
• -  n

I I  A im Y A \ rA, IX  KllAlYDA, 3. i S 1! ^

n meditate. Sai vada, always. Samah, Saina, equal; inipar-
liai %sf lena, therefore, grq Santa, the Harmonious, the same, qf UT% ui'
ufff Mam parti, Mam prati iti, towards me, towards me thus (think all),
Sarvena, by all, for all. tyq: Samah, same, equally, qq l ena, therefore, tqpf
Santa, the llartnonious.« •

1. Now then let a man meditate on that Lord called 
the Sun and residing in tire sun, having seven forms and 
called Aditya. Because He is always - the same, therefore 
He is called the Sama. Every one equally says He look - 
towards me, He looks towards me, ” therefore 11c is called 
the Sama, the Harmonious.—-115.

Mantra 2

q ^ f r s ^ r ? T ^ r T ? ? 7 T ^  H  T f f ^ r T  

w m  II R SI
qfwt Jasmin, in that (Visntt having -even forms and dwelling in the sun). 

W at I man i, these. fpfr% Sarvani, all. ijqTfa BhOtAni, creatures; men, animals, 
etc. Anvdynttdni, refuged, dependent fi% lii, thus, ftrorir Vidyar,
let hint know, let him meditate, aru Tasya, of that (sun), spy Yat, what, 
"in Purfl, before, sratnar Udayai, rising (viz., the time before using, in that time), 
n: Salj, He. ntfjo HitikArah, Pradyuntna. urf fat, Him (dwelling before sun
rise). Asya, of Him, »>., Lite Lord called Sima. tlPP Pastvab, the animals 
W I W  AnvayatUh, refuged. ffwr?t PastnAt, therefore. % l'e, they, 
Hii.kuivanti, Utter Him flfrw fw q: Httikarabhajitiah, (they) share the 
hit'ikara, i t., they are dependent upon and protected by Pradyutwfa. f? Hi, 
because, Etasy.i, of the Lord in the sun gi*: Samnab, the Lord -calldtl
Sainan

2. Let: him meditate thus “ All these beings are • 
refuged in Him.” Pradyumna is that form of Him which 
exists in the time before the sun rises. By that form all 
animals are protected. Because they are protected by that 
form of the Harmonious called Hih.ka.ra ‘(Pradyumna) there
fore they utter bin before the sun rises.— 110.

Mantra

SRT^TTfiTITT: i fcT ^ T  H r? T :ll3  II
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'■ Ailia, now. gw Yat, winch (form), Prathamodite, in the
first risen (residing), Safi, H e  q^nq: Prastavah, Vasudevn ff? Tat, tliat.

Asya, of His. qg«n: Manttsyah, men. yfcfpimr: Anvaya'tah, refuged, depen
dent. ?R>rr? Faunilt, therefore % Te, they. STFtjfffSFiWn Pi astutifeamah, desir
ing praise or love, undertakings, enterprise. qwrciPfr: Pragarnsakarn&h, desii- 
ing celebrity or praise. Prast4vabhaj|nab, dependent on Piasiava
(\ d..,udeva). j| Hi, because. Etasya, of tins Lord in the sun. mrwr.
Samnah, of Harmonious.

3. Now that aspect of the Lord which is in the time 
when the sun inis first risen is called Frustava (Vasudeva). 
On this form of His all men are dependent. And because 
they are refuged by this form of the Harmonius called 
Pmstava, therefore, they love all enterprize and desire 
praise.— 117.

Mantra 4.

s f r f t  f t c r ^ r  n 2  11

m  At ha, now. qtj Yat, which. Sahgava vtiayclm, the li
when the cows have been milked and are allowed by the cowherds to suckle 
their youngs, /.<?.. when the cows are together with their calves, i.e, 3 muhurtas 
after early dawn or about 2,1 hours, *r: Sail, He. ?rrfe: Adih, Varaha called 
Adi. q-rr Fat, that, m  Asya, of His. smrftr Vay&ms', the birds. qRgtmTR 
Anvayaltaui, refuged. ?r*srTR Tasniai, therefore. qjftr lani, they. An*
tarikse, in the sky.- TRTWsnfa Auarambhanaui, without support, Adaya,
holding. ?nrnr^ AtraSnam, themselves Paripatanti, fly about. *nfe-

Adibhajftii, dependent on the Adi or Varaha form, fg He, because. 
rpr?a Etasya, of His. urea S'unnah, of the Harmonious.

1. Now that form which is in the time of Sangava, 
that is called the Adi or Varaha. On that form of His, Birds 
are dependent. Because they are dependent on this form 
of the Harmonious, called Adi, therefore, they fly about, in 
the sky without support, holding themselves.— 118.

Not**.—The birds, perhaps, here mean Siddhas who by holding themselves (adaya 
atmdn»m) that is, by self-restraint &nd control of breath acquire the power to move 
in the air. Who are masters of Khechnri Mudru. These Siddhas or adopts are higher 
than men, hut lower than Dev as. Since Varaha or tho Lord of gravitation is their pn> lec
tor, they iraii.seend the law of gravity and move about freely from planet to planet, 
from stars to stars.
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M antra 5.

^ h i^ B trtt: sfiirrtftqtrfT^pfnmrf^ ht ht¥: hv.ii
?rq Atha, now. « r  Yat, which (form). u isrr* Sam praii, just at. 

Madhyandine, in the midday, noon. *p Sah, He. tjjffa: Udgitha, Narflvaua 
fT? Fat, that form. W T  Asya, of H is. Dcvaji, the devfts. w i n m *  A n va - 
yattalj, re fuged, r t w *  I asmat, therefore. %  J'e, tlity. SaUam dh, best.

sTtsfHW'tr Prdjapaty&n&m, among the descendants of Prajftpati. ar(ttj*nT§hr: 
l dgithahhfljinah, dependent on N’^rayana. fg Hi, because. tJ»T€*l Etasya, of 
H is. up«T: S&mnah, of Harm onious.

5. Now that form which is in the time of exact noon 
or midday that is called Narayana. On that form of His, 
(he De\ as are dependent. Because they are dep on dent on 
this form oi the Harmonious called Nurayana, and are His 
worshippers, therefore they are the best of all the descen
dants of Prajapati.— 119.

M antra  6.

^ ^ r q r T R r T ^ 7 r T %  J r fq ^ r rT J T T q q ^ r^  q f r f f T T y n ^ H i

^TT=5r: II 1  II
ttnr Atha, now. 33  Yat, which. 3 ^  U rdhvam , after. Madli-

yan d inat, m idday, Prak, before. * r r o *R [  Aparahtjat, afternoon, Sah, 
He. uftfrc: Pratiharab, Aniruddha. Tat, that, s ? ^  A sya, of H is. rr*tr' 

Garbhab, germs, Anvayattah, refuged, Tasmat, therefore.
3 Te, they, JffjTjftr: Pratihritah, carried from (the body of the father to the 

womb of the mother), n w n t f t  N a  avapadyante, do not become destroyed. 
>?tffSITW3H : Pratiharabhajinah, dependant on Apiruddha. Hi, because 

Etasya, of H is. Samnah, of Harm onious.

6. Now that form, which is in the time after midday 
and "before afternoon is called Aniruddha. On that form of 
His till germs are dependent. Because they are dependent 
on tins form of the Harmonious, called Aniruddha, therefore 
’they are not destroyed when carried from (father to the 
mother).— 120.

N o te -  The germs or garbhas are those jivas which have failed to evolvn themselves 
into Devas or Siddhas (Birds) or men in one day of Hrahm.i or a Kalpa. These JWa* are
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carried from the old planet to the new planetby Aniruddha. They are all in. a state of 
perfect unconsciousness. They become garbhas. The. word pratihpita of the Sruti is very 
expressive. It shows the carrying of tho germs from a dying out system to a .just born 
■world. Aniruddha perforins this function.

M a n tr a  7.

H ir e :  u vs n
%tn Atha, now. *tg Yat, which. 37.iT Urdhvam, after. Trqrrsi? Apardh- 

ndt, afternoon. Prak, before. TOftlTO AstarnaySt, sunset, g: Sah, He 
STTO1 Upadravah, Nrisimlia. Tat, that. Asya, of His r̂rurnr: Aran-
yah, wild beasts, the animals of the forest. tsFtrTgxTr Anvayattnh, refuged, 
g w *  Tasmat, therefore. % Te, they, 3TO PUrusam, men. Dristva, seeing 
TO Kaksam, lurking or hiding place, a forest of dead-trees. TO isvabhrani, 
a den, a hole, ffff Iti, thus (thinking that it will protect). ggjrqrsT Upadravauti, 
run (towards them). gttgwfTO Upadravabhajinah, dependent on Upadrava. fg 
Hi. because, tfffttl Etasya, of His. gpR; Samnalj, of Harmonious.

7. Now, that form which rules the period between 
the afternoon and the sunset is called Nrisimlia. On that form 
of His, wild beasts or Aranyas are dependent. Because they 
are dependent on this form, of the Harmonious called 
the Nrisimlia, therefore, they run towards the forest and 
the dens, when they see a man (a hunter).— 121.

Note.—Those Aranyas are semi-human beings, which dwell in the caves and dens of 
the dying cut world. They are higher than the Garbling and lower than the I’itf is.

Mantra 8.

O T r r T fe r ^ r f r r  | n = re j e r e  r e *  T ^ q r r r -

f e c q * .  H m P r r e t  n q  u
«3<r§: li «. II

Atha, now. TO Yai, which. srtgrrgTOg Prathamdstamite, at first 
setting. ff.f Tat, that. fgTO Nidhauam, Sankarsaija. gq l it, that,
Asya, of His. fTOc Pitarah, pilfis. sggrtmc Anvayattah, refuged. g^TO 
Tasmat, therefore. Tan, them (pitrin). fgggfg Nidadhati, put down
(f^fTTORlW 'r pindan). fTOggnTOt Nidhanabhajinah, dependents on Nidhana.

Hi, because. qg?g Etasya, of His. grig: Satnnah, of Harmonious, qg Evam, 
thus. »SsJ Khalu, indeed, TO Amum, that. grrfTO Adityam, the sun (dwelling in 
the sun). gsTTg Saptavidhain, seven-fold. gr*T Sama, SSman. sing UpSste, 
one meditates upon.
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8. Now that form which rules the period when the sun 

first sets, is called Sankarsana. On that form of His the 
.Pitris are dependent. Because they are the dependents of 
this form of the Harmonious called Sahkarsana, therefore, the 
ignorant even put down the funeral cakes for them. Thus he 
who meditates on the Lord called Sam an, in His seven-fold 
forms, residing in that sun, in this way (gets release.)— 122.

MADHVA’ 8  COMMENTARY.
The author now mentions the, meditation on the Lord, under seven-fold SAman. 

According to old commentaries the present chapter is thus d e s c r ib e d “In the first 
adhyfiya, among the five-fold, it has hcen explained how one ought to think of the 
members of Sarna as the sun. What ig laid down now is that one ought to think of the 
sun as the complete Sama, with duo regard to its members and then ho ought to meditate 
upon the seven-fold Sima." The old commentators have thus taken it to apply to tin- 
visible sun. This is, however, incorrect. Because the visible son is not always the name 
to all, and it is not the refuge of all creatures. Those, however, are the attributes applied 
to Adltya of this Khanda. Therefore, the Aditya mentioned here, can not moan the 
physical sun. So the Commentator says.

So a lso :— “ Let one meditate on tlie Supreme Vj$nu called Aditya, 
residing-in the sun. He has seven aspects or forms, He is called S&ma, 
because Fie is always the same (Sanaa— same). He is called S&ma also for 
this reason, because (every one thinks that He is his special beloved) 
and loves him only. They say “  Me faces me, He faces me, ”  Thus 
because He is seen by all in one’s own direction, therefore, He is called 
Sim a, from Saniya dristi or sameness of vision.

Objection.—The Lord Visnu residing in the sun, is not visible to all ; how is it possible 
then to say that because He is same to the eyes of all, therefore. He is called Sama V This 
objection is answered next by the Commentator :

“ The sameness of the vision o f all is with regard to the solar orb, 
and Visnu is the cause of this ; therefore, all see Visnu or the solar orb in 
his own direction. (Since He is the cause of the parallel rays of the 
solar orb, therefore, He is the real producer of this sameness of vision.) 
In this Lord Visnu alone is verily refuged all these creatures.

“  Before rising, this Lord Visnu is called by the name of Pradyumna 
(Pra =  before...dyn — light) He is the support o f all animals, He is the self 
on whom depend all animals. On rising He is Vasudeva similarly (and this 
aspect of the Lord dwells in the risen sun). He is the refuge or support 
of human beings. Similarly, the Lord in His aspect of Varaha resides in 
the sun at the time called Safigava (namely, when cows are taken to he 
milked.)

At the Sangava tim e- at the time when the rays are put forth; or, at the time when 
the calves are allowed to be with the cows the form of the sun that appears at that
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time that la the Adi Bhakfci, i.e., the syllable ‘ Ora. ’ This is the ordinary explanation of 
tliis word. It, however, is the mooting (sam) point of two planes or globes (gavah) 

the astral plane which is midway between the Hnman and the Deva—Super-human but 
silli-divine.

In this form the Lord Visnu is the refuge of all Birds. Similarly, 
the Lord Visnu, called Narftyana, dwells in the midday sun, and He is the 
support of the Devas. Next to it is Aniruddha. This is (lie aspect of the 
Lord Visnn dwelling in the sun, after midday, but before afternoon. In 
this form he is the support of creatures who are still in the womb, and not 
yet, born. After that, namely, in the sun which appears before sunset and 
after afternoon, He is called Nri-Sirnha and He is the refuge of all wild 
animals. After that, the form which appears in the setting sun, is called 
Sahkarsana. He is the refuge of the Pitris. This seven-fold Vi?nu should 
he meditated upon. He who thus meditates upon Him, gets the Highest 
Place (after) becoming free from the ocean of Sacps&ra,”

NUtr-Thls describes an evolutionary period, or the Day of Brahma. Just before 
sun rise, i. e„ before the advent of man on this earth, animals appear on its surface ; and 
the Lord as working through animals, from His seat in the sun, is called Pradyumna ; and 
the comuio note of the animal world is hing. Then comes humanity on tliis earth. The birth 
of humanity is poetically likened to the rising sun. The Lord working through men 
from the sun in called Vasu Deva. When through course of ages humanity evolves into 
psychic beings called Birds or movers-iu-space, then is the period just before tho midday 
of creation. This Bird period of evolution has yet to come. When tliis period will down, 
then men will possess the power of moving freely through space; going from one 
planet to another; and not tied down to this earth, as they are at present Whether 
they will do so in their physical body or astral body will depend upon tire amount of 
evolution made by each man.

After this Bird period, comes the Deva period of humanity. The man is now free 
to move, not only in the physical and astral, but through the Deva world also. It is at 
this period that the Devas mix freely with men, for men have become Deva-like. This is 
the culminating point of humanity ; and the Lord in this aspect is called Nariyana. Then 
begins the decline. The humanity passes out from the world into the subtler regions. It 
no longer exists on this physical globe. Then comes the gestation state, in the higher 
plane. This state is called Garbha or womb : and the Lord presiding over this state is 
called Aniruddha. After that comes the manifestation of beings, half men and half beast s. 
These beings called upadrava—calamities, misfortunes, monsters, are on t he astral plane 
and arc called Aranyas or wild beasts also. These arc the Terrible Ones, the great 
calamities. The Lord presiding over them, is called Nara-Sinha, the Man-lion. When the 
close of the Day of Brahma comes, t hese souls which are still on tho subtler piano, become 
the seeds of future evolution ; they are called the Pitris. The Lord presiding over them 
is called 8 ahkar?ana. These Pitris take birth on the new globe of the new system and 
are followed again in the Same order by men, Birds, Devas, etc. But, what became of the 
men who had evolved up to Devas ? These beings, either remain as rulers of the new world, 
or pass out to higher evolution. Only the Garbhas, the Aranyas and the Pitris evolve 
as a rule on the new globe ; and not the Devas, the Birds, and the men of the past Day.

The Commentator now explains the phrase “  therefore they move in the air without 
any support."



VarAba (the Lord as Variiha) supports all, therefore the Birds 
who are refuged in that form, are capable of moving in space without 
any support.

[May not Variha denote gravitation that keeps all suns and planets in their proper 
places? The Siddhas called Birds have the power of moving in space, because they a re 
worshippers of the Vara ha aspect of the Lord.] ' •

The Commentator now explains the passage “ Therefore they make the sounds of 
bin...because they are sharers of this s&man.*'

They make the sound liih, because they are dependent upon the 
Lord named lTihkftra (Pradyunma.)

This also explains the phrase11 sharers of hihkfira,”  i. &, refuged in the Lord called 
HinkSra.

The Commentator now explains the passage “ Therefore they love prastuti and 
prasaiisii...because they are sharers of Prastdva.” The two words prastuti ami prasaiWi 
are not synonyms. »

Because men are dependent, upon or refuged in Prastftva (Vasudevti) 
therefore, they are lovers of prastuti, i. e., of novel undertaking’s, ml ven
tures and enterprises, and of pnufansft or praise and celebreties. This 
is so, because Vasudeva called PrastAva is first of the Avata.no. or 
manifestation, and the presiding deity of praise and celebrity.

The Commentator noxt explains the passage “ therefore they are the best of (ho 
descendants of Prajapati, because they are sharers in Udgitha. The Devas have not 
become best merely because they are dependent upon and refuged in Narayana, for then 
the animals and men also would have become best, because they also are dependent upon 
and refuged in the Lord in His form of Pradyunma and Vasudeva, and all forms are 
equal in greatness. The Commentator answers this objection :—

Ths Devas have become the best of all descendants of PrajApati, 
because they worship and meditate on the Lord ns full of all perfect 
qualities. This is denoted by the etymological meaning o f the word 
Nariyana itself. It is this worship which has made the Devas pre-eminent 
and nothing else.

An objector says how do you say that the Devas became best of all creatures by 
the mere worship o f Narayana as full of all excellent qualities; when we find that in 
Madliu Vidya ole., mention is made that the Devas became best of all creatures by 
worshipping Vasudeva, etc. So the worsffip of Narayana alone Is not sufficient. To this 
the Commentator answers.

If the other forms like PradyumiffT, VAsudeyn, Ac., are worshipped 
as full of all perfect qualities, then such worship also becomes the wor
ship of Narayana indeed, and produces the same effect.

But how the worship of other forms can become the worship of Narayana. merely 
by the fact that one worships a Lord in that form as full of all perfect and excellent 
qualities? To this the Commentator answers.

Because the word NArAyana means literally He who is full of all 
excellent and perfect qualities; therefore, the worship of any form with

(If W u  Ar>RxAVA. i x  khanpa  8. fnm?
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ihe"notion that it is full of all perfect and excellent qualities is the wor
ship of jNarAyana in its litoral sense.

Ara means evil, fault. Na-f ara — nara, “ free from blemish or fault.” Qualities in 
which there are no blemish or faults, are called nara or faultless, excellent perfect 
qualities. Ayana means refuge, abode. He who is the abode of all faultless, excellent 
and perfect qualities is called Na ray an a.

Since the germs are undei the special protection of Aniruddha, 
therefore, they are not destroyed, though carried from the body or loins 
of the father (to the womb of the mother). On the contrary, they in
crease therein. On the other hand, everything else like food, etc., enter
ing from outside into the system becomes assimilated with the system 
and is so destroyed ; but not so the germs when they enter the body.

Rut what is the authority that the Lord as Aniruddha protects t he germs. The 
Commentator quotes a Sruti in support, of it.

As says a ^ruti (Rig Veda, X. 184. 1 ). “ May Ilhata lay the germ 
for Thee.”  Because Dhata here means the Lord Aniruddha and not the 
four-faced Brahma.

But how do you know this ? Because in the preceding passage ihe Howl Visrm is 
mentioned and so the whole hymn is a praise of the four forms of Visnu.

Because in the preceding three lines or pad as Visnu, Tvaetar and 
Prajapati are mentioned and in the fourth line Dhata occurs, therefore, 
these are inferred to be the four forms of Visnu as mentioned here, namely, 
VAsudeva, Safikar-ana, Pradyumna and Aniruddha.

The whole stanza of Rig Veda is as follows :
“ May Visnu form and mould the womb, may Tuva star duly shape the forms."
“  PrajApati expel the foetus, and DhatAr lay the germ for thee."
Hut how do you say that this Visnu, TvastA, &c., denote the four forms of Vising 

and are not the names of separate deities? This the Commentator answers by quoting 
an authority.

As says a text :—“ The forming and moulding of the womb is 
•from Vasudeva ; the shaping of the form belongs to Safikarsana; the 
act of ejecting the child from the womb called Niseka and translated 
above as expel the foetus is the work of Pradyumna, while maintaining 
the germ in the womb and nourishing it there, is' the act of Aniruddha.”

(‘ Forming and moulding the womh ' means the power to prodnee the son, or it may 
moan the purification of the womb. ‘ Shaping the form’ means the eonst motion of the 
various limbs and organs of the body of the child in the foetus. The ‘ ejectment’ means 
expulsion of the child from the womb, when the time of delivery has approached. Letting 
the germ means upholding the foetus. If Vasudeva, See,, perform these functions, why 
does the Vedic iruti not mention these names, and why does it use names like Visnu 
fvasta, &c? To this the Commentator answers by showing that these names etymolo
gically are the same :

Visnu comes from the y'VisIri ‘ to pervade,’ and Vfisu Deva also 
means the Lord who pervades a l l ; and thus both are one. Tvast-4 conies



from the FTvas * to shine,’ ami Sahkarsana also means the same. Praja- 
pati means ‘ he who causes the offspring (I’nija) to fall (pats) from the 
womb, on the ground ; and Niseka means coming out of the womb ; 
therefore Prajapati (or he who ejects the foetus from the womb) is 
Pradytimna. While Aniruddba is Dhata because lie upholds (Dharann) 
the foetus.

Admitted that these four names found in the Vedas may bo thus identified with the 
four names, Vasu Deva,etc., but what are the two As'wins mentioned in the next stanza 
which runs as follows

‘•0 Sinivali, sot the. germ, set thou the germ, Sarasvati:
May the Twain Gods bestow the germ, the Asvins crowned with lotuses.
To this the Commentator answers.

Krisna and Rama are the Adviiis mentioned in this passage.
The Commentator next, explains the passage the animals run to forests and dens 

from men,
‘ Because the form of Nj-i Siinba dwells always in forest and dens; 

therefore, the wild animals, when frightened, instinctively run towards 
forest and dens, for protection ; even though they know not that their 
protector Nfi Sirpha is always there. Because when the wild animals 
are frightened the Lord as Nri Simha is always their protection.

Because Sahkarsana is said to be the refuge of the Pit.ris, therefore, 
even the ignorant put down or offer funeral cakes (Pinclas) to them ; 
otherwise, how could these offerings, thus given, reach the dead ances 
tors? (Because Safilarsana is the Lord of the Pitris, he carries these 
offerings to them.)

Though there is no difference, among these (four; forms either 
in quality or in name, (fqr any name is as good to call upon the God as 
the other, for all these forms are equally the Most High) yet His most 
particular favourite name is said to be Nftrayana. Because verily all 
the other names conjointly denote what the single word. Narayana does. 
Or because any one of those names is equal to that of Narayana, and can 
be as effective as that name, then only, when it is meditated upon with 
the full significance of the word N&rayana; that is, with the notion 
that the Lord is full of all auspicious, excellent and perfect qualities aud 
the name denotes the same.

(It was mentioned before that the Devas became pre-eminent over 
all, because they knew the meaning of the name Narayana and under
stood it to mean the fullness of all excellent qualities.) Thus only by 
knowing the significance of the name and by so worshipping the Lord, 
the Devas became the best of all the descendants of Prajapati.

iiv©y!S // ADHFiFi, ZA’ &HAtit>A, S. jlj• ■■■■ "■' '.________ ______ 1__J________  ,



"  (At
l-V j s |  g j  OBllANDOGfA-UPANlUtl

f..-':", . *■

T enth K handa.
Mantua i .

f | ^ T <  f fr T  9P^TW  f f a  5 5 R R  r m ^ R V  II * II

Atha Khalu, now then, tsatTOTOt Atmafatmnitam, self standard, 
one that cannot be compared to anything else than its own self, as gagaua <>i 
space has nothing else to compare it with than itself Or it may mean equal 
to each other. Uniform to itself, Atimptyu, deathless, one who has
crossed ovet death, conquered death. (Enffqq Saptavidham, seven-fold, (in the 
forms of Ptadyumua, etc.! rrpr S&trtn, Saman, the Harmonious, q’qT’ flrai 
Upasita, let one meditate, f&mt Hihkara, as Hii'tkara (has three syllables ) 
~*P=ri; Tryaksaram, three syllables. sttfipt: Prastavab, Pi ast&va (lias three 
syllables.) ffw Iti, thus, ffqr Tat, therefore. e»T Saman, equal.

1. Now then let one meditate on the seven-fold Har
monious, whose forms are equal to each other, and who is 
deathless. Hinkara has three syllables and Prastava has 
also three syllables. Therefore, both these forms (Pra- 
dyumna and Vasudeva) are equal to each other (in knowledge, 
bliss and power).— 123.

M a n t r a  j .

II H IIV
STfff: Adih, First. VarAha. ?r3  It’ , thus. <f Dvi, two. tsmt Aksaram, 

syllable. (But how do you make it three syllables1 Am-, -by  adding pra from 
Pratihara which has four syllables.) qffTfm Pratiharah, Aniruddha. fisrlti, 
thus, Chatur, four, Aksaram, syllables. ?m: Tatah, from that, viz.,
from Pratihara. 55 Ilia, to this, ®ib., to Adi should be added, i&i Kkam, one, 
■vis , the syllable pra. 3? Tat, therefore. Saman, equal.

2. The word Adi has tw o  syllables and the word Pra
tihara has four syllables, taking one syllable from the last 
and a d d in g  it  to the first, both become tri-syllabic. There
fore Varaha and Aniruddha are equal (in knowledge, bliss 
and power). 124.



M an i ra  3.

3 ^ R  ffcT

V T ^ 7 ^ R fM > T R ^  r T ^ r ^  || % II
3j(hr: Udgitha, NArayana called the Udgitha. f(% Tti, thus, Try-

aksaram, three syllables. ĝ nr?: Upadravah, Nrisiihba. %fh It!, thus. 
Chaturaksa; am, four syllables. prfw Tribhih, withThree. prfw Tribhih, with 
three. *pt Samam, equal, Bhavati, become (Two names become equal.)

Aksarain, one syllable, i e., the last syllable of Upadravah 
Atifeyate, remainsover, ois., the syllable Vah is excessive, Try-aksaram,
three syllables, vis., Vah has also three syllables v, a, h, \ ty:) ft* Tat, therefore 
?PT Samam, equal (to the other names like Hihkara, etc./

3. The word Udgitha has three syllables, the word 
Upadrava has four syllables. The three and three are 
equal, the one syllable (of Upadravah) which is left over, is 
also tri-syllablic ; therefore, it also is equal to the other 
names, (like Hihkara, Prastava, etc., and it is the name of 
Ks irab d h i s'ay in).— 125.

M antra  4.

t ^r^rfd frr  rfomidw vraBr crrBr %  o^rrf^r 

^ ^ T ^ r r h iT T fJ fr  u v 11
filOT Nidhanam, Saiikarsana. f f t  hi, thus, fw l i v-aksaram, three 

syllables, Tat, therefore Samam, equal, trj Eva, certainlv.
Bhavati, becomes, tflfa TAni, these (forms, HiftkAra, etc.) % Ha, Verily. | 
Vai, indeed, Dvavimsatih, twenty-two. ?rgtTT% Aksarani, syllables

I. The word Nidhana has three syllables; therefore, 
this name of the Lord is also verily equal to the other names. 
Thus altogether there are twenty-two syllables. 126.

Ma n t r a  5.

q ^ f^ q n s n r fr T  II V, !1
P3ifa*rf*tr EkaviniijatyA, by the knowledge of the twenty-first, vie., by Kaiki 

denoted by the syllable “ Na” of Nidhana. Adityam, the sun, the
Lord residing .in the sun. snwnW Apnoti, gets, q^fhtr: Ekavirhsah, twenty- 
first from Kes'ava in the forehead. % Vai, verily, jw: I tab, fromthisj v ie , from 
this body from the Lord Kefcva residing in the forehead, Asau that
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"'•• Adityah, iu the sun. ffiftiifrt Dvavitpsena, by the knowledge of
the twerjty-seCoird, viz., ol Vah, the name of KsfrftbdhisSyin. qy Param, above. 
tuff»«5r»r Adityat, (he sun. vratrf jayati, obtains, conquers. ?jaf Tat, that (the 
twenty-second.) ar<SK Nakam, free from sorrow, blessed, pygr Tat, that, frorcfi 
ViiLtkam, destroyer of grief cf His devotees.

■r>. By the knowledge of the twenty-first (Kalki), a 
man reaches the sun (Kalki residing in the su n ); for Kalki 
is verily the twenty-first from here (Kesava in the forehead). 
By the knowledge of the twenty-aeqond, he attains what is 
beyond Kalki. He is the Griefless and Ide is the Destroyer 
of grief (of His devotees’).— 127.

Mantra 6.

w s f t c f t f r f ^ P R T  m  rH T  f  H w f a  1

1%  ’sms: II K° H
‘STOWS Aptioti, gets. R  I ha, here (In the earth the form larnadagni, etc.)

Adityasya, of the sun (of Kalki.) 3t*t Jayam, victory, attainment, xjr:
Pai ah, above, higher qualifying -spsr: f  Ha, indeed. Asya, of this, viz., of the 
worshipper. AdityjaySt, after attainment of the Lord in the sun.
vis., Kalki. 3HC Jayah, attainment. Bhavati, becomes, n: Ya]j, who.

Etat, this Lord Visnu. &  Evam, thus, fair*. Vidvttn, knowing. *r*»Krf*Kf 
Atmasammitam, uniform to itself Atimrityu, deathless. Hgfw Sapta-
Vidham, seven-fold. Wr*T Sama, Harmonious. LJphste, meditates.
Sflma, Harmonious, trtm Upaste, meiditates.

<’• He who meditates on this seven-fold form of the
H armon ions thus, knowing each to he equally (great and)
uniform with the other and Deathless, attains (not only) here 
tin' form residing in the earth, etc., but reaches (Kalki in) 
the sun, and indeed a higher attainment than the reaching 
the sun (Hz., reaching Ksirabdhisayin).•■--128.

MADHYA’S COMMENTARY.
The Sruti now reaches the meditation on the seven-fold Cord ealled Kama, iiy 

showing that when thought of with regard to the attributes of knowledge, bliss and pov. er, 
there is always differenee between Jivas, from Brahma downwards; yet there is no such 
difference in Pradyumna, &c.j which are the forms of the Lord. All these forms have this 
peculiarity, and differ from all other entities in this, that while the 1 t ter differ from each 
other in the possession of the quantity and quality of knowledge, bliss and power, 
wisdom, intelligence, joy and activity ; yet these Divine Forms tf#e absolutely equal to 
,iach other, so far ss these three qualities are concerned,
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XA .'(-----The old view is that this Khanihi relates to the well-known Mama Veda. That is
For it is impossible for anj scripture or for the Sama Veda, which consists of 

more words, to possess the attributes of being “ Atari Saniuiite,”  “ uniform with itself," or 
of “ leading beyond death." Such, however, are the attributes given to it here. The 
qualities moreover of being " gridless," etc., are inapplicable to any scripture. “ But," 
says an objector, “ even if it be taken as applying to the Lord, how can the Lord be said 
to be “ uniform with itself," because differences appear iu the various forms that lie 
assumes from time to time. For though the words “ Gau" and “ tio," both denote the 
same i king, naurely, “ a cow / yet they are not the sumo, so far as tire words are concerned, 
rherefora, the epithet that the Lord is “ uniform-in-itself " is not appropriate. To 
this the Coinmentator answers by quoting ail authority

He who lias no one else equal or like uujto Hint, and whose forms 
are all equal and of the same kind, He is called “  Atari S a m m ita s u ch  is 
Visnu. He is called “  beyond death, ’ because He is deathless. That 
Vi$nu exists seven-fold, having seven forms called Pradyumna, Vtisudova, 
Varilha, Narayana, Aniruddha, Nri Simha and Sahkarsuna. All these 
forms, however, are equal in knowledge, bliss and power.

According to old commontators the words Hi h h i i n and Prastiiva are called equal, 
and are said to be the names of Sama Veda. This is an errono ms explanation; and is due 
to not understanding the full significance of the words “ Tat Banian ”  which occur so manv 
times in the Khumla. The Commentator shows that all those names Hiiikara, Prastava, etc. 
when analysed, resolve themselves into three syllables each, and that those which have 
a syllable less or more, become iri-syliabic by adding a syllable from another name, or re
jecting one. Thus we have eight forms and names mentioned iu this Khan da, each of 
which is the name of the Lord, and denotes the possession of the three attributes of 
knowledge, bliss and power. The following tabic will make itclear : —

Name. Knowledge. Bliss. Power.

1. ILiokaiah Pradyumna ... ... Hitt ka rah

2. Prastava h Vtisudova ... Pra std vah

3. Adipra Variilia ... .. A < di pra

4. Tiinirah Aniruddiia ... ... Ti ha rah

5. Cdgithah Narayana ... ... Ut gi thah

(i. Cpadra Npisimha ... ... U pa dra

7. NidhanamSaAkurjaua ... ... Ni dha nam

6. Vah Ksirabdhisayin ... ... V a h
______ ___  _  i _____  __ _  _ ’ ';

According to Madhva. Vah denotes tiio eighth form oi the Lord (the form that sleeps 
on the cosmic ocean.)

The three syllables of all the names Hifikara, etc., belonging to the 
various forms of tlje Lord, always denote the three attributes, namely 
knowledge, bliss and power, syllable by syllable. (Thus, every form
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not, only possesses these three attributes, but its very name also denotes 
the same fact).

Though Adi has only two syllables yet taking the syllable Pra. 
from the beginning of the word Pratihara and joining it to the name Adi 
(which thus becomes Adipra), we get both names of the Lord tri-syllabic 
(one as Adipra and the other as Tibara.)

The word Upailravs lias tour syllables. Its last syllable is taken separately, as 
making one word (and itself consisting of three letters Vah.)

Though in Upadravah the syllable “ vah ”  is left off as excessive, yet 
it, is also tire name of Narayana, and designates that form of His, which 
sleeps on the ocean of milk. But in the case of this word, instead of syllables, 
we take the three letters vah as denoting the three attributes; knowledge, 
bliss and pow er: thus this vah becomes the name of the Sleeper on the 
ocean of milk, and is also expressive of knowledge, bliss and pow er; 
an J thus the Supreme Person is denoted by this word also. He who knows 
the meaning of the word vah attains the Lord, sleeping on the ocean of 
space. But by knowing Him in the remaining twenty-one syllables, the 
Lord presiding in the solar orb is obtained.

This verily Lord Visim thus becomes possessed of twenty-two forms, 
of which twenty-one consist of triads of three syllables while the last con
sists of one syllable only (vah) • and designates the Sleeper on the ocean 
of milk. Thus the Lord has twenty-two forms.

l.he four forms Pradyutnna, A asudeva, Varaha and Nftr&yana have 
each a triad in it, and thus they become twelve (3 x 4  =  12). Thev are 
rulers of twelve months and dwell, in those months and these presiding 
deities of the months have the twelve names beginning with Kecfava and 
the rest.

The fifth Aniruddha has three forms, the sixth Nri Sikh a is also a 
iriad. liie  triad of Aniruddha and the two forms of Nri Sifiha form a 
pentad; and this pentad presides over the live seasons in the form of 
fish, &c.

The third form of the triad of Nrisikha (two already have been appro
priated by the seasons), resides in earth and is cal led Jatnadagnya. The 
triad of the seven namely of the Sakkarsana consists of three forms, name
ly, Kama, KVisna and Kalki which exist in the sky, heaven and the sun, 
respectively. By knowing any one of theseTwenty forms of the Lord, one 
goes to that form of the Lord which resides in that particular locality : 
that is, one goes to that Loka on which that form presides. Bv knowing
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thuTwenly-second form, called the Lord-sleeping-on-the-ocean-of-milk, one 
attains the indestructible form, the highest Mukti.

This incidentally shows that Mukti is not attained until the Yogi reaches ilie tivcta- 
dvipa where sleeps KsinVbdhisayin.

Tins twenty-second form is called Nakam, because it is free from 
all sorrow and grief. K  means happiness, aka means absence of happi
ness. Naka means negation of the absence of happiness, that is. positive 
joy. Ilie double negative shows the intensity of joy ; because He is 
essentially full of intense bliss. He is called VHoka because He destroys 
nil the sorrows of “ His devotees.’ ’ Thus in the Stem Saihhita.

It has been mentioned above that the worship »f any particular*form of the Lord 
takes the worshipper to the loka on which that Lord presides. An objector says: this asser
tion is not absolutely correct, because it has also been said that the worshipper of the form 
of the Lord presiding over earth, gets to the Solar world also, because all forms arc 
uniform to each other. This objection is answered by the Commentator by taking up the 
sixth Mantra of this khanila and explaining it.

Tit phrase “ He obtains here victory over the Sun ’ is next explain*
od. The word here means that even if he has reached that form of the 
Lord which presides over earth, he attains also that form which is in the 
Sun ; since all forms are uniform and are one in their community of power 
and bliss and knowledge. 'The phrase “ To Him accrues a victory higher 
than the victory over the Sun," is now explained. After attaining to 
the Lord who is called id ity a  and who resides in the Sun he obtains a 
higher victory, namely, he obtains another form of the Lord called Sleeper- 
’■ m-the-ocean-of-pi ilk.

l or this the Commentator quotes an authority. “  Though it is true 
that one by worshipping a particular form of Visnu can attain that form, 
and lie thereby can attain ail other forms of the Lord ; because of the 
uniformity of all form s; yet the worship of other forms is not a redund
ancy ; because by such worship there accrues increase of happiness to 
i he devotee ; therefore, it is always good to worship as many forms of the 
Cord as one can.

And there is attainment of the twenty-second form more easily, fho word “ victory” 
of the text has been explained by the Commentator as attaining (he Lord. He next n u o L  
an authority for this interpretation.

T he word Java, ‘ victory ’ here means attainment; just as we find it 
m the following Mantra of the white Yajurveda, XV.8.

Iman no deva savitar yajfiam pranaya devavyam sakhividam sattra 
jitarn dhanajitam svarjitam.

God Savitar speed this God-loved sacrifice of onus, friend-finding, 
ever-conquei ing, winning wealth and heaven.
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As in the above mantra the word Jaya mean attainment, so here also.
Nost th® Pb»»« ‘verily twenty-first is that which is in tile Sun.’ This shows that 

Uie fie i-fl in the Sun is twenty-first in order ami that this counting begins from hero it ah. 

Hut the word ‘ lien:1 is ambiguous. To what does it refer ? If it refers to the form in Un
earth, namely to Jamadaguip, then the foym ill tile Sun is not twenty-first lyoui it, Tin' 
■Solar torm Kailti is twenty-first, if countod from ivosava. This does liot refer to their 
being in the months or seasons hut it refers to Ke-uiva, &e., presiding over the various 
organs of (lie body commencing with the forehead. 'Therefore, tho Commentator says-

I Im twenty first is to be counted from the form of Kedava presiding 
on tin: forehead and so on, tunnel y :

On the forehead Ke*ava ; stomach Niiruynn, heart Maiifta va. throat Govindy, right 
sido ol the stomach Aisuu, on the right arm Madhusudana, ear right Trivikrama, left of 
the stomach Yamuna ; left of the arm 8 ridiuira ; left ear Hf isilcesa : back Paduan*bha: 
shoulder Duinodar,!.

fiiit l fie Sruti says t lie I welvc months, tlie five seasons and the four .Lotas constitute 
I wonty-one. How do you las'oncile your explynation with the text ? To this the Com men- 
tutor answers;—

Hari himself is known by the twelve names of the months. Ho is 
called the Cliaitra because He brings about die union of the mooli with 
Chitra Naksatra• and so on, for other names, fie is called I,oka be 
cause He is nil-resplendent (u-Ioka equal to light).

He is called Adilya because He eats up (Adana) or evaporates all 
waters.by his rays.

E le v e n th  K han d a .

M an tra  i .

w f t  f f W T  ^ r h f  S l f a f R :

s r r w t  ^ r W T c T 5 r r q ^  s r r % 5  s ft r r a  h  q  s r r ^

5TTrT ^  ^rr^T ^T^frT H ^ R T ^ rfcT  W F ^ f r r

HfRR r: n ? h

ll u  II
*Pf: Matudj, in the mird. Muikaiah, liiijkara Pradyuiuua. TTeK

Vak, in the speech. Ufuru: Prastavah, Yasudeva Chaksuh, in the eye
or sight. Udgitlia, Naiayana. vrftr ftrotraui, in the hearing, ttfufre
Piatihih ah, Aniruddha. srfUP PrSnah, in the breath, fuuu*! Nidhanam, Saiik.tr- 
sana. o u t  Etat, (this refuged in Visnu dwelling in Prana.', qnrj Gayatram 
the Lord called GSyatra Scania, uruflj PrAoesu, in the pranas, in the forms of 
the Visnu residing in the senses, uru Pro tarn, interwoven, expressive of that
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eeiitiSH'cd by that Lord Vfsiju. to Sah, be. a- Yah, who. n* Evani. thus irrfu 
Etat, this. Ttrasr Gayatmin, the Lord called Gayatra Samau. qrijw i’raoesu, 
in the senses, stnr Protam, interwoven, refuged„ controlled by. %?f Veda, 
knows. JTrnftvrefft Franibhavati, becomes beloved of Visnu dwelling in the senses, 
tjq Sai vam, whole, all, entire. ^rratAynh, life, viz., release, Moksa, Eli, 
attains. wrj^Jyok, all-knowing. jfNfrt Jivati, lives, Mahno, gteat. tsrt 
Prajaya, through offspring or wisdom. qtgfff: Pasubhili, with cattle, or with 
Vedas Bhavati, becomes. «ign Malian, great. Kirtya, with fame.
iTOTHT Mahamanah, high minded. Syat, let (him) be. rpr Tat, his. pfHtr
Vratam, vow, motto.

Ijet one realise the glory of the five-fold Harmonious called CiAyatrn 
aama in the senses.

1. Pradyumna in mind, Yasndeva in speech, Nara- 
yana in sight, Aniruddha in hearing, and Sankarsana 
in smell. That is, the Gayatra Sam an as refuged in the 
Lord, residing in the senses. He who thus knows this
Gayatra refuged in Visnu, dwelling in pranas, becomes the 
object of affection to the Lord, gets Life Eternal, lives as 
all-knowing, and great in children and cattle (wisdom and 
Yedic knowledge), great in fame; and his vow is “ Be high 
minded.’ ’- - 120.

M A UUVA S C<>MAi ENTARY.
tin this and the ton succeeding Khautlas is again mentioned the glory of the Lord 

as expressed by such terms ns Oftyatfya SfuUatl, Uathantari Hitman, etc., and as the con
trol !< r of those. The present Khamla shows that the Lord dwells in the senses and i- i i 
bo meditated upon as in Klianda seven, with this addition, that He is Ox pressed by the 
term Gayatra Samau, &e., and is the Controller of the same, The words Manas is Hii. 
kfira. &e., do not require anj explanation, since they wore already explained before, in 
fvhanda seventh. The only new words in this Khantin are explained now. Vainelv. 
gflyatrn, protam, print, sarvnm ftyns. and jyob.)

Tim Gayatra SAman is always interwoven in JTari dwelling in 
T’ rfina. The word “ interwoven (protein)”  means “ lining an expression 
of H is "  and ' being an entity controlled by Him.”  (Thus GAyntra 
SAman is the name of the Lord and is controlled by the Lord.)

The word etad, “  that," is a Demonstrative Pronoun and always refers to some word 
iliat lias gone before, but Gayatra Samau was nowhere mentioned before, to what does 
then the word etad in the first man!ra of the Uth Khanda refer ? To this, the Commen
tator answers: -

I lie force of etad is to show that the Gayatra SAman being men
tioned near to Visnu dwelling in the Priirta is also refuged in Visnu 
dwelling in PrAna. This is the force of the word etad.
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^  v '■?*>'* an " bieetor :- A" ," iWc"  «»■“  "»<•' foi'i’O of the Word etad is to show that the 
„  ' „  " 111 lhc L,ml’ *»uk what is the force of the word etad in the last mantra of
M ote, I, Khan,lay According to your ..resent interpretation it would refer to something 
other than the Lord, something dwelling i„ the Lord. And not to Visnu Himself? This 
objection is answered by the Commentator next) : -

lit some places the word etad refers to Visnu himself, by the very 
'act of .is demonstrative force (as in mantra six of Khanrla ten),

. (Tbc W0,:d l ‘^ i lias l»eu  explained by old commentators as “  None 
oi Jus senses loses its activity.” This is wrong, as the Commentator 
shows) : —

Uu> devotee is called pranl, because lie is fondled by the Lord 
\'i>nu dwelling in the prana.

(Plie words sarv&in Ay us eti ” have been explained by old com
mentators as “ gets hundred years of life.” The Commentator explains 
it thus): —

.. Tlie Mok?a if) callfi(1 “  sarva tlytie ”  because it is the Life Eternal. 
Similarly, the word jyok does not mean brightly, but all-knowing.

T welfth K handa.
M antra  i .

R  f p F n f t  w  iTTTR R  ^^FfT^r 

^  3 # m 5 f R r  R  s r f ^ f r ?  TRSTr^rf^T r r fv P iR ^

sftrfJT II ? II

R ?T  ¥F=rrcT

J T ^ r ^ r w  w ? r * £ tr q \

*t ^ ‘ (rriTr^TFrvr f^ n ifH N rp fcR r  ii r  h

IfT^T: W g : || ||
Abh.manthati, rubs the fire stick. « : Sah, he. Hinkdrab

Pradyumna. tp: DhOnuh. smoke, mnftjayate, is born, rises. Sah he’ 
WWTt PrwtAvah, Vasudeva. Jvalati, burns. w. Sah, he. Udg'-
thah, .Nar&yann. *nro. Angarfth, glowing coals. Bhavami, become,
r  Sah, he. JrftTFrr: Pratibnrah, Amruddba, TTOpatfiT Upadatnyati, goes down 
extinguishes ^  Tat. that, fw r  Nidhanam, Saukarsana. SOTi m ’
yati, completely goes down. *r Tat, than f * *  N.dhanam, Saf.ka, sana.'
Etat, this, xn^r Rathaotaram, Rathanjara Sam a. Agnau, ,„ 'the fire 
* *  Pro,am' iDter'VOVCn * ' Sal?. he Yah, who, g* Evgm, thus. ^

^  -



Etat, this. ttjrtrt Rathantarani, Rathantara Saraa. mJl Agnau, in the fire, 
Protam, interwoven, refuged, controlled by. Veda, knows. njrrsfaft 

brahmavarchasvi, the person whose energy lias increased owing to his wor
shipping Brahman or Visnu, vis, who has become released Annadah,
ahie to eat large quantity of food, mV, healthy. Bhavati, becomes.
Sarvam, ail eternal ?rrg: Avuh, life. tjiS Eti, gets. Ytirajjyok, all-knowing 
wHt% Jivati, lives, Mahan, great, sysrar Prajaya, through offspring.

Pasubhih, through cattle, vpjfn Bhavati, bec.nt.es tryPf Mahan, great,
Kirtya, vvitli fame, h Na, not. sisals Prat yak, facing, sttfjf Agnim, fin. 

Warptif Achamet, let (him) eat ^ Na, not. Nistlnvet, let (one) spit,
or throw out plilegin, fp^Tat, that stfjw Vratarn, vow.

Let one realise the glory of the five-fold Hannon ions Lord (tailed 
Rathantara Sanaa in the (ire.

i. Pradvumna in the rubbing of the fires ticks, Vasu- 
deva in the rising smoke, Narayana in the burning fire, 
Aniruddha in the glowing coals, and Sankarsana when it has 
gone down partly, and Sankarsana also in the fire which has 
gone down completely. This is the Rathantara Saman as 
refuged in the Lord dwelling in the various forms of fire. He 
who knows thus this Rathantara Saman, as refuged in the 
Lord, dwelling in the fire, evolves all Brahmic powers, 
becomes healthy, gets Life Eternal, lives all-knowing, great 
in children and cattle (mighty through wisdom and learn
ing), great in fame. His vow is “ do not, eat facing the fire 
or spit before it.” — 128.

MADHVA’S COMMENTARY.

He who meditates on Janardana in fire, a? the cause of the various 
actions connected with the ignition of fire, as the Supreme Lord Hari 
existing in the act of rubbing of (ire-sticks, etc., and who is the refuge 
of Rathantara S i man and has five forms, he verily gets release from the 
ocean of Sainsaia.

Vote.—ThiB explains the fruit of the realization that Rathantara Saman is refuged 
in and controlled by the Lord Hari, in His five-fold aspects »• existing in fir*-.
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T h ir t e e n t h  K h a n d a .

M antra  i .

s w s r r T w  f f ^ T T r  ^ r e r n s r e r R :  % s r r ^  tj-r t  

e  HiCtsTi s r t % ^ t  f f f  % %  h  5 r r % f R j  c e m  * r a f r r  

R F T  <TR % %  ^ r T H i r < l l

^  f s r s p r  s fft r  B r^T frvrw frT  f t r g -

f n ^ j f c ^ R S R R #  H ^ T T ^ t r r r  s s f r s f t a f o  f s t w  <r j -  

f ^ n i^ f r T  T T f W  JT ^ R ? T  11»11

sratefsat «sr> î li ^  11
TIvNft Upamantrayaie, thinks, constantly meditates. Sah, that, 
Hihkarah, Pradyumna. gxfijtT Gnapayate, anticipates pleasure, fervently 

prays, sp Sah, that. Rfqpp Erastavail, Vasudcvn. fsrqr Striya, wife, the 
Heloved Lord. u? Saha, with, $fq Sete, sleeps, reposes in, loses conscious
ness. *p Sah, 'that. %jfhr: Udgithah, Nirayana, qfer Prati, opposite, sff 
Stri, (facing) the wile. I he word prati is to be construed with the next sete.
3 J Saha, with, (qfk) 3 ft Prati sete, watches. Gomes out of trance ; opposite of 
4ue ; and therefore works. t&: Sah, that, qfeisrc: Pratih&rah. Vniruddha. ^  
KAlam, time. Gaciichhati, goes, vanishes q-j, Tat, that. fqqif Nidhanam,
Sahkarsana. qrt PA rant, space. rw?nq Gachchhati, goes, vanishes qq; Tat, 
that. ft3*t Nidhanam, Saiikarsana. tyqq Etat, this (is), Vamadevyam,
Viniadevya. vfqg% Rlithune, in union, in generation, qfq Protam, interwoven, 
refuged, controlled by. u: Sab, he. q; Yah, who. ijq Evam, thus. trqq Etat, 
his. qrq?®q Vamadevyam, Vamadevyam fqijq Mithune, in generation. jfrq 

Protam, interwoven. qq Veda, knows. m>ptt qqra Mitliuni bhavati, never 
abandons his wife, becomes God-united, ftsjqrq fq^qifj; Mithunat mithunat, 
from every intercourse, from every union with the Lord. qqrrqq Prajayatc' 
he begets a child; He pours down life-giving energy on humanity, q Na, not! 
tST-wq Ranch ana, any wife. qftgrq Pariharet, should abandon (if he has more 
than one wife.)

Let cue realise the glory of the live-fold Lord called Vamadevva 
Si man in the act of generation.

Pradyumna in the thinking of wife, Vasudeva in 
talking with her, Narhyana, etc., in sleeping, etc. This is the 
Vamadevya Saman refuged in the various acts which bring 
about union of husband and wife, lie who knows this

' e°%\



Vamadevya Saman, thus refuged in the Lord of Union, never 
abandons his wife, becomes strong, gets Life Eternal, lives 
all-knowing, great in knowledge and learning, great in fame. 
His vow is “ Let no wife be abandoned.” — 129.

Note.—Pradyumna in thinking of the Lord, Vasudeva in fervent pouring out of the 
heart to the Lord. NMrayana in loss of consciousness and reposing in the Lord, Aniruddha 
in regaining consciousness and working as the instrument of the Beloved, and Sankarsam. 
in rising above time aud space. This is the Vamadevya Saman refuged in the Union. He 
who knows this Vamadevya Saman, thus refuged in the Lord of Union, remains ever 
united with the Lord, becomes strong, See. His motto is “ Let no one be despised."

, Vote.—This Khanda is generally left untranslated, as It is supposed to bo untrans-
/ latable. But it is a pity that the modern scholars never pay any attention to the fact 
I that the Khanda is sacred to a Rishi called Vamadeva, one who is described in the Veda 

as having united himself with God and having retained his consciousness after neb 
union. In the Rig Veda we find this Rishi exclaiming in his ecstasy “ I am the Sun.
I am the Moon. " (Rig Veda, IV-20. I. Br. U. I. 4.10). This is the Rtshi of this Khanda. I, 
therefore, lay this suggestion before the scholars of Sanscrit, to consider seriously who 
ther the whole Khanda here may not be a description of the union of the human soul with 
the Divine Beloved. The word Mithnna, generally translated as * husband and wife, ’ is 
expressly used in this Upanisad in the first adhyaya as the name of the primary couple, 
produced by BrtUiman, namely, spirit and matter, Prfina and Ravi, or the Chief Breath 
and Sarasvati. It is the union of those two that has produced the whole universe. 
Madliva has done, no doubt, a great service, by rescuing this Khanda from the obscenity 
said to attach to it. In their simplest, plain meaning, the words rff this Khanda describe 
the union of husband and wife. But if we take the suggestion contained in the name of the 
Rishi, and the fact that he was one of those few God-absorbed, God-intoxicated sages, v. o 
cannot but come to the conclusion, that this Khanda describes, in a poetical language, the 
coming together of the man and God. The five stages through which this union with God 
takes place are described in it. The first is the stage of constant thinking of God and 
reciting his name. The second is the stage of pouring out one’s heart to God, intensely 
praying to Him to reveal Himself to His devotee. The third is the stage when ho feels the 
presence of God and loses his own consciousness in that Presence. This is the state of 
trance called‘ reposing in the Beloved. ’ The fourth is the stage wheu he awakens from 
that trance, and works with Him. Ho becomes now the agent of the Lord, and the last, 
when he is absorbed, when time and space vanish. When kala or time, and para or 
space are gone fgachchhati) are gone for ever. This is the last stage. It is in tlii;- stage 
that the groat vow given to him becomes literally true. The vow of this mithunl or God 
united sage is nakanchana pariharet, let him not reject anybody or anything, to him 
everything is divine, such a sago would drink ambrosia and poison with equal indifference. 
For ho sees God everywhere and in the bliss of his union cries like his master Vamadeva.
I am the Sun, I am the Moon, yea, I aui everything.

MADHYA’S COMMENTARY,

A person who meditates on the Lord Purusottama in the five-fold 
acts of generation, and as having the five-fold form becomes never an 
abandoner of his wives (if by chance he happens to have more than one 
wifei and ultimately gets release undoubtedly.
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^  '£&tv»~-rl he phrase imthuni bhavati of the text means one who never abandons
nn. one of his wives, but treats them all impartially, if he by some unforeseen accident 
marries more than one wife. The old Commentator* l.r-« mjhondoretood this Khanda, 
aiu c words‘ im kanehona pariharet ’ have been taken by them to mean ibat such a 
person has no binding as regards the law of sexual intercourse. This, however, i« not the 
moaning of tho<“ ’ " ’or<,’< Th,,y mean that among his many wives, he should not
abandon or reject any one, but equally deal with them, so far as marital relations are 
concerned.

The words mithune protam means dependent upon or refuged in the herd dwelling 
ui mithunn This word when literally analysed means the Lord, as the Commentator 
shows :

The Lord is called luithmiam because he brings together (nayati) 
two peoples (mitho), the vr of mitho becomes it.

Fourteenth K handa.
Mantra i .

3 % :  s R H r ^ r

^ ^ R T T r r ^ l f ^ T f ^ r  STPTH II \ ||

5T f^ F ^ x T ^ rT ^  || ^  ||

=*§^5T: II ||
vm . Udyan, rising fam-- Hiukarah. Pradyumir, sfer l'ditah risen 

TOTlXt Prflstavah, Visudeva. Madhyandinah, midday. rffr. Udgithn
NarAyana TOIf:: Aparahnah, afternoon. tjfiftnp Pratiharah, Aniruddha 
W«T Astam, setting. **  Yat, what, f w j  Nidhanam, Sa.ikarsana. tpr, Etat’ 
>hts. f fn  Bpihat, Bfihat Saman. ■*rrf?& Aditye, in the sun. ifm Protam inter
woven, refuged, controlled by, etc. fejasvl, refulgent. ^  Ta pan tarn
heat of the sun. g f*rsp{ Na nindet, never complain

1. Piadyumna in the rising sun, V&sudeva in the
risen sun, Xaravaiaa in the midday sun, Anirudha in the
afternoon, atid Sankarsana in the setting sun. This is the 
Brihat Saman as refuged and controlled by the Lord, in the
sun. He who knows the Bphat Saman as interwoven in the



N̂ ^ ^ ^ ^ eco m e s refulgent and strong, he gets the Life Et'ernaL 
lives all-knowing, great in knowledge and learning, great in 
fame. His vow is “ Never complain of the heat of the 
sun.” — 130.

F if t e e n t h  L u a n d a .
Mantra i(u).

w w f %  h  f t ^ r f r  r n f t  *r  v m r i t  M t f t  

h  ^ i n p i r  f e n r r m  ^ p c r f r r  s r f a f r c  3 t ^ h%  ? r % -  

q ^ r i t ^ q  ^ r ? r ^  it \ ii

SUjrritr AbhrAni, mists, Sawpiavante, gather, w: Sah, that. rŝ RtC
Hiukarah, Pradyumna, Tiap MeghaJj, cloud stmsr jAyate, becomes. g: Salt, 
that qr<rfra: Pi astavah, Vasudeva stftH Vatsafi. rains ff: Sah. hat. nlte-' 
Udgnhab, NarSyapa r^ajttik Vidyotate, lightens. FTVSRT Staoayati, thunders 
W taah, that, arfen: Prat ilia rah, Aniruddha Udgrilnuiti, ceases.
^  Pat, that. Rt̂ pj Nidhanatn, Satikat Sana. tffR Etat, this. 4 s r  Vai rtjparn, 
the Vanupa SAtnan. Paijanye in the cloud. trnR Protam, interwoven,
refuged, controlled by.

1. (a) Let one realise the glory of the five-fold Harmonious Loul
• tilled VirupasAnmn in the cloud.

Pradvumna in gathering of the mists, Vasudeva in the 
cloud which has risen, Narayana in the rains, Aniruddha 
in the flashes, and thunders, and Sankarsana in the stopping 
or ceasing (of the clouds). This is the Vairupn 8aman as 
refuged in the Lord dwelling in the clouds.- 131.

M a n t k a  l (/ > )

H  sfiRT fg $ * n * $ r

r n m ? £ 7 r !  J T f F w n

h  f ^ T ^ r r g ;  u r ii

tfcT *p j*; || *<» N
5f, Sah, lie. Yah, who. tpj Evam, thus. \ ^  Vat Kopaju, the 

Vairflpa. Parjanye, in the clouds. Protam, interwoven, refuged, con
trolled by. %  Veda, knows. ftvtfr* VirupAn, badly shaped, sy Cha, and.
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5W H  -Sm upan, handst-me. «g Cha, and. ST*W PasOn, the cattle*. wren? Avarun- 
dhe, gets, obtains tj>t Sarvani, full, sng: Ayuh, life. <fj% Eli, reaches *sf$ 
Jyol;. well, long, all-knowing. Jivati, lives, ngtf Mahan, gre.r
Prajaya, with children, Pavubhiti, with cattles. wtiS' Bbavati, becomes.
*Hf*f MabAc, great. tjjfptif Kirtva, with fame. Varsantam, raining. »r Na,
not. Pistftl Nindet, decry, complain. *pf Tat, that. *i«r*r Vratain. rule, vow.

(('). lie who knows the Vairupa Saman as refuged in 
the Loril dwelling in the cloud, gets cattle both handsome 
and ugly, becomes refulgent and strong, obtains tlie Life ‘ 
Ktet nal, he Lives all-knowing, great in .knowledge and learn
ing. great in fame. I fits vow is “ Never complain of the 
raining of the clouds.’' 132.

S ixteenth  K handa.

■ Mantra i .

^ ? r r  f t ^ i r r  s r r t  w  

fTCt fJRTT R W F r t r n n j ^  3 R ?  II 9 II

*T q  ^  * *  f^ n ^ T R  ST5RIT

^ r r ^ ^ r ^ F T  f m r g V r%  <ist-

m V R R  H f R yTcfr f  ?T II R II
m t w  W ? :  «l U  *

Vasantah, spiiug. f&mv Hu'ikflrah, Pradyumna. «f)tnt Grtsmah, 
summer, a ânr: PrastAvah, Vasmleva. <icf VarsA, rainy season, g-jfleft Udgt- 
thah, NAr&yana. grt* f$arat, autumn, afSntrr PratihArah, Amruddh.t 
Hemaotah, winter. Nidhnuam, Saukaraana. Etat, this. >trat Vai-
rSjain, named VairAja (Saman). TP?? Rintstt, in the seasons, sfp) Protam, 
interwoven, rr. Sab. he. *t: Yah, who 7 *  Iivam, thus. Etat. this . VatrSia 
Saman). %rri! Vairai un. SAman called Vairaja. tgtfj Ritusu, in the seasons. 
sftf Protam, interwoven, refuged, coni rolled by. ^ 7  Veda, knows. PUTVfn 
Virsjati, shines. tnwt Prajaya, mighty in knowledge. <Tiffw.' Pastibhih, mighty 
in Vedas, srvr’trht Vrahmavarcltasena, through glory of countenance, enf ,1 
Sarvam, all, long. urp Ayuh, life am Eti. gets. <rwr* Jyok, all-knowing.

jivati, lives tntra Mahan. great, tnrar Prajaya, with children ftp?: 
Pasubhih, with cattle, WST! Bhavati, becomes, rtr MahAn, great.
KlrtyA, with fame. *$33 Rttfln, the seasons, a Na, not. fWhg Nindet, corn- 
olftin 37 Tat, that sra*f Vratam, vow, rule.
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1. Let one realise the glory of the five-fold Harmonious Lord railed 
Viiirftj Satuan in the seasons.

Pradyumna in spring, N asudeva in summer, Narayuaa 
in the rains, Aniruddha in the autumn, and Sankarsuna in 
winter. He who knows this Vairaja Suntan as refuged in the 
Lord, who dwells in the seasons, shines with wisdom and 
learning, gets Life Eternal, lives all-knowing, becomes 
great in cattle and children, great in fame, and his vow is 
“ Never complain of the seasons.” -133.

S fA KNTBKN'TU K  HAS DA.

M.xnika t.

f ^ R T S ^ ^ - SRrfRTT fVvT: qfa-

f  R: frmipTT: ?T^TT oTT̂ 1!  qpfT: U * It

R  q  rnjTFTT: TTfPTf SftRTT ¥ ?  H pA

qfpqiPTT q ?

ofrqiTvf II R II
rM  were: II ^  II

Prithivl, the eat th fipsjr: Hiukarah, Pradyumna »»n n j .V.aa.ik- 
btitt, sky. snptra Prastfva, Vftsudeva eft: Dyauh, heaven, L’dgithah,
Nai Ayana. farr Didah, directions, quarters, when applied to the Lord it meat)* 
tlie Commander f im o  Pratthirah, Aniruddha. Samudt ah. ocean,
when applied t<> the Lord it means complete (rmjts) abundance (3?at>J 
Nidbanam. Saukarsapa. tpvr Y.Xib, tlre-e t o *  tfakvaiyah, called Sakvan 
rtr~jiv Lokesu, in tlie Lord dwelling) in tlie worlds. in*,)■ Prot.'th, interwoven, 
refuged, controlled by. u: tsah, he. *: Yah, who o* Evnm, thus. y«r I tfth, 
these. t o * : sLkvaryub, called fjikvari. 5^%  ̂ L< kesu, (in the forms of tlie 
Lord dwelling) in tlie worlds sffutT: Protab, interwoven, refuged, controlled by. 
tpr Veda, knows. srofixer* Loklbhavati, becomes dweiier < f the stipend worlds 

(The rest as above.)
I. Let one realise tin* glory of the Havinoi.inuis Ixird railed Sakvari 

SSniau m the worlds.
Pradyumna in the earth, Vasudeva in. the sky, N-ara- 

yann in the heaven, Aniruddha. in tlie quarters, Sankarsana



in the sea. These are the Sakvari Sam an, refuged in the 
Lord, dwelling in the worlds. He who knows these Sakvari 
Sannin, as refuged in the Lord dwelling in the lokas, gains 
the higher worlds, gets the Life Eternal, lives all-knowing, 
great in wisdom and learning, great in fame ; and his vow 
is “ Never complain of the worlds.” 134.

E ighteenth K handa.
Mantra i ,

5T3TT hft f̂hqtŝ rr: srfofTT:
v m :  s t a r :  u \ II

ft «r TT̂ rr w |  srt?rr qsjHrwfH m-
q s j fa n & g r f t

^ | ? r  t o r ^ r R  n *  n
wot; It I

*pir Aja, goals i rest the same a-, in KhancJ.i six ) ntm Etfth, thei-e. 
Kevatyab, Revati Martian <0̂ 5 Pasusu, in the five-fold Lord dwelling In the 
animals, tfptp Ptotah, interwoven, refuged in, controlled by.

(The rest as above.!
I, Let one realise die glory of the five-fold Harmonious Lord called 

Herat i S i man in animals.
Pradyunma in goats, Vasudeva in sheep, Naravana in

cows, Aniruddha in horses, and Sankaraina in men. These
are the Revati Hainan, as refuged in the Lord, dwelling in
the various forms of animals He who knows these Revati
Ham an as refuged in the Lord dwelling in the animals, gets
the blessed protector, the Life Eternal, lives all-knowing,
great in wisdom and learning, great in fame ; and his vow is
"N ever complain of animal?.” -135 .

\
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N in e t e e n t h  K h a n d a .
Mantra i .

f^FR ^TO T^rTFfr ^ R I J ^ f T s f ^ T  srfcTfTTt

w m  s r a *  ii ? ii

S  q  n ^ i p ^ T q ^ r q ^  STTtT i f c T #

f t f d f o  HtHT^rfrr w M N ttt w r ^ v n m  q ^ fa i fo fc r  

& m r  t w $ t ?TTsftaTrTf^ ^Tvfr-

m ^ frT  qTT II •( II
S^HRmf^ST: W 3 '. II ?«, II

5RT*T Lotna, liair of the body. Lorn a as applied to Lord means the desti oyer 
(**TR<0 . f?WK: llh'ik&rah, Pradyumua. I'vak, the skin. I lie Lord is called &•* 
because He is refulgent and brilliant tavas equal to prakaiL light, trprts: I ras- 
tavah, Vasudeva *rM Mams am, (leslt. When applied to the Lord it means tdnd- 
deiiiug (irpni) essence (rm). v m  Asthi. bone. When applied to the Lord it meant 
firm-seated (foit UTO*)- *mt M.ijja, marrow. When applied to the Len d it means 
producer of ecstasy YajiUyajfttyam, the Saman called
so. tfiftr Atigcsu, in the limbs, in the forms of the Lord residing over the limbs. 
When applied to the Lord sirn means the nearest, standing ncai (3TRT3; "car 
rpf existing.) ’srdtwn Afigibhavati, becomes possessed of strong limbs. *r*nr 
Augcua, in any limb, like bands, feet, etc.*frrsH* Na ViliOrclichhati, not crippled, 
become crooked from* Samvatsarani, for a year as liraliniaclifli i. Majiiali, 
marrow, intoxicated, drunk, being excited. sumtfWf Na Ajuiyat, should not cat. 
«qj Majhu, in oxicating things.

1. Let one realise the glory of the live-fold Harmonious Lord 
called Yajfiayajfiiya in the members of the body.

Pradyumna iu the hair, Vasudeva iu the skin, Nara- 
vana iu the flesh, Aniruddha in the bone, and Sahkarsana 
in the marrow. This is the Yajflayajfliya Saman as refuged 
in the Lord, dwelling in the various members of the body, 
lie who knows this Yajflayajfliya as refuged in the Lord 
dwelling in the various members of the body, becomes 
possessed of strong limbs, he is not crippled in any limb, 
gets the Life Eternal, lives all-knowing, becomes great in 
wisdom and learning, great in fame, His vow is “ Do not 
eat for a year while in a state of excitement; or do not
eat any intoxicating tiling at a l l / ’— 135.
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T w e n t ie t h  K h a n  d a

M antua  t.

T T ^ : SRrTFT W T f ^ T  Ssfr^TT 

s r f^ T f fT S F ^T T T  f t r - W ^ r R U S H  ^ c f T ^  STTcFg I* % H 

*T ?T M .q ^ rTg T ’f R  V q rT T ^  A c t  W | cT T H m %  ^ F T R I X  

^ A q r c r r ^ ,  m f f e n x  H T ^ p sr  ^ f r n t t -

q f a  J T f P s r s r q r  H fT ^ q f o q T  s r r p n r r a "  f ^ r A -

it ^  ii
litr PTW l l « » t  II II

Hffg: Agnih, Lord dwelling in the fire called Agni. fy^R'- Hifikftrah, Di a- 
dvurnna. ifftp Vayuh, the Lord dwelling in the air and also called VAyu, bremipe 
Flo i_s knowledge (Va) +  life (Ayu>; or the life +  wisdom, strit̂  Frastavah, 
Va-audeva. ?T!f%3 : Adityah, the Lord dwelling in the sun and called also Aditya. 
flravtftif Naksatrani, stars, the Lord dwelling in the stars and called also Naksa- 
tra, independent lie  who lias (na ?t) no governor (ksattram) over him.
Chandi amah, the moon, the Lord dwelling in the moon and called also Chandra- 
mah, the gladdener, Supreme bliss, from the root '-5R3 to give joy. mrd Rajanam, 
the Rajan Sama. tfgRRij Devatasu, in the devatAs. q?rrtTf Etasftm, of these, vie., 
Agni, etc tjgr Eva, indeed. 'trrST̂ t DcvatAnam, of tlie devatAs. nvtSiEfl'Salokatam, 
tlic state of being in the same loka or world as the devata, vie., to be in the same 
plane as the devatA- Riftm SArstitam, to be in the company of, the state of 
being near the devatAs. UPJWI SAyujyant, unity, having one and the same body. 
Becoming a part o f the body of the devata. ir«0d% Gachchbati, gets, (the rest 
as above.) BTSTCIT5!  tirahmanAn, the knowers of Brahman.

1. Let one realise the glory of the five-fold Harmonious Lord 
called the lUjana Sima in the Devatas.

Pradyuinna in Agni (fire), Vasudeva in Vayu (Air), 
K;t ray ana in Aditya (the Sun), Aniruddha in Xaksutru (stars) 
and Sankarsana in Chaiulraina(Moon). This is the Raj ana 
Samun as refuged in the Lord dwelling in the Devas. lie, who 
knows this Raj ana Saman, refuged in the Lord dwelling in 
the devas, obtains the same world, the same company and the 
same body as of these very devatas. Tie gets the Life Eternal, 
lives all-knowing, becomes great in wisdom and learning, 
great in fame. His vow is “  Do not speak evil of the 
knowers of Brahman. -. 13b.



T w b n t t - f I rst  K h a n d a .

M an tra  i .

f ^ T T  f f W T ^ P T  ^ R T T : *T S F ^ T T S f o m ^ -  

T T ^ F T : *1 T jf fH T  ^ T ^ r f r j  *T SffrT^TT:

jr tr r  *f w : f q ^ ^ f v r ^ F r i i r f ^ i + i  ?T ^ r ^ > - y M « j  u \ n 

’FT =7 n ^ T T rT ^ rm  T T W R T F m rf % ?  f H f *  f  w k  IR II
w # Rtot Trayt vidyA, the Rig, the Yaju.=, and the SAmnn, these three Vedas ; 

the Lord dwelling in these three Vedas; the form of knowledge. Every one of the 
forms Pradyumna, etc., is triple. hj^rpHiukjrah, Pradyumna w^fg5ff^r:Trayah, 
ime lokflh, these three worlds, Bhuh, Bliuvnh and Svah. The Lord dwelling in 
these three worlds n-nrH! Prastftvah, Vflsndeva. ttfirafgtmfgar: Agnir Vflyur Adit- 
yah, the fire, air, and the sun, the Lord dwelling in these, Agni, Vftyti, and Aditva. 
33ffct: Udgitha, NftrSyana. w n f l i  w r%  «rtN^: NaksatrAni vayAmsi martcha- 
yah, the stars, birds and the rays. The Lord dwelling in the stars (Naksatras) 
Siddhas (who can go easily according to their own desire from one planet to 
another) and the rays. These words also are the names of God. Naksatra 
means independent, Vayas means the mover in space and M&richi means 
light. gfâ TT: Pratiharah, Aniruddha, cni; SarpAb, serpents; when applied 
to the Lord it means the great motion. ipnpm Gandhnrvah, Gandharvfls, 
when applied to the Lord it means the upholder of worlds ("ft gau- world) 
or cows <*= =cow ) or of knowledge (efV= knowledge), fa-tr: Pitarah, pitris; 
when applied to the Lord it means the Great Father of all. The Creator. 
(f?r Tat, that. f5pj% Nidhanatn, Sauknrsana ijrif Etat, this. ^pt Sima, 
SAman. treftjpr Sarvasmin, in the full, the Lord ^possessing the full ai d 
pei feet qualities, drff Ptotam, interwoven, refuged, controlled by. rri Sarvam, 
full, perfection according to bis capacity and merit, g Ha, indeed, iprf!* Bhavati, 
gets (from the Self of perfection),

1 . Let one realise the glory of the five-fold SAman in the Harmo
nious called the Full (Sarvam).

Pradyumna in the three-fold knowledge, Yasudeva 
in the three worlds, Naravtina in the three devatas, riz., Agni, 
Vavu and Aditva, Aniruddha in the three movers-in-spaee, 
viz,, the Stars, (Logoi) the Siddhas, and the Rays, (Rijns) and 
Snnkarsann in Serpents, Gandharvas and Pitris. This is the 
.Samarefuged in the Full. He who knows thus this Stir..an 
as refuged in the Full, gets perfection (from the Full, accord
ing to his capacity).— 137.
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*w §; II ^  II
?n[ Tat, in this matter, regarding this. rtv: wf?f: Ksnh Slokah this verse; 

the verse next given. *trr*r Yftni, which, Pradyumna, etc. i s ^ vit Paftchadlta, in 
five forms nft% 'sftftr, Trlii i trii.ii, three three. Tebiiyali, than these forms.

Na, not. q+ ■sat*c Parain jyftvnh, higher than the greater. I he Most High, 
tttiifv Auyat, anything else, tsrfttr Asti, is. Yah, who. tpr 1 at, that, vie., these 
forms of the Lord as being the Most High. re Veda, knows, u; Salt, he re 
W la, knows, Sarvam, all scriptures, Sastias. *ptf fret: Sarvfldisah, (per
sons living in) all quarters. Halim. offering, tribute, A^mai, to him,
t<> such knowers. Primarily this applies t<> the Chatufmukha BrahmAwho is the 
real jfiflni. This is literally true in his ease, and partially so in the case of 
jflanins lovvei titan Brahma. Haranti, bring, ml Sarvam, full of all qnali
ties, Asmi, the Supreme Brahman called Asmi. The great l AM. {pr
Iti, thus, sqrdtw Upflsita, let one meditate. H>fjpT spfSpi Tat vratant tat viatam 
this is his vow, this is his vow.

2. Regarding it is the following verse. Those five 
forms existing in triad of three and three are the highest. 
There is no other object more high than those. He who 
knows this, knows the true meaning of all the Sfintras. All 
persons living in all quarters bring tribute to him. His vow 
is “ Let one meditate on the Lord as Sarvam Asmi, full of all 
perfections and called Asmi, the destroyer of ignorance and 
possessing all wisdom. Let him meditate thus.”— 138.

MADHYA'S COMMKNTAHY.
Kha ttfas U—SI.

These eight KhanJaa are taken together hv the Commentator and he explains in 
It the eight Sit.iana, namely (I) He who realises or knows the British In the sun, (2, Ho 
■whu realise x the Vairupant in the rain, (3) Ho who ms Uses the Vair&ja in the cmasnns,
(4) Ho who realises the nakvari in tin Inks*. i&) Ho who realise* the R( -, sti i„ the animals, 
(6)Ho who realises the YajiUyajftiyam in tiio moot hers of t he body, (7) He who realises this 
Kajanaut or brilliant in the Dovataa, (8! He who realises this Hfanan in the Fall. The Com
mentator explains thcae eight passages by n noting an authority

When the Lord Jan&rdana is meditated as five-fold in the snn and 
called Adity t, and when meditated in the rain, and similarly meditated in



the seasons, and in the worlds, awl in cattle, and in the members of the 
body, and in the J lev ns and in all, under His various input's of Adityn, 
Parjanya, liitu, l,okn, Padn, Afiga, Devath, and Barra (which not only 
menu the sun, the rain, the seasons, the world, the cattle, the members, 
the devas, and all ; hut which also are the means of the Supreme Txn-d 
Himselft and lie who knows the various SAmaim called Hrihat, Vnirupa, 
etc., undoubtedly gets release or salvation.

(In these eight KhaiiitAH, the word* are utmost the same, which have occurred tit the 
previous khsimlaa; and they have there lieen explained already. Thu Commentator, 
however, now takes up two of those words and shows again, that they are names of the 

.Lord. These words are Kinnudra, mid l»Ua, which ordinarily mean ‘ ocean' and ‘ direction 
or points of t he compass.' He shows that those words denote the Lord also}.

The Lord is called Santudra because He is complete (satnyak) in
crement or fulness 'julreka). So, Samudra means ‘ the completely evolved,’
4 the completely full,’ ‘ the fully increased,’ 1 the vast,’ 1 the infinite. '! he 
word Hidn means one who.‘commands (derfanu); it, therefore, means the 
Commander, the (luide, the Director, the Toucher.

(The Commentator now explains the word Ionia, tvacli, rndihaa, asthi, majjii and »uga. 
Theme words generally mean ‘ hair of the body,’ •touch or akin,' ‘ flesh,* ‘ bone,* ‘ marrow,* 
anti ‘Umb«/ rosiwictively. The tutor shows thatintorprolod by the key c»f letUfH
thene words are the names of the Lord also).

Ife is called loma, because lie causes the vanishing(lopa) or destruc
tion, He is called tvacli, because lie lias the form of light (tava.

He is called MAihsa because lie is exhilarating (madanal anti because 
he is the essence (Sara) of all; therefore inAitmn means the exhilarating 
essence ; lie is called Asthi because He is firm (Sthiram) seated (Awuiaf, 
or lie is the firm-postured ; He is calletl inajja because He produces 
(.lan ana) intense excitement or ecstasy > mad a); He is called Afiga because 
he exists (gata) as nearest of all (Antika).

(The Commentator now explains the words V4yn, Nnk^atra, Chandrami, and Trat- 
viilya of Khaiida 20 and 21).

He is calletl V&yu because He is knowledge (Va) and Giver of life 
(Ayus!, namely wisdom and life ; He is called Naksatra because He is 
Independent (that which does not decay or gets wounded—-K*atra—is 
called Naksatra dr He who lias no oue like a Ksatra or Protector alstve 
Him ; therefore it means Self-protected, Self-ruling, ami not ruled by an
other. He is called L’bandramA because he is the highest joy Chandra 
comes from the vfCJhnnd “ to gladden,’’ “ to give joy.”) He is called 
Traividya because His essential nature is wisdom and knowledge. The 
word Traivi lyu means lie who is known by the three or through tfie 
thret Vedas.
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^ ^ iS + T n e  Commentator explains next the words Vayanisi and Marichi, Sarpa, Oaadharva, 

Titara, of Kltanda 21. Those wo Ms generally mean birds, rays, ’serpents, gaudharras, 
and father).

The word Vuyiithsi moans He who moves in space, whose abode :- 
spaoe, because Vi means space, and fie that moves1 Ayana: in this \ i is 
called VayAmsi. Thus the l,onl is called Vavus or mover in space. He 
is called Mnrielu because f I is ‘ Utich ’ or light or splendour is well-known 
U'minita, well-known, well-demonstrated). He is called Sarpa, because He 
is all-moving (Sarpana'to move,’ motion); He is called Gandharva, be
cause He supports the globes (Clatr earth or knowledge), because He is 
the foundation of knowledge. He is called Pitar, because He is the 
Father oI all, and the cause of creation. He is called Sarva because in*

' is Full of all excellent attributes, thus the Lord Piirusottama is designated 
by all these names.

Snrmm bliarati explained. Unity versus Plurality.
Now t lie Commentator outers into a discussion. The occasion for this is given by 

the words ■* aarvain ha btiavatt," of Khauda 21. These words are'generally taken to ncom 
“  ho becomes everything i. r„ the kuower of Brahman becomes everything. The Com
mentator refutes this view by quoting an authority.

As it is sail:—“ It does not mean that ‘ he becomes everything 
or ‘ gets the form of everything,’ but that he comes in sympathy with 
all; Uhere is no sarva-svaruptA., but sarva-bliava). This is based on the 
law, that the progress to perfection of a being, depends upon the capacity 
of that being; the perfection of a being is conditioned by the position 
occupied by it in the scale of evolution and is given to it by the lord 
who is Full and Perfect.” The attainment of the power of assuming all 
forms (sarva svnrflpta) is not moreover the end of man (purusSrtha) not 
the goal or the ideal for which he should strive.

No religion has held out that to be t he aim nf life. On the contrary, sarva-bhava or 
universal -empathy, is the ideal of all religions. Thu power of loving all, is fruit of all 
meditations and worship.

If assuming all forms wore the fruit of worship, then one would 
assume the form of the denizens of hell also. Nor should these words “ *ar- 
vnm bhavati ” be taken in a different sense (namely, the removal of lie 
ignorance that one i> limited,i. Because there is no proof (that the human 
sou! is essentially capable of assuming all forms and that its not being
able to assume all forms, is due to its ignorance),

“ But there is authority for it "  says an objector, “ the words sarvam nsmy Itjr 
upasil* * let one meditate as I AM KYKHYTlimj' clearly show that one is taught to medi
tate that he is everything, why should not then one become everything ? "  The Commen
tator shows that the words "survan astri!" do not denote “ lam everything,”  but som ■ 
thing totally different.
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As says a text;—“ Tiie Supreme I lari is called Asm because He 
is all-kuowledge and wisdom (mi =• knowledge) and attaint all dispelling ; 
i <’-, all ignorance is expelled (asanasexpelling, ejecting, destruction); 
or the Alt-wise Destroyer (of ignorance!. let one meditate on Him as 
Sarva, t.e., All-full, for sarvata means fulfneso.”

Say* Ml objector Why not take the word “  asmi" ns the First. Person Singular 
of /a s  * 1« be," and moaning “  1 am," and why explain it is a compound wont ? ’I hn hint! 
tea"-he«s t hat ono must meditate with the idea that the whole universe is false, it does not 
imply that one must think that lie is every thing, tint the non-I is false. One must 
meditate that ho is tho eonselottanosH pervading all, and all are in him. To this the 
Commentator says:

If the words “ sarvain astni " lw taken to mean “ I am till,” in the 
sense that “ every thing else is false,” then it would contradict the very 
next words of this verse of Khands 21 “ tebliyo na jyAyah paramnnymi 
asti,” “ greater than these there Is nothing else.’ For then the words 
jyAyas ‘ greater,’ and parant ‘ higher,’ would be mlundant, for there is no 
one else than the “ 1 ” with which any comparison could be made. (For 
according to tliis theory, every thing other than the “ 1 ” is false and 
non-existent. In fact, then the rfniti, instead of saying “ there is nothing 
else greater or higher than these " would have said “ there is nothing else 
than these.”)

Thus this Sruti (Khanda 21) proves that there are other things also 
■ truly and really, besides the Lord.)

The word tebhyah, “  than Uieso/* should be explained ah Utah, ** than Him,'’ for the 
triad there represents the Trinity or rather the unity in trinity.

The above verse further proves that there is no one thing or being 
higher than the Lord, or greater than lie. This is the main fact estab
lished by this Sruti, (and not that every thing else is false.)

.Says an objector : In your system also the word jyiiyah amt par.vm arc tantologcm*.
for higher and greater have tho saute meaning. To this the Commentator says

The word .1yjiyah refers to Lak̂ tni. >She is the greater, while the 
Par&ma jyayah or higher than the Greater is the Ixjrd alone.

(Thus this text.shows that there is no one a/mil to the Lord even, i
(Thus having refuted the theory that. •• every thing else thin the 1 is false," tho 

Commentator now takes up the other theory, thut there is only one consciousness in the 
world, that, the meditation taught by the h'ruti i» to be taken in the sense th a t" 1 " is the 
only >-«iose.iimsposs underlying all consciousnesses.

If the phrase sarvam asmi meant that there was only one indi
vidual consciousness (Jiva) in this world, then if would contradict the 
next words of this very fWi, which says “ yas tail reda sa veda sanam”— I  
“ he who knows That knows every tiling.” For the word (ad “ That,” would 
be redundant, for the consciousness being one only, there would be no
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"That” to be known. For if tfeo worshipper ims the name consciousness 
as the Worshipped, lie would not be aware of any “ That” there. (This 
-flows that there is a Being separate from the worshipper. Had the wor
shipper and the Worshipped beer, one and identical, then the tsruti would 
have said

“ He who knows his own self knows every tiling,” but it says “ he 
who knows That knows every thing.”

Says on objector:—There is no such contradiction as you apprehend. The tost 
irvam arnni does declare the unity of consciousness, amt that there is only oil’ ’ ,liva in 

ihe world, and that the text “ lie who kno,vs that knows every thing,” does not contradict 
the first. The latter text only repeats the well-known common souse view that there 
arc different things and objects in the world, and its very mention of this difference, to 
believe which every iiiiillnmlned intellect is naturally prone, shows that this eomaiou- 
sense view is not the transcendental truth. Identity is the highest truth, ud it ramiot 
be proved either by t creep tion or by inference, as the difference ,is proved. The 
knowledge that “ I am all ” is proved only bv the Revelation, henco the necessity for the 
t/ruti to declare “ sarvam asmi," “ lain all." The text“ ho who knows That knows all.” 
is a weak one and must give way before the stronger texts declaring identity, such as 

I am all." To this the Commentator replies :—
This text (“ he wiio knows That knows every thing.") is not an auuvada merely, n 

statement of a well known fact t. r., difference. Without the Revelation wo could not 
have known the very existence of Bod and His attributes, much loss the fact that He is 
different from the Jiva.

VV it,bout direct revelation the very nature of God and IT is existence 
cannot be established much less can it be proved that man and God are 
different ami not identical.

So it ciuinot be said that, difference between Gtxl and man is one known to^connnon 
ftonae by perception and inference.

If both are identical then arises the question has Braliuiai.iconscious
ness of Himself or not. But as it is an admitted fact that God knows Himself, 
so it is impossible for the Jiva, which is essentially God, to have ignorance, 
etc. So Jiva must always know himself. But if it be said that Jiva and 
Brahman though identical, have become separate owing to upadhi or 
limiting adjuncts, then this upAdlii would affect both equally, because 
both are identical, and so Jiva ami Brahman both become Ignorant 
by force of the upAdlii acting equally upon them. And it would 
follow that the evils of upAdlii would affect them both, that is to 
say, both would be subject to sorrow, pleasure, pain, e|c. Because 
both being identical are equally related to the upAdlii ; the effect upon 
them would be the same, if it be said that the effect of npAdhi in one 
would be different from the effect of up'ulhi in the other, that the relation 
of upAdhi in the case of oue, is not the same relation with the upAdlii in 
the case of the other, and so though in the case of Jiva, it would become



l^nurant, through upMlii, but not no tho fsiwara, then it would follow that 
tlx; ■ liileronee of this and that, between diva and 1 (twain, is not the result 
of up.ldhi but of something inherent in them both. Therefore, upbllii only 
manifests a ditTerenee, which existed from before in the thing itself (as 
the pot only manifests the difference of locality which always existed 
in space.)

“ But,’ says an objector, ‘ plurality or difference is  a matter of perception. The 
ditTerenee between man and (tod is perceived, and as it is  perceived, it requires no ! level a 
tion to show that they are different. Wliilo it  requires a revelation to show that they 
are identical, fo r  oar argument is this. The difference is apprehended by the percep
tion of a thing and its opposite. If the i -t vara be tho thing to be distinguished then the Ji vn 
would he the opposite, and if the Jiva be the thing to tie distinguished, then isvara would 
be the opposite - therefore the perception of one would imply the perception of the other. 
So difference is a matter of perception. To this the reply is that difference is a in d't.er ot 
perception, when the things contrasted are b o th  matters of perception. But God is not ;> 
matter of perception, hut is known through revelation alone. Ho it is necessary Tor that 
very revelation to teach whether this God is  separate from the .tiva or one with it. There

fore when bheda >’rutis aro found in the Revelation you cannot say that they are more 
anuvudis.

Now the Jiva is preyed, because everyone knows that he exists. The eensciousness 
itself is the w itness with regard to the existence of one’s  own self. Hut this conscious
ness does not g ive  any such direct, evidence as to the existence of God, unci H is existence 
is  not proved by any authority other than that of revelation. He cannot be proved by 
perception, because He is  unlike any qtlief objoct of perception. H o  cannot >>e proved 
by inference and reasoning, because there is always possib ility of error in reasoning. 
Therefore, without revelation we can not know anything about the existence or nature of 
God. In other words, the existence or God is not proved by any evidence of subjective 
nature. Consequently it follows, that « p r i o r i  subjective evidence there is  none, either 
in favour of or against the view of the man and God being separate or identical. Then - 
fore, any text of tho revelation, declaring difference between God and man, cannot be 

taken to be a more anuvada or the statement of a fact already known by some other proof, 
such as perception, reasoning, &c. Therefore, tho > rutis like “ ho who knows That, knows 
everyth ing." cannot lie said to tic mere anuvAd, and so it follows that this very hriiti 
-e ls aside the aliheda Hrntis, (the Sru tis that establish identity i. Therefore the abheda 
Srutls must be so  interpreted as not to lie in conflict w ith  the bheda Srirtis. Anot her 
reason against holding that the Jiva and Brahman aro identical is this. If  they are 
identical, and as Unit mail always retains H is consciousness and always is  self-conscious , 
it  follows that J iva  must also always retain its consciousness, for both are -n e ;  and 
N'istcienec should never attack tho Jiva. And the hitter van and must khow Brahman or 
rather Itself, by its innate knowledge, without sravana (study), uianaua (meditation), 
#c . And thus the Jiva would always know Brahman for Brahman is always Self-conscious. 
There is the other alternative, that Brahman may not Ijc Hclf-conscions, though it may 
tie all-cons.ibnsneas. Hat this view  is against Nruti, aSid would make creation impos

sible. *,
Hut, says ail opponent, let Brahman be self-conscious, but ow ing to upadlii, the Jiva 

is  ignorant. To this*tiie reply l*. if the npM lii has made the Jiva ignorant, it would make 
the Brahman also ignorant, because both are identical. Xot only this, it would make • 
them both subject to pain, birth, death, &<:. Hut it may be said that up idh i would produce

m
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its effect only on the Jivu and not on Brahman, for the upadhi is related to the diva 
only ami not to Brahman. Tints as the npfullii in the shape of a mirror is related only 
with the reflection of the face in it, and not with the face itself. The reflection alone 
gels distorted, dimmed, &c., owing- to the defects in the upadhi called mirror and not so 
the face itself, lint this is  surrendering the advaita or pure Monism. F  n the reflection 
mi the mirror uni its original the face are not identical. If  the diva is such a reflection of 
Brahman in matter, then the theory of identity goes. For here the difference existed from 
before, and was not caused try the upadhi, the rays proceeding from tlxe lane were different 
from the tnee, the picture existed separately in the rays, the mirror only manifested the 
pi : nre. Another illustration of tho upadhi naming difference where there was no 
cliff,a'ou e before, is that of space and the- pot. People think that the space inside tho 
I’-’t is different from the space outside. Tims, strictly speaking, the difference caused by 
iiptUlhi affects a thing which is always identical with itself, as the upadhi called pot 
affects space. But. oven here also the upadhi called pot dims not create tin- difference 
in space, the difference existed from before ; one locality In  space being always different 
from another. The pot only manifests the difference which existed from before, in 
support of l Iris proposition that an upaclhi never originates difference, bnt only manifests 
a pre-existing difference, tho Commentator quotes a Nynya tenet.

•MADHYA'S COMM ENT A ft 1’.

Those which arc different in themselves from before, (such as differ
ent localities in space), but which the ignorant ordinarily do not realise, 
those alone are made manifest by upadhi, and brought within the scope 
of tho perception of the ignorant. The upadhi never of itself creates any 
difference. It is never able to create a difference in objects which are 
(or rather is) identical, it, is only manifester of a pre-existing bhoJa 
(difference) to the undiscriminating. (The upadhi never creates the many, 
the many exist from before. But is there man j fold ness in space also ? 
The Nvftya answers it in affirmative.) The spaces are also many, and 
in Unite (or rather innumerable) like the drops of water. This is so 
in the Brahma tarka.

Therefore it follows that the Jiva and Id vara are- not identical: man 
and C*od are different. As says the Parama Sarah it 4 :—“ Let not any 
one worship the (roil of gods by thinking that lie is identical with the 
God, for there cannot be the relation of the Worshipper and the Wor
shipped, when one treats the Worshipped as identical with himself.”  
The following SJrutis also prove that the Jiva aud Brahman are not iden
tical Sy-

The Lord can not he well understood,.when taught by a sectarian, 
for he describes Him as inferior to his own deity. The Lord, however, 
is full of all excellencies, and ha been so conceived by the Vedas. Nor 
is the true knowledge of Him obtained when taught by an Ananya (Pan
theist or an Idealist). The Lord is even smaller than the Jiva whose 
size is that of an atom. He is inconceivable. (Katlia, II. 8).”
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N" '2L̂ ' ' / “  This belief which thou bust got, can not be brought about nor 

destroyed by argum ent; when taught by the true Teacher who realises 
himself as separate from the Ixird, the Self becomes easily realised. () 
dearest! strong is thy resolution. Inquirers like thee, 0  Nacliiketas! 
are not many. (Katba II. !)).”

“  The Dova of eye can not fully enter into the majesty of That Hari, 
nor the Deva of speech, nor of mind. W e do not know nor understand 
how He may he governing all this, lie is indeed more wonderful than ail 
that can he known or all that can be imagined. He is the Best. Thus have 
we heard from the Teachers o f  old who taught, Him to us.” (Kona, I. Ill

“  Different from the holy, different from the sinful, different from 
this insentient universe of cause and effect, other than the past, present, 
and future, is the Lord. Tell that to me exactly as thou knowest Him. 
(Katha, II. 14).”

“ The Eternal among the eternals, the Consciousness among all 
consciousnesses, the One who bestows the fruits of Karmas to many divas, 
the tranquil-minded ones who see Him seated in their Atma, get eternal 
happiness, but not the others. (Katha, V. 13).”

“  As pure water poured into pure water becomes like that, 0  Gautama, 
so the Anna (Lord) of the wise sage, namely BrnlunA himself, becomes 
like  that Brahman, when he gets release; but never becomes identical with 
Brahman, much less any inferior being (Katha, IV. la ) .”

“ Having sought shelter in this knowledge and reached likeness 
of Nature with me, they are not born at iEon’sdawn nor at world's ending 
are they distributed. (Gita, 14. 2.)

“  The knower of the supreme Brahman attains the supreme Brah
man about it is the following U ik :— Brahman is True (the Creator, 
Preserver and Destroyer o f the Universe), the Omniscient, and Illimitable 
(not limited by time, space or causality): he who knows Him as placed in 
the cavaty, in the highest ether, lie enjoys with the Omniscient Brahman 
all objects of enjoyment under His control.”  (Taita, II. 1).

This passage also shows that the enjoyment of the ifuktas are under 
the control (Saha =  under) o f the Lord. As says a t e x t t h e  Muktas or 
freed souls are all equal to Brahman, so far as the enjoyment o f pleasures 
is concerned, but they are not His equal in the matter o f sovereignty (crea
tion, etc., of the worlds) and beatitude (infinite joy).”

(The Commentator now takes nj» Hie second verse of Rlnimla 21 : “ Regard ing i( is 
the following verse These five forms existing  in triad of three and three are the high- . 
est. There is  no other object more high than these,"

H S iJ lL  ij aduyAya, xxi khat$t)a. • ( T ji?



The five forms (Pradyumna, Vfisudeva, NArAyana, Aninuldha, end 
Safikarwinn) become triads according to the places they occupy in Hik, 
etc. Hut though they become separate and different, yet they are really 
identical with the Lord and with each other, through the great Majesty 
of the Lord, for thus it is written in Sf.nm Sanliita.

If an objectwhich is visible (whose existence'is proved by percep
tion and valid means of knowledge) is to bo set aside as unreal it can only 
bed. >110 so by reasoning, but hot so is there any necessity of reasoning 
if one has to establish the reality of such ati ob ject; for its reality is a 
matter of direct perception and does not depend upon reasoning. Of an 
object-given by direct perception, the reality is borne on the mind intui
tively, and does not stand in need of arguments. But if there are argu
ments to prove its reality they are mere embellishments ; similarly, if there 
are no arguments to prove its reality, that also is so much the better and is 
not, any fault in the reality of the object. In fact, the absence of reasons 
to prove its falsehood and unreality is a grave defect.

In other words, ru inous can not, strengthen t ho oenvictlou of the reality of thing* 
given in intuition, if there are suoh reasons they are mere ornaments not of any 
utility. If them are no reason*, tin- absence itself is an ornament,, because the reality 
stands in need of no reason to support its truth. But when in addition to this there 
are no reasons on the other side to |»rove the unreality of this reality then the- absence 
of such reasons is a grave fault and strong support is favour of the reality of Intuitive 
perception.

Moreover, there is no difference nr distinction between the theory 
of void (fhmyavAda of the Buddhists), and this theory that the world is 
absolutely unreal and false.

(Hilt, says m opponent, by Milliya wo do not mean absolutely false, lint something 
mysterious, something which can not be explained (Anirvuehaniya). To this the Commen
tator replies;■

There is no proof of the existence of such an (Anivvachaniya), nr 
an object which is both true and false, at the same lim e; which is real 
and unreal ; which exists and does not exist * which is sat and aunt, at the 
same time. It. therefore, follows that the Bhetla or the multiplicity of 
objects, is a reality and not false. This difference between objects, 
between God and man, between man and man. between them and the 
world, is a real and true difference anil not a more Mirage.

(Let it be granted that difference is a reality, that Bheda L  Katya. 
Bn! we say it is only a conventional reality (Vyav&harika), and not an 
absolute reality, it is phenomenal reality and not ttonmetial reality, if 
this Rheda was only a phenomenal reality, then those who assert it must 
also assert that there must be some one to whom, at some time, this

vi& y -y CIUlAyDOGYA-UPAKlSA IK 'Q jj
.  — —----1--------------------------- “ "  ' :  ~



(*( ^  H II  MUIVAYA, XXI ftl/ANpA:. ' • VGT
7|v% y^J _ , _ . |;. . . ̂. .. - ....... ............... .—.a... ^

re nitty boeafhe an unreality, to whom it was known as false ami pheno
menal only.' Ami, therefore, tlte OtMBimentator says :—

Hut no one lias the notion or direct knowledge that this Bhetla 
never existed, does net exist or will not exist, and since no tfne ever had 
or Inc or will have such a knowledge of the unreality of tilings, it is 
wrong to sny that the reality is a conventional one only. This is the 
difference between us and those who say that the reality of the world is 
conventional only. We ask them to produce a person, to whom it is con
ventional only ; and since they can not produce any such person, we do 
not admit that tlicit theory as to tin: world being a conventional reality 
is true. „

Hut if there he a person, who 1ms this tiotion or conviction that the 
world is a conventional reality only, we ask-you what is the difference 
between this notion and the theory that the whole world is void and 
nothing (fsfmya).

There are, on the other hand, express Srutis, declaring that the 
world is real. As for example the following text of the Rig Veda, IV
1 7 - 5 •  ’ , * •

Satyam Enani Anuvitfve Madanti. “  All rejoice (in Him) having
attained Him as the true." (This shows that even in Mukti, there is . 
difference.) * '  »

All Srutis declare that the Bheda is real and not fictitious. Then 
Ihere are other texts also ; as for example, the following verses of the 
Mi’imluka Upanislmd (Verses 24 and 25, page 23): -

Note.—We give these two verses again here, in the original, with their word meaning 
a* now givon by the* Commentator :—

a 'H f rrf^ f a n *  fasretR r  m m ; i 
Rmttrt^fncr |?raarT »

Prapanchah, difference, blieda. Yadi, if. Vidyeta, was produced, is 
created, comes into existence at a certain time. Nivartetn, would cease to 
exist, will come to an end. Na, not. Sanwayah, doubtedly. Mwyd, by the 
wisdom of the Lord. Mdtram, cognised and delighted in. i t ,  the Bheda; whicti 
the Lord by His wisdom lakes delight in and recognises as such. Even to 
Hts consciousness there is bheda. If there was no bheda, how couid the Lord 
have sported with Brahma, &c. (dam, this. Dvaiiam. difference, dualiiy. 
Advaitam, the Lord called the ‘ ‘ One without a second," the peerless, Parit- 
roArthntnh, is the Highest Entity or End. >

.V If.—If the diSon-iioe was brought into existence (ami is not eternal in the nature 
of things) then it would certainly cease to exist at some time or other. The duality 1*, 
however, a reality, in which the Lord by his power and wisdom takes delight and cognises - 
It as sneh. He alone Is Qiltereiiceless Simple Element (Advaita), Ho is the only Supreme 
object.

• e° t & X
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^q^nn^r qrr^ssrFt h fosr% tl
Vikalpaii, fahe notion that the Lord is not Advaita but has'differences 

in Him. Vinivarteta, would cease to exist. Kalpitah, created, imagined. Yadi, 
if. Kennchit, by some one. UpadesSt, by instruction. Ayam, this Vadah, 
saying. Jhate, being known. Madhva reads it Ajftate—in the Unknown. I'he 
L'»rd is called the Unknown, because the ignorant do not know Him. Dvaitam, 
the duality. Nn, n< t. Vidyatc, exists.

Note.—If, however, any one ha* imagined that the form of the hor<l is not a simple 
substance (but lias differences in it!, then that wrong notion of his will be removed by 
right instruction. This is the truth, [that when knowledge arises, the false notion (that 
Lord lias differences in Him!, ceases’ to exist, or | in the TJnknown Lord there is no plurality: 
He is homogeneous.

1. IE the Plurality were a created object then un
doubtedly it would come to an end. The plurality is 
(however eternal) and recognised as such by the Lord and 
lb' takes delight in it.

MADHVA’S COMMENTARY.

The word Prapanclia means bheda or plurality (or difference). The 
word vidyet i means bliaveta, utpndyeta, “ if it were brought, into exist
ence,” “  it it were produced.”

Then it would cease to exist also at some time or other (but as 
plurality does not cease, it follows that) the difference between the Jtva 
and the b ud, etc., is not created, but on the other hand it is eternal.

The word May A means the knowledge or the consciousness of the 
Lord. The word luatra means that which is cognised (mat,am! and delight
ed in (ratal n) by the lord . The whole word mlyA-m itram tints means 
the plurality is a thing cognised by and delighted in by the Divine con- * 
seioiisness. The Lord knows it and delights in it.

The words advaitam paramarthatab mean that the Lord alone in 
His Form or Body is the real advaita (or Undifferentiated; homogeneous; 
free from plurality.) The word Param&rtha denotes the Lord. The Lord, 
through His Form, is alone Advaita— the Undifferentiated, homogeneous 
substance.

Therefore, what is called Advaita refers to this Lord, the f ’aramir- 
tha. That is to say, there are even no inherent differences in the l/ird 
(as it is in a tree, for example, that has leaves, branches, flowers, fruits, 
etc., different, from each other, though forming one Unity. The body of 
the Lord is a homogeneous unity; unlike any other organised body.)



2 . The plurality would be sublateu, had it been 
merely a (false) imagination of some one (due to his igno
rance.) The position established by (sacred) teaching is, 
with regard to the Unknown Lord there is no differentiation. 
He is homogeneous.

Nute.—If plurality was duo to more imagination of ns mortals, then like alt other 
fancies, it would cease as soon as any 0110  would declare tho truth. Thus when a man 
falsely imagines a rope to bo a snake, that false notion ceases as soon as any one tells 
him, this is a rope and not a snake. But not so the notion of plurality. In spite of monistic 
teachings, the notion of plurality still remains

MADHV.VS COMMEXTARY.
Nor is plurality due to mere imagination. If any one, through 

ignorance, had imagined this plurality, it would then also be suldated and 
so cease to exist, (but it is never so subluted, therefore, it is not an 
imagined thing.)

Says an objector: -T h o Smjdtis teach that plurality does cease ; and Montana is cog
nised. In fact, this very Sruti says when knowledge is attained (jnftta) the Plurality 
ceases to exist.) . .

To this the Commentator says: -No one has ever experienced 
Monism ; it is a theory based upon instruction only.

L>ut the instruction itself is based upon the wrong interpretation 
of the f W i  text. The proper reading is “ Ajuiite dvaitam na vidyate,
“  In the Unknown Lord there is no plurality.”

Therefore from the teaching (UfiadetfM) of the dniti this is the 
theory which is established— Ajn&te dvaitam 11a vidyate—since no one 
can know the Lord without His Grace, the lxird is called the U nknown. 
In that Unknown there L  no plurality. He is a simple, undifferentiated, 

• homogeneous substance.
(The Commentator now quotes an authority in support of his ex

planation :) says the Brahma Tarka “  The difference (bheda) is of 
live kinds. First, between the Jivas and the Lord ; second, between the 
Jivas inter sc ; third, between the Jivas and the insentient ob jects; fourth, 
between the Lord aud the insentient objects; fifth, between insentient 
objects inter se. As the difference is of five sorts, it. is called Prapancha. 
(Thus Prapancha has come to mean plurality or that which is five-fold) 
(The word Pancha would have also denoted plurality ; derived from the 
substantive pancham five, anti the affix ?  Da, with the force of jatiyan. 
The force of the word pra in Prapancha is to denote excellence The 
knowledge of this five-fold nature of all plurality or bheda is the best 
means of getting release, lienee this knowledge is called pra or excellent.

IJ'v i  ) l-i I I  ADHYAYA, X X I  KHA XUA vQj^
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1 bus lYapancha means the Excellent— Kelease-Giving knowledge of the 
live-fold difference. Or 1’rapancha is so-called because it is the most 
excellent pentad,— (a pentad the knowledge of which gives Muktit.

“  If this plurality hail a beginning, it would certainly come to an 
olid at some time. But as it docs not come to an end, therefore it novel 
laid any beginning ’ ’— The line m&ya mfttrain far from supporting the 
advaita view, is an authority in favour of the Dvaita view : —

“ The word nnvyA means the object of knowledge or conscious
ness of Viijim.”

The plurality is nn objoet of Divine knowledge. He the Lord cognises it. lint can
not the Lord cognise an unreality. The answer to that is :—The plurality is not only a 
tn.iyf; mi, object of Divine knowledge, but it is Alatram also.

“ Since it is measured or cognised (Mata known') b.y tlm I .on I, 
it can never be ail illusion, for no illusion can (exist in the Lord ; more 
so, because the Lord delights (ruinate-- ra) in this plurality and Yi-mi 
would never take delight, in mere illusion. But in the case of llari called 
the Param'irtha there exist no differentiation, as in the ease of sentient 
or insentient beings.”

“  If you say the plurality is merely an imagination,”  we ask why does 
it not come to an end V (For all imagined things—like dream, Ate., come 
to an end sometime or other).

(But; says an objector. The Mimtukya Upanisad starts with a declaration of monism- 
“ the Past, Present, Future, Yea all that is beyond the tHree-fold time is Om." This 
shows that there is a fnity called Om, which is everything, and that there is no such 
thing? as plurality. Therefore these verses at the end must also be so construed (i»t an 
advaita sense) as to be: consistent with the initial statement. To (his the Brahma Tarkc 
says you have misunderstood t he initial statement. It does not mean all objects- whether 
In the past, present or the future are “  Uni."

“  But all times whether called J'ast, Present, or Future or beyond 
these exist simultaneously in (lie Lord Janardaua OmkAra. (To Him 
there is no such thing as Time).’

(The l :iie A j ft ate dvnilam na vidyate means :- In the Lord 
called Ajhata there is no differences or plurality, lie is a homogeneous 
substance."

(The word vidyate has been explained as produced, * created.’ The Commentator now 
shows why lie has so explained this verb).

The word vidyate is derived from the A ’ idi “  to accidently manifest,”
“ to take form by chance," “  lo happen.”  „

But in tho ordinary Dhattipfithu no such meaning is given to t h e ; where do 
you get this meaning ? To this the Commentator answers: —

Vidyate lias this meaning just as bliidyate means destroyed, though
in the DhfttnpAtfia the Ybhid means ‘ to split up,’ only.
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Iii fact, verbal roots have many meanings and llio proper meaning is to be ascer
tained from the context. The DhatupiHlia does not give all the meanings. In the sentence 
ml va It am Parana (Irthatah, the force of the allix ins in PramSrtha is that of the Locative.

The word paramarthntah means pararnArthe (locative) ‘ in the Lord.’ 
The atfix tas has the same force here as in visvatas chaksu, &o., “  in all 
parts of body are his eves —or 11is eyes are in every place.”

The meaning of the sentence advaitam paramitrtbatah means “ in 
tlie Parainartha or the Supreme End (the Lord) there is no plurality.”  
The Clod is one homogenous substance.

Or it means the Paramartha or the Supreme Seif is Advaita. Here 
Parainartha is taken in the Nominative case and not in the Txx’ative ; and 
the affix tas is superfluous.

The word vidyeta cannot he translated here “ if it exists.”  For 
then the sentence would stand thus : “  if the plurality existed, it would 
undoubtedly come to an end.”  It is an absurd statement, for the rule 
is that a thing that exists (has a real existence', never ceases to ire. 
While the general rule is that a thing which is produced, sometimes does 
cease to exist, as such ; for production implies destruction. The eternal 
entities like the souls, ( jivas), the lo rd , the Prakriti, etc., never cease to 
exist, though they are existing objects.

Had the above text wanted to establish that the plurality was an 
imagined reality only (like that of a dream), then it would not have used 
the word Yadi or “ if.” Had the J$ruti meant to establish the imaginary 
nature of plurality, it would not have used the two Yadis “  ifs”  It would 
have plainly said avidyamanoy’am prapancho vinivartate; kalpitas 
vikalpa, vinivarlate:— this five-fold plurality is non-existent (in reality) 
it therefore ceases; this plurality is imagined, therefore it ceases. But 

’ the fW ti has not used this form of statement. It has used a hypotheti -d 
form, and has used the verb nivarteta in the Potential Mood. The form 
of hypothetical assertion, therefore, shows that the fsruti view is that the 
Prapaiicha is real, and not a product. (In fact, a hypothetical proposition 
is always a very strong form of making an assertion. As, Had the volcano 
not been active, there would be no smoke ; really means that the volcano is 
active. Similarly the hypothetical proposition : Had the plurality been 
produced or imagined it would cease to exist or be sublated: really 
means: I he plurality is neither produced nor imagined, for it is never
found to be non-existent or sublated).

An the plurality does not cease to exist or be sublated, it follows 
that the above Sruti text is in support of the reality of plurality and its 
eternity.



Not only does the above text establish the reality of plurality but 
the Oita also censures them who think the world is unreal and a void > 
(Oita, XVI. 8) “  The universe is without truth, without (moral) basis,” 
they say; without a God, brought about by mutual union, and caused by 
lust and nothing else.”  “  The Vidyit or true knowledge consists ia 
realising the difference between the .Jivaand the Highest Self.”

While the following, fu uti praises the knowledge of plurality and 
realisation of this difference. (Svet., 1. 6) “ In that vast Brahma wheel, 
in which all things live and rest, the bird flutters about,, so long as lie 
thinks that the Self (in him) is different from the mover < the God, the 
Lord). When he lias been blessed by him, then he gains immortality.”

The word Asmi is the name of the Lord in the Srnti text, and 
is compounded of two words asana ‘ throwing’ ( from vhis to throw), and 
mi 1 knowledge.’ So Asmi means “  the knowledge from which all imperfec
tion has been thrown out.”

.Vote.—Tims Madhya again reverts to his ten'at discovery that: Asmi is the name 
of the Lord. Had ho known that Ahiui (“ I Am”) is still tho most favourite name of the 
Lord among the cognate Aryan race, the P&rsis, and perhaps borrowed from them by the 
jews, who called the God, “ I Am That I Am," he would not have been at such pains to 
give a meaning to the word Asmi, other than that which it ordinarily possesses ; and 
would have boldly said, God's name is “ I Am.”

The Sarvam Asmi would simply mean “ The Perfect or Full T Am "  And the whole 
sentence would mean :—Let him meditate on the Lord called ‘‘ The Full I Am."

T w e n t y - S e c o n d  K h a n  d a .

Man tra  i .

q ^ T ^ r E :  RtTTFT *£%  STRT:

n s ii
Pr G V inardi, deep sounding} note, like the voice of a bull calf one year 

and a quarter nkl, or like the sound of cloud, rtpm Samnah, of the Lord 
called SAman. (The Udgitba sung to the Lord should have the tone just men
tioned. Or the tone in which the Lord utters the Udgttha is Vinardi).
Vrine, (1) clioose, I choose the Lord, as He is the Highest. Or I choose 
this' note, because it is the best. Pasavyam, like the cattle, viz , like the
female cattle, cow. Iti, thus. Agneb, of Agrii. T he note in which
Agm chants the Udgitba is like that of a cow. ĵfhsr, Udgithah, the Udgitha

- '  a i /  A A ' !' < >r; \ - a -i Ji’A N WA D. o L



i f  W \ % \  U  ADHYAVA, X X I  KHAKI ) A I, 2. [ n ^
*1 ---- ---------------------------------------------------------------------------------- ' f i t - .

\$*tM*gg£in honour of Agni should have the note of a female cow : for Agm sings so. 
r̂Rrca??;' Aniruktah, unmentioned, undefined, (of which no comparison is given 

in the scriptures. 1 he deep as the note of a bull under 20 years of age.) 
gs5Vt|%: PrajApateh, of PrajApau, or BralimA. (The Udgitha sung in honour 
uf Brahma should have the above note:) for he sings it in that note. MT-f: 
Niruktah, mentioned, defined. Wiio-e comparison is given. (1 he note like the 
sound of hell or gong,) Somasya, of Soma, (of the Udgitha sung in the
honour of Soma:) for Soma sings in that note. ^  Mridu, mild, soft (like the 
sound of thunder cloud, like the sound of a bull above 20 years old) deep sound 
g5T$% Siaksnani, deep. Vayoh, (the Udgitha sung in honour) of V ayu.
Vayu’s note is this. Slaksoam, deep. Balaval, strong (like the
sound of thunder.) i r̂rai ludrasya, (the Udgitha sung in honour) of ludra; 
or sung by Indra. Kraunchain, like the note of the bird, heron,
■fĝ efap lii ihaspateh, (the Udgitha sung in honour) of Bfihaspati ; or sung by 
Brihaspati. ’EPTÊ riH ApadhvAntdni, note like the sound of broken bell metal. 
Discordant, unharmonious, jarring. Varunasya, (the Udgitha ting in
honour) of Varuna; or by Varuna. Tan, these (notes). sul^Sarvan, all.

Upascveta, let (the Udgau singer) cultivate. Virunam, the note
sacred to Varuna. <J I u, but. ** Eva, only. ttsTOl Varjayct, let (him) 
avoid. ,

1 . I  choose the deep sounding Udgitha, sacred to 
the Lord, (as the best of all notes.) The 1 dgitha sung in 
the note like that of the she cattle belongs to Agni, that 
s u n g  in the deep note of a bull under 20  years oi ;ige be
longs to Brahma, that sung in the well-defined note of a 
bell belongs to Soma, that sung in the soft and deep noted a 
bull above 20 years old belongs to Vayu, that sung in the 
deep and strong note of thunder belongs to Indra, that sung 
in the note of heron belongs to Br ihaspati, that sung in the 
note of a broken bell-metal belongs to Varuna. Let the 
singer cultivate all these, except that one only which belongs 
to Vanuaa.

M antra. 2.

t p r p i :

^ F T R T R T ^ r T T fH  f F R T  v:?nsrar5R*Tf: H ^ M
Amritatvam, release, immortality. Devcbhyah, for the Davas.

Jliinqrfs AgAyAui, may 1 sing. The UdgAiA should make this resolution20
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" may I. by m3' singing, procure rnoksa for the Devas. ” This is possible only 
when the Udgitia is Vayu, the Beloved Son of God. But when the lidg&ta is 
a human being, he should make the resolve “ Let the Vayu, within my heart, 
sine out for the release of the Devas. ” Iti, thus. isrr»Tr%l AgUyet, let one 
sing, tfrur Svadham, pleasure, svadha, power of self-determining will,
Pitribhyah, for the Pitris. r̂rwf A&m, hope, desired object, blessing, 
Aianusyebhyafe, for men. fr'inodakam, fodder and water, Pasu-
bhy ah, for animals. aftft Svargatn lokam, heaven world, tonrera Yajatn- 
Anaya, for the sacrifice^ host, patron. Annatn, food, tffrwp* Atmane, for 
himself, with regard to the Supreme Self dwelling in Prana. 'srmprfR AgAyani, 
may I sing, Etitui, these. Manasa, with mind. vqpTrf DhySyan,
teilecting, w n rt Apramattah, without being heedless. Stuvita, let (the
Udgatft) sing praises.

“ • Let the Udgata sing with this resolution > —May 
i, by my singing, procure immortality to the Devas, will- 
lorce to the Pitris, desired objects to men, fodder and 
water to animals, heaven to the sacrifice!- and food for 
myself.  ̂ Thus reflecting on these, in his mind, let the. Udgata 
sing praises without being heedless.

Mantra .3. ,

^  I ^ W T D T :  T U P U flU r??T H :

T O ?  ^ W T T R fT H ^ rT  t  STT^TT

W f *  *T ^TT grqfcj; || 3  ||
Sarve, all. mr: SvarAh, vowels. 553^ Indrasya, of lndra. lndra here 

nie.i is Vftyu, because through flis power he gives every thing to all. (55
Tariff). STfcfR; Atmadah, bodies, images, symbols, jytf Sarve, all, ajwjprf: 

Usinanah, sibilants, (are symbols). jnrrTT. Prajapateh, of Prajapati, vis., Visnu 
the protector^ (wr) of all creatures (jt3It). arr̂ JtPTi Atmftna];, symbols, bodies, 
images ♦cmr. SparsAh, consonants other than sibilants and semi-vowels j 
vh., from «  to *  Mrityob, of Rudra; called Death, because be is the’
Regenerator. VUHPr AtmAnah, .symbols, etc. ij Tam, him (udgata). qfe Yadi, 
if. eft* Svaresu, with regard to vowels though rightly pronounced.
Upalabheta, should (an Asurah) reprove by saying falsely “  Thou hast incorrectly 
pronounced the vowels in thy singing.” ?;jf indram, to lndra, vis., Vayu, the 
Lord of vowels. m.W fhratjam, refuge, shelter, Prapatmah, taken, attained.

Ahbftvam, 1 haVe become. «  : Sail, he, i.e , Vayu. Jva, thee,
Prativafesyati, will teach (you), ipr euam, him f*ir^ BrOyat, let (him) say.

d. All vowels are symbols of Vayu,. all sibilants are 
symbols of Visnu, all consonants are symbols of Rudra.



« '  __
n

IT AD'h y A YA , X X I  KtlAKVA 4, 5.
.   ——------  ■— -—■ K.

(Asurah) should reprove him for his vowels (though 
rightly pronounced) let him answer him 1 appeal to Vaju, 
the Lord of vowels, (through whose grace 1 have pronounced 
my vowels correctly) let him teach thee.

Ma.ntra 4.

z r z  s ra n ra fcr^  z t r p i  s r c s f t s ^

' C\
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Atba, now, then. mk Yadi, if. itst Enam, him (udgata). «w»5 Osmasti, 
sibilants. 3TT3>Tff UpMablieia, reprove, smrqm Prajapatim, Visnu (llie Lord 
of the sibilants), SR* tLranam, refuge, w -  Prapannah, entered upotytaken. 
=jpj5 Abhiivam, I have become, 9; Bah, lie (Visnu) ?trr Tva, thee, trfnv^th 
Prat ipeksvati, will smash. $rai Iti. thus, tpt Enam, him (the Asura). fSTff 
Bniyat, let (him) say. ^  JJR Atlia yadi, and if. tpt Enam, him (udgata;.
Spai ^esu, in consonants, graver Upalabheta, should reprove, Mrityum,
Rudra (the Lord of the consonants). *tO!T ^aranam, shelter, refuge. snTiU 
Prapannah, taken, attained. ÊPJ? Ablidvain, I have become, Sah, he (Rudra, 
the Lord of the consonants). Pratidhaksyati, will reduce to ashes,
tfit Iti, thus ^  Enam, him (the Asura) gstr* Bruvac, let him say.

-1. If any one should similarly reprove him for his 
sibilants, let him answer him “ I appeal to Visnu, the Lord 
of sibilants, let Him smash thee.” And if any one were to 
reprove him similarly for his consonants, let him answer 
him “ 1 appeal to Rudra, the Lord of the consonants, lie  
will reduce thee to ashes.

M a n tr a  5.

qt^eFctt jpsT '♦ 'il̂ lt̂ T I

TLTHTTjtsiR̂ T ^TR r̂TT rWfrTT r̂fvŜ TT: 

qTT^T r̂fcl 1 H i i P R H T ^ d T  r̂f7̂ »TT ^tTT^TR  

crf^fTniflfrT II *  II
?f?r grfiisT: 11 ŝ> 11

^  Sarve, all. pros Svarah, vowels. Gb savantah, with sound, with
voice. Theghosais a particular kind of Dbvani. 5r5Tf?ff: Balavantah, with 
force, witli strength sonorously, with emphasis. The grammatical pravatna or
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iSforfis meant by bala. tpftsgr: Vakiavyftli, should be pronounced (with the 
sankalpa that 1 may hereby give strength to Vayu.) j?jf Indie, to Vflyu. H51 
['..'am, strength Dad&ni, may I give ?r% hi, thus. Sarvc, all. 3iWira:
Usinannh, sibilants, uwfffP Agrastab, not swallowed, not thrown internally; 
not perceptible, not uttered with too much rapidity. 5TPTTW: Anirastah, not 
thrown out, not uttered too slowly. f%=r?tT; Vivriiai'. well opened 
Vaktavyfth, are to be pronounced (with the sankalpa) : — I oflcr myself to 
Vo nu." ’iftarcrfa Patidadani, may ! offer myself. ?{% Iti, thus, Sarve, all 
*TOI; Spariah, consonants, nm̂T Lesena, slightly. wsfafar: Anabhihatfi, not 
touching (?tsf>Tflfij?lT ) Anabhinihitah, without. anrjpijuv Vaktavyflh, should be 
pronounced fair: Mrityoh, to Rttdta. wchr Atmanam, myself, to become 
fit for tnoksa. TRStUlftfs Pai ihardpi may 1 extricate, may I withdraw.

5. With the prayer “ May 1 give strength to V iyu ,” 
should he pronounced all vowels, with sound and strength 
(sonorously and emphatically), with the prayer “ may I offer 
myself to Visnu ” should he pronounced all sibilants, in the 
mouth well-opened, not swallowed in the throat ; nor thrown 
out. With the prayer “ may 1  extricate myself from death 
and get nmlcti,” offered to Rudra should he pronounced all 
consonants, wi th full touching of the tongue with the proper 
place of utterance of the consonants.

JI ADt! VA vs CI )M  M  E NT A U  Y.

(Thus has been taught meditation on the laird tinder the name of .Hainan the Same, 

the Harmonious, both collectively and separately. Now the t'ruti teaches I lie different 
notes, in which the SSniaii hymn is sung by the Lord Himself, by H is angels and arch-angels 
nud how men should imitate those notes, so fu r  as possible, when singing to the Lord 

and the Oevas.)
du the sentence Vin irdi Sfnnno Vfine the word) Siman means tlie 

Lord, because He is always the same, the Harmonious. The method of His 
singing is like the deep note called vinnrdi, the sound of a bull or the roar 
of a thunder cloud.

(The word vfine is to bo separately construed.)

1 choose Him alone : because He is the Highest and the Best of all.
(This is the meaning of the word Vfine)

i the Commentator now quotes an authority in support of his above interpret#- 

tlon :—
g,,vs a text :—The sound of Visnu is like that of a bull or that of 

the roar of a thunder cloud ; that o f Agni (Fire Angel) like the sound 
of a female cattle (cow), that of the Lord Brahma, a deep note unlike any
thing ; while that of Soma is just like the ringing of the bell ; that of 
Yfiyu, like tlie soft roar of the thunder cloud, that of India like the harsh



n

u  a m i  v A y  a, s k i  k  h a s  d a  r>. u l a u

roar of the thunder cloud ; that of Brihaspati like the note of the bird 
called heron ; while that of Vanina is discordant.

it has been said that the sound of Vis mi is like that of a bull, of Vfiyu like the soft 
roll of thunder, which is also like the sound of a bull, because the roar of the cloud and 
of the bull are alike. The note of Brahma is also said to be deep, though for it no simile 
is given in the scriptures. Thus all those three have a common deep note. The quotation 
next gives the differences between these three.)

rile sound of Visnu is like that of a bull calf one year and a quarter 
old ; of the VYiyu like that of a bull under twenty years old ; of Brahma 
like that of a bull beyond twenty years of ago.”

Therefore let (i he human CTdgatii) sing with all these notes, an ja r  an 
possible, but not, with the discordant (Vanina note.)

(The sentence Amritatv.m Devabhya figiiyany, tty, Sgdyet, has been wrongly under- 
stood fco moan “ Tj<*t a man sing, wishing to obtain by his Bong, immortality for the Devas." 
This would show, as if the ordinary Udgita could confer immortality on the Devas. The 
text quoted farther removes this doubt).

'['lie Chief Prana is the only person entitled always to sing the 
Siman. He is the lYue Udgatn. Therefore he is able to grant moksa to 
the Devas and others ( 1’iie hitman (JdgatA should never say ‘ let me 
confer immortality on the Devas, but) the other (singers) should before 
Udga.ua singing have this thought “  Let Vayu, dwelling in my heart, 
confer immortality on the Devas and the rest.”

Let him not entertain any other vain thought, for if he does so, lie 
would he the despisor of the Devas (a blasphemer); for no man lias (lordly) 
power to confer moksa on the Devas. Therefore, the mental resolution 
of the human Udg&U should always be “  The Chief Prana dwelling 
in my heart confers immortality on the Devas.” For the Prana is always 
the First or Primary Agent in this Safikalpa I Iterance (formula) : for the 
words 11 let me sing are primarily appropriate in His case only.

Tbe Sankalpa formula here is “ let mo sing in order to confer Moksa on the Devas." 
This is the formula perfectly just and correct for the Beloved Son, the Chief Prana and 
not for any human being. The human Cdgata must modify the formula as ’ shown 
above.)

Tho phrase annam atmana Agdyaui has been misunderstood as meaning “ may 
T sing food for myself.” ~ The Commentator gives its true purport:

“  The word Atm a here means the Lord Vjsriu, tlie Supreme Person 
residing in the Chief Prana (Let one sing out to the Lord begging; food 
from him ; because (by the eating of the Lord Hari) dwelling in tho Prana 
there takes place directly and actually the feeding of Prana himself.

(The other meaning is not appropriate for the additional reason, that the Chief 
Prana being Inside of all Devas, if one sing with the object of conferring immortality on 
the Devas, he thereby not only confers immortality on the Devas, but, ho thereby accom
plishes immortality on Prana also which is absurd : for Prana is the giver of all Re)-ase,
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Therefore, the tr.no meaning is that Prana sings to give Release to th® Devas and so to 
himself. . . - . .> a

“ Because the primary fruit is the procuring ot Release tor < ™na
even, because be is inside all Devas.

(Prana being inside all Devas, gets release when the Devas got release. But so tie  
fjord Visan will also get. release, because He is »lso inside all Devas. Is not the pro
curing of the Release of the Lord also the primary object ? No.)

“  The getting of the Release for Visriu (who is inside all Devas) is 
not th e  primary object. Why not ? Because He is eternally fre e  (and
though inside all Devas is not bound thereby).

(Now the Commentator explains t he phrase Indre balam dad.Tni “ May I give strength
to Indra” ) . i • i f i ,i“  Let (the Chief Prana) pronounce the vowels with iorce ami sound,
with the resolve “  May I give strength to lrnlra.” Let him pronounce the 
sibilants neither too fast hop too slowly, with the resolve “  May 1 offer 
myself to VLnu.”  Let him pronounce the consonants fully, with the 
resolve" “  May 1 make them free from  death, (it, to get release.”

(liven here when the resolve is made by any other than the Chief Prana ho 
should modify the formula.)

“  That is, let the Chief Prana verily make the above resolves. Any 
being other than the Chief Prana should modify the obove Sahkalpas by 
thinking: “  The Chief Prana within me is alone able to do all these,
let him produce these results.” Let him think so always, otherwise lie 
would be guilty of showing disrespect to the Devas ; and a blasphemer 
against the Devas goes verily to darkness. Therefore let him always 
meditate on India, on VLnu, the Protector of all creatures, on Rttdra, the 
Lord of Death, and say “  1 take refuge with ye ” thus let him think and 
say always and everywhere.

“  The word Indra here means Vayu because the word literally 
means “ lordliness,”  and Vayu 'misrule over all vowels always. Lord Visnu 
called Prajlpati .the Lord of all creatures) has alone sway over alt 
sibilants. Rudra is called Death, because He causes dissolution. He is 
the Lord of all consonants.

(Ho\y is this explanation eongrnous when the Odgiita is the Chief Prana himself ?
He being higher than tudra and Mrityu, how can lie say “ I take refuge in Indra,
There is no incongruity. The formula of taking refuge applies to human Udgatrins only, 
and not to the Divine Chief PrSfia.) . . '• *

With regard to human Udgatrins the refuge is with (Vfiyu, v isnu 
and Rudra) with regard to Vi\vu Udg&tfin, the g iv in g 'o f strength and
Moksa is directly from Uari (who is inside India, Ac.)

(it Inis been explained above that Indra here moans Vayu. When , the UrtfriH is 
V9 yU himself how can ho say “  I take refuge with 'indra, i f -  with Viyui /..% with 
myself?" Or how c, an he say “  I give strength to Tudra, i.c„ himself,? " To this the
answer is )

V p



“  Because many are the Beings who are deserving candidates for 
filling the cosmic post of future Vayn, and called Indras. Therefore the 
saying :— “  May I give strength to Indra”  is perfectly appropriate to the 
Chief Prana who gives strength to such candidate Vayus.”  Thus in 
the S&ma Samliita.

(Some hold that imprecations like “ Visnu will answer thee," &c., refer as applying 
to any man who finds fault whether lie is good or had man. The Commentator shows that 
it is not so. The curse shows that Asuras only are meant.)

So also—If Asuras, creatures of evil understanding and authors of 
all mischief, find fault with his pronunciation, let lam say “  Visnu will 
answer thee,” “  Rudra will burn thee,”  Ac., but never otherwise (The 
good should never be cursed).

The phrase rarity or at m;in am parihar.ini lias keen once explained as “ may 1 with* 
draw them from death." The Commentator further explains it :—

(The phrase means) “  I shall withdraw the selves from the vicinity 
of death.”

(The word Atmauam is a class name here, and so implies all selves or beings ; 
therefore, though singular it denotes plural. The words Prajapati and Indra were ex
plained as meaning Visnu and Vayu. Tlte commentary now gives another authority for 
this a terpretatlon).

also. The words Brahma, and Prajapati denote Visnu, when 
referring to something else. (Thus here they refer to sibilant letters). 
Similarly, Indra denotes Vayu, when expressive of something other than 
its proper name. The word Brahma derived from the rootv' Brimh means 
full, expanding and is the name of Visnu. Prajdpati means literally 
“  Lord of creatures”  and is thus an appropriate designation of Visnu, 
The word Indra is a compound of idarn this, and rati rules, gives— he who 
gives this.

Twenty-Third K iianda.
Ma n t r a  i .

s p i t  s r w F R  ^

ii ? n
«T*P Trayah, three. Dharniaskandbfih, the branches of religion or

law. Duty. JRf: Yajnah, sacrifice, vvtpm Adhyayanam, study. arpT Dfinarn, 
charity, this first branch of the tree of Dharma represents the. house-holder
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frarlti, thus, spsp}: Prathamah, first, rjsr TajSah, austerity, it represents both 
austerity in the shape of bodily penance and meditation and reflection. It in
cludes the ascetic (rtPT?r:) the hermit (spREr:) and anchorite (qft:). Eva, only, 

j fftfiai: Dvitiyab, second branch of Dharma. Brahmach&ri, the Braluna-
chari, the student, r̂r'ttrq Egsrardt AchUrya kulavasl, dwelling in the house of his 
preceptor, wsftq: Tritiyah, third. Atyantam, always. Atmanani,
himself, Acharyakule, in the house of his preceptor. Avasa-
dayan, mortifying, g-f Sarve, all Ete, these (if not realising Brahrnaij
directly by Aparoksajfiana). 3Tr*Hf3ir Punyalokah, blessed, who obtain the 
regions of the meritorious or virtuous. verier Bhavanti, become. With this 
difference the house-holders through sacrifice, study and charity go to the 
Soma world. All ascetics (Kutichaka, Bahudaka, Hansa and Parama Ifaiisa) 
reach the Sflryaloka through austerity. The hermits (vftnastha) go to the 
worlds of the Risis by the same means of austerity ; while the temporary arid 
the perpetual Brahmachari by means of service to their teachers attain the 
world of the Valakhilyas. Are not these (sacrifices, etc.) also means of attain
ing mukti ? To this the S$ruti answers issjfjftr: Brahmasahs thafc, he who 
is established or firmly grounded in Brahman by obtaining direct vision 
or knowledge of Brahman. (Aparoksa jfianam) he alone, Amritatvam,
immortality, mukti. Eti, gets, obtains. This shows that all areentitled to
mukti whether house-holders or Sauyasis provided they have realised Brahman.

1 . There are three branches of (the tree called) 
Dharma. Sacrifice, study and charity constitute one 
branch. Austerity is another, and to dwell as a Brahrna- 
ehann in the house of one’s preceptor, always mortifying 

t- the body, while so dwelling, is the third. All these are 
blessed and obtain the worlds of the blessed. But the 
God-absorbed alone obtains immortality (Release).

Mantra 2.
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■J?rrTfff: Prajdpatih, Visnu. afg^Lokan, all colleciion of words, entire liter
ature. ?i*<5UTil. Abhyatapat, found’ by analysis, brooded over (thought out what 
were the most essential of these) o.-stilled the extract. %>■?(: Tebhyah, from 
them. Athitaptebhyah, analysed, brooded over, being so distilled, et#
Trayi, Three-fold. f?3jr Vidya, knowledgre, viz., the Rig., the Yajus, and tiie 
Santa Vedas, u w T fl Samjrasraval, issue d forth, became manifest, at Tam, 
her (the three-fold knowledge). ‘SUWCf. A bhyatapat, analysed, distilled the 
extract, Tasyah, from her (three-fold kno.vledge). 3riM?fsrrar. Abhitaptayah,
front so distilled, qsrrrif Etani, these, xr̂ Brntr A ksarani, syllables. rnncra'-d-' 
Saniprasravantah, distilled out, fbwed out. 5j: BltOh, Blittlj. gar: Bhuvah, 
Bhuvah. Svah, svar. ?t^ Iti, tiius. I an, them, Abhyatapat,
distilled out, the extract. TtbhyaJj, fro>;n them. =5rf*refnr«i: Abhitap.
tebhyah, so distilled. f̂fcRir: Omkarat, the syllable Om. usjTOTil Samprfts- 
ravat, flowed forth, fr* Tat, that. tm'Ya.tha, like, Sahkuna, with
stalk, with needle. Sarv&ui, ill. 'Ttjfid' Parnani, leaves.
Samtrinnani, are attached to, are pie ced (the root of this is 315; to pierce, to 
cleave), tp* Evam, thus, tjfffr Etena, by this. t?fp̂ rU3T Omkarena, with Orn. 
BTT Sarva, all, w!:ole. TT5i Vak, speech, dtpcir Samtrinnff, is attached.

Omkarah, the syllable Om. ^  Eva, only. gg I dam, this, gtl Sarvant. 
al).

2. Vismi distilled the entire literature. From that 
distillation flowed out the triple Vedas. He distilled them 
again. From that distillation were extracted these three 
syllables Bhul.i, Bhuvah, Svar. He distilled these again. 
They being thus distilled, came out OM. As a needle 
pierces all the leaves, tlms by this syllable Om is pierced 
the entire speech. Om is verily this Full, the Perfect One. 
Om is verily this Full, the Perfect One.

MADHVA'S COM MEXTAltY.

(It has been mentioned before that the worshippers of individual Siiman and of the 
entire Hainan get swarga and Release, respectively. This Khanda shows who got Mukti 
and who get merely Swarga).

The Mayavadins say: the duties like sacrifice, study and charity belong to the 
householders; the duties like austerities, &e., belong to the Vanaprasthas, the duties 
of perpetual celibacy and studentship belong to the Nais(hika Bralimai hirins. All these 
three classes of people, attain by means of the aforesaid duties, to the regions of the 
Virtuous. The remaining fourth not mentioned by name in the b’ruti is the Parivrat who 
stands firm in Brahma, in the right manner, and he obtains immoriality, which is something 
beyond and distinct from the regions of the Virtuous. According to these Miyiivadins 
the mukti is only for the Naimyasin. '

This view is Contested by the Commentator and he quotes an authority to that effect.
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Bo it, is said :— “  The persons belonging to any one of thr four 

asframas, get by the due discharge of tFeir duties, to the reei'ons of the 
Virtuous. But all these get release, by the knowledge of J r  ah man alone.”

(The due discharge of Sannyasa also leasts to the regions a? the Virtuous ancl not 
neeossarily to Moltsa. And when a person, whether a Housnioldor or- a Snnnyasi gets 
Brahraa-jfiAna, ho gets MobsA.)

(The Struti says that Omkiira was-distilled fromiil the Vyihyitis, The commentary 
now gives the reason for the same.)

Omktei is the name o f  Brahman <of the all Full and possessing 
perfect and excellent qualities). It is the essence (at,man) of all speech, 
because by explaining it (Analysing and eipanding it) All-words are evolv
ed and explained, thus it is Ilie essence d  all speech.

(The Sruti says Omkara eva dam 8arvan...0mk&ra is all this. The commentary 
now explains this. The above phrase (.does not mean that Omkara is this all, for palpably 
all is not Oin, nor does It moan all words care Om, for that also is not quite accurate. So 
the commentary takes the word idam as cfua'ii'ying the word'sarvaui.)

This Omkara, thus praised in the Sruti, is the Sarvam or Full of 
all excellent qualities, full of all meanings. In fact Sarvam means Full 
also. (Thus it follows that this Omkara denotes also the fullness of every 
thing).

(Says an objector Tho word Sarvam is in the neuter gender and so cannot refer 
to Ota which is masculine. The reply to this is that the change of gender is a Vaidic 
license. Or the word Sarvam is in the neuter gender, simply because neuter denotes all 
genders : and so it is taken here in the masculine : and thus there is no anomaly.)

As it is in construction with Sarvam there is no anomaly of gender. 
Moreover Sarvam also means there superiority. Thus Om is superior ty 
everything else. And this superiority lias been praised in the previous 

‘ passage yathft sSafikuna, it shows that Omkara is praised as superior to 
everything else.

(Omkara is said to be the essence of the Vyahyitis. As the Vyahyitis are three So 
also Om has three letters. As tho Vyahyitis are the essence of the three Vedas, sc 
Ora also is tho essonco of the three Vedas.)

Orp is the essence of the Vyahyitis; thus A is the essence of Blurb, 
U is the essence oE Bhuvnh, M is the essence of Svar, respectively.

(In the sentence PrajApatir lokdn abhyatapat—trayi vidya samprasr&vat, the prima 
/ueic meaning is that the brooding of PrajApati and the Sowing ant are one and the same. 
The commentary removes this misconception)

As says a t e x t “  The abhitapana or brooding is the knowledge— 
this is the essence o f  that— il does not mean anything else here. Samprus- 
rava means that knowledge, that sight, (seeing a thing as the essence of u 
thing) of the Supreme Brahman.

(This sets aside the view that the Word PrajApati here means YirAt or KAsyapa. 
on the contrary, it means the Supreme Brahman.)



|Says an objector:—If by Praj&pati you take the Supreme Brahman here, how do you 
say that a certain idea rose in His mind, for His knowledge is eternal, and does not arise 
at a particular point of time. To this the Commentary answers:—)

As says a text:—“ Though the Lord is eternally Omniscient, yet 
when as a pastime, He manifests that knowledge, then it is said HE 
brooded over (abliitapat), otherwise it has no other meaning with regard 
to the Supreme Self.”

(Say* an o b je c t o r A c c o r d in g  to your interpretation, only three .Gramas are 
mentioned, and not the fourth, for you take the word Brahmasamstha not as the name of 
the fourth or the Sunnyasa asrama, as we do, but as meaning one who has Brahma 
knowledge. How do you get the fourth Asrama ! To this the Commentary answers :—)

The fourth or the duties of a Satiny asm are included in the word 
Tapas of the first mantra. It includes both the Vanaprastha and the 
Sannyasin.

“  All the Atbamins, whether householders, or Vanaprasthas, nais- 
thika Brahmacharins, or Sanny&sins, if they are ignorant of the Supreme 
Brahman, (hut otherwise duly perform the duties of their dramas) get the 
regions of the Virtuous, but those alone who have got the intuitive and 
direct vision of Viijim, get Immortality, and not otherwise.”

“ By sacrifice, study and charity the householder verily goes to the 
region of the Moon, (Soma Loloi). The Yatis (Sannyasins) by austerity 
go to the region of the Sun (Sfirya Loka), especially the four kinds of 
Sanny&sins, (namely, Paramahaihsas, Haiiisas, Kutija and the Balmdakas.) 
The Vanaprasthas by austerity alone go to the regions of the Kisis, the 
perpetual students (Naishthika Bialunaeluuins) by the mere service of 
their teachers, go to the regions of the V&lakhilyas. But if they see 
the God Janardana, directly ; then they attain Immortality (Mokija1. but 
not otherwise.”

No one gets Immortality (Moksa) by mere Satlny&sa. As says a 
S ruti:— “ By knowing Him thus alone one gets here Immortality, there is 
no oilier way to attain i t ” (tweta., III. 8.). So also the words of Lord 
Badar&yana (Vedanta S&tras, 111. 3. 18.) “  Knowledge only is the means 
of Release, as seen from the emphatic statement.”  So also the Lord 
(in the Bhagavata Pur&na: ) “  Nothing compels me so much in granting 
Release, as Love. The due discharge of one’s duties, the Safikbva, the 
Yoga, the sacred study, the austerity, the renunciation (Sannyasa), the 
charitable and religious works, do not bind (oblige) me to give Mukti,
0  Uddbava!”  So also in the Gita— “ Nor by mere renunciation 
(sannyasan) doth he rise to perfection.”  (III. 3.) So also the isruti :—  
“ His sons take his inheritance”  shows that even householders obtain

zi a d e t A v a , x x i i i  k h a n v a. vS|| ̂
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Release, for the above text refers to the division of inheritance left by a 
mukta person, who was a householder. It also shows that the house
holders also can get Jiiana. So also says another text:— “  The Release 
is certain for persons of all castes and stages (athamas) through knowledge 
alone, yea even of the out-castes and of the immoveables, but still the 
Yati (Sannyasin) is the best, for Renunciation is the means of getting 
moksa specifically.” As says a text:— “ Having well ascertained the true 
object, through the knowledge obtained from the study of the Vedas, and 
having purified their nature by renunciation of fruits of action and due 
performance of duties, the Tatis, &c.” (Mundaka, III. 2. 6.)

T  w enty- F o u rth  K han d a .
Mantra i .

a & N i f o f t  w z & t  m r - . w & K  w r w i  m & r -

W> e r f f  FTTT; ffcT  ^  T O  *

n r  ii
WSP=irfjjTt: Brahmav&dinah, the enquirers about Brahman, the disciples 

(who inquire about the Supreme Brahma from their teachers). Vadanti,
declare, ask (from their teachers). *i?j Yat, if. spjfir Vasftnam, (under the con
trol) of Vasus. sjfrTH*ni PrAtahsavanam, sacrifice in the morning, morning- 
oblation (as the Bhuh loka is ruled by Vasus, therefore, the Vasus are the 
dwellers of Bhuloka). Jtffrai RudrAnam, belonging to the Rudras (the antariksa 
loka is dwelt by Rudras, because they are the lords of antariksa who get 
the oblation given in the midday) MAdhyar.dinam, midday.

Savanam, sacrifice, oblation. mftHiHT AdityanAm, of the Adityas. fipmr 
Visvesam DevanAro, of Vlivftdevas. (The heaven is ruled by those who get 

the evening oblation), s* Cha, and. fd term  Tritiya Savanam, third oblation i 
(As all the three worlds are kept under control by the Vasus, the Rudras, the 
Aditya and the Visvadcvas) respectively and fully occupied by them. 3; Kva, 
where. ?nf Tarhi, therefore. arsUTPura YajamAnasya, of the sacrificer (learned or 
ignorant), wrap Lckah, world (for which he sacrifices. Bhuh, etc,, are kept 
under control by different devas). Hi, thus, rf: Sah, lie. t|: Yah, who. 
d Tam, him (the way which will be described hereafter) Nn, not. rTSJP? 
Vidyat, knows ftpr Katham, how. gmrs Kuryat, should do. ftdWfVidv&n, 
knowing, .ftiftcr Kury at, should do.

1 . The (pupils) inquirers of Brahman ask their 
teacher— “ If the morning oblation belongs to the Vasus,

vi CllllANDOatA-nPAXlSAt). v il ,
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ii oblation to the Bud ms and the third oblal kdUkd 
iyas and the Visvadevas (and consequently the three 

worlds the earth, the intermediate world and the heaven 
are already occupied by these devas) where then is the 
world of the sacrificer ? lie  who does not know the me
thod of attaining the world, how must he proceed with 
the sacrifice, etc., (since he does not know the method) there
fore let him learn how to perform it and then perform it.

M antra  2.

^ r f ^ T  *3 T H H R  (I ^  II

5Tf \  ^ T K q q i ^ T  3 ^  33 T O H  ^TT W V T T  \ \ \ \ \  

|  \  W  \ \  ^  i t  \  W T f f a  II 2 It
Fura, before, hr: Pratah, morning. AnuvAkasya, of the

song, chant (the whole word prataranuvaka means the matin chant.) TrrafiUHHT 
L pakaranat, commencement, beginnings Jaghanena, behind. rTHiTwai
Garhapatyasya, of the household altar. 3 '?i!:!jJ3T: Udanmukhalj, looking to
wards the north, facing the north. Upavisya, sitting down. TRW
Vasavain, addressed to the Lord Visnu residing in the Vasus. UR Sfima, the 
Sama hymns. ?rf£f«Trstt!T Abhigayati, sings out (the following songs), wwigp; 
Lokadvaram, the door of the world (earth) the door by which may 1 attain the 
earth, smTUT ApavanpQ, open, Pailyema, let us see. WT Tva, thee.
TT Vayam, we. rrs*ira Rajyaya, for the sake of kingdom (that we may rule 
ou earth). The prolated A of ra is chanted 7 times with the seed mantra “ hum ” 
inserted in the middle, viz., ra a a a hum a a a, the prolated aof jya 3  times, etc. 

Iti, thus.
2 . Before the commencement of the matin chant, sitting 

facing north, behind the household altar, he sings the Saman 
addressed to Visnu dwelling among the Vasus thus .-— Open 
the passage to the world of the Vasus, so that we may see 
Thee and obtain terrestrial glory therein.

Mantra  2 ( 6 )

m  i f i f t  q f ^ i M d  <- f r e ,rk m  ^  i f
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mq Atha, then, ajftftf juhoti, sacrifices (to the fire) with the following 
mantras, 33: Natnah, adoration, salutation, hail. 3Tir*t Agnaye, to agni, viz., 
Visnu (who is called Agni, the devourer). Prithivtksite, dwelling
on the earth. srtTrrgw Lokaksite, dwelling in the worlds. Lokam, world,

Pp’^w iatc fi r me. % Me, to me znmnrra Yajam&nfiya, to the sacrifice!-.
Vinda, give, obtain for. Esah, thus. % Vai, verily. *t3P?R!3( Yaja- 

mftnasya, of the sacrificer. strap: Lokah, world.

2(6). Then lie offers oblations in the tire saying-— “ all 
hail, 0  Vi?nu, dwelling in lire, dwelling on the earth, dwell
ing in all regions. Lead me, thy worshipper, to the place 
appropriate for me, to that which is verily the world of the 
pious. (Lit. This is verily the world of the pious).”

M a n t r a  ( zc.)

«

qtrrfin EtAsmi, I shall go. Atra, there. *r**rpt: YajamAnah, the sacri- 
ficer, the worshipper, 'rrprtfr Parastat, after. r̂r’T'T Aytisab, of the life, vis., 
when the life is over, rhis refers in the case of (wrtrsRTPtt Aparoksajnanin) 
the falling olf or dropping down of the final body. In the case of others, ordi
nary death. f̂TSt SvaliA, take (this). VTOft Apajahi, cast back. Parigham, 
the bolt, the hindrance to the attainment of the enjoyments of the loka. st% Iti, 
thus. 3* ^  Uktva, saying, Ultisfhatl, rises up, let him rise up. tr&
Tasmai, to him w ? : Vasavalj, the particular forms of the Lord Visnu dwell
ing in the Vasus, they being gracious. jrrcpmPT Pr.itah Savanam, morning 
oblation, all rites performed in the morning. tfsprs-?T% Samprayachchhanti, 
fulfil, cause to be performed without hindrance.

2(c). After my life is over may I, the sacrifice!-, g o  

there. Svahfi. Then having said “ Remove the obstacle,
O L ord !” let him rise. For him the Lord, through the 
Vasus, makes perfect and complete his morning oblation.

M antra 3 .

tIj x  HTTnf̂ TPrfcT 11 vs u 
oTn+sr^niT  ̂ ^ 33 ^
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--CUT 1 uOi, before. M&dhyandinasya, of midday. TMJTfq Savanasyn,

' on. syr^TaFe? Upftkaranat, commencement. 5Ppw Jnghanena, behind. 
- 1 IW Agtiidliriyasya, the Agoidhrlya altar (Daksinflgni). Udarh-
uUhnh, North-facing. 3<im3 Upavisya, . sitting. ?r Sah, he. %jf UTS 

'amsania, the Sflma hymns addressed to Visnu dwelling in the RQdras 
;ji4 i 'TU Abhigfiyati, sings out. LokadvSram, door to the world,
v rn fr f Ap4v*rDO, open. qfyjjJT Pasyema, let us see. f̂ T Tv a, thee. qai Vnyam, 
we UTW*T Virajyaya (another reading is Vaiiftjyaya), to obtain
' - ■ eignty of the intermediate world.

* 3. Before the commencement of the noon oblation,
vhe sacrifice! sitting down behind the Daksinagni altar, and 
i king towards the north, sings the Raman addressed to 
 ̂ dwelling in the Rudras thus:— Optai the passage to 
1 • world of the Rudras so that we may see Thee and 

"butin. astral glory therein.
Mantra 3 a).

mi s j f t fri d r r r  =rre% ^ m t  %
T'dRRTq 1  utfqi UTdlftn || £ ||

q^rTRrr^q: JFqifTSq^f^
q^rfrfgfrT rYf=k T& t ll?dl

Vayave, to Vayu, Visau called Vayu, the giver of life (?rrg Ayu) 
and Wisdom (* Va.) Antariksaksi{e dwelling in the into mediate

, o the, rest as above.)
3(a). Then he offers oblations in the fire saying:

All hail, 0  Visnu, dwelling in the Rudras, dwelling in the sky, 
dwelling in all regions. Lead me, Thy worshipper, to the plac e 
appropriate for m e; to that which is verily the world of 
the pious. After my life is over may I, the sacrificer, go there. 
Swdia! Then having said “ Remove the obstacle, 0  Lord,” 
R‘t him rise. For him the Lord through the Rudras 
makes perfect and complete his midday oblation.

M antra  4.

fr r - f x jh n  R m rrW q ft n r< >i
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facfon h r  ii
? # « « ?=rm I riliya savanasya, third oblation, evening oblation. Wf/T#*'*® 

Anavamyasya, oi the Ahavamya altar. snfft̂ T AcJityam, Vis iu dwelling in the 
sun. V w  Vaiiiyadevam, addressed to Viivedcvas. t̂(rstlT3 SvArajy ; i, 
for celestial glory, qn in sn  Samrajyflya, for perfect glory. fjjfefifrTmt Oink- 
sidubhyah, dwelling in heaven, srqgfj Apaliata, cast back, remove, aRpra *q«fr 
\ agflarnAtram (equal to YajftatniUram), the saviour (*T I rj) of the make: sr-
ma), of sacrifice, W2., Visqu who saves the Yajamflna. Yajfiama is the tame 
word as Yajamiua He who saves the Yajfiama is called Yajriamitra

L Before the commencement of the evening oblation, 
the sacrificer sitting down behind the Ahavaniya altar an ! 
looking towards the north, sings the Saman addressed to 
Vismi dwelling in the Adityas and in the Visvedevas the.
Open the passage to the world of the Adityas and Visved • 
so that we may see 'Thee and obtain celestial and supreme 
glory.

Then he offers oblations iu the fire saying :— All hail,
0  Visnu! dwelling in the Adityas and in the Visvedev ic. 
dwelling in the heaven, dwelling in all regions, Leah me,



T^terworshipper to the place appropriate for me, to that 
•vhifh is verily the world of the pious. After my life is over 
may T the sacrificer go there “ Svaha.” Then having said 
‘ Remove the obstacle OLord,” let him rise. For him the 
Lord, through the Adityasand Visvedevas perfects his even
ing oblation. He verily knows this Lord called Yajnamatra, 
i he Saviour of the pic;is ; who knows him thus, who knows 
him thus. ‘ *

' MADHVA’S COMMENTARY.
fin the previous Khaiida has been taught the meditation on the Lord called Human, 

* if! Giver of Heaven and Release. Now l* taught in the shape of a dialogue betw.im the 
pupils and teacher, meditation on the Lord through his form* of Vasus, etc., established 

a portion of the S.-ima Vodu. which also by removing the obstacles conduces to the 
iHnlnmont of Refoase and leads 1 0  tho sovereignty in the wealds called earth, etc. Lest 

. rtnoOM make the mistake that the offering c»r the morning, midday and evening oblations 
am given to the well-known Vasus, and that they are prayed to in order that they 
i iy unbolt the door, the Commentary says : —

By praying with the Mantras “ Loka Dv&ra, &c.,”  to the Lord God 
! lari residing in the Vasus, Rudras, Adilyas, and Vidvedevas and called 
..Wo by those names, the sacrificer gets heaven, if lie is ignorant, and 
release, if he is wise. By no other means can the higher worlds be 
>1 tained.

(Even the attainment of high worlds like tho intermediate, heaven, (be., depends upon 
io worship of the Lord Hnri alone. The difference Is, if he is worshipped with knowledge, 

then moksa is gained, if ignorantly then'worlds higher or lower.)
To be eminent in earth and have glory here is called Rftjva by the 

•vise, to be eminent in the intermediate world is called Virajya, to be
eminent in heaven is called Svar&jya.

(But it has been said that the wiso got Moksa in those worlds. How is that? Kor 
he worlds of the Release arc Valkuntha, &e ? And those world-names are not used here. 

T ui also it Is said that one must go to the Hveta dvipa, and see the Lord there, in order
Mok?a. How then can n,on get Moksa in these inferior worlds, like earth, ote. To 

I n tho reply is that some Released souls remain in earth, etc., even after Release. They 
refer to so remain, instead of going to Vaikuntha. But they also must make pilgrimage 
■ he Sveta Dvipa, before getting Release. #

Even in these (earth, sky and heaven) there is Release for some 
special persons. They, however, go to fjveta dvipa and after seeing the 
!x>rd Vi§nu there and being permitted by Hirn, they remain on this earth, 
etc,, enjoying happiness, and free from sorrow, as released souls.

(It is now established by quoting an authority that the Lord has the name of Vam, 
. Itya. &c.t-

The fsruti (R ig Veda, X 82.3)— “  He who one alone bears the names 
t i all the Devas,”  shows that the Lord alone 1ms the names of Vasu, etc.,

( ( (  || )|J I t  A D n Y A Y A, X X I V  KHAtiVA.
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litso. ( These are primarily the names of the Lord, and secondarily applied 
to the Devas.)

Admitted that the person who desires release should pray to the Lord, why should 
f he person who doos not want release, but heaven only, pray to Him, when he can j * 
rhes,s higher worlds, by praying to the presiding deties of those worlds, namely, to V;r 
etc. To this the Commentator says that all prayers are really offered to the Lord ; with 
this diterance, that some are addressed so consciously and wisely, and others unc. r 
ociously and ignorantly.)

Says the hHta (9. 2 0 ) :— The kuowersof the three, the Soma-dri nkera, 
the purified from sin, wor-hipping me with sacrifice, pray of me the way 
to heaven ; they ascending to the holy world of the Ruler of the Shining 
Ones, eat in heaven the divine feasts of the Shining Ones.

This also shows that the Lord alone is to he prayed to for granting 
these worlds and not any lower being.

(But if the persons desiring Svarga also must pray to the LoM, how is it their reward 
is temporary only, and they lose heaven after some time. To this the comment,ar , 
says

They obtain a limited world which comes to an end, because the • 
knowledge of the form o f the Lord, (and conception of the Godhea d 
is not perfect and complete, and because they have attachment and 
prejudices still alive.

As says the Gita (9. 2 4 .) :------1 am indeed the enjoyer of all sacri.
flees, and also the Lord, but they know me not in Essence, and hen e 
they fall.

(This shows that through partial knowledge of the Lord is attained a temporary 
Svarga).

So also the Gita (9. 21): -They, having enjoyed the spacious heaven 
world, their holiness withered, come back to this world of death. Follow!-, 
the. virtues enjoined by the three, desiring desires, they obtain th< 
transitory.

This shows that desiring desires or attachment also leads to a transi
tory world.

By merely not knowing that VLrm is the highest and thebe- ', 
one goes to blind darkness, what to say of those who hate Him or hate 
Brahma, etc. Those who do not know the gradation and difference between 
Devas and Devas; and between all the devas and the Lord Vi9nu, also g< 
to darkness from which there is no extrication, (easily).

(Let it bo granted that there is darkness for one who hates Brahma, etc. flu 
da rkness the fate of those also who worship them but have made mistakes in their w. - 
ship. To this the Commentary replies):—

If anyone has done any offence with regard to these, he verily goes 
the lower worlds, (though not to the worlds of darkness, been
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■ ■■ offence was not premeditated). By not worshipping them at all, 
is born beyond the pale of the four castes. Fie who does not 

perform all religious rites correctly and properly, does not go to heaven.
who does not possess direct vision of the Lord (Aparoksadrisi; can 

never get Mok>a or Release.
. an objector Admit feed that a person possesses the knowledge that Hari is 

1 hr ghost, and that such a person is also generally free from the faults mentioned above, 
suppose some of those faults happen to occur in such a person, will these faults destroy tint 

r ib uf his good works, and will he go to hell like other persons who have constantly such 
ini perfections. To this the Commentary s a y s ) •

When a'person has the above-mentioned good qualities (accom
panied with the knowledge that Bari is the highest) and if subsequent 
(anils (hatred of Brahma, See.) should occasionally and subsequently mtir 
his character, such faults can not produce their effect (i. c., can not degrade 
that man to hell). Tney can produce their effect in two eases (namely, if 
the r-craon is ignorant of Hari being the best and also is full o^batred), 
together with hatred with Brahma, etc., coupled with ignorance of their 
gra t non, in these two contingencies only there is fear of hell. (In other 
wo: it is hatred of Hari and hatred of Brahma etc., Which leads to hell.)
There is uo Release for those who have liot got direct vision AparoksadrisL- 

Those who have got hatred for good or attachment for contrary 
oh j<. never get direct vision of the Lord. They get it only then when 
» Uacb tent for prohibited objects is destroyed, and they have become dis- 
g ismr! with all objects, worldly or other worldly except for divine objects, 
and when they are full of devotion and are- always without HEEDtESSXFas 
they see verily the Supreme Hari. By heedlessness is meant non-forget- 
.fsdne&> of the Lord Visnu, remembering him always, discarding false 
m . Jge, studying scriptures, always being active, studious, hearing 
.- icr scriptures, and thinking over their meaning that is to say, studying 
scriptures intelligently, by constantly hearing them and by being energetic, 
renouncing all prohibited actions and always performing one’s own duties, 
i .!i;- K what is called “ want of heedlessness.”  The scriptures are the five 
' • " im only, namely, the four Vedas plus the Bharata, the Panchar&tra, the 
vj! iginai Bim&yana, the PurAnas called Bliagavata'i.e., dealing with Lord 

:T - ; alone- These (Bharata, Pancliaratra, &o.) are called the fifth Veda.
<T!,a 80nte,,TO “ reul0Te tte does not mean “ remove tho sin which is an

■ l-.oww to the attainment of tho worlds prayed for.” its true meaning is thus given in 
tin commentary)

,nere are three ancient Motes (or “  rings pass-not ” ) between the 
’ • >rlds, and they prevent the passage from one to the other, these
dings-1 ass-not or) Motes or called Parighas or bolts



vijnu residing in fire, etc., when appealed to, removes this obstacle.
(But.it is objected, we living on earth do not see this mote, this bar to 

passage from one plane to another. How do jou say that there is a mot® which proven it 
the souls from coming on this earth ? So far as this earth is concerned, we can eon 
ly say there is no such mote. Nor can you say that this mote is invisible, so long . the 
man is alive, but becomes visible when he dies. All beings do not pray in the mannot i.„ . 
down in this book, how is it then that they are born on this planet, and are not prevent 
from enter?!-,g it by tho mote spoken of ? To this he Commentary says:—)

After death when the souls want to go to those places where jo\ in 
to be experienced, tins moth is met with successively, one after the oilier. 
When these motes are removed by Lord Vi§nu, through Jdiese pi worn, 
then the sacrifice!- attains earth, etc., to enjoy the happiness and Mukh.

(Thus these motes are round a particular plot or locality on these three plane : < tie 
servo to exclude all pain and evil from that limited circle. These places are regh v  <>t 
enjoyment and are called heavens. On the physical plane also there is such a 
which is fenced round by such a mote; so also there are such heavens in tho astral and 
mental planes, the £ ntariksa and Svarga lokas. Tf it be asked, that the physical „oav..-ji 
ought to l>», visible, at least to all human eyes ; the reply is that without the grace 4  Lord 
Visn.ii no one can cross the mote ; nor can lind out the existence of this pli ysicai p,> r <di\,c 
oven.)

The phrase Yajnasyamatra means tlie' Lord Hari because He . i o. 
Saviour of the performer of sacrifice. The word YajiimnA, means ”  th 
performer of sacrifice” (ma means performer). Yajiiamfttrft means kite 
Saviour ftrft means Saviour) of Yajiiama, (tlie sacrifice!). That devotee 
alone who knows Him thus, goes to heaven (Svarga) if lie is ignorant o 
attains mukti, if he is wise.

CM-lANDOGY A-UPANtSA D, vQ J
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Asau, that, who is perceptible to the vision of the illum ined sage. $ 

V a f indeed, alone. %rrftt?T: Adityah, the sun. A d i— beginning, ta=a il-pe rvad ing, 
-.isdorn,— the whole w ord means “ the eternal, a ll-pervad ing wisdom. ’ 

j- Devamadhu, honey to the Devas. “ M ad h u  ’ here means happi- 
*: — “ devam adhu” means “ the g iver of happiness to the D evas.” ^  

J V : .. of him, of the Lo rd  called A d itya  and honey. Dyauh, heaven. 

j£rj, because she is  all resplendent, “ dyau  ” means light, f5ri possesses 

light and dwells in heaven, therefore she is  called Dyau. qT Eva, indeed, 

-a. .“isrt^r: Tiraschinavarhsah, cross-beam, it is a name of ^rl, because by 

her prostration (tira& h ina) and devotion and obedience, she has brought 
the I ord H a ri under her control. (VamsSa=vai$a, control). sr^sfV^r Anta- 
■k; m, the intermediate re g io n ;  the V 4yu  is so called because he alw ays 

sc-s. the Lo rd  H a ri within h im self (antar=dnside, ik s a = to  see). The 

V i '. ”, or air is called antariksa because lie m oves in the sky. tangr ApQpah,

: cells; “ a p ” means the apyam, the goal, i.e., the Brahman, '‘ u p a ” near.

lie  near to whom  or in whom, Brahm an always resides is apupa. n O 'W  

M ancbayah, the rays : the R is is  called M a rich i and the rest, dw elling in the 

rays of the awn- PuttrSh, sons, m akers of honey, the honey dw elling in

the h ney cells is  the son of the bees, as produced by them.

1 . That Lord is verily honey to the Devae Sri is 
■ ike the cross-beam. Vayu is the bee-hive. And the Risis 
Marichi, etc., the sons (or the honey-makers).— 154.

Kite.—That Eternal, All-pervading Wisdom alone is the perfect joy, that supports the 
IX ,• v  His spouse Sri, the Refulgent has brought him under her control by her obedience, 

jn  His beloved Son, is always absorbed in t,ht ontemplation of His glory, for He is the 
irle in which the Lord always dwells. The s..^o« Hke Marichi, etc., are His children.

M an tra  2.
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