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3 ‘Aparani, another, guisrmas, Dvatrimdatam, (hirty-two, awifay Varsani,
years, xi@ Iu, thus, §: Sah, he. g Ha, then, wqufly Aparani, another.
grisrmas Dvatrisdatam, thirty-two, qqifdy Varsani, years, 33 Uvasa, dwelt.
a=t Tasmai, to him, g Ha, then, a3ra Uvacha, said,

4. Nor is the dream body struck when the physical
body is struck, nor does it become lame when the physical
body is lame ; but it appears to be struck, it appears to be
multilated, it is conscious of unpleasant feeling, it appears
to shed tears. Therefore I see no good in this.

Prajapati said—*0 glorious one, this is even indeed
thus as thou sayest ; but I shall explain it to thee more fully,
aceording to thy capacity. But dwell thou here for another
thirty-two years.” He lived there for another thirty-two
years. And then Prajapati said.—571.

MADHVA'S COMMENTARY.

An objector says: “the undeserving person Virochana had gone away, while the
doserving Indra had come back for the true doctrine. Bub to Indra also Prajapati tanght
in parables, telling him thab the Self scen in dream was Brahman., Why did he teach Indra
in such ambiguous phrases ? Why did he not teach him more expl ieitly, as there was no
danger of an Asura getting hold of the Doctrine.”” To this objection the Commoutator
replies 1~

Brahma also spoke, again and again, words capable of producing
delusion, in order to show to all, that Tndra was a fit person to be taught,
because he always read the riddle of Brahma, (The whole object of Brah-
ma was to show that the highest quality ina disciple was fitness to under-
stand obscure teachings, through the development of intuitive faculties).
Bralhmé, the child of Atman, therefore, taught Indra, in ambiguous phrases;
in order to show that Indra was a fit person. He told that He who shows the
Jiva dreams, and is worshipped by all the Devas ; He is Visnu. This was
the purport of Brahma’s teaching. ButIndra Purandara, acting as if he was
possessed of Asuric brain, said *the being seen in dream appears to be
slain, appears to be injured, therefore, this Jiva seen mn dream cannot
be the Supreme Hari.”

The masters of oconltism always clothe their teachings in mystic phraseology, not
that they love ohscuraritism, but because their object is to develope the intuition of their
digeiples. They do not aim ab developing intelloct, but they have in view the evolution
of thab higher faculty called Buddhi or intuition. This ean only be done by ‘dark savings,'
eapable of being interpretated ina two-fold sense, spiritoal and material. If the person
has got intuition, or, what Madhva calls, if he I8 a Yogya or elect, then he understands
these sayings in their truoe sense. 1f he is not, then he puts a material garb on these teach-
ings. Thus Brahmi said :—* the being glorified in dream is Brahman :" which may mean
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al body of the Jiva, seen in dream is Brahman or the producer of dreau-state is
nan.  Indra acts, a8 if he understoud the teaching in the first scose. But his intni-
t._:on soor. warns him and ho comes hack to Prajipati with his objections and difficultics.
Whether it was a wmere acting on tho part of Tndrn, as Madhva holds it, or whethoer Indra
really misunderstood Beahma's teaching ab first, and eame back for further explanation,

we loave it to our readers to judgo.

ELEVENTH K;mz'u?.,x.
MANTRA 1.
A g S AuEe: o A Gemren
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gz Tad, that. ar Yatra, in that state wheve; in whom. In the Lord called
Prajiia.  gaq Etat, this, Jiva. g Suptab, being in dreamless sleep. wwem:
Samastah, fully, veposing, all sense activity stopped. wwwg®: Samprasanuab,
at perfect rest, enjoying the happiness of ane's own self. exeyg Svapnam, dream.
= Na, not. fFwrana Vijanati, perceives. wy: Esah, this, srsr ﬁtm;‘;, the Atman.
g 1ti, thus, g Ha, then. garsy Uvacha, Prajapati said. gaq Etat, this, sryam
Awritam, Immortal. srags Abbayam, fearless. gga Etat, this. agg Brahma,
Brahman. zfg Iti, thus, @: Sab, be, T Ha, then. zneageEa: éar:tahridayah,
satisfied inheart. war® Pravavraja, weut away. @ Sab, he. ¥ Ha, then,
marg Aprapya, without reaching, ©y Eva, even, alone #gr Devan, Devas.
gqq Etat, this. wag Bhayam, fear, difficulty. @aq Dadarda, saw. x Na, not,
ggw Abau, . &g Khalu, verily. mgm Ayam, this, g38 Evam, thus. gzafg Sam-
prati, in this state of dreamless slecp. wyeraa Atmanam, the Supreme  Sell.
s Jandti, knows. wmag Ayam, this supporter of the Jiva. =wg Abam, L
sfeq Asmi, am.  F [ti, thus, &t No, not. g7 Eva, alone. gar@ Imani, these,
IR Bhitani, beings. fammms. Vinagam, without {(vina) joy (dam) ; the state of
joylessness, g Eva, alone sfia: Apitah, merged into. warg@ Bhavati, be-
comes. 7 Na, not. =gg Abam, . ;¥ Atra, in this. gy Bhogyam, good.
qear® Pasyami, [ see.  gia Iti; thus.

1. ‘When in deep sleep, in perfect rest, he sees no
dreams, this is the Self, this is the Iminortal, the Fearless,
this is Brahman’ thus said Prajipati.

13
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Dy +/Then Indra went away satished in heart. But betore
"Tle h‘ld reached the Devas, he saw this difficulty :—*Iu this
dreamless state, I do not know the Self as my refuge, nor
does the Self reveal Himself to me as “this am I,” nor do
these creatures know the Self in dream state. If the Jiva
has entered the Lord in this state, he has done so without
the consciousness of joy. I donot see any good in this.
—572.
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§: Sab, he, gFeqiag: Samitpanih, with fuel in hand, ga: [Punah, again
gty Eyayd, came back. gm Tam, to him g Ha, then. gsrgfa: Prajapatib,
l’r::ja;.mti. Farwr Uvacha, said. g3 Maghavan, O Indra. =g Yat, what.
e Santahridayah, satisfied in heart. grETdn Pravrajih, thou didst go
away, fRa Kim, what. z=gg Ichchhan, desiving, ga: Punah, again. sy
Agamaly, thou hast come back. gff Iti, thus. @§: Sah, He. g Ha, then, FqTY
Uvacha, said, & Na, not, mga Abam, I, @g Kbalu, verily, mgm Ayam, this.
sarg: Blagavah, sir. gag Evam, thus, ssqfg Samprati, in the state of dream-
less sleep,  =reram Jl\t!u‘}n:llll' the Supreme Sell, s|ENE Janat, he knows, I
Ayam, this, sgg Abam, L. gigg Asmi, am. @& [t thus, 7: Nah, not. gy
Eva, alone. gapR Imani, these @iy Bhutani, beings,  frammm Vinadam,
without joy (Vina=without, Sam=Joy or place), wx Eva, aloue, =pdis:
Apital, merged into, wat® Bhavati, becomes. 5 Na, not, sga Aham, [, @=
Atra, in this, ¥mma Bhogvam, good. gz Padyami, | see, &F 1ti, thus,

2. Taking fuel in his hand, he went again to Pra-
japati. Prajipati said to him ‘O Indra you went away satis-
fied in your heart, for what purpose have you come back ?’
He said ‘Sir [ do not find, in this dreamless state, that Self,
as my refuge, nor does the Self reveal Himself to me as
‘this am I Nor do these creatures know the Self, in that



g ¢ 3\ VIII ADHYAYA, XI KHANDA, 2. 3. :
“atate; If the Jiva has entered the Lord, in this state, he has

done so without the consciousness of joy. I do not see any
good in this.”-—573.

ManTRA 3.
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gax Evam, thus. gy Eva, alone, even. gg: Esab, thiz. sggg Maghavaon,
O Indra. ¥ [ti, thus, ¥ Ha, verily, then. sars Uvacha, said. gga Etam,
this. g Tu, but, g7 Eva, even, indeed. F Te, to thee, & Bhayabh, again,
wasamerea® Anuvyakhyasyami, 1 shall explain according to thy capacity,
a4t No, not. wg Eva, alone, even, w#ax Anyatra, anything else, nerrg
Etasmat, than this. sg Vasa, dwell, sy Aparani, another, gss Paficha,
five. sgifiy Varsani, years. &: Sal, he. g Ha, then. siqui@ Aparani, another,
g Paficha, five. agif@y Varsani, years. wgrg Uvasa, dwelt.  grig Tani, those.
vkmgr Ekadatam, one hundred and one. g#gg: Sampeduh, became in all,
uaq Etat, this. g Tay, that. =g Yat, that, =g Ahub, they say. TR,
Ekagatam, one hundred and one. g Ha, verily, then, ¥ Vai, verily. ssifar
Varsani, years. asarg Maghavan, Iodra.  gswgat Prajapatau, with Praja-
pati th Brahmacharyam, the vow of studentship. Iamy Uvisa, dwelt.
g& 'asmai, to him. g Ha, verily, gars Uvacha, said.

3. “Soitis indeed O Indra,” replied Prajipati; “ but
1 shall not explain this fo you, unless you have passed some
further period of Brahamcharya. ILive here another five
years.”” He lived there for five years more, this made in
all one hundred and one years, and therefore, it is said, that
Indra Maghavan dwelt one hundred and one years, as
Brahmachiri with Prajipati. Then Prajapati said to him.
—574.

MADHVA'S COMMENTARY.

Being thus addressed by Indra, Brahmia told him of the Lord pre-
siding over the state of deep sleep. When inthe Lord, the Jiva enters
in deep sleep, and does not know that he has so entered, that state was
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Ser by Brahma. When Brabma tanght him the Lord called
Prajiia, the maker of the state of deep sleep, Indrasaid :—*1 do not know
mysell in this condition of deep sleep any one separate from me; 1 do
not realize that [ am supported by Him or any one issupported in me.
Nor does the Supreme Lord show Hirmself to the Jiva and tell him, “I am
the Lord.” Nor do the ereatures see any body in this condition. [Ifin -
deep sleep the Jiva entered into the Supreme Self or the Supreme Self
entered into the Jiva, even then also the merging is without any per-

ception of happiness,

Note :—When Prajipati taught Indra, that the Lord was the Maker of the condition
of deep sleep also, Indra objects to it saying : * in this condition one doss not know either
one's own self or the Snpreme Self. Nor does the Lord show Himself to the Jiva in this

" condifion : telling to the Jiva “here Tam." If it be said, that there exists no Supreme
Self, the support of the Jiva in the condition of deep sleep, beeause He is nob pereeived,
that is wrong. In the condition of deep sleep, the Jiva and the Supreme Self merge into
each other, and that is the reason why one docs not perceive the container and the con-
tained, the supporter and the sapported. This answer, however, is not right becanse,
if that were the case, that the Jiva and the Lord, had merged into each other, then it
onght (o be a condition of Vinadam, i.e., joylessness ; (Vind = without, Sam = joy). If the
Jiva had merged into the Bupreme Self, then it would be so merged without any per-
ception of joy, just as people who go to another's house, do not feel comfortable there,
as mueh as they fecl in their home, The Jiva, however, perceives joy in deep slecp, for
on arising he remembers “ I slept very soundly and happily.” This shows that thore is a
perception of joy in deep sleep ; cousequently, it is not a condition of Jiva enfering into
Brahman, in the sense of heing merged into it. 1f on the other hand the Supreme Self he
merged in the Jiva,in the condition of deep sleep, then He also would hecome withoud
ioy ; for the same reason that going into another's hovse is always a state of discomfort.

But this would contradict all seriptural texts, which say that the Lord is always
full of joy and joy is His essential nature, Therefove, it follows, that the deep sleep is nob

-acondifion in which either the Jiva merges (Apitn) into the Lord, or the Lord merges
into the Jiva. This nlso refutes the doctrine of the Advaiting who hold that in deep sleep,
there is o dissolution of Alaikira and all psyelie activitios ; and who hold that the word
Vinfisa means snnihilation, and that the deep sleep is an annihilation of personality.

The whole thing depends upon getting a clear idea of merging. If a lower conseions--
ness conld ever merge into a higher, it could do so only on losing its separate conscionsness.
A lower conscionsness can pever merge into a higher and still refain its own eonscious-
ness. Bub the Jiva refains its consciousndss in deep sleep, for he remembers on waking
that he had slept well. Therefore in deep sleep the Jive does not merge into the Lord,
Nor does the Lord merge into the Jiva. For when a higher consciousness merges into a
lower—if there could be sueh a thing—then it would lose its higher nature and become
the lower. Thus the Lord would be no Lord but become a Jiva,
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MANFRA 1.
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aggw Maghavan, O Indra, #afg Matiyam, mortal, subject to death, ¥ Vai,
verily. gam ldam, this. mey Saviram, body of the Jiva. w;rsa Auvam, held.
gegar Mrityuna, by death. gz Tad, that, body in which the Jiva dwells. sreq
Asya, of this, srggen Amritasya, of the Immortal. sygficen Adarirasya, of the
Bodyless, e .&tmnnal_i, of the Self. gfygg Adhisthanam, the abode.
st Attah, beld. % Vai, verily. amfle: Sadarirah, the embodied, namely the
Jiva. fymfmnam Privapriyabhyam, by pleasure and pain, & Na, not, ¥ Vai,
verily, ®ufrex Sasarirasya, of the embodied, of the Jiva, &&: Satal, so long
as they be, fgmigadr: Privapriyayol from pleasure and pain, wgm: Apa-
hatih, reicase, freedom, 9yfeg Asti, is, mmfeg Asariram, to the non-embodied,
to the Supreme Self. g Vava, verily. g=g® Sanlam, being, 3 Na, not.
fgufaa Priyapriye, pleasure and paiv, (dependent upon another), egwg: Spriga-

tah, touch.
1. O Indra! this body of the Jiva is mortal and

held by death. It is the abode of the Immortal, the bodyless
Lord. The embodied Jiva is verily held by pleasure and
pain. Nor is ever the embodied free from pleasure and pain.
‘The non-embodied is verily never touched by pleasure or
pain.—574.

MANTRA 2,
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g Agarirah, without body, not absolutely, but compared with thei
knowledge, agry: Vayuh, the Chief Vaya, sy@ Abhram, Brahma, because
He is supported (Blua) by the Lord Vispu (Ap=all-pervading). Fwgw Vidyur,
Lightning, the wife of Vayu, because she is very (Vi) luminous, (Dyut) the
highly luminous, &=fEeg: Stanayitnuh, Thunder, the wife of Brabma, because
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_ sounds, JERfuwtt Asarirani, without body, because they have
superabundance of wisdum. waitw Erani, these. &g Tad, that. agr Yatha,
as, gama [rani, these, srgegre Amusmél, from that, wrRTOTE Akaﬁm, from
All-luminous, Supreme Self, through the grace of Akada, gusgra Samutthaya,
coming out of the body. gux Param, Supreme, 3arm: Jyotih, Light, the
Supreme Brabman,  ggasya Upasampadya, having approached, &a Svena, in
his own. @@ Rapega, with his form, with his proper form of joy &e, srfifasya
Abhinispadyaute, completely attain,

2. The Chief Viyu is without body, Brahmé, and the
wife of Viyu and the wife of Brahma these are also without
body. As these through the grace of the All-luminous come
out of their body, and attain the Highest Light and remain

in their own form.—575.

MantrRA 3.
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gza Evam, thus, g Eva,just. gq: Esah, this, namely the Mukta Jiva,
wegErE: Samprasadah, having obtained the grace of Vispu completely. merg
Asmat, from this. wligsx Sarirat, from the final body. ggrgr Samutthaya,
coming out, gq@ Param, highest, sdife: Jyotib, light. gggeqm Upasampadya,
having attained, & Svena, in his own, &®§W Rapena, form. wfEieqos
Abhinispadyate, appears, is restored to, @: Saly, he, gwq: Uttamah, the best;
geq: Purusah, being a§: Sah, he, g5 Tawa, there, in the world of Lord, oHf
Paryeti, moves about. Wwa Jaksan, eating, or laughing. aftsa Kridan, playing.
gy Ramamanah, rejoicing, &ty Striblilh, with women, 37 Va, verily.
gan@ht: Ajpatibbih, with non-relatives, Muktas of previous Kalpas, qﬁ:
Yanaih, with carringes, 37 Va.or., gm@hr: Jnacibhih, relatives, namely Muktas
of the same period, 37 Va, or. #« Na. not. agswas Upajanam, persons near
them. ®RTT Smaran, remembering.  ga& Idam, this, gilka ém—iramI body. &:
Sal, he, =zmr Yatha, as. wrfry Prayogya, the charioteer, wpwedr Acharane,
in the earviage. Jwn: Yuktah eogaged by his master. wag Evam, thus, b g
Eva, just, m#m Ayam, this. wfégg Asmin, in this, g@t §a|‘ire, in the body,
arag: Pranah, the prana, the Chief Viyu. wzws: Yuktah, appointed by the Lord
Vispu,
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2”3 He through whose grace this released soul, aris-
mg from his last body, and having approached the Highest
Light, is restored to his own form is the Ilighest Person.
The Mukta moves about there laughing, playing, and
rejoicing, with women, with carriages with other Muktas
of his own period or of the past Kalpas. (So great
is his ecstasy) that he does not remember even the person
standing near him, nor even his own body. And as a
charioteer, is appointed by his master, to drive the carriage,
just so is this Prdna appointed to drive this chariot of the

body.—576.

MANTRA 4.
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57 Atha, now, & Yatra, where, in Visnu, gaa Etat, this.  strgmrsg Aka-
gam, Luminous of form, mafEmma Anuvizannam, has entered. =g: Chaksul,
eye. @: Sab, that. =rgy: Chaksusah, being using the eve. gug: Purusal,
person, agfara Dardandva, for the sake of seeing. srg: Chaksul, cye. =7
Atha, now. =: Yah, who ¥z Veda, knows, thinks, gga ldam, his. {S=nyg
Jighrani, may ! smell. o/ I, thus. @ Sal, he.  xrear Atma, the Self. w=yr
Gaudhaya, for the sake of sm- 11, grag Ghranam, the nose, w7 Atha, now. &
Yali, who, ¥z Veda, knows, gzg ldam, this. wmf¥earzufiy Abhivyiharayi, let
me speak. g lii, thus, @: Sah, ie, mrear Atama, the Scif, sf%aargug Abhi-
vyaharaya, for the sake of speaking. &y Vag, speech, longae. mg Atha, now.
a: Yah, who, 33 Veda, knows, Lt [dam, this. ZoEm& é['iuavaui, my [ hear,
g Iti, thus, @: Sah, he, a;r[tm' Atma, the Sell.  wFmm éravau&ys, for hear-
ing. =4 Srotram, car,

4. Now that, in Whom this luminous form has entered,
to Him helongs the eye. That Being is the Lord of the eye,
for the sake of His seeing is the eye. So He Who says let me
smell this, He is the Self, the nose is the instrument of smell-

ing. He Who says ‘let me say this, He is the Self, the
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2 e is the instrument of saying. He Who says ““let me
he’xr this,” He is the Self: the ear is the ingtrument of
hearing.—577.
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Zg Atha, now, 7 Yah, who, #x Vedn, knows, gaa ldam, this, =3
Manvani, let me think. g Iti, thus, @ Sal. he. =rear Atma, the Self, qq:
Maualy, the mind. sreq Asya, is. ‘ﬁ'qq Daivamn, divine, illamined. =pgg: Chaksub,
eye, g: Sah, he, % Vai, verily, wq: Lsah, this, wgga Etena, through this,
¥ Daivena, through the Divine, =srqr Chaksusa, through the eye. #amr
Manasa, thiough the mind, gma Ean, these. mam Kaman, objects of desire,
gy Pagyan, seeing, = Ramate, he rejoices,

5. He Who knows let me think this, He is the Self,
mind is His illumined eye. He the Self secing these objects
of pleasure through His illumined eye rejoices.—578.

Note :--These two Mantras show that it is the Lord who ereates by His will Eye, Bar,
Nuso, &e., in order to make the Jiva get experiences. Tho Lord is the Uttama Puraga of
tho third Mantra, and the last two verses describe in detail His glory and Majesty.
The Jiva, with Praga and Senses, is supported by the Lord and exists through Him. These
two verses show, that the real enjoyer of all the experiences, is the Lord yand that the
Jiva enjoys secondarily after the Lord.

MANTRA 6
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#: Yah, those desires, wg Ete, these desires, @gimman Brahmaloke, in the
‘world of the Lord, namely the Lord experiences those desires only which are
holy and which e=xist in Heaven world, #s& Tam, him, =&\«'ai, verily, LR
F,tﬂ.]]]‘ this, #¥ar: Devalb, the Devas namely, Viyu, Brahma and their spouses,
ITEHATTH Atmanam, The Lord. The Supreme Self. ggram Upasate, meditate,
worship, seara asmat, through the grace of that Lord obtained through me-
ditation. Fame Tesam, of those Devas. g% Saive, all. 5 Cha, and. e
Lokah, worlds and men, =r=m: Autah, are obtained. g% Saive,all. = Cha,
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2 [{amab, desires, & Sah, he. watg Sarvan, all. = Cha, and,
mLokan world. wmatra Apnoti, obtains, st Sarvan, all. = Cha, and.
ml{a_mﬁ.n, desites, ;. Yah, who. gm Tam, him. sy=@EE Atmanam, the
Supreme Self, magfam Aovuvidya, baving intellectually understood. Fsrarie
Vijanati, realizes through intuition, @® Iu, thus, g Ha, verily, gswq&: Pra-
japatily, Prajapavi. garm Uvacha, said, gsyq@: Prajapaii, Prajapar. sgier
Uvacha, said,

6. (The Lord enjoys all holy pleasures only), which
exist in the Brahma-world. That Supreme Self is worshipped
verily by the Devas. Therefore, they obtain all worlds and
all desires. He who knows that Self and realises Him also,
obtains all worlds and all desires. Thus said Prajépati,
verily thus said Prajipati.—579.

MADHYA’S COMMENTARY.

When thus addressed by Indra, Bralmi told Lim the trath in plain
and simple words; namely * Koow thou that to be the Jiva who has al-
ways connection with body, i. e, a Jiva has always some body or another.
Wihile He who has no connection  with any body either in past, present
or future, He is called the bodyless, ihe Supreme Vienu, the Immortal, the
Eternal Form. Though thus unenibodied, the Lord, dwelling within this
body, remains controlling it; for the Lord 1s He who controls the body,
free from old age, &c.; while the JivitmA is bound with the body, and
suffers old age and death. Decause it has the conceit of body.

The Commentator now explains the meaning of the word Priya and Apriya.

The learned call that to be a priya, which depends upon another ;
any happiness which is not self-dependent is Priya or pleasme: (Para
meaning another and Ya meaning to come). Similarly any pain which
comes [rom another, that is called Apriya, the word A meaning evil.

The Jiva is always subject to Priya and Apriya; to pleasure caused
by another, to pain given by another. A Jiva can never, under any con-
dition (whether Free or Mukta), be above pleasure and pz:.iu. In Mukti be
has pleasure, given to him by God, in non-Multi he has both pleasure
and pain, according to his Karmas, But the Supreme Bralunan is Adariva
(bodyless), therefore, He has no pleasure nor pain.  These can never touch
Him. His pleasure is Self-originated, not like the Priya, dependent upon
another, while pain He never lias.

The Commentator now explains the words Abhra, Vidy ur, and Stanayitnu, which gene-
rally mean the cloud, the lightning and the thunder. Bub he shows that theso words
mean here Brahmd, the wife of Vayu and the wife of Brahma respectively.

14
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gahnm is called Abhm. because he 1s supported (hhra to sapport)
by the Supreme Lord, who pervades everything, namely, by the God Visyn,
who is called Ap or all-pervading. Thus Ablra is a compound of two

words (wg 4 ¥ )-

Ap and Bhra means literally “supported by the all-pervading,” !
Note : ~When meaning elond Abhra is analysed as Ap = water, Biira = carcying, water
carrying, water bearing.

The wife of Viyn is called Vidyut, because she causes gpecial (Vi)
enlightenment, specific giver of light. The wife of Brahima is called Stana-
yitnn, becanse she consists of all sounds, and Stanayitou literally menus
the maker of all sounds.

These (Vayu and Brahn with their spouses) are said to he without
body, not becanse they have absolutely no bodies, hut because knowledge
preponderates in them, and their body is no hindrance to their kno wledge.
These also are not aflficted by pleasure and pain, much loss then will the
Supreme Brahman be affected by pleasure aud pain.

How do you say that Brahmwa and Viyu have no pleasure eansed by anobther. Thair
pleasure is caused hy Vigau Himself and it is nob self-originated, so they cannot be said
untouched by pleasure. To this the Commentator roplics =

The pleasure of Viyu and Brahmd, is caused direetly by Visnu,
while that of their wives by them who are their lovds. This pleasnre
cannot be said to be cansed by another, for the pleasure causel divectly
by (Yod is not Priya, as above deflined. Therefore they are suid to be
devoid of pleasure.

Ag these, Vayu, Brahma and their wives, have emerged from the
Supreme Esher namely Vignu, and from noting else, and as they enter
back into in and merge into Him in Mukti, and thus obtain their own
hiappiness and bliss, so the other Muktas, through the full grace of Vi-nn,
obtain their self-bliss, by reaching Visnn called also Kedava, When the
Mukta reaches Visnu, lie rejoices there with women and carringes, and
kinsmen. As the charioteer is placed in the carriage, to drive it, so is
Vayu appainted by the Lord, to drive this chariot of the body.  And as in
the ehariot 1s seated the Master of the ehariot, so the Lord Visnu sits in - the
body, the master of the body ; and as a chariot may carry other passen gers
ialgo, so is the Jiva a mere passenger in this body, neither the driver nor
the master of it

Refuged in Him are all the senses and the sense-Devas: the great
Prana is also refuged in Him ; in Him is vefuged even this Jiva. He the
Supreme Visnu knows all their workings, their seeings, their hearings,
their smellings, their tastings and thinkings as well. He verily fully
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withont any effort, all the objects of all the senses. That Visnu

must be known as the Supreme, greater than all the Devas of the senses,
and the senses.  He the Tord Vison, the Unborn, experiences all joys
through these senses. Though He is capable of enjoying everything by
His own glorious form, yet the Lord Hari when dwelling in the body of a
Jiva, enjoys all objects through the senses of the Jiva by pervading those

senses with his own divine senses.

1 the Lord within the Jiva, enjoys through the senses of the Jiva, then He would
suffer the pain of the Jivas, and experience evils as well. To this the Commentator
replics 1 —

The Lord Visnu, by pervading the Jiva and his senses and Pripa

enjoys all the anspicious experiences of the Jiva hut never any evil.
Him the Supreme Lord worship all the Devas, Viyu, and the rest ;
under His contrel, verily all the worlds subsist, all desives, and all Jivas.
“ Any vne who knows this ancient Visnu, according to his capacity, and
sees Him in his true light, obtains all desires, and all worlds, according to
his will, "T'hins it is in the Sima Satthiti.

Prajdpati taught Virochana, the trie doctrine, bub the labter through his incapacity,
and unfitness nndorstood as il Brahmd was teaching the theory of Miyi, namely that the
Jiva is a reflection of Brahman, the reflection and the original are identical, and that
therefore the Jiva and the Brahman are the same and consequently the Jiva is to be
worshipped. In fach, the theory of the Miyivading is the theory of all the asuras, and is
not the troe doctrine. Indra, however, understood Prajipati rightly. He knew that the
Lord is the producér of the three states of conscionsness, waking, dreaming and deep
sleep, that He is above all coneeit of body, that He is untouched by necessary pain and
pleasure, that He is the goal of the Muktas, that He is the Lord of the Chariot of the hody,
that He is the supporter of the Jiva with his Prana and senses, that He is the enjoyer of
all anspicious experiences, that He is adored by Viyn and others, thal He alone is the
Atman. While the Jiva is just opposite of it. Thus Indra understood the teaching
of Prajipati in its true light, namely that he had tanght the doctrine of duality, and not
of identity and illusion. Indra taught this doctrine to the Dovis, as Virochana taught
Mayavida to the Asaras. - Some say that the docbrine taught to the Virochana, or rather
mig-nnderstood by him, was not Miyivada but materialism or Lokiyata, namely, that this
body is the Atman, there is no other soul than this body, and that this body alone cught to
be worshipped. This, however, is not the doctrine taught to Virochana. For Lokiyutas
are materialists and do not believe in after-life. They do not believe that the souls
survive bodily dissolution. That this doctrine was nobt taught is thus proved by the
Commentator :—

The Srati says that Virochana taught to the Asuras “ he obtains

both worlds, this and the next” this shows that the Lokiyata doetrine
was not taught by Virochana : for they (the Lokiyatas) do not believe ia
the existence of the next world. Virochana, however, helieved in the
existence of the next world and he did not misunderstand Prajipati
as teaching malerialism, but as teaching Miyiviada. For Virochana,
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shipped, that the Jiva alone is to be served, and he who worships the

Jiva alone, and serves the Jiva alone, attaing both the worlds this and the

next (Khanda VIII, verse 4). Thus this teaching of Virochana to the

Asuras shows that he did not teach materialism, for he taught the

existence of the next world. He tanght the identity of the reflection with -
the reflected, the Supremacy of the Jiva: in short the doetrine of the

Mayivada,

But while Virochana understood the word Atman, as meaning Jiva
Atrian, Tndra understood it in its true sense, namely the Supreme Lord.
e understood that Prajépati by using the word Atman referred to the
Supreme Lord and not o the Jiva Atman, In fact, the word Atman is
used in the subsequent passages, unmistakably for the Supreme Lord ;
thus as below “ O Indra, this body is mortal and held by death, It is the
abode of the im:mortal, the bodyless Atman. The embodied is verily held
by pleasure and pain. Nor is ever the embodied [ree from pleasure and
pain. -~ The non-embodied 1s verily never tonched by pleasure or pain”
(Khanda XTI-1).

The above texts show that a sharp diflerence is drawn between the

Jiva and the Tdvara, the haman sonl and the Lord. )
But may it not be thab the Jiva is also, above pleasure and pain, in its state of
Malkti, and then this verse will apply to the Jiva. Inordinary eonditions, the Jiva is not
above pleasure and pain, but in Mukti it is. To this the Commentator replies ;—
Except the Jiva no one else has the perception of priya (pleasure)
and apriya (pain}.

For if every Jiva whether Mukta or Bound, were free from pleasure and pain, then
who or what ig it that is affeeted by pleasure and pain? The answer must be the hody.
1f the soul does not suffer, then the suffering is in the hody, hut that is nob the epinion of
any side. 1f the bound soul only suffers and the released soul is ahove all suffering, then it
is against all {eachings which show that in release also the soul is hound to enjoy happi-
noss 3 it eannot geb rid of joy.

Even the released soul is not free from pleasure, it has the enjoyment
of pleasure in that stale. .

Says an objector :—* If the released soul is not free [ om suffering (2) joy then the
Lord is also not free, for his joy is eternal and He ean never be free from joy,” To this the
Commentator replies 1 — i

The word priya or pleasure of this passage is not intended to in-

clade the joy of the Tord Visnu. For we have already said above, that
by priya is meant that pleasure, the attainment of which depends upon
another ; the joy of the Lord is not such a priya, it is self-dependent.
The bliss of the released, heing dependent npon the Lord, is priyam, in
the true sense of the word. (As says the following text). The Jiv:_is
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ér released or bound, eau never be free from priya, because
joy is ever dependent upon another. But the joy of the Lovd Havi,
being independent of all, is not called priya. Because the wise say,
that the priya is that joy which depends upon another, But thongh the
joy of Brahma and Viyu ave also dependeni upon another, namely upon
the Lord Hari, yet that joy is not called priya, becauss it depends upon
no one else than the Lord. 'Their joy, therefore, falls under the category
~of apriya. 1t is ouly it a secondary sense that their joy is called apriya,
strictly speaking their joy is also priya or dependent joy. This secondary
use of apriya is like the use of the word Svarit ov the Self-ruler or autocrat
as applied to the king, (for the trne Autocrat is the Lord alone), Or as
the word I$vara or Lord is applied to Rudra; or as the word Indra
is applied to Sakra. (Indra or the Powerful One is the name of the Lord
primarily). In the same way the word apriya is applied to Brahmi and
Viiya : their joy is not absolutely self-dependent. Similarly the joy of the
consorts of Brahma and Vayu is ealled apriya, though it is dependent on
the Lord and on their vespective lords; just as the word rijii or sovereign
is applied to the queen, or the Tévari or Lady is applied to Um#. Tt is in
this secondary sense only, that the word apriya is used in connection with
Vidyut the wife of Viyn and Stanayitnu the wife of Brahma. Thus
it is written in the Parama Sruti.  Moreover, the very text of the Chhin-
dogya Upanizad also shows that the joy of the released is dnpendﬂnt
upon the grace of the Lovd and is not any self-produced joy. Thus in
verse 3 of Khanda 12 it is said :—' This released soul, having ()h!:lllll‘d
the full grace of the Lord, and having approached the highest Licht,
appears in his own form.” This shows that the experiencing of the
nijananda or the self-joy is obtained by the released soul, by the grace of

the Lord.

Moreover in the same verse the Lord is deseribed as the Best Person
Uttama Purnsa or the Highest Spirvit. This also differentiaies the Lord
from the Jiva,

Buat eannot the words uttama purnsa be applied to the Jiva also? In the state of
Mulkti, the Jiva may well be ealled the best person, as compared with inanimate matter.
To this the Commentator replies :—- i

The word unttama purusa the Highest Person ;(]}i)a\ﬁ presupposes
that there are other persons compared with whom, this is the highest. If
the comparison was only between him and the inanimate natuve, then the
word highest would have been enough, and not the words highest person,

The Advaita theovy is that there is only one person or Purusa. The spirits are nok
many but one. T this view, the use of the word uttama purasa is wrong, for the word
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: irit, always implies the existence of other spirits lower in grade. That |
r purasas is tanght by the (itd also.
“The Uttama Purnsa is another called the Supreme Self,” (Giti
XV-17).  “That Supremacy and uniqueness which Brahmi or Rudra
cannot obtain, is Thy essential nature O Lord ! Hari Thou alone art
the Highest Person.” 8o also in the Rig Veda we find that the Lord
Visnu is deseribed the Highest.  As the following Rik will show.
QUATIREET FAR T & AfeEArazgat |
T A A et ghaen Rreot 39 & qomey
qe: Paraly, beyoud. asraqr Matraya, all bound aud measure, gsr Tanva,
with thy body. gqra Vridhana, Oh thou who growest. 7 Na, not.. & Te, thy.
#fgsg Mahitvam, majesty. 9=9egara Auvasnuvant, come uigh. g% Ubhe,
both. ¥ le, thy. &g Vidmma, we konow, & Rajasi, the heaven. gfeear:
Prithivyah, beginning with the earth, fgsajr Visno, O Visnu, g Deva, O God,
zqw Tvam, thou, gmexr Paramasya, the bighest. & Vitse, knowest,
Men come not nigh Thy majesty, who growest beyond all hound and measure, with
i Thy bedy. Only Thy two regions, the hieaven and the earth, O Vignu we know : bub Thon,
| tlod, knowest the highest also. (Rig. Veda VII-98.--1)
' The same idea is expressed in the following lines of the Gitd. (14.)

. “Being refuged in this wisdom and baving reached similarity with my
nature.”!  So also in Taiit. T 2:—' He who knows the Supreme Brah-
man, as dwelling in the cavity of the heart, the highest space, he enjoys
all objects of desire along with the Omniscient Brahman.” So also in.
Taite. IIL 10-5, it is said “ The Mukta Jiva, leaving this world, reaches
the Anandamaya (the Supreme Tord consisting of Bliss) after baving
. travelled through these regions, cating whatever he likes to eat, and taking
whatever form he wishes to take, sits down singing this hymn,” 8o
also 1= Where Mayé (Prakriti) does not exist, what to say of other lower
things ? Where dwell the servants of the Lord Hari, honoured by Devas
and Asuras.”  Similarly “ Krisna is worshipped by the released souls free
from delusion.” Similarly Chhand. VIJI, 12-3 “He moves about there
laughing, playing, and rejoicing with women, with carriages, with other
Muktas of his own period, or of the past Kalpas, (So great is his ecstacy)
that he does not remember even the persons standing near him nor even
his body.” This also shows, that the Jiva, in the state of Mukti, retains
his separateness [rom the Lovd, and does not. become identical with Brah-
man. In fact the word Upa meaning near, and the word Antara-
different, found in the verse already quoted, show that there are other
sonls near the Mukta Jiva.

Similarly in that very verse we find that Mukta Jiva stands in the
presence of the Supreme Light. All this shows that the Mukta 18 not
identical with the Lord.



\\%ﬂ» smust be the reading of some other recension.

Similarly in Chhand. VIIL 12,-6, we read, the Devas worship the
Atman. Now, if the Atman meant the Jiva, then the verse would mean
that the Devas worship the Jiva. But Devas never worship any Jiva as

i 4
Jiva only,

Devas may worship a JTiva, merely as a symbol, but nover as the Supreme. Jiva, ag
suell, is never worshipped by any Deva. The object of the worship of the Devas is Visnu
alone, i

Because the following text of the Rigveda shows that the Devas
worship Vispu alone.

o
gAgwy agaany ST ARy 1
SR T TG |

gxaty Punardaya, having restored. mgrswara Bralimajayam, the wife of the
Brahmana, geft Kritvi, having made her. &% Devail, by the devas. fHimreaga
Nikilbisam, free from sin, st Urjam, fulness, food. qrgsar: Prithivyah, of
the earth, wregraya Bhaktvaya, in order Lo enjoy. ggmraw Urugayam, Lord Visnu
of the great glovy. gqras Upasate, worship,

The Devas rostored the Brahmana's wife having purified hee from sin, and worship
the Lord of great glory, in order to enjoy the fulness of the earth, (X. 100,-7).

Similarly the following verse of the BhAgavata Purfina shows that
the Uttama Purusa of Chhand. VIIL. 12-3, is Lord Visnu and not any
Mukta Jiva. “The Lord must be worshipped, as the Highest Person
(Uttama Purusa) as separate from the Jiva, as possessing full knowledge,
as the agent unattached by any action, &e.”

Says an objector :—

Iu the Chhand. VIIL 12,4, it is said. *That being is the Atman of the eye, for the
sake of his seeing, is the oyo. So he who says * let me say this)' e is the Atman, the
tongue is the instrument of saying, &e.” This shows that the Atman referred to here is
the Jivitman and not the Lord, for he does not requira any sense organs to enjoy external
objects. This is wrong. For though the Lord is perfect, yeb as a mabter of sport (Lild)
he enjoys extornal objects, through the senses of the Jivas. As says the following vorse
of the Bhagavata Purina :—

Because the Lord having created these hodies with the elements
Mahat &c., has entered into them, and rests in them ; He is called Purusa
(fiterally he who rests in Pur or body). Thus dwelling in the bodies of
the Jivas, He enjoys all good and auspicious experiences of sixteen kinds,
by being a witness of the sixteen organs. May that Lord beautify these
words.” This shows that enjoyment is stated with regaxd to the Lord
alone, through the senses.

The sixteon organs are the five senses of cognition, the five organg of action, the
five internal organs, mind and the rest, and Jiva as the sixteenth, In other words, there
are five organs of cognition, five of action, and five of feelings.
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/S/mﬂarl_g in Katha. Up. II. 1 :—*There ure the twa (aspects o tlus
mrd) the drinkers of trath, existing in the hody obtained by good works,
Loth dwellicg in the cavity of the heart, in the most Lighly splendid
Param (Vayu).,”  The dwelling in the eavity are bot» aspects of the Lord,
us we learn from the words of Badardyana in the Vedanta SGtras 1. 2-
11 :—* The two (who have entered) into the cave, are indeed, both Atman
(the Lord), from this very well-known characteristic, and from seripture
to that elfect.”

But verse 4 of Khanila 12 says that the eye is for his secing, the ear for his heaving
and which are indieations of the Jiva. Therefore, he who enjoys the objects is the Jiva
and the Supreme Lord. To this the Commentator replies that even with regard to fthe
physieal objeets, the Jiva does not see, taste &e., the truo ub;net.g but the appearances
only. 'The real object is known only tu the Lord.

Even with regard to seeing and smelling &e., when the Jivas say “1
see this, 1 smell this 7 the Jivas really do not know, beeruse they do not
apprehiend the things by themselves, the substances underlying the sensa-
tions, only the Supreme Spirit knows them. Therefore, the words “Sa
uttamah purusah ” do not refer to the Jiva but to the Lord, (in verse 3.
Khanda 12) Lord Badariyana understands it also in this sense.  In the
Vedanta Sitras I 3,20, he says:—" the reference in the Chliand. Upa.
VIIL 12,-3, is to the Supreme Atman and not to the Jiva” 'S'Imilm]y in
the Gith the word Uttama Purusa is applied to the Lord:—* But the
Uttanla Purusa is another called the Supreme Self (Gitd 15, 17}.”

The Mukta Jiva is not all-powerful, nor Omuipotent like the Lovd,
This fact is stated by Lord Badariyapa himself in his Vedanta Satras (1V
4. 17):—" The Mukta Jiva obtains all his wishes, but does not possess
the power of ereating or destroying tho world”  Therefore the being by
yeaching whom the Jiva is restored to its essential nature is the Lord called
the Uttama Purusa or the Supreme Spirit.  The verse 3, of Khapda 12,
therefore should be explained thus.  He by whose grace the Jiva leaying
his last body and approaching the highest Light, is vestored to its own
form, is the Highest Person, the Uttama Purusa.”

The previous passages, also, where it is said, he moves in his
glory, in his dream (Khanda 10. 1,) and the }ef{awm.e to deep sleep in -
khanda 11, verse 1, show that the Lord is meant there, and not the Jiva.
For those passages (leseribe attributes which are not applicable to the
Jiva. Thus, for example, the phrase Mahiyaminah chavati shows that Jiva
could not have been meant ; for it means he moves in his glory, namely,
while he is glorified by the Devas. Now the Jiva is never glorified in his
dreams (in fact, he has no countrol over his dreams, and dreams are
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‘Sometimes vory painful): the Lord alone is always glorified and retains
His Majesty, even in dream.

The word Prayogya in verse 3, Khanda 12, means the driver of the
carviage, for he who is in charge of (Priyoga) of the carriage is called
Prayogya. The Lexicon also gives this meaning :—* The words yanta,
girathi, Aneti, and prayogya all mean the driver in charge of the

carriage.”

The words Daivam ehaksuh in verse 5, Khanda 12, ave ambiguous, - The Commentator
explains the word daiva thus :—The manas is ealled daivam chalsuh beeause it is lumin-
ed by others.

The word daivam is to be taken in its stymological sense here, namely the eoyes, &e.,
of the Jiva is illumined by the eyes, &e., of the Lord. The Lord has His own eyes, &e., bub
when He works through the Jiva He uses the eyes, &c., of the Jiva, but illumines them and
makes them dalvam or illumined.

The words Ye, ete., brahmaloke should he completed by tesu ramate
and means he takes delight in those pleasures which exist in the Brahma
world. In the same mantra (6, Khanda 12,) occur the worde anuvidya
vijanati, The anuvidya means having understood through teachers and
seriptures, that is, second-band knowledge. While vijaniti means face to
face or direct knowledge, or aparoksa. As says the following verse :—
vedanam means knowledge through scriptures, while vijhinam means
seeing the Lord (Brahmadardana).

.

TrirRTEENTH KHANDA.

ManTraA 1, ;
TR ST TS ST 57 e
frgg i S 3T UEHETSEE T THET

o, ™. *

ghr stirgm: @oEs 1 LR

méyam;‘u, after worshipping the Lord as E’;yama coloured. wEIH
Sabalam, the Lord having various colours and forms. oqfi Prapadye, | worship,
[IANT dabalat, after worshipping the Lord as haviug all forms and colours.
varRE gyamam, as having the gyanm colour or dark colour. wg# Prapadye, I
worship, I come to. #>q: Advah, horse, g7 1va, like. fmm@ Romagi, hairs.
fazra Vidhoya, shaking off. gqrga Papam, sins, == Chandrah, moon. 3 Iva,
like. wsdt: Rahob,  f Rabu. wwre Mukhat, from the mouth., w=g=q Pramuchya,
being free. gy Dhatva, having shaken of. mffea Sariram, the body. IHaw
Akritam, without action, Fqrear Kritatma, having fulfilled the object of the

15 4
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i : Brahmalokam, the woild of Brahman. ofmsyan® Abhisam-
¢ bhavami, | obtain, gff [ti, thus, sfwerm® Abliisambhavami, I obtain =q
Iti, thus,

[ 1. 1 take refnge with the Lord haying all colours
through meditation on Him as having no colour: I take
refuge in the Lerd having no colour by meditating on
Him as haying all colour. Shaking off all evil as a horse
shakes his hairs or as the moon frees herself from the mouth
of Rahu, shaking off the hody, I obtain the uncreated realm of
Brahman, having obtained the Self.—580.

MADHVA'S COMMENTARY.

In Khal_u]a thirteen is taught the method of worshipping Vispu in [His diferént
colonrs as residing in the heart, &e. One colowr of Visnu as residiog in fthe heavt s
Dark ealled ﬁyﬁma. Tt may be violetieolour or pure blaek. The eolour of Visun as dwel-
ling in the heart is also Habala or variegabed. The commentary mentions Ehis r—

The colonr of Vispu as dwelling in the heart is Dark (Syama) as
well as variegated (S8abala) or having various and manifold eolours, (The

Sabala is a eollection of all colours.)

These bwo forms of Visnu-—One Dark and one White (for white is an aggregate of
all aolours, and Dark is absence of all colours) both dwell in the heart, A man must
wnrship and meditate on these forms of the Lord. But there is no order in which he
mn.) meditate on these fwo forms. e may !nmln with {s:ymna meditation and end with

. Kabala, ov begin with Habala and end with b:, ama. The order is immaberial.

The Lord has other colours also than thess two.

The Lord as dwelling in the Jiva has also the colour of the Jiva,
He is rod coloured as dwelling in the Eye. Thus it is in the Manasa.

The colonr of the Lord varies alsowith the eolour of the aura of the Mawn. In fact -
tho Lord has primarily theee dwelling places in mau, In the eyeof man—in the physieal
body Hais red eolunred ~or of the colour of blood,  Tn the Astral and mental bodies—in
the Jiva par execellence - He has the colour of ihe abra of the' Jiva. In the Heart—in the
Baddhic body—I[Te has dark and white color. The colour of the Lord mentioned in the
Gayatri Vidyd is Jiva-eolour. In fach, the Lord has to bo meditated upon as having these
eolours when meditated in those places. The formula that he should atter while medi-
ating on the Lord in the Heart is thus given in this Khanda — -Adva iva Romani Vidhayi
Papam Chandra Iva Rihor Mukhit Pramuchys, Dhitvi Sariram, Akritam Kpitatng

“ Beahmalokam Abhisdmbhdvami —* Shaking off »!l my non-prirabdha sins as the horse
shukes ofl dust from his hairs, and being freed from all privabdha sins (after suffering
for a short time the effects of those Karmas)as the moon is freed from the mouth of
Rahn, abaudoning my dense and sabtle bodies, but manifesting my own essential nature
(by functioning in my Svartpa body), may I reach the eternal world of Brahman,”

Now an objector says —this prayer is put in the mouth of the anthor of the Upatisad
—wha is no other than the Lord Himsell. Orv if thesecondary author be taken, then Ramé
is the Revealer of it to mankind, 1In the case of both these, the above prayer is inappro-
priate. The Goddess Rama is an Eternally Free and ean never stand in need of such a
prayer. Tothis the Commentator replics : —



[ﬂiflf;ya;;nml ] lhusa veay words saw ln.LInmn tln'm even did see N A
rada.  (In this Upanisad) words which are inappropriate in the ecase of
Vignu (such as) prayers aud the vest must he understood to he the words
utbered by those next to Him (such as Narada and the resty. The Lord Hari
taught these (prayers, &o.,) for the futare beings.  Thus also spoke Rama,
thus also spoke Brahmi—and this is the Chhindogya Upanisad. Thus

it is in the Sima Samhitd.

Thus the prayer * asva iva romini, &e.,"" was uttered in the past Kalpa by Narada
and others. The fature genceations will also utter these prayers. Thus this is mot the
prayer uttored cither by Ramd or Beahmda - they merely passed on the words as they heard
it from the Lord Hari, They simply trausmitbed the words of the Lord of the wisdom—
Face the Haya-griva.

FourrEeNTH KHANDA.

MaNTRA 1,

HIHTAT T AW AFEIAAEAT o Tg=AT Twar

_ TP & WA SS9 G0 99 G0 qA5E AN
_ ST G R a9 At IO sgHgAanT 9 g

FIET JA: FARTHATERL T fargaian faegar
R g
o FgTa |oE 1) 2w 1)

TR ﬁ.ka‘u&:;u, I'he all-luminous, ¥ Vai, verily, arg Nama, Named
ameEggr: Namarapayoh, of the name and form. fAafEar Nirvahita, creator,
revealer, J Te, they, the name and form, g2 Yat, what, steaaq Antara, within,
@ Tat, that. =& Brahma, Brahmao. &g Tat, that,  spgga Amritam, Immortal,
g:Sah, be, = Ating, the Aunan, awrqa: Prajapateh, Of the Lord Visna,
|¥ra Sabbam, meeting. Jw Vesma, hail, w99 Prapadye, mav [ obtain, -am:
Yagah, glory, =g Abam, [, s Bhavami, may | become, argmrars Brab-
nundnam, among the Bralimans, aa: Yadal, glory, R Rajnam, anmong
the princes and Ksatviyas. am: Yagah, glory, fmra Vidam, of Vaigyas, =ur:
Yadah, glory. =gs Aham, |. sgwrefeg Anuprapatsi, obtain, - Sal, he,' g
Ha, verily, L] Abham, |. zggm Yagasam, of the glorious, I Yagabh,
glory. vagm Svclam, mover in breath, existing in breath, ma;g:‘\d;ukan;,
cater of joy, the Supreme Brahman who is all bliss, FTeRe, Adatkam, eater of
joy. wEmm Svetam, mover in breath, fasga Lindum, the giver of joy. =mrA,
always, =if Abhigam, | have obitained, may I ublam always (A .
Lindum, 1h:;:§er fjoy, =rd, always. smm Abhigam, way I)cb:nu}l. o
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He who is called the All-luminous is the revealer
of names and forms. Those names and forms which are
intermediate (which are not well known) He is creator of those
also, He who is withont name and form. He is Brahman,
He is immortal, He is self. May | enter the meeting hall®
of the Lord of all creatures. May I hecome glorious among
Brahmans, glovious among Ksatriyas, glorious among
Vaigyas. May [ obtain him who gives glory to all glorious
beings. May 1 obtain the dweller in breath. The enjoyer
of all joys and the giver of all joys, may 1 obtain the
enjoyer of all joys and giver of all joys.—581.

MADHVA'S COMMENTARY.

This Khanda teaches another method of worshipping Brahman ealled Akifsn dwelling
in the Lotus of the Heart, The Commentator explains this Khanda by quoting an antho-
rity :—

He is called dkida, because He is all prakisa—or All-luminous.
He exists without name and form. He whois called Brahman is the

Lord Visnu. May I obtain His palace.

The phrase te yad antard of the text mean “above name and form ;" auntard means
withiont, and te refers to ndma ripe. Prajapatel vesma means the palace of the Lord
Vignu; Prajapati here does not mean Brahimi but Vighu,

May 1 become famous among all castes: let others derive their
fame from me. May 1 get fame from the grace of Him who is the Most
Highly renowned among all celebrities, from the Lord Brahman the
giver of fame to me.

The Supreme Bralunan is called Sveta, because this word literally
means He who ‘nioves in the Breath (or dwells in Vayu). He is called
adatka becauss He is the Eater (adaty of joy (Kamj—He who constantly
experiences the bliss of Tlis own Sell-realisation. He is called lindu
because He gives joy to others (lim = rim=ratt =joy : & and T are inter-
changeable’. May 1 always obtain this Tord tcalled Sveta, adatka,
and lindun.)

FirreeNtH KHANDA,
MANTRA 1.

AGAZET qATIAT IAMA  AWEaHAT A TATET
HITAEAGIAST AT T em?%if&mrﬁm—
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ga Pat, that Braliman described ab!)\'c. g Ha, verily. oas Etat, this,
gar Brahma, Brahma namely Vispu,  gsigas Prajapataye, Prajapau.  To
Prajapati ise., to the four-faced. gara Uvacha, said. gy ‘Prajapatih, Praja-
pall. ®% Manave, to Svayambliuva, Mapu. & Manub, Manub, w9
Prajabhyah, to people, wraTagaE Acharyakulat, from the bome of the tea-
cher. Fza Vedam, Veda, spfrm Adbitya, having learnt, wﬁm«q.\(mha-
vidhanam, according to the rules. air: Gurol, of the teacher, #4 Karma,
duties such as service of the Guru giving him Daksini, =fgGgo Atisesena,
without leaving anything behind,  sifvgama Abhisamavritya, having returned
home mEex Kutumbe, become a householder, Tt Suchauy, in sacred, ¥
Dege, in the land, in a spot, Ereqram, Svadhyayam, sacred study, spdraw:
Adhiyanal, |cading: e Dhacmikan, sacved dutics, @&gga Vidadhat,
performing. reAta Atmauni, on the Supreme Lord. gaGRanar Sarvendriyani,
all senses, wwqraeErea’ Sampratisthapya, baving centered, having placed,
wfta Ahidisan, uot injuring, not giving pain, wrgEn® Sarvabbatani, any
creature, =X Aunyatra, except. ef#vag: Tirthebhyal, in sacred places, |
sacrifices, @: Sah, he, mg Khalu, verily, ggg Evam, thus, f:r-faq Vartayan,
behaving. amz Yavad, so long as, #rgww f\yu;um, life, =maTRn Drahma-
lokam, to the world of Brahman, wfqgeqag Abhisampadyate, reaches, attaius,
7 Na, not, = Cha, and. ga: Punah, again, sraag Avartate, returns, @ Na,
pot, = Cha, and. gu: Punaly, again, sraaa Avartate, returns,

1. Verily this doctrine Visnu taught to the four-faced
Brahmd, Brahma taught to Svayambhuva Manu, Manu to
his people. One should learn the Veda in the family of
his teachers and making presents to his Guru according to
law and doing his works fully one should return home and
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: ‘into household life. In a sacred spot he should recite
the boly seriptures, and perform good deeds concentruting
all his senses on the Supreme Self, he should not injure any
living creature except in sacrifices. He verily thus passing
his hife attains on death the world of Bralunan and never
returns therefrom, never refurns therefrom,—»5H82.

MADHYA'S COMMENTARY,

This Upanisad must be respeeted as an authoritative work. To prove its authority
the Veda Pavusa mentions the various persons who promuigated it ; and shows the utility
ol it.  The phrase in the Iasb Khanda ¥ may L be famous among all - varoas " is ambiguons,
It 9 nob apparent, who is the speaker of those words. It cannot apply to every wor-
shipper for any hody and every body cannot become supremely famous. Who is then the
speaker of this prayer? The Commentator answers this:—

The tour-faced Brahmd being thus taught by the Supreme, cried out :
“may I become famous, &e.”" Brahmi tanght to Manu this Vidya, and
Mann taught it to mankind.© Therefore, eoncentrating all senses in the
Tord the Supreme Spirit, and seeing the Supreme Visnu, one oblains the
region of the Lord. No one ever, for any reason, comes back from that
place atall.

The (iad is the great ocean of bliss unbounding, is Higher than the
lLighest, is the Eternal, the Omniscient, the perpetual Ruler of all, and
the &tore-house of every auspicious quality. e ig a joy for ever to His
knowers and is the Greatest of all. 1fe is my most Beloved—yea the
most desived of all desives, my best Friend. May my God be pleased

with me.
The Commentator now shows, by quoting seriptures, that his coming is prophesied in

the Vedas, and therefore this commentary writteu by him is anthoritative beenuse he is
one of the Aptas or the perfect. He is in fact an incarnation of Viyu or Christ.

In the verses of the Veda there are {l(-‘.‘.;(-ribm'i three Divine forms
(incarnations) of Vayn (see Rigveda 1. 141. 1,2, 3,) the third of those
foris has composed this commentary explaining it as describing Hari.
The archetypal form of Viyu of which these are the various avatiras con-
gists of power and wisdom. By the command of God these qualities
appear fully in the avatdra-forms of Vayu the mighty, the supporter and
mover in the universe, [is first form or avatira is as Hanumat who carried
the message of Rama (to 8iti) or who ever obeys the words of Riima,
The second form is that of the warrior Bhima who destroyed the army of
the Kurus. His third form is that of Anandatirtha called also Madhva
who has composed this commentary.

These threa forms of Viyn are allegorical, Hanumat represents the messenger of
God, standiog near his throne, ever ready todo his commands. He brings the message of



of the world, namely of the lower uature of man. This is the first nanifestation of Viyn
or Chrigt in the soul of man, He encourages her and tells her not to lose heart. The
soul thus encouraged and lopeful hecomes stronger and assumes the eferner aspects of
a Dranpadi. The second wanifestation of Viyu takesnow. [ is when the sonl hus reach-
ed the stage of Deanpadi, who no longer is capable of heing snatehed away by Ravana or
Duryodhana, that the second manifestation of Viyu takes place. The Christ comes now not
as a messenger of God, hub as the warrrior of the Lord, the destroyer of the Sabanic host,
He is no longer Gabriel the gentlo, bt Michael the terrible. This aspect of Viyn helps
the senl in completing her eonquest over her enemies. 1b is then that the third manifes-
tation of Viyu takes places  When the passions are hushed and the lower natnre is sub-
jugated, comes then the Vixu in his last and the sweelbest form as Madhya, (he sweeb
wisdom, as Anandativtha the hliss-giving saviour, as Purnaprajia the pevfect wisdom. Tn
this aspeat, the Viyu teaches the soul the mysteries of God-head and ultimately leads her
to the presence of her Lord. In fact, the exoberic forms given in the seered books also
‘conceal thisallegory, The first form Is that of Hannmat or a big semi-human ape, docile
hnt: feroeious, the second is that of a man as warrior, Bhima the destroyer of th the army
of the Kurus, The third is that of Plrnaprajiia the perfect wisdom, the teacher who is
superman.

Madhva now explains the three verses of the Rigveda and shows how they refer
to the three forms of Viya. CGenerally thess verses are taken to mean three forms of

. Agni ;—the celestial fire as manifosted in the san, astral fire as seon in the lightning
and the berrestrial fire as we find it on the altar and hcarth, These verses as explained
by Sdyana hardly give any sensible meaning. We give Griffith's translation helow :—

Yea, verily, the fair effulgence of the God for glory was established, since He sprang
from strength, When He inelines thereto successful is the hymn: the songs of sacrifice
have brought Him as they flow.

Wonderful, rich in nourishment, He dwells in food ; next in the seven auspicious
‘Mothers is His home, Thirdly that they might drain the treasores of the bull, the maidens
brought forth him for whom the ten provide.

What time from out the deep, from the steer’s wondrous form, the ehiefs who had the
power produced him with their strength: when Matarisvan rubbed forth him who lay con-
ecaled, for mixtave of the swoeet drink, in the days of old.

The branslation of these verses according to Madhva are given below : —

qfsear aguAaTy gUA FTT T ST gEEi |
TrgaE T anty afrwaTy Gar wAwea asta |

Rig. [, 141 —1.

gz Bat, strong. e Ittha, thus. gg Tat, that. gy Vapuse, for th: sake
of body, (for ihe sake of getting three bodies), spuf@ Adbayi, the god placed
or sent, or established. %{Tﬂ'{ Dargatam, fair, beautiful, full of wisdom, e
Devasya, of the god, of Vayu., wa: Bhargah, supporting (bhar), and moving
(gal) through tlie universe. wga: Sahasah, of the powerful. =: Vatah, from
whoin, from the Lord,  sr@|fq Ajani, was born, adfg Yat im, wlo alone, ITUEE
Upahvarate, stands vear Rama, to obey his commauds, grgg Sadhate, who
accomplishes all the works of Rama, #fg: Matih, wisdom, Hanumat is called
matih beecause hanu meins mati, FHEY Ritasya, of the True, of Rama, Se
Dhenali, wads, sages Anayanta, he carrvied to Sita or to mankind, qga:
Sasvutah, fiowing with nectar,
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6 the powerful God Viyn, the root-form consists of strength and wisdom, whieh
supports the world and moves through it. He thus for the sake of throe-fold forns, was
born under the eommand of the Tord, His first form s ealled wisdom (Hanumat) wha
stands noar the throne of the Lord and fulfils all his commands and who earries the life-
giving words of the True o (Sitd or to mankind),

Note :—The first function of Viyu or Christ is that of Hanumat or wisdom, it is the
angel that brings the message of hope to the desponding soul as Hanumat earried the words
of Rama to 8itd, ;

7at ay: Rrgarfea sl fafomrastvang aay |
: . QAmAE TOET T FIARE FATFaiD: )

g Priksalh, the destroyer of the hostile army, (pri army, pritana, ksah,
destroyer ksaya karakah), ag: Vapuh, body incarnation, fygara, Pituman,
rich in nourishment. e Nityab, always, o Adaye, dwelling, sleeping,
in the home, who ponders over constantly. fdftm Dvitiyam, the second form.
ot A, always. @@y Sapladivasu, in the seven auspicious, #rgy Matrisu, in
the measurers, glﬂag Tritiyam, the form. oeg Asya, of him of Vayu,
Vrisabhasya, of the bull, of the best, of the strong one.  Frgd Dohase, for the
sake of milking out wisdom. zmgmFn Dagapramatim, ten wisdom, infinite
wisdom called.  gdwga Parnaprajham. Ag= Janayanta, produced, =jgar:
Yosanah, women, virgins,

His inearnation as the destroyer of the hosts is his second form, rich with food thig
eternal one sleeps in the home of the seven measurers,

The third form of this powerful Viyn is assumed in order to give the milk of wisdom
to mankind, this is the ten measured form ecalled the Pirnaprajoa, which the virgins
immaculately conceive.

Note.- The second Avatira of Viyn is Bhima the Terrible, the Destro yer of the army
of the Satanie host. Tn this form he governs the Seven Worlds, called the seven Measurors,
Roesting in the seven worlds, He fights incessantl ¥ with all the evils thereof, and keeps
it it for beings to dwell. This form is ecalled vieh in food. for it nourishes ithe soven
bodies of man, This is the Christ as world-soul, The third aspect of Viyu or Christ is
that which is called Madhva or Plrbaprajia or Ananda Lirtha, This i¢ the human aspeet
or inearnation of Chreist, born ol women-janayanta yoganah. This inearnation is called
dadapramatio or Ten-measured or Full-measuved, for it is the Perfoet manifestation ;
for ten is the perfeet number. This incarnation is ealled the Vrisabhia or the Buli of (iod,
as the Christians call the Christ the Lamb of God.

gt gureaferes ata dnrara: gear seag: |
TAGAET AT WA WErEeE ArafizAr At

f: Nib (a particle to be joined with the verb krauta), g Yat, because.
¥r Im, alone, even. gure Budbnat, from the wisdom. #fgger Mahisasya, of
the mighty Lord possessed of the six atiributes m§a: Varpasah, the attri-
butes of adorableness (var varaniya) protectiveness (pa palaka.) garara:
[danasah the devas called Rudra &c, mémrasﬁ, with ease, with joy. wmeg
Kranta, or akranta, knew. & Sorayal, the wise one, g@ Yat, whe, #m
Im, alone. =g Anu, after, gras: Pradival, of great refulgence. gex: Madhvah,
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' Madlwa, lmﬁﬁdhave, for the sake of making him their foll Lord. werewae
Guha santam, dwelling in the cavity, concealed from those who hold® that the
- Jiva and the Lord are one. srafien: Matarisva Vayu, the virgin's child. sgrafy
Mathiayati, rubs forth, establishes by reasons and seriptural proofs
Becanse the Rulers and the wise ones have easily understood the adorable and pro-
teetive nttribotes of the mighty Lovd, through the grace of this FLord of wisdom (Viyn),
who alone tall of great illumination and called Madhva, eztablishes by proofs the con-
eealed Lord as the great master of all, fov it is the funetion of Mitarisiva to rab forth him
who lies concealed (as fire is prodnced by rubbing the sticks).
Note.—Matarisva the son of the virgin, or Viyu in his incarnation a4 Madhva, has the
function of vevealing the guhisantam or the eoncealed Lord, Not only thatf, he estalblishes
~the Lord Hari as the husband or the master of all sonls, he is the teacher, budhna the
wige one, from whom all cosmic Ruolers (isinas) and world teachers (sivayah) learn ahont
the might and glory of the Lord ealled the mahigal, the possessor of the six manas,

The word han denotes wisdom, therefore, hanumat means he who
posseases wisdom, the word mati also means he who possesses wisdom,

Theréfore when the Rigveda uses the words “ Yadim upahvara te
sidhate matil” it refers to Manumat; similarly the words * Ritasya
dhend anayanta sa rsu)srutah” mean he who carries (anayanta) the
words (dhena) of Rama the ever truthful (su-vitasya) to Sita.

The words “ Saptadivisu mityisa” refer to Bhima, the word Bhima
means literally he who sapports all authorities, true sciences (bhi bhrita
supported, ma praminéni anthorities). The word matarah means measur-
er of authorifative words.  The word saptadiv refers to the seven autho-
ritative Scriptures, namely the four Vedas, puwrina, itihisa, and pificharitra,
He who rests or econstantly studies these seven is Bhima.

The word Madhva in the third verse is composed of two words,
madhu meaning sweet or Ananda, and va meaning tirtha or the scrip-
ture or the teachings. He whose teachings are ever sweet is called
Madhva or Ananda tirtha, Thus Madhva and Ananda tirtha literally
mean the same thing. This is the third body of Vayu,

He who knows these three forms of the mighty spirit (Viyu) as
described in this Vedic hymn, understands through his grace all the
Vedas and all the truths. Thus it is in the hook called * Sadbhiva,”

He whose name is Anandatirtha and who is the third imcarnafion
of Viyu, who is also called Pirnaprajiia he has composed this corumentary
(and not 1), May it be acceptible to Hari, May Hari full of eternal
bliss and infinite qualities be ever pleased with me, my ﬂalmatlous to
that Visnu again, yea over and over again.
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