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■ 1 111 the converse form indicates absolute co-extensiveness of these two proposi
tions. Otherwise their identity would not be established. To prove the identity of A 
lid B we must assert not only ‘ ali A is B " but also “  all B is A."

He who meditates on this one syllable 0 :n, gets one son and also gets release. 
Bui. lie who meditates on Udgitha as residing in those rays o£ the .Solar Prana, obtains 
many sons, ;\h well as release.

It has been mentioned just now that by worshipping the Lord in the Solar Prana, 
the worshipper gets one. son while worshipping Him in the ra^s of the Solar Prana, he
obtains many sons. In order to make I bis statement credible, the Sruti gives a narrative 
in the next mantra.

Mantra 2.

t  %  *rf%~

1! R M
irtfij Etam, this ; (Visnu, who is inside the Chief Vayu, the presiding deity 

over Hie orb o! the sun), 5 U, indeed, ^  Eva, only, Aham, Kausitaki.
?r̂ *Tfr%5T Abhyagasisara, sang out fully (the praises of Vispu) worshipped 
entirely. WH; lasmitt, therefore. *w, Mama, my. ft  l'vam, thou. Ekah, one 
only. wr% Asi, art. ^  Iti, thus, g Ha, indeed. <bd#rTT%: Kausitakih, the 
son of Kusitaka. w  Puttram, to his son. Uvacha, said, nttt, Rasmtn,
lays ; V isnu who is inside the Chief Vayu, (the presiding deity over the rays of 
..he sun ) ft 1 vam, thou. Paryavartaytitt, do sing praises to, revolve,
meditate or constantly revolve on the rays, snjf: Bahavah, many. % Vai, 
indeed, then. % i ‘e, thy (sons), Bhavisyanti, will be. frit Hi, thus.
3Jpf-! J?T«l Adhidaivatam, this is adhidaivatam fruit of the worship of the Lord,

2 . “As .1. sang praises to this (aspect of the Lord) 
alone, (i. e ., that Yispu who is inside the Chief Vayu, the 
presiding deity over the orb of the sun and not to that Visnu 
who is inside the Chief 'Yayu, the presiding deity over the 
r a y s  o f  the sun), so I have got thee as the only son,” thus said 
Kausitaki to his son : “ Do thou sing praises to (Visnu who 
is inside the Chief Vayu, the presiding deity of the r a y s  of 
the sun), then many sons will be bom to thee.” This is the 
fruit of adhfdaivata • worship, (or this is the adhidaivata 
fruit of worship)— 1 1 .

Mantra 3,
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Atba-adhyatmarn, now-with reference to the body, Psychologi
cal. The fruit of worshipping the Lord in the body is now mentioned. ®f;
't ah, who. tfqr Eva, only. ?5Tj? Ayam, this. gtaJj: Mukhyah, in the mouth or 
lungs ; (Jhidf. qiuj: Prftnah, Praria ; the deity inside the body. ?T*J fam, in him 
(in that Chief Prana) I dgtthaui, Visnu called (Jdgitha. srrcjfa Upasita,
let one meditate upon. =srfq Om, Om. lti, thus. Hi, because, trej: Esali, 
He. Svaran, reciting, sounding. Eti, moves, goes.

3. Let him meditate on Visnu as TJdgltha presiding in 
the Chief Prana, in the mouth,' for reciting Onx moves Visnu. 
This is adhyatma (psychological).— 42.

Note. I lie sentence “ Now indeed, He who is Udgifcha is Pranava, He who is Pranava 
is Udgitha is farther explained in this mantra. That sentence should be read as a part 
of this mantra also.

Mantra 4 ... s t *

cFtTFfPFT TrT f
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tf^Etam, this. 3 U, indeed, tpj Eva, alone Aham, 1. 3ngnn%5T
Abhygasisam, sang fully out (the praises of Visnu). Tasmat, therefore.

lyam, thou, ifft Mama, of ine. tyqf;: Ekah, one only. 5sf% Asi, art. §t% 
lti, this. 5 Ha, indeed. Kausltakih, the son of Kusitaka.
Puttram, to his son. Uv&cha, said. lyruiruf PranSri, the pranas (vis., Visnu
as dwelling in many senses). Tvam, thou, jjjjr Bhflmanam, great, full 
of all qualities, wfirurasrr̂  AbhigSyatat, fully sing out.

I- “ I sang praises to this (Visnu in the Chief Prana) 
alone ; therefore, thou art my only son,” said Kausitaki to 
his son. ” But sing thou fully the praises of the Infinite 
Lord, in all the Pranas, for thereby verily many sons will be 
horn to thee.”— 43.

Mantra 5.
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W55T *?R3; Atha Khalu, now indeed; this indicates the beginning of a 
mantra, sj: Yah,v i > rr itfhp Udgithah, (Visnu called Om). ?u Sail, he. 
srarq; Pranavalj, the Prauava. w- Yah, who. sjaufi Pranavah, the Pranava. 
*U Sab, he. Udglthah, the Udgttha ; called Visnu, i. e , the Udgltha
is called Pranava, and the Prauava is called IJdgitha; there being no distinction 
between Pranava and Udgltha, because the followers of the Rik-Veda chiefly 
use Pranava and the followers of the Sftma-Veda chiefly use Udgltha. Both 
words are intended for Visnu. Iti, thus; this word is used to denote the 
end of the mantras quotation. Hotrisadan&t, from (meditating °n)
Hotri-sadana ; meditating on the Lord Visnu who presides over the fire. % Ha, 
verily, Eva, even, tgftf Api, also. Durudgttam, incorrect singing,
mistake s5rf?RTtd% Anusamaimrati, rectifies. ffa Iti, thus. tria»JR#r
Anusam&harati, rectifies. Iti, thus.

5. He who knows that the Pranava is the Udgltha 
and the Udgttha is the Pranava, i.e ., there is no distinction 
between Pranava and Udgttha, meditating on the Lord 
who presides over the fire, rectifies the mistakes, i .e . , rectifies 
the mistakes of wrong singing.— 44.

Note. The old commentators have explained the word Hofcri fcadanat as “ rites 
appertaining to the Hobj-i priest" and they mean that ho rectifies the evil effects of 
wrong singing from the works done by the Hot pi priest. This is wrong. It means * the 
refuge of the Hotpi priest, I.e., firo, the Lord dwelling in the fire is said to be ‘ Hotpi 
Sadana.’ The force of the ablative ease indicates that a word like Dhyatvfi is understood 
here. This verse teaches the meditation in order to remove the sin caused by wrong 
singing through mistake or heedlessness, or dropping proper accent.

MADHVA'R COMMENTARY.
Having described the worship of the Supreme Lord, called the Udgltha, in the 

Chief Pifirta, both psychologically, and cosmologically, this Khanda relates a story as 
to tho fruit of the worship. Having recited a Text showing the identity of Pranava and 
Udgltha, and having answered the doubt as to what is Udgltha and what is Pranava, 
this Khan la mentions the fact that the Lord in the Solar Prana is both Udgltha 
and Pranava:

The Vfiyu resides in the Sun, (in his one aspect); and Hari, the 
Lord, resides in such Vgyu and is called Pranava, because He is the 
highest (pra); because Ho is the Leader of all (netri); because He is the 
goal (va) of all. The Lord is cal led Udgltha, because He is praised or 
sung (giya) loudly or highly or as the best, of all (uchchaih.) He is the 
highest of all persons, called the Purnsottama. He who dwells within 
the Prilna in this body, He is verily (the Lord Hari called Pranava and 
the Udgltha.} In this body, constantly reciting Om, He is the Lord that 
moves in all, therefore, meditating on this One Imperishable Lord, one 
obtains one son and gets salvation. He who meditates on Him in the
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rays of the Prana, gets many sons and also salvation ; therefore let him 
meditate thus on the Supreme.

The phrase “  praise the great Prana tho BhdmAnaui ”  in the Mantra 4, does not mean 
that Prana is the Bhdniti : -a mistake, which has been made by older commentators; 
therefore, the Commentator says

Let him praise the Lord of all, as Bhunia, the Infinite, the Full ; in 
the Prana or as dwelling in the I‘ran a.

Though in tho feruti tho word Abliiguyattit is in third person singular, yet it must 
be explained as in the second person, because the word Tvatn or Thou precedes it. 
Hence the Commentator has explained this word in the second person by using.

“ Abhigaya ” “ Sing Thou or Y e," the Infinite as residing in the 
Prana.

In the Mantra 5, the words Hotfi-Sadanit, etc., have been explained toy former Com
mentators as “ sitting from the seat of the Hotri Priest he rectities any mistakes commit
ted by the Udgatpi Priest, if he has sung wrongly.”  This explanation is incorrect. 
The word Dur Udgitam Anusamaharati do not mean rectifies the mistake of wrong 
singing, but it means makes it propitious or favourable, so that this wrong singing may 
not produce evil effect but may become favourable. This He docs by meditation on the 
Lord.

The word llotii Sadana means “ the Lord dwelling in Agui, which 
is tho Sadetna or Home or refuge of the Hotri priest.” By meditating 
on this Lord dwelling in the fire, and called a dweller-in-the-Home-of-tlie- 
Hotri-priest, He makes mistakes turn out to he no mistakes. As we find 
in the Traividya

He removes the evil effects of wrong singing by meditating on the 
Lord, the Supreme Hari, as residing in (ire; therefore, let one meditate 
always on the Lord, as dwelling in the fire.
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M a n t r a  t.

fq fo i f f t r t  fr m  ?re*T-

r-rm »ftqrr f w  si t  H
5-3(5 lyam, this earth, i, e, the deity pressing over the earth, irtf £vrls 

only, indeed. ^  Rik, named Rik, Sarasvati, presiding over the Rik and per
vading the earth. Agnih, fire, the deity of fire, pervading fire .and named
Agni. ginr Santa, the presiding deity of Saman called also Saman, i.e., Vayn,

Tat, that. Q-fPt Etat, this, (Saman, pervading fire and called lire). ŵ Jtfigr 
Etasydm, in this (earth, in this Sarasvati pervading the earth). 5®r% F'chi, 
in the Rik. ^Etp? Adliyudham, rests, is refuged. For it is a well-known fact 
that fire rests on earth, i. manifests itself through matter. If there is no solid 
matter, the heat radiation is not manifested cT̂ RTft Tasmftt, therefore; because 
these two are so related. Richi, in the Rik. ?psfg Adhyudham, refuged.
*TPf Santa, the Saman. i#nFr Giyate, is sung ; even the exoteric Saman, the 
hymns of the Sama-Veda are sung as based on the mantras of the Rig-Veda, 
by the singers of the Sama-Veda. The matrix of the Sama-Veda is the Rig- 
Veda. 5®(f lyam, this earth, tpr Eva, indeed. BT Sa, Sa, the syllable. tsrf&J 
Agnih, lire. tsjst': Amah, Aina, the syllable. Tat, this (makes), Santa, 
the Saman.

1 . (The Devi Sarasvati called) Rik verily (pervades) 
this (earth) (the Deva Yayu called) Saman (pervades) lire ; 
thus this (fire is seen to) rest on that (earth) ; therefore, 
the Saman is sung as resting on the Rik. Sa is this earth, 
and Am  a is fire and that makes Sama.— 45.

Note._Separately Sarasvati and Viiyu have their places in earth and tire; and are
separately known by those names, l>nt when combined, they give rise to a single body, 
a deity called Ardhanari. Of this Ardhaniri or androgynous Being (Adonai t) the 
Sarasvati part is called, Sa, the Yayu part is called Ami. This Ardhamiri rests also in 
earth and fire ; the Sarasvati part is called Sa, because it is Sira or essence ; the 
Vivn part is called Aina (4-n ot, mu = measured); because it is “  unmeasured.”  Thus 
h.iraa would mean “  illimitable essence."

M a n t r a  z.
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3twucg Antariksam, sky, the goddess Sarasvati as presiding over the 
sky. (The deity of the middle region), (fly Vayuh, air, the god Vayu presiding 
over the external Vayu. The other words are the same as in the iast verse. •

2. (The Devi Sarasvati as presiding Over) sky is 
verily Rik, (the I)eva Vayu as presiding over) air is Saman. 
This Saman is refuged in that Rik ; therefore, the Saman is 
sung as based on the Rik. The sky is S d  and the air is 

A m a , and thus the Sama is made.— 46.
Mantra 3.

*TOT r T r m -

II \  II

4r: Dyauh. heaven, dwelling in heaven ; the third region, the Goddess 
Sarasvatt as presiding over Heaven. ?5)tF&P Adityah, the sun, the god dwell
ing in the Sun. The god Vayu as presiding over the sun.

3 . The Pleayen (Sarasvati) is verily Rik, and the Sun 
(Vayu) is Saman, this Saipan is refuged.on that Rik; there
fore, the Saman is sung as based on the Rik, the Heaven is 
Sa and the Sun is Ama, thus Sama is made.— 47.

Mantra 4.

^ f 5 r r ? V i T %  * r n ?  h i h

^(wrfiir Naksatrani, tile goddess Sarasvati dwelling in the stars, 
Chandramih, the god Vayu dwelling in the moon.

4. (The Devi. Sarasvati dwelling in) the stars, is* 
verily Rik and (the Deva Vayu in) the moon is Saman; 
This Saman is refused on that Rik. Sa is the stars; \ma 
the moon ; • and thus Santa is made.-—48.

Mantra 5.

^  i t  w :

i t  W :

? T ^ fT ^ T ^ r R  \m \
m

^ '



' .......................  | - 1  n

\U | | / f /  ' cm i'XKD O G YA-U PAN ISAD . ' S I  ,
--------------- ---------------------------------------------------------K-*___

Adityasya, of the god Adilya, spjj: ^ukiam, white. HP Bhah, 
light, heat, tejah. rjVg: Nllani, blue, qc Parah, truly; not figuratively blue, 
but really blue, pajj Krisnara, black ; the word parah may qualify Krisnam, 
then it will mean “ very black," “ deep black."

5. Now that which is the white light of the Sun that 
indeed is Rik, again that which is the blue, exceeding dark 
light of the Sun, that verily is Saman'; this Sat nan (darkness) 
is refuged in that Rik (brightness); therefore, the Saman is 
sung as refuged on the Rik. Now' the Sa is the white light of 
the Sun ; and the blue and deep dark is Am a, and that 
makes Sama.— 49.

Mantra 6 .

^  n T T fS ^ T T r fe w  % T ^ :  1J37TT

||$  I)

Atha, now. It indicates that a new topic is commenced. «p Yah, 
what, trsp Esah, this, Antar, inside. Aditye, in the s u n , e., in
the Sarasvati and the Vayu residing in the sun. ftm ^ : Hiranmoyah, Hiran- 
ya means ‘gold’ as well as ‘transcendental happiness,' "in-effable, complete joy, 
different from all worldly joys therefore, Hirantnaya means either ‘golden’ or 
'full of intense joy,’ hi = placed, containing; ra^-delight; na=bliss, joy. In 
whom are contained the highest joy and delight is called so. npup Purusah, 
person, Dri^yate, is seen (in contemplation or through vision of wisdom
and not by ordinary sight). Hiranya gmatkuh, golden bearded.
Every limb and member of the Lord is golden or made of bliss-matter. 
ftUQrafOT: Hiranyakesah, golden-haired : or whose hair is also made of bliss. 
tEfprUHSTd A-pra-nakhSt, from the tips of the nails throughout the whole body.

Sarvah, all. Eva, even, gqjjj; Suvarnah, gold or joy.
0. Now that (Being residing inside Vayu and Sarasva- 

ti) which is seen in the sun, (in meditation), as full of intense 
joy, with joy as beard, joy as hair, joy all together to the 
very tips of his nails— 50.

Note.-—Well, the majesty and greatness of Vayu and Sarasvati have been described 
in the previous live mantras, as rulers of earth, tire, sky, air, heaven, the son, the stars, 
the moon, the visible and Invisible rays of the sun, separately as positive and negative 
energies, and also conjointly as the neutral energy called the cosmic Androgyne (Anihanfi- 
ri) but rvhat is the good of all this knowledge ? The Sruti next shows that even such 
High Beings as these worship the Lord, and consequently the I.nisi must he the Most 
Majestic. Therefore it now describes this Majestic Form Divine called Udgltha.

Though all members are of the color of gold, the eyes of the Lord are of different 
color. They are, therefore, separately described next-
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Mantra 7.
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^  Tasya, his, of that person who is within Vaytt and Sarasvati who are 

in the solar orb. qsn Yatha, as. w *m  Kapyasam, unfaded, fresh, ka-water, pa- 
to drink, kapi that which drinks water, vie., the stalk of the lotus; Asa to sit. 
Kapyasa' seated on the stalk ; not removed from the stalk, therefore, fresh and 
unfaded. Pui.idarikam, red lotus, m* Evam, like. Aksini, two
eyes, m  Tasya, His. 3-t Ut, Ut. f f t  Iti, thus, w  Nama, name, the secret 
name rt qsr Sa esj), he, this the person within Vaytt and Sarasvati of the solar 
orb. p̂f»sp qptrmiSarvebhyah, papmabhyah, lroni all sins. 3iq?f: Uditah, has tisen 
above. Udett, rises above. 5 Ha. verily. % Vai, indeed. Saive-
bhyah. qjwrm: Papmabhyah, from all sins. * Yah, who. tr* Evatn, thus, w  
Veda, knows.

7 His two eves are like fresh red lotus. His (mystic) 
name is Ut, for He has risen (udita) above all sins. He also, 
who knows this, rises verily above all sins.— 51.

Note. This Being seen between Vayu and*Sarasvati, in the solar orb, is the Lord 
Hari. His color is golden, so also all His bodily limbs, except the eyes. His mystic name 
is Ut.

Mantra 8.

?TFU tr^ tr r f fH  l ^sCl i T ^  i? r < n n ~ l
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trw Tasya, His. Rik, the Rik (Sarasvati). Clm, and. ST* SAma,
the Santa (Vayu). ^  Clta, and. WfT Geiinau, two singers, viz , Me is sung in 
Rik and Santa verses by these two. fT*HTT Tasmftt, therefore, wjffq: Udgithah, 
because his name is Ut and Rik and Saman sing (ga, gesnau) tlis praises. 
rTWPj Tasmat, therefore, when such Mighty Persons as Sarasvati and Vayu are 
His singers, panegyrists, ministrels. g  Tu, but, and. qq Eva, even. OTiTTT 
Udgata, the Udgfitri priest, the singer, q^q Eqasya, of this, of Ut, hi verily. 
nrTff Gatfl, singer. 5P?*Sa esa, He who, viz, the Lord called Ut, f? dwelling in 
(Vayu and Sarasvati). q Ye, those which, viz., the worlds above the astral plane, 
^prattf Amusmat, than that, viz., than the astral plane. Wap Parafichah, above, 
beyond. olVsKr- Lokah, worlds, such as Svar Mahar, Jana, etc. rrqin 1 esam, of 
them. ̂  f t  Cha iste, and rules, tfqqapmn? Devakaroanam, the desire? oftbq devas,
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rules, in order to give to the devas their desired objects. Iti, thus. 
Adhirlaivatam, the adbidaivata, the cosmological.

9. Rik and Sama (i.e., Sarasvati and Chief Vayn) are 
the ministrels of the Lord ; therefore, He is called Udgitha (He 
who is praised as U t); and, therefore, he also who sings Him is  
called TJdgatfi. He, (the Lord, called Ut) is the Ruler of the 
worlds above that (above the Heaven plane.) He rules those 
worlds, and awards the desired objects to the Devas. This 
is adhidaivata or cosmological.— 52.

This Kliamla shows how Prana and Y4k, otherwise called Sarasvati and Yayu, go to 
form the various lokas, such as earth or the physical, antariksa or the astral, find dyu or 
Uio heaven ; as well as worlds above those. It also describes how the Lord permeates 
these worlds and how Ho is the golden Person, tall of intense joy, seen by the devotee 
in bis meditation. There arises a stage in the course of meditation when the darkness is 
removed, and brilliant light, in the form of a solar disk, is seen in Dhy&na. In this solar 
disk, is seen this Person of joy, called the Hiranmaya Purusa. It is this being, who is the 
Ituler of all worlds above the heaven, and of all tho wishes'of the Devas, inhabiting those 
worlds. Of course, the physical sun is also a centre, in which the Lord dwells.

MADHYA’S COMMENTARY.
It has been said that higher than Vak is Rik, and that higher than Rik is S.iman. 

thus Rik and 8 am:m fall in the category of Isvarasor God, and so tho psyo hological iiu>! 
COSH, .logical meditation and worship pre-suppose the worship of these High Ones. The 
pros, in chapter and the next teach the worship of Cdgttha, as surronnded by these two 
isgb ones. In other words, they teach tho worship of the Lord as a Trinity,...,, of 
God .I'dgi'tha = the Most High!, of V4yu and Rik. These three form an entity by 
themselves,

Or these two chapters may bo taken as teaching, that God, the Udgitha, is higher 
than the other two Persons of the Trinity. Though God the Udgitha is higher than 
Rik and Saman, yet it has not boon declared, in what consists the special glory of 
God ; and in what is He different from the other two Persons of the Trinity. These 
are points which have not been as yet explained; hence it became necessary to 
mention tho respective powers and glory of these two Persons, Rik and Banian. Thus 
these two Khamlas show this. Says the fc'ruti ‘-Rik is this earth and Saman is fire.” 

This verse apparently means that earth, etc., are identical with Rik. To remove this 
primd facie false notion, it became necessary to explain the five sentences, namely, ( 1 ) Rik 
is this earth and Sainan is Are, (2) the Rik is the sky, the Saman air, (8 ) tho Rik is heaven 
and the Sainan is son, (4) the Rik is the stars and tho Saman tho moon, (5) t he Rik is the 
white light of the sun and Saman, the exceedingly bine light of the sun. The Commentator 
explains these live sentences thus :—

The Vhvu, the presiding deity of the S&ma Veda dwells in fire, (air, 
the sun, the moon, and in the exceeding blue darkness in the sun.) While 
Sarasvati, the presiding deity o f the Rig Veda, resides in the earth (the 
sky, heaven, the stars, and in the white light o f the sun.)

Although in the Srufci passage, the Rik is mentioned first, and the SSraan next, yef as 
Sftman is higher, it has been explained first by the Commentator.
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Next tho Commentator explains the live sentences (1) So is tins earth, and Ainu is lire, 
etc., (2,1 84 is the sky and Ama tho air, (3) Sa is heaven and Auia the sun, (4) Sa is tin- stars 
and Auia the moon, (fi) S5 is the white light of the Sun and Ama the dark ray ol the Sun.

The goddess Vak is verily called S i, the wife; while prana is-called 
Ama or husband. Thus these two, as a pair, get the single name of 
Saman (thus SAman is a collective name denoting Prana and VAk joined 
indissolubly.)

This describes tho Ardhanari form of Vayu which is half male and half fomale. As 
says a verse “ Vdyn is sometimes described as a dual entity, half male and half female.’’

The Commentator next explains the five passages “ this Saman rests on that Rik 
. . . Therefore Saman is seen resting on the Rik.''

Therefore, verily this Sima Veda is described as consisting of both 
Rik and Saman verses (verses to be sung and verses to be merely recited.)

Vayu, the deity of Saman, dwells in Agni or fire, and Sarasvn if, Hie deity of Rile 
dwells in earth, and thus Saman rests on that Rik, therefore this Saman is described is 
consisting of both Rik and Saman.

Tim Commentator next explains t he Srnti text. “ Now with reference to the body. 
Rik is speech, Baman breath, etc."

These two Vale and IV Ana, thus reside always in speech (eye, car, 
the white light of the eye, the person in the eye, the breath, the self, the 
mind, the blue light, etc.)

The Commentator next explains tho two versos “ that golden person who is seen 
within tbs Sun ” and “ in tho person who is seen in the eye.” These two verses apparent
ly moan that the Lord is in the Sun and in the eve. The Commentator removes this 
misconception:—

The Lord Vbnu is inside these two_ (Vak and PrAnai. The Lord 
Visnu is inside of Vayu, which pervades the Sun ; and inside of Sarasvati 
(that prevades the eye.)

The Commentator next explains the phrase “ Rik and Saman are his Gesnau." Tho 
word Gesnau has been explained as “ joints" by old commentators. This erroneous inter
pretation is set aside:—

And these two (VAk and Prana) are (his panegyrists, the singer of 
his praises), His ministrels.

Thus Gesnau means the two singers of praises, two ministrels, and not tw o ‘joints.’ 
They sing his prdises, through the hymns of the Rik and the Sama Vedas ; and therefore, 
they are called gesnan or ministrels. The Commentator next, explains the, phrase His 
name is lit, because He has risen above all evil.

He is higher than Rik and Saman, therefore He alone is called TJt or 
the Most High (Ut =  ITchcha) and above all sins. This is in Satatva.

The whole of the above metrical commentary ki from a book called Satatva. in 
Mantra Sixth, Khanda Sixth, we find:—“ Whose eyes are like Kapyasa lotus.” The 'Ord 
Kapyfisa has been taken by old commentators to mean ‘monkey (kapi) seat. (Ssa);’ namely, 
o f the colour of monkey s haunches. This is wrong. The Commentator explains tills 
word thus :—

The word Kapyasa means fresh-stalk-seated, namely unfaded. Whose 
eyes are like fresh red lotus. ,
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Ka means water, Pi means drink, Kapi means the stalk through which water is drunk 
and Asa is seat, so the whole word Kapyasa means ‘a flower seated on the stalk that still 
drinks water, i. e., which has not faded and fallen away from its stalk.*

He is in the Sun and He iw in the eyes as well.
In the Mantras 7 and 8 of Kliamla 7 occur some words which have been wrongly inter

preted by old commentators as “ He obtains through the one the worlds beyond that, and 
the wishes of the Devas, and He obtains through the other the worlds beneath that, and 
the wishes of the men.” This would mean as if the singer of the Udgitha obtained both 
the divine and human wishes and worlds. The Commentator corrects this wrong notion.

He who iu the singer of that Visnu may (can) give heavenly and 
human desires (to others) if lie is a human being ; but if (such a singer) is 
Ynyu himself, he gives salvation, even botli to gods and men ; therefore, 
Vayu is the chief UdgatA.

In the previous passage it was mentioned that Vayu is the ininistrel singing the 
praises of the Lord. Thus Ho is ihe principal Udgati. This tayn gives salvation to men 
and god* both, for He is the chief singer of the Lord and His utost-lielovcd. While a 
human Udgati can never give salvation, bat through the magi - of his Hinging can ac
complish the desires of his yajannins by procuring all heavenly objects of desire for them.

In Mantra 8 Ktianda (i it is said the Uik and Saman are ills joints, and therefore he is 
Bdgii ha. The force of “ therefore" is not very clear here. So the Commentator, explains it.

Therefore He is called Udgitha, because He is high (tit) and because 
ho is sung (glvate), i. e., He is sung as the Most High.

This is another etymology of the word Udgitha.
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Mantra i .

s r r t t r  siRT: h r  th^ ^ h r
H R rS ^s^S X H R  ifRH H TR ^R H TtH R  11*11

-■Wj Atha, now. sp t̂nir Adliyatmam, psychological. qx̂ J Vak, speech, 
the devi Sarasvati presiding over the organ of speech, qq Eva, indeed. 
sqgK Rik, the Rik, i. e., the Sarasvati presiding (deity) over the Rik, and named 
Rik, the presiding deity of the earth qrur: Pr<1nah, the breath of respiration, 
the deva Vayu dwelling- in the air of breath. Sama, the presiding deity
of Saman called also SAmau. qa fat, that, qqt( Etat, this, EtasyAm,
in this earth. qjfVr Richi, in the Rik. =qisq? Adhyudham, rests, is supported. 
BH Santa, the Saman. iffqiq Giyate, is sung qrgjj Vak, the presiding deity 
of the speech, qq Eva, indeed, tsjr Sa, is Sa. sriqr: Pranalj, as breath dwelling 
in Prana. ^  Amah is called Ama, srq Tat, that. BIB Satna, (makes) Santa.

1. Now the psychological. (The Devi Sarasvati 
called) Rik (pervades the organ of) speech, (the Deva Vayu 
called) Saman (pervades the organ of) respiration. Tims 
respiration is seen to rest on (the organ of) speech ; therefore, 
the Saman is sting as resting on the Rik. Sa is (the organ 
of) speech and Ama is (the organ of) respiration. That 
makes Sama.— 53.

Notr.—The Cosmic forms of Uik. Sauian, Ac., have already been described, this 
Khan da describes the psychological form of these Devatas, aud ends with the worship 
of the Cdgitlia—the Most High. *

Mantra 2.

H R  H R  fTR T f v ^

H R  H T R T R H T c H R  II R II
Chaksuh, eye, the devi Sarasvati residing in the organ of sight, 

qq Eva, indeed. Rik, the Rik, 1. e., Sarasvati residing in the Rik. stt« it 
Atrr.a, the Self, Jivatma, the individual Self: residing in the Jivatma. bt»T 
Sama, the presiding deity of Saman, called also Saman. fpjr Tat, that, qjpj 
Etat, this. qfftqt»lEtasyam, in this. qjfrq Richi, 111 the Rik. qrcf? AdhyO- 
dham, rests, refuged. tTPf Santa, the Saman. q«rrq Tasmat, therefore. -jjt%  
Richi, in the Rik v e f f  Adhyddham, resting. bth Saina, the Saman.

8
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N̂ S fy^^is sung. Cbaksuh, the eye, the Devi Sarasvati residing in the"
organ of sight. mr Eva, indeed, ur Sd (is) Sa. tsnw AtroS, the Jivatma. 
?r»t: Amah, (is) Araa. er?! 1 at, that, qpt Sanaa, (makes) Saman.

2. (The Devi Sarasvati risiding in) the eye is called 
Rik, and (Vayu residing in the J iva) is Sama ; this Sama 
is seen to rest on the Rik ; therefore, the Sama is sung 
as resting on the Rik. Sa is the eye and Aina the Jiva ; 
that makes Sama.— 54.

Mantra  3.

*TRT c f O T -

b v r  w  v R t s f w m m  n *< 11
Siotiam, ear, Sarasvati residing in the organ of hearing, f f  Eva, 

indeed. 5Jcg Rik, (he Rik, i.e, Sarasvati residing in the Rik, mu Manah, 
mind, Vayu residing in mind. sfpr Sama, tlie presiding deity of Sftman. 
^  I'at, that, gua Etat, this, tpfWT Etasyam, in this. Richi, in Rik.
%(vq$ Adhyhtjham, rests, refuged. rrr*f Sama, the Saman. grw?[ TasmAt, 
therefore. 3jf<r Richi, in Rik. ?r®$# AdhyCldhatn, resting, refuged, urt Sama, 
the Sdtnan. #qrr Giyate, is sung. >*rir* £>rotram, the ear ; Sarasvati residing 
in the organ of hearing tnf Eva, indeed, UT Si, (is called) Sa. *r : Manah, the 
mind. Amah (is called) Ama. tr* Tat, that, run Sama (makes) Saman.

3. (The Devi Sarasvati residing in) the ear is 
• ailed Rik, and (the Vayu residing in) the mind is called 
Sama ; this Sama is seen to rest on that R ik ; therefore, 
the Sama is sung as resting on the Rik. Sa is the ear and 
Ama is the mind. That makes Sama.— 5 5 .

Mantra 4.

^ r m  ^rrrr

rfrq?4  g q w  « T :  S T O T

n a n
Atha, now. m  Yat, what, gu? Etad, this, irsrUT Akspala, of the eye. 

q p  s ûklam Bhah, the white light, tejas. ur Sa, she. g* Eva, indeed,
Sarasvati residing in that. 5535 Rik, Rik. w w ?  Atha Yat, now what. sfr#
w  -q j,; Nilam Parah Kmijah, deep blue or black. ?rf ru*r Tat Sama, That 
is SAman, Vayu residing in that is SAman. The rest as above.



4. (Now the Devi Sarasvati residing in) the white 
light of the eye is indeed Rik ; again (the Deva \  uyu residing 
in) the hlue exceeding dark light of the eye is Saman. This 
Saman is refuged in that Rik. Therefore the Saman is sung 
as refuged in the Rik. Sa is (Sarasvati in) the vdiite light of 
the eye, Ama is (Vayu in) the blue exceeding dark light,-and 
that makes Sama.— 56.

M antra 5.

ij f rTf 3 51 rT^m ^T r f c f  V fA  n T 'T g -?

Vrnfr ^  w m  n *  n
Atha, now. q: Yah, who. 77: Esah, this. Antar, inside, interior.

Aksiiii, in the eye. prtf: Purusah, person. swfir Diisyate, is seen (in 
meditation); qr Sa, she ; here feminine is used because Rik is feminine, it 
qualifies R.ik, Rik the Rik, because He is all-knowledge. ^  Tat, He, 
That, wn Sama, Saman, because he is always the same ?r̂  lat, He, that.

Uktham.h ymns to be recited; as Saman are sung, and Yajus are muttered. 
The God is called uktha, because He raises or elevates all from their sins, 

utthapakatvat. m  Tat, He, that, *rgu Yajus, called Yajus, 
because He is adorable (arsW'T^T?) yfljyasvarOpatvAt tf? Tat, He, that. 
m  Brahma called Brahman, because He is all full pOrnardpatvat

Tasya, His. ipfFBl Etasya, of this, ricis I at-eva, this verily, the same, 
Rflpam, form. Yat, which, Amusya, of that, vis., of the Person in the
sun. ^  Rflpam, form. 4t Yau, who two Amusya of Him. nrtiff Gesnau,
two singers, viz., Sarasvati and Vayu, the ministrels. Fau, they two. *i"<ijl 
Gesnau. two singers, the two ministrels. ?rsr Yat, wiiat. •tTH NSnia, is name, t.e., 
Ut. fr? fat, that. *TPT Nama, name, t.e., His name.

5 . Now the Person that is seen in the eye is All-wise, 
All-hax-monious and Uplifter of all (or Wisdom, Equality and 
Veneration). He is All-adorable, He is All-full. The form 
of that Person in the eye is the same as the form of the other 
Person in the sun, the ministrels of the one are the ministrels 
of the other, the name “ Ut ” of the one, is the name of the 
other.— 57.

Mantra (1.
q  trq A  q r ^ n W ^ T

c is r  ŝ r  ^ t w r q f

1 ADUYAYA, V I I  S, 6. «j| ,
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V22-'j22̂ ! Sah. he. iy«r: Esah, this, the Loid in the eye. %-Ye, which. ^  Cha,

and. PrTurifr Etasmftt, from this eye, physical, qj'iYq: Arvanchah, downwards,
lower, Lokah, worlds, vis., Pfitala, &c. rpgf TesSai, of them. ^  Cha, and.
Iste, rules. He is the Lord of them also cjfr*iHr Manusya-kamanflm, object
desiied by men. =«f Cha iti, and this ff?f Iti, thus. It shows the end of the
description ot Lord’s epithets, Tat, therefore, in order that the Lord may give
desiied objects to mankind and because He is competent to give such objects.
q Ve, who. fine, these, secular singers. f̂tiTrqt Vinayam, on the lyre, harp.
«Trar% Gftyanti, sing (in the presence of kings, etc.) Etam, Him. 1 he Lord
in the eye. % I e, they. *5rar*jj G:\yanti, sing rffrrfst Tasinat, therefore, because
they are the musicians of the Lord. % !e, they. w -tuer Dliana-sanayah,
obtainers of wealth.*

G, He is (the Lord) who rules the worlds beneath (the 
physical), and awards all the wishes of men. Therefore all 
who sing on the (harp before kings really) sing to Him, and 
thus from Him really they obtain all wealth (though out
wardly the human king, &c., gives it).— 58.

Mantra 7.

^  ^ r ^ n r r r  n t5 ii
qm Atha, now. q: Yah, who (the Udgata) : ^  Etat, this, vie., the adhi- 

daivata and adbyAtma aspects of God in the Sarasvati and Vayu pervading the 
sun and the eye. <jf Evarn, thus. Vidvan, knowing. gig Santa, the
Sima hymns, uram Gayati, sings, tint Ubhati, both, 1. e., the Lord in the 
sun and in the eye. 13: Salt, he. rrnjra Gayati, sings out (not through his own 
power but through the Lord), g: Sah,.he. Arnuna, by that, i. e., according 
to the grace of the Lord or through the impulsion of the Lord: because He wills 
it so and inspires him to it. trg Eva, verily. g: Sah, he. tjig: Esah, this 
(singer of the laud to the Lord). ^ Ye, which, “q- Cha, and. snjsgr?r Amusmflt, 
frotn that, i. e., above the antariksa loka. qrr̂ r: Paranchah, the higher, &c.
<*re>T Lokfth, lokAs, worlds, heavens like Svarga, &c., Vaikunpia, &-c. Tan, 
those. *qr Cha, and, not only this world but the higher worlds, objects desired 
by Devas, etc. grffnrr Apnoti, obtains : that is by his singing be causes the 
deserving to obtain them, DevakamSn, objects desired by Devas. g
Cha, and, not only in this world but in the higher worlds also.

7. Now he who knowing this (v iz ., adliidaivata and 
adhyatma aspects of the Lord) sings a Saman, sings to both 
(adhyatma and adliidaivata, that is to the Person in the sun 
and to the Person in the eye) He verily sings (as inspired) by *
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nd obtains, (through the grace of the Ijordjk-tte^ 
beyond that and the wishes of' the Devas (for his 

Yajamanas).— 59.
M a n t r a s  8 and 9.

q % rr^TT^rM r 3RgGEr-
WTWU& rT W -fttf^ R T T  w m  II q II

^  % ^r^THTiiPTHt^rq *r f e r
Ĵ TTTT Wpcd HTH II 5. II

STHW II vs II
Aiba, now. sptsf Anena, by this, vis, through the grace of the Lord 

dwelling in the eye. 17* Eva, indeed, only. 3 Ye, which, *=* Cha, and. ^f«n?r 
Etasmat, from ibis, viz., the physical plane, Aivanchah, lower, dowu-
waids. Lokah, worlds H R Tin, them. ĴTHTfij Apnoti, obtains, procures
for his YajamAnas. fpjssi 5RT*?rd. Manusya-kftmfln, desiies of men. TV-m&t,
tlierefore. 5 j  U, ha, indeed, irtfr*!; Evamvit, thus knowing, he who knows 
thus (the great power of the UdgRtA). ?SPTr Udgatfl, the Udgatri singer. 
19T? BrOyat should say, (to his Yajamana). Kam, what. % Te, thy.

Kaniam, wish, desire. trrrrrarH Agayflni, may 1 sing out. Iti, thus, 
ft Hi, because. ir>r Eva, verily. Kamagdnasya, of the desire-song,
viz., the song by which desired objects are obtained. Tŝ e, rules. ( v 'f jr  To, 
rule, to be capable of accomplishing), Yah, who. ippr Evam, thus. r j r  
Vidvan, knowing. TtH Santa, the Satnan. «TT*Tf% Gayati, sings out. «rr*rf?f 
Santa gayati, the Sdma sings out.

8 . LTow through this alone ( i . e. ,  through the grace 
of tire Lord dwelling in the eye) he obtains all the lower 
worlds and the desires of human beings. Therefore, the 
Udgatri who knows this should say (to his yajamana) “ To  
accomplish what particular desire of yours, shall i sing out.” 
For he, who knowing this, sings out the Saman, is able to 
accomplish the desires (of his Yajamana) through his song, 
yea, through his song.— 60.

Xate.—There are two Udgatfis in this world, the diving and the human. The divine 
lidg4tfl is Yayu himself, ealled the Chief Prana. He by his songs accomplishes the 
des,re»of the angels of heaven and all the higher worlds are under his jurisdiction. The 
human Cdgat/d Is the knower of the Hama-Veda; the true priest who knows how to 
praise the Lord. The prayer of such a priest is heard by the Lord, and he accomplishes 
tho desires o{ his Yajamanas or congregation.



wj^JKaman Udg&tfi can lead his fold only up to the Svarga-loka. The divine t'dgsUfi 
loads the men and the Devaa above the Svarga-loka. For the principal PdgiUa of the 
Lord is Viyn ; the subordinate UdgiU is are human beings, holy men, Masters of wisdom 
and compassion.

MADHVA’S COMMENTARY.
In the passage “  the eye is even Rik, the Atman is Sdtnan,” the word Atman has 

been explained i<\ some as the “  Shadow-self." This explanation is wrong, and, therefore
the Commentator says:—

The Atman here means the Jtva Atman— the individual soul (not 
tlie shadow-self).

How do you got this meaning ? Can not the meaning given by Sankara be also valid ? 
To this the Commentator roplles by quoting an authority

It is thus written in the Mtiriasa :— “  Sarasvatt verily dwells in the 
eye, and Vayu is said to dwell in the J iva ; thus knowing these two Dev as, 
let one meditate always on the Lord Hari as dwelling in these two.”

It has boon said in the Mantras 1.6.6 and 1.7.5.—“ Now that golden Person who is semi 
within the sun ” and “ now the Person who is seen in the eye 11 are one and refer to God 
and mean that God is visible. An objector says ‘ this is not right. For God is not seen 
by tho eyes, ancl there are many texts which declare Him to be invisible. Therefore these 
two verses are opposed to the general teaching of the Upanisads.’ The Commentator 
answers this objection thus :—

So a lso ;— “ He who is seen by the eye of wisdom (not ordinary 
sight, but by tbe vision of the illumined sage) as residing in the sun and 
in the eye, is the sole Monarch, (the one Lord); called Rile because He is 
All wisdom; called Sum an because He is equal to all (He makes no 
distinction of races or o f individuals'or He is Equality itself (or He is 
same always) ; He is called Uktham, because He is the Up-lifter of all 
(sinners, or animating a ll ) ; He is called Yajus because He lias the 
essential nature of being worthy of worship namely Adorable, and lastly, 
Me is called Brahman, because He is Full of all attributes. Thus all 
names belong to Him and He is called by all terms.”

The above also explains the verse “ He is Rik, He is Katnan, He is Yajus, He is 
Brahman.” It does not mean that Ho Is Rig Veda, etc., or that He is the presiding deity of 
Rig Veda, etc. These words are to be taken in their otymologieal sense here. The word 
Rik comes from the y 'fi ‘ to know,’ ‘ to g o ': and so Rik means wisdom. Sfiuian comes from 
the word Sima meaning * same'; and hence equality. The word Yajus comes from the 

y/Yuj ‘ to sacrifice,’ ‘ to worship'; hence Yajus means worshipful, adorable, sacred. The 
word Brahman comes from the y/Brih ‘ to grow,' ‘ to increase'; therefore, the word Brah
man means * fully grown,'' full,' ‘ infinite.' Thus the above two sentences do not apply to 
any Jiva, whether dwelling in the snn, or in tho eye ; but to the Supreme Lord Himself. 
Had It applied to Jiva, then the next sentence would not be appropriate, which says “  He 
the golden Person in the sun is r he Lord of the worlds beyond the sun and of all wishes 
of the Devaa; and He the Person in the eye is the Lord of the worlds beneath and of all 
wishes of men.”  For though it ntay be said that some Jiva may be so highly evolved, that 
he may become the Lord of the worlds beyond the sun, yet there is go Jiva who is Lord 
of the worlds beneath, namely, of Pi til a.

[ l ( ^ ) V l C lin  A NDOG Y A-U PA X  ISA D. (QT
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Another objection is rained, if the Lord is the Ruler of the worlds beyond the nun, 
how cau He be said to be the Huler of the worlds beneath the earth, namely of 1’ iUala: 
if He is light how can you call hioi darkness ; if He is Lord of Heaven, how can He be 
the Lord of Hell ? Tc this the Commentator says : —

So also:—“  As one Yisnu is called both the Lord of BadarikA, 
(BadarikA Natha) as well as the Lord of Dvarika (Dvarika Latlia), so here 
also, He is called both the Lord of the regions above the sun, and of 
those below the earth.”
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Eighth K handa.
• Mantra i .

w  # - £ u r  r ^ R :  ^ r r ^ r ^ r ir ^ F H T -

'TRT ^ T w *T : S p n ^ n fr  cT f T l # U ?7 1  f W T :

w  ^ T i f m  ^ tt ^ r r m  f i e f  n ? u
^ l- Irayab, three. ? Ha. 33tfit Udgithe, in Udgitha, in the matter of the 

knowledge of the Lord called Udgitha. tfOTSir Kusalab, skilful, well versed. 
**H- BabhOvuh, were. S&iakah, named, fljilaka. *rrar<l?r SalSvatyah, born
in ^Alftvati. Chaikitayanah, descendant of Chaikitftyaua. srpaif:
DAlbbyah, of Dfllbha gotra, or named Dalbhya, spCT̂ tr- PtavAhanab, named 
Pravahana. Jaibilib, descendant of Jibila. jt% Iti, thus. ^ t e, they.
^3 ; Uchuh, said to each other. 37^3 Udgithe, in Udgitha f  Va>, verily. 
§JT5tf: Kusalah, skilful, well versed, w  Small, (we) are. Hants, if you
give permission, then. Udgithe, in Udgitha. Kathdrn, discussion
story like the stories of holy men free from passion "trapij: Vndamab, we 
speak. Iti, thus.

1. There were three men well versed in Udgitha, 
v iz ., Milaka horn in fSalavati, Chaikitayana of Dalbhya gotra, 
and Pravahana, descendant of Jaihila. They said to each 
other “ We are well skilled in Udgitha, let us have a talk 
about Udgitha.”— 61.

Mantra 2.

W37 TT S T r g D I R T ^ t ^ ^ ^ f a T T * f t f c T  II R II
TOT TathS, all right, let it be so. Iti, thus. ^ Ha, verily.

Samupavivisuh, sat down. Sah he. 5 Ha, verily, trqr^n: Pravdhanah, 
na; ted Pravahana Stfiffirt: Jaibilih, descendant of Jibila. T̂ psr Uvacha, said 
{to the other two). lUHreft Bhagavantau, you two respected Sirs. Agre, 
first. *ts?rr? Vadatam, say. BTflRl!rup BrAhmanayoh, of two Brahmanas. This 
shows that Pravahana was a Ksatriya. Vadatoji, saying. Vacham,
speaking, word. Srcsyami, I will hear, Hi, thus. %

2. They said ‘ let it be so ; and sat down. Then 
Pravahana Jaibili said “ You two, respected sirs, speak out 
first, for I wish to hear what two Brahmanas have to say.”— 6 2 .

'-At,.:- . , ..... . \ . . - ........
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Mantra 2.- {continued)

^  f  f?RDFi: ^ I^ T ^ I jR w T T S R  ? T ? :v q jp r a  ^7rT 

T ^ ^ T R  <?%frT f f a r e  II R II

m Sail, lie. (8 laka Salavutya). g Ha, verily, fiisr^: gtrunar &lakah 
SAlAvatyah, called fjilnU fblAvatva. ’Stf̂ rTTEl̂ r *rOT CliaikitAyanam Dalbhyam, 
tdfChaikitAyana Dalbliya. îrpty UvAclia, said. $wj Hama, well, if you permit, 
ilien. iRff Twa, to you. <p8$TPt Prichcbhftni, let me ask. ?fg !ti, thus, ■yagr 
Pficlichlia, ask. ?rar Iti, thus. % Ha, indeed, ijfTW Uvftclia, said (Dalbliya).

2. Then S'ilaka Salavatya said to (MmikiUtyaua 
JJalbhya, “ with your permission I will ask you.” “ Ask,” 
said Halbhya.— 63.

Mantra 3.

* r r ^ r  *t r i t r  f R  f t o R r  nfrr-

srrw fb r iR  srrcrer ^ r % fr ^ r fa r %  ^ r t - 

w & w  T T ^ fr ^ r r  j f a  f t a r e  n 3  11

5tT Ka, what *rra Samnali, of SAman, namely of Fire, the presiding 
deity of SAinan and called a'so Saman, because it equally (SAmyAt) burns 
that which is good and auspicious, and which is bad and inauspicious. rrf%: 
Gatih, goal, the end reached by Agni when be gets mukti. fpt Iti, thus 
Svarah, Varuna, sva = Vispu, ra=lie who takes delight in; in whom Visnu 
takes delight, i. e., Varuna. Iti, thus ? Ha, indeed, UvAcha, said.
HOT Svarasya, of svai a. Ka, what, «t(%: Gatifc, goal fra Iti, thus. gpr?; 
Prftnah, the sun, because by his rising lie regulates (pranetri) the world, and 
because lie presides over lower prana. ?ra Iti, thus. f  Ha, indeed, tjfr^ 
Uvacba, said. synOT PrAnasya, of PrArn. ujr KA, what, Gatih, goal. fra
Iti, thus. ?fffR Annain, Daksa, because lie was eaten (opposed as an enemy) 
by Rudra and because he is the presiding deity of food. fra Iti, thus. 7 Ha 
indeed, I'vAcha, said. tt?OT Annasya, *r Ka, *tt%. Gatih, what is
tliegial of annain or Dakss. nrRf: A.nh, water. rr% Iti, ? Ha, UvAcha,
lie replied. Apah means Indra, because be fully protects all (A-palana) and 
because be is the presiding deity of water.

3. “ In what does Agni nieTge in nioksa,” ? “ In 
Varuna,” he answered. “ In what, does Varuna merge ” ?

“ In Surya.” “ In what does Surya merge.” ? “ In Daksa,” 
he replied. “ In what does Daksa merge.” ? “ In Indra,” he
answered.— 64.

9
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in f <Kf *lf :̂ fffr Ap4m k& gatih iti, what is the goal of lutira. tsraf P̂?P 
Asau. lokah, f  (W S 3*rr*t Iti ha uvaclia, he said, ‘ that Loka or the Light, or 
Intelligence or illuminator (&-loka) dwelling in Asu, the chief Prana.” Asau 
lokah, therefore, means 1 he who dwells in Asu or life, and is illuminator (loka) ; 
the name of Rudra.’ Asau loka does also mean ‘ that world,’ or ' heaven,’ 
because Rudra is the presiding deity of ‘ that world.’ sprat nNKf** an *rfa: 
Amusya lokusya kti gatih, what is the goal of Rudra. Iti, thus, st Na,
not. *5r$[a Svargam, Rudra. Svar is the name of Vayu or Chief Life ; so called 
because he takes delight in sva or independent or Visnu. He who takes delight 
in Visnu is called Vayu or Svar, he who goes (ga-gachchhati) to svar or Vayu 
iu mukti is called Svarga (svar^merging). It is thus the name of Rudra.
Lokam, the fight or illuminator, the luminous. wnraStn Atinayet, carry beyond, 
transcend. ft1̂  5 s tra in  ha Uvftcha, he said, i. e., let know one think that 
thcic is any being higher than Rudra. Though the Risi Daibhya knew that 
Hari is higher than Rudra, yet lie calls Rudra here the highest, in order to 
bring out, through discussion, the Glory of Hari. Svargam, to Rudra.
qrm*r vayarn. we sifaf Lokam, the luminous, yypt Saoia, the Samun, the SAma 
Veda. sTfirdfiirwr Abhi-sam-sthapay Smab, we know as establishing the 
worship or expounding the worship of Rudra 'tpfatirri Svarga-samsUvam, 
the extoller of Rudra, the presiding deity of svarga f? Hi, because, ixm 
Sima, Saman. hi, frff thus.

k “ In what, does Imira merge, in moksa ? " He re
plied “ in Rudra. (the Intelligence that merges in Life or 
Prana, and is the presiding deity of svarga)." “ In what does 
Rudra merge ? ’ ' lie replied : “ let no man think, that there is 
any higher than Rudra, for we recognise that the Sam a 
V eda expounds Rudra alone, because its hymns are songs 
in praise of Rudra alone.” 05.

Mantra 5.
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Tam, him. •* Ha, indeed, rtrsiafi: qrFsrfgap Silakah SAldvatyah, 1 lie 

Risi called Silaka SAlAvatya. ^hasar^R1! ?r^*R CJjaikilAyanam Daibbyam, to 
the kisi named ChaikitAyana Ddlbhya. qrtrt'T Uv.lcha, said. îrffn^TiT Apra- 
tispiitam, not firmly established, incomplete, not full. % Vai, indeed, pfisr 
Kila, certainly, DAlbh/a, Dalbhya. tf Te, thy. W*f Sfima, the Sama;
the object treated as the highest in the SAma Veda according to thy idea of it. 
H. Yah, who. 5 To, ever, Etarhi, now. gtn? Bt Qyat, were to «ay. ijijf 
MOrdha, head. % Te, thy, of thee who sayest that there is no higher than Rudr.-i 
The sin of thy' blasphemy is so great, that if any one were to say to thee, 
“ may your head fall off;" surely it would now fall off. If any one were to 
say; “ You must bow down your bead in shame,” jou will have to do so. 
ffrtffogfH Vipatisyati, surely fall off. 'I he sense is, because 1 love thee, 
therefore, I shall not say so, I will not humiliate thee. Iti, thus,
Mflrdha, head. if re, thy, Vipatet, may fall. 51W Iti, thus,

5. Then. Silaka ^alavatya said to Chaikitayana Dal- 
bhya “ 0  Dalbliya, thy idea of the highest taught in the 
Saman is imperfect and incomplete. (Thy blasphemy is a 
mortal one) and if any one were to say, may your head fall 
off (may you be humiliated); surely your head will fall off” 
(You will be humiliated) 66.

."Man tu a  6 .

*  srfrTHf f f^ T F i  s t r t b t  m

stfcTSITfi^cTm f f  II i  II
Hama, well then. sr?*r Aham, i. rrrr̂ r Etat.this, vie,, the highest taught 

in the Saman. »r»T?ra: Bbagavatah, from your reverence Ved&ni, let
me know, ffif hi, thus said Dalbhya. f%r3t Viddlii, know it Iti, thus, g, 
Ha, indeed, agpg Teach*, said. ?r?«l Amusys, of that, Lokasya, of
the intelligence ; of the illuminator, of Rudra. gn Ka, what. *n%:C<atih, goal. 
ff?( III, thus 5srg Aya ii, tl»i<, earth *rj: Lokah, the Intelligence, ». e., Brahma, 
whose name is Ayam Loka, because ayain lokanl o means this world, vie., earth, 
because Brahma is the presiding deity of the earth. He is called * Ayam,’ ‘ this, 
because he is inside ©fall the Devas—subtler than they, fpr Iti, thus, f  Ha, 
indeed. *r̂ T’T Uvfteha, said. Asaya, Lokasya, of this Resplenden
One, vis., of Brahma, r̂r «rf%: Ra, gatih, wlmt goal. r̂% i t i, thus. *r Na, not. 
qt%i TratUthftin, the su pport of all, vie., the earth or rather Brahm; presiding 
over tiie earth. Lokam, the resplendent, illuminator, ijf^hsr Atina^et,
transcend. fl% Iti, thus, g Ha, indeed, T«rt«r Uvftcli, said, gfosr Pratt ;tham
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x %ejSup>pon of all; ill BrahmA. 4* Vayam , we. ^rsK^Lokam, the illuminator. 
OT7 Sama, the .8 dm a Veda ^PTrT'TrT^R: Abhisamsthftpayfimah, we know or 
1 ecognise as expounding tire worship of Brahm s, jfRgfr PratistS, th support, 
, Brahma, wt?rrf SamstAvaui, the exto l'e r o f Brahma, the presiding deity 
ol 'lie  earth. Hi, indeed, trrn Ssm.i, the Santa Veda. 41̂  Iti, thus.

fhen Daibhya said “ well then, let me learn this 
Irom your venerable sell'.” “ Learn it,” said ^alavatya. 

'■v* hat is the goal of Rudra?” He replied “ Brahma.” 
\\ lint is the goal of Brahma?” asked Daibhya. He re- 

plitv! : Let, no man think that there is any higher than
l.u a lima, for we recognise that the Sama Veda expounds 
Brahma alone, because its hymns are songs in * praise of 
Bra Inna alone.’ ’— (57.

.Mantra 7.
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4  Tam, him 5 Ha, indeed, sunrtPJB Pravahanah, Jaibilib, the Risi.

3 4m  UvAcha, said. s rw H * Antavat, finite. %  Vai, indeed. Kila, certainly 

ff le, thy. nrrattp’n  Salavatyeh, O  fh lava tya  tgr4 Sama, the Sama. 4: Yah, 
who 5 fu, ever, 4<rf$ Etarhi, now. gar* BrOyAt, may say. MOrdhA, 

head. 4 l e, thy. V ipatisyati, w ill su re ly  fall. jfff Hi, thus, ijvjf
MOrdha, the head f t * * *  Vipatet, may fall, jftr Iti, thus. 5*4 Manta, well 

then, f j n  Aliam , i. n 'fa  that, this. Bhagavattah, from you r rever
ence. %4rt* \ edani, let me know, yfa- hi, thus. f%?fg Viddlii, know. yf% ]t;( 
this, f  Ha, verily llvaclia, said.

7. Then said Pravahana Jaibili to Wilakn fSalavatva 
II Nil aka iSalavatya! your idea of the highest taught in 

die Samau is finite. (Thy blasphemy is it mortal one) and 
if any one were to say, ‘ May your head fall off,’ surely your 
head will fall off.” Then Salavatya said “ Well then, let me 
know this from you, Sir.” “ Know it,” replied -Taibili.— 68.

MAUHVA8 COMAIENTARV.
TI»o Lord called Udgitha has been described a« the best o f  all. This Is illustrated now 

In a Story, in the form ui 11 discussion, in the next two Klmndas, In this Ktiauda, the words 
S&ma, Svnra. Prana. Apa and Dyu, are used, one higher than the other, ami they generalh



mein fho SArna Veda, the tone or articulate sound, breath, food, water, and heaven. The 
Commontutor shows, l>y quoting an authority, that these words have different meaning here.

As it is in the Nivj-itta :— “ Agni is the presiding deity or has the 
aijluinfina of the SAman (and is denoted by the word Santa). Svanv or 
articulate sound denotes Varuna, i. e., the essential nature of Vanina is 
Svara; and Shiva is described as the presiding deity or lias the abliiiniinn 
of the lower Prana (that is, of respiration); Daksa is the presiding deity or 
has tlie abhiiuaaa of food ; India has the ahhimitua of water; and !>iva, 
of lienren peach succeeding is higher than the one preceding it. tThe 
wonl ‘gati’ in Mantras 1.8.3, &c., does not mean here ‘going’ ; but gradual 
nmkti.) They get Mukti, gradually, in the order mentioned above.

Knch attaining tho one higher gradually, in the order mentioned above : each merging 
into the otic above it- in order, when it gets release.

(The ^Hmnn is identified with Agni) because Agni is the essence 
(at mauT, of the Vedic speech and Lord of the organ of speech, (and the 
singing of Sama depends upon speech, thus Agni is said to he the Ttord 
of S&inn\

The Svara or articulate Bourn! manifests different letters, from different places, such 
as throat, palate, teeth, i!*e., by the tongue coming lit contact with the waters of those 
places, and no articulate letter can be pronounced if there lie no moisture in the mouth.

(Therefore) V:mina is identified with art initiate sound or Svara, 
be. anso tone depends upon water.

Food is Ulcntith'd with the IVajapat i Daksa and breath with ill** sun, UeeauHe »•/ the 
following £ii ti.

“ Sun verily is I’r.lna and food i., I’raj. pali.’
Water is identified with ludra and heaven with Kudra, because of the text
“ Apo eva India Dyau Vava Kudra” water is Indra and heaven is 

indeed Rudra, &c.
Evory Uisi knows that Visuu is tlie highesi, how is it then that these two Ite m, 

Dalbhyn and Silaba, praise Kudra and Itrahma as the Supremo, in these two chapters? 
We flncl the reason of it thus given ?

Sin s the ft rah ma Tar It a :— ‘ Though Devas and Hisis know (in a 
general way) that I lari is tin* Supreme, yet they sometime* describe 
•fliers, ns the Highest Self,' in order to learn specifically and in more detail, 

the knowledge of Brahman.”
In the sentence “ Svargim vayam lokaru Sama ahhisamsthipsySinah, ' 1 the word svarga 

may mean either heaven, or Indra, the herd of heaven, and it may be translated as “ we 
recognise the Hainan as identical with svargaor Indra.”  best one should fall into this 
natural error, the Commentator explains that Svarga here means Itudra.

“  We recognise that the Sima Veda expounds Rudra alone, because 
its hymns are songs in praise of Rudra alone.”  This is the proper trans
lation o f the above sentence ; because Rudra is the presiding deity o f 
svarga. That is to say, the Sama Veda is verily in his praise.

Jf|  ) : j  7 a mi y  Av a , vtii k ha\i>a , 7. V S l 9 ;
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■ n " ‘ sentence “ Murdha to vlpatisyati ili iBdrfJha to vipatet " tdlould be construed as 
unir vipatet. it, yah kaachit briydt ehet vipatisyati." In other words, «vipaiet •
should ho taken first and ‘ vlpatiyyatl’ in the future tense, as the last ) and ii should be 
translated thus:

ll any ono were to say m ay  y o n r  lieutl fall oifV,'surely y o u r  head will 
’ fu ll off.”

llie  w ord  Ayntn loka m eans H ra lit iii, lieeanse lie is  the presidium  

ile ify  (atm an) o f the earth (w h ich  is ‘ th is  w orld  ’ pur cxvillenerp
vo/, . -Moreover If the word ‘ fivnrga’ is I bin chapter l e taken iti its ordinary mean- 

" ‘U ts Heaven : then the following iiumngruiiy will arise -In answer to the yuestion
“ what i the substratum of that world," the ttisi s„ys “ This world." Thus this earth would 
become the substratum of heaven, which is an absurdity. If it lie said, ‘ this world (earth) 
supports that world (heaven) by means of snerifloes, gifts. offerings, &e„" then fins is also 
ina u fa. i. for that world is not nourished by saeritlees, iVc. If it be urged that the t ruti 

• says Thus the (leva* lire upon gifts.” And so this world supports that world ; or if it 
he argued that it is a well known fact that this earth is the support of all creatures 
and therefore it is the support of that world also; we reply that by 1 this world ’ you also 
then do not mean • this earth/ but sacrifices, done here. You have recourse to laksani 

. interpretation; which is to be resorted to In extreme eases r-uiy. Yonr second argument 
.• about perceptible fact is self refuted ; for though ordinary creatures all are supported by 

the irtii; we do not sea heaven to bo so supported. If you say ‘ that which is below, 
supports that which is above it, (as the floor supports the table) and so the earth supports 
the heaven, w  reply, * Yonr argument Is based on false analogy and it contradicts this 
bpaniynd .is well/ For when asked ‘ what is l ho support of this world/ the Rial answers 
‘ ether.’ Thus ether which is above tlio earth is said to lie the support of the earth which 
is below it. The incongruities in r.Ankara's interpretation are these:—(l) Knrth is made 
tin- support of heaven. -) Ether is made the support of earth, it!) Recourse is had to 
inksana. All those difficulties are removed by the above interpretation of Afadhva.
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Mantra  i .
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.gp^ A  y.t, o f tills. sfpwai Lokasya. of the world, i. e , ihe p re sid ing  deity 

of the earth : of Brahmft. 5FTT «rft: fi%  K a  gatih iti, vvliat is the goal. 'SU-THT 

A kA ia * Vistju, because He  is all ( a » a l l)  lum inous (ka*a — I 'g 1*1)- lift f  Iti ha 
uvacha, thus he (F ia v ih a u a )  said. rH tl%  SarvAui, all. H a  vai imam,

verily indeed these. >jatrH Bhfitani, being-, like Brahma; B ud ia . &c,

Akasat, from the A ll-lum inous. ? t  E m , even, 3?PT*FW Sam-ut-padyante, 

are produced, take their rise. Akasam , in the A ll-lum inous, tflft Pratt,

in. ’tret'i Astam , setting, return. T h e y  merge in H im  in Pralnya, and in 

Release, nrfSs Yanti, go. *PK«r. AkSifah, the A ll-lum inous. f t H i ,  because, 

m  Eva, alone, rpq: Ebhyah, than these, than Brahma, &c. W 5R ; Jya y in , 

gt eater. u ra rtU  ItWUT? A k is a h  Parayaijara, the A ll lum inous is the h ighest 
refuge. « t ^ : S a  esah, he verily. <m*¥rar*f. Parovarryan, H igh e r than the 

high, Greater than the great. Udgithah. the b d g i t h a . su n g  as the

M o st High, m trr: S a  esalj, H e  indeed. Anantah, the Endless, the

Infinite.

1. Then Salavatya asked “ What is the goal of Brali- 
n d >” “ The All-luminous Visnu,” replied Pravabana. “ For 

these (mighty) Beings take their rise from the AII- 
itninous and ha\*e their setting in the All-luminous. The 

All-luminous is greater than these, the All-luminous is 
their great refuge. He indeed is higher than the high. He, 
the Udgitha, is the Infinite. 69.

Mantra j.
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Parovariyih, Greater than great : the Lord Vis iu called tlnr ifhrot 
Thigdh f  Ha, indeed. srei Asya, of him, the worshipper, Bhavati, be
comes, the Protector. qrfqftJiTT: stitSTK Parovartyasah, lokan, worlds gt eater 
than the great, such as Vaikuntha, AnantAsana and ^vetadvipa. st<qi3 Jayati, 
conquers, obtains. «p Yah, who. ^*r Etatn, this 7*3 Evam, thus. r « H  
VidvAn, knowing. ;iijyfter Parovariyamsarn Udgitha, the Greater than
the great TTrer UpAste, meditates on.

2 . fie who meditates on Udgitha as the Greater than 
the Great, knowing if thus to be the Supreme goal, the 
(1 renter than the Great becomes his Ihoteetbr, and he obtains 
the worlds which are Greater than the (heal (such as \ ai- 
kunfhu, &c).— 70.

Mani ua 3.
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)**t Pant, him ; namely, the Lord Udgitha, the Most High. ?, Ha, verily, 

tram Etam, him. snVtH I AtidhanvA, the Risi Atidhanvan. tfrrar Sauuakab. 
the son of Ktnaka. agtc-criftgwira Udark-ftati^ilyAj a, to his pupil Udara- 
,4artdtlya 3Ĥ T UktvA, having taught. UvAcha, said, *trT*T: YAvaltab,
so long as, 1. if., through the TcetA Yuga up to the beginning of Dvapara. qpf 
Enam, this Udgitha. trm*tf PrnjAyAni, among creatures, i.e., among persons 
fit to understand Udgitha, Udgitham, the Lord Visnu. Vedis-
yante, will know. qmtN: Parovariyah, the Supreme, g Ha, indeed, tjur 
Ebliyafe, for them, vis., fur such knowers of Udgitha. Him Tavat, so tong (1. 
upto Dvipara). toft*!*!, WTHi Asmin loke, in this wot Id. :# th Jivanam, lit-

Bhavisyati, will be. Those among mankind who know this Udgitha, 
for example in the TreiA, live up to the end of that Yuga, and with regard to 
sucli knowers of Udgitha, tiie Supreme Brahman will become their life in 
this world, till the. beginning of the next Yuga. Not only is their life in 
this world increased but in the next also, jpg Tatha, so. ^Hiwppsrigi Amus- 
min loke, in that world. The repetition of the word loka is to show r. spect. 
H: Sab, he. V  Yah, who. tpnt Etam, this Lord qi Evam, thus. R*TH VidvAn, 
knowing. w W  Update, meditates on. ITO»#N: Parovariyah, the Supreme.

Eva, indeed, f  Ha, wtrily Tina Asya, his, srfitR dHfe '-m in

PfWll CnirANTlOGYA-UFAtfltAh Cq T



bhavisyati, in this world He will become his life. w*Tf 
35)% gtW 1'atha anmsmin loke loke iti, so also in the other world, in the other 
world.

3. ‘Those among mankind who will know this Udgi- 
tba ’— thus said Atidhanvan son of tsunaka to bis disciple 
Udara-feandiiy a - ‘ will live for the entire length of the age 
in which they get this knowledge, and for them the Su
preme Brahman will be their life in tV' 1, for that
length, and also in the other world. He who jumwing thus 
meditates on Him, the Supreme Brahman becomes his life 
in the next world, yea ini the next world.’— 71.

MADHVA’8 COM MENTARY.

The word Akuda is a name of Vii-nu. As we find in the Sat- 
Tattva:—

“  Hari alone is verily the Supreme because He illumines all and 
in tin best of all and is Infinite.’

(The word Akada here does not denote ‘ e th er1 because in a,sub
sequent passage it is called Parovariyas, the Supreme, the best and 
Atlanta, the Infinite, words which cannot apply to ether. See also Ve
danta Sutra, 1.1.22.)

In the last section, the word S&man was explained, as weaning flee, .Svara to mean 
Varuna, Ac. The Commentator now quotes an authority in support of his Interpretation.

Says ■ the Brahma T arka ;—“ The Agni or fire is called 8&raan, 
because it equally (samy&t) burns that which is good and auspicious, 
and that which is bad and inauspicious Varuna in called Svara, because 
Sva means Vi?nu and Ra means 1 takes delight, in.”  That in whom Sva 
takes delight. As Vhmi takes delight it) ocean, therefore, Varuna is 
'ailed Svara. The Sun is called Prana, because by his rising, he regu- 

’ 's  (pianetj-ii the world sets its activities in motion; and because he 
■sides over the lower prana.

akaa ■» culled Anna or food, because as ‘ food' and * the eater ’ are opposed terms, 
/at„a is t|,e opponent of Rndro, who is called ‘ the Great Eater ’ (or Destroyer).

Since atta or eater is the name of Rudra, therefore, the name o f j 
his traditional opponent Daksa is annum or eaten. Sadi Siva is called 
Svargt > as it literally means ‘ He whose goal is Svara (or Vbyu). Svara 
is the name of V&yu or Chief Life, so called because he takes delight 
(ra) or moves about freely (ramate) in sva (or independent) or Vi^nu.
He who takes delight or rejoices in Vi*nu is called V&yu or Svar. He 
who goes (ga —gaehchiuti) lo svar or V«yu in mukti is called svarga

f( W  )l 1 AD11Y AY  A, I X  K U A W A , o.
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i enters or merges in Vflyu in Makti). It is thus the name of 
■̂ >ad i Siva. He is also called ' A sail L o ta / ‘ the luminous or all-wise 
(loku =  jfiana) the being dw elling in life (sihuu — in asu or in life) because He 
lives in life (asn). lirahrnA is called ”  A yam Luka ” — the lum inous or 
all-wise being dwelling in th is; ”  because Brahma is inside o f all Devos. 
I he word L ota  means intelligence, that, whose form is knowledge. Hari 

is the highest o f all these Intelligences.”
linlra is called -Apah, because he protects all thoroughly (apalannt 

Ihe word ‘ parovariyas ’ means ‘ supremely high.’ That parovariyas 
becomes his Protector. The word ' yavattuh ’ means ‘ so long as.’ Tin 
words “  Y aga  lasts ”  must he supplied to complete the sense. Thus if 
a p erson  gets this knowledge in the Satya, the Parovariyas becomes his 
protector, so lon g  as the l'reta lasts, rie., to the beginning of Dvapara. 

iVote.-isaiikara explains the word y&vatta as yfivatte (1-0-8) by saying; —
"S o  long as, in the line of your descendants, they (your descendants) will kno 

this tidglthft, their life will be higher and .better than the lives that are ordinarily 
known. This explanation is wrong. The word praj&y&m "among descendants or crea
tures ”  is used generally. Therein no such word as "thy in the above Sruti. The 
proposition is a universal one applying to all creatures.

♦
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Mantra t.

f c f l w f e w  ^  s r r w r o r e r f  

z v q m t  s t t t t o  ^ r m  *r M * r % i i  ? u

Majacht hatesu, {when the crops were all) destroyed by hail
stones, injured by excessive rain tpcj Ktirusu, in the lands of the Kurus. 
sr?i?sf«tT Afatikyft, with (his) young (wife) who was about to approach puberty. 
?Tf Saha, with, tapmr .Jityaya, wife. wrfHi Usastih Ita vrwi'-«>n: Chakr.lyaaah, 
named Usasti, son of ChakiAyana, one wlio lived generally near a wheel, fwtsqpt 
Ibhya-gr&me, in lbhya-grama or in a wealthy town, or the town belonging to 
the master of elephants (iblta). trgntrar Pradrflnakah, wandering, begging (fond).

Uvflsa, dwelt Sah, he. f Ha, verily, f*gj» Ibltyarn, the I.-rd of ele
phants. $ wunh. Kulmaean, coarse grains, beans. tgT ?̂T  ̂ Khadantam, eating. 
r%nt% Bibhikse, begged.

1. W hen (the crops in the land of) the Kurus were 
destroyed by hailstones, Usasti Chakravana lived a-begging 
with his young wife, at Ibhya-grama. Seeing the Lord 
of Ibhya eating beans, he. begged some from him.— 7 2 .

MADHYA'S COMMENTARY.

The word •rr'ft means a hailstone, Ur according to the $abda 
Nirntfya upala (a stone), irr»ik*i(a brick! stbtll& 'a  big ball and mntaobi are 
synoy.yms. A  girl approaching puberty is called at&ki (Ibid). ho fot the 
srike or in search of food and drink goes about v> andering, is cube i- a 
nradr&naka (Ib id 5— a famine vagrant.

Mantra a.

l a y r r m  f i r a r k  t r e  ir  n m  

b  V f r f r T T T m  r t t o S  r r e n  

%  R  t fp T C '.w n fT H  f W P P t  «T U A n i - ^ P ; 5 s ‘- i t  II ^  II
b Tam, him. g Ha, verily. «prr*r Uvacha, said (the Ibhya or Chief). * 

Na, not. fTg: Itah, than h « e .  giab Anye,others, ftrowr Vidyante. are. sts 
Yat. because. Cba, only. If Ye which, beans g Me, of me. Ime, these 

Upanihita, placed in front. These being impure, as having been touched 
by me white eating, are not fit f  u giving. gra Iti, thus. «pr»Tr Etefitn, o f these



’k Me, to me. gffc Dehi, give, grk Iti, this. Uvacha, said (Chak- 
tayana). ran, them, sitk Asmai, to. Pradadau, gave (the Jbhya).
f^T Hauta, well then. ’s^TCTq Anupfinam, impure drink, drink from which 
one has already drunk after taking food ; or water kept in a jar of leather, gf* 
lt>, thus. Uehchhistam, leavings of food and drink, and therefore
unclean. k  Vai, verily. ^ Me, by me. rfhr Pitam, is drunk, Rjrsr SySt, will be.

Iti, thus g Ha, verily. tm u Uvacha, said (ChakrAyana) n Na svit, 
not then. Ete, these, Api, even. Uehchhistah, Impure, unclean

2. (The master of elephants) said to Usasti “ I have no 
more except these, which are placed before me for eating.” 
Usasti said “ give me then some of these.’* Tie gave him 
some of those, and said “ Here is some water to drink, in 
this bag.” Usasti said “ 1 shall drink impure water,if 1 drank 
what, has already been drunk by another.” The master of 
elephants said “Are not these beans also impure, as I am 
eating of them ? ” — 73.

M a n t r a  3.

H Tr H prefer FT fUTUT sFPRT H
■̂UTRTHTU R f  W t f  w  1K1 'TTSURIPJT WT^TfR 5RT3T

* ^ r  n ^  n
*T Na, not. \  Vai, verily, srflftm q Ajfvisvam, I shall live fupj Iman, 

these (beans), sum?*. Akhadan, not eating fi^ Iti, thus, f  Ha, verily,
Uvacha, said (Chakrayana). 35PC Kimah, easily to be got, depend on my 
will now. Me, of me. iruturn Udapftnatn. the drinking of water. J|% Iti, 
thus j :  Bah. he (Chakrayana). g Ha, verily, Khaditva, having eaten
(the beans). Atiesan, the remaining, irmutr JayayAh, to his wife.

Ajaharn, gave, brought, carried nrr Sa, she. ipr Agre, before, Eva, 
even, gurgr Subhiksa, had eaten. One who has already eaten *)?* Babiifi 
va, was. qnr Tan, them. vm«pEJ Pmtigrihya, taking. pt3>ft Nidadhau, sto 
away, put away.

3 Usasti replied “ No, (these beans should, not 
considered unclean) because without eating them 1 cun not 
live ; while the drinking of (your) water (is not an absolute 
necessity and) depends on my pleasure, (for it can be ob
tained every where).” Usasti having eaten himself, brought 
the remainder to his wife. But she had already eaten 
before, therefore, she took them and^put them away.— 74,

CIIHANDOGYA-UPAKM AD. (gT
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Mantra 4.

fT f  STr?T: ^ r U s ^ T  5TU-

UTf THTUTT W U »  HUT 11 ̂  II
« i  Sail, H e  (Chakrayana). 5f H a, verily, TTST Praiah, in the m orn ing. 

fTT%fT*n Sam -jihanah, abandoning sleep and r is in g , w * *  UvScha, said my 

Vat, because. WHro Auiinsya, of food a little) of food. Bata, alas. st*r*rf% 

Labhem ahi, if  w e m ay get. sw rre  Labnem alii, we will get. njirmw* Uhatia 
maiiftm, som e wealth, rrur USja, the k in g  w t  Asau, that (in  a d istant place) 

tTsPT Yaksate, is  go in g  to offer a sacrifice. 1 shall go there, rf: Sab, he (the 

king), m  Ma, me. tjtf: Sarva ib , w ith all v r f f r f t :  A rtv ijya ih, priestly offices 

grafta VritjUa, m ay choose.

I. Usasti next morning, after leaving his bed, said to 
her “ alas ! if we could gel a little of food, then we should get 
much wealth; for that king, there, is going to offer a 
sacrifice ; he may choose me for all the priestly posts.” — 7a.

Mantra 5.

H  3- f a  r f T ^ r f ^ T -

sg  *T3T iw t t u t t t  1 i

H f  s r e f h K g ^ r a  n v. ti
ei» Tam, him  (Usasti). * ra r  Jaya, wife. 3=jp9 Uvacha, said, Ham a, 

alas. 99 Pate, O husband ! I me, these, tpr Eva, alone, ĵSHnr Kulmasab, 
beans; which you brought yesterday. 519 Iti, thus 313 Pan. those beans, 
ttnfjpu K-haditva, having eaten, ttfg Amum, that. 53 Yajfiarn, to the sacrifice.

Vitatara, which was being performed, big. tyura EyAya. went. **  I atrw, 
tliere, in that (sacrifice). UdgAtrin, Udgatrins Wtfffr t&T'TWPIlFt
Astave Stosyam anAn, who were go in g  to sing their hymns of praise in the 

stava Karma The w >rd astava als > means the place of reciting 'hymns in a 
■rifice, the orchestra. 39 Upa. near, •jqf%3rr Upavivi sa, sat down. g: Sail, 

t„ Usasti. 5 Ha. then, srefttirt Prostotarant, to the prostri priest, 39TO 

Hia, said.
5* His wife said to him “ Alas ! 0  husband ! (There 

ts nothing else in the house) but these (stale) b e a n s  (which 
you brought yesterday).” Usasti having eaten them, went 
to that big sacrifice (which was being' performed). There 
he sat down near the Udgatrins who were singing hymns in 
the Astava ceremony: and then said to the Prastotur 
priest. — 7 b,
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Mantra 6,

^T T ^F  ?3PTT JGRUUIU^TR  ̂RT 
^  rr B r r m ^ r fr f^  n ^  n

tr̂ fTPT- I i astotah, O Prastotar ! tir Ya, which. Devatfl, deity. tpriT̂
Prastavam, with the chanting of Prastfiva, or Prastflva Bhakti. aRfraur An- 

VAyatt*. related to, connected with; belongs to, namely, which is established 
tty that Prastava, which is the espe. tally invoked in that Prastfiva frm Tam, 
that (deity). 'iff Chet. it. tuRflln. Avidvan, not knowing. Prastosyasi,
tiiou shalt sing. tptf Mflrdha, head. % he. thy. ftrurrstire Vipatisyati," wtli 
fall off. iti, thus.

T>. (>It Prastotar ! if thou, without knowing the De- 
\alti invoked in tlie particular Prastava, art going to siu0 
it, thy head will fall off.— 77.

Mantra 7.

Q.d'H »̂?.IcTR5'dlMIj* I< 1 2 $ rSf-HHI ÎtU rTT %7-
II V3 II

Evam, thus, yy Eva, even, UdgatSram, to the Udgatri. ayrw
Uvficba, said. §frtt^: Udgatali, O Udgatar! yr Ya, which. ’?^tn DevatS, 
deity, zjrtfaci Udgithani, Udgitha, ^TTttrjT Anvayaua, related to, connected 
with, T̂R I;tin, that (deity). %«r Cher, if Avidvan, not knowing.

tldga>yasi, thou .-.halt sing, Mcndhfl, the head, % Te, thy. 
fr'Tiasjrfi V ipaiisyati, will fall off hi, thus.

7. O Udgatar! if thou, without knowing the Devatu 
invoked in the particular Udgltha, art going to sing it, thy 
head will fall off.— 78.

Mantra 8 .

*3T3fî  5n%frTRJfdM ST^f <M ^TT ITfa flW-s,

n q  u

ipsmt 11 {0  u
yn Evam, thus Eva, even, trfintvift Pratihat taram, to Pratihartar. 

w m  Uvacha, said, yrarh Pratihartah, O Pratihartar. ttr Ya, which, yim  
Devata, deity. nr%IU? Pratiharam, witli the chantngof Pratihara.
Anvayaua, related to, connected with, fir Tam, that (deity). s*sr Che:, if.

8 (
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AvMv&n. without knowing. jnft?H«rfiT Pratiharisva-i, thou shalt sing. 
Tfl Mordha, head ffTe, thy. Vipatisyati, will fall off.' Iti, tbu*.
^  I c, they, f  I la, verily. u*tITfTT: Samitratab, stopped, ceased performing their 
particular wot ks. i flsnim, silently. A-aftcliakriYe, sat down,
remained sitting. '

^  Pratihartar! if thou, without knowing the 
Devata, invoked in the particular Pr&tihara, art going to 
sing it, thy-.head will fall off. They indeed stopped and 
sat. down silently.— 79.
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E l e v e n t h  K h a n d a .
Mantra i .

t 'T  h w c t  ^ r t  t^ t^ h p u t -

c^rRrTTRfT ^T^PITT ^irf fTTTH =R ¥JTT^rT 3T

piR T T ^~T : T^r-fTT T TT ^ fp f^ P T T -

sr ^ r f ^ f t i r r  u \ w
=«I7T Atha, then; (when they all remained silent), g Ha, indeed. tfsT*? 

Enam, him (to ChAkrAyana). tjswra: YajamAnah, the sacrificer (the king). 
3*T«r UvAcha, said, Bhagavantam, worthy; respected sir; deserv
respect. >  Vai, verily. Aham, I (the king) Rftlftqrfar Vividisftni, I*wish
to know ; (what is your name and whose son you are). $f?r Iti, thus. 
tyfiil Usastih asini, 1 am (by name) Ufasti. watratSP ChAkrAyanah iti, (also 
called) ChAkrAyana; (1 am) son of ChakrAyana. ? 3?r=sr Ha uvAcha, indeed; 
sa+d. tj: Sah, he (the king). $ Ha, indeed. 3*r<r UvAcha, said. wn«t 
Bhagavantam, (to you) sir. % Vai, alone. Aham, 1 yfa: Ebliih, for
these. Sarvaik, for al 5grf%3?t! Arttvijyaih, the priestly office'. tj%grqr
Paryaigisam, 1 had searched. (1 had made up my mind to choose you, 
sir, for all sacrificial offices). Why then have you chosen these BrAbmans 
for these offices ? To this he replies. *m?T Bhagavatah, of your coming, 
Sir. If Vai, indeed. WSS Aham, I. tsrftea: AvittyA, not finding you ; not 
knowing that you, Sir, are coming. =spttH; AnyAn, others, as PrastotAr, etc. 
STjfg Avrisi, 1 have appointed, wrn^ BhagavAn, you Sir. $ lu, but. 
tp Eva, only. 'H Me. by me. YY Sarvaih, for all. Artijyaih, priestly
duties or posts. 1 (elect.)

1. Then the Sacrifice! said to him “ I desire to know 
who yon are, Sir.” He replied, “ I am Usasti, the son o 
Ohakrayana. The King said, “ I had made up my mind, S ; 
to appoint you alone to all these priestly offices; but 
having found you, I have appointed others (priests) to + 
offices. (But now that l have found you) Sir ! i * elect 
for all these priestly offices.” — 80.

M a n t r a  a. ^  _

a fr s r e  tc^dif T T T -fT *^

^ n f T c f  rPTTrT f  T T R  II H II
w r TathA, all right; very well {fit Iti, thus. Usasti thought, " 11 1 accep. 

all these offices, l shill be guilty of disappointing these already elected priests,
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ii i rcfu-e, 1 go back empty-handed.”  So he accepted saying, “ tathastu " —“ Let 
it be so "—but lie made a condition. =3?r Aiha, but. aft Tar hi, then. Etc, 
these (whom thou bast already elected), tj* Eva, indeed. bamatis-
r!$tah, given my permission. StuvantAm, let them sing. Let them chant,
but under my direction YAvat, as much as. %»*(. Tebhyab, to them ; to
these Prastotri, etc. Dhanam, wealth, ijipai: DadyAh, you will give.
Iavat, so much, jpt Mama, to me. DadyAlj, you must give That is, give
me as much wealth as you will give to ah these collectively. lti, thus. 
fTtir Tatha, well; accepted. jrW Li, thus, f  Ha, indeed. It shows that the 
King was pleased. It is a particle of expressing satisfaction ; at not offending 
any one. itmsrr YajamAnah, die sacrifice!'. ytTHT tJvacha, said.

2. “ Very well,” said Usasti. “ (These should not, how
ever, be sent away) but let them ■ indeed sing the sacred 
hymns under my direction. And (promise that you) pay me 
as much wealth as you give to all these (collectively.)” The 
Sacrificer said, “ Let it be so.”— 81.

M antra  3.

*rr %ftrfcr n  ̂ 11
W  Atha, now (after this dialogue between CbAkrAyatja and the King bad 

ccme to an end.) % Ha, indeed. Enani, to him (ChAkrAyana.) gfffniT Pras-
tota, the prostotri priest, trrerbr? UpasasAda, approached respectfully (as a dis
ciple approaches the master.) jRffr?T£ Prastotar, O ProstoiA. aar gasrr Ya devat.i, 
what Deity PrastAvam, to the prastAva. tĝ rntrrr AnvAyatta, related rfjv
fAm, her. ^fr Chet, if AvidvAn. not knowing, trwjrwu Pi'ostosyasi, thou
shaff sing t-ruf Mfirdha, the head. ?t Te, your. Vipatisyati, will fall
off. Li, thus. *rr M.i, to me. vr*m  ̂ Bhagavao, you, Sir. Avochat,
said. siHt«TT KatamA, which, ?tr Sa, that. ?a?fT Devata, deity. lti, thus

8 . Theu the Prastotri priest approached him respect- 
ly, and said, “ Sir, you said to me, ‘ 0  Prastotar ! if not 
living the deity related to Prastava, thou shalt sing him, 

thy head will fall off,-—which is that Devata?” — 8 2 .
Mantra 3--(continued).

srrcr rfo f  f*rrft LRrftr sm-
sFcrrarr̂ njrfT

ft rr ftrft ti 311
11
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PrAnalj, Breath. Visiju called the Great Breath or Prana, and 
7 n Chief Prftna. yf% Iti, thus. y Ha, verily. ■j?rr'sr UvAcha, said. 

Ŵ mlr Snrvani, all. 5 Ha, indeed. % Vai, verily. ?»nT% ImAni, these. 
Bluttam, creatures, srnfrf PrAnam, Breath, Vistju. -j<r Eva, alone.
Abhisamviii,inti, merge into, at the time of pralaya. srntrrr PrAnam, the Great 
Breath segfisnsfr Abhyujjihate, rise out of, emerge out of, come out of this 
Pr.tna at the Dawn of Creation. m  Sa. that, w r  Esa, alone. %»ptr DevatA, 
deity. irerH* PrastAvam, to prastiva, the act of creation. Literally, it means 
creation. AnvAyattA, related to, connected with, belonging to.
Tam, her. ^  Chet, if. wftfW, AvidvAn, not knowing. strrrw Prastosyah, 
thou hadst sung praises. Jjvff MfirdhA, head. % Te, thy. Vyapatis-
yat, would have fallen off. ^  TathA, thus. TrW*t Uktasya, of the saying. 
*m Mayft, by me. Hi, thus.

3. Chukraynna said (Visnu, the Great Breath, resid
ing in the) Chief Prana is the deity of Creation. Verily 
all these creatures merge into Prana (at pralaya), and they 
come out of Him (at creation). He alone is the deity 
belonging to creation (prastava). Had’st thou sung without 
knowing this Lord, thy head would have fallen off, by my 
saying (by my warning).— 83.

Note. (That is, if in .spite of my warning, thou had’st chanted the prastava, without 
knowing who is the true God of Creation, thy head surely would have fallen off, i. r„ thou 
wnuldat have been humiliated.)

Mantra 4.

f e u r  g t  f u r r ^ m  s  11

Atha, then, g Ha, verily. ipra Enam, to hint ChakrAyapa. aynptT 
Udgata, the Udgatri priest. UpasnsAda, approached respectfully.
SfffPU; Udgatar, Oh Udgata. ?jt *=rrfT YA Devafa, what deity, Udgfthar
with Udgitha. AnvAyattA, related, connected. r̂*r Tam, her.
Chet, if. vnftq. Avidvan, without knowing. UdgAsyasi, thou «
sing, tjvjf Miudha, head ?f Te, your, Vipatisyati, will fall off. ,
Iti, thus. «?r MA, to me. BhagavAn, you, pespected Sir. ssrlmw
Avochat, said, ftpprr KatamA, which, *jr Sa, that, Devat.1, Deiiy. *tw
Iti, thus. Adityah, the sun TheLotd Visnu in the Sun. ift It», thus.
5 Ha, verily 3̂ T̂ r UvAcha, saidJtChAkrAyana).

1 . Then the Udgatri priest approached him respect
fully and said, "  Sir, you said to me, ‘ O U dgatri! if not 
knowing the deity related to Udgitham thou shalt sing him,
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^tKyHiead will fall off!' which is that Devata?” He said the 
Sim. -81.

Mantra 4.—(continued.)

m f f t i T  ^  w * i  n r q f a i

$<TT W H t ^ V r t W 'T F n T T  rTT ^ g f a gT g g 'W -q l ^

z w f t r v z r z i f c z w  m f a  11 s  11
twfr8tSarv.ini, all jf 11a, indeed. % Vai, verily. ?tth Im.lni, these. 

fftlrfR Bhotftiii, creatures, all singing creatures. ĝrfeaiR Adityam, the sun, 
the Visnu in the sun. 3%: Uchchaih, on the high, being the Best, the Highest. 
0 ^ Santana, being. nra^T Gayanti, sing. jr Sft, she r n  Eyi, this IjRRr 
Devata. the deity. trpffa*r Udgitham Anvayatt.l, related to or conncct-

i with Udgttlia. are l am, her. art Chet, if. ajfttnn Avidvan, not knot ng.
Udgasyah, thou had'st sung, ga) Mfirdha, head, if Tc, thy rtrjiawre 

Vyapatisyat, wi.uld have fallen off. fttr I'atha, thus. Uktasya, i.f the
saying, of the warning, rut Maya, by me. ^  Iti, thus.

4. Chakrayana said (Visnu residing in the sun is 
the deity of Udgitha.) Verily all these singing creatures 
chant His praises, because He is the Best and the Highest.
He alone is the deity belonging to Udgitha.- Had’st thou 
sung without knowing this Lord, thy head would have 
fallen oil as 1 had warned thee.— 85.

Mantra 5.

s r e  s r f N * r r  s j f t f i r -

V F W T W T  rTT JJHT H  f r r f V - ’u f r f a

h t  m  n *  u
?TV Atha, then, g Ha, verily, aaS Enam, to him, CbakrAyana. qinfrtt 

atiharta, the Pratihartp priest, arrerat? UpasasAda, approached respectfully.
Pralihartar, Oh Pratihart4. rt ttrt Va, Devata, what deity.

hdram. RR’tnrrTT Anvayatta, connected with (Pratihara.) ajar Tam, her.
H Chet, if. wfttrrf Avidvan, without knowing. srfRgftsa# Pratiharisyasi, 

thou shall sing. ijV? Mtlrdha, head, ff Te, your Vipatisyati, will
fall off. tjfa Iti, thus, rt Ma. to me. Rittrer Bhr.gsvaii, you, respected Sir, 
srVTRff Avochat, said. arear Kataroa, which, rt Sa, that. Vtrt Devata, deity

5 Then the Pratihartri approached him respectfully 
nd said, “ Sir, you said tome, ‘ 0  Fratiliarta. if not knowing 

die deity related to Pratihara, thou shalt sing him, then 
Hy head will fall off,’—-which is that Devata?” —8 8 ,

1
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Mantra  5 . (continued.)

^ rv T frr frr  f f a r a r  f  t t

^ ? r r  v f o ^ r w d H i H T  err 

^ f r  ^  s ^ r % w r P T r ^ ^

cT’j f t r F ;^  n ^ r  n v  n
nrsRt?^: W *r. II ?? ll

ĴTITH Annam, the food, Lord Visnu dwelling in food fftr Iti, thus. ?  Ha, 
verily. UvAcha, he said. U lW  SarvSni, all ?  Ha. indeed % Vat.
verily. fWH lmSui these. g 5n3  HhQtftni, creatures ^srn Annarn^foed 
trfns’ .HnnrfH FratiharamanAni, eating, maintaining themselves upon. jfrtRf Jt- 
vanti, live, m  Sa, she. tf̂ T Esa, this '^fff OevatA, the deity, qpiwq SMWti 
Ftatiharam Auvayatta, related to or connected with Fratihara. ar? 1 am, her.

Chet, if. rnTtut AvidvAn, not knowing. snsnrfrsJP Pratyah.irisyah, Thou 
hadst sung, jjyjf Mardha, head. % I‘fe, thy. -w k 'a ff Vyapatisyat, would liave 
fallen off. ?rm Tatha, thus. Uktasya, of the saying, of the warning.
*i«tT Maya, by me. lti, thus.

5. He said (Visnu residing in the) food (is the deity 
of Pratihara). Verily all these creatures eat food, and live 
thereby (because Visnu dwells in food and thus maintains 
them). He alone is the deity belonging to Pratihara. Hadst 
thou sung without knowing this Lord, thy head would have 
fallen off, as 1 had warned thee.— 87.

MADHVA’S COMMENTARY.
Prastava is so called because all creatures are born (Praruyante) 

from Viijnii. Therefore Visjnn dwelling in prana is; the deity of PrastAva; 
because the word Prastava means the act of creating or creator-skip 
Yisrm is the real Udgftha, because residing in the sun, He always enje 
or accepts all the songs of singing creatures, (whether men, angels, or 
mftls,) therefore, He is the'Lord of Song. All music, made before k'. 
ete., though heard by the kings, and sung by ignorant musicians, is reall. 
enjoyed by the Lord Vitjnu, and any reward given to those* musicians by, 
their audiences is really given by Visnu (who moves their heart to give 
such reward.) That Purusottama (Highest Person) alone is, therefore, the 
Lord of Udgitha All creatures are nourished and kept living by Lord 
Visnu in the form of food or dwelling in food ; therefore, He is called ti 
I/>rd of Pratihara, because the word Partih&ra means “  to eat.’ ’ Tire words 
“ Uchchaih Sautam’ ’ (in mantra 4 p. 8$) mean the Best j being the bast.
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T w e lfth  K iian d a .

M a n t h a  i .

W Z T rl: 9TT=r T O  T F W T  TT *U *H :

F T r ^ r r g T ^ F j T  ? r * il  a it  ^ -h ^ i  -,:t r

* r  n̂r f f r r  n ^ n
^  Atlia, now ; this word indicates that a new topic has commenced 

^  Atab, therefore; because there is necessity, -fiauvah. Breath-related
01 revealed ; canine ; the Udgitha revealed by Vftyu called fSvan, the Breath 
or the Great Mover in space. Tfiflkf: Udglthah, the sacred song called the 
Udgitha. Now then is mentioned the Udgitha revealed by VAyu. ipf 1 ad, 
then; at one time. g Ha, verily, utr; Bakah, a person named Baka. 
DAlbhyah, the son of Dalbhya. istrj: GlAvab, nick-named GlAvah, because he 
remained silent like a glAvah, even when addressed. This name was given to 
him by his adoptive mother Mitra ttt Va, or. fora: Maitrcyah, adopted by 
Mitra as her son. l ire force of Va is to indicate that both these names apply 
to one and the same person, rttvstTSR. SvAdhyAyam, for the sake of study ; 
(religious recitation of the Vedas it; a retired spot), 3f 3rrn UdvavrAja, went 
out. The word Ha is to be construed with this verb. Or the word lad  may 
be construed with the next sentence (**•) (Tad then). tf& Taamai, to him 
(to Baka). trrr i$vA, Bicath, literally,'a dog, a hound, a great-breathing or 
swift-moving nr panting one. The great in power, the 'strong in breath 
(Sec Note). s5vcti»b, white, holy. tu^PST I’radur, manifest ; Babhuva,
became. In order to show favour to Baka and to other Deval&s, the holy 
V A yu ,  assuming a materialised form, became manifest. *3 Tam. hun, namely, 
Vflyu thus materialised. Anye, others. ^ns'. sfvanab, the breathing cries,

■e panting ones ; the strong ones, literally, breathing ones (Devas in the form 
heath.) 3rfu%m Upa-sametya, having approached, y.’j: Uehuh, caid. I he 

s said to the the Holy Breath, B a ka  also sai l to him. v m  Anuam, food, 
.at Which is good, it; Nab, for us ; for our sake, BhagavSn, O Lord.

Wf*tT Agayatu, sing, 1. e , teach to us the worship of God, through the singing 
of Udgitha. t m w  AfSanayAma, that wc may eat (we are anxious to learn). 
% Vai, veiily. rRr 11i thus

1 . Now, therefore, we shall describe the Udgitha of 
n reath. Baka Dalbhya called also Maitreya, the Silent, went 
but (to a retired spot), for the sake of study. Then to him 
there appeared the Holy Vayu (in a materialised form.)



Approaching him (Vayu) the other Breaths (as well as
Oalbhya) said “ () Lord ! sing for ns food ( i .e . ,  teach us how
to pray to (rod, through Udgitha,) so that we may eat;
(we are verily anxious to learn it )— 88 .

*
Mantra 2.

II R II

rnq I an, to them (to the smaller Breaths and to Dalbliya). % Ha, indeed. 
JirT Uvftcha, said, fy I ha, here. Eva, even: to this very place. qj Ma,
to me nrrar Prfltar, in the morning. Upa-sam-iyata, coine, ap
proach, come together. ffif Iti, thus. ?*£ Tad, then, f  Ha, verily. 
link ah IMIbhyah, Baka the son of DAlbhya. *pc*: Glavah vA Maitreyah,
ot Maitreya the Silent. Ufa irm rm n  Prati-pAluyAm-chAkm a, waited. •• Ha*' 
should he construed with this word.

2. Vayu said to them “ come to me to-morrow morn
ing, at this very spot.” Then Buka, the son of Balbhya, 
called also Maitreyah, the Silent, waited for him there.-—89.

M antra  2.— (continued.)

^ r T i m  || ^ „

ft I e, they (the Breaths and Dalbhys), ? Ha, verily. ?prr Yatha, as. 
trq Eva, even. Idam. this (appointment), BaliispavamAnena,
with BahispavamAna hymns. ^puprpnr StnsyamAnAh, being praised; those 
who are praised SamrabdhAh, quickly, Sarpanli, glide along;
move. fPf Ui, thus, ti* Evam, thus ; so. ^ ^ 5 :  Asasripuh, moved along 
crept along, i. e., each sat in his appointed place ; quietly, calmly and quick! 
close to cacli other, without making noise, as if their mouths were shut, r 
each held the tail of the other in his mouth. When they had thus appro? 
him, with due respect, Vayu taught them the prayer. Being thus taugnt 
Vflyu, those Devas, in the from of Breaths, sitting down, began to praise the 
Lord dwelling in Vayu, after uttering the syllable “ liiu,”  Te, ha, they 
then, trstrftvu Sain-upa-visya, sitting together, ft Hid, the word Hi& w :  
Chakruh. uttered, made the sound.

2. Just us (priests) going to sing Bah is pa va m ana sit 
close to each other, gliding noiselessly, (so these Breaths 
sat down quietly, (round the white Breath.) (Then Vayu

v v i / f / ' ,  chhAndogya-upanisad. ,
N a v y'S- M  4
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taught them the secret prayer). They then thus being 
seated, made the sound bin, (and thus recited the prayer 
as taught to them).— 90.

Mantra 2.—(continued.)

^  s n r r r f o :  * r fo ? r r ^

s § r f ^ f T ^ f T ^ v r r ^ 3 S ? n ^ r  11 r  ii

anr̂ snr: 11 \r ii
=*fr*H Ora, O full of all qualities ! O V.Tyu ! O Lord dwelling in Vayu !

W3T» Adatna, may wc eat (food), ^ ih Ou>, Q Lord ! fo*pr Pibama, may we 
drink ! sffcj Om, O Lord Devah, Omniscient ! ?$nr; Varuna, adorable ! 
trsfrrfa: Prajapatih, protector of creatures ! Frewr Sawii.1, creator ! ?mn Annain, 
food, r j  Ilia, here. vrge* Aliarat, may he bring. =gsm Annap.ve, O ‘Lord 
■f food ! (O Vayu and O Visnu residing in Vayu) sjjpt Ar.nam, food, fg 
'm, here ; forour sake. UT ST T O  Aliara Ahara, bring, bring ; Om, Om.
‘ Iti, the repetition of ahara shows die end of teaching. The word !ti shows 

end of verbal teaching.
2, 0  Om ! (Vayu and God full of auspicious attri-

tes!) may wo eat food, Om may we drink water. Om, 
nay the Omniscient, the Adorable, the Protector of all 

attires, the Creator of all, give us our daily food. O 
d of food ! give us food. 0  Lord ! Give us food. -91.

M ADHVA’S COM M ENT A R Y.
lu the former part, it iraa mentioned that the worshipper of Vdgitha is not . onto 

sted by sin. In this part, it will lie stated that such a worshipper possesses the 
er of obtaining food, by his magical singing, and devout meditation cm the Lord;

1 this the Srnti describes in the form of a story. DAIbhya’s son was called Baka, ho 
as adopted hy a lady called Mitra as her son ; lienee ho had two names ; one was 
■t»hr* Baka. another was Maitreya, the adopted son of Mltrtt. He was nicknamed 

er Glava. because even when called on urgent occasions he would remain stupidly 
ngand not replying quickly, as if he was an idiot.
Dalbhya’s son Baka was adopted for the sake o{ progeny by Mitra 
hen she called him, he remained silent like Glava, therefore, he 
.ed by her Glava and got the nick-name Glava. So, lie has both 

.fations namely Dalbhya Baka and .Maitreya Glava;.
The word V i in the fcruti indicates this fact. The word Sauva does not mean 

~ras revealed to or seen by the 6 vans ; but it means the Mantras which Viyu as- 
o. ing the form of a Bran (a Breathing One) uttered in order to teach Baka and other 

'As.
The Sauv a Tdgiil n is that which has been revealed by Vayu 

assuming the form of a bran ; for the sake of showing favour to Baka



and to Uu.lra and other Devas, who also had assumed the forms of fJvans 
on that occasion.

When Vitya was asked by tho other Breaths, to sing the Udgitha for them, he told 
them “ come to me hero to-morrow morning.” Why did he ask them to  come in the morn 
ing, and why did ho not recite tho Udgitha then and there? The Commentater answers 
this by saying that morning is tho proper time for reciting Udgitha :

The Lord Keilava, worshipped in the morning o f the full moon 
with fcsauva Udgitha, awards all desired fruits to his worshipper, said 

M&ruta.
The feruti, says the Svmts, moved along and having sat down they began to pronounce 

Hiiig Om ad.fma Om PlbAina, etc. This would show that tho Breaths knew the Miintr; 
from before and were not taught by Vayti. This notion is wrong; for if they knew 
the Mantra of themselves, what was tho necessity of mentioning that tho Holy Breath 
appeared first. This Holy Breath was Vhy Moreover this Holy Breath returned 
the next morning also. li the small Breaths know the Udgitha, there was no necessity 
for tin- big white Breath to conic with them the nest morning. Therefore, the Comment a
tor s a y s ,

The Devat'is obtained all their desired objects when they a lto
uttering Hift recited the Mantra “ Om Adamu, etc.” taught to thorn t
Vityu and addressed to Vismi dwelling within Vayu.

“ The words addressed to Visnn ” show that the four terms Deva, Vanina, Prajit 
Havita, are names of Vis mi in this passage; though in other places they may have diffei 
meanings. Consequently these four terms have also a secondary meaning, name 
they are names of Vdyu also, because Vl?nu dwells in Vayu. The Commentator show 
why Vijnu and Vayu are called by tho names of Dova, Varuna, PrajilpaU, Savita

Viijiiu and V;lyu are both called Devas, because one is absoli 
all-knowing; wldle the other is relatively all-knowing.

Thoro is no third all knowing being. Tho i/div means ‘ to go and ail roots me 
ing ‘ to go,' denote also ‘ to kn ow '; therefore Deva coming from tho root yltiv  mea 
‘ knowing’ or ‘ omniscient.' Yisnu’s omniscience embraces tho knowledge of liinisi 
and of others intuitively. The omniscience of Vayu iij dependent on reflection.

Both are called Vanina because both are Yaraniya or adorable; 
both are called Savita because both are creators, one who brings fort1 
everything (prasiiti); both are called Prajaptiti or Ikird of creator' 
because both are Lords of creatures; one the Highest and the c 
subordinate to Him.

Vote. Tho word Svan is generally translated as ‘ a Dog’ or ‘ a Hound.' Th 
ing, however, is not appropriate here. Madhva, of course, has not fallen into tii 
error as his predecessors. He rightly explains that Vdyu appeared In tho shape 
h:v.m, but he duos not explain the word r van. It is, however, an old name, of V&yu. 
tilo ttig Veda, I. 181. IS., Sayana explains the word Nvauam by Vayu. He “ays “ t 
which moves or hreathes, or pants (Kvasantam) in space or in sky is called hvr 
arid it is a name of Vayu." In another place (I. 179. i) he explains (he word (Svnsau 
b y ‘ all powerful.' ‘ strong in breath. Thus this word here may Ire translated “ t 
Great Breathing One”  ; ‘ the Great Breath,'or simply Vayu. The duty, of these Great

CBHANDOGYA-UPA N ISA  D. \£̂J |
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moving Ones in space, was that of an envoy or messenger between God and men. The 
highest messenger is, of coarse, the Chief PrAna. Subordinate to him are other messen
gers, nil belonging to the (treat White bodge n, d, therefore, called the White Messenger.
I would, therefore, translate this word as “ angel," who has a similar function of being 
an envoy or messenger in theologies of other oreeds. Perhaps a more literal translation 
would Ire ‘ the White Strong One ‘ ; ‘ the white breathing One.' But to translate it as 
a white dog ' or ‘ a white hound ’ would be against the spirit of tho whole Upauisad. I 

have, therefore, ventured to introduce this meaning in the text. The Chief PrAna, sur
rounded by his subordinate Pranas, is tho principal topic of this Udgitha Vidyft in this 
Upauisad. Therefore there is nothing out of the way in the story that "the Great Prana 
materialised as a white angel surrounded by other angels, in order to instruct P,aka. 
This materialisation is not a unique thing. It is often mentioned in other 0pani.satis also. 
Thus Brahman himself materialises as a Yaksa in Kona Upauisad. See also NiruJrta III. 
1 8 , where Bvan is derived from tho root &va ‘ to breathe ' ;  or Sav “ to move, “ to run." 
The TlnAdi I. 158 derives it from Svi1 to prosper,' 1 to grow.’
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FIRST AD H YAYA .

T h ir t e e n t h  K h a n d a .

Man tr a  i .

m  “4 R  s f N f t  t r e ^ r t r  f : * m -

^ t t  ^ r A w d s f N t r ^ R :  11 v j»

Ayam, this (earth). ^  Viva, verily. #$;: Lokah, world. TTrSt̂vTC* 
Ha(v)ukarah, the great temple, literally* where invocations are made. ?TT® 
Va.vuh, Vayu. ?r Ha(y)ikarah, called the wonderful, whose comings and 
goings are mysterious. Oi the Giver of Joys. Chandramah, the moon.
3f8R?n: Athakarah, called the reflected light, the subsequent, ttnw Atm a, 
God, the Inner Ruler. lhakarah, the ever-here, the ever-present,
the near to all WM: Aguih, fire. tkarah. the burning one.

1. Verily this earth is the great temple for invoking the Lor i, 
where V&yu is the mysterious (giver of joys and) musician ; moon the great 
light-giver, the self is the Presence on the altar, lire is the incense.

Or
1 . This world verily is called Hau, because it is the, 

place of invocation, Vayu is called Hayi the mysterious 
mover and giver of joys, the moon is called A th a; the 
reflected light, the subsequent, the Supreme Self is called 
lha the Ever-present, the Great Here, and Agni is called I 
the incense.— 92.

Mantra 2 .

3 ^ n fr ftrpr

s r s m ^ r t ^ n r ?  s rn u ; ^ r f s ^ t h t  11 ^  n

Adityab, the sun. 5y?m: Ukarah, called UkAra because he is bun. 
jng and heating. Nihavah, India, much invoked. crstTtt Ekarah, is called
E, because he comes (eti) to all when invoked. Vdve Devah, the all
gods. AuhoyikAi ah, is called Auhoyi summoned or called (huyante)
in Visuu called IJ *Au, loc. Sing of 3) in the state of Mukti. When released all 
Devas ate summoned or caileh before the presence of the God. ErsfnrfrT 
Prajapatih, the Lord of creatures, Brahma. ff5RW Hiukarah, called Hn'i; the wor 
Hii'i means any certain and definite knowledge. srrUT PrSriah, the Great Breath 

Svarah, is called Svara because this Prana dwelling in human bodies causes
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the Jlva to take delight in Sva or Visnu (Sva, Visnu and, Ra u  to take delight). 
3iT5f Annarn, food, goodess Sarasavatl. the presiding deity ot food wj *jr Yayi, 
Sarasvati called Yaya because Vavu is called Yayi because of his constant 
motion; Sarsavatf, the wife of Vfiyu because she always accompanies him. 
Vttyu called YAyi and food is called Yaya; because rt is led bv Fratja, the great 
guide, Vak, speech, voice, fjri, the goddess of all speech, feu? Viraf. 
highly resplendent.

2. The Sun is the great heat-giver in this temple. Tndra is the 
messenger; all Mukta -Jivas form the congregation assembled in the L ord ; 
Brahma himself is the teacher on the pulpit; the Great Breath is the 
musician. Sarsavati is the accompaniment, and Sri herself the great light.

2. The Sua is called IT because he gives heat; Indra 
is called E because he comes whenever invoked, the Vis- 
vedevas are called Aulxoyi, because they are gathered in 
Visnu when released; Prajapati or Brahma is called Hih be
cause he possesses definite knowledge, Prana in human 
beings is called Svara because he causes the delight 
of souls in the Lord; the food is called Yaya because it is 
led to all parts of the body by Prana (or Sarsavati if called 
Yaya, because she always accompanies Vayu)and Sri is called 
Viraj, the most resplendent.— 93.

Mantra 3.

^  f f r r  n ^  n
srat^n: *$*?*•. n ^  h 
ifar spins 11 * 11

Aniruktah, Undefined, the inexpressable, he who cannot be fully 
defined. Trayodasah, thirteenth.’ Stobhah, Stobha. Sancha-
rah, all-mover, all-pervading, going everywhere. tp$ro Hunkarah, called 
Hufi: Madhva reads it as Hup, he who protects (pa) all when invoked or entreated 
(hu). 1 Dugdhe, the rest of the Mantra is the same as Mantra 7 of 3rd Khanda
WfPES Etara, this. Evam, thus crOTf Samnam, of the Samans. TTT%g»P| 

paniasadam, the secret meaning, the secret Doctrine.

3. The undefineable, the thirteenth Stobha is the alh 
pervading Lord Narayana called Hup, He who protects all
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who pray to Him. The Lord gives him (Release) which is 
the reward of knowledge. He becomes wealthy and healthy 
who knows thus the secret meaning of these thirteen Sam a 
syllables. Yea who knows the secret meaning.— 94.

MADHYA’S COMMENTARY.
The meditation on a portion of the Sama Veda was enjoined before. The Sruti now 

teaches the meditation on Hau, etc. In this 13th Chapter in the text, the words Hau, Hai,
Iha, etc., are ao placed that they apparently look like the names of earth, air, moon, oto , 
because they are in apposition to those words.

The Commentator sets aside this superficial interpretation and shows that these aro 
epithets and not synonyms. He says this earth is called “ Hau " because on it invocations
(buyate) are made to Devas, A e.---------- the place of invocations. The stobha called “ Hau”
also is hereby explained. Because “ H&u” is uttered herein, it is called “ HSu-Kura. ”
All the thirteen stobha syllables of the Sima singing are spiritualised here.

Because Agnihotrae, Ac., are invoked (performed) herein, hence this 
world is called H&vu Kara.

The air is called Hayi-Kara, because it comes as a surprise (lift- 
wonder, surprise) or because it gives pleasure, for /h i means “  to please ” 
also.

The particle Hi is a word of exclamation, of wonder—Ha ! Oh, etc., Since wind comes 
no one knows whence and goes away no on® knows where, it is called Hayikdra. Tins is 
one meaning. Another interpretation is that theyhTmeans “ to gratify, “ to please” also.

Since it gives pleasure and gratification the ah- is called HAyikara.
This uioon is called Atha, which means “ now, ” and is a word denoting immediate se

quence, Since the light of the moon follows immediately after that of the sun, and is its 
reflection, the moon is called Atha or the subsequent.

The word Atha means sequence, and therefore the moon is called 
Atha. because its illumination (light) comes after that of the sun (or because
it shines after the sun by borrowed light).

Or though the moon and the sun are both similar, inasmuch as both give light, yet 
the moon was created after the sun, hence moon is called the subsequent.

The Lord Vitjrm is always called “ Here,”  because—He is near 
every one. The fire is called ‘ i ’ because it is kindled (indhana-kindlei 
The sun is called u-kftm, because it heats or is a heated mass f/Sf», to hi 
to burn).

The word Nihava is a name of Tndra, because he is constantly (m) 
invoked (hva), the “ much invoked.

Because he is constantly invoked therefore, India is called Nihava. 
Nihava is called ekftra because he comes (eti) to (all-sacrifices when s.
invoked). All Devas are called AuhoyiMra.

Because in the word called 17, which is the name of Viqnu, all Devas arc summon, 
(collected together) in the Mate of Mnkfi, therefore all devas in their colloetivo form arc 
called Auhoyins, meaning collected in the U. An is the locative singular of V.



Vi^iju is called TT because he is the most high (U-Uchclia), because 
all Devas iu the state of Mtikti are called or summoned (Huyantei in this 
IT (Au) therefore they are called Atihoyinas; therefore, this is the name of 
Viilve Devas.

The Commentator next explains the sentence l’ raj&pati is Hinkara.
The syllable Hi means “ certainty and this certainty comes frotn 

knowledge always. Therefore Brahma is called H ifi: hi meaning
“ certainty”  and the nasal sound “ fig ”  means knowledge. Hi fig meaning 

* “ certain knowledge ”  and it is the name of Brahma.
The Vayu as breath in the human body is called Svara. This word 

Svara means literally he who causes the soul (Jiva to take delight (ra) in 
Visnu called Sva.

The Commentator next explains the sentonoo llie fond is yftya.
This sliows that Vayu has two forms, in its cosmic form it is called 

'ayi, in its physiological form it is called Svara. V&yu is called Vayi 
because it is constantly moving. She who is the constant companion and 
follower of Yayi is called YayA; and this is the name o f Sarsavatl, the wife 
of Vayu. She verily is said to be the presiding deity of food ; therefore the 
rfruti says “  the food is YayA. ” Another meaning of this text is, the 
food is called Y&ya because it is conducted or led by Prana to all parts of 
the body.

Tbc Coni men tutor next explains the sentence the speech is Virlj.
f>ri is called Viraj because she is the most (vi) resplendent (Raj) 

o b je c t ; as she is essence of all speech.
( The Commentator next explains the sentence wideflnable is the thirteenth Slobhs, 

vis., the indefinite syllable “ Imp. ’ )
The undefined is the all-pervuding N&riiyana alone, and because 

when invoked, He alone protects all, He is called Hupkara; because 
when called dm ) He protects (pa.) This is the name of Jan&rdana Hart 

called the undefined, because He is inexpressible (not fully expressed)
•s the Supreme Person. This is in the Ma.hat.mya.

The word Saficltara means that which moves completely the full 
,n e r . This also is the name of God.

Note- Though God was mentioned before also as ilia (Hero) and he is mentioned 
again in this place also; there is no repetition here. The God mentioned before as lhx 
referred to the Ksetrajtiaor the Inner Ruler of all, the God within every human being; 
while the God mentioned now is in His All-pervading aspect and therefore the Com men- 

‘or has used the word Vyripta,
This Khaniia may be explained as an allegory—the whole world being a vast temple,
ing God and it is so translated in small type. This is merely a suggestion lor the 

, jsideration of our readers.

\U || J-j 7 ALUYAYA, XT 11 KflANVA, 3, V ST.
.........  ...—  - ■ -................  ..............................................-  —  - *



| D |  < S L

SECOND ADH YAYA.

F i r s t  K h a n d a .

M a n t r a  i .

^ 5  * rr?r

S R H T f  r f ^ Y R f r r  II \ U
<arq[Om, Om. 513*3*3 Samastasya, of the Entire : of the Full. tSSJ Khalu, 

verily. «ra: SAmnah, of Sama, of Hari (established by Santa): of Visnu 
called Sama the Same ; the Harmonious, UTTCR LIpasanam, adoration: medi
tation. HT'J Sadhu, (is) proper ; good, 33; Yat, which, 533J Khalu, " ’.deed 
itmSadhu, proper, good. 33 Tat, that. 3T3 Sama, is Sama ; name of Visn 
(Hari). ?(h Iti. thus. 5gTT̂ !% Achaksate, call (the learned, the wise). \ 
Yat, which. =5rartJ Asadhu (is) improper, not good 33 I at, that. W  AsfttOf 
not Sanaa (they say) : discordant, Iti, thus.

1 . The meditation on the Full and the Harmonious 
is good. “ Verily that which is Hood (Sadhu) is also
Harmonious ” ------- say the wise— “ what is evil, is indeed
discordant.” — 95.

M a n t r a  2.

r l i  1 J| 1 1 1  *  N
^  Tat, in that, in that (matter o f the Harmonious and the Good being 

identical). 351 Uta, even, indeed. Api, even, also, atrg: Ahuh, say (other 
wise men). 3tST Samoa, with Saman. tpi? Enam, Him, the Lord Vispu. 3Tmrw 
Upagat, went, approached. 5m Iti, thus. Hj^rr Sadhuna, well; becomingly 
tpp* Enam, Him. 33f*nf Upagat, went, approached. ff3 hi, this, tpsr Ev 
indeed. 33 Tat, that. * rf: Ahuh, say (the wise). sTHTStr Asamna, Will 
Sama, discordantly. f3»I.Enam, Him. 3TPTT* Upflgat, went, approached 
Iti, thus. 3ranj3T Asadhuna, without well ; badly, unbecomingly. ^3 Eu. 
Him. Upag.it, went, approached. $f3 Iti, thus, ir-i Eva, indeed ; even.
^ T a t , that. sag: Ahuh, say (the wise).

2. The wise say  also regarding this :— “  When (the 
mantra) says he a p p ro a ch ed  (sa n g  the L o r d )  h a r m o n io u s ly  

it means indeed that he approached (sang) Him becoming 
when it says, he a p p ro a ch ed  R im  d isc o r d a n tly , it mean 
that he approached Him unbecomingly.” — 96.
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>
Mantra 3.

^m r^TT^: hto ht ^ r f  r̂̂ frT *rnj\5> ^
rT^TfTRFRT rT?T|:U^ II

<*|T{ Atha, now, another illustration of the synonymous use of Sama and 
Sadhu is given, 3rT Uta, and 3fiq Api, also, srrg: Ahuh, they say ; the wise 
say. *rm Sama, Harmonious, ?r. Nah. unto us. <̂r Bata, truly, Iti, thus.
*pjr Yat, because (the meaning of the word Sama ’ is). tTPJ Sadhu, good, 
v t ^  Bhavati. happens, becomes, is. *THJ Sadhu, good. -̂T Bata, truly, a mere 
expletive. Hi, thus, tyq Eva, indeed. Fat, that; therefore. Wg-
Ahuh, say they. qrtrpr Asama, Asama (evil). q: Nah, unto us. Bata, a mere 

xpletive, truly. hi, thus, ait Yat, because. =5RTPJ Asgdhu, evil -ent 
Bhavati, has happened, becomes. srur? Asadhu, evil. *?T Bata, a mere ex
pletive, truly. ?f?l Iti, thus, qrq Eva, indeed, even, tfst Tat, therefore. W f: 
Ahuh, they say.

3. And so also, the wise s a y , “ because (Sama and 
Sadhu are synonyms) ” therefore they say, ‘ Truly it is har
monious for us, i. e., it is good for us and because Asama 
and Asadhu have the same meaning ; therefore, they say 
“ truly it, is discordant for us, i . e ., it. is not good for 
us ” — 97.

M antra 4.

HTOWt ^  II 2 H
f in  stow  ?snur. n \ 11

Sah, he, the worshipper. 3: Yah, who. tp5T̂  Etat, this, the good and 
the Harmonious. qq Evam, thus ; because He is good, therefore He is called 
Harmonious. RSR Vidvan, knowing, gpj Sadhu, good. «T*r Santa, harmo
nious. ^  lti, thus. OTrrff UpSste, adores, meditates. Abhtasah,
quickly. 5 Ha, verily, spi Vat, rvbich. ipiq Enam, to him, the worshipper.

Sfldhavah, good, W : Dharmah, qualities, attributes Agach-
chtieyuh, approach, sq Upa chanameyuh, remain fixed steadily : another
reading is. 3 7 :^ :  Upa-nameyuh, stand for his enjoyment, Cha, and.

4 . He who knowing this Lord both as the flood 
and the Harmonious, meditates upon Him thus, gets quickly 
all good qualities as permanent (traits of bis character).— 98.
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■ MADHYA'S COMMENTARY.:V v, ml&Z'
fix the previous Adhyaya it was mentioned liow to meditate on Cdgitha and on 

ttie 18 Sfcobha letters or syllables like Hau, etc. That Adhyaya dealt with the l-pisami of 
a particular portion of the Sfcna Veda, tho present Adhyaya deals with the meditation on 
the entire Sama Veda in its two-fold aspect of five-fold and seven-fold -Sama. The first, 
kliamla toadies that the entire Sama Veda should be meditated upon and it praises such 
mediation. The first sentence says it is good to meditate on the whole Sftma Veda 
and to read it in its entirety. This promt facie view of the meaning of the first sentence 
is set a aide by the Commentator.

The wort! Samastasya means of the fail, namely, of Vismi who is 
called the Full, because the Full is good ; therefore it is good to meditate 
on Vismi called Sam an.

The word Sftdhu translated as good means proper ; how SAma can he called Sftdhu, 
the author shows by explaining that both these words etymologically moan one and the 
Maine thing. He, therefore, says : —

Since the entire or the Full is Sadhu, therefore the meditation of 
Vismi called Sfunan is Sftdhu. That which is measured as Sara or 
Essence, or who is the standard of all essences is called Sama (8& =  Sara 
or essence and Ma=measured, therefore Siima means that which is 
measured or known as essence). While Sftdhu means that which is to 
be considered or conceived or held fDliaryam as essence) (Sft =  Sftra or 
essence and Dhu=Dharyam, to be held ; thus Sftdhu means that which is 
to be considered as essence). Therefore feadhu and Sama both have one 
and the same meaning.

Tho Commentator next explains the Sruti which says. Il any one, knowing this 
thus, meditate upon the Sftma as Good, all good nudities would quickly approach him, 
and accrue to him, .

Those who meditate on Narnyana, the Faultless, the Full as the deity
of all Sftmans, and as named Samian, because He is Sadhu or good and 
as full of all good qualities, becomes released and obtains the attributes 
of the good. Thus we read in the Sftma Sanrhita.

S econd K handa .
M antra  i .

^ r f r ^ T  ^ T r f ^ T :  n f ^ f i r r  \ w
Lokesu, in worlds, in the various planes, e.g-, physical, astra! &c. 

Paftchavidham, five-formed; that which has the five-fold nature like 
Hinkara, &c. HTH Sfima, the Brahmati called Sftma or Harmonious,
(JpasSta, 'should be adored : let one meditate, 'jfvpft Prithivi, the Lord called 
Prithivi, because of His giving increase (prathana) to harvest &c., and residing



i^  cTr^ti. rtfTf: H inlarah, as Hiukara, because as the agent of creation, He is 
called Hii'ikara. established by the S&ma Bliakti called Hii'ikftra, Pradyumna 
ĵfrsp. Agnih, the fire, Vasudeva dwelling in fire) called AgnI, because devour

ing (adana) everything sjpfjras Prast avail, (as) Prastava, established l.y the 
Sama Bhakti called Pi astava ; a i l  as it means literally the First Emanation, 
it is the name of Vasudeva the first Avatar,t Antariksam, the li.tbet,
Narayana, dwelling in Antariksn, called also the same because He looks into 

(antariksana) the hearts of all, Siffin Udgitliah, (as) Udgitha, NarAyana^ so 
called because He is sung by Gin ; a Sama Bhakti called Ldgitha.
Adityah, the sun ; Hari named Adilya, dwelling in Aditya; called Aditya because 
He takes tip (fldaiia) all life. Prauharab, (as) Pratihara 1 lie Sama
Bliakti called Pratihara ; the Lord established by that Sam an ; and so named 
because H e constantly modifies (Pratihara) the world m every effect, and 
continually breaks old forms, it is the name of Aniruddha. # :  hvaub, the 
heavens SankatSana dwelling in the heaven. D yau =  V & v  Ho play’ is a name 

of the Lord, because He is sp. rtful, the creation is H is  sport. Nidhanam,
(as) Nidhana ; the Sama Bhakti called Nidhaua It literally means “ Destioy- 
cr.” The aspect of Lord as Destroyer is so called. It is the name of Saukar-
sana. fj% Iti, thus. Uidhvesu, in the regions one above the other, trom
Lhe below upwards; in an ascending line.

1 . Let one meditate on the Harmonious (in His five
fold aspect) in the five worlds. I’radyiunna in Prithivi 
(the earth), Vasudeva in Agni (fire), Narayana in the sky, Ani
ruddha (the Evolver), in the Aditya (sun), Sankarsana (the 
Destroyer) in Dyau (heaven). So in an ascending line. -99.

N o te .— Lot one meditate on the Harmonious (in His fivo-told aspect) in the five 
worlds. Praclyumna the creator called Hiiikara dwells in Prithivi (the earth and is 
called Prithivi, the scatterin' of seed) ; Vasudeva called Prastava (the F irst Emanation) 
dwells in Agni (fire), and is called Agni (the E a te r); Narayana called the Udgitha, dwells 
in the Antariksa (sky) and is also called so, because He looks into t he hearts of all ; 
Aniruddha called Pratihara, (the Evolver), dwells in the Aditya (sun) and is called Aditya, 
because he takes up all, Sankarsana called Nidhana the Destroyer, dw ells in Dyau, heaven 
and is called Dyau because He is sportful. So in an ascending line.

M a n t r a  2.

q t f l ^ n r  3 ? r f ^ r :

s f^ T : s f o f T ? : :  f^FTO C. II ^  II
q q  Atha, then, now. tsrsrvpf Avrittesu, from above downwards, let one 

meditate on the five-fold Lord called the Harmonious, sJr: Dyauh, Pradyum- 
nah, staying m heaven. Hinkarah, called H iukara Adityah,
Vasudeva, in the sun. Prastavah. as I’rastava. tETHTUtf AntatIksntii,

( ( (  f |  ) } )  LI ADHYAYA, 11 KB ANT) A, 1, 2.
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Nftrdyana in the sky. sjfbr: Udgitha, as Udgitlia. irfwr Agnib, Aniiudha, in the 
fire srfjTSR: Pratih&rah, as pi atihara. grSrfr Prithivi, Saukarsana In the earth. 
f̂ vpT*? Nidhanam, as nidhana.

2. Now in a descending scale—Pradyurnna in heaven , 
Vasildeva in the sun ; Naravana in the sky; Aniruddha in 
fire, and Saukarsana in the earth.— 100.

Mantra 3 .

^ T 2JTfTTTSr

^ T T T R T ^  H X  11

fl?r fgAPr: w  11 ^ 11
Kalpante, fiesorne accessible, belong ? Ha, indeed, Astnai, unto 

him. srrtfiT.- Lokah, these regions ; worlds; the Resplendent Ones, 3^tr Urdh- 
v4h, below upwards. Cha, and. UT?ur: Avrittah, above downwards.
Cha, and. 51 Yah,, who. Etat, this, Evam, thus. f t * *  Vidviln, knowing.

Lokesu, in the worlds. Panchavidham, five-fold, *r?»T S&rna, Hah,
the Harmonious. 3<TTCT Upaste, meditates.

3. These (ten) Resplendent (Forms), (five) on the 
ascending and (five), on the descending arc make accessible 
(all desired objects) to that (worshipper), who knowing thus 
the Lord, meditates on Him as the Harmonious, in His five
fold form, in the worlds. 1 0 1 .

MADffVA’S COMM ENT ARY.
Now the Sruti teaches the meditation on the Lord, m the five-fold San,an. In.the 

-entaace the earth is Hidkira, etc., prim-. facU it would appear as if the earth and BmUt* 
were oue.rn.Uhe same; this is inaccurate. Hiukira, etc, being mere words or sounds 
can not bo objects like earth, etc. The Commentator, therefore, explains these five words 
lirst, namely Uinkara, Prastava, Udgitha, PratiHara, and Nidhana. Because those words 
are of constant occurrence in these Khandas.

The word Udgitha is the name of Nftrayana, because He is sung 
„  the High, through the eyllaWe Om. Or He i .  C.Ue.l IMgitha bechuee 
\vataias like V W e v a ,  etc , come out (Udgachcfilianti) from Him. ( l lie 
word Prastava means Vjisudova) Vasudeva being the first Avatftra, or Form ; 
being the highest person or Male is called Prast&va, (P ra=  first, stftva -  horn 
or emanation'.. Sankarsana is called Nidhana, because Saukarsana 
means the destroyer; and Nidhana also means destruction; therefore, 
Sankarsana alone is Nidhana. (liihkilra is now explained, it is the name 
of Pradyurnna). The Lord Pradyurnna is called Uihkara, because he is 
tlie Creator or Maker of hi or creation, for hi means creation. Hi means
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'^ ia t 'w h ic h  is well-known, and creation is well-known. The word Prati- 
hiira, is the name o Aniruddha, the Supreme Lord, because Tie nourishes 
continually this world, in all its activities; therefore, the sustainer 
(Pratiharta) is called Aniruddha. Another meaning of Pratihartfi is that 
he who re-absorhs, all his forms, again and again (Prati) in himself.

Admitted that the words Hinktat, etc., are names of the Lord how are they applied 
to the earth, etc. This the Commentator next answers.

These Pradyumna, etc., are always resident in earth, etc., as establish
ed in them and because these aspects of the Lord reside in earth, etc.; 
therefore, earth, etc., get the name of Pradyumna, etc. The word Pfjthivl, 
etc., in their etymological meaning, primarily denote the Lord, and 
secondarily, they denote earth, etc., on account of their connection with the 
Lord and existing for the sake of the Lord. Because the Lord makes the 
crops to grow (Prathana), therefore He is called Prlthivi or the (hop- 
grower (and secondarily the earth is called Prithivl because the crops 
grow on it). Fire is called Agni because it devours (Adana) all, and 
the Lord is called Agni as He devours the whole universe. The Lord is 
called Antariksam because fie sees (fksan) through all. And nothing can 
obstruct His gaze. This word is secondarily applied to the sky, where 
also there is nothing to obstruct the gaze.

The Lord is called Antariksa because He sees into the interior of every thing ; 
nothing obstructs His gaze, the sky is catted Antariksa, because there is no object in it 
to obstruct one’s gaze

The Lord is called Arlifya, because He takes up life and sap. 
The sun is called Aditya, because he takes up (Adana) vapours. The 
Lord is called Dyau because He creates all as a pastime, (the vhliv — to 
play, to sport). The heaven is called Dyau, because it is also a place of 
sporting or play. Thus all names verily apply to the Supreme Hari.

(The above Srnt.i passago is thus construed by some “ the worlds in the ascend
ing as well as the descending linos, belong to him, who, knowing this thus, meditates 
upon the five-fold Sama among the worlds.” This explanation is however, incorrect. The 
Oomineutatoi- shows this by quoting an authority.)

It is said “  he who worships the Supremo Lord Hari, in His five
fold forms, in the worlds ; for him these five forms, which are ten-fold, 
because of being five in the higher and five in the lower, or five on the 
ascending and five on the descending arc, give all his desires even up to 
Moksa or release ”

' GcW \
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Till ItJ> KflANDA.
Mantra i .

SRrrm> ^ffrT  R  Ssftsft W f ^  R  S r ft f  R :(R  II
aft Vr'rstaw, in tile rain. tygr^lban.-hrividhain, die five-fonm-d. the five

fold. *jpj Sama, the Harm onious ; Hari who is established by Hama. ^TfffhT 
Upasita, one should adore, lei;, one meditate, gffarfr: PuovA-ah, Pradyurfiha 
dwelling in purovtlta, the fore-wind, the wind that precedes the raiu.yrf|TO 
Hitikarah, 11iukAra; established by the SAma Bhakti called U'iftkAra. %rft 

'Meo-hah the cloud, aipfh JTAyate, becomes, gathers, tr: Sa-h, he. wm *: Pras- 
tAvah. as Prastava. Varaati. rains. *: Yah, who. 3*rfi«n Udgitha, Vflsu-
deva. ffcqpft Vidyotate, lightens. T3WT Stanayati. thunders « :  Sah lie.

Pratibarah, called pratinAra,
1. Let. one meditate on the five-fdld Lord the Harmoni

ous, in the rain ; Pradyumna in the wind, that brings the 
rain clouds; Vasudeva in the gathered clouds ;:Narayana 
in the raining ; Aniruddha in thunder and lightning. -102.

Mantra s .

3 -fW ffr T  t  *  * 5 ^

n m t w r  u *  ii
Sfa rplFU |! \ ||

UdgrihnAu, takes up; stops ?[ff Tat, that muT Nidhanam, as 
nidhatw. Varsati, rains. 5 Ha, indeed. Asmai, unto him.
Varsayati. makes to rain. * Ha. indeed, 3: Yah, who. F.iat, this, t^
10vatu.'thus, ftirq. VidvAn, knowing f lr V r  sfau, in rain, vgcN Paftchavi- 
dhatii, five-fold. w«T Sima, Hari the Harmonious U paste, adores.

2. Sunkarsana, in the ceasing (when it stops ruining). 
For him there is rain, and the Lord showers all blessings on 
him who knowing Him thus, meditates on Him in the rain, 
as the live-fold Harmonious.— 103. ’

M AOHV.CS COM MUST ARY.
He who meditates on Vis-nn, in His five-fold forms, existing in the 

fore-wind, etc., obtains rain, and for him through His five aspects 
.Janirrdana showers all objects of enjoyment, which Mukta or released

souls get.
Ttie phrase he rains for him lias no object in the Srnti passage. Tin Commentator 

supplies it. by the words Hnktigau Bhogin, all enjoyments of Mnktajiras. That is, the 
, '  , ra-mK r.;r him all enjoyments, which *. lls get in the state of release.
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Mantra i .

w f e r g  w r i t  h

f | ^ r d  ^ f r r  h  s r t r t  s r r - . s r r ^ :

*7 5 n % fT T : R J p r r  R d H H  n ? (I

^ r g  Sarvfl.su, in all. Apsu, waters. <Tajfirv-j Panchavidham, the live- 
fold. tar* Santa, Hmi the Harmonious q̂rrefrf Upa-ita, should meditate 
upon. * * : Meghah, tne clouds. Yat, which. Saraplavatc, that col
lect together into dense masses ; that move rr. Sah, that. ffgrc' Hiiikarab, 
as Hinkara form of SSma Bi.akti, rjg Yat, which, qsffi Varsati, fall.-, (in 
drops), g ; Sah, that. tRfipr: Prastavah, as Prastiva form of Suma Bhakti. gt 
Yah, which (drops of w ters). trr̂ sf: Pikchyah, to the east, Span dan te.
flow *: Sah, that Udgttha, ca'led Narflyatja or Hari. *: Yah, which,
spfb*: Pratichyah, to the west, gt Sah, that, srffHnr: Pratibftrah, called Prati- 
liAra. Jjfff: S a mid raji, ia the ocean. Nidnanam, called nidhanam.

1 . Let one meditate oil the five-fold Lord the Harmoni
ous in all waters. Pradyuinna in the clouds when th e y  
collect together, Vasudeva in the clouds when raining, Nara- 
yana in the rivers That flow eastward, Aniruddha in the 
rivers flowing west, and Sankaivsana in the ocean. 1 0 1 .

M a n tr a  2

H fTR; Zf r r ^

II R II

?rd *srr?: II «  II
*  Na, not. ;  Ha, indeed; and. w g  Apsu, in wateis. *#|¥f P.-aiti, dies; 

because the Lord dwelling in waters protects him. tgqjffrq; Apsuman, devoted 
to the Lord called Apstt; attains the Loid, gets Mukti vr̂ fa Bhavati, becomes.

Yah, who, trftg Etat, this, i^n Evam, thus. f?fi^  Vidvan, knowing, rjffg 
Sarvasu, in all. asug Apsu, wateis. qrgfatj Pafichavidham, live-fold, rrm 
Sarm, the Sama, Harmonious, tjqr# Upaste, meditates.

2. He who knowing this thus, meditates on the five
fold Harmonious, as residing in the waters, does not meet 
death by drowning; (but getting Release) possesses the 
Lord of all waters.— 105,

II ADIIYAYA, TV KITANT'A, 1, 2. (nY1



M A Dll VA’S COMM ENT A BY.
Having tlius mentioned the meditation of tlio Lord in lii* flve-l’old aspects in the 

I ;, in, now the Sniti teaclies the meditation on the Lord in ali waters formed of ram. 
This kliamla, therefore, also appertains to Clod and is not merely one which deals with 
physical tilings.

He who meditates on tho Lord N-trftyana in waters, and knows Him, 
that |,he Lord is five-fold even in. waters, does, not die by being drowned 
in water; because the Hon! Hari dwells in waters (and protects him 
there). The sense is, lie who meditates on the Lord Nar&yana, as dwel
ling in waters, becomes released. Or the word Apsurnfm may he 
explaiued as He who produces the waters (apah sute ‘ lie who produces 

| water ’). The long u is shortened and thus we get apsumftn.
Ao t r\ The word apsumfiu means devoted to .Vara van a. How do you explain apsum.ui 

as Mariiynuiav&n ? To this we reply, because Nurayana exists ill waters, and another 
name of Xyriiyana is apsusad, lie who dwells in waters, or lie who moves on the surface 
of tli- waters. If apsusad be a name of Narfiynna, then Xarayanaviiu would ho apsusadVftn 
and noi ipsuman. To this we reply that the word apsuman is an example of that class 
of wonts, in which tho middle term is elided. The full compound, of course, would have 
been apsuaadvan, but apsumftn is a shortened form. But Nurayana is the Inner Control, 
lerol' all ; Ho is not only in waters bnt in everything. How is it then said that meditation 
on tlio Lord in the water produces such a high result? To this wo reply, that whoever 
is devoted to the Lord, gets always salvation. Another objection-next raised is that the 
word apsu is in the locative case. How do you make this compound without removing 
(lie ease-sign. To this we reply, that in the compound the locative ease-sign is sometimes 
not elided. Or we may say that the word “  apsu ” is nob at all the locative plural of apas, 
hot is a word in the nominative singular; and denotes tho Lord ; and that it is a compound 
of two words ap |-sft meaning water-producer. But if it is a compound of two words 
SHT (water) and B  (producer) then the form would be apsftmftn with long ft, and not 
npsumftn with short u. This anomaly is a Vaidic license.

F if t h  K h a n d a .

M an tra  i .

m x  T jfra : » \ u
Ritusu, in the seasons ^ 5 5 ,-to go, to know. Thus rituasseason, 

rjoht, knowledge. rsflTH Panchavidliani, the five-fold, gin; Same, the Harmo
nious. 3trr#fT Upftstia, let one meditate. Vasantah, the spring, f^r*:
Hiukarah, Pradyumnati. tftsgs Grismab, the summer. STRIP*: Prnstavah, 
Vtisudeva gqf VarsJ, the Rains, gfdfa: Udgitha, Nftrftyana. VR?T &»rat, 
the autumn. qm?R: Pratiltftrah, Aniruddha. Hcmantah, the winter.

Nidhanam, gaiikarsana.

V x S y l ^  ' CIIHANDOGY A-U PAN! 8 A D. ' p L



1. Let one meditate on the five-fold Harmonious in tlie 
seasons. The Lord dwelling in Spring as Pradyumnn, in 
the Summer as Vasudeva, in the Rains as Narayana, in the 
Autumn as Aniruddha, in the Winter as Sankarsana.— 106.

Ma n t r a  2.

11 r  u

sfcr usm : 11 h 11
tjwVTHf Kalpante, become capable of giving (release, &c.), propitious. ^ 1 1  a, 

verily. As mat, to him, bis. Ritavrb, llie seasons. jjjdupJ. KHuman,
Lord-protecled : protected by the Right. it̂ tW Bhavati, becomes. 3: Yah, who. 
qSRT Etat, this, VT Evam, thus. VidvAm knowing. OJiJiJ- Ritir-U, in tlie
seasons. <TajT3 U Pafichavidham, the five f >ld gru Sama, Harmonious. 37T?iT 
Upaste, meditates, adores.

2. For him the seasons become propitious, and lie is 
protected by the Lord of seasons, who knowing this 
thus, meditates in the seasons on the five-fold Harmo
nious.— 107.

MABHVA'S COMMENTARY.
all waters have their origin in the seasons and are dependent upon seasons. There

fore the Lord must bo worshipped in tho seasons. The • inti teaches this next in this 
Khauila. But the seasons are six, while the divine forms are five only. Ho>v is it 
possible then to meditate on the six-fold seasons as an aspect of the live-lVild Lord. 
This is done by taking the Hemanta and Sisi ra seasons as one, thus reducing the numbers 
from six to five. The Lord is called Kiln because He is righteousness or Because He 
is Omniscient or because He gives to the seasons their different qualities. Moreover, 
the various names given in Sanskrit to seasons are primarily names of rho Lord. Thus 
VaSanta means He who gives joy to the Devas in whom He dwells. It is a compound of 
two words “ Vasa ” meaning jiva, literally “ that in which the Lord dw ells"; and “ f a '  
shortened form of the verb v/tau, ‘ to extend ’ ; ‘ to give joy.’ Vasa p l u s  ta is equal to 
Vasanta, a nasal being added in the middle. The word tirisma is a compound of Gri 
plus ra, ra means ‘ to g ivo ’ ami gri means water, tho giver of water or it is derived 
from the root gri ‘ to drink or swallow ’ ; because the Lord swallows up the oceans and 
dries up all waters, and so is called Grigina, Ho is called Varsa because He showers 
Or rains (varsana) all blessings on his devotees. He is called . arat because ITe gives 
(rati) prosperity (sam) to his devotees. He is called Hemanta because He causes cold 
(biota). Thus ail these season names are primarily the names of the Lord.

We get the five-foldness of seasons by taking Hemanta (autumn) 
and £>itftr» as one. The Lord has the names of the seasons either because 
He pervades the seasons, or because He is righteousness and therefore 
He is called llifcti; or because He gives to seasons their seasonable ness 
o r  because Ho is all-knowing. Oats who meditates on tlie five-fold VLnu

r f§ )fy  // ADBYAYA, v k h AnijA, 2.
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W m a " n e r ,  %  him tliat Lord gives salvation and all other desires; 
loi ddii.udana resides in the seasons. His worshipper who is always 
devoted to Him, is always protected by Him. The Supreme Person is 
called Vasnnta, because He causes happiness to the Jiva in which He 
dwells. He is called Grisma because He swallows up, the waters, He is 
cahcd V arsa, because lie rains all auspicious things. He is called IrWat 
because He gives happiness. He is called IJemaiita because He causes cold.

S i x t h  K i u k d a .

M a n tr a  i .

HmPTFftrrr^nr sr^rrwr

^T^TTS^rT: srfrTfJT: II \ II
Pasusu, in the animals. Padtt is the name of the Lord also. 7=sU, 

protect. 5 =  joy and bliss. P;Ou =  the All-blissful Protector. 'Tgftv? *Paftcb*. 
vidham, the five-fold. qpf Santa, the Harmonious. STTreftcT Upasita, let one 
meditate. 3TStp AjaJ„>, the goats. Aja is the name of the Lord also. The 
/aj means to go, to throw. [he root /̂ancli means to honour. It also

assumes the form yaj by changing cli into j, and eliding the nasal lie who
is honored or worshipped (an chan a) by means of sacrifices is Aja. The root 

v/yaj to sacrifice becomes aja by dropping y. ffcgrt: Hitikarah, Pradyumna.
Avavah, the sheep. The Word Avi means the Lord also, because lie is the 

Protector: y-ava to protect. The sheep are called 'A vi 8 because their wool - 
p ro tec ts  from cold when made intu blankets, etc. tjrtrrf: Prastavah, Vasudeva. 
nr5?: Gavali, the cows, the Lord is called " gau because He* gives salvation 
“ gati.” Udgithalj, Nrh ayana. Asvab, horses. The Lord is called
“asva” because He is the fastest (,1su) mover of all snfofrr: I’ ratiharah, Auiruddha. 
U’PT' Purusah, man. 1 lie man is classed among pasus, or sacrificial animals, 
because he is the ideal sacrifice. The world rests on the voluntary sacrifice 
of Man for humanity. [lie L >rd is also called Puiusa or the Dweller in 
the town. fSrrjfT Nidhanam, Saukarsana.

I. Let one meditate on the live-fold Harmonious 
Lord (as residing) in (the sacrificial) animals ; Pradyumna 
in goats, Vasudeva in sheep, Karayana in cows, Auiruddha 
in horses and Sankarsana in Man.— 108.

M a n tr a  2.

HTHNTfr! II ^ II
?fer n g : m vg: 11 ^ ||



srn% Bhavanti, become (propitious), belong. 5 Ha, indeed mm Asya, 
for him. w ? :  Pa&vah, animals. TSJiJR. Pasumfln, one who has or the Lord 
called FasjU, the blissful Protector. *r?n% Hhavati, becomes, Yah, who
Etat, this, Evam, thus, fttfrq. Vidvdn, kn ow ing. 7355: Pnnu.su, in the 
animals. Panchavidham, tlie five-fold, eflH Sama, the Harmonious. 1'ttfft
LJpaste, meditates on, adores.

2. For him are all animals ami he gets the Blessed 
Protector, who knowing this thus, meditates on the live- 
fold Harmonious in the (sacrificial) animals. 109.

MADHVA’S countENTARY.
When the seasons revolve properly and come in their due time, the animals also 

projjugate. Therefore animals depend upon season. Consequently, tho Kruti now t w in s ; 
meditation on the Lord in tho animals. This chapter also rotors to the Lord and not to 
mere animals. The word Pasumsiii does not moan one who is rich in animals, hut it is 
compounded of three words, pa meaning ‘ to protect,’ sit moaning ‘ joy,' u meaning ‘ ho 
whose nature is thus.’ Therefore the word Pasu means • ho whoso essential nature is 
to give protection and all bliss/ It is a name of the Lord. That released soul who is 
devoted to the Lord is called Pasumait. Or the word Pahim&n may mean “  ho who gets the 
L o r d  called Paso, all-joy and protection, when released.' The words a.j;ih, uvayah, gavah, 
isva, purusa, do not mean goats, sheep, cows, horses and man ; but they are all names of 

the Lord, Tho Lord is called Aja because He resides In aja which means sadgati namely, 
salvation obtained through sacrifice. The y'aja means ‘ to go,' 1 to throw, the root Vaheliu 
means ‘ to respect,' ‘ to show honour.' He who is worshipped (afichana) by sacrifice 
(aja’l is called aja. The Lord is called uvi, because He protects (ava) all. Tho Lord as 
AvJ protects all from cold, through the wool of the sheep, that is. by blankets, e tc , made 
of the wool of sheep, one is protected from cold. The Lord is called Gan because he gives 
salvation to all, for Gau means to give or a good goal. He is asva because he moves 
quickest of all. He is called Purusa because He is the cause of all fulness.

Tiio Lord Janiirdana is called Kitju because He protects all, and 
H is  Dature is all joy. The worshipper of tlie Lord Hari in all animals, 
becomes devoted to Him, or attains Him, when he gets release.  ̂ The 
Lord is called Aja, because He is worshipped (anchana) by sacrifices, 
l ie  is called Avi. when dwelling in sheep, because He protects lava), as tlie 
sheep protects by its wool, converted into blankets, men from cold. The 
LoTd is  called Gau b e c a u se  He is the best goal. He the Highest Person 
d w e lls  in cow. lie is called adva because of His swift motion. He is 
the swiftest of all goers. He is called Purm-a because He causes fpurti) 
fulness to all. The paths or animals are thus words of two meanings, 
one as titles of God, others as the well-known names of tlie animals. 
But in the phrase bliavauti liasya parfavah the word patfavah is taken in its 
well-known meaning of animals only. The words Aj»h, Ac., are employed 
in the plural number in the Sruii, because the Lord has many-fold forme.

u  ADHYAYA, VI RHAVPA, 2.
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S eve n th  K h a n d a .

M an tra  i .

s n %  e T ^ n m t r T  s r r w t  r | w >

s r b r  s r f a f R r  h h t  q ^ t f h T T *

f t ?  1 ?T T R  II ^ II

*!T%S' Prfmesu, in the senses. crwRvj Paiichavidham, the five-fold. qtfaQg: 
Parovariyah, the Highest among the most exalted. Para=high. Para-f u -- 
Prtio, higher; Paro+vara =  Parovara, highest. Pa rovai iya, Higher than the 
highest, fjpi Sama, the Harmonious. THrdfa Updsita, let one meditate, juup 
Praftah, in the smell. ft^C'Hmka:ah. P< adyumna. arSK Vak, hi the speech, 
trernf: PrasravaJj, Vasudeva. Chakstih, in the eye. softer [Jdgifhah, Nara-
yana. sfr=r ^rotram, in the ear. srra’STC: Pratiharah, Anirttddiia. »jsf: Mauah,
in the mind, the common sensory, farvjrj Nidhanam, Saukarsaija. TTRtfteiTfrr 
Parovariyansi, (they are all) higher than the highest. There is no difference 
in them : all are the Most High : none being greater than the other, or inferior 
to it. % Vai, verily. qrrnH EtAni, these (five forms).

1. Let one meditate on the five-fold, the Most High 
(and) Harmonious, in the senses. Pradyumna in smell, ATasu- 
deva in speech, Ha rav an a in the eye; Aniruddlia in the 
ear, S.inkarsana in the mind (nianas); verily (all) these 
are (equally) the Most High.— 110.

M a n tra  2.

f T ^ r  f  s t a f f e r  ^

z r t f c k  f ^ f3 F s iT % g  < r ^ f c r 4  q m f n r t  5

11 5  u
?frT II 'S II

Parovariyah, the attainment of the Most High, g Ha, indeed.
Asya, for him. trqtff Bhavati, is. 'TJHfraEn ParovartyasaJj, the most high, 
g Ha, indeed, Lokan, worlds, such as Vaikuntha, Anautasana, 8vetadvtpa.
St*tfH Jayati, conquers, obtains. Yah, who. Etat, this. ^  Evam, thus,
filftff Vhlvan, knowing, mfij? PiSnesu, in the senses. Panchavidham,
the five-fold. Parovariyah, the Most Hjgh UR SArna, Saman, the
Harmonious. Up&stc, meditates. ?rW 3 Iti tu pahehavidhasya,
thus has been taught the meditation of the Lord having five forms.
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y t . - ^  2. For him is the attainment of the Most High ; and 
the conquest of the highest world, who knowing this thus, 
meditates on the five-fold Harmonious, the -Most High, in the 
(five) senses.— 111.

MAI)HVA'S COMMENTARY.
Having mentioned the meditation on the Lord as dwelling in animals ; this Khanrla 

now mentions the meditation on Him as dwelling in the senses. Because the senses are 
dependent upon men and animals. The word parovariyah occurs in the fcruti passage. 
The Commentator explains it thus: —

That which is higher than tt\e high (para in a) is called paj'o (para T 
u — paro. The a means better, h igher; and ia a sign of comparative 
degree). He who is higher than this ‘ pSw> ’ is called parovaram. IF 
who is higher than this ‘ parovaram ’ ’even is called parovariyah.

Note.. Tlio Commentator iu>( s the word pdrovarlyakam in his verse, it has the same " 
'meaning as parovarfyah. Though in the 9th Khanda of the 1st adliyaya this word was ex
plained as “ more excellent,!,! that was a slip of the Commentator. He evidently rectifies 
that inaccuracy by quoting an authority, in which this word or rather its syllables are 
explained.

Though these forms like Pradynsana, etc., are separate, and exist in separate objects, 
yet they are not one higher or lower than the othor. All of them are equally high. 
All of them are entitled to the epithet of parovariyah. Thus the Commentator next 
says :—

All these forms of VFnu ate each of them the Most High, the Most 
excellent, in every respect and every where.

This parovariya attribute belongs not only lo live five-fold aspects of Vis nit an 
dwelling in the senses, hut these five-fold aspects of Visnu wherever they maybe, 
whether in the lokas, etc., or anywhere else Therefore the Commentator lias used the 
Words “ in every respect everywhere. 11

There is indeed no distinction between these forms, one is not 
higher or lower than the other, because they are verily always equal.

If they are all equal, how are they called the most high ? Though they are all 
equal among themselves, yet they are higher than everything else, so the Commentator 
says :—

But these tire in every respect the Most High, as compared td-any
thing else that exists.

(The words pi Ana, etc., primarily are the names of the Lord, secondarily they are 
applied to the senses i.

Thus the Lord Visnu is called prana, because He is the Guide or 
Leader of all (pranet;i), He is called vnk (speech) because He is always 
the revealer or the speaker of all truths, or because all words are His 
names. He is called chak.uih (eye) because He sees all, in all times. He 
is called ^retrain, (ear) because He hears always, everything.; or because 
He gives to everything the power of ’ hearing. He is called mamas, 
because He is the prime thinker or the adviser (mantri or counsellor)

^



Nhi'Anh or because He is the mantfi or Guide of this whole visible, 
perceptible, cognisable objective world. Thus one Lord exists in His 
five-fold aspects, in the senses of nil living beings,-and is considered as 
live-fold-

Tn i ho sruti passage “ parovariyo hiT sya bhavati,”  fclie ward parovarlya must be 
taken hr “ giver of release.”  How do you translate the same word, in tho same passage, 
by two different ways, namely, in one place you explain it as tho name of the Most High ; 
aid in another place as the state of attaining salvation? To this the Commentator an
swers :—

Brahman becomes His pavovartya, namely his all in all, because He 
gives tn him all that he wants.

Not? —In this chapter, in the preceding khandas, we had such words as apstmian, 
RitamAn, pa-uunan, etc., all meaning ‘ devoted to the Lord,’ or “ who has attained tho 

1 fiord Caiied by such names as apsu, pitn, pasu,” etc.; so in this'passage also tho word 
pa’ ovarfya must he so explained as to he in harmony with the previous explanation. 
Therefore the last Parovariya is explained as “ one who has attained the Parovartya tho 
Most High.”

E ig h t h  K han h a .

M an tra  i .

H R ? R R ? T r i

^T^TT ^  rt^TTTT ^ : I ! ’ ll

•TO Atha, now. Snptavidhasya, of the Seven fold ; now is taught
the meditation on the Lord having seven forms. Trfh' Vachi, in speech, in 
collection of words, m nw t Saptwidham. Seven-fold, HTH Santa, Sftman, the 
Lord coiled the Harmonious, ijcmffa Upasita, let one meditate. Yat, what, 
(sentence). Kiiicha, whatsoever, qrpar* Vacbnb, of speech, in a sentence

Httmiti, the syllable hum, a sentence having hum in it. In such a sentence 
resides the Pradyumna aspect, rr Sab, that ftfTO Hinkflrah, as Hifikarah or 
Pradyumna. rtar Yat, what (sentence.) fin Praiti, the syllable pra; a sentence 
containing the syllable pra in it, is the abode of Vflsudeva. sr«rpp Prastftvab, 
the highly praised; Visudeva. Yat, what. WITH A iti, the syllable a W  J A 
se ntence having the syllable ft -ch : h : Sah, that. tarr?: Adih, the aspect of Lord
called ddih, because in the beginning (Adi) He appears as a boar (Varftha); this 
Varftha aspect is called Adi.

1. Now is taught the seven-fold Let one meditate 
on the seven-fold Harmonious in a sentence. Pradyumna 
in that sentence which has ‘ liih ’ in it, Vasudeva in that 
which has “ Para” ; Varaha in that which has “ a ” .— 112.

( i ^ W  Jr cun A xi) ogya up a nixa d. VST
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Mantra 2.

H  3sfT5TT ^RSTrflfH H  S T < % fR r S c T q fa  *T

h w t  w r f a  n ^  11
qsr Yat, what (sentence.) jar $■?% Ut it, the syllable ut, the sentence having 

the syllable ut. tj: S ih, that. 3lftv: UdgRha, Udgitha7 NArSyana aspect, nar 
Yat, what. in% ffit Pi ati iti, the sentence having the syllable prati is lYntihdra 
or Aniruddha, q?r Yat, what sentence contains, trr uk Upa if, the syllable 
upa, in that. *ft Salt, the Lord. 3qryq: Upadi avail, callt d upadrava, the cause 
of calamity or upadrava. In this aspect the Lord is called Nrisiriihu and 
is the cause of all national calamities or misfortunes. 3wVat, what t*t ?T?f 
Ni iti, the sentence containing the syllable id. ?f3r tat, that. T̂PT̂f Nidhanam, 
called Nidhana or Satukarsana.

2. Narayana is in that, sentence which has the. 
syllable “ Ut ” in it, Aniruddha in that which lias “ Prati,” 
Nrisimha in that which has “ Upa,” and Sankarsana in 
that which has “ Ni ” in it.— 113.

Mantra 3.

o t t H  u u f w u  h t h t t u h  ii 3, 11

11 < H
Dugdhe, milks out, v i e . ,  gives the reward The Lord ns vak or

speech gives the reward to the worshipper. ?rr«T Asrnni, to him,
Yagdoham, the milk of speech, v i z . ,  Moksa, the reward of the speech or the 
knowledge of the Lord: Release. q: Yah, who. TTW: Vachah, of speech.
?nt: Dohah, milk. Annavftn, rich in food. Annftdah, able to
eat food, healthy. q # r  Bhavati, is, becomes. qt Yah, who. qspr Etat 
this, qq Evara, thus. ftfP* Vidvan, knowing, qrfw Vachi, in speech, UHIT* 
Sap nvidham, Seven fold. upi Santa, Saman. TITOT Upaste, meditates on.

3. The Lord gives to him Release which is the 
milk of speech. He becomes rich in food, and able to con
sume food (healthy), who knowing Him thus, meditates on 
the seven-fold Harmonious.— 114.

JIADHVA S COMMENTARY.
Having thus described the five-fold meditation on the Lord, the 6'ruti now mentions 

seven-fold meditation on Him. The words Hiukara, Prastava, Udgltha, and Prat i ha ra, have 
already' been explained before, as the names of t he various forms of the Lord ; namely, 
Piadyumna, Yasudeva, Narayana, Aniruddha, and Saukarsana. Two more name* are now
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-lifefflloimil. They are Adi, and Upadrava. The Commentator, therefore, explains there 
two words by quoting an authority : —

l litis it is sn.iiI : —“ The Lord is called Adi because He is the cause 
o! the beginning of a Kalpa, (and the word Adi means begitmitig). The 
sportful I xml KetJava Himself in the beginning of a Kalpa assumed the 
form of a YarAlia (boar,), therefore, this form is called Adi. The Lord is 
called Upadrava (or* 1 public calam ity’) in his Avatara of Nri- 
Sinihii, because in this form He destroyed the great evil-doer called 
Hirapyakarfipn.”

(host one may think that the syllables Hum, Pra, A, lit, Prafci, ITpa, and Ni are idea*
( UmI with Pi'iulyutuna, etc., the Commentator now explains this ftrnbi :—

In a sentence containing the syllable * Hum,’ the Lord in His aspect 
ol  ̂I radyumna constantly resides ; in a sentence containing the syllable 
“  A ”  the Lord in the form of Varaha (Boar) lias His abode, in a sentence 
having l*ra. d veils VAsudeva ; similarly, (lie Lord in His aspect,of Nam- 
yana is in that sentence which lias the syllabe “  Ut,” in His aspect of 
An ini dd ha. He is in the sentence which has the syllable “ Prnti ” ; in His 
aspect of Kfisindia (in m-]ion\ He is in that sentence, which contains the 
syllable “  Lpa in His aspect of Sa/ikarsana, Ue is in the sentence that 
lias the syllable “ Ni. ”

i his shows that the syllables “ Hum, ”  “  Pra." etc., are not names of mere syllables; 
had it been so, the proposition “ one should meditate on the seven-fold Lord in the seu- 
1 ” becomes meaningless. These, therefore, are rightly explained as syllables occur
ring in a sentence. A question arises here, what is (lie Devatfi of that sentence in which 
some one of these seven syllables does not occur? To this the Commentator replies : —

II any one of these syllables is absent from a sentence, so many as 
are present in it, they will be the Devat4s of the sentence.

H of those syllables any one is omitted, so many as remain will regulate the Derat'd ot 
the sentence.

d ims he who meditates always on the All-pervading Visnu called 
Vak, in His seven-fold aspect, for Him the Lord becomes the Giver of all 
desires and objects (literally becomes the milker of all objects for him.)

N inth  K han d a .
M antra  i .

sro >?ivjgwrf?eisc rtnhpR Rifhmfliu 
mu ni srfa »?r sreMcr erifnr enreStvr erm u ? ii

Atha, now. m  Khal.i, then Amuni, that snfo* Adityam, Sun,
Liirii called Aditya, and dwelling in the sun. Saptavidham, Seven-fold
having seven forms, effjf S3ina, the Saman, Harmonious, Updstta,


