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3 e.—Bat did any one ever attain by such _prayers and meditation to health and 116
years ot age? Oris this a mere fancy? The Sruti answers this by quoting the case of
the sage Mahidisa.

MANTRA 7.
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Etad, this, 7, ¢. meditation that one’s whole life is a sacrifice, and consecra-
ted to God. Ha sma, mere expletives. Vai, indeed. Tad vidvan, the knower
of this Purusa-sacrifice, this meditation, Aha,said (addressing a disease). The
sma inay be joined with aha as aha sma, Mahidasa Aitareyah, the sage
Mahidasa son of Itara. Sa, that, certainly. Kim, why. Me, my. Etad, this

_(body). Upatapasi, afflictest thou, heatest thou, givest pain. Yah, who, Aham,
I Anena, by this (disease or pain). Na, not. Presyami, 1shall die. Iti,
thus. Sa, he, Ha, verily. Sodadam, sixteen. Varsa, years. Satam, hundred.
Ajivat, he lived. Sa, he, he also, Sodadam varsa datam, 116 years. Jivati, lives,
Yah, who, Evam, thus. Veda, knows, meditates thus.

7. Mahidasa the son of Itara, who knew this medita-
tion, thus addressed a disease :—- Why vainly troublest thou
me, as I shall not die by thee?’ He lived a hundred and
sixteen years. He too who knows this, lives on to a hundred
and sixteen years.—216.

MADHVA'S COMMENTARY.

Meditations are many and life is shorf, subject to ailments. The present chapter
teaches how fo prolong life and ward off discases, it takes the whole life of man as a sacri-
fice ; and as an ordinary sacrifice is divided into three periods, morning, mid-day and
evening, so the life of man is divided into three periods. youth, manhood, and old age,
consisting of twenty-four, forty-four, and forty-eight years respectively, in all 116 years.

Let a man always meditate with reverence and love thinking “I am
the sacrificed in this worship of the Lord.” The 116 years of man’s life
is divided into three sacrificial periods. The first twenty-four years of
his life is the morning libation. If he falls ill during this period, he
should pray to the Vasus and ward off disease. The middle 44 years,
are said to be the midday oblation, wherein he must worship the Rudras
to ward off all disease and death. Tne last 48 years of his life are the
eveuing libation, in which he should pray to the Adityas when ill, and
thus ward off disease and death. Thus it is written in the Sarva-Yajiia,



- e word Mahiddsa oscurs in this chapter, and is an ambiguous
. word. There was an avatdra of the Lord called Mahidésa, justasan
' avatira was called Krisna. Now curiously enough, both these names
occur in this Upanisad. Mahiddsa in this clapter, and Krisna Devaki-putra
in the next chapter. These however do not refer to the avatdras, but to
different persons.) ol

The Mahidfisa is a different person and so also is the Krisna of the
next chapter. The Mahiddsa here is an Aitareya, and Krisna Devki-putra
is not the avatira Sri Krisna. Similarly the Kapila mentioned in this
Upanisad is different from the avatéra of that name.

Bays an objector -—“But this is rather arbitrary. Had there been merely similavity
- of names, you might havesaid they were differont, persons, from the avatiras of those
names. Buf the similarity extends further than this, Mahiddsa the Avatdra was the son
of Itard, and 8o the Mahiddsa here is also called the son of Itard, for Altareya means he
whose mother is Ttard. Similarly the avatira Krigna was the son of Devaki, and the Krisua
of the Upanisad her? is also ealled the son of Devaki. Similarly Kapila the a.v?tira
had & diseiple called Asnyi, and the Kapila of the Upanigad has also a disciple called Asuri.
These coincidences are to say the least very eurious.” To this the Commentator
repliog :—

These three persons had performed high and strict penance in
ancient times, and had obtained a boon from Brahmé, the Paramesthin,
to this effect, that two of them should get the names of the avatiras, in
their next fives, "and the names of their mothers should also be the same
as the names of the mothers of Visnu. While Kapila asked the boon
that his disciples and disciples of his disciples should have the same names
as the disciples, &c., of the avatira Kapila, They further asked that their
names should be immortalised by being recorded in the Vedas. Brahma,
the Grand Sire of all creatures, granted this boon to them. Therefore,
it is that these three well-known Risis bear not only the names of divine
incarnations, but the names of their mothers and disciples, &c., are
also similar. In the Kalikd Purfina also we find the same account of this
curious coincidence (—

“ Mahiddsa, the son of Itard, mentioned in the Bahvricha Upanisad
is the Lord Visnu Himself directly: while there was another Mahidfsa
son of Itar@ who was a sage. Similarly Krisna called Viasudeva is the
Supreme Spirit Himself; while there was another person called Krisna
Devaki-putra mentioned in the Upanisad. Kapila called VAsudeva is the
Lord Nardyina Himself; while Kapila is the name of a sage also, and
whose pupils were also called Asari &e. The sage Mahidasa lived for 116
years by learuing the secret doctrine taught in the Upanisad ; the sage
Krigna Devaki-putra was the disciple of Ghora Angiras, the sage Kapila
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he founder of the porverse doctrine (atheistic Sihkhya). These
three obtained boon from Brahmi the Paramesthin, and thus came to
possess names similar to those of the avatiras, and became famous by
realising their desires and enjoyed happiness.” Thus in the Kalika.

SEVENTEENTH KHANDA,

ManTRA 1.
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g Sa, he, the adhikari described in the last Khanda who has consecrated
his life to God, =z Yat, what, if. wfirfsfa Adidisati, hungers, desires to eat.
og Yat, if, what. fqgm@f@ Pipasati, desires to drink, thrists. =% Yat, what. &7
Na, not. g Ramate, enjoys. Na ramate, abstains fiom pleasures: does not
get joy by exertion or activity, ar: Tah, those. 37ex Asya, his ; of this consec~
rated person. dtgm Diksab, initiation,

1. When (the aspirant) hungers, thirsts and abstains
from pleasures, let him meditate (imagine) that he is under-
going (the travails of) initiation —217.

Note.~The aspirant typifying Sacrifice is compared to initiation, because it is
preliminary to the performance of the sacrifice, or because it is a stale of pain, from
which the sacrifice releases tho person. S8ince every act of the aspirant must be a
sacrifice, this Khanda shows what act resembles what part of the sacrifice. This is a

mental method of performing a sacrifice.
MaxTRA 2,
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oY Atha, next. g Yat, when. sun@ Asdnati, eats. =g Yat, when. [Gafa
Pibati, drinks. =g Yat, when. wa Ramate, enjoys pleasures by obtaining
desired objects. az Tad, that, FqEe: Upasadaih, with the upasada rites. gff
Eti, goes, Upasadail eti=has equality with or issimilar to the upasada rites.
The word garam Samanatam is the subject understood to the verb eti. The
upasada ceremonies are performed after the initiation, and hence its similarity
with the eating &c., of the aspiraut.
2. When (an aspirant) eats, or drinks or enjoys plea-
sures let him meditate that he is performing the Upasadas.—

218.

MANTRA 3.
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CHHANDOGY A-UPANISAD.

Atha, next. #g Yat, when. ggfq Hasati, he laughs. =g Yat, when.
st Jaksati, he eats, or feeds. am Yat, When, %g'ii Maithunam, cdpﬁlatibn.
=fq Charati, performs, Maithunam charati, enjoys the delight of company.
ngr&: Stuta gastraib, with the Stuta dastras, praise chants sung in sacrifices.
Stutas are the singing of the Saman hymus; and gastras are the reciting of
eulogistic verses. The laughing &c., of the aspirant are likened to this
part of the sacrifice. The similarity cousists in the utterance of sound.’ As
laughing, eating, &c., are accompanied by sound, so also the hymns and
recitals, wg Eva, indeed gar Tada, then, Eti, becomes similar.

3. When an aspirant amuses another, or feeds
another, or gives delight to another by his company, (let
him) meditate that he is singing the stutas and reciting the

dastras.-——219.
; MANTRA 4.
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gwg Atha, next. #w Yat, when. f9: Tapah, austerity, physical emaciation
of the bady, or study of scriptures. arg Danam, gift, charity to the proper
person from honest earnings, STTR Arjavam, straight forwardness : harmony
between the thought, words and deeds in all the matters. sf@gr Ahihsa, non-
ijury to any living being. @@y9a® OSatya-vachanam, true speech. ef§
Iti, thus. qr: Tah, these, sem Asya, his, aspirant’s. af@Fum: Daksinah, fee, as
no sacrifice is complete unless the fee is paid to the officiating priest, so all
human activities, if not accompained by tapas, danam &c., are imperfect and
produce no merit,

4. Austerity, charity, simplicity, kindness and truth-
fulness form his fee. (Let the aspirant have these as his
fee in the mental sacrifice).—220.

Note.—The first three verses deseribed the three sorts of activities : the first verse
deseribed the activities of repression, not eating (fasting), not drinking, and generally
venormeing all delights. The second verse deseribed the activities of expression —eabing,
drinking and cnjoying pleasures or self-seeking activities. The third verse describes
the altruistic aetivities, making others happy. The fourth verse now describes the
higher spiritual activities of man.

MaNiRaA s.
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[z=rfy. Dadati, gives. wrwarera Atmadaksinam, the Self as fee. ¥ Vai,
verily. gmz. Etad, this. 3 Yat, which. ®wa Satram, sacrificial session, In
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Alns acrificial session he gives himself as fee. These words are found in the
adhva’s text as printed in the Kumbakonam series, But it is not found in
other editions of the Upanisad, nor has the Commentator explained it.] =Seam
Tasmat, therefore, smg: Ahub, (hey say. §remig Sosyati, will be born or will
give birth, =w&re Asosta, is born or has given birth, & Iti, thus, gassqrEae
Punavutpadanam, the new birth, rebirth, reproduction. gz Eva, even, wmen
Asya, his. gz Tad, his, smrarg Maranam, death, gy Kva, even. ggym: Avabbri-
thah, the final both at the end of a sacrifice,
9. Thefore when they say ‘‘she will give birth” or
“she has given birth,” that is his rebirth. His death is
the last sacrificial bath.—221.

Note.~-In a sacrifice when the soma juice is extracted , expressions like sogyati % will
be extracted,” asosta * has been extracted,” are used. What are the correspondences to
this in Man-sacrifice? The correspondences consist in the birth of an actual son to
the Man. When a son is going to be born fo a man, people say “ His wife will give hirth
sogyatl” When a son is born, they say ' Asosta she has given birth." Thus there is
a similarity of expression. The birth of the son is really the rebirth of the mar, for he
is reproduced in his-son, In actual sacrifice, people say “Dovadatta will pour out (sogyati)
soma”, and when soma is extracted they say “Devadatta has poured out (asosla) the
soma,” The yery same words are used here also. The birth of a man from his father is
his first birbh ; his begetting a son is his second birth, punar-utpidanam, reproduction,
for the son reproduces the father. The hody of the son it a port'on of the body of the
father.

Buf what corresponds to the Avabhpitha bath? When a sacrifice comes to an end
the sacrificer bathes : this last bath is called Avabhpitha. The Death of the Man corres-
ponds to this final bath; as the bath is the culminating point of the Yajdia;so death is
the culminating point of a Man's life.

MaNTRA 6,
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ad Tai, that, namely the meditation taught in the previous Khapda, g Ha,
verily, wmgg Etad, this, the meditation taught in the present Khauda— the Man
as sacrifice. 9 snfgta: Ghorab angirasah the sage calied Ghora of the c¢lan
of Angira. eura Krispaya, to Krisna, a sage. #gaftgarg Devakiputraya, the
soin of Devaki. gwr Uktva, having communicated, garsy Uvacha, told the
following method of worshipping the Lord. wfggra: Apipasak without thirst
(for other methods), fully satisfied. Another reading is pipasab eva, he became
thirsty, o Eva, indeed i, got the initiation, 9z Babhava became, Had
unwaveriog faith in this meditation « Sa, he. Za%sTAE Antavelayam, at
the time of end, wgy wam Etad trayam, thosc three sacred formulee. sfiqem
Pratipadyeta, let a man take refuge: meditate upon (these three), A o
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Thouw art the Imperishable. aregas sif@ Achyutam asi, Thod av

; chaugeable grawiiaas "Wy Praga samditam asi, Thou art more delight-
ful than life itself, g [1i, thus. f= Tatra, on this subject. @i Ete, these,
¥ Dve, two, " gt Richau Rik verses, waa: Bliavatah, are,

6. Ghora of the of clan Angird having communicated
that and this to Krisna the son of Devaki—and he neyer
thirsted again for other knowledge—said: “ Let a person
when his end approaches, meditate on these three attributes
of the Lord : (saying) < Thou art the Imperishable, Thou art
the unchangeable, Thou art Sweeter than life itself.” On
this subject are the following two Rik verses.—222,

Note.~To make this clear, a story is related to illustrate how this meditation was
taught and practised by other sages also.

ManTrA 7.
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wra At, from him, through His, g= It, alone. - Through His grace alone.
gaeq Pratnasya, of the Ancient (of days). Of the Beginningless. Tqa: Retasab,
of the Lord whose nature is delight (rati). =a@iffsr Jyotis, the Light. qeai
Padyanti, see ; (the wise sce), The word siirayah * the Wise Ones” is under-
stood as uvominative. grew@ Vasaram, the Home of Delight. Literally He who
gives delight (ra) by Dwelling (vasa) within the Soul.: gr: Parah, beyond:
In the Beyond: « e in Vaikuptha. #w Yat, what. gesi Idhyate, shines : grows :
increases : that always shines as full. fa&gr Diva, beyond the Heaven, Should
be construed as an Ablative, f&g:

7. Through His grace alone, (the wise ones) see that
pleasant Light of the Ancient Blisstul Lord, which shines
beyond the Heaven.—(Rig Veda VIIL. 6,30).—223,

ManTrRA 8.
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gfa Sagm: wog: ) Q9
ga Ut, the High one: the Lightcalled Ut. See Mantra [ 6, 7 of Part 1.
where Ut is described as the name of the Lord. If taken as a pavticle it is to be
coustrued with aganmali; # e udaganmah. zmw Vayam, we. gag: tamasab,
(beyond) darkness, iguorance. Tamas is the name of Durgi also, gft Pari,
fully : should be construed with pagyantah, f e pari pasyantal, =hrfa¥ Jyotis,
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Ti{ﬁf/ quges: Padyantah, (fully) seeing. gsreg Uttaram, the higher, er:
=vah, the joy: Padyantah, seeing, Uttaram, the higher. Uttaram, the bigher,
%% Devam, the God. %ewr Devatra, among the Gods. The God of gods. gaq.
Soryam, the Sun ; the Goal of the Wise (Saribhih prapya). sreeq: Aganmab,
we have obtained safaY Jyotis, Light.  gwmg Uttamam, the highest,

, 8. We seeing fully the higher Light, the delightful
higher Light, have come out of darkness. We have obtain-
ed the Goal of the Wise, the God of gods, the Highest Light,

called Ut, yea the Highest Light. (Rig Veda T. 50. 10).——224.
MADHVA’S COMMENTARY.

Note.—Man has been compared to a Sacrifice. In an ordinary sacrifice, there is
Diked or ivitiation—the performer has to fast and abstain from all worldly pleasures the
day before—after initiation there is the ceremony of the Upasadas when the performer
breaks the fast and takes food, then in ordinary Yajda there sre music, singing of hymns
and the recitation of Sacked Books (Stuta Sastra) ; then gift is made to the oMciating J
priests (daksind). When Soma juice is goingto be extracted in the actual sacrifice,
the expression Sosgyati “ will be extracted or will give birth" is used. Similarly when it
has been extracted the word “ asogta” *“has been extracted or has given birth” is nsed.
Lastly when the sacrifice is completed, there is the finishing bath ealled the Avabhpitha,
In the allegory of the. Man as the Sacrifice, what things correspond to these various acts
and expressions of an ordivary sacrifice? The present Khanda answers that. Madhva
explains this Ehanda by an extract from the Sat Tattva,

It is thus in the Sat Tattva :—In the allegory of Man as Sacrifice,
the Initiation (Diksd) corresponds to the state when he is hungry, thirsty
and enjoys no pleasures, The Upasada is said to be the state when he
eats, drinks and enjoys himself. The stuta dastra (the chanting of hymuns
and reciting the scriptures) is when he amuses, feeds and is in union with
another. The fee is the austerity, charity, the straightforwardness, kind-
ness, the truthfulness. When his wife is enciente, people say sosyati ‘‘ she
will give birth,” when a child is born, they say asosta, “she has given
birth ™: thus these correspond to the use of such expressions in the actnal
Yajiia. The birth of a sonis in fact the second birth of the man, his first
birth being from his father. Inasmuch as the son reproduces him, he is
said to be his second birth. The final sacrificial bath corresponds to the
death of the Man which puts an end to the life—the sacrifice,

When bis deatli approaches, let the man thus meditate on the Lord,
uttering these three sentences; ““‘Thou art Imperishable,” * Thou art
Unchangeable, full of all perfect qualities which never change,” “Thou
art always more delightful than life itself.” Thus it is in tne Sat Tattva.

(Mantra 7 explained): The words Wi consisting of {from
Him) and %@ (alone) mean “ from him alone,” “through His Grace alone.”
Pratoasya means “ of the Ancient,”” “of the Beginningless, the Eternal.”

9
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is delighit.” The wise see the light of the Ancient delightful Lord. Visara
means “ He who delights by dwelling”—the joy-giving Dweller within.
“Beyond the heaven,” that is, in Vaikuntha: He who shines beyond
the Heaven, in the Vaikuntha, Iddhyate means both “shines,” and “is
manifest in His highest glory.”” It has already heen mentioned before *
that the Vaikuntha is beyond the Dyu Loka or the Heaven world. See
atha yad atah parah &e. (Chhindogya Up. IIL 13-7). This Rik verse
is not applicable to the Sun; for the Solar orb is not *“beyond the
Heaven.”

Note.—Prof. Max, Miiller in his note on this verse says that it ariginally applied to the

Sun, 1t is taken from a hymn addressed to Indra, “ who after conquering the dark elonds

brings back the light of the sun. When he does that, then the people sve again, as the poet

says, the daily (visaram) light of the old ssed (pratnasya retasah) froin which the sun

rises, which is lighted in heaven." He translates parah yat iddhyate diva by ‘which

(yat) is lighted (iddhyate) in heaven (parah divd).” But parah divah cannot mean “in

+ heaven,” but “ beyond heaven” ; for the word parah nowhere means im. From the most

ancient times this verse has been taken to apply to the Supreme Light : and not the Solar
orb.

Verse 8. This verse should be thus construed : Uttaram Jyotih
Pasyantah Svar, (Ananda Répam) Pari Padyautdh Vayam Tamasah
Udaganmah—" Seeing the higher light (or rising light), seeing fully
this delightful (light) we have come out of darkness.” This Uttaram
Jyotih—the higher Light—is itself the light of joy, it is the Svar. The
repetition (Uttaram Jyotih Pasyantah, and Svar Padyantah Uttaram) is
explanatory, showing that the Light referred to is not the physical light,
but svar or joy.

Note.—The Commentator now gives another explanation of this mantra. He first

took * Ut," as a participle or adverb qualifying the verb aganmal. Now he takes it as a
substantive, Ut is a substantive also meaning the Lord, the Most High,

The verse also means : “ We have learnt from Darkness the existerice
of this Highest Light called Ut the Most High.”

Aganmah=we have learnt. The Darkness is the Revealer of this Light. 1t is the
name of Durgd. BSheis the Teacher of Divine wisdom, See Kena Upanisad whers Umd
teaches Indra.

« (See Chhéndogya I. 6, 7 where it is distinctly said that Ut is the
name of the Lord the most High.)

The phrase devatra devam-—the deva par excellence—the God of
gods, among Devas the Deva, The Lord is called Sirya, because He is
the goal of the Stiris or Wise, of the Mukta Jivas. _

These two Rik verses have been explained in the Nérdyaniya also
in the same way. ~Thus it says * The seer of this Rik meant this: The



nasya =anfideh) Lord Kedava, the Wise see through His grace in their
heart. This Light is called Visara “the joy-giving Dweller,” becanse by
dwelling in the heart it gives all joy. He shines as all-full, always in
Vaikuntha which is beyond the heaven. We have fully seen this Light
called Ut, having come out of darkness, He is Light, Bliss and Existence
the HIGHEST of the Hicaest among the highest. He is the God of gods,
indead the goal of the Wise (Siri) the Highest Path. Him called Visndeva
have we attained.” Thisis what the seer of these two Riks meant.
Thus it isin the Nardyaniya. s

Note.—TIf this quotation from the Nariyiniya i a genuine one, then Madhva simply
follows the old traditional Viisnava interpretation of these two Riks. The three words
Uttaram, Uttaram and Uttamam mean, acsording to the Nirdyaniya Uttamottamasfittamam
—the Highest among the highest of the highest.

E1careENTas KHANDA,

MaNTRA |,
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849, Manas, the Mind. The Lord called the Manas, because He is the
Thinker, and because He is in the minds of all—His abode is the Mind., The
Lord Narayapa, =mg Brahma, the Brahman, sqrafs Uplsita, let him medi-
tate, giq sregreqa 1ti adhyatmam this is the subjective: the psychological, the
microcosmic, The meditation in which the Lord is worshipped in the Body,
oY Atha, next. wiy3zae Adhidaivatam, macrocosmic. The meditation on
the Lord as indwelling in the cosmic agencies called Devas. g Akadah,
the Akada, the All-luminous, the All-illumining. A=all, kada=to illumine.
The Lord dwelling in the Deva called Akada. @1 3@ Brahma iti, the Brabman,
thus. Next is taught that the macrocosmic meditation is higher than the
microcosmic, because the akasa includes the manas. Therefore the akaga
meditation is meditation of the both microcosmic and macrocosmic. IqIT
Ubhayam, both. smfams Adistam, taught. 3 Bhavati, becomes. Adhyat-
mam cha adhidaivatam cha, the microcosmic and the macrocosmic,

1. Let one meditate on the Brahman as (dwelling
in the Mind and called) Mind ; this is microcosmic medi-
tation. Next the macrocosmic—(let one meditate on)
Brahman as (dwelling in Akésa and called) Akdsa the All-
illumining. By this latter both meditations have been



dkéda includes the manas).—225.
MANTRA 2.
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@& Tat, that, the Microcosmic Lord gam Etat, this, the Macrocosmic Lord.
sgegre Chatuspat, four-footed, having four aspects called Vasudeva, &c.
g8 Brahma, the Brahman. arsg g Vak padah, the speech is one foot. The
aspect called Vasudeva dwellin: iu speech function of the mind, and called
also therefore Vak or speech, srar: qra: Pranah Padah, the Prana is one foot.
The aspect called Saikarsana dwelllng in the Prapa function of the mind, and
called also Prana—the best (pra) leader (petri). =g qra: Chaksuh Padal, the
eye is one foot, The aspect called Pradyumna dwelling in the eye, and called
also the chaksu the Seer {/chaksa=to see, to observe). = I Srotram padah,
the car is one foot. The aspect called Aniruddha dwelling in the ear, and
called also the Srotra, the Hearer. gfa searsg [t adhyatmam, thus the micro-
cosmic. W7 WhixqAr Atha Adhidaivatam, next the macrocosmic. =i Agnih,
Padah, the fire is one foot. The aspect called Vasudeva dwelling in fire, and
called Agni, because He is the Leader (pa) of all organs (anga). arg: Vayuh
Padah, the Vayu is one foot. The aspect called Sankarsana dwelling in the
air and called Vayu, because He is the essence of wisdom (s and Life (wrg)
Va+ayuh=vayuh Wisdom-Life. = Adityah. Padab, the sun is one foot.
The aspect called Pradyumna, dwelling in the sun, and called Aditya, because
He takes up (adana) all things, f&m: Digah, the directions are one foot, The
aspect of the Lord called Anirudiha, dwelling in the quarters and called also
Dig because He is the director of all (dedana=directing, teaching). He
teaches the law of duty and the highest wisdom. The knowledge of the
macrocosmic feet is higher than the knowledge of the microcosmic feet: hence
the Sruti says.— y
Ubhayam eva adistam bhavati adhyatmam cha adhidaivatam cha—both
become taught, the microcosmic and the macrocosmic (when Lhe Jlatter is
known, for it includes the former).
9. The Brahman who is both that and this (the mi-

crocosmic and macrocosmic) has four feet, (Vasudeva the
Lord of) speech is one foot, (Sankarsana the Lord of) breath
is one foot, (Pradyumma the Lord of) the eye is ene
foot, and (Aniruddha the Lord of) the ear is one foot=so
much the microcosmic. Then the macrocosmic. (Vasudeva
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: '“ﬂ;é(iﬁng in) Fire is one foot, (Satikarsana dwelling in) Air is

one. foot, (Pradyumna dwelling in the) Sun is one foot, (Ani-
raddha ‘dwelling in) the Directions is one foot. Thus both
the microcosmic and macrocosmic worship become taught

(by the worship of the latter alone).——226.
Note.—If these words Vilk, &e., be taken as the names of the Lord, then the verss

should be translated thus: —

This double aspected Brahman has four feet. The Roevealers is one foot, the Leader
is one foot, the Seer is ona foot, the Heaven Is one foot. This is mierocosmic. Next the
macrogosmic. The Rualer of the organs is one foot, the Wisdom-Life is one foot, the Paker-
np-of-all is one foot, the Teacher is one foot. Thus both become taught or known, the

miernoosmic and the macrocosmic (when the macrocosmic meditation is done).
The next mantras describe in detail the faet how the macrocosmic ineludes the

microcosmic and what ave the correspondences.
MaNTRA 3. :

AT FQOAIY: T wsher st Wity =
aufy = wrfr = aaf = A g aEEEed T
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arg Vak, the speech. The Lord called Vak. g Eva, indeed. sgmap:
Brabmanah, of the Brahman. wgd: Chaturthab, padah, the fourth foot, w:
Sah, that (is the foot which is in fire also), wfgar Agnina, with fire, with the
Lord called Agni. sfifawr Jyotisa, with the light, with the Luminous, with
Vasudeva, wn® Bhati, shines, Cha, and. ®qf¥ Tapati, heats. ‘The word
“sinners " is understood here. The Lord illumines (bhati) the intellect of the
good, and burns (tapati) the sins of the wicked. He who knows this two-fold
activity of the Lord gets the following reward. wifg Bhati, shines, Cha, and.
aata- Tapati, burns away (his ignorance). atat Kirtya, through celebrity,
through wisdom. =gy Yasasa, through fame, through delight, These qualify
the word Brahma-varchasa. =arq9aq Brahma-varchasena, through Brahmic
power, the glory of countenance. Madhva explains this word differently. Var-
chasa is a compound word; var=choosing (the Lord), reaching the  Lord ;
cha=chayita, manifestation of the salvation. ‘The whole word Brahma-Var-
chasa would thus mean, the attainment of the Lord and the getting of salva-
tion (Release) =: Yah, who, g§ Evam, thus, 3% Veda, knows or worships,

3. Speech which is the fourth foot of Brahman is in-
deed (the Agni). With Agni and with Light, He shines
and he burns. He who meditates on Him thus also shines
and burns, and attains the Lord Brahman and gets Release

consisting of Wisdom and Joy.—227.
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7 v Note.—The fourth foot of Brahman, exlled Speech Vasudeva is indeed in the Agni

also. As Agni (Fire) He burns (the sins of the Wicked), as Light Ho shines and illu-
mines (the intellect of the Good). He who worships thus, attalns and gets Release, which
ia Wisdom and Joy; and thus heshines, and burns (away his ignorance). '

Note.—The words in the remaining verses are the same, except that Prina is identi-
fled with Vayn ; chakguh has its correspondence with the Sun, the Ear with the Quarters.
The Lord dwelling in these funetions of the Mind is the same Lord who is in the external
activities of the cosmos. The meaning of the words is therefore not repeated.

Mantra 4.

ST T AEUAgY: O § qIGAr S At
= AT T W T AT T Frem e AgEEad 7
wd AT 1 %

4. Breath which is the fourth foot of Brahman is in-
deed the Vayu. With Viyu and with Light He shines and
He burns. He who meditates on Him thus, also shines and
burns (away his ignorance) and attains Brahman and gets
Release which is Joy and Wisdom Eternal.—228.

MANTRA 5,
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5. The Eye which is the fourth foot of Brahman is
indeed the Aditya. With Aditya and with Light He shines
and He burns. He who meditates on Him thus, also shines
and burns (away his ignorance) and attains Brahman and
gets Release which is Wisdom and Joy Eternal.—229.

MANTRA 6,
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of 3T N &
THgrEan |@og: ll (<1

6. The Ear which is the fourth foot of Brahman is
indeed the Quarters. With the Quarters and with Light
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*&"éﬁue's and He burns. He who meditates on Him thus,
also shines and burns (away his ignorance, &c.), and attain-
ing Brabman gets Relcase which is Wisdom and J oy Eter-

nal—yea Wisdom and Joy Eternal.—230.

MADHWA'S COMMENTARY.

Note.—In the last Khanga was taught the secret of attaining long life and warding
off disease. This Khanda teaches that having obiained full term of life, one should employ
it usefully in worshipping the Lord in His two aspects, the In-dwelling Spirit in man, and
the Oversoul of the Universe, It is by such worshi p that mukti and happiness is attained.
The words manas, &e., used in this Ehania do not mean the human mind, &e., but they are
the names of the Lord. Madhva proves it by quoting the same authority.

The God (Deva) who abides in Mind (Manas) is indeed the Lord

- Niirdyana himself directly. He is called Manas, because He is the Thinker
(or the Thinking Principle. Or because He is the object of thinkirg or
meditation of all). He is called Akida because He illumines (Kida)
everything fully (4 =completely). He dwells in the (Devas of) gpeech and
the rest, and in the (Devas of) fire and the rest, under His (four) aspects
of Visudeva, &c., (Sankarsana, Pradyumna and Aniraddha). Dwelling
in these, He alone is verily designated by these names of Vik (speech),
Agni (Fire), &. Along with (the Deva of) Fire and dwelling in Him,
this Lord God (I¢a) verily shines, and He it is who burns (the ignorance
of) the wicked.

He who knows this Lord of Lords (Isésa) thus, gets yasas which
consits of knowledge and happiness, and Kirti or celebrity aud after
attaining Brahman, he becomes one of the Elects (or the Perfects, vara);
and gets Release also. Thus he (too) shines out and burns up his own
ignorance, &c., (as the Lord shines and burns up the ignorance of the

wicked). Thus it is said in the same work.

Note.—The word Brahma varchasa has been a stam bling bloek to scholars. Max-
mitller translates it as the glory of countenance. Madhva breaks it np into three words—
(1) Brahma or God Vispu, (2) vara= election, attainment, (8) chas=getting mukti. The whole
would thus mean reaching God, becoming an Elect, and getting Muokti, Every one reaches
Brabman in deep sleep, and may be said to be a Brahmavara or Brahma-attained. But
there he is not conscious of it, and it is not the state of Mukti, Vara moreover is taken
In two senses: reaching (Brahman), and secondly elected (by Brahman). In the second
meaning the deep sleeper cannot be said a Brahmavara. Bat a deep sleeper can never be
a Brahmavarchas or one whe is consciously in Brahman and has got release. Brahma-
varchas therefore means one who has attained the perfection of his own form {svartipa)
by the mere grace or election by the Lord Visnu, This doctrine of election is perhaps
not peculiar to Madhva, i
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MaNTRA 1, -
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sifxar: Adityah, the Sun, The Lord dwelling in the sun and called,
Aditya. Because be takes up (adana) every thing, withdraws them into him
" self in the Pralaya or the great latency, be is called Aditya. smr Brahma, the
Supreme Brahman. g 1t thus. snim: Adeéal;n, teaching. [his is the teach-
ing, ‘' meditate on the Lord who is called Jidilya and who dwells in the sun.”
gex Tasya, his, of the Lord inside the sun. 3g Upa, reason, for the sake of
showing his fitness as an object of meditation (upasani). =grmarm Vyakbyanam,
explanation. The Lord may be worshipped everywhere, why particularly in
the sun? Because by such meditation one can attain the knowledge of all
the Vedas (the Laws of nature). If one wishes to learn all the laws of nature
he should meditate on the Lord as Aditya. The word “sristeh=of creation,”
is to be supplied to complete the sentence. The explanation of of creation also
will be given in this Khanda. The latter part of the verse shows what
is the Primal cause of creation, mrars Asat, Non-Being, The Un-known. y/sad=
to know ; asad=not-known. The Great Un-known, The Lord is not known by
the ignorant and therefore He is called the Un-known. g Eva, alone. gax Idam,
of this (world). wir Agre, in the beginniug, in the state of Latency or Pralaya.
st f\s.it‘ was. g& Tat, that (Un-known Brabman). gg Sat, Being, the Known
(by the wise, as Vasudeva), &§ Tat, that, the Form called Vasudeva, wmme
Sam abhavat, united with (‘Mayaj. Maya also existed in that great latency, &&
‘Tat, from that (union). =¥ A, up to. HuI" Andam, the (cosmic) Egg : beginning
from Brabma called the Pum or the First Male, the tattvas like mahat, &c,, up
to the organised cosmos called the Egg. fitgsg Niravartata, were produced,
not only up to the Egg were produced, but the Egg also was produced. &g Tat,
that (Ege). §3wE Samvatsarasya, for (the period of) one year. sy Matram,
period, the Jength of time, the measure as given in other works, wwrag Adayata,
lay, remained dormant, did not break up. &g Tai=ga: Tatab, after that (period
of one year). fafima Nivabhidyata, broke open. It was not actual breaking
open, for the cosmic Egg still exists as an entire whole, but its contents divided
themselves into two parts, the Upper and ”’f Lower, like the two halves of an
egg. % Te, these two (halves). =mruE-wared Anda-Kapale, the shells if the egg.
it Rajatain, silver. Cha, and, gaufa Suvarpam, gold. Cha, #hd. srwsesra Abhava-

tam, became. )
1. This is the teaching “let one meditate upon the

Lord dwelling in the Sun as the Supreme Brahman.” (There
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”'\“ﬁ/gn en) the reason for this (meditation) and an etpla-.
nation (of creation) The Unknown alone existed when this
(world) was (in Latency)in the beginning (of creation). That
Unknown became the Known. Thai Known (called Vasu-
deva) united with (M4yd). From that (union) were produced
(all beings from Brahm4) down to the Ega. That Egg
lay for the time of one year. After that (period) it (as if)
broke open. The two shells of the egg were one of silver
and the other of gold.—231.

Note.—The lower one was silvery, and the upper one was golden. May it not mean
that the white of the egg was the lower portion, and the yolk (which is yellow and hence
golden) beeame the upper portion.

MANTRA 2,

Fugwa« 89 et sgEdear Gy &
AT ggEAK ® WA AEE AT GHATET A AT

HEHEK | /gF: 0 2 0

g7 Tad, that, =g Yat, which. tstaq Rajatam, silver, silvery portion of the
shell of the Egg. @r Sa that. ggw lyam, this, gfedt Prithivi, the earth,
The earth is in the silvery portion of the Egg, The Larth includes the phy-
sical plane as well as the seven lower planes, the Atala, &c. When we say the
universe consists of the three worlds Bhuh, Bhuvah and Svah: we include
in the word Bhal the physical plane as well as the seven sub-physical planes ;
and in the word Svar, the Svarga plane proper as well as the higher super-
heavenly planes like Mabar Janah, & #g Vat, what, gsdle Suvarpam,
gold, the golden portion of the shell of the Egg. ar Sa, That. s« Dyauly, the
heaven, The beaven and the higher worlds exist in the upper hemisphere of
the shell of the Egg. = Yat, what st Jarayuh the outer skin of the
Embryo : the placenta: the thick membrane of the white, # Te, they, cor-
responding to them, ga4qr: Parvatah, mountains, s@ VYat, what, geqa  Ulbam,
the thin membrane of the yolk., &R=: Sameghah, wlth the clouds, digm:
Niharah, the mist. ar: Yah, what, which. yrs;: Dhamanayah, the small viens,
&r: Tah, they. =wm: Nadyah, the rivers, #g Yat, what, qregas  Vasieyam,
‘visceral, abdominal, ggmHs Udakam, water. & Sa, that, &47: Samudral, the
sea,
2. In the silvery half of the shell (floats) this earth
(and all the lower globes) in the golden half, the heaven
(and the slobes above it). The thick membrane is repre-

ganted by the ‘mountains, the thin membrane by the fogs
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t'he clonds. The rivers are as if the small veins, and
the sea the visceral water.—232.
ManTRA 3,
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g Atha, next, now, =g Yat, what. & Tat, in that (egg). wwwas
Ajayata, was born, @ Sa, that: corresponding to that, wrdr Asau that, sqigen
Adityah, the Sun. The Lord Janardana dwelling in the sun and called Aditya,
& lam, Him, wrgsrAm Jayamanam, on becoming manifest. ayqr: Ghosab,
shouts :the Vedic mantras like the Gayatri, gg&q: =3&ty: Ululavah, Halldlujas,
rlurrabs, great, infinite and ail-pervading. The nominativeis to be construed
as instrumental, Ghosaih Ulalubhih *“with the all-pervading Vedic song
like Gayatri &c.” waardga Anodatisthan, prayed: adored gaify garw Sar-
vani Bhatani, all Beings from.Brahma downwards, &% @mn Sarvecha
Kamah with all desired objects, nominative construed in the instrumental,
The desired objects are the auspicious offerings, things with which poja offerings
are made. goq Tasmat, therefore. gexr Tasya, His, gagg Udayam, rising,
qi& Prati, towards, qr sra=g Prati Ayanam, at the tire of setting. 9/F Saaf@aa
Prati-anu-ut=tisthanti, daily, constantly pray or offer adoration. Ghosa Ulalavah
with all-pervading Vedic chants, Sarvagi Bhatani, all beings from Brahma
downwards. Sarve cha kamab, with all auspicious offerings,

3. Now what was born in that egg is this Aditya.
When He became manifest all Beings adored Him with auspi-
cious offerings and hymns of praise. Therefore, whenever
He rises or sets, all Beings (even now) adore Him daily with
auspicious offerings and hymns of praise.—233.

MANTRA 4.
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ga: Sa Yah, he who. The well-known Adhikari, ggm Etam, this (wha
dwells in the sun), w§ Evam, thus (in the manner tanght before). famra
Vidvao, the knowing, the wise. sufE=r Adityam, Aditya, Dweller in the sun,
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“Fnelofd called Adltya. #% Brahma, Brahman, The wise worships Aditya
as Brahman because He is in the sun and is named Aditya, Farir Upaste,
meditates, worships, gag Enam, him, to such Adhikart or worshipper,
gyT: Sadhavah, good, pleasant ; super-human, divine. wqr: Ghosah, hymns,
the Vedas, wmmesT: Agachchheyul, come to, approach. spapwm Abhyagah,
quickly. g Ha, Verily, g Yat, what. = Cba, and. aqfag@eq Upa-nimrederan,
will continue, dwell always : are not forgotten.

4. He who knowing it thus meditates on Aditya as

Brahman, understands quickly all divine Vedas, and this
knowledge remains permanent in him : yea permanent in him

__")34
Note—~The worshipper of Brahman as the In-dwelling Spirit of the Solar Logos,
masters all the laws of nature, called the Vodas, and ultimately gets releaso too.

MADHVA'S COMMENTARY.
Note.—~This Ehanida teaches a particular kind of meditation by which one acquires
all the Vedie knowledge, and thus gets Multi.
{It 18 thus written in the Brahma-Tattva):— * Brahman ca@
Nirayana is here designated as Asat, because He is Unknowable (vsad

=t0 go, to know) (by the ignorant ; or in ITis entirety by any one.) He exis-

ted in Pralaya (the Gireat Latency). As Vésudeva, He became the Known

to the Wise, and so got the designation of Sat (gg =known or knowable).
He (Vésudeva) united with Prakriti ; from which union were produced all
up to the Bgg. In that Egg, He got the name of Aditya, becanse He
indeed controls the Sun (Solar Logos) who isin the solar orb. He is verily
the Lord, the Highest Person (Purusottama). Therefore let one meditate
on the Supreme Brahman under the name of Aditya, as the Lord Jandr-
dana dwelling in the Solar Logos. From this will accrue the knowledge
of all the Vedas.” Thus it is in the Brahma Tattva.

Ulalavah is the same word as Urtravah (r and 1 are interchange-
able letters). It means exceedingly great. Ghosih are the rhythmie
sounds like that of the Géyatri &e. (and not sounds in general)

The word upanimrederan means, they dwell in Him even in the state

of Release (He never forgets them).

(Madhva now quotes another authority for giving the above explanation of Uldlavah
Ghogih as meaning the great Vedas &o.)

“When Vispu the Supreme Self (first) manifested Himself in the
Solar Orb, then Brahma and the rest approached Him with Vedic Hymus
like the Géyatri ete, and sang his praises. Therefore even now men
adore him always with Gayatri, &c., when he rises or sets. He who knows
this gets Release (Mukti), and becomes a permanent receptacle of all the

Yedas,” Thus in the same.
B —
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FOURTH ADHYAYA.

First KHANDA.

MANTRA 1.
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srrg: Janagratih, the son of Jana druta, g Ha, verily, once upon a time,
: Pautrayanah, a gotra descendant of Putrayana, belonging to that clan.
wErEa éraddhadeyah, he who gives (charity) with faith, a pious giver : pious.
geaElt Bahudayi, he who habitually gives much, bestower of much wealth, charit~
able, =gqram: Bahupakyal, (who daily caused to be) caoked much (food for the
sake of others in want of it), who kept an open house ; hospitable.” s Asa, was.
Was the kifig in Pratisthanapura: as we find in the following verse :—* There
is a big city called Pratisthiana on the banks of Godavari. There dweltthe popu-
lar king called Janadruti.”. @ Sa, he (Janagruti) g Ha, verily, gfa: Sarvatah,
in every (direction, village and town), everywhere. srqearg Avasathan, places
of dwelling, hostels. #mqar s% mapayal chakre, caused to be built, qia:
Sarvatah, everywhere: coming from every quarter. ug Eva, alone, & Me,
mine, my food. wmewafeg Atsyanti, will eat, gfg [ti, thus,

There lived once upon a time Janasruti, a descendant
of Putrdyana, who was a pious and charitable (prince) and
famous for his hospitality. He built places of sojourn
everywhere, thinking “People coming from all sides (will
rest here) and partake of my food.”—234.

MANTRA 2,
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g Atha, now, then, While that prince was on the top of the highest room
of his palace, g Ha, verily, once, g&r: Hamsah, flamingoes. Devas in the shape
of hamsas, Wandering spirits. fumarg Nidayam, in the night, wfagg: Atipe-
tuh, flew (through space), camc out, As says a verse:—‘Then there flew
t,m-ough the sky a flock of flamingoes (deva-hamsas) lotus-beaked, O | Goddess,"
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P\HIIZ ey were flying with great swiftness, talking with each other their
secrets, yet two or three of them, under the leadership of Bhallaksa, out-stripped
the rest and flew in front more quickly (through, as if, rashuess), The flamin-
goes who were in the rear (gxpostulated with them) and then spoke to those in
front (warning them of the danger). && Tat, then, that, § Ha, verily, g Evam,
thus, &g: Hamsah, a flamingo (in the rear). w7 Hamsam, to a flamingo (who
had out-stripped them). spgarz Abhyuvada, spoke, The flamingoes in the
rear addressing those in front said. # i@ Ho hoyi, Hey ! O! wmrg wmrg
Bhallaksa, Bhallaksa, O short-sighted ! wrsgs: qrrawe Jinagruteh Paut-
rayanasya, of Janagruti Pautrayana, s Samam, like, faar Diva, the sky,
the day. s&fdt Jyotir, light, like the illumination on the night of the festivity
of the lamps. smaem Atatam, spread. #7 Tat, that (light). &1 Ma, not, et
Saitksih, go near, may it not approach thee, The second person to be cons-
trued as third. &7 srefy: Ma pradhaksih, may it not burn,

2. Once in the night time (a flock of divine) flamin-
goes flew over (his palace and some of them leaving the
flock, out-flew the vest. Then (one of the rear) flamingoes
addressed the other flamingo (who was in front, saying)
O short-sighted one! O short-sighted one! The light of
Janasruti PautrAyana has spread over the sky like the day.

May it not catch thee (in its rays)and burn thee.—235.
Note.—It appears that it was the night of the festivity of the lamps (Dipivali or
Divili) when these Hamsas eame out for a nocturnal trip. They saw the whole palace
ablaze with lamps, making the night equal to the day. The address of the Hamsa means
“why crossest thou over heedlessly the palace of Janasrutl, seest thou not his great light,
the smoke of whose lamps have blackened the trees of heaven even? Beware of if, lest
thou mayst fall into it, while erosgsing it and get burned."

MANTRA 3.
A T W NAT FHFE ARG ST
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& Tam, to him (to the flamingo in the rear), ¥ U, an expletive, g Ha, then,
< Parah, the (flamingo in the)front, i&-3ar= prati-uvacha, answered (loudly).
As says the verse: ' The flamingoes, laughing at his iguorance, thus answered
loudly.” ma Kam, to whom, about whom, g U, indeed, 3t Are, O! gqg Enam
to this: with reference to this (Janageuti). gam Etar, this (speech), O hamsal
didst thou make this speech with reference to this _};‘mnéru:i | §=q Santam, haly,
faultless, saintly. ggraras Sayugvanam, with the yoked car. =z lva, like. EC o
Raikvam, Raikva, wreg Auha, didst thou say. g Iti, thus, g :Yah, who (men-
tioned by thee). g Nu, now. wgg Katham, how, possessed of what greatness,
a7 U ¥ Sayugva raikva iti, Raikva with the car, :
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The (lamingo) in front answered him 0 (friend !)
didst thou say this with reference fto this (Janasruti,
as if he was) like the saintly Raikva with the car ?” The
first asked ““Now who is this Raikva with the car: what
is his greatness ?”"—236.

Note.~Thy speech is nobt appropriate with regard to Jinasruti, but would apply more
fitly to Raikva with the ear,

MANTRA 4,
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aar Yat, ha, as. garg Kritaya, to the krita age. fafswara vijitaya, (is) con=
quered: to the conqueror. spyiam: Adhareyah, the lower ones, the Treta and the
other yugas, &® Samyanti, come together, belong, As to him who has con-
quered the krita belong all the lower ones. That is the fruit of conquering the
Treta, &c,, belongs to him indeed, o Evam, thus, gag Enam, to this (Raikva),
to that, &% Sarvam, all, 2 Tad, that, WfraRrd Abhisameti, belongs (primarily).
gafRs® Yatkificha, what-so-ever, gam Prajah, people, @rg Sadhu, good
(deeds). Fifw Kurvanti, do, nerform. So all good deeds that other people
perform belong primarily to bim, It is the presence of the holy sage in that
country that wards off from it all external evil influences, and thus gives oppor-
tunity to perform good deeds without obstruction from the powers of evil:
so the fruit of all the good acts of others primarily belongs to the Mahamuni—the
Great Silent Watcher—the guardian wall of whose protecting aura makes the
performance of good deeds possible for others, Ya}h, who (any adhikari, any
aspirant). @ Tat, that (object of knowledge). g Veda, knows, gx Yat, what
(object of knowledge). @& Sa, he (Raikva), ¥g Veda, knows, The construction
of this sentence is: yah (ko'p yadhikari) yat (jiiatavyam) veda tat (sarvam)

. sa (raikva) veda, Whatever anyone knows, Raikva knows all that, T Sa, he

(Raikva). #&r Maya, by me, gag Etad, in this manner, thus, gw: Uktah, was
nientioned. g Iti, thus, This Raikva bas thus been spoken of by me,

4. As (the fruits of the performance of the duties of)
the lower (yugas) belong to the one who has conquered (the
duties of) the krita (yuga): so whatever good deeds other
people perform, belong to that Raikva. Whatever anyone
else_knows, Raikva knows all that, He is thus spoken of
by me.—237. o
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g7 3 Tat u, all that (conversation of the flamingoes). g Ha, indeed. strgia:
Traraar: }auaéluuh Pautrayanah. ggymsig Upasusrava, overheard., & Sa, he.
¥ Ha, then. gf3tgra: Safijihanah, rising from the bed, gg Eva, as soon as, swma
Ksattaram, to the charioteer, g3rsr Uvacha, said, org Anga, friend, it Are, O !
The phrase " Raikva with the car must be found out " should be supplied to
complete the sentence, But how is he to be found out? By tiie description
given by the flamingo, namely that he bas a car, ggeara" Sayugvinam, with
the car. gglva, like. e Raikyvam, Raikva, sreq Attha, spoke (the flamingo).
g 1. Thus, the flamingo said that Raikva is like one with the car: Yo nu
katham sayugva raikva iti: the flamingo said “ Now what is this Raikva
with the car.”

Nole, - The chariotecr asks the Prince to deseribe Raikva more fully, to help him
to identily him. The mere desecription “with the ear” was not suficient. The Prinee
then describes Railva in the very words of the lamingo.

5. Jénasruti Pautriyana overheard all this: and as
soon as he rose from his bed he said to his charioteer :
“0O friend! find out Raikva with the car.” He replied
“Did ye say Raikva with the car? Now who and what
sort of person is Raikva with the car ?”’—238.

MaNTRA 6.

- qur FATT AR gaeeEaay 6 agh-
qHE R gEn Arg FAta gease a9 3E |
AaTE A N

Far Yatha, as. Zama ffdama Kritaya vijitaya, to the person who has
mastered the krita yuga &c. The words of this mantra are identically the

same as of mantra 4,
4. As to the person who has conquered the krita, be-

longs the lower (merits also), so whatever good deeds other
people perform belong to that Raikva. Whatever anyone
élse knows, Raikva knows all that. He is thus spoken of
by me-—239.
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ManTRA 7,
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g Sa, he. € Ha, indeed. ws=r Ksatta, the charioteer, wfFisy Anvisya,
searching, cogitating over it in that very locality, came to the conclusion that
the description was still insufficient for the purposes of identification of Raikva.
So he again appeared before the prince. & Na, not, mfgzn Avidam, know. &
Iti, thus. “I cannot know him” by this description, geary Praty-eyaya,
returned, § Tam, to him, g Ha, verily, ggra Uvacha, said (Pautrayana). ars
Yatra, where, in what country, ¢ Are, O! @mgaeg Brahmagasya, of a Brah-
mana ; of the Brahmanas, the Brahma-knowers, wrsjsmr Anvesana, the engusry
about the scriptures. Where the knowers of Divine wisdom hold discourse and
assemble to investigate deep truths of scriptures. g Tat, there (=tatra). gm
Enam, him. sg=s; Richchha, find out, know. g [, thus.

7. The charioteercogitating (that the description was
still not sufficient) returned (and said) “I cannot know
him (by this description alone).”” Then the Prince said
to him *“ O friend! search him where the knowers of Brah-
man investigate (abstruse truths).”—240,

Note.~- With theso directions to guide bim in his search, the chariotecr again wetit
out, and proceeded to Benares and other sacred places but did not find Raikva anywhere.
Then he went to the ¢ity of Kashmir, and there found Raikva at the Royal Gate under a
ear, Raikva was seratehing his sores. The charicteer went near him and sat down and
agkod “O Lord!art thou Raikva with the car?’ Thus addressed, Raikva said “I am
Railkya 01 01 01" The prolongation of “O! " is to indicate that he was suffering from
the sores. Then the charioteer asked him “ Why are you sitting here? What do you
want?' Raikva replied “I want nothing, all my desires are satisfied. 1 regnire however
only a smart boy to help me in seratehing my sores.”” The charioteer then returned and

told the Prinee all this,
MantrA &

ASTATEFIT T FIRUEAGEAIT TL
TYAE & WO @39 UF TUEK ENr 3 3N ¥
ofaes § € SastEaRE g@am n s

gia wqa: |eg: | g I
&: Sah, he (the chariotcer). wgeara Adbastat, under, beneath, at the bottom,
i 2] éakagasya, of a car, grargs Pamaonam, sores, iiches, wHywrmy Kasama-
pam, “scratching, The charioteer found a person: under a car scratching itches,
Finding in him the marks giveu by the king, the charioteer was convinced that
this ‘'was Raikva, So he respectfuily sat down near him. g Upa, near, ap-
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gachirig near and saluting him, asfkg Upaviveda, sat down. g Tam]
(Rii[ﬁ'fi). g Ha, indeed. spoqare Abhyuvada, addressed, & Tvam 1hou,gNu, now,
alone, swg: Bhagavab, O Lerd ! G Sir! qaATeR §Tw Sayugva raikva iti, Raikva
with the car thus, 5ré Abam, 1, fg Hi, verily. s 5w sy Ard, ard, ard, 01010}
o Iti, thus, qfaw® Pratijajile, replied. & % &<r Sa ha ksatta, then that chariot-
cer. mfeyer Anvisya, searching, wifiga Avidam, I bave found, #% L4, thus, a9
Pratyeyaya, returned.

8. The charioteer (came to a man who was lying)
beneath o car and seratching his itches. Approaching him
(and after salutation) he sat down near him ; and addressing
him said ;  “Sir, are you Raikva with the car ?” He ans-
wered “ Verily I am O! 0! O!” Then the charioteer re-
turned and said “I have found him after (long) search.”—241.

MADHVA'S COMMENTARY.

Tn the last adhyiya has been described the vidyds like the Madha and the Gayatel
The present adhydya teaches also the science of the Supreme Brahman in all [is aspeets,
both as the para and the apara Brahman. The sruti introduces the Samvarga vidyd by &
story of Jinagruti.

Bhalliksa means one whose sight is bad, short-sighted. (The sense
is that if you cross the light of Janadruti then you will be burned.)

{The words kpita jita of the text has been explained by Sankara as the throw of the
dice ealled kyita, whose value is fonr and which absorbs the other rasts. The other casts
also bear the namies of the yagas, Madhva shows that there is no ~alid reason why these
words k pita, &ec., ghould not be taken in their ordinary sense of de aoting ages).

The words kritaya jitiya &e., mean he who has mastered the dharma
of the kyita yuga, (and got the fruit thereof,) has mastered the dharma
of the other ages also like tretd &c., and gets the fruit of those dharmas
also. (So when a higher virtue is acquired, the lower is included in it}
Similarly fhe fruit of the good deeds of persons following the lower dharma
belongs principally to this follower of the dhiarma of the kyita age (for it
is the presence of this high personage which wards off all evil influence
from the locality where he resides, and makes it possible for inferior
men to perform their dharmas). The words “ahgaare’” mean ““are ahiga”
O desired one ! atga=igta. O! friend ! Raikva of the ecar should be
inquired into. :

In replying to the question of the door-keeper Raikva said “ aliam
hi ard, ard, ard.” The last vowel of the word ari is prolated, not as a mark
of contempt by the sage, but because he was scratching his itch at the time
and paturally spoke loudly (as all people in illness are irrvitable.) (The
_f:eiy Raikva would be the last person to he contemptuous towards anyone.
Sankara’s explanation of the plita vowel in SR T W is untenable).
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ManTrA 1,

Erﬁ*gfél WHTTT: q—;maﬁ%rnar fore-
maﬁmmmnf%ﬁsm TALETATN 2 0

aa Tat, therefore (having thus heard the story of the meeting of the chario-

teer and Raikva), 3 U, indeed, g Ha, verily. wwsmafy: disrgor: Javadeutih,
Pautrayapab. 7 warfa Sat Satani, six hundeed, warg Gavam, cows. fReRa

Nigkam, a pearl necklace. m3aét vz Advatari ratham, a mule-chariot, a carriage
drawn by a pair of mules, All these were taken by the king as presents for
Raikva, sar Tada, then (for the sake of making a present). mrarg Adaya, hav-
ing taken. wig == Pratichakrame, (the king) went towards (Raikva), &
Tam, him (Raikva). g Ha, then, spamz Abhiyuvada, said, addressed,

1. Therefore Janasruti Pautriyapa having taken six
hundred cows, a necklace, and a carriage drawn by a pair
of mules, went to Raikva and addressed him thus.—242.

MANTRA 2.

[\ 92 WA AIRT Fefrsrasanie g
A TAT WA qFAT WO A7 FFArgared g6 0 R 0

T Raikva, O Raikva ! garfa Imani, these. g2 agrfamam Sat satani gavam,
six hundred cows. o=@ fas®k: Ayam niskah, this necklace, smmeasfizg: Ayam-
agvatari rathal, this carriage with mules. g Anu, a particle to be joined with
the verb sim®. # Me, to me. oFE 9a®: Faqrs tam bhagavalh devatam, that
Deity, O venerable Sir! (3r3) @iy Any, gidhi, teach. & Yam, whom, Emi"!
Devatam, the Deity. 3qrég Upasse, thou worshippest, gf& Iti, tl1us.

2. O Raikva; these six hundred cows, this peal}
necklace, this carriage with mules (are your fee). = Teach
me O Master, that deity which you worship.—243.

ag g 9T qmzﬁaragﬁa Hﬁﬁiﬁx
ety age gAE Imygla: SermET: age T e
sy FRAT TR qiaawH 1 g 0

qa Tam, hsm fthe king). ¥ U, indeed. g Ha, verily. qu: Paral, the
other, #_ e, (Raikva); the eccentric sage, different from others, gff-39r% Pra-
ti-Uvacha, replicd. wg Aha, O ! griegr Haretva, it is a compound of hara
4itva ; hara means “the necklace”; and itva="carriage.”” The Visarga of
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¢lided “anomalously. sy Sadra, O gadra. =g Tava, thine..”

' Saha, along with. @r: Gobhih, cows. =g Astu, let be. zfg Iti,
thus. &g Tat, therefore, then, ‘g U, indeed. g Ha, verily. gz Punar, again.

o7 Eva, even. g dreraan Janagruti, Pautrayana. &gw @it Sahasram,
gavam, a thousand cows.” fassa Niskam, a necklace. - speraét Taw Asvatard
ratham, a carriage with mules. gfEwt Duhitaram, his daughter (in order to give in s
::.mrriage te the sage). - aar Tada, then ; or &g Tat, to that place: there. s :
Adaya, having taken. sfgwss Pratichakrame, went towards {Raikva). -

3. The other replicd’ “Fie! the necklace and the
carriage O Stdra! be thine, even together with the cows.””

Then Janasruti Pautriyana taking again a thousand cows, &

pearl necklace, a carriage yoked with a pair of mules, and his

daughter went back to that (place where Raikva was).”—244,
' ' MANTRA 4. !
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g Tam, him (Raikva). g Ha, indeed. Abhyuvada, said (the king), Idam
Ayam niskah, this pearl necklace,

sahasram gavam, thiese cne thousand cows.
gm lyam, this,

Ayam, agvatari rathab, this carriage with a pair of mules
srar Jaya, wife. =mim Ayam, this, & Gramah, village. aferq Yasmin, in
which, sreg ﬁsse, thou art sitting or dwelling. Anu eva ma bhagavah #adhi
iti, teach me even C Master ! :

4, ‘The king said to him ““ Raikva! these one thousand

cows, this pearl necklace, this carriage drawn by a pair of
mules, this wife, and this village in which thou dwellest

(ave thy fee). Teach me O Master.”—245.

Note,—When Raikva declined at fivst, the Stdea king made the natural mistake, for
o man of his easte, that the presents were perhaps too small and so the  sage had refused
Ho he came back with larger gift and brought his daughter even to he givc'n
in matriago to the saint. This was another mistake. The attraction of women is the

greatest perhaps, but Raikva had transcended this stage. All that he wanted was o
1 serateh his itches. Seeing that the king had
erfectly useless: to

to teach.

smarbservant to.drag him about in his car ai
not anficipated his wants, but was offering him things which were p
him, Raikva natureally became annoyed, and tauntingly remarked as follows.

: MANTRA 5. - =
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—ean: Tasyab, of her (the king's daugbter), ¢ Ha, verily. gms Mdkh

face gdgereA Up'odgribypan, taking up; looking for a short time, taking a
look at. @arw Uvacha; said (in an angry tone). wrwwm Ajabara, take back. |
am an ascetic and do not want these things. gar: Imah, these (presents). =g
éudr_n, O gadra. 937 g7 5@ Anena eva mukhena, with this face even ; 1. ¢, by
means of these presents alone. sri@yrdsagr & Alapayigyatha thou wantest
te learn, 1o make my acquaintance, Without serying the teacher, thou wishest
to become intimate with him by means (mukha) of these giflts alane, The
king then propitiated the sage by serving him as a pupil. Raikva being
pleased with the service, then said to him the seccret doctrine, as taught in the
next khanda, The phirase tasmai sa ha uvacha must be read here. g Tas-
mai, to him (the king). @ Sa, he (Raikva) g Ha, verily.. gara Uvacha,
said, The Sruti next shows why those villages were called' after Raikva.
§ Te, those (villages), 7 Ha, well-known. qw Ete, these, ¥mvah: w18 Raikva-
parnih nama, called Raikvaparpd. wzrafg Mabavrisesu, in the land of the
Mahavrisas, in Kashmir. s Yatra, where (in which village). s€% Asmai, for
whose sake; for the sake of the king, in order to teach him. gz Uvasa,
dwelt.

5. He looked for a while at her face, and said (to
the king) “ Take away these (gifts) O Stidra ! Thinkest thou
to speak with me through this means.” (Then the king
served Raikva as a pupil, and he being pleased) told (the
secret) to him. These are the Raikvaparna villages in the
land of the Mahdvrisas (Kishmir) where Raikva dwelt in
order to teach him.—246,

MADHVA'S COMMERTARY,
Raikya angrily addresses Janasrati bwice as O Stdra! Jinasrubi Pautriyana was

not however a Sadra but a Ksatriya by caste. Why was he then addressed as Sadra?
e Commentator answers it thus,

The word Sitdra here means one who is overpowered (dra) with
sorrow - (fuch)., (The king was overwhelmed with grief at not knowing
the secret of Raikva's popularity).

Moreover Pautriyana was a king (and could not have been a Sdra
by caste). Thus we find in the Padma Purfina :—“ The king Pautriiyana
being overcome with grief was addressed as Stdra by the sage.- He
learnt the Prina-Vidyd from the sage and attained the highest merit.”

Note,—This is the conventional explanation of the word b'ﬂdrn, nsed twice in this
passage. The explanation is as old =8 the days of the Vedinta Sitras, whore also this
passage i8 similarly explained. In ancient India however, there were Sadras who wers
kings, and Brabmanas did not seruple to enter into matrimonial alliances with the Sidias ;
and never hesitated to impart Drahma Vidyi to them,
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THIRD KIANDA.

MANTRA 1.
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rg: Vayuh, the chiel Vayw, the Christ. =rg Viva, even, alone. ¥t
Sarmvargah, the Absarber, the Eater, the Container, the Destroyer, the Devourer.
azr Yada, when (at the time of Maha Pralaya or the Great Latency). b
Vai, indeed. mf: Agnih, the fire; the Deva of fire, ggraig Udvayati, goes out,
quenches, dies out, apgg Vayum, in the Vayu, 3 Eva, even, alone, 9/
Apyeti, goes also, #ar Yada, when, i Saryah, the sun, g ofg Astam et
sets, goes down, Vayum eva apyeti, gocs into the vayu indeed, Yada, when.
w=y: Chandrab ; the moon, Astam eti, goes down; Vayum eva apyeti, goes
iuto the Vayu indeed,

1. (Raikva said). The Viyu indeed is the contain-
er. When (at the Great Latency) the Agni goes ouf, he
vorily goes into the Viyu ; when the Stirya goes down, he
enters the Viyu indeed ; when the Moon goes down, he enters
the Vayu indeed.—247.

Note,—The Viyu the First Begolten is the Last Resort, the Endof all Devas, Angels
and Archangels, when the Gireab Dissolution sets in and the manifestation enters into the
Latency,

| g Tt A
ITH gATRTA N R N '

x=r Yada, when, mrq: Apab, the Waters, Indra, sw=geae® Uchehhu-
syanti, dry up, Vayum eva apiyanti, go also into the Vayu even, 3rg: Vayuh,
the Vayu, f& Hi, verily. wx Eva even, @am Etan, these. gay Sarvan, all,
&gesh Samvrinkte, devours, consumes. & Iti, thus, so much. afydgas Adhi-
daivatam, with reference to the Devas, The cosmological aspect of the Vayu,
The Macrocosmic,

9 When the Waters are dried up.(at the (jreat
Pralaya) they verily go into the Viyu; Viyu indeed contains
them all. This the macrocosmic aspect of the Vayu—=248,
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g Atha, now, néext. gegrena Adliyatmam, with reference to the body
(atmam). The Microcosmic, gmy: Pranah the Life, the Christ in Man. The
Chief Breath, arg Vava, verily. #&gm: Samvargah, the Container, ¥ Sa, he
(a man) : or the Praga, =y Yada, when, ®afqr@ Svapiti, goes to sleep ; causes
10 go to sleep. grag Pranam, into the Prana, g7 Eva, indeed, g1 Vak, the
speech, Apyeti, enters, yrum Pranam into the Prana. sygg: Chaksuh, the sight,
Prapam, into the Prana, sysm érotram. the hearing, sa: Manah, the mind,
Pranam, into the Prana, Pranah, hy-eva etan sarvan samvrinkteiti, The
Priga verily even consumes these all, '

3. Next the Microcosmic. The Prina is indeed the
Container of all. When the Prina sends a man todeep
sleep, the speech verily goes into the Prina, the hearing
goes into the Prina, the manas (the common Sensory) goes
into the Prina. The Prana indeed contains them all—
249,

Note.—The speech ete,, of course refer to the presiding deities of these organs,

MANTRA 4,

é‘rmqﬁﬁaﬁfargraéagm srr&rguen

& Tau, these two, % Vai, indeed. wfr Etau, these two. & Dvau, two.
it Sathvargau, the Consumers, the C ontainers, the Seeds, zrg: Vayuh, the
Vayu. 73 Eva, cven, ¥Hg Devesu, among the Devas. gry: Prapab, - the Pra-

grarg Prapesu, antong the Breaths ; the senses,

4, I'hese then are the two Containers— the Va u
¥
among the .U{_‘V&IH, the l’r';'t.nn among the senses.—250

MaNTRA 3.
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7 Atha, now. ¥ Ha, once, indeed, ﬁ'ﬁmﬂaunakvn the son ofﬁunaka
« Cha, and (also called), #iyag Kapeyam, of (he clan of Kapi,

Abhiprataripam, Abhipratarina. 5 Cha, also called, Frgafag Kaksasenim, the
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\erf)f Kaksasena. qiRiFeaniar Parmsyamanau (when these two) were distri-
buting food, (Or ‘when these two were taking food) and were waited on at

their meal, mgr@ Brahmachari, a religious student. {@sg Bibhikze, begged
food (of them). g&t Tasmai, to him (the Brabmachar in). ¥ U, even, g Ha, behold.
7 Na, not. =zag: Dadatuh, gave.

5. Once when Saunaka of the clan of Kapi, and Abhi-
pratarin the son of Kaksasena were distributing food (to
their guests) a religious student begged of them. They,
however, gave him nothing.—251. e

MAnIRA 6.
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& Sa, be (the Beahmacharin). g Ha, then, 3919 Uvacha, said, ogresqs:
Mahatmanah, the Mahatmas, the Great Ones, =|gg: Chaturab, the four, ie., Agni
Stirya, the Moon and the Waters as well as speech, sight, hearing and mind. B
Devah, God : the Shining One. g&: Ekal, the One. #: Kah, who, & Sah, he,
that, s Jagara, swallowed, devoured, wgwen Bhuvanasya, of the world.
siyqr: Gopak, the Guardians, the Protectors. § Tam, Him. &9 Kapeya, O
Kapeya. 3 Na, not. =frgwafig Abliipasyanti, see, recognise.. ®eat: Martyah
the mortals. siggarfca O Abhipratarin.  agyr Bahudha, in mauy places. &+
Vasautam, dwelling, =€ Yasmai, to whom (belongs). ¥ Vai, verily. gsx
Etad, this. mgw Annam, food, get Tasmai, to him, 7 Na, not, = Dattam,
given, ¥R It thus,

6. He said: O Kapeya! O Abhipratarin! He the
(Guardian of the world, the One God, has swallowed the four
Great Ones. He dwells manifold among the mortals, but
they see Him not. Who is He ? He to whom the food belongs,
to him it has not been given.—252.
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Niges q/z Tat u, that even, that deity about which thie student bad propound-
ed the riddle. g Ha, verily, @ wrga: Saunakah Kapeyab, sfemesr: Prati-
manvanah, cogitating, pondering, wégamm Pratyeyaya, came to know, Saunaka
Kapeya pondered over that and came to know the deity about which the studeut
had asked, He then said to the Brahmachariv, wmrer Atma, the loed, the
master, I Devanam, of the deities, (like Agui &c.) =f@ar Janita, the
progeuitor, the father. g=ram Prajavam, of all creatures, of all men. fRown &g
Hiranya daristreal), golden-tusked, e Babhasal, the eater, the consumer,
waE: Avasorib, (by pame) Anasori, Literally ana=moving, or breath, sori,
wise, or wisdom. The Energetic Wise; or the Breath of Wisdom. =sarag
Mahantam, great, wmeq Asya, his, of this Anasari, the Breath of Wisdom,
#fgama Mabimanam, greatness. SITE: f\hub, declare (the wise). TR
Anadyamanaly, vot being eaten (by any): except by Visnu, =#w Yat, because,
syaws Anannam, nou-food, non-material, the immortal devas even. s Atti,
He eats. @ I, thus. % Vai, verily, g8 Vayam, we. sgrantq, Brahmacharin,
O Brahmacharin! gga !dam, this. The chief Prapa. gqresz Upasmahe, we
worship, gsr Datta, was given. ey Asmai, to him (student) firgms BhiksAm,
foed, g Iti, thus,

7. Saunaka Kipeya pondering over this (riddie),
came to understand it and said: “0O Bramacharin! He
is the Lord of the devas, the Father of all beings, the Golden

tusked, the Consumer, (His name 1s) Anasfiri, the Breath of

Wisdom. (The wise) declare His greatness to be great in-

deed : Because not eaten by any, He eats even. the uneaten
(the Devas). This is the God that we worship.” (Then
Kipeya said addressing others) “ Give food to that stu-
dent.’-——253.

Note—This shows that the charity should be diseriminate. The real student should
be supported. Though Prana is so greal, yet He even is sabordinate to the Sapreme.

The next verse shows that.
ManTra 8,
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gt Tasmai, to ham (the student), 3 U, g Ha, mere expletives, ag:
Dadub, they gave (food). Then the servants gave food to that Brabmacharin,
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hc%ova legend thus illustrates that Vayn is the Consumer or Deslroyer,
for at the Great Latency everything and all beings merge iuto him, But he
is not the Supreme Destroyer—God alone is the Supreme Destroyer, as He
is the Supreme Créator also, Raikva now goes on to teach this. & Te, these;
% Vai, indeed. o Ete, these, ¢ar% gara Paiicha anye, paiicha anye, five
other, ive other, Namely the four macrocosmic Devas and their copsumer
Vayu the {ifth ; and the four microcosmic Devas and their consumer Prana the
fifth. zowe: Dagasantah, are ten, make the complete number; for ten is the
number of perfection. & lat, therefore. & Kritam, (it is called) Krita, The
number tep is the symbol of the Krita Age (the Golden Age): because as in
the Krita Age all Dharmas are perfect, sointhe number ten all numbers are
contaived, aearg Tasmat, therefore (in the above manner). qatg Sarvasu, in
all, l.e,m ten, fag Diksu, quarters, directions, The directions are also tep,
§a" @3 Annam eva, even the food (exists), &m Dada, (as the perfect) ten, 8%
Kritam, (therefore it is called) Krita or Perfect, Namely the five Cosmic
Devas, Agni &ec., (including Vayu) and the five microcosmic Devas, Speech &c.,
(iucluding Prana) ave all food indeed, @7 gr Sa esd, that this (the Lord of
the above ten Devas). fiwrz Virat, the Over Lord, the Lord Visnu called
Virat., stardy Aunadi, the Eater of food. mar Taya, by Him ; (the Virat). =381
ldam, this, @f% Sarvam, all, zew Dristam, is seen. He sees all this, He is
Oumniscient. wdw Sarvam, all. sreq. Asya his, gg7 ldam, this. Dristam, seen.
wafy Bhavati, becomes. arare: Anpadal, the eater of food, healthy. waf@ Bha-
vati, becomes, #: Yah, who. g Evam, thus. ¥z Veda, knows, worships, ‘The
aspirant who knows Vispu thus as the Highest Eater, and worships Him
himself becomes partly a knower of all, according to his capacity.

8. They gave him food. Now these five and the
other five make ten, therefore this is called Krita or Perfect.
Therefore these dwell in the ten directions ; and as they are
ten, they from a Kritam or Perfect number. All this ten
is indeed food. That Virat (Lord Visan) is the eater of (this
tenfold) food. He verily sees all this. He who worships
(Lord Visnu) thus, sees all this, and becomes an eater of

Note.—The ten quarters are presided over by these ten devas, Agni, &e, They
constitute collectively a Kpitam or the Perfect number: and are the food of Vignu, In
other words the God is tho end of all, the Highest Container higher than Prina. The
great difference between Madhyva and wmodern Christiauity is that he never makes

Christ eqoal to God,
MADHVA'S COMMENTARY.

It is thus in the Prabhanjana:—" Because Viyu consumes (sat-
vrikto) all Devas) at the time of the Great Dissolution), he is calied the
18
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mer (Samvarga). Great indeed is his glovy because himself uot
eaten by any (except Visnu) he eats all the Devatis,”

The Sruti says “Ten verily is thisall.” (This shows that the
universe is made on the key-note of ten).

As krita or ten is a perfect number, the Five Deities, when regard-
ed in their cosmic and microcosmic aspects, become Len, and thus they
are said fo he Kyitam or Perfect,

Note.—'The devas are really eight, but they are counted as ten, when taken along
with Vayu in his two aspects of Vayw and Prina, The words paincha anye paiicha anye of
Mantra 8, therofore do not mean that they are different sets of five, but the same five
looked at from two points: the subjective and the objective.

As these eight complete the number ten, when Viyu counted as two,
is taken along with them, so all these Devas together with Viyu dwelling

m all quarters are (cousidered, indeed as food. &
[Note.—~The Viyu also becomes food and is called Avnam,]

The God who is the Eater of this (ten-fold) food 18 the Lmd Virit
namely Vi ignu Himself.

s word anadyaména in Mantra 7 shows that Viyu is not eaten
by any (except Visnu) ; as says the following verse :—

“ Viayu is the Eater of all Devatis, the kater of Viyu is Janirdana.
There is no eater of Him, e is called Virat, because He is the Over-lord

 (adhirija).”

Fourrn KHANI)A.

MANTRA 1.

ﬂmgmmmmm&
waf Facan™ EaEsswsita 0 g

FamE: Satyakamab, Satyakama (by name). g Ha, once upon a time.
e Jabalah, the son of Jabala (the name ofthe molher} FHTAT AT Jabdlam,
mataram, to (his) mother Jabala. wra==grsr 9% Amantrayan chakre, addressed
(and said) ; consulted (his mother). Fg9% Brahmacharyam, the life of a religious
student, studentship, the going to foreign land, in order to study the Vedas, in
the house of the teacher, wafq Bhavati, O lady! Rewefy Vivatsyami. 1 wish
to dwell (in the family of a teacher) or lead the life & Kim, what, siys: Gotrah,
family, clan, g Nu, now. % Abham, I, wféeg Asmi, am,

1. Once upon a time, Satyakdma son of Jabald con-
sulted his mother Jabald, saying “ O Lady! I wish to dwell
as a Brahmachérin (in the family of some teacher) now (tell
me) of what family I am.”—255.
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s e ,,-Ni\ e.—Satyakima had not yet heen invested with the sacred thread, so it was neces-
sary to pass through that ceremony first, before he could be taken as a boarder in some
Vedic school. To enter such establishment it was pecessary to recite one's family.
Hence this question.

ManTRA 2,

A1 A AGHAET A@ AFNACEAG T
Tt aRidft SR e argdaw 39 JREE-
A Faar g qErgaia aERE AW Ju § 79-
FHIH TF Jrarer FATGT S0 0 R0

&r S4, she. g Ha, then., gag Enam, to him. ¥gra Uvacha, said. & Na, not,
#¢® Aham, I. gag Ltad, this (thing gotra), ¥g Veda, know. &g Tata, O child ;
O dear! =z Yat, what. fira: Gotrah, family, clan, =7 Tvam, thou. =@ Asi,
art, &g Bahu, many, freely, thought less, unrestricted, =gt Charanti, serving,
going about gqfameaft Paricharini. as a maid servant. atgs Yauvane, in my
young days, erg Tvam, thee, maw Alabhe, I obtained. @y 5rg® Sa aham, that
I. Etad na veda yat gotrah tvam asi, so I do not know of what gotra thou art.
s e Jabala, Jabala. g T'u, but, sy Nama, named, =gafen Abham asmi, [ am.
gerRra: Satyakama, ndma, by name. Tvam asi, thou art. § Sa, that, garemE: s
Satyakama Jabalah, =ftgr: Bravithah, tell thou (to thy teacher). Iti, thus,

2. She then said to him “I do not know, O child! of
what family thou art. In my youth, when I was free to go
about, as maid servant (and was not in seclusion), I found
thee. Therefore T do not know of what family thou art.
I am Jabala by name, thou art Satyakima. Say that thou
art Satyakdma Jabila.”-—256.

Note—Satyakima appears to be the foster child of Jabild, She had picked him up

in her youth and did not think of making enquiries as to his parentage. Abandoning of
infants was not unkunown in ancient India.

MANTRA 3.

® ¥ YIgHe MauaelET se=d aTEfe Tee-
=T WAt L3

& Sa, he. g Ha, then. grgass Haridrumatam, to Haridrumata (the son
of Haridrumata). aaa G.’tutamnm, of the famiiy of Gautama. g Etya, going.
Farx Uvécha, said. m Brahmacharyam, stude niship. wma{ Hhag"wali
with (thee) Venerable Sir. geeari Vatsyami, | wish to dwell. 3q=r I.Jpcy..m
I have come ; may [ come, wawgsq® Bhagavantam, to (you) Venerable Sir, zff
i1, thus,
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He then going to Haridrumata Gautama said to
I wish to dwell as a Brahmacharin with you, Sir,

him
S0 I have come to you, Sir.”"—257.

Manira 4

« g FRnst g a8 g A
AT A ALAEACATTS, AL & AT amdiEgs
AT el R armas aredas 37 qEera-
WIS AT ATATEART SARTAT ATH TS Asgy
HETFHTAT ST o =fa 1 2 1

& Tam, him. g Ha, then, g3 Uvacha, said, fk Kim, what. fiy=r: Gotrah,
family, 3 Nu, well, now, &rer Somya, O friend ! =fiy Asi, thou art, giE It
thus. & Sa, he. § Ha, then. sarw Uvacha, said. Na aham etad veda, 1 do
not know this, 3t Bho, O Sir. Yad gatrab aham asmi, what family I am.
o739 Aprichchham, [ asked. #rgem Mataram, mother, &t Sa, she. g Mam,
me. gEdta Pratyabravie, replied. ¥g Bahu, &c, the same as in the last mantra.

4, Hesaid to him: “Of what family art thou, my
friend ?”’ ' He replied: “I do not know, Sir, of what family
Lam. I asked my mother, and she answered : “In my youth,
when I was free to go about as a maid-servant (and was
not in seclusion), 1 found thee. Therefore T do not know
of what family thou art. I am Jabili by name, thou art
Satyakama.” I am therefore Satyakima Jabala Sir—258.

FAAT A 7§ A agea FomETRESTr
ag:mar W FoEeEemn: deraiEst a ghe
FIOIATE  ATEERWTITA S | § T ST A

qaT Ay g Nl ¥
- ofa agd: moz: 11wy
& Tam, him. g Ha, then, gar Uvacha, said. 7 Na, not, gag Etad, this,
garga: Abrahmanah, a non-Brahman entitled ; a person not belonging to the
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'Eﬁ\'&arnjas entitled to Brahma-jtiand, & Vi, always. gg Vakium, to say.
staT Arhati, is capable, gfim Samidham, sacred fuel,  §rer Somya, O friend !
T Ahara, bring. aqaey ey Upanesye tva, 1 shall invest thee (with the
sacred thread), I shall initiate thee. & Na, not. s Satyat, from truth.
url'rr.-ﬁ_::ah, thou didst swerve. gfi [ti, thus. e said to him ' A non-Brahmana
i £, a person undeserving of Divine wisdom (Brahman) is not capable of such
truthfulness; you are a Brahmapa (a fit candidate for Brahmasjiiana). 1
will initiate you, as you have not swerved from truth. Brine O child ] the
eacrificial fuel” & Tam; him. s Upaniyn, having initiated, gQmms Kriga-
nam, of the lean, of the poor (Brahmanas). sgaarm Abalanam, of the weak
(B’mhmagas)‘. Or both these epithets may qualily the cows, but theu the
genitive must be construed in the accusative,  Then it would mean his own
four hundred Tean and weak cows. wgm mea Chatud datam, four hundred.
ar: Gah, cows, fagar Nirakritya, having driven out ol the cow-pen. a9
Uvacha, said. gar: Imah, these. Somya, O friend. SIaa= Anusamvraja, [dllow
after these, tend them, ap: ‘Tah, them (cows). HfATEaTTaL Abhiprasthapayan,
driving (towards the forest), garsr Uvacha, said (Gautama to him)., =5 Na, nat.
srrssr Asahast ona, without a thousand. =A™ Avartaya, do return  Gantama

S {16 not come back until these four hundred have multiplied to one
thous 4" ar Sa, he (Satyakama). - g Ha, then. aqmors Varsagapam, a number
of yeurs. s Provasa, dwelt (in the forest). ar: Tah, those (cows). zw Yada,
so lore 20 wad Sahasram, a thousand, &gg: Sampedub, became.

lle then said to him  “A person undeserving of
Brahm:- i owledge is never eapable of such speech. Child !

ring the <acred fuel. T shall initiate thee, since thou didst
not swerve from truth.” ‘

Having initiated him, he brought ouf four hundred
cows helonging to some poor and weak Brihmanas and said
(to Satyakiima) “Tend these.” When he was taking them
towards the forest, he (Gautama) said further Do not
come back without a thousand.” (Satyakidma took them out
and) dwelt in the forest for a number of years, till they had
become one thousand.—259.

Note.—~These years of tending cows owere probationary period of silence and gelf
communion. If a porson properly and strietly observes this period of silent service, the
Devas themselyes will reveal to hin the trath,
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Frrrii Kmanpa.

MANTRA 1.
WT RATTASYAT FIHW 3 A W 3T g
SITRSISATA SITH: &1 AL L& T T Hramagaa i gl

7 Athia, then. When the cows had multiplied to one thousand, g Ha,
verily. wag Enam, him,to Satvakama who was thus endowed with faith and
austerity. s Risabhab, a bull. The chief Vayu (the Christ) in the form
of a byll appeared before Satyakama. sngare Abhyuvada, said, addressed.
gaamry Satyakama, O Satyakama! g Iti, thus. swa: Bhagavalh, O Lord.
o L, thus g Ha, indeed, gfgsrs Pratigudrava, be replied. gmp @ Praptah
Smal), we have reached &g Somya, O friend ! ggg Sabasram, one thousand
Thy pledge is redeemed. wrqm Prapaya, take back, lead us, a Nah, us,
W&gaq f\chat‘yakulam, 1o the home of thy teacher,

1, Then a Bull said to him: *Satyakima!” He

replied: ‘ Master!” The Bull said: “Friend! we have
reached the number thousand, lead us to the honse of the
teacher,”—260. :

MANTRA 2.

SEU ¥ 99 s S a5
HaY 3 Ty TgoR: qET SRR TRINAEE 10

g ¢ Brahmanah, of Brahman, of the Supreme Brahmap. s Cha, and &
Te, to thee. qrE Padam, afoot : a portion called Vagudeva. sarfur Bravani, | will
tell : may [ tell, gf Iti, thus. sftg Bravity, tell. % Me, to me. W Bhagavan,
Sir, gfi Iti, thus, g8 Tasmai, to him, & Sa, he, g Ha, indeed. gare Uvacha,
sald, wsreft @ Prachi dik, the eastern region or direction. =y Kala, one-
sixteenth wfi=lt Praiichi, the western region, afgmnfas Daksipa dik, the southern
region, @ar Kala, one-sixteenth, g« fam Udichi dik, northern region, Hal
Kala, one-sixteenth, The East is Vagudeva, the West is Sankarsana, the
South is Pradyumna aud the North is Aniruddha, The Four Divine Forms
dwell in these four regions. ey Esa, this. ¥ Vaijverily, g Somya.
friend. =gsmw: Chatuskalah, four-sixteenth, «qrz: Padab, a foot, a quarter.,
#grw: Brabmanah, of Brahman, gsmrara Praokadavan, Prakagvat (splendid), am
Nama, name. The Mystic name of this aspect of God is the Splendid. The
Brahman Himself is looked upon as Four-fold under the names of Vagdudeva,
Pradyumna, Aniruddha and Sankarsana. They are “called Padas or Quarters
of the Supreme Brahman. Each of these Padas is again sub-divided into four
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parts called Kalas or four-sixteenths. These Kalas also bear the same
pames as Vasudeva &c.  Thus the first Kala of Vasudeva Pada is called Vasu-
deva, the second Kala of Vasudeva Pada is Sankarsana, and so on.

2. “ May Ltell thee a quarter of Brahman (the Vasudeva
Form) ” *“ Tell me Sir.” He said to him. “ The Eastern region
is one-sixteenth (Vasudeva), the Western region is one-
sixteenth (Sankarsana), the Southern region is one-sixteenth
(Pradyumna), the Northern region is one-sixteenth (Anirud-
dha). This four-sixteenth constitutes one quarter of Brah-
man, O Friend! The (secret) mame of this quarter is
. Prakasavat.-—261.

ManTRA 3.
o q UARd PETHgeRd O SEN: SRTIAre-
o
R SRTOAMTS @ VAR SRR § /i
AR ETrgeFs ITd TR SRITATHEITED U3

g qeam: woS: Ny |

& Sa, he. # Yah, who. ga® Etam, this (one quarter of Brahmay consist-
ing of four Kalas). w4 Evam, thus (named as Prakagavat). figm Vidvan,
knowing, =rgesa qrzg #gy: Chatuskalam padam brahmanah, the quarter of
Brahman consisting of four Kalas. seraara g@ Prakadavan iti, the Prakagavat
thus. gqrey Upaste, meditates, worships. saraarg Prakagavan, full of splendour,
wfera 3t Asmin loke, in this world. wa@ Bhavati, becomes. wmrrgs: Prakaga-
vatah, full of splendour, luminous. g Ha, indeed. e Lokau, worlds. The
luminous worids like Vaikuntha &c. s=f@ Jayati, conquers, obtains. Yah
etam, &c., the same as above. r

3. He who knows it thus, and meditates on the quarter

of Brahman, consisting of four-sixteenths, by the name of
Prakasavat becomes full of light in this world. He attains .
luminous worlds, whoever knows this and meditates on the
quarter of Brahman, consisting of the four sixteenths, by the
name of Prakisavat.—262,
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. MaNTRA 1. )
wiuE o T A g AR W HATEITEiE-

F AT AATIETE  FYTEAATAGIGATIT T ITEA
RIS q2E: WETEEEy U og N ,

mfir: Agnik, fire. J Te, they. ¥ Padam, a quarter, w0 Vakta, will
tell, gfg 1ti, thus, The Bull having declared one quarier of Brahman, said
“Thy fire fe., Lhe deity of fire, will tell one quarier of Brahman' So sayine
he went away. & Sa, he. g Ha, then, »3; Svali, the morrow. u§ Bhi.,
became, came, ar: Gah, the cows, AHFETIATSL FHIT Abliprasthapayaii,
chakara, drove (towards the hoose of the teacher). &t ! Tah, they. =g Yatra,
where, in what place. @& Sayam, cvening. 9T Babhivuly, became. @&
Tatra, there. mfAd Agnim, fire. ITEAEMA Upasamadhbaya, having lighted,
having put the fuel (samidl) on the fire.  IFTA Uparudbya, having peun¢
(the cows). g |1 Samidham, adbaya, baving placed the fuel on the ¥
g Padchiat, bebind. s Agueb, of the fire. arg- Pran, (looking) to the &
ggtign Upavivesa, sat down,

1.. Thy Agni will declare to you another quarter of
Brahman. . (Thus saying Vayu went away). Ie, when the mor-
row came, (drove the cows towards the house of the teacher).
Where the night overtook them, he lighted a fire, penned
the cows, placed fuel on the fire, and sat down behind the
fire, looking to the east (meditating on the words of the
Bull).—263. ;

Note.—16 appears that the house of the teacher was al a great distance, for it took

four days to reach it. Moreovet Satyakima was kind towards the animals and was not
driving them hawed : but allowed them to walk slowly.

Manira 2

autorgTE aowW 3 3 W ghie g
T 0RO

aa Tam, him, mfa: Agoib, the deva of five (materialising). A= Abhy-
uvada, said, sm=mEr § Satyakama 3 O Satyakama. g Iti, thus, s Bhaga-

vah, Sic | gf¥ Iti, thus. g Ha, then. sfageng Pratisugrava, replied,
9. Then Agni said to him * Satyakdma!” “Sir!” he

replied.— —264.
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MANTRA 3.

TEE: EYET A Ot AAThre s A AR

AR AT ahr FerAs war A wAr Sg: FN

R Sy SgeEe: TET TETsEaTaE 0o

mgry: Brahmaoah somya te padam bravagi iti, *may I tell thee a guarter
of Brahman. mftg Bravitu me Bhagavan, iti, He said *Tell it Sir.
& ¥ 3arw Tasmai sa ha uvacha, he said to him. gferft  Prithivi, the carth, the
physical plane, @@t Kala, one-sixteenth (Vagudeva sixteenth). Feafeas Antarik-
“sam, the middle region, the Astral plane. Kala Sankarsana, one-sixteentl, ar
'ﬁyaub, the heaven, the mental plane.  Kald, the Pradyumna sixteenth &gg:

'Samudrah, the Great Expanse, the Buddhic plane. Kala the Aniruddha one-

sixteenth, Esa vai somya chatuskalah padah Brahmapah, this verily (6]
friend, is a quarter of Brahman, consisting of four-sixteenths, SrAvaTL
Anantavan, the endless. Apantavat. Jrq Nama, named.

3. “May I tell thee, friend! a quarter of Brahman
ae Sankarsana Form)? “Tell me Sir” He said to him
“ The earth is one-sixteenth : the intermediate region is one-
sixteenth, the heaven is one-sixteenth and the great expanse
is one-sixteenth. This is a quarter of Brahman, consisting

of four-sixteenths : and called Annantavat.—265.
MANTRA 4.

& 7 waad fiETe argerRe T JaT sAeaEt i
ITER ST AT WASARaTar § QRIS T O
¥ Prareorgenet T AERTSRAATATES 1Y

oo o @og: I & 0
& Sa, he, &c. *The same as mantra 3 of the Fifth Khanda except that the

word anantavan is substituted for the Prakagavan.

4 He who knows it thus and meditates on the (Sani-
karsana) quarter of Brahman, consisting of four-sixteenths,
under the name of Anantavat, becomes endless in this
world. He attains endless worlds (after death) who know-
ing this meditates on the (Sankarsana) quarter of Brahman,
consisting of the four-sixteenths, under the name of Ananta-

vat.—266. .
1
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SEVENTH KHANDA,

ManNTRA 1,

THEEQ qF THIA & T A W R AGEGTIE-
F AT TAFAE  FHFEAATHGISATIT M ITEH
RTINS THTEH: STSIAEET 0 og

&g Hamsa, a flamingo. The Four-faced «Brahma in the form of a fla-
mingo. ¥ T'¢, to thee, qrg Padam, a quarter. =t Vakta, will tell, will declare.
The Agni said “ Lord Brahma in the form of a Flamingo will declare to thee
a quarter of Brahman.” So saying, he went away, The rest as in Mantra 1
of the last Kbanda,

1 “A flamingo (Brahma) will declare to you another -

quarter of Brahman.” (Thus saying Agni went away). He,
when the morrow came, drove the cows towards the house
of the teacher, and where the night overtook them, he lighter
a fire, penned the cows, placed wood on the fire, and s

down behind the fire, facing the east.—267.
MANTRA 2.

% ¥<@ I0 (MUEnygTE  S9sW } 5 W
ghx T gfagsma 0 R

& Tam, to him. & Hamsah, a flamingo. ggfaym Upanipatya, having
flown. spgaE Abbyuvada, said. The rest as above in previous mantras.

2. Then a Hamsa flew near and said to him : “Satya-
kéma!” He replied: “Sir.”—268.

MANTRA 3.

HEM: SEY A 918 qATtty SEg § AT
qER PrETAT: FHAT G FAT FeE: FA GEgEad
} e SaERE: TR FEIQ SATACHTAR U R

mamy: Brahmanah, of Brahman, The words are the same as in the corres-
ponding mantras of the previous two Kandas. The Kalas however here
are different. | Agnib, the fire (is one-sixteenth and is called Vasudeva Kala
of the Pradyumna Pada). gd: Soryah, the sun (the Sankaisana Kala of the
Pradyumna Pada). =g Chandrah, the moon (the Pradyumna Kali of the
Pradyumna Pada). fegr Vidyut, the lightning (the Aniruddha Kala of the
Pradyumna Pada.) sdrfger Jyotisman, called Jyotismat (full of light).

LT
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3 ““ May I tell thee, friend! a qua.rter of Brahman!”
(t.he Pradyumna Form)? “Tell me Sir.” He said to him :
“The fire is one-sixteenth, the sun is one-sixteenth, the
moon is one-sixteenth, the lightning is one-sixteenth. This
is a quarter of Brahman, consisting of four- sixteenths : and
called Jyotismat.—269.

MANTRA 4.

g 7 g Preragshd T gET STt
U SRR wE satRar @ -

tfer @mm: @og: 19 1
& Sa, he. Yah, who. The wo rds the same as in the previous Khandas,

4. He who knows it thus and meditates on the
(Pradyumna) quarter of Brahman, consisting of four-gix-
teenths, under the name of Jyotismat, becomes fu i1 of light
in this world, He obtains the worlds which are full of light
(after death), who knowing this meditates on the (Pra-
dyumna) quarter of Brahman, consisting of four-sixteenths
under the name of Jyotismat.—270.

Kuanpa Ei16HTH.

MANTRA 1.

AR W TR | § AN M WA
FR AT TACHETE TIEAATRAGIEATIT T I
it e P cen P e SRR R

gzg: Madgub, a water-bird. Varupa, in this form. The words are the
same as above.

1. ‘‘A water-bird (Varupa) will declare to you an-
other quarter of Brahman.” (Thus saying Brabmé went



wards the house of the teacher. Where the night overtook
them, he lighted a fire, penned the cows, placed wood
on the fire, and sat down behind the fire, facing the
east.—271.

MaNTRA 2.

& AEIRAIRNYATY §erEw 3 3t e e g afe
AT U RN

2. Then a water-bird (Varuna) flew near and said to
him : “Satyakima.” He replied : “ Sir.”"—272,

MANTRA 3.

T W T qE gEriy gy A i
A EHATT W FAT TG FAT GG FAT T FA0
3 TV TG TR FEI FAETTEEA N3

qr@: Pranah, the Life Breath (the Vasudeva Kala of Aniruddha Pada).
*rg: Chaksul, the sight, theeye (the Sankarsana Kala of Aniruddha Pada). sitang.
Srotram, the hearing, the ear (the Pradyumna Kala of Aniruddba Pada) wa:
Manah, the manas, the mind (the Aniruddha Kala of Aniruddha Pada).

3. “May I tell thee, friend! a quarter of Brahman
(the Aniruddha Form)?” ¢ Tell me Sir.” He said to him :
“The breath is one-sixteenth, the eye is one-sixteenth,
the ear is one-sixteenth, the mind is one-sixteenth. This
18 a quarter of Brahman consisting of four-sixteenths: and
called Ayatanavat (having a home).”—273. :

MANTRA 4.
a 9 qand Rerwgerd T 9w srrEeETh-
]

AT AT AR FTATTAATA ¢ RISy
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4. He who knows it thus and meditates on the
(Aniruddha) quarter of Brahman, consisting of four-six-
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, under the nameof Ayatanavat, becomes possessed
of a mansion in this world. He obtains after death the
worlds which are full of maunsions ; who knowing this medi-
tates on the (Aniruddha) quarter of Brahman, cousisting of
four-sixteenths, under the name of Ayatanavat,—274.

KuaNDA NINTH.

.
MARTRA 1.
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qrg Prapa, reached. Thus taught by the Devas, Satyakama reached the

ome of his teacher ¥ Ha, then, m{ﬁcharya-l{ulam, the teacher's

me, & Tam,to him, qrerd: Acharyah, the teacher, opgATY Abh}'-u\vada,
4 gasmr § O Satyakama  wirg; &c.

1. Thus he reached the house of his teacher. The
teacher said to him: “Satyakfma!” He replied *Sir”
—275. -

ManTRA 2.
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mwifar Brahmavid, the knower of Brahman. gz Iva, like. ¥ Vai, verily,
clearly. &§pg Sbmya, O friend. wn@ Bhasi, thou shinest. Kah, who (a
Devaor a man). 3 Nu, now. & Tva, to thee. wIUUH Anufagasa, has
taught. @ Iti, thus. The teacher said “thou lookest like a knewer of
Brahman. Did any human or super-human being teach thee.” Satyakama
replied “ no man bas taught me—beings other than any man have taught me”

w9 Anye, other than. #Fs®A: Manusebhyah, than men. g [, thus, o=
Pratijajiie, he replied, He replied “ Beings other than human have taught

me, What man would have dared to teach me thy pupil,’’  wvarR Bhagavaa,
Sir. g Tu, but. ¢¥ Eva, alove. # Me, to me, my. w® Kame, for welfare.
garg, Brayat, say @ should teach.

2. The teacher said: ‘““Friend, thou shinest verily
like one who knows Brahman. Now who has taught thee
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an or Deva)?” He replied “Beings other than men,
(have taught me). But, Sir, for my good, you should teach
me,”’—276.

Note.~The last sentence may also he translated “But Sir you say benediction for
the completion of my desire.” The blessing is required to make this knowle&ga complete.

MANTRA 3.
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wérutam, I have heard. & Hi, because. gz Eva, alone W Me, by
me. wWiAT-gieR: Bhagavad-drigebhyab, from great men like you.  mrsrarT
ﬁcharyat from the teacher. & Hi, verily. g3 Eva, -alone. fymr Vidya,
knowledge. faf@ar Vidita, known: learnt. gmiyew Sadhistham, to real good
thie best, wrgafq Prapayati, leads, #i@ Iti, thus. =& Tasmai, to him (Sat
kama), g Ha, indeed, then. wgg Etad, this (which was already taught
the Devas). g Eva, even : alone. garey Uvacha, said, g Atra, here, ¢ ¢,
on account of having learnt from the Devas. g Ha, indeed, =x Na, not,
Ees Kincbana, any. ftam Viyava, harm occurred. g lti, thus. efamm
Viyaya, harm, occurred. @@ Iti, thus.
3. " DBecause even I have heard from exalted ones
like you, that only such knowledge as is learnt from (a
regularly accepted) Teacher leads to the highest good.”
Then he taught him the very same thing, and (Satyakéma)
suffered no harm, (though he had learnt from beings other

than a teacher), yea, he suffered no harm.—27%.
Note.—The oceult truth—*“the Vidya learnt from an Achirya leads to the real goal"—
Is at the foundation of the whole system of Eastern training. Satyakima had never
aecepted the Devas as his teachers, they, out of their kindness taught him. Hence to
make that teaching really fruitfcl, he asked his own Teacher to confirm it. which he
gladly did.
MADHVA'S COMMENTARY.

Khanda, Fourth to Ninth.

The Bamvarga Vidyd—the Knowledge of the Complete Dissolution,—which relates
‘both to the Para and the Apara Brahman—has been deseribed in the previous Khanﬁas
The Sruti now enters intoa subject dealing with the Para Brahman exclusively; mma!y
the Vidyd or krowledge sbout the Divine Quarternary—the Chatarmirt consisting of
Vasudeva, Pradyumna, Aniroddha snd Sankargapa. It introduces the subject by the
story of Batyakfima, given in the six Khanidas (from four to nine,)



L Obiébhoi'a;it_is' not possible to know whathér o person is a Br

ot nnless his Gotra is known ; how is it that Satyakima was initiated by Gai "
o initiation of a Stdra is prohibited. To this the answer is that the straight-
forwardness of Satyakima in telling “I do not know my Gotra or clan,” shows that
“he mnst be a Brahmana, for truthfnlness is the mark of a Briabmapa. Sdras are not
straightforward. The Veddnta Sitra also refers to this,

But suppose a person is straightforward and trubhful, does it necessarily follow
that he is a non-Stdra. To this the Commentator answers with an emphatic yes, by quoting
Bima Samhibi.

[t is thus in the SAma-Samhitd :— Straightforwardness is the prin-
cipal characteristic mark of the Brahmana (i. e. of three castes entitled
to the knowledge of Brahman) the mark of the Stdra is that he is not
straightforward. Gautama (acting upon this universal rule and) know-

ing this initiated Satyakima.”

(How could the Bull, the flamingo and the Diver-bird teach Satya-
kama? These are irrational animals.)
To this the Commentator answers :—
Vayu assumed the form of a bull, the God of fire appeared himself
\gni, Brahm4 the four-faced appeared as flamingo, and Varuna as
5& Diver-bird ; and thus these four Devas tanght Satyakima.

Thais the above, which is also a quotation, shows that the sun is not famingo nor
Préna the diver-bird as explained by Sankara. The Bull, the Agni, the Flamingo and
the Water-bird taught Satyakima one fool of Brahman each ; called res pectively Ieakdsa
vat, Anantavab, Jyotigmat, and Ayatapavat. What ave the meanings of these being the
four feot of Brahman ?

To this the Commentator replies :—

The four names Prakisavat, Anantavat, Jyotismat and Ayatanavat
“re the epithets of the Lord Hari, and refer to the four forms of the
Ouarternary, namely to Vésudeva, Pradyumna, Aniraddha and Safkar-
sana. - These four dwelling in the quarters é&c., and ruling over them,
are callad also by the names of those places which each oceuapies and

rules.

[ Thus as the ruler of Kashmir is simply called Kashmir also : the Duke of Devoushire
is calied Devonshire also.. So Vasudeva &e., are ealled by namos of the places also].

Says an objector : If the Bull ®e., here are Devas who tanght Satyakama, how is it
that Sabyakima who was tanght by Devas themselves says to Gantama “You are my only
teacher—yon only I wish, should teach me." A wan baught by a higher Gora, like a
Deva, should not ask to be taught again by a lower Guru like a Rigi. As says a verse
“If unsought one gets the best Gury, let him accept him as a Teacher withouf hesitation.”
To this the Commentator replies: -

. These Devas did not teach Satyakdma thinking that they were his
Achiryus or spiritaal Teachers (they did not put themselves forward  as
regalar Teachers : but as casnal givers of knowledge.; Hence Satyakima
asked hig Guru to teach him again : and begged his permission.
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i iﬁﬂA it not possible that Satyakdma took these Devas as his Gurus and learnt
Divine Wisdom from them, and then again got the same teaching from Gautama. To this
the Commentator answers : — ’

If one has obtained a better Teacher and has accepted him as
a Teacher, let him never desire to learn from a lower Teacher and even if
he hears from him, he should never ask his permission, (to validate such
teaching.)

This shows that a person may renounce a Gurn of the lower grade for one of a
higher grade, The gradation of Gurns is given next.

Higher than the Masters (Ilisis) are the Devas, higher than the
Devas is Viyu (the Christ), higher than Vayu is the Lord Visnu (the
God), there is no higher Teacher than God. Thus it is in the Achdrya
Sambhita.

One may learn from a lower Gura even, but should never confound this hierarchy of

Teachers. If a Person has taken a Deva ag his Garn, he cannot pay the same devobion
to a Risi Guru as he does to the Deva. Bub if a Deva of his own accord teaches him =ome

thing, that does not mean giving up his Risi Guru.
The ninth Khanida closes with the words Atra ha na kifchana viyiya iti viydya it
According to Sa.nlmra they mean * Nothing was left ont.”” But Madhva shows ths.t :

is not the real meaning of these words.

The words atra ha na kifichana viyiya mean “ and to him no han’.’!
ocourred-—for his hearing from the Devas did uwot cause any harm to
him.

The law of occult teaching is that one should not learn [rom another teacher bub
from big own Gura. Satyakima however allowed himself to be taught by these Devas, with-
ont, proviously getting the permission, of his Gurn. This breach of discipline required
to be geverely punished, but in the case of Satyakima, no harm accrued because he did not,
wiltully go to these tobe taught, but they themselves of their own grace taught him.

TeENTH KHANDA.

MANTRA 1.
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ayamaa: Upakosaiah, Upakosala (by name). 7% Ha vai, mere expletives.
s Kamalayanah, the son of Kamalayana, @@t smaier Satyakame Jabale,
with Satyakama Jabila, ggrman Brahmacharyam, for the sake of Brahima-
knowledge or as a religious student, 3grg Uvasa, dwelt. g Tasya, his . e,
(of the teacher). ¥ Ha,a meve expletive. graw Dvadaga, twelve agffay Varsagi,
years. gefta Agnin, fires.  qitmawR Parichachara, tended. & Sa, he (the tea-
cher). g Ha, but, &r Sma, a past tesse denoting particle=did. w=m=T
seqan@:  Anyan antevasinah, other boarder pupils. maradwg Samavartayan,
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Tralk g to return home after finishing studies ; like the giving of the diploma
of the completion of the course of studies in mordern times: passing. § Tam,
him (Upakosala)! z Ha, behold! & Sma, apast tense denoting particle.
vy Eva, even, g Na, vol. gWmEsard & Samavartayati sma, did not allow to
return, did not give him the final certificate, did not pass him.

1. Upakosala, the son of Kdmaldyana dwelt as a reli-
gious student in the house of Satyakdma Jabala. - He tended
his fires for twelve years. But though the teacher, allowed
the other pupils to depart, he did not allow Upakosala to

depart.—278.

Note.—This shows that twelve years was the general period to finish a course
of stodies, and enter household life. Average students were generally sent back after
twelve years, as graduates. Only students of exceptional merits (like Upakosals) were
detained for post-graduate studies, Upakosala however mistook the intentions of his
teacher. He thonght he was detained because he had not come up to the average standard

of the passed students.
MANTRA 2,
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& Tam, him (the teacher). wmaw Jaya, the wife, the teacher’s wife. gars
Uvicha, said. gw: Taptah, exhausted through austerities. =gredt Brahma-
chari, the student. wwem Kugalam, properly, carefully. wwffa Agnin, the
fires. qftearlly Parichacharit, tended. &1 Ma, not. =y Tva, thy., s
Agnayal, the fires. qRpfrsg Paripravochan, said, blame, gaf@ Prabrahi, tell,
teach. t& Asmai, to this (pupil). gf@r Iti, thus. && Tasmai, to hini' (Upakosala).

smreq Aprochya, without teaching. g3 Eva, even, however, garmsa® Pra-
vasafl chakre, went away on a’journey, went to foreign parts,

2. Then his wife said to him “ This student is quite
exhausted with austerities, because he has diligently tended
your fires. (But you have not taught him), and your fires
even though so well tended have not taught him. Now
(at least) teach him.” But Satyakdma, however, went away

on a journey, without having tanght Upakosala.—279.
MaNTRA 3.
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1 'g Sa ha, he (Upakosala) then. exrfyar Vyadhina, from sorrow, from
mental dejection at not being passed, wrafrga Anaditum, to leave off taking food,
to fast., &5y Dadhre, made up his mind, g4 Tam, him, srsrd-sra ﬁcharya-
jaya, the teacher's wife. g Uvacha, said. ggrariia Brahmacharin, O Stadent,
U Asana, take food, ear. fk Kim, why, g Nu, now. =7 Na, not. wreama
Agnasi, eatest thou, g Sa, be. ¥ Ha, then. ggrg Uvacha, said.  seq Bahavah,
many. @ lme, these. gffgg Asmiun, in this. gay Puruse, man. & Kamah,
desires, @em Nana, many., wage Atyayah, going, directions.  saTiAT:
Vyadhibbih, by diseases, soirows at not getting - the objects of my desires,
afagd: Pratipiroah, completely full. wféq Asmi, lam. 7 Na, not, s
Agisyami, I shall eat. Iti, thus.

3. Then Upakosala, from sorrow took into his head
to leave off eating. Then the wife of the teacher said to
him “Student, eat. Why do you not eat?” He said. *“ There
are many desires in this man here, which go in different
directions. I am full of sorrows, (and so have no room for
food), so L do not take food.”==280.

qY TAT: AHRR asﬁ{mr& FOA A: =
GEATEH STEH TE g 1 e

g Atha, Ilheu. when the student had finished speaking. Ha, then,
weqa: Agnayab, the fites, being moved by pity. gyTet Sam-0dire, sald to each
other, @: mg=n Taptabi-bralimachar, the student exhausted through austeri-
ties. gusr Kukalawm, carefuily, properly. «: Nah, us. gitgarra Parichacharit,
tended. gy 4danta, now. Sy Asmai, 1o this (student). g@ary Prabravama,
may we teach (the knowledge about the higher and the lower Brahman). &
Iti, thus: having made up their mind. & l'asmai, to him. - g Ha, then. e
Uchuh, they said.

4. Thereupon the fires said among themselves
“This student, has become exhausted through austerities
in seiving us properly. Now lei us teach him.” Then they
said to him.—281.

MaNTRA 5.
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a: Pranah, streugth: endowed with strength. Breath, The Life breath,
The Christ. #g Brabma, Brahman. The lower or Apara Braliman. Kam,
the Ka the joy. Endowed with independent strength and Joy is Ka.  ®gZl
Brahma, Brahman, the Para or higher Brahman, @ Kham, the Kha the infinite.
Endewed with independent strength and wisdom is Kha, gF L, thus, @ Sa,
he (Upokosala). g Ha, then. gaver Uvacha, said. fswan@ Vijavami, 1 know.
wga, Aham, L. #mg Yar, what (you have said). wpy: mgr Prana Barhma, Prana
is Brabman. Brahman is Prapa or strength. 5 Kam, Ka. st Cha, and. g Tu, but.
& Kbam, kha <« Cha, and. & Na, not. Vijaeami, | koow. lti, thus. & Te, they
(the fires). g Ha, then. w3 Uchuh, said. g Yat, what, grg Vava, indeed
& Kam. gg Tay, that. gz Eva, alone. g Kham g Yat, what. gg Eva,
even. @y Kham. g% gy &g that is even Ka 1t thus, oy Prapam, the Chief
Breath. The Apara Brahman = Cha, and. " g Ha, an expletive. we Asmai,
to him (Upakosala). szr Tada, then. wmrmrm Akasam, the Full.  Visgu, the
Supreme Brahman. =t Cha, and. & ljchul}, said.

5. “Préna (power) is (lower) Brahman. Ka (Infinite
Power and Joy) is Brahman (higher); Kha (Infinite Power
and wisdom) is (also higher) Brahman.”

He said. “I understand that Prdna is Brahman ; but
1 do not understand Ka or Kha.”

They said : “That which is Ka is indeed Kha ; that
which is Kha is indeed Ka.” They therefore taught him
that the (lower) Brahman was Prina, and that (the higher)

Brahman was the All-luminous (Visnu).—282.

Note.—The Power simply is Prina —the Christ prineiple. Bat it is under the Suprem .
Therefore Prina or power is tanght here as the lower Brahman. While the Supreise
Brahman is deseribed by the two words Ka and Kha. Now Ka means pleasure, and Eha
means ether. Upakosala therefore naturally asks how can pleasure and ether be ealled
Brahman. He took Ka and Kha in their separate senses and hence said “ I do not nnder-
stand Ka and Eha." The fires therefore tanght him that Ka and Kha were nolb separate
entities, but idontically one. Ka denotes God as Omnipotent and all Good. While Eha
denotes Him as Ommipotent and All-wise. This mantra in fact teaches both about the Apara
Brahman and Para Brahman. The doctrine about Prina is teaching about lower Brahman,
the doctrine of Ka and Kha—otherwise Akida— is teaching about higher Brahmagu,

MADHVA'S COMMENTARY.

Note.—The teaching about Para and Apara Brahman is again resumed in this and
five subsequent Khandas. They give also the teaching about the death and the Path
followed by bhe soul after death. This is done in the form of a legend of Upakosala,
The phrase Prayah Brahma does nob mean bhat the attributes of Supreme Brahman are
temporarily imposed on Prdpa or breath: but that Prana means here Power: and if
describes that Brahman ig All-power, Henee the Commentator says :—



The phrase prano brahma means that Brahman is essentially power.
Ka means that Brahman is essentially Joy. XKha that He is Wisdom or
IKnewledge.

Thus Prana, Ka and Kha desciibe the three attributes of God—Power, Bliss or
Gooduass, and Wisdon, God is Omuipotent, All good and All wise, But the mere Power
aspect belongs to Prina or Chief Breath also : but his power is under the eontrol of God.
This the commentator proves by an anthority :—

The lower Brahman is Prina who is the deity of power immediately,
while Hari Himself is Supreme Brahman essentially All wisdow and bliss
and Full.

[But this does not mean that God does not possess Power, or that
Prana (the Christ) is Power only and has not Wisdom and Bliss  God
and the Christ possess all these three attributes in their fullness, with
this difference that God is independent, while the Christ is dependent
upon God for the exercise of these functions],

The wise say that Ka denotes the independent infinite Power and
Bliss : while Kha means the full (independent) infinite conjunction of
Power and Wisdom,

Note—The word naija is nsed in the verse which literally means “ belongng to one's
own sell’’ ; not dependent upon another, hence independent. The pirna is used in the
verse and means * full”—but * full” and * independent’” are synonymous.

The Supreme Visnu, whose essential nature is that (namely it is

Ka—uncontrolled supreme power and joy ; and Kha—uncontrolled sup-

reme power and wisdom) is called dkida—the All-luminous or All-perva-
ding.

Thus there are said to be two Brahmans—Prina (the Lower Brah-
man) and Akida (the Higher Brahman). Thus it is said in the same
(Sima Sarphitd).

The well-known meaning of the word Préna is Vayu. (Therefore
Upakosala) who - was in doubt whether Ka and Kha denoted two different
beings (or one) said “1 do not understand Ka and Kha”.

Note.~1t does not mean that he did not know the ordinary meanings of Ka =pleasure,
and Kha=ether. He wasin doubt whether Ea and Eha referred to the same person or
to two different persons.

Therefore to show the identity of Ka and Kha, the fires gaid
“That which is Ka is verily Kha, that which is Kha is verily Ka,”

Note.—This establishes the complete ideutity. All Ka is Kha; All Khais Ea. Or
in modern logic all A is B, and all Bis A will be trne only when A apd B are identical,
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MANTRA 1.
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zq Atha, then (after the teaching by the three Fires conjointly). g Ha,
indeed. gam Enam, him (Upakosala), g The Garhapatya, Fire, sgawrs
Anu-gagasa, taught, qfieft Prithivi, the earth, The Vast. The Lord called
so because of His all-expansiveness, mfFa: Aguih, fire; the Leader of Body,
sy, Annam, food, the Eater, the Destroyer. fEa: Adityal, the sun, the
Kternal: who exists from the beginningadi), It thus. @ Yah, who. g3
Esah, this, =f@& Aditye, in the sun. The Solar Logos. gwy: Purusah, the
spirit, the Lord possessing the six perfections. gzaq Drisyate, is seen (by
Divine or clairvoyant vision). §: Sah. He. syzg Aham, |:the Lord called
Abam, or Supreme because He is not (a) inferior (ha=heya):and dwelling
in the Garhapatya Fire. =féq Asmi, | am, The Lord called asmi='"1 an".
q: Sah, that. @x Eva, indeed. g Aliam, L. sifeéq Asmi, [am, ] [ti, thus.
1. After that the Garhapatya Fire taught him,

“ Brahman is Vast (prithivi), World Guide (agni), Destroyer
(annam) and Eternal (dditya).” As subjective Antaryamin
(He is), the SPIRIT who is seen in the Solar Logos (by
the illumined sage). Heis the.“ surreMe I am,” He in-

deed is the supreME I AM.—283.
MANTRA 2.
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T Sa, he. = Yah, who. ggg Etam, this; the all pervading aspect of
Brahman : as well a= His antaryamin aspect. gf Evam, thus. fr Vidvan,
knowing. gqréy Updste, meditates. Jygq Apahate, on the destruction,
9%y Papakrityam, the sinful deeds. @@t Lokl dweller of God's world,
@ Wrg: 7R Sarvam ayur eti, attains life eternal, wivg Ry Jyok Jivati,
lives resplendent. 3 Na, not. gem Asya, his. gt gem: Inferior persons,
servants. wftssq Ksiyante, perish, i Vayam, we (Fires). & Tam, him (the
Knower of this two-fold Lord). swgssm: Upa-bhuitjamah, we guard. We do
not allow his servants to perish. wmféq Asmin, in this. g% Loke, world,
WYfeag Amusmin, in that. = Cha, also.
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He who knowing this thus meditates on Him,
his sins destroyed, becomes a dweller of the world of God,
~ gets life eternal, lives resplendent, and his depcndants do
not perish, because we guard him in this world and in the
other ; who soever knowing this thus, meditates on Him,—

234.
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MaNTRA 1
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Atha ha enam, then to him. gegrgrAgwa: The Anvaharya Fire. Anugagasa,
taught. =mrq: Apal the waters, the Protectorof ail. (mr=All, qr=to protect),
For: Didah, the quarters; the Guide (dedana=director, the Teacher). g
Naksatrah, the stars: the Supreme King (na=not, ksattra=king. Who has
no ruler above him). w=gar Chandramah, the woon, the Delightful. The
rest as above. |

i 1. Then the Anvihirya Fire taught him :(—* Brah-
man is the Protector of all, the Guide, the Supreme Ruler,
the Joy Eternal.” (As Self He is) the SPIRIT who is seen
(by the illumined sage)in the Lunar Logos. He is verily
the “surreME I AM.” He indeed is the supREME I am.-—284.

MANTRA 2.
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2. He who knowing Him thus, meditates on Him, his
gins destroved, becomes a dweller of the world of God, gets
life eternal, lives respondent, and his dependants do not
perish, because we guard him in this world and in the
other, whoever knowing Him thus, meditates on Him.-—2885,
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HrEadta: The Ahavaniya, Fire. gray: Prapak, the breath, the Powerful.
aramm: Akadah, the ether, the space, the All-pervading. €r: Dyauh,, the heaven,
the Brilliant Shining One. figg Vidyu:, the lightning; the Conscious, the
Knower.

1. Then the Ahavaniya Fire taught him :—- Brah-
man is All-powerful, All-pervading, the Luminous. the
Sentiency.” (As Self, He is) the SPIRIT who is seen (by
ihe illumined sage) in the Deva of lightning. He is the “I
AM." He indeed is the “I AM.”"—286.

ManTrRA 2.
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2. He who knowing Him thus, meditates on Him,
his sins destroyed, becomes a dweller of the world of God,
gets life eternal, lives resplendent. His dependents do not
perish, because we guard him in this world, and in the
other, whosoever knowing Him thus, meditates on Him.-—287.

Fourteents KHANDA.
ManTrA |,
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Sl .&%{Te, they (the Fires). g Ha, then, baving thus taught him conjointly
and severally. s Ochub, said. gg@rgas O Upakosala | gsr Esa, this. &g
Somya, O friend! F Te, to thee. ey fAar Asmad Vidya, the secret Doctrine
of “1"; the knowledge of the. Antaryamin (the Inner Ruler). = Cha, and.
mﬁm{imm-vidya, he doctrine about the * Atman "~ God as the Cosmic
Agent, the All-pervading. The words “ have been taunght " should be supplied,
to complete the sentence. Thou must know intellectually these two Vidyas,
as we have taught. The practical method of their realisation by meditation,
will be taught to thee by thy teacher. syemd: Acharyah, the teacher. g Tu,
but, alone. ¥ Te. to thee. wFy Gatim, the method, the mode of meditation;
and the goal. gwrr Vakta, will say. 1t thus, s=swa Ajagama, arrived, came
back. ¥ Ha, in time. wmywr&: Acharyal, the teacher. & Tam, him. ST
Acharyaly, the teacher. spggra Abhyuvada, said, 3Iqargar § Upakosala 3. Iti)
thus.

—

1. Then they said: “ Friend Upakosala, (thus have
we tanght thee theoretically) the two doctrines about God,
namely, that God is the “I” (the Inner Ruler of all souls)
and that God is the “ Atman” (the All-pervading cosmic

agent). But thy teacher alone will tell thee the (practical)
mode (of realising this teaching)”’. In time his teacher came
back, and said to him “Upakosala ” 1-—288.

MANTRA 2.
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say: Bhagavah, sir. 1, thus,  Ha, an expletive. niagsra Pratisusrava,
he replied. mgn¥y g7 Brabma.vid iva, like a knower of Brahman. #ivg Somya,
friend, F Te, thy. gmwm Mukbam, face. wif@ Bbadi, shines. = Kab, who.
g Nu, now a particle of interrogation. & Tva, thee. AT Anuéas’ﬂsa, has
taught. Is it a human or a divine being? Iti, thus, @ Kab, what (man or
asuia). g Nu, now. =7 M4, me. mgfrsarg Anuogdisyat, can teach, & Bho,
O Sir! Iti, thus. ggir Ihave, the dwellers of Zhis (iha) and of the /lower (ava)
planes ; men and demons. 7 Va, indeed. fAgga: Nihoutah. hide. Both men
and demous hide themselves before thee: are not capable of teaching ia thy
presence. [he Devas alone have taught me. g% Ime, these (pointing to the
fires): the presiding devas of these. ga® Ninam, indeed, certainly. dgam:
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\ Qs Jike these (visible fires in their colour and brilliavcy), SwEam
rigal, but unlike these (fires, because they were endowed with an organised
form, with hands, head, feet, &c.) Iti, thus. gz Iha, here (before his teacher).
aedla Agoin, the fires, (as his teachers). spga Abhytde, said (Upakosala),
f& Kim, what, =z Nu, vow. &g Somya, friend. fw Kila, verily. & Te, to
thee. mF=T Avochan, they said. 1ti, thus.

9. He answered “Sir.” The teacher said : “ Friend,
thy countenance looks bright asthat of a person inspired.
Now who has taught thee (a Deva or a lower entity)?”’ Upa-
kosala said : *“ What (lower entity) can dare teach me, Sir?
Men and asuaras hide themselves before thee. The (presid-
ing Devas of) these (fires) verily taught me. They were
(refulgent) like these, but unlike these (as they had hands,
feet, &c).” Upakosala spoke about the Fires before his
teacher. The teacher said : © What, my friend, have these

Fires told you ?""—289.
MaNTRA 3.
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gag Idam, this. Iti, thus, g Ha, indeed. @i§®® Pratijajiie, replied he.
Upakosala told him all that the Fires had taught him, @& Lokan, the worlds:
the supporters of all ; namely (1) the Prana, (z2) the All-pervading Cosmic Brah-
man=g, (3) the Subjective Self, the Antaryamin Brahman=wg. =g Vava,
verily, These three certainly ought to be known. f&w Kila, indeed. &y
Somya, Friend. s@rem Avochan, they said. These, of course, thou sheuld
know, but not meditate upon : nor take as thy goals, w# Aham, 1. g Tu, but
# Te, to thee, gg Tat, that. mgam® Vaksyami, will teach. [ will tell thee
that who is to be meditated upon, and the path and the goal which is to be
reached. He praises thie teaching that he is going to give. @gr Yatha, as,
YERT gt Puskara (lotus) Palaga (leafl). smq: Apas, waters. s Na, not. Pasaey
éligyante, cling to. gf Evam, thus. gf Evam, thus. w4 Evanividi, in (the
person who) knows thus. gy Papam, the sinful. @t Karma, deed. § Na,
not, figsgd é[igya:c, cling. Iti, thus. sflg Bravity, teach, tell. % Me, to
me. gy Bhagvan, sie. It thus, g Tasmai, to him (to the teacher). g

Ha, indeed. ggrer Uvacha, he said.
3
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3. Upakosala answered : *“ This " (repeatmg all that
the Fires had told him). The teacher said: “My friend,
they have verily taught thee the knowledge about the World-
supporters, but [ shall tell thee (the goal, the path and the
method of meditation). As water does not cling to a lotus

leaf, so no sinful act clings to one who knows Him thus.”
He said : *“ Sir, tell me.” He said then to him.—290.

Firreenta KHANDA.

MANTRA 1,
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¥: Yah, who. gg: Esa), this. wsae Avar, within, sfgfy Aksini, (in)
the eye. geq: Purusa, the spirit, the person. gegw Drisyate, is scen (through
divine clairvoyant vision). g Esah, this. sear ﬁlma. the Self (called Va-
mana). Iti, thus, g Ha, indeed. ggiw Uvacha, he said, gay Lad, this, =
Amritam, the immortal, eternally free in His own nature. spyam Abhayam, fear-
less. gag Etad, this. &g Brahma, the Brahman, the full ofall Perfections. TATE
Ity this (Lord). # Na, not. frgw Kifichana, anything. Poefd éligyaﬁ. clings.
The Lord is untainted and untaintable: free from all atiachiments. gg lat,
therefore. #fg Yadi, if. The Commentator Vededatirtha evidently reads =&
and esplains it by wgwrg Because: 4 ¢, because such an untaintable Person
dwells in the eye. ¥ Api, even. oféqq in this (eye). @ift Sarpir, butter.
ar Va, or. gxmw Udakam, water. f=n® Sifichati, any one drops. weift Vart-
manl, on two sides. L] E\-‘ﬂ, indeed. ﬂ‘aﬁ Gachcelibati, it goes.

1. (He said). This Person who is seen in the eye is
the Self (called Vamana). This is the Immortal, the Fearless.
This is Brahman. Nothing clings to this. Because (such
a Person resides in the eye) therefore if any one drops
melted butter or water on it,.it runs away on both sides (and
does not cling to the eye).——291.
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ga’ Etam, this (Person in the Eye called Vamana). dagry: Samyadvamal,
the Saryadvama. i, thus, sregd Achaksate, say (the wise). g Etam,
to this. & Hi, because. qdn@r Sarvanpi, all. @ Vamani, blessings, beauti-
ful things, erfieafea Abhisadiyanti, approach : go towards, enter, Sarvam all,
enam, him ; Vamani, beautiful things. & Yabh, who. gf Evam,thus. ¥z Veda,
knows,
2. The wise call Him the Samyadvima (the Most
Beautiful), because all objects of beauty enter into Him, All

beautiful objects enter into Him who knows Him thus.—292.

MaNTRA 3.
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gy Esab, this. @ U, indeed, gg Eva, alone gt Vamani, the giver of
beauty; called Vamani. wa& Nayati, leads, causes to be obtained. The word
Vamani is a compound of Vama ' beauty,” and “ui" give, He who gives
beauty to all beautiful beings and objects, such as Laksmi, &e., is called
Vamani—the Giver of Beauty.
3. He verily is called VAmani (the Giver of beauty)
because He alone gives beauty toall. He who knows Him
thus gives beauty to all (beings inferior to himself).—2983.

MANIRA 4.
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wmA: Bhamanih, the Shining, the Resplendent. wpf@ Bhbati, shines. g3y
#1Ryg Sarvesu Lokesu, in all worlds.
4. He is also Bhamani (the Resplendent) for He
shines in all worlds. He who knows this thus, shines in all
worlds—294,



CHRANDOGY A-UPANISAD.

MANTRA 5.
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ot Atha, then, now. ug 3= Yat U Cha=Yadyapi, though, whether. ©F
Eva, even. sffeqq Asmin, on his (dying). On the death of such an Initiate.
ménuyam, death ceremonies, obsequies, The rites tegarding the Sava or
the corpse. At Kurvanti, (his kinsfolk) perform. @y 3% Yat U Cha, or
though, or. & Na, not, Onthe dying of such wise one whether their people
perform the obsequies or not ; still thev, through the grace of God, and His
powet, find their path illumined by the light of the heart; and through the
Brahmanadi they pass out of the body and reach Archis. oy, Archisam, the
higher woild called Archis (the plane of ether ?). wx Eva, even. wfimarafs
Abhisambbavanti, reach, The Archis plane is two-fold—called the plane of
Agni and the plane of Jyotis. See the Gita. Dwelling in this Archis world
for a while, they proceed further to the Ativahika Vayu Loka : and thence to
the Deva Loka presided over by the deity called Ahar, (the Day). =& .
Archisah,from the Archis plane (the Ray-God) sy Ahar, to the plane of
Ahar (the Day-God). sga: Ahnab, from the Ahar plane. @TEEEITHE Aparya-
mana-paksam, to the light plane presided over by the deity of the light half of
the moon (the Fortnight-God). Aparyamana-paksat, from the Fortnightly plane.
o Yan, those which : &% srarg Sad Masan, six months. sz Udan, north.
uf@ Eti, goes (the sun). The plane of the six northern monthly ruling deity.
g Tan, them, gt : Masebhyah, from the months. §Ieq® Samvatsaram,
to the plane presided over by the deity of the Year, From the Year-plane
to the Lightning-plane, then to the Varuna plane, and then to the Prajapati
plane, From this plane to the plane of the suo. §Feguy Sam vatsarat,
from the Year-plane. WI@da f\:lilyam, to the plane of the Sun. wmEATE
Adityat, from the Sun-plane. SHaEY Chandramasam, to the Moon-plane.
wpegay: Chandramasah, from the Moon-plave, after passing through the
planes of Vaigvanara, lodra and Dhruva, frma Vidyutam to the plane of
Bharati (Savaswati) called here Vidyut. Then g7 g&g: Tat-purusah, her husband,
ber Lord (namely the Lord Vayu—Brahma). Arem: Manavah, the servant of Manu ;
the beloved minister of the Lord Manu. Manu is here the name of God—the
Thinker. The beloved of God is Vayu (Christ). Ihis is why Christ is called
the son of Man—the son of Manu, the son of God.

5. Now when such -persons die, whether (their rela-
tions) perform their death ceremonies or not, they go to the
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plane of the Ray, from the Ray-plane to the Day-plane, from
the Day-plane to the Bright-fortnightly plane, from the
Bright-fortnightly plane to the Northern six monthly plane,
from the Six monthly plane to the Annual plane, from the
Amnual plane to the Solar plane, from the Solar plane
to the Lunar plane, from the Lunar plane to the plane
of Sarasvati, (from that they reach to the plane of the chief
Vayu) who is her Lord and beloved of (tod.—295.

MANTRA 6.
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q: Sab, he (Vayy, the Beloved of God). garg Enan, them, the souls of the
wise whu had reached Him, whether they belong to the class of Symbol
worshippers (Pratikilambanas) or the non-symbol-worshippers. &8 Brah-
man, the Vayu takes the souls of the non-symbol-worshippers to the Supreme
Brahman, and the symbol-worshippers to the Karya Brahman, wmafg Gamayalti,
leads (Vayu). gw: Esah, this. ¥agm: Deva-pathah, the path of the Devas ;
the path guarded by the Devas. =g Brahma Pathah, the Path leading to
Brahman. gaw Etena, by this (path). @ Khalu, verily. wfggsamr: Prati-
padyamanah, proceeding. g&| lmam, this. ArAgMraae Manavamavartam, the
Samsara, the round of humanity. 7 Na, not, R Avartante, do return,
Araasg Navartante, do not return,

6. He leads them to Brahman. This is the path
guarded by the Devas, the path that leads to Brahman.
Those who proceed on that path, do not return to this
round of humanity, yea, they do not return.—297.

MADHWA'S COMMENTARY.

Note,~All the Fires jointly thus taught Upakosala the knowledge about the Para and
the Apara Brahman in a general and collective way. In the subsequent three Khanias
each Fire teaches separately and Brahman is deseribed in detail, each Fire teaching one
aspect of Brahman. Thus the Garhapatya fire says “ Earth (Prithivi) fire (Agni), food
(Annam), and the sun (Aditya) are my (forms). The person that is seen in the sun, I (Aham)
am (Asmi) he.” Now thisverse in its literal meaning as given above conveys altogother
a wrong notion. The woeds Prithivi &e. do not wean here Earth ete., but they are
names of the Lord. Primarily, like every word, they denote ccrtain attributes of the
Lord ; secondarily they have come to be applied to ‘earth’’ fire’ &c,Similarly Abam
Asmi does not mean “I am” but it is also a name of God. Similarly in Khapda 12, the
Anvibirya fire teaches about Apas (waters), Disah (quarters), Naksatra (stars) and
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\CChutided (moon). These words Apas &. do not mean here “ waters ” &o. bub are also the
n 165 of the Tovd. The Ahavam)a fire teaches in Khanda thirteenth about prina, &kﬁaa,
dyaun, vidyut, They also arc name  of the Lord, and do not mean the breath, the ether,

| the heaven, the lightning. The commentator shows this by quoting an authority :--

Thus it is in the Tattva Samhita: —

“The Lord Visnu iscalled Prithivi, because of His expansiveness
(prithu = expanse). He is called Agni similarly, because He is the Leader
(netrl) of the Body (atiga=hody, microcosieic und macrocosmic), He is
called Annam, beeause He always is the Eater (atri=eater, nleatr(;yef).
He is ralled -Aditya because He exists from beginning (Adi=beginning).”

Note,—The foree of the aflix tyap in adi tyap is that of “ existing."

He is similarly called Apas, hecanse He protects (Pi=to protect) all
Sfully (A=Fally). He is also called Dis because He directs (desana=direc-
“ting, gniding) all. He is called Naksatra, bocause He has no (na=no)
ruler (Ksgatra=ruler, king) over Him. (He is the Supreme King). He is
called Chandramas, because He is bliss (chand=to be happy). He is
called Prana, because His form is power (prina=power’. He is called Akasa,
because He fills all (i==all, kisa== to fill, to pervade). He is called Dyan,
beeause His form is Luminous (div=to shine). He is called Vidyut, becauae
He knows (vid=to know) all,”

Note,~The commentator next takes up the sentences * that which is in the Sun,”
“that which is In the Moon,” and “that which is in the Lightning * and shows that they
do not establish the identity of the three fires Garbapatya &ec., with the Puruga in the
&un &eo., as has been taken by Sankara.

“ He who is in the Sun, the Moon and the Lightning, is the Sup-
reme Hari, bearing those names (of Surya, Chandra and Vidyut). He
is called Ahawm, because He is the Supreme (a=not, ham=heyam, inferior).
He dwells (as the Antaryimin) in the Girhapatya &c.” Thus it is in the
Tattva Samhitd.”

Note.~But way not the Sruti be exploined as establishing the identity of the Jivas
in the Garhapatya &e., with the Jivas in the Sun &c ? That is the Jiva in the Garhapatys
Fire is the same as the Jiva in the sun; the Jiva in the Anvanirya Fire is the same as the
Jivainthe moon and so on. To this the Commentator says :-—

[ the view be taken that the Srati (intends to) establish the identity
of the Jiva (in the five and the sun &c.) ; then the separate mention of the
Purusa in the Sun, the Puruga in the Moon, the Purusa in the Lightning
{all the three used in the Locative case, ya esa fAditye pnrusah &e.)
wonld not be appropriate; (but the nominative case would have been
used—the Purusa who is the sun, the Purusa who is the moon, the Purusa
who is the lightning),
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& not of the Purusa Who is the sun &ec. But if the words dditya &c., be taken here
as meaning the physical orbs of the sun, moon &e., then the principal meaning of these

words has to be needlessly given up. These words dditya &e., denote conscions beings

and not the vehicles in which they manifest. Bot it may Dbe said “the phrase aditye
puruga means Brahman who is in the Jiva ealled dditya, and the Sruti intends to establish
the identity of the Jiva and Brahman.” Then also arises this difficulty : in the broti we
find Aditya, chandra &e., mentioned in the nominative ease also : showing that they refer
to separate things., Therefore the Commentator says :—
(The Sruti first says) “ Prithivi, agni, annam, adityah” (IV-11-1),
and again further on it says “‘ ya esa dditye purusah dridyate ” (IV-11-1),
thus the object denoted by the word ddityah must be separate from the
object denoted by the phrase “ the Purusa in the Aditya ™ for the meaning
of the word adityah in the nominative case cannot be the same as that
in the Locative. They must refer to two distinet objects. (The construc-
tion of the Mantra necessarily leads to this interpretatiou).
Note.—In fact the word Adityah used in this verse in the nominative case mnst denote
a being different from that referred to in dditye in the locative case. The two caunot be
one, Therefore the being referred to in the first part of the mantra, is not referred to
in the second part of the same. If iditys (nominative) means God, then Aiditye (locative)
cannct mean God, (for then it wonld be absurd to say the * Purusa in God"). In fact, we
are obliged to take the words aditya, chandra and vidyut in two senses, though ocouring
in one and the same sentence. Thus in Mantra [ of Khaula 11 the word dditya ocours
twice, first in the nominative ecase (in the phrase ‘Iﬁﬂf“ﬂi’ﬁ‘lﬂ’iﬂ). and again in the
loeative case (in the phrase & QX WA Y&F:). The first aditya is explained as being
the name of the Supreme Brahman, the socond as the name of the Solar Logos (a Jiva) in
which dwells the Brahman. Similarly in Mautra | of Khanila 12, and Mantra 1 of Khanda
18, where words chandramas and vidyut are similarly used. The geners] rule of inter-
pretation is, that if one and the same word oceurs twice, in the same sen tence one mean-
ing alone is to be given to it in both places, unless there be some indication to the contrary.
Here we have given two different meanings to one and the same word —bepause there is

such a conbrary indication in the diflerence of the cases in which those words are used,

one being in the nominative case, the other being in the locative case. Hence the Com-
mentator says :— i

Therefore it does not establish identity (either of two Jivas or of
the Jiva and Brahman).

Note—Therefore the phrase “So'ham asmi” of this mantra does not establish
identity, because of the absurdity to which that interpretation would lead. The phrase
fherefore is an exclamation by the Lord as Inner Ruler (Antaryimin), and He says“i am
the same Aham the Supreme; 1am free from all limitations.” Therefore the commentator
BAYS 1 —

The Phrase sa eva aham asmi “1 am He indeed " is used to express
the absence of all differences with regard to the Antaryimin Lord.

The Antarydmin within the Solar Logos and the Antaryamin within the Garhapatya
Fire is one and the same Lord, without the slightest difference. Two phrases are used

in Mantra 1 of the Khapdas 11, {2 and 18.—Nawely (1) so'ham asmi; (2) sa eva aham asmi §
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Pat, hrase (s0'ham asmi) declares the indentity of the Antarydmiu in the Solatd

the Antaryimin in the Géarhapatya Fire. The second phrase (sa eva aham asmi)
emphasises this identity, deelaring there is not the slighest shade of difference betwoen
these two Antarydmins, But wonld nof the first phrase (so'ham asmi) which is in a wvery
emphatic form, bs snficient fo indieate absolute idenbity: what is the necessity of the
second phrase (sa eva aham asmi)? To this the Commentator replies :—

Though the first phrase “so’ham asmi” was sufficient to denotfe
identity, yet the second phrase denotes something more (it is not merely
identical, but absolutely identical, without the slightest difference).

Moreover the pheases like " so’ham asmi " never denote the identity of the Jiva and
Brahman but declare the identity of the Antaryimin in all Jivas. He alone is entitled to
say “Tam.” All Jivas have consciousness, hecause He has uttered in the beginning
“[amI." The Commentator again quotes the SAma Samhitd in support of this view.

The words ahain “1 asmi “[am,” and the rest are primarily
applicable to the Antaryamin alone (the God as the Inner Guide of all
Souls). They secondarily apply to the Jivas, because every Jiva is in
(indissoluble) relation with the Antaryimin (the Highest Self of all).
Therefore these words (aham “I1” asmi “Iam ") &c., found in the Vedas
denote the Lord Hari (alone), in His aspect as Antaryfmin.

& " S A - .

“I'he Lord Jandvdana (has two aspects) one the All-pervading (cosmo-
logieal), the other the Self or Atman-aspeet (Psyehologicaly This seeond-—-
the Self dwelling within all souls—is denoted by the words like “1,”
“1am” & Thus the Fires taught Upakosala these two aspects of Vignu.'
Thus it is in Sima Samhita.

The Phrase na asya apara purusih ksiyante (Mantra 2 Khanda 11) is explained by
Saikara as meaning “his lower generations—i. e desaendants perish not.” The word
apara-pnrugih does not mean descendants but sarvants.

He never loses his servants—i. ¢. he hus always servants to help
Limn. This is the meaning of the words “ na asya apara &e.”

The Phrase “ loki bhavati” of the same mantra (IV-11-2) means “ he
goes to the worlds of the Lord (2. e to Vaikungha &c).”

(When Satyalkima returns from his journey he finds Upakosala shining with inspira-
tion, and he asks him “ who has taught him." Upakosala uses the words Ko'nu mé’ nusigyad
bhoiti. And then are used the words “ihd veva nihnute.” They are taken to mean by
Sankara * he conceals the fact, as it were.” It is not a very happy rendering, as it imputes
to Upakosala a very ignoble motive. Madhva gives the following explanation).

The word ihive is a compound of two words ibha and ava g+ gr=—0wR
(in the dual). gg means ‘here,” ‘in the physical world, the mortal world.’
It means the dwellers of the physical plane. wrs means ‘lower,’ ‘ the
dwellers of the lower planes.” ¥ thus means “ men and asuras.” (asuras
are dwellers of the lower planes like patila &). The whole sentence is
@ 7 Fggar, it means  the meu and demons verily hide themselves before
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_ you Sir; (for they cannof t,ea.ch in your presence). They are not capable
of teaching. - Therefore, (men and demon being excluded) Devas alona
have tanght me."” This is what Upakosala meant.

The word 7 in the above means @¥ or alone. The phrase T FEATTAT: is used in
Mantra 2 of Khapda 14 Aceording to Saikara ibis transiated “ Ars these fires other
than fires 2" This interpretation imputes the motive of concealment to Upakosala—a very
anworthy motive. Their real meaning is given by Madhva:—

gzar: ‘‘ like these "—the Devas who tanght me were shining ones
like these material fires : their colour being fiery and shining. sz
“unlike these”—the Devas however were unlike these physical fires,
because they had hands, feet, &c.

This is, of conrse, a far better explanation than that of Saikara. He says “ the mean-
ing Is that Upakosala does not actually conceal the fact, nor does he plainly give ocut
what the fires had told him. Upakosala says ¢ These fires, being tended by me, explained
it o me and hense, on sesing yon, these are trembling with fear as it were, now, though
they were quite unlike this, hefore'—with this in view, he pointed to the fires, hinting as
it were, at what he meant.”

This explanation not only implies that Upakosala had a guilty conseience, hecausé
he was taught by the fires, but that the fices thomselves who are Devas, were afraid of a
human heing Satyakima, who belonged to the class of Risis only. The fires, being Devas,
belong to a higher order, than Satyakima a Risi, and a Deva always has a right to teack,
where a Risi may teach : though the inverse of this proposition would not be true.

The Commentator now gives a roason why the words Prithivi &e. are names of God,

Becanse the God has all names like those of Chandra &c., (therefore
the words Prithivi &c., are names of God. In the Rig Veda it is said

“ Who alone has all the names which separately belong to each

Deva.”"—which proves that to Vigpu belongs all the names.

MADHVA'S COMMENTARY (to 15th Khanda.)

Note.—This Kbania shows first that the Lord has His residence in the eye. BSince
nothing ean taint the Lord, the eye (the residence of the Lord) acquires something of this
divine attribute of untaintability.

Thus it ig in the Mah# Kurma:—

“The untaintability ot the eye is the result of its being the residence

of the untaintable Lord. (Such is the glory of the Lord) that by being
His residence, the eye has become untaintable among all things.  Adora-

tion therefsre to that Lord called Vamana, the Supreme Self.

Note.—The picture on the retina is certainly very small—a mere miniature only—
a dwarl (which is also a meaning of the word Vimana). Bob it has within it the whole
universe. The man does nob see the world oubside him directly, but this minute image of
the world on the ratina. No wonder the Risis took this as ons of the greatest glories of
the Creater. The story of the Dwarf Incarnation is partly based upon this fact.

The Commentator next explains the phrase Ménavam Avartam of Mantra 8. Tha
word minava doas not mean " appertaining to Manu,” as explained by Saikara, but has

its ordinary meaning of “ human.”
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6 phrase “ Manavam Avartam” is a compound term, 4n
means “ the place where men (Mdnavih) whirl {dvartante, constantly come
and go).”" The ordinary compound would have been Manavévartam ; the
4 in the text is o Vedic archaism.

The knowers of this Vidya do not come back to this whirl of huma-
nity (i. e., to this Sarhsfra.) As it is said :—*He who knows the Vémana
residing in the eyes, is not born again. He becomes freed from this Sarh-
sira so difficult to cross, and quickly attains the Lord Vamana.”

SixTEENTH KHANDA.

ManNTRA 1.

o g} g disd 9Ee aw gty @8 g
TeW qHIL §Y YA qEATRY UF qEEEd A9
qTFT g 0 g )

uy: Esah, this. ¥ Ha, indeed. ¥ Vai, verily. & Yajhahl, the sacrifice,
the sanctifier, #: Yah, who, the Great Vayu. =aq Ayam, this. 93§ Pavate,
purifies, qq: [Esah, this {(Vayu). a® Yan, moving, passing. gE® Idam,
this. @d" Sarvam, all. gan® Punati, purifies. gg Yat, because. gy: Esah,
this, Yan Idam Sarvam Punati, moving purifies all this. aeqrg Tasmat, there-
fore. uy: Esah, this, g Eva,alone. ag: Yajfiah, the Sanctifier : the Redeemer.
gex Tasya, his. &3 Mavab, the mind, &g Vak, the speech. =gt Vartani,
the two feet ; (the instrument of walk, vart “to walk, to move.")

1. Verily, he who purifies (Vdyu) is called the Sancti-
fier : for he, by his vibrations, purifies everything. Because
he vibrating purifies everything, therefore he is called the
Yajiia (the vibratory-purifier). His (Vayu's) two feet are
the mind and the speech (of the holy priests).—297.

MANTRA 2.

SANETAT AT SR S A v
FTAETATE  TRATE GTAEgATR 9O TR
T SR 0 R

gar: Tayoh, of these two (feet). sr=ggura Anyataram, the one, i. e, the
right foot, #a&T Manasa, with mind : by mental activity and by keeping silent.
gexany Samskaroti, worships, mgm Brahma, the Brahma priest. g9y Vacha,
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"f'"wech, by the recitation of the mantras, gqr Hota, the Hotri priest. spegsd:
Adhvarynh the Adhvaryu priest, gg@r Udgata, the Udgatri priest.  megaars
Anyataram, the other (foot, the left foot). & Sa, he (the Brahma priest), gw=
Yatra, when. ggma Upakrite, being commenced (case absolute). graigamh
Prataranuvake, the Prataranuvak-ceremony (case absolute). gu Pura, before.
gyt Paridhaniyayah, of the Paridhaniya hymns ; the Japa of these Riks
miarks the end of the rite. =mgiw Bralima, the Brahma priest. saggaig Vya-
pavadati, utters speech,

2. The Brahman priest worships one of them (the
right foot) with his mind ; the Hotri, the Adhvaryu and the
Udgétri priests worship the other with words. When the
Brahman priest, after the Prataranuvéka ceremony has begun,
but before the mental recitation (japa) of the Paridhaniyé

Riks utters speech.—298.

MaNTRA 3.

HEATHER TACTK TAXEFAT THAFITT | a9
FUEATAT I3 T TowAr Regeaawes aan feafs
T frsaed et sgieata | gozan autamRata 1

weqaus Anyataram, the other (the left foot) ¥ Eva, only. =dfqm Varta-
nim, the foot. &egAfa Samskurvanti, perfect worship (the Hotri priests),
flaw Hiyate, is lost, is injured : because oue part of sacrifice is omitted. mage
Anyatard, the other (the right foot). & Sa, that, =#mr Yatha, as. gmgra Eka-
pat, etc. the one-footed person. gwa Vrajan, moving, walking (is Injured). ¢
Rathah, a carriage. u#w 9@ Ekena Chakrena, by one wheel.  waam: Varta-
manah, going. f@egfg Risyati, is injured. g¥ Evam, thus. gmg Asya, his,
o@: Yajfiah, the sacrifice. Risyati, is injured. Yajilam Risyantam, the sacrifice
being injured. g=wr: Yajamaocal, the performer of the sacrifice. g
Anurisyati, is injured as a consequence. @ Sa, he, g1 Istva, by having sacri-
ficed, qrftars Papiyan, a more siuner, a worse. w37 Bhavati, becomes.

3. Then (the Hotri and the others) perfect only the
left foot, and the right foot is injured. As a person, walking
on one foot is injured, or as a carriage moving on one wheel
1s injured, thus his sacrifice is injured. The sacrifice being
injured, the sacrificer is consequently injured. He having
sacrificed becomes a greater sinner.—299,



