PrAna, the Principal Prana.

N o te .-In  subsequent parts, words like %  £,%, w ill not be translated. Sim ilarly 
words which occar several times, in the same or connected mantras, will be translated 
only once.

1. He who knows verily the Oldest and the Best be
comes himself the oldest and the best (among his peers). 
The Chief Prana is indeed the Oldest and the Best.— 312.

N o t e . This praises the Prana and Knowledge of i'rana (the Christ), thus showing 
that P rim e  Knowledge is very  essential.

M a n t r a  2.

^  f  1  b ;  f  ^ T R t  TFITH =rr*WTW

T fa g : II R II
T. Yah, who. Ha, vai. Vasistham, the best of the dwellers or

residents. Veda, knows. eTPd«i Svanam, among liis own people, ^rft Vak, the 
speech ; the Agui.

2. He who verily knows the Best of the Dwellers, be
comes himself the best of the residents among his own people. 
(The Prana working through) Agni is indeed the Best of 
the Dwellers.— 3X3.

N o t e .— B y  speech is meant the Pr&na as indwelling in Speech, i.  e „  in Agni the god 
of speech.

M a n t r a  3.

q r  f  It 3TRT2T ^  Sffa f  

r Tctht 11 ^  u
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Hf^gR  Fratistham, the firm support or firm rest. srf% msr/% Prati Tisthati, 
becomes firm, remains firm. wfwi. Asmin Loke, in this world, 'SrgfwR 
Amusmin, in that (world) the next world. >5^: Chaksuh, the eye, the Sun, the 
presiding deity of the eye.

N o te .- By eye is meant the Prftna as indwelling in the eye, i. c„ in Shrya the Deva or’ 
the eye.

3. He who knows the Firm Stay, stays firmly (as he 
desires, either) in this world* or in the next. (The Prana 
working through) the Surya is indeed the Firm Stay. -314.

M antua  4.

?rt ^  " t  m f r w  m g -

<t r ^t s f* #  II VJ 11
Sampadani, success. Asmai, to him. tfiprr: KAmah, desires,

objects of desire, gqqqH Sarhpadyante, succeed, Daivah, the divine.
Hr^t: MAnusah, the human. *srt*r«i ^retrain, the ear. ludra, the god of ear.

4. He who knows the Success, succeeds in (getting 
all) his desires, both divine and human. The (Prana work
ing through) India indeed is the success.— 315.

Man t r a  5.

*TT f  WT WFTcR % 5R T cR *g ^THT JRTT f  5fT

|| *  ||
Ayatanam, the home, the refuge. SvAnflm, to his people.

Manas, the mind, Rudra.
5. He wbo verily knows the Refuge, becomes a refuge 

of his people. (The Prana working through) Rudra is in
deed the Refuge.— 316.

M a n t r a  6.

f  STRUT W -^ P T R T  ^RTT-

HTHrm l! < II
Atha, now. jjRTf: Franah, the senses, the devas of the senses, sr; 

U*!nr Aham ^reyasi, in (the matter of) “ i the better,” namely, as regards who 
was the best, sgf^; Vyfldire, quarrelled, Aham, I. iifaR MreyAn, better.

Asmi, am.
6. The (devas of the) senses quarrelled together as 

to who was the best, saying, ‘ 1 am the best, I am the best.’—• 
317.



M a n t r a  7.

n  f  sn̂ ur: sr^nfcr ?t:
^  rTFf TWT̂  q fo p r SSKTRT W ?
R % 2  fT& II vs u

% Te, they. trrajr: Praoah, the sen se-d evas, s r a n ^ P r a ja p a t i t n ,  to the 
Lord of creatures : N arflvaiia . ftfipoi Pitnram , the F ath er, ijar E ty a ,-g o in g ,
g jg ;  U chuh, said . H tr^  B h agavan , Sir, L o rd . K ah , who. * :  N ah, am ongst 
us. Sresth ah , the best. lti, thus. g rg  Tan, them. 3 * T *  U vScha, he
said. jr fw j, Y asm in , in  w hom , on w hose. % V a i, v e r ily . U tkrante, on
departure. 555* Idam , this. <j(K ^ ariran i, body, the B rah m a’s body. jnfTOrOT. 
Pap isth ataram , w orse than the w orst, like  a corpse, f *  iv a , like. H r:s-
yeta ,"is seen, m ay seem , ft  S a , he. *  V ah, am ong you. * T . Sresthah, die best.

7. The (devas of the) senses went to God the Father, 
and said, “ Lord! who is the best of ns ?” He said to them,
« He, by whose departure this body (of Brahma) would seem 
like a corpse, he is the best of you.’ 318.

N o t e . -  The experiment is performed on the First Male—Brahma the Adam kadmon— 

the Paradigmatic Man. Mantra 8.

HT 1  HT RWRR W T -
w r  STTRRfi htRh

^FFcTT BFTRWwTrT sd%"

^ ^  II c II
Sft, she. H a. * 3 ;  V ak , the Sp eech . A gn i. Uchchakrdtna, went

a w a y , departed, t *  S a ( s h e . «p p w w .Sam vatsaram , fo r a year, qfsjf P rosya, 
b ein g  a b se n t; h avin g  sojourned, t f z e  P aryetya , returning, com ing ro u n d ; 
go in g  round (to other pranas w ho w ere  in the body). *TPT U vacha, said.

K ath am , how. m t S S t  A iakata , have you been able. R ite , without.
^  M at, me. ^ g i  J iv itu m , to live . ff?i lti, th u s.. m \  Y ath a , as. * 3 iST: 
Akal&h, the mute * * * * *  A vadantah , not speaking. s m i* *  PrAnantah, breath
ing. UTO* Prancna, with the breath, tpraffi: Pa^ya 11 talj, seein g . =gnf*T C haksu- 
sah, with th e e y e , sp i* * * : £5rinvantah, hearing *r% *f Srotrena, w ith  the ear. 
VW -?T D hyayantah , th inking * m t  M anasa, w ith the brain, qw Evam , thus, 
py. P rav ivesa , entered  (into th at body), s  H a, then. V ak, the

speech . , .8. Then the (deva of) Speech went out, and remaining 
absent for a year (came back and) going round (to the other

i f §&§* \\\ ( A  ▼
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plan as) said. “ How did you manage to live without me?” 
(They said): “ As mute people do not speak, but breathe with 
the lungs, see with the eye, hear with the ear, think with 
the brain. Thus we lived.' Then the Speech (knowing 
that he was not the best) re-entered that body.— 319.

Ma n tr a  9.

ffepra HcHW* STIR qwirWR
spurt: srnuftqqRrr strt

T̂JT̂ Frr: R iqR T TTCRqfafa qfqiR f  rT|f: || $
Chaksuh, the eye, the deva of the eye. Ha &c. the same as in the 

last. !tfwrr: A mi hah, the blind Apasyantab, not seeing. T^rf:
Vadantah, speaking, m'̂ rr Vachfi, with the speech.

9. Then the (deva of) Sight went out, and remaining
absent for a year, (came back and) going round (to the other 
senses) said : “ How did you manage to live without me ?”
lliey replied : ‘ 'A s  blind people do not see, but breathe with 
the organ of breathing, speak with the organ of speech, hear 
with the ear, think with the mind. Thus we lived.” Then 
the Sight re-entered the body.— 320.

M a n tra  io .

HTR q^TTWR
*TrfrfTgrHr% smiiR* srriifcr q^cfr

RPTRr HHHqfapT f  sjtep*
II

^ T ^ ^ i otram, the ear : hearing : the god of hearing, srpur: Badiiinlh, the 
deaf. Asrmvantnh, not hearing.

10. Then the (deva of) Hearing went out, and remain
ing absent for a year, (came back and) going round to the 
other senses, said : “ How did you manage to live without
me ?’ They replied : “ As deaf people do not hear, but 
breathe with the organ of breathing, speak with the organ of 
speech, see with the eye, think with the mind. Thus we 
lived.” Then the Hearing re-entered the body.— 321.
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Mantra i i .

*PTT rT^Tf^FR" S T M  qifr^ft^r^

5 T # % f ¥ ? T  W  m m  ^ R F R i: m w m  STT̂ FT m p m  

m m  q ^ f -c r ^ r f  ̂ t *p r r t : ^ i H f r r a  s r f ^ r  %  r r : 

ii n  ii

»Fflgr Manas, the mind. The Deva of mind. t̂ RTT Baiah, children under 
six months, ^ ( f :  Amanasah, mindless: without the functioning of the Rudra- 
presided mind, though the Pranic mind, is active.

11. Then the (deva of) Mind went out and remain
ing absent for a year, came back and going round to the 
other senses, said: “ How did you manage to live without 
m e?” They replied:— “ As children, do not think but 
breathe with the organ of breath, speak with the organ of 
speech, see with the eye, hear with the ear. Thus we 
lived.” Then the Mind re-entered the body.— 1322.

M a n tra  12.

qsTT§f*T:

w i s f n  11 \ ?. ii
Atha, now, 5 Ha, then, when the inferiority of all was thus proved. 

«rnff: Pratjah, the Chief Breath. 37%Fr%P3. Uciichikramisan, wishing to go out.
B Sa. he. m i  Yatha, as. Suhayah, a spirited horse, qnrtftgr PatvisJa, the
controller (isa) of the clever (patu) i.e., the restrainer f the spirited animal, 
i.e , the tether-pegs. Max Muller translates padvi^a by fetter. SahkUn,
the pegs (to which his feet are tethered). Sankhidet, might tear up
(whoa some one trying to test him, rides on him and whips him), ijq Evani, 
tints. jrPm. Itar&n, the others, tjntTFt Prapan, the senses. g-«Tr%̂  ̂ Samakhidat, 
tore up. ff Tam, him (the Chief Praria). g Ha, then. *rpTnk?r Abhisametya, 
coming round (to him). 375: Uchuh, said, wrrqqr Bhagavan, Sir, Lord, iifif 
Edhi, be ye (great.) ^  I'vam, thou, Nah, amongst us. £tg: Sresthah, the 
Best, r̂fh Asi, art *rr Ma. do not. 373^: Utkramih, go out (of this body),

12. Now the Chief Breath wanted to go out, as a 
spirited horse tears up the strong pegs (to which he is 
tethered), thus he tore up the other sense-devas (from their



Then they came round to him and said :— Lord, 
be thou (ever great). Thou art the best amongst us. Do 
not depart from this body.’— 323.

Ma n t r a  13 .

t d  arP dsm d ^  n * \  u
Atha, then. ^ Ha. Enatn, to him (the Chief Prana). vr?K Vak, 

speech, Uvacha, said. Yat, what, if. Ahani, 1. d%8< Vasisthah ;
the best of the dwellers. ?? Tv am, thou. Tat, that, Vasisthah. ?ITU Asi,
art thou. Iti, thus. Chaksuh, the sight. Sfprsr Pratistha, the firm stay.

13. Then the Speech (Agni) said to him : “ What
makes me the best of the Dwellers is Thy power because 
Thou art the Best of the Dwellers.” Then the Sight (Surya) 
said to him '“ What makes me the firm stay, is Thy power,
because Thou art the Best Stay.”— 324.

Ma n tr a  14.

m i  safagsrre

td  dd TdTd d^TdddddTCd Td d^TdddFFftfd Sl^ll
*91^ ^rotram, Hearing, Indra. tU'Tt Sampad, Success. ir̂ TCr Manas, Mind; 

Ayatanaui, the refuge.
14. Then the Hearing (Indra) said to him : “ What 

makes me the Successful, is Thy power ; for Thou art the 
Successful.” Then the Miud (Rudra) said to him :— “ What, 
makes me the Refuge, is thy power, for thou art the 
Refuge.”— 325.

Mantra 15.

d 1  TRT d duTxfa d d ddT^TdTR^d
3TTTTT HTOT fitdTH ddTI% d d fa  M  * II

ff?f SWHt II ? II
si Na, not. % Vai, verily, ^t̂ t: V^chah, the speeches Na, not, ’ST̂ Tk 

Chaksurarsi, the sights. Na, not. %3nroi Srotrani, the Hearings. Na, not.
Manaoisi, the mind... ffjf Iti, tlrus. Achaksate, say the wise.

The wise do not say "the Speeches or Sights or Hearings or Mind; they say
6
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PrAnas." They use the general word Prana to represent the activity of all 
the senses : for they know that it is PrApa that controls and works through 
all the senses, strap PrAnah, the PrAijas. 51% Iti, thus, Eva, even. yraWS 
Achaksate, they say. srran Pranah, the Prapa. r? Hi, because, therefore, tfar 
Eva, even, trarfo EtAni, these ; srefra Sarvant, all. Bhavanti, are,

15. The wise do not call them the Speeches, the Sights 
the Hearings, the Minds ; but they call them Pranas. The 
Prana verily is all these.— 326.

S econ d  K h a n d a .

M a n t r a  i .

f t  f t s #  srftajrfrfcr

^  ^  3T  ft^ H T H ^ T  H l ’^ rfrT  1) \ u
Sa, he (the Chief PrAna), 3 Ha. Uvacha, said. r% Kim, what.

^ Me, for me. Annam, food. tfppraH Bhavisyati, will be  ̂ fici Iti, thus.
^  Yat, what. f%pr* Kimchit, ^soever. f?n  Idam, this. ?rr A from, up to.

Svabhyah, to the dogs, w  A, up to. strp-fp-st: ^akunibhyah, the birds. 51? 
Iti, thus. Ha. arf: Uchuh, they said. ^  Tat, that. % Vai, verily. Etat, 
this. =sra3 Auasya, of the Ana: the Chief PrAna. =?T5I*1. Annam, the food.
Anah, the Ana, the Chief Prana. Ha vai. ffP! Natna, indeed. STST̂r**
Pratyaksam, in every (prati) sense (aksa). He dwells in all the senses, there
fore PrAna is called Pratyaksa “ in every sense.” Na, not. ? Ha, verily. % 
Vai indeed. Evamvidi, to one who knows thus. flruT Kinchana, any
thing, (that the PrAna is All-Eater). Aa-annam, non-food. sfsrrW Bhavati,
becomes. This primarily applies to Rudra, who is the best knower of PrAna, 
and hence the All-Eater, namely the great Destroyer,

1. Prana said : “ What shall he my food ?” They 
answered : “ All that there exists even unto dogs and birds.” 
Therefore this is food for Ana. Ana is verily called the 
Pratyaksa (the dweller in all the senses). To him -who 
knows Ana thus, there is nothing that is not food.— 327.

jfotf,—PrAna said “  Your praises, 0  Devas 1 are not sufficient. Yon must make Ptftja 
to me with food and drink also. Now what is the food that you are going to offer to me ?” 
Devas sa id : “  What food can we offer thee to whom every breathing thing is food ? Every 
being down to dogs and birds are thy food. All animals are food of the Ana—tho 

breather.”



Mantra a.

e  i t t o  f% ft t o t  gf* it i^ c r w ^ i

H ^ R p aF rT: I^TTFTST^JTfei TO*pRT f

t o t  t̂ tto s tt  f  vrsrfrT II * II
3 Sa, lie. 3 t̂*t Uvacha, said, fir Kip, what, i  Me, for^me, SUP Vflsah, 

dress. *rprMJT?r Bhavisyati, shall be. f f i  lti, thus. JWT Apah water (drink 
by all iiving beings). ? ii lti, thus. ?  Ha. 3 ^ : Uchuh, they said. iitWTfl 
Tasmat, therefore, because the waters are the dress ot Prana. %Vai,veiily. 
tf?Fl Etat, this food. 'srfsfrwFvr: A&syantah, when eating; when they go to eat 
and when they finish eating. gspratlH Purastat, before. Cha, and. OTKEPl 
UparistSt, after, Adbhih, with waters. Paridadhati, they stirrottnd ;
they dress, they clothe. oTJTJcK: Larobhukah, obtainer, gainer. Hâ  indeed. 
?IIU! VSsah, of (heavenly) garment. Bhavati, becomes, '?PT5T.' Anagnah,
not naked. Ha. Bhavati, becomes.

2. Fie said : “ What shall be my dress ?” They ans
wered “ All the waters that animals drink. Therefore 
when the wise people are going to eat food, they- surround 
it- before and after with water. (A person who thus sips 
water thinking that it is the dress of Prana) gains divine 
dress and is never naked (here or hereafter).— 328.

Vote.—Because all the waters drunk by living beings go to clothe the Pr&na, therefore, 
those learned in Sacred Scriptures, consciously clothe the Prana, by the process of 
Aposana. It is sipping a small quantity of w ater before commencing to eat and similarly 
when one finishes eating. The process is called Aposana or gandfisa.

M antra 3.

T<TOrfflfo  II \  \\

Tat, that, f  Ha. tr?r̂  Etat, this science of Prana. tl-UfKW 511*151: Satya- 
kSmah Jabalah. Gosrutaye, to Gorfruti. Vaiyaghrapadyflya,
son of Vyaghrapada. s sp u  Uktva, having said. Uvacha, said : i.e. told its 
fruit thus. Yadi, if. tsrfq Api, even. ^  Etat, this (science of Prana). 
Suskaya, to the dry. Sthanave, to the post, stick. sg-Hlrt BrOyat, (one) may
tell. Jayeran, would sprout up, grow, tpr Eva, even. Asmin, in it.
?IR«iT: Sakhah, branches. Praroheyuh, would spring up. eraTOlf:* Pala^ani,
leaves, lti, thus,

(({ f f )% 7  A PHY AY A, II KHAVPA, 2, 3. _______



Satyakama Jabala having taught, this (occult 
science) to Gosruti son of Vyaghrapada, said :— “ If one 
were to tell this science to a dry stick even, verily there 
would grow in it branches, and spring out leaves.”— 329.

N o t e :  Even a dry-as-dnst philosopher on learning this science of Christ-lovo
becomes rej avenated—such is the life-giving power of the Prana—the Lord of L ifo ,,

M a n t r a  4.

f T f e n  q f ^ r w

m T r R W f d l  II »  11
Atha, now, Yadi, if. rr̂ ij Mahal, greatness (as regards this visible or 

invisible world), fsmwqrl Jigamiset, wishes to obtain. VhTfaqRTRAniilvSsyayani, 
on the day of the new moon. §tt%5̂rr Diksitva, performing preparatory rite (for 
a fortnight, such as living on spare diet of milk &c. keeping vows etc.) QlAdPhi 

Paurnamasyam rat ran, on the night of the full moon ladpspreai Sarvau- 
sadhasya, of a]l herbs, i .  e . of the ten kinds of grain, rice, barley &c. *rjh 
Mantharn, paste, powder: mash. afb-fpjHr.' Dadhi-madhunoh, in curd and honey.

Upamathya, stirring, mixing. 3%T3J VPra t=̂ r?r Jyestliava sresthdya svabg, 
with the mantra 11 Svaha to the oldest and the best.’ ' Iti, thus, ssnf)- Agnau, in 
the fire. Ajyasya, of the ghee : the paste refined with ghee. Hutvfl,
having offered as oblation. rizr Manthe, in the paste, Sampatam, throw
ing. Avanayet, let him do.

4. Nov if one wishes to obtain greatness, let him 
commence the preparatory rite on the day of the new moon 
(and having kept the rules for a fortnight) prepare on the 
night of the full moon a paste of the ten kinds of grains, 
and mixing it with curd, honey and gbee, offer it into the 
fire reciting “ Svaha to the Oldest and the Best.” After 
that let him (scrape the mixture sticking to the ladle), 
and throw it into (the vessel containing) the paste.— 330.

Note.—The offering is called mantha (to stir, to churn) because first a floor is made 
of ten kinds of corn, rice, barley &c. (technically called sarvausadha) and then it is  mixed 
with curd and honey and well stirred. The churning ceases when the paste “  rises," 
becomes spongy. Then ghee is poured into it. Taking a ladle (ernva) full of this mixture, 
it is offered into the fire, with the mantra “ Om JyestM ya Sresthaya Sv ih a .” Then the 
ladle is cleansed and the mixture in it  pat into the vessel containing the paste. Simi
larly four other oblations are thrown into the fire with four mantras as given below,
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x̂ > ( ^jy  Mantra 5.

f f e g F T  f F T T  ? F 4

S T FrrF FF T  ftW T 5FRT # T r t W 4 ^ ^ F T r S ^ F r  ^  ii^iA M I * W f

<rf*Tgrjf T O  Vasisthflya Svaha 11 Svaha, to the best of the settlers.” Iti 
agnau, thus in fire. Ajyasya, hutva, having offered the paste mixed with ghee. 
Manthe sampatam avanayet, let him throw the remains sticking to the ladle 
into the vessel containing the paste. Similarly offerings are to be made to 
Pratistha, to Sampad, and to Ayatana.

5. In tlie same manner let him offer the mixture to 
the fire, saying “ Svaha. to the Best of the Dwellers.” After 
that let him throw the ladle-scraping into the inantha- 
vessel. In the same manner let him offer the mixture to 
the fire, saying “ Svaha to the Firm Stay.” After that let 
him throw the ladle-scraping into the mantha-vessel. In 
the same manner let him offer the mixture to the fire saying 
“ Svaha to Success.” After that let him throw the ladle
scraping into the paste-vessel. In the same manner let 
him offer the mixture to the fire saying “ Svaha to the 
Refuge.” After that let him throw the ladle-scraping in to 
the man tha-vessel.— 331.

N o te .— Tliero are f iv e  oblations to be given into the fire. This would show the 
quantity ol paste to be prepared. The paste which remains after this h om a, is to be 
eaten by the aacrifieer with the mantras next given.

Mantra 6.

W'7 s r f ^ s i T ^  iFw rrm  m zm  * r r f f
^  m i  fr  m
F r f W r  n i  n

Atha, then after the homa. gpTtf l̂ Pratisripya, throwing a little (of the 
remaining paste into the fire). A&jalau, in the hands : in the hollow of the
hands, rarq Mantham, the paste, srPTPJ Adhaya, placing. jTTTH Japati, he 
recites, let him recite (and bow to the Deity of Sacrifice) saying. %pr: Araab, 
Ama, ;jR srfu Nfima asi, thou art by name, 'SRf: Amah, immeasurable, infinite.

( i W w 9*' v  ADHTAYA, II KEAKVA, 5, 6. O s 3
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H j:because % I ’e, thy. gif Sarvam, all. Idam this. The whole of this 
universe is no measure of thee. Or ft ff uif may mean "  all this verily 
dwells with thee” In this sense SBr*rr: does not mean “ measureless” ; hut 
“ those who dwell together," “ those who are close together.” g : Sah, he, the 
Chief Prana, ft Hi, because, Jyesthah, the oldest in age. »jg: fkesthah, the 
best (in qualities). rr»tr Raja, the king, the delight-giver. ^ r w b : Adhipatih, 
the over-lord, sovereign, the great protector. g  Sa, he. »rr Ma, tne.
Jyaispiyam, the condition of being the oldest, Irgqn ^raisthyam, the state of 
bring the best. rnsspiRajyam, royalty. ^rrrTirjm.Adhipatyam, sovereignty. *T»UU% 
Gamayati, make, carry, may he lead to: give. Aham, I. qg Eva, indeed, fqq 
!dam, this, gtfoSarvam, all. AsSni, may I bring under, control, may I
become.

6. Then throwing a little (paste into the fire), be 
places the rest in the hollow of his palm, and recites : “ Thou 
(Prana) art named Ama (Measureless) : because all this is 
no measure of thee. Because thou art the oldest, the best, 
the king, the sovereign, lead me to the state of becoming the 
oldest, the best, the king, the sovereign (among my peers). 
May I become (or control) all this.” — 332.

M a n tra  7,

sjpgf cFT3 T tTSgi fWTFTT-

f p c f  g r  w m  vf r H fT R f  m  f e r n  11 V9  11

^  Then, after finishing the above japa. Khalu, indeed, qqqr Etaya, 
with the following, ^rgr Richa, with the rik. Pachchhah, at every line
of the stanza; at the end of each Pada of the stanza. Achamati, he
swallows : let him swallow the paste, tpffa% Iat Savituh Vrinimahe,
we obtain from the Creator. Iti, thus. Achamati, may he swallow, sm. Vayam, 
we. Devasya, from the God. Bhojanam, protection and pleasure,
hi Achamati. ^restham, the best. Sarvadhatamam, the greatest of
the supporters of all. Iti Achamati. gr Turam, the swift : the servant. W  
Bhagasya, of the Lord, Dhlmahi, we meditate. Iti, thus, t fh  Sarvam,
the whole, fqarfif Pibati, he drinks, let him drink.

7. Then let him swallow the mantha paste reciting this
Rik stanza:— “ W e obtain from the Creator”— here he swallows 
one mouthful ; “ W e from God, protection and pleasure,”—
here he swallows, “ On the best and all-supporting,—
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here lie swallows; “ The servant of the Lord, we medi
tate ”— here he drinks all,— 333.

Note.-— The whole stanza runs th u s :—“  We obtain from God tho Creator, all pro
tection and pleasure. We meditate on the best and all supporting servant of the Lord." 
The servant of the Lord of course, is Prana (the Christ).

M a n t r a  8.

Bp?TR[ II q II
Nirrjijya,having cleansed, having washed, Katnsam, made

of hell-metal, Chaijiasam, made of udumbara wood. The vessel in
which mantha is kept should be either of bell-metal or of wood (udumbara). 
This vessel should be now cleansed, f f  Va, or. TWTf Paschat, behind, srifi 
Agneh, of fire. Samvisati, he sits down : let him sit down. cfmTff Charmani,
on a skin, or. ^Effipg-sr wr Sthandile va, or on the bare ground, 
Vdcham-yarnah, with speech-controlled ; without speaking. Aprasahah,
without making any effort. Without being accompanied by his wife. ffSa, 
he (sacrificer). Yadi, if. f^pjw Striyam, a woman, PasSyet, he may
see (in dreams), Samriddham, has succeeded. ^4  Karma, the rite : the
sacrifice. Iti, thus. Vidyat, let hitn know (as a sign).

8. Then having washed the mantha vessel, which 
should be either of hell-metal or of wood, let him lie down 
behind the fire, on a skin or on the hare ground, silently 
and singly. If in his dreams he sees a woman, let him know 
this as an omen that his sacrifice has been successful.— 334.

Mantra  9.

rT̂ i ^rwr. 11 q̂ rfcrn
?T5T̂ T̂ TTTf44F ^ I I f i l l

|| ^  ||
w i ’r at, on this, rrq: Esah, this. ^lokah, this verse. *prr Yada, when.
Karmasu, in rites, in sacrifices, Kaniesu, (which are) Kamyas,

optional performed with the object of attaining any desire. Striyam, a
woman. ^ 5  Svapnesu, in dreams. PasSyati, he sees. Samriddhim,
success. Tatra, then. 3rrrffUTf( Janiyat, let him know, rffwt. Tasmin, in 
that. Svapna-nidarsane, ii\dream-vision.

9. On this there is the following verse :— “ If in 
Kamya sacrifices, he sees a woman in his dreams, then let

' C0l%\ $



low this bodes success— this vision shown him in a 
dream, this vision shown him in a dream.”— 335.

MADHVA'S COMMENTARY.

N o te . -  In the Fourth Adhyaya was described the teaching about Brahman under 
the heading of Para Brahma-Vidya, and also the teaching about Vayu under the title  of 
Aj-wra Brahma Vidya. This Adhynya deals with th ® Game topic, and shows that t he 
aspirant after salvation must get the grace of Vdyu, for without His grace, release is not 
possible. Hence the glorification of Vayu (Christ) in the first two Khan;!as. It  may be 
ailed the Vayu Vidya. Hence the Commentator quotes an authority to prove the greet 

ness of Vayu, and to explain this Khanila.

It is thus in the Prabhava : —“ He who knows that the Vayu is the 
Best and the Oldest of all the Devas, becomes on attaining mukti the best 
and the oldest among his equals.

“ He who knows the VAyu as the Best of the Dwellers (Vasistha) 
becomes best among those who dwell near him. He who knows Him as 
the firm rest ( Pratistha—stable), stays firmly in any one place that he may 
choose to stay in- (That is he can dwell in any place that he likes, and 
dwell there permanently if so inclined.) He who knows Him as success, 
gets all successes, and he who knows Him as the home, gets home.”

Tims the 'Vayu is the best, the oldest, the most neighbourly, the firmest, the richest 
and the Abode of all.

“ The Great Vayu Himself is alone the Best, the Oldest, the most 
neighbourly, the most firm, the successful, the Abode. It is through His 
grace and figuratively only that Agni is called the most neighbourly, or 
that the Sun-god is called the most firm or that Indra is called the success
ful, or that Rudra is called the Abode.” Thus it is in the Prabhava.

The Commentator next explains the word pratyaksa in the phrase Ato ha name 
pratyaksam. The word here does not mean “  that which is the object of perception ” 
but that which is in every sense (prati+akaa) that which is the real agent ia  ail the 
sense activities.

This Prana alone performs all the functions of every sense, by taking 
up its residence in them (i.e,, it, works them from within): and it is separate 
also from every sense. (Even without the help of the separate sense, 
Prana alone could have performed all that they do.) But though He is 
so able, yet it is His will that He works through the senses (in adult 
ordinary beings).* In infants under six months, all the separate functions 
of the separate senses are performed by (this Universal Sense) Prana 
alone through the manas : hence there is no memory of that period.

Mind is under Rudra. But in an i nfant undor s ix  months, Rudra does not take pos
session of the mind. Hence all psyehio activities are performed during that period by 
Prana alone. Consequently there is no memory, for the ordinary Rudra-dom inated mind 
does net enter in those activities.
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Similarly in the state of Turiya (the Trance and Release) all 
perceptions take place through Prana alone land not through different 
senses.)

[In the state of Mukti, the Kense-Dovas vanish. It is through this Universal Sensory 
Prana that all sense-functions arc then performed. Thus the examples of the infant 
and "of the. Released show, how Prana performs all sense-functions without the senses. 
Next arises the question, since the Rudi*a-eontrolled mind is not in Mukti how docs 
the man remember the world experiences in that state. The organ of memory is not 
there, but memory still is active.]

“ The memory however (is retained) there (in Release) by controlling 
the Prana.

(Prana being the store-house of all memories, all memories are recovered in Mukti 
by controlling this PrAna. Bub how can any man control Prana who is ilie highest Being 
in the universe next to God ? To this the Commentator answers.)

“ The phrase ‘ controlling the Prana ’ means getting His grace by 
entire devotion to Him. When Prana is thus controlled, (i. e., becomes 
gracious) the manas is controlled, and consequently all the senses.’ Tims 
it is in the same.

[This explains the memory of the Muktas : and telergy and other 
sense activities of persons in a state of trance or catalepsy.]

The Prana or Ana (as it is styled in this Upanisad passage) is 
called Pratyaksa, because He is in all the sense organs. The word Praty-
aksa, would thus mean the Universal Sensory.

N o te . —In the state of Mukti, the Jiva  is in his highest vehicle called the Svarfipa 
iudriya, all other vehicles drop down before Mukti is reached. This Hvarftpa i ndriya 
is the body of the Christ or Prana. It is through it that the Prana w orks; no lower 
devas can work through tlii-s Svarflpa deha. But the Mukta is one who has obtained 
the grace of Prana and lienee through Prana recovers all his memories of past lives.

The Sruti next says that he who knows Prana thus, to him everything is an object 
of food—he can eat everything. This is p r im a  fa c ie  a paradox, for man can never oat 
everything. The man therefore could not have been referred to in this Sruti passage.

“ Rudra is said to be the only person capable of having the full 
knowledge of Prana principally, therefore he is the real All-eater : other 
persons can know Prana partially only, according to their capacities, 
more or less; and so secondarily they are said to be also all-eaters.” 
(Ibid.)

The Sruti next mentions that food and garment are given t,o the Priina by the Devas. 
Was Pr.ina without food, or dress before; and does he depend upon the Devc- for his food 
and clothing ? To this it is answered, the Prana had all the,se, but it is offered to him 
in the same sens© as offerings given to the Lord, to whom belongs everything. The 
offering given to the Lord marks tho love of the giver, not that the thing given did not 
belong to tho Lord from before.

“ As to VRnu belongs all food and raiment and He is Independent 
of all; but men offer to Him pftja with these, because they stand in need 
of His help, and not that He has any need of these offerings ; so the Devas

7



\: A ir ^ c U n t time offered food and raiment to the Pr&na.’ Thus it is in 
Karmanupurvi.

The Sruti (mantra 2 khanda 2) says “  Therefore wise people, when they are going 
to eat food, surround their food before and after with water. He then gains a dress 
anc£ is no longer naked.”  This prirna facie would mean that a man who performs the 
Aposana ceremony at the time of eating, w ill get a dress in this life. That is not the 
moaning.

“ A person who drinks water both before commencing to take food 
and after finishing it, with the notion that such water forms the covering 
of the Prana, surely gets divine dress in Heaven and in Release.” Thus 
it is in the Prabhaiijana.

The Sru ti then says : “  I f you were to te ll this to a d ry  stick, branches would grow, 
and leaves spring from it .” This miraculous power of the Prana Vidya. is truo only if  
the dry stick had the capacity to understand the .Prana Vidya. Since the J iv a s  are in 
every  object, a  dry stick may have also a diva. I f t h a t J fv a  is  capable of understanding 
the Prana Vidyft then this miraculous effect would occur.

11 If a stick that is deserving of this knowledge, hears of the Prana 
Vidya, then his branches would grow and leaves spring: and after that 
he (the Jiva in the stick) will get Mukti on obtaining the knowledge of 
Vi§tiu. There is no doubt in it.” Thus it is in the Prana Samhita.

(Iu khauda 2 mantra S is  taught the mantras for offering horna  to the Prana under 
the name of Jy e stk a  and farestlia. Then it  is further said that he who offers oblations to 
Prana in this mamior, becomes the oldest and the best. Lost one should think that he 
becomes so in  th is world, only, the Commentary explains it  by showing that it is in the 
next world also that lie becomes Jyestha, Srostha.]

“ Having offered oblation to the Prana with the mantras ‘ Je&hAya 
Svaha,’ 1 Srefth&ya ov&hS,’ the worshipper undoubtedly, becomes the oldest 
and the best among liis peers both in this world and the next: there is 
no question about it.” ( Ibid.)

[Next comes a mantra addressed to S a v itf i, see khauiia 2  mantra 7. The subject- 
matter of theso two Kliandas is however the Prana a ud his glorification. How is it that 
the sun-god S a v it f i is .brought in here ? I t  looks irrelevant. The Prdna here is  identi
fied with S a v it f i say some Commentators, The author shows that S a v itfi here means 
the Creator, the Lord God Visnu Himself.]

The liik “ Tat Savitur Vrinimahe Vayain Uevasya Bhojanam,” means 
“ We obtain (Vjiniinahe. Vayain) from the God Savitfi) i. e., from the 
Creator of all, namely from Vi?mi, the bhojana which means protection 
and enjoyments (of all sorts).”

lu  fact the word bhojana is here from the rooty'bliuj “  to protect,”  “ to enjoy.”  It does 
not moan more food, but protection as well, and food also is  to bo taken in its w ider sense, 
of “  all enjoyments."

The latter part of the Rik is “ KreHhatu Sarvadhatamam, Turam 
bhagasya Dhimahi.” The word bhagasya means “  of the Lord Visnu, who 
possesses all lordliness, &c., in the shape of all perfect qualities.”

W  1 CHUAn DOGYA -UPAlslSAb. ( 7 \ j
l!!c j r ^ r - ------- :--------------------------------



' Y l l t ’jf&i*word bhaga literally  moans primarily lordliness and cognate attributes. Hove 
it moans and includes all the si.v attributes which go to make one a Bhagavat,

Turam means servant: and refers to VAyu. fbesfluun, the best; 
Sarvadhatamam, of all supporters the highest.

The whole llik thus means :—“ We obtain from the Divine Creator 
protection and enjoyment. We meditate also on the servant of the Loyd 
(namely on Vayu), for lie is the best and highest, among the supporters.M

The Conmientator now quotes an authority, for his above explanation.
“ Having meditated on the Vayu the servant of N:ir?tyana, as the 

best of all, may we get all enjoyments from Visnu the Creator of the 
universe.” (Ibid).

T h ir d  K h a n d a .

Mantra i .

'T FS fM T H T K  H f a r W T R  r T ^ f  W -

%rf%5: ijvetaketuh, ^vetaketu by name. 5 Ha. ĵvtrftq: Aruneyab, the 
son of Aruiji, who was the son of Acuna. PaflchalanA 11, of the (rulers
of the land of) Panchaias. uraffift Samitim, assembly, committee, tT?tra Eyaya, 
went (in order to display bis learning), sr Tam, him, to Svetaketu. Ha. treî Bj: 
Tfcrrsr: Pravahana Jaiblli. tjqm Uvacha, said, gtnrr Kumara, boy. arg Ann, 
a preposition to be joined with the verb ashsat. tqT Tv.l, thee, sr fw t Ailisat, 
the full word is anvarfisat, instructeo. ffar Pita, father. sfb !ti, thus, aqg 
Anu Hi, did instruct, yes. Huq: Bhagavah, Sir. 5m Hi, thus.

1. Svetaketu Aruneya went to the court of the king 
of the PancMlas. Pravahana Jaibili said to him “ Boy, has 
thy father instructed thee ?” “ Yes, Sir,” he replied.— 336.

M a n t r a  2.

f e r  m u  f f a  h n  m i

^ ffcT  * ffr T  fa rj-
WWV ^  ^  f f r U !  R H

Vettha. knowest thou. Yat, what (path 5 :̂ Hah, from this(woild). 
Stfq Adhi, taking hold. spot: Prajab, creatures. Prayauti, go (front this
world to the other). Hi, thus, r ?rd Na bhagavah iti, no sir. Do you 
know the path on which ail creatures go from this world to the next ? No sir.

Vettha, knowest tbou. m x  Yatha, how, by what pad). Puuaravar-
tante iti, they return. Na bhagavah iti, no Sir. Vettha, knowest
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Pathoh, of the two paths. Devayinasya, of the Deva-Path.
PTfSHW Pitriyanasya, of the Path of the Pitris. ssfr?rf% Vyftvartane, two diver
gences. H >TTRr: ?ft Na bhagavah iti, no sir.

2. “ Knowest thou that Path on which the creatures
go from this world (to the Brahma’s world or the Chandra’s 
world)?” “ No Sir,” he replied. “ Knowest thou by what 
Path they return ?” “ No Sir,” he replied. “ Knowest thou
the cause of the divergence of the two paths the Devayana 
and the Pitriyana?” “ No Sir,” he replied.— 337.

N o t e .~ -The third question relates to the causes of the divergence of these two paths. 
What are the means and acts which make the J iv a  take one of these two paths ? Why 
soma go on the Devayana and the others the Pitriyana ?

M a n t r a  3.

ifrq  W H T  sTT^T 5T ^ fTrT =7 W  ffrT W

^ F r fr ftr  STcT \\\\\

ijcg Vettha, knowest thou. *wr Yatha, how. tsruf Asau, that. Lokah,
world, if Na, not. SampCiryate, becomes full. Though thousands are
dying hourly, how is it that the next world is not filled and this world exhausted. 
Vettha, knowest thou. Yatha, how, in what manner. Panchamyam, in
the fifth. Ahutau, in the libation sm : Apah, the waters, W
Purusa-vachasah, called man. The Jiva wrapped in waters obtains a body and 
gets the name of man.

3. “ Knowest tliou how that world never becomes
fu ll?” “ No Sir,” he replied. “ Knowest thou how in the 
fifth libation, the water gets the name of Man ? ” “ No Sir,”

he replied.— 338.
M ANTRA 4.

3  *ft # n f ? r  ?r

I'fr ^ fc r  w  v w a i  f q g r f t q R  rT^frqrqr 

m  m  ^ r f ^ f ^ f c r  n s  u
Atha, then, being so ignorant, jj fart Nu Kim, why now. 

Anu&stah, instructed. " I  am instructed.” snr^sn': Avochathah, didst thou 
say. *r Y a fi, who. Hi, because. frfrfSr Imflni, these, q Na, not. fq̂ EiriT Vid- 
yat, does know. gssrg, Katharti, how. Sah, he. -■ŷ ixr?: Anusistah, ins
tructed. apfaf Bruvlta, can say. 51% Iti, thus, g  Sa, he, fivetaketu. g Ha
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:>5^stah, being silenced, being put to discomfiture (by Pravahana). n*3: 
Pituh, of the father, Ardham, place, house, qqra Eyaya, went back. ?j 
l am, to him, to the father. Ha. 3*rr*T Uvacha, said. Ananu&sya, with
out fully instructing, qpr VAva. ntel Kila, how. iff Ma, me. n m T g BhagavAn, 
Sir. AbravSt, said. ?gr Tvfi, thee. Anusisam, “  I have ins
tructed.”

4. Pravahana said “ Then why didst thou say-
‘ I am instructed.’ He who does not know these things, 
how can he say ‘ I am instructed ’? ” The boy being thus 
silenced, went to his father’s place, and said to him “ W ith
out fully instructing me, your honor said £I have fully 
instructed thee.’ ”— -339.

M a n tr a  5.

fit firw-

f f f r f r f  e  i t ^ f  m r m  #  r f f ^ r r ^ T  q ^ q r

M  s n s r f f t w T a  q r R ^ r f r r  n v. n
qv? Pancha, five, trr Ma, me, trsR3r*g: Rajanyabandl.uh, the fellow of a 

RSjanya, the pseudo-ksatriya. srwr^PrasnAu, questions. A praksit, asked.
Tesam, of them, g  Na, not. qsg Ekam, one. =?m Ghana, smg; Abakan . 

I could, Vivaktum, to answer. Svetaketu then told his father the five
questions, hearing which his father said. ?r Sa, he (the father) ha. ssjrff 
Uvacha, said, w  Yatha, as. *rr Ma, to me. ef Tvarn, thou, turar Tata, dear 
bojn qrirg Etan, these. Avadah, hast told, aptrr YathA, fully, properly.

Aham, I. tjcrr Esam, of these. Na, not. <;4r*H Ekaftchana, any one.
Veda, know. qfg Yadi, if. argff Aham, I. gttrglman, these. Avedtf-

yam, knew, Katham, how. %Te, to thee. ^ Na, not. Avaks-
yam, I should have told.

5. “ That fellow of a Ksatriya asked me five ques
tions, and T could not answer one of them.” The father 
said “ Dear boy, I myself do not know the answers fully 
to any one of these questions which thou hast told me. If 
I knew these questions, why should I not have told thee ?” 
— 340.

N o t e .—Thou Gautama saw to Svetaketu. “  I£ thou hast a  mind to learn this vidvA, 
eome -with me and let us g o ' o the king and remain there as religious students and learn 
it from Mm.”  But Svetaketu after the rebuff that he had got, did not like to oonrt another 
discomfiture, and said “ You may go. 1 won't," Then Gautama alone went to the king.
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h  % rm rirs'l^^jm  ?  w n r T ^ h f m  n  

 ̂ stra: ’TOin frirr tK ftwt mjj'Wi wr-F̂ hra 
ftu*t gifmr fftr h ?raw ?3m riwTng'f fsra 
trrmr arawtrurRmiu w afrfct ii i. 11

Sa, he. Ha. nr?R: Gautama. rr :̂ Rajnah, of the king. v*nr Ardham, 
piace. Ey&ya, went. H#T Tasmai, to him. (Gautama). Ha. srr«T*T Prap-
taya, to the visitor who had come. Sflfcr ArhSm, honor. Chakdra,
showed, did u Sa, he (Gautama). Ha. urt*. Pratar, in the morning, *r*l% 
Sabhage, when the king) had entered the court room. UdeySya, went
out. ^ Tam, him (to Gautama), gtfpsr Uvdcha, said. *rrgtjTO Mdnusasya, of 
man. Bliagavan, O venerable. ufer*r O Gautama, praW Vittasya, of
wealth, like gold &c. ^  Varain, ’>0011. ftfraT: Vrinithah, choose thou ff% Iti, 
thus. *T Sa, be. Ha. Uvftcha, said. Tava, thine. ^  Eva, indeed. USSR
Raian, O king. uja«i MAnusam vittam. human possessions, srrtYam, what.

Eva. even. tfWlWf KumSrasya, of the boy. ®*H Ante, near. V ic ham,
speech, questions. fprrsfUT Abhftsathafi, thou didst say. Uttf latn, that. tĵ  
Eva, even, BrQhi, tel I thou, Iti, thus.

6. Then Gautama went to the king’s place. He (the 
king) honored his visitor. Next morning when the king- 
had entered the court house, Gautama again went to him. 
The king said to him “ 0  venerable Gautama! ask a boon 
of such things as men possess.” He replied “ 0  k in g ! 
Let such human possessions remain with you. Tell me the 
(answer to the) questions which you addressed to my boy.”—

3 4 1 .
M an tra  7 -

M  ^ w m h r m :  r i x

# ? F *  Ĥ TT HT &  *  5nf> ^

m^iuî ro tftr to wnjftrcr
fTHT=T II II

t jftm  N 3  ii
n Sa, he (the King). ?  Ha. nfvifr Krichchhrl, perplexed. **33 BabhOva, 

became : because the questions related to mysteries not yet revealed to the 
public, g  Tam, to him (Gautama). Ha fare Chjram vasa, stay sometime.



Ajfiapayftm Chakara, commanded, 3 I am, to him. | Ha, then.
UvAcba, said. «wr Vat'na, as. nr Ma, to me. wj Tvam, thou. ifpw 

O Gautama, tsr?*: Avadah, thou hadst said. The King said “ Dwell for some
time here, after that, as thou shalt tell me, I will do.” According to scrip
tures, the student must live at least for a year with his teacher, before any 
instruction could be given to him. The rule could not be relaxed even in favor 
of Gautama, m i  Yathft, as. Iyam, this knowledge, n Na, not. inrtK Prak, 
before. wjg Tvat, thee. g Tu, but. grr Pura, before. f tw  Vidya, knowledge. 
Btsmng Brahma pan, to BrUhmatjas. iRSfir Gachchhati. goes, g w *  Tasmat, 
therefore, because it was confined to the Ksatriyas. 3 U. ggg Sarvesu
Lokesu, in all the worlds. Ksatrasya, of the Ksatriya. tyg Eva, even.
^strrtiT5T*r P 'asasanam, the right of ruling or teaching. =?T*jg Abhut, was. ?fg Iti, 
thus. Tastuai, to hint. ? Ha. Uvacha, said.

7. The king was perplexed : and commanded him,
saying : “ Stay for sometime here ” : and further added 
“ 0  Gautama, what thou hadst asked me, (I shall tell thee 
then, on completion of the probationary period) : because 
this knowledge has never gone to any Brahmana before 
thee. Therefore the ruling power belongs to the ’Ksat
riyas in all the worlds.” Then (when the probation was 
over) he said to him.— 342.

F ourth  K han d a .

Mantra t.

?rir Asau, in Asu or in the L ife: Asau is locative singular of asu, 
(The Lord dwelling) in the Chief PrSija. m  VSva, veiily. #rg;: Lokal.i, the 
luminant : the Luminous (Lord Dwelling in Heaven): Nariyana. «Tt=rg
O Gautama, Agnih, the Eater : the Destroyer. He has five forms, gw
Tasya, of Him, the Lord NarAyana called Agoi and dwelling in heaven and 
m Prana, srrftsr: Adityah, the Adilya, the Lord ill the sun: called Aditya 
because He takes up (AdAna) or attracts everything, tjg Eva even gf** Samit 
fuel. The Highest. gSam =full. ffg lt^edha-h igh . the Loro Visiju is 
cailed Samit or the Summit, gpw Rasmayab, the rays : delight and wisdom, 
r Ra= delight and ?r Sa—wisdom. Vasudeva. t|g: DhtUnah, smoke: the 
shaker; he who causes trembling. jDhu=*tu tremble, the terrible, ?TSt Ahar, 
tlie day ; Indestructible. tff=not. g=destrcy, that which Nescience cannot
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touch or destroy. Saiikarsana str̂ T : Archih, the light ; the Much (ar)
adored (chita). 'spsr’TP Chandramab, the Moon : the Delight-giver, Pradyumna. 
WfKf: Augarah, the coals : the pervader of limbs*aiiga-limbs, ra=pervading 
The Thriller, dffifrftil Naksatrani, the stars : He who has no (if) other rule 
(Ksatra) over him is called Naksatra. Aniruddha. ns^fsrjfr: Visphulingab, the 
sparks; he that causes diverse (vi) intuition (sphurana) of the wise. The 
Inspirer.

"1. 0  Gautama! that Luminous (dwelling in Heaven
world) and the Prana is the (Lord Visnu indeed called first) 
Agni. Of Him the form that attracts is called Narayana, the 
Most High ; the form that delights Vasudeva, the Terrible ; 
the form which transcends ignorance is Saiikarsana, the 
Adorable : the form which is gladness is Pradyumna, the 
Thriller ; and the form that is omnipotent is Aniruddha, the 
Inspirer.— 343.

Note.—Literally the verse means The Agin is that world, O Gautama ; its 
fuel is the Sun itself, the smoke his rays, the light the day, the coals the moon, the 
sparks the stars. This, however, describes the Heaven world or the Devachan under 
the simile of a Fire altar. The Lord in Heaven appears as the Sun, which illumines the 
whole heaven : and is thorefore likened to Hamit or fuel. Samit also means the Highest 
manifestation of the Lord in Heaven. Technically it is Karayana. The terror inspiring 
form of the Lord in Heaven is Vasudeva, the Bays that proceed from the Sun ; all evil is 
destroyed by the vibration of these rays ; the day in Heaven is the Sankarsana and called 
archih or light or the adorable : the moon in Heaven is Pradyumna aspect of the Lord, 
the stars in Heaven are His Aniruddha form. Thus the Lord presides in His five forms 
in heavou. The five forms are called by various names which have come to apply to 
ft re-altar and its accessories. Thus

Samib’ -fuel=the Summit ie., Narayana.
DhHma=smoke=the Awe-inspiring te., Vasudeva
Archis=flame or light—the Adorable i.e., Saiikarsana.
Angara- the livc-coals=the Thriller i.e., Pradyumna.
Yisphulihga—the sparks=tho Inspirer i. e., Aniruddha.
The sun, moon, stars, day and rays in heaven are all forms of the Lord.

Mantra 2.

sfoflrctffcrera5!  ^ t : sn st  

TraT u *  11

*fiT ^ 3*5: II «  H
ftfWHTasmin, in Him, in the NSrayaija, in heaven. Etasmin, in that

Lord possessing the above five forms, *T$r Agnau, in the fire, ^ r: Devab,
the Devas : the rulers of the Heaven-world, isrsrr ^raddhdm, the Faith 1. e the 
disincarnate pious man who had performed with faith all the sacrifices while

r.'v g h e A e b o g y a -Vp a n i s a b . v̂| ,



^sSEtiij -̂on earth. It represents the Jlvasurrounded by water of faith : /. e., the 
five permanent atoms, Juhvaii, sacrifice, offer as a libation.
Tasyah, from that 3rrg%: Ahuteh, from oblation, a w  Sorrtah, Muon, *rw 
Raja, king, Sambbavati, becomes. I hat is he enters into tiie world
of Soma king.

2. The Devas (of Heaven) offer in that Fire (Nara- 
yana) the Faithful soul ; and from that oblation he enters 
the kingdom of the King Soma (and gets a mental body)—  
344.

N o t e ,—The Devas carry the soul and present him to tho Lord in Heaven: anil it is 
thus that the Soul of the pious enters heaven, where the sun, moon, and stars, mists and 
light are all forms of the Lord. The soul is here called Sraddhd or Faith. This word also 
moans wator, baoausa water is the great vehicle of sacrifice. This is the first oblation of 
water.

Pravahana takes np the answer to tho fifth question first. The fifth question was 
“ why in tho fifth libation tho water is called Man.” The five stages in the soul’s 
reincarnation are meant here. The first stage is the entrance of the soul in tho Soma- 
world tho Deraehan.

The word Sraddha generally translated as faith or water may mean the permanent 
at oms -the physical, the astral, tho mental molecule, and the mental atoms which cling to 
man throughout his lifo journey. The life of faith is the functioning of these atoms.

F ifth  K h a n d a .

Mantra i .

Parjanyah, the Father of the Great One, param=great and janya=: - 
father: the Lord Vfisudeva called Parjanya. Agnih, Fire; altar. fffq
1'asja, bis. 3Tg: Vayub, the air ; the Lord as wisdom and life: Va—wisdom 
and Ayus=life. Samit, Nfirayana. sup? Abhram, the cloud : the Lord as the 
supporter(bhra) of water (ap). DhQmah Vfisudeva. Vidyut, the lightning,
the Lord as illumining (vidyota). Archil.], light. A^anily, thunderbolt;
the Lord as Eater (asana—eating). Augarfih, coals, Hradunayah, the
thunderings : the Lord as ever glad (Hrada = glad).

1. 0  Gautama ! That Great, Father (dwelling in
Indra Loka) is (the Lord Vasudeva indeed called the second) 
Agni. Of Him (the form which is Intelligent Life is the 
Most High (Narayana), the form which is the supporter
of waters is the Terrible (Vasudeva), the form which is

s
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Illuminating is the Adorable (Sankarsana), the form which is 
the All-eating is the Thriller (Pradyumna), and the form, 
which is Ever-glad is the Inspirer (Aniruddha).—-345.

N o t e ,—This describes the Intermediate Region. or the Astral plane, where the soul 
now descends from the Devaehan.f The air, the cloud, the lightning, thunderbolt and the 
thunderings are the elemenbals and elemental essence of the astral world. The Lord in 
His five forms dwells in these also.

Mantra 2.

^cTT: 5BTTTK H^TTR I f f r l  o F I T

^ m ^ rfcr  11 *  11

ffcT 'TSxtft: I! g  II
srfppj qerfbR Wit Tasmiu etasmin agnau, in that fire. Derail, the Devas of 

the astral plane. CT3IW.Somarn raj&nam, the king Soma namely the soul
descending from the kingdom of Soma, and surr ounded liy a coating of Soma 
or mental matter, sparer Juhvati, offer as libation, Wrp: Tasyah ahuteh,
from that oblation, Varsah, the rain : the soul is enveloped in rain, *. e. in
a coating of astral matter.

2. The Devas (of the astral plane) offer in that fire 
(Vasudeva, in the Astral world) the king Soma (the soul 
enveloped in Somic matter). From that ohlation, (the soul) 
arises with an astral body (literally, arises rain).— 346.

Note.—Thus in the second oblation the jiva gets another coating. The soul has 
now two sheaths—the mental and the astral; the two atoms now become active.

K h and a  S ix t h .

Mantra i.

*£W rTT^Tf%ft?fTSW^r O T r sc H fo ft  II \ II
fp l#  Prithivi, the earth : the Lord as Vast Expanse. Saukatsana. 

Samvatsarah, the year: the Perfect Enjoyer, srrarpg: Akasah, the either; the 
Perfect Light. UP*’ Rutri, the night : the giver of joy. facgr: Disah, the quarters : 
tire Teacher of Supreme wisdom; Avantaradi^ah, the intermediate
quarters, the Teacher of the Secondary wisdom.

1 . 0  Gautama, that Vast, Expanse (dwelling in the
earth) is the (Lord Sankarsana indeed called the third) 
Agni. Of him the form which is the perfect enjoyer is the

(i g  ) iy ' cbeAsdogya-upavisa l). \ C I



H ost High (NarHyana), the perfect, light, is the Terrible 
(Vfisudeva), the joy-giver is the Adorable (S mkarsana), the 
Teacher of Divine Wisdom is the Thriller (Pradyumna), the 
Teacher of Inferior wisdom is the Inspirer Aniruddha. 347.

N o t e .—The (Lord Snkarsana in) the earth is the Agui 0 Gautama, in the year itself 
is the Highest (NiWtyana) in the ether is the Awe-inspiring (Vbsudeva), in the night is 
the Adorable (Sankarsana', in the quarters is the Thriller (Pradyumna), in the Inter
mediate quarters is the Inspirer (Aniruddha).—347.

Mantra  2.

r T ? ^ r T T ^ T ? r ? T T  fT T  m  fcT rf^TT

^¥prfrT II *  SI
sfh  II % II

Varsam, the soul enveloped in astral matter. 3T?p* Annam, food. The 
soul gets a physical body i. e. the etheric body.

2. The Devas (of the Physical plane) offer in that 
fire (Samkarsana) the Rain (the soul enveloped in astral 
matter). From that oblation (the soul) arises with an 
etheric body (lit. the food).— 348.

.Vote,—In the third oblation, the soul enters the plants, «c., which are food of man.

K handa  S e v e n t h .

Mantra i .

t p q t  w f  n r f r -

f% ?T|TT^TTT: tt \ ••
tost: Purusalj. the man. the Lord as giver of abundance. Pradyumna. ^  

Vak, speech, the word, smr PtAnah, breath s the Life. fijST Jlhva, tongue, the 
Sacrifices W  Chaksuh, the eye: the All-seeing, Srotiam, the ear: the
All-hearing.

1 . 0  Gautama ! that Super-abundance (dwelling m
man), is (indeed the Lord Pradyumna called the fourth) Agni. 
Of him, the Word is the Most High (Narayana), the Life is 
the Terrible (Vasudeva), the Sacrificer is the Adorable 
(Sankarsana), the All-seeing is the Thriller (Pradyumna), 
and the All-hearing is the Inspirer (Aniruddha).— 349-
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Note—The {Lord Pradyumna in) man is the Agni O Gautama, in the speech itself 
is the Highest (Narayana), in the breath is the awe-inspiring (V&Sutleva), in the tongue 
is the adorable (Saiikarsana), in the eye is the Thriller (Pradyumna), in the ear is the 
Inspirer (Anirurldha).

Man tra  2.

3T3T W5T ^ T r f  cTRlT WRRT Trft

w m fa  I U I I
sr*ra: mvgi w vs 11

<Sf5fg Annam, food ; the soul dwelling in food, Retail, seed : the sperm

cell.

2 . Tlie Devas (of the body of man) offer in that fire 
(Pradyumna) the food. From that oblation (the soul) arises 
as seed.— 350.

K handa E ighth.
Mantra i .

y m  ~ m  % R n f?R c R sn - ^

R  W  ffrfrT  ^ S f R f  WT^RF^T f ^ T % T :  ̂
Yosa, the woman : the Worshipped by all, the Served by all, the Loved 

one by all. qfrtf Vavn, verily. tJ7P?r Upastha, the Most Proximate, being in the 
heart of all. tjqpT^aT Upamantrayate, persuades, coaxes. The Lord is the 
great conciliator, arid Yoni, womb, the union. The Lord is the great uniting 
Tores. $r*3T: 3Trff  ̂ Amah karoti, draws in. Ihe Lord draws everyone vrithiu 
Himself in the Great Latency, Abliinandah, joys: The Lord is the
Gi cat Joy.

1. 0  Gautama ! that Beloved (dwelling in woman)
is (indeed the Lord Aniruddha called the fifth) Agni. Of 
Him the Nearest is the Most High (Narayana), the Conciliator 
is the Terrible (Vasudeva), the Uniter is the Adorable 
(Saiikarsana), the Absorber is the Thriller (Pradyumna) and 
the Joy-maker is the Inspirer (Aniruddha).— 351.

Mantra i.

Vcfr r m j

^ W c r  u R II
*c?m V || d i|
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“ y/ 2. On that Agni, the devas (in the body of Man) offer 
seed. From that oblation rises the germ (the etherial man 
is now coated with a physical body).— 352.

Note. —Tims Man called .S'raddha or mater of faith, in the fifth oblation becomes 
Man f. e., endowed with a physical body. The sacri(leers are Devas here. They are the 
true hotfssi here. The first oblation is made to the Lord as He is in Heaven, the second 
to the Lord as He is in the Intermediate Region, the third to the Lord as Ho is in the 
Higher Regions of the earth, the fourth to the Lord as He is in Man, and the fifth to the 
Lord as He is in Woman.

K han da  N in t h .

Mantra i.

W cfrfcT ST

TT ^  TT TTFFn^RT: SlfsRfT *TIW *T

f̂FTcT II \  11
fIS 3 Iti tu, thus. T'trtJTfiT SfTfH'r Panchamyam fihutau, in the fifth obla

tion. ‘?nT Apah, the waters, the permanent atoms that go with the Jiva when he 
throws off his bodies at death. Purusa-vachasah, man-styled, called
man. Bhavanti, become. ff% hi, thus, h : Sah, that Jiva Ulba
vritah, covered by the placenta, trt : Garbhah the germ, the foetus. Dasa, 
ten. wf Va, or, Hina Masfin, months. ?r j : Antah, within the womb,
Sbyitva, having slept, dwelt, lain, sir?; fT Yavad Va, or so long as i. e. ten or 
more or less months as are necessary. ?pr Atlia, then. Jayate, is born,

1. For this reason is the Water in the fifth oblation 
called Man. That jiva, covered by placenta and dwelling 
in the womb for ten months or as long as necessary, is then 
born.— 353.

M a n t r a  2.

H  STEft ’TTTfFgq rf 9cT tefarTtSSPT ^  f l -

fcr qr[ q^RTT 3cT: H*£cTT 1) \  II
n gm  i <*. 11

ST Sa, he. SHff: Jfitah, being born, sipr* sgrrfsg Yavat Ayusam, so long 
as is his life-period: the allotted span of life, sffara Jivati, lives. ^Tam, 
him. sref Pretam, departing one; dead ghost. Rsg Distant, like, in the same 
manner, ftf: ltah, from this world, Agnaye, to the Fire. <77 Eva, even.

Haranti, carry. The Devas carry. jRf; Yatah, from where, f. e., front

(a  m r r  v adpyaya’ ix  kha^pa> h s- v ^ l  j
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of Heaven, of astral plane, and of other. «?*r Eva, even. ??r: Itah, 

to this place \ i. e„ physical plane. *pr : Yatah, to where, .. to tlie Fire in 
Man and Woman. #133: SairibliOtah, born, spring. Bhavati, becomes.

2. When born, be lives his allotted span of life. 
When dead, these very Devas carry him up, to the particular 
Agni, in the same manner (as they had brought him down 
from it)—-(to that Fire) from whom (they brought him) to 
this plane, where he took birth.— 354.

Note,—Going back is in the reverse order -men and women take tho physical corpse 
to the physical lire; etherial corpse is taken to the etherial flro (Sahkarsana) by the 
ethor lievas where tiie etherial corpse Is consumed and the astral set free ; the astral 
corpse is taken to the astral Fire Vasudeva who disintegrates the astral body and sets
free the mental, the Mental Devas carry the mental corpse to the Mental Fire NArSyana
who disintegrates the mental body.

T enth K h an d a .

Mantra i & 2 .

P f i f cT II % II

f t  km i

c T ^ T T  4TTWT: H  fT %  H

Now an answ er is being given to the first and third questions, fpf Tat, 
therefore; because the performance of all KSmya Karmas (self-regarding 
acts), lead to repeated births and deaths : one should become disgusted with 
such Karmas. ^  Ye, who (have become indifferent, Virakta). Ittham, thus, 
this secret of the Five Fires, and the Jivas being born through them. The 
five aspects of the Lord, n f: Viduli, know. $  Ye, who. Cha, and. f t  
Irue, these. srftrs Aranye, ir. the forest, in a pleasant spot. *STgr ^raddha, 
faith, tpj; Xapas, austerities ». r., nivrJtti Karmas. Iti, thus. 3gRTct UpSsate, 
follow, practise : namely those who are great in wisdom and those who are 
great in unselfish works (tapas and Sraddha). if Te, they. Archisam,
to light. Abhisaihhhavanti, go : attain. Archisah, from light.
The rest of the words up to the end of mantra 2, ending with Devayinah 
panthah are the same as in Adhyhya Fourth, Khanda fifteenth, mantra 5.

1 & 2 .  T h o s e  who know this thus, and those who 
perform works of faith and hardship (altruistically) in some
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'^s.ecEtfcled pleasant place go (alter death) to light, from light 
to day, from day to the light half of the moon, from the 
light half of the moon to the six months when the sun goes 
to the north, from the six months when the sun goes to the 
north to the year, from the year to the sun, from the sun to 
the moon, from the moon to the lightning. There is the person 
the servant of God (Maim), he leads them to Brahman. This 
is the path of the Devas.— 355, 356.

M a n t r a  3.

^ r i r a  n ^  n
ssptr Atha, now. It Ye, who. flf line, these (Kaniya-doers) vra CiiAtne, 

in a village, Ista-pQrte, sacrifices and works of public utility isuch as
digging of tanks), grt Dattam, alms, fra Iti, and the rest, e. g., fkaddha, &c. 
STUra Upasate, practise. % i'e, they. >jqij DhQtnam, smoke, the region of tlic 
Deva of smoke. UPrawifG  Abliisambhavauti, go to, reach, girTf Dbumad, 
from smoke, crfsr? Ratrim, to the deva presiding over night. *>%: RAtreh, 
from night. Aparapaksam, to the deity of dark fortnight \parapaks4t,
from the dark half of the moon. Jira. Van, to those, sg Sat, six. inura Months.

Oaksinaiti, goes to the south. rfra/Tan, them, q Na, not. tj?f Ete, these, 
srum.tg. Sariivatsaratn, year. Abhiprapnuvanti, reach.

3. But they who live in a village, and practise sacri
fices, works of public utility, alms, &c., they go to the lord 
of smoke, from the •smoke-lord to the night-lord, from the 
night-lord to the lord of the dark-fortnight, from the lord 
of the dark-fortnight to the lord of the six months when 
the sun moves southerly. But they do not reach the year- 
lord.— 357.

Mantra

H ft r r  t f jt t  ^ r r  n s  n
rauwp Masebhyaji, from the months, ftfjwrai Pitrilokam, to the world 

of the Pitris. fra-StSfiH Pitrilokdt, from the world of the Pitris. 3Ti3;|iti»r Aka- 
sam, to ether, the world of Vinayaka. irntitWif Aka«at, from the world of



ft  ̂ g j j l  c iiiiAndogya -UP AXIS ad . V ^|

"vEijiaka. Chandramasatn, the moon, trig Esa, that. aat*i: Somab,
the Soma, frar Rflja, the king : the sparkling, fjtr Tat, that moon : or Soma- 
juice. Devanffm, of the devas. ^ J am, that moon or elixir, sptff: I)eva}i,
the Devas. Bhaksayanti, eat.

4. From the Lord of the southern months, he goes 
to the world of the Pitris, from the world of the Pitris to 
the world of Vinayaka (the lord of fourth dimension), from 
Vinayaka to the moon. That moon is verily the sparkling 
Soma (elixir). That is the food of the Devas : the Devas 
eat that.— 358.

N o te .—Tho Moou world is the place whore the Doras drink the ambrosia, and the 
Soul that reaches t.ho Lunar World drinks Soma in tho company of the gods.

Ma n t r a  5.

w  mm f R T  ^
m m  w *  11

frff'nj, I'asmin, in that Lunar Plane, Yavat, so long as: till.
Sampatam, the consumption of good works, jf̂ tqrr UsitvA, dwelling, gpf Atha, 
then. tyar*5T Etam, that. qpr Eva, very, srsrrvrT. Adhvinam, path, way. tjrprr^% 
Punarkvartante, return again, srar Yatha, ,>y what. ffT»E.ltani, went (to the 
moon.) STrWkRr Akasani, to ether, Akasad "'em ether, triga Vayuni, to the 
an-. ijjtrr Vayuh Bhfltva, becoming air, i. e., dwelling in air. tTTpf 
Dlutma!) Bhavati, becomes smoke, i.e., dwells in smoke, Dhffmalj
Bhdtva, becoming smoke. ?r*R. *niTfT Abhram Bhavati, becomes cloud, e., 
dwells in cloud.

5. Having dwelt there, till the finish, they return again 
by that very way by which they had gone up. (Or from the 
moon) to the Vinayakaloka from the Yinayakaloka to the 
world ayu, from the Vayu-loka to the world of smoke, 
from the smoke world, they enter the mist.— 3 5 9 .

Vote.—The return from the Moon is either by the same path by which one had 
ascended. Or by a different path altogether. Tho alternative path is mentioned in 
order to produce disgust with the Moon-World. Ibis not like the Svarga, from which 
the descent is by the same path as the ascent. This alternative path of descent from 
the moon is beset with diffioulties, as will appear later on ; and so Moon ought not to be the 
goal of any wise person. Tho Kamya liarmas must bo renounced, and all one’s works 
must be altruistic—duty performed for duty's sake, and performed well.
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Mantua 6 .

w x  v ^ w t  t m  ^ p f r r  m t  ^ tt s n r f m  a  f f  e f t f f -

w  f f i r  1  w g  § f t -

^srq-cK  m  ?TT U S R T ^ T R :  m ^ f c f  ^ i I I
tsrein ^ T  Abhram bhfitvA, become a mist. »fa: ruiRf MegliaJj bhavati, be

comes a cloud, i.e., dwells in the cloud %sj: •‘JHT Meghab Bhfltva, after dwelling 
in the cloud, srqrcf/̂  Pravarsati, lie rains down, that is enters into the falling 
rain. % Te, they, the performers of kamya works Iha, heie, on this earth. 
»»T1?W : Brihi yavah, rice and barley. Osadhi vanaspatayah,
herbs and tress. fwst *nrqrs 'J'ila mSsah, sesainum and beans, urtprr Jayante 
are born, ftfr Tatah, from that. % Vai, verily, Khalit, verily, 
Durnisprapatanann difficult escape : always fall Into lower depths, constantly 
falling, jj: *(: Yah Yah, whatever male, f f  Hi, indeed. ?tsra. Pood. ?n% Atti, 
eats. *t Yah, who. Retail, seed. Sihcbatt, sprinkles. rf«T Pat, that,
ija; BhQyah, again, iff Eva, even. sr«tf?T Bhavati, enters : becomes.

6 . Having been in the mist, he enters tlxe cloud, hav
ing been in the cloud, he enters the rain (and falls down). 
Then he is born as a rice or barley, herbs or trees, sesamum 
or beans, &c. From this point there is constant (tantalising) 
rise and fall. For whoever eats the food and begets off
spring, (the jiva) is there in that food and that seed.— 360.

Note The jiva does not b e c o m e  rice or barley, & c . . but is a co-tenant with tire jivas 
of rice &.c. It is an unconscious dwelling in rico &c.

Mantka  7.

rRj f f  w fT H W T T  f  WUfFTT W t %

^nr ^rr q  f f

3T 5fT II VS II
rpr Tat, that, among these, si Ye, who. lha, here. OTSfaTtTUIW Rama

niya charanSh, good conduct, whose conduct had been good on earth, whose 
physical dels had been good. Abhyasah, quickly on finishing their time.
;  Ha, verily, q? Yat, what. % Te, they, wtfrai Ramatjiyam yonim, good 
birth. =5n,r W ^ P aciyeran' attail>. Bidhmarja, yonim, the birth of a
Brahmana, Tiie birth of a Rsatriya. Vn, or. . dl b~i -f The birth
I a Vaisya, %rq Atlia, but. 5 Ye, who. Iha, here. 35<j3fsmiJT' Kapdya 

charandh, of evil conduct. KapuyAm yonim, on evil I irtli. aj ^va yonim, a dog, 
Sfikata yonim, a hog. msm ChatjtJila yonim, a Chandala.

M



7, Of these, whose conduct here has been good, will 
quickly attain some good birth, the birth of a Brahmana. 
or a Ksatriya, or a Vaisya. But those whose conduct here 
has been evil, will quickly attain an evil birth, the birth of 
a dog, or a hog or a Chaadala.— 361.

Note.—This shows the necessity of rebirth on a physical globe (generally on this 
very earth). Emotional and intellectual acts, good or bad are expiated in the invisible 
worlds, tho Svarga or the Moon worlds. The acts done physically on the earth must ho 
expiated on this plane. Moreover the period of rebirth is not delayed ad infinitum. The 
jiva must be reborn within one year from its fall from heaven or any other higher world. 
Hence toe Sruti use the word “ quickly”—the rebirth may lie delayed, but never for 
a period longer than a year from tho downward fall.

M a n t r a  8.

^ t c r ^ r t :  q s f r f  q w f t q j  ^  c t r i i t t h

^ r T f R  * r q F r r  sTTsreq ^ t r  q q r a t

s r N f t  q  q q q  n  ~  n

iSq1 Atha, now. q<T§f: tpsc Etayoh pathoh, of these two paths—the path 
of knowledge (vidyd) and the path of karma. * Na, not. qgpfPu Ekaiarena, 
by any one (of the two). Cba, and. ffTH sHTW Fani imam, those these.

Ksudra-misrani, small mixed; men of small deeds mixed with 
pleasure and pain : the majority of men who never rise to any height of ac
tion or wisdom, the lukewarm, asuraiPr Asakrit dvartiui, continually
returning. BhOtani, beings. HTHT Bhavanti, are. sirw  fgqw
jftyasva mriyasva iti (of whom it is said) “ be born and die.'1 Who are born 
quickly and die quickly—between whose death and rebirth tliere is no inter
lude of heaven world. tr̂ fr Etat, this (neither svarga loka nor chandra lokas).

Tritiyam, third. WWW Sthanam, place. fpt Tena, therefore, =5fifr Asau, 
that, site;: Lokah, world, ff Na, not. U'iyw Sarapuryate, becomes full. cfWf? 
Tasmat, therefore. Jugupseta, let him despise it. This answers the
question why the next world does not become full, for some do not go there 
at all, others come back from it. The whole object of this description is to 
teach Yairftgya—tasmat jugupseta —let one learn to despise this low living, but 
have high aspirations and perforin altruistic deeds.

8 . On neither of these two ways those men of small 
(hearts) and mixed deeds go : who are returning continually 
(to rebirth) and of whom it is said, “ Live and die.” Theirs 
is die third place. Therefore that world never becomes 
full. So let him despise (such rebirth).— 362.

S  ) ?) CtiFlAPbOGYA-UPANISAt). ÔT



■ r 5!2S||§ M antra  9.,

% a r ^  qr̂ r-

f^rT q W T T : q 3̂ 2r T O * # f t f r r  II 5. II

tT$f Tat, on this subject; i.e.,'on  the point that the knower of this Pan- 
chahga vidya is never tainted by the evil of bad company. They may mix with 
tiie greatest sinners and will not be defiled, trq-: Esalj, this Slokah,
verse. $?R. Stenah, a thief. Hiranyasya, of gold. Surflm
piban cha, and drinking spirits, gen 5P?TTd. ^rwrg. Guroh talpam Svasan, dis
honoring the bed of his teacher, a<jĵ r Brahmaha, who kills a knower of Brahman. 
<?% Ete, these, trefnef Patauti, fall. "EpfrV Chatvarah, four, cpgfj: Pafichamah, 
the fifth. sgpsrcg Achaean, associating, g  Tu. but. %: Tai, with these, hi, 
thus.

9. On this is the following stanza :— “ The stealer 
of gold, the drinker of spirits, the violater of the bed of his 
teacher, and the killer of a pious man, are the four who fall 
(into lower worlds), and as a fifth he who associates with 
them.” - -363.

Mantra io

^  ’OjcT: VRrfrT q  Tr# ^  o

?fcT 3p0*r: II fo  II

Atha, but, ?  1 la, verily. *r: Yah, who. <f?trg EtSn, these, nr̂  Evam, 
thus. Pafichagnin, the five Fires. ?rg Veda, knows. «r Na, not. (u Sa,
he. f  Ha, indeed) or g f  Saha, with. Taih, with these (four kinds of evil
doers). Api, also, even, srrgrtg Achran, associating, qrvjprr PSpamana, with 
evil or sin. fsna'g Lipyate, defiled. ^5f; ^uddhah, pure outside, ijg: PQtah, 
dean within : or pure himself, or purifying others. jtrtRRR: Punya lokah (a 
dweller of) the world of the pious, vprk Bhavati, becomes, g: Yah, who,
Evam, thus. Veda, knows.

10 . But he who thus knows (the .Five Divine Aspects 
called) the Five Fires, is not tainted with sin even though 
associates with those (sinners). (On the contrary,) being 
(himself) pure, he purifies (them ); and obtains the world of 
the pious ; he who knows thus, yea, he who knows thus.— 364,
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; MADHVA’S COMMENTARY.

In the previous Khau .las, lias boon thus taught the Prana Vidya appertaining to the 
a para Brahman. Now will be taught the doctrine of Five Fires, appertaining to the 
Para Brahman, in order that men may acquire vairagya or indifference. The two paths— 
the Dovay&na and the Pitriyana, will also bo now described in these six Khandas (from 
Ehaiiiia three to Khanda ten). Tlie five Agais are not Svarga, & a ., but the Lord Himself 

His five aspects. If the Five Fires meant svarga, astral, &c., then this doctrine would 
also be a teaching about the phenomenal, and not aBrahmavidyi. But the Upanisad 
says that it is a Brahma vidyi for tho knowor of it goes to Doraylna from which there 
is no return (see Khnnda tenth ye ittham v’uluh, <Sse.) and so Agnis here cannot mean 
Svarga, &0. This PafloBAng Vidya relates to the Supreme Lord and this tho Commentator 
proves by quoting the well-known Sima-Sarahita.

Tt is  th u s w ritte n  in  the S&ma S a m h i t n “  T h e  w o rd s  D y u , P a r ja n y a , 
Vaiv.n, P n rn sa  an d  Y o sn  are the five fo r m s  o f  th e  L o r d , nam ely  
N nrayanu, V ls u d e v a , Saftkarsana, P ra d y u m n a  a n d  A n ir u d d h a  re sp e c tiv e ly  

T h e se  are  c a lle d  the F iv e  A g n is . T h e  w ord  A g n i  is  d e r iv e d  f ro m  v/ati 

to eat. o r  fr o m  y a g a + n i  th e m o v e r  o f  th e  im m o b ile , o r  f r o n W a - fg a n i  
n ever m o v in g . (I t  th u s m e a n s : 1. T h e  E a te r  o r  D estroy er . 2. T h e

M over  o f  all im m o v e a b le s . 3- T h e  N ev er  M o v in g .)
Thus (1) = upi-tTH --=Trrir the eator. (2) (that which by itself is immobile)

+r?r—Vffb the Mover of tho Immobile. (3) ?t (ftot) +rr5,F ?+rB = tqrt! Humo
ring.

Every Agni lias samit, dhfima, arcliis, ang&ra and visphuliiiga-namely fuel, smoko, 
flame, live-coal, and spark. But as Agni does not mean here the physical fire, but God ; 
so these words samifc, &e., do not mean fuel, &c„ but are the names of the five mani
festations of the deity—namely Ndriyana, Vasudevr, Saiikarsana, Pradyumna and 
Aniruddlia.

V isn u  is  ca lle d  S am it, b e ca u se  Me is su p e r -e x ce lle n t . ( S a m - s u p e r ,  
it = e tl ha  ̂ e x c e l le n t ) .  H e  is  c a lle d  d litim a  b e ca u se  H e  ca u ses  a ll e v i l 
d oers  to tre m b le . t d h u = t o  trem b le ). H e is  ca lle d  a rch is , b eca u se  He 
j . t|>p m ost a d ored . (A ra m  — m ost, chita—a d o re d ), l i e  is  ca lle d  afiguia 

because H e d e lig h ts  in  th e b o d ie s  o f  a ll jiv a s . (A h g a = l im b  o r  b o d y , 
lla ti —d e lig h t  o r  b e ca u se  H e  tak es d e lig h t  in h is  ow n  b o d y ). H e  is 
ca lle d  v isp h .u lin g a  b eca u se  h e  fla sh es on  the w ise  in  d iv e r se  w ays (v i — 

d iv e rse , < sp h u ra n a = flash in g  o n  th e m in d ).
Thus samit—which by the bye is the same word etymologically as the English word 

Summit -means the Highest or the Most High ; dhftma-the Awe-inspiring, the Terrible ; 
archis -The Ever Adored ; AngAra—tUa Thriller; visphulinga-=the Inspire.-.

Moreover Lord Visnu has again five forms, as Nftrayana, (Vasttdeva, 
Sahkanana, Pradyumna and Aniruddha).

Every Agni has flve forms. Thus the five forms of the first agni are called Aditya. 
rasmi, ahar, chandra and naksatra, generally meaning the sun, the rays, the day, the 
moon'and tho stars. But as forms- of tho Lord, these words have different meanings
here.
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is c a lle d  i d i t y a  b e c a u se  H e tak es u p  o r  a ttracts  e v e r y  th in g  

(su ch  as the liv e s  o f  m en  & c). He is  c a lle d  ratlin 1 beca u se  H e  is  jo y  an d  
d e lig h t  (raa= d e lig h t , & = j o y  o r  w isd o m ) H e  is  c a lle d  ah ar b e ca u se  ig n o 
ran ce  cannot o v e rp o w e r  H ira, (A =not. H a = t o  k il l  o r  o v e rp o w e r , from  

yhan to  k ill) . H e is c a lle d  ch a n d ra  b e ca u se  H e  is  su p re m e  h a p p in e s s  
V c h a t t d = to  g la d d e n ). H e  is ca lled  nak^atra, b e c a u s e  H e  h as n o ru ler

a b ov e  H im . (N a = n o t ,  K ?atra*=  p ro te c to r , ru ler).
Thus Mitva—the Attractor; ra<mi=tho delight-giver ataar»= the untouched by Evil, 

the Ever wise' Omniscience. Chandra=the joyful, naksatra--Omnipotent. Thus these 
five words denote the five Primary attributes of God, namely All-beautiful (attractor), all 
compassionate (because giver of joy', Omniscient, All-Bliss, and Omnipotent.

Similarly the words ray u, abhra, vidyut, asani, hraduni are used with regard to the 
second Agni. They generally mean air, cloud, lightning, thunderbolt and thundering.
But hero they describe the five attributes of God.

V i situ, is  ca lle d  v a y u  b e ca u se  H e  is e sse n t ia lly  w isd o m  an d  life . 

(V a = w is d o m  S y as =  life ) .  H e  is  c a lle d  ab h ra  b e c a u se  H e is  th e su p p o r t  
o f  w aters. ( A p =  w ater, b h a r a n a = s u p p p r t ) .  H e  is  c a lle d  v id y u t  b e ca u se  

He e n lig h te n s  a ll. (V id y o t a n a -e n l ig h t e n ,  illu m in a tin g ). H e  is c a lle d  
attach b e c a u se  H e  eats u p  a ll. (A d a n a = t o  eat) H e  is  c a lle d  h rftdum  

b eca u se  H e  is  a lw a y s  ch e e r fu l.
Thus Y iy u ~ Wisdom .and Life, abhra -support of waters, vidynt-the illuminator,

-ani -the Eater, hradnni - the over-happy.
With regard to the third Agni, similarly live words are used, namely samvauara, 

akata, ratri, dik, and avaatara dik, ordinarily meaning, the year, the ether, (ho night, t he 
quarters and the intermediate quarters. But as appellations of God they have differed 
meaning's.

H e is  c a lle d  S a m vatsara  b e ca u se  H e  cau ses  d e lig h t  to a ll c h ild re n , 
o r  b eca u se  H e  e n jo y s  a n d  d w e lls  in  a ll. (S a m = a l l ,  V a s a = d w e U . R a  =  
e n jo y :  o r  S a i « = a i l ,  V a t s a = C a l f  o r  c h i ld ,  I t a - d e l i g h t ) .  H e  is c e lle d  
A k a ia  b eca u se  H e i l lu m in e s  a ll <A =*£ully, K ssa = = illu m in in g ). H e is ca lle d  
Hutvi beca u se  H e  g iv e s  d e lig h t . (R a m = d e l ig h t ,  t r n t i - d a d a t i - g i v e s h  

He is c a lle d  did, beca u se  H e tea ch es  th e s u p r e m e  truth  ( d id = t o  tea ch ).

H e is avSntara -d id , b e c a u s e  H e  tea ch es  the s e co n d a ry  trndm .
Thus samvatsara^the perfect enjoyer in all, akflsa=the perfect delight, ratri=the 

giver of joy, DiA-thf' Teacher of the highest truth. Avdntan. •IM— the Teacher of the
lower truth.

Similarly with regard to the fourth Agni the five words used are vdk, prinajihva, 
ehaksu, and srotra. ordinarily meaning the speech, the breath, the tongue, the eye and 
the oar. But when applied to tho Lord they have different meanings.

H e is ca lle d  v a k  b e ca u se  H e is the W o r d , H e is c a lle d  prana., 
beca u se  H e is the L i fe  a n d  L ea d er  < p ra n a = to  le a d  forw a rd ). He is ca lle d  | 

Chnksti b eca u se  He is A U -see in g , H e  is c a lle d  S ro lra  beca u se  H e
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nears a ll, H e  is  ca lle d  J ih v A  beca u se  a ll o b la t io n s  ’homo) are o ffered  to 
h im  o r  beca u se  H e is th e G rea t Sacriftcer.

Thus vak—t.lie Word, PrSpa=”tha Giade, Chak.<ra=the All-seeing, Srotra~tke All
hearing. Jihv.i-Hho offering, the sacrifice. Similarly the words mentioned in the fifth 
Agiti have different meanings.

H e is c a lle d  U pastha , becau se H e is near to all. (U p a s th a — sta n d in g  
near becau se  H e  is  in  th e  h ea rt o f  all jiv a s ). H e is sa id  to  p ersu a d e , b e 
cau se  H e  is  the grea t C on c ilia to r . H e is  c a lle d  Y o n i  b e ca u se  H e  u n ites 
(Y u j= t o  u n ite ) a ll. H e is ca lle d  A n ta k rit  b eca u se  H e  d ra w s e v e ry  one 
w ith in  h im s e lf  at Pralaya. H e  is ca lle d  N a n d a n a  b e ca u se  H e  is  d e lig h t .

Five things are mentioned as five Agnto : namely Asau Hokah, Parjanya, Pritbivi, 
Pnrnaa and Yo?S. ordinarily moaning that World (Heaven), the Rain-god, the Barth, 
the Man and the Woman. But here they are names of God.

T ile  L o r d  Kesfava c a lle d  A sau  L ok a h  b ecau se  H e  is in  P ran a  (a s u =  
P rana and asau is  lo ca t iv e  s in g u la r  o f  asu), a n d  b e ca u se  H e is  illu m in er  
( l o k a = t o  illu m in e ). H e is  ca lle d  P a r ja n y a  b eca u se  H e  is th e  C re a to r  o f  
the G rea t ( ja n — to p r o d u ce , p a r a m = g r e a t ) .  H e  is  ca lled  P r ith iv i  b e 
cau se  H e  is  vast (p r a th a = v a s t , ex p an se ). H e  is ca lle d  P u ru sa  beca u se  
H e  is a b u n d a n ce , and fr o m  H im  is  all a b u n d a n ce  (p u r n —a b u n d a n ce ). 
H e  is  ca lle d  J osa  b eca u se  H e is se rv e d  o r  w orsh ip p e d  b y  all. ( J o s y a =  
serv ed , lo v e d  o r  w orsh ip p ed ), lh u s  it is  in  the feam a Sanihita.

In khanda tenth, mantra six, is described the descent of the soul from higher planes.
It Is said there : ,l Ha ving become a mist He becomes a cloud, having become cloud, He
rains down." Apparently it would mean that the soul had become a cloud, a mist &c. The 
Coaunontator corrects this misconception.

T h e  p h ra ses  lik e  “ H e  b e co m e s  sm o k e ,’ ’ “ H e b e co m e s  a c lo u d ”  m ean  
that th e  sou l f j iv a )  d w e lls  in sm ok e , d w e lls  in  th e c lo u d , &c. (H e  m ov es  
w h en  the sm ok e , o r  c lo u d , A c ., m oves, l i e  rem ain s station a ry  w h en  h .s  
h a b ita t is  sta tion a ry . I t  d oes  n ot m ean  that H e b e c o m e s  id e n tica l w ith  
S m o k e -g o d  o r  C lo u d -g o  1, o r  S m ok e -m a tter  or C lo u d -m a tter). B ecau se  
th e  w ise  a lon e  atta in  the sta tu s  o f b e c o m in g  the p r e s id in g  d e ity  o f  sm oke, 
c lo u d  & c. (T h e  M ukta  Jiva alone b e co m e s  an  A d h ik a r i P u ru sa — a c o sm ic  

a c e n t . a ru le r  o f  the c lo u d  o r  o f  rain , & c., and  n ot o rd in a ry  p io u s  m en ).
Tha word Parjanya has been explained in the above quotation as the Pro-creator. 

The Commentator now explains in his own words, how Parjanya means etymologically the 
Great Father.

T h e  w ord  P a r ja n y a  m ea n s the C rea tor  (ja n y a ) o f  th e G rea t (n am ely  
o f  th e  fo u r -fa c e d  B rahm a, h e n ce  H e is c a lle d  th e G rea t Father.

T h e  L o r d  H art in  H is  five -tim es five fo rm s d w e lls  in th e S u n  A c . 
T h e  h eav en  a n d  the rest g e t  th e ir  n am es o f  d y u , & c., b e ca u se  th e L o rd  by  

d w e llin g  th ere in  g iv e s  H is  n am e to  it.
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(The Lord, for example, is called dyu “ the Shining One.” The heaven is called dyn. 
because the Lord Dyu dwells there. Thus the twenty-five objects mentioned in this 
Panchagni VidyS, are named a f t e r  the Lord, and not that the Lord is named after them. 
These words are not primarily the names of objects, but names of God ; in other words as 
rudhi words they are God-names. Secondarily they are names of object s .

* E leven th  K handa

Mantra i .

S 7:! R T r r $ ?  ¥ T T g r

fflrar f?r  shthttmt

s ? f T s f r B r e T :  w ,\ 3  w m  x k  s o f t e r  \

Prachtnasalah, aupamanyavab, PrSchlnaifila son of 
L'pamanyu. Hsrair: SatyayajnaJj Paulusih, Satyayajna son of Pulusa.

*JTSTg: Indradyumnah Bhallaveyah, Indradyumna son of Hhallava. s r : 
Jauab fferkaraksyab, Jana son of Sarkaraksa. ffe s : ?iPdrcRn%: Budilah 

Asvatarasvib, Budila son of Asvatard^va. % Te, they. 5 Ha, verily, Ete, 
these. *t|rorar: Mahasalalj, performers of annual sacrifices fully. Those who 
perform fully sacrifices every year. RH W W : Mahadrotriyah, kuowers of com
plete Vedas and their meanings. Sametya, coming together : having met.

Mtmamsam chakruh, held a dicussion. ^ : Kah, who, what marks 
has he. ?r Nah, our. r̂r?̂ r AtmS, the Atman, the Lord called Vaiivanara, who 
is adored by us. f% Kirn, what, agj Brahma, Brahman.

1 . Prachmasala son of Upamanvu, Satyayaj ua son of 
Pulusa, Indradyumna son of Bhallava, Jana son of S'arka- 
raksa, and Budila son of Asvatarasva, these five great sacri- 
ficers and great scholars met once together and held a dis
cussion as to who is our Self (the Lord to he worshipped) i f  
and what is Brahman.— 366.

M a n t r a  2.

%  f  i  w ^ r s w ^ r :  H srrfr-

^ 3 :  I I  R  II

% Te, they, g Ha indeed, Sampadayarii chakrub, :eflected
came to the conclusion. Not having come to any decision by discussing among 
themselves, they concluded to go to Uddalaka to settle their dispute. They
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'^Afrtrs'Acpressed their this decision : wfTWR: OTSflj: Uddalakah Arunih, Uddalaka- 
soh of Aruna **i*s?r: Bhagavantah, O Sirs, Avam, this, ginw Santprati, at 
present, fq*  imam, this. «n«rrH?%ajRT?, Hie Lord called VaUv&narA. 
Adhyeti, knows most, ft lath, him. ??=r iJanta, well. T O p n sw  Abhyagach- 
chhamah, we may go. ?f Tarfi, him. g Ha, so. *r*ara»g: Abhy&jagrafih, they 
went.

2. They decided (to go to Uddalaka, saying) : “ Sirs 
there is that Uddalaka sou of Aruna, who at present knows 
best this Atman called Vaisvanara. Well, let us go to him.” 
So they went to him.— 366.

Manatra 3.

h  $  v m f e  H i r f r o  * T f  r t t s t t

f ^ n # ^ T T  ?r d t t e  stfcP T ^

ftT  n  X  *1
g  Sa, be, Uddalaka. f  Ha, then. qqraqNtfiW Saiiipadayaui, Chakara, 

(knowing the object for which they had come) decided (that the fit teacher of 
those is some one else). WfSrf Praksyami, will examine, nf Marti, me. fa 
these. Mahasalkh raahagrotriyah, the great sacriScers, the great scholars. V ?: 
Tebhyah, to them, q Na, not. Sarvarii, alt. Pratipatsye, I shall
tell. ^=r llama, well, sRT^Aharo, 1. Anyam, another, w a r r a n t  Abhy-
anusasani, let me recommend as teacher.

3 . But he decided: “ Those great sacrifices and 
scholars will put questions to me and I can not tell them a l l : 
therefore let me recommend another teacher to them. 3(h .

Note.—Query. Was Uddalaka unable to answer their questions, or was ho under soma 
pledge not to reroal the answer ? The first view is more likely.

Mantra 4

—  pan, to them. 5 Ha, indeed. Uvdcha, he said, Bhaga
vantah, O sir’s. Asvapati king of Kekaya country. Samprati, at
present. Imam this. Atmanain Vaisvhuaram the Lord called Vairtvflrtara. Adhyeti. 
knows best. Tam, him. Ha, well. Abhyagachchbfttnah, let us go. Iti, tints. 
Tarn, him. Ha, indeed, then. ■srft-̂ rr-iawj: Abhya-jagmub, tl,e.V went,

4 . He said to them : “ Sirs, Asvapati king of Kekaya
knows at present best this Atman called Vaisvanara. Well 
let us go to him.” They went to him. —30b.
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M antra  5.

f  s r f ^ r :  f f t r  h  ?  s r m :
RRTfFT 5=T *T FrT4f S R #  ?T ?T £RFJT JTRT-

ttfr ^R u fr p r r  'I  W R f ts

'cflWR? TORf *RPRT sfrT II * II
H w  Tebhyab, to them.  ̂ Ha. gfrrwj: (to them) who had arrived, ijypj? 

Prithak, separately, to each, ‘sggifjjj Arhani, honors. «frnsr̂ T5iR KaraySth chakara, 
caused to be shown or made. *r Sa, he. f  Ha. gran Pratah, in the morning. 
SfsRTH: Sanjihanah, on rising, on leaving the bed. srfPT Uvacha, said, g  Na, 
not. *t Me, my. isrg: StenaJj, thief, Janapade, in kingdom g Na, not.
tjncsr: Kadaryah, a miser. g Na, not. *tU7: Madyapah, drunkard, fj Na, not. 
^mfiprulr: Anflntagoih, without fire-sacrificial altar. g Na, not. 'StT̂ fPi Avid van 
ignorant. g Na, not. Svairt, adulterer, Svairinl, an adulteress.
«pr: Kutah, how. (When there is no adulterer, where can be the adulteress). 
*R*WPH- Yaksyamanah, going to perform a sacrifice. % Vai, verily. vrnfs?r 
Bhagavantah, O sirs. Aham, I. turf?* Asmi, I am. sicf* Yavat, as much.

Ekaikasmai, to each one, Ritvije, to priest. *pt Dhanam, wealth.
'TrtaTffi Dasyami, 1 shall give. Tavat, so much. arirg^g: Bhagavadbhyalj,
to you sirs. I shall give. <̂ r?$S Vasantu, dwell please, stay,
Sirs. Iti, thus.

5. When they arrived, the King caused proper honors 
to be paid to each of them separately. In the morning, after 
leaving his bed, he said to them : “ (What makes you come 
here ? Are you troubled by bad men ? But there are no 
such people in this land). In my Kingdom there is no 
thief, no miser, no drunkard, no irreligious nor illiterate 
person, no adulterer, much less an adulteress. (But if you 
have come to get wealth, then stay for) I am going to per
form a sacrifice, Sirs ; and I shall give you, Sirs, as much 
wealth as I give to each Riivij priest. So stay here please.” 
— 369.

Mantra 6.

?T 1^1-

cRR RT sTfrirf II * II
to
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^  "they. ?  Ha. * g :  Uchuh, said. %r ? fT ^hhf Vena ha eva arthena,
by wliat object, accomplished through what object, such as wisdom &c. 
Purusah, a man. •srtq; Charet, may go, may attain to release &c. n Tam, that. 
*pf Eva, indeed. May say: your honor may say. srfWR* <J7 ?*r %*=rprt 
Atmanam, eva imam VaisJvanaram, that Vadvknara Self, even, iasrfcr Samprati, 
at present. ggrvTtrf̂ r Adhyesi, thou knowest best ffTam, that, tj  ̂Eva, alone, 
Nah, to us. |[ft Brflhi, tell. Iti, thus.

6 . They replied : “ May (your honor) tell (us) through 
what means a man may attain (release) ? You know at

present the Supreme Self Vaisvanara. Tell us that.” —-370.
Note.—Or the mantra may be translated : “  Every man ought to say for what purpose 

ho comes, You know at present that YaisvSnara Self, tell us that,"
M antra  7.

r T F f f a r a  STTrTT: ^ f r l T ^ d W f r i  ?T f  H n i f ’l R P ;

qwm u ^  si
n u l l

HT? Tan, to them. ^ Ha. srarr Uvacha, he said. qT?F Pr&tah, to-morrow. 
q. Vah, to you. srRTffirftH Prativaktasmi, l shall give answer. fRr Iti, thus, 
t  Te, they.  ̂Ha. uPfft.'Tnim: Samit phnayah, with fuel in hand. iy=rrj» Pflr- 
vahne, in the fore-noon. srfFTŴ r̂ t Pratichakramire, they approached; went 
again, arR Tan, to them, f  Ha. Antlpaniya, without making them
undergo the ceremony of pupilage, ffR  Etat, this, tjRRT Uvacha, said.

7. Ho said to them : “ I shall give you an answer 
to-morrow.” They went again to him next morning, with 
sacrificial fuel in their hands. And he, without ceremony, 
said this to them.— 371.

T w e lfth  K han da .
Mantra I.

-^ P T fF 5̂  ^  Trsr-

11 ? u
O Aupamanyava; qr Karb, whom, under what name, r  Tvarb, 

thou. STTRR» Atmanam, the Vaisvanara Self. rjqnitt Upasse, thou worship- 
pest. |fH Iti, thus, Divam, Heaven. tpr Eva, only. *r*W: Bhagavah,
sire, W3F5 Rsjan, O king. Iti, thus. ? Ha Uvacha, he said. <j«f
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this. % Vai, verily. gRarr Sutejab, Sutcjas. Great Refulgence, ssrrmr 

W rt : A tin ,1 Vaiivanara, the Vaisvauara Self, ?swi Ayam, that. l'yaui, 
thou. snwFR!. Atmanaui, Self. Upasse, thou worshipped. TasmSt,
therefore. Tava, in thy family. gff Sutarii, son. qg?i Prasutam, grandson, 
stfPtpT Asutarii, great grand son. Or these words may mean every kind of Soma 
libation called by these names. ^  Rule, in tlie house, family. Drisyate,
is seen.

1. “ Aupamanyava! Under what name dost thon
worship the Lord Vaisvanara?” He replied: “ As Dyu
only (sportful), 0  holy K in g ;” He said. “ The Lord Vais

vanara that thou worshippest is called Sutejas. Therefore in 
thy house there are seen sons, grandsons and greatgi'and- 
sons.”— 372.

N o t e .—The Lord under the name of Dyu the Sportful, upholds tho heaven. Au
pamanyava meditates on this particular aspect of the Lord only. He worships the 
Father in Heaven only : therefore his conception of God is incomplete. For Vaisvanara 
means “ pervading the whole humanity.'’ The humanity functions on all the threo planes, 
and not in heaven only. The worship of God, however imperfect, has its fruit, and so 
Aupamanjava has sons &c. But it has its drawbacks also. The next mantra mentions 
that.

Mantra s .

q ^ f c r  B r q  srgr-

f f c r  f r q r q  h  ? r m f t R r  f f a  u *  ii

*f<T *sr°¥; II &  II
Atsi, thou eaiest. Annum, food : /> , thou art healthy and can

digest food. qyqftr Pasyasi, thou seest. fsjq Pi iyarii, pleasant things (like son 
&c.) =5if%T Atti, he eats. Annani, food. Pasyati, he sees, fqqn Priyarii

pleasant. *TTnt Bhavati, tecomes. Asya, his. Brahma-varcha-
sam, Vedic glory. gp5; Rule, in house, q: Yalj, who. tjffn Etam, this,
Evam, thus, snWTOf. Atmauam VaisvAnaram, the Lord Vaisvanara.

Visnu. grrrTr% Upaste, meditates upon, worships, MOrdha, head. 
J Tu, but. ifsf: E&ih, this. Atmanah, of die Self, of the Lord, ffjj ^

Itihauvacha, thus he said, Jjvtf MQrdha, head. % Te, thy. sqqfdMHC 
Vyapatisyat, would have fallen. Thou wouldst have been humiliated in dis
cussion. mr Yat, if. *tr Mam, to me. ^ Na, not. wprftwr Agamisyah, thou hadst 
come

2. ‘ Therefore thou eatest food (i.e., art healthy) and 
seest pleasant objects (prosperous). Whoever worships thusi



V̂ hPfe' Lord Vaisvanara becomes healthy, and prosperous and 
has Vedic glory in his house. But t his (Dyu) is only the 
head of the Lord, and thus your head would have fallen 
(in a discussion) if you had not come to me.’— 3 7 3 .

N a t e "-.Any eligible who worships Visfw thus gets this reward. But this aspect
called Ltyu ami Sutejas is only the head of the Lord called Vaisvanara the Universal Man. 
No ouo should think this knowledge is enough ; for otherwise ho would be humiliated in a 
discussion.

'riflBTEE.VTII KflANDA,• <»
Mantra i.

s r r s f t r o N  ^

v m i  f  icrr%sr ' I

w m x  ?r f T O i n r g q M  c r h i t Tw  T f

^  n i  n
3TiT Atha, then. $ Ha. Uvflch, he said. qftg# To Satyayajna

I aulusi, Pi ftchinayogya, O thou elect from eternity, cfo T̂Tt-ifdr
5f=iT# Knri.tvam atmanam upasse, under what name thou dost meditate on the 
Lord. tsrrfeST!? tpr Adityam eva, as the Attractor only, the Lord in the sun. 
VisvarOpa, AU-seeing'. sr̂  Bahu, much.

1 Then he said to Satyayajua Pauiusi: “ 0  thou
eternally elect! under what name dost thou worship the 
Lord Vaisvanara ?” He replied : “ As Aditya (the Lord in
the sun and attracting all) : 0  holy King !” He said, the Lord 
Vaisvanara that thou worshippest is called Visvarupa the 
All-seeing. Therefore, in thy house is seen much and mani
fold wealth.— 374.

Mantra 2 .

q ^ T %  B r a w l e r

Lf^rfrT fsRf § 5 *  q  V l T -

f f o  f r q T ^ r ^ T S H H i r- q q ? n i  ^ T -

TBHT-q  f t e f  II R ||

SWTSPS: W &  || ^  11

*( S  j1 CIMANDOGYA-UPANttAt), \C|
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Pravrittah, en. A^vatart rathah, a car with two mules.
STtflr Dast, slaves, fa«=R: Niskalj, jewels. g  Tu, but. wgp Chaksulj ; eye. 
Ar.dhab, blind.

2. There are ears yoked with pairs of mules, slaves 
and jewels. Thou art, therefore, healthy and prosperous. 
Whoever worships thus that Lord Vaisvanara, becomes 
healthy arid is prosperous and has \ edic glory in his house. 
That, however, is but the eye of the Lord. You would have 
become blind, if you had not come to me.-—375.

F o u r t e e n t h  K han d a .
Mantra i.

f f r i  w r i r  T r a f ^ m  i t o i w  l ^ r -

rRt 4  WF^f^cT < ? W

|| ^ II
Vaiyaghrapadya I *ugg Vayum, the Lnrd in the Air ; called 

Wisdom-Life (va—knowledge ; ayus=life). t£>r*3?frf Prithagvartma, having 
diverse course, for the Lord as V4yu can perform that which Vayu simply can 
never do. Prithak, diverse, aftrai: Balayati, offerings. ttlT??r% Ayautl,
come. T’T»lt!lJj. Rathasrepayah, rows of cars. Anuyanti, follow.

1 . Then he said to Indradyumna Bhallaveya : “  OYai- 
yaghrapadya ! Under what name dost thou worship the Lord 
Vaisvanara ?”  He replied : “ As Vayu (the Lord in Vayu 
and called Knowledge-Life), 0  holy King !” He said : “ The 
Lord which you meditate on is the Lord Vaisvanara, called 
Prithagvartma (the unusual, the mysterious). Therefor^ 
offerings come to you in mysterious ways and rows of cars 
follow you.— 376.

Mantra j .

<O T T%  f t jq F R S s r  W f f c T  f e 4  '-R T c W d  UgT-

f  i  v  u h u t h u u t h  w r -

R R  f(r f  f t a r e  H R R H  HTUtV ^  §7%  R
?rcr ^ 3 3 5 1 : i! ii
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— ,-^y .
"V!L'l A s w : PrAnah, the life breath. a?9>P>« rct Udakratnisyat, would have gone 

out.

2. Therefore, thou art healthy and prosperous. Who
ever worships thus that Lord Vaisvanara becomes healthy 
and prosperous : has Vedic glory in his house. That, how
ever, is but the breath of the Lord, and your breath would 
have left you, if you had not come to me — 377.

F if t e e n t h  K h and a .
Manrta 1.

w m  *T3H%r% 1

CR 3R R #sjfR tsr^ ^  ^ i\\[\
^rrair: Abarfah, the Lord in AkSaa, and called also AkSsa because He is all 

(a) luminous (Kasa). arg;?: Bauuiah, much t full, m  Prajaya, with offspring, 
q%fT Dlianena, with wealth.

1. Then he said to Jana : “  0  S'arkaraksva ! Under 
what name dost thou worship the Lord Vaisvanara ?” He 
replied : “ As Akasa (All-light and support of ether):
0  holy King.” He said : “ The Lord that thou worshippest 

is the Lord Vaisvanara called Bahula (full). Therefore, you 
are full of offspring and wealth.— 378.

Mantra i .

T f f i w  q w t r f  sr^r-

f f c r  f t a r q  s f c r  n *  n

?fcT W Z i  II \\ II
U<fg: Sandohah, the trunk : the middle part of the body, stuftfff Vya&yai, 

would have perished.
2. Therefore thou art healthy and prosperous, Who

ever worships thus that Lord Vaisvanara, becomes healthy 
and prosperous and has Vedic glory in his house. That, how
ever, is but the trunk of the Lord, and your trunk would have 
perished, if you had not come to me.— 3 7 9 .



' .... '̂‘AyA’ '
S ix t e e n t h  K i-ia n d a .

Mantra i.

f f a R  % n w ?  t

g ^ 7T  q w  ? t*r t  T T ^ r k r n  i r f a T i q  4  d r t t r t

T̂T. Apah, water: the All-pewading, nth Rayih, wealth: the giver of 
delight (rati), dicTR Rayiman, possessing wealth, ffsnrf Pustiman, flourish
ing.

.1. Then he said to Budila Asvatarasvi: “ 0  Vaiya- 
ghrapaclya ! Under what name dost thou worship the Lord 
Vaisvanara ?': He replied, “ As Apas (the Lord pervading 
the water, and called Apas or All-pervading 0  holy lung !) 
He said “ The Lord, that thou worshippest is the Lord Vais
vanara called Ravi (the Delight-maker). Therefore thou 
art wealthy and flourishing.”— 380.

M antra  2.

q * # r  o t s f w  m  h s u t -

4 h  q  t R m H R H R  l ^ F T n j q r ^  W l t f R

f f c T  i m R  q f t c T R  H R T H R  f f a  II R ||

^t¥5T: •*sW¥: II \% il
ffun Vastih, bladder : the loins. Sr?eqw Bhetsyat, burst : broken.

2. Therefore tliou art healthy and prosperous. 
Whoever, worships thus that Lord Vaisvanara becomes 
healthy and prosperous, and has Vedic glory in his house. 
That however, is but the loins of the Lord : and your loins 
would have broken, if you had not come to me.— 381.

S ev e n te e n th  K han da.
Man t r a  i .

w m t  ? r t % t%  f t e m  4  s r r u s w

(|( JfT J|j V ADRYAYA, X V I  KF1ANRA, 1,2. \gT



4  ^  stfcrfl^ftsfer st^ r t  ^

o   ̂ w

ff«r^ p rithivl, earth. The Lord supporting the earth, and called 
Pritbivi because all expansive or Vast, srffjm Pratisthtt, firm rest or support.

I. Then he said to Auddalaka Arum “ 0  Gautama ! 
Under what name dost thou worship the Lord Vaisvanara ?”
He replied : “ As Prithivl (the Lord supporting the earth, 
and so-called because He is vast), 0  holy King.” He said :
“ The Lord that thou worshippest, is the Lord Vaisvanara 
called Pratistha (firm stay”). Therefore, thou standest firm 
with offspring and cattle.— 382,

M a n t r a  2.

w . ^ 4  q^rfrr w m w  srp * -

fUTT^T 3 t4T % S T O T ^ S R T T  H F .m <R  f m  II k II
«rcr mvgt 11 $\s n

qrfr Padau, two feet. sqsqr&rtra; Vyarnlasyetam, would have broken : 
shrunk

2. Therefore, thou art healthy and prosperous. Who
ever, worships thus that Lord Vaisvanara becomes healthy 
and prosperous, and has Vedie glory in his house. Those 
however, are hut the feet of the Lord, and your feet would 
have given way, if you had not come to me.— 383.

E i g h t e e n t h  K h a n d a .

Mantra i.

* 3 i  $ 4  't - w n ?  fk w j-

\\ % M

if m k \ v~  c u n  a n d o g y a - u  p a m p a s IC!T8 \ BB.j --------------------------- ---------------m ,



to them, Ha. sqm  Uvacba, he said. Ete, these. %v a i ,  
indeed. isng Khalil, verily. f5  YOyam, you. Prithak, separate, many .
f5 Iva, like, as if for there is in reality no difference in the various parts ot 
Lord’s body, qqq Imam, this. sgrwiT  ̂Atmanam, Self, Lord. %5tjpTĈ  Vaiivanaratn.

Vidvariisah, ye knowing. ajflH Annam, food. STST Attha, ye eat. But 
lie who worships the Lord in His entirety has the following fruit, q: Yah, 
who, the eligible, §  Tu, but. q̂ rr Etam, that Atman, qqq Evam, thus^ tlfhOT 
Pr&desa, a span : the size of the heart. HTXH Mattram, measure. StfSrfWH* 
Abhivimanam, boundless, limitless, immeasureable t abhi = all round, vi-^lost, 
not having; manam =  measure, whose all circumscribing^ limits are gone 
In other words, all-pervading. Atmanam VaisvAnaram, the Lo;d
of Universal Humanity. OTtif Upaste. meditates, worships. €  Sa, he. e tg  

Sarvesu lokesu, in all worlds, trig Sarvesu bhQtesu, in all beings.
Sarvesu Atmasu, in all Selfs. Annam atti, eats tood.

1 . Then he said to all six of them: ‘ Now you
verily, knowing this Vaisvanara Lord as if many, eat your 
food ("i. e., have got your small reward). But he who worships 
this Lord Vaisvanara as of the size of the heart and at, the 
same timelimitless, he eats food in all worlds, in ail beings, 
and in all Selfs.— 384.

Note.—Man can worship the Lord best in his heart, while Devas worship Him as
Limitless. The reward above mentioned is more appropriate for Devas than Men. But
Men may rise to the rank of Devas.

M antra  2.

TT^TfT q W  ^TT%q^TT * R fc ^ T T t 7 ~

II H II
Ssrsr^K  II {<  II

^  Tasva, His. * Ha. % Vai, verily. <1**1 Etasya, of this, o m : 
Atmanab, of the Self. Vaisv^narasya, of Vaisvanara. MQi diia,
head, qff Eva, even. g?T5!r Sutejas. Chaksuh, eye. \ i?va-
rupa. miff: Pranah, Life breath, ijuifftqr Prithagvartman. u?r?: Sandohah, 
the trunk, snpu Bahulah. fffijff: Vastih, bladder, loins, qq Eva, even, m : 
Rayih, rayi. Pfithivl, the earth qq Eva, even, qrlf, Padau, two feet.
$i: Urah, the "chest. Eva even, ffft: Vedih, the altar, tgiurft LotnUni, the 
hairs. *$: : Barhih, the grass, g t f  Hridyan., the heart mrsqa? the Gftrha- 
patvam, fire, qq; Manah, the mind, STiqRra'Pff’U the Anvdharya, fire. =TTT€*| 
Asyam, tiie mouth, the Ahavauiya, tire.

U
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Verily of that Lord VaisvSnara, the head is the 
Good Energy (of thought), the eye is All-seeing, the breath 
is All-moving, the trunk is the Space containing All, the 
bladder is the Ravi (matter in the astral), the feet, the earth ; 
the chest, the altar ; the hairs, the grass ; the heart the Gar- 
patya lire, the mind the Anvaharya-fire and the mouth the 
Ahavanlya-fire.— 385.

N o t e .—As the 6'rutt is now going to teach the Fire-offering or h o m o , so the latter 
I'lirfc of this mantra shows what parts of the Lord Vaisvinara correspond to various sacri
ficial things. The J)evas of h o m a  preside over various parts of it—such as the fire-altar 
She sacred grass, and the three fires G&rhapatya, Anv&hfirya and Ahavaniya. These Doras 
reside respectively in the chest, the hairs, the heart, the mind and the mouth of the Lord,

N in e t e e n t h  K h a n  d a .

Mantra i .

m  s r s ^ n T T f f i  -wf 

^ r r t m  s r r w ^ r f ^  m m
3ft Tat, then, at the time of eating, spy Yat, what. Bhaktam, food.

uqs^Pratbamam, first. 3rr*rsgf Agachohhet, may come (towards the mouth). 
fPf Tar, that, Homtyam, the homa material, tj: Sah, he, the eater, qf
Yam, what. 3rrgf%5[ Ahutim, oblation. jpjjji Pratbamani, first, rgfqpr Juhuyat, 
may offer. Hf sjfaiPJ Tam Juhuyfit, let him offer that, nrprrq WT5T Ad' Pffin9ya 
Svaha id, with the mantra " Svflha to Prana,” smT: Prfinah, the Prfina. 
Tripyati, is satisfied.

1. At the time of eating, the first morsel that is taken 
(should be considered as) a Foma material. The first obla
tion that he offers, let him do so with the mantra “ Pranaya 
Svaha,” Then Prana is satisfied.— 386.

Mantra 2.

m f m  sJNrrft-
P I F T F J F m  W I T  T 3 T T F T -

k r  r t s m r  11 r  11
^r% TH ^s W ty  I! ^  II

(!( f f j j J  CHITANDOGYA-IJFANISAD.
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j§|— nf% Prime, when the Ptaija. fair% Tiipyati, being satisfied. Chaksujj,
the eye s another name of PrSna. Tripyati, is satisfied, f'srfit
Chaksusi Tripyati, when the eye is satisfied, Aditya, the sun, another
name of Pr&na, Tripyati, is satisfied. Aditye tripyati, the sun being satisfied, 
tar: Dyaulj, the heaven: The wife of Vayu. ft ft (pigr* Divi Tripyantyam, the 
wife of Vayu being satisfied. Yat kim, Brahma called Yat Kim. Yat
= wisdom. Kim—Pleasure, intelligence and bliss. ^  Cha, and sip

Dyauh cha Adityah cha, the wife of Vayu and the sun. ?ff%T?rejg • 
Adhitisihataii, rule over (the eastern gate of the heart). dir I at, that (Brahma), 
ernfiit Tripyati is satisfied. rT**! 1 asya, His (Brahma's), (jfjl I riptiin, satfsfac* 
lion, Ami, after, following, ftgfg Tripyati, is satisfied (the sacrifice!),
sr^f Prajaya, with offspring, tjgfg: Pasubhilj, with cattle AnmUlyena,
with health, with power to confer beatitude on another, magnanimity. Ifttui 
Tejasa, energy, with brightness, with bliss. agir'WH Brahraavarchasena, with 
Vedic glory.

2. When the Prana is satisfied, the eye is satisfied, 
when the eye is satisfied, the Sun is satisfied, when the Sun 
is satisfied, the consort of Vayu (Dyau) is satisfied, when the 
consort of Vayu is satisfied, the Lord, of Wisdom and Bliss 
is satisfied. The Dyau (consort of Vayu) and the Sun rule 
(the Eastern gate). When He the Lord is satisfied, then fol
lows the satisfaction of the sacrifreer with his offspring, 
and cattle, and he gets health, and energy and intellectual 
splendour.-—387.

N o t e .—Thus the Eastern gate-keepers are the Wife of Vayu and the San—Dyau and 
Aditya. The three words Prana, Eye and the Sun refer to one and the same entity. But 
Prana is an aspect of V k j a .  So practically the Eastern gate-keeper is Vayu and his 
wife, here called Dyau.

T w e n t ie t h  K h a n d a .
Mantra 1 .

m  f r f m r  f f s r w r

=Fprfcr 11 * 11
Atha, then. Yarn, what, The words are the same as in mantra 

1 of the last Khanda, except that is substituted for syrUT:
1 . Then when he offers the second oblation let him 

offer it saying : “ Apanaya Swaha, ” The Apana is satisfied.—  
388.



Mantra 2. k l L i

**&  ^TT% «ftt ^ r%
=5F5RTrR ysrfcT r ^ R f ^ f c c f  f% %  fc -

. w  ^RTTSTTM^fer rf^^m rf^r^RT f^Trf 
w tt  %̂ trt ar^q^^rfrr n r ii

?r?T fW$D *3V%i HR® II
sm%fcqi% Vyane Tripyati, Yyana beng satisfied, "iirare. Srotram, the Ear. 

Tripyati, is satisfied. sJra wc-gi'af Srotre Tripyati, the Ear being satisfied, ^ ^ ht: 
Chandramah, the Moon, fcgrir Tripyati, is satisfied. £cg|  ̂ Chandramasi
Tripyati, the Moou being satisfied. fer: Disah, the quarters : the spouse of 
Vflyu called Disah. Tripyanti, are satisfied, f?£j; £<apjft$ Diksu
Tripyantlsu, the quarters being satisfied. ■*? Yat kitn cha, t.he Lord of
Wisdom and Bliss, f̂ scr: >*r f̂*Jr%5f*aT Disah cha chandramah cha Adhi-
tisthanti, the Quarters and the Moon rule over (the Southern door)
Tat tripyati, He the Lord being satisfied. The vest as above.

2. When the Vyana is satisfied, the Ear is satisfied, 
when the Ear is satisfied, the Moon is satisfied, when the 
Moon is satisfied, the consort of Yayn (Dis) is satisfied, when 
the the consort- of Yayn is satisfied, the Lord of Wisdom  
and Bliss (Yayn) is satisfied. The (Dis) consort of Vayu 
and the Moon rale (the Southern gate). When the Lord is 
satisfied, then the sacrifice!- is satisfied, along with his 
offspring and cattle, and he gets magnanimity, bliss and 
Vedic splendour.— 389.

f t 0f e —The Southern gate-keepers are the Wife of Yayn and the Moon. But Vyana. 
Ear and Mopn are identical, being the same as Vyiina, and Yyana is an aspect of V&yn. 
Thus the Southern gate-keeper is also V&yu along with his consort, here called Disah.

T w e n ty -f ir s t  K han d a .

Mantra 1 .

m  qf ifTTTrf ^TtRrcRRcr-

11 \ 11
Trityam, in the third. ?r<?r*Tra Svaha to Apana.

/fylTW OffllANDOQYA-VPAmSAD. /Ej



I • Then when he offers the third oblation let him 
offer it saying “ Apanaya Svaha,” The Apana is satisfied,—  
390,

M antra  2.

W«CR H^frT T O ^qfrT^ u C C
f ^ f c f  <prfrf qfassrf g fsp ft

r f ^ r g f  1% < p jfa  %mr g^ i$r- 

h*mr s r p ^ ^ r fc r  u r ii
?^ f#S T S  *sfVg: II R? II

serf; Vak, speech, sriff: Agnih, lire, ijfir# Frithivl, the earth: E$rl, the 
consort of Vflyu. Prithivi cha agnih cha adhitisthah the Earth and Fire rule 
(the Western-gate).

2. When the Apana is satisfied, the Speech is satis
fied, when the Speech is satisfied, the Fire is satisfied, when 
the Fire is satisfied, the Prithivi is satisfied, when the Pri
thivi is satisfied, the Lord of Wisdom and Bliss (is satisfied). 
Prithivi and Fire rule (the Southern gate). When that. Lord 
is satisfied then the sacrificer is satisfied, along with his 
offspring and cattle, with health, energy and intellectual 
splendour.— 391

Note.-The Western gate-keepers are the Fire and the consort of V.iyu. But 
Apana, Agni and Vak are identical. And Apana himself is an aspect of Vuyu. Thus the 
Western gate-keeper is also V4yu along -with his consort, here called Ppithivi. I am how
ever, doubtful about this. Sri identified with Prithivi, may be the Sri (wife of Visnu). 
The Western gate-keepers would be Apana ancl Sri. Out of the five gates, the consort of 
Vftynis certainly in the three—East, South ancl North. The doubt is about the Western 
snd the Central gates—where Sri and Laksmi are introduced.

T w e n t y -S econd  K h a n d a .* •
M antra  i .

w  ?if i f t r r a r  vn ilfrr *m r-
SR^F5T% 11 ? 11

Chaturtbira, fourth. SBRrsi Svdha, to SamSna,

( i f  )!f] 17 A D E YA Y A. AA7 KtiANi;>A,l,2. (rgp
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1. Then when he offers the fourth oblation, let him 
offer it saying- ” Samanay'a Svaha.’ Thus the Samana is 
satisfied.— 392.

M a n t r a  2.

rparfcT HTFT ?T^JT% q §R P $ ra | ft'

f q ^ f c f  ^ ? ? ^ T

q ^ ^ ^ tM rT W c F E c T ^ q fr?

cPST^r U R II

g r i t u s t : i r « n
n*?f% Samane, the Samana being satisfied, ipf: Manah, the mind, qsfsr: 

Parjanyah, ladra. r%pr Vidyut, the lightning : the consort of VAyu.

2 . When the Samana is satisfied, the mind is satisfied, 
when the mind is satisfied, Indra is satisfied, when Indra 
is satisfied, Vidyut (the consort of Vayu) is satisfied, when 
the consort of Vayu is satisfied, the Lord of Wisdom and 
Bliss is satisfied. Vidyut (the consort of Vayu) and Indra 
rule the Northern gate. When the Lord is satisfied, then 
the sacrifice!- is satisfied, along with bis offspring and cattle, 
with health, energy and intellectual splendour.— 393 .

Note.—The Northern gate-keepers siro Indra and the consort of Vayu. But Samana, 
Manah and Indra are identical : and Sam Ana itself is a form of Vayu. Thus the Northern 
gate-keoper is also Vayu along with his consort, here called Vidyut.

T w e n t y - T h ir d  K h a n d a ,

M a n t r a  i ,

q f  q^Bffr u r n #  

csrfe n * 11

■<N*fc[ Panchamim, the fifth 3?nr=trq wwf licianAya SvAbS, Svftha to IJdana.

1 . Then when he offers the fifth oblation let him offer 
it saying “ Udanaya Svaha.” Then the Udana is satisfied. 
— 394.



Mantra a.

fo q r fr r  ^ r p S T %  3 T ^ s s r f ^

f < * R f  f 5 T T % ^  ^ T ^ ^ T ^ R T U r f ^ -  

f a S c R r U r ^ f t  STW TT

h m x  u ^ n

?f*r a&rftrcr.* <̂̂511 ii

^5 : Vayub,' Vayu. sudifU: die Akasa, the wife of Vayu

~, When the Udana is satisfied, the Vayu is satisfied, 
w h e n  the Vayu is satisfied, the Akasa is satisfied, when the 
Akasa is satisfied, the Lord of Wisdom and Bliss is satisfied. 
T h e  Vayu and AKAHA rule (the Central 01 Upper gate). 
When the Lord is satisfied, then the sacrificer is satisfied, 
along with his offspring and cattle, wif?t energy and intellect
ual splendour. — 395.

iVofc.—Tilya and Akasa are not. different but one and the same - identical. In the 
Dcvasnsi Viclyg (III 13-5) UilAna. Ysiyn and Akasa ate taught as identical. In conformity 
with that passage, VAytt and Alois's and Udana are taken here also as identical. But in 
the phrase “  Vayn ancl Akasa rale the Upper gate "—Akasa is to be explained as separate 
from Vdyu. This Akasa is VSyn Dftksmi, and therefore different from that Akasa which 
is identical with Yiiyu.

I’lie Central gate-keepers are similarly Udana and Vayu's consort. For Udina Vayn 
and Aktis'a are identical. But Udana himself is an aspect of Vayn. Thus tho Central -rate, 
keeper is also Vayu along with his consort hero called Akasa. lain doubtful here also. 
Does Akasa mean here the consort of Vayn, or Baksmi the wife of Visnu. Ian. inclined 
to the latter view,

T w k n t y - F o u r t h  L u a n d a .

Mantra i .

fT V  i f T f r f  vrzrjfa

l ^ i T T f r ^ T r ^ T T ^  M  n

AT Sa, he. *c Yah, who f^n Idam, this, VaijLanara. Avidvan,
not knowing, Aguihotrani,. Agnihotra, prAna offering. Juhou,
offers oblation, spu Yathh, as. tiffrilff Aiigdran, live coals, ^r^rgy Apohya, 
removing, wnur Bhasmani, in a she s: on dead ashes, Juhuyat, may
offer oblation. Tadrik, so, like that, tu-r Tat, that. Syat, may be.
will be,
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He who, not knowing this Lord Vaisvanara olrers 
an Agnihotra, lie is like unto that person who removing the 
live coals, offers libations on dead ashes.— 396.

Mantra 2 .

t r r f H  r w r e f & f H  ^ f r i %  t o t  * ? %

^  % n  v i ^ r  u r  n
W t  Atha, but. q: Yah, who. tjr?  ̂ Etad, that Lord, that form of Vaisvanara. 

tpRt Evani, thus fffr^  Vidvan, knowing. tHTfffPsrw Agnihofram  juhoti, 
offers an Agnihotra. Tasya, his, of him. Sarvesu, iti ail. I.okesn,
in worlds. U %  Sarvesu, in all. BhOtesu, in beings. Sarvesu, in all.
S im g  Atmasu, in Selfs. fffH Hutam, offered. Bhavati, becomes.

2. But he who knowing that Lord, thus offers an 
Agnihotra, he offers in fact oblation to all the souls animat
ing all bodies in all worlds.— 397.

Note.-By offering PrSiiie oblation to tlie Vaisvanara within himself, he In a way- 
offers it to all egos.

Mantra 3.

stft  q m w :

S f f ^  V  I f t m  II \ li
cRf Tat, that m x  Yalha, as. ftffffif Isika, the isika reed. ;prjj Tfllam, 

fibre, the upper part o r  point of the reed. =?rut Agnau, in fire, s f r i  Protarb, 
thrown ; entered. sj|ts?T Pradhyeta, is burnt, turned to ashes, qsf Evani, thus. 

<S Ha, indeed. <a?a| Asya, his. k t  Satwe, all. tnanff: Papraanab, sins. STfspef 
Pradayante, are burnt. ?r: Yah, who. ^  Etad, that, (pin; Evara, thus, f l j ig  

VidvAn, knowing, sp n %  AgniUotram juhoti, offers an Agnihotra,

3. As the tuft of tlie Isika reed entering into the fire 
is (quickly) reduced to ashes, thus indeed are burnt all his 
sins, who knowing the Lord, thus offers an Agnihotra.— 398.

Ma n t r a  4.

ci w i t  s r ^ N " R f r f £ r

t^ rr^ i ^ r *5 *n ft fc r  ^  igfat u 8 u
Pastnat, therefore, tj U. % Ha. Evaiiivit, who knows thus.

jOTfff Yadyapi, if even. sferaTtC to a chandala. Uchchhistam. the
offals, the remaining food, Prayacfichhed, were to give. ^rrsarffAtmani,
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in the Self. 5 Ha. trif Eva. Asya, his, of the chandala. fff Eat, tiiat
stale food, ^iqpft In the Vaisvfiuara. tgir Hutam, offered. f̂ tlH Syfit, will be.

4. Therefore indeed, if such a knower gives what is 
left of his food to a chandala even, it would be offered in 
the Vaisvanara Self of the Chandala. 399.

Note.—The food once consecrated by being offered to the Lord, by a person who 

know s the Prana-A gn iko tra  retains its purity even when eaten by an ignorant savage. , .
The Lord, who is in the Chandala even, is satisfied by that food ; and such food produces 
spiritual results in the body of the chandala.

Mantra 5.

q i j i f  srrsrr q r *  w r f f r r

K i f f t f r a g r t t r a  f f f r  i i  *  ii

5%  w nsi si ii m vs^t i
11 ^ n

Fat, that, on this point. <̂T Esa, this. Siokah,stanza, Vathfi,
as. I ?  iha, here. 'gTh^r: Ksudhitah, hungry. *r5ff: Bfilah, children. *=nrPC=?
Mataram, to mother. Paryupfisate, surround, entreat, ij# Evam, thus.
5T3lfcr Sarvani, all. Bhfltani, beings, ^fsrfrsr Agnihotra. 3«rra?r UpSsate,
sit round : have recourse.

5 . On this is the following Stanza :— A s here the 
hungry infants cluster round their mother, so do all beings 
have recourse to Agnihotra.— 400.

Note.—Thus any ritualistic worship, like Agnihotra, in order to be efficacious must 
be performed With knowledge: otherwise it is waste of energy and tim e-pouring ghee 
on ashes and not on fire. It is the Lord in His Five-fold aspects working on the five planes 
of the universe—both as Inter-cosmic Ruler and the Inter-atmic Guide—who must be the 
only object of worship: under whatever name He may be worshipped. As children entreat 
their mother for food, so must we beg our daily bread from the Lord Vaisvanara—the 
Humanity.

;.;a d h v a 's  c o m m e n t a r y . §  !

Thus in the previous Khanihis there has been described the knowledge o f the 
Five Fires as referring to Brahman the Supreme. The same subject is taught in the 
subsequent khantlas also, but under the name of Vaisvanara Vidyfi.

The word Mab&§fUa (ST. I) does not mean a lord of a big house ; nor does the word 
M&hasrotriya (XL I) mean one who can recite the Vedas. Their true meaning is thus 
given. It is thus written in the Vaisvanara Vidyfi

“ He who performs fully a great sacrifice every year is called 
Mahasffda; while lie is styled Mahtiskotriya who fully knows the Vedas and 
their meaning

12
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The names like Dyo, Sntejag, &c„ are applied to "VaisvSnara. They do not moan 
heaven, &c., but are epithets of God, called here Vaisvannra, Aupomanyava said he 
worships, .Dyu: to which the king said this is Taisviuara tjutejka, These two words 
Dyu and Sutojiis (XII. I) are explained now.

“ The Lord is called Dyu because He is sportful ( s/divu to play), 
and because He is the support of heaven (dyu—heaven), He is called 
Sutejds because He is extremely refulgent, or full of great energy frajas=  
heat). The head of Visnu is the support of heaven— (i.e,, the heaven is 
contained in the head of the Lord).

In khan da 13, Satyajajua says, he worships, Aditya: to which the king replies, this 
is ViYvivrupa form. These two words Aditya and Yib vaiTipa are now explained.

“  The eyes of Vi^nti are called VisJva rupa because they see fully 
all forma (Visva==aU, rupa=forms; nothing is concealed from the sight of 
the Lord). The Lord is called Aditya because He takes up all lives,
(ddiina= attracts, seines), and because He is the refuge of the sun (Adilya— 
sun) for ever.

Indradymmia says, be worships V4ytt. To which the king replies : he is l'rithagvart- 
ui4u. These two words (XIV. Ij are now explained.

“ The breath (Prana) of Hari accomplishes that which can never 
be attained by the breath of Vayu &c., hence He is called Pritliagvartina 

-of the diverse course, (for the course of divine life is different from all 
other lives, and accomplishes that which nothing else can achieve). He 
is called Vayu, because He is Intelligence and Life (vil—wisdom, hyus — 
life ) . and because Vayu is ever refuged in Hari and (made capable 
through Him to accomplish that which he otherwise would not have 
been able to do : in other words, God is called Vayu because Pie gives 
the power to Vayu to perform all deed).

Jana Sarkarak§ya says, ho worships akasa. The king says that ak4sa is bahula. 
These two words (XV. 1) are now explained.

“  The Lord is called Bahula because He is full (bahu=all, full).
He is named Akada because the middle portion of the body of Vknu, the 
Lord of Hamit, is shining (kasa=light).

Budiia A|vatara§vi says that ho meditates on Apas. The king says, it Is Rayi form 
o* Lord, The two words (XVI. I) are now explained,

“ The Lord is called Apas, because He is all-pervading lap= to per
vade). He is called Eayi because He causes delight (ra=joy). The 
middle portion (the trunk) and the bladder of the Lord contain the ether 
aud the waters and hence He is called Ak.iWa and Apas. He is called 
Pl'Hhivi because of His vastness (pratbaua=exponse). He is called 
Pratiijtha because He is the firm stay ipra=best, sthd=support, stay). The 
P(ithivi is so called because it rests iu or within the two feet of the 
Lord Visnu. (The earth is His foot stool).



V ^ V K ^ y ju is  all the cosmos is contained within the body of the Lord—heaven in BbnAatdf 
\$bgS«fc in His eyes, the ether in His longs, the waters in.His bladder, the earth iu His 

feet—the five worlds in these five portions of His body. Says an objector: The Srnti 
says, tad Visnoh paramam padam, the foot of Vis nu is in heaven. How do you say tha* 
the earth is His foot ? To this, the Commentator says

“ The word pad a (foot) is sometimes used to denote the whole body
(-------a part taken for the whole). Therefore in the Vedic test tad Visnoh
the word padam denotes the head &c. (That is the whole body of Vhriu 
is spread in space: the heaven being in His head). See Mindukya 
Upanisad where the word p&da is used to denote the whole body of 
Vaitfv&nara.

“ The words Prana, Chaksuh, and Aditya (in X IX  2) refer to one 
and the same deity who is the door-keeper of the eastern gate of Vi$nu; 
similarly Y ykm , fsrotra and Chandrarnas (20-2) are the names of the 
deity who is the southern door-keeper of Vbnu ; similarly Vak, Apana 
and Agni are the names of the westen door-keeper: so also Sam oa,- 
Indra and Mind are names of northern door-keeper. Udlna and V iyu 
and Akatfa are names of the deity who keeps the upper door of the citadel ’ 
of Visnu.

Note,—The five door-keepers mentioned in Adhy&ya Third, Khan si a Thirteenth ar; 
referred to in this Adhyaya, Khandas 19 to 23. Now in AdhySya Third, the Prdna, 
Chabsusand Aditya are applied to one and the samo person, namely to the eastern gate
keeper ; the same words used in V. 19 must therefore refer to the same gate-keeper. 
Similarly with the others. The Third AdhySya merely mentions these gate keepers: 
here in the Fifth Adlxyaya, oblation to these is taught. The following table will remind 
the readers as to the names of these gate-keepers

Directions. Third Adbyftya. Fifth Adhyiiru,
Hast.—The sun ... Called the Eye and Prana also ... ... Hyatt.
South.—The moon ... Called the Ear and VySna also ... ... Dis,
tPest.—The Fire ■■■ Called the Speech, and Ap&na also ... Frithivi.
N orth .—Indra ... Called the Mind and Sarnana also ... Vidyut.
Centra I—Yayu ... Called the Ojas and Udaua also.
But in r. 23 it is said V&yus cha AhlWas oha adhitisthatah “ V&yn and Ahasa rest,” 

This shows that V&yu and AkiisS are two entities and not one and the same. The Com
mentator removes this doubt.

“  The Vcyu here is indwelt by Laksrui and so is different (from the 
V&yn mentioned in the first part of this khanda).

lu these khan das, 19 to 23 there occur the words Dyau, in conjunction with Aditya, 
Dis with Chandrarnas, Prithivi with Agni, and Vidyut with Parjanya. To whom do these 
four words Dyu, Dis, Prithivi and Vidyut refer ? The Commentator answers it by saying 
that three out of these four words mean the “  wife of Yftyu ” while Ppithlvf means Srf.

“  By the word Prithivi (XXL 2) reference is made to rfri only, The 
words Dyau and Difl— and Vidyut refer to Vayu’s wife indeed.

^  ^  \ V ADRYlYA, XXIV KHANPA,



- - Note.-The Sri mentioned here is also the consort of Y4yu, and not the Highest (?),
It is said in these khandas (10 to 23) « if Aditya being satisfied, Dyn is satisfied & o . "  

Ho’e the satisfaction of A can satisfy B ? To this the Commentator answers.

These gate-keepers (of the respective quarters and called Prithivl 
&c.j are all founded in the scatheless faultless Lord Nfir&yana— He is 
their support (and hence when they are satisfied the Lord is satisfied).

Tn these khandas (19 to 23) the words. fctrtr occur, several tiroes. They do not 
mean “ whatever," but refer to the Lord.

' Visnu is called yat, because his form is Intelligence (ya=to go, to 
know): He is kim because he is essentially bliss. (ka=joy).

The five phrases ‘ tat tyipyati ’—1 That (Lord) is satisfied '—are now explained ; when 
these (gate-keepers) are satisfied, Hart is satisfied; for He is the .Beloved of these.

The sacrifice)' gets not only reward in this world, bat in mukti also he is happy.

‘ Men obtain the Lord Kesfova through the grace of the Sun the 
gate-keeper of the east. (They enter the Divine Presence by the east), 
ihe Pitris reach him through the grace of the Moon by the Southern gate, 
the Gandharvas reach Him through the grace of Agni by the Western gate, 
the Risis reach Him through the help of India by the Northern gate ; 
the higher Suras like Siva, Ac., reach Him by the Central gate through the 
grace of V.iyu. It is not only the grace of the five gate-keepers which is 

' necessary to obtain entrance into the Presence, but the grace pf the 
Supreme is also necessary.”  Through the grace of Visnu called Yai^va;- 
nara, and by right knowledge is obtained always entrance to the Divine 
Presence.”

Can all obtain this f u l l  knowledge of Vaisvanara ? To this, the Commentator answers.

“ The Divine Suras are alone competent to get a complete and full 
knowledge of VaHvanara : (and they alone can fully meditate on Him) 
therefore they get the full fruit— the others (Men, Pitris, Gandharvas, and 
Riifhis) according to their competency.” Thus it is in the VaisSvunaru- 

| Yidyil
N o te . The doctrine of Vais vi ultra must refer to the Supreme Brahman and not to 

Fire called Vaisvanara. In fact, VaisvAnara here means the Supreme Lord.

The section (khandas 11 to 24) starts with the question “ Who is 
our Atman? Who is Brahman? ” The answer to it is. “  VaisJvdnara.” 
(Therefore Vaisvanara, must mean here, Brahman, and not Fire).”

(Similarly in the MSmlukya Upanisad the term Vaisvanara is applied to the Lord),

“ This Atman has four feet. The Eater of the gross, Vaisivdnara is 
the first foot.”  (M. Up. I.)

Similarly tho Vedanta Sdtras also explain VaUviuara to mean Visnu, in this passage 
(VedSnta Sfitran I. 2.24.)
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