
'V -v^-w^^e.—Bot did any one ever attain by such prayers and meditation to health and 118 
years of age? O ris this a mere fancy? The -Sruti answers this by quoting the ease of 
the sage Mahidasa.

Mantra  7.

t  r f f e R T I  *T f k  H t^T-
f q ^ r q f a  * r r s f T H ? r  *  ^ r n F f t f c r  h  %  q t e t f  q ^ T r n r s f t q -

s r t  qrtesrr y  n^r %<? n vs u

11 11

Etad, this, i, e. mediation that one’s whole life is a sacrifice, and consecra
ted to God. Ha sma, mere expletives. Vai, indeed. Tad vidvan, the knower 
of this Purusa-sacrifice, this meditation. Aha, said (addressing a disease). The 
sma may be joined with aha as aha sma. Mahidasa Aitareyah, the sage 
Mahidasa son of Itara. Sa, that, certainly. Kim, why. Me, my. Etad, this 
(body). Upatapasi, afflictest thou, heatest thou, givest pain. Yah, who. Aham, 
1. Anena, by this (disease or pain). Na, not. Presyami, I shall die. Iti, 
thus. Sa, he. Ha, verily. Rodham, sixteen. Varsa, years, S3atam, hundred. 
Ajivat, he lived. Sa, he, he also. Sodagatn varsa jatam, 116 years. Jivati, lives. 
Yah, who. Evam, thus. Veda, knows, meditates thus.

7. M a h id a s a  the  s o n  o f  It a r a ,  w h o  k n e w  t h is  m e d it a 

tion , th u s  a d d re s s e d  a d ise a se  :— 1‘ W h y  v a in l y  t r o u b le s t  th o u  

m e, a s  I  s h a l l  n o t  d ie  b y  thee  ? ’ H e  l iv e d  a h u n d r e d  a n d  

s ix t e e n  ye a rs. H e  too  w h o  k n o w s  th is ,  l i v e s  o n  to a h u n d r e d  

a n d  s ix te e n  y e a r s .— 216 .

MADHVA’S COMMENTARY.
Meditations are many and life is short, subject to ailments. The present chapter 

teaches how to prolong life and ward off diseases, it takes the whole life of man as a sacri
fice ; and as an ordinary sacrifice is divided into three periods, morning, mid-da, and 
evening, so the life of man is divided into three periods youth, manhood, and old age, 
consisting of twenty-four, forty-four, and forty-eight years respectively, in all 1 1 0  years.

Let a man always meditate with reverence and love thinking “ I am 
the sacrificed in this worship of the Lord.” The 116 years of man’s life 
is divided into three sacrificial periods. The first twenty-four years of 
his life is the morning libation. If he falls ill during this period, he 
should pray to the Vasus and ward off disease. The middle 44 years 
are said to be the midday oblation, wherein he must worship the Rudras 
to ward off all disease and death. The last 48 years of his life are the 
evening libation, in which he should pray to the Adityas when ill, and 
thus ward off disease and death. Thus it is written in the Sarva-Yajna.
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^ W'if-dThe word Mahidasa occurs in this chapter, and is an ambiguous 

word. There was an avatara of the Lord called Mahidasa, just as an 
avntiira was called Krisna. Now curiously enough, both these names 
occur in this (Jpanisjad. Mahidasa in tnis chapter, and Krisna Devaki-putra 
in the next chapter. These however do not refer to the avat&ras, but to 
different persons.)

The Mahidasa is a different person and so also is the Krisna of the 
next chapter. The Mahidasa here is an Aitareya, and Krisna Devki-pntra 
is not the avatara £$ri Kj-i-na. Similarly the Kapila mentioned in this 
Upanisad is different from the avatara of that name.

Says an objector :—“ Bat this is rather arbitrary. Had there been merely similarity 
of names, you might have said they were different1 persons, from the avatftras of those 
names. Hat; the similarity extends further than this, Mahidasa the Avatara was the son 
of I tar a, and so the Mahidasa here is also called the son of Itari, for Aitareya means Jio 
whose mothor is Itarft. Similarly the avatara Krisna was the son of Devaki, and the Krisna 
of l'is Upanisad here is also called the son of Devaki. Similarly Kapila the avatara 
had a disciple callod Asuri, and the Kapila of the Upanisad has also a disciple called Asuri. 
These coincidences are to say the least very curious,”  To this the Commentator 
replies

These three persons had performed high and strict penance in 
ancient times, and had obtained a boon from Brahma, the Paramesthin, 
to this effect, that two of them should get the names of the avataras, in 
their next fives, and the names of their mothers should also be the same 
as the names of the mothers of Vi§n«. While Kapila asked the boon 
that his disciples and disciples of his disciples should have the same names 
as the disciples, Ac., of the avatara Kapila. They further asked that their 
names should be immortalised by being recorded in the Vedas. Brahma, 
the Grand Sire of all creatures, granted this boon to them. Therefore, 
it is that these three well-known Risis bear not only the names of divine 
incarnations, but the names of their mothers and disciples, &c., are 
also similar. In the Kalika Furana also we find the same account of this 
curious coincidence s—

“ Mahidasa, the son of I tarn, mentioned in the Bahvricha Upanisad 
is the Lord Visnu Himself directly: while there was another Mahidasa 
son of Itarft who was a sage. Similarly Krisna called Vasudeva is the 
Supreme Spirit Himself; while there was another person called Krisna 
Devaki-putra mentioned in the Upanisad. Kapila called VAsudeva is the 
Lord N fir Ay ana Himself; while Kapila is the name of a sage also, and 
whose pupils were also called Asuri Ac. The sage Mahidasa lived for 110 
years by learning the secret doctrine taught in the Upanisad ; the sage 
Krisna Devaki-putra was the disciple of Ghora A&giras, the sage Kapila

(t ( )i; g h h A w d o g y a -u p a nisad. (jjj
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founder of the perverse doctrine (atheistic Safikhya). These 

three obtained boon from B rah mi tlie Paramesthin, and thus came to 
possess names similar to those of the avataras, and became famous by 
realising their desires and enjoyed happiness,” Tims in the Kadi lot,

S e v e n t e e n t h  K h a n d a .

M aktra  i .

ST q f^ F IT O fc T  W  TTRT cTT WV
II 5> ||

Sa, he, the aclhi.kfl.ri described in (lie last Khanda who has consecrated 
his life to God. Yat, whai, if. =srftl%5ff?t Â igSisati, hungers, desires to eat.

Yat, it, what, friTUR Pipfisati, desires to drink, thrists. ?tf Yat, what, ff 
Na, not. Hamate, enjoys. Na ramate, abstains from pleasures : does not 
get joy by exertion or activity. srr: Tab. those. ?TW Asya, his ; of this consec
rated person. Diksfih, initiation.

1. When ( the  a s p ir a n t )  h u n g e r s ,  t h ir s t s  a n d  a b s t a in s  

iro tn  p le a su re s ,  le t  h im  m e d ita te  ( im a g in e )  th a t  h e  i s  u n d e r 

g o i n g  (the  t r a v a i l s  of) i n i t i a t i o n — 217 .
Nntr.—The aspirant typifying Sacrifice is compared to initiation, because it is 

preliminary to the performance of the sacrifice, or because it is a state of pain, from 
which the sacrifice releases tho person. Since every act of the aspirant must be a 
sacrifice, this Khanda shows what act resembles what part of the sacrifice. This is a 
mental method of performing a sacrifice.

M an tra  2.

^ V T T f r T  c T ^ f ^ t f r T  II R II
-3Pft Atha, next. Yat, when, sqrsirr̂  Asnfiti, eats. ???r Yat, when. fq*#  

P’bati, drinks. *isr Yat, when, niff Ramate, enjoys pleasures by obtaining 
desired objects. I ad, that. Upasadaih, with the upasada rites. trf=f
Eti, goes. Upasadaih eti=has equality with or is similar to the upasada rites.
1 he word nfiTTiTPlSarnauatam is the subject understood to the verb eti. The 

upasada ceremonies are performed after the initiation, and hence its similarity 
with the eating &c., of the aspirant.

2. W h e n  (a n  a sp ir a n t )  eats, o r  d r in k s  o r  e n jo y s  p le a 

s u re s  le t  h im  m e d ita te  th a t  h e  i s  p e r f o r m in g  the  U p a s a d a s .—  

218.
M a n t r a  3.

I)  ̂ II
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Atha, next. Yat, when, Hasati, he laughs, srj Yat, when,

stgfsr Jaksati, he eats, or feeds. ^  Yat, When. Maithunam, copulation.
•EftCR Cbarati, performs. Maithunam charati, enjoys the delight of company.

Stuta ^astraih, with the Stuta iastras, praise chants sung in sacrifices. 
Stutas are the singing of the Satnan hymtis ; and sjaslras are the reciting of 
eulogistic verses. The laughing &c., of the aspirant are likened to this 
part of the sacrifice. The similarity consists in the utterance of sound. As 
laughing, eating, &c., are accompanied by sound, so also the hymns and 
recitals <r̂  Eva, indeed Tads, then. Eti, becomes similar.

3. W h e n  a n  a sp ira n t  a m u se s  ano the r, o r  feed s 

ano the r, o r  g iv e s  d e l ig h t  to a n o th e r  b y  h is  c o m p a n y ,  (let 

h im )  m e d ita te  th a t  h e  is  s i n g i n g  the  s tu t a s  a n d  r e c it in g  the  

s a s t ra s .— 219.
Mantra 4.

srfW T: II 3 II
%m Atha, next qs Yat, when, rpr: Tapah, austerity, physical emaciation 

of the body, or study of scriptures. gpTO. Dinara, gift, charity to the proper 
person from honest earnings. Arjavam, straight forwardness ; harmony
between the thought, words and deeds in all the matters, irft^r Ahiiiisa, non- 
injury to any living being. Satya-vachanatn, true speech, yfft
hi, thus, tff: Tflh, these, ?srrt? Asya, his, aspirant’s, gfyttn: Daksinah, fee, as 
no sacrifice is complete unless the fee is paid to the officiating priest, so all 
human activities, if not accompanied by tapas, dUnam &c., are imperfect and 
produce no merit.

4. A u s te r ity ,  c h a r ity ,  s im p lic it y ,  k in d n e s s  a n d  t ru th 

fu ln e s s  f o rm  h i s  fee. (L e t  the  a sp ir a n t  h a v e  th e se  a s  h i s  

fee in  th e  m e n ta l sa c r if ic e ),— 220 .
Note. -The first three verses described the three sorts of activities : the first verse 

described the activities of repression, not eating (fasting), not drinking, and generally 
renouncing all delights. The second verse described the activities ol expression—eating, 
drinking and enjoying pleasures or self-seeking activities. The third verso describes 
the altruistic activities, making others happy. The fourth verse now describes the 
higher spiritual activities of man.

Manira 5.

rT ^ T T ^ T f: r R T ^ -

II *  II
[gaiPf Daddti, give WT?r%Hr Atmadaksinam, the Self as fee. ^ Vai, 

verily, qtrT Elad, this, tpv Yat, which, vnr? Satram, sacrificial session. In
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<^Cjnj».4 atrificia] session lie gives himself as fee. These words are found in the 
Hiadhva’s text as printed in the Kunibakonam series. But it is not found in 
other editions of the Upanisad, nor has the Commentator explained it.] ffttiRT 
fasmat, therefore. Ahuh, they say. Hfc?rm Sosyati, will be born or will

give birth. TpJre- Asosta, is born or has given birth. Iti, thus. 
Punarutpadanam, the new birth, rebirth, reproduction, qq Eva, even,
Asya, his. Tad, his. qitijij Maranam, death, qq Eva, even, qfqijsi: Avabbri- 
thah, tiie final both at the end of a sacrifice.

5. T h e fo re  w h e n  th e y  s a y  “ she  w i l l  g iv e  b i r t h ’ o r  

“ s h e l i a s  g i v e n  b ir t h ,” tha t is  h i s  re b irth .  H i s ' d e a th  is  

the  la s t  s a c r if ic ia l h a th .— 221.

•Vote.—In a sacrifice when the soma juice is extracted , expressions liko eosyati “ will 
bo extracted,” asosta “ has been extracted,’ 1 are used. What are the correspondences to 
this in Man-sacrifice? The correspondences consist in the birth of an actual son to 
the Man. When a son is going to ho born to a man, people say “ His wife will give birth 
sosyati. ' 1 When a son is born, they say “  Asosta she has given birth.” Thus there is 
a similarity of expression. The birth of the son is really'the rebirth of the mar>, for ho 
is reproduced in liis-son. In actual sacrifice, people say ‘‘Devadatta will pour out (sosyati) 
soma”, and when soma is extracted they say “  Devadatta has poured out (asostaj the 
soma.1 The very same words are used here also. The birth of a mail from his father is 
his first birth; his begetting a son is his second birth, punar-utpfidanam, reproduction, 
for the son reproduces the father. The body of the son is a port on of the body of the 
father.

But what corresponds to the Avabhpitba bath ? Whou a sacrifice comes to an end 
the saerificer bathes : this last bath is called Avabhritha. The Death of the Man corres
ponds to this final bath ; as the bath is the culminating point of the Yajfla ; so death is 
the culminating point of a Man’s life.

M antra  6.

w r g w :

"^ r r r s r fa  rrii^r t  v m w  n e  u

H?r fat, that, namely the meditation taught in the previous Khanda. % Ha, 
verily. nqf Etad. this, the meditation taught in the present Khanda—the Man 
as sacrifice, qft;: qjifyig: Ghorafc fingirasah the sage called Ghora of the clan 
of Atjgird. fwrro Krifudya, to Krisrya, a sage. "fcqqftjqro Devakiputrfiya, the 
son of Devaki. 3?Fqr Uktvd, having communicated, qqrw Uvacha, told the 
following method ot worshipping the Lord, r̂fqqra-: Apipaiajj without thirst 
(for other.methods), fully satisfied. Another reading is pipasab eva, lie became 
thirsty, tjq Eva, indeed got the initiation, qijq BabhQva became. Had 
unwavering faith in this meditation rr Sa, he. Antavelayam, at
the time of end. t^ f qqu Etad trayam, those three sacred formulae, qfimfrf 
Pratipadyeta, let a man take refuge- meditate upon (these three),
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K*,|kSift|A/asi, Thou art the Imperishable. 3fegfR[ srflr Achyutum asi, Thouart 
ttreAJncbangeable,. graPOTUiT? ?rre Praija samsjitam asi, Thou art mote delight
ful than life itself, f f f  hi, thus. itst I'atra, on this subject. ti% Ete, these. 
% Uve, two. tfipft Richau Uik verses, vTf?p Bhavatah, are.

0. G h o ra  o f  the  o f c la n  A n g i r a  h a v in g  c o m m u n ic a t e d  

tlia t a n d  t h is  to l v r i s n a  the s o n  o f  D e v a ld — a n d  h e  n e v e r  

th ir s te d  a g a in  fo r  o t h e r  k n o w le d g e — s a id :  “ L e t  a  p e r so n  

w h e n  h i s  e n d  a p p ro a c h e s,  m e d ita te  on  the se  th ree  a t t r ib u te s  

o f the L o r d  : ( s a y in g )  “ T h o u  a r t  the  Im p e r is h a b le ,  T h o u  a rt 

he  u n c h a n g e a b le ,  T h o u  a rt S w e e te r  th a n  life  it se lf .” O n  

t h i s  su b je c t  a re  the  f o l lo w in g  tw o  R ile  v e r se s .— 222.
Note. -To make this clear, a story is related to illustrate how this meditation was 

taught and practised by other sages also.
M a n t r a  7, ""

^ ff^ T  m m  TcRTT STTfrg I
’i f f  «Tf f^TT II vs ||

T̂P? At, from him, through His. fa  it, alone. Through His grace alone.
Pratnasya, of the Ancient (of days). Of the Beginningless, ^rr- Retasab, 

of the Lord whose nature is delight (rati). Jyotis, the Light. ggtqpfT
Pasyanti, see ; (the wise see). The word sdrayah “ the Wise Ones” is under
stood as nominative, Vasaram, the Home of Delight. Literally He who
gives delight (ra) by Dwelling (vasa) within the Soul, ft;: larah, beyond: 
in the Beyond: t. e. in Vaikuntha. *pr Yat, what. Idhyate, shines : grows : 
increases: that always Shines as full, fgfr Diva, beyond the Heaven. Should 
be construed as an Ablative, f^q:

7. T h r o u g h  H i s  g ra c e  a lo n e , (the  w is e  one s) see  tha t 

p le a sa n t  L i g h t  o f th e  A n c ie n t  B l i s s f u l  L o r d ,  w h ic h  s h in e s  

b e y o n d  the  H e a v e n .— ( R i g  V e d a  V I I I .  0 ,30 ).— 223.

Mantra 8 .

*fcl || J|
Ut, the High one: the Light called Ut. See Mantra I, 6, 7 of Fart 1. 

where Ut is described as the name of the Lord. If taken as a particle it is to be 
construed with aganmah ; 1. <?. udaganmah. gun Vayatn, we. STTO: tamasah, 
(beyond) darkness, ignorance. Tanias is the name of Durga, also, tjfi Pari, 
fully : should be construed with pasyantah, t. e. pari pa^yantah. Jyotis,



( i  f  W X v  tt i a d S y a y a , xvii  k h a Vva(a m
8 --------------------------------------------------- '-------:------------

im w : Paiyantah, (fully) seeing, Uttaram, the higher.
Svah, the joy : Pa^yantah, seeing. Uttaram, the highei. Uttaram, the higher.
** Devam, the God %̂srr Devatra, among the Gods. The God of gods 
Soryam, the Sun ; the Goal of the Wise (SOribhih prapya). ’u»T~<. Aganmah, 
we have obtained ssrffT  ̂Jyotis, Light TrRS Uttamam, the highest.

8. W e  s e e in g  f u l ly  the  h ig h e r  L ig h t ,  the  d e l ig h t f u l  

h ig h e r  L ig h t ,  h a v e  com e  o u t  o f  d a rk n e s s .  WTe h a v e  o b ta in 

e d  th e  G o a l o f  the  W is e ,  the  G o d  o f  g o d s ,  the  H ig h e s t  L ig h t ,  

c a l le d  U t,  y e a  th e  H ig h e s t  L ig h t .  ( R i g  V e d a  I. 50. 10).— 224 .

MADHYA’S COMMENTARY.
Note.—Mail lias been compared to a Sacrifice, In an ordinary sacrifice, there is 

Diksi or initiation—the performer lias to fast and abstain from all worldly pleasures the 
day before—after initiation there is the ceremony of the Upasadas when the performer 
breaks the fast and takes food, then in ordinary YajB a there are music, singing of by inns 
and the recitation of Sacred Books (Stuta Sastra) ; then gift is made to the officiating 
priests (daksinfi), When Soma juice is going to be extracted in the actual sacrifice, 
the expression Sosyati “ will be extracted or will give birth" is used. Similarly when it 
has been extracted the word “ asosta" “ has been extracted or has given birth” is used. 
Lastly when the sacrifice is completed, there is the finishing bath called the Avabhpitha.
In the allegory of the Man as the Sacrifice, what tilings correspond to these various acts 
and expressions of an ordinary sacrifice? The present Khanila answers that. Madhva 
explains this Khanila by an extract from the Slat Tattva.

It is time in the Sat Tattva :—In the allegory of Man as Sacrifice, 
the Initiation (Diksa) corresponds to the state when lie is hungry, thirsty 
and enjoys no pleasures. The Upasada is said to be the state when he 
eats, drinks and enjoys himself. The stuta rfastra (the chanting of hymns 
and reciting the scriptures) is when he amuses, feeds .and is in union with 
another. The fee is the austerity, charity, the straightforwardness, kind
ness, the truthfulness. When his wife is eneiente, people say sosyati “ she 
will give birth,” when a child is born, they say asosta, “ she has given 
birth": thus these correspond to the use of such expressions in the actual 
\ojfia. The birth of a son is in fact the second birth of the man, his first 
birth being from his father. Inasmuch as the son reproduces him, he is 
said to be his second birth. The final sacrificial hath corresponds to the 
death of the Man which puts an end to the life—the sacrifice.

When his death approaches, let the man thus meditate on the Lord, 
uttering these three sentences; “ Thou art Imperishable,” “ Thou art
Unchangeable, full of all perfect qualities which never change,” “ Thou 
art always more delightful than life itself.” Thus it is in tne Sat Tattva.

(Mantra 7 explained): The words consisting of ’vr* \from
Him) and twr (alone) mean “ from him alone,” “ through His Grace alone.” 
Pratnusya means “ of the Ancient, “ of the Beginningless, the Eternal.”

9
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Lord. ’ Retasah means‘'of the delightful—of Him whose form 

is delight.” The wise see the light of the Ancient delightful lord. Vasara 
means “ He who delights by dwelling”—the joy-giving Dweller within. 
“ Beyond the heaven,” that is, in Vaikuntha : He who shines beyond
the Heaven, in the Vaikuntha, Iddliyate means both “ shines,” and “ is 
manifest in His highest glory.” It lias already been mentioned before 
that the Vaikuntha is beyond the l)yu Loka or the Heaven world. See 
athayad atah parah Ac. (Ohhandogya Up. III. 13-7). This Rik verse 
is not applicable to the Sun; for the Solar orb is not “ beyond the 
Heaven.”

Note.—Prof. Max. Muller in his note on this verse says that it originally applied to the 
Sun. It is taken from a hymn addressed to Indra, “ -who after conquering the dark clouds 
brings back the light of the sun. When he does that, then the people see again, as the poet 
says, the daily (vasaram) light of the old seed (pratnasya retasah) from which the sun 
rises, which is lighted in heaven." He translates parah yat idd'hyate diva by 'which 
(yatj is lighted (iddhyato) in heaven (parah diva)." But parah divah cannot mean “ in 

• heaven," but “ beyond heaven” {for  the word parah nowhere means in. From the most 
ancient times this verse has been taken to apply to the Supreme Light; ;ud not the Solar 
orb.

Verse 8. This verse should be thus construed : Uttaram Jyotih 
Pasyantah Svar, (Ananda Rupam) Pari Pasyantah Vayatn Tamasah 
Udaganmah—“ Seeing the higher light (or rising light), seeing fully 
this delightful (light) we have come out of darkness,” This Uttaram 
Jyotih—the higher Light—is itself the light of joy, it is the Svar. The 
repetition (Uttaram Jyotih Pasyantah, and Svar Pasyantah Uttaram) is 
explanatory, showing that the Light referred to is not the physical light, 
but svar or joy.

Note—The Commentator now gives another explanation of this mantra. He first 
took “  lit," as a participle or adverb qualifying the verb aganmali. Now he takes it as a 
substantive. Ut is a substantive also meaning the Lord, the Most High.

The verse also means : “ We have learnt from Darkness the existence 
of this Highest Light called Ut the Most High.”

Aganmali = we have learnt. The Darkness is the Revealer of this Light. It is the 
name of Durga. She is the Teacher of Divine wisdom. See Kena Dpanisad where tJmA 
teaches Indra.

(See Ohhandogya 1. 6, 7 where it is distinctly said that Ut is the 
name of the Lord the most High.)

The phrase devatra devam—the deva par excellence—the God of 
gods, among Devas the Deva. The Lord is called Shrya, because"He is 
the goal of the Sfiris or Wise, of the Mulcta Jivas.

These two Rik verses have been explained in the Nfirdyaniya also 
in the same way. Thus it says “ The seer of this Rik meant this: The

^
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'^izjse^iving (retasa=rati rtipain) Highest Light of the Beginningless, (prat- 
nasya = anSdeh) Lord Ketfava, tlie Wise see through His grace in their 
heart. This Light is called Vasara “ the joy-giving Dweller,” because by 
dwelling in the heart it gives all joy. He shines as all-full, always in 
Vaikunfcha which is beyond the heaven. We have fully seen this Light 
called Ut, having come out of darkness. He is Light, Bliss and Existence 
t!;e HIGHEST of the highest among the highest. He is the God of gods, 
indeed the goal of the Wise (Suri) the Highest Path. Him called Vasudeva 
have we attained.” This is what the seer of these two Riks meant. 
Thus it is in the N&rayantya.

■Voir.—It this quotation from the .Varay'iuiya is a genuine one, then Madhvn simply 
follows the old traditional Vdisnava interpretation of these two Riks. The three words 
Utta-am, Cttaraui and Uttam am mean, according to the Nar&yanlya Cttamottainasflttamam 
—the Highest among’ the highest of the highest.

E ig h t e e n t h  K handa .

Mantra  1 .

Manas, the Mind. The Lord called the Manas, because He is the 
Thinker, and because He is in the minds of all — His abode is the Mind, The 
Lord Ndrayana. iS5t Brahma, the Brahman, irgrufa Updsita, let him medi
tate. ffg Iti adhyatmam this is the subjective : the psychological, the
microcosmic. The meditation in which the Lord is worshipped in the Body. 
3PT Atha, next. !srr*pN»T5t Adhidaivatam, macrocosmic. The mediiation on 
the Lord as indwelling in the cosmic agencies called Devas. Akhsah,
the Akaija, the All-luminous, the All-illumining. A=all, ka&t=to illumine. 
The Lord dwelling in the Deva called Akada. Hgj Brahma iti, the Brahman, 
thus. Next i3 taught that the macrocosmic meditation is higher than the 
microcosmic, because the akash includes the vnanas. Therefore the Ska^a 
meditation is meditation of the both microcosmic and macrocosmic 
Ubhayam, both. tETTfew Adistam, taught. Bhavati, becomes Adhyat-
ntam cha adhidaivatam cha, the microcosmic and the macrocosmic.

1. L e t  one  m e d ita te  o n  the B r a l im a n  a s  (d w e l l in g  

in  the  M in d  a n d  ca lle d ) M in d  ; t h is  is m ic ro c o sm ic  m e d i

tation. N e x t  the  m a c ro c o sm ic — (let one  m e d ita te  on) 

B r a h m a n  a s  (d w e l l in g  in  A k a s a  a n d  ca lle d ) A k a s a  the  A l l -  

iU n m in in g .  B y  th is  la tte r b o th  m e d ita t io n s  h a v e  been



__
n

. 1̂. J Mk m
— the  m ie ro c o sm ic  a n d  the  m a c ro c o sm ic  (b e c a u se  the  

a k a s a  in c lu d e s  the  m a n a s ) .— 225 .

Man tra  2.

TO* TO: TOT: T O 2 ^ :  TO:
TO  TOT ^T|: TO  TOT
f ^ j: qj? ’̂ TTOT^Tif^T ̂ W TT^TrT -T II k II

Tat, that, the Mierocosmic Lord <r?iw Etat, this, the Macrocosmic Lord, 
■ergsqicr Chatuspat, four footed, having four aspects called Vasudeva, &c. 
letgj Brahma, the Brahman, Vak padah, the speech is one foot. The
aspect called Vasudeva dwellin in speeclt function ot the mind, and called 
also therefore Vak or speech, srrCT *TT3: Prftnah Padah, the Prana is one foot. 
The aspect called Saiikarsana dwelling in the Prana function of the mind, and 
called also Prana—the best (pra) leader (netri). Chaksuh Padalj, the
eye is one foot. The aspect called Pradyumna dwelling in the eye, and called 
also the chaksu the Seer (7ohaEa==to gee> t0 observe). qrr- Srotram padah, 
the ear is one foot. The aspect called Aniruddha dwelling in the ear, and 
called also the Srotra, the Hearer. Id adhyatmam, thus the micro-
cosmic. Atha Adhidaivatain, next the macrocosmic. ’BBT- Agnili,
Padah, the fire is one foot. The aspect called Vasudeva dwelling in Sre, and
called Agni, because He is the Leader (na) of all organs (aiiga). VAyuh
Padah, the Vayu is one foot. The aspect called gaftkarsaija dwelling in the 
air and called Vayu, because He is the essence of wisdom (3ti and Lite ($IT3) 
Va +  ayuh=vayuh Wisdom-Life. sa fe r  Adityah. Padah, the^sun is one foot. 
The aspect called Pradyumna, dwelling in the sun, and called Aditya, because 
He takes up (adana) all things, f̂ tr: Disah, the directions are one foot. 1 he 
aspect of the Lord called Anirudiha, dwelling in the quarters and called also 
Dij$ because He is the director of all (desiana=:duectii)g, teaching). He 
teaches the law of duty arid the highest wisdom. 1 he knowledge Oi the 
macrocosmic feet is higher than the knowledge of the mierocosmic feet: hence 
the fbuti says.—

Ubhayam eva adistam bhavati adhyatm un cha adhidaiv&tam clia—both 
become taugiit, the mierocosmic and the macrocosmic (when the .latter is 
known, for it includes the former).

2. T h e  B r a h m a n  w h o  is  b o th  th a t  a n d  t h i s  (th e  m i

e ro c o sm ic  a n d  m a c ro c o sm ic )  h a s  fo u r  fee!, ( V a s u d e v a  the 

L o r d  of) sp e e c h  is  o n e  foot, ( S a h k a r s a n a  the  L o r d  of) b re a th  

i s  one  foot, ( P r a d y u m n a  the  L o r d  of) the  e ye  is  one  

foot, a n d  ( A n i r u d d h a  the  L o r d  o f) the  ear is  on e  fo o t— so 

m u c h  the m ie ro c o sm ic .  T h e n  the  m a c ro c o sm ic .  (V a su d e v a

CHHANUO&Y A-VPANTMD. in j
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d w e l l in g  in )  F i r e  is  one  foot, ( S a n k a r s a n a  d w e l l i n g  in )  A i r  i s  

one. foot, ( P r a d y u m n a  d w e l l in g  in  the ) S u n  is  one  foot, ( A n i -  

r u d d h a  d w e l l in g  in )  the  D i r e c t io n s  is  o n e  foot. T im s  b o th  

the m ic r o c o s m ic  a n d  m a e ro c o sm ic  w o r s h ip  b e c o m e  t a u g h t  

(b y  the  w o r s h ip  o f  the  la t te r  a lo n e ).— 226.
Note.— If these words V;ik, &e., be taken as the names of the Lord, then the verse 

should he translated thus : —
This double as pec ted Brahman has four feet. The Rovealer is one foot, the Leader 

is one foot, the Seer is one foot, the Heaven Is one foot. This is microcosmic. Next the 
maerocosmic. Thy Ruler of the organs is one foot, the Wisdom-Life is one foot, tho Taker- 
up-of-all is one foot, the Teacher is one foot. Thus both become taught or known, the 
microcosmic and the maerocosmic (when the maerocosmic meditation is done).

The next mantras describe in detail the fact how tho maerocosmic includes the 
mic rocosmic and what are the correspondences.

M a n t r a  3,

3I§T<?r«njji: <TR: HTSTSFf? STTfcT ~a

arrfrr ^  v n fr r  r  r  mm -j&rnmr r

r r  i m  n
TT3f Vak, the speech. The Lord called Vak. qg Eva, indeed, 

Brahmanah, of the Brahman, ; Chaturthah, padah, the fourth foot, r : 
Sah, that (is the foot which is in fire also). tgfsRT Agninft, with fire, with the 
Lord called Agni. Tqrnrqr jyotisa, with the light, with the Luminous, with 
Vasudeva. tdrfq Bhati, shines. Cha, and. rprfa Tapati, heats. The word 
"sinners " is understood here. The Lord illumines (bhati) the intellect of the 
good, and burns (tapati) the sins of the wicked. He who knows this two-fold 
activity of the Lord gets the following reward. Bhati, shines. Cha, and.

Tapati, burns away (bis ignorance). gft=*rf Kirtyft, through celebrity, 
through wisdom. aretqT Ya^asd, through fame, through delight. These qualify 
the word Brahma-varchasa. Brahma-varchasena, through Brahmic
power, the glory of countenance. Madhva explains this word differently. Vai- 
chasa is a compound word; var=choosing (the Lord), reaching the Lord; 
cha=ch3yita, manifestation of the salvation. 1 he whole word Brahma-Var- 
cliasa would thus mean, the attainment of the Lord and the getting of salva
tion (Release) 3: Yah, who, qq Evatn, thus, q? Veda, knows or worships.

3. S p e e c h  w h ic h  is  th e  f o u r th  foo t o f  B r a h m a n  i s  in 

deed  (th e  A g n i ) .  W i t h  A g n i  a n d  w it h  L i g h t ,  H e  s h in e s  

a n d  he  b u rn s .  H e  w h o  m e d ita te s  o n  H im  th u s  a ls o  s h in e s  

a n d  b u rn s ,  a n d  a t ta in s  the L o r d  B r a h m a n  a n d  g e t s  R e le a se  

c o n s i s t in g  o f W i s d o m  a n d  J o y .— 227.

^
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.—The fourth foot of Brahman, called Speech Vdsudeva is indeed in the Agnl 
also. As Agni (Fire) Ho burns (the sins of the Wickod), as Light Ho shines and illu
mines (the intellect of the Good). He who worships thus, attains and gets Release, which 
is Wisdom and Joy; and thus he shines, and burns (away his ignorance).

Note.—The words in the remaining verses are the same, except that Pruna is identi
fied with VSyu ; chaksuh has its correspondence with the Sun, the Bar with the Quarters. 
The Lord dwelling in these functions of the Mind is the same Lord who is in the external 
activities of the cosmos. The meaning of the words is therefore not repeated.

M antua  4.

S T M  ^  T F ? :  H  v r r f r l

= ?  rTT?rT ^  V rrfrT  ^  rTTHT ==T # o q T  *PFT*?T

T &  II 3 I!
4. B re a t h  w h ic h  is  the  f o u r t h  fo o t  o f B r a h m a n  is  in 

deed  the  V a y u .  W i t h  V a y u  a n d  w it h  L i g h t  H e  s h in e s  a n d  

H e  b u rn s .  H e  w h o  m e d ita te s  o n  H im  th u s,  a lso  s h in e s  a n d  

b u r n s  (a w a y  h i s  ig n o ra n c e )  a n d  a t ta in s  B r a h m a n  a n d  g e ts  

R e le a se  w h ic h  i s  J o y  a n d  W i s d o m  E t e r n a l .— 228,

M a m tr a  5.

r->T?: h  s q t f o q r  w f c T

^  <TW rt =3 VTrfrT H  c H f o  ^  m W T  5 F s P F § H H  *F

T &  ^  II *  II
5. T h e  E y e  w h ic h  is  the  fo u r th  foo t o f  B r a h m a n  is  

in d e e d  the  A d it y a .  W it h  A d i t y a  a n d  w it h  L i g h t  H e  sh in e s  

a n d  H e  b u rn s .  H e  w h o  m e d ita te s  on  H im  thus, a ls o  s h in e s  

an d  b u r n s  (a w a y  h i s  ig n o ra n c e )  a n d  a t ta in s  B r a h m a n  a n d  

g e ts  R e le a se  w h ic h  is  W is d o m  a n d  J o y  E te rn a l .— 2 29 .

M a n t r a  6.

CT R :  H  HTTri

r r q m  ^  h t t h  ^  ^  *f h h t  s r s r H N fc r  v

u k  w
frsrgj3̂ T! w»*sr II ii

6. T h e  E a r  w h ic h  is  the  fo u r th  fo o t  of B r a h m a n  is  

in d e e d  th e  Q u a r te r s .  W i t h  the  Q u a r t e r s  and  w it h  L i g h t



H e  s h in e s  a n d  H e  b u m s .  H e  w h o  m e d ita te s  o n  H i m  th u s ,  

a ls o  s h in e s  a n d  b u m s  (a w a y  h i s  ig n o ra n c e ,  &c.), a n d  a t t a in 

i n g  B r a h m a n  g e t s  R e le a se  w h ic h  i s  W i s d o m  a n d  J o y  E t e r 

n a l— y e a  W i s d o m  a n d  J o y  E t e r n a l .— 230.

MADHWA’S COMMENTARY.
AoJc. In the last Khanda was taught tlio secret of attaining long life and warding 

off disease. This Khanda teaches that having obtained full term of life, one should employ 
it usefully in worshipping the Lord in His two aspects, the In-dwelling Spirit in man, and 
ihe Oversoul of the Universe. It is by such worship that rnukti and happiness is attained. 
I he words raanas, &c., used in this Khanda do not mean tho human mind, &c., but they are 
the names of the Lord. Madhva proves it by quoting the same authority.

ibe God (Deva) who abides in Mind (Manas) is indeed the Lord 
NarAyana himself directly. He is called Manas, because He is the Thinker 
( 0 1 tile Thinking Principle. Or because He is the object of thinking or 
meditation of all). He is called Akfnfa because He illumines (KtisSa) 
everything fully (A = completely). He dwells in the (Devas of; speech and 
the rest, and in the (Devas of; lire and the rest., under His (four) aspects 
of V tsudeva, &c., (Sankarsana, Pradyumna and Aniruddha). Dwelling 
in these, lie alone is verily designated by these names of V&k (speech), 
Agni (Fire), Ac. Along with (the Deva of) Fire and dwelling in Him, 
this Lord God (Ha) verily shines, and He it is who burns (the ignorance 
of) the wicked.

He who knows this Lord of Lords (Iseda) thus, gets yasas which 
coasits of knowledge and happiness, and Kirti or celebrity and after 
attaining Brahman, he becomes one of the Elects (or the Perfects, vara); 
and gets Release also. Thus he (too) shines out and burns up his own 
ignorance, Ac., (as the Lord shines and burns up the ignorance of the 
wicked). Thus it is said in the same work.

Hote. The word Brahma varehasa has been a stumbling block to scholars. Max- 
mulltr translates it as the glory of countenance. Madhva breaks it up into three words— 
U) Brahma or GodVisnu, (2) vara = election, attainment, (3) chas = getting rnukti. The whole 
would thus mean reaching God, becoming an Elect, and getting Mukti. Every one reaches 
Brahman in deep sleep, and may be said to be a Brahmavara or Brahma-attained. But 
tnere ho is not conscious of it, and it is not the state of Mukti. Yara moreover is taken 
in two senses r reaching (Brahman), and secondly elected (by Brahman). In the second 
meaning the deep sleeper cannot he said a Brahmavara. But a deep sleeper can never be 
a Brahmavarchas or one whe is consciously in Brahman and has got release. Brahraa- 
varchas therefore means one who has attained tho perfection of his own form .svarOpa) 
by the mere graoe or election by the Lord Visnu. This doctrine of election is perhaps 
not. peculiar to Madhva.

l s$ f  ŷ A * m -w-fi ( J| jl) 1/1 A M I Y A Y A , Fill KHANKA VStfls
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N ineteenth K handa
Mantra, t. ■

r r r k r m ^ r  h  m tr & m m  ^  ^  * p n f  i m i

ssnfsptj: Adit} ah, the Sun. The Lord dwelling in the sun and called 
Aditya. Because he takes up (ad fin a) every thing, withdraws them into him 
self in the Fralaya or the great latency, he is called Aditya. sng Brahma, the 
Supreme Brahman. f̂ft Iti, thus. srprsfr: Ade^ah, teaching. This is the teach
ing, “ meditate on the Lord who is called Aditya and who dwells in the sun.” 
?T*j>i Tasya, his, of the Lord inside the sun. Upa, reason, for the sake of 
showing his fitness as an object of meditation (upfisanfi). sttflStirT? Vyfikhyanam, 
explanation. The Lord may be worshipped everywhere, why particularly in 
the suit? Because by such meditation one can attain the knowledge of all 
the Vedas (the Laws of nature). If one wishes to learn all the laws of nature 
he should meditate on the Lord as Aditya. The word " sristeh=n/ creation," 
is to be supplied to complete the sentence, l he explanation of o f  creation also 
will be given in this Khanda. The latter part of the verse shows what 
is the Primal cause of creation, sra? Asat, Non-Being, l'he Un-known. Vsad13 
to know; asad=not-known. The Great Un-known. The Lord is not known by 
the ignorant and therefore He is called the Un-known. tp? Eva, alone, 53? Idam, 
of this (world). Agre, in the beginning, in the state of Latency or Pralaya. 
*5n*j>ar Asit, was. ft? Tat, that (Un-known Brahman), rr? Sat, Being, the Known 
(by the wise, as Vfisudeva). ft? Tat, that, the Form called Vasudeva, gippf? 
Sam abhavat, united with (May A). Mfiyfi also existed in that great latency, ft? 
Tat, from that (union), m  A, up to. w ? ?  Andam, the (cosmic) Egg : beginning 
‘ om Biahmfi called the Bum or the First Male, the tattvas like rnahat, &c„ up 
to the organised cosmos called the Egg. fJftgrpr Niravartata, were produced, 
riot only up to the Egg were produced, but the Egg also was produced, fjw Tat, 
that ( Egg). Siuhvatsarasya, for (the period of) one year. »psrf Matifim,
period, the length of time, the measure as given in other works. arottsr Afoyata, 
by , remained dormant, did not break up. q ? Tai=fr„: Tatab, after that (period 
of one year). f^PrUiT Nirabhidyata, broke open. It was not actual breaking 
open, for the cosmic Egg still exists as an entire whole, but its contents divided 
themselves into two parts, the Upper and the Lower, like the two halves of an 
et„ r ^  Te, these two (halves). Aijda-Kapale, the shells if the egg.

Rajatam, silver. Cha, and. g-mf? Suvarnam, gold. Cha, *)d. ‘Sjvmr? Abhava- 
tam, became.

],  T h i s  i s  the  te a c h in g  “ le t one  m e d ita te  u p o n  the 

T 0rd  d w e l l in g  in  the  S u n  as the S u p re m e  B r a h m a n .” (T h e re
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b s  n o w  g iv e n )  th e  re a so n  f o r  t h is  (m e d it a t io n )  a n d  a n  e x p la 

n a t io n  (o f c re a t io n )  T h e  U n k n o w n  a lo n e  e x is t e d  w h e n  t h i s  

(w o r ld )  w a s  ( in  L a t e n c y )  in  the  b e g in n in g  (o f  c re a t io n ) .  T h a t  

U n k n o w n  b e c a m e  th e  K n o w n .  T h a t  K n o w n  (c a l le d  V a s r i 

d e r  a) u n it e d  w it h  (M a v a ).  F r o m  th a t  ( u n io n )  w e re  p r o d u c e d  

(a ll b e in g s  f r o m  B r a h m a )  d o w n  to  the  E g g .  T h a t  E g g  

la y  fo r  th e  t im e  o f  o n e  ye a r. A f t e r  th a t  (p e r io d )  it (a s  if) 

b r o k e  op en . T h e  tw o  s h e l l s  o f  the  e g g  w e re  o n e  o f  s i l v e r  

a n d  th e  o th e r  o f  g o ld . — 231 .
Vote.—The lower one was silvery, and the upper one was golden. May it not mean 

that fclio white of tlio egg was the lower portion, and tlio yolk (which is yellow and hence 
golden) became the upper portion.

M antra ?.

& r  T uufr q u p u r s  ut  s f t f e r c r g  h

q^rTT V p g S X  H  W  ITT *TT Z fW Jim -

q i p t i  w r  n
<TT lad, that, sri Vat, which. Rajatam, silver, silvery portion of the 

shell of the Egg. UT Sa, that. lyam, this, -jfa-ft Prithivi, the earth.
The earth is in the silvery portion of the Egg. The Earth includes the phy
sical plane as well as the seven lower planes, the Atala, Sec. When we say the 
Universe consists of the three worlds Bhtib, Bhuvah and Svah : we include 
in the word BhQlj the physical plane as well as the seven sub-physical planes ; 
and in the word Svar, the Svarga plane proper as well as the higher super- 
heavenly planes like Mabar Janalj, &c. Yat, what, Suvarnam,
gold, the golden portion of the shell of the Egg. gp Sa, That. sjp Dyauli, the
heaven. The heaven and the higher worlds exist in the upper hemisphere of 
the shell of the Egg. g?r Yat, what, srcj: Jarayuh the outer skin of the
Embryo : the placenta: the thick membrane of the white. % Te, they, cor
responding to them. 'rfm; Parvatah, mountains. qir Yat, what. Ulbarn,
the thin membrane of the yolk. Sameghah, with the clouds, sftiu:
Niharah, the mist. *tr: Yah, what, which. Dhamanayah, the small viens.

Tah, they, gw: Nadyah, the rivers, qg Yat, what. sfrffpjw Vftsteyam. 
visceral, abdominal. g?cfi?r Udakatn, water, g  Sa, that, ggy: Sanmdrah, the 
sea.

2. I n  %  s i l v e r y  h a l f  o f  the  s h e l l  (f lo a ts) t h i s  e a r t h  

(a n d  a l l  the  lo w e r  g lo b e s )  in  th e  g o ld e n  h a lf ,  th e  h e a v e n  

( a n d  th e  g lo b e s  a b o v e  it). T h e  t h i c k  m e m b ra n e  i s  r e p r e 

se n te d  b y  the  -m o u n ta in s ,  th e  t h in  m e m b r a n e  b y  th e  f o g s
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the c lo u d s .  I h e  r iv e r s  a re  as if  the  s m a l l  v e in s ,  a n d  

the  se a  the  v is c e r a l  w a te r.— 232.

M an tra  3.

w z  w & z s n m  R q r  3 * 5 -

^ f r s ^ r f c r s ^ T  m f f t r  ^  h h t t h  ^  ^  ^  ^ m T R ^ r T ^ -

srfcr st^ t h r  s r fa  ^ e tfftrr

^  ^ r r r ^  ^  % r  ^ r :  u \ n
3ra Atha, next, now. gw Yat, what. gq Tat, in that (egg). tsrstrafT 

AjAyata, was born, g  Sa, tiiat: corresponding to that. Asau that. tsrrfifer 
Adityah, the Sun. The Lord JanArdana dwelling in the sun and called Aditya.
<T Tam, Him. jAyamAnam, on becoming manifest. tp-fT Ghosah.
shouts :the Vedic mantras like the GAyatri. gtipq: = gqqg: Ululavah, Halltilujas, 
Hurrahs, great, infinite and all-pervading. The nominative is to be construed 
as instrumental, Ghosaih (Jihlubhih “ with the all-pervading Vedic song 
like Gayatri &c." srqgrqsq, AnOdatisthan, prayed; adored. trerfiB T̂rTTfw Sar- 
vAni BhQtAni, all Beings from Brahma downwards, rff ■q qqrrp Sarvecha 
K&mah with all desired objects, nominative construed in the instrumental. 
The desired objects are the auspicious offerings, tilings with which poja offerings 
are made, fftinq. Tasrnat, tlierefore. Tasya, His. gggir Udayam, rising, 
5tl% Prati, towards qfg Prati Ayanam, at the time of setting, ijra spjqrasf f̂r
Prati-anu-ut-tisthanti, daily, constantly pray or offer adoration. Ghosa Ulfilavah 
with all-pervading Vedic chants. SarvAni BhOtAni, all beings frotn BrahmA 
downwards. Sarve cha kAmAh, with all auspicious offerings.

3. N o w  w h a t w a s  b o m  in  tha t e g g  i s  t h is  A d it y a .  

W h e n  l i e  b e c a m e  m a n ife s t  a ll  B e in g s  a d o re d  H im  w it h  a u s p i 

c io u s  o f fe r in g s  a n d  h y m n s  o f p ra ise .  T h e re fo re , w h e n e v e r  

H e  r ise s  o r  se ts, a ll B e in g s  (e ve n  n o w ) aclore H im  d a i ly  w it h  

a u s p ic io u s  o f fe r in g s  a n d  h y m n s  o f  p ra ise .— -233.

M a n t r a  4,

r t t  m -7  ^  f r o l r r a w R ;  n $  n
|| ^  || S T W ^  It ^ II

3 g: Sa Yah, he who. The well-known AdhikAri. iTgw Etam, this (who 
dwells in the sun). Evam, thus (in the manner taught before), ftjnq
VidvAn, the knowing, the wise. gtRsi Adityam, Aditya, Dweller in the sun.
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1 tie Lord called Aditya. grgj Brahma, Brahman. The wise worships Aditya 
as Brahman because He is in the sun and is named Aditya. Upaste,
meditates, worships, uqq Enatn, him, to such Adliikarl or worshipper, 
rrw: Sddhavah, good, pleasant ; super-human, divine, ufap Ghosah, hymns, 
the Vedas. =5rrrTi$f: Agachchheyuh, come to, approach, AbhyS^ah,
quickly, q Ha, Verily. Yat, what. ^  Ctia, and. sqpraiTl, Upa-nimrederan, 
will continue, dwell always : are not forgotten.

4. H e  w h o  k n o w in g  it  t h u s  m e d ita te s  o n  A d i t y a  as 

B ra h m a n ,  u n d e r s t a n d s  q u ic k ly  a l l  d iv in e  V e d a s ,  a n d  th is  

k n o w le d g e  re m a in s  p e rm a n e n t  in  h im  : ye a  p e rm a n e n t  in  h im  

— 234.
Note.—The worshipper of Brahman as the In-dwelling Spirit of tho Solar Logos, 

masters all the laws of nature, called the Vedas, and ultimately gets releaso too.
MADHYA’S COMMENTARY.

Note.—This Kkanrla teaches a particular kind of meditation by which one acquires 
all the Vedic knowledge, and thus gets Mukti.

(It is thus written in the Bralima-Tattva): — “ Brahman called 
hi A ray ana is here designated as Asat, because He is Unknowable (v'sad 
= to go, to know) (by the ignorant; or in Ilis entirety by any one.) He exis
ted in Pralaya (the Great Latency). As Vasudeva, He became the Known 
to the Wise, and so got the designation of Sat (nq =known or kaowable). 
He (Vasudeva) united with Prakriti ; from which union were produced all 
up to the Egg. In that FAgg, He got the name of Aditya, because He 
indeed controls the Sun (Solar Logos) who is in the solar orb. He is verily 
the Lord, the Highest Person (Purusottama). Therefore let one meditate 
on the Supreme Brahman under the name of Aditya, as the Lord Janar- 
dana dwelling in the Solar Logos. From this will accrue the knowledge 
of all the Vedas.” Thus it is in the Brahma Tattva.

Libia vah is the same word as Urbravah (r and 1 are interchange
able letters). It means exceedingly great. Ghosah are the rhythmic 
sounds like that of the Gayatri &c. (and not sounds in general)

The word upanimrederan means, they dwell in Him even in the state 
of Release (He never forgets them).

(Mailhva now quotes another authority for giving the above explanation of Ullilavali 
Ukosah as meaning the great Vedas Ac.)

“ When Visnu the Supreme Self (first) manifested Himself in the 
Solar Orb, then Brahma and the rest approached Him with Vedic Hymns 
like the Gayatri etc, and sang his praises. Therefore even now men 
adore him always with Gayatri, &c., when he rises or sets. He who knows 
this gets Release (Mukti), and becomes a permanent receptacle of all the 
Vedas.” Thus in the same.

' 6°l̂\
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M a n t r a  i .

3 "  ^THsjfcri qhrprcn  q ^ q m

*r f  w -fa  i f r s o F ? ; # -

frT II \ II
srPTflip jAnarfrutih, tlie son of Jana^ruta. 3 Ha, verily, once upon a time.

PautrAyanah, a gotra descendant of PutrAyana, belonging to tliat clan 
>5Jvg!V30 f>raddhAdeyah, he who gives (charity') with faith, a pious giver : pious.

BahudAyt, he who habitually gives much, bestower of much wealth, charit
able. arg’fl'W  BahupAkyab, (who daily caused to he) cooked much (food for the 
sake of others in want of it), who kept an open house; hospitable, trjpy Asa, was. 
Was the kiftg in PratisthAnapura : as we find in the following verse :—“ There 
is a big city called PratisfhAna on the banks of God Avar!. There dwelt the popu
lar king called jAuaslruti.". g- Sa, he (jAnarfruti.) 5 Ha, verily. Sarvatah,
in every (direction, village and town), everywhere. AvasathAn, places
of dwelling, hostels. Jrrqqf i mApayAft chakre, caused to be built. 
Sarvatah, everywhere: coming from every quarter, qq Eva, alone, q Me, 
mine, my food. Atsyanti, will eat. hi, thus.

T h e r e  l iv e d  o n ce  u p o n  a  t im e  J a n u s ru t i ,  a  d e sc e n d a n t  

o f  P u t r a y a n a ,  w h o  w a s  a  p io u s  a n d  c h a r it a b le  (p r in c e )  a n d  

f a m o u s  fo r  h i s  h o sp it a l it y .  H e  b u i l t  p la c e s  o f  s o jo u r n  

e v e ry w h e re ,  t h i n k i n g  “ P e o p le  c o m in g  f r o m  a l l  s id e s  (w i l l  

r e s t  h e re )  a n d  p a r t a k e  o f  m y  f o o d .” — 234 .

M a n t r a  2.

v-ytut ir  fr  f f  qh*R*Rq m

f q q r  t F R W f q f o R r q m  s r q r ^ f t f c f  11 q  ii

Atha, now, then. While that prince was on the top of the highest room 
of his palace. ?  Ha, verily, once, fur: HamsAh, flamingoes. Devas in the shape 
of harasas. Wandering spit its. fwviT*rr« Nis„'. Am, in the night, Atipe-
tub, flew (through space), came out. As says a verse:—“ Then there flew 
through the sky a flock of flamingoes (deva-hamsas) lotus-beaked, O ! Goddess,”
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Y j^ itgh  fhey were flying with great swiftness, talking with each othet tlieu 

secrets, yet two or three of them, under the leadership of Bballaksa, out-stripped 
the rest and flew in front more quickly (through, as if, rashness), Ine flamin
goes who were in the rear (expostulated with them) and then spoke to those n 
front (warning them of the danger). 33 Fat, then, that. 5 Ha, verily, ijt Evain, 
thus. 5^: Hamsai), a flamingo (in the rear). Harnsam, to a flamingo (who
had out-stripped them), p̂-’p r? Abhyuvada, spoke. 1 lie flamingoes in the 
rear addressing those in front said, ft Ho hoyi, Hey ! O ! HBT5J dSIuf 
Bhallaksa, Bhallaksa. O short-sighted ! Janairuteh Paut-
rayanasya, of Janasruti Pautrayana. Samam, like. fi&\ Diva, the sky, 
the day Jyotir, light, like the illumination on the night of the festivity
of the lamps. Atatam, spread. 33. Tat, that flight). *tr Ma, not. cNf-
Sahksih, go near, may it not approach thee. The second person to be cons
trued as third. »rr : Ma pradhaksih, may it not burn.

2. O n c e  in  the  n ig h t  t im e  (a  f lo c k  o f  d iv in e )  f la m in 

g o e s  flew  o v e r  ( h is  p a la c e  and  so m e  o f  th e m  leav  i n g  the 

flock, o u t-f le w  th e  rest. T h e n  (o n e  o f  the  re a r )  f la m in g o e s  

a d d re s s e d  th e  o th e r  f la m in g o  (w h o  w a s  in  fro n t, s a y in g )

0  s h o r t - s ig h t e d  one  ! 0  s h o r t - s ig h t e d  o n e  ! T h e  l i g h t  o f

J a n a s r u t i  P a u t r a y a n a  h a s  sp re a d  o v e r  the  s k y  l ik e  th e  day .

' la y  it n o t  c a t c h  thee  ( in  it s  r a y s )  a n d  h u m  thee .—  235 .
Note. —It appeal's that it was the night of the festivity of the lamps (Dipfivali or 

Divali) when those Maipsas came out for a nocturnal trip. They saw the whole palace 
ablaze with lamps, making the night equal to the Jay. The address of the Harass means 
“  why erossest thou over heedlessly the palace of Jauasruti, seest thou not his great light, 
the smoke of whose lamps have blackened the trees of heaven even ? Beware of it, lest 
thou mayst fall into it, while crossing it and get burned."

M a n t r a  3.

?tt 3  w w x  %  f f a  1 1  ^ ll
$T Tam, to him (to the flamingo in the rear). 3 U, an expletive, g Ha, then, 

ST: Parah, the (flamingo in thejfront. tfirr-ar ÎW prati-uvf.cha, answered (loudly). 
As says the verse: “  The flamingoes, laughing at his ignorance, thus answered 
loudly.”  q^Kam, to whom, about whom. 3 U, indeed. =?R Are, O ! 033 Enam 
to this: with reference to this (Janasruti). 333 Etat, this (speech’. O harnsa ! 
didst thou make this speech witl) reference to this Jana&uti 1 313 Santam. holy, 
faultless, saintly, Sayugvanam, with the yoked car. 53 Iva, like, ^ 3
Raikvam, Raikva. ?ITHT Attha, didst thou say. ffa Iti, thus, <3 : Yah, who (men
tioned bv thee). 3  Nu, now. 3733. Kalham, how, possessed of what greatness, 
STprir Sayugva raikva iti, Raikva with the car.



' T h e  ( f la m in g o )  in  f ro n t  a n sw e re d  h im  “ 0  ( f r ie n d  !) 

d id s t  th o u  s a y  th is  w ith  re fe re n c e  to  t h is  ( J a n a s ru t i,  

a s  i f  he  w a s|  l ik e  th e  s a in t ly  R a i k v a  w it h  the  c a r ? ” T h e  

h r s t  a sk e d  “ N o w  w h o  i s  t h i s  R a i k v a  w ith  the  c a r : w ha t

is  h i s  g r e a t n e s s ? ”— 236.

■ 'lotf. - -Thy speech is not appropriate with regard to Janasruti, but would apply more 
fitly to Raikva with tho ear.

Ma n t r a  4,

ipTRT 

II II
q?rr Yat, ha, a<. gum? Kritaya, to the krita age. ref*rarq vijitaya, (is) con

quered: to the conqueror, Adhareyfth, (lie lower ones, the Treta and the
other yugas. Samyanti, come together, belong. As to him who has con
quered the krita belong all the lower ones. That is the fruit of conquering the 
Ireta, &c„ belongs to him indeed, qq Evam, thus, qqj  ̂ Enam, to this (Raikva), 
to tliat, wHSarvam, all. Tad, that. ^mrerdtr Abhisameti, belongs (primarily). 
SiHfq-isn Yatkificha, wlmt-so-ever. gstr: Prajah, people. Sadhu, good
(deeds), lifter Kurvanti, do, perform. So all good deeds that other people 
perform belong primarily to him. It is the presence of the holy sage in that 
country that wards off from it all external evil influences, and thus gives oppor
tunity to perform good deeds without obstruction from the powers of evil :
so the fruit of all the good acts of others primarily belongs to the Mahamuni_the
Great Silent Watcher the guatdian wall of whose protecting aura makes the 
performance of good deeds possible for others, q: Yak, who (any adhikflrl, any 
aspirant), Tat, that (object of knowledge), qg Veda, knows. qq Yat, what 
(object of knowledge). ¥i Sa, he (Raikva). qq Veda, knows. The construction 
o f this sentence is: yah (ko’p yadhikari) yat (jftatavyam) veda tat (sarvam) 
sa (raikva) veda. Whatever anyone knows, Raikva knows all that. ^  Sa, he 
(Raikva). qqr Maya, by me. qqq Etad, in this manner, thus, qq;: Uktah, was 
mentioned, ffq hi, thus. This Raikva has thus been spoken of by me.

k  A s  (th e  f r u it s  o f  th e  p e r fo rm a n c e  o f  the  d u t ie s  of) 

the lo w e r  ( y u g a s )  b e lo n g  to  the one  w h o  h a s  c o n q u e re d  (the  

d u t ie s  of) the  k r i t a  ( y u g a ) : so  w h a te v e r  g o o d  d e e d s  o th e r  

p e o p le  p e r fo rm ,  b e lo n g  to  th a t R a ik v a .  W h a t e v e r  a n y o n e  

e lse  k n o w s ,  R a i k v a  k n o w s  a l l  that. H e  is  th u s  s p o k e n  o f  

b y  m e ,— 237 .

chhandogya-upanisad. ( ^ |
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Mantra 5 .

^  f  ^ R ^ r :  fr^FTTTT *7 f  H T W f R

I R  ^ T T f r ^ T ^ T ^ K  f  ^ H R H T %  SfT 3
%  f  f a  n v. 11

cffr 3 Tat u, all that (conversation of the flamingoes), 5 Ha, indeed *TFr,£T?f: 
'^NcTOT: J4nasrutili Pautrdyaijah. OTSWf Upngusrava, overheard. ?r Sa, he. 
I  Ha, then, gfsjjH: Sanjihanah, rising from the bed. q* Eva, as soon as, 
Ksattdrani, to the charioteer, Uvflcha, said, =tr$y Auga, friend, Are, O !
the phrase'* Raikva with the car must be found out ”  should be supplied to 
complete the sentence. But how is lie to be found out? By the description 
given by the flamingo, namely that he has a car, SayugvAnam, with
the car. f^Iva, like, ttsg  ̂Raikyvam, Raikva. <$\nx Attha, spoke (the flamingo). 
fR  lti. Thus, the flamingo said that Raikva is like one with the ca r: Yo nu
katham sayugva raikva iti : the flamingo said “ Now what is this Raikva 
with the car."

S o l e . -The charioteer asks the Prince to describe Raikva more fully, to help him 
to identify him. The mere description “ with the car” was not sufficient. The Prince 
'‘hen describes Raikva in the very words of the flamingo.

5. J a n a s r u t i  P a u t r a y a n a  o v e rh e a rd  a l l  t h is  : a n d  a s  

so o n  a s  lie  ro se  f r o m  h i s  b e d  lie  s a id  to h i s  c h a r io t e e r  : 

“ 0  f r i e n d !  f in d  o u t  R a i k v a  w it h  th e  c a r .”  H e  r e p l ie d  

“ D i d  y e  s a y  R a i k v a  w it h  th e  c a r ?  N o w  w h o  a n d  w lia t  

so r t  o f  p e r so n  is  R a i k v a  w it h  the  e a r ? ” — 238.

Ma n t r a  6.

5 R T  f R R  T ^ l ^ R R T T T :  m  c H T H -
W  STRT: ^  H

f f c T  II I . II
m r Yatha, as. ftflprra Kritdya vijitaya, to the person who has

mustered the krita yuga &c. The Words of this mantra are identically the 
same as of mantra 4.

4. .Vs to  th e  p e r s o n  w h o  h a s  c o n q u e re d  the  k r it a ,  b e 

lo n g s  th e  lo w e r  (m e r it s  a lso ), so  w h a te v e r  g o o d  d e e d s  o t h e r  

p e o p le  p e r fo rm  b e lo n g  to  th a t  R a ik v a .  W h a t e v e r  a n y o n e  

e lse  k n o w s ,  R a i k v a  k n o w s  a l l  that. H e  i s  t h u s  s p o k e n  o f  

by me—239.
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' Mantra 7 .

<tk f t o - R s ^
r f^ m ^ fr r  n va n

5 T Sa, he. f  Ha, indeed, uHTT Ksatta, the charioteer. sfpTKjj Anvisya, 
searching, cogitating over it in that very locality, came to the conclusion that 
the description was still insufficient for the purpose^of identification of Raikva. 
So lie again appeared before the prince. ^ Na, not. =?rfq̂ JT Avidam, know. 51% 
Iti, thus. “ I cannot know him "b y  this description. Praty-ey&ya,
returned. ?r Tam, to him. 5 Ha, verily, ĵ r̂ T Uvdcha, said (Pautrayana). acrar 
Yatra, where, in what country. ?sf< Are, O ! an>OT3 Brdhmanasya, of a Brffh- 
nana ; of the Brahmanas, the Bralinia-knowers. r̂̂ srtrrr Anvesami, the enquiry 
about the scriptures. Where the knowers of Divine wisdom hold discourse and 
assemble to investigate deep truths of scriptures, rp?; Tat, there (-tatra). ijvp? 
Eiiatn, him. =5*5 Richchha, find out. know, f i t  Id, thus.

7. T h e  c h a r io te e r  c o g it a t in g  (th a t  the  d e s c r ip t io n  w a s  

s t i l l  n o t  s u f f ic ie n t )  re tu rn e d  (a n d  s a id )  “  I  c a n n o t  k n o w  

h im  ( b y  t h is  d e s c r ip t io n  a lo n e ) .” T h e n  the  P r in c e  s a id  

to h im  “ 0  f r i e n d ! s e a rc h  h im  w h e re  th e  k n o w e r s  o f  B r a h 

m a n  in v e s t ig a t e  (a b s t ru se  t r u t h s ) .”— 240 .

N ote.- With these directions to guide Uim in his search, the charioteer again went 
out, and proceeded to Beuaroa and other sacred places bat did not find Raikva anywhere. 
Then he went to the city of Kashmir, and there found Raikva at the Royal Rate under a 
car, Raikva was scratching his sores. The charioteer went near him and sat down and 
asked “ O Lord! art thou Raikva with the car?’ ’ Thus addressed, Raikva said “ lam 
Raikva O ! O 1 0 1 ” The prolongation of “ 0  1 ’’ is to indicate that he was suffering from 
the sores. Then the charioteer asked him “ Why are you sitting here 1 What do you 
want?" Raikva replied “ I want nothing, all my desires are satisfied. I require however 
only a smart boy to heip me in scratching my sores.” The charioteer then returned and 
told the Prince all this.

M a n t r a  8.

P 7 3  m m  ^ T T  TW> U U  \  S ir ?  I

f  ^rrrsfe?T$rfcr ii -  u
*fcT USITTi *3°^ : II l  II

ff. Sab, he (the charioteer). trwrR.AdbastAt, under,beneath, at the bottom. 
fratTRl Snkatasya, of a car. qrflPTff. Pamdiiam, sores, itches. tHtrsTfUrq; Kasamd- 
nam, scratching. Fhe chanoteet found a person under a car scratching itches. 
Finding in him the marks given by the king, the charioteer was convinced that 
this was Raikva So he respectfully sat down near him. sqr CJpa, near, ap-
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'#EjQ|nrJiwig near and saluting him. 3Tr%laT Upaviveia, sat down. ^ l am. -nm ■* 
(Raikva). 5 Ha, indeed. sparer ABhyuvada, addressed, jf Ivani thou,<jNu, now, 
alone. *m : Bhagavah, O Lord ! O S ir ! ?fk Sayugva raikva iti, Raikva
with the car thus, grg Ahani, i. fg Hi, verily. TO'TO' TO Arts, ara, ara, O ! O . >.

Iti, thus, trfastlt Pratijajfie, replied. ^  g gf=ffr Sa ha ksatta, then that chariot
eer. ts#rnst Anvisya, searching. Avidani, I have found. to  In, tlius.
Pratyeyava, returned.

8. T h e  charioteer (c a m e  to  a m a n  w h o  w a s  l y in g )  

b e n e a th  a  e a r  a n d  s c r a t c h in g  h i s  it c h e s.  A p p r o a c h i n g  him 
(a n d  a f te r  S a lu t a t io n )  lie  sa t  d o w n  n e a r  h im  ; a n d  a d d r e s s in g  

h im  s a id  : “ S i r ,  a re  y o u  R a i k v a  w it h  th e  c a r  ? ” H e  a n s 

w e re d  “ V e r i l y  I  a m  0  ! 0  ! 0  ! ” T h e n  th e  c h a r io t e e r  re 

tu rn e d  a n d  s a id  “ I  h a v e  f o u n d  h im  a f t e r  ( lo n g )  se a rc h . 211 .

M ADHVA'S COMMBNTAllY.
I 11 tho last acthyaya has been described the vidyas like the Madliu and fcho O a i l r i .  

The present adhyaya teaches also tho science of tho Supreme Brahman in all Bis aspects, 
both as tho para and tho apara Brahman. Tho sruti introduces the Samvargu vidya by a 
story of Janasrnti.

BhalUksa means one whose sight is bad, short-sighted. (The sense 
is that if you cross the light of Janatfruti then you will be burned.)

(The words kpita jifca of tho text lias been explained by Sankara as the throw of tho 
dice called krita, whoso value is four and which absorbs the other rasts. Tho other casts 
also bear tho names of the yagas. Madhya shows that there is 1 10  alid reason why these 
words krita, Ac., should not ho taken in their ordinary sense of d< >ting ages).

Tho words kritava jitaya &<?., mean he who has mastered the dharnia 
of the krita yuga, (and got the fruit thereof,) has mastered the dharma 
of the other ages also like tret a <fcc., and gets the fruit of those dharmass 
also. (So when a higher virtue is acquired, the lower is included in it). 
Similarly the fruit of the good deeds of persons following the lower dharma 
belongs principally to this follower of the dharma of the lqita age (for it 
is the presence of this high personage which wards off all evil influence 
from the locality where he resides, and makes it possible for inferior 
men to perform their dbarinas). The words “ afiga are ” mean “ are afiga”
0 desired one ! ahga=ista. 0 ! friend ! Raikva of the ear should he 
inquired into.

In replying to the question of the door-keeper Raikva said “ ahani 
hi ara, ara, ara.” The last vowel of the word arc is prolated, not as a mark 
of contempt by the sage, but because lie was scratching his itch at the time 
and naturally spoke loudly (as all people in illness are irritable.) (The 
holy Raikva would be the last person to be contemptuous towards anyone. 
Sankara’s explanation of the pluta vowel in TO TO TO is untenable).

i v  ADHYAYA, l KHAVOA. (2E.
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M a n t r a  i .

q f o r w  m tifa m \ rc<3&-
W r T ffa q  <T^FT S r f r R ^  r f ^ f r ^ R  II * II

rPf 1 at, therefore (having thus hearci the story of the meeting of the chario
teer and Raikva), 3  U, indeed, g Ha, verily. 5fR>gRf; <ff5rrattf: Janasrutih, 
Pautrayanah. sthtr $at Satin i, six hundred. »nrf? Gaviin, cows. (SpÊ s 
Niskam, a pearl necklace, Asvatari rathain, a mule-chariot, a carriage
drawn by a pair of mules. All these were taken by the king as presents for 
Raikva. ?t?r l'ada, then (for the sake of making a present). =»rreR A day a, hav
ing taken. gf<T Prat ichakrame, (the king) went towards (Raikva). H
Tam, him (Raikva). g Ha, then. AbhyuvAda, said, addressed.

1. T h e r e f o r e  J a i ia s r u t i  P a u t r a v a n a  h a v i n g  t a k e n  s i x  

h u n d r e d  co w s, a  n e c k la c e ,  a n d  a c a r r ia g e  d r a w n  b y  a p a i r  

o f  m u le s ,  w e n t  to  R a i k v a  a n d  a d d re s s e d  h im  t in ts .— 242 .

M a n t r a  2.

^ T T f ^  5 F T T P T  3,

£f P7TT ^ T c T I X ^ r f a  *IT  ^ f r T T ^ q T ^ f  f R  II R  II

TeH Raikva, O Raikva ! tpnfa Imani, these. Jtmrft’nir* S»at satftni gavani, 
six hundred cows, Ayam niskah, this necklace, ’STTPTVggftor Aynm-
asJvatari rathah, this carriage with mules. 3J3 Ann, a particle to be joined with 
the verb tOTP?. a Me, to me. rrfpu k'Trfr? EtAm bhagavah devatam, that 
Deity, O venerable. Sir 1 (^3) grrRr Auu, sadhi, teach. *?r Yam, whom.
Devatam, the Deity. UpAsse, thou worshippest. 5fg Iti, thus.

2. 0  R a i k v a ; the se  s i x  h u n d r e d  co w s, t h i s  p e a r l  

n e c k la c e ,  t h i s  c a r r ia g e  w i t h  m u le s  (a re  y o u r  fee). T e a c h  

m e  0  M a s te r ,  t h a t  d e it y  w h i c h  y o u  w o r s h ip .  — 2 4 3 .

M an t r a  3.

? T §  f  q r :  f T t R T  * T t f o -

H p  ^ R ^ r c i :  % 5 T F R [ :  W  H r̂ -

cfdl^PT II \  II
* 3  Tain, him (the king). 3 U, indeed. % Ha, verily. 3*: Parafc, the 

other, i e„ (Raikva) ; the eccentric sage, different from others, sriff-^pg Pra- 
ti-Uvacha, replied. Aha, O ! sut?gr Haretva, it is a compound of hara 
+  itvft; hAra means “ the necklace"; and ilv a = " carriage.’ ' The Visarga of
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------------------------------------- te r
VftfrjflBS&gHided .anomalously, SUT-Sfodra, O $fldra. m  Tava, thme.

Saha, along with. % %  Gobhih, cows. ?r?3 Astu,. let be. ffir In, 
thus, tr? Tat, therefore, then. «  U, indeed, g Ha, verily. 5 ^  Punar, again.
^  Eva, even. jgfspglS?: $WWP Jftnasruti, Pautrayana. ^  Sahasram, 
gav&m, a thousand cows. Niskatn, a necklace. W ? Asva.au
ratham, a carriage with m u l e s . D u h i t a r a m ,  his daughter (in order to give in . • 
marriage to the sage). ?T4r Tadft, then ; or FffT Tat, to that place: there. «TRW 
Adftya-, having taken, iffihanift Pratichakrame, went towards (Raikva).

3. T h e  o t h e r  r e p l ie d  “ F i e ! th e  n e c k la c e  a n d  th e  

c a r r ia g e  0  S . ld r a  ! h e  th in e ,  e v e n  to g e th e r  w i t h  th e  c o w s . "  * 

T h e n - J a n a s r u t i  P a u t r a y a n a  t a k in g  a g a in  a t h o u s a n d  c o w s, a  

p e a r l  n e c k la c e ,  a  c a rr ia g e : y o k e d  w i t h  a p a i r  o f  m u le s ,  a n d d i i s  

d a u g h t e r  w e n t  h a c k  to th a t  (p la c e  w h e re  R a i k v a  w as). — 2 ! k
M antra d.

TST o t  ^rr?TTS?T iiTTTT W  vn T cf: ^ T ^ tT cT  H SU
fin Tam, him (Raikva). g Ha, indeed. Abhyuvftda, said (the king). Idam 

sahasram gavam, these cue thousand cows. Ayam niskah, this pe.ui neck ace.
A yam, asvaiari rathab, this carriage with a pair of mules Iyam, this.

Jay ft, wife. Ayam, this, gPR Gramah, village. ’ asinin, in
which, srutr Asse, thou art sitting or dwelling. Anu eva raft bhagavah sadhi 
iti, teach me even O Master!

4. T h e  k i n g  s a id  to  h im  “ R a i k v a  ! th e se  o n e  t h o u s a n d  

co w s, t h i s  p e a r l  n e c k la c e ,  t h i s  c a r r ia g e  d r a w n  b y  a  p a i r  o f  

m u le s ,  t h i s  w ife ,  a n d  t h i s  v i l la g e  i n  w h ic h  th o u  d w e lle s t  

(a re  t h y  fee). T e a c h  m o  0  M a s t e r . " — 245.
Note.—When Raikva declined at first, the Stidra king made the natural mistake, tor 

a man of his caste, that the presents wore perhaps too small and so the sage had refused 
to teach. So lie came hack with larger gift and brought his daughter even to be given 
in marriage to the saint. This was another mistake! The attraction o f  women is the 
greatest perhaps, but Raikva had transcended this stage. All that he wanted was a 
smart.-servant to drag him about in his car and scratch his itches. Seeing that the king had 
not anticipated his wants, lint was offering him things which were perfectly useless to 
him, Raikva naturally became annoyed, and tauntingly remarked as follows.

M an tra  5.

rT ^ rr 1  a r 1 i

f R T  f r T  * T f

<=T#T f f a F *  II X  II
?% f|[Srq: I! \  11
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Tasyah, of her (the king’s daughter), g Ha, verily. 335 
face. Up’odgrih^aD, taking up; looking for a short time, taking a
look at. trtrsr Uvacha; said (in an angry tone). srsTgR Ajahara, take back, i 
am an ascetic and do not want these tilings, '{trr: Ini ah, these (presents). 3* j  
fkidra, O ^Odra. W t  Ancna eva mukhena, with this face even ; i. e., by
means of these presents alone. 'WSiTl'^Stn $ Alapayisyatha thou wantest 
to learn, to make my acquaintance. Without serving the teacher, thou wishest 
to become intimate with him by means (mukha) of these gifts alone. The 
king then propitiated the ,age by serving him as a pupil Raikva being 
pleased with the service, then said to him the secret doctrine, as taught in the 
next kbanda. The phrase tasmai sa ha uvacha must be read here. T 'as-
mai, to him (the king), tj Sa, lie (Raikva) g Ha, verily. sqpT Uvacha, 
said. The Sruti next shows why those villages were called after Raikva. 
% Te, those (villages), 5 Ha, well-known, qer Ete, these. ^  Raikva-
parnfth nSma, called RaikvaparnA. Jr r̂fspj Mahavrisesu, in the land of the 
Mahfivrisas, in Kashmir, jpr Yatra, where (in which village). Asmai, for 
whose sake; for the sake of the king, in order to teach him. q^ra Uvftsa, 
dwelt.

5 . t ie  lo o k e d  fo r  a w h ile  a t  h e r  face, a n d  s a id  (to 

the  k in g )  “ T a k e  a w a y  th e se  ( g if t s )  0  th ld ra  ! T h in k e s t  th o u  

to  s p e a k  w it h  m e  t h r o u g h  t h i s  m e a n s .” ( T h e n  th e  k i n g  

s e r v e d  R a i k v a  a s  a  p u p il,  a n d  h e  b e in g  p le a se d ) to ld  (th e  

se c re t ) to  h im .  T h e s e  a re  the  R a ik v a p a r n a  v i l la g e s  in  the 

la n d  o f  the  M a h a v r i s a s  ( K a s h m i r )  w h e re  R a i k v a  d w e lt  in  

o r d e r  to te a c h  h im .— 216 .

MADHYA'S COMMENTARY,
Raikva angrily addresses Jinas'ruti twice as O Sfidra ! Jinasruti Pautrayana was 

not however a feildra but a Ksatriya by caste. Why was he then addressed us SAdra ? 
Th" Commentator answers it thus.

The word fltidra here moans 0 1 1c who is overpowered (Ira) with 
sorrow (sluch). (The king was overwhelmed with grief at not knowing 
the secret of Raikva’s popularity).

Moreover Pautr&yana was a king (and could not have been a Sudra 
by caste). Thus we find in the Padma Parana :—“ The king Pautrayana 
being overcome with grief was addressed as Sfldra by the sage. He 
learnt the PrSna-Vidya from the sage and attained the highest merit.”

Note.—This is the conventional explanation of the word hAdrn, used twice in this 
passage. The explanation is as old ns the days of the Vedanta Sfltras, where also this 
passage is similarly explained. In ancient India however, there were Sddras who were 
kings, and BralnnanaS did not scruple to enter into matrimonial alliances with tlje SAdias ; 
and never hesitated to impart Brahma Vidya to thorn,
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T h ir d  L u a n d a .

Mantra i .

H ^ n f f  ^p t t  w f ^ ^ r ^ f r T  m g i r * r 5 » f a  

q -^ r  ^ T f s ^ f l f r T  T f W T T ^ f a  9 3 T  3 T ^ -

g r r ^ f r r  n  *  ii

^rg: Vayuh, the chief Vayu, the Christ. t o  Vftva, even, alone. TO*U 
Satiwargah, the Absorber, the Eater, the Container, the Destroyer, the Devoured 
jRr Yada, when (at the time of Malta Pralaya or the Great Latency). * 
Vni, indeed. =afa': Agnih, the (ire; the Deva of lire. UdvAynti, goes out,
quenches, dies out. qi3«r Vayum, in the Vayu. <?* Eva, even, alone.
Apyeti, goes also, sarecr Yada, when, SQryah, the sun. qfsr Astnni eti,
sets, goes down. Vayum eva apyeti, goes into the vayu indeed. Yada, when.

Chandrah ; the moon. Astain eti, goes down ; Vayum eva apyeti, goes 
into the Vayu indeed.

1. ( R a ik v a  sa id ).  The V&yu indeed i s  th e  c o n t a in 

er. W h e n  (a t th e  G re a t  L a t e n c y )  the Agni g o e s  cut, he 

vt l i l y  goes in t o  th e  V a y u  ; w h e n  the  S u r y a  g o e s  d o w n ,  lie  

e n te r s  th e  V a y u  in d e e d  ; w h e n  th e  M o o n  g o e s  d o w n , h e  e n te r s  

the  V a y u  in d e e d .— 247 .
Note.—1The V&yu tlio First Begotten is the Last. Resort, the End of all Devas, Angnlr 

anil Archangels, when the Great Dissolution sets In and the manifestation enters into (ho 
Latency,

M a n t r a  a.

u h ii
Yada, when, 'qtq: Apah, the Waters, India. Uchchhu-

syanti, dry up. Vftyum eva apiyanti, go also into the Vayu even. qr*|: Vayuh, 
the Vayu. Hi, verily, qq Eva, even, qqrq. Etan, these, SarvAn, all.

Sarnvnilkte, devours, consumes, qfs Iti, thus, so much. îfqV'Tqn Adhi- 
daivatam, with reference to the Devas. lhe cosmological aspect of the Vayu. 
The Macrocosmic.

2. W h e n  th e  W a t e r s  a re  d r ie d  u p  (a t the  G re a t  

P r a la y a )  th e y  v e r i l y  g o  in to  th e  V a y u  ; \ a y u  in d e e d  c o n t a in s  

th e m  a ll. T h i s  the  m a c ro c o sm ic  a sp e c t  o f  th e  V a y u — 2 4 8 .
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’ Mantra 3 . k X L i

^TT^RfT STOT ~ m  *T ?4^  ^NT% STRÛR
T̂JT̂ r% siw srrw^iH strt tr: grtfr iflrTFR-

^ T t T r f 7  f f a  II 3  II
Atha, now, next. Adhyatmam, with reference to the bod'/

(atmam). The Microcosmic. spur: Pranah the Life, the Christ in Man. The 
Chief Breath, Vftvn, verily, gqu: Samvargah, the Container. t=r Sa, he 
(a man) : or the Prana. «p»f Yada, when. Tifijpr Svapiti, goes to sleep ; causes 
to go to sleep, ttrar? Pr<1nam, into the Prana, oa Eva, indeed. Vak, the
speech. Apyeti, enters, sffjrpar Pranam, into the Prana. Chaksuh, the sight.
Pranam, into the Prana. %ar? fjrotram, the hearing. *tfp. Manah, the mind. 
Pranam, into the Prana. Pranah, hy-eva etan sarvan sariivriiikte iti, The 
Prana verily even consumes these all.

3. Next, t lie  M ic r o c o s m ic .  T h e  P r a n a  i s  in d e e d  flu 

C o n t a in e r  o f  a ll. W h e n  the  P r a n a  s e n d s  a m a n  to d e e p  

s leep , th e  sp e e c h  v e r i f y  g o e s  in f o  the  P r a n a ,  th e  h e a r in g  

g o e s  in t o  the  P r a n a ,  the  m a n  a s  (th e  c o m m o n  s e n s o r y )  g o e s  

in to  the  P r a n a .  T h e  P r a n a  in d e e d  c o n t a in s  th e m  a ll.—  

249 .

Vote. The speech et c., of course refer to the presiding deities of theseorgans.
M a n t r a  4 .

*nr -*r ft snjjfcr ^  sriw: smrpq u .2 11
■It I au, these two, tf Yai, indeed, tî r Etau, these two. ^  Dvau, two. 
Saiiivargau, the Consumers, the Containers, the Seeds. ?ng: Vaytth, the 

Vayu. rid Eva, even. ^ 5  Devesu, among the Devas. nrnr: Pranalj, ■ the Pra
na. Pranesu, among the Breaths ; the senses.

4. T h e s e  th e n  a re  th e  tw o  C o n t a in e r s — th e  V a y u  

a m o n g  th e  D e v a s ,  th e  P r a n a  a m o n g  th e  se n se s .—  2 5 0

M an t r a  5.

iwuTwf srgT'̂ trflr rt»m 3 ti t , 11
t&H Atha, nov..  ̂ lla, once, indeed. tSpf f̂J^Saunakam, the son of l^unaka. 

nC ha, and (alsocalled), Kapeyam, of the clan of Kapi. f̂%srfrrRom
Abhipratarinam, Abhipratarina. sf Cba, also called, Kaksasenim, the
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V''So» of Kaksaseua. <rfi;[%as(rfr Parivisyamftnau (when these two) were distri
buting food. (Or. when these two were taking food) and were waited on at 
their meal, Brahmaehari, a religious student. Bibhikse, begged
food (of them). Tasmai, to liirn (the Brahmacharin). ^ U,even, ? iia, behold. 
 ̂Na, not. Dadatub, gave.

5. Once wlien Mnunaka of l.lie cl tin of ivapi, and Alitu- 
pratarin the son of Ivaksasena were distributing food (to 
their guests) a religious student begged of them. They, 
however, gave him nothing.— 251.

Mantra 6 .

Ff e t t o  ^  wi: ^

JT rqnpf 'k r t  T O r i

T O  TT T O T  TTrTST II $  (I
U Sa, lie (the Brahmacharin). g Ha, then. Uvacha, said. irgTrrir:

Mahatmanah, the Mahatmas, the Great Ones. =q-gr: Chaturah, the four, i.e., Agni 
SQrya, the Moon and the Waters as well as speech, sight, hearing and mind, ŝp 
Pevah, God : the Shining One. tr̂ ;: Ekah, the One. sr: Kah, who. ff: Sail, he, 
that. 3f>Trr JagSra, swallowed, devoured, gruum Bhuvanasya, of the world, 
itrqr: Gopak, the Guardians, the Protectors, u Tam, Him. Kapeya, O
Kapeya. g Na, not. Abhipasyanti, see, recognise. «twf: Martyah
tlie mortals, r̂fvpj'irrt  ̂ O Abhipratarin. Bahudha, in many places. TO"T
Vasautam, dwelling. Yasmai, to whom (belongs). % Vai, verily. rrfpr
Etad, this. WSW Annam, food, l asmai, to him. ^ Na, not. ?=fi>r Datlam,
given. Sft I ti, thus.

6. Tic said : 0  Kapeya ! 0  Abhipratarin ! Ho the 
Guardian of the world, the One God, has swallowed the four 
Great Ones. He dwells manifold among the mortals, but 
t hey sec Him not. Who is He ? He to whom the food belongs, 
to him it has not been given.— 252.

M a n t r a  ;.

f  51TFR?: T O T : srfcTTO H : T O T F T O T  TOHT

n f f -

T O flT fT T O T R t TO?TfTrftfrr 1  TT  

T tT O  f ^ r r ^ f f c T  II V5 II



rjilrÎ moGYA~t]PÂ At)- (S t
? Tat u, that even, that deity about which the student bad propound

ed the riddle, g Ha, verily. BRrfa: $aunakah Kapcyab. uffputPC Prati-
Hiatjvanah, cogitating, pondering. nRt«ir*l Prntyeyaya, came to know, Saunaka 
Kapeya pondered over that and came to knew the deity about which the student 
t ad asked. He then said to the Bralimacharin. ?trt*ir AtmA, the lord, the 
mas ter. DevanAm, of the deities, (like Agui &c.) stRrjT JanitS, the
progenitor, tlie father, spurdRt PrajanAn), of all creatures, of all men. flnct <%'■ 
Hiranya daiustrah, golden tusked, Babhasah, the eater, the consumer.
f̂sfnrTC-AnasOrih, (by name) Anasin i. Literally ana—moving, or breath, suri, 

wise, or wisdom. The Energetic W ise; or the Breath of Wisdom. tfgnrRf 
Mahantam, great, tsrcu Asya, his, of this Auasdri, the Breath of Wisdom. 
HftaR1? Mahimanam, greatness, srrg: Aliuh, declare (the wise), 
Anadyauiftnah, not being eaten (by any): except by Visnu. ajar Yat, because.

Anannam, non-food, non-material, the immortal devas even. 'sffrfAtti, 
He eats, hi, thus. % Vai, verily, spqfr Vayam, we. aru^rR^ Bralimacharin, 
O Brahmach&rin ! 533 ldam, this. The chief Prana. Upasniahc, we
worship. 3rfT Uatta, was given !sr»̂  Asmai, to him (student) ftg iy  Bhiksftm, 
food. $|% Iti, thus.

7. (Saiuuikii Kapeya, pondering over this (riddle), 
came to understand it and said : “ 0  Bramacharin ! He
is the Lord of the devas, the Father of all beings, the Golden 
tusked, the Consumer, (His name is) Anasuri, the Breath of 
Wisdom. (The wise) declare His greatness to be great in
deed : Because not eaten by any, He eats even the uneaten
(the Devas). This is the God that wo. worship.” (Then 
Kapeya said addressing others) “ Give food to that stu
dent.”— 253.

Mite—This shows that ti e charity should bo discriminate. Tho real student should 
I*, supported. Though Prana is so great, jot He even is subordinate to the Supreme. 
Tin1 next verse shows that.

M antra 8.

H T fir T  < T C *T T ^ t? fi t T 'F f s W  fqR T C S T rfr

f S K S r S w H  z i  VR3T5TR* *RT% Gyj 377 

7  ^  ^  I K  II
ffer qtfra: ii \ !i

Tasmai, to him (the student). 3 U, ? Ha, mere expletives. 
Darluh, they gave (food). Then the servauts gave food to that Bralimacharin.
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re legend thus illustrates that Vayu is the Consumer or Destroyer, 
for at the Great Latency everything and all beings merge into him. Blithe 
is not the Supreme Destroyer—God alone is the Supreme Destroyer, as He 
is the Supreme Creator also. Raikva now goes on to teach this. % le, these , 
% Vai, indeed. oh Ete, these, ’T'trpq Pancha auye, pah ha anye, five
other, live otlicr. Namely the four macrocosmic Devas and their consumer 
\ ayu tlie fifth; and tlie four microcosmic Devas and tlieir consumer Pra ia the 
fifth. Daiasantah, are ten, make the complete number; for ten is the
number of perfection, rpr Tat, therefore. Kritam, fit is called) Krita, I ae 
number ten is the symbol of the Krita Age (tlie Golden A ge); because as in 
the Krita Age all Dharmas are perfect, so in the number ten all numbers are 
contained. rttHTtf Tasm&t, therefore (in tlie above manner). uqfg Sarvftsu, in 
all, i,e., in ten. Diksu, quarters, directions. Tlie directions are also ten.

tp? Annam eva, even the food (exists), Dasa, (as the perfect) ten. 
Kritam, (therefore it is called) Krita or Perfect. Namely tlie live Cosmic 
Devas, Agni &c., (including Vayu) and the five microcosmic Devas, Speech &c., 
(including Prana) arc all food indeed, trqr SA esA, that this (the Lord of 
tlie above ten Devas). fqrr? VirAt, tlie Over Lord, the Lord Visnu called 
VirAt. AimadI, the Eater of food. t=r*tr TayA, by Him ; (the Virat). 533
Idam, this, Sarvam, all, £rrw Dristam, is seen. He sees all this. lie is

Omniscient. Sarvam, all. tsrra. Asya his. fsc*r Idam, this. Dristam, seen.
Bliavati, becomes, Ann&dah, the eater of food, healthy. Bha-

vati, becomes, 3: Yah, who. <rq Evam, thus. Veda, knows, worships. ‘ 1 he 
aspirant wlio knows Visnu thus as the Highest Eater, and worships Him 
himself becomes partly a knower of all, according to his capacity.

8. They gave him food. Now these five and the 
other five make ten, therefore this is called Krita or Perfect. 
Therefore these dwell in the ten directions ; and as they are 
ten, they from a Kritam or Perfect number. All this ten 
is indeed food. That Virat (Lord Visnu) is the eater of (this 
tenfold) food. He verily sees all this. He who worships 
(Lord Visnu) thus, sees all this, and becomes an eater of 
food.— 254.

Note._The ten quarters are presided over by these ten devas, Agni, &c. They
constitute collectively a Kpitaui or the Perfect number: aud arc tho food of Visnu, la 
other words tlie God is tho end ot all, the Highest Container higher than Prana. Tho 
great difference between Madhva and modern Christianity is that he never makes 
Christ eqnal to God.

MADHVA’8  COMMENTARY.

It is thus in the P r a b h a f i ja n a “  Because Vayu consumes (sarij- 
vrikto) all Devas) at the time of tlie Great Dissolution), he is called the

13
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TdSdhtainer (Samvurga). Great indeed is bis glory because himself not 
eaten by any (except Visnu) he eats all the Devatas.”

The fclruti says “ Ten verily is this all.” (This shows that the 
universe is made on t he key-note of ten).

As krita or ten is a perfect number, the Five Deities, when regard
ed in their cosmic and microcosmic aspects, become ten, and thus they 
are said to be Kritaui or Perfect.

Note.—The dovas arc really eight, but they are counted as ten, when taken along 
with Vayu in his two aspects of Vayu and 1’raua. The words pa delta anyo paiicha any© of 
Mantra 8 , therefore do not mean that they are different sets of live, but the same live 
looked at from two points : the subjective and the objective.

As these eight complete the number ten, when Vayu counted as two, 
is taken along with them, so all these Devas together with Viiyu dwelling 
in all quarters are (consideredj indeed as food.

[Note.—The Vayu also becomes food and is called Anna®.]
The God who is the Eater of this (ten-fold) food is the Lord Virat 

namely Vî nu Himself.
The word auadyamana in Mantra 7 shows that Vayu is not eaten 

by any (except Visitu); as says the following verso :—
“ Vayu is the Eater of all Devatas, the Eater of Vayu is Jauardana. 

There is no eater of Him. He is called Virat, because He is the Over-lord 
( (adhirftja).”

F o u rth  K h a n d a .
Mantra t.

II \ II
Satyakamah, SatyakSma (by name). % Ha, once upon a time. 

3t'W5f: JabAlah, the son of JabSlA (the name of the mother). jabaiam,
mAtaram, to (his) mother JabAla. Arnantrayan chakre, addressed
(and said); consulted (his mother), snjwifr Brahmacharyam, the life of a religious 
student, studentship, the going to foreign land, in order to study the Vedas, in 
the house of the teacher. Bhavati, O lady! R w tifu  Vivatsyami. I wish
to dwell (in the family of a teacher) or lead the life Kim, what, «fnr: Gotrah, 
family, clan. 3 Nu, now. sr̂ *r Aham, I. Asmi, am.

1. Once upon a time, Satyakama son of Jabala con
sulted liis mother Jab ala, saying “ 0  Lady! I wish to dwell 
as a Brahmacharin (in the family of some teacher) now (tell 
me) of what family I am.”— 255.
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\ ^ ' , M e . - S a t j a l i i i a  had not yet boon invested with the sacred thread, so it was neces
sary to pass through that ceremony first, before ho could be taken as a boarder in some 
Vedie school. To enter such establishment it was necessary to recite one’s family. 
Hence this question.

Mantra 2.

Rtqgqrq ?rm 'iw£
qr-cfr qfr̂ rR̂ nr qr TRs r i r  %q q£m^-
urn m w r  3 qRrfqfer ?tr ® w&-

r̂qrwt sN'hrr 11 r 11
S3T Sa, she. 5 Ha, then. <jh5[ Enam, to him. UvScha, said. ?r Na, not.

3Tg«[ Ahain, I. Etad, this (thing gotra). Veda, know. rrr?T Tata, O child ;
0  dear ! jrt Yat, what, iFfpr Gotrah, family, clan, rfit Tvam, thou. sn%Asi,
art. arg Bahu, many, freely, thought less, unrestricted, =qrirft Charantl, serving, 
going about Hftm Kdt Parichftrinl. as a maid servant. Yauvane, in my
young days. r̂TT̂r Tvam, thee, ?f5fir Alabhe, I obtained. ^  TIT? Sa aham, that 
I. Etad 11a veda yat gotrah tvam asi, so I do not know of what gotra thou art 
3f*TnTr Jabala, Jabala. g  Tu, but. snirr Nama, named. Aham asmi, I am.
vTfaĵ rj): Satyakama, nSma, by name. Tvam asi, thou arc. q- Sa, that, .CTSTcRm: strfTm 
Satyakama Jabalah. Bravlthah, tell thou (to thy teacher), iti, thus.

2. She then said to him “ I do not know, 0  child ! of 
what family thou art. In my youth, when I was free to go 
about, as maid servant (and was not in seclusion), I found 
thee. Therefore I do not know of what family thou art.
1 am Jabala hy name, thou art Satyakama. Say that thou 
art Satyakama Jabala.”— 256.

Note,—Satyakima appears to bo tlio foster child of Jabala. She had picked him up 
in her youth and did not think of making enquiries as to his parentage. Abandoning of 
infants was not unknown in ancient India.

M a n t r a  3.

f  fTftg*TcT *qqfcf qq̂ TT-
* r w r r fa r %  n s 11

H Sa, he. 5 Ha, then. grfifficra; Hflridi umatam, to Haridrumata (the son 
of Haridrumata). Gautamam, of the family of Gautama qjtT Etya, going.
TTT’T Uv&cha, said. Brahmacharyam, studentship. *jrr?r?r Bhagavati,
with (thee) Venerable Sir. ^tirhl Vatsyami, I wish to dwell. 3*}*̂  Upeyam,
1 have come ; may I come, vrnfsfpt Bhagavantam, to (you) Venerable Sir,
Iti, thus,
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3. He then going to Haridrumata Gautama said to 
him “ I wish to dwell as a Brahmacharhi with you, Sir. 
So I have come to you, Sir.” — 257.

Ma n iRA 4.

f w - s r  5 e n ^ n f r f n  e  f f a r a  n r f H -
+TT H T

? IN r  ^ r f ^ T f r
?T1%  ^ T M T  3 H T H T f H G H  H c W H T  H T H  H T S f

^ T T H T v ffsR "H  H T  f f ? T  II '3  II
t  Tam, him. I  Ha, then. Uvftcha, said. j% Kim, what. rfpr. Gotrah,

family. g  Nu, well, now. #RT Somya, O friend ! stfrr Asi, thou art. ^  In, 
thus. ?r Sa, he. f  Ha, then. snrr* UvAchn, said. Na nham etad veda, I do 
not know this, qf Bho, O Sir. Yad gotrah aham astni, what family I am.

Aprichchham, I asked, irm̂ ur Mataram, mother. <tr Sa, she. >573 Mam, 
me. ggia^tg; Pratyabravir, replied. ^  Bahu, &c,. the same as in the last mantra.

4. He said to him : “ Of what family art thou, my
friend?” IIe replied: “ I do not know, Sir, of what family
1 am- I asked my mother, and she answered : “ In my youth, 
when I was free to go about as a maid-servant (and was 
not in seclusion), I found thee. Therefore I do not know 
oi what family thou art,. 1 am Jabala by name, thou art, 
Satyakama.” 1 am therefore Satyakama Jabala Sir— 258.

Mantra 5.

f T F T ^ T  ?T T M f s P T T  f T H
^ 3*.^RTT H I  cTT w f t w -

*7 f  ! j h n R T  r T
VST II *  | |

f fa  <33^: I) «  !l
4 ram, him. g Hn, then. 3 ^  UvAcha, said. q Na, not. ^  Etad, this. 

AbrAhmanah, a non-Brahm.an entitled; a person not belonging to the
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^pecnrt 'Varnas entitled to Brahtna-jtUlita, f% Vi, always. Vaktum, to say.
Arlmti. is capable. Samidham, sacred fuel. emr Somya, O friend !
Aliara, bring. ?7T Upanesye tva, I shall invest thee (with the

sacred thread), I shall initiate thee. 7 Na, not n3?T?[ Satyat, from truth. 
^T»rr Ar; h, thou didst swerve. Iti, thus. He said to him “ A non-BiAhmana 

i’., a person undeserving of Divine wisdom (Brahman) is not capable of such 
truthfulness; you are a BrAhmana (a fit candidate for Braluna-jhana). 1 
will initiate you, as you have not swerved from truth. Bring O child ! the 

sacrificial fuel ” h l am; him. UpanTya, having initiated. fffiRr* K p v -
nam, of the lean, of the poor (Brahmanas). AbalSnam, of the weak
(Brahmanas). Or both these epithets may qualify the cows, but then the 
genitive must he construed in the accusative. I hen it would mean his <>wn 
four bundl ed lean and weak cows. ’’Trtyr sidn Chaturf 4atain, fout bundled, 
nr. Gah, cow.-. prtffSJT NirAkritya, having driven out of the cow-pen. W*T 
Uvac!in, said. Innah, these. Somya, O friend, Anusamvraja, b llow

after these, tend them, fff: Tah, them (cows). ftfSw w rm  Abhiprasthapnyan, 
driving (towards the forest). 73m Uvftcha, said (Gautama to him). 7^.1, not.

Asalia- na, without a thousand, WBt&l Avartaya, do return Gautama 
s -.or route back until these four hundred have multiplied to one
th in, he (Satyakama). - ?  Ha, then. Varsaganam, a number
of i'rovAsa, dwelt (in the forest), ?TP 1 alt, those (cows) ZRT't adA,
so It,;- { Sahasram, a thousand, rrif: Snmpedub, became.

te then said to him “ A person undeserving of 
Brahm vied go is never capable of such speed), (. hild ! 
bring tin tored fuel. I shall initiate thee, since thou didst
not swerve from truth.”

Having initiated him, he brought out four hundred 
cows belonging to some poor and weak Brahmanas and said 
(to Satyakama) “ Tend these.” When he was taking them 
towards the foresf, he (Gautama) said further "H o  not 
come back without a thousand.’ (Satyakama took them out 
and) dwelt in the forest for a number of years, till they bad 
become one thousand.— 259.

Note.—These years of tending oowk were probationary period of silence and self 
communion. If a person properly anti strictly observes this period of silent service, the 
Devas themselves will reveal to him the truth.
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M a n t r a  i .

s n r  w m m  \  § %  ^

s t f t w r  s r m  ̂  ^ T ^ ? f  ̂ \ \ \ \ \
9GI Atha, then. When the cows had multiplied to one thousand, ^ Ha, 

verily, Enam, him, to Satyakama who was thus endowed with faith and
austerity, afjtpf: Kisabhah, a bull. The chief VAyu (tlie Christ) in the form 
of a bull appeared before Satyakama. srwjqTg AbhyuvAda, said, addressed.

Satyakama, (3 SatyakAma! Iti, thus. h*T?: Bhagavah, O Lord. 
fRf Iti, thus 3 Ha, indeed, trftgw ? PratiduirAva, lie replied, unm W  Praptfth 
Small, we have reached. # prt Sotnya, O friend ! Sahasram, one thousand 
Thy pledge is redeemed, t o  PrApaya, take back, lead us. ;ft Nah, us. 
W ’TntffBt* Acharyakulam, to the home of thy teacher,

1. T h e n  a B u l l  s a id  to  h i m : “ S a t y a k a m a ! ” H e  

r e p l ie d :  “ M a s t e r ! ” T h e  B u l l  s a id :  “ F r i e n d !  w e  h a ve  

re a c h e d  th e  n u m b e r  th o u sa n d ,  le a d  u s  to  th e  h o u se  o f  the  

te a c h e r.” — 2 60 .
Mantra 2.

a w s r  %  < u i  m r m f c  s r ftg  h  cF H

i r i r ^  H p ft t̂ tt g ^ fH t  ^ n n n

HTR TT̂ T : W^lsTUT |RI|
HgTO : Brahtnanah, of Brahman, of the Supreme Brahman. ^  Cha, and sr 

l e, to thee. qre Padam, a foot : a portion called Va&ideva a^ifttj Bravaiji, 1 will 
tell : may 1 tell. ^  Iti, thus, sntfcj Bravitu, tell. % Me, to me. BhagavAn,
Sir. hi, thus, Tasmai, t» him. st Sn, he. % Ha, indeed, UvAcha,
said, arrdt Prachi dik, the eastern region or direction ĝ gn Kala, one- 
sixteenth P ranch!, the western region. DaksinAdik, the southern
region, ŝrr KalA, one-sixteenth. f?3T Udichi dik, northern region. ap<aT
Kala, one-sixteenth. The East is Vfliudeva, the West is Safikaisana, the 
South is Pradyumna and the North is Aniruddha. The Four Divine Forms 
dwell in these four regions, Esa, this. % Vai,|VeriIy. duu Somya. 
friend. r̂gsĝ T: Chatuskalah. four-sixteenth. qrT PAdab, a foot, a quarter. 
jHgjjrr: Brahtnanah, of Brahman. PrakajavAn, PrakAsvat (splendid). ?jth
NSma, name. The Mystic name of this aspect of God is the Splendid. The 
Brahman Himself is looked upon as Four-fold under the names of VAsudeva, 
Pradyumna, Aniruddha and Salikarsana. They are called Padas or Quarters 
of the Supreme Brahman. Each of these Padas is again sub-divided into four
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parts called Kalas or four-sixteenths. These Kalits also bear the same 
names as V&sudeva &c. Thus the first Kald of Vasudeva Pada is called Vasu- 
deva, the second Kala of Vasudeva Pada is Sankarsana, and sn on.

2. “ May I tell thee a quarter of Brahman (the Vasudeva 
Form) ” “ Tell me Sir.” He said to him. “ The Eastern region 
is one-sixteenth (Vasudeva), the Western region is one- 
sixteenth (Sankarsana), the Southern region is one-sixteenth 
(Pradyumna), the Northern region is one-sixteenth (Anirud- 
dha). This four-sixteenth constitutes one quarter of Brah
man, O Friend! The (secret) name of this quarter is 
Prakasavat.—261.

Mantra 3.

q  r r ^ m  T p f  s r q r m T ^ i -

TqT^T H T F i  q q iR T ^ fT  f

. mi ar̂ rar: sr̂ r̂ iH^qiPd \\\\\
S[f?r qssOTl II M l

5  Sa, he. 3: Yah, wlio. Etam, this (one quarter of Brahman consist 
ing of four Kalas). q# Evam, thus (named as Prakdiavat). Vidvan,
knowing, Hgng: Chatuskalam p&daui brahmaijah, the quarter of
Brahmatj consisting of four Kalas. sj^TOUil.f(W PrakatlavSn iti, the Prakasavat 
thus. Upaste, meditates, worships. srqiRrani. Prakagavan, full of splendour,
wfwrqsfrtt Asmin loke, in this world. Bhavati, becomes, ugtfspm: Prakaga-
vatah, full of splendour, luminous, s  Ha, indeed. Lok4u, worlds. The
luminous worlds like Vaikuntha &c. spifS Jayati, conquers, obtains. Yah 
etam, &c., the same as above.

3. He who knows it thus, and meditates on the quarter 
of Brahman, consisting of four-sixteenths, by the name of 
Prakasavat becomes full of light in this world. He attains 
luminous worlds, whoever knows this and meditates on the 
quarter of Brahman, consisting of the four sixteenths, by the 
name of Prakasavat.—262.

'.'v J  )?/ I V  A h t lY lY A ,  V  kHAKpA. J
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Mantra i .

m m  qr?  ̂ bt wfwrswiH-
% n  m  ^ i m s r F T  *tt s w < * f
p i *  wtstb srff«mf^T n \ w

^fjf- Agnilj, lire. % Tc, they. qt» I’ddani, a quarter. «flW Vakt.i, will 
tell, Iti, thus. The Bull having declared one quarter of Brahman, said
“ T h y  fire iV, the deity of lire, will tell one quarter of Brahman. So say in"
he went away. ?r Sa, he 5 Ha, then. **: Svah, the morrow, m  Blltl •*" 
became, came. nr: G %  the cows. nfSrerWTWTSl. W C  Abhiprastbapayan, 
chakara, drove (towards the house of the teacher), ffT : Bali, they, *13 Yatra, 
where, in what place. nra Say am. evening. Babhiivuh, became.
Tatra, there, srfg^ Agnirn, lire. tm W lW  Upasamadhaya, having lighted, 
having put tbe fuel (samidh) .OH the lire. Uparudhya, having peuw
(the cows). nHN? «fW*l Samidham, ad hay a, having placed the fuel on the ‘ 
HWTH Paschat, behind. Agueh, of the fire. wr?- Prau, (looking) to the t. 
arB^Ptt Upavivesa, sat down.

1. Thy Agiii will declare to you another quarter of 
Brahman. (Thus saying Vayu went away). He, when the mor
row came, (drove the cows towards the house of the teacher). 
Where the night overtook them, he lighted a fire, penned 
(he cows, placed fuel on the fire, and sat down behind the 
lire, looking to the east (meditating on the words of the 
Bull).— 263.

.Vote.-It appears that the house of the teacher was at a great distance, for it took 
four days to reach it. Moreover Satyakama was kind towards the animals and was not 
driving them hard : but allowed them to walk slowly.

Mantra 2

 ̂ ffer wm  firff srfrT-
11 R II

jfjf l am, him. Agnih, the deva of fire (materialising). '5pg?IT*r Abliy-
uvada, said. ff(Jf=SPTr  ̂ Satyakamd 3 O SatyakSma. lti, thus. *nr?c Bhaga- 
vah, Sir ! ?fq lti, thus  ̂ Ha, then. mtlpSKr Pralisusrava, replied,

2. Then Agni said to him “ Satyakama!” “ Sir!” he 
replied.— 264.
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Ma n t r a  3.

agror: gpg * <jr sranfhfa aftg it wraifafa 
h#  stara sfaft 5OT=aft# qwrr #: m  sgsp ^  
t  fft*a =5i5 ŵf. arst agrotssTirraraTO 11 k 11

Bjnr. Brahmanah somya te padam bravasji iti, ‘ may I tell thee a quarter 
£ ’ of Brahman. srftgf Bravltu me Bhagavan, iti, He said * Tell it Sir. Wef 

g ^ g ^  Tasmai saha uvacha, he said to him. Pmhivl, the earth, the
physical plane. ssstT Kal4, one-sixteenth (Vadudeva sixteenth), spsfl^g? Antarik- 
am, the middle region, the Astral plane. Kala Sailkarsana, one-sixteenth, 'H. 

Dyauh, the heaven, the mental plane. Kala, the Pradyumna sixteentu tl'SS- 
' Samudrah, the Great Expanse, the Buddhic plane. Kala the Aniiuddha one- 
sixteenth. Esa vai somya chatuskalah padah Brahmanah, this verily O 
friend, is a quarter of Brahman, consisting of four-sixteenths.
Anantavftu, the endless. Anantavat. Nlma, named.

3. “ May I tell thee, friend ! a quarter of Brahman
me Sahkarsana Form)? “ Tell me S ir” He said to him 

“ The earth is one-sixteenth : the intermediate region is one- 
sixteenth , the heaven is one-sixteenth and the great expanse 
is one-sixteenth. This is a quarter of Brahman, consisting 
of four-sixteenths : and called Annantavat.— -265.

Mantra 4.

\\ *  H
qgj srwst D % li

. Sa, he, &c. The same as mantra 3 of the Fifth Khan<Ja except that the
*  word anantavan is substituted for the PrakaiavSn.

Jj 4, He who knows it thus and meditates on the (»ban-
karsana) quarter of Brahman, consisting of four-sixteenths, 
kinder the name of Anantavat, becomes endless in this 
world. He attains endless worlds (after death) who know
ing this meditates on the (Sank ars ana) quarter of Biahman, 
consisting of the four-sixteenths, under the name of Ananta
vat.— 266.
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S e v e n t h  K han d a .

M antra i ,

sr f  h i  3 r f ^ * s r P F iH -

ĤTT rTT ^ ^ r f ^ R T T H F T  *TT 3 ^ ' ^

^ T W ^ F T  q $ J T # : R f T R T ^ ^ T  II \ II
ifg: Hamsa, a flamingo. The Four-faced .Brahma in the form of a fla

mingo. % I'c, to thee, qx? P4dam, a quarter. aptur Vakta, wilt tell, will declare. 
The Agni sa id ‘‘ Lord Brahma in the form of a Flamingo will declare to thee 
a quarter of Brahman.” So saying, he went away. The rest as in Mantra i 
of the last Khaijda.

1 “ A flamingo (Brahma) will declare to you another 
quarter of Brahman.” (Thus saying Agni went away). He, 
when the morrow came, drove the cows towards the house 
of the teacher, and where the night overtook them, he lighted 
a fire, penned the cows, placed wood on the fire, and si. 
down, behind the fire, facing the east.— 267.

M antra 2.

\  ffrT T O

ffct f  II * II
<X Tarn, to him. Hamsah, a flamingo. tjqfqqa Upanipatya, having

flown. sngttR Abliyuvdda, said. The rest as above in previous mantras.
2. Then a Hamsa flew near and said to him : “ Satya- 

kam a! ” He replied : “ Sir.”— 268.
M a n tr a  3.

H TT? sRFjftfrT H  R W rfofcT  

cftit fHrrqTf^T: qR T

I t  qTTT 37PWT ^TFTRTWTH II ^ II
Brahinanah, of Brahman, The words are the same as in the corres

ponding mantras of the previous two Kandas. The Kalas however here 
are different. sqnr. Agnih, the fire (is one-sixteenth and is called Vasudeva Kala 
of the Pradyumna Pada). 5$: SQry ah, the sun (the Saiikaisana Kala of the 
Pradyumna Pada). ^jr: Chandrah, the moon (the Pradyumna Kala of the 
Pradyum na Pada). fqtqrr Vidyut, the lightning (the Aniruddha Kala of the 
Pradyum na Pada.) Jyotisman, called Jyotismat (full of light).
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“ May I tell thee, friend ! a quarter of Brahman!” 
(the Pradyunma Form) ? “ Tell me Sir.” He said to him :
“ The fire is one-sixteenth, the sun is one-sixteenth, the 
moon is one-sixteenth, the lightning is one-sixteenth. This 
is a quarter of Brahman, consisting of four-sixteenths : and 
called Jyotismat.— 269.

M a n tr a  4.

m f r l  ^ T T T ^ c T T  f  'd ft^ T -

U 3  II
*fcT »sWUS II 'S II

H Sa, he. Yab, who. The words the same as in the previous Khantjas.
4.' He who knows it thus and meditates on the 

(Pradyumna) quarter of Brahman, consisting of four-six
teenths, under the name of Jyotismat, becomes full of light 
in this world. He obtains the worlds which are full of light 
(after death), who knowing this meditates on the (Pra
dyumna) quarter of Brahman, consisting of four-sixteenths 
under the name of Jyotismat.— 270.

K handa  E ig h t h .

Mantra i .

q r ?  f  m

3R1T m  ~A I r M g q H H P J F T  ^TT T l ^ f

q $ j T ^ :  IT T fq tq f^ T  II l  II
jjjij: Madguh, a water-bird Vaiuija, in this form. The words are the 

same as above.
1. “ A water-bird (Varuna) will declare to you an

other quarter of Brahman.” (Thus saying Brahma went
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away.) He when the morrow came, drove the cows to
wards the house of the teacher. Where the night overtook 
them, he lighted a fire, penned the cows, placed wood 
on the fire, and sat down behind the fire, facing the 
east.— 271.

Mantra i .

*  ^  fftT vpr^f %  srfcr-

:j?m  n * ii
2. Then a water-bird (Vanina) flew near and said to 

him : “ Satyakama.” He replied : “ Sir.”— 272.
Mantra 3.

n m r  %  t r  f^rniftfcF

srnzr: ^rr ^  * ^rr srtsr ^rr *nr*
t  5FTTPT ŜqReT: qr̂ t pno- WFTcTB'WW 11 4 ii

UTO: Pranah, the Life Breath (the Vasudeva Kala of Aniruddha Pada>. 
trg: Chaksuh, the sight, theeye (the Sahkarsana Kala of Aniruddha Pada). 
^rotram, the hearing, the ear (the Pradyumna Kala of Aniruddha Pada) jr ; 
Manah, the manas, the mind (the Aniruddha Kala of Aniruddha Pada).

3. “ May I tell thee, friend ! a quarter of Brahman
(the Aniruddha Form) ? ” “ Tell me Sir.”  He said to him :
“ The breath is one-sixteenth, the eye is one-sixteenth, 
the ear is one-sixteenth, the mind is one-sixteenth. This 
is a quarter of Brahman consisting of four-sixteenths : and 
called Ayatanavat (having a home).”— 273.

Mantra 4.

t̂T̂ rT ̂ rqcrĤ MlW<vHtqi‘ yp^Tl̂ drtfrii f
q  q p ?  n 211

n d h

4. He who knows it thus and meditates on the 
(Aniruddha) quarter of Brahman, consisting of four-six-

1
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teenths, under the name of Ayatanavat, becomes possessed 
of a mansion in this world. He obtains after death the 
worlds which are full of mansions ; who knowing this medi
tates on the (Aniruddha) quarter of Brahman, consisting of 
four-sixteenths, under the name of Ayatanavat, 274.

K h an d a  N in t h .

Mantra  i .

f  s r f r T S ^  »  \ «
jfTT Prapa, reached. Thus taught by the Devas, Satyakama reached the 

lome of his teacher ?  Ha, then. Acharya-Kulam, the teacher's
me, ff Tam, to him. Ach&ryah, the teacher. SfwjWf Abhy-uvada,
J UM«KWr S O Satyakama &c.

1. Thus he reached the house of his teacher. The 
teacher said to him : “ Satyakama!” He replied ‘‘ Sir. 
— 275.

M a n t r a  2.

- j S l f t f c q  'k  d t e r  m f o  3  r ^ 5 [ i . i iH r t 'H j  u g -  

^ r « r  ?frt %  s t f i r a t  * t w * * & * h  ti a 11
Brahmavid, the knower of Brahman. far Iva, like. % Vai, verily, 

clearly, d S b m y a ,  O friend. BhSsi, thou shinest. Kah, who (a
Devaor a man). 3 Nu, now. m  Tva, to thee. ’Ŝ TRmET Anmia&lsa, has 
taught. ^  Iti, thus. The teacher said “ thou lookest like a knower of 
Brahman. Did any human or super-human being teach thee Satyakama
replied " no man has taught me—beings other than any man have taught me."
^  Anye, other t.han. «rg«p-n: Manusebhyah, than men. Iti, thus.
Praltjajfie, he replied. He replied “ Beings other than human have taught 
me. What man would have dared to teach me thy pupil.”  *mT3 Bhagav&n,
Sir. ^ Tu, but. tjg Eva, alone. ^ Me, to me, my. aRt% K^me, for welfare. 
^5T3.BrflySt, say: should teach.

2. The teacher said: “ Friend, thou shinest verily 
like one who knows Brahman. Now who has taught thee



x<^ a ’lnan or Dcva) ? ” He replied “ Beings otter than men, 
(have taught me). But, Sir, for my good, yon should teach 
m e.”— 276.

Note.—The last sentence may also be translated “ But Sir you say benediction for 
the completion of my desire." The blessing is required to makethis knowledge complete.

Ma n t r a  3.

sjrrc  m  vs w r e W r iw  f W  r
m f m  s r m ^ r r %  ^  f  h  i L ,  d

n \  u
sT̂ nr: i t «, 11

gnfr fjrutani, I have heard. f| Hi, because. tjf Eva, alone % Me, by 
me. Bhagavad-drisSebhyah, from great men like you. ■grauife
Acharyat, from the teacher, ft  Hi, verily. ^  Eva, alone. fipnT Vidya, 
knowledge. Vidita, known > learnt. HTfUEHl Sadhistbam, to real good
tlie best, nwraft Prflpayati, leads, f i t  Hi, thus. Tasmai, to him (Sat 
kama). 5 Ha, indeed, then. tj?pr Etad, this (which was already taughi 
the Devas). tT=f Eva, even : alone, Uvacha, said. gfer Atra, here, i. e.,
on account of having learnt from the Devas. 5 Ha, indeed, n Na, not. 
I%x|7r Kiiiichana, any. ffara Viy.lya, harm occurred. f|% hi, thus, tffara 
Viyaya, harm, occurred, ftfy Iti, thus.

3. “ Because even 1 have heard from exalted ones
like you, that only such knowledge as Is learnt from (a 
regularly accepted) Teacher leads to the highest good.” 
Then he taught him the very same thing, and (Satyakama) 
suffered no harm, (though he had learnt from beings other 
than a teacher), yea, he suffered no harm.— 277.

Note.—The occult truth—“ the Vidya learnt from an Aeharya loads to the real goal"— 
is at the foundation of the whole system of Eastern training. Satyakima had never 
accepted the Devas as his teachers, they, out of their kindness taught him. Hence to 
make that teaching really fruitful, he asked his own Teacher to confirm it, which he 
gladly did.

MADHYA’S COMMENTARY.

Ktuvula, Fourth to Ninth.
The Saravarga Vidyfi— the Knowledge of the Complete Dissolution,—which relates 

both to the Para and tho Apara Brahman—has been described in the previous Khandas. 
The Srufci now enters into a subject dealing with tho Para Brahman exclusively; namely 
tho Vidya or knowledge about the Divine Quarternary -the Chaturmfirti consisting of 
VAsudevc, Pradyumna, Aoiruddha and Sankarsana. It introduces the subject by the 
story of Satyakiima, given in the six Khandas (from four to nine,)

(||-Njp ]|J c h b A n d o q y a -u p a n i k a d .



l l  objector m  it is not possible to know whether a person is a
his Gotra is known ; how is it that Satyakama was initiated by Gafrfavtia, 

forth ein itia tion  of a Sftdra is prohibited. To this the answer is that tho straight
forwardness of Satyakaina in telling “ I do not know my Gotra or elan, shows that 
he must be a Brahmana, for truthfulness is the mark of a Brahmana- Sftdras are not 
straightforward. The Vedanta Sutra also refers to this.

But suppose a person is straightforward and truthful, does it necessarily follow 
that he is a non-SMra. To this the Commentator answers with an emphatic yes, by quoting 
Sfttna Sarahita,

It is thus ill the SAma-Samhitfi.Straightforwardness is the prin
cipal characteristic mark of the Brahmana { i .  e.  of three castes entitled 
to the knowledge of Brahman) the mark of the $ftdra is that ho is not 
straightforward. Gautama (acting upon this universal rule and) know
ing this initiated SatyakAma.”

(How could the Bull, the flamingo and the Diver-bird teach Satya-
kiiiua ? These are irrational animals.)

To this the Commentator answers : —
V&yu assumed the form of a bull, tlie God of fire appeared himself

Vgni, Brahma the four-faced appeared as flamingo, and Vanina as 
■ io Diver-bird ; and thus these four Devas taught Satyakama.

Tlyis the above, which Is also a quotation, shows that tho sun is not flamingo nor 
Pr&na the diver-bird as explained by Sankara. Tho Bull, tho Agni, fhe Fir. in in go and 
the Water-bird taught Satyakaina one foot of Brahman each ; called respectively /'rak&sa 
vat, Atlanta vat, Jyottjmat, and Ayatanavat. What are the meanings of these being tlie 
four foot of Brahman ?

To this the Commentator replies
The four names Prakasavat, Anautavat, Jyotismat and Ayatanavat 

3fe the epithets of the Lord Hari, and refer to the four forms of the 
>uarternary, namely to Vasudeva, Pradyumna, Aniruddha and Safikar- 

sana. ’ These four dwelling in the quarters Ac., and ruling over thorn, 
are called also by the names of those places which eacli occupies and 
rules.

[Thus as the ruler of Kashmir is simply called Kashmir also : tho Duke of Devonshire 
is called Devonshire also. So Vasudeva &e.. are called by names of the places also].

Says an objector : If the Bull &o., boro are Devas who taught Satyakama, how is it 
that Sntrakaraa who was taught by Devas themselves says to Gautama t ou :u t mv only 
teacher—you only I wish, should teach roe," A man taught by a higher Guru, like a 
Dova, should not ask to be taught again by a lower Guru like a Uisi. As says a verso 
“ If unsought one gets tho best Guru, let him accept him as a Teacher without hesitation.' 
To this the Commentator replies r

These Devas did not tench Satyakama thinking that they were his 
Acharytts or spiritual Teachers (they did not put themselves forward as 
regular Teachers : but as casual givers of knowledge.) Hence Satyakama 
asked his Guru to teach him again : and begged his permission.

I V  AD H YA YA , I X  KHA-NVA, 3. /H*85
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Btrt is it not possible that Satyak&ma tools these Devas as his Gurus and learnt 

Divine ’Wisdom from them, and then again got the same teaching from Gautama. To this
the Commentator answers : —

If one has obtained a better Teacher and has accepted him as 
a Teacher, let him never desire to learn from a lower Teacher and even if 
he hears from him, he should never ask his permission, (to validate such 
teaching.)

This shows that a person may renounce a Guru of the lower grade for ono of a 
higher grade. The gradation of Gurus is given next.

Higher than the Masters (Risis) are the Devas, higher than the 
Devas is Vayu (the Christ), higher than Vayu is the Lord Visnu (the 
God), there is no higher Teacher than God. Thus it is in the Ach&rya 
Saiphita.

One may learn from a lower Guru even, hut should never confound this hierarchy of 
Teachers. If a Person has taken a Deva as his Guru, ho cannot pay the same devotion 
to a Risi Guru as he does to the Deva. But if a Deva of his own accord teaches him some 
tiling, that does not mean giving up his Risi Guru.

the ninth Khanila closes with the words Atra ha na kiiiehana viyaya iti viyftya iti 
According to Sankara they mean “  Nothing Was loft out." But Madhva shows that 
is not the real meaning of these words.

The words atra ha na kinchana viyaya mean “ and to him no hanfr 
occurred”—for his hearing from the Devas did not cause any harm to 
him.

The law of occult teaching is that one should not learn from another teacher hut 
from his own Guru. Satyakama however allowed himself to he taught by these Devas, with
out previously getting the permission, of his Guru. This breach of discipline required 
to be severely punished, but in the case of Satyakama, no harm accrued because he did not 
wilfully go to these to be taught, but they themselves of their own grace taught him.

T enth  K han d a .
Mantra 1.

erfforc: *  ^ n w * r f r r  n \ ti
gpgcgrerar: Upakosaiah, Upakosala (by name). ?% Ha vai, mere expletives.

Kdmalhyanah, the son of Kdmalayaiia. srpnkr Saivakame Jabale,
with Satyakama J&bitla. wgprrtto Brahmachar3'am, for the sake of Brahma* 
knowledge or as a religious student. UvSsa, dwelt, frra Tasya, his t. e.,
(of the teacher). 5 Ha, a mere expletive. 5-rayr Dvada^a, twelve, Varsdpi,
tears. sgvsflw Agnlu, fires. 'IKB'TH Parichachdra, tended. So, he (the tea
cher). % Ha, hut. ctt Sma, a past tense denoting particle-did.

Any&n antevasinah, other boarder pupils, qupKfai; Samavartayan,

( l(2^ Ji) CEHANDOGYA-UPAXISAd . (c T
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nlipyviiig to return home after finishing studies ; like the giving of the diploma 
of the completion of the course of studies in mordern times : passing, Tam, 
him (Upakosala)! g Ha, behold! «r Srna, a past tense denoting particle, 
trg Eva, even, sr Na, not. SPTPTrfatfiT CT Samdvartayati sma, did not allow o 
return, did not give him the final certificate, did not pass him.

1. Upakosala, the son of Kamalayana dwelt as a reli
gions student in the house of Satyakama Jabala. He tended 
his fires for twelve years. But though the teacher, allowed 
the other pupils to depart, he did not allow CJpakosala to 
depart.— 278.

Note.—This shows that twelve years was the general period to finish a course 
of studies, and enter household life. Average students were generally sent bad; after 
twelve years, as graduates. Only students of exceptional merits (like Upakosala) were 
detained for post-graduate studies, Upakosala however mistook the intentions of his 
teacher. He thought he was detained because he had not come up to the average standard 
of the passed students.

Mantra 2.

rT rTBT
S T f f l W  f f c f  c t R I  f T S T ^  SRTT-

W % k  II R II
^ lam, him (the teacher), affair Jdyd, the wife, the teacher’s wife, sqpEf 

Uvftcha, said, hr: Taptah, exhausted through austerities, afpsrrft Brahma- 
chari, the student. Kusalam, properly, carefully, ssprrff? Agnin, the
fires. Parichachdrit, tended. Md, not. ?rt Tvd, thy.
Agnayah, the fires, Rfurdhr* Paripravochan, said, blame. gyt% Prabruhi, tell, 
teach, Asmai, to this (pupil), ?f?r Iti, thus. ?r^ Tasmai, to hint (Upakosala). 
’’Wi*!!! Aprochya, without teaching. qq Eva, even, however. Pra-
vdsdfi chakre, went away on a’journey, went to foreign parts.

2. Then his wife said to him “ This student is quite 
exhausted with austerities, because he has diligently tended 
your fires. (But you have not taught him), and your fires 
even though so well tended have not taught him. Now 
(at least) teach him.” But Satyakama, however, went away 
on a journey, without having taught Upakosala.— 279.

Mantra 3 .

* r r e  u T y r r t fr fu  u  ^  ^ t h t
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fr ?  :>a ha, he ( Upakosala) then, cstTfu  ̂ Vyadbinh, from sorrow, from 
mental dejection at not being passed, ?spf|TOg*f Anaditutn, to leave off taking food, 
to fast, tjsfr Dadhre, made up his mind. SW Tam, him. asrr̂ rpS-jtrar Acharya* 
jaya, the teacher's wife. U vac ha, said. q-grstW  ̂Brahinncharin, O Student.
S5ron  A&ana, take food, eat. Kim, why, rj Nu, now. ?f Na, not. 55T?STdt 
Asnasi, eatest fhou. «r Sa, be. 5 Ha, then, Uvfkcha. said, wgg: Bahavah, 
many. Ime, these. srfffltt Asmin, iti this. 3*3 Puruse, man. jRPTri Kamah, 
desii e.->. *IHT Nana, many WRffi Atyayah, going, directions. 
Vyadhibhih, by diseases, sorrows at not getting the objects of my desires.

Pratipurnah, completely full. srrht Asmi, 1 am. rf Na, not.
Asisyami, 1 shall eat. Iti, thus.

3. Then Upakosala, from sorrow took into his head 
to leave off eating. Then the Avife of the teacher said to 
him “ Student, eat. Why do you not eat ? ” He said. “ There 
are many desires in this man here, which go in different 
directions. 1 am full of sorrows, (and so have no room for 
food), so I do not take food,”— 280.

ill ANTRA 4,

wq r\m s^reifr q^nfr-
5ff*WTcF cR̂ jf f t f :  11 2 |i

WT Atlia. then, when the student had finished speaking. Ha, then,
Agnayah, the files, being moved by pity, Sam-fidire, said to each

other. 33: Mgr̂ rCf I aptah-biahina' hart, the student exhausted through austeri
ties. jusrsr Kusalam, caretuily, properly. 5f: tNah, us. qrT^Trrltu Parichacharlt, 
tended. ?f<T ■Hanta, now. =gA Asmai. to this (student), s ^ p r  Prabravama, 
may we teach (the knowledge about the higher and tiie lower Brahman),
Iti, thus: having made up their mind. lasrnai, to him. g Ha, then. 3 ^ : 
Ociiuh, they said.

4. Thereupon the Urea said among themselves 
“ This student, has become exhausted through austerities 
in serving us properly. Now let us teach him.” Then they 
said to him.— 281.

M antua 5.

# * 3  STHj ^ T f :  W iM

ifff q siu : srvg; U \C ti
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Pr&imh, strength: endowed wish strength. Breath. The Life breath. 

The Christ, srgr Brahma, Brahman. The lower or Apara Brahman. Kant, 
the Ka the joy. Endowed with independent strength and Joy is Ka. ffgt 
Brahma, Brahman, the Para or higher Brahman, tjf Kliaru, the Kha the infinite. 
Endowed with independent strength and wisdom is Kha. hi, thus. U Sa, 
he iUpokosala). 5 Ha, then, yrrsT UvAcha, said, ftsirdTĴ  VijAuanii, I know.

Aham, i. Yat, what (you have said), srfjjf: iBp Prapa Barhma, Prflna 
is Brahman. Brahman is Prdna or strength, sr Kam, Ka 'BT Cha, and. g Tu, but.

Kham, kha ■bt Cha, and, R Na, not. Vijan&mi, I know. Iti, thus, Te, they 
(the fires), f  Ha, then. 3?g: Uchuh, said *r?r Yat. wliat. srr? Vava, indeed. 
sr Kam. tff Tat, that, qg Eva, alone. Kham sja; Yat, vvliat. qtj Eva, 
even, 33a Kham. Bjg 4P3. that is even Ka. Iti, tints, ttnj Pr.lnam, the Chief 
Br eath. The Apara Brahman i f  C’lia, and. g Ha, an expletive. Asmai, 
to iiiin (Upakosnla). Tadi, then. AkSsam, the Full. Visnu. the
Supreme Brahman Cha, and. 3yg: Uchuh, said.

5. “ Prana (power) is (lower) Brahman. Ka (Infinite
Power and Joy) is Brahman (higher); Kha (Infinite Power 
and wisdom) is (also higher) Brahman.”

He said. “ I understand that Prana is Brahman; but 
I do not understand Ka or Kha.”

They said : “ That which is Ka is indeed Kha ; that
which is Kha is indeed Ka.” They therefore taught him 
that the (lower) Brahman was Prana, and that (the higher) 
Brahman was the All-luminous (Visnu).— 282.

Note.—The Power simply is Prana -the Christ principle. lint it is under the Suprem . 
Therefore PrAna or power is tanght hero as the lower Brahman. While the Supreme 
Brahman is described by the two words Ka and Kha. Now Ka means pleasure, and Kha 
means ether. Upakosala therefore naturally asks how can pleasure and ether bo called 
Brahman. He took Ka and Kha in their separate senses and hence said “ I do not under
stand Ka and Kha.” The Arcs therefore taught him that Ka and Kha were not separate 
entities, but identically ono. Ka denotes God as Omnipotent and all Good. While Kha 
denotes Him as Ommipotent and All-wise. This mantra in fact teaches both about the Apara 
Brahman and Para Brahman. The doctrine about PrSna is teaching about lower Brahman, 
the doctrine of Ka and Kha -otherwise A k is a - is teaching about higher Brahman.

MADHVA’S COMMENTARY.

Note.—The teaching about Para and Apara Brahman is again resumed in this and 
five subsequent Khanilas. They give also the teaching about the death and the Path 
followed by the sool after death. This is done in the form of a legend of Upakosala. 
The phrase Pranah Brahma does not mean that the attributes of Supreme Brahman are 
temporarily imposed on Prana or breath: but that PrAna means here Power: and It 
describes that Brahman is AU-powor. Hence the Commentator says

3
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The phrase pr&ao brahma means that Brahman is essentially power. 
Ka means that Brahman is essentially Joy. Kha that He is Wisdom or 
Knowledge.

Thus Pr&ua, Ka and Kha desoiibo the three attributes of God—Power, Bliss or 
Goodness, and Wisdom. God is Omnipotent, All good and All wise. But the mere Power 
aspect belongs to Prapa or Chief Breath also : bat his power is under the control of God. 
This the commentator proves by an authority : —

The lower Brahman is Prana who is the deity of power immediately, 
while Hari Himself is Supreme Brahman essentially All wisdom and bliss 
and Full.

[But this does not mean that God does not possess Power, or that 
Prana (the Christ) is Power only and has not Wisdom and Bliss God 
and the Christ possess all these three attributes in their fullness, with 
this difference that God is independent, while the Christ is dependent 
upon God for the exercise of these functions].

The wise say that Ka denotes the independent infinite Power and 
Bliss: while Kha means the full (independent) infinite conjunction of 
Power and Wisdom.

Note.—The word naija is used in the verse which literally moans “  belongng to one’s 
own self” ; not dependent upon another, hence independent. The pdrna is used in the 
verse and means “ full”—but “ full” and “ independent” are synonymous.

The Supreme Visnu, whose essential nature is that (namely it is 
Ka—uncontrolled supreme power and joy ; and Kha—uncontrolled sup
reme power and wisdom) is called alcada—the All-luminous or All-perva
ding.

Tims there are said to be two Brahmans—Prana (the Lower Brah
man) and Akada (the Higher Brahman). Thus it is said in the same 
(Sanaa Sarnhita).

The well-known meaning of the word Prana is VSyu. (Therefore 
Upakosala) who was in doubt whether Ka and Kha denoted two different, 
beings (or one) said “ 1 do not understand Ka and Kha”.

Note.—It does not mean that he did not know the ordinary meanings of Ka=pleasure, 
and Kha = ether. lie was in doubt whether Ka and Kha referred to the same person or 
to two different persons.

Therefore to show the identity of Ka and Kha, the fires said 
“ That which is Ka is verily Kha, that which is Kha is venly Ka.”

Note.—This establishes the complete identity. All Ka is Kha ; All Kha is Ka. Or 
In modern logic all A is B, and ail B is A will be true only when A and B are identical,
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E le v e n th  K h an d a .
Mantra i .

s r e  t ? r  n x f x m s g t m m  # r ^ r R T T fr r n f^ T  jtct v

HH w ift^ T  3 W  ^ S f n ^ T  G  ^ T p T ^ fr fr f  \\\\\
=5PH Atlia, then (after the teaching by the three Fires conjointly). 5 Ha, 

indeed, tpt  ̂Enam, him (Upakosala). nrf'JW The GSthapatya, Fire. tar-prom 
Anu-^a^asa, taught, ijfq# Prithivi, the earth. The Vast. The Lord called 
so because of His all-expansiveness. tarnT Agnih, fire ; the Leader of Body.

Armani, food, the Eater, the Destroyer. =snf??T- Adityab, the sun, the 
Eternal: who exists from the beginning (Sdi\ Iti, thus, ag: Yah, who. nig: 
Esah, this, Aditye, in the sun. The Solar Logos, tpjg: Purusah, the
spirit, the Lori possessing the six perfections. Drisyate, is seen (by
Divine or clairvoyant vision), tr Sih. He. Ahatn, I : the Lord called
Aham, or Supreme because He is not (a) inferior (ha =  heya): and dwelling 
in the G&rhapatya Fire. Asmi, l am. The Lord called asmi =  “ I a m ".
tt: Sah, that, tjg Eva, indeed. Ahatn, 1. tgrt* Asmi, l ain. 51̂  Iti, thus.

1. After that the Garhapatya Fire taught him.
“ Brahman is Vast (prithivi), World Guide (agni), Destroyer 
(annam) and Eternal (aditya).” As subjective Antaryamin 
(He is), the SPIRIT who is seen in the Solar Logos (by 
the illumined sage). He is  the.<£ s u p r e m e  I a m , ”  He in
deed is the su p r e m e  I a m .— 283.

M a n tr a  2.

=#n?s=rr ^  $

UR1I
It U H

H Sa, he. sj: Yajj, who. Etam, thi- ; the all pervading aspect of
Brahman : as well as His antaryamin aspect, tr̂  Evam, thus. fTgrg Vidvan, 
knowing. TTTCT Upaste, meditates. Apahate, on the destruction.
VNfstrr  ̂ Papakrityam, the sinful deeds. #=fif Loki. dweller of God’s world.
^  'Srj: "f^ Sarvarn Ayur eti, attains life eternal, iftvpf Jyok Jivati,
lives resplendent. ^ Na, not. r̂u Asya, his. ttrTt PTF Infer! persons, 
servants. Ksiyantc, perish, Vayam, we (Fires), Tam, him (the
Kmower of this two-fold Lord) srrtjs'irrH: Upa-bhuiijamah, we guard We do 
not allow his servants to perish. Asmin, in this. Loke, world,

Amusmin, in that. Cha, also.



2. He who knowing this thus meditates on Him, 
his sins destroyed, becomes a dweller of the world of God, 
gets life eternal, lives resplendent, and his dependants do 
not perish, because we guard him in this world and in the 
other; who soever knowing this thus, meditates on Him.— 
234.

T w e lfth  K h a n d a .
Mantra i

rf wmprt ftsrr JTwrsrrfri
^  e > S f S T

n % n
A til a ha enam, then to him. The Anvaharya Fire. Anusa^Asa,

taught, Apa]) the waters, the Protector of ail. (?n=All, qt~  to protect),
Ppi: Disah, the quarters; the Guide (desana**dire<-'tor, the Teacher). sfijjsr: 
Naksatrah, the stars s the Supreme King (na =  not, ksattra=kiug. Who lias 
no ruler above him), Chandramah, the moon, the Delightful. The
rest as above.

1. Then the Anvaharya Fire taught him :—“ Brah
man is the Protector of all, the Guide, the Supreme Ruler, 
the Joy Eternal.” (As Self He is) the SPIRIT who is seen 
(by the illumined sage) in the Lunar Logos. He is verily 
the “ su pre m e  I am .”  He indeed is the su p r e m e  I a m .—284.

Mantra j.

TqRTTT̂frT sqpsftafcT #^=1 :JT m  cl
q cn=fR̂  f̂ g-T̂ qr̂  irii

S[fh acu^t: II \\ »
2. He who knowing Him thus, meditates on Him, his 

sins destroyed, becomes a dweller of the tv or Id of God, gets 
life eternal, lives respondent, and his dependants do not 
perish, because we guard him in this world and in the 
other, whoever knowing Him thus, meditates on Him.—285.
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T h ir t e e n t h  TCh a n d a .

Mantra i .

w w  w r^T ^T t

** fq sr fa  *rf&r *  ii \ n

WjW*fhH Tlie Ahavaniya, Fire. JrrUT: PiAnalj, the breath, the Powerful. 
'■9T5Rroi Akas'ah, the ether, the space, the All-pervading, stf: Dyauh., the heaven, 
the Brilliant Shining One. tTSJit Vidyut, the lightning; the Conscious, the 
Knower.

1. Then the Ahavaniya Fire taught, h im :— “ Brah
man is All-powerful, All-pervading, the Luminous, the 
Sentiency.’ (As Self, He is) the SPIRIT who is seen (by 
•he illumined sage) in the Deva of lightning. He is the “ I 
am .”  He indeed is the “ 1 A M .” — 286.

M antra 2 .

^ f N f M r r  H f^ R V -^ q T : € f U R  T 1  T T H

ffiar it \\ ii

2. He wdio knowing Him thus, meditates on Him, 
his sins destroyed, becomes a dweller of the world of God, 
gets life eternal, lives resplendent. His dependents do not 
perish, because we guard him in this world, and in the 
other, whosoever knowing Him thus, meditates on Him.— 287.

F o u r t e e n t h  Iy h a n d a .
• *

M antra 1 .

*  l i t  II ^
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V ; %Te, they (the Fires). % Ha, then, having thus taught him conjointly 

and severally. 3,3: Ochuh, said. O Upakosala ! qsrr Esa, this, tffjsti
Somya, O ftiend ! h Te, to thee. ssRSfif Asmad Vidyfl, the secret Doctrine 
o f '• I t h e  knowledge of the, Antaryamin (the Inner Ruler). Cha, and. 
WW/?*iT Atma-vidyfl, he doctrine about the “ Atman” God as the Cosmic 
Agent, the All-pervading. The words ‘ 'have been taught " should be supplied, 
to complete the sentence. Thou must know intellectually these two Vidyas, 
as we have taught. The practical method of their realisation by meditation, 
will be taught to thee by thy teacher, Achdryah, the teacher. <j Tu,
but, alone. % Te, to thee. irr^Gatim, the method, the mode of meditation; 
and the goal. spfRT VaktS, will say. hi, thus. =tgsmr*T AjagSma, arrived, came 
back. ^ Ha, in time. Acharyak, the teacher, ft Tam, him. WnfT&!
Acharyah, the teacher. tEpjyre Abhyuvada, said. WTJRTgSTr $ Upakosala 3. Iti', 
thus.

1. Then tliev said Friend Upakosala, (thus have 
we taught thee theoretically) the two doctrines about God, 
namely, that God is the “ 1 ” (the Inner Ruler of all souls') 
and that God is the “ Atman ” (the All-pervading cosmic 
agent). But thy teacher alone will tell thee the (practical) 
mode (of realising this teaching)” . In time his teacher came 
back, and said to him “ Upakosala ” !— 288.

M a n t r a  2.

w  f f a  f  ^  vrrfrr

| ftriNfaftr n * u
Bhagavah, sir. Iti, thus. Ha, an expletive, nfam ipr Piatigujiava, 

he replied, arg(T% VI Bvahma-vid iva, like a knower of Brahman. ftfni Somya, 
friend. % Te, thy. gtgq Mukham, face. Hlfft Bbati, shines. cr: Kafc, who. 
I  Nu, now a particle of interrogation. « jt Tva, thee, Anusasasa, has
taught. Is it a human or a divine being? Iti, thus, sr: Kah, what (man or 
asura). g  Nu, now. hi Md, me. Anusisyat, can teach, Bho,
O Sir ! Iti, thus, fjflr Ihavc, tiie dwellers of this (iha) and of the lower (ava) 
planes ; men and demons. * Va, indeed. Nihnutah. hide. Both men
and demons hide themselves before thee: are not capable of teaching in thy 
presence. The Revas alone have taught me. Ime, these (pointing to the 
fires) : the presiding devas of these. 33* Nttnam, mdeed, certainly, fear:
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)ik e these (visible fires in their colour and brilliancy). 

c'rUab. bu‘ unlike these (fires, because they were endowed with an organised 
form, with hands, head, feet, &c.) Iti, thus, I ha, here (before his teacher).

Agntn, the fires, (as his teachers). gp-gjt Abhyfide, said (Upakosala), 
Kim, what. 5  Nu, now. Soniya, friend. fsfvST Kila, verily. % Ie, to

thee. Avochan, they said. Iti, thus.
2. He answered “ Sir,” The teacher said : “ Friend, 

thy countenance looks bright as that of a person inspired. 
Now who has taught thee (a Deva or a lower entity)?’ TJpa- 
kosalasaid: “ What (lower entity) can dare teach me, Sir?  
Men and as liras hide themselves before thee. The (presid
ing Devas of) these (fires) verily taught me. They were 
(refulgent) like these, hut unlike these (as they had hands, 
feet, &c).” Upakosala spoke about the Fires before his 
teacher. The teacher said : “ What, my friend, have these 
Fires told you ?”— 289.

Mantra 3.

5  $ m i  writ ^
Tm  w $  5T n r r  f^ t c i  ^

II  ̂ II
? %  11 11

Idaro, this. Iti, thus. 5 Ha, indeed, Pratijaj&e, replied he.
Upakosala told him all that tile Fires had taught him. srfeRfg Lokan, the worlds- : 
the supporters oi a ll; namely (1) the Prana, (2) the All-pei vading Cosmic Brah- 
man^g;, (3) the Subjective Self, the Antaryamin Brahman=t3. tjf? Vava, 
verily, These three certainly ought 10 be known. f̂ FToT Kila, indeed. gT*  ̂
Somya, Friend. Avochan, they said, these, of course, thou should
know, but not meditate upon : nor take as thy goals. Aham, I, g  Tu, but,
% Te, to thee, ;^r Fat, that, VaksySmi, will teach, 1 will tell thee
that who is to be meditated upon, and the path and the goal which ,s to be 
reached. He praises the teaching that lie is going to give, ajtzjt Yatha, as. 
aj-tit TStro: Puskara (lotus) PalSsa (leaf). ?fn: Apas, waters. ^ Na, not. pjrstpa- 
Slisyante, cling to. ^  Evam, thus. <jt Evam, thus. Evatiividi, in (the
person who) knows thus, gpi Papain, the sinful. 3$  Karma, deed, jt Na, 
not. ^lisyate, cling. Iti, thus, atftg Bravitu, teach, tell, il Me, to
me. vtrrgpf Bhagvin, sir Iti, thus. rasmai, to him (to the teacher), g 
Ha, indeed, srtu Uvacha, he said. 3



v Yi'C>' 3. Upakosala answered : “ This ” (repealing all that 
the Fires had told him). The teacher said : “ My friend, 
they have verily taught thee the knowledge about the W orld- 
supporters, but I shall tell thee (the goal, the path and the 
method of meditation). As water does not cling to a lotus 
leaf, so no sinful act clings to one who knows Him thus.” 
He said : “ Sir, tell me.” He said then to him.— 290.

F if t e e n t h  K h a n d a .

M a n t r a  i .

qr 3 #  q q  W T ^ fc T

q q  II \ II

W- Yah, who. trig: Esalj, this. Aniar, within. *afgf% Aksiiji, (in)
the eye. gw : Purusa, the spirit, the person, Drisyate, is seen (through
divine clairvoyant vision), trcf; Esah, ihis. ^snw Atma, tlie Self (called Va- 
maua). Iti, thus. f  Ha, indeed. Uvaciia, he said, qfrf Etad, this,
Amritam, the immortal, eternally free in His own nature. srsnh* Abhayam, fear
less. q^fEtad, this. s p  Brahma, the Brahman, the full o f all Perfections.
In this (Lord), 3 Na, not (%§pr Kifichana, anything. ^lisyati, cling-
The Lord is untainted and untaintable: free from all attachments. ^  Tat 
therefore. Yadi, if. The Commentator VedesSatii tha evidently reads m. 
and explains it by Because: i. t , because such an untaintable Person
dwells in the eye. will Api, even. in this (eye). Sarpir, butter,
sr Va, or. zzm . LIdakam, water, Siftchati, any one drops. Vart-
manl, on two sides, qr Eva, indeed. *rs®t% Gachchhati. it goes.

1. (He said). This Person who is seen in the eye is 
the Self (called Vamana). This is the Immortal, the Fearless. 
This is Brahman. Nothing clings to this. Because (such 
a Person resides in the eye) therefore if any one drops 
melted butter or water on it, it runs away on both sides (and 
does not cling to the eye).— 291.

;
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' Mantra  a.

W T Z V Q  f^T T ^ R T  %  H^TT% ^T R F ^B ?-

^  Vt ii r  ii

3H3 Etam, tliis (Person in the Eye called Vamana). ?ra$r*r: SaniyadvamaJj, 
tlie Sarhyadvama. iii, thus. ?rr=5rg?f Achaltsate, say (the wise). q?R Etam, 
to this, f| Hi, because. <Hlf% SarvSiii, all. V'amAni, blessings, beauti
ful things. 3jf*ra-jrfs?r Abhisaihyami, approach : go towards, enter, Sarvarii all, 
enarn, him; V&ttt&ni, beautiful things, tj: Yah, who. qq Evant, thus. Veda, 
knows.

2. The wise call Him the Sairiyaclvama (the Most 
Beautiful), because all objects of beauty enter into Him. Ail 
beautiful objects enter into Him .who knows Him thus.— 292.

M a n t r a  3.

B7T 3  trq- % HTrfef 5TT5RTR 3Rrfct ^ f f t r

w m T ^ r  ?rcrfcr q ^  n \ n
qq: Esah, this. q U, indeed, qq Eva, alone. qprHt Vamani, the giver of 

beauty: called Vamaoi. «unw Nayati, leads, causes to be obtained. The word 
Vamani is a compound of Vhma "beauty,” and “  tii" give. He who gives 
beauty to all beautiful beings and objects, such as La Its ml, &c., is called 
Vamani—the Giver of Beauty.

3. He verily is called Vamani (the Giver of beauty) 
because He alone gives beauty to all. He who knows Him 
thus gives beauty to all (beiugs inferior to himself).— 293.

Mantra  4 .

3- v n fp ftrq  f e  ^

Hrirr q  n r̂ n # ii

Bhamanih, the Shining, the Resplendent. Bhati, shines.
Sarvesu Lokesu, in all worlds.

4. He is also Bhamani (the Resplendent) for He 
shines in all worlds. He who knows this thus, shines in all 
worlds—294,
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^T Atha, then, now. *15 3 <qr Yat U Cha=Yadyapi, though, whether, qg 
Eva, even. Asmin, on his (dying). On the death of such an Initiate.

f&tvyam, death ceremonies, obsequies. '1 he rites regarding the ^ava or 
the corpse. ^fjt=r Kurvanti, (his kinsfolk) perform, m  3 ^  Yat H Cha, or 
though, or. ff Na, not. On the dying of such wise one whethei their pecp-e 
perform the obsequies or not ; still they, through the grace ot God, and His 
power, find their path illumined by the light of the heart; and through the 
Brahman&dt they pass out of the body and reach Archis. =? j f Ar ch i s am,  the 
higher world called Archis (the plane of ether ?). q^ Eva, even. stfrownRl 
Abhisambhavanti, reach. The Archis plane is two-fold—called the plane of 
Agni and the plane of Jyotis. See the Gita. Dwelling in this Archis wo. 1 1 
for a while, they proceed further to the Ativ&hika Vayu Loka : and thence to 
the Deva Loka presided over by the deity called Ahar, (the Day) 
Archisah.from the Archis plane (the Ray-God.) 3T5L Ahar, to the plane of 
Ahar (the Day-God). Ahnah, from the Ahar plane. sffTT?triTOT51S: ApQrya-
m&na-paksam, to the light plane presided over by the deity of the light half ol 
the moon (the Fortnight-God). ApQryamftna-paksat, from the Fortnightly plane. 
*jp,r Yan, those which : tf? itrTH. Sad Masan. six months. ^dah, north,
qf# Eti, goes (the sun). The plane of the six northern monthly ruling deity. 
^  Tan, them. urirm: Masebhyah, from the months. Samvatsaram,
to the plane presided over by the deity of the Year. From the Year-plane 
to the Lightning-plane, then to the Varuna plane, and then to the Prajapati 
plane From this plane to the plane of the sun tTftsnTif Sara vatsarat, 
from the Year-plane. Adityam, to the plane of the Sun. wrftjTP*
Adityat, from the Sun-plane. M-SWg Chandramasam, to the Moon-plane.

’ Chandramasah, from the Moon-plane, after passing through the 
planes of Vai^vanara, lndra and Dhruva. f=nq?T Vidyutam to the plane of 
Bharati (Saraswati) called here Vidyut. t hen rr^gw  Tat-pui usah, her husband, 
her Lord (namely the Lord Vayu—Brahma). Manavah, the servantof Manu ,
the beloved minister of the Lord Manu. Manu is here the name of God—the
Thinker. The beloved of God is Vayu (Christ). J his is why Christ is called 
the son of Man-the son of Manu, the son of God.

5. Now when such.-persons die, whether (their rela
tions) perform their death ceremonies or not, they go to the
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plane of the Hay, from the Ray-plane to the Day-plane, from 
the Day-plane to the Bright-fortnightly plane, from the 
Bnght-fortnightly plane to the Northern six monthly plane, 
from the Six monthly plane to the Annual plane, from the 
Annual plane to the Solar plane, from the Solar plane 
to the Lunar plane, from the Lunar plane to the plane 
of Sarasvati, (from that they reach to the plane of the chief 
Vayu) who is her Lord and beloved of God. 295.

M ANTRA 6.

sr  s r f^ T 's r-

fT R T  spT li $. W
tfa ii ^  it

Saly, he (Vayu, the Beloved of God). tjsn^Enan, them, the souls ol die 
wise who had reached Him, whether they belong to the class of .iyrnbol- 
worshippers (Pratikaiambanas) or the non-symbol-worshippers. Sp Brah
man, the Vdyu takes the souls of the non-sym bol-worshippers to the Supieme 
Brahman, and the symbol-worshippers to the Karya Brahman, rpRUrl Gamayau, 
leads (Vayu). tisf: Esah, this, Beva-pathah, the patli of the Devas ;
the path guarded by the Devas. 5r$PTV; Brahma Fathah, the Path leading to 
Brahman, qlfa Etena, fay this (path). fjfgj Khalu, verily, : Prati-
p .dyamanah, proceeding. Imam, this. Manavaraavartam, the
SamsSra, the round of humanity. Na, not. Avartante, do return.

Navartante, do not return,
6. He leads them to Brahman. This is the path

guarded by the Devas, the path that leads to Brahman. 
Those who proceed on that path, do not return to this 
round of humanity, yea, they do not return.— 297.

MADHWVS COMMENTARY.
Note.—All the Fires jointly thus taught Upakosala the knowledge about the Para and 

the Apara Brahman in a general and collective way. In the subsequent three Khamlas 
each Eire teaches separately and Brahman is described in detail, each Fire teaching one 
aspect of Brahruan. Thus the Ciai'hapatya fire says “ Earth (Pfithivi) fire (Agni), food 
(Annaro), and the sun (Aditya) are my (forms). The person that is seen in the sun, I (Aham) 
am i Asmi) he." Now this verse in its literal meaning as given above conveys altogether 
a wrong notion. The words Prithivi &o. do not moan here Earth etc., but they are 
names of the Lord. Primarily, like every word, they denote certain attributes of the 
Lord ; secondarily they have come to be applied to ‘ earth '‘ Are ' t6 c. Similarly Ahum 
Asmi does not mean “ l a m"  but it is also a name of God. Similarly in Kh.n_.ua 12, the 
An vur.tr yu flre teaches about Apas (waters), Pisah (quarters), Naksatra (stars) and

(*(  H  )}) IV ADHYAYA, XV KHAWA, 5, 6. V ^ T
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). These words &pas &e„ do not mean here “  waters ” &c. but are also the 
names of the Lord. The Ahavaniya Are teaches in Khar*Ua thirteenth about prana, akasu, 
dyatj, vidyut. They also are name of the Lord, and do not moan the breath, the ether, 
the heaven, the lightn ing. The commentator shows this by quoting an authority ; —

Thus it is in the Tattva Samhitii:—
“ The Lord Visnu is called iYithivi, because of Jiis exyansivenesa 

(prit.hu -  expanse). He is called Agni similarly, because He is the Leader 
(net.ri) of the Body (afiga=body, microcosmic and macrocosmic), He. is 
called Annani, because He always is tlie Eater (atri=eater, destroyer).
He is r-ailed Atlilya because He exists from beginning (Adi = beginning).”

Note,. —The force of tlxo affix tyap in adi tyap is that of “ existing."

He is similarly called A pas, because He protests (Pn—to protect) all 
fully I A—fully). He is also called l)irf because He directs (de*fana=direc
ting, guiding) all. He is called Nalcsatra, because die has no (na—no) 
ruler (K$atra = ruler, king) over Him. (He is the Supreme King). He is 
called Ohandramas, because He is bliss (chand =to be happy). He is 
called Prana, because His form is power (priina=power. He is called Akiitfe, 
because He fills all (a—all, kaia — to fill, to pervade j. He is called Dyau, 
because His form is Luminous (div=to shinel. He is called Vidyut, because 
He knows (vid=to know) all.”

Note.-The commentator next takes up the sentences “ that which is in the Sun,’
“  that which is In the Moon," and “ that which is in the Lightning " and allows that they 
do not establish the identity of the three tires Garhapatya &c., with the Purusa in the 
Sun &c., as has beeti taken by Sankara.

“ He who is in the Sun, the Moon and the Lightning, is the Sup
remo Hari, bearing those names (of Surya, Chandra and Vidyut). He 
is called Aimm, because He is the Supreme (a = not, ham=heyam, inferior).
He dwells (as the AntaryAmin) in the Gftrhnpatya Kc.” Thus it is in the 
Tattva Sarnhita.”

Note.—But may not the Sruti be explained as establishing the identity of the Jivas 
in the Garhapatya &c., with the Jivas in the Sun &o V That is the .lira in the GSrhapatja 
Fir is the same as the Jiva in the sun; the Jiva in the Anvanarya Fire is the same as the 
.1 i ra in the moon and so on. To this the Commentator says : -

if the view be taken that the £>ruti (intends to) establish the identity 
of the Jiva (in the fire and the sun &e.) ; then the separate mention of the 
Purusa in the Sim, tilt Puru§a in the Moon, the Purusa in the Lightning 
all the three used in the Locative case, ya esa Sditye purusah &c.i 
would not be appropriate; (but the nominative case would have been 
used—the Parana who is the sun, the Purusa who is the moon, the Purusa 
who is the lightning).
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Vv-iv, The Locative case would establish only the1 identity of the Parusa. in  the sun

&c;,'l)ut not of the Purusa who is the sun &c. But if the words Aditya, &e., be taken here 
as meaning the physical orbs of the sun, moon <&c., then the principal meaning of these 
words has to be needlessly given up, These words Aditya &c., denote c o n s c io u s  beings 
and not the vehicles in which they manifest, But it may be said “ the phrase Aditye 
purusa means Brahman who in in the J iv a  called aditya, and the Sruti intends to establish 
the identity of the Jiva  and Brahman.’’ Then also arises this difficulty : in the Srnti we 
find iiditya, chandra &c., mentioned in the nominative case also : showing that they refer 
to separate things. Therefore the Commentator says :—

(The fciruti first says) “ Pfithivi, agni, annam, adityah ” (IV-11-1), 
and again further on it says “ ya esa Aditye purusah drislyate (IV-11-1), 
thus the object denoted by the word adityah must be separate from the 
object denoted by the phrase “ the Purusa in the aditya ” for the meaning 
of the word adityah in the nominative ease cannot be the same us that 
in the Locative. They must refer to two distinct objects. (The construc
tion of the Mantra necessarily leads to this interpretation).

Note.—In fact the word adityah used in this verse in the nominative case must denote 
a being different from that referred to in Aditye in the locative case. The two cannot lie 
one. Therefore the being referred to in the first part of the mantra, is not referred to 
in the second part of the same. If aditya (nominative) means God, then aditye (locative) 
cannot mean God, (for then it would be absurd to say the “ Purusa in God"), fn fact, wo 
are obliged to take the words aditya, ehandra and vidyut in two senses, though occuring 
in one and the same sentence. Thus in Mantra 1 of (Chanda 11 the word Aditya occurs 
twice, first in the nominative case (in the phrase and again in the

locative case (in the phrase 31 tPT all Rat JJPT:). The first Aditya is explained as being 
the name of the Supreme Brahman, the seeond as the name of the Solar Logos (a Jiva) in 
which dwells the Brahman. Similarly in Mautra 1 of KhanJ i 12, and Mantra 1 o f Khaniia 
IS, where words chandra mas and vidyut are similarly used. The general rule of inter
pretation is, that if one and the same word occurs twice, in the same sentence one mean
ing alone is to bo given to it  in both places, u n le s s  th e r e  b e  so m e in d ic a t io n  t<: th e  c o n t r a r y .  

Here we have given two different meanings to one and the same word—because there is 
such a contrary indication in the difference of the oases in which those words are used, 
one being in the nominative case, the other being in the locative case. Hence the Com
mentator says

Therefore it does not establish identity (either of two Jivas or of 
the diva and Bralanan).

Note.—Therefore the phrase “ So’ham asmi ” of this mantra does not establish 
ideutity, because of the absurdity to which that interpretation would lead. The phrase 
therefore is an exclamation by the Lord as Inner Huler (Antaryamin), and He says “ i am 
the same Aham the Supreme; I am free from all limitations.'' Therefore the commentator 
says :—

The Phrase sa ova aham asmi “ I am He indeed ” is used to express 
the absence of all differences with regard to the Antaryunin Lord.

The Antary Amin within the Solar Logos and the Antaryamin within the Garhapatya 
' ire is one and the same Lord, without the slightest difference. Two phrases are used 

in Mantra 1 of ihe Khandns 11, 12 and IS Namely (1) so’ham ism !; (2) sa eva aham asmi ;
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i*aso C$o’ham asmi) declares the inclenfcifcy of the Antaryamin in the Sola^HEroJ^s 
vfitirffie Antarydniiu in the Gftrhapatya Fire. The second phrase (sa eva ahatn asmi) 
emphasises this identity, declaring there is not the slighest shade of diffei'ence between 
these two Antarydmins. But would not the first phrase (so'ham asmi) which is in a very 
emphatic form, he sufficient to indicate absolnfce id en tity : what is the necessity of the 
second phrase (sa eva ahara asmi) ? To this the Commentator replies

Though the first phrase “ so’ham asmi ” was sufficient to denote 
identity, yet the second phrase denotes something more (it is not merely 
identical, but absolutely identical, without the slightest difference).

Moreover the phrases liko “ so'ham asmi ” never denote the identity of the diva and 
Brahman but declare the identity of tho Antaryamin in all Jlvas. Ho alone is entitled to 
say “  I  am.”  All Jlvas  have consciousness, because He has uttered in the beginning 
” 1 am I.”  The Commentator again quotes tho Sama Samhita in support of this view.

The words aham “ I,” asmi “ I am,” and the rest are primarily 
applicable to the Antaryamin alone (the God as the Inner Guide of all 
Souls). They secondarily apply to the Jivas, because, every Jiva is in 
(indissoluble) relation with the Antaryamin (the Highest Serf of all. 
Therefore these words (aham “ I ” asmi “ I am ” ) &c., found in the Vedas 
denote the Lord Hari (alone), in His aspect as Antaryamin.

' The Lord Jan&rdana (has two aspects) one the All-pervading (cosmo
logical), the other the Self or Atmau-aspect (Psychological) This second— 
the Self dwelling within all souls—is denoted hy the words like “ I,” 
“ I am ” &c: Thus the Fires taught Upakosala these two aspects of Visnu.' 
Thus it is in Sfuna Samhitft.

The Phrase tia asya apara pnrusah ksiyante < Mantra !  Khamla It) is explained by 
Sankara as meaning "h is  lower generations-t. e. descendants perish not.” The word 
apara-purusah does not mean descendants but servants.

He never loses his servants—i. e. he has always servants to help 
him. This is the meaning of the words “ na asyaapara & c ”

The Phrase “ loki bhavati ” of the same mantra (TV-11-2) means “ he 
goes to the worlds of the Lord (v. e to Vuikuntha <kc),

(When Satyak&ma returns from his journey he finds Upakosala shining with inspira
tion, and he asks him “  who has taught him." Upakosala uses the words Ko'nu ma’ nusisySd 
folio iti. And then are used the words “ iha vova nihnute.”  They are taken to mean by 
Sankara “ he conceals the fact, as it were.” It is not a very happy rendering, as it imputes 
to Upakosala a very ignoble motive. Madhva gives the following explanation).

The word ihave is a compound of two words iha and ava 
(in the dual). ?? means ‘ here,’ ‘ in the physical world, the mortal world.’ 
It means the dwellers of the physical plane. =snr means ‘ lower,’ ‘ the 
dwefiers of the lower planes.’ CStW thus means “ men and asuras.” (asuras 
are dwellers of the lower planes like patala &c). The whole sentence is 
fftt * it means “ the men and demons verily hide themselves before
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you Sir; (for they cannot teach, in your presence). They are not, capable 
of ! 'aching. Therefore, (nun and demon being excluded) Devas alone 
have taught me.” This is what Upakosala meant.

The word T in the above means IJT or alone. The phrase. ??UT: VT-*TT?UT: is used in 
Mantra 2 of Khan la 14. According to Sankara it  is translated “ Are these fires other 
than fires ?" This interpretation imputes the motive of concealment to Upakosala—a  very 
nnwort&y motive. Their real meaning is given by M adhva:—

f?sfrt: “ like these ”—the Devas who taught me were shining ones 
like these material fires : their colour being fiery and shining.
“ unlike these ”—the Devas however were unlike these physical fires, 
because they had hands, feet, &c.

This is, of course, a far better explanation than that of .Sankara. He says “  the mean
ing is that Upakosala does not actually eonoeal the faot, nor does he plainly give out 
what the fires had told him. Upakosala says 1 These fires, being tended by me, explained 
it to me and hence, on seeing you, these are trembling with fear as it were, now, though 
they were quite unlike this, before'—with this in view, he pointed to the fires, hinting as 
it were, at what he meant.”

This explanation not only implies that Upakosala had a guilty conscience, because 
he was taught by the fires, bat that the fires themselves who are Devas, wero afraid of a 
human being SatyakAma, who belonged to the class of R is is  only. The fires, being Devas, 
belong to a higher order, than Satyakama a Risi, and a Devn, always has a r ig h t  to teach, 
whore a R isi may teach : though the inverse of this proposition would not be true.

The Commentator now gives a reason why the words Prithivi &c. are names of God.

Because the God has all names like those of Chandra &a., (therefore 
the words Prithivi Ac., are names of God. In the Rig Veda it is said 
“  Who alone has all the names which separately belong to each 
Deva.”—which proves that to Vi$nu belongs all the names.

MADHVA’S COMMENTARY (to 1 5 th  K h a n  d a .)

Note.—This Khanila shows first that the Lord has His residence in the eye. Since 
nothing can taint the Lord, the eye (the residence of the Lord) acquires something of this 
divine attribute of untaintability.

Thus it is in the Mah.l Kurma : —
“ The untaintability ot the eye is the result of its being the residence 

of the untaintable Lord. (Such is the glory of the Lord) that by being 
His residence, the eye has become untaintable among all tilings. Adora
tion therefore to that Lord called Vamaua, the Supreme Self.

Note.—The picture on the retina i3 certainly very small—a mere miniature only— 
a dwarf (which is also a meaning of the word Virnana). But it  has within it the whole 
universe. The man does not see the world outside him directly, but this minute image of 
the world on the retina. No wooder the Ftisis took this as one of the greatest glories of 
the Creater. The story of the Dwarf Incarnation is partly based upon this fact.

The Commentator next explains the phrase Manavam Avartam of Mantra 0 . The 
word mfinava does not mean ” appertaining to Manu,' as explained by bankara, but has 
its ordinary meaning of “ human.''

’ C°̂«X ' ’
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phrase “ Manavam Avartam ” is a compound term, arid 
means “ the place where men (M-inavSh) whirl (Avartante, constantly come 
and go).” The ordinary compound would have been M&navavartam ; the 
H in the text is a Vedic archaism.

The lcnowers of this Vidya do not come back to this whirl of huma
nity (i. e., to this Samsara.) As it is s a i d “ He who knows the VAmajia 
residing in the eyes, is not born again. He becomes freed from this Sam
sara so difficult to cross, and quickly attains the Lord VAniana.

S ix t e e n t h  K h a n d a .

Mantra i .

w t t  5?nfrr cT^TT^q ^  JtRST

^ T F F sr^ rr  11 \ n
tpf: E&ah, this. 3 Ha, indeed. % Vai, verily. q*r: Yajfiah, the sacrifice, 

the sanctifier. q: Yah, who, the Great Vayu. Ayam, this. qqer Pavate,
purifies, qq: Esah, this (Vayu). Yan, moving, passing. Idam,
this. «& ( Sarvam, all. gqnt Punati, purifies. qij Yat, because. qq: Esah. 
this, Yan Idam Sarvam Puu&ti, moving purifies all this. TasmAt, there
fore. qq; EsaJ), this, qq Eva, alone, qjr: Yajfiah, the Sanctifier t the Redeemer. 

?R«f Tasya, his. qq: Manah, the mind. qrag. Vak, the speech, qqdt Vartani, 
the two feet ; (the instrument of walk, vart ‘‘ to walk, to move.” )

1. Verily, lie who purifies (Vayu) is called the Sancti
fier : for he, by his vibrations, purifies everything. Because 
he vibrating purifies everything, therefore he is called the 
Yajna (the vibratory-purifier). His (Vayu’s) two feet are 
the mind and the speech (of the holy priests).— 297.

M an tra  2.

s r m r ^ r l i  $cr  ^ n f m R T

U ^ II
fjqp lay oh, of these two (feet). qpr?ra5 AnyatarAm, the one. i e., the 

right foot. qqut ManasA, with mind : by mental activity and by keeping silent.
Samskaroti, worships. HSU Brahma, the BrahmA priest, qrsrr Vacha,
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' T( / / T\y, ^'  ' , '  ̂ ^
%  Speech, by the recitation of the mantras. £f?TT Hota, the Hotri priest. 3P33*f$
Adhvaryuh the Adhvaryu priest. JsrfTT Udgata, the UcHatri priest, 'sparron 
Anyataram, the other (foot, the left foot). 5T Sa, he (the Brahma priest), apg- 
Yatra, when. Upakrite, being commenced (case absolute). siT?Kgqjif;
Prfttaranuvake, the Prataranuvak-ceremony (case absolute). Pura, before.
'TR'-TT'italic Paridhaniyayah, of the Paridhaniya hymns ; the Japa of these Riks 
i larks the end of the rite, agjr Brahma, the Brahma priest. srtTqgRf Vya- 
pavadati, utters speech.

2. The Brahman priest worships one of them (the 
right foot) with his mind ; the Hot pi, the Adhvaryu and the 
Udgatri priests worship the other with words. When the 
Brahman priest, after the Prataraauvaka ceremony has begun, 
but before the mental recitation (japa) of the Paridhaniya 
Riks utters speech.— 298.

Mantra 3.

^  ?T^rRTHrs5<Tc^rfrr s r  f  ̂ tt n ^\\

?Rlrrnt< Anyataram, the other (the left foot) Eva, only, Varia-
nitn, the foot. *Ttfdf;?r Samskurvanti, perfect worship (the Hotri priests).

Hiyate, is lost, is injured : because one part of sacrifice is omitted. yafiTtr 
Anyatat a, the other (the t ight foot), Sa, that, tpir Yatha, as. Eka
pat. etc. the one-footed person, Vrajau, moving, walking (is Injured), spr
Rathah, a carriage. tj%q ’q'sOT Ekena Chakrena, by one wheel. : Varta-
manah, going. Risyati, is injured. Evam, thus. w-q- Asya, his.

Yajfiah, the sacrifice. Risyati, is injured. Yajiiam Risyantam, the sacrifice 
being injured. ipstTR: YajarnSnab, the performer of the sacrifice.
Anurisyati, is injured as a consequence. ?r Sa, he. Istva, by having sacri- 
ficed. Papiyfln,a mot e sinner, a worse. Bhavati, becomes.

3. Then (the Hotri and the others) perfect only the 
left foot, and the right foot is injured. As a person, walking 
on one foot is injured, or as a carriage moving on one wheel 
is injured, thus his sacrifice is injured. The sacrifice being 
injured, the sacrificer is consequently injured. He having 
sacrificed becomes a greater sinner.— 299.


