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what the most inhuman wretches caunot perpetrate ”Ei. 8, 48 f. Npi-
Samsair apt yat kartiwn ne $akyam tat karomy cham | yadi me Sakyate
- vani vaktum idrik su&wnackafx).j He then goes into the city, and in
self-accusing language offers his queen for sale as aslave. A rich old
Brihman offers to buy her at a price corresponding to her value, to do
his household work.{ Hari¢chandra’s heart was torn, and he could make
no reply. The Brihman paid down the money, and was dragging away
the queen by the hair of her head, when her little son Rohitasva, seeing
his mother about to be taken away from him, begau to ery, and laid
hold of her skirts. The mother then exclaims: i.8, 59, ¢ Muncharyya
munola mam tavad yavat pasyamy aham $iswm | durlebhain darSanah
tata punar asya bhavishyati | 60, PeSyaiki vatsa mam evam matara
dasyatas gatam | mam ma sprakshih raja-puttra aspriSya’hem tava-
dhuna’ | 61. Tatah sa balah sahasa drishtva krishtam tu matarom |
samabhyadhavad ambeti rudan sdsravilskshanek | 62, Zam agatom dvijeh

VR

krata balam ablhyahanat pada | vadaiis tathaps so 'mbeli natvamunchata

mataram | 63. Rajapatny woacha | * prasadam kurw me natha krinishvo-
mani cha balakam | krita 'pi adham bhavato vinainan kiryya-sadhika |

64. Titham mamalpa-bhagyayah prasada-sumulho bhava | manm sadyojays

balena vatseneva payasvinim’’ | 65. Brahmanah wedcha |* grihyatam oitiam
otat te divatam balako mama™ | **‘Let me go, let me go, venerable sir,
till I look upon my son. I shall hardly ever behold him again. Come,
my darling, see thy mother now become a slave. Touch me not, young
prince; I may mo longer be handled by thee.:] Seeing his mother
dragged away, the child ran after her, his eyes dimmed with tears,
and crying ¢ mother.’ The Brihman purchaser kicked him when he
came up; but he would not let his mother go, and continued
erying “mother, mother” The queen then said to the Brahman, * Be
go kind, my master, as to buy also this child, as without him T shall
prove to thee but a useless purchase. 64. Be thus merciful to me in my
wretchedness ; unite me with my son, like & cow to her calf1®  The
Bribman agrees: ‘Take this money and give me the boy.’ ”[When his
wife and son were being carried away, Harischandra broke out into
lamentations : i. 8, 68. Yam na vayur na chadityo nendur na cha | pri-
thag-jonele | drishtevantah purd palnii seyam dasitvem agata | 69.
Sirya-vama-prasito "yan sukumdra-karangulik | samprdple vikrayam
49 The whole of this reads like o seeno from * Uncle Tom's Cabin.”?
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balo dhéin mam astu sudwrmatim | ¢ She, my spouse, whom veither air,

‘nor sun, nor moon, nor stranger had beheld, is now gone into slavery.

This my son, a scion of the solar race, with his delicate hands and
fingers, has been sold. Woe to me, wicked wretch that T am.'f_] After
the Brahman had gone out of sight with his purchases, Vidvimitra
again appeared and renewed his demands; and when the efflicted
Mariéchandra offered him the small sum he had obtained by the sale of
his wife and son, he angrily replied ,I:i. 8, 74« Kshattrabandho mame-
mam toam sadyisim yajna-dakshingm | manyase yadi tat kshipram pasya

. tvam me balam param | 75. Tapaso *tira sutaptasya brahmanyasydmala-

sya cha | mat-prabhavasya chograsya Suddhasyadhyayanasys ckaﬂ“ Sifs
miserable Kshattriya, thou thinkest this a sacrificial gift befitting xay
deserts, thou shalt soon behold the transcendent power of my urdent
austere-fervour, of my spotless Brihmanhood, of my terrible mujesty,
and of my holy study.”” Haridchandra promises an additional gift,
and Vigvamitra allows him the remaining quarter of the day for its
liquidation. On the terrified and afflicted priuce offering himself for
sale, in’ order to gain the means of meeting this eruel demand, Dharma
(Righteousness) appears in the form of a hideous and offensive Chan-
dila, and agrees to buy him at his own price, large or small. Haris-
chandra deeclines such a degrading servitude, and declares that he
would rather be cousumed by the fire of his persecutor’s curse than
submit to such & fate. Viévimitra however again comes on the scene,
asks why he does not accept the large sum offered by the Chandila;
and, when he pleads in excuse his descent from the solar race, threatens
to fulminate a curse against him if he does not accept that method of
meeting his liability. Hari¢chandra implores that he may be spared
this extreme of degradation, and offers to become Visvamitra's slave in
payment of the residue of his debt; whereupon the sage rejoins, “If
thou art my slave, then I sell thee as such to the Chandala for a hundred
millions of money ”Lfi. 8, 95. Yadi preshyo mama bhavan chandalaya
tato maya | dasa-bhavam anuprapto datto vittarbudena vai })] The
Chandila, delighted, pays down the money, and carries off Hariéchandra,
bound, beaten, confused, and afflicted, to his own place of abode.[i[om-
ing, noon, 'and evening the unfortunate prince repeats these words :
1.8, 99. Bala dina-mukhs dyrishfoa balaon dina-mukham purah | mam
smaraty asukhavishta * mochayishyati naw nyipak | 100.  Upétta-vitte
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vipraya datte@ vittam ato’dhikam” | na sa mam »mga-éﬁvakshi wetti

papataraim kritam | 101, Rajya-nafah subrit-tyago Maryyd-tanaga—mk—

rayah | prapta chandalata cheyam aho dubkha~parampard | < My tender

wife, dejected, looking upon ruy dejected boy, calls me to mind while

ghe says, ‘The king will ransom us (100) after he has gained money,

v ¥ and paid the Brihman a larger sum than he gave for us’ But my

_ fawn-eyed spouse is ignorant that I have become yef more wretched
than before. 101, Loss of my kingdom, abandonment of friends, sale,

of my wife and son, and this fall into the condition of a Chanddla,—
what a succession of miseries! ’:‘] Haridchandra is seot by the Chandala

to steal grave-clothes in a cemetery (which is described af tedious length,

with all its horrors and repulsive features), and is told that Tie will

receiva two-sixths of the value for his hire; three-sixths going to his

master, and one-sixth to the king. In this howrid spot, and in this

degrading occupation, he spent, in great misery, twelve months, which

| seemed fo him like o hundred years[l(} 8, 127. Fewn dvadasa-masas tu

) NP 7 éa!rz-sampamﬁ?a)?‘ He then falls asleep and has a series of dreams

suggested by the life he had been leading (Smasanabhydsa-yogena, verse

129). After he awoke, his wife came to the cemetery to perform the

obscquies of their son, who had died from the bite of a serpent (verses

171 4). At first the husband and wife did not recognize each other,

from the change in appearance which had been wrought upon them

both by their miseries. Hari¢chandra, however, soon discovers from

the tenor of her lamentations that it is his wife, and falls into a swoon ;

as the queen does also when she recognizes her husband. "When ocon-

seiousness returns, they both break out into lamentations, the father

bewailing in a touching strain the loss of his son, and the wife the de-

gradation of the king. She then falls on his neck, embraces him, and

asks * whether all this is a dream, or a reality, as she is utterly be-

wildered ;" and adds, that ** if it be a reality, then rightcousness is un-

availing to those who practise it” ' (verse 210. Rajan svapno ’tha tathyaii

; \_ vd yad elad manyate bhavan | tat kathyatam mahabhaga mano vai muh-
yate mama | 211, Yady et:zd evain Aharmajna nasti dharme saldayata |). |
After hesitating o devote himself to death on his soi’s funeral pyre

without receiving his master’s leave, (as such an act of insubordination

might send him to hell) (verses 215 ff.), Haridchandra resolves to doso,

braving gll the consequences, and consoling himself with the hopeful
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anticipation :| verse 224. Yadi dattam yadi hutain guravo yads toshitah |
paratra sangamo bhiyat puttrena saha cha tvaya D‘ If I have given
gifts, and offered sacrifices, and gratified my religious teachers, then
may I be reanited with my son and with thee (my wife) in another
world.”**®  The queen determines to die in the same manner. When
Harischandra, after placing his son’s body on the funeral pile, is medi-
tating on the lord Hari Naviyana Krishna, the supreme spirit, all the
gods arrive, headed by Dharma (Righteousness), and accompanied by
Vidviimitra.” Dharma entreats the king to desist from his rash in-

180 In the fo'llowing verses of the Atharsa-veda a hope is expressed that families
may be re-united in the next world: vi. 120, 3. Yaltre subirddak suhrido madanti
vikdaya rogam tanvak svayah | eélonah angair ehrulah svarge taitra pasyema pitarau
cha putran | * In heaven, where our friends, and intimates live in blessedness, having
left behind them the infiemities of their bodies, free from lameness or distortion of
limb,—may we behold our parents and our children.”” ix. 5, 27. ¥Ya purvam patiim
vittva athinyan vindate 'param | panchaudanain cha tav wam dadito na vi yoshatah |
98. Samanaloko bhavati punarbhved 'parak patih | yo 'jam panchaudenain dakshint-

Syotisham dadité | * When a woman has had one husband before, and takes another,
if they present the aje panchaudana offering they shall not be separated. 26. A second
busband dwells in the same (future) world with his re-wedded wife, if he offers the
ajs panshavdana, illuminated by presents.” xii. 8, 17. Svargaii lokam abhi no noydsi
sait jayoyi saha puttrail syama |  Mayest thou conduct us to heaven; may we be
with our wives and children/’  xviii, 3, 23. Svin gachhatu e mano adha pitrin upa
drara | % May thy soul go to its own (its kindred) and hasten to the fathers.” From
the texts cited by Mr. Colebrooke “ on the duties of a faithful Hindn widow,” (Mise.
Ees. 115 1) it appears that the widow who becomes a ‘sati (i.e. burns herself with
her husband's corpse, or, in certain cases, afterwards) has the promise of rejoining her
lord in another life, and enjoying celestial felicity in his society. In order to ensure
guch o result in all cases it was necessary either that both husband and wife should
have by their lives merited equal rewards in another existence, or that the heroism of
the wife, in sacrificing herself on her hushand's funeral-pile shonld have the vicarious
effect of (.xplatmg his offences, and raising him to the same heavenly region with
herself. And it is indeed the doctrine of the authorities cited by Mr, Colebrooke that
the self-immolation of the wife had this atoning effect. But in other cases where the
different members of a family had by their actions during life merited different kinds
of retribution, they might, according to the doctrine of the transmigration of souls
current in later ages, be re-born in the shape of different animals, and so rendered in-
capable of any mutunl communication after death. In regard to the absence of any
traces of the tenet of metempsychosis from the earliost Indian writings, see Professor
Weber’s remarks in the Journ., of the Germ. Or. Soc. ix. 327 ff. and the alstract of
them given in Jougp. Roy. As. Soe, for 1865, pp. 305 ff,

18 An attempt is heve made, verses 234 [, to give the etymology of Vidvamitra :
Visva-trayena yo mitram kavtium na sakitah purd | Visvimitras fu to maittrim ish-
tain chakarttum iohhati | * That Visvimitia, whom the three Visvas formerly eould
not induce to be their friend, wishes to offer thee bis friendship, and whataucver thou
desirest,””’
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tention; and Indra announces to him that he, his wife, and son have
conquered heaven by their good works. Ambrosia, the antidote of
death, and flowers, are rained by the god fram the sky; and the king's
gon is restored to life and the bloom of youth. The king, adorned with
celestial clothing and garlands, and the queen, embrace their son.
Harischandra, however, declares that he cannot go to heaven till he
has received his master the Chandala’s permission, and has paia him a
ransom.  Dharma then reveals to the king that it was he himself who
had miraculously assumed the form of a Chandala, © The king next
objects that he cannot depart unless his faithful subjects, who are
sharers in his merits, are allowed to accompany him to heaven, at least
for one day. This request is granted by Indra ; and after Visvamitra has
inaugurated Robitasva the king’s son to be his successor, Harischan-
dra, his friends and followers, all ascend in company to heayen. Even
after this great consummation, however, Vadishtha, the family-priest
of Harischandra, hearing, at the end of a twelve years’ abode in the
waters of the Ganges, an account of all that has occurred, becomes vehe-
mently incensed at the humiliation inflicted on the excellent monarch,
whose virtues and devotion to the gods and Brahmans he celebrates,
declares that his indignation had not been so greatly roused even when
his own hundred sons had been slain by Viévamitra, and in the follow-
ing words dooms the latter to be transformed iufo a crane EL 9, 9.
Tasmad dwratma brahma-deit prajnandam avaropitah | mach-¢hhapopahato
midhal sa vakatvam avapsyati [’!' Wherefore that wicked man, enemy
of the Brahmans, smitten by my curse, shall be expelled from the
gociety of intelligent beings, and losing his understanding shall be trans-
formed into a Vaka.’ Visvamitra reciprocates the curse, and changes
Vasishtha into a bird of the species called Ari. In their new shapes
the two have a furious fight,'® the Ari being of the portentous height of
two thousand yojanas (== 18000 miles), and the Vaka of 3090 yojanas.
They first assail each other with their wings ; then the Vaka smites his
antagonist in the same manner, while the Axi strikes with his talons.
Falling mountains, overturned by the blasts of wind raised by the
-
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182 On the subject of this fight the Bhigavata Purina has the following verse :
ix. 7, 6. Traisankavo Harischandyo Visvamilra- Vas'ishthayoh | yan-vimittam abhud
guddham._pakshinor bahu~vérshikam | * The son of Tridanku was Harigchandra, on
whose aecount Visvamitra and Yagishtha in the form of birds had a batéle of many
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flapping of their wings, shake the whole earth, the waters of the ocean
overflow, the carth 1taelf thrown eif its perpendicular, slopes down-
wards towards Putula, the lower regions. Many creatures perish by
these various convulsions. Aftracted by the dire disorder, Brahma
arrives, attended by all the gods, on the spot, and commands the com-
batants to desist from their fray. They were too fiercely infuriated to
regard this injunction: but Brahma put an end to the conflict by
restoring them to their natural forms, and counselling them to be recon-
ciledﬂ 1.9, 28. Nu chapi Kausika-Sreshthas tasya rajno paradhyate |
sarga-praptikaro brakmann upakara-pade sthiteh | 29. Tapo-vighnasya
karttaran kima-krodha-vasam gatan | parityajate bhadrai no brahma ki
prachuram balam | ¢ The son of Kudika has not inflicted any wrong ou
Hari$chandra : inasmuch as he has caused the king’s elevation to'heaven
he stands in the position of a benefactor. 29, Since ye have yielded
to the influence of desire and anger ye have obstructed your austere
fervour; leave off, bless you; the Brahmanical power is transcendent.’
The sages were accordingly pacified, and embraced each other,”

This inferesting legend may be held to have had a double object,
viz, first to portray in lively colours the heroic fortitude and sense of
duty eshibited by Hariéchandra and his wife in enduring the long
series of severe trials to which they woere subjected; and secondly, to

represent Visvimitra in an unamiable light, as an oppressive assertor of

those sacerdotal prerogatives, which he had conquered for himself by
his austerities,” to place him in striking contrast with the genuine
Brahman Vasishtha who expresses strong indignation at the harsh pro-
cedure of his rival, and to recail the memory of those conflicts between

years duration,” On this iie Commentator remarks : Visoamitro »ajnstiya-dakshind-
chhalena Harisohandrasya savva-svam apelkpritya yatayimasa | tack chlreton kupite
Vasishtho'pi Visvamitraim * tvam api bhava" iti saidpa | s0 'pi ** tvam vako bhava "
it Fasishiham sosapa | tayos cha yuddham abhid iti praviddam | " Visviamitra
under pretence of taking a present for a rajasiya sacrifice; stripped Haridchandra
of all his property, and afflicted him. Vagishtha hearing of this, became incensed,
and by an imprecation turned him into an Ayi.  Visvamitra rotorted the curse and
changed Vadishtha into a Viika. And then a battle took place between them, as
is well known.” Here it will be seen that the Commentator changes the birds inte
which the rishis were transformed, making Vis'vimitra the Ay and Vasisitha the
Vitka,

18 Tt is true that the Brihman rishi Durviisas also is represented as a very irascible
personage. See vol, iv. of this work, pp. 165, 169, 208, 407 ; and Weher's Ind; St.
1ii. 398, >
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the Brahmans and Kshattriyas, which were exemplified in the persons
of these two sages, of whom the one is said to have been made the
¢Jord of Brihmans”’ ( Pasishtham isai viprandam, M.Bh. S’aﬁtip. v.4499),
and the other is declared in the story before us to have been the “ enemy '
of the priests.”

Seor. X.— Contest of Vasishtha and ViSvamitra according
to the Mahabharala.

In the Adiparvan of the Mahabharata, verses 6638 ff., we find another
legend, in the Brahmanical interest, regarding the same two great per-
gonages, which begins with a panegyric on Vagishtha, at the expense
of the rival rishi :

6638. Brahmano manasah putro Vasishtho *rundhati-patik | tapasd
nirjitau $afvad ajeydo amareir api | kama-krodhiv ubhau yasye charanav
samvavahatuh | yas tu nochchhedanam chakre Kusikanam udara-dhih |

Vidvamitraparadhena dharayan manywn utlaman | 6640. Putra-vyasana-
santaptah fakiiman apy asakta-vat | Visvamitra-vinasiya na chakre karma
darunam | mritamé cha punar aharttum yoh sa putran Yama-kshaydit |
kritantam natichakrama velam dva mahodadheih | yam prapya vijitatma-
nam mahatmanaii naradhipah | Tkshvakavo mahipalak lebhire prithivim
imam | purchitam imam prapya Vasishtham rishi-sattamamn | #ire kra-
tubhié chaiva nyipds te Kuru-nandana | sa hi tan ydjayamasa sarvan
nripati-sattaman | brakmarshil Pandava-$reshtha Vrihaspatir wwdamaran |
6645. Tasmad dharma-pradhandatma veda-dharma-vid ipsitah | brakmano
gunavan keschit purodhak paridrisyatam | kshattriyenabhijatena prithi-
viin jetum ichhata | parvam purokitah kiryyah partha rajyabhisiddhaye |
makim jigishatd rajnd brahma kiryam purassaram | . . . 6666. Kshatiriyo
Vham bhavan vipras tapak-svadhyaya-sadhanal | brahmaneshu kuto viry-
yam prasanteshe dhpitatmasu | arbudens gavam yas toain na dadast ma-
mepsitam | sva-dharmai na prahdsyami neshyams cha balena gam | . . . -
6679. *“ Sthiyatam” iti tach chhrutea Vasishthasys payasonl | wrd-
dhvanchita-§iro-griva prababhau raudra-darsand | 6680, Krodha-raktek-
shana 5@ gaur Humbhi-rava-ghana-svand | Visvamitrasya tat sainyah
vyadravayata sarvasal | kasagra-dandabhikata kalyamina tatastatah |
krodha-raktekshand krodham bhaya eva samadadhe | aditya iva madhyahne
krodha-dipta-vapur babhau | angara-varsham mynchanti muhur baladhito
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malat | asyijat Pallavan puckhat prasravad Dravidin Sakan | yoni-

desiach cha Yavanan $akritak Savaran bohin | . . .. 6691, Dyishtva tad

mahad ascharyam brahma-tejo-bhavam tada | Visvamitrah kshattra-bhavad
nirvinno vakyam abravit | *‘dhig bala kshattriya-balam brahma-tejo-
balam balam | balabalar vinischitya tapah eva param balam | sa rajyam
sphitam utsyiya tam cha diptam nripe-§riyam | bhogané cha prishthatah
kritva tapasy eva mano dadhe | sa gatva tapasa siddhim lofan vishtablya
tejasi | 6695. Tatapa sarvin diptawjah brakmanatvam avaptavin | api-
bach ¢ha tatah somam Indrena saha Kausikah |

6638, ¢ Vagdishtha,” a Gandharva informs Arjuna, *‘ was the mind-
born son of Brahmi and husband of Arundhati.'* By his austere fer-
vour, lust and anger, invincible even by the immortals, were constantly
vanquished and embraced his feet. Restraining his indignation at the
wrong done by Visvimitra, he magnanimously abstained from exter-
minating the Kugikas.®™ 6640. Distressed by the loss of his sons, he
acted, although powerful, like one who was powerless, and took no

181 Arundhati is again mentioned as the wife of Vasishtha, in the following lines of
the M, Bh. Adip. 7351 f. addressed to Dranpadi : ¥athendrini Harikaye 845AG chaton
Fibhavasau | Rohini cha yatha Some Demayanti yathi Nale | yathi Vaisravans
Bhadra Vasishthe chipy drundhate | yathda Narayane Lokshmis tatha team bhava
Sharitpishe | *“ What Indrant is to Indra, Syihii to the Sun, Rohini to the Moon,
Damayanti to Nala, Bhadrd to Kuvera, Arundhati to Vasishtha, and Lakshmi to
Narayana, that be thou to thy husbands.” She is again noticed in verses 84551, ,
Suvrata chapi kalyani sarva-bhitteshe visruti | drundhat? mahatmanai Vasishtham
poryasankata | visuddha-bhavam atyantain sadd priya-hite ratam | saptarshi-madhya-
gah viram avamene cha tam munim | apadhyancna 83 tena dhumaruna-sama-pradha |
lakshya " lakshya nibhirapi nimittam iva pasyati | * The faithful and beantifal Arun-
dhati, renowned among all creatures, was suspicious abont the great Vagishtha, whose
nature was eminently pure, who was devoted to the welfare of those he loved, who
was one of the seven rishis, and heroic; and she despised the muni, In consequence
of these evil surinises, becoming of the dusky colour of smoke, both to be seen and not
to be seen, devoid of beauty, she looks like a (bad) omen.” This version of the last
line is suggested by Prof, Aufrecht, The Commentator explains it thus : “Nemittam *
bhartlur lakshmanam ‘' ive pasyati’’ kapetena | ateh eva “ nabkiripa prachhanna-
vesha | tena hetund “lakshya’lakshya cha'’ | ““* She regards as it were " d.e, by guile
‘the omen " afforded by her husband's (bodily) marks, hence she assumed a disguise,
and was ‘both to be seen and not to be seen.’”

185 Ag regards the magnanimous character here assigned to Vasishtha, I quots a
passage from the Vishnu Puriina, i. 9, 156 ff., where the irascible Durvisas (to whom
I lately referred, and who is said, in vetse 2, to be a partial ‘incarnation of S'iva,
S'ankarasydinsah), addressing Indra, who, he conceived, had insulted him, thus
speake of that sage’s amiable tomper, as contrasted with his own flerce and revengeful
dieposition : 16, Nahath kpipalu-hridayo na cha mim bhajate kshama | anye ie mun-
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dreadful measures for the destruction of Vi§vamitra, To recover those
sons from the abode of Yama, e would not overstep fate, as the ocean
respects its shores. Having gained this great self-mastering personage,
the kings of Ikshviku’s race acquired (the dominion of) this earth.
Obtaining this most excellent of rishis for their family-priest, they
offered sacrifices. This Brahman-rishi officiated as priest for all those
monarchs, as Vyihaspati does for the gods. 6645. Wherefore lot some
desirable, virtuous Brihman, with whom righteonsness is the chief
thing, and skilled in Vedie obscrvances, be selected for this office, Lot
a well-born Kshattriya, who wishes to subdue the earth, first of all
appoint a family-priest in order that he may augment his dominion.
Let a king, who desires to conquer the earth, give precedence to the
Brahmanical power.” The Gandharva then, at Arjuna’s request, goes on
(verses 6650 fF.) to relate the “ ancient story of Vagishtha” (vasishtham
akhyaram puranam) and to describe the cause of enmity between that
rishi and Viévﬁmitm.[_'ﬁ: happened that the latter, who was son of Gadhi,
king of Kanyakubja (Kanouj), and grandson of Kuéika, when out hunt-
ing, came to the hermitage of Vasishtha, where he was received with
all honour, entertained together with his attendants with delicious food
and drink, and presented with precious jewels and dresses obtained by
the sage from his wonder-working cow, the fulfiller of all his desires,
The cupidity of Viévimitra is aroused by the sight of this beantiful
animal (all of whose fine points are enumerated in the legend), and he
offers Vasishtha a hundred million cows, or his kingdom, in exchange
for her. Vagishtha, however, replies that he is unable to part with her
even in return for the kingdom. Vidvimitra then tells him that he will
enforce the law of the stronger: 6665. “I am & Kshattriya, thou art
a Brihman, whose functions are anstere fervour, and sacred study.
How can there be any vigour in Brihmans who are calm and self-
restrained ? Since thou doest not give up to me, in exchange for a

ayah Sakra Durvisasam avehi mim | Gavitamadibhiy anyais tvai gavvam apidito
mudha | akshinti-sira-sarvasvai Durvisasam avehi miim | 17. Vasishthadyair dayd-
aaraik stotraim kurvadbhiv wehchakail | garvein gato’si Yonaivam mam athidyiva-
manyase | 15, 1 am not tender-hearted : patience lodges not in me. Those munis
ave differeat : know me to be Dnrvisas, 16, In vain hast thou been rendered proud
by Gauntama and others: know ms to be Durviisas, whose nature and whose entire
substance is irascibility, 17. Thou hest become proud through the loud praises of
Vagishtha and other merciful saints, since thou thus contemnest me to-day.”
. Fii



THE BRAHTMANS AND KSHATTRIYAS.

hundred million of cows, that which I desire, I shall not abandon my
own class-characteristic; I will carry away the cow by force.” Vasish-
tha, confident, no doubt, of his own superior power, tells him to do as
he proposes without loss of time. Viévamitra accordingly seizes the
wonder-working cow; but she will not move from the hermitage,
though beaten with whip and stick, and pushed hither and thither.
Witnessing this, Vadishtha asks her what he, a patient Brahman, can do ?
She demands of him why he overlooks the violence to which she is sub-
jeeted. Vagishtha replies: ¢ Force is the strength of Kshattriyas, pa-
tience that of Brahmans. As patience possesses me, go, if thou pleasest™
t_(6676 Kshattriyanam balam tejo brahmandnam kshama balam | kshama

mam bhajate yasmat gamyatam yadi rochate). i'l‘ha cow enquives if he -

means to abandon her ; as, unless he forsakes her, she can never be carried
off by force. She is assured by Vasishtha that he does not forsake her,
“and that she should remain if she could. ‘Hearing these words of her
master, the cow tosses her head aloft, assumes a terrific aspect, (6680)
her eyes become red with rage, she utters a deep bellowing sound, and
puts to flight the entire army of Vidvimitra, Being (again) beaten
with whip and stick, and pushed hither and thither, she becomes more
incensed, her eyes are red with anger, her whole body, kindled by her
indignation, glows like the noonday sun, she discharges showers of fire-
brands from her tail, creates Pahlavas from the same member, Dravidas
und Sakas, Yavanas, Sabaras,” Kanchis, Sarabhas, Paundras, Kiratas,
Sinhalas, Vagdas, and other tribes of armed warriors from her sweat,
urine, excrement, eto., who assail Vi§vamitra’s army, and put it fo a
complete rout. 6692. ‘“Beholding this great miracle, the product of
Brahmanical might, Vigvamitra was humbled at (the impotence of) a
Kehattriya’s nature, and exclaimed, ‘Shame on a Kshattriya’s force; it
is the force of a Brihman’s might that is force indeed,’ § Examining what
was and was not force, and (ascertaining) that austere fervour is the
supreme foree, he abandoned his prosperous kingdom and all its brilliant
regal splendour; and casting all enjoyments behind its back, he devoted
himself to austerity. Having by this means attained perfection, and
Brahmanhood, he arrested the worlds by his fiery vigour, and disturbed
them all by the blaze of his glory; and at length the Kaungika drank

soma with Indra.”” '

18 See above, p. 342, and uote 134,
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The same legend is repeated in the Salyaparvan, verses 2295 ff.:
Zatha cha Kausikas tata tapo-nityo gitendriyah | tapas vai sutaptena
brakmanatvam avaplavin | Gadkir nama mahin asit kskattriyak prathito
bhuvi | tasya puttro *bhavad rajan Vitoamitrah pratapavan | sa rdja
Kausikas tata mahayogy abhavat Fila | sa puttram abhishichyatha Visva-
mitram mahatapak | deha-nyase mana$ chakre tam achuh pranatah pra-
Jak | “na gantavyam maehaprajna trake chasman mahabhayat ! | evam
uktah pratyuwvacha tato Gadhih prajas tatah | “visvasya jagato gopta
bhavishyati suto mama” | 2300. Ity uktva tu tato Gadhir Visvamitram
niveSya cha | jagama tridivam vajan Viscamitro 'bhavad nyipeh | na sa
Saknoti prithiviin yatnavan api rakshitum | tatak SuSrave raja sa riksha-
. sebhyo makabhayam | wiryayau nagardch chape chatur-enga-balanvitak |
sa yatva disram adkvanam Vasishthasramam abhyagat | tasya te sainikah
rajams chakrus tattralayan bahan | tatas tu bhagavan vipro Vasishtho
Brahmanah sutah | dadride 'tha tatak sarvam bhajyamanam makavanam |
tasya kruddho mahardja Vasishtho muni-sattamak | 2305. ¢ Srijasva Sa-
vardan ghordn” iti svam gam wvacha ha | tathokta sa’syijad dhenuk pu-
rushan ghora-daranan | te cha tad balam asadya babhanjulh sarvato
didam | tack ehlwutea vidrutam sainyam Visvamitras tu Gadhijak | tapak
param manyamanas tapasy eva mano dadhe | so ’smims tirtha-vare rajan
Sarasvatyih samahitah | niyamais chopavasai§ cha karshayan deham at-
manah | jalaharo vayubhakshah parndhara$ cha so 'bhavat | tatha sthan-
dila-$ayi cha ye chinye niyamah prithak | asokyit tasya devas tu vrata-
vighnam prachalrive | 2310. Na chasya niyamad buddhir apayati mahat-
manah | tatal parena yainens taptoa bahu-vidham tapah | tejosa bhaska-
rakiro Gadhyak semapadyata | tapasi tu tatha jr-uktnﬁ; Visvamitram
Pitamahak | amanyata mahateah vara-do varam abya tat | sa tu vavre
oaram rajan ** syam aham brakmapas tv” iti | tatheti chabravid Brahmé
sarva-loka-pitamahah | sa labdhod tapasogrena brahmanatram mahayaesah |
vichachara makim kriisnam kyitakamah suropamakh |
4 2995, So too the Kaugika, constant in austerities, and subduing his
senses, acquired Brahmanhood by the severity of his exercises. There
was a great Kshattriya named Gadhi, renowned in the world, whose son
was the powerful Vidviimitra. This Kausdika prince (Gadhi) was greatly
addicted to contefnplation (makdyeyi) : and after having installed his sun
as king, he resolved to abandon his corporeal existence. His subjects,
however, submissively said to him, ‘ Do not go, o great sage, but deliver
L]
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us from our greatalarm.’ He replied, ¢ My son shall become the protector
of the whole world.” 2300. Having accordingly installed Vigvamitra,
Gadhi went to heaven, and his son became kirg. Vidvamitra, however,
though energetic, was unable to protect the earth. He then heurd that
there was great cause of apprehension from the Rikshasas, and issued
forth from the city, with an army consisting of four kinds of forces.
Having performed a long journey, he arrived at the hermitage of Va-
gishtha. There his soldiers constructed many dwellings, In conse-
quence the divine Brihman Vasishtha, son of Brahmd, beheld the whole
forest being cut up ; and becoming enraged, he suid to his cow, (2305)
“Create terrible Savaras.’ The cow, so addressed, ereated men of dreadful
aspect, who broke and scattered in all directions the army of Vidvamitra.
Hearing of this rout of his army, the son of Gadhi devoted himself to
austerities, which he regarded as the highest (resource). In this sacred
spot on the Sarasvati he macerated his body with acts of self-restraint
and fastings, absorbed in contemplation, and living on water, air, and
leaves, sleeping on the sacrificial ground, and practising all the other
rites. Several times the gods threw impediments in his way ; (2310)
but his attention was never distracted from his observances. Having
thus with strenuous effort undergone manifold austerities, the son of
Gadhi became Tuminous as the sun ; and Brohma regarded his achieve-
ments as most eminent. The boon which Visvamitra chose was to
become a Brihman; and Brahma replied, ¢ So be it.” Having attained
Brahmanhood, the object of his desire, by his severe austerities, the
renowned sage traversed the whole earth, like a god.”

We have already seen how the power of austere fervour (Zapas) is

exemplified in the legend of Nahusha (above, pp. 308 f£.). In regard

to the sense of this word Zapas, and the potency of the exercise which
it denotes, I may refer to my articles in the Journal of the Royal Asiatic
Society for 1863, p. 348 f., and for 1864, p. 63, as well as to the fourth
volume of this work, pp. 20 ff. and 288; and to pp. 23 and 28 of the
present volume. In further illustration of the same subject I quote
the following panegyric upon fapas from Manu, xi. 234 ff. where, how-
ever, the word cannot have the same sense in all the verses:
Tapo-milam tdam sarvan daiva-manushakain sukham | tapo-madhyam
budhaih proktam tapo’ntaim veda-dar$ibhik | 235, Brahmanasya tapo jad-
nam tapah kshattrasya rakshanam | vaidyasya tu tapo vartta tapah $udra-

-
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sya sevanam | 236. Rishayah safyatatmanah phala-mulanilasanah | topa-
saiva prapasyanti traslokyain sa-characharam | 287. Aushadhany agado
vidya daivi cha vividha sthitih | tapasaiva prasiddhyanti tapas tesham hi
sadhanam | 238. Yad dustaram yad durapa yad durgam yach cha dush-
Earam | savvain tu tapasa sadhyan tapo ki duntikramam | 289. Mahapa-
takinas chaiva Seshas chakaryya-karinah | 10f asaiva sutuptena muchyante
kilvishat fatah | 240. ICitas chali-patanga$ oha padava$ cha vayamsi
cha | sthavarani cha bhatani divam yanti tapo-balat | 241. Yat kinchid
enah Furvanti mano-vai-miyttibhiv janak | tat sarvam nirdahanty asu
tapasaiva tapadkanﬁ,?a | 242, Tapasaiva visuddhasya brakmanasya diva-
kasah | Gjyas cha pratigrihnanti kaman samvarddhayanti cha | 243. Pra-
Japatir idain $astraim tapasasvasyijat prabluk | tethaiva vedan rishayas
tapasa pratipedive | 244. Ity etat tapaso devih makabhagyam prachak-
shate | sarvasydasya prapasyantas tapasah punyam uttaman |

¢34, All the enjoyment, whether of gods or men, has its root, its
centre, and its end in fapas; so it is declared by the wise who have
studied the Veda. 235. Knowledge is d@ Brahman’s fapas; protection
that of a Kshattriya; traffic that of Vaidya; and service that of a
Sidra. 236. It is by fepes that rishis of subdued souls, subsisting on
fruits, roots, and air obtain a vision of the three worlds with-all things
moving and stationary. 237. Medicines, heaJLh science, and the
various divine conditions are attained by fapas dlone as j.heu instru-
ment of acquisition. 238. Whatever is hard to be traversed, or obtained,
or reached, or effected, is all to be ‘accomplished Lhrough tapas, of which
the potency is irresistible. 239. Both those who are gm]ty of the great
sins, and all other transgressors, ave freed from sin by fervid fapas.
240. Worms, serpents, inseets, beasts, birds, and beings without motion
attain to heaven through the force of fapas. 241. Whatever sin men
commit by thought, word, or bodily acts, by fapas they speedily con-
sume it all, when they become rich in devotion. 242. The gods both
accept the sacrifices and angment the enjoyments of the Brahman who
has been purified by fapas. 243. It was by fapas that Prajnpa.tl the
lord created this seripture; and through it that the rishis obtained the
Vedas. 244. Such is the great dignity which the gods ascnbe to lapas,
beholding its transcendent merit.”

I return for a moment to the story of Vasishtha and his cow.

Lnsse:rx remarks (Ind. Alt. 2od ed. i. 631, note) that Atharyan is given
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in the Lexicons as 8 name of Vasishtha (see Wilson’s Dictionry, s.2.).
Weber (Ind. St. i. 289) quotes from Mallinatha's Commentary on the
the Kiratarjuniya the following words: Atharvanas tu mantroddhdro
VaSishthena kyitak ity agamak | *“ There is a passage of seripture to the
effect; that the mantras of the Atharvan were selected by Vasishtha.”
In Bohtlingk and Roth's Lexicon, s.». Atharvan, it is noticed that the
eleventh hymn of the fifth book of the Atharva-veda contains a conver-
gation befween Atharvan and Varnna about the possession of & wonder-
fol cow bestowed by the latter on the former; sl it is remarked that
this circamstance may explain the subsequent identification of Atharven
with Vasishtha. Prof, Roth, however (Diss. on the A.V., Tiibingen,
1865, p. 9), thinks the two sages are distinet. The cow is spoken of
in A.V, vii. 104, as the “brindled cow given by Varuna to Atharvan
which never lacked a ealf’’ ( pre$eim dhenwh Varunena dattam Athar-
vane nitya-vatsam). The following is the curious hymn referred to :
AN, v, 11, 1. Katham mahe asurdya abravir iha katham pitre haraye
tvesha-nrimrak | priswim Varuna dakshinan dadivan punarmaeghatoain’™
manasa 'chikitsih | 2. Na kamena punarmagho bhavami sam chakshe kam
pri$wim etam updje | kena nw tvam Atharvan kavyena kena jatena ast
Jata-vedah | 8. Satyam ahai gablirah kivyena satyaimn jatona asme jata-
vedak | na me diso na aryyo makitva vratem wimaya yod ek dha-
rishye | 4. Na tvad anyah kavitaro na medhayd dhivataro Varuna sva-
dhavan | toam ta visea bhuvanani veltha sa ehid nu teq) jano méyt
bibhaya | 5. Toain ki arige Varuna svadhdvan visva vettha janima supra-
nite | ki rajasak end paro anyad asti end kim parena avaram amira |
6. Tkam rajasal end paro anyad asti ena parelk ekena durnasamn ehid
arpik | tat te vidvin Varuna pra bravimi adhovarchasal penayo bha-
vantu | nichair dasak upa sorpantie bhimin | 7. Leaim hi anga Varuna
bravishi punarmagheshu avadyany bhire | mo shu panir abli etavato bhar
ma ted vochann aradhasam jandsak | 8. Ma ma vochann aradhaseim
Jandsak punas te priénin garitar dadami | stotram me visvam & ydhi
Sackibhir antar visvasu manushishu vikshu | 9. A te stotrani udyatani
yantu antar videasu manushishw vikshu | dehi nu me yad me adatto asi
ywyo me sapta-padak sakhi 'si | 10. Samano bandhur Varune sama ja
vedahai tad yad nav esha sama ji | dadami tad yat te adatto asmi yujyas

187 This is the reading proposed by Professor Aufrecht instead of punarmagha tvam,
which is found in Roth and Whitney's edition of the A.V.
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te sapta-padah sakha smi | 11. Devo devaya grinate vayadalvipro vipraya
stuvate sumedhak | ajijano hi Varups svadhavann Atharvanam pitaram
deva-bandhum | tasmai w radhak krinuki suprasastan sal;.’:a N0 a8t pard-
mas cha bandhuk | ;

1. (Atharvan speaks) *“ How hast thou, who art mighty in energy,
declared before the great deity, how before the shining father (thnt the
cow was mine) ?%¢ Having bestowed a brindled cow (on me)as a sacri-
ficial gift, thou hast resolved in thy mind to take her back. 2. (Varuna
replies) It is not through desire that I revoke the gift; I drive hither
this brindled cow that T may contemplate her. But by what wisdom,
o Atharvan, in virtue of what nature, doest thou know the nature of
beings? 8. (Atharvan answers) In truth I am profound in wisdom ;
in truth by my nature I know the nature of beings. Neither Dasa nor
Aryya can hinder the design which I shall undertake. 4. There is
none other wiser or sager in understanding than thou, o self-dependent
Varuna. Thou kunowest all creatures; even the man of deep devices
is afraid of thee. &. Tnou, o self-dependent Varuna, o wise director,
knowest all creatures. What other thing is beyond this atmosphere ?
and what is nearer than that remotest thing, o thou unerring? 6.
(Varuna replies) There is one thing beyond this atmosphere ; and on
this side of that one there is that which is near though inaccessible.
Knowing that thing I declare it to thee. Let the glory of the niggards
be cast down ; let the Disas sink downward into the earth. 7. (Athar-
van rejoins) Thou, o Varuna, sayest many evil things of those who
revoke their gifts. Be not thou numbered among so many niggards;
let mot men call thee illiberal. 8. (Varuna replies) Let not men call
me illiberal ; I restore to thee, o worshipper, the brindled cow. Attend
with all thy powers at every hymn in my honour among all the tribes
of men. 9. (Atharvan answers) Let hymns ascend to thee among all
the tribes of men. Give me that which thou hast taken from me; thoun
art to me an intimate friend of seven-fold value. 10. We two have a
common bond, o Varuna, a common descent. I know what this com-
mon descent of ours is. (Varuna answers) I give thee that which I

EARLY CONTESTS BETWEEN

188 Professor Aufrecht thinks that Dyaus, ¢ the Heaven,’ is denoted by mahe asu-
raya, and that pitre haraye, if the correct reading, can only mean tho Sun, the word
hari being several times applied to that great luminary, 1 am otherwise indebted to
Prof, A. fur the correct sense of this line, and for other suggestions.
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have taken from thee. I am thy intimate friend of seven-fold value,
who, myself a god, confer life on thee a god [or priest, devaya] who
praisest me, an intelligent sage on thee a sage. (The poet says) Thou,
o self-dependent Varuna, hast begotten our father Atharvan, a kinsman
of the gods. Grant to him most excellent wealth; thou art our friend
and most eminent kinsman.”

Srot. X1.—The same, and other legends, according to the Ramayana.

The story told in the preceding section is related at greater length
in chapters 51-65 ' of the Balakanda, or first book, of thé Ramiyana,
of which T shall furnish an outline, noting any important variations
from, or aditions to, the account in the Mahabharata, and at the same
time giving an abstract of the other legends which are interwoven with
the narrative. E’I‘hera was formerly, we are told, ‘a king called Kusa,
son of Prajapati, who had a son called Kudanibha, who was father

of Gadhi, the father of Viévamitra. The latter ruled the earth for.

many thousand years. On one occasion, when he was making a eir-
cuit of the earth, he came to Vasishtha's hermitage, the pleasant abode
of many saints, sages, and holy devotees (chapter 51, verses 11-29),
where, after at first declining, he allowed himself to be hospitably
entertained with his followers by the son of Brahmi (ch. 52). Vis-
vimitra (ch. 53), however, coveting the wondrous cow, which had
supplied all the dainties of the feast, first of all asked that she should
be given to him in exchange for a hundred thousand common cows,
adding that ¢ she was a gem, that gems were the property of the king,
and that, therefore, the cow was his by right ” (53, 9. Ratnaiii ki bha-
gavann etad ratna-hart cha parthivahk | 10. Tasmad me $abalanm deki ma-
maisha dharmato doija). On this price being refused, the king advances
immensely in his offers, but all without effect. He then proceeds
(ch, 54)—very ungratefully and tyrannically, it must be allowed—to
have the cow removed by force, but she breaks away from his attend-
ants, and rushes back to her master, complaining that he was deserting
her. He replies that he was nob deserting her, but that the king was

189 These are the sections of Schlogel's and the Bombay editions, which correspond
to sections 62-67 of Gorresio’s edition, N
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much more powerful than he. Bhe answers {54’_ 14: Na balam kshat-
triyasyahur brahmanal balavattardh | brakman brakma-balait divyai
kshattrach cha balabatlaram | aprameyam balam tubhyain na teaya bala- "
vattarah | Visvamitro mahaviryo tejas tava durasadam | niyunkshoa mam
mahétejas toam brahma-bala-sambhyitim | tasya daypam balon yalnain
nasayami duratmanah | [ Men do not aseribe strength to a Kshattriya:
the Brahmans ave stronger. The strength of Brihmans is divine, and
superior to that of Kshattriyas. 15. Thy strength is immeasurable.
Vigviimitra, though of great vigour, is not more powerful than thou.
Thy energy is invincible. Commission me, who have been acquired by
thy Brahmanical power, and I will destroy the pride, and force, and
attempt of this wicked prince.” ™ 8he accordingly by her bellowing
creates hundreds of Pahlavas, who destroy the entire host (naéayants
balaim sarvam, verse 19) of Viévamitra, but are slain by him in their
turn.  Sakas and Yavanas, of great power and valour, and well armed,
were then produced, who consumed the king's soldiers,' but were
routed by him. The cow then (ch. 55) calls into existence by her
bellowing, and from different parts of her body, other warriors of
various tribes, who again destroyed Visvamitra's entire urmy, foob
soldiers, elephants, horses, chariots, and all. A hundred of the mo-
narch’s sons, armed with various weapons, then rushed in great fury
on Vagdishtha, but were all reduced to ashes in a moment by the blast
of that eage’s mouth.** Vidvamitra, being thus utterly vanquished and
humbled, appointed one of his sons to be regent, and travelled to the
Himalaya, where he betook himself to austerities, and thereby obtained
a vision of Mahddeva, who at his desire revealed to him the science
of arms in all its branches, and gave him celestial weapons with which,
elated and full of pride, he consumed the hermitage of Vagishtha, and
put its inhabitants to flight. Vasishtha then threatens Viévamitra and

190 Compare Manu, xi. 82 : Sva-viryiid rija-viryach cha sva-viryam balavattaram |
tasmiil svenaivae viryena nigrikniyad aerin dvijak | * Of the two, his own, and a king’s
might, let a Brahman know that his own is superior. By his own might alone, there-
fore, let him restrain his enemies,”

191 We had been before told that they had Been killed, so that this looks like &
slaying of the slain, as no resuscitation of the army is alluded to.

1 On this the Commentator remarks that “though these princes were Kshattriyas,
they were not actual kings, and had acted tyrannically ; so that a very slight expiation
was requived for killing them® (kehatiriyates 'pi prithivi-patitvibhavat ted-badle
alpa-pragaschittam atatayitvach cha | ).
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uplifts his Brahmanical mace. Viévamitra, too, raises his fiery weapon
and calls ont to his adversary to stand. Vadishtha bids him to show his
strength, and boasts that he will soon humble his pride. He asks:
[(;6, 4) Kva oha té kshattriya-balam kva cha brakma-balam makat | pasye

ahma-balan divyam mama kshattriya-pamnsena | tasyistram Gadkipu-
trasya ghoram dgneyam udyatam | brakma-dandena tack chhantam agnrer
vegah ivambhasa | [ ¢ What ebmparison is there between a Kshattriya's
might, and the great might of a Brahman? Behold, thou contemptible
Kshattriya, my divine Brahmanical power.” The dreadful fiery weapon
uplifted by the son of Gadhi was then quenched by the rod of the Brah-
man, as fire is by water.”” Many and various other celestial missiles,
as the nooses of Brahma, Kila (Time), and Varuna, the discus of Vishnu,
and the trident of ¥iva, were hurled by Viévamitra at his anfagonist,
but the son of Brahma swallowed them up in his all-devouring mace.
Finally, to the intense consternation of all the gods, the warrior shot
off the tervific weapon of Brihma (brdhmastra); but this was equally
ineffectual against the Bralunanical sage. Vagishtha had now assamed
a direful appearunce-:EBS, 18) Roma-kipeshu sarveshu Vasishthasya ma-
hitmanah | marichyak e nishpetwr agner dhimakularetushal | prajvalad
brakma-danda$ cha Vasishthasya karodyatak | vidkamak iva. kalagnir
Yama-dandak waparah | ¥ Jets of fire mingled with smoke darted from
the pores of his body; (19) the Brahmanieal mace blazed in his hand
like a smokeless ' mundane conflagration, or a sccond sceptre of Yima.”
Being appeased, however, by the munis, who proclaimed his superiority
to his rival, the sage stayed his vengeance; and Vi§vimitra exclaimed
with a groan: (56, 23) Dhig balam kshattriya-balam brahma~tejo-balam
balam | ehena brakma-dandena sarvastrany hatans me | ¢ Shame on a
Kshattriya's strength : the stremgth of a Brahman's might alone is
strength : by the single Brahmanical mace all my weapons have been
destroyed.”” No alternative now remains to the humiliated monarch,
but either to acquiesce in this helpless inferiority, or to work out his
own elevation to the Brahmanical order. He embraces the latter alter-
native : (56, 24) Tad etat prasamikshyakam prasannendriya-manasalb |
tapo mahat samasthasye yad vai brakmatva-kiranam | *“ Having pondered
well this defeat, I shall betake myself, with composed senses and mind,

19 The Bombay edition has vidhumah, Schlegel's and Gorresio’s editions have
sgdhtinaly, ** enveloped in smoke.” ¢ .
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to strenuous austere fervour, which shall exalt me to tho rank of a

Brakman.” Intensely vexed and mortified, groaning and full of hatred

against his enemy, he travelled with his queen to the south, and car-

ried his resolution into effect ;{(ch. 57) and we are first of all told
that three sons Havishyanda, Madhusyanda, and Dridhanetra were
born to him:j At the end of a thousand years Brahma appeared, and
announced that he had conquered the heaven of royal sages (rajdrshis);
and, in consequence of his austere fervour, he was recognised as having
attained that rnnk} Viévamitra, however, was ashamed, grieved, and
incensed at the offer of so-very inadequate a reward, and exclaimed :
ws T have practised intense austerity, and the gods and rishis regard
me only as a rijarshil’™ Austerities, it appears, are altogether fruit-
less'” (57, 5. Jitah rajarshi-lokas to tapasa Kusikatmaje | 6. Anena
tapasi toaim ki rdjarshir ite vidmake | . . . . 7. ViSvamitro 'pi tach
chhrutvd hriya kinchid avai-mukhah | dubkhena mahata "vishtah saman-
yur idam abravit | tapa$ cha sumahat taptein rajarshir it man viduh |
deviih sarshi-gunakh sarve nasti manye tapak-phalam |). Notwithstanding

194 The Vishnu Purdna, iii. 6, 21, says: “ There are three kinds of rishis : Brith- |
I’ mfmhif, after them Devarshis, and ﬂftfl: them Rajarshis’ (jneyak ‘bn‘:.&mm)}aya&
pirvant tebhyo devarshayak punak | rdjarshayak punas tebhyak rishi-prakyitayas
trayak | ). Bohtlingk and Roth, s.v. yisks, mention also (on the authority of the

'I vocsbulary called Trikindasesha) the words méiharshi (great rishi), pardmarshi (mosk
[’ eminent vishi), §rutarshi (sccondary rishi), and kindarshi, who is explained s.v. to be
|
|
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a teacher of a particular portion (kanda) of the Veda. Devarsiis are explained by
Professor Wilson (V. P, iii. p. 68, paraphrasing the text of the Vishnu Puriina), to be
“sages who are demi-gods also ;" Brakmirshis to be “sages who are gous of Brah-
mii or Brohmans ;" and Rijarshis to be * princes who have adopted a life of deve-
] tion.” Ina note he adds: “ A similar enumeration is given in the Vayu, with somo
additions : Rishi is derived from rdsh, ‘ to go to,' or ‘ approach ;' the Brahmarshis, it
i said, are descendants of the five patriarchs, who were the founders of races or gotras
of Brahmans, or Kasyapa, Vadishtha, Angiras, Atri, and Bhyigu; the Devarghis are
§ Nara and Niriiyana, the sons of Dharma; the Bilukhilyas, who sprang from Kratu;
Kardama, the son of Paloha; Kuvéra, the son of Pulastya; Achala, the son of Pra-
tyosha ; Nirada and Parvata, the sons of Kadyapa. Rajarshis are Ikshvaku and other
princes. The Brahmarshis dwell in the sphere of Brahma ; the Devarshis in the region
of the gods; and the Rajarshis in the heaven of Indra.”” Brahmarshis are evidently
rishis who were priests; and Rijarshis, rishis of kingly extraction. If so,a Devarshi,
having & divine character, should be something higher than cither. Professor Roth,
following apparently the Trikandasesha, defines them as * rishis dwelling among the
gods.” 1 am not @ware how far back this classification of rishis goes in Indian lite-
rature. Roth, svv, pishi, bralmarshi and devarshi does not give any refevences to
these words as occurring in the Brihmanas; and they are not found in the hymns of
the I.V. where, however, the “seven rishis " are mentioned. Regarding rdjarshis
sce pp. 260 ff, above.
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this disappointment, he had ascended one grade, and forthwith recom-
menced his work of mortification.

At this point of time his austerities were interrapted by the follow-
‘ing oceurrences : King Trianku, one of Ikshviku’s descendants, had
conceived the design of celebrating a sacrifice by virtue of which he
should ascend bodily to heaven. As Vagishtha, on being summoned,
declared that the thing was impossible (aakyam), Trisanku travelled
to the south, where the sage’s hundred sons were enguged in austerities, '
and applied to them to do what their father had declined. Though he
nddressed them with the greatest reverence and humiliby, and added
that * the Ikshvikus regarded their family-priests as their highest re-
source in difficulties, and that, after their father, he himself looked fo
them as his tutelary deities " (57, 22. Tkshvakanai hi survesham puro-
dhah parama gatih | tasmad ananteram sarve bhavanto daivatam mama),
he received from the haughty priests the following rebuke for his pre-
sumption : (58, 2) Pratydkhyato’si durbuddhe gurund satyavading | tafi
kathai samatikramya $akhanteram wpeyivan | 3. Tkshvakanam hi sar-
vesham purodhih poramé gatih | na chatikramitwin Sakyom vachanai
satyavadinal | 4. “ déakyam”’ iti chovacha Vasishtho bhagavin rishik |
tam vayam vai samdhortium Eratwin $aktah katham tevs | 5. Dalidas
toam nara-Sreshtha gemyatan sva-puram punah | ydjane bhagavan Saktas
trailokyasyapi parthiva | avamanan kathaim kertwin tasya Sakshyamahe
vayam | ¢ Fool, thou hast been refused by thy truth-speaking preceptor.
How is it that, disregarding his anthority, thou hast resorted to another
school (§akha) P 8. The family-priest is the highest oracle of all the
Tkshvikus; and the command of that veracious personage cannot be trans-
gressed. 4. Vasishtha, the divine rishi, has declared that ¢ the thing can-
not be;? and how can we undertake thy sacrifice ¥ 5. Thou art foolish,
king ; return to thy capital. The divine (Vasishtha) is competent to

19 Tt does not agipmr how Triganku, in asking the aid of Vasishtha's ‘sons after
applying in wain to their father, could be charged with resorting to another §akia
(school), in the ordinary sense of that word: as it is mot conceivable that the sons
should have been of another S'akhi from the father, whose cause they espouse with so
muoh warmth, The Commentator in the Bombay edition explains the word sakhiania~
ram a8 =yajanading rakshakaintaram, *one who by sacrificing for thee, efe., will be
another protector.” Gorvesio’s Gauda fext, ywhich may often be used os a commentary
on the older one, has the following paraphrase of the words in question, ch, 60, 3
Mialam wtspijye kasmat toai dakhas ichhasi lambitum | ** Why, forsaking the root,
dost thou desire fo hang upon the branches.” %

26
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‘act ag priest of the three worlds; how can we shew him disrespect ?”’
Tridanku then gave them to understand, that as his preceptor and “ his
preceptor’s sons had declined compliance with his requests, he should
think of gome other expedient.” In consequence of his venturing to
express this presumptuous intention, they condemned him by their im-
precation to become a Chandila (58, 7. Pratyakhyate bhagavata guru-
putiais tathaiva cha | anydin gatim gamishyams svasti vo "stu tapodha-
nak" | pishi-putras tu tach chhrutoa vikyan ghorabhisamhitam | Sepuk
parama-sankruddhas ** chandalatvam gamishyase” |). As this eurse soon
took effect, and the unhappy king's form was changed into that of a
degraded outcast, he resorted to Vidvamitra (who, as we have seen, was
‘also dwelling at this period in the south), enlarging on his own virfues
and piety, and bewailing his fate. Viévimitra commiserated his con-
J dition (ch. 59), and promised to sacrifice on his behalf, and exalt him

to heaven in the same Chandala-form to which he had been condemned
by his proceptors’ curse. “Heaven is now as good as in thy possession,
since thou hast resorted to the son of Kuéika” (59, 4. Guru-Sapa-kri-
tam rapan yad idaem tvayd vartlate | anena seha ripens sasariro gami-
shyasi | hasta-praptam aham manye svargan tava naradhipa | yas tvai
Kaudtkam agamya $aranyah $aranam gatah |). He then directed that
preparations should be made for the sacrifice, and that all the rishis,
including the family of Vasishtha, should be invited to the ceremony.
The disciples of Viévamitra, who had conveyed his message, reported
the result on their return in these words: (59, 11) Srufva te vachanain
sarve samayanti doijatayah | sarva-deseshu chagachhan varjayitoa Maho-
dayam | Vasishthamn tach chhatam sarvan krodha-paryakulaksharam |
yad uvicha vacho ghoram $riau tvam muni-pungave | “ kshattriyo yajako
yasya chandalasya viseshatoh | katham sadasi bhoktaro havis tasya surar-
shayak | bralmanak va mahatmano bhuktva chandala-bhejanam | katham
svargain gamishyanti Visvamitrena palitak’ | etad vachana-naishthuryyam
wchub somrakta - lochanah | Vaishthah muni-dardila sarve scha-maho-
dayak | * Having heard your message, all the Brihmans are assembling
in all the countries, and have arrived, excepting Mahodaya (Vagishtha 7).
Hear what dreadful words those hundred Vagishthas, their voices qui-
vering “iith rage, have uttered : ¢ How can the gods and rishis ** con-

EARLY CONTESTS BETWREEN

196 The rishis as priests (riteik) would be entitled to eat the remains of the sacrifice,
according fo the Commentator, ;
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sume the oblation at the sacrifice of that man, especially if he be a
Chandala, for whom a Kshattriya is officiating-priest? How can illus-
trious Brahmans ascend to heaven, after eating the food of & Chandala,
and being entertained by Vidvimitra?’ These ruthless words all the
Vagishthas, together with Mahodaya, uttered, their eyes inflamed with
anger.” Visvamitra, who was greatly incensed on receiving this mes-
sage, by a curse doomed the sons of Vagishthe to be reduced to ashes,
and reborn as degraded cutcasts (mpitapak) for seven hundred births,
and Mahodaya to become a Nishdda. Knowing that this eurse had
taken effect (ch. 60), Visvamitra then, after eulogizing Trianku, pro-
posed to the assembled rishis that the sacrifice should be celebrated.
To this they assented, being actuated by fear of the terrible sage’s
wrath, Vidvamitra himself officiated at the sacrifice as yajdfhe ; 7 and
the other rishis as priests (ritvijuk) (with other functions) performed all
the ceromonies. Visvamitra next invited the gods to partake of the ob-
lations: (60, 11) Nabhyagaman yada tatira bhagartham sarva-devatak |
tatah kopa-samavishto Visvamitro mahamunih | sruwvam udyamya sakro-
dhas Trisankwn idam abravit | *‘ pasya me topaso viryain svarjitasya
naresvara | esha tvam svadarirena noyami svargam ojasa | dushprapyain
svalarirena svargam gachchha naveSvara | svarjiiam linchid apy asti
- maya ki tapasak phalam | * When, however, the deities did not come to
receive their portions, Vidvamitra became full of wrath, 2nd raising
aloft the sacrificial ladle, thus addressed Tridanku : ‘ Behold, o monarch,
the power of anstere fervour acquired by my own efforts, I myself, by
my own energy, will conduct thee to heaven. Ascend to that celestial
region which is go arduous to attain in an earthly body. I have surely
earned some reward of my austerity.’’ Triganku ascended instantly
to heaven in the sight of the munis. Indra, however, ordered him to
be gone, as & person who, having incurred the curse of his spiritual
precoptors, was unfit for the abode of the celestials ;—and to fall down
headlong to earth (60, 17. Zridanko gachha bhuyas tvwh nasi svarga-
kritalayah | guru-s$apa-hato midha pata bhamim avak-$iraf |). He
accordingly began to descend, invoking loudly, as he fell, the help of
his spiritual patron. Viévamitra, greatly incensed, ealled out to him
to stop ¢ (60, 20) Tats brakma-tapa-yogat Prajapatir ivaparah | sasarjje
dakshine bhage saptarshin aparan punah | dakshinam disam asthaya
197 This means as adhvaryu aceording to the Commentator, +
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rishi-madhys mahayasah | nakshattra-malam aparam aspijut krodha-
marohhitah | anyam Indrai karishyami loko va syad antndrakaeh | daiva- |

tany api sa krodhat srashtwh samupachakrame |'* “ Then by the power
of his divine knowledge and austere fervour he created, like another
Prajapati, other Seven Rishis (a constellation so called) in the southern
part of the sky. Having proceeded to this quarter of the heavens, the
renowned sage, in the midst of the rishis, formed another garland of
stars, being overcome with fury. Exclaiming, ‘I will create another
Indra, or the world shall have no Indra at all,’ he began, in his rage,
to oall gods also into being.” The rishis, gods (Suras), and Asuras now
beeame seriously alarmed and said to Visvamitra, in a conciliatory tone,
that Triganku, a8 he had been cursed by his preceptors, should not be
admitted bodily into heaven, until he had undergone some lustration”’
(60, 24. Ayam raja mahabhiga guru-Sapa-parikshatah | sasariro divain
yatuin narkaty akyita-pavanah |).* The sage replied that he had given
a promise to Tridanku, and appealed to the gods to permit his protegé
to reniain bodily in heaven, and the newly created stars to retain their
places in perpetuity. The gods agreed that *‘these numerous stars
should remain, but beyond the sun’s path, and that Trisanku, like an
immortal, with his head downwards, should shine among them, and be
followed by them,” adding ‘“that his object would be thus attained, and
his renown secured, and he would be like a dweller in heaven” (60,

99, Bvam bhavatu bhadram te tishthanty efand sarvasah | gagone tany
anekini ‘vaisvanara - pathad vahik | nakshattrani muni - $reshiha ‘teshu
gyottishshu jajvalan | avak-$irds TriSaniu$ cha tishthate amara-sanni-
bhak | anuydasyants chaitand Jyotiishi aripa-sattamam | kritarthan kurt-
timantain cha svarga-loka-gatai yatha |). Thus was this great dispute
adjusted by a compromise, which Vigvamitra accepted.

This story of Tridankn, it will have been observed, differs materially
from the one quoted above (p. 375 ff.) from the Harivamsa; but brings
out more distinetly the character of the conflict between Vasishtha and
Vidviamitra.

When all the géds @nd rishis had departed at the conclusion of the

198 1 fallow Schlegels text, which differs verbally, though not in:substince, both
from the Bombay edition and from Gorresio’s.

19 The last compound word akpitapivanah, ¢ without lustration,” s given by

Schlogcl and Gorresio. The Bomhay edition has instead of it eva tapodhana, “*o sage
rich in austerity.”
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sacrifice, Viévamitra said to his attendant devotees: (61, 2) Mahin
oighnak praveitio 'yam dakshinam dasthito diSam | diSam anyam prapat-
sydamad tattra tapsyamahe topak | “ This has been a great interruption
[to our austerities] which has occurred in the southern region : we must
proceed in another direction to continue our pemances.” He accordingly
went to a forest in the west, and began his austerities anew. Here the
narrative is again interrupted by the introduction of another story,
| that of king Ambirisha, king of Ayodhya, who was, according to the
| Ramayana, the twenty-eighth in descent from Tkshvéku,and the twenty-
| second from Trisanku. (Compare the genealogy in the Ramayana, i. 70,
" and ii. 110, 6 ff, with that in Wilson’s Vishnu Purdna, vol. iii. pp.
260 1F. 280, 284 . and 803 ; which is different.) Vidvamitra is never-
theless represented as flourishing contemporaneously with both of
these princes. | The story relates that Ambarisha was engaged in
performing a sactifice, when Indra carried away the vietim. The priest
said that this ill-omened event had oceurred owing to the king’s bad
administration; and would call for a great expiation, unless a human
vietim could be produce "(61, 8. Prayaécheitam mahad hy eted naran
v purusharshabha | anayasve paswh Sighrain yavat karma pravarttate|).
After a long search the royal-rishi (Ambarisha) came upon the Bral=
man-vishi Richika, a descendant of Bhrign, and asked him to sell one of
his sons for a victim, at the price of a hundred thousand cows. Richika
answered that he would not sell his eldest son ; and his wile added that
she would not sell the youngest: ‘“eldest sons,” she observed, * being
generally the favourites of their fathers, and youngest soms of their
mothers "EGI, 18. Prayena hi nara-Sreshtha gyeshthak pitrishe valle-
bhah | matpinam cha kaniyamsas tasmad rakshe Fkaniyasam |)j The
second son, Sunaédepa, theu said that in that case he regarded himself
as the one who was to be sold, and desired the king to remove him.
The hundred thousand cows, with ten millions of gold-piecces and heaps
of jewels, were paid down, and S'unaédepa carried away. As they were
passing through Pushkara (ch. 62) Sunaééepa beheld his maternal uncle
Vigvamitra (see Ramiyana, i. 84, 7,"° and p. 352 above) who was en-
gaged in austerities there with other rishis, threw himse!f into his arms,

200 Piipoajai bhagini ohiipi mama Righava susratd | namnd Salyaveti nama Liokike

pratipidita | “ And I have a religious sister older than myself called Satyayati, who
was given in marriage to Richika.” '
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and implored his assistance, urging his orphan, friendless, and helpless

state, as claims on the sage’s benevolence {62, 4. Na me 'sti mata na

3 pita jnitayo bandhavah kuteh | tratum arhas man saumya dharmnena
muni-pungava | . . . . 7. Na me nitho hy andthasya bhave bhavyena oke-

tasd | ):!'hc’wamttrq soothed him; and pressed his owhn sons to offer
themselves as victims in the room of Sunagéepa, This proposition met

with no favour from Madhushyanda®' and the other sons of the royal
hermit, who answered with haughtiness and derision .LGB, 14) Katham

i atma-sutan hitva trayase *nya-sutan vibho | akaryyam iva pasyamah sva-
mamsam wa bhojane |1** How is it that thon sacrificest thine own sons,
and seckest to rescue those of others ? 'We look upon this as wrong, and
like the eating of one’s own flesh.” *® The sage was exceedingly wroth
at this disregard of his injunction, and doomed his sons fo be born in
the most degraded classes, like Vagishtha’s sons, and to eat dog’s flesh,™
for a thousand years. e then said fo Sunaddepa :Efm, 19) Pavitra-
pasair abaddho ralta-malyanulepanak | Voishravam yipam dsidye vig-
blir Agniin udahara | ¢me cha gathe dve divye gayethah muni-puttraka |
Ambarishasya yajns "smims tateh siddhim avapsyasi D‘ When thou ert
bound with hallowed cords, decked with a red garland, and ancinted
with unguents, and fastened to the sacrificial post of Vishnu, then ad-
dress thyself to Agni, and sing these two divine verses (gathas), at the
sacrifice of Ambarisha; then shalt thou attain the fuliilment [of thy
desire].” Being furnished with the two gathis, Sunadsepa proposed
at once to king Ambarisha that they should set out for their destina-
tion, When bound at the stake to be immolated, dressed in a red gar-
ment, ‘‘he celebrated the two gods, Indra and his younger brother
(Vishnu), with the excellent verses. The Thousand-eyed (Indra) was
pleased with the secret hymn, and bestowed long life on Sunagéepa”
;\E" &62, 25. Su baddho vaghlir agryablar abhitushiava var suraw | Indram
Indranwjany chatva yathavad muni-puttrakah | tasmai pritak sahasraksho

EARLY CONTESTS BETWEEN
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1 The word is written thus in Schlegel's and Gorresio's editions. The Bombay
edition reads Madhuchhanda.

% Sehlegel and Gorresio read svwmdmsam, * one’s own flesh,” which seems much
more appropriate than sva-mavisam, * dog's flesh," the reading of the Bombay edition.

%3 Gorresio's editidh alone reads sva-mamsa~vrittayah, “*subsisting on your own
flesh,” and makes this to be allusion to what the sons had just said and a punishment
for their impertinence (64, 16, Fasmit sva-mimsam wddishiam yushmabhir avamanya
miam).
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rahasya-stuti-toshitah | dirghamayus tada pradich Chhunassephaya Va- Yl
saval |).-'°‘JKing Ambarisha also received great bedefits from this sacri-
fice. Vidvamitra meanwhile proceeded with his austerities, which he
prolonged for a thousand years,

At the end of this time (ch. 63) the gods came to allot his reward ;
a:gd Brahmi announced that he had attained the rank of a rishi, thus
appatently advancing an additional step. Dissatisfied, as it would seem,
with this, the sage commenced his task of penance anew. After a
length of time he beheld the nymph (Apsiras) Menidka, who had come
to bathe in the lake of Pushkara. She flashed on his ¥iew, unequalled
in her radiant beauty, like lightning in a clond (63, 5. Rapenaprati-
mas lattra vidyutai jalade yathe), He was smitten by her charms,
invited her to be his companion in his hermitage,” and for ten years
remained a slave to her witchery, to the great prejudice of his austeri-
tigs.®™ At length he became ashamed of this ignoble subjection, and
full of indignation at what he believed to be a device of the gods fo
disturb his devotion; and, dismissing the nymph with gentle accents,
he departed for the northern mountains, where he practised severe
austerities for a thousand years on the banks of the Kausiki river.
The gods became alarmed at the progress he was making, and decided
that he should be dignified with the appellation of great rishi (mdhdr-
shi); and Brahma, giving effect to the general opinion of the deities,
announced that he had conferred that rank upon him. Joining his
hands and bowing his head, Viévamitra replied that he should consider
himself to have indeed completely subdued his senses, if the incompar-
able title of Brahman-rishi were conferred upon him (63, 81. Brak-
marshi-Sabdam atulasis svarjitath karmablik Subkaih | yadi me bhagavan
aha tato ' haih vijitendriyeh |). Brahmi informed him in answer, that
he had not yet acquired the power of perfectly controlling his senses;
but should make further efforts with that view. The sage then began
to put himself through a yet more rigorous course of austerities, stand-
ing with his arms erect, without support, feeding on air, in summer
exposed to five fires (#.e. one on each of four sides, and the sun over-
head), in the rainy season remaining unsheltered from the wet, and in

204 T have alluded above, p. 358, note, to the differences which exist between this
Jegend of S'unag¥epa and the older one in the Aitareya Brihmana.
208 (ompare My, Leckie's History of Rationalism, vol. i. p. 86,
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winter lying on a watery couch night amgl day. This he continued for
a thousand years. At last Indra and the other deitics became greatly
distressed at the idea of the merit he was storing up, and the power
which he was thereby acquiring ; and the chief of the celestials desired
(ch. 64) the nymph Rimbha to go and bewitech him by her blandish-
ments. She expressed great reluctance to expose herself to the wrath
of the formidable muni, but obeyed the repeated injunction of Indn?,.
who promised that he and Kandarpa (the god of love) should stand by
her, and assumed her most attractive aspect with the view of overcom-
ing the sage's impassibility. He, however, suspected thus design, and
becoming greatly incensed, he doomed the nymph by a curse to be
turned into stone and fo continue in that state for a thousand years.*
The curse took effect, and Kandarpa and Indra slunk away. In this
way, though he resisted the allurements of sensual love,* he lost the
whole fruit of his ansterities by yielding to anger; and had to begin
‘his work over again. He resolved to check his irascibility, to remain
silent, not even to breathe for hundreds of years; to dry up. his
body; aud to fast and stop his breath till he had obtained the co-
veted character of g Brahman. He then (ch. 65) left the Himaldya
and travelled to the east, where he underwent a dreadful exercise,
unequalled-in the whole history of austerities, maintaining silence, ac-
cording to a vow, for a thousand years. At the end of this time he had
attained to perfection, and although thwarted by many obstacles, he
remained unmoved by anger. On the expiration of this course of
ansterity, he prepared some food to eat; which Indra, coming in the
form of a Bralman, begged that he would give him. Vidvamitra did
80, and though he had none left for himself, and was obliged to remain
fasting, he said nothing to the Brahman, on account of his vow of
silence. 065, 8. Zasyanuchehivasamanasys murdhni dlamo vyajayata |
9. Drailokyaim yena samblrantam atapitam wabhavat | . . . . 11, % Ba-
hubkih karanatr deva Visvimitro mahamunih | lobhital krodhitas chaiva
tapasi chabkivardhate | . « . . 12. Na diyate yadi tv asya manasa yad
abhipsitam | 18, Vinaayati trodlokyam tepasa sa-chardcharam | vydakulas

%6 On this the Commentator remarks that this incident shews that anger is more
difficult to conquer thda even lust (efena kamid api krodho durjeyah tti siehitam).

®07 The Commentator, however, suggests that the sudden sight of Rambhi may ab

first have excited in him some feelings of this kind (@patate Rambhi-dars ana~pravrit-
tya k&mm&p_i tapak-kshayah).
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cha diéah sarvak na oha kinehit .p’ak&éatc' | 14. Sagarah kshubhitah sarve

vi§iryante cha parvatah | prakampate cha vasudha vayur vatiha sankulak |
16. Bralunan ma pratijanimo pastiko jayate janah | . ... 16. Buddhin
ne kurute yavad nase deva mahamunih | 17. Tavat prasidyo bhagavin
agririapo mahadyutih” | . ... 19, Brakmarshe svagatam e 'stu tapasd
smah sutoshilak | 20, Brakmenyan tapasogrene praptavan ast Kausike |
dle_‘"y.&am ayus eho te brakman dadami sa-marud-ganeh | 21. . ... svasty
| prapuuhi bhadram te gackhe saumya yathasukkam | . . . 22. . <. brah-
manyain yadi me praptam dirgham ayus tathatva cha | 23. Onkaro’tha
vashatliaro vedas cha varayantu mam | kshattra-veda-vidii reshtho brah-
ma-veda-vidam api | 24. Brahma-putro Vaéishtho mam evai vadatu deva-

tak | . ... 25. Tatah prasidito devair Vadishtho gapatam varch | sakh-
yam chalara brakmarshir * evam asto” i chabravit | 26. ¢ Brokmar-
shitvam na sandehah sarvam sampadyate tava” | .. .. 27. Visvamitro

'pi dharmatma labdhod brahmanyan uttamam | pigayanasa brahmarshin
Fusishthai japatam varam | *“As he continued to suspend his breath,
smoke issued from his head, to the great consternation and distress of
the three worlds.,” The gods, rishis, ete., then addressed Brahma: “The
great muni Viévamitra has been allured and provoked in various ways,
but still advances in his sanctity. If his wish is not conceded, he will
destroy the three worlds by the force of his austerity. All the regions
of the universs ave confounded, no light anywhere shines ; all the oceans
are tossed, and the mountains crumble, the earth qualkes, and the wind
blows eonfusedly.  15. We cannot, o Brahma, guarantee thal mankind
shall not become atheistie. . . . . 16. Before the great and glorious sage
of fiery form resolves to destroy (everything) let him be propitiated.”

. . The gods, headed by Brahmd, then addressed Vigvamitra: ¢ ¢ Hail
Brihman rishi, we are gratified by thy austerities ; o Kausika, thou hast,
through their intensity, attained to Bralhimanhood. I, o Brahman, as-
sociated with the Maruts, confer on thee long life. May every blessing
attend thee; depart wherever thou wilt.” The sage, delighted, made
his obeisance to the gods, and said: ¢If I have obtained Braihmanhood,
and long life, then let the mystic monosyllable (efikirea) and the sacri-
ficial forrauls (vdshdtkara) and the Vedas recognise me in that capacity.
And let Vagishtha, the son of Brahma, the most eminent of those who
are skilled in the Kshattra-veda, and the Brahma-veda (the knowledge
of the Kshattriya and the Brahmaunical disciplines), address me simi-
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larly,’ . Accordingly Vagishtha, being propitiated by the gods,
became reconclled to Viévamitea, and recognised his claim to all the
} prerogatives of a Brabman rishi. . . .. Viévamitra, too, having at-
tained the Brohmanical rank, paid all honour to Vadishtha.”  Such
awvay the grand result achieved by Viévamitra, at the cost of many
' thousand years of intense mortification of the body, and discipline of
the soul. During the course of the struggle he had manifesfed, as the
story tells us, a power little, if at all, inferior to that of ‘Indra, the king of
the gods ; and as in a former legend we have seen King Nahusha actually
oceupying the throne of that deity, we cannot doubt that—according to
the recognised principles of Indian mythology—Vidvamitra had enly
to recommence his career of self-mortification in order to raise himself
yet higher than he had yet risen, tosthe rank of a devarshi, or divine
rishi (if this be, indeed, a superior grade to that of brahmarshi), or to.
any other elevation he might desire. But, as far as the account in the
Ramiyana informs us, he was content with his success, He stood on
a footing of perfect equality with his rival Vasishtha, and became in-
different to further honours. In fact, it was not necessary for the pur-
pose of the inventors of the legend to carry him any higher. They
only wished to account for his exercising the prerogatives of a Brih-
man; and this had been already accomplished to their satisfaction.

In the story of Sakuntala, however, as nariated in the Mahabharata,
Adiparvan, sixty-ninth and following sections, we are informed that,
to the great alarm of Indra, Viévimitra renewed his austerities, even
long after he had attained the position of a Brihman, verse 2914 : Tup-
yamanal kia pura Vidvamitro mohat tapah | subkrisam tapayamase
Sakrai sura-ganevaram | tapasa dipta-viryyo yaim sthanad mam chya-
vayed i¢i | * Formerly Viévamitra, who was practising intense austere-
fervour, oceasioned groat distress to Sakra (Indra), the lord of the deitics,
lest by the fiery energy so acquired by the saint he himself should be
cagt down from his place.” Iudra accordingly resorted to the usual
device of sending one of the Apsarases, Menaka, to seduce the sage by
the display of her charms, and the exercise of all her allurements, ““ by
beauty, youth, syeetness, gestures, smiles, and words "’ (verse 2920, Ra-
pa-yauvana-madhuryya-cheshiita-smita-bhashitaik), into the indulgence of
sensual love; and thus put anend to his efforts after increased sanctity.
Menaka feges the dangers of the mission ansmg from the great power

»
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and irascibility of the sage, of whom, she remarked, even Indra himself
was afraid, as o reason for excusing her from undertaking it; and refers
to some incidents in Viévamitra's history, verse 2023 : Mahabhigari
Vasishtham yah putrair ishtair vyayojayat | kshattra-jatad cha yak par-
vam abhavad brakmans balat | Sauchartham yo nadini cﬂaéﬂs durgaman
 bahubhir jalaih'| yan tam punyatemain loke Kaubikits vidur janah |
2925. Babldra yatrasya pura kale dwurge mahatmenah § darin Matango
dharmabma rajorshir vyadhatan gatah | atita-kale durbhikshe abhyetya
punar a@$raman | munih Pareti nadyah vai namae chakre tadd prabhuh |
Matangam yajayanchakre yatra prita-manch svayam | tvai cha somam
bhayad yasya gatah patum suresvara | chakaranyain cha lokaf vai krud-
dko nakshattro-sampadd | protisravane-pirvani nakshattrani chakara
ycﬂs ] guru-$apa-hatasyapi TriSankok Saranam dadaw | *2923. He de-

he great Vasishtha of his beloved sons ; and though born a Kshat-
tnya, he formerly became a Brihman by fﬂrce For the purpose of puri-
fication he rendered the holy river, known in the world as the Kandiky,
unfordable from the mass of water. 2925, His wife was once maintained
there in a time of distress by the righteous rijarshi Matanga, who had
become a huntsman ; and when the famine was past, the muni returned
to his hermitage, gave to the river the name of Péri, and being grati-
fied, sacrificed for Matanga on its banks; and then thou thyself, Indra,
from fear of him wentest to drink his soma. He created, too, when
incensed, another world, with a garland of stars, formed agreeably to
his promise, aud gave his protection to Trisankn, even when smitten by
his preceptor’s curse.” Menaki, however, ends by saying that she
cannot decline the commission which has been imposed upon her; but
begs that she may receive such succours as may ensure her success.
She accordingly shows herself in the neighbourhood of Visviimitra's
hermitage. The saint yields to the influence of love, invites her to
become his companion, and as a result of their intercourse Sakuntala is
born. ‘The Apsaras then returns to Indra’s paradise.

Sucr. XIL—Other accounts, from the Mahabharata, of the way in
which Visvamitra became a Brahman..

In the Udyogaparvan of the Mahabharata, sections 105-118, a story
is told regarding Visvamitra and his pupil Galava, in which a different

o
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account is given of the manner in which Viévimitra attained the rank
of a Brahman ; viz, by the gift of Dharma, or Righteousness, appearing
in the form of his rival. M.Bh. Udyogap. 3721 : Fidvamebram tapa-
syantam Dharmo gijudsayd pura | abhyagackhat svayam bhatva Vadishtho
bhagavan rishik | . . . . 3728, Atha varsha-Sate pirne Dharmak punar
wpagamat | Vasishtham veSan dsthaya Kavsikam bhojanepsaya | s dresh:
tvé dirasa bhakiam dhriyamanam maharshing | tishthata vayubhakshena
Visoamitrens dlimata | pratigrikya tate Dharmas. tathaivosknam tatha
navam | bhulitva * prito’smi viprarshe” tam uktvd sa mumr gatah I'
kshattra-bhavad apagato brahmanatvam upagatah | Dharmesys vaehandt »
prito Visramitras tathd 'bhavat | ¢ Dharma, assuming the persopality
of the sage Vagdishtha, once came to prove Vigvamitra, when he was
living a life of austerity;” and after consuming some food, given
him by other devotees, desired Vigvamitra, who brought him some
freshly cooked charu, quite hot, to stand still for the present. Vidvi-
mitra accordingly stood still, nourished only by air, with the boiled
vice on his head. The same personage, Dharma, in the same dis-
guise, reappeared after a hundred years, desiring food, and consumed
the rice (still quite hot and fresh), which he saw supported wpon
the hermit's head, while he himself remained motionless, feeding on
air. Dbarma then said to him, ‘I am pleased with thee, o Brdh-
man rishi;” and went away. Viéviimitra, having become thus trans-
formed from a Kshattriya into a Briahman by the word of Dharma,
was delighted.”

In the Anuéasanaparvan of the Mahabhivata, we have another refer-
ence fo the story of Vi¢vamitra, King Yudhishthira enquires of Bhish-
ma (verse 181) how, if Brihmanhood is so diffienlt to be attained by men
of the other three castes, it happened that the great Kshattriya acquired
that dignity. The prince then recapitulates the chief exploits of Vidva-
mitra: 183. Zena hy emite-viryena Vasishthasya mahatmanah | hatam
putra-tatwh sadyas tapast’ pi pitamakha | yatudhanas cha balavo rakshasas
tigma-tejasah | manyund "vishta-dehena spishiah kalantakopamdh | 185.
Mahan KuSika-vansas cha brahmarshi-sata-sankulah | sthapito nara-loke
Ysmin vidvan brahmana-savyuiah | Rickikasyatmajas chaiva Sunahsepho
mahatapih | vimokshito mahdsatyrat pasutam apy wpagatah | Harischan-
dra-krataw devims toshayitva Vtma-tejasa | pulratam anusamprapto
Visvamitrasye ddimatah | nabhivadayato jyeshtham Devaratam nara-
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dhipa | puttrikh panchasad evapi Saptah $vapachatam gatih | Trisankur
Bandlubhir muktah Aikshvakuh priti-purvakam | avak-$Sirah divain nito
dakshinam aérito didam | . . . . tato vighnakars chaiva Panchachuda su-
sammata | Rambha namapsarah Sapad yasye Sailatvam agata | tathaivd-
sya bhayad baddhva Vasishthah salile purd | atwanam magjayan Sriman
vipasah punar withiteh | < For he destroyed Vadishtha's hundred sona
by the power of austere-fervour; when possessed by anger, he created
many demons, fierce and destructive as death; he (185) established
the great and wise family of the Kusikas, which was full of Brahmans
and hundreds of Brihman rishis; he delivered Sunaséopha, son of
Richika, who was on the point of being slaughtered as a victim, and
who became his son, after he had, at Hariéchandra's sacrifice, through
his own power, propitiated the gods; he cursed his fifty sons who
would not do homage to Devarita, (adopted as) the eldest, so that they
became outcastes; through affection he elevated Trisanku, when for-
saken by his relations, to heaven, where he remained fixed with his
head downswards in the southern heavens; (191) . . . . he changed the
tronblesome nymph Rambha, known as Panchachuds, by his curse into
a form of stone; he occasioned Vagishtha through fear to bind and throw
himself into the river, though he emeérged thence unbound ; " and per-
formed other deeds ¢aleulated to excite astonishment. Yudhishthira
ends by enquiring, “how this Kshattriya became & Brahman without
transmigrating into another body” (197. Dehantaram anasadye kathom

st brahmano *bhavet [). In answer to this question, Bhishma (verses 3

900 f.) deduces the descent of Visvamitra from Ajamidha, of ‘the race
of Bharata, who was a pious priest, or sacrificer (yajva dharma-bhyitam
varah), the father of Jalmu, who again was the progenitor of Kuéika,
thic father of Gadhi: and narrates the seme legend of the birth of Vig
viimitra, which has been already extracted from the Vishnu Purana (see
above, pp. 349 f.). The conclusion of the story as here given is, that the
wife of Richika bore Jamadagni, while “the wife of Gadhi, by the grace
of the rishi, gave birth to Vidvamitra, who was a Brahman rishi, and an
utterer of the Veda; who, though a Kshattriya, attained to Brihman-
hood, and became afterwards also the founder of a Brihman race” (246.
Viscamitram chajanayad Gadhi-bharyya yasesvint | risheh prasadad ra-
Jendra brakmarshim brahmavadinam | tato brahimanatam yato Visvamitro
mahatapah | kshattriyah so ’py atha tatha brahma-vansasya karakid ).

S
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of which the members are detailed,®? including the great rishi Kapila.
In regard to the mode in which Visvamitra was transformed from g
Kshattriya into a Brahman, we are only told that he belonged to the
former class, and that “ Richika infused into him this exalted Brah-
manhood ” (2569. Tuthaiva Fkehattriyo rajan Visvamitro mahatapal |
Riehikenahitam brahma param etad Yudhishhara |). |

This version of the story is different from all those preceding ones
which enter into any detail, as it makes no mention of Viévamitra hav-
ing extorted the Brahmanical rank from the gods by force of his aus-
terities ; and ascribes his transformation to a virtue communicated by
the sage Richika.

I have above (p. 296 f.) quoted a passage from Manu on the subject of
submissive and refractory monarchs, in which reference is made to Vis-
vamitra's elevation o the Brahmanical order. Nothing is there said of
his conflict with Vadishtha, or of his arduous penances, endured with
the view of conquering for himself an equality with his rival.  On the
contrary, it is to his submissiveness, .. to his dutiful recognition of
the superiority of the Brahmans, that his admission into their class is
ascribed.  Kulliika, indeed, explains the word submissiveness (vindya)
to mean virtue in general; but the contrast which is drawn between
Prithu, Manu, and Visvamitra, on the one hand, and Vena, Nahusha,
Sudds, and Nimi, the resisters of Brihmanical prerogatives (as all the
legends declare them to have been), on the other, makes it tolerably
evident that the merit which Manu means to ascribe to Visvamitra is
that of implicit submission to the spiritual authority of the Brahmans.

EARLY CONTESTS BETWEEN

Sgor. XII1.—Zegend of Saudasa.

In the reign of Mitrasaha, also called Sandisa, and Kalmashapada,
the son of Suddsa, and the descendant of Trisanku in the twenty-second
generetion (see p. 387, above), we still find Vagishtha figuring in the
legend, as the priest of that monarch, and causing him, by an impre-
cation, to become a cannibal, because he had, nnder the influence of a
delusion, offered Whe priest human flesh to eat. I shall not extract the §

#8 The names in this list differ considerably from those given sbove, p. 352, from
the Harivarida,
A i
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vérsion of the story given in the Vishnu Purana in dotail (Wilson, V.7,
vol. iii. pp. 304 ff.), as it does not in any way illustrate the rivalry of
Vasishtha and Vidvimitra.

The Mahabhirata gives the following variation of the history (Adi-
parvan, sect. 176): EKalmushapadh was a king of the race of Tkshvaku.
Vidvamitra wished to be employed by him as his officiating priest; but
the king preferred Vagishtha® Kverse 6699. Akamayat tain yajyarths Fis-
vamitrak pratipevan | sa tw rajé mahatminam Vasishtham rishi-sat-
tamam |). | It happened;, however, thet the king went out to hunt,
and after having killed a large quantity of game, he became very much
fatigued, as well as hungry and thirsty. Meeting Saktri, the cldest of
Vasishtha’s hundred sons, on the road, he ordered him to get out of his
way. The priest civilly replied (verse 6703): Mama panthah maharaya
dharmuls esha sanatanah | rajnd sarveshu dharmoshu deyah panthak dvija-
taye | ¢ The path is mine, o king ; this is the immemorial law ; in all ob-
servances the king must cede the way to the Brihman.” Neither party
would yield, and the dispute waxing warmer, the king struck the muni
with his whip. The muni, resorting to the usual expedient of offended
sages, by a curse deomed the king to become a man-eater. ¢ It hap-
pened that at that time enmity existed between Visvimitra and Va-
$ishtha on aceount of their respective claims to be priest to Kalmisha-
pada " (verse 6710. Zato yijya-nimittan tu Visvamitra- Vasishthayoh |
vairam Gsit tada tam tu Visvamitro’ nvapadyata i).j Visvamitra had fol
lowed the king; and approached while he was disputing with Saktri.
Perceiving, however, the son of his rival Vasdishtha, Vidvimitra made
himself invisible, and passed them, watching his opportunity. The
king began to implore Suktri’s clemency: but Vidvamitra wishing to
prevent their reconciliation, commanded a Rikshasa (a man-devouring
demon) to enter info the king. Owing to the conjoint influence of the
Brahman~rishi’s curse, and Visvamitra's command, the demon obeyed
the injunction. Perceiving that his objeet was gained, Vidvamitra left
things to take their course, and absented himself from the country.
The king having happened to meet a hungry Braliman, and sent him,
by the hand of his cook (who could procure nothing else), some human
flosh to eat, was cursed by him also to the same efffct as by Saktri.
The curse, being now augmented in force, took effect, and Saktri him-
self was the first victim, being eaten up by the king. The same fate
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befell all {he other sons of Vagishtha at the instigation of Vigvamitra:
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l-_ 6736. S'oktrim tam tu mritan drishtoa Visvamitrah punah punath | Vasish-

thasyaiva putreshu tadrakshak sandidesa ha | sa tan Saklry-avaran putran
Vasishthasya makatmanak | bhaksﬁayrimas‘a sankruddhah simhal kshudra-
myigan iva | Vasishtho ghatitan rutva Visvamitrena tan sutan | dhare-
yamisa tan $okam mahadrir dva medinim | chakre chatma-vinasayae bud-
dhim sa muni-sattamal | ne to eve KauSikochhedam mene motimatan
varah | 6740. Sa Meru-kitad atmanam mumocka bhagavan rishik | gires
tasye $ilayam tu twla-vaéav ivapatet | na mamara cha patens sa yada
tena Pandava | tada 'guim iddham bhagavan samvivesa mahavans | tai
tada susamiddho'pi na dadaha hutidanah | dipyamanoe’py amitra-ghna
§ito *gnir abhavat tatah | sa samudram abhiprekshya Sokavishjo mahamu-
nih | baddhva fanthe Silam gurviin nipapata fadd 'mbhasi | sa samudror-
mi-vegena sthals nyasto mahamunth | jagama sa totah khinneh punar
evadramam prati | 6745. Tulo drishpva’ §rama-padaii yahitan taih sutair

munih | nivjagama sudublharttah punar apy adramat tatak | so’pasyat

saritam pirndam pravrit-Fale pavambhasa | vrikshan bohwvidhan panthe
harantim tira-gan bakan | athe chintdam samapeds punal kawrava-nan-
dana | *“ @mbhasy asyan nimajjeyam”’ iti dublha-semanvitak | tatak pasais
tada "tmanam gadham beddhva mahdmunily | tasyak jale mahanadyah
nimamajja sudubliitah | atha chhittva nadi pasams tesydri-bala-sadana |
sthalo-stham tam rishim kritva vipadam samavasryat | 6750, Utlatira
tatak pasair vimuktah sa makan yiskih | Vipaseti oha namasydh nadyas
chakre mahan rishih | . . . . 6762, Drishtvd sa punar evarshir nadifm
hatmavatin teda | chandragrahavatim bhimam tasyak srolasy apdiayat |
sa tam agni-saman vipram anvchintya sarid vard | Saladha vidrutd yas-
mach Satadrar 440 viruta | . . . . 6174, Sawdase’ham mehabhage ydajyas
te muni-sattama | asmin kale yad ishtam te braki kim karavips te | Va-
dishtha uvioha | vrittam etad yatha-kalam gachha rajyam prasadhi vas |
brakmanains tw manushyendra ma vamamsthah kadachana | raja wacha |
navamansye mahabhdga kadachid brakmanarshabhan | tvan-nidese sthitalh
samyak pujayishyamy aham dvijan | Tkshoakandm cha yendaham anpinah
syaim dvijoltama | tat tvatiah praptum tehkami sarva-veda-vidamn vara |
apatyam ipsitam mahyain datum arhasi saftama |3 Perceiving Saktri to
be dead, Viévimitra again and again incited fhe Rakshasa against the
sons of Vasishtha; and accordingly the furious demon devoured those
of his sons who were younger than Saktri, as a lion eats up the small



beasts of the forest.?® On hearing of the destruction of his sons by

Vigvamitra, Vasishtha supported his affliction, as the great mountain |
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sustains the earth. He medifated his own destruction, but never |
thought of exterminating the Kausikas. 6740. This divine sage hurled t

himself from the summit of Meru, but fell upon the rocks as if on a
heap of cotton. Escaping alive from his fall, he entered a glowing fire
in the forest ; but the fire, though fiercely blazing, not only fuiled to
burn him, but seemedl perfectly cool. He next threw himself into the
seawith a heavy stone attached to his neck; but was cast up by the
~ waves on the dry land. He then went home to his hermitage ; (6745)
butseeing it empty and desolate, he was again overcome by grief and
went out; and seeing the river Vipasa which was swollen by the recent
rains, and sweeping along many trees torn from its banks, he conceived
the design of drowning himself into its waters : he acccordingly tied him-
self fiemly with cords, and threw himself in; but the river severing his
bonds, deposited him unbound (vipdsa) on dry land ; whence the name of
the sfream, asimposed by thesage™ 6752. He afterwards saw and threw
‘himself into the dreadful Satadru (Sutlej), which was full of alligators,
ete., and derived its name from rushing away in a hundred directions
on seeing the Brihman brilliant 2z fire. In consequence of this hie was
once more stranded; and seeing he ¢ould not kill himself, he went back
to his hermitagEJ After roaming about over many monntains and coun-
tries, he was followed home by his daughter-in-law Adyisyinti, Suktri’s
widow, from whose womb he heard a sound of the recitation of the
Vedsas, as she was pregnant with a child, which, when born, réceived
the name of Paridara, verse 6794. *Learning from her that there was
2% See above (pp. 32711.), the passages quoted from the ' Brahmanas, about the
‘elaughter of Yasishtha's sons. In the Panchavifida Br, (cited by Prof. Weber, Ind
8. 1. 82) Vasishtha is spoken of as puitra-hatah.
#10 The Nirukta, ix. 26, after giving other etymologies of the word Vipas, adds a
 verse : Fadah asyin vyepasyanta Vasishthasya mumurshateh | tasmad Vipad uchyate
phiroam asid Urnnira | “In it the bonds of Vasishtha were loosed, when he was on
the point of death: hence it is called Vipis. It formerly bore the name of Urunjira.”
1t does not appear whether or not this verse is older than the Mahdbharats. Oun this
text of the Nirukta, Durga (as quoted by Prof. Milller, Rig-veda, ii. Pref. p, liv.) an-
‘motates ; Vasishthah kila nimamagje asyam mumurshuh putiva-marana-sokarttal pa-
sair atmanam baddhed | tasya kila te pasah asyam wyapasyaite syarvchyanta vda-
kena | “ Vasishtha plunged into it, after binding himself with bonds, wishing to die
when grieved at the death of his sons, 1In it (the river) his bonds were loosed by the
water,"” ;
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thus a bhope of his line being continued, he abstained from further
attempts on his own life. King Kalmashapada, however, whom: they
encountered in the forest, was about to devour them both, when Vasish-
tha stopped him by a blast from his mouth; and sprinkling him with
water conseerated by a holy text, he delivered him from the curse by
which he had been affected for twelve years. The king then addressed
Vagishtha thus: ¢ Most excellent sage, I am Saudfsa, whose priest
{ thou art: what can I do that would be pleasing to thee?’ Vasishtha
_answered : ¢ This which has happened has been owing to the forge of
destiny : go, and rule thy kingdom ; but, o monarch, never confemn
the Brahmans. The king replied: ‘Never shall T despise the most
excellont Brihmans; but submitting to thy commands I shall pay them
all honour. And I must obtain from thee the means of discharging
my debt o the Tkshvakus. Thon must give me the offspring which I
desire. 7 Vagishtha promised to comply with his request. They then
+yeturned to Ayodhyd. And Vagishtha having been solicifed by the
king to beget an heir to the throne™ (verse BYST. Rajnas tasydjnayd
devi Vasishtham wpachakrame | maharshih samvidam kritva sambabhiiva
taya saha | dovyd divyena vidhina Vasishtho bhagavan rishih), the queen
became pregnant by him, and brought forth a son at the end of twelve
years. This extraordinary proceeding, so contrary to all the recognized
rules of morality, is afterwards (verses 6888-6012) explained to have
been necessitated by the curse of a Brahmani, whose husband Kalmasha-
pada had devoured when in the forest, and who had doomed him to die
if he shonld attempt to become a father, and had foretold that Vagish-
tha should be the instrument of propagating his race (verse 6906:
Patnim ritav anuprapye sadyas tyakshyasi jivitam | yasya charsher Va-
§ishthasye toay@ pulrah vindéitah | tena sangamya te bharyya tanayam
Janayishyati). " i
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211 e same story is told in the Vishou Pur. iv., 4, 38 (Wilson, vol. 3, p. 310).

212 Thig incident is alluded to in the Adip,, section 122. It is there stated that

in the olden time women were subject to mo restraint, and incurred no blame for

¢ abandoning their husbands and colinbiting with anyone they pleased (verse 4719,
Anavpitah kila pura striyak dsan vardnane | kama-chara-viharinyoh svatantras
ehiru-hasing | fﬁsﬁi‘il,rvyuchcﬁnmw?gﬁnﬁﬂ Kaumirat subkage patin | nadharmo ' bhiid

s varavohe sa hi dhavmalh pura’bhavat, compare yerse 4728). A stop was, however,
put to this practice by Uddalaka S'vetaketu, whose indignation was on one occasion
aroused by a Brikiman taking his mother by the hand, and inviting her to go away
with Lim, lthough his father, in whose presenoa&this occurred, informed him that
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The Mahabharata has a further legend, regarding Viévamitra's
jealousy of Vadishtha, which again exhibits the former in a very
odious light, and as destitute of the moral dispositione befitting a
saint, while Vadishtha is represented as manifesting a noble spirit of
disinterestedness and generosity.

Salyap. 2360, Viseamitrasya viprarsher Vasishthasya oha Bktimtal
bhriSam vairam ablnd rajams tapalki-sparddha-kyitam makat | asramo vai
Vasishthasye sthapu-tirthe 'bhavad mahan | parvatah parévatad chasid
Vigvamitrasye dhimatah | . . . . 2366, Vivamitra - Vasishthau tav
ahany ahani Bharata | sparddham tapah-kpitam lioram chakratus taw
tapo-dhanaw | tattrapy adhika-santapto Visvamitro mahamunil | drish-
fva tejo Vasishthasya chintam ati jagima ha | fosya buddhir dyei hy
asid dharma-nityasya Bharate | dyam Sarasvati tarnam mat-samipam
tapo-dhanam | anayishyali vegena Vasishthain japatin varam | thaga-
tam dvija-Sreshtham hanishyami na swindayah | 2370. Evam miéchitya
bhagavan Visvamitro mahamunih | sasmara saritam Sreshtham krodha®
samrakta-lochanak | sa dhyata muning tena vydkulatvain jagama ha |
Jujne chainam mahdviryyam mahakepai cha bhavini | tatah enam vepa-
mand vivarnd pranjalis tada | upatasthe muni-varam Visoamitram Sar-
asvati | hata~vird yathd ndri sa ’bhavad duplhita bhrisam | braki lam
karavanity provacha muni-sattamam | tam wvdacha munih kruddho * Vasi-
shtham Sighram danaya | ydvad enoim nihanmy adya” fach chhrutvd
vyathita nadi | 2375, Pranjalim tw tatak kritoa pundarika-nibhekshand |

there was no reason for his displeasure, as the custom was one which had prevailed
from time immemorial (verse 4726. S'wetaketoh kita pura samaksham mitaram pituh |
Jagriha brakmanah pinaw ¥ gachlave ' iti chabravit | rn&w—pnttma tatah kopaii
chakaramarsha-choditah | mitaram tam tathi dyishiva niyamanam balad tva | krud-
dham tam tu pita dyishivi S'vetaketum wvacha ha | *“md tate kopem kirshis tvam
esha dharmah sandtanah | ). But B'vetaketu could not tolerate the practice, and
introduced the existing rule (verse 4730, Rishi-puttro 'tha tain dharmaiv S'vetaketur
et ohakshame | chakira chaiva maryadim imdm stri-pumsayor bhuvt | ). A wife and
a hushand indulging in promiscuons intercourse were therefore thenceforward guilty of
sin. Buta wife, when appointed by her husband to raise up seed to him (by having
intercourse with another man), is in like ranner guilty if she refuse (4734. Patyi
niywkta ya chatwa paint puttrartham eva cha | na karishyati tasyas cha bhavishyaté
tad eva hi| €ii tena pwrd bhirw maryadi sthipita dalat | ), Paody, the speaker,

* then proceeds to give an instance of the latter procedure in thn case of Madayanti,
the wifo of Saudasa, who, by her husband'’s command, visiled Vadishtha for the
purpose in question (4736, Saudasena cha rambhory niyukia puttm-_;mmam | Mada-
yanti jagamarshih Vasishiham iti nah srutem | ). Comparve what is said above, p.
224, of Angiras, and in pp, 232 and 233 of Dn-gntamas or Dirglmapas i dnd see p,
423, below,

L .
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prakampata bhyiam bhita vayunevahata lata | .. . 2877, Si tasya vacha-
nam §rutva jnatva papa-chikivshitam | Vaishthasya prabhdvein cha ja-
nanty apratimam bhwoi | sd’dhigamya “Vasishtham cha imam artham
achodayat | yad ukta saritam $reshtha Visvafintrena dhimata | ubkayoh
$apayor bhita vepamana punak punah | . . . 2380. Tam krisam cha vivarnamn
ofia dpishtoa chinta-samanvitam | woacha rajan dharmatma Vasishtho
dvipaddai varah | Vasishthah woacha | *“ paly atmanam sarioh-vhhresthe
vaha mam $Sighra-gaming | Visvamitroh $aped b tvam ma krithas tvan:
vicharanam’ | tasys tad vachanam $rutva kyipa-§ilasya sa sardt | chintayd-
mase Kauravyas bim kritva sukpitam' bhavet | lasyas chintd samulpanna
“ Vasishihomayy ativa hi | kritavan he dayém nityam tasya karyyam hitam
maya” | atha kule svake rajan japantam rishi-sattamam | jukvanan Kav-
Stkam prekshya sarasvaty ablyackintayat | 2885. “Idam antaram” ity eva
tatak sa saritam vara | kalapahdaram akarot svena vegena sa sarii | tena
kilapaharens Maitravaruniv auhyata | ahyomdnah sa tushtive tadd
* rajan Sarasvatim | Pitamahasya sarasak pravyitia ’si Sarasvati | vyap-
tah chedah jagat sarvam tavaivambhobhir uttamail | tvam evikasn-gd
devi megheshutsrijase payah | sarvaé ehapas tvam gveti tvatto vayom adhi-
mahi | pushtir dyutis tatha kirttih siddhiv buddhir umda tatha | fvam eva
vint svaha town tavayattam vdei jagat | 2890. Toam eva sarva-bhitesh
vasasiha chaturvidha' | . . . . 2892, Tam anilam Sarasvalyc drishtva
kopa-samanvitah | athanveshat prahwranai Vesishfhanta-karom todd |
tam tu Truddham adhiprekshya brahma-badhya-bhaydd nadi | apovika
Vasishtham tu prackim disam atandrita | wbhayok Fwrvati valyam
vanchayitva cha Gadhijam talo pavakitam dyishtea Vasishtham rishi-
sattamam | 2395. Abravid dulikha-sankruddho Visvamitro hy emarsha-
nah | “ yasmad méim tvam sariok-chhreshthe vanchayited punargata |
sontfam vaha kalyani mks?w-'jf:a#nm_:}'-sammatam ? | tatah Sorasvati
Sapta Visvamitrena dhimatg .| avahach chhonitonmidram toyam samvat-
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saram tada | . . .. 2401 'A;_kry'aymua- tato rajan rakshasas taltra
Bharata | tatira te éogitwﬁ‘aﬂqb!ﬂs‘vg_f#g& sukham asate | . . . . 2402.
Nrityanta$ cha hasanta$ cha yathd svargajites tatha | . . . . 2407.

tan ‘drishtva rakshasin rijon munayab samsite-vratah | paritrane
Sarasvalydl pares yatnam prochalrive |

Ly 2360&1181‘0 existed a great cnmity, arising from rivalry in their
austerities, between Visvamitra and the Brihman rishi Vasishtha. Va-
gishtha Hud an extensive hermitage in Sthinutirtha, to the east of

]
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which was Vigvimitra’s. . . . 2866. These two great ascetics were
every day exhibiting intense emulation in regard to their respective
austerities, Buf Viévamitra, beholding the might of Vadishtha, was
the most chagrined ; and fell into deep thought. The idea of this sage,
constant in duty (!), was the following: ‘This river Sarasvati will
speedily bring to me on her current the austere Vagdishtha, the most
eminent of all mutterers of prayers.. When that most excellent Brih-

man has come, I shall most assuredly kill him.! 2370, Having thus

determined, the divine sage Viévamitra, his eyes reddened by anger,
callod to mind the chief of rivers. She being thus the subject of his
thoughts, became very anxious, as she knew him to be very powerful
and very irascible, Then trembling, pallid, and with joined hands,
the Barasvati stood before the chief of munis. TLike a woman whose
husband has been slain, she was greatly distressed; and said to him,
' What shall I do?’ The incensed muni replied, ‘Bring Vadishtha
hither speedily, that I may slay him.” 2375, The lotue-eyed goddess,
joining her hands, trembled in great fear, like a creeping plant agitated
by the wind.” . . . . Viévamitra, however, although he saw her con-
dition, repeated his command. 2877. “The Sarasvati, who knew how
sinful was his design, and that the might of Vagéishtha was unequalled,
went trembling, and in great dread of being cursed by both the sages,
to Vagishtha, and told him what his rival had said. 2880, Vadishtha
seceing her emaciated, pale, and anxious, spoke thus : ‘Deliver thyself,
.0 chief of rivers; carry me unhesitatingly to Vidvamitra, lest he curse
thee” Hearing these words of the merciful sage, the Sarasvati con-
sidered how she could act most wisely, She reflected, ¢ Vasishtha has
always shown me great kindness; I must seek his welfare,” Then observ-
ing the Kaudika sagel[so in the text, but does not the sense require
Vasishtha ?3praying and sacrificing on her brink, she regarded (23885)
that as a good opportunity, and swept away the bank by the force of
her current, In this way the son of Mitra and Varuna (Vagdishtha)*®
was carried down ; and while he was being borne along, he thus cele-
brated the viver: ¢ Thou, o Sarasvati, issnest from the lake of Brahma,
and pervadest the whole world with thy excellent streams. Residing in
the sky, thou dischargest water into the elonds. Thou alone art all waters.
By thee we study.’f [Here the river Sarasvati is identified with Saras-
#13 See above, pp. 316 and 320 f.
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vatt the goddess of speech. ] “:J ¢ Thon art nourishment, radiance, fame,
pecfection, intellect, light. Thou art speech; thou art Svahd; this
world is subject to thee. 2390. Thou, in fourfold form, dwellest in all

‘eroatures”’ . . . . 2892. Beholding Vadishtha brought near by the
Barasvati, Vigvimitra searched for a weapon with which fo make an
end of him. Perceiving his anger, and dreading lest Brahmanicide
shonld ensue, the river promptly carried away Vadishtha in an easterly

 divection ; thus fulfilling the commands of both sages, but eluding Vid-
vamitra. Secing Vadishtha so carried away, (2895) Vidvamitra, im-
patient, and enraged by vexation, said to her: ¢Since thou, o chief of
rivers, hast eluded me, and hast receded, roll in waves of blood accept-
able to the chief of demons,” [which are fabled to gloat on blood].
“The Sarasvati, being thus cursed, flowed for a year in a stream
mingled with blood. . . . 2401, Rakshasas came to the place of pil-
grimage, where Vadishtha had been swept away, and revelled in
drinking to satiety the bloody stream in security, dancing and laughing,

a8 if they had conquered heaven.” Some rishis who arrived at the
spot some time after were horrified to see the blood-stained water, and
the Rikshasas quaffing it, and (2407) * made the most strenuous efforts
to rescue the Smwat‘i.’ﬂ After learning from her the cause of the
pollution of her waters, they propitiated Mahadeva by the most various
austerities, and thus obtained the restoration of the river fo her pristine
purity (2413 f').

‘We have another reference to the ¢onnection of the families of Sudas
and Vadishtha in the legend of Paragurima,™® the destroyer of the
Kshattriyas, in the 49th section of the Nantiparvan of the Mahabharata.
Barvakarman, a descendant of Sudas, is there mentioned as one of those

EARLY CONTESTS BETWEEN

24 Hee the remarks on Sarasvati in my “ Contributions to & knowledge of the
Vedic Theogony and Mythology No. II.” in the Journ. R. A. 8., for 1866,
pp. 18 fI. 4

213 Paragurama was the son of Jamadagni, regerding whose birth, as well as that of
Vidvamitra and the inearnation of Indra in the person of his father Gadhi, the same
legend a8 has been already given above, p, 849 fl is repeated at the commenecenvent
of ‘the story referred to in the text. In discoursing with his wife Satyavati about
the exchange of her own and her mother's messes, Richika tells her, vorse 1741 :
Brakmabhitain i sakalam pitus tava kulam' bhavet | ““ All the family of thy fathér
(Gadhi) shall bo Bralfinanical ;" and Vasuders, the narrator of the the legend, says,
verse 1745 Visvamitram cha doyadem Gadkih Kusikanandanali | yam pripa brakh-
masammitam visvair bralmagunair yutom | “And Gadhi begot a son, Visvamitra,
whom he obtained equal to a Brahman, and pasaess:d of all Brahmanical qualities.”
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Kshattriyas who had been preserved from the *general massacre by
Pariidara, grandson of Vagishtha : verse 1792. Zatha 'nukampamdanena
yajrand *mita-tgjasa | Paraserena dayadak Saudasasyabhirakskitah |
sarva-karmani kurute Sudra-vat tasya var dvijak | Sarvakarmety abhi-
khyatak sa mani rakshatu parthivak | * Saryakarman, the son of Saudisa,
was preserved by the tender-hearted priest Paradara, who performed,
though a Briihman, all menial offices for him, like a Stdra ; whence the
prince’s name ;—may this king protect me (the earth).” The same
book of the Mahabhirata, when recording a number of good deeds done
to Brahmans, has also the following allusion to Mitrasaha and Vadish-
tha: verse 8604. Raja Mitrasakas chapi Vadishthaya mahatmane | Da-
mayantim priyam dattva taya saka divam gatah | “XKing Mitrasaha,
having bestowed his dear Damayanti on Vasishtha, ascended to heaven
along with her.”’?®

The same passage has two further allusions to Vadishtha, which,
though unconnected with our present subject, may be introduced here.
Tn verse 8591 it is said: Ranfidevas oha Sankrityo Fusishthaya mahat-
mane | apah pradaye $itoshindl naka-prishthe mahiyate | ** Rantideva, son
of Sankriti, who gave Vadishtha tepid water, is exalted to the heavenly
regions.” (See the Bhag. Pur. ix. 21, 2-18, where the various acts of
self-sacrifice practised by this prince are celebrated.) It is said of
Vasishtha in verse 8601: Avarskati cha Pujanys sarva-bhitini bhata-
krit | Vasishtho jivayamasa prajapatir iviparak | * When Parjanya
gailed to send rain, the creative Vasishtha, like Brahmi, gave life to all
beings.”

Vadishtha, in short, is continually reappearing in the Mahabharata.
1 will here adduce but one other passage. In the Santiparvan, verses
10,118 f£., it is said : Zusya Prittrardditasyatha mohah asich chhatakra-
toh | rathantarena tam tattra Vadishthah samabodhayat | Vaishthah
wvdcha | deva-Sreshtho’si devendra da-z'tyamw-nf-'bm'?m;i& | traslokya-bala-

216 This appears to refer to the story told above, p. 418 ff., of Kalmishapida (who
was the same as Mitrasaha), allowing Vasishtha to be the agent in propagating the
royal race; for both there (v. 6910) and in the Vishnu Pur. (Wilson, vol. iii,, pp.
' 308 and 810), the name of the queen is said to have been Madayanti, which is
probably the right reading here also, the first two letters only having been transposed.
1f %0, however, it is to be observed that a quite different turn is given to the story
here, Where it is represented as a meritorious act on the king's part, and as a favour

to Vadishtha, that the queen was given up to him ; whilst, according to the other
account, the king’s sole object in what he did was to get progeny.
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smﬁyraicta& kasmach chhakra nishidasi | esha Brakma cha Vishaus cha
S'inaé thatva jagat-patik | Soma$ cha bhagayan devah sarve cha paramar-
shayal | ma karshih ka$malaw Sakra kafehid evetaro yatha | aryyam
yuddhe matif krited jahi $utram suradhipa | © By reviting the Rathan-
tara, Vagishtha encouraged Indra, when he had become bewildered and
distressed in his confliet with Vritira, saying to him, ¢ Thou art the
chief of the gods, o slayer of the Daityas and Asuras, possessing all
the strength of the three worlds: wherefore, Indra, dost thou despond ?
There are here present Brahmi, Vishnu, Siva, the divine Soma, and
all the chief rishis. Faint nof, o Indra, like an ordinary being. = As-
sume o heroic spirit for the fight, and slay thine enemies, ete.’”
Strength was thus infused into Indra,

In a later work, the Réija Tarangini, Book IV. verses 619—-655 (pp-
188 ff. and note, pp. 521 and 522, of Troyer’s edition, vol. i. and vol.
ii. 189, 469, note), a curious echo of these old legends is found still re-
verberating. A story is there told of 4 king Jayapida who oppressed his
people, and persecuted the Brahmans, and was eventually destroyed by
ther in a miraculous manner. He is compared to Sandisa in verse 625 :
Su Saudasak dwaneka - loka - pranapaharakyit | astutya - kritye- sauhi-

a tyarm svapne ’pt na samdyayau | “ Like Baudasa, depriving many
persons of their lives, he was not satinted with wicked deeds even in
his dreams.”  One of the Brahmans stood up on behalf of the rest to
remonstrate : _dha sma * Visvamitro va Vasishtho va taponidhik | team
Agastyo "thava kim stha” iti darpena tam nyipak | . . . . bhavan yatra
Hari§chandras Trisankur Nahusho 'pi va | Visvamitra-mukhebhyo *ham
tattraiko bhavitum kshamah | vihasyovacha tam réja “Visvamibradi-
lopatali | Hari$chandrayo nashtas toaye Truddhe tu kim bhavet” |
panind tadayans wroim tatak kruddho *bhyadhad dvijak | * mayi kruddhe
kshanad eva brahma-dandak pated na kim” | tach ohhrutvd vikasan vaja
kopad brahmanam abravit | ©patatu brakima-dando *san Tim adyapi
vilambate” | nanv ayam patito jalmety atha viprena bhashite | rajnah
kanaka-dando "nge vitana-skhalito *patat | * The king hanghtily asked
him : * Art thou Viéviimitra, or Vadishtha, so rich in devotion? or
Agastya? or what art thou?’ ., . . . The Briahman answered, swelling
with indignation : Just as thou art a Haridchandra, o Trisanky, or a
Nahusha, so too have I power to be a Viévamitra, or one of those other
righis.”  The king answered with a smile of contempt: * Haridchandra

gt *,
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and the rest perished by the wrath of Vigvamitra and the other sages:
but what will come of thy wrath?’ The Brahman angrily replied,
smiting the ground with his hand, ¢ When I am incensed, shall not the
Brahmanical bolt instantly descend 2’ The king retorted with an angry
laugh : “TLet it descend; why does it not come down at once?’ ‘Has it
not fallen, tyrant?’ said the Brahman ; and he had no sooner spoken, than
a golden beam fell from the canopy and smote the king,” so that he

became tortured by worms, and shortly after died; and went, as the

story concludes, to hell,
Professor Lassen, who quotes the stories regarding Vﬂmshtha and
Vigvimitra (Ind. Alt. 20d ed. i. 718 £.), makes the following remarks

on their import :

S

“ The legend of the struggle between Vasishtha and Vi§vamitra em- f\

braces two distinet points: one is the contest between the priests and
warriors for the highest rank; the other is the temporary alienation of
the Tkshvikus from their family priests. ~Vagishtha is represented as

the exemplar of such a priest; and the story of Kalmashapada is related
for the express purpose of showing by an example that the Tkshvikus,

after they had retained him, were victorious, and fulfilled perfectly the
duties of sacrifice (see above, p. 390) : in his capacity of priest he con-
tinues to live on, and is the representative of his whole race. We may
* cunclude from the legend that his descendants bad acquired the position
of family priests to the Tkshvikus, though neither he himself nor his
son Saktri belonged to their number. - Trianku is the first prince who
forsook them, and had recourse to Viévimitra. His successor Amba-
risha received support from that personage, as well as from Richika,
one of the Bhrigus;—a family whose connection with the Kusikas
appears also in the story of Parasurima. The hostility between the
Tkshyakus and the family of Vagishtha continued down to Kalmasha-
pida. Vidvimitra is represented as having intentionally fostered the
alienation ; while Vagishtha is described as forbearing (though he had
the power) to annihilate his rival.

#The conflict between the two rivals with its motives and machinery
is deseribed in the forms peculiar to the fully developed epos. To
this style of poetry is to be referred the wonder-working cow,
which supplies all objects of desive. There is no ground for believing
in any actual war with weapons between the contending pa%rties, or in

=
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any participation of degraded Kshattriyas, or aboriginal tribes, in the
contest; for all these things are mere poetical creations. Besides, the
proper victory of Vasishtha was nof gained by arms, but by his red.
The legend vepresents the superiovity of the Brihmans as complete,
gince Vidvamitra is forced to acknowledge the insufficiency of a warrior's
power; and acquires his position as a Brahman by purely Brahmanical
methods. i

“From Viévimitra are derived many of the sacerdotal families,
which bear the common name of Kaugike, aud fo which many rishis
famons in tradition belong. As there were also kings in this fumily,
we have here an example of the fact that one of the old Vedic races
became divided, and in later times belonged to both of the two higher
castes. It appears impossible that any of the aboriginal tribes should
have been among the descendants of Viévamitra's sous, as the legend
vepresents; and the meaning of this account may therefore be that
some of his sons and their descendants accepted the position of pricsts
among these tribes, aud are in consequence described as accursed.’?”
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Secr. XIV.—Story from the Satapatha Brakmena about king
Jdanaka becoming a Brakman.

The Satapatha Braihmana has the following account of a discussion
between Janaka, king of Videha, and some Brihmans :**

xi. 6, 2, 1. Janako ha vai Vaideho brahmanaiy dhavayadbhir sama-
Jagama S'vetaketuna Aruneyena Somalushmena Satyayapming Yajnavalk-
yena | tan ha wvicha * katham katham agnihotram juluthe iti | 2. Sa
ha woacha Swvetaketur Arunsyo  gharmav eva samrdd aham wjasrau
yasasa visyandamandv anyo ‘nyasmin Juhome ™ its | © katham tad” ate |
adityo vai gharmas tam sayamn agnau juhomi agnir vai gharmas {am
pratar aditye juhomi” dti | “ kim sa bhavati yah evam jukoti” | ¢ gjas-
rak eva §riya yadasa bhavaty etayos cha devalayoh saywjyam selokatam
Joyati” itv | 8. Atha ka wvacha Somasushmah Satyayajnik ¢ lejah ova
samyad akai tojusi guhomi” oti | ¢ kathan tad? iti | “Adityo vai tejas
tam sayam agnaw ;uham | ‘agnir vai tejas tam pratar aditye Juhomi” it

U7 Seo also Prof, Mul]ers Ane. Sansk. Lit,, pp. 80 £, 383 £, 408, 413 {f., 485 f,
iz’:*ﬂ.'l‘bm passage is referred to and t.ran.slnbed by Prof., Mtll.}er, Ane. Sansk, Lit, pp.
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Wi | kiim sa bhavati yak evam juhots” ity | t;jem:i yasasvy annddo
bhavaty etayo$ chaiva devatayoh saywyai salokatam jayeti i | 4.
Atha ha woacha Yajravalkyah  yad aham agnim wddhayamy agnihotram
ova tad udyachham | adilyaim vai astam yantam sarve devah anwyanti | te
‘me etam agnim wddhyitai drishfvd upavarttante athe aham pitrant mr
nijya wpavdgya dgnikotrim doheyitva pasyan pasyatas tarpayami” vl \
toai nedishtham yajnavallya agnihotrasya amimansishthah | dheny
latam dadami® iti ha wwicha “na tv eva enayos tvam wilrantifi nag

gatii na pratishthan na triptii na punarévrittin na lokam pratyu- |

thayinam” | dly wktva ratham asthaya pradhivayan chakara | 5.
Te ha wohur “ati vai no 'yon rajanyabandhur avadid hants enam
bralmodyam dhvayamahai” iti | sa ha wedche Yajnavalkyo * brak-
manah vai vayam smo rajanyabandhur asaw yady amwi vayam jayena
tam ajaishna i briyama atha yady asav asman jayed brahmandn
rdjanyabandlur qjaishid ti no briyuh | ma idom adridhvam” it |
tad ha asya junub | atha ha Yajnavalkyo ratham asthaya pradha-
vayanohakara tam ha anvijagama | sa ha uvacha * agnihotrai Yajna-
vallya veditum? its | * agnihotram samrad” iti | 6. “ To vay ote ahuti
hute uthramatas fe antariksham dviatas te antariksham eva Ghavaniyam
kwrvate vayuwn samidham marickir eva $ukram Ghuton te antariksham
tarpayatas to tatak wtkramataj | 7. Te divam avidatas te divam eva dha-
vaniyais kuroate adityam samidhai chandramasam eva Sukram ahutim te
divam tarpayatas te tatah avartiete | 8. To imam dvidatus te 1mam eva
ahavaniyai kurvate agnim samidham oshadhir eva Swkram ahutim te
iman tarpayatas le tatah wtkramatah | 9. 2o purvsham avisatas tasya
mukham ova ahavaniyan kurvate jikvam samidhain annam eva Sukram
ahutim te purushai tarpayatah | sa yah evam vidvan asnaty agnifitram
 eva asya hutam bhavati | to tatal utkramatak | 10. To striyam avisates
tasyah upastham eva @havaniyam kurvate dharakam semidham (dharaka
ha vai nama esha | etaya ha vai Prajapatih prajak dharayénchakara)
retak eva Subram alutii fo striyaim tarpayatah | sa yak evaim vidvan
mithunam wpaity agnihoiram eva asya hutam bhavati yas tatak putro
Jjayate sa lokah pratyuithayi | clad agnihotrai Yajnavalkya no atah
param aste” 14 ke wacha | tasmai Yajnavalkyo varai - dadaw | sa ha
wedcha * kamapraénak eva e toayi Yajnavalkya ased” it | talo brahma
Janakal dse | ]

¢ Janaka of Videha met with some travelling Brahmans, Svetaketu
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Aruneya, Somaénshma Satyayajni, and Yéajnavalkys, and said to them,
¢ How do ye respectively offer the agnihotra oblation?’ 2. Bvetaketu
replied, ‘I, o monarch, in sacrificing, throw the cne of the two eternal
heats which pervade the world with their splendour into the other.’
¢ How is that done,’ asked the king. (8. replied), ¢ Aditys (the suu)
is one heat; in the evening I throw him into Agni (Fire). Agni is
the other heat; in the morning I throw him into Aditya.’ “What'
(enquired the king) ‘does he become who thus sacrifices?’ ‘He
nequires’ (replied S.) ¢ perpetual prosperity and renown ; conquers for
himself an union with these two deities, and dwells in the same region
a¢ they.’ 3. Then Somadushma answered, ‘ I, o monarch, in sacri-
ficing, throw light into light’ ‘How is that done,’ asked the king.
¢ The Sun” (answered S.) ¢is light ; in the evening I throw him info
Tire: and Fire is light; in the morning I throw him into the Sun/
¢What' (enquired the king) ‘does he become who thus sacrifices P’
¢ He becomes’ (rejoined 8.) ‘luminous, and renowned, an eater of food,
and congners for himself an uvion with these two deities, and dywells
in the same region as they.” 4. Then Yajnavalkya seid, ¢ When T take
up the fire I lift the agnihotra. AlL the gods follow the Sun when he
sets ; and when they see me take up the Fire, they come back to me.
Then, after washing and putting down the vessels, and having the
Agnihotra Cow milked, beholding them as they behold me, T satisfy
them (with sacrificial food).! The king answered, ‘Thou hast ap-
proached very close to a solution of the Agnihofra, o Yajnavalkya;
I give thee a hundred milch-cows: but thou hast not discovered the
ascent of these two (oblations), nor the course, nor the resting-place,
nor the satisfaction, mor the return, nor the world where they xe-
appear (7).’ Having so spoken, Janaka mounted his car and drove away.
5. The Brihmans then said amongst themselves, ‘ This Rajanya has
surpassed us in speaking; come, let us invite him to a theological
discussion.” Yijnavalkya, however, interposed, ‘We are Brahmans,
and he a Rajanya; if we overcome him, we shall agk ourselves, whom
have we overcome? but if he overcome us, men will say to us, a
Rajanya has overcome Brihmans. Do not follow this course.” They
assentod to his advice. Then Yajnavalkya mounted his car, and drove
after the king ; and came up to him. Janaka asked, ‘is it to learn the
aganibotra (that thou hast come), Yijnavalkya?’ ‘The agnihotra, o

' P
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monarch,’ said Y. 6. The king rejoined, *These two oblations, when
offered, ascend ; they enter the air, they make the air their dbavaniya
fire, the wind their fuel, the rays their bright oblation, they satisfy the
air, and thence ascend. 7. They enter the sky, they make the sky
their &havaniya fire, the sun their fuel, the moon their bright oblation;
they satisfy the sky, they return thence. 8. They enter this, earth,
they make this carth their dhavaniya fire, Agni their fael, the plants
their bright oblation; they satisfy the earth, they ascend thence.
They enter man, they make his mouth their dhavaniya fire, his tongne
their fuel, food their bright oblation ; they satisfy man. (He who,
thus knowing, ests, truly offers the agnihotra). 9. They ascend from
him, they enter into woman [the details which follow are better
left untranslated], they satisfy her. The man who, thus knowing,
approaches his wife, truly offers the aguihotra. The son who is then
born is the world of re-appearance. This is the agnihotra, o Yijna-
valkya ; there is nothing beyond this. Y. offered the king the choice
of a boon. He replied, ‘Let me enquire of thee whatever Lidesire, o
Yajnavallya.” Henceforward Janaka was a Brihman.”? ™
By Brihmin in the last sentence we have, I presume, to understand
o Brihmsn. Even if it were taken to dignify a priest of the kind
called Brilum#in, the conclusion would be the same; as at the time
when the Sitapatha Brihmana was written, none but Brahmans could
officiate as priests.*™
Janaka’s name ocours frequently in the Mahabharata. In the Vana-

parvan of that poem (8089) he is called a rijarshi. In the Santi-parvan,
verse 6640, it issaid: 4 (rapy udaharantimam itthasam puratanam | gitain
Videha-rajena Janakena prasamyatd | € anantan vata me vittan. yasye
me nasti kinchana | Mithilaydam pradiptayamn na me dahyats kinchana™ |
“They here relate an ancient story,—the words recited by Janaka the
tranquil-minded king of Videha:

¢ Thongh worldly pelf T own no miore,

Of wealth I have s boundless store :

While Mithild the flames devour,

My goods can all defy their power.

219 The ‘Commmentator explains Jrahma by bralmishthah, « Most fall of divine
knowledge.” R

20 Prof. Miller remarks in his article on Caste (Chips from a German ‘Workshop,ii.
338) : “That king Janaka of Videha possessed. superiorskuowledgo is acknowledged
by one of the most learned pmong the Brahmans, by Y&jnavalkya himself; and in
the S'atapatha Brihmana, which is believed to have been the work of Ydjnavalkya,
it is said that king Janaka became a Brahwan.”
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The same sentiment: is ascribed to the same royal rishi in verse 7891 :
Api cha bhavati Maithilena gitam nagaram upahitam agnind 'bhivikshya |
s Khalu mama i dahyate 'tira kinchit?? svayam idam &ha sma bhami-
palak | “And these words were repeated by the king of Mithild when
¢ he beheld the city enveloped in fire, ¢ nothing of mine is burnt here ; 7
~-g0 gaid the king himself.” j

Another “ancient story” of Janaka is related in verses 7882-7983 of
the same book. It is there stated that this king was constantly en-
gaged in thinking on matters connected with a future life; and that
he had a hundred religious teachers to imstrnct him on different points
of duty (verse 7884). He was, however, visited by the rishi Pancha-
4ikha ™ (verses 7886, 7888), a pupil of Asuri (verse 7890), who so con-
founded the king's hundred instructors by his reasoning, that they were
abandoned by their pupil, who followed this new teacher (7898. Upetya
datam achirydn mohayamasa hetubhik | 7899. Janckas tv abhisamraktah
Kapileyanudaréanit | wtspijye atam acharyyan prishthato 'nmyagama
tam)y. Panchaéikha appears also, at verse 11839, as his instructor.
At verse 10699 Janaka is again brought forward as receiving religious
information from Parddara; in verses 11545-11836 as being taught by
the rishi Yajnavalkya the principles of the Yoga and Sankhya philo-
sophies; and in verses 1185412043 as holding a conversation with a
travelling fomale mendicant (bhikshuki), named Sulabhé, who eought to
prove him, and to whom he declares himself to be a pupil of Pancha-
éikha (here said to belong to the family of Parddara, verse 11875), and
an adept in the systems just mentioned ; and from whom, in avswer to
some reproaches he had addressed to her régarding her procedure, he
Jearns that she belongs to the Rajanya class, like himself, of the family
of the rijarshi Pradhana, that she had obtained no suitable husband,
and wandered about, following an ascetic life, and seeking final eman-
cipation (verses 12033 fI.).

A further story in illustration of Janaka's indifference fo worldly
objects is told in the Aé¢vamedhikaparvan, verses 887 ff.
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Sucr, X V.~ Othor instances in whiok Brahmans aros sasd to have boen
instructed in divine knowledge by Kshattriyas.

Two other cases in which Brahmans are recorded fo have received
instruction from Kshattriyas are thus stated by Professor Miiller :®¢

“For a Kshattriya to teach the law was a crime (sva-dharmatikrama),
and it is only by a most artificial line of argument that the dogmatic
philosophers of the Mimamsi school tried to explain this away. The
Brahmans seem to have forgotten that, according to their own Upani-
shads, Ajitasatru, the king of Kasi, possessed more knowledge than
Gargyn, the sop of Baldka, who was renowned as a reader of the Veda,
and that Gargya desired to become his pupil, though it was not right,
as the king himself remarked, that a Kshatriya should initiate a Brah-
man. They must have forgotten that Pravihana Jaivali, king of the
Pauchilas, silenced Svetaketu Aruneya and his father, and then com-
municated to them doctrines which Kshatriyas only, but no Brahmans,
had ever known before.”” I subjoin two separate versions of each of
these stories, The first is that of Ajatadatru:

Kaushitaki Brihmana Upanishad, iv. 1. Athe ha vai Gargyo Balakor
anuchanah samspashioh ase | so 'vasad USinareshw savasan Malsyeshu
Kuru - panchaleshe Kasi - videheshv ti | sa ha Ajatasatrum Kasyam
avrajya uvdcha * brahma te bravane ” i | tam ha wvacha Ajatasatrul
€ sahasram dadmah” 17 © elasyam vache | * Janako Janakah’ it vai u
Jandh dhavaniz” iti | . ... 19, Tatah u ke Balakis tashwim dsa |
tai ha wvicha Ajatadatrur * etaved nu Balake” 1ts | © etavad” iti ka
wvdcha Balakeh’' | tam ha wvdacke Ajatalatrur *“ myishda vai khalu ma
samvadayishihak © brahma te bravani” itv| yo var Baldke etesham pure-
shandnm kartla yasya vat tat karma sa var veditavyah” o1 | tatak w ha
Balakih samit-panih pratichakrame * updyini™ it | tai ha wuvacha
Ajatadatruh ¢ pratilome-rupam eva tad manye yat kshatériyo brakhmanam
upanayeta ehi vy eva tod jnapayishyami” iti | tan ha panav abkipadya
pravavrdja |

“ Now Gargya Baliki was renowned as a man well read in the
Veda. He dwelt among the Udinaras, Matsyas, Kurus, Panchilas,
Kagis, and Videhas, travelling from place to place. He came to

4
23 Chips from a German Workshop, vol, ii. p. 338.
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Ajitagatrn, the Kadya, and said, ‘Let me declare to thee divine know-
ledge.”  Ajatadatru said, ¢ We bestow on thee a thonsand (cows) for
this word.” Men run to us crying, ‘Janaka, Janaka.'” = The learned
man accordingly addresses Ajatadatru in a series of statements regard-
ing the object of his own worship, but is silenced by the king’s display
of superior knowledge on every topie.™ The story ends thus: 19.
“Then the son of Balika remained silent. Ajatadatru said to him,
“Dost (thou kmow only) so much, o Balaki.’ *Only so much,’ he
answered. ' The king rejoined, ¢ Thou hast vainly proposed to me, let
me teach thee divine knowledge.” He, son of Balaka, who is the
maker of these souls, whose work that is,—he is the object of
knowledge.” Then the son of Balika approached thesking with fuel
in his hand, and said, ¢ Let me attend thee (as thy pupil).” The king
replied, ‘1 regard it as an inversion of the proper rule that a Kshat-
driya should initiate a Brahman. (But) come, I will instruct thee,
Then, having taken him by the hand, he departed.”

Sutapatha Brihmana, xiv. 5, 1, 1 (= Brihadaranyaka Upanishad, ii.
1, 1, p. 834 of Cal. edit.). Driptabalikir ha anichino Gargyah asa | sa
ha weacha Ajatasatrun Kasyam <brahma te brovani” it | sa wwdcha
Ajatasatrub © sahasram etasyam vieki dadmah ‘Janako Janakah’ ¥6 vai
Janah dhdvants™ iti | . .« . . 12, 84 ha tashnim asa Gargyoh'| 18, Sa
ha wacha Ajatadatrur ¢ etavad nu” iti | “ etavad W o0 | * na elavata
oiditam bhavati” iti | sa ha wedchs Qargyah “upa tva ayani® i |
14. Sa ha wviche Ajatasatrup “ pratiloman vai ted yad brakmanah
Fshattriyam wpeyad * brakma me vakshyati’ it | vy eva tv@ jndpayish-
yami’ &1 | tam panav adayas utiasthau |

«Driptabaliki Gargyya was well read in the Veda. He said to
Ajatagatru, the Kadya, ‘Let me declare to thee divine knowledge.’
Ajatagatra replied, ¢ We give thee a thousand (cows) for this word.
Men run to me calling out, ““Janaka, Janaka.”’ At the end of their
conversation we are told: 12. “Gargya remained silent. 13. Then
Ajatagatra asked him, ¢(Dost thou know) so much only?’ Only
o much,’ he replied. ¢ But this,’ rejoined Ajatasatra, ‘does not compre-
hend the whole of knowlege.” Then said Gargya, ‘ Let me come to thee
(as thy disciple).% Ajatasatru answered, ‘This is au inversion of the
proper rule, that a Brihman should attend a Kshattriya with the view

?“ See Prof. Cowell's Translation of the Upanishad, pp; 167 f.
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of being instructed in divine knowledge. (But) I will teach thee.’
He took him by the hand, and rose.”

The second story is that of Pravihana Jaivali:

Satapatha Brabmana, xiv. 9, 1, 1 (== Bribadaranyaka Upanishad, vi.
2, 1, p. 1080 of Cal, edit.). Svefaketur ha vai Aruneyah Panchalanam
parishadam ajagima | sa djagama Pravahanas Jaivalim parichargyama-
nam | tam wdikshya @bhywada * kumara iti | sa * bhoh” iti pratisus-
rava | ““anuéishto nv asi pitra” | “om” iti ha uoacha | 2. “Vettha
yatha imah prajak prayetye virratipadyants " tti | * na” ite ha wvacha |
Soettha yatha imam lokam punar apadyante” o | “aa’ 0 ha eva
wpdcha | “‘vetthe yatha ’sau lokah evamn bahubhil punah punak pra-
yadbhir na sampiryyate” iti | “na? iti ha evw woacha | 8. Veitha
yatithyam dahulyam Mdiyam dpak purusha - edcke  bhitva  samui-
thaya vadanti” i | “na” 9 he eva wvicha | “ veltha v devayinasye
vie pathal pratipadem pityiyanasya v@ yat kritva devayanai 0a panthé-
nam pratipadyate pitriyanein vi | 4. Apt b nah pisker vachal srutam
(R.V. x. 88, 15==Vaj. 8. 19, 47) ‘ dve sriti aspinavam pitripam aham de-
vandm uwie marttyandam | tabhyam idein visvam gat sameti yad antard
pitaram mataram cka’” it | “ne aham atah ckanchana veda iti ha
wodcha | 5. Aths ha enam vasatya wpamantrayanchakre | anddritya
vasatim kumarah pradadrava | sa djagama pitaram | tam ha wedcka ¢ ite
vava Lile no bhavan purd ‘nusishian avochah” ™ iti | *“ kathai sume-
dhak” it | ¢ pancha ma prasnan rajanyabandhur aprakshit tato na ekan-
chang veda® vt ha weacka | “katome e iti | “ime” iti ha pratikany
uddjohara | 6. Sa ha wacha | * tatha nas toan tata janithalk yatha yad
aham kincha veda sarvam aham tat tub}:yam avockam | prehi tu tattra
pratitya  brakmacharyyam  valsyava” ot bhavan ‘f; gachhate™
di | 7. Sa daagima Gawlano yatra Pf'aw.fam_taaya Jatvaler dsa |
tasmai dasanam Ghiryya®™ udakem ah@rayanchakira | atha ha asmai
argham® chakara | 8. Sa ha wdacha “varam bhavale Gawtemaye
dadmak it | sa ha woacha * pratindto me esha varek | ydam tu kuma-
rasya ante vacham abhashathas tam me braki” ité | 9. Sa-ha woacha
G daiveshu vai Gautama tad vareshe | manusharnam brake i | 10. Sa
ha wpacha “vindyate ha asti hiranyasya apatten go-aseandm dasi-
ndm pravarapdm paridhananam | ma . no bhavanbahor anantasya

w4 The text of the Byihaddranynka Up. reads avochat. .
26 The Brih. Ar. reads ahritya. .
36 The Brih. Ar. reads arghyam.

0



G,

aparyantasye abhy wv;d&nya bhud” ite | *sa vai Gaulama firthena
sehhasas” it | *‘wpaimy aham bhavantam’’ Wi “vdcha ha sma evs
pirve upayenti” | 11. Sa ke updyana-kictta ** wdcha | “ tathd nes
teas Ganlama ma 'paradlhds tava cha pitamahah yathd | tyai widya
véah porean na kasmiméchana brahmane wvdsa | tafm tv oham tubhyat
vakshyami | ko ki tva evam bruvantam arhati pratyakhyatum” its |

¢ Svetalketu Aruneya came to the assembly of the Panchalas. He
came to Pravihapa Jaivali, who was receiving service from his
attendants, Secing Svetaketn, the king said, ‘o youth.” ‘Sire,’ he
answered, (King) ‘Hast thou been mstructed by thy fathe_:'P"
(Svetaketu) ‘I have.’ 2. (K.) ‘Dost thon know how these creatures,
when departing, proceed in different directions?’ (87) ‘No.” (K.)
¢ Dost thou know how they retum to this world 2 (8) ‘No. (K.)
¢ Dost thou know how it is that the other world is not filled with those
numerous beings who are thus constantly departing ?’ (8.) No.
3. (K.) ‘Dost thou know after the offering of what oblation the
waters, acquiring human voices, rise and speak?’ (8.) ‘No." (K.)
¢ Dost thou know the means of attaining the path which leads to the
gods, or that which leads to the Pitris; by what act the one or the
other is gained? 4. And we have heard the words of the rishi:
(R.V. x. 88, 15 = Vaj. 8. 19, 47) “I have heard of two paths for
mortals, one to the pityis, another fo the gods. By these proceeds
every moving thing that exists between the father and the mother (s.e.
between Dyans and Prithivi, heaven and earth).”’ ¢ T know none of
all these things,’ answered Svetaketu.' 5. The king then invited him
to stay. The youth, however, did mot accept this invitation, but
hastened away, and came to his father, to whom he said, ¢Thoun didst
formerly declare me to be instructed,” ‘How now (my) intelligent
(son)?’ asked his father. ‘The Rajanya,” replied the som, ‘asked me
five questions, of which 1 know not even one. ¢What were the
questions 2’ ‘ They were these,” and he told him the initial words of
each of them. 6, The father then said, ¢ Be assured, my son, that 1
told thee all that I myself know. But come, let us proceed thither,
and become (his) pupils.” ‘Do thou thyself go,’ rejoined the son. 7.
Gantama accordirlsly arrived (at the abode) of Pravahana Jaivali, who
caused a seat to be breught, and water and the madhuparka mess to be

27 The text of the Brib, Ar. Up. reads kirtlyd wvasa.
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presented : 8. and said, ¢ We offer thee a boon, ‘Gautama. Gautama
replied, ¢Thoun hast promised me this boon: explain fo me the
questions ywhich thou hast proposed to the youth.” 9. The king replied,
¢ That is one of the divine boons; ask ome of those that are human.’
10. Gantama rejoined, ¢ Thon knowest that I have received gold, cows,
horses, female slaves, attendants, raiment; be not illiberal towards us
in respect to that which is immense, infinite, boundless.” ¢This, o
Gauntama,” said the king, f thou rightly desirest.” ¢TI approach thee (as
thy) disciple,” answered Gautama. The men of old used to approach
(their teachers) with words (merely). He (accordingly) attended him
by merely intimating his intention to do s0.** ‘Do not,’ then said the
king, fattach any blame to me, as your ancestors (did not). This
knowledge has never herotofore dwelt in any Brahman; but I shall
declare it to thee. = For who should refuse thee when thou so
speakest 7"

Chhandogya Upanishad, v. 8, 1. 8vetaketur ha Aruneyah Panchalana
samitim eyaya | tam ha Pravahano Juvaliv woacha ¢ kumara anu tod
Sishat pita’ iti)| °f anw ki bhagavak? ity | 2. “Vettha yad flo 'dhi pra-
jak prayanti” i | “na bhagavah’’ @i | < veltha yathd punar dvart-
tante” 0l | “na bhagaveh” it | “weltha pathor deva-yanasye pitre-
yinasya oha vyavarttane” i | ““na bhagavah” ity | 8. “Vettha yathi
‘sau loko na sampuryyate” | “na bhagavah” ittt | “ veltha yatha pan-
chamyam dhutav apak purusha-vackaso bhavants” iti | “naiva bhagavah”’
ite | 4. “Atha nw kim anusishto *vochathal | yo Al tmane na vidydit ka-
thaim so ‘nusishto bravita” it | so ha dyastah pitur arddhan eydys |
tai ke wdacha * ananusishye vava kile ma bhagavan abravid *anw ted
Ysham’? 4t | b, ¢ Panche mié rajanyebandhuh prasnin aprakshit
tesham na elkanchana adakwn vivakium” ift | sa ha wwdcha * yatha ma
toan tada elan avado yatha 'ham esham na ekanchana veda yady aham
aman avedishyan: Fathom te ne avalshyam” dte | 6. Sa ke Gautamo
rdjno 'rddham eyaya | tasmai ha praptaya arkim chakdra | sa ha pratak

sabhagah wdeyaya | tam ha wacha  manushasya bhagavan Gautama vit- .

tasya varan vrinithak” i | sa ha wvdcha tave eva rdjan manusham
vittam | yam eva kumdarasya ante vacham abhashathas tam eva me briki”
sti | 7. Sa ha krichhri babhuva | tah ha © chivain vas” ily ajnapayan-

e Or, “by merely intimating, not performing, the vespectful mode of approach
by tonching his feet,” according to the Commentator. .
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chakdra | taw ha wacha * yatha md tvam Gautama avado yathd vyai
na prak fosttah purd brakmandn gachhati tasmad « sarveshu lokeshu
kshattrasya eva prafisanam abhad’ iti | tasmat ha wedcke |

1, Svetaketu Aruneya came fo the assembly of the Panchilas.
Pravihapa Jaivali asked him, ¢ Youung man, has thy father instructed
thee?’ ¢ He has, sive,’ replicd S'vetaketu. 2. ‘Dost thou know,’ asked
the king, ‘whither living creatures proceed when they go hence?’
(8.) “No, sire.” (King) ‘Dost thou know how they return?’ (8.) * No,
sire.” (K.) ‘Dost thou know the divergences of the two paths whereof
one leads to the gods, and the other to the pitris?’ (¥.) ¢ No, sire.’
3. (K.) ‘Dost thou know how it is that the other world is not filled ¢’
(8)) ‘No, sire.” (K.) ‘Dost thou know how at the fifth oblation the
waters acquire human voices?’ (8.) ‘I do not, sire.” 4. (K.) “ And hast
thou then said * I have been instructed?” for how can he who does
not know these things allege that he has beca so?’  The young man,
mortified, went to his father, and said, ‘ Thou didst tell me, I have in-
structed thee, when thou hadst not done so. 5. That Rajanya proposed
to me five questions, of which I could not solve even one.” The father
veplied, * As thou didst then say to me regarding these five questions,
I know not one of them,~—(so I ask thee whether) if I had known
them, I wounld not have told them to thee?” 6. Gautama went to the
king, who received him with honour,  In the morning, having received
his share (of attention), he presented himself before the king, who said
to him, ‘ Ask, o reverend Gautama, 8 present of human riches.” He
replied, ¢ To thee, o king, belongs wealth of that description. Declare
to me the questions which thou propasedst to the youth.! 7. The king
was perplexed and desired him to make a long stay : and said to him,
¢ As thou hast declared to me, o Gautama, that this knowledge has not
formerly reached the Brihmans (who lived) before thee, it has there-
fore been among all peoples a discipline ineulcated by the Kshattriya

. class alone” He then declared it to him.”

EARLY CONTESIS BETWEEN

Buer. XVL—Story of King Visvantara and the Syaparna Brdahmans.

Aitareya Brahniana, vii. 27. Viseantaro ha Saushadmanah S'yaparnan
parichakshino viydapar aaimn yagnam ajekre | tad ha anubudhya S'yaparnis
tai yajnan @jagmul | te ha tad-antarvedy asanchakrire | tan ha dyishtva
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woicha *“ papasya vai ime karmanah karttareh dsale aputayai vache
vaditaro yach chhyaparnah iman uithapayata ime me 'niarvedim dsi-
shata ? ¢ti | “ tatha” 43 tan withapayanchakvuh | fe ha utthapyamanah
ruruvire “ye foblyo Bhatavirebhyah Asitampigah Kadyapanai  soma-
pitham abhijigyuk Parikshitasya Janamejayasye vikasyape yane tais fe
tattra vivavantah dsub | kak svit so smaka asti vire yah imam somapitham
abhijeshyati’ dti | ayam aham asmi vo virah " iv ha wvache Ramo Mayr-
gaveyah | Ramo ha dsa Margaveyo 'nichanak Syaparniyah | tesham ha
wttshthatam wedcha ** api nu vijann (tihemvidam veder utthapayants”
181 | * yas tvam katham veltha brahmabandho” tii | 28.  Yatira Indrai
devatah paryavringan Visoarapam Tvashiram ablyamaissta Vribtram
asirite yatin salavpikebhyak pradad Arvurmaghin avedlid Brihaspateh
pratyavadlid” i1 | “tattra Indrah somapithena vydrdhyate | Indrasya
anw vyriddhim kehattram somapithena vyardhyata | api Indrah somapithe
"bhavat Tvasktur amushya somam | tad vyriddham eva adyap? kshatiram
somapithena | s¢ yas tam bhakshain vidyad yahk kshatlrasya somapithena
vyriddhasya yena kshattramn samridhyate katham ok veder utthapayanis”
it | “vettha brahmana tvam tam bhaksham ™ | “ veda ki ati | ** tai vai
no drahmana braki " iti | © tasmai vai te rajann’ i ha wvicha | 29.
Trayanam bhakshanam ekam dharishyanti somam va dadhi va apo va |
sa yadi somaom brakmananan sa bhakshah | brakmandins tena bhakshena
Jinvishyasi | brakmana-kalpas te prajayam aanishyate adayi apayl dva-
sayi yatha-kama-prayapyak | yada vai kshattriyaya papem bhavati
bralmane-kalpo 'sya prajayam djayate Wvaro ha asmdad dvitiyo va tritiyo
“va bralomanatim abhyupaitoh sa brakmabandhavena jiyashatek | atha
yadi dadhi vaisyandn sa bhakshak | vaiSyains tena bhakshena jinvishyasi |
vaiSya-kalpas te prajayam dajanishyate ‘nyasya bali-krid anyasya adyo
yatha-kama-jyeyah | yada vai kshattriyaya papem bhavati veidya-kalpo
‘sya prajayam ajayate woaro ha asmad dvitiyo va tritiyo va vaisyatam
ablyupaitoh ' s vaiSyataya jujyishiteh | atha yedy apak $udranaim sa
bhakshah | $adraims tena bhakshena jinvishyasi | Sudra-kalpas te praja-
yam djanishyate ‘nyasya preshyak kamotthapyo yathakama-vadhyah |
yada vai kshattriyaya papam bhavati fidra-ka Vsya prajayam ajayate |
tvaro ha asmad dvitiyo va tritiyo va $udratam abﬁyuymtsﬁ | sa Sitdra-
taya jijyushitak | 80. Fle vai te trayo bhakshal m_;mn M 9ty ha wedacha
“yssham asam na fyai kshatiriyo yajamanah viha asya esha svo "bha-
 kshah" diyadi |

L,



FEARLY CONTESTS BETWEEN

«Vigvantara, the son of Sushadman, setting aside the Sydparnas, was
performing a sacrifice without their aid. Hearing of this the Syaparnas
came to the ceremony, and sat down within the sacrificial enclosure’
Observing them, the king said, ‘ Remove these Syaparnas, doers of evil
deeds, and speakers of impure language,™ who have sat down within
my sacrificial enclosure” Saying, ‘So be it,’ they removed them.
When they were being removed, they exclaimed, ¢The Kagyapas found
champions in the Asitamrigas who conquered for them from the Bhuta-
vitas the soma-draught at the sacrifice which Janamejaya, the son of
Parikshit, was performing without their (the Kasdyapos') aid.  Who is
the champion who will conquer for us this soma-draught 2’ ‘I am
your champion,” eried Rama Margaveya. This Rama was a learned
man, belonging to the Syaparna race. When the Syaparnas were mov-
ing away, he said, ‘ Do they, o king, remove from the sacrificial en-
closure a man who possesses such knowledge [as 1]7’ *How dost
thou possess if, Brihmdfi?’ asked the king. 28. (Rama answered)
“ When the deities rejected Indra, who had killed Tyashtra,*° prostrated
Vyittra, given over the Yatis to the wolves, slain the Arurmaghas, and
contradicted Brihaspati, then he (Indra) forfeited the soma-draunght.
In consequence of his forfeiture, the Kehittra (Kshattriya) class lost it

@29 Prof, Weber (Ind. St. i, 216) thinks the words *doers of evil deeds"” appear
to refer to some varicty of ceremonial peculiar to the Sfyaparnas, and the words
“ spamkers of impuro language” to a difference in their dialeet; and he is inclined to
derive the patronymic of Rama, Mirgavéya, from the impure caste of Mirgavas
mentioned in Manu, x, 34; by which supposition, ho thinks, a ground would be
discovered for the reproaches which Visvantara addresses to the Syiparpa fawily.

- Tn reference to the story of Janamejays, alluded fo in this passage, Weber remarks
(Ind. Stud. i, 204): **The same work (the Aitareya Brahmana, vii, 27) makes
mention of a dispute which this king had with the sacordotal family of the Bhuitaviras,
a branch of the Kadyapas; and which was adjusted by the intervention of the
Asitamrigas, who belonged to the same race.” A B'yiparna iy alluded to in 8 P, Br.
., 4, 1, 10 (quoted by Prof. Weber, Ind. St. i, 218): Etad ha sma vei ted vidvan
S-yapernah Sayakayanah Gha * yad vai me {dam karna samapsyata mama eve, proji
Salvanaim rijavo Shavishyan mama brahmanih maeme vaisyah | yat tu me elaval
Farmanak samipi tena me ubkayathd Salvan praja *irekshyate™! iti | * Knowing this
Sayakayana, the 8'yaparna, said, * If this my rite had been completed, my offspring *
would have become the kings of the Salvas, mine their Brihmans, mine their
Vaidyas. But as (only) so much of the rite has been completed, my offspring
ghall, in both respocts) excel the Salvas, ™ See also Ind. 8¢ x, 18.

230 §oe Dr. Haug's nots, p. 487, where he states why he cannot follow Sdyana in
rendering abhyamamsta by *killed.” Prof. Weber (Ind. St. ix, 826) defends
Sayana's idtexpretation, o

-y
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also. (But Indra recovered a share in tha soma-draught, having stolen
‘Uvashtri’s soma.) Henee at present also the Kshattriyas are excluded
from the soma-draught. Why do they remove from the sacrificial en-
closure a man who knows that (other) draught swhich (properly belongs)
to the Kshattriyas who are excluded from the soma-draught, and by
which they arc rendered prosperous?’ ¢ Dost thou, o Brahman, know
that draught ?’ asked the king. ‘I know it,” answered Rama. ¢De-
clare it then to us,’ rejoined the prince. ¢ I declare it to thee, o king,
said the other. 29. ¢Of the three draughts they shall bring one, either
soma, or eurds, ar water. If he (the priest, bring) the soma, that is
the draught of the Brahmans, and with it thou shalt satisfy the Brih-
mans.  One like a Bralman shall be born in thy line, a receiver of

gifts, a drinker (of soma), a seeker of food,*' n rover at will.’” When-.

ever the offence (of drinking the Brihman’s draught)® is chargeable to
a Kshattriya, one like a Braliman is born in his line, who in the second
or third generation from him has the power of becoming a Brihman,
and likes to live as a Brihman. Next, if (the priest bring) curds,
that is the Vaidya's draught; with it thou shalt satisfy the Vaidyas.
One like a Vaisya shall be born in thy line, one who is tributary to
another, who is to be used (4%. esten) by amother, and who may be
oppressed at will.  ‘Whenever the offence (of c¢onsuming the Vaigya's
portion) is chargeable to a Kehattriya, one like a Vaidya is born in his
line, who in the second or third generation from him has the power of
becoming a Vaidya, and is desirous of living as a Vaidya. Next, if (the
priest bring) water, that is the Sudra’s draught; with it thon shalt
satify the Sadras. One like a Stdra shall be born in thy line, the
servant of another, who may be expelled and slain at pleasure. 'When
the offence (of drinking the Stdra’s draught) is chargeable against a
Kshattriya, one like a Sdra is born in his line, who in the second or
third generation from him has the power of becoming a §udra, and
desires to live like a Studra. 30. ‘ These, o king, are the three draughts,
which the Kshattriya when sacrificing, should not desire. His own
proper draught is as follows : Let him squeeze the descending branches

23 Prof, Weber {Ind. Btad. ix. 826) would prefer to trar late @vasay? (iiberall-)
wohnend, * dwelling everywhere,'’
282 Dr, Haug translates © when there is any faulf of “the Kshatiriya (who, when
saerificing, eats the Brilimana portion),” ete. See the beginning of par. 80 below.
[
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of the nyagrodha (Indian fig) tree, with the fruits of the udumbara,
the advattha, and the plaksha trees, and drink these juices, This is
his own proper draught.” y

The continuation may be read in Dr. Hang’s translation, pp. 486 ff.
After the priest has given the king a deal of further information the
result is told in par. 34, as follows:

Tam evam etam bhaksham provicka Ramo Margaveyo Visvantaraya
Saushadmanaya | tasmin ha wodcha prokte *‘ sahasram w ha brakmana
tublyati dadmah | saSyaparnak u me yajnak’’ 4 |

“«This dranght did Rima Margaveya declare to Visvantara the son
of Sushadman. When it had been declared the king said, ¢ Brahman,
we give thee a thousand (cows): and my sacrifice (shall be performed)

. with (the aid of the) S'yaparnas.’”

EARLY CONTESTS BETWEEN

Suor. XVIL.~Story of Matanga who tried. in vain to raise himself to
the position of © Brdakman.

The legend of Matangs, which is narrated in the Anusisana-parvan
of the Mahabhdrata, verses 1872 ., is introduced by & question which
g Yudhishthira addresses to Bhishma, verse 1867: Kehattriyo yaedi va
vaiyah $udro wva rdjasattama | brahmanyam pripweyad yena tad me
vyakhyatum arhasi | tapasé v sumahald kermand vd Srutena va |
brahmanyai atha ched iehhet tad me brihe samdasatah | Bhishmak weacka
| 1870. Brakmanyahi tata dushprapyam varnavk kshattradibhis gribhik |
parai hi sarva-bhitanain sthanam etad Yudhishthira | bahvis tu sofi-
saran yonlr jayamanak punah punak | paryaye tata kasmiméehid brih-
mano nama gayate | * Explain to mo the means—whether it be intense
austere-fervour, or ceremonies, or Vedic learning—whereby a Kshat-
triya, & Vaidya, or a Stdra, if he desire it, can attain to the state of o
Brihman. Bhishma replies (1870), The state of a Brihman is hard
to be acquired by men of the other three classes, the Kshattriyus, ete.;
for this Brihmanhood is the highest rank among sll living ereatures.
It is only after passing through numerous wombs, and being born again
and again, that such a man, in some revolution of being, becomes a Brah-
man.” Bhishma piiceeds to illustrate this principle by the case of Ma-
tanga, who was apparé)tly the son of a Brilhman, was distinguished for
his good qva.l;lzties, and was esteemed to be himself pf the same class as his
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father (verse 18783 : dvijateh kasyackit tata tulya-varnah sutas tv abhat |
Matango nama ndmnd vai survaih samudito gunaih |) He was, howeéver,
discovered to be of spurious birth in the following manner: He hap-
pened to be sent somewhere by his father to perform sacrifice, and was
travelling in a car drawn by asses.  On his way he repeatedly pierced
on its nose with the goad the colt which was conveying him along with
its mother. Feeling for the wound thus inflicted on her offspring, the
she-ass said: * Be not distressed, my son, it is 4 Chandala who is on the
car. There is nothing dreadful in & Brihman; he is declared to be kindly,
@ teacher who instructs all creatures: how then can he smite any one ?
This man of wicked disposition shows no pity to & tender colt, and
thereby indicates his origin; for it is birth which determines the cha-
racter ” (verse 1876. Uvdcka ma Suchah puttra chandalas to adhitish-
thati | brakmane darunaim nasti maitro brakmana wehyate | acharyak
sarva-bhitanan $asta kim praharishyati | ayam tw pape-prakritir bale
na kurute dayam | sva~yonim manayaty esha bhavo bhavai niyachhati |).
Overhearing this colloquy, Matanga instantly got down from the car
and besought the she-ass, whom he honoured with the epithet of “ most
intelligent,” to tell him how she knew him to be a Chandila and how
hig¢ mother had been corrupted. The she-ass informs him that his
mother when intoxicated had received the embraces of a low-born
barber, and that he was the offspring of this connection and conse-
quently no Brahman (verse 1882. Brahmanyam vrishalena tvam mat-
taydam napitena ha | jatas team asi chandalo brakmanyain tena te nadat |).
On receiving this unwelcome revelation, Matanga returned home, and
being questioned by his reputed father about the cause of his speedy
reappearance, he told him what he had heard; and expressed his
determination to enter on a conrse of austerities. He does so aceord-
ingly with such effect that he alarms the gods, and receives the offer
of a boon from Indra. Mo asks for Brihmanhood; but Indra tells him
that he must perish if he continues to mike that request, as the high
position he secks cannot be obtained by one born as a Chandala
(verse 1895). Matanga, however, continues his exercises for a hundred
years, when Indra repeats his former determination, and supports it by
reasons, explaining (1901 #.) that a Chandila can +uly become a Sidra
in a thousand births, a Yidra a Vaisya after f..'r"ieriod thirty times as
long, a Vaisya a Rajanya after a period sixty times the lergth, a Ra-

-
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janya a Brihman after a period of sixty times the duration, and so on,
o Brahman only becoming a Kandaprishtha, a Kandaprishtha a Japs,
a Japa a Stotxiya, after immense intervals. Indra therefore advises
Matanga to choose some other boon. But the devotee is still dissatis-
fied with the god’s decision, and renews his austerities for a thousand
years, At the end of that peviod he receives still the same answer,
and the same advice. But though distressed he did not yet despair;
but proceeded to balance himself on his great toe; which, although
reduced to skin and bone, he succeeded in doing for a hundred years
without falling. At length, when he was on the point of tumbling,
Tndra ran up and supported him ; but continued inexorably to refuse
his réquest; and though further importuned, would only consent to
give him the power of moving about like a bird, and changing his
shape at will, and of being honoured and renowned (verses 1934 f£.).

The assertion here made of the impossibility of a Kshattriya becom-
ing & Brahman until he has passed through a long series of births is
of course in flagrant contradiction with the stories of Vigvimitra,
Vitahavya, and others.

Motanga (or a Matanga) is mentioned in a passage already quoted in
p. 411 as a rajarshi who supported Viévamitra's family and for whom
that sage sacrificed. He is also named in the Sabha-parvan, verse 340,
as sitting in Yama’s assembly along with Agastya, Kala, and Mrityu,
ete., ete. ; in the Vana-parvan, 8079, as a great rishi (makarsht) ; and
in the Santi-parvan, 10875, as one of certain sages who had acquired
their position by austerities (see above, p. 182). His disciples, ho him-
self, and his forest ave mentioned in the Ramiyana, iii. 73, 23, 29, 30.

EARLY CONTESTS BETWEEN

Srer. XVIIT.—ZLegend of the Brahman Parasurama, the exterminalor
of the Nshattriyas.

As Parasurima belonged to the race of the Bhrigus, it may be advis-
able to premise some particulars regarding that family. ]

In his Lexicon, s.0., Professor Roth tells us that the Bhrigus were a
clags of mythical b mgs, who, according to the Nirukta, xi. 19, belonged
to the middle or aerisl class of gods (“madhyamiko deva-gamak’™ iti
Nairuktal), They were the discoverers of ofire and brought it to men
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(R.V. x. 46, 2, ete.)™® He adds, however, that this race has also a
eonnection with history, as one of the chief Brahmanical families bears
this name, and allusions are made to this fact even in the hymus of the
Rig-veda (vii. 18, 6; viil. 8, 9, 16; viii. 6, 18; viii. 91, 4). Bhrigu
is also, as Prof. Roth observes, the nume of a rishi representing a
family, who is mentioned in Atharva-veda, v. 19, 1, as suffering injury
at the hands of the Srinjayas (see above, p. 286). As regards his birth,
it is said in the Aitareya Brihmana, iii. 84, that first the Sun, and then
Bhrigu arose out of the seed which had issued from Prajapati,® that
Bhrigu was adopted by Varuna, and was consequently called Viruni,
ete. (Zasya yad refusah prathamam udadipyata tad asav adityo *bhavat |
yad dvitiyam asit tad Bhyigur abhavat | taim Varuno nyagrihuita | tas-
mat sa Bhrigur Varuaih). He is accordingly ealled by this name in
the 8. P. Br. xi. 6, 1, 1, where he is said to have conceived himself to
be superior in knowledge to his father Varuna (Bhprigur ha var Varunir
Varunam pitaram vidyaya 'timene); snd also in the Taittiriya Upani-
shad (Bibl. Ind. p. 123 : Bhpigur vad Varunir Varunwic pitaram upa-
sasara).®™ 'The preceding story of Bhrigw’s birth is developed and mo-
dified in the Anuéisana-parvan of the Mahibharata, verse 4104 ff. :
Vasishthah weacha | api chedam purd Rama §rutam me Brakma-daréa-
nam | Pitamahasya yad vrittam Brahmanah paramdtmanah | devasya
mahatas tata Varupim bibleatas Jganum | ai$varyye virune Rama
Rudrasyesasya vai prabhok | *° Vadishtha said, 4104: I have also
heard, o Rama (.. Parasurdma), of this vision of Brahmai, .of that
which occurred regarding Pitimaha, Brahma, the supreme spirit, the
great god (i.¢. Mahadeva), Rudra, Téa, the lord, assuming the body of
Varuna, and invested with the dominion of Varuna.”” After this singular
description of Mahadeva as identified with Brahma, Brahma the su-
preme spirit, and Varuna, the speaker goes on to tell us that the
munis, the gods headed by Agni, the embodied portions of the saerifipe,
and the Vedas, ete., assembled on the occasion referred to, and then
proceeds, verse 4112 : Fvka Brahmé Sivo Rudro Varuno *gnik Praja-
patih | kirttyats bhagavan devah sarve-bhita-patih $ivah | tesyo yopnal

#3 See my article on ¢ Manu, the progenitor of the x{ryyan Indians ? in Journ.
R. A. 8, for 1863, p. 415 f.; and above, pp. 168 and 170,

24 The contmencement of the story, of which this i ng ﬁu't of the sequel, is given
above, p. 107 f.

% Hee Ind, Stud. ii. 231, and Journ. of the German Or. Soc. ix. 240,
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444 g EARLY CONTESTS BETWEEN

. Paupates tapak kratava eva cha | diksha dipla-rrata devi didaé cha sa-
.+ digi$varak | deva-patnya$ cha kanyas cha devanan chaiva matarah |

ajagmuh sahitas lattre tada Bhyigu-Fulodoahe | 4115. Yajnam Pasu-
pateh pritak Verunasya mahatmanah | Svayambhyvas tu tah drishjva

< relak samapatad bhuvi | tasya $ukrasya visyandat pamson sangrihya

bhamitah | prasyai Pasha karabhyam vai tesminn sva hutaane | totes
tasmin sampravritte saltre joalita-pavake | Brahmano juhvatas tattra
pradurbhavo babliwva ha | skanna-matram <cha tach chhukram fruvena
parigrikya seh | djya-vad mantrata$ chapi so 'juhod Bhrigu-nandana |
tatas tu janayamisy bhata-gramof oha viryyavan | . . . . 4121. Sukre
hute ‘gnaw tasmims tu pradurasoins trayah prabho | purushah vapusha
yuktah svaih svaih prasava-jair-gunaih | ¢ bhrig” ity eva Bhriguh: pir-
wam angarebhyo *ngira "bhavat | angara-samérayach chaivo Kavir ity

§ *-dfmm’bhamt | saha joalabhir utpanno Bhyigus tasmad Bhyigub smritak |

2y 4140, * Varunas chéSvaro deva, labhatan kamam ipsitam” | nisar-
gud‘ Bmkmuaé chigpi Varuaoy Jﬁdammuh | jagraha var Blirigum pir-
Vit a_/patym sirya-varchasam | Tvaro "ngirasam chagner apatyirtham
akalpayat '| Pitamahas tv apalyan vei Kavin Jayw}u: tattva-vit | tada
sa Varunak khyato Bhriguh prosava- Jarma-krit | Agneyas tv Angirak
ériman Kavir Brakmo mahayasah | Bhargavangirasaw loke loka-san-
tana-lokshanae | efe hi prosavak sarve prajandam patayes trayak |
sarvam santanam elesham idam ity wpadharaya | Bhyrigos tu puttrah
saptasan sarve tulyah Bhrigor gupath | Chyavano Vagrasirshas cha
Suchir Awvas tathaiva cha | Swkro. Varenya$ cha Viblauk Savanas
“cheti sapta o | Bhargavah Varupak sarve yesham vamso bhavan api |
“«'4119. This tonable and gracions gad, lord of all ereatures, is known
as Brahma; Siva, Rudra, Vatons, Agni, Prajipati. This Pasupsti (had)

< asactifice® Adstere-foryour, Oblations, Consecration, (Diksha) that
" goddess with brilliant: rites, the Points of the compass, their regents,

_the'wiires,' daughters and mothers of the gods came all together with
joy (4115) to this sacrifice of Pagupati the great Varuna. When Sva-
yafabhii (Brahma) sw thesesgoddesses his seed fell to the ground.
Piishan in consequence collested the particles of dust which were thus
moistendd; and t'l;new them inte the fire. When the sacrifice with its
blazing fires had be,, U, there was seen an apparition of Brahmd offering
an oblation. Coﬁecturb with the sacrificial ladle that which ha.d fallen,
@ # Such seems to be the consruction of this line,

b
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he cast it; like butter, with sacred texts, into the fire. And thence the
powerful god generated all beings. . . . . 4121, When the seed had been
cast into the fire, there arose three men endowed with bodies, and with
their own respective qualities derived from their generation. Bhrigu
sprang first from dhpak (the blazing of the fire), Angiras from the

cinders, and Kavi* from a heap of cinders. Bhrigu was so named '

because he was produced together with flames.”” The god, called Ma-
hadeva, Varuna, and Pavana, claimed these three men as his own, and
the finit of his gacrifice (verse 4133 f.). Agni and Brahma also claimed
them (4135 f.). The other gods, however, entreated Brahmi to aceede
to the wishes of Agni and Varuna: ‘4140, ‘And let Varuna, the lord,
the god, also receive the object of his désire.], By the.gift of Brahma,
Varuna, loxd of ‘sea-monsters, first received for his offspring Bhrigu
brilliant as the sun. And Tévara (Mahadeva) appolﬁted Angiras to be
Agni’s son. And Pitdmaha, who knows the reahr} of things took
Kavi as his offspring, Then Bhrigu, the progenitor of creatures, was
named the son of Varuna, Angiras the son of Agni, and the glorious
Kavi the son of Brahma. The Bhirgava and the Angirasa are distin-

guished in the world as the propagators of mankind. For,all these_

three lords of creatures were propagators. Know the wholo of this

+ world to be their offspring. - Bhrigu had seven sons, all equal to their

father in good qualities, Chyavana, Vajrasirsha, Suchi, Aurva, Sukra,
Varenya, Vibhu, and Savana. These were gll Bhargavas, and Varunas,
to whose race you (Para¢urima) yourself also belong.”

In another passage of the M, Bh. Adip. 869, it is similarly. said :
Bhyigur moharshir bhagavan Brahmana vai Svayambhuwwa | Varunasys
krataw jatah pavekad ttv nak Srutem | ** We have heard that the great
and venerable rishi Bhrigu was produced by memet from five. at the
sacrifice of Varuna.”

The Nlrulta iii. 17, has the following etymology of Bhyigu: Am’zs-
shi. Bhyiguk sambabhiva | Bhrigur bhrijyamano ne dehe | * Bhrigu was
produced in the flame; though roasted, he was not consumed.”

The Taitt. Br. i. 8, 2, 5, has a different account s Jndrasya sushuvd-
nasya redhd indrywn viryyam parapatat | Blipigus tritiyam abkavat |

w7 In the M. Bh. Adip. v. 2606, Kavi is said to be Bhrigs(s son (Bhyigeh puttrah
Kavir vidvan Sukral). On the other hand he, or anothi person of the same name,
15 said in the Anugasana-p. 4150, to be, along with Kavi, a son of Kavi,
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«While Indra was continuing to pour out Soma, his manly vigour fell
in three portions. The third became Bhrigu.”

Bhrigu is declared in the Vishnu P. (see above, p. 65) to have been
one of the nine Brahmis, mental sons of Brahma. The Bhig. . iii. 12,
28, says he sprang from the skin of the creator (Bhrigus tvachi). The
M. Bh. Adip. 2603, on the coﬁtm.ry declaves : Brakmano hyidayam bhit-
tva nisspito bhagavan Dliriguk | “ The venerable Bhrigu, having split
Brahmé's heart, issued forth” (Weber, Ind. 8t. ii, 281)., 8o, too, the
Viyu P. 1. 9, 100: Bhrigus tu hridaydy jejne rishify Selilajanmanal |
“ Bhrigu was produced from the heart of the Water-born (Brahma) ;™
and adds, verse 103 : Ity efe manasak putirah vijneyah Brahmenah
sutah | Bhpige-adayas tu ye srishtah navaite brakma-vadinah | 104, Gri-
hamsdhinah puranas dharmas tash prak pravartiitah | ©“These were the
mind-born sons of Brahmé. Bhrign, and the others, nine in all, who were
created, were declarers of sacred knowledge and ancient householders;
by them was duty of old established.”” Manu mentions Bhrigu (i. 35, see
above, p. 86) as one of his own'ten sons.  He also speaks of him (i. 59,
60, above, p. 88) as commissioned by himself (Manu) fo promulgate his

. code, In Manu, v. 1. however, the sage iz said to have sprung from
b fire (sdam wachur makatmanam analo-prabhavam Bhrigum). As, how-
ever, he had been previously declared to be one of Manu’s ten sons, and
is 80 called also in the third verse of book v. and tha second of book vii.,
where he is styled Manavo Bhyiguh, Kullika thinks it necessary to
explain this other alleged descent from fire by saying that that had
been the sage’s origin in a previous mundane era (Kulpe): Yadyapy
prathamadhyiye dede-prajapati-madhye *“ Bhyigui Navadam eva cha” iti
Bhyigu-sprishtir api Manviah eva vkia tathape kalpa-bhedena agni-pra-
bhavatvam uchyate | tathi oha Srutih “tasya yad retasah prathaman dedi-
pyate tad asay adityo 'bhavat | yad dvitiyam asid Bhyigur” 4t | atah
eva brashtad retusah wipannatead Bhyiguh | “Though the creation of
Bhrigu, as one of the ten Prijapitis, is declared, in the 85th verse of
the first book, to have proceeded from Manu, still he is here said to
have been produced from fire, from the difference in the manner of his
birth in the different Kalpas. And so the Veda says (in the passage
quoted above from, the Ait. Br.). Hence he is called Bhrigu, because
ho sprang from the sévd which fell (bhrashtat).=
8 Seo Prof. Wilson's nate, Vishuu Purdna, vol, i. p. 100 ff,, in the course of
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Professor Roth (Lit. and History of the Veds,«p. 135) says: *The
Bhrigus are one of the most important Vedie families, to which Jamad-
agni, Chyavana, Aurva, Apnavina, and other rishis are assigned. Many
conjectures might be formed in connection with the part which these
several Bhrigus play in the later legends; but it seems to me unsafe to
 draw any conclusions till we are in possession of the intermediate links,
and especially till we have learnt more precisely from the Vedic hymns
themselyes the relations of these families to each other. . Nevertheless
I will remork that Sunahdepha, the adopted son of Viévimitra, is,
according to the Purinas, a Bhrigu; and consequently the Bhrigus
appear in infimate connection with the enemy of Vasishtha: and
further, that Sagara, who was reared by the Bhyi gu Aurva, is restrained
by Vasishtha in his war of extermination against the Sakas and other
barbarous tribes. His enemies, when hard pressed, had resorted to
Vasishtha as an intercessor.” (See above, p. 837, and Wilson’s Vishnu
Purdna, vol. iii. p. 291.)

The story of Paragarama and the Kshattriyas is briefly mentioned in
the second scetion of the Adiparvan of the Mahabhirata (verses 272—
280), where the events referred to are said to have oceurred in the in-
terval hetween the Tretd and Dvapara ages ( Zvefd-deaparayok sandhau
Ramah Sastra-bheitam varak | asakyit parthivam kshattram jaghanamar-
sha-choditah | sa sarvam hshattram wtsadya sva-viryyenanala-dyutih |).
The history is more fully told in other parts of the Mahabhirata.
In the 178th-180th sections of the Adiparvan there is a legend in
which no mention is made of Paraguriima, or the slaughter of the Kshat-
triyas; but in which we have the following particulars: Paridara was
son of Saktry, and grandson of Vadishtha, as we have seen above, p. 417.
When he heard of the way in which his father had met his death, he
determined to execute a general slaughter of all creatures (v. 6800) ;%9
but his grandfather restrained him by narrating the history of the

which he says, “The Viyu has also another account of their (the Prajapatis) origin,
and states them to have sprung from the fires of a sacrifice offered by Brahma;
an allegorical mode of expressing their probable original—considering them to be in
some degree real persous—from the Brahmanical ritual, of which they were the first
institutors and observers,”

%9 Reference is mado in the commencement of the Vish- & Purina to the same
cireumstance (Wilson's Vishuu Purdga, vol. i pp 7 ff.) “aradara is the narrator of
the Vishnu Purana (ibid. p. 11). o

(1]
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Bhrigus and Kshattriyas, as follows :lg'here was a king named Krita-
viryya, by whose liberality the Bhrigus, learned in the Vedas, who
officiated as his priests, had been greatly emriched with corn and
money (verse 6802. Yajyo veda-vidam loke Bhriginam parthivarsha-
bhak | sa tan agra-bhujas tata dhanyena cha dhanene cha | somante tar-
payamasa vipulena viéampate 1).  After he had gone to heaven, his
descendants were in want of money, and came to beg for a supply from
the Bhrigus, of whose wealth they were aware. Some of the latter
hid their money under ground, others bestowed it on Brahmans, being
afraid of the Kshattriyas, while others again gave these last what they
wanted. It happened, however, that a Kshattriys, while digging the
ground, discovered some money buried in the house of a Bhirigu. "The
Kshattriyas then assembled and saw this treasure, and, being incensed,
slew in consequence all the Bhrigus, whom they regarded with con-
tempt, down to the children in the womb (verse 6809. dvamanya tatak
Frodhad Bhyigims tan Sarandgatan | nijaghnuh parameshvasah sarvaimns
tan nisitaih Sarath | a-garbhad avakpintanted cheruh sarvam vasundha-
ram |). The widows, however, fled to the Himiliya mountains. One
of them concealed her unborn child in her thigh. The Kshattriyas,
Ty hearing of its existence from a Brihmani informant, sought to kill it;
but it issued forth from its mother’s thigh with lustre, and blinded the
persecutors,  After wandering about bewildered among the mountaing
for a time, they humbly supplicated the mother of the child for the
restoration of their sight; but she referred them to her wonderfal
infant Aurva into whom the whole Veda, with its six Vedangas, had
entered (verse 6823. Shad-anga$ chakhilo vedak imark gm%hastkam eva
Fa | vivesa Bhrigu-vaiasyo bhiyah priya-chikirshaya |), ss the person
who (in retaliation of the slaughter of his relatives) had robbed them
of their eyesight, and who alone could restore it. They accordingly
had recourse to him, and their eyesight was restored. Aurva, however,
meditated the destruction of all living creatures, in revenge for the
slaughter of the Bhrigus, and entered on a course of austerities which
alarmed both gods, asuras, and men ; but his progenitors (Pitris) them-
selves appeared, and sought to turn him from his purpose by saying
that they had no desire to be revenged on the Kshattriyas: 6834. Na-
nibair hi tada tata Zhrigubhir bhavitatmabhil | badke hy upekshitah
sarvaith kshattriyanai vikimsatam | dyuak_ei_ viprakrishtens yada nak
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Fheda avisat | tada’smabhir badhas tata hkat-mim'r ipsitak svayam |
nikhatam yach cha vai vittan kenackid Bhrigu-veimani | vairdyaiva tada
- yastam Fshattriyan kopayishaubRik | kim hs vittena nak karyyain svar-
gopsanam dvijottama | . . . . 6841, Ma badhih kshattriyams tate na
lokan sapta puttraka | dashayantem tapas-tejak krodkam utpatitai jahi |
4 6834. Tt was not from weakness that the devout Blhirigus overlooked
the massacre perpetrated by the murderous Kshattriyas. When we
became distressed by old age, we ourselves desired to be slaughtered by
them. The money which was buried hy some one in a Bhrigu’s house
was placed there for the purpose of exeiting hatred, by those who
wished to provoke the Kshattriyas. For what had we, who were
desiring heaven, to do with money?" They add fhat they hit upon
this deviee beeause they did not wish to be guilty of suicide, and con-
cluded by calling upon Aurva to restrain his wrath ; and abstain from
tlie sin he was meditating, verse 6841:  Destroy not the Kshattriyas,
o son, nor the seven worlds. Suppress thy kindled anger which nullifies
the power of austere-fervour.” Aurva, however, replics that he catnot
allow his threat to remain unexesuted. His anger, uuless wreaked
upon some other object, will, he says, consume himself. And he argues
on grounds of justice, expediency, and duty, against the clemency which
his progenitors recommend. He is, however, persnaded by the Pitris
to throw the fire of his anger into the sea, where they say it will find
exercise in assailing the watery element, and jin this way his threat
will be fulﬁlleda“ 1t accordingly became the great Hayngiras, known
to those who are acquainted with the Veda, which vomits forth that
fire and drinks up the waters” (Makad Hayasiro bhatea yat tad veda-
vido viduk | tam agnim wdgirad vakirat pidaty apo mahodadhaw). If is
worthy of remark that in a legend, one ohject of which, at least, would
seem to be to hold up to abhorrence the impiety of the Kshattriyas in
oppressing the Brihmans, we should thas find a palliation of the con-
duct of the oppressors, coming from the other world. But here the
~ principle of the nothingness of mundane existence asserfs itself; and
the final superiority of the Brihmans is vindicated, while their magna-
nimity is exemplified,

- The pext version of this legend, which T shall anote, is that given
in the 115th~117th sections of the Vansparvan. «Srjuna, son of Krita-
virya, and king of the Haihiiyas, had, we are told, a thousand arms.
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He obtained from Dattatroye an acrial car of gold, the march of which
was irresistible. He thus trod down gods, Yikshas, rishis, and op-
prossed all creatures (10187, Advyahatd-gatié chaiva rathas tasya mahat-
manah | rathena tena tu tada vara-danena viryyavan | mamardda dovin
yakshanmsé cha rishvné chaiva semantatak | bhatams chatva sa sarvims tu
pidayamasa sarvatak |). The gods and rishis applied to Vishnu, and
he along with Indra, who had been insulted by Arjuna, devised the
means of destroying the latter. At this time, the story goes on, there
lived a king of Kanyakubja, called Gadhi, who had a danghter named
Satyavati. The marriage of this princess to the rishi Richika, and
the birth of Jamadagni, are then told in nearly the same way as aboye
narrated in page 350. Jama.dgggl and Satyavati had five sons, the
youngest of whom was the redoubtable Paraénrama. By his father’s
command he kills his mother (who, by the m(ﬁ’lgence of impure
desire, had fallen from her previous sanctity), after the four elder sons
had refused this matricidal office, and had in consequence been de-
prived of reason by their father's curse. At Paradurama’s desire,
however, his mother is restored by his father to life, and his brothers
to reason ; and he himself is absolved from all the guilt of wurder;

iy and obtains the boon of invincibility and long Life from his fathea
His history now begins to be connected with that of king Arjuna (or
Kartavirya). The latter had come to Jamudagni’s hermitage, and had
been respectfully received by his wife ; but he had requited this
honour by carrying away by force the calf of the sage’s sacrificial
"gow, and breaking down his lofty trees. On being informed of this
violence, Paragurama was filled with indignation, attacked Arjuna, cut
off his thousand arms, and slew him. Arjuna’s sons, in return, slew
the peaceful sage Jamadagni, in the absence of Parasurama. The nar-
rative thus proceeds :

10201. Dadaha pitaraim chignau Ramah para-puranjayah | pratijune
badham chapi sarva-kshattrasya Bharata | sa kruddho "tibalak sankhys
Sastraim adays viryyavan | jaghnivan Karttaviryyasya sutan eko 'ntak-
opamah | Tesham chanugatah ye cha kshattriyah kshattriyarshabha |
tamé cha sarvan avamypidhnad Ramal praharatan varah | trissapta-
Ipiteah prithivim_kritva  mibkshattriyam prabhuk | samuantapanchake
pancha chakara rauas: Jran hradan | 10205, Sa teshu tarpayamase Bhyi-
gin Bkr:gz:—kulodoakaﬁ | sdkshad dadaréa cimd ohikain sa cha Raman
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nyavedayat | tato yajnena mahata Jamadagnyah ?r::tdpavdﬂ | tarpaya-
masa devendram ritvighhyah prodadaw maokim | vediin chapy adadid hat-
mun KaSyapaya mahdtmane | dasa-cyamayatam kyitva navolsedhin
wsampate | tam Kasyapasyanumater brahmandh khandados tadd | vya-
bhajaiins te tadd rajan prakhyatah Khandavayandk | sa pradaya mahiin

tasmar Kusyapaya mahitmane | asmin mahendre $avlendre vasaly amita-

vikramak | evam vairam abhut tasya kshattriyair loka-vasiblah | prithivi
chapi vijita Ramendinita-tejasa |

“ Rama, after performing, on his return, his father’s funeral
obsequies, vowed to destroy the whole Kshattriya race; and executed
his threat by killing first Arjuna’s sons and their followers, Twenty-
one times did he sweep away all the Kshattriyas from the earth, and
formed five lakes of blood in Samantapanchaka; (10,205) in which he
satiated the manes of the Bhrigus, and beheld face to face (his grand-
father) Riclitka, who addressed himself to Rama. The latter gratified
Indra by offering to him a grand saerifice, and gave the earth to the
officiating priests. He bestowed also a golden altar, ten fathoms long
and nine high, on the mighty Kaéyapa. This, by his permission, the
Brahmans divided among themselves, deriving thence the name of
Khandavayanas. Having given away the earth to Kaéyapa, Paradu-
rama himself dwells on the mountain Mahendra. Thus did enmity
arise between him and the Kshattriyas, and thus was the earth con-
quered by Réma of boundless might.”

The means by which the Kshattriya race was restored are described
in the following passage from the Adiparvan, verses 2459 fF, :

Dyissapta-Tritvah prithivim kritva  niblkshatiriyam purd | Jamad-
agnyas tapas tepe Mahendre parvatottame | 2460. Tada nihkshatiriye
lake Bhargavena kpite saft | brakmapan kshattriyah rdajan sulartlinye
‘bhichakramub | tabhih saka samapetur brahmanak Samsita-vratah | riiae
ritau nara-vyaghra na kamad nanritaw tatha | tebhyas cha lebhire gard-
haiv kshattriyas toh sahasradeh | tatah sushwvire rdajan. kshatriyan
viryyavattaran | kumaramé cha kumaris che punah kshattrabdhivyid-
dhyaye | evam tad brakmanaik kshattram  kshattriyasu tapasvibhil |
Jatai vpiddhain cha dharmens sudirghenayushanvitam | chatvaro ’pi tato
varnah babhavur brakmanottaral |

€2459. Having oue and twenty times swept § #ay all the Kshat-
triyas from the carth, the son of Jamadagni enwawed in austerities on
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Mahehdra the most exeellentof mountains, 2460, After he had cleared
the world of Kshattriyas, their widows came fo the Brahmans, praying
for offspring. The religious Brahmans, free from any impulse of lust,
coliabited at the proper seasons with these women, who in consequenoce
became pregnant, and brought forth valiant Kshattriya boys and girls,
to contintie the Kshattriya stock. Thus was the Kehattriya race vir-
tuously begotten by Brihmans on Kshattriya women, and became mul-
tiplied and long-lived. Thence there aroso four castes inferior to the
Brihmans.” )

This vesforation of the Kshattriyas and their rule is said to have
been followed by a state of great virtue, happiness, and prosperity.
As one exemplification of the religious perfection which prevailed, it is
caid that  the Brihmans did not sell their sacred lore, nor regite the
Vedas in the vicinity of Sidras™ (verse 2474. Na cha vikvinate brakma
bralmana$ cha tadd nripa | na cha $udra-samabhyase veddan wehehara-
yanty wta |):

Another version of this legend is given in the ¥antiparvan, section 49.
The birth of Jamadagni as the son of Richika and Satyavati ig related
very much as in the Vishnu Pwana (see above, p. 349 f.) ; but Richika
tells his wife that the whole of her futher’s race shall become Brdh-
manical (verse 1741. Brahma-bhitan hi sakalam pitus tava Julam bhavet);
and of Viévamitra, the son of Gadhi, we are told that he “had the cha-
racter of a Brahman, and was possessed of all Brahmanical qualities™
(1745. Visvamitram che dayadan Gadhil Kuéika-nandanal | yam prape '
brahma-samitai viseair Vrahma-gunair yuton |). Jamadagni was father
of the dreadful Paragurima, ‘“who becamo perfect in seience, thoroughly
versed in archery, and the slayer of the Kshattriyas, himself violent as
flaming fire. By propitiating Mahadeva he obtained, among other
weapons, the irresistible axe (parasu)” (1747. Sarva - vidydanta - gain
Sroshtham dhonur-vedusya paragam | Raman kshattriya-hantaram pro-
diptam tva pavaken | toshayitva Mahadevam parcate Gandhamadans |
astrani varayamasa parasum chatitgjasam |), from which his name is de-
rived. Arjuna, son of Kritavirya, king of the Haihayas, is hére also re-
presented as having & thousand arms, bub in opposition to the previous
dceount he is deseribed as a ‘¢ dutiful and religions monarch, who at an
aévamedha (horse-salzifice) bestowed on the Brihmans the earth with
its seven continents and mountains, which he had conquered by his
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arms and weapons "’ (verse 1751. Chakravarttl mahdtej@ vipranam asva-
medhike | dadau sa prithivim sarvain sapta-dvipam sa-parvatam | sva-
bakv-astra-balendjau jitvi parama-dharme-vit |), He had, however, at
the golicitation of Agni permitted that voracious deity to consume his
towns, villages, forests, ete. ; and as the hermitage of Apava (Vasishtha)
bad been destroyed in the conflagration, Arjuna was doomed by the
sage’s curse to have his arms out off by Paragurima. The story proceeds :
Verse 1769, Arjunas tu mahiteya balt nityain Samatmekah | brah-
manyas cha Saranyas data duras cha Bharata | 1760. Nackintayat tadi
Sapain tena dattam mehatmana | tasye puiras tu balinah Sapendsur
pitur badhke | nimitiad avaliptah vai npiSamsas chaiva sarvada | Jama-
dagri-dhenvas ts vatsam daninyur Bharatarshabha | ajnatan Kartle-
viryena Hathayendrena dhimata | tannimatiam abhud yuddham Jamadagner
makatmanah | fato ‘rjunasya bahuwins tan chhittva Rimo rushia *nvitah |
1766. Tatal pitri-badhimarshad Ramah parama-manyuman |
nibkshattriyam pratisrutya mahim Sastram agrihnata | fotah sa Bhrigu-
sardaloh Karttaviryasya vicyavan | vikramya vijaghandséu puttran powt-
trams oha sarvadah | sa Hatheya-sohasrani hatva porama-manyuman | cha-
kéra Bhargavo rajan makim $ontta-kardamam | sa tatha su mahaleah
kritva nihkshattriyam mahim | 1770, Kyipayc paraya  vishio vanam eva
Jagama ha | tato varsha-sahasreshu samatitosh keshuchit | kshepam sam-
praptavans tattra prakyitya kopanah prabhuk | Visvamitrasya pautiras
tu Raibhya-puttro mahatapak | Paravasur mahdardja kshiptaha (kshiptea
"ha ) jana-sainsadi | “ ye te Yayati-patane yane santah samdagatah | Pra-
tarddana-prabhyitayo Rama kim kshattriyah na te | mithyé-pratijne Rama
toain katthase jana-sainsadi | bhayat Fshattriya-viranam parvatain sanu-
pasritah | sa punah kshattriya-setaih prichivi sarvatas tpita” | 1775,
Paravasor vachalh $rutva Sastram jagraha Bhargavah | tato ye Kshat-
triyah rajan $alasas tena vargiital | te vivpiddhak mahaviryyak prithivi-
pat#yo "bhavan | sa punas tin jaghanasu balan api waradhipa | garbha-
sthats tu mokt vyapta punar evibhavat tada | jaten jatam sa garbham tu
punar eva jaghdna ha | arakshaiis tu sutdan kiméohit tada kshatlriya-
yoshitah | trissapta-kritvah prithivim Lritva wihkshatiriyam prabhuh |
dakshinam asvamedhante Kadyapayidadit tadi | sa kshattriyanamn
Sesharthain karenoddiSya Kasyapah | 1780. Sruk-pragrahevata rajams
tato vakyam athabravit | * gachha tivan  sapiudrasya  dakshinasya
mahamune | na to mad-vishaye Rama vastavyam ha karhickit” | tatah
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S'arparakan dedam sagaras tasya mivmame | sahasa Jamadagnyasyw 80
*paranta-mahitalam | Kasyapas tim mahardja pratigrihya vasundharam |
kritva brahmana-sainstham var pramskw!n sumahdavanam | tatah éndraé
cha vaibya$ cha yathd - svaira - prackirinah | avarttanta dvipdgryanci
dareshu Bharalarshabka | ardjake fiva-loke durbalah balavattaraih |
1785. Pidyante na ki vitteshu prabhutvam kasyachit tada | tatah kalena
prithivi pidyamana duratmabhih | viparyayena tendde pravivese rasata-
lam | arakshyamana vidhivet kshattriyoir dharma-rakshibhik ' dam
drishtva dravalim tatbra santrasat sa mohamanah | arund dharayamdse
Kasyapah prithivim tatah | dhrita tenoruna yena tonorvity mahit smritd |
rakshanartham samuddisya yayache prithivi tada | prasadye Kasyepan
devi vareyamdasa bhamipam | prithivy wpacha | 1790. * Santi brakman
maya guptah strishu kshattriya-pungavah | Hoshayanam kule jatas to
samrakshantu mam mune | asti Pawrova-dayado Vidaratha-sutak prabho |
rikshaih sameardhito vipra rikshavaty atha parvate | tatha *nukampa-
manena yajvand 'py amitayasd | Pardsarcne ddy&daél Sauddsasyé-
hivakshitah | sarva-karmani kurute $idra-vat tasya sa dvijak | Sarve-
SJkarmety ablikhyatah sa mam rakshatu parthivah | . . . . 1799. Ete
kshattriya-dayadas tatlra fattra pariritah | dyokara-hema-karadi-jasimn
nityam samadritak | 1800. Yadi mam wbhirakshanti tada sthdsyami
niéohald | etesham pitara$ chaioa tathaiva cha pit@makah | mad-artha
nihatah yuddhe Ramenaklishta-karmana | teshdm apachitié chaiva maya
karyya mahamuns | na hy aham kamaye nityam atikrantena rakshanam |
varttamdnena vartteyam tat kshipram samvidhiyaiam” | tetah prithivyd
ntrdishtams tan samaniya KaSyapah | abhyashinchad malipalan kshat-
_briyan virya-semmatan |
“ Being of a meek, pious, kind, and charitable turn of mind, the
aliant Arjuna thought nothing of the curse; but his sons, who were
of an arrogant and barbarous disposition, became the cause of its
resulting in his death. Without their father's knowledge they took
away Jamadagni’s calf; and in consequence Parasurima attacked
Arjuna and cut off his arms”’ His sons retaliated by killing' Jama-
dagni. 1766. Parasurama incensed at the slaughter of his father,
having vowed in consequence to sweep away all Kshattriyas from
the earth, seized-his weapons; and slaying all the sons and grandsons
of Arjuna, with thousands of the Haihayas, he turned the earth into a
mass of enaangumad mud. 1770. Haying thus cleared the earth of
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Kshattriyas, he became penetrated by deep con;puasiou and retired to
the forest. After some thousands of years had elapsed, the hero, na-
turally irascible, was taunted by Pardvasu, the son of Taibhya
and grandson of Viévimitra, in & public assembly in these words:
Are not these virtuous men, Pratardana and the others, who aro
assembled at the sacrifice in the city of Yaydti,—are they not
Kshattriyas? Thou hast failed to excecute thy threat, and vainly
boastest in the assembly. Thou hast withdrawn to the moun-
tain from fear of those valiant Kshattriyas, while the earth has again
become overrun by hundreds of their race’ Hearing these words,
Rima seizeéd his weapons. The hundreds of Kshattriyas who had /|
before been spared had now grown powerful kings. These, how- |
ever, Paradurima now slew with their children, and all the numerous f
infants then unborn as they came into the world. Some, however, !
were preserved by their mathers:] Having twenty-one times cleared {
the earth of Kshattriyas, Rama gave her as a sacrificial fee to Kasyapa r
| at the conclusion of an agvamedha. 1780. Making a signal with his hand, l
in which he held the sacrificial ladle, Kaéyapa, in order that the remain-
ing Kshattrivas should be spared, said to Paraturama, ¢Go, great muni, fo
the shore of the southern ocean. Thou must not dwell in my territory.’
Sdgara (the ocean) created for him a country called S'drparaka on the re-
motest verge of the earth. Having received dominion over the earth, Kas-
yapa made it an abode of Brihmans, and hiwnself withdrew to the forest.
Stdras and Vaidyas then hegan to act lawlessly towards the wives of
the Brahmans ; and, in consequence of there being no government, the
weak (1785) were oppressed by the strong, and no one was master of
any property. The Earth, being distressed by the wicked, in conse-
quence of that disorder, and unprotected according to rule by the
Kshattviyas, the guardians of justice, descended to the lower regions.
Perceiving her moving from place to place in terror, Kadyapa upheld
her with his thigh (2r%). From this circumstance she derives her
name of urei.® The goddess Earth then propitiated Kadyapa, and sup-
plicated him for protection, and for a king. ‘I have,’ she said, ‘ pre-
served among females many Kshattriyas who have been born in the
race of the Haihayas; let them be my protectors. There is the heir of
the Pauravas, the son of Vidiiratha, who has l;t_e{;ﬁ brought up by bears
0 [wi really means * the broad,” signifying the same a3 pgn\'tﬁ:‘v‘i.
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on the mountain Rikshavat: let him protect me, So, too, the heir
of Saudasa has been preserved by the tender-hearted and glorious
priest, Pariidara, who has performed, though a Brahman, all menial
offices (sarvakarmani) for him,' like a Sidra;— whence the prince’s
name Sarvakarman.” After enumerating other kings who bad been
rescued, the Earth proceeds: *All these Kshattriyas' descendants
have been preserved in different places, abidiag eontinually among the
classes of dyokiras and goldsmiths, If they protect me, I shall con-
tinue unshaken. Their fathers and grandfathers were slain on my
account by Rama, energetic in action. It is incumbent on me fo avenge
their cause. For I do not desire to be always protected by an extra-
ordinory person [such as Kadyapal; but I will be content with an
ordinary ruler. Let this be speedily fulfilled.” Xagyapa then sent
for these Kshattriyas who had been pointed out by the Earth, and in-
stalled them in the kingly office.”

This reference to the bestowal of the Earth upon Kagyapa is founded
on an older story which occurs both in the Aitareya and the Satapatha
Brahmanas. The passage in the first-named work is as follows, viii.
21, Etena ha vai Adindrena mahabkishokena Kasyapo Visvakarmanam

- Bhavvanam abliskishocha | tasmad w Visvdkarma Bhaowvanal samantamn
sarvatak prithivim jeyan pariydye asvena cha medhyena ije | bhimir ko
Jagay ity wdiharanti “na ma martiyeh kaschana datum arhati Visve-
karman Bhawana mam didasithe | aimankshye 'ham salilasya madkye
moghas te esha Kasyapayass sangarah” it | ¢ With this great inaugur-
ation like that of Indra did Kadyapa consecrate Vidvakar Bhau-
vana, who in consequence went round the Earth in all directions, con-
quering it; and offered an asvamedha sacrifice. They relafe that the
Earth then recited this verse:

EARLY CONTESTS BETWEEN

“Meé may no mortal give away ; but thou, oh king, dost so essay;
Deop will 1 plunge beneath the main; thy pledge to Kadyapa is vain.”

The Satapatha Brahmanpa, xiii. 7, 1. 15, says: Zam la HuSyapo yi-
Jayanchakara | tad api bhimik slkam jagaw ‘‘ne ma marttyah kachana
datum arhati Vidvakarman Bhawvana mandak dsitha | upomaenkshyatli
aya. slilasya madhye myishaisha te sangarah Kabyapaye” i | ‘‘Kadyapa
officiated for him at “his sacrifice. Wherefore also the Earth recited
this verse: ‘No mortasf'may give me away. Viévakarman, son of
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Bhauvana, thou wast foolish (in offering to do so). She will sink into
. the midst of the waters. Thy promise to Kadyapa is vain.’*? 2!

- The story is also related in the Bhagavata Purinain a similar way. I
note the chief points and variations. When Gadhi’s daughter was de-
manded in marriage by the rishi Richika, the king considered that the
suitor was not a fit husband for a daughter of his noble race; and said,
¢ Grive me a thousand horses white as the moon, each with one black ear,
as a marriage gift for the maiden ; for we are Kudikas” (ix. 15, 5. Varan
visadrisam matva Gadkir Bhirgavam abravit | 6. Ekatak Syama-Farnd-
nam hayanam chandra-varchasam | sahasrain diyatain sulkam kanydydh
Kusikah vayam |). The youngest, offspring of their union was, we are
told, “ Parasurama, who is declared to have been u portion of Vasudeva
(Vishnu in the form of Krishna),"* and who exterminated the Haihays
race. Thrice seven times he swept away from this earth all the Kshattri-
yas, that depraved and impious race, full of passion and darkness, with
which she was burthened. He destroyed them, though the offence
which they had committed was but insignificant (v. 14. Yam ahwr Va-
sudsv@msam Haihayanas: kulantokam | trissaplakyitvo yah iman chakre

nilkshatiriyam makim | dushiam kshattram bhwwo bharam abrahmanyan.

anina$ot | rajas-tamo-vyitem ahan phalyuny apt kyite *mhasi ). King
Arjuna, who had been endowed with miraculous powers, took Ravana
prisoner, then released him, and afterwards carried away by force Ja-
madagni’s cow and calf. Parasurdma, in revenge, after a terrible battle,
and the defeat of the king’s army, cut off Arjuna’s arms and head, and
recovered ithe cow and calf. When his father was informed of the
king's déath, he said to Paragurima: *‘Rima, Réma, thou hast com-
mitted sin, in that thou hast causelessly slain the lord of men, who is

composed of all the deities.® It is by longsuffering that we, the Brah- |

mans, have acquirved respect; the same means whereby the deity, the
instructor of all worlds, attained the highest rank of godhead. By

%51 1t will be observed that there are some varieties of reading in the verse, as
given in the two Brihmanas. Manda dsitha in the 8. P. Br. looks like a eorruption
of the mam didasitha of the Aitareya, The story of Arjuna, Parasurima, and the
Kshattriyas is briefly told again in the Asvamedhika-parvan, but without any new
circumstances of partioular interest.

3 Sep ahove, p. 350, and note 146, None of the passages I have quoted from
the Mahabharata allude to Paragurima being an incarnati=ti of Vishnu,

M3 Comparo the passages quoted above in p. 300 fromthe Vishnu Purina, and from
Man. .
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patience the fortune of Brahma shines like the splendour of the Sun.
Hari, the lord, is speedily pleased with those who are patient. The
murder of a king who has heen formally inaugurated is worse than that
of a Brihman. Go and expiate thy sin by visiting boly places, with
thy mind intent upon Achyuta (Vishnu) ” (ix. 15, 88. Rama Rama
mahibhidga bhavan papam akarashit™ | abadlid nara-devaimn yat sarva-
devamayaih vritha | vayai hi brahmandis tata kskamaya *rhanalan gatah |
yayi loka-gurar devah parameshihyam ayat padam | kshamaya rochate
Tukeshmir Brahmi sauri yatha prabha | kshaminam adu bhagavins bush-
yate Harir iSvarah | rajno mirdhabhishiktasya badho brakma-badhad
guruk | tirtha-samsevay@ chaho jahy angachyuta-chetanah |). On his
return from this pilgrimage Rama was desired by his father to kill his
mother (on grounds similar to those stated in the aecount quoted above,
p. 450, from the Mahabhirata), as well as his brothers, and exccuted
the order; but at his intercession they were all restored to life, During
his absence in the forest, his father Jamadagni was slain, and his head
cut off, notwithstanding the entreaties of his wife, by the sons of
Arjuna, in revenge for the loss of their own father. Paradurama,
hearing his mother’s outeries, hastened back fo the hermitage, and
laying hold of his axe, proceeded to avenge this outrage: ix. 16, 17.
Guatva Makishmatim Ramo brakma-ghna-vihata-$riyam | teshiim sa Sir-
shabhik rajan madhye chakre mahdagirim | 18. Tad-raktena nadim ghoram
abrahmanya-bhayavaham | hetuim krited pitri-badhaim kshaltre 'mangala-
Farini | . . .. 20, Pitub kayena sandhiya $irah adaya barhishi | sarva-
devamayai devam atmanam wyajad makhaik | 21, Dadau praechim disam
hotre brahmane dakshinan diSam | adkvaryave pratichim vai udgatre
uttaram didam | 22. Anyebhyo *vantara-didah Kasyapaya cha hadhya-
tah | aryavarttam upadrashtre sadasyebhyas tatah param | 28. Tatas
chavabhritha-snana-vidhatasesha-kilvishal | Sarasvatyam brahma-nadyan
reje vyabhrah damuman | . . . . 26. Aste *dyapi Mahendradraw nyasta-
dandah prasantadiih | wupagiyamana-charitoh siddha-gandharva-chira-
aaih | 27. Evam Bhyigushu visvatma bhagavan Harir 1$varak | avatirya
param Shiram bhuvo "han bakudo nyipan | “17. He went to-the city of
Mihishmati, which had been robbed of its glory by those Brahman-
slayers, and raised in the midst of it a great mountain compoted of
their heads. With their blood he formed a dreadful river, which struck
244 Fo in ufe Bombay edition. Burnouf’s Ec?xt has the usual form akarshit.
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Kshattriyas by their murder of his father. . . . . 20, He then united
his father’s head to his body, laying it on the sacred grass ; and offered
a sacrifice to the divine Spirit, who is formed of all the deities. On
this occasion he gave the eastern region of the earth to the hotrl priest,
the south to the brahman, the west to the adhvaryu, and the north to
the udgitri. To others he gave the intermediate regions (auuih—en_st,
south-west, cte.), to Kadyapa the central; on the upadrashtri he ber
stowed Aryavartta, and on the Sadasyas what ‘was beyond.  Having
then cleansed all his impurity by the avabhyitha ablution in the Sarasvati,
the river of Brahmi, he shone like the sun unobscured by clouds. ... .
96. Having laid aside his weapons, he sits to this day in tranquillity of
mind on the mountain Mehendra, whilst his exploits are celebrated by
the Siddhas, Gandharvas, and Chiranas. Thus did the universal Spirit,
the divine lord, Hari, become incarnate in the Bhrigus, and destroy
numerous kings who were a burden to the earth.” It is singular that
sin requiring expiation should be, as it is in this narrative, imputed to
Para¢urama, while he is at the same time declared to have been a
portion of Vishnu, the supreme Spirit. i
The story of Paraurima is also told in the Droyaparvan of
the Mahabharata, verses 2427 ff,, after those of many other kings
and warriors, to illustrate the truth that death must sooner or
later overtake even the most pious and distinguished personages.
. The earlier incidents are Lriefly narrated; but some of the defails,
as the slaughter of the Kshattriyas, are dwelt on at greater length
‘than in the other accounts. Some of the vietims of the hero's
vengeance are described as ‘‘haters of Brahmans ” (brahma-dvisham,
verse 2481). ' The Kshattriyas who were slain ere describdd as
of various provinces, viz. Kaémiras, Daradas, Kuntis, Kshudrakas,
Milavas, Angas, Vangas, Kalingas, Videhas, Tamraliptakas, Raksho-
vithas, Vitihotras, Trigarttas, Marttikavatas, Sivis, and other Rajanyas
(Sivin anyamé cha rajanyan, verse 2437). At verse 2443 the narra-
tive procecds : Nirdasyum prithivim kritvd $ishteshia-jana-sankuiam |
Kasyapaya dadaw Ramo haya-medhe mahamakhe | trisapta~varan prithi-
vim kpitva nilikshattriyim prabhub | tshtod kratu-Satair viro brakmane-
bhyo hy amanyata | sapta-dvipam msmmraﬁmpﬂiﬁﬁaﬁo *griknata dvijah |
Ramam  provacha “ nirgackha vasudhato mamdfnaya | sa KaSyapasya
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vachandt protsarya saritampatim | ishupatair yudham $reshthaj kurvan
brahmana-sasanam | adhydavasad giri - §reshtham Makéndram parvato-
tamam | ¢ 2443, Having freed the earth from Dasyus (or robbers), and
filled her with respectable and desivable inbabitants, he gave her to
Kadyapa at an agvamedha, Having twenty-one times cleared the earth
of Kshattriyas, and offered hundreds of sacrifices, he destined the earth
for the Brihmans. The Brahman, the son of Marichi (i.c. Kadyapa),
received the earth, and then said to Réma, “ Depart out of her by my
command.” Having repolled the ocean by his arrows, and established
the rule of the Brahmans, Rama dwelt on the mountain Mahendra.”
The Anudasanaparyan of the same poem has another “‘ ancient story il
about Paradurima, which, like the preceding passage from the Bhaga-
vata Puriina, adverts to the pollution incurred by that warrior from his
numerous deeds of blood. It begins as follows : verse 3960. Jamad-
agnyena Bameno tivra-roshinvitena vai | trissapta-kystvak prithicy kyita
nihkshattriya purd | tato jited mahim kritsndih Ramo rijiva-lockanah |
ajahara kratum viro brakma-kshattrena pijitan | vaji-medhan mahdraje
sarva-kama-samanvitam | pavanan sarva-bhitanam tejo-dyuti-vivarddha-
nam | vipapma se cha tejasvl tena kratu-phalena cha | natvatmano 'tha
@ laghutam Jamadagnyo ’dhyagachhata | sa tu kratu-vareneshiva mahitmi
dukshinavata | 3965, Paprackhagama - sampannan rishin devaims cha
Bhargavak | * pavanain yol parem nrindm ugre karmani varttatam |
tad wohyatam mahabhagah” ili jata-ghrino "bravit | ity uktah veda-
sastragnas tam wchus te maharshayoh | ** Rama viprah sathriyantam
veda-pramanya-darsanat | bhuyaseha viprarshi-ganak prashtovyah pava-
nam praty | te yad brayur mahiprajnas tach ohaiva samudachara |
8960, Rima, son of Jamadagni, having thrice seven times cleared
the world of Kshattriyas, and conquered the whole earth, performed
the horse-sucrifice, venerated by Brahmans and Kshattriyas, which
confers all ubjects of desire, which cleanses all ereatures, and augments
power and lustre; and became thereby sinless and glorious. He did
not, however, feel relieved in his mind, but after offering the most
excellent of sacrifices, at which presents were bestowed, he (3965) en-
quired of the rishis skilled in the sexiptures, aud of the gods, what was
that which most perfectly cleansed those men who had committed
deeds of violence; for he felt compunction for what he had done. The
rishis skilled in the Vedas and Sﬁstmtra;ﬂied, ‘ Let the Brahmans be
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the objects of yonr liberality, as the suthority of the Vedas requires;
let the Brithman-rishis be further consulted in regard to the means of
lustration ; and do whatever these wise men may enjoin.””  Paradurima
aceordingly consulted Vadishtha, Agastya, and Kagyapa. They replied
that a sinner was cleansed by hestowing cows, land, and other property,
and especially gold, the purifying power of which was very great.
“Those who bestow it, bestow the gods,”’ a proposition which is thus
compendiously proved : “for Agni comprehends all the gods; and gold
i8 of the essence of Agni” (verse 3987. Devalds te prayachhanti
ye swvarnam dadaty athe | Agwir i devatdh sarvah swarnwn ok
tadatmakom). In regard to the origin of this precious metal, Vasish-
the tells a very long story, which he had heard TPrajapati relate,
how it was born by the goddess Gangd to Agni, by whom she had been
impregnated, and was thus the son of that god. ““Thus was gold
born the offspring of Jatavedas (Agni). That which is produced
in Jambiinada is the best, and a fit ornamoent even for the gods. Tt is
called the chief of gems and of ornaments, the most pure of all pure
things, the most auspicions of all anspieious objects; and one with the
divine Agni, the lord Prajapati” (verse 4099. Evam swvarnam wtpan-
nom. apatyam Jatavedesak | tatra Jambanadwiv $reshtham devanam api
bhushanam | 4001: Ratnanam uttaman ratnam bhishananam fathotin-
mam | pavitram cha pavitranam mangalandim oha margalam | yat swvar-
nain sa bhagavan Agmir ek prajapatih [). It must be highly con-
solatory for those who are disposed to be liberal to the Brihman, to
be assured that the gold which they bestow has such a high mystical,
as well as current, exchangeable value. ‘¢ Paradurdima,” the story
concludes, ““after being thus addressed by Vadishtha, gave gold to the
Brahmans, and was freed from sin ' (verse 4183. Ky ukté{a sa Vasish-
thena Jamadagnyal pratapwvan | dadew suvarnpeh viprebhyo vyamu-
chyata cha kivishat).

It is interesting to remark how the different distinctive principles of
Indian religion and sentiment severally assert themselves in turn, and
thus, oceagionally, come into conflict with each other, as in the story of
Parasurama. The primary object of this legend is no doubt to illustrate
the vengeance which inevitably overfakes all thoge who violate the
sacredness of the Brahmanical prerogative, and tlie meritorious character
of those who act as its defenders. .No soon't, however, is this end ac-
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