CHHANDOGY A-UPANISAD, L

iR
E ;k.»gf tion in the converse form indieates absnlute eo-extensiveness of thuse two proposi-
tions. Otherwise their identity would not he estabiished. To prove the identity of A
nixd B we must assert not only “all A is B” bubalso “all B js A."

He who meditates on this one syllahle Om, gets one son and also gets release,
But he who meditates on Udgitha as residing in these rays of the Solar Prinpa, obtains
mny sons, as well as release, !

16 has been mentionod just now that by worshipping the Lord in the Solar Prina,
the worshipper gets one son while worshipping Him in the rays of the Solar Prina, he
obtains many sons.  In ovder to make this statement credible, the Srubi gives a narrative

in the next mantra,
ManTrA 2,
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ggg Ltam, this ; (Visnu, who is inside the Chief Vayu, the presiding deity
over the orb of the sun), 3 U, indeed. g3 Eva, only. srgg Abam, Kausitaki,
wyarfaaT Abbyagasisam, sang out fully (the praises of Vispu) worshipped
entirely. qedarg lasmat, therefore. @i, Mama, my, & I'vam, thou. ga: Ekah, one
only. =if§ Asi, are. g Iti, thus. g Ha, indeed. sidtafd: Kausitakih, the
son of Kusitaka, g« Puttram, to his son. g Uvacha, said. wwiftg Rasmin,
rays; Vispu who is inside the Chief Vayu, (the presiding deity over the rays of
the sun ) & Tvam, thou, gufrsrmara Paryavartaytat, do sing praises to, revolve,
meditate: or constantly revolve on the rays, g§%: Bahavah, many. % Vai,
indeed, then. & Te, thy (sons), wiHsa@r Bhavisyanti, will be. g Iti, thus.
fR7aw. Adhidaivatam, this is adhidaivatam fruit of the worship of the Lord.

2. "As 1 sang praises to this (aspect of the Lord)
alone, (i. e., that Visnu who is inside the Chief Vayu, the
presiding deity over the orb of the sun and not to that Visnu
who is inside the Chief Vayu, the presiding deity over the
rays of the sun), so Lhave got thee as the only son,” thus said
Kausitaki to his son: *“ Do thou sing praises to (Vispu who
is inside the Chief Vayu, the presiding deity of the rays of
the sun), then many sons will be born to thee.” This is the
fruit of adhidaivata - worship, (or this is the adhidaivata

fruit of worship)—41.
MaNTRA: 3.
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W% searem Atha-adhyatmam, now with reference to the body, Psychologi-
cal, The fruit of worshipping the Lord in the body is now mentioned,
Yah, who. gz Eva, only, & Ayam, this. wug: Mukhbyah, in the mouth or
lungs ; Chiéf. smg: Prapah, Prana; the deity inside the body. #® Tam, in him
(io that Chief Prana) sgmigg Udgitham, Visgu called Udgitha. garefig Upasita,
+ let one meditate upon. sty Om, Om. & Iti, thus, @ Hi, because, oyp: Esah,
He. &wq Svaran, reciting, sounding. wfg Eti, moves, goes,

3. Let him meditate on Visnu as Udgitha presiding in
the Chief Préna, in the mouth; for reciting Om moves Visnu,
This is adhyitma (psychological).—-42.

Note.—The sentence * Now indeed, He who is Udgitha is Pranava, He who is Pranava
18 Udgitha " is further explained in this mantra, That sentence shonld be voad as a part
of this mantra also.

MANTRA 4.
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gag Etam, this. g U, indeed, g1 Eva, alone wmg Aham, I, spamisg
Abhygasigsam, sang fully out (the praises of Vispu). amra Tasmat, therefove,

=

& Tvam, thou. #y Mama, of me, gm: Ekah, one only. mi® Asi, art. &®/
Iti, this. g Ha, indeed. Rrflgf: Kausitakih, the son of Kusitaka. gaH
Puttram, to his son. garg Uvacha, said, sar Pranan, the pranas (vss., Visgu
as dwelling in many senses). ® Tvam, thou. g®F Bhamanam, great, full
of all qualities. sf¥mPary Abhigayatat, fully sing out,

4. “ Isang praises to this (Visnu m the Chief Pmnfﬂ
alone ; therefore, thou art my only son,” said Kausitaki to
his son. * But sing thou fully the praises of the Infinite
Lord, in all the Pranas, for thereby verily many sons will he
born to thee.”—43.

MaANTRA &,
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CHHANDOGY A-UPANISAD. _ L

o7 @e Atha Khalu, now indeed; this indicates the beginning of a
. mantra, ‘@t Yah,w1  7r oty Udgithab, (Vispu called” Om). @ Sahb, he.
r' qug: Pranavaly, the Prapava. = Yal, who. gms: Prapavah, the Prapava.
. ®|:iSah, he.  wpfty: Udgithab, the Udgitha; called Visnu, ¢, the Udgitha
. iscalled Prapava, and the Pranava is called Udgitha; there being no distinction
. between Pranava and Udgitha, because the followers of the Rik-Veda chiefly
E" - use Pranava and the followers of the Sama-Veda chiefly use Udgitha. Both
| words ave intended for Vigyu, g Iti, thus ; this word is used to denote the

‘end of .the mantras quotation. Fragaqra Hotrisadanat, (rom (meditating on)
: Hotri-sadana ; meditating on the Lord Visnu who presides over the fire. § Ha,
:_' . verily. my Eva, even. mfg Api, also, garirg Durudgitam, incorrect singing,
! mistake.  gragAEda Anusamabarati, rectifies, grg Iti, thus,  wagwredy
Anusamaharati, rectifies. gy [ti, thus, ;

5. He who knows that the Pranava is the Udgitha
and the Udgitha is the Prapava, i.e., there is no distinction
between Pranava and Udgitha, meditating on the Lord
who presides over the five, rectifies the mistakes, i.e., rectifies

‘the mistakes of wrong singing.—44.

Note,—The old commentators have explained the word Hotpi Sadandt as “rites
appertaining to the Hotpi priest” and they mean that he rectifies the evil effects of
wrong singing from the works done by the Hotpl priest. This is wrong. 1t means ‘the
refuge of the Hotpi priest, i.e., firs; the Lord dwelling in the fire is said to be ' Hotpi
Sadana.' The foree of the ablative ease indicates that a word like Dhyityi is understood

: here. This verse teacheg the meditation in order to remove the sin caused by wrong
. singing through mistake or heedlessness, or dropping proper aceent.

MADHVA'S COMMENTARY.

Having degeribed the worship of the Supreme: Lord, ealled the Udgitha, in the
Chief Prana, both psychologieally,. and cosmologically, this' Khania relates a story as
to the fruib of the worship, Having recited a Toxt showing the identity of Pranava and
Hdgitha, and having amwcrcd the doubt as to what is Udgitha and what is Pranava,
this Khanila mentions ihe fact that the TLord in he Solar Prina is both Udgitha

and Pramwa — 2
> The Viyua resides in the Sun, (in his one aspect) ; and Hari, the
T.ord, resides in such Viayu and is called Pranava, because He is the
highest (pra) ; because He is the Ledder of all (netri) ; because He is the
woal (va) of all. The Lord is called Udgitha, becauge Ie is praised or
sung {giya) lowdly o highly or as the best of all (uchchaih.,) Ile is the
lnghast of all persons, called the Purasottama. He who dwells within
‘the Prina in this body, He is verily (the Lord Hari called Prapava and
" {he Udgitha.)  In this body, constantly veciting Om, He is the Lord that
“moves in all, therefore, meditating on this One Imperishable Lord, one
obtains one son and gets salvation, e who meditates on Him in the
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rays of the Prana, gets many sons and also salvation ; therefore let him
meditate thus on the Suprenie. :

The phrase “ praise the great Prina the Bhdmiuaw ™ in the Mantra 4, dees not mean
that Prana is the Bhiimi : -a wmistake, which has been wade by older commentabors;
therefore, the Commentator says :— ;

~ Let him praise the Lord of all, as Bhama, the Infinite, the Full; i
- the Préna or as dwelling in the Prina.

Though in the Sruti the word Abhigayatat is in third person singular, yet it mus
b«_&'ax_plainad as in the seecond person, because the word Tvam or Thou precedes it.
Henee the Commentator has explained this word in the second pexson by using.

‘*“Abhigiya” “ Sing Thou or Ye,” the Infinite as residing in the
Prana.
. In the Mantra 5, bhe words Hotri-Sadanit, ete,, have been explained by former Com-
mentators as “ sitting from the seat of the Hotri Priest he rectifies any mistakes commit-
ted by the Udgatri Priest, it he has sung wrongly.” This explanation is incorrect,
The word Dur Udgitam Anusamiharati do not mean rectifies the mistake of wrong
singing, but it means makes it propitious or favourable, so that this wrong singing may
not produee evil eficet but may become favourable. This e does by meditation on the

Lord.
, The word Hotyi Sadana means ““the Lord dwelling in Agni, which
is the Sadava or Home or refuge of the Hotri priest.” By meditating
on this Lord dwelling in the fire, and called a dweller-in-the-Home-of-the-
Hotyi-priest, He makes mistakes turn out to be no mistakes. As we find
in the Traividyé :— !

He removes the evil effects of wrong singing by meditating ou the
Lord, the Supreme Hari, as residing in fire ; therefore, let one meditate
always on the Lord, as dwelling in the fire.
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MANTRA 1.
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gom lyam, this earth, 7. ¢, the deity presiiing over the carth, wg Eva,
only, indeed. =® Rik, named Rik, Sarasvati, presiding over the Rik and per-
vading the earth. Sifa: Agnih, fire, the deity of fire, pervadiog fire .and named
Agni, @@ Sama, the presiding deity of Saman called also Saman, fe, Vayu,
ag Tat, that. gaq Etat, this, (Saman, pervading fire and called fire). - o
Etasyam, in this (earth, in this Sarasvali pervading the earth). sfRr Richi,
in the Rik. srerg Adhyudham, rests, is refuged.  For it is a well-known fact
that fire rests on earth, 1. ¢, manifests itself through matter. If there is no solid
matter, the heat radiation is not manifested gayrg Tasmat, therefore ; because
these two are so related. #® Richi, in the Rik. syeqg Adhyudbam, refuged.
g Sama, the Saman.  wfigg Giyate, is sung; even the exoteric Saman, the
3 hymas of the Sama-Veda are sung as based on the mantras of the Rig-Veda,
by the singers of the Sama-Veda. The matrix of the Sama-Veda is the Rig-
Veda. zaa lyam, this carth. g Eva, indeed. §r S4, Sa, the syllable. =z
Agaih, fire. R: Amah, Ama, the syllable. &g Tat, this (makes)., &M Sama,
the Saman.

1. (The Devi Sarasvati called) Rik verily (pervades)
this (ecarth) (the Deva Vayu calied) Siman (pervades) five;
thus this (fire is seen to) rest on that (earth); therefore,
the Sdman is sung as resting on the Rik. Sa is this earth,

and Ama is fire and that makes Sima.—45.

Note—Separately Sarasvati and Vayn have their places in earth and fire; and are
geparabely known by those names, hut when combined, they give rise to a single body,
5 deity called Ardhandri. Of this Ardhaviri or androgynous Being (Adonai?) the
Sarasvati part is ealled, Sd, the Vayu part is called Ama. This Ardhandri rests also in
earth and fire; the Sarasvati part is called 5, because it is Sara or essence; the
Viyu part is called Ama (i=not, ma=measured); because it is “unmeasured,” Thus
Sama would mean * illimitable essence.”

MANTRA 2.
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m Antariksam, sky, the goddess Sarasvati as presiding over the
sky. (The deity of the middle region). apg: Vayuh, air, the god Viyu pr esiding.
over the external Vayu, - The other wor -ds are the same as in the last verse. *

2. (The Devi Sarasvati as presiding over) sky is
verily Rik, (the Deva Viyu as presiding over) air is Saman,
This Siman is refuged in that Rik ; therefore, the Saman is
sung as based on the Rik. The sky is Sd and the air is
Ama, and thus the Sima is made.—46.

MAaNTRA 3.
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ar: Dyauh, heaven, dwelling in beaven ; the third region. The Goddess

Sarasvati as presiding over Heaven, syfda: Adityah, the sun, the gmi dwell-
mg in the Sun. The god Vayu as presiding over the sun. =

5. The Heaven (Sarasvati) is verily Rik, and the Suu
(Vd.w) is SAman, this Saman is refuged on that Rik; there-
fore, the SAman is sung as based on the Rik, the Heaven is
S4 and the Sun is Ama, thus Séma is made.—47.

MANTRA 4.
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g Naksatragi, the goddess Sarasvatl dwelling in the stars. <AL
Ch'mdramah the god \’a_\,u dwellivg in the moon,
4, (The Devi. Sarasvati dwelling in) the stars, is

verily Rik and (the Dm‘d Vayu in) the moon is Saman;
This Saman is refused on that Rik. Si is the stars; km(;

the moon ;- and thus Sama 1s made.—48.
: MANTRA 5.
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CEHANDOGY A-UPANISAD. L

1 sizaen Adityasya, of the god Aditya, w@ Suklam, white. wr: Bbab,
light, heat, tejah. kst Nilam, blue. g& Parah, teuly; not figuratively blue,
but really blue. genj Krisnam, black ; the word parah may qualify Krispam,

_then it will mean * very black,” “ deep black.”

r. 5. Now that which is the white light of the Sun that
indeed is Rik, again that which is the blue, exceeding dark
light of the Sun, that verily is Sdman’; this SAman (darkness)
is refuged in that Rik (brightuness) ; therefore, the Saman is
sung as refuged on the Rik. Now the S is the white light of
the Sun; and the blue and deep dark is Ama, and that

makes Sdma.—49.
Manira 6,
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arq Atha, now. It indicates that a new topic is commenced, g Yah
what, gg: Esah, this. smax Antar, inside. wsyfad Aditye, in the sun, i, e.,
the Sarasvati and the Vayu residing in the sun. fwamga: Hirapmayah, leag-
ya means ‘gold’ as well as ‘transcendental happiness,’ “in-effable, complete joy,
different from all worldly joys ;" therefore, Hiranmaya means either ‘golden’ or
‘full of intense joy,' hi=placed, containing ; ra=delight; na=bliss, joy. In
whom are contained the highest joy and delight is called so. gwg: Purusah,
person. ggag Drisyate, is seen (in contemplation or through vision of wisdom
and not by ordinary sight). Rewawrs Hiragya Smagdrub, golden bearded.
Every limb and member of the Lord is golden or made of bliss-matter.
fdvamdn: Hirapyakesah, golden-haired + or whose hair is also imade of bliss.
I A-pra-nakhar, from the tips of the nails throughout the whole body.
g%: Sarvah, all. @q Eva, even. gaal: Suvarpah, gold or joy.

6. Now that (Being residing inside Vayu and Sarasva-
tf) which is seen in the sun, (in meditation), as full of intense
joy, with joy as beard, joy as hair, joy all together to the
very tips of his nails-—50.

Note.—Well, the majesty and greatness of Viyu and Sarasvati bave been deseribed
in the previous five mantras, ns rulers of earth, five, sky, air, heaven, the sun, the stars,
the moon, the visible and invisible rays of the sun, separately as positive and negative
energles, and also conjointly as the neutral energy called tlm cosmic Androgyne (Ardhand-
ri) but what is the good of all this knowledge? The §ruti next shows that even such
High Beings as these worship the Lord, and consequently the Lord must be the Most
Majestic. Therefore it now describes this Majestic Form Divine called Udgitha.

Though all members are of the eolor of gold, the eyes of the Lord are of different
color, They are, therefore, separately described next.

'
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MANTRA 7.
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geq Tasya, his, of that person who is within Vayu and Sarasvati who are
in the solar orb. =gy Yatha, as. searg Kapyasam, unfaded, fresh, ka-water, pa-
to drink, kapi that which drinks water, vis., the stalk of the lotus ; Asa to sit.
Kapyasa seated on the stalk ; not removed from the stalk, therefore, fresh and
unfaded. guafia Pundarikam, red lotus.  wx Evam, like. wffgaft Aksipi, two
eyes. gew Tasya, His. 3 U, Ut o Iti, thus. A Nama, name, the secret
name. § g Sa esh, he, this the person within Vayu and Sarasvati of the solar
orb. wha: qrepa:Sarvebhyah, papmabhyah, from all sins, sf@q: Uditah, has risen
above, gafa Udeti, rises above, ¥ Ha, verily ¥ Vai, indeed. g Sarve-
bhyah. qrepa: Papmabhyab, from all sins. & ‘ah, who, ©& Evam, thus. %
Veda, knows.
7. His two eyes are like fresh red lotus. His (mystic)
name is Ut, for He has risen (udita) above all sins. He also,

who knows this, rises verily above all sins.—51.
Note.—This Being seen between Viyu and Sarasvati, in the solar orb, is the Lord
Hari. His color is golden, so also all His bodily limbs, exeept the eyes. His mystic name

is Ut.
MaNTRA 8,
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wew Tasya, His. s Rik, the Rik (Sarasvati). = Cha, and. ar% Sania,
the Sama (Vayu). & Cha, and. Trear Gegnau, two singers, vz, He is sung in
Rik and Sama verses by these two. guug Tasmat, therefore.  gftq: Udgithah,
because his name is Ut and Rik and Saman sing (ga, gespau) His praises.
a®mm Tasmat, therefore, when such Mighty Persons as Sarasvati and Vayu are
His singers, pancgyrists, ministrels. g Tu, but, and. g Eva, even, Ix&l
Udgata, the Udgatri priest, the singer. gaen Etasya, of this, of Ut, hi wverily.
arar Gata, singer. @yy Sa esa, He who, vis, the Lord called Ut, iR dwelling in
(Vayu and Sarasvati). & Ye, those which, vie, the worlds above the astral plane,
srgery Amusmat, than that, iz, than the astral plaue, og: Paranchah, above,
beyond. @imr: Lokah, worlds, such as Svar Mahar, Jana, etc. g Tesam, of
{hem, = §& Cha iste, and rules. Ya@yararg Devakamanam, the desires of the devas,
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aiggHle rules, in order to give to the devas their desired objects. iR Iti, thus,

% CHHANDOGY A-UPANISAD,

7 Adhidaivatam, the adhidaivata, the cosmological. G LA

9. Rik and Sima (i.e., Sarasvati and Chief Vayu) ave
the ministrels of the Lord ; therefore, He is called Udgitha (He
who is praised as Ut) ; and, therefore, he also who sings Him is
called Udgatri. He, (the Lord, called Ut) is the Ruler of the
worlds above that (above the Heaven plane.) He rules those.
worlds, and awards the desired objects to the Devas. This.

18 adhidaivata or cosmological —52.

This Khanda shows how Pripa and Vik, otherwise called Sarasvati and Viyu, go to
form the various lokas, such as earth or the physical, antariksa or the astral, and dya er
the heaven ; as well as worlds above these. It also describes how the Lord permeates
these, worlds and how He is the golden Person, full of intense jox, seen by the devotee
in his meditation. There arises a stage in the course of meditation when the darkness is
remoyed, and brilliant light, in the form of a solar disk, is seen in Dhydna, In this solar
disk, is seen this Person of joy, ealled the Hi rapmaya Purusa. 1t is this being, who is the
Rulor of all worlds above the heaven, and of all the wishes of the Devas, inhabiting those
“f\ol'lds. Of course, the physical sun is alsc a centre, in which the Lord dwells,

MADHVA'S COMMENTARY.

It haa been said that higher than Vik is Rik, and that bigher than Rik is Siman.
Thus Rik and Siman fall in the eategory of Isvarasor God, and so the psye hological and
cosmological medilation and worship pre-suppose the worship of these High Ones. The
present cliapter and the next teach the worship of Udgitha, as surrounded hy these two
High ones. In other words, they teach the worship of the Lord as a Trinity, 1. ., of
God (Udgitha = the Most High), of Viyn and Rik. These three form an entity by
themselves,

Or these two chapters may be taken as teaching, that God, the Udgitha, is highere
than the other two Persons of the Trinity. Though God the Udgitha is higher than
Rik and Siman, yet it has not been declared, in what consists the special glory of
God ; and in what is He different from the other two Persons of the Trinity. These
are points which have not been as yet explained; hence it became necessary fto
mention the respeciive powers and glory of these two Persons, Rik and Siman. Thus
these two Khandas show this. Says the Seati “Rik is this earth and Siman is fire.”
This verse apparently means that earth, ote., are identical with Rik. To remove this
primé fucie false notion, it became necessary to explain the five sentences, namely, (1) Rik
i8 this earth and Siman is fire, (2) the Rikis the sky, the Siman air, (8) the Rik is heaven
and the Saman is sun, (4) the Rik is the stars and the Siman the moon, (3) the Rikis the
white light of the sun and Simnn, the exceedingly blue light of the son, The Commentator
explains these five sentences thus :—

The Viyu, the presiding deity of the Sima Veda dwells in five, (air,
the sun, the moon, and in the exceeding blue darknessin the sun.) While
Sarasvati, the presiding deity of the Rig Veda, resides in the earth (the

sky, hieaven, the stars, and in the white light of the sun.) .
Although in the Sruti passage, the Rik is mentioned first, and the Saman next, yet ag
Biman is higher, it has been explained first by the Commentator.



N‘acut the Commentator upla.ins the five sentences (1) 84 s this earth, snd Ama ig ﬁra, ;

ete., (2) 84 is the sky aud Ama bhe air, (3) Si is heaven and Awa the sun, (4) 8i is the stars :

and Ama the moon, (5) 84 is the white light of the Sun and Ama the dark ray of {he Sun.
The goddess Vik is verily called 84, the wife; while prina is -czlled >

Ama or husband. Thus these two, as a pair, get the single name of

S'un'm (¢hus SAman is a collective name denoting Prina and Vik ]olnad,

indissolubly.) =

This describes the Ardhandri form of Viyn which is half male and hall female. M. {
says & verse * Viyn is sometimes described as a dual entity, half male and half temala,”

The Commentator next explains the five passages “this Sdman rests on that Rik
« '+ + Therefore Siman is seen resting on the Rik.”

Therefore, verily this Sima Veda is described as consisting of both
Rik and Séman verses (verses to be sung and verses to be merely recited.)

Viyn, the deity of Siman, dwells in Agni or fire, and Sarasvaid, the deity of Rik
dwaells in earth, and thos Siman rests on that Rik, therefore this Saman is rlnscl;!bul a8
consisting of both Rik and Siman.

The Commentator next explains the Srati text. * Now with reference to the bmlr.
Rik is speech, Seman breath, ete,” !

~ These two Vak and Pripa, thus reside alwaysin speech (eye, ear,
the white light of the eye, the person in the eye, the breath, the self, the
mind, the blue light, ete.)

Thc Commentator next explains the two verses "that golden person who is seen
within the Sun " and *in the person who is seen In the eye.” These two verses apparent-
Iy mean that fhe Lord is in the Bun and in the eye. The Commentator removes this
miseonception :-—

The Lord Visnu is inside these two (Vikand Prina). The FLord
Visnu is inside of Vayu, which pervades the Sun ; and inside of Sarasvati

(that prevades the eye.)

The Commentator next explains the phrase “Rik and Siman are his Gesnawn.” The
word Gesnan has been explained as “ joints " by old commentators. This erronecns intors
pretation is set aside :—

And these two (VAk and Prina) are (his panegyrists, the singer of
his praises), His ministrels. :

Thns Gegnau means the two singers of praises, two wministrels, and not two “joints.’
They sing his prdises, throngh the hymns of the Rik and the Sama Vedas ; and therefore,
they are called gesnau or ministrels, The Commentator next explaing the phrase His
name is Ut, becanse He has risen above all evil.

He is higher than Rik and Sdman, therefore He alone is called 17t or

the Most High (Ut = Uchcha) and above all sins. This is in Satatva.

The whole of the above metrical commentary i« from a book called Sitatva. In
Mantra Sixth, Khanda Sixth, we find:—* Whose eyes arve like KEapyisa lotus.” The word
Kapy#sa has been taken by old commentators to mean ‘monkey (kapi) seat (dsa):’ numuly',
of the colour of monkey's haunehes. This is wrong. The Commentator explains this
word thus :—

The word Kapyfsa means fresh-stalk-seated, namely unfaded, Whoeo
eyes are like fresh red lotus. 3




CHHANDOGY A-UPANTSAD.

Ka means water, Pi means drink, Kapi means the stalk through which water is drunk
and Asa is seab, so the whole word Kapydsa means ‘a flower seated on the stalk that still
drinks water, i. e., which has not faded and fallen away from its stalk.'

He is in the Sun and He is in the eyes as well.

In the Mantras 7 and 8 of Khanda 7 oceur some words which have been wrongly inter-
preted by old commentators as * He obtains through the one the ‘worlds beyond that, and
the wishes of the Devas, and He obtains through the other the worlds beneath that, and
the wishes of the men.” This would mean as if the singerof the Udgitha obtained both
the divine and human wishes and worlds. The Commentator corrects this wrong notion.

He who is the singerof that Visnu may (can) give heavenly and
human desires (to others) if e is a human being ; but if (such a singer) is
Viyu himself, he gives salvation, even both to gods and mew ; therefore,

Véyu is the chief Udgata.

I the previous passage it was mentioned that Viyu is the ministrel singing the
praises of the Lord. Thus Heis the principal Udgitd, This Viyu gives salvation to men
and gods both, for He is the chief singer of the Lord and His most-beloved. Whilea
human Udgitd ean never give salvation, but through the magic ol his singing can ac-
complish the desires of his yajamins by procuring all heavenly objects of desire for them.

In Mantra 8 Khayda 6 it is said the Rik and Saman are his joints, and therefore he is
Udgitha. 7Tho foree of “therefore” is not very clear here. So the Commentator, explains it,

Therefore He is called Udgitha, because He is high (ut) and because

he is sung (giyate), i. e, He issung as the Most High.
This is another etymology of the word Udgitha.



FIRST ADHYAYA.
Sevexts K HANDA.

ManTRA 1.
FYTATEH TR(TH T: HH T AT TG EHH
AEAFAGTK {W S TR A0TSR W2

mg Atha, now. wremrsy Adhyatmam, psychological. greg Vak, speech,
the devi Sarasvati presiding over the organ of speech. gg Eva, indeed.
=& Rik, the Rik, £ ¢, the Sarasvati presiding (deity) over the Rik, and named
Rik, the presiding deity of the earth. gray: Pranah, the: breath of respiration,
the deva Vayu dwelling in the air of breath. gigx Sama, the presiding deity
of Saman called also Saman. #® Tat, that. gag Etat, this, ogear Etasyam,
in this earth, | Richi, in the Rik. wepg Adhyodham, rests, is supported.
g Sama, the Saman. ftag Giyate, is sung  grx Vak, the presiding deity
of the speech. g Eva, indeed. & 54, is 54 mar: Pranak, as breath dwelling
in Praa. sm: Amabiis called Ama, as Tat, that, |m Sama, (inakes) Sama.
1. Now -the psychological. (The Devi Sarasvati
called) Rik (pervades the organ of) speech, (the Deva Viyu
salled) Saman (pervades the organ of) respiration. Thus
respiration is seen to rest on (the organ of) speech ; therefore,
the Saman is sung as resting on the Rik. Sa is (the organ
of) speech and Ama is (the organ of) respiration. That
makes Sama.—53.

Note.—~The Cosmic forms of Rik, Siman, &ec., have already been deseribed, this
Khanda describes the psychological form of these Devatis, and ends with the worship

of the Udgitha—the Most High. .
MaNTRA 2.

S CTEHT STH AT A AT ST E & HTH T
Es ®W Ta TP STATHEEE U R )

wqy: Chaksuly, eye, the devi Sarasvatl residing in the organ of sight.
gy Eva, indeed. |3 Rik, the Rik, 4. ¢, Sarasvati residing in the Rik. srrear
Atma, the Self, Jivaima, the individual Self: residing in the Jivatma, v
Sama, the presiding deity of Saman, called also Siman. a1 Tat, that
Etat, this, ygems Etasyam, in this, ;qfq_ Richi, in the Rik. wope Adhyg-
dham, rests, refuged.  @m Sama, the Saman, wewrg Taswat, therefore. e
Richi, in the Rik. e Adhyndham, resting. &m® Sama, the Siman. sftax

3
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\Gi‘yét ,issung, ws: Chaksub, the eye, the Devi Sarasvati residing in the
| organ of sight. g1 Eva, indeed. ®rSa (is) Sa.  wmrew Aung, the Jivatma.
_* st Amah, (is) Ama. g Tat, that. g§m Sama, (makes) Saman,

: 2. (The Devi Sarasvati risiding in) the eye is called

. Rik, and (Vayu residing in the Jiva) is Sdma ; this S@ma
ig seen to rest on the Rik; therefore, the Séma 1is sung
as resting on the Rik. 54 is the eye and Ama the Jiva;
that makes Sama.—54. :

.,*({\

MantrRA 3.

HTHALHA: HH AYA AR AH T -
FETeqE AW A AT A1 AR SHEEE 13 )
sirg Srotram, ear, Sarasvati residing in the organ of hearing. w1 Eva,
indeed. == Rik, the Rik, rfe, Sarasvali residing in the Rik. sm: Manah,
mind, #. &, Vayu residing in mind. &g Sama, the presiding deity of Saman.
#q Tat, that. oma Etay, this, wsear Etasyam, in this. =@ Richi, in Rik.
srerg Adhyodbam, rests, refuged, grq Sama, the Saman, geRra Tasmat,
therefore. =i Richi, in Rik, speqg AdbyQidham, resting, refuged. qrq Sama,
the Saman. #f=ir Giyate, is sung. =g érotram' the ear ; Sarasvati residing
in the organ of hearing. @ Eva, indeed. &7 54, (i¢ called) Sa. #7: Manah, the
mind. =a: Amah (is called) Ama. gs Tat, that, §m Sama (makes) Saman.

3. (The Devi Sarasvati residing in) the ear is
called Rik, and (the Vayu residing in) the mind is called
Sama ; this Sdma is seen to rest on that Rik; therefore,
the Sama is sung as resting on the Rik. Sa is the ear and
Ama is the mind. ‘That makes Sama.—55.

MantrA 4.

HY AT UE A NG gHE q¢ TS

AR AAEE ARy AT ARATTSE K ST
fa WY TRAAIRT: T AT T q15Y FEr 90 g

FEaEaETd I 2 1

ay Atha, now. @ Yat, what. gay Etad, this, sra@: Aksnal, of the eye.
oF W duklam Bbah, the white light, tejas. & Sa, she. @1 Eva, indeed,
Sarasvati residing in that. s Rik, Rik. mgax Atba Yat, now what. s
w; geur: Nilam Parah Krispah, deep blue or black. & &m Tat Sama, That
{s Saman, Vayu residing in that is Saman, The rest as above.




7 ADHYAYA, VII KHANDA, 5, 6. -

4, (Now the Devi Sarasvati residing in) the white
light of the eye is indeed Rik ; again (the Deva Viyu residing
in) the blue exceeding dark light of the eye is Sdman. This
Saman is refuged in that Rik. Therefore the Siman is sung
as refuged in the Rik. S4 is (Sarasvati in) the white light of
the eye, Ama is (Viyu in) the blue exceeding dark light, and

that makes Sima.—56.
MANTRA 5.

qY 7 UNEECRA RN EE AEEaE
A FAGEGAR AT AT €4 TG FTATHE
ot &t A0 T qWH LY

wg Atha, now. @: Yah, who. g Esah, this. W=x7 Antar, inside, interior. .

wiEndr Aksini, in the eye.  g&y: Purusal, person. zeag Diigyate, is seen (in
meditation) ; & Sa, she ; here feminine is used because Rik is feminine, it
qualifies Rik. sy Rik the Rik, Dbecause He is all-knowledge. am Tat, He,
That. §m Sama, Saman, because he is always the same. &y Tai, He, that.
Fgga Uktham,h ymns to be recited; as Saman are sung, and Yajus are muttered.
The God is called uktha, because He raises or elevates all from their sius,
(yeargaveara) utthapakatvat. g Tat, He, that. zg® Yajus, called Yajus,
because He is adorable (arsgegem®) yijyasvaripatvat. sw Tat, He, that.
am Brahma called Brahman, because He is all full (qa@evemy) porparpatvat
aen Tasya, His. gaew Etasya, of this. a@y Tat-sva, this verily, the same. ®9
Rapam, form. @# Yat, which, wmgeq Amusya, of that, vis,, of the Person in the
sun. &¥ Ropam, form. & Yau, who two. srgea Amusya of Him, Tmany Gesnau,
two singers, viz.,, Sarasvati and Vayu, the ministrels. & Tau, they two. ey
Gesnau, two singers, the two ministrels. #g Yat, what. s Nama, is name, 5.¢.,
Ut. &« Tat, that. sx Nama, name, ., His name,

5. Now the Person that is seen in the eye i1s All-wise,

All-harmonious and Uplifter of all (or Wisdom, Equality and
Veneration). He is All-adorable, He is All-full. The form
of that Person-in the eye is the same as the form of the other
Pereon in the sun, the ministrels of the one are the ministrels
of the other, the name “ Ut” of the one, is the name of the

other.—57.
MABTRA 6,

T o9 ¥ SAERTEATSAr ArRTeAa T8 AGSARE] Afe
q g9 AU TS F e TR I
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: Sab, he, wog: Esah, this, the Lord in the eye.  ¥Ye, which. =t Cha,
aud.  gaerrg Etasmat, from this eye, physical. spifs: Arvaiichah, downwards,
lower. grgn: Lokab, worlds, viz, Patala, &c. ¥qi Tesam, of them. & Cha, and, §=
Iste, rules. He is the Lord of them also HIST FAAr Manusya-kamanam, object
desired by men. =r Cha itiyand this. @@ Iti, thus, It shows the end of the
description of Lord’s epithets. ag Tat, therefore, in order that the Lord may give
desired objects to mankind and because He is competent to give such objects,
7 Ye, who. € Ime, these, secular singers. darar Vinayam, on thelyre, harp.
arafeg Gayanti, sing (in the presence of kings, etc) wg Etam, Him. The Lord
inthe eyc. 7 Te, they. mimfEg Gayanti, sing aqenrg T'asmat, therefore, because
they are the musicians of the Lord. ¥ Te, they. wa-gwa: Dhana-sanayah,
obtainers of wealth,

6. He is (the Lord) who rules the worlds beneath (the
physical), and awards all the wishes of men. Therefore all
who sing on the (harp before kings really) sing to Him, and
thus from Him really they obtain all wealth (though out-
wardly the human king, &c., gives it).—58,

MANTRA 7.

uY 7 uaad ermaw nra@ﬁﬂnmf%r'cﬁssﬁwm
q FTHEATIUSST AERRaTQTR SR @2 19

wu Atha, now. a: Yah, who (the Udgata) 1 gaa Etat, this, viz,, the adhi-
daivata and adhyatma aspects of God in the Sarasvati and Vayu pervading the
sun and the eye. @f Evam, thus, fgrg Vidvan, knowing. & Sama, the
Sama hymns. wrafg Gayati, sings. 3§t Ubhau, both, 7 e, the Lord in the
sun and in the eye. q: Sah, he. wrad Gayati, sings out (not through his own
power but through the Lord). &: Sah, be. smar Amuna, by that, 1. e, according
to the grace of the Lord or through the impulsion of the Lord: because He wills
it so and inspires him to it. gy Eva, verily, ®m: Sah, he, og: Esah, this
(singer of the laud to the Lord). % Ye, which. = Cha, and. wrgeara Amusmat,
from that, i. e, above the antariksa loka. = Paraifichah, the higher, &e.
s Lokah, lokas, worlds, heavens like Svarga, &ec., Vaikuntha, &¢. grq Tan,
thhose. =y Cha, and, not only this world but the higher worlds, objects desired
by Devas, etc. RN f\pnoti, obtains : that is by his singing he causes the
deserving to obtain them. ¥agarg Devakaman, objects desired by Devas. &
Cha, and, not only in this world but in the higher worlds also.

7. Now he who knowing this (viz., adhidaivata and
adhyatma aspects of the Lord) sings a Sdman, sings to both
(adhyatma and adhidaivata, that is to the Person in the sun
and to the Person in the eye) He verily sings (as inspired) by

P



1, ADHYAYA, VII RHANDA, 8, 9. 61

: nd obtains, (through the grace of the Lordl
'e s be _w,om] that and the wishes of the Devas (for hns

Yajamdnas).—59,
ManTrRAS 8and g.
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wq Atha, now. s Anena, by this, viz, through the grace of the Lord
dwelling in the eye. g7 Eva, indeed, only. & Ye, which. = Cha, and. GREAT T
Etasmat, from this, wis, the physical plane. warg: Arvaiichah, lower, down-
wards, s Lokah, worlde. &m Tan, them.  wmarfa ﬁpnot . nb:ams, procures
for his Yajamanas. wgeq swArg Manusya-kaman, desires of men, aery Tasmar,
therefore. g g U, ha, indeed. wifya Evamvit, thus knowing, he who knows
thus (the great power of the Udgata). agrar Udgata, the Udgartri singer,
@arg Broyat should say, (1o his Yajam:ma) 8 Kam, what. & Te, thy.
Fma Kamam, wish, desive,  srpyan Ag.:\am may | sing out. ¥F Iti, thus.
fz Hi, bCLaUSE w3 Eva, verily. mmoraen I\mnagannsya, of the desire- -song,
vie., the song by which desired objects are obtained. ié' ste, rules, !\/iq To,
rule, 1o be capable of accomplishing). =#: Yah, who. ¢xa Evam, thus. fagm
Vidvan, knowing. g Sama, the Saman. wnrafg Gayati, sings out.  qrq nrafa
Sama gayati, the Sama sings out.

8. Now through this alone (i. e., through the grace
of the Lord dwelling in the eye) he obtains all the lower
worlds and the desires of human beings. Therefore, the
Udgitri who knows this should say (to his yajamana) “To
accomplish what particular desire of yours, shall I sing out.”
For_ he, who knowing this, sings out the Sdman, is able to
accomplish the desires (of his Yajaména) through his song,
yea, through his song.-—60.

Note—There are two Udgatris in this world, the diviné and the human, The divine
Udgatri is Viayu himself, called the Chief Priana. He by his songs accomplishes the
desires of the angels of heaven and sll the higher worlds are under his jurisdiction. The
human Udgitpi is the knower of the Sima-Veda: the true priest who knows how to
praise the Lord. The prayerof sucha priest is heard by the Lord, and he accomplisheg
tho desires of h:s Ya)amﬁnu or congregation,



CHIIANDOGY A-UPANISAD.

“Woman Udgdtri can lead his fold only up to the ﬂnrga-lc;h. The divine Udgltri

the men and the Devas above the Svarga-loka. For the principal Udgita of the

Lord is Viyn; the subordinate Udgitis are human beings, holy awen, Masters of wisdom

and compassion, s 3=y
MADHVA'S COMMENTARY,

In the passage “the eye is even Rik, the Atman is Siman,” the word Atman has
been explained by some us the “ Shadow-self.” This explination is wrong, and, therefore
the Commentator says :—

The Atman here means the Jiva Atman—the individual soul (not
the shadosy-self). :

How do you get this meaning? Can not the meaning given hy Saikaza be also valid ¥
To this the Commentator replies by quoting an authority :—

It is thus written in the Minasa :—* Sarasvati verily dwells in the

“eye, and Vayu is said to dwell in the Jiva; thus knowing these two Devas,
let one meditate always on the Lord Hari as dwelling in these two.”

It has been suid in the Mantras 1.6.6 and 1.7.5.—" Now that golden Person who is seen
within the sun " and “ now the Person who is seen in the eye " are cne and refer to God
and mean that God is visible. An objeetor says ‘ this is not right. For God is not seen
by the eyes, and there are many texts which declare Him to be invisible, Therefore these
two verses are opposed to the general teaching of the Upsnizads The Commentator
answers this ohjection thus :—

So also :-—“He who is seen by the eye of wisdom (not ordinary
sight but by the vision of the illumined sage) as residing in the sun and
in the eye, is the sole Monarch, (the one Lord); called Rik because He is
All-wisdom ; called Siman because He is equal to all (He makes no
distinction of races or of individuals! or He is Equality itself (or He is
same always) ; He is called Uktham, because He is the Up-lifter of all
{sinners, or animating all); He is called Yajus because He has the
essential nature of being worthy of worship namely Adorable, and lastly,
He is called Brahman, because He is Full of all attributes, Thus all
names belong to Him and He is ealled by all terms.”

The above also explasing the verse “He is Iik, He is Sdman, He is Yajus, He is

Brahman.” It does not mean that He is Rig Veda, ete,, or that He is the presiding deity of
Rig Veds, ete. These words are to be taken in their etymologieal sense here, The word
Rik vomes from the JB ‘to know,' ‘to go': and so Rik means wisdom. S&man comes from
the word Sima meaning ‘same’; and hence equality., The word Yajus comes from the
v Yaj ‘to saerifice,) ‘to worship'; hence Yajus means worshipfal, adorable, sacred. The
word Brahman comes from the / ﬁ?i?' to grow,' ‘to incrense’; therefore, the word Brab-
man means ‘ fally grown,'‘ full,’ ‘infinite, Thus the above two sentences do not apply to
any Jiva, whether dwelling in the sun, or in the eye ; but to the Supreme Lord Himsell.
Had it applicd to Jiva, then the next sentence wonld not be appropriate, which says “ He
the golden Person in the sun is the Lord of the worlds beyond the sun and of all wishes
of the Devas; and He the Person in the oyo is the Lord of the worlds heneath and of all
wishes of men.” For though it may be said that some Jiva be so highly evolved, that
be may becowe the Lovd of the worlds beyond the san, .mtmz:ere is no Jiva who is Lord
of the worlds beneath, namely, of Pitals, ° -
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~ Another objection is raised, if the Lord is the Ruler of the worlds beyond the mup,
how can He he said to be the Ruler of the worlds beneath the earth, namely of Pitdla;
if He is light how can you call him darkness ; if He is Lord of Heaven, how can He be
the Lord of Hell? Tc this the Commentator says:— (s

So also;—“ As one Visnu is called both the Lord of Badarikd
(Badariki Nitha) as well as the Lord of Dvirika (Dvirikd Ivitha), so here
also, He is called both the Lord of the regions above the sun, and of
those below the earth.”



FIRST ADHYAYA.

Eigura KHANDA.

f . MANTRA 1,
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, =& Trayah, three. g Ha. g#tf Udgitle, in Udgitha, in the matter of the
knowledge of the Lord called Udgitha. garar: Kudalab, skilful, well versed.
wq: Babhovuh, were fyrma: Silakah, named Silaka, qrarsa: Salavatyah, born
in Salavati.  WFamw: Chaikitayanah, descendant of Chaikitayana. smx:
Dalbbyab, of Dalbha gotra, or named Dalbhya. wgargar: P avahanah, named
Pravabhapa  Star®: Jaibilib, descendant of Jibila. @& lu, thus, & Te, they.
E 3 Uchuh, said to each other. gmfg Udgithe, in Udgitha % Vai, verily,
guar: Kugalab, skilful, well versed, #@: Smah, (we) are. g Hanta, if you
give permission, then, ggf® Udgithe, in Udgitha, e Katham, discussion,
story like the stories of holy men free from passion. =mmrq: Vadamah, we
speak. g Iti, thus,

1. There were three men well versed in Udgitha,
viz., Silaka born in Silavati, Chaikitiyana of Dialbhya gotra,
and Pravihana, descendant of Jaibila. They said to each
other ** We are well skilled in Udgitha, let us have a talk

about Udgitha.”-—61,

ANTRA 2.

aﬁﬁzﬁﬁqﬁﬁazmag AR ATA e W
FEATTY AT HTETUATIEE TSR 0 R 1

gy Tatha, all right, let it be so. gfg Iti, thus. ¥ Ha, verily. ggqﬁﬁ‘;
Samupaviviguh, sat down, & Sah he. g Ha, verily. mamgon Fravahanah,
named Pravahana ®fafa: Jaibilih, descendant of Jibila. sgrer Uvacha, said
(to the other two). wwasar Bhagavantau, you two respected Sirs, =& Agre,
first. F=ars Vadatam, say. sSmman Brabmanayoh, of twe Brahmanas. This
shows that Pravahana was a Ksatriya. #aqr: Vadatoh, saying. argg Vacham,
speaking, word. sSremi ércgyami, | will hear. @ 1ti, thus. .
2. They said ‘let it be so’; and sat down, Then
Pravihana Jaibili said “ You two, respected sirs, speak oat
first, for I wish to hear what two Brahmanas have to say.”"—82,
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Maxrtra 2,- {continued) :
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&: Sab, be. (Slaka Salavatya). g Ha, verily. s araryar: Silakah
Salavatyah, called Silaka Salavatya, SfFargam zroq Chaikitayanam Dalbhyam,
to? Chaikitayana Daibhya. gqre Uvacha, said, g#q Hanta, well, if you permit,
then. & Twa, to you. g=gn® Prichchliani, let me ask. @ I, thus TEg
Prichchba, ask, g@® Iti, thus. g Ha, indeed. 3y Uvacha, said (Dalbliya),

2. Then Silaka Silivatya said to Chaikitivana
Dalbhya, * with your permission I will ask you.”” . % Agk
said Dalbhya.—63.

Mantra 3.

FT HF AECEE S 3@ T wver 7 G-
R arw g6 g g Fr aAfastat ger
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#r Ka, what. gra: Samuoab, of Saman, namely of Fire, the presiding
deity of Saman and called a'so Saman, because it equally (Samyat) burns
that which is guod and auspicious, and which is bad and inauspicions, i
Gatih, goal, the end reached by Agni when he gets mukti. ¢@® Iti, thus e
Svarah, Varupa, sva=Vispu, ra=he who takes delight in; n whom Visnu
takes delight, 7. e, Varupa. o Iti, thus g Ha, indeed. garer Uvacha, said.
eeen Svarasya, of svara. & Ka, what, wfj: Gatil, goal. ®® Iti, thus, qum
Pranah, the sun, because by his rising he regulates (pranetri) the world, and
because he presides over lower prana, ¥@ Iti, thus. g Ha, indeed. wqr9
Uvacha, said. grurez Prapasva, of Prana. &r Ka, what. af®@: Gatih, goal. "
Iti, thus, wmm Annam, Daksa, because he was ealen (opposed as an enemy)
by Rudra and because he is the presiding deity of food. /& Iti, thus, g Ha,
indeed. zgrw llvacha, said. wmem Annasya, @1 Ka, m& Gatih, what is
the goal of annam or Diuksa @{: .inh, water, & [ti, g Ha, 3t Uvacha,
heé replied.. Apab means lndra, because he fully protects all (A-palana) and
because he is the presiding deity of water,

3. “In what does Agni merge in moksa,” ? ‘“In
Varupa,” he answered. ‘‘In what does Varuna merge " ?
“In Siirya.” *In what does Stirya merge.” ? “In Daksa,”
he veplied. “ In what does Daksa merge.” ?  *In Indra,” he
answered, —64.
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W1 0 A g Apam ka gatib it, what is the goal of Indra. sy &k
Asau. lokah, #/@ g ggqr® Iti ba uvacha, he said, ‘that Loka or the Light, or
Intelligence or illuminator (a-loka) dwelling in Asu, the chielf Prapa.” Asan
lokah, therefore, means ‘he who dwells in Asu or life, and isilluminator (loka) ;
the name of Rudra.’ Asau loka does also mean ‘that world,’ or'heaven,’
because Rudra is the presiding deity of 'that world.' wg= sraen &r ma&:
Amusya lokasya ki gatih, what is the goal of Rudra. gf§ li, thus. § Na,
not. #im Svargam, Rudra. Svar is the name of Vayu or Chief Life ; so called
because he takes delight in sva or independent or Visnu. He who takes delight
in- Visuu is called Vayu or Svar, he who goes (ga=gachchhati) to svar or Vayu
in mukti is called Svarga (svar = merging). It is thus the name of Rudra. @rse
Lokam, the jight or illuminator, the luminous. wnffsag Atinayet, carry beyond,
transcend. @® g 3w [ti ba Uvacha, he said, 7 e, let know one think that
there is any being higher than Rudra. Though the Risi Dalbliya knew that
Hari is bigher than Rudra, yet he calls Rudra here the highest, in order to
bring out, through discussion, the Glory of Hari eqive Svargam, to Rudra,
gam Vayam, we. &rwa Lokam, the luminous, &4 Sama, the Saman, the Sama
Veda. stiwgegrqara:  Abhi-sam-sthapavamal, we know as establishing the
worship or expounding the worship ol Rudra rq‘l'iqmq Svarga-samstavam,
the extoller of Rudra, the presiding deity of svarga. f@ Hi, because. wm
Sima, Saman. i, gr§ thus.

{. *“In what does Indra merge, in moksa ?"’ He re-
plied “in Rudra, (the Intelligence that merges in Life or
Prana, and is the presiding deity of svarga).” ** In what dees
Rudra merge "' He replied : * let no man think, that there is
any higher than Rudra, for we recognise that the Sima
Veda expounds Rudra alone, because its hymns are songs
in praise of Rudra alone.”---65.

Maxrtia 5
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' }£ 8 Tam, him. g Ha, indeed. fres: weraan: Silakah ézlavatya'tx, the
Risi called Silaka Salavatya. <R&arges grega Chaikitdyanam Dalbhyam, to
the Risi named Chaikitayana Dalbliya. gare Uvacha, said. sgfif@as Apra-
tisthitam, not firmly established, incomplete, not full. ¥ Vai,indeed. fEm
Kila, certainly. =mrem Dalbhya, Dalbhya, % Te, thy. sy Sama, the Sama;
the object treated as the highest in the Sama Veda according 1o thy. idea of it
@ Yah, who. g Tv, ever, waf§ Etarhi, now. gmg Broyat, were to say, ot
Mardha, head. % Te, thy, of thee who sayest that there is no higher than Rudra.
The sin of thy blasphemy is so great, that if any one were to say to thee,
**may your head fall off;" surely it would now fall off, If any one were to
say: * You must bow .down your bead in shame jou will bave to do so.
fAqReaiq Vipatisyati, surely fall off, The sense is, because | love thee,
therefore, 1 shall not say so. | will not humiliate thee, gf Iti, thus. gat
Mavdha, head. & Te, thy, fgas Vipatet, may fall. gi® Iti, thus.

5. Then Silaka Silavatya said to Chaikitiyana DAl-
bhya O Dilbhya, thy idea of the highest taught in the
S@aman is imperfect and ineomplete. (Thy blasphemy is a
mortal one) and if any one were to say, may your head fall
off (may vou he humiliated) ; surely your head will fall off”
(You will be humiliated) —66.

MANTRA B »
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gy Hana, well then. ggg Aham, 1. gaa Etat, this, ziz, the highest taught
in the Saman. wogs: Bbagavattal, from your reverence Wi Vedani, let
me know. gfi Iti, thus said Dalbhya, @@ Viddhi, know it 1§ b, thus g,
Ha, indeed. 3arsr Uvacha, said. mgem Amusya, of that, araexn Lokasya, of
the intelligence ; of the illuminator, of Rudra, =t Ka, what., wf&: Gatih, goal.
€& Iti, thus. =g Ayamn, this, earth. #rg: Lokah, the Intelligence, 5. e, Brahma,
whose pame is Avam Loka, because ayam loka also means this world, vie,, earth,
because Brahima is the presiding deity of the earth, He is called * Ayam,’ ‘ihis,
because he is inside ofall the Devas—subtler than they, ¢fF Iti, thus, g Ha,
indeed, zarey Uvacha, said. =yeq Asaya, #rsem Lokasya, of this Resplendent
One, viz., of Brahma. Fr ofy: KA, gatih, what goal, & (i, thus, & Na, nok
RiRer Pratistham, the su pport of all, vz, the earth or rather Brahm2 presiding
over the earth.  sf®d Lokam, the resplendent, illaminator, wfgaws Ativayet,
transcend. & Iti, thus, g Ha, indeed, qrer Uvach, said, affet Pratistham
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; 1o Brabma, =g Vayam, we. Sy Lokam, the illuminator.
q17 Sama, the Sama Veda. sfrgenroam: Abhisamsthapayamah, we know or
recogmse as expcundmg the worship of Brahma, si&er Pratista, th; suppaort,
f.e, Brahma. §wmry Samstavam, the extoller of Brahma. the presiding dei!y
ur'hc_earLIL ft Hi, indeed. grg Sama, the Sama Veda, oi® Iti, thus,

6. Then Dalbhya said * well then, let me learn t.hl_ﬁ

- from your venerable sell.” “Leam it,” said Salivatya.
“ What is the goal of Rudra®’ He replied * Brahma.”

" What is the goal of Brahmai?” asked Ddlbhya. He re-
plied : “Let no man think that there is any higher than
Brahma, for we recognise that the Sima Veda expounds

Brahma alone, because its hymns are songs in -praise of
Brahma alone.”—067.

MANTRA 7.
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& Tam, him g Ha, indeed. garzay: Sfas: Pravahanah, jaihlllh ‘the Risi.
gars Uvacha, said.  spsgyg Antavat, finite. % Vai, indeed, firm Kila, certainly.
§ Te, thy. wrarsa: Salavatyah, Oéala»-al\n & Sama, the Sama. 7 Yah,
who 3 Tu, ever. gaf§ Etarhi, now. garm Broyar, may say. wMﬁrdtna
head, & le, thy. fqfasad \rpansyan will surely fall. gff It, thus. g
Mardha, the head. fgq&a Vipatet, may fall. gy (i, thus, geg Hanta, well
then. wgm Aham, I. gaw Etat, this. weys: Bbagavattab, from your rever-
ence. ¥ Vedani, let me know. gfi Iti, thus. faf Viddhi, know, g I,
this, g Ha, verily. s3qry Uvacha, said.

7. Then said Pravihana Jaibili to Silaka Naldvatva

* () Silaka Saldvatya! your idea of the highest taught in
the Saman is finite. (l‘h\ blasphemy is a mortal one) and
if any one were to say, ‘ May your head fall off,’ surely your
" head will fall off.” Then \a! avatya said “ Well then, let me

know this from you, Sir.”. “ Know it,’ " replied Jaibili.—88,

MADHVA'S COMMENTARY. '
The Lord called Udgitha has bean deseribed as the best of all. This is illustrated now
hy a story, in the form of a digeussion, in the next two Kliaudas, In this Khanda, the words

S‘\lm Svar, Priua \p’a and Dy, are used, pne higher t.hm the pther, and they seneuu;



m‘llw»ﬂim Vida, the tone or articalate sound, breath, food, water, and heaven., The
Commaontator shows, by quoting an anthority, that these words have different meaning here.

As it is in the Nivyitta:—“Agni is the presiding deity or las the
abhiména of the Saman (and is denoted by the word Sima). Svara or
articulate sound denotes Varuna, i. e., the essential nature of Varuna is
Svara; and Sirya is described as the presiding deity or has the abhiména
of the lower Prina (that is, of respiration); Daksa is the presiding deity or
has the abhiméana of food ; Indra has the abhimina of water; and Si\'a,_
of heaven ; each succeeding is higher than the one preceding it. {TFhe
word ‘gati’ in Mantras 1.8.3, &c., does not mean here ‘going’ ; but gradual
minktiy They get Mukui, gradually, in the order mentioned above.

Eaeh attaining the one higher graduoally, in the order mentioned above ; each maminc
into the one above it in order, when il gets release.

("The SBaman is identified with Agni) becanse Agni is the essence

(Atmany, of the Vedie speech and Tord of the organ of speech, (and the -

singing of Sama depends npon speech, thus Agni is said to be the Tord
ol Sama), i

The Svara or artienlate sound manifests diffevent letters, from different places, I-Bc'll
a8 throxt, pilate, teoth, &e., by the tongue coming in contact with the waters of tli_ode
placos, nud no artienlate letter can be pronoaneed if there he no moistare in the mouth,

(Therefore) Varuna is identified with articulate sound or Svara,
becanse (one depends npon water, ;

Food ix identified with the Peajipati Daksa and hreath with the sun, hecpuse of the
following vnti, 3 Wi

“Sun verily is Prana and food is Prajs pati.”

Walep is identified with Indra and heaven with Rades, because of the toxt.

“Ape eva Indra Dyan Viiva Rudra” water is Indra and heaven is
indeed Rudra, &e.

Evory Risi knows that Vigpuis the highest, how is it then that these two Risis,
Délbhya and Silaka, praise Rudea and Brahmi as the Supreme, in these two ehapters ¥
We find the reason of it thus given ?

Siys the Brahma Tarka:—"Though Devis and Rizis know (in &
generval wayx) that Hari is the Supreme, yet they somelimes deseribe
sthers, as the Highest Self! in order to learn specifically and in more detail,
the knowledge of Brahman.”

In the sentence “ Svargam vayam lokam Sima abhisamsthipayimab,” the word svarga
may mean either heaven, or Indea, the Lord of heaven, and it may be translated as “we
recognise the Siman as identical with svarga or Indea.” Lest one shonld fall into this
nataral ervor, the Commentator explains that Svarga horé means Rudra.

“ We recognise that the Sima Veda expounds Rudra alone, because
its hymns ave songs in praise of Rudra alone.”” This is the proper trans-
lation of the above sentence; because Rudra is the presiding deity of
svarga.  That is to say, the Sima Veda is verily in lis praise,
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The sontonee * Murdbi to vipatisyati it werdhd to vipatet  shonld be coustrued a8

niedha te vipatob iti yah kasehit brayit chet vipatigyath.,” 1o other words, ‘vipatet’

should be taken first and ‘vipatigyati* in the futore tense, as the last; and it should be
translated thus : -~

Ifany one were to say “may your head full ofF, surely your head will
fall off.” g
" The word “Ayam Toka" means Bralm i becanse he is the presiding
deity (dtman) of the earth (which is “this world * puer eweellence, )

Note~—Moreover if the wared ‘Svarga ' in this chapter be (akenin its ordinary mean-
ing as ‘Heaven :' then the following incongraily will arise :—In answer Lo the question

(what is the substratum of that world,” the Ltigi snys “ This world." Thus this earth would

become the substratum of heaven, which is an absurdity. 1F it be said, * this world (_l"ut'hj
supports that world (heaven) by means of sacritiees, gifls, offerings, &e.” then this is also
hot n fact, for that world is not nourished by saerifices, &e. 10 it be urged that the £ rati

says:—* Thus the devas live upon gifts.” And so this world supports that world ; orif it

. be mrgued that it is a well known faet that this earth s the support of ull éreatures

and therefore it is the support of that world also ; we reply that by ' this world * you also
then do ot miean * this earth,’ bui saerifices, &c., done liere. You have recourse to Inkgand
interpretation; which is to be resorted to in extrene eases culy.  Your sceond argument
about perceptiblo fact is self rofuted ; for though ordinary creatures all are supported by
the earth; we do not ses heaven to he so supported. If you say ‘ that which is below,
supports that which is above it, (as the floor supports the table) and so the earth supports
the heayen, we reply, * Yonr argument is hased on false analogy and it contradiots this
Upanignd as well.” For when asked * what is {he support of this world, the Risi answers
3 étbog.' Thus ether which is above the earth is said to he the support of the earth which
is below it. The incongruities in Nankara's interpretation are these :— (1) Earth is made
the support of heaven.  (2) Ether is made the sapport of earth. ) Recourse is had ta
Iaksand. All these diffienlties are removed by the above interpretation of Madhva.

ufiirnys
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MaNTRA 1.
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s A ya, of this. girmea Lokasya, of the world, i. ¢, the presiding  deity
of 1he earth : of Brahma. @y o & Ka gatih iti, what is the goal. wiaHme
Akada” Visqu, because He is all (a=all) luminous (kaga = lighh). @R  sarw Itib
uvacha, thus he (Pravahaga) said. qarfa Sacvani, all. g¥gan@ Ha vai imani,
verily indeed these. gar@ Bhatani, being-, like Brabma, Rudia, &c, wramamy
Akadat, from the All-luminous. g1 Eva, even. &a myosa Sam-ut-padyante,
are produced, take their rise. STRMR Akagam, in the All-luminous. aff Prati,
in. W&\ Astan, setting, return. They merge in Him in Pralaya, and in
Release. =feg Yanti, go. ¥R Akadah, the All-luminous. f8 Hi, because,
w1 Lva, alone, & Ebhyah, than these, than Brahma, &c. wqrama Jyayan,
greater, sy quwws Akagah Parayapam, the All luminous is the highest
refuge. @ug: Sa esab, he verily. qiratrary Parovariyan, Higher than the
ligh, Greater than the great. wrefty:  Udgithab, the Udgitha: sung as the
Most High. & g9: Sa esal, He indeed. mmsm: Avantab, the Endless, the
Infinite,

1. Then Salivatya asked * What is the goal of Brah-

24 ?” “The All-luminous Visnu,” replied Pravabaga. ** For

these (mighty) Beings take their rise from the . All-

iminous and have their setting in the All-luminous. The

All-laminous is greater than these, the All-luminous “is

their great refnge. He indeed is higher than the high. He,
the Udgitha, is the Infinite—69.

MantrA 2.
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“girafra: Parovariyah, Greater than great : the Lord Visu called ¢ otl
‘H!gh/ ¢ Ha, indeed. wex Asya, of him, the worshipper. ward Bhavati, be-
comes, the Protector. qurafram: s T‘awv.myasab, lokan, worlds greater
than the great, such as Vaikuptha, Anantisana and Svetadvipa. wa® Jayati,
conquers, obtains. #: Yah, who. gms Etam, this. gga Evam, thus, g
Vidvan, knowing. qus@aig szafier: Parovarivamsam Udgitha, the Greater than
the great.  gurey Upaste, meditates on.

. 2. He who meditates on Udgitha as the Greater than
the Great, knowing it thus to be the Supreme goal, the
Greater than the Great becomes his Protector, and he obtains
the worlds which are Greater than the Great (such as Vai-
kuntha, &c).——T70.

Manrra 3.
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gm [am, him ; namely, the Lord Udgitha, the Meost High. g Ha, verily.
gaa Etam, i, migyesr Atidbanva, the Risi Audhanvan, A Saunakab.
the ~son of Sunaka. IFC-OTTgEArs L?d:sra-éa!_ujil)u’t} a, to his pupil Udara-
gatwjil)'n. g Ukuva, bhaving taught. garw Uvacha, said. syps: Yavattah,
so long as, #. ., through the Treta Yuga up to the beginning of Dvapara, %
Epam, this Udgitha. gwat Prajdyam, among creatures, re, among persons
fit to understand Udgitha, ggafig Udgitham, the Lord Vispu, Wrfsgpw Vedis-
vaunte, will know. oirrflm: Parovariyah, the Supreme. g lla, indeed. oo
Ebhyak, for them, viz., for such knowers of Udgitha. ams Tavat, so long (i
upto Dvipara). wfegm & Asmin loke, in this world. % Jivanam, lil
wyeaf® Bhavisyati, will be. Those among mankind who kiiow this Udgitha,
for example in the Treta, live up to the end of that Yuga, and with regard to
such knowers of Udgitha, the Supreme Brahmayp will become their life in
this world, till the beginning of the next Yuga. Not only is their life in
this world increased but in the next also. #mr Tatha, so. wmgrsq-ameR Amus-
min loke, in that world. The repetition of the word loka is to show respect,
@ Sah, he @ Yah, who. wag Etam, this Lord g Evam, thus. fagrR Vidvan,
knowing. FyrEr Upaste, weditaies on. gqiafty: Farovariyah, the Supreme.
wx Eva, indeed. ¥ Ha, verily. wea Asya, bis, wfesrs sr shed wfasa® Asmin
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&jivanam bhavisyati, in this world He will become his life. - gt maﬁ
A& @ latha amusmin loke loke iti, so also in the other world, in the other

world. .
3. ‘“Those among mankind who will know this Udggg' R
tha '—thus said Atidhanvan son of Sunaka to bis disciple
Udara-Sandilya—‘will live for the entire length of the a
in which they get this knowledge, and for them the §

preme Brahman will be their life in 19 for that
length, and also in the other world. HeWho xuvwing thus

meditates on Him, the Supreme Brahman becomes his hi&

& 3 = o e R

in the next world, yea in the next world.’—71. '
MADHVA'S COMMENTARY. -

The word Ak4sa is a name of Visnu, As we find in the Sat-

&

Tattva :— ; B
“Hari alone is verily the Supreme because He illumines all and |

is the best of all and is Infinite."” _ :
(The word Akiisa here does not denote *ether’ because in a.sub. |
sequent passage it is called Parovariyas, the Supreme, the best and” |
Ananta, the Infinite, words which cannot apply to ether. See also Ve- - ¥
danta Sitra, 1.1.22.) ML
Iu the last section, the word Siman was explained, as meaning fire, Syara to mean y
Varuns, &, The Commentator now guotes an authority in support of his interpretation. ¥

Says+the Brabma Tarka:—"The Agni or fire is called Siman,
because it equally (sdmyit) burns that which 18 good and auspicious,
and that which is bad and inauspicious. Varuna is called Svara, because
Sva means Vienu and Ra means ‘ takes delight in.” That in whom Sya
takes delight. As Visnu takes delight in ocean, therefore, Varupa i
salled Svara. The Sun is called Prina, because by his rising, he regu- |

"+ (prapetyi) the world (sets its activities in motion) and because he

wides over the lower prina. {
aksa i ealled Anna or food, because as * food' and * the eater’ are opposed terms, ¢
sakisa is the opponent of Rndra, who is called ‘ the Great Eater’ (or Destroyer). 4
Since attd or eater is the name of Rudra, therefore; the name of {

his traditional opponent Daksa is annam or eaten. Sadi Siva is called

Svdrgn,«as it literally means * He whose goal is Svara ' (or Vayn), Seiis

it the name of Vayu or Chief Life, so cailed because he tukes delight

(ra) or moves about freely (ramate) in sva (or independent) or Vigpu.

He who takes delight or rejoices in Vispu is called Viyu or Svar. He

who goes (ga= gachchbati) to svar or Viyu in mukti is called svarga
10 , .

i



~ (Sadd Siva enters or merges in Vﬁyu in Mukti). It is thus the m\me ofl
Sadid Siva. He is also called ‘Asau Loka, “the luminous or al‘l-—wim
Uoka= jiidna) the being dwelling in life (asau =in asu or in life) because He .
- lives in life (asn). Brahma is called * “Ayam Loka"-=*“the luminous or
all-wise being dwelling in this; " because Bralimé is inside of all Devas.
The word Loka weans intelligence, that whose form is knowledge. Hari
is the Lighest of all these Intelligences.”
Indra is called x\pah hecause he protects all tlmroughly (ApAlanat),

The word " parovariyas ' means ‘supremely high.” That parovariyas
- becomes his Protector. The word ‘yavattah’ means * so long as." The
words ““ Yuga lasts” must he supplied to-complete the sense. Thus if

a person gets this knowledge in the %,tva the Parovariyas becomes his

protector, so long as the Tretd lasts, »iz., to the beginning of Dvipara.
' Note.—Saiikara explains the word \ﬁvntta as yivatte (1-9-2) by saying 1 —

“Ho long as, in the line of your descendants, they (vour descendants) will knew
this Udgitha, their life will be higher and better than the lives that are ordinarily
h_io_wn.“ This explanation is wrong. The word prajiyam “among descendants or crea-
tures " is used generally. There is no such word as “thy F' in the above Srati. The
proposition is.a universal one applying to all ereatures, -
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ManTRA 1.
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greffgay Matachi hatesu, (when the crops were all) desiroyed by hail-
stones, irLjured by excessive rain. g®g Kurusu, in the lands of the Kurus.
wrefEgar Atatikya, with (his) young (wife) who was about to approach puberty. |
g7 Saha, with. =raar Jayaya, wife. guféaz Usastih ba =g Chakrayagah,
named Usasti, son of Chakrayaua, one who lived generally near a wheel. s
Ibhya-grame, in lbhya-grama or in a wealthy town, or the town belonging to
the master of elephants (ibha). wgrars: Pradranakah, wandering, begging (fodd).
garg Uvasa, dwelt. g Sab, he, g Ha, verily, pgg Ibhyam, the Lord of eles
phants. gearqra Kulmasan, coarse grains, beans. wresyg Khadantam, eating.
farss Bibhikse, begged.
1. When (the crops in the land of) the Kurus were

destroyed by hailstones, Usasti Chékriyana lived a-begging

with his young wife, at Ibhya-grama. Seeing the Lord

of Ibhya eating beans, he begged some from him.—-72.
MADHVA'S COMMENTARY.

The word #=#t means & hailstone, for according to the Sahda
Nirpdya upalé (a stone), istakd (a brick) sthald «a big ball) and matachi are
synopyms. A girl approaching puberty is called ataki(Ibid). Who for the.
suke or in search of food and drink goes about wandering, is called 'a

sradrinaka (Ibid'—a famine vagrant.
MANTRA 2.
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§ Tam, him. g Ha, verily. 3@ Uvacha, said (the Ibhya or Chief). a
Na, not. gw: Itah, than these. 3% Anye,others. frme® Vidyante, are. @®
VYat, because. = Cha, only. 7 Ye which. beans ® Me, of me, g% Ime, these,
Fqfafear: Upanihita, placed in front, These being impure, as having been touched
by me while eating, are not fit lel giving, @& i, thus. o&qT Etesam, of these
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% Me, tome. &g Dehi, give. fy Iui, this. gare Uvacha, said (Chak-
rayana). ara, Tao, them. @y Asmai, to. wady Pradadau, gave (the Ibliya),
g Haota, well then. sggmg Anupanam, impure drink, drink from which
one has already drunk after taking food: or water kept in a jar of leather, e
iti, thus. &gwg Uchchhistam, leavings of food and drink, and therefore
unclean. % Vai, verily. % Me, by me. & Fitam, is drunk. warg Syat, will be,
gry Iti, thus. g Ha, verily. gara Uvacha, said (Chakrayana). w7 feza Na svit,
not then, ox Ete, these, =1f§ Api, even. gfgsr: {.Iclmhhi;l;gh, Impure, unclean,

2. (The master of elephants) said to Usasti “I have no
more except these, which are placed before me for eating,”
Usasti said “ give me then some of these.” He gave him
some of those, and said “Here is some water to drink, in
this bag.” Usastisaid “I shall drink impure water,if T drank
what has alveady been drunk by another.” The master of
elephants said “Are not these beans also impure, as T am

eating of them ?”—73,
Mantra 3,
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§ Na, not. ¥ Vai, verily. wrefiffeag Ajivisvam, I shall live gty Iman,
these (beans). stayag Akhadan, not eating g7 1ti, thus. g Ha, verlly. ware
Uvacha, said (Chakrayana). #m: Kamab, easily to be got, depend . on my
will now, ® Me, of me. gagram Udapanam, the drinking of water, wff Iti,
thus. ®: Sah. he (Chakravana). g Ha, verily. wqrfasgr Khaditva, having eaten
(the beans). woffomry At'desan, the remaining. wamEn Jayayah, to his wife,
HISE Ajaharn, gave, brought, carvied @r Sa, she. s Agre, before, Ty Eva,
even. girgr Subhiksa, had eaten, One who has already eaten aipy Babho
va, was. @y Tan, them. gigwqm Pratigrihya, taking. famdr Nidadhau, sto
awnay, pul away. ’

3. Usasti replied “No, (these beans should. not ..
considered unclean) because without eating them 1 can not
live ; while the drinking of (vour) water (is not an absolute
necessity and) depends on my pleasure, (for it can be ob-
tained every where).” Usasti having eaten himself, brought
the remainder to his wife. But she had already eaten

before, therefore, she took them and put them away.—74.
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ManTrRA 4.

" ® g g @taeE mmaﬁﬂ&ﬂﬁ |
Ay TAATHTS, TIHAT %78 §aT THEs T qraran2n

®: Sah, He (Chakrayana). ® Ha, verily. gta: Praiah, in the moming.'
&fwz: Sam-jibanah, abandoning sleep and rising., g Uvacha, said  am
Yat, because. wmen Aunasya, of food (a little) of food. xg Bata, alas. M
Labhemahi, if we may get. @aarg Labnemali, we will get. wamrerg Dhava.
matrdm, some wealth, arsr Raja, the king wHT Asau, that (in a distant place).
ggq Yaksate, is going to offer a sacrifice, 1 shall go there. &: Sab, be (the
king). @ Ma, me. &% Sarvaib, with all. suféyedn Arivijyaih, priestly offices.
gafta Vrinita, may choose,

4. Usasti next morning, after leaving his bed, said to
her “alas ! if we could get a little of food, then we should get
much wealth; for that king, there, is going to offer a
sacrifice ; he may choose me for all the priestly posts.”—75.

MAaNTRA &,

§ AT T T gH A ST 3 At
S 75 FrEERaTT | AdEEAEaT ARG |

H § FERATET I Y
gm; Tam, him (Usasti). wrar Jaya, wife. 3grq Uvacha, said. gsr Hanta,
alas. g Pate, O husband! ¥& lme, these. g3 Eva, alone, gpeamy: Kulmasah,
beaos ; which you brought yesterday. g lu, thus. gm Tan. those beans,
g‘ﬁ'ﬂnl\ham va, having earen, wg Amum, that. af Yajiiam, to the sacrifice.
fm4 Vitatam, which was being performed, big. warg Eyaya, weot. s Tatra,
there, in that (sacrifice). gymrag Udgatrin, Udgatrins TIEATT AR
Astave Stosyamanin, who were going to sing their hymns of praise in the
“stava Karma The word astava also means the place of reciting .hymns in a
rifice, the orchestra. 3¢ Upa, near. aqradw Upaviveda, sat down. gz Sah,
¢, Usasti. g Ha, then. gwtamt Prostotaram, to the prostri priest. o

~ha, said.
5. His wife said to him “ Alas! O husband! (There

is nothing else in the house) but these (stale) beans (which
you brought yesterday).” Usasti having eaten them, went
to that big sacrifice (which was being performed). There
he sat down near the Udgitrins who were singing hymns i
the Astiva ceremony: and then said to the Prastotar
priest, 76, 5
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g&ia: Prastotah, O Prastotar | o Ya, which, %qar Devata, deity. geamy
Prastavam, with the chanting of Prastava, or Prastava Bhakii. H=Tra«r An-
vayatid. related to, connected with; belongs to, namely, which is established
by that Prastava, which is the especially invoked in that Prastava ara Tam,
that (deity). %gg Chet, if. wfgr Avidvan, not knowing. wgedrsafg Prastosyasi,
thou shalt sing. sgf Mordha, bead. ¥ Te, thy. fagfaeaia Vipatisyati, wiil
fall off. gf& Iti, thus.
6. Oh Prastotar! if thou, without knowing the De- -
vata invoked in the particular Prastiva, art going to sinfi
.1t, thy head will fall off —77.

M b
FETgaren® gt 3 FarRerdifa 1w

o% Evaw, thus. g7 Eva, even, gperart Udgataram, to the Udgatri, s
Uvacha, said. §gea: Udgatal, O Udgatar ! ar Ya, which. Zgar Devata,
deity. ggitqe Udgitham, Udgitha, semrgsn Anvayatia, related to, connected
with. ara Tam, that (deity). g Cher, if wiagm Avidvan, oot kuowing.
ggmrenry Udgasyasi, thou shalt sing, g9t Mardha, the head. § Te, thy.
fagqiaears Vipatisyati, will fall of  gfF Iti, thus.

7. O Udgitar! if thou, without knowing thé Devata
mvoked in the particular Udgitha, art going to sing it, thy

head will fall off.—78.

ManTrA 8.
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gd Evam, thus g3 Eva, even, gufggstt Pratibartiaram, to Pratihartar.
gary Uvacha, said. Rfags: Pratibartab, O Pratibartar. ar Y3, which, %aar
Devata, deity. mrRgma Pratibaram, with the chantng of Pratibara, sreqrasr

Anvayatta, related to, connected with. gt Tam, that (deity). %= Chet, il
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s Atha, then; (when they all rewained silent). g Ha, indeed. gam
Evam, him (to Chakrayana). #wary: Yajamanah, the sacrificer (the king).
gare Uvacha, said. wwrgsq Bhagavantam, worthy ; respected sir; deserv’
vespect, ¥ Vai, verily. wrgg Aham, [ (the king). farafEqray Vividisani, 1 wish
to know ; (what is your name and whose son you are) gfy [ti, thus. IqIEm
afiq Usastih asmi, | am (by name) Usasti. =vasraw: T8 Chakrayapah iti, (also
called) Chakrayapa; (1 am) son of Chakrayapa, g 33re Ha uvacha, indeed;
said. @ Sah, he (the king). g Ha, indeed. warw Uvicha, said, wwyes
Bhagavantam, (to you) sir. ¥ Vai, alone. wga Aham, 1 wiy: Ebhib, for
these. ®&f: Sarvail, for all  sffasd: Artwvijyaib, the priestly offices. wéRiq
Paryaigisam, 1 had searched. (1 bad made up my mind to choose you,
sir, for all sacrificial offices). Why then have you chosen these Brabmans
for these offices ? To this he replies. wag: Bhagavatah, of your coming,
Sir. % Vai, indeed. @gm Abam, [ widex Avittyd, oot finding you; not
knowing that you, Sir, are coming. =4 Anyan, others, as Prastotar, etc.
srgiy Avrisi, 1 have appointed. weTg Bhagavan, you Sir. § Tu, but,
g1 Eva, only. ® Me, by me. @d: Sarvaih, for all, wrfésP Artijyaib, priestly
duties or posts, | (elect.)

1. Then the Sacrificer said to him “1 desire to know
who you are, Sir.” He replied, “Tam Usasti, the son o
Chakriyana. The King said, “ I had made up my mind, 8
to appoint you alone to all these priestly officos ; but
having found you, I have appointed others (priests) to *
offices. (But now that I have found you) Sir! I -elect

for all these priestly offices.”"—80.
ManTRA 2.
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aar Tatha, all vight; very well gfx Lti, thus. Usasti thought, * If 1 accep.
all these offices, | shall be guilty of disappointing these already elected priests;
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-'Fcl’{e. I go back empty-handed.” So heaccepted saying, * tathastu "Lt
it be so''—but he made n condition, mz Atha, but, gff Tarbi, then. @& Ete,
these (whom thou bhast already elected). gy Eva, indeed. spyfamey: Samatis-
ristah, given my permission. &ggara Stuvantam, let them sing. Let'them chant,
but under my direction  mrgg Yavat, as much as. #g: Tebhyah, to them ; 1o
these Prastouri, ete. yaa Dhavam, wealth. agar: Dadyah, you will give. g
Tavat, so much, a5 Mama, to me. & Dadyak, you must give. That is, give
me as much wealth as you will give to all these collectively. @ 1ti, thus.
aar Tatha, well ; accepted. zr® I, thus. g Ha, indeed. It shows that the
King was pleased. It is a particle of expressing satisfaction ; at not offending
any one, AWAMF: Yajamanah, the sacrificer. Farw Uvacha, said. :

2. Very well,” said Usasti. *‘(These should not, how-
ever, be sent away) but let them -indeed sing the sacred
hymns under my direction. And (promise that you) pay me
as much wealth as you give to all these (collectively.)” The
Sacrificer said, ** Let it be s0.”—81.

MaNTRA 3.
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#g Atha, now (after this dialogue between Chakrayana and the King had
ceme to an end,) g Ha, indeed. gag Enam, to bim (Chakrayana.) wegtar Pras-
totd, the prostotri priest. gqaam Upasasada, approached respeetfully (as a dis-
ciple approaches the master.) gesmR{ Prastotar, O Prostotd.  ar%aar Yadevata,
what Deity. gearam Prastavam, to the prastava. sigra=m Anvayattg, related. gm
‘Tam, ber. syx Chet, if mfEgm Avidvan. not knowing. grirsafg Pr ostosyasi, thou
shalt sing g-qf Maordha, the head. & Te, your. fgfen@ Vipatisyati, will fall
oft. ¥ Iti, thus, ar Ma, to me. wiarg Bhagavan, you, Sir. waraq. Avechat,
said. @aar Katama, which, ar Sa, that.  Zar Devata, deity. gfR Iti, thus

3. Theun the Prastotri priest approached him respect-

ly, and said, “Sir, you said to me, ‘O Prastotar! if not
—owing the deity related to Prastava, thou shalt sing him,
shy head will fall off,’—which is that Devata ?”’—82,
ManTRA 3-~(continued).
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T £ Pranaly, Breath. Visnu called the Great: Breath or Prana, and
'1g in the Chief Praga, g Iti, thus. ¥ Ha, verily, garw Uvacha, sagd
Al Sarvani, all. g Ha, indeed. ¥ Vai, verily. g Imani, these, wﬂ
_ Bbatani, creatures. srd Pragam, Breath, Vispu. gr Eva, alone. wfwErraTy
Abbisamviganti, merge into, at the time of pralaya. grap Prapam, the Great
Breath  sngfardiy Abhyujjihate, rise out of, emerge out of, come out of this
Praga at the Dawn of Creation. ®r Si that. aqr Esa, alone. ¥gar Devata,
deity. semgrra Prastavam, to prastava, the act of creation, Literally, it means -
creation. geyrAAr Anvayatta, velated to, connected with, belonging to. a8
Tam, her. =g Chet, if. wfagra Avidvan, not knowing, geqrsm: Prastosyah,
thou hadst sung praises. st Mardha, head, ¥ Te, thy. fAyfaeas Vyapatis-
yat, would have fallen off. gmr Tatha, thus. wwea Uktasya, of the saying.
qar Maya, by me. gfg 1ti, thus, '
3. Chakriyana said (Visnu, the Great Breath, resid-
ing in the) Chief Prana is the deity of Creation. Verily
afl these creatures merge into Prana (at pralaya), and they
come out of Him (at creation). He alone is the deity
belonging to creation (prastava). Had’st thou sung without
knowing this Lord, thy head would have fallen off, by my

saying (by my warning).—83.

Note.—(That is, if in spite of my warning, thou had'st chanted the prastiva, withont
knowing who is the true God of Creation, thy head surely would have fallen off, i, ¢., thou
wouldst have been humiliated.)

MANTRA 4.

= ]
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w7 Atha, then, g Ha, verily. o#g Enam, to him Chakrayana. spamy
Udgata, the Udgawri priest. ggggrg Upasasada, approached respectfuily.
syarms Udgatar, Ob Udgata, o %rar Y& Devafa, what deity.  gawfgs Udgithar
with Udgitha. smarasr Anvayatta, related, connected. amg Tam, her.
Chet, if. wmfigra Avidvan, without knowing, symed Udgpasyasi, thou ¢
sihg. w Mardha, head 7 Te, your. FEqiasa® Vipatisyati, will fall off, T
Iti, thus. 3t Ma, to we wmarg Bhagavan, you, frespected Sir wiraw
Avochat, said. ®yar Katama, which.  gr Sa, that 3mr Devata, Deity. =@
iti, thus. =fee: ﬁulllyah, the sun.  The.-Lord Visnu in the Sun. gra Iti, thus.
g Ha, verily, wars Uvacha, saidj(Chakrayana).

4. Then the Udgtri priest approached him respect-

fully and said, “Sir, you said to me, * O Udgitri! if not
an\\'illg the tll"it-}' related to 1 Tclgitham thou shalt Sil]g him,

X
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ad will fall off!* which is that Devata 7 He said the

S‘m.“sd’-
MaxTrA 4.—(continued,)

Fathn gwi AT : = At
aw%aiﬁ?%m ﬂ!ﬁmﬁi

w02
qﬂrﬁ":nrvm‘n all g Ha, indeed, ¥ Vai, verily. g Imani, theae.
wmin Bhawni, ereatures, all singing creatures. wfaga Adityam, the sum,
the Vispu in the sun. a'& Uchehaih, on the high, being the Best, the Highesi.
gse Santam, being. Wy Gayanti, sing. @y Sa, she. wqr Esi, this w
Devata, the deity. anfiga s=aras Udgitham Anvayatd, related to or ennneets
1 with Udgitha. amg Tam, her. &g Chet, if. sfigm Avidvan, not knowng,

ymen: Udgasyah, thou had’st sung,  spqt Mirdha, head. & Te, thy. eagfaeny
Vyapatisyat, weuld bave fallen off.  goy Tatha, thus. gweq Uktasya, of the
saying, of the warning. sy Maya, by me. ¥fF Lti, thus, '

4. Chakriyana said (Visou residing in the sun is
the deity of Udgitha.) Verily all these singing creatures
chant His praises, because He is the Best and the Highest.
He alone is the deity belonging to Udgitha. Had'st thou
sung withont knowing this Lord, thy head would have

fallen off as I had warned thee.—R&5.
MARTRA 5.
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s Atha, then. 7 Ha, verily. w38 Enam, to him, Chakrayana. gfeest
-atiharta, the Pratihartri priest. gggmig Upasasada, approached respect fully.
#1 Pratihartar, Oh Pratihartd. =2y 3gar Ya, Devata, what deity. affera
‘haram. wAEET Anvayattd, conuected with (Pratibara.) arw Tam, her.
« Chet, if. witgra Avidvao, without knowing. wfazfisaf@ Pratiharisyasi,
thou shalt sing. :r_tr?Mnrdha, head. & Te, your fagfaem3 Vipatisyati, will
fall off. M@ Iti, thus, ar Ma, to me. wmgrg Bhigavan, you, respected Sir,
ey Avochat, said. #mar Katama, which. &t Sa, that. war Devata, deity.
5 'Then the Pratihartri approached him respectfully
nd said, “ Sir, you said to me, ‘O Fratiharta, if not knowing
«he deity related to Pratihdra, thou shalt sing him, then
hy head will fall off,—which is that Devati 7”86,
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Manrra 5. (continued.) 4

s g |atfy € AT g qarEae
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arws Annam, the food, Lord Vispu dwelling in food g Iti, thus, - g Ha,

verily. gare Uvacha, he said, @airfy Sarvapi, all ¢ Ha, indeed. % Vai,
verily, gaim Imani these. wm@ Bhauani, creatures wg@ Annam, food.
gfgsmmfa  Pratibharamapani, cating, maintaining themselves upon. st Ji-
vanti, live. @&r Sa, she, uqr Esa, this. gar Devata, the deity. affgEs w=ma
Pratiharam Anvayatta, related to or connected with Pratibara. am Tam, her.
& Chet, if, wimga Avidvan, not knowing. wazfesn: Pratyaharisyah, Thou
hadst sung. spqt Mardha, head, & e, thy. =qqrqeay Vyapatisyat, would have
fallen off. &gy Tatha, thus. 3Isweq Uktasya, of the saying, of the warning.
qar Maya, by me. @& 1ti, thus.

5. He said (Visnu residing in the) food (is the deity
of Pratihira). Verily all these creatures eat food, and live |
thereby (because Visnu dwells in food and thus maintains
them). He alone is the deity belonging to Pratihara. Hadst
thou sung without knowing this Lord, thy head would have

fallen off, as I had warned thee.-—87.
MADHVA'S COMMENTARY.

Prastiva is so called because all ereatures are born (Prastyante)
from Visnn. Therefore Visnu dwelling in prina is the deity of Prastfva;
because the word Prastiva means the act of creating or creator-ship
Visnu is the real Udgitha, because residing in the sun, He always enjoe
or accepts all the songs of singing creatures, (whether men, angels, or
mals,) therefore, He is thesLord of Song. All musie, made hefore ki
gte., though heard by the kings, and sung by ignorant musicians, is reai'l.
enjoyed by the Lord Visnu, and any reward given to those musicians by
their audiences is really given by Visnu (who moves their heart to give
such reward.) That Purnsottama (Highest Person) alone is, therefore, the
Lord of Udgitha All creatures are nourished and kept living by Lord
Visnu in the form of food or dwelling in food ; therefore, He is called t.
Tord of Pratihiira, because the word Partihira means “ to cat.”” The words
# Uchchail Santam " (in mantra 4 p. 83) mean the Best ; being the best,
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wg Atha, now; this word indicales that anew topic has comm d.
* s Atab, therefore; because there is necessity. Wi <Sauvah, Brea{br*ud -
““or revealed ; canine ; the Udgitha revealed by Viayu called évzm, the Breath
or the Great Mover in space. ggfiq: Udgithab, the sacred song called the
Udgitha. Now then is mentioned the Udgitha revealed by Vayu. g Tad,
then; at one time. g Ha, verily. am: Bakah, a person named Baka. amps
Dalbhivah, the son of Dalbhya.  wre: Glavak, nick-named Glavah, because he
remained silent like a glavah, even when addressed. This name was given to
him by bis adoptive mother Mitra ar Va, or. Rim: Maiweyah, adopted by
Mitra as her son, The force of Va is to indicate that both these names apply
to one and the same person, eqremran, Svadhyayam, for the sake of siudy;
(religious recitation of the Vedas iua retired spot).  garw Udvavraja, went
out, The word Ha is to be construed with this verb, Or the word Tad may
be construed with the next sentence. (gz) (Tad then): #& Tasmai, 1o him
(to Baka). war Sva, Breath, literally, a dog, a hound, a great-breathing or
swift-moving or panting one. The great in power, the “strong in breath.
(See Note). wqgr Svetal, white, holy. sargwyqr Pradur, manifest ; Babhtva,
became. In order to show favour to Baka and to other Devatis, the hol
Vayu, assuming a materialised form, became manifest. &% Tam, him, namel’y,
Vayu thus materialised. w#g Anye, others. = gvanaly, the breathing ones,
= panting ones ; the strong ones, literally, breathing ones (Devas in the form
Ireath.) sqareq Upa-sametya, having approached. xg: Uchuh, said. The
s said to the the Holy Breath, Baka also said 1o him. wmw Anuvam, food,
.at which is good. =#: Nal, fur us; for our sake, " wiars Bhagavan, O Lord.
srag Agayatu, sing, i e, teach to us the worship of God, through the singiifg
of Udgitha. smuararg Adanayama, that we may eat (we are aunxious, to learn)
R} Vai, verily. ¢fx Iti thus
1. Now, therefore, we shall describe the Udgitha of
“reath. Baka Dailbhya called also Maitreya, the Silent, went
ut (to a retired spot), for the sake of study. Then to kim

there appeared the Holy Vayu (in a materialised form.)
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Approaching him (Viyu) the other Breaths (as well as
Délbhya) said ““ O Lord ! sing for us food (i. e., teach us how
to pray to God, through Udgitha,) so that we may eat;
(we are verily anxious to learn it.)—88,

ManTrA 2.
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a1 Lan, to them (to the smaller Breaths and to Dalbhya). g Ha, indeed,
Farw Uvacha, said, gg Iha, here. gq Eva, even: to this very place. a1 Ma, -
1o me mrgy  Pratar, in the morning. aqg#ftars Upa-sam-iyata, come, ap-
proach, come together. ¥f& Iti, thus. &7 Tad, then, g Ha, verily. ¥ aroa:
Bakah Dalbhyal, Baka the son of Dalbhya. wspy: ar Waa: Glavah va Maitreyah,
or Maitreya the Silent.  9fF qrararsare Prati-palayaih-chakara, waited, * Ha”
should be construed with this word,
2. Vayu said to them ““ come to me to-morrow morn-
ing, at this very spot.”” Then Baka, the son of Dilbhya,
called also Maitreyah, the Silent, waited for him there. -89,

MaNTRA 2.——(continued.)

o T TAE ARUTEEA WY ST
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‘& Te, they (the Breaths and Dalbhya), ¥ Ha, verily. #mr Yatha, as,
g Eva, even, gam ldam, this (appointment), sfgeqqaras Bahispavamaneua,
with Babispavamana hymns, gfreaqrar: Stosyamanab, being praised ; those
who are praised. &zyr: Samrabdhah, quickly, ﬂ&f“-ﬂ' Sarpanti, glide along ;
move, g lui, thus. gf Evam, thus; so. g Asasripuh, moved along -
crept along, i. r., each sat in his appointed place ; quietly, calmly and quick!
close to each other, without making noise, as if their mouths were shut, #
each held the tail of the other in his mouth. When they had thus approa
him, with due respect, Vayu taught them the prayer, Being thus taug.:li kh)
Vayu, those Devas, in the from of Breaths, sitting down, hegan to praise the
Lord dwelling in Vayu, after uttering the syllable *hig,” &% Te, ha, they
then. muyAx® Sam-upa-vidya, sitting together. & Hig, the word Hig. g
Chakruh, uttered, made the sound,

2. Just as (priests) going to sing Bahispavaména sit’

close to each other, gliding noiselessly, (so these Breathg,

sat down quietly, (round the white Breath.) (Then Viyu
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laught them the secret prayer). They then thus beiﬁ'é‘ :
seated, made the sound hin, (and thus recited the prayer
as taught to them).—90. \ =

Mantra 2,—(continued, )

swfirgragvawaas saider msgi‘r:&rf%r 0 RN
g W | gR | e
wray Om, O full of ali qualities! O Vayu! O Lord dwelling in Vayu!
w3 Adama, may we eat (food), g Om, © Lord ! farm Pibama, may we
drink ! =ftg Om, O Lord. %7: Devah, Omniscient | Fgm: Varupa, aderable!
aswia: Prajapatih, protector of ereatures ! gfaar Saviid, creator | AT Annam,
food. ¥z Iba, here. mrgew Abarat, may he bring, waga Annapate, O Lord
d food! (O Vayu and O Visnu residing in Vayu) s® Anpam, food. wg
1a, here ; for our sake. =7 7% mrew Ahara Ahara, bring, bring ; %m Om, Om,
™ Iti; the repetition of abara shows the end of teaching. The word Iti shows
end of verbal teaching.

2. 0 Om! (Viyu and God full of auspicions attri-
tes!) may we eat food, Om may we drink water. Om,
nay the Omniscient, the Adorable, the Protector of all |
atures, the Creator of all, give us our daily food. @ '

d of food! give us food. O Lord! Give us food.—91.

MADHVA'S COMMENTARY. 3

In the former part, it was mentioned that the worshipper of Tdgitha is nob conta-
ated by sin. In this part, it will be stated that such a worshipper possesses the
‘er of obtaining food, by his magieal singing, snd devout meditation on the Lord ;
1 this the Sruti describes in the form of a story. DAilbhya's son was called Baka, he

as adopted h}':ll-’ldy called Mitri as her son; hence he had two names: one was

‘bhya Baka, another was Maiteeya, the adopted son of Mitrd, e was nicknamed

er Gliva, because even when called on nrgont vecasions he would remain stopidly

ng and not replying quickly, as if he was an idiot.

Dalbhya’s son Baka was adopted for the sake of progeny by Mited

hen she called Lim, he remained silent like (iiva, therefore, ha

.ed by her Glava and got the nick-name Gliva. So, he has both
dations ‘namely Dilbhya Baka and Maitreya Gliva.

The word Vi in the Sruti indicates this fact. The word Bauva does not menn
.ras revealed to or seen by the bvans ; but it means the Mantras which Viyn ag-
ing the form of u Svan (a3 Breathing One) uttered in order to teach Baka and other

s,

The Sauv = [(?;11]1 is that which has lbeen revealed by Vayum
assuming the form of a Svan ; for the sake of showing favour to Baka
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O ANDOGY A-UPANISAD.

o

*ﬁ"'\'\- --r.!.“’“‘ . §I R e .t
- and to Rudra and other Devas, who also had assnmed the forms of Sv&ﬂ,ﬁ i
g on that oceasion, : N e 7 'ﬂr
: When Vive was asked hy the other Breaths, to sing the Udgitha for them, he talla e

- them * come to me here to-morrow morning.” Why did he ask them to come in the morns

- ing, and why did he not recite the Udgitha then and there? The Cornmentator answers.

~ this by sayiag that morning is the propor time for-reciting Udgitha :— . ¥
The Lord Kesava, worshipped in the morning of the full moon

~ with Sauva Udgitha, awards all desired fruits to his worshipper, said

~ Méruta. : 4
 The Sruti, says the Svans, moved along and haviog sat down they began to pronounee

Hiflg Om addma Om Pibdma, ote. This would show that the Breaths lnow the Manbr:’

tiom before and were not taught by Viyu. This notion is wrong; for if they knew
the Mantra of themselves, what was the necessity of mentioning that the Holy Breath

__appearcd first. This Holy Breath was Viy Moreover this Holy Breath retarned o

_j.g\hz__-next. morning also. If the small Breaths know the Udgitha, there was po naceasit}'l'

‘for the big white Broath to come with them the next morning. Therefore, the Commenta-

o says i — :

The Devatis obtained all their desired objects when they after
uttering Hin recited the Mantra * Om Adima, ete.” taught to them b

- Viayu and addressed to Visun dwelling within Viyu.

g “Tho words addressed to Vignu” show that the four terms Deva, Varnna, Praji.

* Bavitd, are names of Viguu in this passage; though in other places they may have differ,
meanings. Consequently these four terms have also a secondary meaning, name
they are names of Viyu also, beeanse Visnu dwells in Viyu. The Commentator show

~ why Vignu and Vayu are called by the names of Dova, Varuna, Prajipati, Savith i —

Visou and Viyu are both called Devas, because one is absold
~ all-knowing ; while the other is relatively all-knowing.
There is no third all knowing being. The y/divmeans ‘togo’ and all roots me

ing ‘to go,’ denote also ‘ to know' ; therefore Deva coming from the root Div mea:
‘kuowing® or ‘omniscient.’ Vignu's omniscience embraces the knowledge of hima«
and of others intuitively. The omniscience of Viyu ig dependont on refleetion.

Both are called Vatuna because both are Varvaniya or adorable
both are called Savitd beeause both are creators, one who brings fort!
everything (prasfiti); both are called Prajipsti or Lord of ereatmyr
because both are Lords of creatures; one the Highest and the ¢
gubordinate to Him.

Note.—The word Svan is gonerally translated as ‘a Dog' or ‘a Hoand." Th‘.' .
ing, however, ig not a ppropriate here. Madhva, of course, has uvot fallen into thi 4
error as his predecessors. He rightly esplains that Véyu appeared in the shapo
gvan, but he does not explain the word Svan. It is, however, an old name of Viya,'
the Rig Veda, L 161, 1., Siyana explains the word Svinam by Viyu. He says “&
‘whiech moves or breathes, or pants {Svasantam) in space or in sky is called gy
and it is & name of Viyu." In another place (1. 170. 4) he explains the word {Svasar,
by *all powerful,’ ‘strong in breath.’ Thus this word here way be translated *“i
Great Broathing One ™ ; * the Great Breath,’ or simply Viye. The duaty, of these Greau



mmangerinﬁhnohgtu qfoﬂmrmoas. Perhapn a more literal
) *mwnitaWOne ; ‘tho white Breathing One. But to
Yor* n white hound * wonld be against the spirit of the whole [
m-tora,venturedto introduce this meaning in the texi. The muex na,
nde by his subordinate Pranas, is the principl topie of this Udgitha W i
-I' Upanigad. Therefore there is nothing out of the way in the story that “the w
as o white angel surrounded by other angels, in order to b
Pl ‘ﬂlh mterhllntlon is not a unique thing It is often mentioned in other Upa_

o v,_ﬁﬂmﬁrwladerivedlmmthamob Fva *to breathe ' ; ar an “tom‘;ﬁ to :

e



FIRST ADHYAYA.

THIRTEENTH KHANDA.

MANTRA 1,

| mmaﬁﬁmﬁtmfr THRRATAT HY-
T HTHEFIUSEALFTC 0 2 |

T ﬁyam.'tl-is (earth). vy Vava, verily. @& Lokah, world. m'd
Ha(v)ukarah, the great temple, literally, where invocations are made. =rg:
Vayub, Vayu. ar gare Hay)ikarah, called the wonderful, whose comings and
goings are mysterious, O: the Giver of Joys. =egar: Chandramah, the moon,
. WuRR: Athakarab, called the reflected light, the subsequent. e Atma,
God, the Inner Ruler. ggrwr: lhakarab, the ever-here, the ever-present,
the near to all i Agoih, fire. gare: fkarab, the burning one, 4

1. " Verily this earth is the great temple for invoking the Lord,
where Viyu is the mysterious (giver of joys and) musician ; moon the great
light-giver, the self is the Presence on the altar, fire is the incense.

Or
1. This world verily is called Hau, because it is the,
place of invocation, Vayu is called Héyi the mysterious
mover and giver of joys, the moon is called Atha; the
reflected light, the subsequent, the Supreme Self is called
Iha the Ever-present, the Great Here, and Agni is called I

the incense.—92.
MANTRA 2.

- myTier ST fg cE R seEw:
TRATIRNE R ST TS qr AR N/} N

;e Adilyab. the sun. = Ukarah, called Ukara because he is burw
ing aod heating. fgs: Nibavah, ludra, much invoked. gHre: Ekarab, is called
E, because be comes (eti) to all when invoked. f@®ar Vidve Devah, the all
gods, sitdigwrc Auhoyikacab, is called Auboyi summoned or called (buyante)
in Visuu called U (Au, loc. Sing of 3) in the state of Mukti, When released all
Devas ate summoned or cailled before the presence of the God. =gy

" Prajapatil, the Lord of creatures, Brahwa. f@sre: Hiakarab, called Hin; the wore
Hia means any certain and definite knowledge, spay: Pranah, the Great Breath.
& Svarah, is called Svara because this Praga dwelling in human bodies causes



Is

'ﬂ\/lva to take delight in Sva or Vlsnu (Sva, Visnu and, Ra w to take delight).
Wi Annam, food, goodess Sarasavati, the presiding deity of food @y ar Yaya,
Sarasvatl called Yaya because Vayu is called Yayi because of his constant

motion ; Sarsavati, the wife of Vayu because she always accompanies him.

Vayu called Yayl and food is called Yaya ; because #t is led by Praga, the gren".

F
*

guide. a1 Vak, speech, voice, §ri, the goddess of all specch. oy Virat,

highly resplendent.

2. The Sun is the great heat-giver in this temple. TIndra is the

messenger ; all Mukta Jivas form the congregation assembled in the Lord;
Brahma himself is the teacher on the pulpit; the Great Breath is the
musician. Sarsavati is the accompaniment, and Sri herself the great light.

2. The Sun is called U because he gives heat; Indra
18 called E because he comes whenever invoked, the Vis-
vedevas are called Auhoyi, because they are gathered’ in
Visnu when released ; Prajipati or Brahma is called Hifi be-
cause he possesses definite knowledge, Prina in human
beings is called Svara because he causes the delight
of souls in the Lord; the food is called Yiya because it is
led to all parts of the body by Prana (or Sarsavati is called
Yéyé, because she always accompanies Vayu) and Sriis called
Virdj, the most resplendent.—93.

MANTRA 3.

AR FEN T gﬁsﬁﬂﬂﬁiﬁ
T FAGISTAAAE FAT T TARAS, AATGUAE

'-Qﬁhﬁw?ﬁgi%ruqn
satgm: |oE: | §3 |l

g Torm: mares®: I L 0

' s Aniruktsib, Undefined, the inexpressable, he who cannot be fully
defined. saraw: Trayodasah, thirteenth.” eim: Stobhah, Stobha. g Saocha-
rah, all-mover, all-pervading, going everywhere. #sr: Huikarah, called
Huf; Madhva reads it as Hup, he who protects (pa) all when invoked or entreated
(hu). gy Dugdhe, the rest of the Mantra is the same as Mantra 7 of 3rd Khanda
e Etam, this. ¢ Evam, thus. mmm Sampam, of the Samans. I

paniagadam. the secret meaning, the secrer Dactrine.

3. 'The undefineable, the thirteenth Stobha is the all
pervading Lord Nérdyana called Hup, He who protects all



; who pray toc Him. The Lord gwes him (Release) which is
F the reward of knowledge. He becomes wealthy and healthy
r who knows thus the secret meaning of these thirteen Sima ‘.

syllables. Yea who knows the secret meaning.—94.
MADHVA'S COMMENTARY,
 The meditation on a portion of the Sima Veda was enjoined before. The Srti now
teaches the meditation on Hin, ete. In this 13th Chapter in the text, the words Han, Hii,
" Iha, ebe,, ave 80 placed that they apparently look like the names of earth, air, moon, ete, 3
. heeause they are in apposition to those words, : &,
The Commentator sets aside this superficial interpretation and shows that these aro "
. epithets and not synonyms. He says this earth is ealled “ Hiu " because on it invocations o
| (huyate) ave made to Devas, &e.——--—the place of invocations. The stobla called * Hiu™
algo i hereby expluined. Becavse “ Hiun" is uttered herein, it is calied “ Hau-Kéra, "
All the thirteen stobha syllables of the S8ima singing are spiritualised here.
. . Because Agnihotras, &c., are invoked (porformed) herein, hence this £
I world is called Hivu Kira.
' The air is called Hayi-Kéra, because it comes as a surprise (ha-

wonder, surprise) or hecause it gives pleasure, for /hi means “ to please ”

also,

Phe particle Ha is a word of exclamation, of wonder—Ha | Oh, ete., Since wind comes
10 one knows whence and goes away no one knows where, it is called Hiyikdra, This is
one manniﬁg. Another interpretation is that the/hi means “ to gratify, “ to please "' also.

Sinee it gives pleasure and gratification the atr is called Hayikara,

The moon is called Atha, which means “ now,” and is a word denoting immediate se-
. quence, Siace the light of the moon follows immediately after that of the sun, and i= its
* rveffection, the moon is called Atha or the subsequent.

The word Atha means sequence, and therefore the moon is called
Atha, because its illumination (light) comes after that of the sun (or because
it shines after the sun by borrowed light).

Or though the moon and the sun are both similar, inasmueh as both give light, yet
the moon was ereated after the sun, henee moon is called the subsequent,

The Tord Visnu is always called “ Here,” because—He is nea»
evary one. The fire is called ‘i because it is kindled {indhana-kindle«
The sun is called ii-kira, because it heats or isa heated mass ygh. tohe

. to burn).

The word Nihava -is a name of Indra, becanse he is constantly (ni)
invoked (hva), the * much invoked.’

Because he is constantly invoked therefore, Indra is called Nlhava.
Mihava is called ekara becanse he comes {eti) to (all-sacrifices when s -
invoked). All Devas are ealled Auhoyikdra,

Becanse in the word called U, which is the name of Vignu, all Devas are summon.,
(collected togethar) in the state of Mukti, therefore all devas in their eollective form are
called Auhoyins, meaning collected in the U. Au is the locative singular of T



V:gn;m is called U because he is the most high {U-Uchchs.}, bée .

<3 a!l Dovaa in the state of Mukti ave called or sumwmoned (Huyante) in |

U (Au) therefore they are called Anhoyinas; therefore, this is the nmno' of :
- Vidve Devas. ST
The Commentator next explains the sentence l'ra&ipnti is Hinkdira, Jie U ,&
The syllable Hi means “certainty”’; and this certainty eomesﬁ‘om
konowledge always. Therefore Brahma is called Hin: hi meanmg .
“certaint}r " and the nasal sound “'fig"’ means knowledge. Hing meaaﬂgf
“ certain knowledge " and it is the name of Brahma, ;
The Vayu as breath in the human body is called Svara. Thmwm@i'
Svara means literally he who causes the soul (Jival to take delight (ra) in
Vignu called Sva. R ';»-
‘' The Commentator next explains the sentence the food is yayi. i
) This shows that Vayu has two forms, in its cosmic form it is called
“ayi, in its physiological form it iscalled Svara. Vagu is called Y&yt- _
hecause it is constantly moving. She who is the constant companion and
follower of Yayi is called Yayé: and this is the name of Sarsavati, the wife
of Véyu. She verily is said to be the presiding de:ty of food ; therefore the
Sruti says “the food is YayA.” Another meaning of this fext is, the.'f-.‘
food is called Yayd because it is conducted or led by Préna to all psrtaof
the body.

The Commentator next explains the sentence the speeeh is Virdj, 4

Syi is called Virdj becanse she is the most (vi) resplendent (Rij)
object ; as she is ¢ssence of all speech. P

{ The Commentator next oxplmns the sentence undefinable is the Lhirfeenth Stoblia, 3

Wiz, the indefinite syllable “ hup. " :
The undefined is the al1-por\-'ading Nérivana alone, and because
when invoked, He alone protects all, He is called Hupkara; because

when called (hu) He protects (pa.) This is the name of Janirdana  Hari® =
called the undefined, because He is inexpressable (not fully expressed)

4 's the Supreme Person. Thisis in the Mihitmya.
“ The word Safichara means that which moves completely the full

sver. This also is the name of God. :
. Note—Though God was mentioned before also as Iba (Here) and he ismentioned
again in this place also; there is no repetition here. The God mentioned before as Tha
referred to the Kgetrajiio or the Inoer Raoler of all, the God within every human being ;
" while the God mentioned now is in  His All-pervading aspect and therefore the Commen-
“or has vsed the word Vyipta,

This Khanida may be explained as an allegory—the whole world being a vast temple,
iing God and it is so translated in small type. This is merely a suggestion for the

, agideration of onr readers. ]

|t



SECOND ADHYAYA.

Finst KaaNDA.

MANTRA 1,
P guEE md | IIEEsdEng JeEe qrg
ACATHATSISIA JTEmg aFardta 1 g 0

g Om, Om. geweg Samastasya, of the Entire: of the Fuil. @& Khalu,
verily, ®ra: Samnah, of Sama, of Hari (established by Sama): of Visnu
called Sama the Seme ; the Harmonious. sqraa Upasanam, adoration : nmedi-
tation. @ng Sadhu, (is) proper; good. =y Yat, which. &g Khaiu, indeed
gng Sadhu, proper, good. & Tat, that, gm Sama, is Sama ; name of Visn
(Hari), w@ Iti, thus. smagy Achaksate, call (the learned, the wise).
Yat, which, srgrg Asadhu (is) improper, not good. ma& Tat, that. wam Asams
not Sama (they say) : discordant. gl [ti, thus.

: 1. The meditation on the Full and the Harmonious
is good. “Verily that which is Good (Sadhu) is also
Harmonious ”’——say the wise— what is evil, 1s indeed
discordant.”—95.

MaNTRA 2.

m:aﬁwﬁﬁm
g W RN

.u'fat, in that, in that (matter of the Harmonious and the Good being
identical). 3§ Uta, even, indeed. =g Api, even, also. =gt Ahub, say (other
wise men). qr@ar Samna, with Saman. gag Enam, Him, the Lord Visnu. Iqpma
Upagat, went, approached. g Iti, thus. srgar Sadhuna, well; becomingly
ga% Enam, Him. sgrwg Upagat, went, approached. f® Iti, this. w1 Ev
indeed. & Tat, that. =g Ahuh, say (the wise). sygrar Asamna, with
Sama, discordantly. gaw Enam, Him. I9mmE Upagat, went, approached
Iti, thus, sramgar Asadhuna, without well ; badly, unbecomingly. ¢ k.
Him. Iqmg Upag;t‘l, went, approached. =fg Iti, thus, g% Eva, indeed; evern.
wa Tat, that. wwg: Abuh, say (the wise).

2. The wise say also regarding this :—*“ When (the
mantra) says he approached (sang the Lord) harmoniously
it means indeed that he approached (sang) Him hecoming'
when it says, he approached Him discordantly, it mean

that he approached Him unbecomingly.”-—96.
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1T ADHYAYA, I KHANDA, 3, 4

sty A A gy g e
ATTETATHAT FA JFANY WA TreaT FagN N

sy Atha, now, another illustration of the synonymous use of Sama and
Sadhu is given, w& Uta, and. =g Api, also. wwg: Abub, they say ; the wise
say. §m Sama, Harmonious, . Nah, unto us. xg Bata, truly, giw 14, thus.
@y Yat, because (the meaning of the word Sama 'is). &mg Sadhu, good.
waf®@ Bhavati. happens, becomes, is. &g Sadhu, good. &7 Bata, truly, a mere
expletive, gf@ Iti, thus. gy Eva, indeed & Tat, that; therefore. wT®:
Ahuh, say they. wam Asama, Asama (evil). a: Nal, unto us. wy Bata, a mere
cpletive, truly. ¢® i, thus, &g Yat, because, warg Asadhu, evil. =%
Bhavati, bas happened, becomes. &y Asadhu, evil, a7 Bata, a mere ex-
pletive, truly. g@ Iti, thus, g7 Eva, indeed, even. §w Tat, therefore. g
Ahub, they say.

3. And so also, the wise say, ‘‘because (Sama and
Sadhu are synonyms)”’ therefore they say, “Truly it is har-
monious for us, 4. e., it is good for us ;" and because Asama
and Asidhu have the same meaning; therefore, they say
“truly it is discordant for us, i. e, it is not good for
us —97. E

MANTRA 4.

g 7 Tt PEean] ARSI § aEK
AT AT WU T MESGEATARG: U 2

iy oam so il L 0

&: Sah, he, the worshipper. a: Yah, who. gag Etat, this, the good and
the Harmonious. @4 Evam, thus; because He is good, therefore He is called
Harmonious, g Vidvan, knowing. ®mg Sadhu, good, & Sama, harmo-
nious. R Iti, thus. sgrey Upaste, adores, meditates. WPEM: Abhyagah,
quickly. g Ha, verily. @q Yat, which. ¢aq Enam, to him, the worshipper.
argy: Sadhavah, good. wai: Dharmab, qualities, attributes. HFTeS: P‘Lgach-
chheyuh, approach. a7 & #&g: Upa cha nameyul, remain fixed steadily : another
reading is, 3qaAg: Upa-nameyuh, stand for his enjoyment. % Cha, and.

4. He who knowing this Lord both as the Good
and the Harmonious, meditates upon Him thus, gets quickly
all good qualities as permanent (traits of his character).—98.



CHHANDOGY A-UPANISAD.

il MADHVA’'S COMMENTARY. i \St

Tn the provious Adhyiya it was mentioned how to meditate on Udgitha and on
the 18 Stobha letters or sylables like Hiu, ete, That Adhyiya dealt with the Upasand of
a particular portion of the Sima Veda, the present Adhyiya deals with the meditation on
the eatire Sama Veda in its two-fold aspect of five-fold and seven-fold Sima. The first
khianda teaches that the entire Sima Veda should be meditated upon and it praises such
meditation. The first sentence says it is good to meditate on the whole Sima Veda
and to read it in its entivety, This prima facie view of the meaning of the first sentence
is seb a4 side by the Commentator.

The word Samnastasya means of the fuil, namely, of Vispu who is
called the Full because the Full is good ; thercfore it is good to meditate
on Vispu called Siman.

The word Sidha trauslated ag good means propor ; how Sima can be called Sadhu,

the author shows by explaining that both these words etymologically mean one and the
same thine. He, therefare, says i — {

Since the entire or the Full is Sidhu, therefore the meditation o
Visnu called Siman is Sadhu. That which is measured as Sara or
Tasence, or who is the standard of all essences is called Sama (84 =Sfra
or essence and Ma=measured, therefore Sima means that which is .
measured or known as egsence). While Sadhu means that which is fo
he considered or conceived or held {Dhiryam as essence) (SA=Sara or
essence and Dhu=Dharyam, to be held ; thus Sadhu means that which is
to be considered as essence).. Therefore Sddhu and SAma hoth have one
and the same meaning. :

The Commentator next explains the Sruti which says. I any one, knowing this

thus, meditate npon the Simaas Good, all good qualities would quickly approach him,
and agerue to him.

Those who meditate on Narfiyana, the Faultless, the Full as the deity
of all Samans, and as named SAman, because He is SaAdhu or good and
as full of all good qualities, becomes releasad and obtains the attributes
of the good. Thus we read in the Sima Samhiti.

SepcoND KHANDA.

MANTRA 1.

iy wafore e o R
T AT TR ST A e A g L

@y Lokesuy, in worlds, in the various planes, e.g., physical, asiral &c.
gy Pafichavidham, five-formed ; that which has the five-fold nature like
Hinkara, &¢. §m Sama, the Brahmag called Sama or Harmonious, IuTHis
Upasita, should be adored : let one meditate. gfgeft Prithivi, the Lord called
Prithivi, because of His giving increase (prathana) to harvest &c., and residing
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11 ADHYAYA, 1T KHANDA, 1, 2.

in earth. + Hinkarah, as Hinkara, because as the agent of creation, He is
calted Hinkara. established by the Sama Bhakti called Hinkara, Pradyumna

" gfir: Agnih, the five, Vasudeva dwelling in fire called Agni, because devour=
ing (adana) everything seqry: Prastavab, {as) Prastava, established by the
Sama Bbakti called Prastava; and as it means literally the First Einanation,
it is the name of Vasudeva the first Avatara  megfeg Antariksam, the Ether,
Nacayana, dwelling in Antariksa, ealled also the same because He ldoks into
(antariksana) the hearts of all, @tg: Udgithab, (as) Udgitha, Narayaga so
called because He is sung by Owm; a Sama Bhakti called Udgitha. E R
Adityah, the sun ; Hari named Aditya, dwelling in Aditya; called Aditya because
e takes up (adauna) all life. gfgEw Pratiharah, (as) Pratibarva, The Sama
Bhakti called Pratibara; the Lord established by that Saman; and so named
because He constautly modifies (Pratibara) the world in every effect, and
continually breaks old forms. [t is the name of Aniruddia. =t Dyauh, the
heaveus Sankarsana dwelling v the heaven. Dyau= ydiv ‘to play’isa name
of the Lord, because He is sp. rtful, the creation is His sport. fagae Nidhavam,
(as) Nidhana ; the Sama Bhakti called Nidhana It literally means * Destroy-
¢r.” The aspect of Lord as Destroyer is so called, It is the name of Sankar-
sana, =R Iti, thus. i Urdhvesuy, in the regions one above the other, from
the below upwaids ; in an ascending line,

1. Let one meditate on the Harmonious (in His five-
fold aspect) in the five worlds. Pradyumna in Prithivi
(the earth), Visudeva in Agni (fire), Nardyana in the sky, Ani-
ruddha (the Evolver), in the Aditya (sun), Sankarsana (the
Destroyer) in Dyau (heaven). So in an ascending line.—99.

Note—Lot one meditate on the Harmonious (in His five-fold aspect) in the five
worlds. Pradyampa the creator called Hinkdra dwells in Prithivi (the earth and is
ealled Prithivi, the scatterer of seed); Visudeva called Prastava (the Fiest Emanation)
dwells in Agni (five), and is called Agni (the Eater); Nariyana called the Udgitha, dwells
in the Antariksa (sky) and is also ealled so, because Mo looks into the hearts of all §
Anirnddba galled Pratihdva, (the Evolver), dwells in the Aditya (sui) and is called Aditya,

because he takes up all, Sankarsana ealled Nidhana the Destroyer, dwells in Dyau, heaven
and is called Dyau beeause He is sportful.  So in an ascending line.

MaNTRA 2.

FATZAY AHEFR AT TR YA -
sfar: afergre: gfET fegam w2

zrg Atha, then, now. HIFY é'\\rijiues!u, from above downwards, let one
meditate on the five-fold Lovd called the Harmonious, #Ar Pyauvh, Pradynm-
nah, staying in heaven. fegre Hinkarab, called IHiokara  sfEas: f\di'!_\'ab,
Vasudeva, i". the sun. geara: Prastavah, as Prastava, #&|ftsg Antariksam,

13



CHHANDOGY A-UPANISAD.

. Narayana in the sky. gftm: Udgitha, as Udgitha. sifis: Agnib, Anirudha, in the
fire. mfgro Pratibarah, as pratibara. gferft Prithivi, Saikargsana in the earth.
s Nidbaoam, as nidhana )

2. Now ina descending scale—Pradyumna in heaven '
Visudeva in the sun; Néariyana in the sky; Aniruddha in
fire, and Sankarsana in the earth.-—100.

S ManTRA 3.

f...‘ 4 B +
e TR AR SRty ¥ uaed Pratetey
gy, AT N3 :
_ wfx fxdve @ew IR
. FEq Kalpante, hecome accessible, belong g Ha, indced. = Asmai, unto
him. @ivwn Lokah, these regions ; worlds; the Resplendent Ones. werr: Urdh-
vab, below. upwards. = Cha, and. wmrgwm:  Avrittah, above downwards. =
Cha, and. = Yah,who, gaa Etat, this, g% Evam, thus, g Vidvan, knowing.
@ty Lokesy, in the worlds. qgfay Panchavidham, five-fold. &m® Sama, Hari,
the Harmonious. Furea Upaste, meditates. »

9. 'These (ten) Resplendent (Forms), (five) on the
ascending and (five), on the descending arc make accessible
(all desired objects) to that (worshipper), who knowing thus
the Lord, meditates on Him as the Harmonious, in His five-
fold form, in the worlds.—101.

MADHVA'S COMMENTARY,

_ Now the Sruti teaches the meditation on the Lorvd, in the five-fold Siman. Iu the
sentence the earth is Hiakdra, eto., prima facie 1t would appeat as if the earth and Hinkira
wara one and the same ; this is inaccurvate, Hinkira, ete., being mere words or sounds
can not be objects like eacth, ete. The Commentator, therefore, explains these five words
Aist, namely Hinkira, Prastiava, Udgitha, Pratihira, and Nidhana. Be cause these words
are of constant ocearrence in these Khandas.

The word Udgitha is the name of Nardyana, because He is sung
as the High, through the syllable Om. Or He is called Udgitha because
Avatéras, like Vasudeva, etc, come out (Udgachchhanti) from Him. (The
word Prastiva means Visudeva) Vasudeva being the first Avatdra, or Form ;
being the highest person or Male is called Prastiva, (Pra= first, stiva = born
or emanation. Sankarsana is called Nidhana, because Sankarsana

LS

means the destroyer ; and Nidhana alse means destruction; therefore,
SQankarsana alone is Nidbana. (Hifikira is now explained, it is the name
of Pradynmna). The Lord Pradynmna is called Hiftkira, because he is

the Creator or Maker of hi or creation, for hi means creation. Hi means
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which is well-known, and ereation 18 well-known. The word Prati-

Léra, is the name of Aniruddha, the Supreme Lord, because He nourishes
continually this world, in all its activities; therefore, the sustainer
(Pratiharta) is called Aniraddha. Another meaning of Pratiharts is that
he who re-absorbs, all his forms, again and again (Prati) in himself.

Admitted that the words Hinkdra, ete,, ave names of the Lord how are they appflnd
to the earth, ete, This the Commentator next answers,

These Pradydmna, ete., are always resident in earth, etc., as establish-
ed in them and because these aspects of the Lord reside in earth, ete,;
thecelore, earth, etc., get the name of Pradyumna, ete. The word Pyithivi,
ete, in their etymological meaning, primarily denote the Lord, and
secondarily, they denote earth, ete., on account of their connection with the
_ Lord and existing for the sake of the Lord. Because the Lord makes the
erops to grow (Prathana), therefore He is called Prithivi or the Crop-
grower (and secondarily the earth is called Prithivi because the crops
grow on it). Fire is called Agni because it devours (Adana) all, and
the Lord is called Agni as He devours the whole universe. The Lord is
called Antariksam because He sees (Tksan) through all.  And nothing ean
obstruet His gaze. This word is secondarily applied to the sky, where
also there is nothing to obstruct the gaze.

The Lord is called Antariksa because He sees into the interior of every thing;
nothing obstructs His gaze, the sky is called Antariksa, because there is no objeet in it

to obstract one's gaze.

The Lord is called Aditya, because He takes up life and sap.
The sun is called Aditya, because he takes up (Adana) vapours. The
Lord is called Dyau because He creates all as a pastime, (the yiyv=to
play, to sport). The heaven is called Dyau, because it is also a place of
sporting or play. Thus all names verily apply to the Supreme Hari.

(The above Senti passage is thus construed by some:—“the worlds in the nseend-
ing as well as the descending lines, belong to him, who, knowing this thus, meditates
upon the five-fold Sima among the worlds.” This explanation is however, incorrect, The
Commentator shows this by quoting an authority.)

It is said “ he who worships the Supreme Lord Hari, in His five-
fold forms, in the worlds ; for him these five forms, which are ten-fold,
because of being five in the higher and five in the lower, or five on the
ascending and five on the descending aré, give all his desives even up fo
Moksa or release.”
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gey Vristan, in the rain. g Pail shavidbam, the Iive—fm"kicd, the fives
fold. =g Sama, the Harmonious ; Hari who is established by Sama. wqrdig
Upasita, one should adore, lef one meditate,  gigra: Purovaral, Prady na
dwelling in purovata, the fore-wind, the wind that precedes tue rain. [
Hinkarah, Hinkara; establislied by the Sama Bhakea called Hinkara., #g:
'-Meghah, the cloud,  sraa-Javate, becomes, gathers. @: Sah, he. seary: Pras-
tavah, as Prastava. affE Varsati, cains. o Yab, who. garffy: Udgitha, Vasu-
deva. fAmmg Vidyotate, lightens, waarg Stavayau, thunders & Sah, he.
gigere: Pratihavah, called prativara,

1. Let one meditate on the five-fold Lord the Harmoni-
ons, in the rain; Pradynmna in the wind, that brings the
vain clouds ; Vasudeva in the gathered clouds; Nariyana
in the raining ; Aniraddba in thunder and lightning.~—102.

Mantra 2.

Froara aftred T g TR g 9 oA
fraTeast QR TATAMTE U R |

e g | i 3
grarfy Udgribpa, takes up; stops aq Tat, that fagd Nidbanam, as
nidhana. a9 Varsati, vains. g Ha, indeed. sy Asmai, unto him. 9%
Varsayati, makes to rain. g Ha, indeed, =7 Yab, whan, oqq Etat, this. g
Evam, thus. frra Vidvan, knowing g2 Vrstau, in rain. qgfdq Pafichavi-
dhan, five-fold. & Sama, Hari the Hacrmonions 3qred Upaste, adores.
2. Sankarsana in the ceasing (when it stops raining).
Tor him there is rain, and the Lord showers all blessings on
him who knowing Him thus, meditates on Him in the rain,
as the five-fold Harmonious.—103. *
MADHVA'S COMMENTARY.
fle who meditates on Vienu, in His five-fold forms, existing in the
fore-wind, ete., obtains rain, and for him through MHis five aspects

JanfArdana showers all objects of enjoyment, which Makta or released

souls get.

The phrase he raing for him has no object in the Srati passage. The Commentator
sapplies it by the words Muktigin Bhogan, all enjoyments of Muktajivas. That is, the
Lord rains for him all enjoyments, which sonls get in the state of release,
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Fourtn KuaNpa.

Mantra 1.

qAEacy  qFAYwETeEE a9 gEgas |
fEFt azaf | TErar G O eaen | I2an A
we=: & Qg agar fgma nog

Faig Sarvasu, in all. =g Apsu, waters.  qgfd Panchavidham, the five-
fold. s Sama, Havi the Harmonious gqrts Upasita, should meditate
upon. Jg: Meghah, tve clouds, =z Yat, which. wsggg Samplavate, that col-
lect togethier into dense masses; that move. & Sah, that. fgre Hiikaval,
As Hinkara form of Saima Baakti, ga Yat, which, zqfg Varsati, falls (in
drops). ®: Sah, that, geary: Prastavah, as Prastava form of Sama Bh‘lkll 7
Yah, which drops of w ters). grem: Prachyah, to the east. sgsay Spandaute.
flow. & Sabh, that gzsftg: Udgitha, called Narayana or Hari. #: Yah, which,
gdten: Pratichyab, to the west. @ Sah, that.  gfggre: Pratibarah, called Prati-
hara. sgg: Samudral, ia the ocean. fipga Nidnanam, called nidhanam.

1. Let one meditate on the five-fold Lord the Harmoni-
ous in all waters. Pradyumnain the clouds when they
collect together, Visudeva in the clouds when raining, Nird-
yana in the rivers that flow eastward, Aniruddha in the
rivers flowing west, and Sankarsana in the ocean. —104,

MantrA 2.

AT ATAGHTATER 7 wasd Rgeaatag
-
THEICETTE |2 N
i g w0
q Na, not, g Ha, indeed; and. g Apsu, in waters, WF Praiti, dies:
because the Lord dwelling in waters protects him. segara Apsuman, devoted
to the Lord called Apsu; attains the Lovd, gets Mukti. w3 Bhavati, becomes,
7: Yah, who, waa Ltar, this. ogg Evam, thus. figgq Vidvan, knowing. gafg
Sarvasu; in all, spg Apsu, waters, ggfad  Panchavidham, five-fold. am
Sama, the Sama, Harmonious, gqrey Upaste, meditates. x
2. He who knowing this thus, meditates on the five-
fold Harmonious, as residing in the waters, does not meet
death by drowning; (but getting Release) possesses er

Lord of all waters—105,
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MADHVA'S COMMENTARY.

_ Haviug thas mentioned the meditation of the Lord in his five-fold aspects in the
pain, now the Sruti teaches the meditation on the Lord in all waters formed of rain.
This khanda, therefore, also ap pertains to God and is not merely one which deals with
physical things.

He who meditates on the Lord Narfyana in waters, and knows Him,
that ghie Lord is flive-fold even in waters, does not die by being drowned
it water ; hecause the Lord Hari dswells in waters (and protects him
there). 'The sense is, he who meditates on the: Lord Nirdyana, as dwel-

“ling in waters, becomes released. Or the word Apsumin may he

_explained as He who produces the waters (apah site ‘Le who produces
Cwater’).  The long 0 is shortened and thus we gét apsumén.

. Note.—The word apsumin means devoted to Nivdyana. How do you explain apsumin
as Nirdyauavan? To this we roply, because Nivdyana exists in waters, and another
“paine of Nardyana is apsugad, he who dwells in waters, or he who moves on the surface
of the waters. I apsusad be a name of Narayana, then Nirdyanavau would be apsusadyin
and not apsamfn. To this we reply that the word apsumin is an example of that class
_of words, in which the middle term is elided. The full compound, of course, would have
“Deen apsugadyvin, but apsumin is a shortened form, Bul Nardyans is the Inner Control-
Jerof all ; He is not only in wators but in everything. How is it then said that meditation
on the Lord in the water produces snch a high rosult? To this we reply, that whoever
"':is- devoted to the Lord, gets always salvation. Another objectionnext raised is that the
word apsn is in the locative case. How do you make this compound without removibg
the case-sign. To this we reply, that in the compound the loeative case-sign is sometimes
not elided.  Ov we miay say that the word * apsu™ is nob at all the locative plural of apas,
butis a word in the nominative singulae ; and denotes the Lord ; and that it is a compound
of two words ap |-sit meaning water-producer. But if it is a compound of two words

| g (water) and & (producer) then the form would be apstumin with long @, and not
apsnmin with short n.  This anomaly is a Vaidie license.

Freen Koavpa.

mgqﬁﬁﬁxnﬁ%ﬁr& Tt (e g
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mag Ritusy, in the seasons. &, =to go, to knew. Thus ritu=season,
right, knowledge. q=rdy Paiichavidham, the five-fold. gry Samna, the Harmo-
nious. gqrdrs Upasita, let one meditate. ggey: Vasantah, the spring. RgR:
Flinkarah, Pradyumnak, dftey: Grismah, the summer. s&mE: Prastavah,
Vasudeva, a§t Varss, the Rains. ggfte: Udgitha, Narayapa. g Sarat,
the autumn. gfEm: Pratibarah, Aniruddha,  Bseq: Hemaniah, the winter.
fgd Nidbanam, Sankarsana.




1. Let one meditate on the five-fold Harmonious iun the
seasons. The Lord dwelling in Spring as Pradywmna, in
the Summer as Vasudeva, in the Rains as Nirdyana, in the

Autumn as Aniruddha, in the Winter as Sankarsana.—106,
AMaNTRA 2.

FHeged AT HAT HGATENAA T TATT GEray

qATTY JIHATE 1 2

wfer darn: & 0y 0
Fegea Kalpante, beconie capable of giving (relense, &c.), propitious, § Ha,
verily. =& Asmai, to him, his, gaa: Ritavab, the scasons. g 1K ituman,
Loyd-protected : protected by the Right. =& Bhavati, becomes. #: Yah, who.
ggg Etat, this. =g Evam, thus, fagrg Vidvan, knowing. mag Ritusy, in the

seasons, gy Pafichavidham, the five Dild. §m Sama, Harmonious. I7rew
Upaste, meditates, adores. b

2. For him the seasons hecome propitious, and he ig
protected by the Lord of seasons, who knowing this
thus, meditates in the seasons on the five-fold Harmo-

nious.—107.
MADHVA'S COMMENTARY.

All waters have their origin in the seasons and are dependent upon seasons. There-
fore the Lord must be worshipped in the seasons. The Lrati teaches this next in this
Khagfia. But, the scasons are six, while the divine forms are five only. How ig it
possible then to meditate on the six-fold seasons as an aspeet of the five-fold Loed.
Thix is done by taking the Hemanta and Sisira seasons as one, thns reducing the numbers
from six to five. The Lord is called Ritu becanse Ho is righteousness op beeanse He
is Omnigcient or because He gives to the seasons their difforent qualities. Moragver,

. the vavions names given in Sanskrit to seasons are primarily names of the Lord. Thus
Vasanta means He who gives joy to the Devas in whom He dwells. [t isa componnd of
two words © Vasa " meaniug jiva, literally'* that in which ihe Lord dwells™ ; and “£5"
shortened form of the verh y/tan, *to extend’; ‘to give joy.' Vasa pins ta is equal to
¥asanta, a nasal being added in the middle. The word Grisma is a eompound of Gri
plus ra, ra means ‘to give' and gri means water, the giver of water or it is devived
from the root gri ‘ to drink or swallow ' ; beeanse the Lord swallows up the oeeans mnd
dries up all waters, and so is called Grisma, He is called Varsi becaunse He showers
or rains (varsann) all blessings on his devotees. He is called :arat becanse He rives
(rati) prosperity (Sam) lo his devobess. He is called Hemanta becanse He causes cold
fhima). Thus all these season names are primarily the names of the Lord.

We get the five-foldness of seasons by taking Hemanta (antumn)
_and Sidira as one. The Lord has the names of the seasons either hecanse
He pervades the seasons, or because He is righteousness and therefore
He is called Ritu; or because He gives to s asons their seasonalleness

or because He is all-knowing.  Ond who meditates on the five-fold Visnu
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< manner, for him that Lord gives salvation and all other desires ;
for Jandrdana resides in the seasons. His worshipper who is always
devoted to Him, is always protected by Him. The Supreme Person is
called Vasanta, because He causes happiness to the Jiva in which He
dwells. He is called Grisma because He swallows up the waters, He is
called Varsi, because Ho rains all auspicious things. He is called Sarat
because He gives happiness. He is callod Hemanta because He causes cold.

SixTii KaanpA.

MaNTRA 1.
Y TATI FTAITEETT R qearst
WA IRTASHAT: qrergre: Teay gm0 2 0

g@y Pasusu, in the animals.  Pagdu is the name of the Lord alsu. g=te
protect, g=joy and bliss. Pagu=the All-blissful Protector. g3y Paficha-
vidbam, the five-lold. gm Sama, the Harmonious. qrafs Upasita, let one
meditate. swn Ajak, the goats. s\_}a is the name of the Lord also. The
Jaj means to go, 10 throw. The root yaich means to honour, It alse
assumes the form yaj by changing ch into j, and eliding the nasal. He who
is honored or worshipped {anchana) by means of sacrifices is Aja. The root
Jyaj to sacrifice becomes aja by dropping y. fegre: Hiokavah, Pradyumna,
FaA: Avayah, the sheep. The word Avi means the Lord also, because He is the

CHHANDOGY A-UPANISAD. @L

Protector : yava to protect, The sheep are called “:vi’ because their wool..

protects from cold when made into blankets, ete. g Prastavah, Vasudeva,
ar: Gavaly, the cows, the Lord is called “ gau” because He gives salvation
Ygati,” ggeftg: Udgithal, Narayana. spar: Advab, horses. The Lord is called
agva" because He is the faslest (adu) mover of all graR: Pratiharah, Anivruddha,
g&y: Purusab, man, T'he'man is classed among pasus, or sacrificial anials,
because he is the ideal sacrifice.  The world rests on the voluntary sacrifice
of Man for humanity. The Lord is also called Puiusa or the Dweller in
the town. fagi Nidhanam, Satikarsana.

1. Let one meditate’ on the five-fold Harmonious
Lord (as residing) in (the sacrificial) animals ; Pradyumna
in goats, Vasudeva in sheep, Nariyana in cows, Aniruddha
in horses and Sankarsana in Man.—108.

mﬁ?mmwaﬂﬁam
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safer Bhavanti, become (propitious), belong, ¥ Ha, indeed. srea Asya,
| for him. wuy: Padavab, animals  qgar Pasuman, one who has or the Lord
* called Pagdu, the blissful Protector. wara Bhavati, becomes.  #: Yah, who L5
Etat, this. i Evam, thus. fagm Vidvar, kocwing. q3% Pagusu, in the
animals. ggfnd Pabchavidham, the five-fold. &9 Sama, the Harmenious. Iy
' Upaste, meditates on, adores.

|' 9. For him are all animals and he gets the Blessed
. Protector, who knowing this thus, meditates on the five-

fold Harmonious in the (sacrificial) animals.—109. '

MADHVA'S COMMEXNTARY.

/ Whon the seasons revolve properly and come in their due iime, the animals also
; propagate. Therefore animals depend upon season, Consequently, the Hruti now toaches
~meditation on the Lord in the animals. This chapter also refers to the Lord and not to
mere animals. The word Pasnman does not mean one avho ig rich in animals, but it is
compounded of three words, pa meaning *to protect, su meaning ‘joy,' u meaning *he
whose natare is thus.! Therefore the word Pasu means ‘he whose essential nature is
to give protection and all bliss.! It is a name of the Lord. That released soul who is
devoted to the Lord is ealled Pasuman. Or the word Pasnmén may mean ‘“he who gets the

- Lord called Pagu, all-joy and protection, when released.! The words wjih, avayah, givah,
\dva, puruga, do not mean goats, sheep, cows, borses and man ; bubt they are all names of
.+ the Lord. The Lord is called Aja because Ho resides in aja which means sadgati namely,
' galvation obtained throngh sacrifice. The y/aja means ‘ to go,' * to throw,’ the root yadchu
means ‘to respect, ‘to show honour. He who is worshipped (afichana) by saerifice
{aja) is ecalled aja. The Lord is enlled avi, because He protects (ava) all. The Lord as

Avi profeets all from cold, through the wool of the sheep, that is, by hlankets, ete., mado

of the wool of sheep, one is protected from cold, The Lord is ealled Gan because he gives
salvation toall, for Gau means to give or a good goal. He isadéva because he moves |
quickest of all. He is called Puruga hecause He is the cause of all fuluess. 24
The Lord Janardana is called Padu because He protects all, and
His nature is all joy. The worshipper of the Lord Hari in all animals,
Becotiies: devoted to ‘Hiw, or attains Him, when he gets release. The
Loxd is called Aja, because He is worshipped (afichana) by sacrifices,
He is called Avi, when dwelling in sheep, because He protects tava), as the
sheep protects by its wool, converted into blankets, men from cold. The
Tord is called Gau because He is the besi goal.  He the Highest Person
dwells in cow. He is called asva because of His swift motion. He is
the swiltest of all goers. He is called Purusa'becanse He canses (pirii)
fulness to all.  The padus or animals are thus words of two meaunings,
ono as titles of God, others as the well-known names of the animalss
But in the phrase hhavanti hisya pasavab the word padavah is taken in its
well-known meaning of animals cnly.  The words Ajih, &c., are employed

in the plural number in the Sruti, because the Lord has many-fold fonus,
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SEVENTH KHANDA.

MARTRA 1.
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qrirg Pranesu, in the senses.  ggfd Paiichavidham, the five-lold.  qiyadta:
Parovariyah, the Highest among the most exalted. Para=high. Paratu=
Paro, higher; Paro4 vara=Parovara, highest. DParovaiiya, Higher than the
highest. grq Sama, the Harmonious, ggrefty Upasita, let one meditate, qrar:
Pradab, in the smell. @i Hinkarah, Pradyumoa. ar Vak, in the speech,
gwiT: Prastaval, Vasudeva. =g Chaksul, in the eye. g#fley: Udgithah, Nara-
yana. lﬁiérotr::m, in the ear, gfggre Pratibirah, Aniruddha. s Manah,
in the mind, the common sensory. fayd Nidhanam, Sankarsana. giraigife
Parovariyansi, (they are all) higher than the highest. There is no difference
in them : all are the Most High » none being greater than the other, or inferiot
toit., ¥ Vai, verily. gan® Etani, these (five forms).
1. Let one meditate on the five-fold, the Most High
(and) Harmonious, in the senses. Pradyumna in smell, Vasu-
deva in speech, Nariyapa in the eye; Aniruddha in the
~ear, Sankarsana in the mind (manas); verily (all) these
are (equally) the Most High.—-110.

MANTRA 2.

qQUENET g WAt qUANEE € @rRISI O
waad Parearry oty wWEde: s 26 g
gESITET I R

gfey SRS 1 9 il

wargda: Parovariyah, the attainment of the Most High. g Ha, indeed. meq
Asya, for him. W9§ DBhavati, is. qugftag: Parovariyasal, the most bigls.
g Ha, indeed. sit&ma Lokan, werlds, such as Vaikuntha, Anantasana, Svetad vipa.
wai| Jayati, conquers, obtains, ®@ Yah, who, wam Etat, this. - g Evam, thus.
fama Vidvan, knowing, griiig Pragesu, in the senses. qg@fqy Paiichavidham,
the five-fuld. gq@ifim: Parovariyah, the Most High §m Sama, Siman, the
Harmonious. 3976q Updsic, meditates. g1 § awaweq Iti tu pafichavidhasya,
thus has beeun taught the meditation of the Lord having five forms.
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- For him is the attainment of Lhe Most ngh and
the conquest of the highest world, who knowing this thus,
meditates on the five-fold Harmonious, the Most High, in t.he

(five) senses.---111. _ S

\FADH\ A'S COMMENTARY.

Having mentioned the meditation on the Lord as dwelling in animals ; this Khﬂn
now mentions the meditation on Him as dwelling in the senses, Hecanse the senses m
dependent upon men and animals. The word parovariyuh oecurs in the Eruti p&&slg&
The Commentator explains it thus: —

That which is higher than the lugh (parama) is called payo (para-!;
 n=paro. The u means better, higher; and is a sign of comparatiye
deglae) He who is higher than this * pare’ is called parovaram. = He

- who is higher than this ‘ parovaram “even is called parovariyah.

Note.— The Commentator nses the word parovariyakam in his verse, it has the same *
“meaning as parovariyah, Though in the 9th Khania of the 1st adhydya this word wis ex-
plained as “ more excellent,” that was a slip of thn Commentator, He evidently thiﬂm
that inacearacy b} quoting an anthority, in which this word or rather its.syllables are

explained.

Though these forms like Pradyomna, ete., are separats, ind exist in separate objects,
yob they are not one higher or lower than the other. All of them are equally\hi‘gh.
All of them are entitled to the epithet of parvovarivah. Thus the Commentator. noxt
Says ;— : _ : .

All these forms of Visnu are each of them the Most High, the Most
excellent, in every respect and every where.

This parovariys attribute belongs not only to the five-fold aspacts of Vigni'as
dwelling in the senses, bubt tg these five-fold aspects of Visnu wln,rmer ~they may be,
whether in the lokas, ete, or anywhere else. Therefore the Commentator has used the
words * in every respect overywhere.”

- There is indeed no distinction between theése forms, “ane is nof

higher or lower than the other, because they are verily always equal.

If they ave all equal, how are they called the most high? Though they nre all v

eanal among themselves, yet they are higher than ov erything else, so the L'ommm:hstnr
Says —
But these are in every respect the Most High, as compared Lo-any-

thing else that exists,
(The words prana, ete,, peimarily are the names of the Lord, secondarily they are

applied to the senses),

Thus the Lord Visnu is called prana, because He is the Guide on
Leader of all (pranetri), He is ealled wik ‘speech) because He is always
the revealer or the speaker of all truths, or because all words are His
names. [le is called chaksub (eye) because He sees all, in all times. He
is called Smtmm, {ear) becanse e hears always, everything; or because
He gives to everything the powér of “hearing. He is called manas,
hecause He is the prime thinker or the ad\'iser,‘(m—:mtri ar counsellor)

r



§; CHH;@NDUGYH-UPANISAD.
_iﬂlﬁ%w because e is the mantri or Guide of this whole visible,
i perceptible, cognisable objective world. Thus one Lord exists in His
five-fold aspects, in the senses of all living beings, -and is considered as
five-fold. ,

In the Sruti passage “ parovariyo hé sya bhavati)’ the word parovariya must be
taken ag “giver of release.” How do yon translate the same word, fu the same passage,

by two different ways, namely, in one place you explain it as the name of the Most High ;
and in another place as the state of atbaining salvation? To this the Commentator an-
SWePrs 1—

Braliman becomes His pavovariya, namely his all in all, because He

gives to him all that he wants.
Note.—Xn this chapter, in the preceding khandas, we had sneh words as apsnmin, |
1 Eit;amain. pasumin, ete,, all meaning i devoted to the Lord,’ or © who has attained the
Tﬂrd calied by such names as apsu, ritu, padu,” ete; so in this"passage also the word
_ ! parovariya must be so explained as to be in harmony with the previous explanation.
" Therefore the last Parovariya is explained as “ one who has attained the Parovariya--the

Mpst High."

Fraura KuaNpa.

MANTRA 1.
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s Atha, now. gmfageg Saptavidhasya, of the Seven-fold ; now is taught
the meditation on the Lord having seven forms. wyffr Vachi, in speech, in
collection of words. ®afga Saptividham, Seven-fold. @R Sama, Saman, the
Lord enlled the Harmonious. 3qreta Upasita, let one meditate, aF Yat, what,
(sentence). fwg Kincha, whatsoever. Fr=: Viachab, of speech, in a sentence
ga g Humiti, the syllable hum, a seitence having huminit. ln such a sentence
resides the Pradyumna aspect. @ Sah, that fegr: Hinkarah, as Hinkarah or
Pradyumna. ag Yat, what (sentence.) g1 Praiti, the syllable pra; a sentence
containing the syllable pra in it, is the abode of Vasudeva, s Prastaval,
the highly praised; Vasudeva. #g Yat, what. sirefa A iti, the syllable 4 #r; a
sentence having the syllable 4 mr:  &|: Sab, that. s Adih, the aspect of Lord
called adib, because in the beginning (Adi) He appears as a boar (Varaha); this.
Varaha aspect is called Adi.

1. Now is taught the seven-fold Let one meditate
on the seven-fold Harmonious in a sentence. Pradyumna
in that sentence which has ‘hin’ in it, VAsudeva in that
which has “ Para”; Vardha in that which has “4".—112,
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MANTRA 2.

TEfata & IFM gty @ 9fAER qgata ®
ITZI FEA AT N R A

s Yat, what (sentence.) 3 gfy Ut it, the syllable ut, the sentence having
the syllable ut. g Sah, that,  gftg: Udgitha, Udgitha, Narayana aspect, #&
Yat, what, gf& i@ Prati iti, the sentence having the syllable prati is Pratibara
or Auiruddha, ma Yar, what sentence contains, Iq¥f Upa iti, the syllable
upa, in that. s Sab, the Lord, guga: Upadraval, called upadiava, the cause
of calamity or upadrava, In this aspsct the Lord is ecalled Nrisimba and
is the cause of all national calamities or misfortunes. =g Yat. what. {7 #&
Ni iti, the sentence containing the syllable ni. sg tat, that. g Nidhanam,
called Nidhana or Samkarsana,

2. Nardyana is in that sentence which has the
syllable “Ut ” in it, Aniruddha in that which has * Prati,”
Nrisimha in that which has “ Upa,” and Sankarsana in
that which has “ Ni "' in it.—113.

MANTRA 3.
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gwy Dugdhe, milks out, zre., gives the reward The Lord as vak or
speech gives the reward to the worshipper. sew Asmai, to him,  grEg
Vagdoliam, the milk of speech, vis,, Moksa, the reward of the speech or the
knowledge of the Lord: Release. @ Yah, who. are: Vachah, of speech,
arg: Dobab, milk. srAars. Annavan, rich in food, sz Aonnadab, able to
eat food, healthy. wafg Bhavati, is, becomes. & Yah, who. wggsw Etat
this. of Evam, thus. fagrz. Vidvan, kuowing. arfer Vachi, in speech. -grf@E%
Sapiavidham, Seven-fold, @m Sama, Saman. aqrea Upaste, meditates on.

3. The Lord gives to him Release which is the
milk of speech. He becomes rich in food, and able to con-
sume food (healthy), who knowing Him thus, meditates on
the seven-fold Harmonious.—114.

MADHVA'S COMMENTARY.

Having thus deseribed the five-fold meditation on the Lord, the Srati now mentions
seven-fold meditation on Him. The words Hinkira, Peastiva, Udgitha, and Pratihira, have
alredady been explained belore, as the names of the various forms of the Lord ; naely,
Pradyumna, Visudeva, Nariyauva, Aniraddha, and Saiikarsa na. Two more names are now,
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() afied. They are Adi, and Upadrava. The Commentator, therefore, explaiua theso
two words by quoting an authority : — 3 g

Thus it s said : —* The Lord is called Adi because He is the canse
of the beginning of a Kalpa, (and the word Adi means beginning). The
sportful Lord Kedava Himself in the beginning of a Kalpa assumed the
form of a Vardha (hoar), therelore, this form is called Adi. The Lord is
ealled Upadrava (of “public ecalamity’) in his Avatira of Nii-
Simha, because in this form He destroyed the great evil-doer called
Hiranyakadipu.”

(Lest one may think that the syllables Huom, Pra, A, UL, I‘m}t-i. Upa, and Ni are iden-
tieal with Peadyamna, ete., the Commentator now explains this Svuti :—

¢ In a sentence containing the syllable * Hum, the Lord . in Iis aspect
of Pradyumna constantly resides; in n sentence containing the syllable
*A&” the Lord in the form of Varaha (Boar) has His abode, in a sentence
having Pra. dwells Vasudeva ; similacly, the Lord in His aspect.of Nird-
yana is in that sentence which has the syllabe “ Ut in His aspect of
Aniruddha, He is in the sentence which has the syllable “ Prati : in His
aspeet of Nyisimha (man-lion), He is in that sentence, which contains the
syllable *“ Upa ”; in His aspect of Sankarsana, He is in the sentence that

”

has the syllable **Ni.
This shows that the syllables “ Huom,"” % Pra,” ete., are not names of wers syllables:
had it been so, the proposition “one should meditate on the seven-fold Lord in the sen-
teuce," becomes meaningless.  These, therefore, are rightly explained as syllables oecur-
Fing in a sentence. A question arises here, what is the Devatd of that sentence in which
some one of these seven syllables does not ogenr? To this the Commentator replieg : -
[T any one of these syllables is absent from a sentence, so many as
are present in it, they will be the Devatds of the sentence.
If of these syllables any one is omitted, so many as remain will regulate the Devatd of
the sentence.
Thus he who weditates always on the All-pervading Vispu ealled
Vik, in His seven-fold aspect, for Him the Lord becomes the Giver of all

desires and objects (literally becomes the milker of all objects for him.)
Ninta K#manpa.
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oY Alh'a, now. @y Khalu, then  m& Amum, that. wyfaag ﬁdityam, Sun,
Lord ealled Aditya, and dwelling in the suu, JAFY Saptavidham, Seven-fold,
having: seven forms, gm Sama; the Saman, Harmonious. sty Upastta,



