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ta man weditate.  gfar Saivada, always, g Samah, Sama, equal;” impar-
tial #a Tena, therefore. gm Sama, (he l'lrtrmmum the same, a7 mF af
gig gfd Mam parti, Mam prati iti, towards me, towards me thus (thinkall), %y .
Sarvena, by all, for all. g: Samah, same, equally, & lena, tl:e:'cﬁgr:::.‘ HIR
Sama, the llarmouia’us.. ) . :

1. Now then let a man meditate on that Lord called

the Sun and residing in the sun, having seven forms and
called Adma Because He is- always ~the same, timlefel'e
He is calletl the Sima. Every one equally says - Hf, looks -
towards me, He looks towards me, " therefore He is f-{;lled

the Sama, the Harmonious.—-115. -
MANTRA 2
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gfegsr, Tasmin, in that (Vison having seven f. wms and dwelling in the sun),
IR Imaoi, these. gy Sarvani, all. yarfa Bhotani, creatures; men, animals,
ete. wAEAENA Anvayatani, refuged, dependent g Iti) thus.  Fmre Vidyar,
let him know, let him meditate, #eg Tasva, of that (sun). yq Yat, what.
gur Purd, before. ggare Udayat, rising (212, the time before rising, in that time),
&: Sal), He. figr: Hiikarah, Pradyumna. gy Tat, Him (dwelling before sun-
rise). e Asya, of Him, re., the Lord called Sama. qap Pad wvah, the animals,,
TN Anvﬂy;lttal_:, refuged. wemrg lasmat, therefore. ¥ Te, Ul éy. fsiin
Hinkurvanti, Unter Hin.  fegroaf@a:  Hinkarabbajinah, (hey) ' shate  the
hinikara, fe., they are dependent upon and protected by Pradyumita. fg Hi,
because, wawy Etasyn, of the Lord iu the sun.  gpg: Samnal, the Lord . calléd ey
Saman ] 3 Mo
2. Let him meditate thus *“ All these “heings ‘are
refuged in Him.” Pradyumna is that form of Him which
exists in the time before the sun rises. By that form all
animals are protected. Because they are protecied by that
form of the Harmonious ealled Hinkara (Pradyumna) there-
fore they utter hin before the sun rises.—116. !
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: Atlm, now. ag Yat, which (form), guarfEx Prathamodite, in the
-ﬁ‘rbt risen (residing). @: Sah, He gy Prastavah, Vasudeva g Tar, that
Tig Asya, of His. gaeam: Manusyah, men. srrrsm \nvagailah refuged, depen-
dent. geqra Tasmat, thercfore  J Te, they, wegiaamm: Prastutikamah, desir-
ing praise or love, undertaking-, enterprize. gavHTar: Pragamsakamab, desii-
ing celebrity or praise. waERTERT: Prastavabhijinab, dependent on Prastava
(Vasudeva)., & (i, bccnu:e_. mgey Etasya, of tlus Lord in the sun.  gren
Samnral, of Harmonicus.

3. Now that aspect of the Lord which is in the time
‘when the sun has first risen is called Prastiva (Visudeva).
On this form of His all men are dependent. And because
they are refuged by this form of thé Harmonius called
Prastava, therefore, they love all enterprize and desire
‘praise.—117.

MaxTrA 4,
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gg Atha, now, =g Yat, which. <ragamal Sangavavelayam, the li
when the cows have been milked and are allowed by the cowherds to suckic.
their youngs, 7., when the cows are together with their ealves, fe, 3 muhurtas
after early dawun or about 24 hours. & Sah, He. wmfa: Adih, Varaha called
Adi. Aq Iat, that. wem Asya, of His, ggpfit Vavams, the birds.  gearasim
Anvayattani, refuged. gera Tasmai, therefore. s T ani, they, sigiReg Au-
tarikse, in the sky. sameymfy Anarambhapani, without support. mﬁda_\'a,
holding. =rears Atmanam, themselves gfigafesq Paripatanti, fly about, amfz-
B .-’\dibh::_;u;i, dependent on the Adi or Varaba form. 7@ He, because.
wqeq litasyas, of tlis. are: Simaab, of the Harmouious.

4. Now that form which is in the time of Sangava,
that is called the Adi or Vardha. On that form of His, Birds
arve dependent. Because they are dependent on this form
of the Harmonious called Adi, therefore, they fly about in

the sky without support, holt Im(r themselves.——118.

Note.—~The bivds, perhaps, here mean Siddhas who by holding themselves (Adiya
atménam) that is, by seoli-vestraint and control of breath seguire the power to move
in the air. Who are masters of Khechnri Mudrdi. These Siddhas or adepts are higher
than men, but lower than Devas,  Since Vardha or the Lord of gravitation is their protee-
tor, they transcend the law of gravity and move about frecly from plauet to planet,
from stars to stars,
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ManNTRA 3§,

AT TG wAt | IgtoreEer I e
AT FHHT: AT Sy ars: e

w7 Atha, now. &§ Yat, which (form). meqr& Samprati,- just at, sorfedy
Madhyandine, in the midday, noon. @ Sah, He. gdftw: Udgitha, Naraydl_:_a.‘
qa Tat, that form, gex Asya, of His. ar: Devih, the devas, ssamasr: Anvas
yattal, refuged. qearg Tasmat, therefore. % Te, they. wwan Sattamah, best,
aragel Prajapatyanam, among the descendants of Prajapati. sftmanSa:
Udgithabhajinah, dependent on Narayapa. & Hi, because. aen Etasya, of
His, @grer: Samoab, of Harmonious, |

9. Now that form which is in the time of exact noon

or midday that is called Nardyana. On that form of His,
the Devis are dependent. Because they ave dependent on
this form of the Harmonious called Narayana and are His
worshippers, therefore they are the best of all the descen-
dants of Prajapati.-—119.

MARTRA 6.
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oq Atha, now. g Yat, which. 3% Urdhivam, after. seafeary Madh-
yandinat, midday. gra Prak, before. FqamE Aparabpat, afiernoon, &1 Sah,
He. gffgw Pratibaral, Aniruddha. g Tat, that. weq Asya, of His, wt:
Garbhab, germs. werasmr: Anvayattah, refuged. aearg Tasmat, therefore,
& Te, they. gffigar: Pratibrital, carried from (the body of the father to the
womb of the mother). § wy3@& Na avapadyante, do not become destroyed.
qiFgroms:  Pratibarabhajinab, dependant on Aniruddba. f& Hi, because
gaen LEtasya, of His, qr: Samnah, of Harmonious,

6. Now that form, which is in the time after midday
and before afternoon is called Aniruddha. On that form of
His all germs are dependent. Because they are dependent
on this form of the Harmonious, called Aniruddha, therefore
they are not 'destroyed when carried from (father to the

mother). —120.
Noie..—The germs or garbhas are those jivas which have failed to evolva themselves,
into Devas or Siddbas . (Birds) or men in one day of Brahm3i or a Kalpa. These Jivas are
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| carried from the old planet to the new planet hy Aniruddha., They are all :n a state of
© perfect unconsciousness. They become garbhas. The word pratihpitd of the Sruti is vary
expressive. Itshows the earrying of the germs from a dying out system to a just born
world. Aniruddha performs this funetion.

MANTRA 7.
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3' w7 Atha, now. @@ Yat, which. wef Urdhvam, afier. sougra Apardh-

| nat, afterncon, grep Prak, before. wgymmrg Astamayat, sunset. ¥: Sab, He
gq3: Upadravah, Nrisimha, & Tat, that. meg Asya, of His wruan Aran-
yah, wild beasts, the animals of the forest. seqramn Anvayattah, refuged.

- gear® Tasmar, therefore. § Te, they. ggy Purusam, men. zgr Dristva, seeing

- w% Kaksam, lurking or hiding place, a forest of dead-trees. 14 Svabliram,
a den, a hole. gr& Iti, thus (thinking that it will protect). Fggala Upadravaati,
run (towards them). gqgqafaq: Upadravabhajinab, dependent on Upadrava. fg
Hi, because, gaen Etasya, of His. wreq: Samnaly, of Harmonious.

7. Now, that form which rules the period between
the afternoon and the sunset is called Nrisimha. On that form
of His, wild beasts or Aranyas are dependent. Because they
are dependent on this form of the Harmonious called
the Nrisimha, therefore, they run towards the forest and

the dens, when they see a man (a hunter).—121.
Note.—These Aranyas are semi-human beings, which dwell in the caves and dens of
the dying cut world, They are higher than the Garbhas and lower than the Pitpis.
ManTra 8.
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g Atha, now. zw Yal, which. gumreafag Prathamastamite, at first
setting. ®a Tat, that. f9d Nidhanam, Safikarsana. a% Tat, that, wex
Asya, of His. fg¢: Pitarah, piris. s=rgsn: Anvayattah, refuged. aed®
Tasmat, therefore. ar@ Tan, them (pitrin). fRegfy Nidadhati, put down
( s O s _pigdan). fagaan&a:  Nidhanabhajioah, dependents on Nidhana.
f@ Hi, because. gqq Etasya, of His. meq: Samual, of Harmonious. g Evam,
thus, &g Khaly, indeed. o1§ Amum, that. s f\dityam, the sun {dwelling in
(he sun). @w®y Saptavidham, seven-fold. & Sama, Saman. Fereg Upaste,

one meditates upon.
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8. Now that form which rules the perlod when the‘aun'.'
hrst sets, is called Sankarsana. On that form of His the
Pitris are dependent. Because they are the- dependents of
this form of the Harmonious called Sankarsana, therefore, the
ignorant even put down the funeral cakes for them, Thus he
who meditates on the Lord called Saman, in His seven-fold

forms, residing in that sun, in this way (gets release.)—1 22

MADHVA'S COMMENTARY.

The author now mentions the meditation on the Lord, under seven-fold Siman.
. According to old commentaries the present chapter is thus deseribed :—“In the first
ndhyayn‘ among the five-fold, it has been explained how one ought to think of the
members of Sima as the sun. What is laid down now is that one oaght to think of the
sun as the complete Sama, with due regard to its members and then le ought to meditate
upon the seven-fold Sima." The old commentators have thus taken it to apply to the
visible sun. This is, however, incorrect. Because the visible sun i not always the same
to all, and it is not the refuge of all ereatures. These, however, are the attributes applted
to Adibya of this Khanda. Therefore, the Aditya mentioned here, ean not mean the
physical sun. So the Commentator S0y 8.

So also:—*“Let one meditate on the Supreme Visnu called Aditya,
residing ‘in the sun. He has seven aspects or forms, He is called Sama,
‘because He is always the same (Sima—same). He is called Sama also for
this reason, because (every one thinks that He -is his special beloved)
and loves him only. They say ‘“He faces me, He faces me.” Thus
because He is seen by all in one’s own direction, therefore, He is called
Sima, from Samya dristi or sameness of vision. 3

Objection.—The Lord Vignu residing in the sun, is not visible to all ; how is i¢ possible
then to say that because He is same to the eyes of all, therelore, He is called Sima # This
objection is answered next by the Commentator :—

“The sameness of the vision of all is with regard to the solar orb,
and Visnu is the cause of this ; therefore, all see Visnu or the solar orb in
his own divection. (Since He is the cause of the parallel rays of the
solar orb, therefore, He is the real producer of this sameness of vision,)
In this Lord Visnu alone is verily refuged all these ereatures. .

“ Before rising, this Lord Visnu is called by the name of Pradyumna
(Pra=belore...dya=light) He is the support of all animals, He is the self
on whom depend all animals. On rising He is Vasudeva similarly (and this
aspect of the Lord dwells in the risen sun). He is the refuge or support
of human beings. Similarly, the Lord in His aspect of Variha resides in
the sun at the time called Satgava (namely, when cows are takea to be
milked.)

At the Sangava time— &t the time when the rays are put forti; or, at the time when*
the calves are allowed to be with the cows the form of the sun that appears at that



}  time that is the Adi Bhakti, i.e., the syllable ‘Om.' This is the ordinary explanation of
tbiu word. It, however, i8 the meeting (sam) point of two planes or globes (gavah)
~~the astral plane which is midway hetween the Human and the Deva—8uoper-human but

sub-divine, _
In this form the Lord Visnu is the refuge of all Birds. Similarly.

“the Lord Vispu, called Nardyana, dwells in the midday sun, and He is the

support of the Devas, Next to it is Anirnddha, This is the aspect of the

Lord Visnu dwelling in the sun, after midday, but before afterncon. In

this form he is the support of ereatures who are still in the womb, and not

 yet born. After that, namely, in the sun which appears before sunset und

after afternoon, He is called Npi-Simha and He is the refuge of all wild
animals.  After that, the forin which appears in the setting sun, is called
Satikarsana. He is the refuge of the Pitris. This seven-fold Visnu should
he meditated upon. He who thus meditates upon Him, gets the Highest

Place (after) becoming free from the ocean of Samsira.”
Note—This describes an evolutionary period, or the Day of Brahmi. Just before

.snﬁ rlse, i. e., before the advent of man on this earth, animals appear on its surface ; and

the Lord as working through animals, from His seaf in the §un, is called Pradyumba ; and
the cosmic note of the animal world is hing, Then eomes humanity on this earth. The birfh
of humanity is poetically likened to the rising sun. The Lord working through men
from the sun ig called Vigu Deva. When throngh course of ages humanity evolves inte
psychic beings ealled Birds or movers-in-space, then is the period jost before the midday
of oreation, This Bird period of evolution has yet to come, When this period will dawn,
then men will possess the power of moving freely through space; going from one
planet to another; and not tied down to this earth, as they are at present. Whether
they will do so in their physical body or astral body will depend upon the amount of
evolution made by each man,

After this Bird period, comes the Deva period of humanity. The man is now fres
to move, not only in the physieal and astral, but through the Deva world also. It is at
this pericd that the Dovas mix freely with men, for men have become Deva-like. This is
the enlminating point of humanity ; and the Lord in this aspect is called Nirdiyana, Then
begins the decline. The humanity passes out from the world into the subtler regions. Tt
no longer exists on this physical globe, Then comes the gestation state, in the higher
plane, This state is called Garbha or womb ; and the Lord presiding over this state is
ealled Anirnddha. After that comes the manifestation of beings, hall men and half beasts,
These beings ealled upadrava—calamities, misfortunes, monstors, are on the astral plane
and'are called Avanyas or wild heasts also. These are the Terrible Ones, the greab
aalamities, The Lord presiding over them, is called Nara-Sinha, the Man-lion. When the
close of the Day of Brahma comes, these souls which are still on the subtler plang, become
the seeds of future evolution ; they ave called the Pitpis. The Lord presiding over them
{8 called Sankarsana. These Pitpis take birth on the new globe of the new systenm and
ara followed again in the same order by men, Birds, Devas, ete. But, what becamé of the
men who had evolved up to Devas? These helngs, either remain a8 rulers of the new world,
or pass out to higher evolution, Only the Garbhds, the Aranyas and the Pitris evolve
as a rule on the new globe ; and not the Devas, the Birds, and the men of the past Day.

The Commentator now explains the phrase * therefore they move in the ajr without

any support. "



. As Variba (the [Lord as Varﬁha) supports all, therefore the Birds
who are refuged in that form, ave capable of moving in space, mthont'
any support. £S5

[May not Variha denote gravitation that keeps all suns aml planets in their -pmw
'plaoes!‘ The Siddhas called Birds have the power of moving in space, hecaune they are

worshippers of the Variha aspect of the Lord.] ¥ Ay

The Commentator now explains the passage * 'l‘hnrernrr- they make the. snn&ds ot
hif...becanuse they nre shavers of this sdman,”
They make the sound hin, because they are dependent upon tha
Lord named Hinkfra (Pr adyumna.)
This also explaing the phrase ¢ shavers of hiikara,” i, e, vefuged in the Lond eslled
Hifkdra, :

The Commentator now explains the passage “ Pherefore they love prastuti and
prasansi.. because they ave sharers of Prastava.” The two words prastuti and pradafsd
are not synonyms, : ;

Beeanse men are dependent upon or refuged in PrastAva (Visadeva)

- therefore, they are lovers of prastuti, 4. e., of novel undertakings, adven.’
tures and enterprises, and of pradapsi or praise and celebreties. This
i8 so, because Visndeva called Prastiva is first of the Avatiras or
manifestation, and the presiding deity of praise and celebrity.

The Commentator next explains the passage “thercfore they are the best of tlle
descendants of Prajipati, because they are sharvers in Udgithi. The Devas have not

. become best merely because they are dependent npon and refuged in Niriyana, for then
the animals and men also would have beecome hest, because they also are dependent upon
and refuged in the Lord in His form of Pradyumna and Visudeva, and all forms are
equal in great The © ntator answers this objeetion :— :

Ths Devas have hecome the hest of all descendantis of Prajipati,
becanse they worship and meditate on the Lord as full of all perfect
qualities. This is denoted by the etymological meaning of the word
Nériyana itself. [t is this worship which hasmade the Devas pre-eminent

and nothing else.

An objeetor says how do you say that the Devas became best of all creatures by
the mere worship of Niriyana as full of all excellent qualities; when we find that in
Madhn Vidya etc., mention is made that the Devas became best of all creatures 'hy
worshipping Visudeva, ete. So the worsHip of Navdyana alone is not suficient. To this
I.lw Commentator answers,

It the other forms like Pradyumn®, Vasudeva, &c., are worshipped
as full of all perfect qualities, then such worship also becomes the wors
ship of Nirdyana indeed, and produces the same effect,

But how the worship of other forms can become the worship of Niriyapa, merely
by the fact that une worships a Lord in that form as full of all perfect and excellent
qualities ? To this the Commentator answers,

Because the word Nardyana means literally He who is full of all

excellent and perfect qualities ; therefore, the worship of any form with +
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the notion that it is full of all perfect and excellent qualities is the wor-
ship of Nardyana in its literal sense,

Ara weans evil, fanlt. Natara=nira, “free from blemish or fanlt.” Qualities in
which there are no blemish or faults, are ealled nird or faultless, excellent perfect
qualities, Ayann means refuge, abode. He who is the abode of all faultless, excellent
and perfect qualities is enlled Nirdyana,

Since the germs are under the special protection of Aniruddha,
therefore, they are not destroyed, though carried from the body or loins
of the father (to the womb of the mother). On the contrary, they in-
crease therein.  On the other hand, everything else like food, ete., enter-
ing from outside into the system becomes assimilated with the system
and is so destroyed ; but not so the germs when they enter the body.

But what is the u.utlmr:t} that the Lord as Anirnddha protects the germs. The
Commentator quotes a Sruti in support of it;

As says a Sruti (Rig Veda, X, 184. 1), “May Dhatd lay the germ
for Thee.” Because Dhitd here means the Lord Anirnddha and not the
four-faced Brahma.

But how do you kuow this ? Beeause in the preceding passage the Lord Visnu is
mentioned and so the whole hymn is a praise of the four forms of Visnu.

Because in the preceding three lines or padas Vienn, Trvastar and
Prajipati are mentioned and in the fourth line Dhéath occurs, therefore,
these are inferred to be the four forms of Visnu as mentioned here, namely,
Viasudeva, Satkarsana, Pradyumna and Anivuddha,

The whole stanza of Rig Veda is as follows :—

*May Vignn form and mould the womb, may Tavastir duly shape the forms,”

* Prajipati expel the feetus, and Dhitdr lay the germ for thee,"

But how do you say that this Visuu, Tvastd, &e., denote the fonr forms of Vignu,
and are not the names of separate deities? This the Commentator answers by guoting
an authority.

Ag says a text :—" The forming and moulding of the womb is
from Vasudeva ; the shaping of the form belongs to Satkarsana; the
act of ejecting the child from the womb called Niseka and translated
above ag expel the feetus is the work of Pradyumna, while maintaining
the germ in the womb and nourishing 1t theve, is the act of Aniruddha.”

{* Forming and moulding the womb ' means the power to produce the son, or it may
mean the parifieation of the womb. ‘'Shaping the form' means the eonstruetion of the
varions limbs and organs of the body of the child in the feetus. The ‘ejectment’ means
expulsion of the child from the womb, when the time of delivery has approached. Letting
the germ means “pho]dmg the fotus, If Visudeva, &e., perform these fuanciions, why
does the Vedic Sruti not mention these names, and why does it use names like Visnu,
Tvastd, &e? To this the Commentator answers by showing that these names etymolo-
gically are the same :

3 Vieles ot BE : ;
Visnu comes from the yVislri “to pervade, and Visu Deva also

means the Lord who pervades all ; and thus both are one. Tvasth comes

A



from the vTvas ‘ to shine,” and Sahkarsapa also means the same. Praja-
‘pati means ‘ he who causes the offspring (Praji) to fall (pita) from the
womb, on the ground ; and Niseka means coming out of the womb ;
therefore Prajapati (or he who ejects the faetus from the womb) is
Pradywwna.  While Aniruddha is Dhatd because he upholds (Dharana)
the foetus.

Admitted that these four names found in the Vedas may be thus identified with the

four names, Visu Deva, ete, but what are the two A4wins mentioned in the nt.‘xt stam-
which runs as follows :-

“ 0 SinivAli, set thn germ, set thon the germ, Sarasvati:

May the Twain Gods bestow the germ, the Am'ms crowned with lotuses.

To this the Commentator answers.

Krisna and Réna are the Advins mentioned in this passage.

The Commentator next oxplaing the passage the amimals run to forests smd dens
from men.

‘ Because the form of Nri Siipha dwells alwa\n. in forest and dens :
therefove, the wild animals, when frightened, instinetively run towards
forest and dens, for protection ; even though they know not that their
protector Nri Simha is always there. Because when the wild animals
are frightened the Lord as Nyi Simnha is always their protection.

Because Sahkarsana is said to be the refuge of the Pitris, therefore,
even the ignorant put down or offer funeral cakes (Pipdas) to them ;
otherwise, how could these offerings, thus given, reach the dead ances-
tors ? (Because Satikarsana is the Lord of the Pitris, he cumrries these
offerings to them.) ' _

Though there is no difierence, among these (four) forms either
in quality or in name, (for any name is as good to call upon the God as
the other, for all these forms are equally the Most High) vet His most
particular favourite name is said to be Nérfyana. Because verily all
the other names conjointly denote what the single word, Niriyana does.
Or because auy one of those names is equal to that of Niriyana, and can
be as effective as that name, then only, when it 1s meditated upon with
the full significauce of the word Niriyana; that is, with the nolion
that the Lord is full of all auspicious, e'cceilmu and perfect qualities and -
the name denotes the same.

(It was mentioned before that the Devas became pre-emivent over
all, because they knew the meaning of the name Nariyapa and under-
stood it to mean the fullness of “all excellent qualities.) Thus ounly by
knowing the significance of the name and “hy so worshipping the Lord,
the Devas became the best of all the deseendants of Prajapati.
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Textin KHANDA.

MantpA 1.
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feawre gfa saed o gt sawd aeawE Nt
_ 37 @ Atha Khalu, now then, wrwafg Atmasammitam, self standard,
one that cannot be compared to anything else than its own self, as gagava o1
space has nothing else to compare it with than itsell  Or it may mean equal.
to each other. Uniform to iwself. sfagey Atimrityy, deathless, one who has
crossed over dealh, conquered death. @Ry Saptavidbam, seven-fold, (in the
forms of Pradyumna, etc.) @ Sama, Saman, the Harmonious. Iqrefra
Upasita, let one meditate. fggmw Hinkara, as Hinkara (bas three syllables)
syt Iryaksaram, three syllables. mears: Prastavak, Prastava (has three
syllables.) ®f® Iti, thus. &g Tat, therefore. &f Saman, equal.

1. Now then let one meditate on the seven-fold Har-
monious, whose forms are equal to each other, and who is
deathless. Hinkara has three syllables and Prastava has
also three syllables. Therefore, both these forms (Pra-
dyumna and Vasudeva) are equal to each other (in knowledge,
bliss and power).—123.

MANTRA 2.

e gawd afeer 3fa AgeSd a9 A

qu
aeawE R N
sufa: Adih, First.  Varaha. g@ 14, thus, fg Dvi, two.  mgt Aksaram,
syllable. (But how do you make it three syllables ? Ans,—by adding pra from
Pratihara which has four svllables,) wfemm: Pratiharab, Aniruddha. (& Iti,
thus. =T Chatur, four. wet Aksaram, syllables, ga: Tatab, from that, vis,
from Pratibara, g lha, to this, ofe,, to Adi should be added. wa Ekam, oue,
vi=., the syllable pra. & lay, therefore. &§ Saman, equal.

9 The word Adi has two syllables and the word Pra-
tihara has four syllables, taking one syllable from the last
and adding it to the first, both become tri-syllabie. There-
fore Variha and Aniruddha are equal (in knowledge, bliss

and power).—1 24.
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MANTRA 3.

mwm@ﬁﬁw&ﬁfﬁ&mﬁ
WAECASTY STe] a3 0

Al Udgitha, Narayana called the Udgitha, gfi Tti, thus. - ferayer Try-
aksaram, three syllables. gyya: Upadravah, Nrisimba. g@& I, thus, _
Chaturaksaram, four syllables. f&fy: Tribbih, with'three. f&f¥: Tribhih, with
three. @ Samam, equal, wafg Bhavati, become (Two names become equal.)

wet Aksaram, one syllable, i e, the last syllable of Upadravah. wsfafiresy
Atigisyate, remains over, v/z., the syllable Vah is excessive. g 1ry-aksaram,
three syllables, vis, Vah has also three syllables v, a, h, g 51:) qa Tat, therefore.
&% Samam, equal (to the other names like Hinkdra, ete.)

3. The word Udgitha has three syllables, the word
Upadrava has four syllables. The three and three are
equal, the one syllable (of Upadravaly) which is left over, is
also tri-syllablic ; therefore, it also is equal to the other
names, (like Hinkéara, Prastiva, etc., and it is the name of
Ksirabdhisayin),—125.

MaNTRA 4.

ﬁmﬁﬁwmﬁamﬁaﬁgmm
FrEavETETRr N e no

fays Nidhanam, Saikarsana. gf li, thus. fr st I'ry-aksaram, three
syllables. @& Tat, therefore w% Samam, equal. wa Eva; certainly. s
Bbavati, becomes. mfr Tani, these (forms, Hinkara, etc.) g Ha, Verily. %
Vai, indeed. gridnfy Dvavimsatih, twenty-two. sy Aksarani, syllables
. The word Nidhana has three syllables; therefore,
this name of the Lord is also verily equal to the other names.
Thus altogether there are twenty-two syllables.—126.

MaxTRA 5.

TR IAT G F A a1 Zatsaramaen
FHI TETEEATST qeTH arsEy I ¥

eafawer Ekavimsatya, by the knowledge of the twenty-first, wi,, by Kalki

denoted by the syllable “g" “Na" of Nidhana. wif¥ed Adityam, the sun, the

Lord residing in the sun. wm#n® Apnoti, gets. qafm: Ekavimiah, twenty-

first from Kesava in the forehead. ¥ Vai, verily. g Itab, from this, vz, from

this body from the Lord Kedava residing in the forehead. T Asau, that
16
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! %ﬁ./%rﬂn Adityah, in the suu. wfdTs Dvavimsena, by the knowledge of
the twenty-second, wiz,, of Vab, the name of Ksirabdlisayin. gt Param, above.
m& Adityat, the sun. Yar% Jayau, obtaing, conquers. s@ Tat, that (the
twenty-second.) qrg Nakam, free from soitaw, blessed. aa Tat, that. fag=

Vigokam, destroyer of grief ¢ His dévotees.

5. By the kunowledge of the twenty-first (Kalki), a

man reaches the sun (Kalki residing in the sun); for Kalki
is verily the twenty-first from here (Kesava in the forehead).
By the knowledge of the twenty-second, he attains what is
beyond Kalki. He is the Giriefless and He is the Destroyer
of grief (of His devotees).—127.

W el e s Qi‘rwmrﬁmal S ey wate 7 gaad
& e asfive Srrre arfrreIe

efer e wog: i Lol

stiitiR Apboti, gets. g8 Iha, here (1h (he eartls the form Jamadaghi, élc)
wrfEeey ﬁdit)-asya, of the sun (of Kalki) =& Jayam, victory, altdinment, g
Paiah, above, higher qualifying wa: ¥ Ha, indeed. =req Asya, of this, ofs., of the
wafshipper. sig=rsrang ﬁdityjayat,al'tér attaiument of thé Lbid in the sun,
vée., Kalki. wd: Jayah, attainment war Bhavati, becotiies. 7t Yah, who.
g Etag, this Lord Vispu, wf Evam, thus,  figrg Vidvan, knowing, wréEfrt
Almasammitam, uniform to itself. sf@gey Atimrityu, deathless, Ry Sapta-
Vidham; seven-fold. & Sams, Harmeilious. g9y Upaste; meditdtes. gy
Sama, Harmonious. 3918y Upaste, meditates.

6. He who meditates on this seven-fold form of the
Harmonious thus, knowing each to be equally (great and)
uniform with the other and Deathless, attains (not only) here
the form residing-in the earth, etc., but reaches (Kalki in)
the sun, and indeed a higher attainment than the reaching
the sun (2., reaching Ksirabdhigayin).~—128,

2 MADHVA'S COMMENTARY.

The Srati now ieaches the meditation on the seven-fold Lord ealled Siwma, by
showing that when thought of with regard to the attéibites of knowledge, bliss and potés,
there is always difference betwecn J ivas, from Brahma downwards ; yet there is no snch
difference in Pradyumna, &e.; which are the forms of the Lovd. All these forms hove this
peculiarity, and differ from all other entities in this, that while the _lznt.ter differ from each
other in the possession of the quantity and quality of knowledge, bliss and power,
wisdom, intélligence, joy and activity ; yot these Divine Forms ave absolutoly equal to
anch othir, 8o far 4s these three qualities are eoncerhad, ©
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W old view is that this Khayga relates to the well-known Simg Veds, “PHaf:
: g, For it is impossible for any seripture or for the Sama Veda, which cnnﬂmof
noro wordu t0 possess the attributes of being “ Atu.u’t Sammita,” “uniform with itsell," or
of “leading beyond death.” Such, how::mr, are the attributes given to ib here. The
qualities moreover of heing *gricless,” ete, ave inapplicable to any seriptare, “ &yﬁ
says an objector, “ even if it be taken as applying to the Lord, how can the Lord be 5

to be © nniform with itsell,” because diffevences appear in the varions forms that Hu
assumes from time to time, For though the words “Gau” and “Go," both denote tho ‘
same thiog, namely, “a cow,” yet thoy ave not the same, so far as the words are wammgd E
Therefore, the epithet that the Lovd i * aniform-in-itsell ¥ is nob appropriste. o
this the Commentator answers by quoting an anthority :—

Ife who has no one else equal or like unto Him, and whose forms
ave all equal and of the same kind, He is called “ Atma Sammita ;' Euc.b A8
Vignu. He is called “ beyond death, ' because He is dea[.]ﬂu.,ws That

* Visnu exists seven-fold, having seven forms called Pradyumna, Visudeva,
Varilia, Nérdyana, Aniraddha, Npi Simha and Satkarsana. All these

forms, however, are equal in knowledge, bliss and power,

Aceording bo old commentators the words Hinkiva and Peastiva are eallod equal,
and arve said to be the names of 8ama Veda. This is an erroneous explanation ; and is dao
to not understanding the full significance of the words “Tat Siman ' which peeur S0 many
times in the Khanda. The Commentator shows that all these names Hinkira, Prastiva, ete.,
when analysed, resolve themselves into three syllables each, and that those which have
a syllable less or more, become fri-syllabic by adding a syllable from another name, op po-
jecting one, Thus we have eight forms and names mentioned in this Kbaﬂ{lﬂ, each of
which is the name of the Lord, and denotes the possession of the three at.trlbutg';ut
knowledge, bliss and power. The follam ng table will make it clear :—

Nawe, Knowledge. l Bliss. Power.

1. Hiokérab Fradyumpa ... Hin | kil rah
2. Prastivah Visadeva .. Pra | std vah
8. Adipra Vardha . A ' di -
4. Tihdrah Aviruddba ... Ti hé& rah

5. Udgithah Niariyaos .. Ut gi thah
6. Upadra Npisimha U | pa dra
7. Nidhanam Satkorsana ... Ni | itha nam
8. \'al;l Kmrﬂhdluuym  f | a h

i

Acx.ordmg to Madhva, Vah denotes the eighth form of the Lord (the form that sleeps
ou the cosmic ocean.)
The three syllables of all the names Hinkdra, ete., belonging 1o the
various forms of the Lord, always denote the three attributes, namely,
knowledge, bliss and power, syllable by syllable. (Thus, every form:
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N
i -,“iiﬁ[p/:l_y possesses these three attributes, but its very name also denotes
~ the same fact). j
i Though Adi bus only two syllables yet taking the syllable Fra,
from the beginning of the word Pratihira and joining it to the name Adi
(which thus becomes Adipra), we get hoth names of the Lovd tri-syllabic
(ome as Adipra and the other as Tiharu,) {

The word Upadrava has four syllables. Its last syllable is taken sepavately, as
making one word (and itself consisting of three letters Vah.)

Though in Upadravah the syllable “ vah ™ is left off as excessive, yet
it is also the name of Nérayana, and designates that form of His, which
sleeps on the ocean of milk. But in the case of this word, instead of syllables,
we take the three letters val as denoting the three attributes, knowledge,
bliss and power: thus this vah becomes the riame of the Sleeper on the
- ocean of milk, and is also expressive of knowledge, bliss and power ;
- and thus the Supreme Person is denoted by this word also. He who kuows

- the meaning of the word vab attains the Lord, <leeping on the ocean of

space. But by knowing Him in the remaining twenty-one syllables, the
Lord presiding in the solar orb is obtained.

This verily Lord Vispu thus becomes possessed of twenty-two forms,
of which twenty-one consist of triads of three syllables while the last con-
sists of one syllable only (vah); and designates the Sleeper on the ocean
of milk. Thus the Lord has twenty-two forms.

The four forms Pradyumna, Vésandeva, Variha and Nérdyana have
each a triad in it, and thus they become twelve (3x4=12). They are
ralers of twelve months and dwell in those months and these presiding
deities of the months have the twelve names beginning with Kesava and
the rest.

The fifth Aniruddha has three forms, the sixth Nyi Sinha is also a
triad. The triad of Aniruddha and the two forms of Nyi Sittha form a
pentad ; and this pentad presides over the five seasons in the form of
ﬁsh, &e. ! )

The third forw of the triad of Nrisinha (two already have heen appro-
priated by the seasons), resides in earth and is called Jamadagnya, The
triacl of the seven namely of the Sankarsana consists of three forms, name-
Iy, Rdma, Krisna and Kalki which exist in the sky, heaven and the sun,
respectively. By knowing any one of these twenty forms of the Lord, one
goes to that form of the Lord which resides in that particular locality :
that is, one goes to that Loka on which that form presides. By knowing
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SZgliei i :en_t.yf-secoud form, called the Lord-sleeping-on-the-ocean-of-milk, one

- attains the indestructible form, the highest Mukti. s
This incidentally shows that Mukti is not attained until Lhe Yogi reaches the Sveba-

dvipn where sleeps Ksiribdhisdyin, J

This twenty-second form is called Nakam, because it is free from
all sorrow and grief. K means happiness, aka means ahsence of happi-
ness. Néka means negation of the absence of happiness, that is, positive
Joy. The double nregative shows the intensity of joy; because He is
essentially full of inteuse bliss, He is called Vidoka because e destroys

‘all the sorrows of *“ His devotees.” Thas in the Sama Samhita.

It has been mentioned above that the worship of any pnrti{:u[ar'iu:-m of the Lord
takes the worshipper to the laka on which that Lord presides. Anobjector says : this asser-
tion is not absolutely correct, becanse it hus also heen siid that the worshipper of the form
‘of the Lord presiding over earth, gets to the Solar world also, beeause all forms are
uniform to each other. This objection is nnswernd by the Commentator by taking up the
sixth Mantea of this khanida and explaining it

The phrase “ He obtains here victory over the Sun ' is nex| explain-
ed. The word here means that even if e hus reached that form of the
Lord which presides over earth, he attains also that foim which s in the
Sun; since all forms are wniform and are one in their community of power
and bliss and knowledge. The phrase “ To Him acerues a victory higher
than the victory over the Sun,” is now explained. After attaining to
the Lord who is called Aditya and who resides in the Sun he obtains a
higher victory, namely, he obtains another form of the Lord called Sleeper-
on-the-ocean-of-pilk,

For this the Commentator quotes an authority. *“ Though itis true
that one by worshipping a particular form of Visnu can attain that form,
and he thereby can attain™all other forms of the Lord ; because of the
uniformity of all fm'mfil; yet the worship of other forms is not a redund-
ancy ; because hy such worship there accrues inerease of happiness to
the devotee ; therefore, it is always good to worship as many forms of the
Lord as oue can,

And there isattainment of the twenty-second form more easil ¥, The word “vietory"

of the text has been explained by the Commentator as attaining the Lord. He next quotes
an authority for this interpretation.

The word Jaya, ‘ victory ' here meins attainment ; just as we find it
in the following Mantra of the white Yajurveda, XV.8. ’
Iman no deva savitar yajiam pranaya devavyam sakhividam sattra
Jitarn dhanajitam svarjitam.
God Savitar speed this God-loved sacrifice of onrs, friend-finding,
ever-conquering, winning wealth and heaven, e
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== As in the ubove mantra the word Jaya mean attainment, so here also.

Next the phrase ‘verily twenty-first is that which is in the Sun.! This shows that
the Lord in the Sun is twenty-first in order and (hat this counting begins from herve {tah.
Bub: the word ‘here’ is ambiguous. To what docs it refer? Tt it vefors to the form in the
carth, nawmely to Jamadagnya, then the forw in tie Sun is not twentby-fiest from it. The
Solar form Kalki is twenby-fiest, if counted from Kesava. This docs not refer Lo fheir
being in the months or seasons but it refers to Kedava, &e., presiding over the various
argans of the hody commencing with the forehead, Therefore, the Commenintor says-—

The wweaty first is to he counted from the form of Kedava presiding
o the forehead and so ow, ramely @

On the forohead Kedava ; stomach Naraypa, heart Madhava, throat Govinda, right
side of {he stomach Visuu, on the vight aem Madhusudapa, ear right Trivikvama, left of
the stomach Vimang ; left of the arm Sridia vy left ear Hrisikesa: back Padmanabhba:
shoulder Dimodara.

Bat the Srati sa ¥s the twelve months, the five seasous and the fonr Lokas cousbitute
twenty-one, How do you reconeile \m explapation with the text? To this the Commen-
tator-answers ;—

Hari himself is known by the twelye names of the months.  He is

called the Chaitra because He brings ahout'the union of the moon with
Chitrd Naksatra.and so on, for other names. Ile is called Loka be-
cause He is all-resplendent (dloka equal to light). i

He is called Aditva because He eats up (Adaua) or evaporates all

waters by his rays.

Frevexti Kuanpa. 3

MAaNTRA 1,

wA R arEwaEggeET: s gfee
Tt fergawaRTS STy Sren 8 7 oaEars ey
g ¥E S Aty e st agesE
agfiniafy sgriat agman @rasag ooy 0

TR |WO: I {%

#a: Manal, in the mird. /e Hinkacah, Hinkara Pradyumna. M -
Vik, in the :peech. geary: Prastavah, Vasudeva wgg: Chaksuh, in the eye
or sight. Fdtm: Udgitha, Nacayapa, wis &irmram, in the hearing. gf@wre
Pratiharah, Aniruddha.  grm: Pranab, in the breath. fagaq Nidhanam, Sankar-
sana. uaq Etat, (this refuged in Visnu dwelling in Prana.) aras Gayatram
the Lord called Gayatra Sama, grirg Pranesuy, iu the pranas, in the forms of
the Vispu residing in the senses. e Protam, interwoven, expressive of that
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“celitkdied by that Lord Vispu. @ Sah, lie, &t Yali, who, mf Evan, thus * gsa
Efﬁf this, wirge Gayatram, the Lord called (;ay;itm Saman, gy Pragesu,
in the senges. §r¢ Protam, interwoven, refuged, controlled by, ¥ Vécfa,
knows. srafhraty Prapibhavati, becomes beloved of Visnu dwelling in the smsew,
@1 Sarvam, whole, all, entire. zrg: Ayub, life, /2, release, Moksa, m& Eu,
attains,  wavsm Jyok, all-knowing. sfrai® Jivati, lives wgrg Mabao, great, gs@r

Prajaya, through offspring or wisdom, + Pasubhili, with cattle, or with o
jay 8 pring

Vedas. wafq Bhavati, becomes. mgm,. Maban, great. sfteat Kirtya, with fame,
AgrAar: Mahamanah, Inell minded, @ Syat, let (him) be. & Tat, his. Ay
Vratam, vow, motto.

Let one realise the glory of the five-fold Harmonious called CGayatra
‘sfima in the senses.

1. Pradynmmain mind, Visudeva i speech, Niri-
yana in sight, Aniruddha in hearing, and Sankarsana
in smell. That is, the Gayatra Saman as refuged in the
Lord, residing in the senses. He who thus knows this
Géyatra refuged in Visnu, dwelling in pranas, becomes the
object of affection to the Lord, gets Life Eternal, lives as
all-knowing, and great in children and cattle (wisdom and
Vedic knowledge), great in fame; and his vow is “ Be high
minded.”—129,

MADHVA'S COMMENTARY.

(In this and the ten sucecading Khandas is again mentioned the glory of the Lord
a8 expressed by such térms ns Giyatrya Saman, Rathantar: 8iman, ete,, and as the ebn-
troller _ol‘ those. The present Khanda shows that the Lord dwells in the senses and is to
be meditated upon as in Khanda seven, with this addition, that He is expressed by the
term Gdyatra Siman, &e., and is the Controller of the same, The words Manas is Hii
kfiea, &e., do not require any explamtion, sinee they were alveady explained before, in
Khanda seventh. The only new words in this Kbanda are explained now. (Namely,
ghyatra, protam, prani, sarvam iyus, and jyok.)

The Gayatra Siman is always interwoven in Hari dwelling in
Prina.  The word " interwoven (protamn)” means “ being an expression
of His " and “ being an entity controlled by Him." (Thus Gayatra
S&man is the name of the Lord and is controlled hy the Lord.)

The word etad, “that" isa Demonstrative Pronoun and always refers to some word
that has gone before, hat Gdyatra Saman was nowhere mentioned before, to what does
then the word etad in the fivst maniea of the 1lth Khanida refer? To this, the Commen-
tator answers ;-

The force of “ etad " is to show that the Giyatra-Saman heing men-
tioned near to Visnu dwelling in the Praga is also refuged in Vi isny

dWelling in Prana. This is the foree of the word etad.
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(Says an objector :—Admitted that the foree of the word etad is fo show that the
UGiyatra Stwan is in the Lowrd, but what is the foree of bhe word otad in the last mantra of
the tenth Khapda? According to your present interpretation it would pefer to something
other than the Lord, somethinf dwelling in the Lord.  And not to Visnun Himself? 'I'his
objeetion is answered by the Commentator next) :

In some places the word etad wkn to Visnu himself, by the very
fact of its demonstrative force (as in mantra six of Khanda ten).
(The word Prani has been explained by old commentators as * None

of his senses loses its activity." This is w rong, as the Jommentator
shows) : —

The devotee is called prani, hecause he is foudled by the Lol
Vignu dwelling in the préna.

(The words “sarvam ayus eti ’ have been explained by old com-
mentators as “ gets hundred years of life.” The Commentator explains
it thus): —

The Moksa is called *sarva dyus” hecause it is the Life Fternal.
Similarly, the word jyok does not mean brightly, bug all-knowing.

TwerLrrn KHANDA,

MAanTRA 1.

TR & AR ot R | g s

€ IAASFAr Ak | ufrer Iearerfy aferaax
Tl A EE T S e |
Y CIHATITATHEY S A7 ARATETATI WAy
ﬁmﬁﬁmﬁmmw

g
T gErFEimEET ey 1z o :
T g @ ) gy :
"R Abhimanthati, rubs the fire stick. q: Sah, he. fgme Hinkarab,
Pradyumna. gu: Dhamah, smoke. WAy Jayate, is born, rises. Sah, he.
geary: Prastavah, Vasudeva, sgsifd Jvalati, burns. |: Sah, he, g Udglh-
thal, Nardyana. smmr: Angarah, glowing coals. wafeg Bhavanti, become,
g: Sah, he. gfgmw: Pratibarah, Aniruddha, IymrgE Upadamyati, goes down,
extinguishes &a Tat, that. g Nidhanam, Sankaisaga.  guremy Samdam-
yati, completely goes down. & Tat, tha:, i Nic thanam, Saikarsapa. R
Etat, this.. = Rathantaram, Rathaniara Sama. iy Agnau, i the fire,
s Protam, interwoven, g Sah, he 7 Yah, who, of Evam, thus. o v
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Etat, this. et Rathantaram, Rathantara Sama, iy Agnau, in the fire,
T8 Protam, interwoven, refuged, controlled by, ¥ Veda, knows. ngvaeR
Brahmavarchasvi, the person whose energy has increased owing to his war-
nhippjng Brahman or Visnu, of2, who has become released warg: Annadah,
able to eat large quantity of food, vis, healthy. war& Bhavati, becomes. &%
Sarvam, all_eternal et Avub, life. ofd Eti, gets. s Jyok, all-knowing.
@ Jivati, lives. wmgm Mahan, great gsar Prajaya, through offspring.
9ga: Pagubhib, through cattle. wafd Blavati, becomes Ty, Mahan, great,
#at Kivtya, with fame, # Na, vot, weam Pratyak, facing. su Agnim, fire.
mﬁlAChamel. let (him) eai. & Na, not. ftdy Nisthivet, let (one) spit,
or throw out phiegm, aq Tat, that  zmam Vratam, vow.

Let one realise the glory of the five-fold Harmonious Lord called
Rathantara Sama in the fire.

L. Pradyummna in the rubbing of the firesticks, Vasu-
deva in the rising smoke, Nériyapa in the burning fire,
~Aniraddha in the glowing coals, and Sankarsana when it has
gone down partly, and Sankarsana also in the fire which hag
gone down completely. This is the Rathantara Siman as
refuged in the Lord dwelling in the various forms of fire. He
who knows thus this Rathantara Siman, as refuged in the
Lord, dwelling in the fire, evolves all Brihmic powers,
becomes healthy, gets Life Eternal, lives all-knowing, great
i children and cattle (mighty through wisdom and learn-
ing), great in fame. His vow is “do not eat facing the fire
or spit bhefore it.”"—128.
MADHVA'S COMMENTARY.

He who meditates on Jandvrdana in fire, as the cause of the varions
actions connected with the ignition of fire, as the Supreme TLord Hari
existing in the act of rubbing of fire-sticks, etc., and who is the refuge
of Rathantara Siman and has five forms, he verily gets release from the
ocean of Samsira.

Note.—This explains the fruit of the realization that Rathantars Saman is refuged
in and controlled by the Lord Hari, in His five-fold aspects as existing in fire,
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MANTRA 1,

ST | R e | e faamg bi
A Idw: givelt @ YA @ TAwW:  Fve sty
Aferae O ety aftrreeasd Rrgd S g
| O CHAEErE g e 37 gt
mmm%m% sty agEasr a5
Prtafa Ageatert @ wi=m aftgmeama nan

<fa wgtgE: o g2

gyiwan  Upamantrayate, thinks, constantly meditates, g: Sal, that
fdmm: Hinkarah, Pradyumna. &qa Ghiapayate, anticipales pleasure, fervently
prays. @ Sah, that. gegra: Prastavab, Vasudeva, faar Striya, wife, the
Beloved Lord, gz Saha, with, ag St‘t€ sleeps, reposes in, loses conscious-
ness, @t Sab, “that. dftg: Udgithal), Narayapa, qfy Prati, opposite. wft
Strl, (facing) the wife. The word pratiis to be construed with thie next gete.
g Saha, with. (m®) W& Prati gete, watches.  Comes out of tranec ; opposite of
d:1¢ ; and therefore works. & Sah, that. gfgg: Pratibarah, Auniruddha, =k
Kalam, time. wwg{g Gaclichhati, goes, vanishes a4, l'at, that. fFy# Nidhanam,
Sankarsana, g BAram, space. wnsgfd Gachehbati, goes, vanishes gg Tat,
that. fagd Nidhanam, Sankarsapa! gaqg Etat, this (is).  gqraasg Vamadevyam,
Vamadevya. viaga Mithune, in union, in geueration. gtg Protam, interwoven,
refuged, controlled by, &: Sab, he. a: Yah, who. g% Evam, thus. gaq Etat,
this, arads® Vamadevyam, Vamadevyam firga Mithune, in geoeration, g
Protam, interwoven. ¥z Veda, kiows. fmgHt satg Mithuni bhavati, never
abandous his wife, becomes God-united, fagary fAga Mithuna mithunat,
from every iutercourse, from every union with the Loird, swrsg Prajayate,
he begels a child ; He pours down life-giving ener gy on humanity, =7 Na, not.
siaq Kanchana, any wife, gitedq Paribaret, should abandon (if he has more
than one wife,)

Let one wealise the glovy of the five-fold Lord called Viunadevya
Siman in the act of generation.

Pradyumna in the thinking of wife, Visudeva in
talking with her, Narayana, etc., in sleeping, ete. This is the
Vamadevya Saman refuged in the various acts which hring
about union of husband and wife. He who knows this



* abandons his wife, hecomes strong, gets Life Eternal, lives

all-knowing, great in knowledge and learning, greatin fame.

His vow is “ Let no wife be abandoned.”—129.

Note.—Pradynmna in thinking of the Lord, Visudeva in fervent pouring out of the
heart to the Lord, Nariyana in loss of consciousness and reposing in the Lord, Anirnddha
in regaining conscionsness and working as the instrument of the Beloved, and Sankarsana
in pising above time and space. This is the Vimadevya Siwan refuged in the Union, He
who knews this Vimadevya Sdman, thus refoged in the Lord of Union, remains ever
united with the Lord, hecomes strong, &e. His motto is * Let no one be despised,”

Note~~This Khanda is generally left untranslated, as It is supposed to be untrans-
latable. But it is a pity that the modern scholars never pay any attention to the fact
fhat the Khanda is sacred to a Rishi called Vimadeva, one who is described in the Veda
a5 having united himself with God and having retained his consciousness after snch
union. In the Rig Veda we find this Rishi exelaiming in his eestasy “Iam the Sun,
I am the Moon.” (Rig Veda, IV-20. L. Br. U. L. 4.10). This is the Rlshi of this Khanda. T,
therefore, lay this suggestion before the scholars of Sanserit, to consider seriously whe
ther the whole Khanda here may not be s deseription of the union of the human sounl with
the Divine Beloved. The word Mithuna, generally translated as‘husband and wife,’ is
expressly used in this Upanigad in the first adbydya as the name of the primary eouple,
produced by Brahman, namely, spirit and watter, Prina and Rayi, or the Chief Breath
and Sarasvati. Tt is the union of these two that has prodoeed the whole universe.
Madhva has done, no doubt, a great service, by reseuing this Khapda from the obsmil;y
said to attach to it, In their simplest, plain meaning, the words & this Kbapda deserilie
the ndion of husband and wife. But if we take the suggestion contained in the name of the
Rishi, and the fact that he was one of thoge fow God-absorbed, God-intoxicated sages, we
eannot bat come to the conclusion, that this Khanda describes, in a poetical language, the
coming togother of the man and God. The five stages throngh which this union with God
takes place are deseribed in it. The first is the stage of constant thinking of God and
reciting his name. The second is the stage of pouring ovt one's heart to God, intensely
praying to Him to reveal Himself to His devotee. The third is the stage when he feels the
presence of God and loses his nwn conscionsuess in that Presence. This is the state of
tranee called ‘veposing in the Beloved.” The fourth is the stage when be awakens from
that trance, and works with Him., He becomes now the agent of the Lord, and the last,
when he is absorbed, when time and space vanish. When kéla or time, and pira or
space are gone (gachchhati) are gone for ever. This is the last stage. 1t is in this stage
that the great vow given to him becomes literally true. The vow of this mithuni or God-
united sage is nakanchauna pariharet, let him not reject anybody or anything, to him
overything is divine, such a sage would drink ambrosia and poison with equal indifference.
For he sees God everywhere and in the bliss of his uvnion cries like his master Vimadeva,
{ am the Sun, T am the Moon, yea, I am everything. .

MADHYA'S COMMENTARY.

A person who meditates on the Lord Purusottama in the five-fold
acts of generation, and as having the five-fold form becomes never an
abandoner of his wives (if by charce he happens to have more than one
wife) and ultimately gets release undoubtedly.



CHHANDOGY A-UPANISAD.

té.—~The phrase mithuni bhavati of ‘the text meas one who ' nevor abandons
any one of his wives, hut treats them all impartially, if he by some unforeseen accident
mirries more than one wife. The old Commentators Lave misunderstood this Knanda,
and the words ‘nn kinehana pariharet ' have heen takeu by them to mean that sach o
persou has no binding as regards the law of sexual interconrse. This, hiowever, is not the
meaning of those words. Thoy simply mean that among his many wives, he shonld not

abandon or reject any one, but equally deal with them, so far as marital relations are
concorned.

The words mithupe protam means dependent upon or refuged in the
in mithuna. This word wh
shows ;-

Lord dwelling
en literally aunalysod means the Lord, as the Commentator

The Lord is called mithunam because he hrings

together (nayati)
two peoples (mitho), the &¥ of mitho becomes n.

FourreeNTH KnaNpa.
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gax Udyan, rising  fagme Hinkarah, Pradyumn,  gfem: Udital, risen.
weary: Prastavah, Vasudeva, swifes: Madhyandinah, midday. gt Udgitha,
Narayana. gy Apardhnah, afternoon. gfagre Pratiharah, Aniruddha,
W&t Astam, setting. 'mq Yat, what. fwsi Nidhanam, Sadkarsana. gaq Ertae,
this. ywx Brihat, Brihat Saman. snfad@ Aditye, in the sun. gt4 Protam, inter-
woven, refuged, controlled by, eic. Haredy ejasvi, refulgent, agsa Tapantam,
heat of the sun, F Fdeg Na nindet, never complain
L. Pradyumna in the rising sun, Vasudeva in the

risen sun, Nérdyaga in the midday sun, Anirudha in the
afternoon, and Sankarsana in the setting sun. This is the
Brihat Saman as refuged and controlled by the Lord, in the
sun. He who knows the Brihat Séman as interwoven in the

.



lives ali l\nmxmg, g:eaﬁ in knowledge ‘md lem ning, gre'u, n
fame. His vow is “ Never complain of the heat of the
an,’-——130. ;

Freroents KHANDA.

ManTrRA 1(a)
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WAy Abhrani, mists. gggs% Samplavante, gather. @& Sah, that. @
Hinkarah, Pradyumna. ¥a: Meghal, cloud. wrag Jayate, becomes. g Sah,
that. weqra: Prastavah, Vasudeva a§f® Varsati, rains & Sah, ‘hat, g
Udgithal, Naravana fadma Vidyotate, lightens.  swafg Stavavati, thunders.
§: Sah, that, wafgzr: Pratibarab, Aniruddha Fromita Udgribpari; ceases,
ax lat, that. fgs Nidhanam, Sankarsana. ogq Etat, thic, % %9 Vai ropam,
the Vairapa Saman.  w¥e@ Parjanye in the cloud. drag Protam, interwoven,
vefuged, contvolled by,

1. (a) Let one realise the glory of the five-fold Harmonious Lord
called Virdpasirman inthe cloud, ;

Pradyumna in gathering of the mists, Visudeva in the
cloud which has risen, Nariyapa in the rains, Aniruddha
in the flashes, and thunders, and Sankarsana in the stopping
or ceasing (of the clouds). This is the Vairips Siman as
refuged in the Lord dwelling in the clouds.—131.

Mantra 1(H)
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7 Sah, he. # Yal, who. @f Evam, thus. % &9 Vai Ropam, the
Vairapa. gs=% Parjanye, in the clouds, gig Protam, interwoven, refuged, con-
trolled by, ¥z Veda, kuows, fegm Virupan, badly shaped. w Cha, and,



g&gE Sorupan, handsome, =g (.ha and, g5 I-’a-,un the cattles, sggsy Avarun-

dhe; gets, obtains g4 Sarvam, Iuli Y ﬁyub life. gf® Eti, reaches “

2

Jyok, well, long, all-knowing, wftm Jivati, lives, sma Mabhan, grea’. wsmy
Prajaya, with children. wgupfin: Padubhil, with cattles, wag Bhavati, becomes,
agrw Maliae, geeat. mitat Kirtya, with fame. a%=% Varsaniam, raining. = Na,
not, fateg Nindet, deery, complain. sy Tat, that, =am Vreatam, rule, vow.,

(e). He who knows the Vairfipa Siman as refuged

the Lord dwelling in the cloud, gets cattle both handsome
and ugly, becomes refulgent and strong, obtains the Life
meal he lives all-knowing. great in knowledge and learn-
ing, great in fame. His vow is “Never complain of the
raining of the clonds.” 132,
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- MANTRA 1,
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ager: Vasantal, spring. @ Hinkdrah, Pradyumna, «eq Grismab,
summer, weaty: Prastavah, Vasudeva, wq7 Varsd, rainy season. wfigq: Udglh
thah, Narayana. ey Sarat, aotumn. wfggre Pratiharah, Aniruddha. e
Hemantab, winter. firgs Nidhanam, Saikarsans, egag Etat, this, W Vai-
rajam, named Vairdja (Saman). Y Ritusu, in the seasons, grg Frotam,
interwoven. & Sah, he. = Yah, who, g% Evam, thus, oag Etat, this (Vairdja
Saman), Faw Vaicajam, Saman called Vairdja, sggg Ritusy, in the seasons.
gy Protam, interwoven, refuged, controlied by. ¥z Veda, knows, s
Virajati, shines. wwar Prajayd, mighty in knowledge, qufi: Pagubhib, mighty
in Vedas, smras@m Vreahmavarchasena, through glory of countenance. a#
Sarvam, all, long. wrg: Ayub, life. e Eti, gets. i Jyok, allknowing.
wfafw Jivati, lives w&grg Mahan, great, wwar Prajaya, with children wig:
Padubhib, with cattle. wafr Bhavati, becomes. ngrg Mahdn, great. vl
Kirtya, with fame.  sgag Riton, the seasons. & Na, not. fAs#y Niundet, com-
plain.  ®8 Tat, that  mam Vratam, vow, rule,

&




11 ADHYAYA, XVII xﬁw&a- 1.

1. Letone rmhse the glory of the five-fold Harmonious Lord olM M
Vairdj Saman in the seasous. 1- |
Pradyumna in spring, Vasudeva in summer, Vftmya.‘g,& ﬁ.‘,}
in the rains, Aniruddha in the autumu, and Sankarsana m;. )
winter. He who knows this Vairaja Sdman as vefuged in the ﬁ”
Lord, who dwells in the seasons, shines with wisdom and A
learning, gets Life Eternal, lives all-knowing, becomes =
great in cattle and children, great in fame. and his vow i8 ‘

“Never complain of the seasons.”—-133. e l;.ﬂ
A e ae L
SeveNtueEsTH Knasoa. )
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(ﬁtmm avg: |2
giedft Prituvi, the earth  fRRrG: Hiakarah, Pradyumna  wexitg Aatariks
sam, sky. wewy. Prastiva, Vasudeva @r Dyaub, heaven. gifte: Udgithah,
Narayana. fam: Digah, directions, quarters, when applied to the Lord it means {
E

the Commander (3ga). wiwgre Pratibarah, Aviruddha, agy: Samudral, ocean,
when applied to the Lord it means complete (m) abupdance (%) fas
Nidbanam, hmk-m_.a.)a gur: Etah, these aEa é\n-m)“, called Sakvari.
atmy Lokesu, (in the Lord dwelling) in the worlds, ttan: Protah, interwoven,
refuged, controlied by. ®&: Sah, he. & Yah, who o Evam, thus.  @ap Eahy,'
these. wma: Sakvaryah, called Sakvari. sty Lokesy, (in the forms of the
Lord dwelling) in the worlds. drar: Protay, interwovep, refuged, controlled by,
%7 Veda, knows.  stghaty Lokibhavati, becomes dwelier «f the superior worlds. '
(The vest as above.)
). Let one realise the glory of the Havmonions JLord called Sakviri
SAman in the worlds,
Pradyumna in the earth, Vasudeva in the sky, Néri-

vana in the heaven, Aniruddha, in tlie quarters, Saikarsana | :



CHHANDOGY A-UPANISAD. -

in the sea. These are the Sakvari Sdman, refuged in the
Lord, dwelling in the worlds. He who knows these Sakvari
Saman, as refuged iu the Lord dwelling in the lokas, gains
the higher worlds, gets the Life Eternal, lives all-knowing,
great in wisdom and learning, great in fame ; and his vow
is “* Never complain of the worlds.” - 134.

FicHTEENTH KHANDA.

ManTrA 1,

war RwRRiag: wwarEr ara IFarsan: Sfeg:
geat frawdar Taer: agy SEm 0og
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cagraga Wogi i L2 0
W Aja, goats (rest the same as in Khanda six ) gar: Etab, these. Tt
Revatyah, Revati Saman qug Pasusu, in the five-fold Lord dwelling in the
animals, wyar: Pootab, interwoven, refuged in, controlied by.
(The rest as above,)

. Letone realise the glory of the five-fold Harmouious Lord ealled
Revati Siman in animals,

Pradyumna in goats, Vasudeva in sheep, Nariyana in
eows, Anirnddha in horses. and Sankarsapa in men. These
are the Revati Saman, as refuged in the Lord, dwelling in
the various forms of animals. He who knows these Revati
Saman as refuged in the Lord dwelling in the animals, gets
the blessed protector, the Life Eternal, lives all-knowing,
great in wisdom and learning, great in fame ; and his vow is
“Never complain of animals.”-—135.

.



11 ADHYAYA, £IX KHANDA, 1. @E

NINETEENTH KHANDA.

MANTRA 1.

dm R aragdisty afert
mﬁqﬁaumiﬁm%gs‘nmutu SE

ﬂa@ﬁaﬂmﬁﬁﬂqﬁgﬁ\‘%wmm
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#r Loma, hair of the body., Loma as applied to Lord means the destoyer

(Fq=:). @Hre Hinkarah, Pradyumua. &g Dvak, the skin. [he Lord 1s called &
because He is refulgent and brilliant tavas equal to prakaga light. were: Pras-

tavah, Vasudeva #ig Mamsam, flesh. When applied to the Lord it means Elad-

dening (qraa) essence (@), mieg Asthi, bone. When applied to the Lord it means
firm-scated (fegt wraa). Awmr Majja, marrow. When applied to the Lord it means
producer of ccstasy (faeq WAAry). ARMAATA Yajhayajiiyam, the Saman called
so. Titg Angesu, in the limbs, in the forms of the Lord residing over the limbs,
When applied to the Lord s means the nearest, standing near (sfFa® uelr
| existing) grefhyaty Angibhavati, becomes possessed of strong limbs. m
Angena, in any limb, like hands, feet, ete. 7 fag=3fa Na Viharchehhati, not crippled,
become crooked. @aamt Samvatsaram, for a year as Brabhmachaci. gg: Mqﬂd}.
marrow, intoxicated, drunk, beiug e xutui.am Na Adniyat, should,not eat.
58 Majbu, in oxicating things.
1. Let one realise the gilory
called Yajiidyajiiiya in the members of the body.
Pradyumna in the hair, Vasudeva in the skin, Nari-
yana in the flesh, Aniruddha in the bone, and Sankarsana
in the marrow. ' This is the Y ajfidyajiiya Saman as rcfugcd

in the Lord, dwelling in the various members of the body:
He who knows this Yajilayajiiya as refuged in the Lord
dwelling in the various members of the body, beeomes
possessed of strong  limbs, he is not crippled in any limb,
gets the Life Eternal, lives all- knowing, becomes great in
wisdom and learning, great in fame. His vow is * Do ‘not
eat for a year while in a state of excitement;” or * do mot
eat any intoxicating thing at all.”—139. " _.\'

13 "

of the five-fold Harmonious Lord#

i

.
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TweNTIETH KHANDA.

MANTRA 1.

g R

gaimm s el
sf: Agnib, Lord dwelling in the fire called Agni. fer: Hinkarah, Pra-
dyumna. qeq: Vayuh, the Lord dwelling in the air and alsocalled Vayu, because
He is kuowledge (Va) + life (ayu); or the life 4 wisdom, wearg: Prastavah,
f V y
Vasudeva, s : Adityah, the Lord dwelling in the sun and called also f\dity&.
saaitey Naksatrani, stars, the Lord dwelling in the stars and called also Naksa-
tra, independent. Hle who has (na @) no governor (ksattram) over him. Sga¥:
 Chandramah, the moon, the Lord dwelling in the moon and called also Chandra-
mah, the gladdener, Supreme bliss, from the root =+ to give joy. www Rajanam,
the Rajan Sama. #aqrg Devatasu, in the devatas. garar Ctasam, of these, via,,
Agui, etc. g1 Eva, indeed. Taarar Devatanam, of the devatis., g&rwar Salokatam,
the state of being in the same loka or world as the devata, #is,, to be in the same
plane as the devata. afibat Sarstitim, to be in the company of, the state of
being near the devatds. argsa Sdyujyam, unity, havingone and the same body.
Becoming a part of the body of the devata, wsrsmig Gachehhati, gets, (the rest
ae above.) @&mmE Brahmandn, the knowers of Brahman.
1. let oné realise the glory of the five-fold Harmonious Lord
called the Rijana Sima in the Devatés.

Pradyumna in Agni (fire), Vasudeva in Viyu (Air),
Nardyana in Aditya (the Sun), Aniruddha in Nakyatra (stars)
and Satikarsana in Chandrama(Moon). This is the Réjana
Saman as refuged in the Lord dwelling in the Devas. He, who
knows this Rajana Siman, refuged in the Lord dwelling in
the devas, obtains the same world, the same company and the
same body as of these very devatis. He gets the Life Eternal,
lives all-knowing, becomes great in wisdom and learning,
great in fame. His vow is “ Do not speak evil of the
knowers of Brahman.”—136.
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TWENTY-FIRST KHA’SDA.

MANTRA 1.
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=t ffar Trayividya, the Rig, the Yajus, and the Saman, these three Vedﬁ-;.‘:.‘
the Lord dwelling in these three Vedas ; the form of knowledge. Every one of the
forms Pradyumna, ete, istriple, fgmmg Hinkgrah, Pradyumna s g sivae: Trayah,

4'|‘_'- N

R

ime lokah, these three worlds, Bhuh, Bhuvah and Svah. The Lord dwelling in

these three worlds weqrq: Prastavah, Vasudeva, siffmfgaf@ar: Agnir Vayur Adit-
yah, the fire, air, and the sun, the Lord dwelling in these, Agni, Viyu, and A_dityq,
&t Udgitha, Narayapa. ssanfa 92 sftas: Naksatrani vayamsi marieha-
yah, the stars, birds and the rays. The Lord dweiling in the stars (Naksatras)
Siddhas (whocan go easily according to their own desire from one planet to
another) and the rays, These words also are the names of God., Naksatra
means independent, Vayas means the mover in space and Marichi means
light. wfgre Pratiharab, Aniruddha. % Sarpab, serpents; when applied
to the Lord it means the great motion. weqay: Gandharvab, Gandharvas,
when applied to the Lord it means the upholder of worlds (W gau-world)
or cows (fy:=cow) or of knowledge (Wt=knowledge). far: Pitarah, pitrls;
when applied to the Lord it means the Great Father of all. The Creator.
gg Tat, that. fyd Nidhanam, Sankarsana oag Erat, this. & Sama,
Saman. gafers Sarvasmin, in the full, the Lord jpossessing the full and
perfect qualities. #ti Protam, interwoven, refuged, controlled by, &% Sarvam,
full, perfection according to his capacity and merit. g Ha, indeed, waig Bhavati,
gets (from the Self of perfection),
1. Iet one realise the glory of the ﬁu‘-fufrl SAman in the Harmo-

nious called the Full (Sarvam).

Pradyumna in the three-fold knowledge, Visudeva
in the three worlds, Nariyana in the three devatis, viz., Agni,
Viyu and ;\dif'\'u, Aniruddha in the three movers-in-space,
viz., the Stars, (Logoi) the Siddhas, and the Rays, (Rijus) and
Sankarsana in Serpents, Gandharvis and Pitris. This is the
Sama refuged in the Full. He who knows thus this Siman
as refuged in the I'ull, gets perfection (from the Full, accord-

mg to his capacity).—137,

A g L
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MastRA 2.
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@ Tat, in this matter, regarding this. g9 wra: Esah Slokah this verse;
the verse next given, =& Yani, which, Pradyumna, ete. gs=qy Paichadha, in
five forms. wfar sftfay, Trini trini, three three, #a: Tebhyal, than these forms.
A Na, not, gt smip: Param jyAvab, higher than the greater. 'I'he Most Higlr.
WEE Aunyat, anything else. =mfey Asti, is, & Yah, who, g7 Tat, that. vie, these
forms of the Lord as being the Most High. = Veda, knows. & Sah, he. 7=
Veda, knows. &% Sarvam, all scriptures, Sastras. a4t feam Sarvadigah, (per-
sons living in) all quarters.  &fa@ Balim, offering; wibute. sy Asmai, to him,
1o such knowers, Primarily this applies to the Chaturmukha Brahma whao is the
real jilant.  This is literally true in his case, and partially so in the case of
Juanins lower than Brahma.  gofeg Haranti, bring. &% Sarvam, full of all quali-
ties. wfes Asmi, the Supreme Brabman called Asmi. The great 1 AM. gf
1ti, thus. wgmfta Upasita, let one meditate, wgas grag Tat vratam tat viatam,
this is his vow, this is his vow.

2. Regarding it is the following verse. These five
forms existing in triad of three and three are the highest.
There is no other object more high than these. He who
knows this, knows the true meaning of all the Sastras. Al
perceons living in all quarters bring tribute to him. His vow

“ Let one meditate on the Lord as Sarvam Asmi, full of all
perfm-tmm and called Asmi, the destroyer of ignorance and

possessing all wisdom. Let him meditate thus.”-—138.
MADHVA'S COMMENTARY.
Khadas 14--21.

These ecight Khapilas are taken together by the Commentator and he explains in
it the eight Sawans, namely (1) He who realises or knows the Bpihat in the san, (2} He
who reatises the Vairupuu in the rain, (3) He who realises the Vairdja in the SEASONS,
(4) He who realises the Nakvari in the lokns, () He who realises the Revati in the animals,
{8) Ho who realisex the Yajidyajiiiyam in the members of the body, (7) He who realises this
Rijanam or brilliant (o the Devatas, (8) He who realises this Siman in the Full, The Com-
mentator explains these eight passages by quoting an authority :—

When the Lord Janirdana is meditated as five-fold in the son and

callod Aditys, and when weditated in the rain, and similacly meditated in



mn the snn, the rmn. the acmms, the world, the cutlle. the
the devas, and all ; Imt-which also are the means of the Supre
Himself) and he who knows the various Simans called Bnbat,
ete., umluuhtedl v gets release or salvation.

i (In those eight Khangas, the words are almost the same, vrhloh have mrﬂd

previous khandas; and they have there been explained already. The Cc
however, now takes up two of those words and shows again, that they are nm of
Lord. These words arc Somudra, and Disa, which ordinarily mean *ocean’ and *
ar points of the compass.' He shows that these words denote the Lord also),

The Lord is ealled Samudra because He “is complete (samyak)
crement or fulness (udreka). So, Samudra means * the completely evolve
“the - completely full,” “ the fully increased, ' “the vast,” ‘ the infinite.”
word ?hda means one whao.’ commands (dedana); it, tlwmfnm means
Commander, the Guide, the Director_ the ['c:aclmr

(The Commentator now explains the word loma, tvach, minsa, asthi, majji lﬂa
These words generally mean * hair of the body,' * touch or skin,' *flesh,’ ‘bone,' *
and Nmbs,’ respoctively. The Commentator shows that interpreted by the key of |
these words are the names of the Lord also),

He is called loma, because He causes the vanishing (lopg} or
tion, He is called tvach, because He has the form of light (tava .

He is called Mitmsa because he is exhilarating (madana) and
he is the essence (Sira) of all ; therefore mimsa means the exhila
essence ; He is ealled Asthi because He is firm (Sthiram) seated (.
or e is the firm-postured ; He is called majji becanse He
(Janana) intense excitement or ecstasy (mada) ; He is called Atga be
he exists (gata) as nearest of all (Antika).

(The Commentator now explains the words Viyu, Naksatra, Cllandrunl, M
vidya of Khlmll 20 and Sl)

(Ayas), namely wisdom and life; He is called Naksatra because Ha%
Independent (that which does not decay or gets Wﬂ“ﬂde‘l—*Ka-um—iQ
called Naksatra or He who has no oue like 2 Ksatra or Protector above
Hisn ; therefore it means Self-protected, Self—ruling, and not ruled by an
other). He is ealled Chandrama because he is the lnghast joy thnmin‘;
comes from the vChand “to gladden,” “to give joy.”) He is ullef ,(!
Traividyi becanse His essential nature is wisdom and knowledge. 'ﬂ)u%{ |
word Traividya means. He who is known by the Lhrea or l.hmngh th
l.hme Vedas,



e Commentator oxplains next the words Vayirsi and Mari'isl:ll, m WT
Pitava, of Khanda 21, These wolds generally mean bieds, rays, 'Derpenmguﬁlll!ﬂlt;
and father),

The word Vayirisi means He who moves in apace \\hose ’aba"ﬂ& is
space, beeause Vi means space, and He that moves { Ayana) in this Vi is
ealled Vayamsi. Thus the Lord is called Vayas or mover in space. He
is called Marichi because His ‘ Ruch ’ or light or splendonr is well-known
(Pramita, well-known, we “-rlunﬂlthtt.ttﬂd} He is called Sarpa, because He
1§ all-moving (Sarpana *to move,” motion) ; He is called bamlharm,b&-
eause He supports the globes (Gan=:earth or knowledge), becanse He is
the foundation of knowledge. He is called Pitar, because He is the
Father of all, and the cause of creation. He is called Sarva hecause He
is Pull of all excellent attributes, thus the Lord Purusottama is designated
by all these names.

Sarvam bhavati explained. Unity versus Plurality. :

Now the Commentator enters Into ¢ disenssion, The oceasion for this is given by
the words ¥ sarvam ha bhavati,” of Khanda 21, These words are'generally taken to mean
“ he begomes overything 1" 4. o, the knower of Brahman becomes everything, The Com-
mentistor refates this view by quoting an anthority.

As it is said ;—“1t does not mean that ‘he becomes e\'erything’
or ‘gets the form of everything,” but that he comes in sympathy with
all ; (there is no sarva-svariiptd, but sarva-bhiva). This is based on the
law, that the progress to perfection of a being, depends upon the eapacity
af that being ; the perfection of a being is conditioned by the pesition
occupied by it in the scale of evolution and is given to it by the Lord
wlio is Full and Perfect.”  The attainment of the power of assuming all

formé (sarva svariipti) is not moreover the end of man (purusirtha) not
the goal or the ideal for which he should strive.

No roligion has held out that to be the aim of life. On the contrary, sarva-bhiva or
aniversal sympathy, is the ideal of all religions. The power of loving all, is fruit of all
meditations and worship.

1f assuming all forms were the froit of worship, then one wo!.lld
assume the I'nrln of thedenizens of hell also.  Nor shounld these words ** sar-
vam bhavati " be taken in a different sense (namely, the removal of the
ignorance that one is limited). Becanse there is no proof (that the human
goul is essentially capable of assuming all forms and that its not being

" able to assnme all forms, is due to its ignorance),

«Rut thore is auvthority for it" says an objector, “the words sarvam asmy ity
upagita —* ot ona meditato as T AM EVERYTHING '—clearly show that one is taught to medi-
tato that he is evorything, why shonkl not then one become averything 2" The Conmln-
fator shows that the words “sarvam asnii * do not depote *Tam mrytlllng, but somie-
thhg totally different. / o,

L




-'ﬂl'_ﬁe All-wise !Jestroyer fof ignorance). Let one niedim
;’-Euu. i.e., All-full, for sarvath means fulluess.” g
* Says an objector :—Why not take the worl “nsmi" as tho Fiest I’unm
of /4% Lo be, and meaning * L am,” and why explain it as o eompound word 2
teaches that one must meditate with the idea that the whole universe is false, It d
imply that one must think that he is every thing., but the non-T s false. O
meditate that he is the conscionsness pervading all and all are in him. l'h‘
Commentator says :
- 1f the words “ sarvam asmi” be taken to mean * I am all,
sense that ** every thing clse is false,” then it would contradiet
next words of this verse of Khanda 21 “ tebhyo na jyiyah p
asti,” * greater than these there is nothing else.”  For then tile
jydyas * greater,” and param * higher," would be redundant, for there is
one else than the *“ [ with which any comparison conld be made,
according to this theory, every thing other than the “ 1" js fals
non-existent. In fact, then the Sruti, instead of suying * there is
else greaber or higher than these " would have said * there is nothing
than these.”)

Thus I.lus Sruti (Khanda 21) proves that there are other thmp
(truly and really, besides the Lord.)
The word tebhyab,* than these,” should be explained as tatah, * than Iliu.'?-
triad there represents the Trinity or rather the unity in trinity.
The above verse further proves that there is no one thing or be
higher than the Lord, or greater than He. This is the main fact estab.
lishod by this Seati, (and not that every thing else is false.) . Q’

Says an objector :— In your system also the word jydyah and param are tauto !
for higher and greater have the same meaning. To this the Commentator says ol o .'f.* q_

The word Jyayah refers to Laksmi. She is the greater, while lhf‘ =
Parama jyayah or higher than the Greater is the Lord alone, : .-LE
(Thus this hnt. shows that there is no one equal to the Lord even.) 1] ."J, e

(Thus having refated the theory that * every thing else than the Iis I’alm." IQ
Commentator now takes np the other theory, that thore is only one conaclﬂmh 3
'ﬁozld, that the meditation taught by the Sruti is to be takey in the sense that* 1* ﬁ I
only couscinuspess underlying all conselousnesses. S
If the phrase sarvam asmi meant that there was only one mlﬂi-
vidual consciousness (Jiva) in this world, then it would contradict
next words of this very Sruti, which says * yas tad veda sa veda sarvam g-*
“ hie who knows That kuows every thing.” For the word tad “ That,” would
ll&redundmt, for the conscionsness being one rmly, MWMW

=" e
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hat" to be known. For if the worshipper has the same cnnamouanm
us the Worshipped, he would not be aware of any *“ That” there. (This
shows that there is a Being separate from the worshipper, Had the wor-
shipper and the Worshipped lrce:. one and identical, then the Sruti Wmﬂd
have saul

“ He who knows his own self knows every thing,
who knows That knows every thing.”

12

hat it says “- he

Says on objector :—There is no suech contradiction as you upprehend, The M_
garvam asmi does declave the anity of conseiousness, and that there is only one .l'u'&ln
the world, and that the text “ha who knows that knows every thing," does not eom.ruffﬂf-
the first. The latter text only repeats the well-known common sense view that there
are different things and objeets in the world, and its very mention of this differcnce, to
beliovo which every unillumined intellect is naturally prone, shows that this conmon-
genso view is not the transcendental truth. ldentity is the highest teuth, and it cannot
be proved either by perception or by inference, a8 the difference .is proved. The
knowledge that “ 1L am all™ is proved only by the Revelation, hence the nocessity for the
Srull to declare “sarvam asmi,” “Tamall” The text *he who knows That koows ail,"”
is a wenk one and mnsi give way before the stronger texts declaring identity, auell as
“Iamall.” To this the Commentator replies :—

This text (“he who knows That knows every thing,") is not an annvida merely, a
statement of a woll known fact i ¢, diference. Withont the Revelation we could nolb
have known the very existenee of God and His atteibutes, much less the fact that l!ﬂis
different from the Jiva,

Without direct revelation the very natare of God and His existence
‘cannot be established much less can it be proved that man and God are
different and not identical,

So it cannot be said that difference between God and man is one known to common
sonse by perceplion and inference,

If both are identical then arises the question has Bralimay conscipus-
ness of Himself or not. But as it ts an admitted fact that God knows Himself,
go it is impossiblo for the Jiva, which is essentially God, to have ignorance,
el So Jiva must always know himself,  But if it be said that Jiva and
Brahman though identical, have become separate owing to upadhi op
limiting adjuncts, then this upAdlii would affect both equally, . because
both are identical, and soJiva and Brahman both become ignorant
by force of the upidhi acting equally upon them. And it would
follow that the evils of upidhi would affect them both, that is to
say, both would be subject to sorrow, pleasure, pain, efc. Because
both being identical are equally related to the wpadli ; the effect upon
them would be the same. If it be said that the effect of npadhi in one
would be differeut from the effect of upAdhi in the other, that the relation
of upAdhi in the case of one, is not the same relution with the upidhi in
the case of the other, and so thongh in the case of Jiva, it would become



_ sible. . - .

~ them both subject to pain, birth, death, &c. But it way bc,- sald that upidhi wonld pmlnqﬁ.

. 'rmt thmugﬁ up*idlu, but not 8o t.he Téwam, I.heru rtwou'ld fniﬁlﬂ

Laadl

iﬁuﬁifeﬁw a difference, which existed frum before in the th}ug itsoll |
the pot only mauifests the difference of locality which always exi
in space.) 1

“Bat, says an objector, ' plurality or difference is a anatter of pumpﬂoll.i, ;
difference between man and God is perceived, and as it s p ived, it requires no Revela-
t-lua to show that they ave diflerent. While it requires a revelation to show Mm
are identical. For aur aegament is this. The difference is apprehondad by MmM N
tion of a thing and its opposite, 1 the ivara be the thing to be distipgaished then the
would be the opposite, and if the Jiva be the thing to he distingunished, then lqm;
be the opposite—therefore the perception of one would imply the percoption of the:
Bo difference is a matter of pereeption. To this the reply is that difference is a
. pereoption, when the things contrasted are both matters of perception. But God is. [ '—';
matter of porception, bub is known through revelation alone. So it is necessary for W s
very rovelation t-o teach whether this God is soparate from the Jiva or one with it M‘ ‘ﬁ

e

fore when bheds Sratis are found in the Revelation you cannot say that they are lﬂﬂ?{
anuvidas, F 0L b
Now the Jiva is proyed, because everyoie knows that he exists. The consci
itselfl is the witness with regard to the existence of one's own sell. Dut this eonndm
ness does not give any such direct ovidence as to the existenee of God, and His exi
is not proved by any authority other thau that of revelation. He cannot be pm“\ﬂ
perception, because He is unlike any qther object of perecption. He vamwt':epm
* by infercnee and reasouing. because there is always possibility of error in w
Therelore, without revelation we eannot know anything about the existence or uutnnof
God. In other words, the existence of God is not proved by any evidence of su
pature.  Consequently it follows, that a priori subjective evidence there is none; em
in favonr of or agaiust the view of the man and God being separate or ldentical. 'm'
fore; any text of the revelation, declaring difforence belween God and man, cannok ha' 5
taken to be a mere anuvida or the statement of a lace already known by some other pmul,
guch as percepfion, reasoning, &e. Therefore, the Sratis like * he who knows That, ka‘oﬁ 4’1
everything, © cannot be said to be mere anuvid, and so it follows that this very Leati
wlﬂ aside the ahheda Sratis, (the Srotis that establish identity). Tiwrafun the abhoda
Srutis must be so interprefed as not to beio zonflict with the blieda Srutis. mwﬂ&z i
peason against holding that the Jiva and Brahman are identical is this. Jf they ‘are
<idontical, nud as Brghmay always retains His consciousness and always §s sell-conscions;
it lolluwn tiat Jiva must also always reinin its consc musm«m. for hosh are e ; and
Miem should never attack the Jiva., Awnd the latter gan “ind mast khow llrahmy or
+ rather itself, by its innate knowledge, without sravans (study), manand (mul!hﬂvn),
&e.. And thos the Jiva would always know Brahman for Brahman is always &\Ifm
tml'v is the other alternative, that Bralunan may not he Self-conscions, t.hullgll it n
‘e all-conscionsuess. Bt this view is against Srati, ahd wounld make creation jmpq'-

:v.-.-;'g.;
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. But,sdys an nppuumu, let Brahman be self-conscious, but nwmg to upddhi, the Iim 3
“i4 ignorant. Ta thissthe reply is, if the npddbi has made the Jiva ignorant, i wonld m ',;
. the ‘Brabmag also ignorant, becaunse both are identical. Not enly this, it would mﬁ; :




its effect only on the Jiva and not on Brahman, for the upddhi is related to ﬂwa J&l

ouly and not to Brahman. Thus as the upddhi in the shape of a mirror is related only

‘with the reflection of the face in it, and not with the face itself. The reflection alone
Bets distorted, dimmed, &., owing to the defects in the upidhi cailed mirror and not 8o
the face itself, Bub this is sucrendering the advaita or pure Monism. Fr the reflectinn
in the mirvor aud its original the faco are not identical. If the Jiva is such a refiection of
Brahmay in matter, then the theory of identity goes. For here the difference existed from
betore, and wns not eaused by the upadhi, the rays proceeding from the fave were different
From the face, the pictnre existed separately in the rays, the mirror only manifested the
piciure. Another illustration of the upddhi causing difference where there was Do
difforonce befors, is that of space and the pot. People think that the space bwldelh
pot is different from the space outside. Thus, strictly speaking, the diflérence caused by
upddhi aflects a thing which is always identical with itself, as the upidhi ealled pot
affects space.  But even here also the upddhi called pot doos not create the dlm
in space, the difference existed from before; ono locality in space being always differont
from another. The pot only manifests the difference which existed from before. I
support of this proposition that an upidhi never originates difference, but only manifests
a pro-existing diflercuce, the Commentator quotes a Nyaya tonet,

MADHVA'S COMMENTARY. iy
Those which are different in themselves from before, (such as differ-
ent localities in space), but whigh the ignorant ordivarily do not realise,
those alove are made manifest by upddhi, and hrought within the scope
of the perception of the ignorant. The upidhi never of itself creates any
difference. It is never able to create a difference in objects which are
(or rather is) identical. It is only manifester of a pre-existing bheda
(difference) to the undiscriminating. (The upddhi never creates the many,
the many exist from before. But is there manifoldness in space also?
The Nyiya answers it in affirmative.) The spaces are also many, and
infinite (or rather innunmerable) like the drops of water. This is so
in the Brahma tarka. j

L3

Therefore it follows that the Jiva and I$vara are not identical : man
and God are different: As says the Parama Samhitd :—* Let not any
ove worship the God of gods by thinking that he is identical with the
God, for there cannot be the relation of the Worshipper and the Wor-
shipped, when one treats the Worsbipped as identical with himself.”
The following Srutis also prove that the Jiva and Brahman are not iden~
tical 1-—

“The Lord can not be well understood, when taught by a sectarian,
for he describes Him as inferior to his own deity. The Lord, however,
is full of all excellencies, and has been so conceived by the Vedas. Nor
is the true knowledge of Him obtained when taught by an Ananya (Pan-
theist or an Idealist). The Tord is even ‘smaller than the Jiva whose
size is that of an atom. He is m-.oncenable. (Katha, II 8)." 3
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This belief whioh thou hast got, can not be bmugb;&
&d!lmyed by argument ; when taught by the true Teacher who
Thimself as separate from the Lord, the Self becomes easily realised.
‘dearest! strong is thy resolution. Inquirers like thee, O Nachiket
are not many. (Katha IL 9).”

: “The Deva of eye can not fully enter into the majesty of That
nor the Deva of speech, nor of mind. We do not know nor unde
‘how He may be governing all this. He is indeed more wonderful than
‘that ean be known or all that can be imagined. He i the Best. Thus hay
we heard from the Teachers of old who taught Him to us,” (Kena, I. |
“ Difierent from the holy, different from the sinful, di.ﬂ‘emm
this insentient universe of cause and effect, other than t]m past, prose

and futare, is the Lord. Tell that to me exactly as thon knowest ﬁ |
(Katha, I1. 14). .

the tmnqml-mmded ones who see Him aeated in their Al.ma, get etoﬂﬁl["!
happiness, but not the others. (Katha, V. 13).” ‘u‘-§

*“ As pure water poured into pure water hecomes like that, O Gautan
80 the Atma (Lord) of the wise sage, namely Brahma himself, beec

like that Brahman, when he gets release ; hut never hecomes identieal \ﬂﬁ
Brahman, much less any inferior being (Katha, IV, 15).”

“Having sought shelter in this knowledge and reached lik
of Nature with me, they are not born at Hon's dawn nor at world's endis %
are they distributed. (Gita, 14. 2)) ! ﬁ;}ﬁ:

*The knower of the supreme Bralhwman attains the supreme M--
man about it is the following Rik :—Brahman is True (the Creabor.
Preserver and Destroyer of the Universe), the Omniscient, and !lhnul.abh
(not limited by time, space or caunsality): e who knows Him as placéd i&-
the cavaty, in the highest ether, he enjoys with the Oniniscient Brahmp
all objects of enjoyment under His control.” (Thaita, IL. 1).

This passage also shows that the enjoyment of the Muktas are lll; cr
the control (Saha = under) of the hord. As says a text: “the Mukth,,:‘ ;
freed souls are all equal to Brahman, so far as the enjoyment of p]emﬂn—'
is eoncerned, but they are not ITis equal in the matter of sovereignty (%-
tion, ete., of the worlds) and beatitude (infinite joy).” )

~ (The Commentator now takes up the seeond verse of Khanda 21: “Begnrdln&_ﬁ;

the following verse :—These five forms existing in trind of three and threenre the
est. There is no other object more high than (hese.” ‘




i Sankarsana) hecome triads according to the places they oeenpy i
':-:ru‘:eﬁ:. Dut thongh they become separate aud different, yot they are
identieal with the Lord and with each other, through the great Maje
of the Lord, for thus it is written in Sima Sanhita, i

[f an ohject which is visible (whose existence'is proved by peree
tion and valid means of knowledge) is to be set aside as nnreal it can nly
_ be done so by reasoning, but not so is there any necessity of reasoning. aF
~if one has to establish the reality of such an object; for its reality is ‘__r'\:-’:g
matter of divect perception and does not depend upon reasoning. Ofan =
,vf" abject given by dircet perception, the reality is bovne on the mind intui-
~ tively, and does not stand in need of argnments.  But if there amar#@r _}
~ments to prove its reality they are mere embellishments ; similarly, it thélﬁ d‘
~are no argumonts to prove its rveality, that also is so much the better andis
~not any fault in the reality of the object. In fact, the absence of remnl '.
t.opmve its falsehood and unreality is a grave defect. qONE

In other words, reasons can not strengthen the conviction of the reality of ﬂlw 1
given in intuition, If thers are snch reasons they are mere ornaments not of
utility, 1f there are no reasons, the absence itsell is an ornament, because the Nﬁ}"
.hudl in need of no reason to support its truth. But when in addition to this the

M\L are no reasons on the other side to prove the unmhty of this reality then the Irm
"l'IL ﬁ gueh reasons is a grave fault and strong support in favour of the reality of lntuiﬂﬁ g
“pereeption, b
! .-"\'.. Mareover, there is no difference or distinetion between the jhmry _
of void (Sunyavida of the Buddhists), and this theory that the world is
}}p" absolutely unreal and false. :

.;: "~ (Bat, says sn opponent, by Mithyi we do not mean absolutely false, hut mmet&ing 3
B wysterious, .mmpthmg which ean not be explained (Anirvachaniya). To this thecommn- F
© tator replies - '

o Thom is no proof of the existence of such an (Anirvachaniya), or

*  an object which is both trus and false, at the same time : which is ml
5 and unveal ; which exists und does not exist ; which is sat and asat, at the
same time. [t, therefore, follows that the Bheda or the multiplicity of
ohjects, is a reality and not false, This difference between ohjeets,
between (od and wan, between man and man, between them and the
world, is a real and true difference and flot & mers Mirage. 't

(Let it be granted that difference is a reality, that Bheda is Satya
f" gug we say it is only a conventional reality (Vyaviharika), and not an

ahsolme reality, it is phenomenal reality and not noumenal reality. I
m Bheda was only a phenomenal reality, then those who assert ﬂmﬁ-
eu‘ alsﬂm"‘ that there must be some one to whom, atmmﬁfu" :




aﬁ:e an u,umhwmwhmmtm 3t
i._ menal | only.) And, therel’m-a, the Qmmemmw e L
" But 1o oneé has the motion or divect knowledge: that v
: 'W existed, does net exist or will not exist, and since no dne

a'-‘hmz or will have sneh a knowledge of the unreality of this
wrong to say that the reality is a conventional one only. This
difierence betweeni us and those who say thnt the reality of tlte :
cmnfe'm.mual ouly Wu aqk them to pro Auee a person, to whmn 1t fs ""”
‘mpt a.tlum lhat tlwu Llamu,s as,ta the Wurlli hemg i cuu\'euumml

is true. y
~ * But if there be a person, “who has this hotion or conviction thlit he
world ig a conventional veality only, we ask.you what is the d!_
hetween this notion and the theory that the whole world is \'0{4

nothing (Sanya). Y :

There are, on the other hand, express hrutm tleclarmg' that -
world is real. As for C“i.ll‘n]‘](‘ the following text of the Rig Veda, 1
17-5 :—

~ Satyam Enam f\nuv:ﬁve Madanti. * All rejoice (in Him} hﬁm :
attained Him as the tme t'l‘hu; shows that even in Mukti,

difference.) = )
Al Srutis declare that the Bheda is veal and not fetitious, Théf

there are other texts also; as for example, the following verses of llig
Minduaka Upanishad (Verses 24 and 25, page 23): ~ A
_Note.—We give these two verses again hore, in the original, with their word mﬂ#

as now given by the Commeniator :— !
arfsit afy ferar Frada = G | "

arqmatag gandgd qeaArda | '

Prapafichab, differeice, bheda, Yadi, if. Vidyeta, was prodnteﬁ,"ﬁ
created, comes into existénce at a certain time. Nivarteta, would cease to
exist, will come to an end. Na, not. Safigayah, duumcdly. Mraya, 'hy the

the Lord by His wlsdom lakcs delight in and rccogmscs as such, Em
His consciousness there is bheda.  If there was no bheda, how couild the
have sported with Brabma, &c. Idam, this. Dvaitam, difference, dlllll .
Advaitam, the Lord called the “One without a second,” the pcc:!m, Par
marthatah, is the Highest Entity or End. :
Note.—If the differonee was brought into existenee (and is not eternal in the nlﬂﬁ
of things) then it would eortainly ceass to exist at some time or other, The duality
however, a reality, in which the Lord by his power and wiadom takes delight and eogniss
it as snch.  He aloneis Differenceloss Simple Element (Advaita), He s the ofn];‘ 8

abject, -
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* Vikalpah, fal<e notion that the Lord is not Advaita but hase differences
in Him. Vinivarteta, would cease to exist, Kalpitah, created, imagined. Yadi,
if. Kenachit, by some one, Upadegat, by instruction. Ayam, this. Vadah,
saying. Jiate, being known, Madhva reads it Ajfidte—in the Unknown, The
Lard is called the Unknown, because the ignorant do not know Him. Dvaitam,
the duality. Na, nct. Vld}ﬂlt. exists.

Note.—1f, however, any one has imagined that the form of the Lord is not a simple

substance (but has differences in it), then that wrong notion of his will be removed by

right instruetion. This is the teuth, | that when knowledge arises, “the false notion (that

' Lord has differences in Him), ceases to exist, or | in the Unknown Lord thereis no plueality :
He is homogeneous.

1. [If the Plurality were a created object then un-
doubtedly it would come to an end. The plurality is
(however eternal) and recognised as such by the Lord and

He takes delight in it. ,
MADHVA'S COMMENTARY,

The word Prapancha means bheda or plurality (or difference), The
word vidyeta means bhaveta, ntpadyeta, “if it were brought into exist-
ence,” *“if it were produced.”

Then it would cease to exist also at some time or other (but as
plurality does not cease, it follows that) the difference between the Jiva
and the Loxd, ete., is not ereated, but on the other hand it is eternal.

The word Maya means the knowledge or the eonsciousness of the
Lord. The word métra means that which is cognised (matam) and delight-
ed in (ratain) by the Lord. The whole word miyi-mitram thas means
the plurality is a thing cognised by and delighted in by the Divine eon-*
sciousuess.  The Lord knows it and deliglits in if.

The words advaitam paramarthatall mean that the Lord alone in
fHis Form or Body is the real advaita (or Undifferentiated ; homogeneous ;
free from plurality.) The word Paramartha denotes the Lord. The Lord,
through His Form, is alone Advaita—the Undifferentiated, homogeneous
substance,

Therefore, what is called Advaita refers to this Lord, the Paramfr-
tha, That is to say, there ave even no inherent differences in the Lord
(as it is in & tree, for example, that has leaves, branches, flowers, fruits,
ete., different from each other, though forming one Unity. The body of
the Lord is a homogeneous unity ; unlike any other organised body.)
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2. The plurality would be sublated, had it heen4
merely a (false) imagination of some one (dwe to his igno-
rance.) The position established by (sacred) teaching 18,

with regard to the Unknown Lord there is no differentiation.

He is homogeneous. _

Note,—If plurality was due to mere imagination of ns mortals, then like all uﬁu{
fancios, it would cease a4 soon a5 any one would declare tho truth. Thus when o man
falsely imagines a rope to be a snake, that false notion ceases as 800N a8 any one t.e_l_h‘
i, this is & rope and not a snake. But not so the notion of plurality. Inspite of monistic.
teachings, the notion of plurality still remains 3

MADHVAS COMMENTARY.

Nor is plarality due to mere imagination. II avy one, t‘.hi"ml.gﬂi
ignorance, had imagined this plueality, it would then also be sublated ahdl
5o cease to exist, (but it is mever so sublated, therefore, it is not an
imagined thing.) _ :

Says an objector :—The Smritis teach thal plurality does cease ; and Monism is cog-
nised. In fact, this very Sruti says when knowledge is attained (jidta) the pjmlltj’_’
geases to exist.)

To this the Commentator says:—No one has ever experienced
Monism ; it is a theory based upon instruction only. .

But the instruction itself is based upon the wrong interpretation
of the Sruti text. The proper reading is " Ajiite dvaitam na vidyate,”
“ I the Unknown Lord there is no plurality.” e -

Mherefore from the teaching (Upadedit) of the Sruti this is the
theory which is established—Ajiidte dvaitam na vidyate—sinee 10 oue
can know the Lord without His Grace, the Lord is called the Unknows
In that Unknown there is no plurality. He is a simple, undifferentinted,

« homogeneous substance.

(The Commentator now quotes an authority in support of Lis ex-
planation :) says the Brahma Tarka :—“The dilference ibheda) is of
five kinds. First, between the Jivas aud the Lord ; second, between the
Jivas inter se; third, between the Jivas and the insentient objects ; fourth,
between the Lord aud the insentient objects; fifth, between insentient
objects inter se.  As the difference is of five sorts, it is called Prapaﬁch’i,.-.
(Thus Prapaiicha has come to mean plurality or that which is five-fold)
(The word Paicha would have also denoted plurality : derived from the
substantive pancham five, and the affix ¥ Da, with the force of jtiyar).
The force of the word pra in Prapaicha is to denote excellence. The

knowledge of this five-fold nature of all plurality or bheda is the best -

means of getting release, hence this knowledge is called pra or excellent.”



s Prapuricha means the FExcellent—Release-Giving knowledge of t'ilé'
Mive-fold difference.  Or Prapaicha is so-called because it is the most

~excellent pentad,—(a pentad the knowledge of which gives Mukti).

i “1f this plurality had a beginning, it would certainly come fo an
end at some time. But as it does not come to an end, therefore it never
hiad any beginning "—The line méyd matram far from auppmtlng the

Al m‘h'alta view, is an anthority in favour of the Dvaita view ;—

“The word miyi means the objeet of - knowledge or consi;’ioﬁ?é-."
ness of Visnu,”

The plurality is an object of Divine knowledge. He the Lord cognises it Buot can

not the Lord cognise an unreality. The answer to that is:—The plurality Is not only a

iy an object of Divine knowledge, but it is Matram also.

“Since it is measured or cognisell (Mata—known) by the Lord,
it can never be an illusion, for no illusion can exist in the Lord ; more-

- 80, because the Lord delights fvamate==ra) in this plurality and \rnnu

would never take delight in more illusion. But in the case of Hari called
the Paramirtha there exist no differentiation, as in the case of sentient
or insentient beings.”

“1f you say the plurality is merely an imagination,” we ask why does
it not come to an end ?  (For all imagined things—like dream, &e., come
to an end sometime or other),

" (Bat says an objector, The Méndukya Upanisad starts with a declaration of monism—
“the Past, Present, Future, Yea all that is boyend the three-fold thme is Om." This
shows that there is a Unity ealled Om, which is every thing, and that there is no such
thing as plurality. Therefore these verses at the'end must also be so construed (in an
advaita sense) as 10 be consistent with the initial statoment. To this the Brahwa Tarke
suys you have misunderstood the initial statement. 1t does not mean all objocts— whether
in the past, preseat or the future are ©* Om.”

“Bat all times whether called Past, l’mﬂt‘n_f or Pature or hevund
these exist simultaneously i the Lord Jasdrdana Omkia. (Fo lhm
there is no such thing as Time).”

(The line Ajndite dvaitam na vidyate weans -—~“In the Lond
enlled Ajiiata theve is no differences or plurality, Ie is a lluumgellmme_a
substance.”

(The word vidyate has been explained as produced, * ercated.! The Commentator now
shows wh y ke has so explained this verb). !

The word vidyate is derived from the vV Vidi “ to accidently manifest,”
4o take form by chunce,” “ to happen.” / -
‘But in the opdinary Dhitupitha no such meaning is given to tlmJ\'a'a: where do
yuu got this meaning ? To this the Commentator answers 1 —

Vidyate has this meaning just as bhidyate means r!estmyed thongh
“in the Dhitopitha the v'hlull weans * to split up,” only.




In fact, verbal roots have many meanings and the proper meaning is to be ascer-

fained from the context. The Dhatupitha does not give all the meanings. In the sentence

adyaitam Paramirthatah, the force of the alx las in Pramértha is that of the Locative,

The word paramdrthatah means paramérthe (locative) ‘in the Lord.

The affix tas has the same force here as in visvatas chaksu, &e., “in alt
parts of body are his eyes —or his eyes are in every place.”

The meaning of the sentence advaitam paramfrthatal means “in
the Paramartha or the Supreme End (the Lord) there is no plurallly
The God is one homogenous substance.

Or it means the Paramartha or the Supreme Self is Advaita, Hm

Paramértha is taken in the Nominative case and not in the Tocative; and

the affix tas is superflnous. .

_ The word vidyeta cannot be translated here “ if it exists.,” For
then ‘the sentence would stand thus: ““if the plurality existed, it wouald
undoubtedly come to an end.” 1Tt is an absurd statement, for the rule
is that a thing that exmists (has a real existence), never ceases to be,
While the general rule is that a thing which is produced, sometimes does
cease to exist, as such ; for production implies destruction. The eternal
entities like the souls, (jivas), the Lord, the Prakriti, ete., never cease to
exist, though they are existing objects.

Had the above text wanted to establish that the plurality was an
imagined reality only (like that of a dream), then it would not have used
the word Yadi or “if.” Had the Sruti meant to establish the imaginary
natare of plurality, it would not have used the two Yadis “ ifs"” It wounld
have plainly said avidyaminoy’am prapaiicho vinivartate; kalpitas
vikalpa, vinivartate :—this five-fold plurality is non-existent (in reality)
it therefore ceases; this plurality is imagined, therefore it ceases. But

* the Sruti Las not used this form of statement. It has used a hypothetical

form, and has used the verb nivarteta in the Potential Mood. The form
of hypothetical assertion, therefore, shows that the Sruti view is that the
Prapaiicha is real, and not a product. (In fact, a hypothetical proposition
is always a very strong form of making an assertion. As, Had the voleano
not been active, there would be no smoke ; really means that the volcano is
active. Similarly the hypothetical proposition : Had the plurality been
produced or imagined it would cease to exist or be sublated : réally
means :—The plurality is neither produced nor imagined, for it is never.
found to be non-existent or sublated).

As the pluraln} does not cease to exist or be sublated, it follows
that the above Sruti text is in support of the veality of plarality and its
eternity,
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Not only does the above text establmh the reality of plurality but
(the Oitd also censures them who think the world is unreal and a void ;: —

(Aita, XVI. R) ““ The universe is without truth, without (moral) basis,”
th@}" say ; without a God, brought about by mutual union, and cansed by .
lust and nothing else.” * The Vidga or true knowledge consists in
realising the difierence between the Jivaand the Highest Self.”

While the following, Sruti praises the knowledge of plurality and
realisation of this diffierence. (Svot., 1. 6) “In that vast Brahma wheel,
in which all things live and rest, the bird futters about, so long as he
thinks that the Self (in him) is different from the mover (the God, the
Lord)., When he has been blessed hy him, then he gains ]mmmmliq :

The word Asmi is the name of the Lord in the Seati text, and
is cnmpmnu‘l(\t] of two words asana ‘ throwing ' (fromvas to throw), and
mi ‘ knowledge.” So Asmi :110.111~. “ the knowledge from \\ln( h all imperfec-

tion has been thrown ont.’

Note.—Thus Madhya agnin reverts to his greab discovery that Asmi is the name
of the Lord. Had he known that Ahmi (“1 Am") is still the most favourite name of the
Lord among the cognaté Aryan race, the Pirsis, and perhaps borrowed from them by the
Jews, who ecalled the God, “T Am That I Am," he wonld not have been at such pains to
give a meaning to the word Aswmi, other than that which it ordinarily possesses: and
would have boldly said, God's name is “1 Am."

The Sarvam Asmi wonld simply mean “ The Perfeet or Full T Am’' And the whole
sentence would mean :—Let him meditate on the Lord ealled “The Full 1 Am.”

TWENTY-SECOND KHANDA,

MANTRA 1.

faffast I oosafrematsteT:  Ser-
qafewen: AEET 97 35T a9 3Fe  gATiaeae
1 GEETRTEAT FHUE AHA A THTT T8 T
et 1 g N

famfd Vinardi, deep sounding] note, like the voice of a bull ealf one year
and a quarter old, or like the sound of cloud. @ Sammnab, of the Lord
called Saman. (The Udgitha sung to the Lord should have the tone just men-
tioned. Or the tone in which the Lord utters the Udgitha is Vinardi). @
Vrige, (1) choose, I choose the Lord, as He is the Highest. Or I choose
this note, because it is the best. gqusy Pagavyam, like the cattle, iz, like the
female cattle, cow. ¥fg Iti, thus. 3r@: Agneh, of Agni. The note in which
Agni chants the Udgitha is like that of a cow. gifta: Udgithab, the Udgitha
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wsumg-in honour of Agni should have the note of a female cow for Agni sings so.
;faE: Aniruktah, unmentioned, undefined, (of which no comparison is given

in the seriptures. lhe deep as the note of a bull under 20 years of age.)

gsig: Prajapateh, of Prajapati, or Braima. (Ihe Udgitha sung in honour

of Brahma should have the above note: for he sings it in that vote. s

Niruktah, mentioned, defined. Whose comparison is given. (l'he note like the
sound of bell or gong.) grem Somasya, of Soma, (of the Udgitha sung in the

honour of Soma:) for Soma sings in that note, ¥z Mridu, mild, soft (like the
sound of thunder cloud, like the sound of a bull above 2o years old) deep sound.

s Siakspam, deep. g Vayoh, (the Udgitha sung in honour) of Vayu.
Vayw's note is this, team Slakspam, deep. Fmaq Balaval, strong (like the

sound of thunder) wgsgeq Indrasya, (the Udgitha sung in honour) of [ndra g
or sung by Indra., stsw Krauiicham, like the note of the bird, heron.

gzeqq:  brilaspateh, (the Udgitha sung in honour) of Bribaspati ; or sung by

Brihaspati, sroearsd Apadhvaimam, note like the sound of broken bell metal.

Discordant, unharmonious, jarring. Teureg Varunasya, (the Udgitha sung in

honour) of Varuna; or by Varuna. §rg Tan, these (notes). galy Sarvan, all.

ggaaw Upascveta, let (the Udgaia singer) cultivate. /&% Viarupam, the note

sacred to Varupa. g [lu, but. @i Eva, only. zsmg Varjayet, let (him)
avoid. _

1. I choose the deep sounding Udgitha, sacred to
the Lord, (as the best of all notes.) The Udgitha sung in
the note like that of the she cattle belongs to Agni, that
sung in the deep note of a bull under 20 years of age be-
longs to Brahmd, that sung in the well-defined note of a
bell belongs to Soma, that sungin the soft and deep noteof a
bull above 20 years old belongs to Viyu, that sung in the
deep and strong note of thunder belongs to Indra, that sung
in the note of heron belongs to Brihaspati, that sung in the
note of a broken bell-metal belongs to Varuna. Let the
singer cultivate all these, except that one only which belongs

to Varuna.
MANTRA. 2.

Heae B AT (g
ARG NS T T A AT AT
FEFTHTATH WA STaAeea: &3t 0 R

spget Amritatvam, release, immortality. 9 Devebliyab, for the Davas.
srrITAna Agay;‘mi, may | sing. The Udgaia should wake this resolution (qm)

20
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1. by my singiug, procure moksa for the Devas, ! , Thisis possible orily
. When the Udgaia is Vayu, the Beloved Son of God.  But when the Udga:a is
a human being, hic should make the resolve * Let the Vayu within my heatt,
sing. ot for the relcase of the Devas, " g Iti, thus. s Agayer, let one
o sing. H’Sn"‘wadhdm pleasure, svadha, power of sell-determining will, fgea
Pitribhyah, for the Pitris, ot Adam, hope, desired object, blessing. ltgei‘au
| Manusyebliyak, for men. gurEs Irigodakam, fodder aud water.. - qgpa: Pagu-
i bhiyah, for animals.  ept s Svargam lokam, heaven world. = swararg Yajam:
andya, for the saccificer, host, pation. sg Annam, food, sy Atmane, for
“himself, with regard to the Supreme Seif dwelling in Prapa, s Agayaui,
may I sing. warfr Etani, these wg3ar Manasa, with mind. egram Dhyadyan,
reflecting. mgas: Apramattah, without being heedless. egfrg Stuvita, let (the,
Udgata) sing praises.

2. Let the Udgita sing with this resolition s—May
I, by my singing, procure immortality to the Devas, will-
force to the Pitris, desired objects to men, fodder and
water to animals, heaven to the sacrificer and food for
myself. Thus reflecting on these, in his mind, let the Udgata
quw pr*uqes without being heedless.
MantrA 3,

| & TR grreTeTA: &% R T
o Tt iR At e, T e
T | AT SIS 31 0oy 0

a¥ Sarve, all, eqmn Svarah, vowels.  gsgey [ndrs asya, of Indra. Indra here
means Vayu, because through His [mwel he gives every thing to all, (g2 gfy
| TN F4NF).  sTreT: A:manah bodies, images, symbols, ¥ Sarve, all,  seqmm:
{ UQmanah sibilants, (are symbols), gsrga: Pm_]*pau:h of Prajapati, vis., Visnu
the plutecmr (9fF) of all creatyres (g=m). sareya: Amﬂna},- symbols, bod1es.
images  qui: Sparsal, cousonauts other than sibilants and semi-vowels ;
vz, from & to ®. g&@r: Mrityoh, of Rudra; called Death, because he is the
Regenerator. srers: Atmanah, symbols, cte. & Tam, him (udgata). =@ Yadi,
if. &Ry Svaresu, with regard’ to vowels thnughnghm pronounced.  IqTANH
Upalabbeta, should (an Asuvrah) reprove by saying falsely  Thou hast incorrectly
pronounced the vowels in thy singing.” &# Indram, to Indra, vis, Vayu, the
| Lord of vowels. sretir Saranam, refuge, shelter. mg=1: Prapaunah, taken, attained.
i =g Ahbovam, I have become. g1 Sah, he, 7 ¢ y Vayu. =1 Tva,thee. gfamyafg
: Prativaksyati, will teach (you). @F enam, him garq Broya, let (him) say.
| 3. All vowels are symbols of Viyu, all sibilants are

i symbols of Visnu, all consonants ave symbols of Rudra.

+
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any (Asurah) should reprove him for his vowels (though
rightly pronounced) let him answer him ¢ [ appeal to Viyu,
the Lord of vowels, (through whose grace | have pronounced

my vowels correctly) let him teach thee.”
. ManTRA 4.
hd -
=Y B S| PRRIC UM B R
q o afadEd ST gUAy SRR He
A T < qTL
+ * by TR
Q> ﬂqﬁiiSQﬁ | & SraasTdeT RGBS
g Atha, now, then. &g Yadi, if. oF Enam, him (udgaia), Fe4g Usmasu,
sibilants, aqrawg Upalablieta, reprove. asrard Prajapatim, Vispu (the Lord
of the sibilants). ¥rr Sarapam, refuge. gua: Prapannab, entered upon, taken.
gy Abhavam, 1 have become. &: Sab, le (Visnn) & Tva, thee. giagsald
Pratipeksyati, will smash. o® Iti. thus, @F Enam, him (the Asura). gamg
Brayat, let (him) say. =7 af2 Atha yadi, and if, w§ Enam, him (udgata). 3ol g
Spardesu, in consonants. Iursrs Upalablieta, should reprove. e Mrityum,
Rudra (the Lord of the consonants). Fiteus ém-agam, shelter, refuge. g
Frapannah, taken, attained. sngd AbhQvam, I bave become. @ Sab, he {(Rudra,
the Lord of the consonants). sfaaaf  Pratidhaksyati, will reduce to ashes.
s Iti, thus & Enam, him (the Asura). marq Broayat, let him say.
4. If any one should similarly reprove him for his
sibilants, let him answer him “1I appeal to Visnu, the Lord

of sibilants, let Him smash thee.” And if any one were o

reprove him similarly for his consonants, let him answer
him “I appeal to Rudra, the Lord of the consonants, He

will reduce thee to ashes.”
MANTRA 5.

T €T SreEeAl AT IESAT 398 O AT |
T TERTOSTEAT HET (TN aeaT: ST
QTR | &5 T AT TR TR AT THSTT FEICAT
qRETTET 1 Y

gfer i @om: 0 22 0
o4 Sarve, all. & Svarah, vowels. giggea: Gh savantah, with sound, with
voice. The ghosa is a particular kind of Dhvani. amgea: Balavantah, with
force, with strength sonorously, with emphasis. The grammatical pra_\-’ama or

IT ADEYAYA, XX1 KHANDA 4, 3. @L
S
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i is meant by bala. gsgear: Vaktayyah, should be pronounced (with th :
sankalpa that I may hereby give strengih to Vayu) g Indre, to Vayu. s

Balam, strength  ZmfE Dadani, may [ give  g® 1ti, thus. &% Sarve, all, Ssamm:

Usmanah, sibilants. wman: Agrastab, not swallowed, not thrown internally;
not perceptible, not uttered with too much rapidity, wfFRea: Anirastah, not
thrown out, not uttered too slowly. fEgar: Vivritak, well opened. zwgear:
Vaktavyah, are to be pronounced (with the sankalpa) :—-"1 offer myself to
Vienw," «gftzerid Pavidadani, may 1 offer myself. gff Iti, thus. &F Sarve, all
wqmt: Sparsab, consovants. waa Lesena, slightly.  srafigan: Anablibatak, not
touching (srafai@@ar) Anabhinihitah, without. s=gsar: Vaktavyah, should be
pronounced gE@p: Mritvoh, to Rudra,  snors Atmanam, myself, to become
fit for moksa. gRggdh® Pariharant may | extricate, may | withdraw.

5. With the prayer *“ May I give strength to Véyu,”
should be pronounced all vowels, with sound and strength
(sonorously and emphatically), with the prayer “may I ofter
myself to Visnu ”' should be pronounced all sibilants, in the
mouth well-opened, not swallowed in the throat ; nor thrown
out. With the prayer “ may I extricate mysell from death
and get mukti,” offered to Rudra should be pronounced all
consonants, with full touching of the tongue with the proper

&

place of utterance of the consonants.

! MADHVA'S COMMENTARY.

(Thus has heen taught meditation on the Lord under the pame of Saman the Same,
the Harmonious, hoth collectively and separately. Now the sruti feaches the different
nobes, i:ll which the Siman hymn is sung by the Lord Himself, by His angels and arch-angels
and how men should imitate bhose notes, so fur as possible, when singing to the Lord
and the Devas.) y ;

(In the sentence Vindrdi Simno vrme the word) Siman means the
Loxd, because He is always the same, the Harmonious. The method of His
singing is like the deep note called vindrdi, the sound of a bull or the roar
of a thunder clond.

{(The word vrine is to be separately construed.)

‘1 ¢hoose Him alone : hecause He is the Highest and the Best of all.
(This is the wmeaning of the word Vring)

' 'The Commentator Row ¢uotes an authority in sapport of his above interpreta-
tion - : e :

Quvs a text i-—The sound of Visnu is like that of a bull or that of -
the roar of a thunder cloud ; -that of Agni (Fire Angel) like the sound
ol a female cattle (cow), that of the Lord Brahma, a deep note unlike any-
while that of Soma is just like the ringing of the bell ; that of

thing 3
like the soft roar of the thunder elond, that of Indra like the harsh

YViyu,
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‘roar of the thnnder clond; that of Brihaspati like the note of the bird

called heron ; while that of Vavupa is discordant,

It has been said that the sound of Visna is like that of a bull, of Viya like the soft
roll of thunder, which is also like the sound of a bull, because the roar of the eloud and
of the bull are alike. The note of Brahma is also said to be deep, though for I€ no simile
is given in the seriptures. Thas all these three have a common deep note, The quotnﬁou
next gives the diferences between these th rea,)

* The sound of YVisnu is like that of a buil caltone year and a quarter

old ; of the Viyu like that of a ball under twenty years old ; of Brahmi
like that of a bull beyond tweniy years of age.”

Therefore let (the human Udgitd) sing with all these notes, as far as
possible, but not with the discordant (Viruna note.)

(The sentence Amritabvan Davabhya dgiyany, ity, Amiyet, hins been wrongly undes-
stood to moean * Let a man sing, wishing to ohtain by his song, immortality for the Devas.”
This would show, as if the ordinary Udgitd conld confer immortality on the Devas. The
text quoted farther removes this doubt),

The Chief Prana is the only person entitled always to sing the
Siman. He is the True Udgitd. Therefore he is able to grant moksa to
the Devas and others. (The human Udgatd should never say ‘let me
confer immortality on the Devas, but) the other (singers) should before
Udgana singing have this thonght * Let Viyu, dwelling in my heatt,
confer immortality on the Devas and the rest.”

Let him not entertain any other vain thought, for if he does so0, he
would be the despiser of the Devas (a blasphemer) ; for no man has (lordly;
power to confer moksa on the Devas. Therefore, the mental resolution
of the human Udgati should always be :-—* The Chiel Prapa dwelling
i my heart confers immortality on the Devas.” For the Pripa is always
the First or Primary Agent in this Sankalpa Utterance {formula) : for the
words ** let me sing " are primarily appropriate in His case only.

The Saitkalpa formula here is “ let me sing in order to eonfer Moksa on the Devas.”

This is the formula pertectly just and correct for the Beloved Son, the Chief Prina and
not for any haman being. The human Udgiti must modify the formula as shown

above.)

The phrase annam atmapd dgiydni has been misunderstood as meaning * may
I sing food for myself." = The Commentator gives its true purport :—

* The word Atmi here means the Lord Visnu, the Supreme Person
residing in the Chiefl Priga (Let one sing out to the Lord begging) food
from him ; hecause (by the eating of the Lord Hari) dwelling in the Prina
there takes place directly and actually the feeding of Prana himself,

{The other meaning is not appropriate for the additional resson, that the Chief

' Prina being inside of all Devas, il one sing with the object of conferring immortality on

the Devas, lie thereby uot ouly confers immortality on the Devas, hut, he thereby accom-
plishes immortality on Prina also whieh is absurd ; for Prina is the giver of all Relaase,



Therefore the tene meaning is that Prina sings to give Release to the Devas and 50 to

himsell. - ?
/ “ Begause the primary fruit is the procuring of Release for Prana

even, because he is inside all Devas. :
beee (Prina being inside all Devas, gets release when the Devas got release. But o the
Lord Vignu will also get release, beenuse He is also iuside all Devas. Is nob the pro-
- euring of the Release of the Lord also the primary object ? No.)

“ The getting of the Release for Visnu (who is inside all Devas) is

L] A ' i . - . b .

.\ not the primary object. Why not? Because He is eternally free (and
- thongh inside all Devas is not bound thereby). ;

(Now the Commentator explains the phrase Indre balam dadani * May I give strength

to [ndra")
“Tet (the Chief Prina) pronounce the vowels with force and sound,
P ;

_ with the resolve “ May I give strength to Indra.” Let him pronounce the
" &ibilants neither too fast now toa slowly, with the resolve “ May I offer
wmyself to Visnu.” Let him pronounce the consonants fully, with the
resolve * May I mako thom free from death, fit to get release.”

(Hven here when the resolve is made by any other than the Chief Prana he
should modify the formula.) :

“ That is, let the Chief Prina verily make the above resolves, Auy
heing other than the Chief Prina should modify the obove Sankalpas by
thinking : ** The Chief Prina within me is alone able to do all these,
Jet iim produce these results.” TLet him think so always, otherwise he
would be guilty of showing disrespect to the Devas ; and a blasphemer
against the Devas goes verily to darkness. Therefore let him always
meditate on Indra, on Visnu, the Protector of all creatures, on Rudra, the
Lovd of Death, and say “ | take refuge with ye” thus let him think and
say always and everywhere.

« The word Indra here means Viyu because the word literally
means  lordliness,” and Viyu bas rale over all vowels always. Lord Visnn
called Prajipati tthe Lord of all cregtures) has alone sway over all

sibilants. Rudra is called Death, because He causes dissolution. He is

the Lord of all consonants. : :
; (Hoyw is this explanation songraons when the Udgiti is the Chief Prina himsell 2
He being higher than Indra and Mpityn, how can e say I take refuge in Indra, &c?

There is no incongenity. The tormula of taking refoge applies to human Udgitrins ouly,

“and not to the Divine Chief Praga.) : . -
With regard to human Udgitrins the refuge is with_(Vayu, Visou

and Rudra) with regard to Viyu Udgatein, the giving of strength and
Moksa is directly from Hari (who'ig.inside Indra, &c). .« ° ARRE A
(It has been vxplained above that Indra here means Viyu. When the "Udpzitd is
Viyu himself how can he say “1 take refuge “with Indra, i.e., with Viyu; i.e, with

myself 2" Or how can he say I give stiength to Tudra, ie, himself2" To this the .

answer is :—)
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“ Because many are the Beings who are deserving candidates for
filling the cosmic post of future Vayu, and called Indras. Therefore: the
saying :—“ May I give strenggh to Indra” is perfectly appropriate to the
Chief Prana who gives strength to such candidate Viyus” Thus in
the Sima Samhita.

(Somse hold that impreeations like * Vignu will answer thee,” &e., refer ag apply!ng
to any man who finds fault whether he is good or bad man. The Comugentator shows that
it is not so. The enrse shows that Asuras only are meant.)

80 also—If Asuras, creatures of evil understanding and authors of
all mischief, find fault with his pronunciation, let him say “ Vispu will
answer thee,” ‘‘ Rludra will burn thee,” &c., but never otherwise (The
good should never be eursed).

The phrase mpityor Atmidnam paribarini has heen once explained as “ may 1 withs
draw them from death.” The Commentator farther explains it :—

(The phrase means) “ I shall withdraw the selves from the vieinity
of death.”

(The word Atmanam isa class name here, and so implies all selves op beings 3
therefore, though singular it denotes plaral. The words Prajipati and Indra were ex-
plained as meaning Vignu and Viyu. The comumentary now gives another anthority for
this & terpretation).

R0 also. The words Brahm#& and Prajipati denote Visnu, when
referring to something else. (Thus here they refer to sibilant letters).
Similarly, Indra denotes Viyu, when expressive of something other than
its proper name. The word Brahmi derived from the rootv Brimh means
full, expanding and is the name of Visnu. Prajipati means literally
** Lord of creatures” and is thus an appropriate designation of Vignu.
The word Indra is a compound of idam this, and rati rules, gives—he who
gives this,

TwenTy-THIRD KHANDA.

MANTRA 1.
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wa; Trayah, three. gdegeqr: Dharmaskandhah, the branches of religion or

law. Duty. &= Yajhah, sacrifice.  semss Adhyayanam, study. a4 Danam,

charity, this first branch of the tree of Dharma represents the. house-holder,
91
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g 1L, thus, sgm: Prathamah, first. g9 Tapab, austerity, it represents both
. austerity in the shape of bodily penance and meditation and reflection. Itin-
I clndes the ascetic (arys:) the hermit (g7¢7:) and anchorite (afd:), w¥ Eva, only.
fadta: Dvitiyal), second branch of Dharma. s&q‘rﬁ' Brahmachari, the Brahma-
chari, the studeut, srawa maardt Achar}'a kulavasi, dwelling in the house of his
preceptor. gdt: Tritiyah, third. sty Atyantam, always. weATs Atmanam.‘
himself, strrEisa Acharyakule, in the honse of his preceptor. srraTEsR Avasi=
dayan, mortifying, &¥ Sarve, all. gy Ete, these (if not realising Brahman
directly by Aparcksajiiana), gus@rgr: Puonyalokah, blessed, who obtain the
regions of the meritorious or virtuous. ¥gfeg Bhavanti, become. With this
difference the house-holders through sacrifice, study and charity go to the
Soma world. All ascetics (Kutichaka, Bahudaka, Hahsa and Parama Hansa)
reach the Stryaloka through austerity, The hermits (vanastha) go to the
worlds of the Risis by the same means of austerity ; while the temporary and
the perpetual Brahmachari by means of service to their teachers attain the
world of the Valakhilyas. Are not these (sacrifices, elc,) also means of attain-
ing mukti? To this the Sruti answers. marEeq: Brahmasansthal, he who
is established or firmly grounded in Brahman by obtaining direct vision
ot knowledge of Brahman. (Aparoksa jianam) he alone, wggsf Amritatvam,
immortality, mukti. g@ Eti, gets, obtains. This shows that all areentitled to
mukti whether house-holders or Sanyasis provided they have realised Brahman.

1. There are three branches of (the tree called)
Dharma. Sacrifice, study and charity constitute one
branch. Austerity is another, and to dwell as a Brahma-
. ¢hirin in the house of one’s preceptor, always mortifying
' the body, while so dwelling, is the third. All these are

blessed and obtain the worlds of the blessed. But the
God-absorbed alone obtains immortality (Release).

].“A\H\\ 2.
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it ABHYAVA, XXTIT REANDA, 3. qu.

. ramgfe: Prajapatib, Visou. s Lok4n, all collection of words, entire liter-
alure. ;arqq Abhyatapat, founa' by analysis, brooded over (thought out what
were the most sential of these) uistilled the extract, a: Tebhyah, from
them, mfygRea: Abiitaptebhyal, analysed, brooded over, being so distilled. aft
Trayi, Three-fold. frgr Vidya, knowledgre, vis, the Rig, the Yajus, and the
Sama Vedas. &urersq Sanfrasravat, issucd forth, became manifest. af Tam,
her (the three-fold knowledge). wsamya A bhyatapat, analysed, distilled the
extract. ger: Tasyah, from ber (thrze-fold kno wledge). mfsawrar: Abhitaptayab,
from so distilled. garfa Ltani, thee. wrapufly Alksarani, syllables.  &reren:
Samprasravantah, distilled out, fbwed out. 1 Bhah, Bhak. w9 Bhuvab,
Bhuvah. &1: Svab, svar. @ [ii, fius. gm Tanthem, g Abhyatapat,
distilled out, the extract, ¥ Tibbyab, from them, wfvrtpa: Abhitap.
tebhyah, so distilled, sfigre Omkard, the syllable Om. ggymag Sampris-
ravat, flowed forth. aq Tat, that. @r°Yaltha, like. @rgar Sankuna, with
stalk, with needle, @=ifly Sarvagi, 1ll./ qmi@ Parpani, leaves, ggumt
Samirignani, are attached to, are pie'ce{ﬂ (the root of this is §7 to pierce, to
cleave). g5 Evam, thus. o7 Etena, by this. sifmar Omkarena, with Om.
At Sarva, all, wkole. T Vak, specch. ggomr Samtrinna, is attached.
Rk Omkarah, the syllable Om. @7 Eva, ouly. & Idam, this. &% Sarvam,
all, /

2. Visnu distilled the entire literature. From that
distillation flowed out the triple Vedas. He distilled them
again, From that distillation were extracted these three
syllables Bhul, Bhuvah, Svar. He distilled these again.
They being thus distilled, came out OM. As a needle
pierces all the leaves, thus by this syllable Om is pierced
the entire speech. Om is verily this Full, the Perfect One,
Om is verily this Full, the Perfect One.

MADHVA'S COMMENTARY.

(1t has been mentioned before that the worshippers of individual Siman and of the
<, mtire Saman get Swarga and Reloase, respectively. This Khapida shows who get Mulkti
" and who got merely Swarga). .

: * The Miyividing say: the duties like sacrifice, study and charity belong to the

- householders ; the duties like austerities, &c., belong to the Vinaprasthas, the dutics

ﬁ"" 'ol' perpetual celibaey and studentship belong to the Naisthika Brahmachirins. All these

three classes of people, attain by means of the aforesaid duties, to the regions of the

Virtaons, The remaining fourth not mentioned by name in the Sruti is the Pariveidt who

stands firm in Brahma, in the right manner, and he oblains immortality, whick is something

beyoud and distinet [rom the regions of the Vietuous. According to these Miyividios
the mulcti is ouly for the Sanuyasin.
This view is contested by the Commentator and he yuotes an authority to that efiect.

"




. ﬂﬁl'amas got by i s discharge of their-duties, to the regions Of the

Virtuous. But all these get release, by the knowledge of Srahman alone.”

!' (The due discharge of Sannyésa also Ieads to the regions of the Virtuous and not
* pecossarily. to Moksa. And when a persor:, whether a Housaiolder or a Sannydsi gets
Brahma-jiiing, he gets Moksa.)

; (The Srut.t says that Omkira was (istilled from ..11 the Vyshrltis' The commentuy
 now gives the reason for the same.)

Omkésa is the name ¢ff Brahman of the all Full and possessing -
{ Qerfect. and excellent qualities). It is tho essence (itman) of all speech,
. because by explaining it (mnalysing and e:panding it) All-words are evolv-
_ed and explained, thus it is dhe essence o all speech.
: .{The.kiruti gays Omiira eva tdam sarvap...Omkira is all tl:lls. The nommenmy.“
‘mow explains this. The above phrase cloes notmean that Omkdra is this all, for palpably
. all is'not Om, nor does it mean all words qre Om, for that also s nob quite accurate, Bo
" the commentary takes the word idam as gu.a:tymg the word sarvam.) :
This Omkéra, thus praised in the Sruti,is the Sarvam or Full oi
all excellent qualitics, full of all meanings. In fact Sarvam means Full -
also. (Thus it follows that this Omkfra denotes also the fullness of every
thing). ;
(Says an objector :—The word Sarvam is in the neuter gender and so cannof refer
* ' to Om which is masculine. The reply to this is that the change of gender ig a Vaidie
~ Jigense. Or the word Sarvam is in the neuter gender, simply because nenter denotes all
» . gonders : and 8o it is taken here in the masculine : and thus there is no anomaly.)
As it is in construction with Sarvam there is no anomaly of gender.
" Moreover Sarvam also means there superiority. Thus Om is superior to
everything else. -And this supeviority has been praised in the prévious
passage yathd dankuna, it shows that Omkira is praised as superior to
everything else.

(Omkara is said to be the essence of the Vyibpitis. As the Vydhpitis ave three so
also Om has three lettors, As the Vydhpitis are the essence of the three Vedas, sc
Om also is the essence of the three Vedas.)

Om is the essence of the Vy#hyitis; thus A is the essence of Bhul,

U is the essence of Bhuvah, M is the essence of Svar, respectively. g

(In the sentence Prajipatic lokin abhyatapat—trayi vidyd samprasrdvat, the prima
faeid moaning is that the hrooding of Prajipati and the flowing out are one and the same,
The commentary removes this misconception) :—

As says a text : —* The abhitipana or brooding is the knowledge—
this s the essence of that—it does not mean anything else here. Sampras-
riava means that knowledge, that sight, (secing a thing as the essence of a
“thing) of the Supreme Bralman.

(This sets aside the view that the word Prajipati lere means Vlrﬂ. or Kiny’apl.
on the contrary, it means the Suprems Brahman.)



say that a certain xden rose in His mind, for His knowledge is eternal, ‘and does not arlse'

‘ata putieniar point of time, To this the Commentary answers :i—)

As says a text :—' Though the Lord is eternally Omniscient, yet-'
when as a pastime, He manifests that knowledge, then it is said HE
brooded over (abhitapat), otherwise it has no other meaning with regard

to the Supreme Self.”

{Says an objector :—* According to your interpretation, only three Adramas are
mentioned, and not the fourth, for you take the word Brahmasamstha nof as the name of
the fourth or the Bannyisa dsrama, as we do, but as meaning one who has Brahma
knowledge. How do you get the fourth Aérama? o this the Commentary answers :—)

The fourth or the duties of a Sannydsin are included in the werd
Tapas of the first mantra. It includes both the Vinaprastha and the
Sannyisin.

“ All the Adramins, whether householders, or Vanaprasthas, nais
thika Brahmachdrins, ov Sannyisins, if they arve ignorant of the Supreme
Brahman, (but otherwise duly perform the duties of their dsramas) get the
regions of the Virtuous, but those alone who have got the intuitive and
diveet vision of Visnu, get Immortality, and not otherwise.”

“ By sacrifice, study and charity the houscholder verily goes to the
region of the Moon, Soma Loka). The Yatis (Sannyésins) by austerity
go to the region of the Sun (Sirya Loka), especially the four kinds of
Sannydsins, (namely, Paramahaisas, Hasas, Kutija and the Babudakas.)
The Vinaprasthas by austerity alone go to the regions of the Rlisis, the
perpetual students (Naishthika Brahmachéarins) by the mere service of
their teachers, go to the regions of the Valakhilyas. But if they see
the God Janfrdana, directly ; then they attain Immortality (Moksa), but
not otherwise.”

No one gets Immortality (Moksa) by mere Sannydsa. As says a
Sriiti :—* By knowing Him thus alone one gets here Immortality, there is

no other way to attain it" (Sveta., ITI, 8.). So also the words of Lord

Badariiyana (Vedinta Satvas, 111. 2. 48.) * Knowledge only is the means
of Release, as seen from the emphatic statement.” So also the Lord
(in the BhAgavata Purdna :) “ Nothing compels me so much in granting
Release, as Love. The due discharge of one's duties, the Sinkhya, the
Yoga, the sacred study, the austerity, the renunciation (Sannyéisa), the
charitable and religious works, do not bind (oblige) me to give Mukti,
O Uddhava!” So also in the Giti—" Nor by mere renunciation
(sannyasan) doth he rise to perfection.” (III. 3.) So also the Sruti:—
“His sons take his inheritance” shows that even householders obtain
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Release, for the above text refers to the chvmon of inherifance left by a
mukta person, who was a householder. It also shows that the house-
- holders also can get Jiidna. So also says another text:—The Release
is certain for persons of all castes and stages (Adramas) through knowledge
alone, yea even of the out-castes and of the immoveables, but still the
Yati (Sannyisin) is the best, for Renunciation is the means of getting
moksa specifically.”” As says a text :—* Having well ascertained the true
object, through the knowledge obtained from the study of the Vedas, and
having purified their nature by renunciation of fruits of action and due
performance of duties, the Yatis, &e.”  (Mundaka, 111, 2. 6.)

TweNTY-Fourti KHANDA.

MANTRA 1.
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EEpmife:  Brahmavadinah, the enquirers about Brabmay, the dlwciplea
(who inquire about the Supreme Brahma from their teachers). #zfey Vadanti,
declare, ask (from their teachers). =g Yat, if. g&at Vasonam, (under the con=
trol) of Vasus, nmrmasd  Pratahsavanam, sacrifice in the morning, morning=
oblation (as the Bhuh loka is ruled by Vasus, therefore, the Vasus are the
dwellers of Bhuloka). wgramt Rudrapam, belonging to the Rudras (the antariksa
loka is dwelt by Rudras, because they are the lords of antariksa who get
the oblation given in the midday) wmesfezdq Madhyardinam, midday.
g+ Savanam, sacrifice, oblation. = syriFegrAi ﬁdityanam, of the Adilyas. fadasi
Rarti Vikvesam Devanam, of Visvadevas, (The heaven is ruled by those who get
the evening oblation). = Cha,and. gafsmss Tritiya Savanam, third oblation :
(As all the three worlds are kept under control by the Vasus, the Rudras, the
Aditya and the Vigvadevas) respectively and fully occupied by them. & Kva,
where. =¥ Tarhi, therefore. #wAweEn Yajamavasya, of the sacrificer (learned or
ignorant). &mR: Lokab, world (for which he sacrifices, Bhuh, etc,, are kept
under control by different devas). @1/ [ti, thus. @ Sab, be, : Yab, who.
§ Tam, him (the way which will be deseribed hereafter). s Na, not, e
Vidyat, knows. =4 Katbam, how. mata Kuryat, should do. f@grq Vidvan,
knowing. @ Kuryat, should do,

1. The (pupils) inquirers of Brahman ask their
teacher—* 1f the moruing ‘oblation belongs to -the Vasus,
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_ ‘_étgdﬁn oblation to the Rudras and the third oblatk

%E%ityzts and the Visvadevas (and consequently the three
~worlds the earth, the intermediate world and the heaven
are already occupied by these devas) where then is the
world of the sacrificer? He who does not know the me-
thod of attaining the world, how must he proceed with
the sacrifice, etc., (since he does not know the method) there-
fore let him learn how to perform it and then perform it

Manrra 2.
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g4 Pura, before, gra: Pratah, morning. w3qrey Anuvakasya, of the
song, chant (the whole word prataranuvaka means the matin chant) IyrawTR
Upakaranat, commencement, beginning. w9a% Jaghanena, behind. wriwien
Garbapatyasya, of the household altar. geggm: Udanmukhaly, looking to-
Wards the north, facing the north, 39rfem Upavidya, sitting down. sma
Vasavam, addressed to the Lord Vispu residing in the Vasus. grg Sama, the
Sama hymos. gY@ Abhigayati, sings out (the following songs), ®twarc
Lekadvaram, the door of the world (earth) the door by which may 1 attain the
earth, srar@ Apavarpd, open. gwiw Padyema, let us sce. @ Tva, thee,
54 Vayam, we. qsqrg Rajyaya, for the sake of kiugdom (that-we may rule
on earth). The prolated a of ra is chanted 7 times with the seed mantra * hug ™
inserted in the middle, v4z., ra 2 4 2 huih a a 2, the prolated aof jya 3 times, ete. -

f® 1ti, thus.
2. Before the commencement of the matin chant, sitting

facing north, behind the household altar, he sings the Siman
addressed to Visnu dwelling among the Vasus thus :—Open
the passage to the world of the Vasus, so that we may see
Thee and obtain terrestrial glory therein. :

Mantra 2(b.)
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b g Atha, then, FEry Juhoti, sacrifices (to the fire) with the following
mantras, Fa: Namah, adoration, salutation, bail. =my Agnaye, to agni, vis,
Visgu (who is called Agni, the devourer), gfgfifega Prithiviksite, dwelling
on the earth, #=Riga Lokaksite, dwelling in the worlds, #rk Lokam, world,
apP®priate fur me. ¥ Me, to me gwarw Yajamandya, to the sacrificer.
f=x Vinda, give, obtain for. gg: Esah, thus. ¥ Vai, verily. zwmrex Yaja-
ménasya, of the sacrificer. #ra: Lokah, world.

2(b). 'Then he offers oblations in the fire saying—“all
hail, O Visnu, dwelling in fire, dwelling on the earth, dwell-
ing in all regions. Lead me, thy worshipper, to the place
appropriate for me, to that which is verily the world of the
pious. (Lit. This is verily the world of the pious).”

ManTRA (2¢.)
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Q‘H‘Iﬁ‘{ Etasmi, I shall go. oY Alra, there. gwar=: Yajnmanah’ the sacri-
ficer, the worshipper. gwmrg Parastat, after. sy Ayusah, of the life, vis,
when the life is over. This refers in the case of (mydgmrdt Aparoksajiianin)
the falling off or dropping down of the final body. In the case of others, crdi-
nary death. sqrgr Svaba, take (this). srqsf® Apajahi, cast back. gfeq Parigham,
the bolt, the hindrance to the attainment of the enjoyments of the loka, wrg Iti,
thus, ggeqr Uktva, saying. 3fwer@ Uttisthati, rises up, let him rise up.
Tasmai, to him. 7ag: Vasavaly, the particular forms of the Lord Visau dwell-
ing in the Vasus, they being gracious, graged Pratah Savanam, morning
oblation, all rites performed in the morning dysary Samprayachehhanti,
fulfil, cause to be performed without hindrance.

2(e). After my life is over may I, the sacrificer, go
there. Svihd. Then having said “ Remove the obstacle,
O Lord!” let him rise. For him the Lord, through the
Vasus, makes perfect and complete his morning oblation.

ManTRA 3.

QT ATATRAE]  FAAET AT (A AT T e
TEYA ITIT & TF« qratemata 0o 0

WRFERIA 3 U 33 WA A R 2338
gymaysmagy ket g o



B

II ADHYAYA, XXIV KHANDA, 3.

@ Pura;before, mwﬁmﬂ Madhyandinasya, of midday. sqaen Savanasya,
oblation, gyrawamg Upakarapat, commencement, 984 Jaghanena, behind.
udidhaem  Agaidiriyasya, the Agnidhriya altar (Daksipagni), sagem: Udam-
mukhah, North-facing.  agfyem Upavisya, . sitting. &: Sah, he. hm
faudramsama, the Sama hymus addressed to Visnu dwelling in the Radras.
ufama® Abhigayati, sings out.  #rmmt Lokadvaram, door to the world
ST Apavarnq, open.  quaw Pasyema, let us see. &1 Tva, thee. a8 Vayam,
we. isuvarg Vicgjyaya (another reading is Fursarm Vaicajyaya), to obtain
sovereignty of the intermediate world, ¥
\ 3. Before the commencement of the noon oblation,
‘the sacrificer sitting down behind the Daksindgni altar, and
looking towards the north, sings the Siman addressed to
Visnu' dwelling in the Rudras thus:—Open the passage to
the world of the Rudras so that we may see Thee and
obtain astral glory therein.
: MaRTRA 1 @),
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gy Vayave, to Viyu, Vispu called Vayu, the giver of life (wmg Ayu}
and wisdom (g Va.) sgfigigs Antariksaksite dwelling in the intermediate
region (the, rest as above.)
3(a). Then he offers oblations in the fire saying:—
All hail, O Visnu, dwelling in the Rudras, dwelling in the sky,
dwel ling in all regions. Lead me, Thy worshipper, to the place
n;.:pz‘.-:'ppriate for me; to that which is verily the world of
the pious. After my life is over may I, the sacrificer, go there.
Svihd! Then having said “ Remove the obstacle, O Lord,”
let him rise. For him the Lord through the Rudras
makes perfect and complete his midday oblation.

MaNTRA 4.
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gérameen Tritiya savanasya, third oblation, evening oblation, sreasftue
Almvaniynsya. of the Abavaniya altar.  wyfaa fsdia_vam, Visau dwelling in the

Cosun,  AmiEy Vaigyadevam, addressed to Vidvedevas. eTIrIETg Svircdjyaya,
for celestial glory. amrvam Samrajyaya, for peifect glory. fafafema: Divik-

sidubhyah, dwelling in heaven. mqgg A pahata, cast back, remove. wgen ST
Yaghamawam (equal to Yajiiamatram), the saviour (ar Tra) of the maker (8
ma), of sacrifice, v/2., Visnu who saves the Yajamana. Yajiama is the same
word as Yajamana. He who saves the Yajiiama is called Yajfiamatra

1. Before the commencement of the evening oblation,
the sacrificer sitting down behind the Ahavaniya altar and
looking towards the north, sings the Siéman addressed to
Visnu dwelling in the Adityas and in the Visvedevas thus —
Open the passage to the world of the Adityas and Visvedevas
so that we may see Thee and obtain celestial and supreme
glory.

Then he offers oblations in the fire saying :—All hail,
O Visgu ! dwelling in the Adityas and in the Visvedevas,
dwelling in the heaven, dwelling in all regions, Lead me,



0 of all the Devas,” shows that the Lord alone has the names of Vasu, eie.
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Thy worahlpper to the place appropriate for me, to ﬁa;&i*
whrch is verily the world of the pious. Aftermy life is over
may I the sacrificer go there * Svahd.” Then having m@
“* Remove the obstacle OLord,” let him rise. For him tllé*
Lord, through the Adityas and Visvedevas perfects his even- -
ing oblation. He verily knows this Lord called Yajuamﬁtrﬂ
the Saviour of the é)lﬁllh - who knows him thus, who knows
him thus. a1 W
’ MADHVA'S COMMENTARY, 5
(In the previous Khanda has been taught the meditation on the Lord called M
the Giver of Heaven and Rolense. Now is taught in the shape of a dialogue betweon the
pupils and teacher, meditation on the Lord theough his forms of Vasus, ete., uhbm ‘
by a portion of the Sima Veds, which also by removing the obstacles conduces to the. 3
sttainment of Release and leads to the sovereignty in the wonlds ecalled earth, efe. Lest
s sONTL lake the mistake that the offering of the morning, midday nud evening oblations
am given to the well-known Vasus, &e., and that they are prayed to in order ﬂm‘.t}wy
may unbolt the door, the Commentary says i —
By praymg with the Mantras “ Loka Dvira, &e.,” to the Lord God
Hari residing in the Vasus, Rudras, Adityas, and Visvedevas aud called
also by those names, the sacrificer gets heaven, if he is ignorant, and™
release, if he is wise, By no other means can the higher worlds be
obtained. T
(BEven the attainment of high worlds like the intermediate, heaven, &o., depends npoq
the worship of the Lord Hari alone. The difference is, if he is worshipped with knowledge,
then moksa is gained, if ignorantly then worlds higher or lower.) 3
To be eminent in earth and have glory here is called Rijya by the
wise, to be eminent in the intermediate world is called Virdjya, to be
aminent in heaven is called Svardjya. s
(But it has been said that the wise get Moksa in thees. worlde: . How 1% that? ‘For:
the worlds of the Release are Vaikuntba, &c?  And those world-names are not nsed here.
* Then also it i said that one must go to the Sveta dvipa, and see the Lord there, in order
1o get Moksa. How then can men get Mokga in these inferior worlds, like earth, ote, To'
{1:is the reply is that some Released souls remain in varth, ete,, evon after Release. They
prefer to so remain, instead of going to Vaikuntha. But they also must make pilgrimage
to the Sveta Dvipa, before getting Release, ¢
Even in these (earth, sky and heaven) there is Release for some
special persons. They, however, go to Sveta dvipa: and after seeing thu
Lard Vignu there and being permitted by Him, they remain on this carth,
ete., enjoying happiness, and free from sorrow, as released souls. oE
(1t is now established by quoting an authority that the Lord has the name of Vlm
Aditys, &c.).
The Sruti (Rig Veda, X

I

82.3)—" He who one alone bears the nama
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: (These are pmmarlly the names of the Lord, and eecondanly applied
! Ka the Devas,)

" Adwibted that the person who desives relaase should prayto the Lord, why shonld
_the person whe does not wani rolease, bub heaven only, pray to Hin, when he ean got ;
. these higher worlds, by praying to the presiding deties of those worlds, namely, to Vasu,
ete. To thiy the Commentator says that all prayers are really offered to the Lord ; with
A t:hisdlﬂomnca. that some are addressed so consciously and wisely, and others uneon-
aelmmly and ignorautly.) ;
Says the Gita (9. 20) :—1The knowers of the three, the Soma-dvinkers,
the purified from sin, wor-lipping me with sacrifice, pray of me the way
to heaven ; they J.b(.f!il(rl’lg to the holy world of the Ruler of the Shmmg
~ Ones, eat in heaven the divine feasts of the Shining Ones.
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i, ' This also shows that the Lord alone is to be pmved to for granting
hhese worlds and not any lower being.

{But if the persons desiring Svarga also must pray to the Lord, how is it theip rewsrd
i temporary only, and they lose heaven after some time. To this the ©ommentars
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i ‘?[‘hey obtain a limited world which comes to an end, because their
L krjowledge of the lorm of the Lord, (and conception of the Godhead
s not perfect and complete, and because they have attachment and
prejudices still alive.

As says the Gita (9. 24.) : ——1I am indeed the enjoyer of all sacri-
fices, and also the Lord, but they know me not in HEssence, and hence
they fall.

(This shows that throngh partial knowledge of the Lord is attained a temporm‘y
Bvarga).
. So also the Gita (9. 21): ~They, having enjoyed the spacious heaven
* world, their holiness withered, come back to this world of death. Followisg
the virtues enjoined by the three, desiring desires, they obtain the
transitory.

This ghows that desiring desires or attachment also leads to a transi-
tory world.

By merely not knowing that Visnu is the highest and the beu..,
one goes to bhu(l darkness, what to say of those who hate Him or hate
Brahma, ete. Those who do not know the gradation and difference between
Devas and Devas ; and between all the devas and the Lord Visnu, also g0
to-darkness from which there is no extrication (easily).

(Leb it be granted that there is darkness for one who hates Brahwi, efc. But is
darkness the fate of those also whoe worship them but have made mistakes in their wor-
ship. To this the Commentary replies): —

If any one has done any offence with regard to these, he veuly goes

the lower worlds, (though not to the worlds of darkness, beeruse
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| his ofience was not premeditated). By mot worshipping them at all,
~ane is born beyond the pale of the four castes. He who does not
perform all religious rites corvectly and properly, does not go to heaven.
He who does not possess direct vision ol the lord (Aparoksadrigi) ean
‘mever get Moksa or Release. ¢ _
(Says an objector : —Admitted that a person possesses the knowledge that Harl is
| the highest, and that such a person Is also generally free from the faults mentioned above,
supposo sone of those faults happen to oceur in such a person, will these faults destroy the
. merlt of his good works, and will ke go to hell like other persous who have constantly such
| liperfections. To this the Commentary says) : — S
" When a’person has the above-mentioned good qualitics (aceom- -
panied with the knowledge that Hari is the highest) and if sabsequent
fanlts (hatred of Brahmd, &ec.) should occasionally and subsequently mar
hig character, such faults can not produce their effect (7. ¢., can not degrade
that man to hell). Tiey can prodnce their effect in two cases (namely, if
the person is ignorant of Hari being the best and alsois full ofhatred),
togother with hatred with Brahma, ete., coupled with ignorance of thair
gradation, in these two contingencies only there is fear of hell.  (In other
words, itis hatred of Hari and hatred of Brahm4 ete., which leads to hell.)
There is no Release for those who liave not got direct vision ‘Aparoksadpisi).
Those who have got hatred for good or attachment for contrary
" ohjects, never get direct vision of the Lord. They get it only then when
~attachment for prohibited objects is destroyed, and they have become *dis-
gusted with all objects, worldly or other worldly except for divine objects,
and when they are full of devotion and are always WITHOUT HEEDLESSNESS
they see verily the Supreme Harl. By BEEDLESSNESS is meant non-forget-
fulness of the Lord Visnu, remembering him always, discarding false
Enowledge, siudying seriptures, always being active, studious, hearing
saered scriptures, and thinking over their meaning that is to say, studying
scriptures intelligently, by constantly hearing them and by being energetic,
_ renouncing all prohibited actions and always performing one’s own duties,
_ this is what is called-** want of heedlessness.” The seriptures are the five
Vedas only, namely, the four Vedas plus the Bharata, the Paficharitra, the
original RamAyana, the Purdnas called Bhiagavata ®i.c., dealing with Lord
Visnt alone. These (Bhirata, Patichardtra, &c.) are called the fifth Veda,

{The sentence “remove the bolt " does not mean * remove the sin whicl is an
vistacle to the attaivment of the worlds prayed for.” Its true meaning is thns givenin !
the commentary) :—

There are three ancient Motes . or “ rings pass-not ') between the
three worlds, and they prevent the passage from one (» the other, these
(rings-pass-not or) Motes or called Parighas or bolts '
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Visnu residing in fire, ete., when appealed to, removes this obstacie.

(But, it is objected, we living on earth do not see this mote, this bar o (he

‘passage frour oune plane to another. How do you say that there Is & mote which prevents

 the souls from coming on this earth ? 8o far as this earth is concerned, we ecan confidont-

ly say there is no such moto, Nor can you say that this mote is invisible, so long ay the

man isalive, but becomes visible when he dies. All beings do nob pray in the manner Iaid

down in this book, how is it then that they are born on this planet, and are not prevented
from entering it by the mote spoken of ? To this he Commentary says :—)

After death when the souls want to go to those places where joy: is
to be experienced, this mote is met with successively, one after the other.
. When these motes are removed by Lord Visnu, through phese prayers,
then the sacrificer attains earth, etc., to enjoy the happiness and Makti,

(Thus these motes are round a partienlar plot or locality on these three planes ; (hey
sorve to exclude all pain and evil from that limited circle. These places are regions of
enjoyment and arve called heavens. On the physical plane also there is sueh a hoayen
which is fenced roand by such a mote ; so also there are such heavens in the astral nnd
montal planes, the £ ntariksa and Svarga lokas. I it be asked, that the physical Leaven
ought to by visible, at least to all human eyes; the veply is that without the grace of Lord
Vignu no one can ¢ross the mote ; nor can find out the existence of this physical paradise
even.) _

The phrase Yajhasyaméatrd means the Lord Hari because He is the
Saviour of the performer of sacrifice. The word Yajiamd means “the
performer of sacrifice’’ (mé means performer). Yajnamatid means the
SBaviour (trA means Saviour) of Yajiiamd, (the sacrificer). That devolee
‘alone who knows Him thus, goes to heaven (Svarga) if he is ignorant, or

attdins mukti, if he is wise.
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: s@r Asau, that, who is perceptible to the vision of the illum ined sage. ¥
Vai, indeed, alone, snfEa: Adityah, the sun, Adi=beginning, ta=all-pervading,
Ya-wisdom,~the whole word means *the eternal, all-pervading wisdom.”
#wiz Devamadhu, honey to the Devas. “Madhu” here means happi-
ness—“devamadhn” means “the giver of happiness to the Devas. &g
Tasya, of him, of the Lord called Aditya and honey. @r: Dyauh, heaven.
1. because she is all resplendent, “ dyau” means light, ri possesses
light and dwells in heaven, therefore she s called Dyau. g3 Eva, indeed.
fasiirde: Tiragchinavarisah, cross-beam, it is a ndme of #ri, because by
her prostration (tiragchina) and devotion and obedience, she has brought
the Lord Hari under her control. (Vamda=vada, control). sr=aflef. Anta-
riksam, the intermediate region ; the Vayu is so called because he always
seca the Lord Hari within himself (antar=inside, iksa=to see). The
Vayu or air is called antariksa because he moves in the sky. wgy: Apapab,
‘honey cells ; “ap” means the apyam, the goal, se,, the Brahman, " upa "' near.
lie, near to whom or in whom, Brahman always resides is apipa, sitem:
Marichayah, the rays : the Risis called Marichi and the rest, dwelling in the
rays of the sun. gsn: Puttrah, sons, makers of honey, the honey dwelling in
the honey cells is the son of the bees, as produced by them.

1. That Lord is verily honey to the Deva: Sri is
like the cross-beam, Vayu is the bee-hive. And the Risis
Marichi, ete., the sons (or the honey-makers).—154.

Nate—~That Et?ma!, All-pervading Wisdom alone is the perfect joy, that snpports the
Dévas, His spouse Sri, the Refulgent has brouwht him under her control by her obedience,

Viyn His beloved Son, is always absorbed in the ontemplation of His glory, for He is the
seeeptacle in which the Lord always dwells. The s._e« llke Marichi, eto., are His children

MANTRA 2.
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