
n

<SL
. ■ ■ • * « w # k W ^ v W W K P S  if
382 EABLY CONTESTS BETWEEN

■what the most inhuman -wretches cannot perpetrate ”/ (i. 8, 48 f. JVri- 
samsetir apt yat karttnm m  iakyam tat karamy dham \ yacli me iakyate 
vdra mktuni idr-ik mdwrmchaK). | He then goes into the city, and in 
self-accusing language offers his queen for sale as a slave. A rich old 
Brahman offers to buy her at a price corresponding to her value, to do 
his household work. I Hari&handra’s heart was torn, and he could make 
no reply. The Brahman paid down the money, and was dragging away 
the queen by the hair of her head, when her little son Kohitasva, seeing 
his mother about to be taken away from him, bega n to cry, and laid 
hold of her skirts. The mother then exclaims: i. 8, 59, “ Mmchuryya 
mmehtt mam til-cad ydvat pdsydmy aham 0 t m  | durlabham dar&anafh •' 
tdta punar asya lharishyati | 60. Paiyaihi vatsa mam warn nAtaram 
daisy atain gatdm | mamma sprdhklh raja-puttra asprisyd ’ham tavd- 
dhrna ” [ 61. Tatah sa Idlah mimed drishtvd krishfani til mdtaram | 
swmabh/adhacad ambeti rudan sasravilefahanah | 62. Tam dgatam dvijah 
kreta Islam alhydhanat padci | vadams lath&pi so ’mbeti miv&mmchata 
mdtaram | 63. Mujapalny uvacha | “prasiidaffi kuru me n&tha krimshve- 
maffi (ha hslakam | krlta [pi nahcm blmato viminam karyya-sudhikd |
64. Ittham mmidlpa-lhdgydydh pras&da-sumuMo bliava | mdrii samyojaya 
Ifdemvatsenempayasvinlm” \ 65. JBrdhmana fa uvacha 1“grihyatdm vittam 
etat te dhjatam, bulako mama ” | “ ‘Let me go, let me go, venerable sir, 
till I  look upon my son. I  shall hardly ever behold him. again. Come, 
my darling, see thy mother now become a slave. Touch me not, young 
prince; I  may no longer be handled by thee.’j  Seeing his mother 
dragged away, the child ran after her, his eyes dimmed w ith tears, 
and crying ‘ mother.’ The Brahman purchaser kicked him when he 
came up; but he would not let his mother go, and continued 
crying ‘ mother, mother.’ The queen then said to the Brahman, ‘ Be 
so kind, my master, as to buy also this child, as without him I  shall 
prove to thee hut a useless purchase. 64. Be thus merciful to me in my 
wretchedness; unite me with my son, like a cow to her calf.’179 The 
Brahman agrees: ‘ Take this money and give me the boy.’ When his 
wife and son were being carried away, Harischandra broke out into v  
lamentations: i. 8, 68. Yam na vayur na chadityo nendur na cha pri- 
thag-janah | drishtavantah purd patnim mjaih dasUvam agatd j 69. 
Surya-vmnsa-prasuto ’yam. sukumCra-kardngulih | sanprupto vikrayam 

l,s The whole of this reads like a, scene from. “ Uncle Toni’s Cabin.”
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fcfifo (?/;m >««m astu mlurmatm  | “ ‘ She, my spouse, whom neither air, 
nor sun, nor moon, nor stranger had beheld, is now gone into slavery.
This my son, a scion of the solar race, with his delicate hands and 
fingers, has been sold. Woe to me, wicked wretch that I  am.'' ”J After 
the Brahman had gone out of sight with his purchases, Yisvamitra 
again appeared and renewed his demands; and whon the afflicted 
Harischandra offered him the small sum he had obtained by the Bale of 
his wife and son, he angrily replied ,j_i. 8, 74 : Kshattrabandho mame- 
mdrh tmm sadrisirh yajna-daksbin&m | manyam yadt tat kshipram pasya n 
tvam me balam par am j 75. Tapaso Htra mtaptmya brdlimanyasydmah- 
tya eha | niat-prabhavasya chogmsya Huddhasyadhyayanasya cha | }“  * If, 
miserable Kshattriya, thou think est this a sacrificial gift befitting my 
deserts, thou shall soon behold the transcendent power of my ardent 
austere-fervour, of my spotless Brahmanhood, of my terrible majesty, 
and of my holy study.’ ” Harigchandra promises an additional gift, 
and V’isvamitra allows him the remaining quarter of the day for its 
liquidation. On the terrified and afflicted prince offering himself for 
sale, in order to gain the means of meeting this cruel demand, Dharma 
(Righteousness) appears in the form of a hideous and offensive Chan
dala, and agrees to buy hina at his own price, large or small. Harls- 
cliandra declines such a degrading servitude, and declares that he 
would rather be consumed by the fire of his persecutor’s curse than 
submit to such a fate. Visvamitra however again comes on the scene, 
asks why he does not accept the large sum offered by the Chan dala; 
and, when he pleads in excuse his descent from the solar race, threatens 
to fulminate a curse against him if he does not accept that method of 
meeting his liability . Hurischandra implores that he may be spared 
this extreme of degradation, and offers to become Visvamitra’s slave in 
payment of the residue of his debt; whereupon the sage rejoins, “ If 
thou art my slave, then I  sell thee as such to the Chandala for a hundred 
millions of money ”i(i. 8, 95. Tail preshyo mama bhavun ehandalaya 
tato maytt | dasa-bhuvam anuprdpto datto vittdrbudena m i  | ) . j  The 
Chandala, delighted, pays down the money, and carries off Harischandra, 
bound, beaten, confused, and afflicted, to bis own place «f abode. ̂ Morn
ing, noon, and evening the unfortunate prince repeats these words: 
i. 8, 99. Bald dim-mulM drishfva balam dlna-muhham purah \ mam 
maraty amkhdvishfd “ mochayuhyati m u nripah 1 100. UpCtta-vitfo
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viprtiya dattvu vittam ato ’elhtkam” \ m  sd mum mriga-iSviikshl vetti 
p&patararh kritam | 101. Rdjya-ndiah suhrit-hjago lh&ryy&-tanaya-vik- 
rayah ]  prdptd chanddlatd. ch-eyam aho duhkha-'parampard j  “ My tender 
wife, dejected, looking upon my dejected boy, calls me to, mind while 
she says, ‘The king will ransom us (100) after lie has gained money, 
and paid the Brahman a larger sum, than he gave for us.’ But my 
fawn-eyed spouse is ignorant that I  have become yet more wretched 
than before. 101. Loss of my kingdom, abandonment of friends, sale 
of my wife and son, and this fall into the condition of a Chanciala, 
what a succession of miseries! ’(jHari^chandra is sent by the Chandala 
to steal grave-clothes in a cemetery (which is described at tedious length, 
with all its horrors arid repulsive features), and is told that he will 
receive two-sixths of the value for his h ire ; three-sixths going to his 
master, and one-sixth to the king. In this horrid spot, and in this 
degrading occupation, he spent, in great misery, twelve months, which 
seemed to him like a hundred yeare|(i. 8, 127. Evain dvudasa-mdsas tu 
niiah Sata-samopamah). j He then falls asleep and Las a series of dreams 
suggested by the life ho had been leac\ing(hnastinaMya.w,-y°gena, verse 
129). After he awoke, his wife came to the cemetery to perform the 
obsequies of their son, who had died from the bite of a serpent (verses 
171 ff.). At first the husband and wife did not recognize each other, 
from the change in appearance which had been wrought upon them 
both by their miseries. Harischancira, however, soon discovers from 
the tenor of her lamentations that it is his wife, and falls into a swoon ; 
as the queen does also when she recognizes her husband. "When con
sciousness returns, they both break out into lamentations, the father 
bewailing in  a touching strain the loss of his son, and the wife the de
gradation of the king. She then falls on his neck, embraces him, and 
asks “ whether all this is a dream, or a reality, as she is utterly be
wildered j ” and adds, that “ if  it be a reality, then righteousness is un - 
availing to those who practise i t ’’ (verse 210. R ajm  mapno ’tha tathyam 
vd yad dad many ate lhavun j tat kathyatdm mahdbhdga mono vai muh- 
yate mama | 211. Tady etad evam dharmajna nasti dharme sahuyatu |). . 
After hesitating,,,to devote himself to death on his son’s funeral pyre 
without receiving his master’s leave, (as such an act of insubordination 
might send him to hell) (verses 215 ft), Harischaadra resolves to do so, 
braving pll the consequences, and consoling himself with the hopeful
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anticipation:! Terse 224. Yadi dattam yadi hutarii guravo yadi toshitah \"“i t
paratra sangamo Ihuydt puttrena saha cha tvayd | j ‘ I f  I  have given 
gifts, and offered sacrifices, and gratified my religious teachers, then 
may I  be reunited with, my son and with thee (my wife} in another 
world.”180 The queen determines to die in the same manner. “When 
Ilarischandra, after placing his sou’s body on the funeral pile, is medi
tating on the lord Hari hfarayana Krishna, the Bupremo spirit, all the 
gods arrive, headed by Dharma (Righteousness), and accompanied by 
Yisvamitra.181 Dharma entreats the king to desist from his rash in-

180 In the following verses of the Atharva-veda a hope is expressed that families 
may be re-united in the next world: vi. 120,3. Y a ttra  m h a rd d a h  suhrido m adanti 
v ihaya  rogafii tanvah svaydh  |  asloniih angair a h ru la h  svarge ta l tr a  padyem a p itarau  
cha p u tr a n  | “ In heaven, where our friends, and intimates live in blessedness, having 
left behind them the infirmities of their bodies, free from lameness or distortion of 
limb,—may we behold oar parents and our children.” ix. 5, 27. Y d  p u rv a m  p a tiih  
v itlrn  a th d n ya m  vindate ’pa rm n  |  panchaudanam  cha tdv  ajam daduto  na  v i  yashatah, ]
28. S a m d n a lo h j  hhavali p u n arhhuvd  'payah p a t ih  \ yo ’ja m  panchaudanam  daksh ina- 

jy o tish a m  d a d a ti  | “ When a woman has had one husband before, and takes another, 
if they present the aja panchaudana  offering they shall not be separated. 28. A second 
husband dwells in the same (future) world with iris re-wedded wife, if he offers the 
aja panchaudana ,  illuminated by presents.” xii. 3, 17. Svargam  lokam  abhi no n a y d ti  
Baht j o y  a go, saha p u ttra ih  syd m a  | “ Mayest thou conduct us to heaven; may we be 
with our wives and children.” xviii. 3, 23. S v d n  gachhalu te mano adha p itr in  upa 
d rm a  | “ May thy soul go to its own (its kindred) and hasten to the fathers.” From 
the texts cited by Mr. Colebrooke “ on the duties of a faithful Hindu widow,” (Misc.
Ess. 115 ff.) it appears that the widow who becomes a sati burns herself with 
her husband's corpse, or, in certain cases, afterwards) has the promise of rejoining her 
lord in another life, and enjoying celestial felicity in his society. In order to ensure 
such a result in all cases it was necessary either that both husband and wife should 
have by their lives merited equul rewards in another existence, or that the heroism of 
the wife, in sacrificing herself on her husband's funeral-pile should have the vicarious 
effect of expiating his offences, and raising him to the same heavenly region with 
herself. And it is indeed the doctrine of the authorities cited by Mr. Colebrooke that 
the self-iinmolation of the wife had this atoning effect. But in other cases where the 
different members of a family had by their actions during life merited different kinds 
of retribution, they might, according to the doctrine cf the transmigration of souls 
current in later ages, be ro-born in the shape of different animals, and so rendered in
capable of any mutual communication after death. In regard to the absence of any 
traces of the tenet of metempsychosis from the eariiost Indian writings, see Professor 
Weber’s remarks in the Journ. of the Germ. Or. Soe. ix. 327 ff. and the abstract of 
them given in Joui î. Roy. As. Soc, for 1865, pp. 305 ff.

181 An attempt is here made, verses 234 f., to givo the etymology of Vievamitra :
V iiva -tra yen a  yo  miirarn k a r ttu m  m  s'akit&h p u r a  |  Y ih m n itr a s  tu  te m a it tr m  ish -  
tam  ch a h a r ttu m  ichhali \ “ That Yis vamitra, whom the three Vis'vas formerly could 
not induce to be their friend, wishes to offer thee his friendship, and whatsoever thou 
desires t.”

25
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tention; ami Indra announces to him that he, his wife, and son have 
conquered heaven by their good works. Ambrosia, the antidote of 
death, and flowers, are rained by the god from the sky ; and the king’s 
son is restored to life and the bloom of youth. Die king, adorned with 
celestial clothing and garlands, and the queen, embrace their son. 
Harisehandra, however, declares that he cannot go to heaven till he 
has received his master the Chan data’s permission, and has paid him a 
ransom. Dharma then reveals to the king that it was he himself who 
had miraculously assumed the form of a Chnndala. The king next 
objects that he cannot depart unless his faithful subjects, who are 
sharers in his merits, are allowed to accompany him to heaven, at least 
for one day. This request is granted by In d ra ; and after Visvamitra has 
inaugurated Rohitasva the king’s son to be his successor, Harischan- 
dra, his friends and followers, all ascend in company to heaven. Even 
after this great consummation, however, Vasishtha, the family-priest 
of Harisehandra, hearing, at the end of a twelve years’ abode in the 
waters of the Ganges, an account of all that has occurred, becomes vehe
mently incensed at the humiliation inflicted on the excellent monarch, 
whose virtues and devotion to the gods and Brahmans he celebrates, 
declares that his indignation had not been so greatly roused even when 
his own hundred sons had been slain by Visvamitra, and in the follow
ing words dooms the latter to be transformed into a crane : |i .  9, 9. 
Tamadduratma brahma-dvif prajndnam avaropitah \ mach-chhapopahato 

' 1 mudhak sa vakatvam avupsyati r j ‘ Wherefore that wicked man, enemy 
of the Brahmans, smitten by my curse, shall be expelled from the 
society of intelligent beings, and losing his understanding shall be trans
formed into a taka.” Visvamitra reciprocates the curse, and changes 
Vasishtha into a bird of the species called Ari. In their new shapes 
the two have a furious fight,132 the Ari being of the portentous height of 
two thousand yojanas ( =  18000 miles), and the Vaka of 3090 yojanas. 
They first assail each, other with their w ings; then the Vaka smites his 
antagonist in the same manner, while the Ari strikes with his talons.
Falling mountains, overturned by the blasts of wind raised by the

•

ms On the subject of this fight the Bhagavata Parana has the following verse : 
ix. 7, 6. TraisanJcmo Haritichandro VUvTmitra-Vasi.ihpMyoh | yan-ximittam M u d  
yuddham pakshinor bahu-varshikam | “ The son of Trisanku was Harisehandra, on 
whose ae"ouut Visvaraitxa and Vasishtha in the form of birds had a battle of many
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flapping of their wings, shake the whole earth, the waters of the ocean 
overflow, the earth itself, thrown off its perpendicular, slopes down
wards towards Pfitala, the lower regions. Many creatures perish by 
these various convulsions. Attracted by the dire disorder, Brahma 
arrives, attended by all the gods, on the spot, and commands the com
batants to desist from their fray. They were too fiercely infuriated to 
regard this injunction : but Brahma put an end to the conflict by 
restoring them to their natural forms, and counselling them to be recon
ciled flj i. 9, 28. JVd chapi KaaHka-ireshthas tasya rdjno ’paradhyate [ 
svarga-praptikaro brahmann upakara-pade sthitah [ 29. Tapo-vighnmya 
karttdrau kCimti-krodha-vasam gatau | parilyajata bhudram no brahma hi 
prachuram lalam \ £ The son of Kusika has not inflicted any wrong ou 
Harischandra: inasmuch as he has caused the king’s elevation to'heaven 
he Btands in the position of a benefactor. 29. Since ye have yielded 
to the influence of desire and anger ye have obstructed your austere 
fervour; leave off, bless you; the Brahmanical power is transcendent,’
The sages were accordingly pacified, and embraced each other,”

This interesting legend may be held to have had a double object, 
viz. first to portray in lively colours the heroic fortitude and sense of 
duty exhibited by Harischandra and his wife in enduring the long 
series of severe trials to which they were subjected; and secondly, to 
represent VisvSmitra in an unamiable light, as an oppressive assertor of 
those sacerdotal prerogatives, which he had conquered for himself by 
his austerities,163 to place him in striking contrast with the genuine 
Brahman Yasishfha who expresses strong indignation at the harsh pro
cedure of his rival, and to recall the memory of those conflicts between

years duration." On this the Commentator remarks: Vuvamitro rymuya-daishinit- 
chhalena Harisohandrasya sari’a-svam ape 'trilya yatayamasa | tank chhrutvd kupiU 
Faiiahtho ’pi Visvamitram “ tvam an bhava ” iti sasapa | so ’pi “ (vain vako bhtwa ” 
id  Vasishtham xadapa | tayos' cha yuddham abhud iti prasiddam | “ Visvamitra 
under pretence of taking a present for a rajasuya sacrifice, stripped Harirfchanrtra 
of all his property, and afflicted him. Vasishtha hearing of this, became incensed, 
and by an imprecation turned him into an Arl. Visvamitra retorted the curse and 
changed Vas'islitlm into a VSka. And then a battle took place between them, as 
is well known.” flere it will be seen that the Commentator changes the birds into 
which the rishis were transformed, making YisAfimitra the Ap and Vasishtha the 
V&kn.

183 I t is true that the Brahman rishi Durvasas also is represented as a very irascible 
personage. See vol. iv. of this work, pp. 165, 169, 208, 407 ; and 'Weber’s Ind. St.
iii. 398.
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the Brahmans and Kshattriyas, which were exemplified in the persons 
of these two sages, of whom, the one is said to have been made the 
“ lord of Brahmans” ( Fasiahfham isam riprdnfitit, M.Bh. S'antip.v. 4499), 
and the other is declared in the story before us to have been the “ enemy 
of the priests.”

Sect, X .—  Contest of YaMshlha and VUv&mitra according 
to the Mahabhdrata.

In  the Acliparvan of the Mahabharata, verses 6638 if., we find another 
legend, in the Brahmanieal interest, regarding the same two great per
sonages, which begins with a panegyric on Yasishtha, at the expense 
of the rival r is h i ;

6638. Brahmano manasah putra Va&shtho ’rundhati-patih \ tap as a 
nirjitau M vad ajeyuv amarair api | ledma-krodhav ubhau yasya charanau 
eamvavuhatuh j yas tu nochchhedanant chakre Ixusikuno.m udara-dlnh, j 
Ft'faamitrapartidhena dhdrayan manyum uttamam | 6640. Putra-vyasana- 
mntaptah saktimdn apy asakta-vat \ Fikamitra-vmdidya na chakre karma 
ddrmarn \ mritams cha punar aharttum yah sa putrdn Yama-kshayut j 
kritantam naiichakruma velum iva mahodadhih | yam prdpya vijitdtma- 
nam mah&tmdnam naradhipuh \ Ihhvukavo mahrpdldh lebhire prtthivlm  
imam \ purohitam imam prdpya Vakishfham rishi-satiamam | Ijire kra- 
tubhis ch-aiva nripds te Kuru-nandana j sa M tan yujaydmusa car van 
nripati-saltemail | brahnar shift Pandava-sreshtha Vrihaspaiir ivamardn | 
6645. Tasmad dharma-pradhanatma veda-dharma-vid ipsitah ( brahmano 
gunavdn kaschit purodhuh par idriity atom | kshattriycnubhijdtena p rdh i- 
vim  jetum ichkata | purvam puroh-iiah kdryyah purtha rajyabhisiddhaye \ 
maMmjignhatarajndbrahnakdryampurassaram\ . . . 6666. Kshattnyo  
’ham bharfm vipras tapah-svddhydya-sddhanah | brdhmancshu kuto vlry- 
yam prasdnteshu dhritatmasu \ arbudem gavdrh yas team na dadasi ma- 
mepsitam | sva-dharmam na prahdsyami neshyami cha balena gum | • • • - 
6679. “ Sthiyatdm  ” iti tack chhrutca Vasishthasya payasvinl j urd- 
dhvanchita-iirv-grwd prababhau raudra-darsana | 6680. Krodha-raHek- 
slmnd so. gaar hambhCi-rava-ghana-svana | Viivdmttrasya tat sainyam 
vyadramyata sarvakh \ kakgra-danddbhihata k&lyam&na Iotas tatah | 
krodha-raktehhand krodham Ihuya eva samadadhc | dditya iva madhyahne 
krodha-dipta-vapur babhau \ angura-varsham mynchanli muhur baladhito
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mahat | asrijat Pahlavan puchhat prasravud Draviddn S'akun j yoni- 
desuck cha Yavanun hkritah S'avardn bahun | . . . . 6691. Drishtvd lad " 
method dschanjam brahma-tejo-'bhavam tadd | Visvdmitrah hhattra-bhavad 
nirvinno vah/am abravit | “ dhig balam kshattriya-lalam brahma-tejo- f 
balam balam | baldbalam vinisvhitya tapah eva par am balam” | sa rajytrn ! 
sphltam utsrijya turn cha dip tu rn nripa-iriyam | bhogami cha prishthalah 
kritvu tetpasy eva mono dadhe \ sa gated tapasu siddhim lolcun visit ta lly a 
tejasu. | 6695. Tatapa sarvan dlptmjah, brahnianatmm avdptavdn | apt- 
bach cha tatah somam Indrena saha Kausilcah \

6638. “ Vasishtha,” a Gandharva informs Arjuna, “ was the mind- 
born son of Brahma and husband of Arundhat!.161 By Ms austere fer
vour, lust and anger, invincible even by the immortals, were constantly 
vanquished and embraced his feet. Restraining his indignation at the 
wrong done by Yisvamitra, he magnanimously abstained from exter
minating the Kusikas.™ 6640. Distressed by the loss of his sons, he 
acted, although powerful, like one who was powerless, and took no

181 Arundhatl is again mentioned as the wife of Vasishtha, in the following linos of 
tho M. Bh. Adip. 7351 f. addressed to Draupadi: Yathendrdm Harihaye Svoha chaivu 
T tbhavasau | JRohim cha yatha Some Mamaymtt yatha Nale | yatha Vaisravme 

Jihadm Vasishthe chdpy Anmtlhaii \ yatha Narayane Lahthmis tatha tvam bkmm 
bharltrishu | “ What Isidruni is to Indra, Svahu to the Sun, Rolunl to the Moon,
Pamayanti to Nala, Uhadra to Kuvera, Arundhati to Vasishtha, and Lakshin! to 
Narayana, that he thou to thy husbands.” She is again noticed in verses 8455 if. .
Suvrata chapi kalyani sarva-bhuteshu visrula | Arundhati mahatmiinum Vasishfham 
paryasanhata | viiuddha-bhtwam atyantaih tadd priya.-hiU ratam | saptarshi-madkya- 
yaih viram avamme cha tarn, munim | apadhyanma sd lena dhvmaruna-sama-prabha ] 
lakshya’lakshya nubhirupa mmittam ivapasyati | “ The faithful and beautiful Arun
dhatl, renowned among all creatures, was suspicious about the great Vasishtha, whose 
nature was eminently pure, who was devoted to the welfare of those he loved, who 
was oue of the seven rishis, and heroic; and she despised the muni. In consequence 
of these evil surmises, becoming of the dusky colour of smoke, both to he seen and not 
to be seen, devoid of beauty, she looks like a (had) omen.” This version of the last 
line is suggested by Prof. Aufrecht. The Commentator explains it thus: “■Pimittam " 
bhartltir lahhmanam “ w« pasyati” kapatem | at ah, eva “ nSbhirupa prachhanna- 
vesha \ tena hetmui “ lakshya ’lakshya cha ” | She regards as it were ’ tie. by guile 
‘ theomen’ afforded by her husband's (bodily) marks, hence she assumed a disguise, 
and was * both to be seen and not to be seen.’ ”

185 As regards the magnanimous character here assigned to Vasishtha, I  quote a 
passage from the Vishnu Purina, i. 9, 16ff., where the irascible Durvasas (to whom 
I lately referred, and who is said, in verse 2, to he a partial incarnation of S’iva, 
S'ankarasyamsah), addressing Indra, who, he conceived, had insulted him, thus 
speaks of that sage's amiable temper, as contrasted with his own fierce and revengeful 
disposition : 15, Ndhaih kripalu-hridayo m  cha mam bhajate kshama | anye t’e mm-

n
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dreadful measures for the destruction of Visvamitra. To recover those 
sons from the abode of Yama, he would not overstep fate, as the ocean 
respects its shores. Having gained this great self-mastering personage, 
the kings of Ifeshvftfcu’s race acquired (the dominion of) this earth. 
Obtaining this most excellent of rishis for their family-priest, they 
offered sacrifices. This Brahman-rishi officiated as priest for all those 
monarch*, as Yrihaspati does for the gods. 6645. Wherefore let some 
desirable, virtuous Brahman, with whom righteousness is the chief 
thing, and skilled in Vedic observances, be selected for this office. Let 
a well-born Kshattriya, who wishes to subdue the earth, first of all 
appoint a family-priest in order that he may augment his dominion.

I Bet a king, who desires to conquer the earth, give precedence to the 
v  Brahmanical power.” The Gandharva then, at Arjuna’s request, goes on 
T  (versos 6650ft’) to rcIate the “ ancient story of Varishtha” (v&siMam  

ut.hi/dnam puramm) mid to describe the cause of enmity between that 
rishi and Visvamitra.[jt happened that the latter, who was son of Gudin, 
king of Kanyakubja (Knnouj), and grandson of Kusika, when out hunt
ing, came to the hermitage of Vasishtha, where he wns received with 
all honour, entertained together with his attendants with delicious food 
and drink, and presented with precious jewels aucl dresses obtained by 
the sage from his wonder-working cow, the fulfiller of all his desires. 
The cupidity of Viiramitra is aroused by the sight of this beautiful 
animal (all of whose fine points are enumerated in the legend), and he 
offers V asishtba a hundred million cows, or his kingdom, in exchange 
for her. Ya^ish(ba, however, replies that ho is unable to part with her 
even in return for the kingdom.. Visvamitra then tells him that he will 
enforce the law of the stronger: 6665. “ I a in  a Kshattriya, thou art 
a Brahman, whose functions are austere fervour, and sacred etudy. 
How can there be any vigour in Brahmans who are calm and self- 
restrained? Since thou doest not give up to mo, in exchange for a

ai/ah S'afcra Burvammm uvehi mam | OmtamSdibhir anyais tvam garvam apadito 
mudhd | akshanti-sara-mva cam Burvasamm avehi mam | 17. Vaiislitiiddyair daya- 
mnuh stotram kurvadbhir unhahakaih j garvam goto*si penaivam mam athadyava- 
manyase j 15. “ I  am not tender-hearted t patience lodges not in me. Those muni* 
we different. know me to be Durvtisas. 16. In vain hast thou been rendered proud 
b; Gautama and others: know me to be DttrvSsas, whose nature and whose entire 
substance is irascibility. 17. Thou hast become proud through the loud praises cf 
Yasishtha and other merciful saints, since thou thus contenmest me to-day.”
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hundred million of cows, that which I  desire, I  shall not abandon my 
own class-characteristic; I  will carry away the cow by force.” Yasish
tha, confident, no doubt, of his own superior power, tells him to do as 
he proposes without loss of time. Yisvamitra accordingly seizes the 
wonder-working cow; but she will not move from the hermitage, 
though beaten with whip and stick, and pushed hither and thither. 
Witnessing this, Yasishtha asks her what he, a patient Brahman, can do ?
She demands of him why he overlooks the violence to which she is sub
jected. Yasishtha replies : “ Force is the strength of Kshattriyas, pa
tience that of .Brahmans. As patience possesses me, go, if thou ploasest”

1,(6076. Kshattriyandm brdini tejo brdhmandn&m hhatna balam j lishamd 
mam bhajale yasmdt c/amyatrm yadi roehate). : The cow enquires if he 
means to abandon h e r; as, unless he forsakes her, she can never be carried 
off by force. She is assured by Yasishtha that he docs not forsake her, 
and that she should remain if sho could. “ Hearing these words of her 
master, the cow tosses her head aloft, assumes a terrific aspect, (6680) 
her eyes become red with rage, she utters a deep bellowing sound, and 
puts to flight the entire army of Yisvamitra. Being (again) beaten 
witb whip and slick, and pushed hither and thither, she becomes more 
incensed, her eyes are red with anger, her whole body, kindled by her 
indignation, glows like the noonday sun, she discharges showers of fire
brands from her tail, creates Pahlavas from the same member, Bravidas 
and S’akas, Yavanas, S’abaras,” Kanchis, S'arabhas, I ’aundras, Kiratas,
Sinhalas, Yasas, and other tribes of armed warriors from her sweat, 
urine, excrement, etc., who assail ViSvamitra’s- army, and put it to a 
complete rout. 6692. “ Beholding this great miracle, the product of 
Brahmanical might, Visvamitra was humbled at (the impotence of) a 
Ksbattriya’s nature, and exclaimed, ‘ Shame on a Kshattriya’s 1‘orco; it 
is the force of a Brahman’s might that is force indeed,,’.} Examining what 
was and was not force, and (ascertaining) that austere fervour is the 
supreme force, he abandoned his prosperous kingdom and all its brilliant 
regal splendour; and casting all enjoyments behind its hack, he devoted 
himself to austerity. Having by this means attained perfection, and 
Brahmanhood, he arrested the worlds by his fiery vigour, and disturbed 
them all by the blaze of his glory; and at length the Kausika drank 
soma with Indra.” 18!

188 See above, p. 342, and note 134.
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The same legend is repeated in the S'alyaparvan, verses 2295 f t . :
Tatku cha Kausikas lata tapo-nityo jitendnyah, j tapasu m i suiaptena 

b'dhmanatvam avaptavdn j Gudhir nama mahan Sell hhattriyah. prathito 
bhuvi | tmya puttro *6havad rdjan Vikmmitrah pratdpaviln | sa raja 
.Kausikas tuta mahdyogy abhawat Jcila \ sa puttram abhshichyuiha Fisvd- 
mitram mahdtapuh | deha-nydse mantis chakre tam uchuh pranatdh pra- 

juh  | “ na gantavyam maMprujna truhi chdsmun mahdbhayut” \ evarn 
uktah pratyuvdcha tato Gadhih prajds tatah j “ visvasya jagato goptd 
lhavishyati suto mama ” | 2300. Ity  uktvd tu tato Gddhtr Fiivami.tr am 
niveiya cha | jaguma tridivam 'ajan Visvdrmtro ’bhavad nripah ! na sa 
iaknotiprithmih yatnavun api rakshitum | tatah iusrd va rujQ sa r&ksha- 
sebhyo mahubhayam | niryayau nagar&eh chdpt chatur-cnga-balunvitah j 
sa yutva duram adhvunam Vasish(hasramani abhyagat | tamja te samihlh 
rdjams chakras tattralayan bahun \ tatas tu bhagavdn vipro Fasishfho 
Brahmanahsutali | dadrise Hha tatah sarvam bhajyamdnam mahuvanam \ 
tasya kruddho maharaja Fasishtko muni-sattamah | 2305. “ Srijasva Bit- 
varan gkorun ” iti svum gam mocha ha \ tathoktd sa 'srijad dhenuh pu- 
rushdn ghora-dctrsanu.n | te cha tad bo,lam usddya babhanyuh sarvato 
disam \ tach chhrutva vidrutam imnyam Viivumitras tu Gadhijah | tapah 
param manyamdnas tapasy eva mam dadhe | so ’smiths itrtha-vare rdjan 
Sarasvatydh samdhitah | niyamaii chopavdsms cha karshayan deham at- 
manah j jalahu.ro vayubhakshah parnahcirak cha so ’bhavat | taiha sthan- 
dila-idyl cha ye change niyamah prithak \ asahrit tasya deeds tu vrala- 
vighnam praehairire | 2310. N a chasya niyamad buddhirapayati mahat- 
manah \ tatah parena yainena taptvd bahu-vidham tapah j tejasa bhaska- 
ruh'ro Gadhijah samapadyata | tapasa tu tathd yuMam Fisvdmitram 
Pitdmahah \ amanyata mahuUjuh vura-do varan aiya tat | sa tu vavre 
varaih rdjan “ sydm aham bmhmanas tv ” iti  | tatheti chdlravid Brahmd 
sarva-loka-pitumahah | sa labdhva tapasogrena brahmamkam mahuyasuh | 
vichachura mahvn kritsnum kritakdmah suropamah \

2295. So too the Kausika, constant in austerities, and subduing his 
senses, acquired Ikahmanhood by the severity of his exercises. There 
was a great Kshattriya named Gadhi, renowned in the world, whose son 
was the powerful Visvamitra. This Kausika prince (Gadhi) was greatly 
addicted to contemplation (mahdyogi) : and after having installed liis sun 
as king, he resolved to abandon his corporeal existence. H is subjects, 
however, submissively said to him, ‘ Do not go, o great sage, but deliver
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us from our great alarm.’ He replied, ‘ My son shall become the protector 
of the whole world.’ 2300. Having accordingly installed Visvamitra,
Gadhi went to heaven, and his son became king. Visvamitra, However, 
though energetic, was unable to protect the earth. He then hoard that 
there was great cause of apprehension from the Eakshasas, and issued 
forth from the city, with an army consisting of four kinds of forces.
Having performed a long journey, he arrived at the hermitage of Va- 
^islitha. There his soldiers constructed many dwellings. In  conse
quence the divine Brahman Vasishtha, son of Brahma, heheld the whole 
forest being cut up ; and becoming enraged, he said to his cow, (2305)
‘Create terrible S'avaras.’ The cow, so addressed, created men of dreadful 
aspect, who broke and scattered in all directions the army of Visvamitra.
Hearing of this rout of his army, the son of Gadhi devoted himself to 
austerities, which he regarded as the highest (resource). In  this sacred 
spot on the Sarasvatl he macerated his body 'with acts of self-restraint 
and fastings, absorbed in contemplation, and living on water, air, and 
leaves, sleeping on the sacrificial ground, and practising all the other 
rites. Several times the gods threw impediments in his way ; (2310) 
but his attention was never distracted from his observances. Having 
thus with strenuous effort undergone manifold austerities, the son of 
Gadhi became luminous as the sun; and Brahma regarded his achieve
ments as most eminent. The boon which Visvamitra chose was to 
become a Brahman ; and Brahma replied, ‘ So he it.’ Having attained 
Brahmanhood, the object of his desire, by his severe austerities, the 
renowned sage traversed the whole earth, like a god.”

We have already seen how the power of austere fervour (tapas) is 
exemplified in the legend of Nahusha (above, pp. 308 ff.). In regard 
to the sense of this word tapas, and the potency of the exercise which 
it denotes, I  may refer to my articles in the Journal of the ltoyal Asiatic 
Society for 1865, p. 348 f., and for 1864, p. 63, as well as to the fourth 
volume of this work, pp. 20 ff. and 288; and to pp. 23 and 28 of the 
present volume. In further illustration of the same subject I quote 
the following panegyric upon tapas from Manu, xi. 234 ff. where, how
ever, the word cannot have the same sense in all the verses:

Tapo-mulam idarh samara daiva-mamsJtakam sukham \ tapo-madhyam 
budhaih proktam tapo ’ntaih veda-darsibhih | 235, Brdhmanasya tapojnd- 
nam tapah kshattrasya rakshanam \ vaisyasya tu tapo t dr ltd tapah sudra-
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i'Aja sev&nam \ 236. jftishayah saihyatatmdnah phcita-inulandd&anah \ tapa- 
smva prapasyanti trailokyafh sa-charUcharam \ 237. jLushadhaM/ agado 
vidya daivi aha vhndha, dhitih  | tapasaiva prasiddhyanti tapas teal)am hi 
sddhantmt | 238. Yad dmtaram gad durapam gad durgam yach cha dush- 
karam | sarvaui tu tapasu. sadhyarh tape hi du’.'tftikramam | 239. Mahdpd~ 
takinas thawa SeshdS ahdkdryyd-kdnnah | asaiva sutaptena muchyante 
kilvishat Utah | 240. Kltdh cMhi-patang&s aha paSavaS aha vayamsi 
cha [ sthacarani cha hhfitdni iivam ya.nii tapa-baldt j 241. Yat kvnehid 
anah kurvanti mano-van-tnuidiihhr yandh | tat sarvam nirdahanty din  
tapasaiva tapodhanah | 242. Tapasaiva visuddhasya brghmanasya divau- 
kaisah | ijyds cha pratigrilinanti human sawvarddhayanti cha | 243. Pra* 
jdpatir idarh sdstraih tapascdvdsrijat prahhuh | tathana vedwn ruhayas 
tapam pratipedire | 244. B y  etat impost) devah mahulhdgyam praehak- 
shate | sarvasydsya prapasyanlas tapasah puny am uttamam \

“ 234. All. the enjoyment, whether of gods or men, has its root, its 
centre, and its end in tapas; so it is declared by the wise who have 
studied the Yeda. 235. Knowledge is a Brahman’s tapas; protection 
th a t of a K shattriya; traffic that of Vaisya; and service that of a 
S'tldra. 236. I t  is by tapas that rishis of subdued souls, subsisting on 
fruits, roots, and air obtain a vision of the three worlds with'all things 
moving and stationary. 237. Medicines, health, science, and the 
various divine conditions are attained by .tapas done as their, instru
ment of acquisition. 238. Whatever is hard to be traversed, or obtained, • 
or reached, or effected, is all to be accomplished through tapas, of which 
tho potency is irresistible, 239. Both those who are guilty of the great 
sins, and all other transgressors, are freed from sin by fervid tapas. 
240. "Worms, serpents, insects, beasts, birds, and beings without motion 
attain to heaven through the force of tapas. 241. Whatever sin men 
commit by thought, word, or bodily acts, by tapas they speedily con
sume it all, when they become rich in  devotion. 242. The gods both 
accept the sacrifices and augment the enjoyments of the Brahman who 
has been purified by tapas. 243. I t  was by tapas that Prajapati the 
lord created this scripture; and through it that the rishis obtained the 
Vedas. 244. Such is the great dignity which the gods ascribe to tapas, 
beholding its transcendent merit,”

I  return for a moment to the story of Vasishtha and liis cow.
Lassen remarks (Ind. Alt. 2nd ed. i. 631, note) that Atharvan is given
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in the lexicons as a name of Vasushtha (see Wilson’s Diotionry, s.v.).
Weber (Ind. St. i. 289) quotes from Mallinatha’s Commentary on the 
the Kirfitaijunlya the following words: Atharvanas tu mantroildhuro 
Vasishfhena kritah ity dgamah | “ There is a passage of scripture to the 
effect that the mantras of the Atharvau were selected by Yasishtha.”
In Bohtlingk and Itoth’s Lexicon, s.v. Atharvau, it is noticed that the 
eleventh hymn of the fifth book of the Atharvn-veda contains a conver
sation between Atharvan and Varuna about the possession of u wonder
ful cow bestowed by the latter on the former; and it  is remarked that 
this circumstance may explain the subsequent identification of Atharvan 
with Yasishtha. Prof, Roth, however (Diss. on the A.Y., Tubingen,
1865, p. 9), thinks the two sages are distinct. The cow is spoken of 
in A.Y. vii. 104, as the “ brindled cow given by Varuna to Atharvan 
which never lacked a calf” (prUnim dhenum Varunena dattdm Athar- 
mne nitya-vatsum). The following is the curious hymn referred to :

A.Y. v. 11, 1. IVatham malm asurdya atravlr iha, katham pitre haraye 
tve.sha-nrm.rah | ppim m  Varuna dahldnum daduv&n punarmaghatvarn'*'’ 
manasd )ekikiUT.lt \ 2. Na leamenapunarmagho bhavdmi earn ehakshe ham 
priinim efdm updje | kena nu tvam Atharvan kdvyena kena jdtena am 
jata-vedah | 8. Satgam aliam gabhlrah kdvyena satyam jdtena asmijdta- 
veddh | na me dam na aryyo maldtva vratam mlmdya yad aliam dha- 
rishye | 4. JYu trad (myall kavitaro na medhayd. dhlraiaro Varuna sva- 
dh&van | train ta vihu bhitvanani vettha sa chid nu tm j jam  mayl 
bibhaya \ 5. Tvam hi anya Varuna svadhdvan vised vettha janimd supra- 
nife | Mm rajasah end paro anyad anti end, kirn parena avaram arndra \
6. likatn rajasah end paro anyad asti enu parah ekena durnasam chid 
arvdk | tat te v id ran Varuna pra Iravimi adhovarehasah panayo iha- 
vantu I mohair dasdh upa sarpantu bhwmim | 7. Team lii anya Varuna 
bravishi punarmagheshn avadydni Ihuri | mo shupamr abhi etavato bhur 
md tvd vochann arddhasam jandsah \ 8. Mu rnd vochann aru.dhasam 

jannmh punas te prisnim jaritar dadCimi | stotram me vtsvam d ydhi 
sacMbhir antar visviisu munnsMshu vikshu \ 9. A  te stotrttni udyatam 
yatifu antar vika.su mdmshlshu vikshu | dehi nu me yad me udatto am 
yujyo me sapta-padah sakhd ’si | 10. Samdno btmdhur Varuna samd. jd  
veddhaih tad yad nuv eshd samdjd | dadami tad yat te udatto asmi yujyas

wr This is the reading proposed by Professor Aufrecht instead of pumrmay/ia tvam, 
which is found in Roth and Whitney’s edition of tho AY.
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te sapta-padah saJcha Umi ] 11. Deco dev&ya grimD vayodalrvipro viprdya 
stuvate sumedhuh | ajjjano hi Varuna svadhavann Aiharvdnam pitaram  
devg-handhum | tasmai u rddhah krtnuhi supraiastam sakfia no an para- 
mats cha handhuh \

1. (Atharvan speaks) “ How Last thou, who art mighty in energy, 
declared before the great deity, how before the shining father (that, the 
cow was mine) ? IBS Having bestowed a brindled now (on me) as a sacri
ficial gift, thou hast resolved in thy  mind to take her back. 2. (Yanina 
replies) I t is not through desire tha t I  revoke the g itt; I  drive hither 
this brindled cow that I  may contemplate her. But by what wisdom, 
o Atharvan, in virtue of what nature, doest thou knowr the nature ot 
beings? 3. (Atharvan answers) In  truth I am profound in wisdom; 
in  truth by my nature I  know the nature of beings. Neither I)asa nor 
Aryya can hinder the design which I  shall undertake. 4. There is 
none other wiser or eager in understanding than thou, o self-dependent 
Varuna. Thou knowest all creatures; even the man of deep devices 
is afraid of thee. 5. Tnou, o self-dependent Yanina, o wise director, 
knowest all creatures. What other thing 13 beyond this atmosphere? 
and what is nearer than that remotest thing, o thou unerring ? 6.
(Varuna replies) There is one thing beyond this atmosphere; and on 
this side of that one there is that which is near though inaccessible. 
Knowing that thing I  declare it  to thee. Let the glory of the niggards 
be cast down; let the Dasas sink downward into the earth. 7. (A thar
van rejoins) Thou, o Varuna, sayest many evil things of those who 
revoke their gifts. Be not thou numbered among so many niggards; 
le t not men call tbee illiberal. 8. (Varuna replies) Let not men call 
me illiberal; I  restore to thee, o worshipper, the brindled cow. Attend 
with all thy powers at every hymn in my honour among all the tribes 
of men. 9. (Atharvan answers) Let hymns ascend to thee among all 
the tribes of men. Give me that which thou hast taken from m e; thou 
art to me an intimate friend of seven-fold value. 10. We two have a 
common bond, o Varuna, a common descent. I  know what this com
mon descent of ours is. (Varuna answers) I  give thee that which I

ws Professor Aufrecht thinks that Dyaus, ‘ the Heaven,’ is denoted by make axu- 
raya, and thatpitre haraye, if the correct reading, can only mean tho Sun, the word 
hart being several times applied to that great luminary. 1 am otherwise indebted to 
Prof. A. for the correct sense of this line, and for other suggestions.

' Gô N\



have taken from thee. I  am thy intimate friend of seven-fold value, 
who, myself a god, confer life on thee a god [or priest, devuya] who 
praisest me, an intelligent sage on thee a sage. (The poet says) Thou, 
o self-dependent Varuna, hast begotten our father Atharvan, a kinsman 
of the gods. Grant to him most excellent wealth; then art our friend 
and most eminent kinsman.”

Sect. XI.—The same, and other legends, according to the IMmagana.

The story told in the preceding section is related at greater length 
in chapters 51—65 of the Balakauda, or first book, ot the Raiu.tyana, 
of which I  shall furnish an outline, noting any important variations 
from, or editions to, the account in the Mahabharata, and at the same 
time giving an abstract of the other legends which are interwoven with 
the narrative. [There was formerly, we are told, a king called Kusa, 
son of Prajapati, who had a son called Kusanabha, who was father 
of Gadhi, the father of Visvamitra. The latter ruled the earth for 
many thousand years. On one occasion, when he was making a cir
cuit of the earth, he came to Vasishtha’s hermitage, the pleasant abode 
of many saints, sages, and holy devotees (chapter 51, verses 11-29), 
where, after at first declining, he allowed himself to be hospitably 
entertained with his followers by the son of Brahma (ch. 52). V il- 
vamitra (ch. 53), however, coveting the wondrous cow, which had 
supplied all the dainties of the feast, first of all asked that she should 
be given to him in exchange for a hundred thousand common cows, 
adding that “ she was a gem, that gems were the property of the king, 
and that, therefore, the cow was his by righ t” (53, 9. Batnam hi b ha- 
gavann dad ratna-huri ehaparthivah | 10. Tasmad me M alum deh ma- 
maishd dharmato dvija). On this price being refused, the king advances 
immensely in his offers, but all without effect. He then proceeds 
(ch. 54)—very ungratefully and tyrannically, it must be allowed—to 
have the cow removed by force, but she breaks away from his attend
ants, and rashes back to her master, complaining that Ije was deserting 
her. He replies that he was not deserting her, but that the king was

ISO These are the sections of Schtegefs and the Bombay editions, which correspond 
to sections 52 67 of Gorresio’s edition*

»
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much more powerful than he. She answers,; 54, 14: N ahalam hhd- 
triyasyahur brtihmanah halavdttaruh | brahman brahma-balam dkyam  
hhattrdch vha balalatiaram j aprameyam, lalarn tubhyam m  tvayd bala- 
mttarah | Fisvdmitro mahdvtryo Ujat tava durdsadam | niyunkdhva mam 
mahatejas team brahma-bala-sambhritdm | tamja darpam bdlam yatnaih 
ndiayami duratmanah j j“ Men do not ascribe strength to a Kshattriya: 
the Brahmans are stronger. The strength of Brahmans is divine, and 

' superior to that of Kshattriyas. 15. Thy strength is immeasurable.
| Visvamitra, though of great vigour, is not more powerful than thou.
| Thy energy is invincible. Commission me, who have been acquired by 
| thy Brahmanical power, and I  will destroy the pride, and force, and 

attempt of this wicked prince.” l“° She accordingly by her bellowing 
creates hundreds of Pahlavas, who destroy the entire host (nasayanti 

! bdlmn sarvam, verse 19) of Visvamitra, but are slain by him in their 
• turn. S'akas and Yavanas, of great power and valour, and well armed, 

were then produced, who consumed the king’s soldiers,191 but were 
routed by him. The cow then (ch. 55) calls into existence by her 
bellowing, and from different parts of her body, other warriors of 
various tribes, who again destroyed Visvamitra’s entire army, foot 
soldiers, elephants, horses, chariots, and all. A hundred of the mo
narch’s sons, armed with various weapons, then rushed in great fury 
on Vasishtha, but were all reduced to ashes in a moment by the blast 
of that sage’s mouth.192 Visvamitra, being thus utterly vanquished and 
humbled, appointed one of his sons to be regent, and travelled to the 
Himalaya, where he betook himself to austerities, and thereby obtained 
a vision of Mahadeva, who at his desire revealed to him the science 
of arms in all its branches, and gave him celestial weapons with which, 
elated and full of pride, he consumed the hermitage of Vasishtha, and 
pnt its inhabitants to flight. Vasishtha then threatens Visvamitra and

190 Compare Mami, l i .  32 . S v a - v i r y a d  r q ja - v tr y a e h  eha s v a - v tr y a m  b ita v a t ta r a m  [ 
tasmai nvenaiva vlryena nigrihmyad arm dvijah | “ Of the two, his own, and a ting’s 
might, let a Brahman know that his own is superior. By his own might alone, there
fore, let him restrain his enemies.”

191 We had been before told that they had been killed, so that this looks like a 
slaying of the slain, a* no resuscitation of the army is alluded to.

189 On this the Commentator remarks that “ though these princes were Kshattriyas, 
they were not actual kings, and had acted tyrannically; bo that a very' slight expiation 
w as required for killing them” (kihottnyatee'pi prithivl-patitvabhuvcit tad-badhe 
alpa-priiyaschittam atutayitvach eha | ).
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uplifts his Brahmanical mace. Visvamitra, too, raises his iiery weapon, 
and calls out to his adversary to stand. Vasishtha bids him to show his 
strength, and' boasts that he will soon humble his pride. He asks: 

f  (56,4) K m  oka te hhaftriya-balam km  eha brahma-balam mahat | pasya 
brahma-balam divyam mama hshattriya-pdmsam | tamj&slram Gadhipu- ; ’ 
trasya ghoram ugneyam udyatam ] brahna-dandena lack ckhdn tam agmr 
vegah, ivdmbhasa,Jjj“ ‘What comparison is there between a Kshattriya’s 
might, and the great might of a Brahman ? Behold, thou contemptible 
Kshattriya, my divine Brakmanieal power.’ The dreadful fiery weapon 
uplifted by the son of Gadhi was then quenched by the rod of the Brah
man, as fire is by water.” Many and various other celestial missiles, 
as the nooses of Brahma, Kala (Time), and Varuna, the discus of Vishnu, 
and the trident of S'iva, were hurled by Visvamitra at his antagonist, 
but the son of Brahma swallowed them up in his all-devouring mace.
Finally, to the intense consternation of all the gods, the warrior shot 
off the terrific weapon of Brahma (brahmddra); but this was equally 
ineffectual against the Brahmanical sage. Vasishtha had now assumed 
a direful appearance :/(58, 18) Roma-kiipeshu wrv&shu Vasishllmya ma- 
haitnanah | marichgah iva nishpetur agner dJiumakularchishah | prujvalad , 
brahna-dandaS cha Va.iish(hasya karodyatah | vidhumah iva. kalugnir 
Yama-dandab, ivdparah | (“ Jets of fire mingled with smoke darted from 
the pores of his body; (19) the Brahmanical mace blazed in his hand 
like a smokeless193 mundane conflagration, or a second sceptre of Yfi.nia,”
Being appeased, however, by the munis, who proclaimed his superiority 
to his rival, the sage stayed his vengeance; and Visvamitra exclaimed 
with a groan ; (56, 23) I)hig balam kshattriya-balam brahma-tejo-balam i 
balam, | ekena brahna-dandena sarvastrdni hatdni me | “ ‘ Shame on a 
Kshattriya’s strength : the strength of a Brahman’s might alone is 
strength: by the single Brahmanical mace all my weapons have been 
destroyed.’ ” No alternative now remains to the humiliated monarch, ’ 
but either to acquiesce in this helpless inferiority, or to work out his j v . 
own elevation to the Brahmanical order. He embraces the latter alter
native : (56, 24) Tad etat prasamikshyaham pramnnendriya-vianaisah | 
tape mahat samdsthdsye yad vai brahmatva-kdranam | “ Having pondered 
well this defeat, I  shall betake myself, with composed senses and mind,

193 The Bombay edition has vidhumah. Schlegel's and Gorresio’s editions have 
tadhuuiah, “ enveloped in smoke,”
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to strenuous austere fervour, which shall exalt me to the rank of a 
Brahman.’’ Intensely vexed and mortified, groaning and full of hatred 
against his enemy, he travelled with his queen to the south, and car
ried his resolution into effect 57) and we are first of all told 
that three sons Havishyanda, Madhusyanda, and Bridhauetra were 
born to him. " At the end of a thousand years Brahma appeared, and 
announced that he had conquered the heaven of royal sages (rajdrshis); 
and, in consequence of his austere fervour, he was recognised as having 
attained that rank,. YiSvaraitra, however, was ashamed, grieved, and 
incensed at the offer of so-very inadequate a reward, and exclaimed:
“  < I  have practised intense austerity, and the gods and rishis regard 
me only as a r&jarshi!’*  Austerities, it appears, are altogether fruit
less’” (57, 5. Jituh rajarshi-lokas U tapasu Kukiktitmaja | 6. Anena 
tapasa tvarri. h i rujarshir it i  vidmahe \ . . . .  7. Vtsvdmitro ’p i  tach 
chhrvdva hriyil kinehid atdn-wukhah | duhkhena mahatu ' vishfah sarnan- 
yur idam alravit j tapas cha sumahat taptam rajarshir iti mum viduh | 
devuh sarM-gunuh sarve nusti manye tapah-phalam |). Notwithstanding ^

m  The Vishnu Parana, iii. 6, 21, says; “ There are three kinds of rishis: Br&h- 
mSrshis, after them Devarshis, and after them Rajarshis" (jneyah bmhnarshayah 
pur-ram tcbhyo dtvarshayah punah j rvjarshayah punas iebhyah rishi -prakr itayas 
trayah | ). Bobtlingk and Roth, t.v. rishi. mention also (on the authority of the 
vocabulary called Trikundas’esha) the words m&harshi (groat rishi), pdramarshi (most 
eminent rishi), irutarthi (secondary rishi), and handarshi, who is explained s.e. to he 
a teacher of a particular portion (knndn) of the Veda. Devarshis are explained by 

j Professor Wilson (V.P. iii. p. 68, paraphrasing the text of the Vishnu Purina), to be 
“ sages who are demi-gods also ;” Jirahmarshis to be “ sages who are sons of Brah
ma or Brahmans; ” and ItdjarsMi to he “ princes who have adopted a life of devo
tion.” In a note he adds: “ A similar enumeration is given in the Vayu, with some 
additions: Rishi is derived from risk, ‘ to go to,' or ‘ approach ; ’ the iirahmarshis, it 
is said, are descendants of the five patriarchs, who were the founders of races or gotrffl 
of Brahmans, or Kasyapa, Vasishtha, Angivas, Atri, and Bhrigu; the Devarshis are 
Nara and Naruyana, the sons of Dharma; the Balukhilyas, who sprang from Knitu; 
Eurdama, the son of Pulnha; KuVera, tho son of Fulastya; Achala, the son of Pra- 
tyusha ; Narada and Parvata, the sons of Kadyapa. Rajarsbis are lkshvaku and other 

I princes. The Brahmarshisdwell in tho sphere of Brahma; the Devarshis in the region 
of the gods; and the Rajarshis in tho heaven, of lndra.” Brahmarshis are evidently 
rishis who were priests; and Rajarshis, rishis of kingly extraction. If so, a Devarshi,

; having a divine character, should be something higher than either. Professor Both, 
following apparently the Trikandasosha, defines them ns “ rishis dwelling among the 
gods.” 1 am not aware how far back this classification of rishis goes in Indian lite
rature. Roth, k.m  rishi, brahmarshi and devarshi does not give any references to

\ these words as occurring in the Bruhmanas; and they are not found in the hymns of 
tho I1.V. where, however, the “ seven rishis” are mentioned. Regarding rajarshis 
see pp. 26„ ff, above.v - , - ' !y '$■
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this disappointment, he had ascended one grade, and forthwith recom
menced his work of mortification.

At this point of time his austerities were interrupted by the follow
ing occurrences: King Trisanku, one of Ikshvaku s descendants, had 
conceived the design of celebrating a sacrifice by virtue of which he | 
should ascend bodily to heaven. As Vasishtha, on being summoned, * 
declared that the thing was impossible (aSakyam), Trisanku travelled |  
to the south, where the sage’s hundred sons were engaged in austerities, |  
and applied to them to do what their father had declined. Though he 
addressed them with the greatest reverence and humility, and added |  
that “ the Ikshvakus regarded their family-priests ua their highest re
source in difficulties, and that, after their father, he himself looked to 
them as his tutelary deities ” (57, 22. Ihshvakunam, hi sarvesham jmro- 
dhah paramo, gatih \ tasmdd mmtaram mrve hhavanto daivatam mama), 
he received from the haughty priests the following rebuke for his pre
sumption : (58, 2) PratyaTihyaio ’si durhuddhe gurund satyavadma | tarn 
bxtham samatikramya sakhdiitaram upeyivan | 3, Ikshvdkunam hi Mr- 
■ mham purodhah paramo. gatih \ na chatikramitum Sahjam vachmafh 
satyavadinah | 4. “ Asa/cyam" it i chovaeha VaSishtho ohagav&n rishih \ 
torn ayam vai sa-muharttmn kratum saktah kathnm tava | 5. BdliSas 
team nara-sreshfha gamy atom sva-puram punah | yiijane bhagavdn saktas 
trailohjasydpi pdrthiva | avamdnam katharn kartum tamja sakshydmahe 
vayam | “  Tool, thou hast been, refused by thy truth-speaking preceptor.
How is it that, disregarding his authority, thou hast resorted to another 
school (Sakha) ? 195 3. The family-priest is the highest oracle of all the . 
Ikshvakus; and the command of that veracious personage cannot be trans
gressed. 4. Vasishtha, the divine rishi, has declared that * the thing can
not h e ; ’ and how can we undertake thy sacrifice ? 5. Thou art foolish, 
king ; return to thy capital. The di vine (Vasishtha) is competent to

196 It does not appear how Trisanku, in asking the aid of Vasishtha s sons after 
applying- in vain to their father, could he charged with resorting to another iaJcha 
(school), in the ordinary sense of that word; as it is not conceivable that the sons 
should have been of another S akha from the lather, whose cause they espouse with so 
much -warmth. The Commentator in the Bombay edition explains the word idkhSnta- 
ram as—ynjanadina rakshakantaram, “ one who by sacrificing fpr thee, etc., will be 
another protector.'* Gonesio's Gauda text, which may often he used as a commentary 
on the older one, has the following paraphrase of the words in question, ch. 60, 3 
Multm ulsfijya kasmat l vain sdkhdsv ichhasi lambituffi | “ Why, forsaking the root, 
dost thou desire to hang upon the branches.”

26
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act as priest of the thi'ee worlds; how can wo shew him disrespect ? ” 
Trisanku then gave them to understand, that as his preceptor and “ his 
preceptor’s sons had declined compliance with hia requests, he should 
think of some other expedient.” In  consequence of hia venturing to 
express this presumptuous intention, they condemned him by their im
precation to become a Chandala (58, 7. “ Pratydlehyato lhagavata. guru- 
putrais tathaiva eha | anyum galvrn gamishyami svasti Vo ’otu twpodha- 
ndh ” | ruhi-piUrds tu teoh chhrutvd vuhyam ghordbhisamhtam | Sepuh 
parama-mnkruddhus “ chdndalatvafh gamishyast ” |). As this curse soon 
took effect, and the unhappy king’s form was changed into that of a 
degraded outcast, he resorted to Visvamitra (who, as we have seen, was 
also dwelling at this period in the south), enlarging on his own virtues 
and piety, and bewailing his fate. Visvamitra commiserated his con- 

I dition (eh. 59), and promised to sacrifice on his behalf, and exalt him 
'  to heaven in the same Chandaia-form to which lie had been condemned 

by his preceptors’ curse. “ Heaven is now as good as in thy possession, 
since thou hast resorted to the son of Kiriika ” (59, 4. Guru-kapa-kri- 
tam rupam gad idam tvayi varttate 1 anena saha rilpena sasanro gami- 
shy wd | Jmla-pr&ptam aha-m mange svargam tava nar&dhtpa \ yas tvarri 
Kausikmn agamy a karanyah karanam gatah |). He then directed that 
preparations should be made for the sacrifice, and that all the rishis, 
including the family of Vasishtha, should be invited to the ceremony. 
The disciples of Visvamitra, who had convoyed his message, reported 
the result on their return in these words : (59, 11) S'ruiva ie vachanam 
sarve saniCiyanti dvijdtayah | sarva-dekeshu chagachlian varjayitvd Maho- 
dayam | V&mhfham taeh chhatam sonant hrodha-paryulmlaksharam | 
yad uvucha vacho ghoram srinu foam muni-pungam | “ kshattrigo ya jako  

yasya chanddlasya vikeshatah \ katham sadasi Ihoktaro havis tasya surar- 
shetyah j brdhmanuh o& mahatmdno hhuktvd ehanddla-bhojanam \ katham 
svargam gamishyanti Vikdmitrena pdlitdh" | etad vachana-naish{huryyam 
uchith samrahta - lochandh | VakishthCih mwii-sardula same saha-maho- 
daydh i “  Having heard your message, all the Brahmans are assembling 
in all the countries, and have arrived, excepting Maliodaya (Vasisht'ha ?). 
Hear what dreadful words those hundred Vasishthas, their voices qui- 
veriug with rage, have uttered : 4 How can the gods and rishis196 con-

196 The rishis as priests {ritvih) would he entitled to eat the remains of the sacrifice), 
according to the Commentator.
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sume the oblation at the sacrifice of that man, especially if  he be a 
Chandala, for -whom a Kshattriya is ofSciating-priest? How can illus
trious Brahmans ascend to heaven, after eating the food of a Chandala, 
and being entertained by Visvamitra ? ’ These ruthless words all the 
Vasishthas, together with Mahodaya, uttered, their eyes inflamed with 
anger.” Visvamitra, who was greatly incensed on receiving this mes
sage, by a curse doomed the sons of Vasishtha to be reduced to ashes, 
and reborn as degraded outcasts ([mritapah) for seven hundred births, 
and Mahodaya to become a Nishada. Knowing that this curse had 
taken effect (ch. 60), Visvamitra then, after eulogizing Trisanku, pro
posed to the assembled rishis that the sacrifice should he celebrated.
To this they assented, being actuated by fear of the terrible sage’s 
wrath. Visvamitra himself officiated at the sacrifice as yaj&ka; m  and 
the other rishis as priests (ritvfjah) (with other functions) performed all 
the ceremonies. Visvamitra next invited the gods to partake of the ob
lations: (60, 11) Nabhjugtmum yada tattra bhdgdrikani sarm-devatuh | 
tatah kopa-samdvultfo VUvamitro mahamunih | sruvawi udyamya sakro- 
dim Trisanhm idum abravit | “pasya me tapaso vlryum svdrj/tasya 
narehara, | esha tram smsarlrena naydmi svargam ojasd \ dushprapyam 
svabanrena svargam gaehchha nareivara | svdrjitam kinchid apy asti 
mayd hi tapasiA phalam | “ When, however, the deities did not come to 
receive their portions, Visvamitra became full of wrath, and raising 
aloft the sacrificial ladle, thus addressed Trisanku : ‘Behold, o monarch, 
the power of austere fervour acquired by my own efforts. I  myself, by 
my own energy, will conduct thee to heaven. Ascend to that celestial 
region which is so arduous to attain in an earthly body. I  have surely 
earned some reward of my austerity.’” Trisanku ascended instantly 
to heaven in the sight of the munis. Indra, however, ordered him to 
be gone, as a person who, having incurred tho curse of his spiritual 
preceptors, was unlit for the abode of the celestials ;—and to fall down 
headlong to earth (60, 17. Trisanko gaehha hhuyas tvaiii nasi svarga- 
kritdlayah | garu-i&pa-hato mudha pata bhumim av&k-Mrah j). He 
accordingly began to descend, invoking loudly, as he fell, the help of 
his spiritual patron. Visvamitra, greatly incensed, called out to him 
to stop : (60, 20) Tato brahma-tapo-yegat Prajapatir irdparah I sasarjja 
dakshine bhage mptanhin aparan punah | dakshinum diram dsthdya

lal This menus as adltvctryu according to the Commentator.
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rishi-madhye mahdyasdh | mJethaftrtt-mdlam apardm asrijat krodka- 
mdrchhitah | anyam Indram hirishyami lo/co va sySd amndrakah J dttiva- 
tdny api sa krodhut srashtvm tamupaehakrame |,9S “ Then by  the power 
of his divine knowledge and austere fervour he created, like another 
Prajfipati, other Seven Rishis (a constellation so called) in the southern 
part of the  sky. H aving proceeded to  th is quarter of the  heavens, the 
renowned sage, in the m idst of the rishis, formed another garland of 
stars, being overcome w ith  fury. Exclaim ing, ‘ I  w ill create another 
Indra, or the world shall have no Iu d ra  a t all,’ he began, in his rage, 
to call gods also into being.” The rishis, gods (Suras), and Asuras now 
became seriously alarmed and said to V isvam itra, in  a conciliatory tone, 
th a t T riianku , “ as he had been cursed by  his preceptors, should not be 
adm itted bodily into heaven, until he had undergone some lustration 
(60, 24. Ayam raja mahabh&ga guru-sdpa-parilcshatah \ taiarT.ro divarh 
yCitum ndrhaty akrita-pdvamh |) .lra The sago replied th a t he had given 
a promise to Tri&mku, and appealed to  the gods to perm it his protege 
to  rem ain bodily in  heaven, and the new ly created stars to  retain the ir 
places in  perpetuity. The gods agreed th a t “ these numerous stars 
should, remain, but beyond the sun’s path, and th a t Trisanku, like an 
immortal, w ith  his head downwards, should shine among them, and be 
followed by them ,”  adding “ tha t jpg object would be th u s attained, and 
his renown secured, and ho would be like a dweller in  heaven ” (60,
29. M am  bhavatu bhadram te tuUhantv etdm sarvaidh j gagane (any 
cmekdni vaimlnara - pathiid vahih | naJcshaUrdm mum - ireshtha tethu 
jyottishshu j&jvalan | avdk-iiras Trdantus eha faskihatv amara-sanni- 
bhah |  anuyasyanti cbaitdm jyotnmsld nripa-sattamam j kriturlhafn kfrt- 
timantaih cha svarga-lokd-gatafh yaihd |) . Thus was th is  great dispute 
adjusted by a compromise, which V isvam itra  accepted.

This story of Trisanku, i t  will have been observed, differs materially 
from the  one qnoted above (p. 375 ff.) from the H arivam sa; hut brings 
out more distinctly the  character of th e  conflict between Vashshtha and 
V isvam itra.

W hen all the gods and rishis had departed at the conclusion of the

199 I  follow SchlegsTs text, which differs verbally, though not in  substance, both 
from the Bombay edition and from Gorresio’s.

199 I'he i as|; compound word a f c r U a p i h ' a n a h ,  “  without lustration,” is given by 
Schlegcl and Gorresio. The Bombay edition has instead of it  e v a  i a p o t l h a n a ,  “ o sage 
rich in  austerity.’’
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sacrifice, Yisvamitra said to liis attendant devotees: (61, 2) Mahan 
i'li'lhmkpravritto 'yam dahhimlm dsthitv dimm \ di&arn anydm prwpat- 
syamaa tattra tapsydmahe tapah [ “ This has been a great interruption 
[to our austerities], -which has occurred in the southern region: we must 
proceed in another direction to continue our penanc.es.’’ He accordingly 
went to a forest in the west, and began his austerities anew. Here the  ̂
narrative is again interrupted by the introduction of another story, 
that of king Axobarishu, king of Ayodhya, who was, according to the 
Eamayana, the twenty-eighth in descent from Ikshvaku, and the twenty- 
second from Trisanku. (Compare the genealogy in the Eamayana, i. 70, 
and ii. 110, 6 ff., with that in Wilson’s Vishnu Purana, vol. iii. pp.
260 ff. 280, 284 if. and 303 ; which is different.) Yisvamitra is never
theless represented as flourishing contemporaneously with both of 
these princes. £ The story relates that Ambansha was engaged in 
performing a sacrifice, when Indra carried away the victim. The priest 
said that this ill-omened event had occurred owing to the king’s bad 
administration; and would call for a great expiation, unless a human 
victim could be producedj^Gl, 8. Prdymehittam mahed hy etad narau 
ml purusharshabha j maytSva, pa&um klghrafa ydvat karma prwv&rtiaU\)-\ 
After a long search the royal-rishi (Ambarlsha) came upon the Bralf- 
inan-rishi Bichika, a descendant, of Bhrigu, and asked him to sell one of 
his sons for a victim, at the price of a hundred thousand cows. Bichika 
answered that he would not sell his eldest son ; and his wife added that 
she would not sell the youngest: “ eldest sons,” she observed, “  being 
generally the favourites of their fathers, and youngest sons of their 
mothers ”[^61, 18. Pruyena hi nara-sreshfha jyeshthUi pitruhu valla- . 
hhah | matrindm cha kanlydmsas tasmad rakshe kaniyasam | ). ! The 
second son, S’unassepa, then said that in that case he regarded himself 
as the one who was to be sold, and desired the king to remove him.
The hundred thousand cows, with ten millions of gold-pieces and heaps 
of jewels, were paid down, and S'unassepa carried away. As they were 
passing through Pushkara (eh. 62) S'unassepa beheld his maternal uncle 
Yisvamitra (see Eamayana, i. 34, 7,200 and p. 352 above) who was en
gaged in austerities there with other rishis, threw himse’ f into his arms,

*» JPurvafa bhagim chapi mama llaghava swirata | namnei SatymtH ndma Rtrh-kc 
pratipaditd | “And. I have a religious sister older than myself called SatyavatT, who 
was given in marriage to Richika,”
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and implored his assistance, urging his orphan, friendless, and helpless 
state, as claims on the sage’s benevolence |62, 4. Na me ’d i  mdta na 
pita jn&tayo bandkamh Icutak j  tr&tum arhm  mam saumya dkatimm  
muni-pungava | . . . . 7. Na me ndtho hy cmiithasya bhava bhavyena ehe- 
tasd |). ; VigvSmitra soothed him; and pressed his own sons to offer 
themselves as -victims in the room of S'unadsepa. This proposition met 
with no favour from Madhushyanda201 and the other sons of the royal 
hermit, who answered with haughtiness and derision :|(62, 14) Katham 

; atma-sutdn hitvd trdyase ’nya-sutan vibho \ ahSryyam iva pasy&mah sva- 
mumsarn iva Uiojane | | “ How is it that thou sacrificest thine own sons, 
and seekest to rescue those of others ? We look upon this as wrong, and 
like the eating of one’s own flesh.” m  The sage was exceedingly wroth 
at this disregard of his injunction, and doomed his sons to he born in 
the most degraded classes, like Yashshtha’s sons, and to eat dog’s flesh,m’ 
for a thousand years. He then said to S'unassepa :|(62, 19) Pavitra- 

<, p a h ir  ubaddho ralcta-malydnuhpanah | VaisJinavafh yupam usadya vdg- 
bkir Agnim uddhara | ime cha g&the dve divye gayethdh muni-puttraha | 
Amlariskasya yajne ’smiths tatah siddhim avdpsyasi When thou art 
bound with hallowed cords, decked with a red garland, and anointed 
with unguents, and fastened to the sacrificial post of Vishnu, then ad
dress thyself to Agni, and sing these two divine verses (gdthds), at the 
sacrifice of Ambarlsha; then shalt thou attain the fulfilment [of thy 
desire].” Being furnished with the two gathas, S'unassepa proposed 
at once to king Ambarlsha that they should set out for their destina
tion. When bound at the stake to be immolated, dressed in a red gar
ment, “ he celebrated the two gods, Indra and his younger brother 
(Vishnu), with the excellent verses. The Thousand-eyed (Indra) was 
pleased with the secret hymn, and bestowed long life on S'unassepa ” 

r  ■. I |f62; 25. 8a bculdho vdgbhir ugrydbhir abhitmhtdva m i surau f Indram 
Indranujam chaiva yathavad muni-puttrakah | tasmai pritah sahasrdksho

The word is written thus in Schlegel’a and Gorresio’s editions. The Bombay 
udition reads Madhuchhanda.

201 Scblegel and Govresiq read smmamsam, “ one’s own flesh,” which seems much 
more appropriate than s'm-mamam, “ dog’s flesh,” the reading of the Bombay edition.

mu Gorresio’s edition alone reads sva-md'Mta~vrittayah, “ subsisting on your own 
flesh,” and makes this to be allusion to what the sons had just said and a punishment 
for their impertinence (64,16. Tarndt sva-mamcm uMishtam yushmdbhir avamarya 
mam).
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rahasya-stuti-toshitah \ dirgham ayus tadd pradurh GhliunaMephaya Vd-  ̂
savah | ).20i; King Ambarlsha also received great benefits from this sacri
fice. Visvamitra meanwhile proceeded with his austerities, which he 
prolonged for a thousand years.

At the end of this time (ch. 03) the gods came to allot his reward ; 
and Brahma announced that he had attained the rank of a rishi, thus 
apparently advancing an additional step. Dissatisfied, as it would seem, 
with this, the sage commenced his task of penance anew. After a 
length of time he beheld the nymph (Apsiiras) Menaka, who had come 
to bathe in the lake of Pushkara. She flashed on his tiew, unequalled 
in her radiant beauty, like lightning in a cloud (63, 5. Rupendprati- 
mam tattra vidyutam jalaie yatha). He was smitten by her charms, 
invited her to be his companion in his hermitage, ‘ and for ten years 
remained a slave to her witchery, to the great prejudice of his austeri
ties.205 At length he became ashamed of this ignoble subjection, and 
full of indignation at what he believed to be a device of the gods to 
disturb big devotion; and, dismissing the nymph with gentle accents, 
he departed for the northern mountains, where he practised severe 
austerities for a thousand years on the banks of the Kausilri river.
The gods became alarmed at the progress he was making, and decided 
that he should be dignified with the appellation of great rishi (mah&r- 
ski) ; and Brahma, giving effect to the general opinion of the deities, 
announced that he had conferred that rank upon him. Joining his 
hands and bowing his head, Yi4vamitra replied that he should consider 
himself to have indeed completely subdued his senses, if the incompar
able title of Brahman-rishi were conferred upon him (63, 31. Brah- 
marshi-iabdam atulam svdrjitaih karmdbhih iulhaih | yadi mu bhagavan 
aha tato ’ham vijiimdriyah |). Brahma informed him in answer, that 
he had not yet acquired the power of perfectly controlling his senses; 
but should make further efforts with that view. The sage then began 
to put himself through a yet more rigorous course of austerities, stand
ing with his arms erect, without support, feeding on air, in summer 
exposed to five fires (i.e. one on each of four sides, and the sun over
head), in the rainy season remaining unsheltered from the wet, and in

201 I  have alluded above, p. 358, note, t o  the differences which exist between this 
legend of S’unasVepa and the older one in the Aitareya Brahmana.

20s  C o m p a r e  M r .  L e c k i e ’ s  H i s t o r y  o f  Rationalism, v o l .  i ,  p .  8 6 .
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winter lying on a watery couch night uapl day. This he eontinned for 
a thousand years. At last Indra and the other deities became greatly 
distressed at the idea of the merit he was storing up, and the power 
which he was thereby acquiring ; and the chief of the celestials desired 
(ch. 64) the nymph Ilambha to go and bewitch him by her blandish
ments. She expressed great reluctance to expose herself to the wrath 
of the formidable muni, hut obeyed the repeated injunction of Indra, 
who promised that he and Kandarpa (the god of love) should stand by 
her, and assumed her most attractive aspect with the view of overcom
ing the sago’s impassibility. He, however, suspected this design, and 
becoming greatly incensed, he doomed the nymph by a curse to be 
turned into stone and to continue in that state for a thousand years,20® 
The curse took effect, and Kandarpa and Indra slunk away. In  this 
way, though he resisted the allurements of sensual love,207 he lost the 
whole fruit of his austerities by yielding to anger; and had to begin 
his work over again. Ho resolved to check his irascibility, to remain 
silent, not even to breathe for hundreds of years; to dry up. his 
body; and to fast and stop his breath till he had obtained the co
veted character of a Brahman. He then (eh. 65) left the Himalaya 
and travelled to the east, where he underwent a dreadful exercise, 
unequalled*in the whole history of austerities, maintaining silence, ac
cording to a vow, for a thousand years. At the end of this time he had 
attained to perfection, and although thwarted by many obstacles, ho 
remained unmoved by anger. On the expiration of this course of 
austerity, he prepared some food to ea t; which Indra, coming in the 
form of a Brahman, begged that he would give him. Visvumitra did 
so, and though he had none left for himself, and was obliged to remain 
fasting, he said nothing to the Brahman, on account of his vow of 
silence. 65, 8. Tasyanuehehhmmmdncw/a murdhni dhumo vyajuyata \
9. Trailohyam yena sambkrantam dtupitam ivdbhavat | . . . .  11. “ Ba- 
hubhih karamir deva Viiv&mitro makdwmmk | lobhitah hrodhitas chctiva 
tapam ckubhivardhate | . . . .  12. Na dlyate yadi tv asya manam yad 
abMpsiUm | 18. VindUyati trailohyam tapam tta-ethardcharam | vyakul&A

208 On this the Commentator remarks that this incident shews that anger is more 
difficult to conquer than even lust (eterw hamad api krodho durjeyah iti sue Ait am).

207 The Commentator, however, suggests that the sudden sight of EambhS. may at 
first have excited in him some feelings of this k\\A{apatato Rambha-darsma-pravrit- 
lya li'dmeniipi f.apah-kshayah).
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oka disah sarvdh na cha MnehU praliasate | 14. Sugar ah. fakulhttak sarve 
viiiryante cha parmtdh | prakampate cha vamd/ui oayur vditiha mnhulah |
15. Brahman na pratijuarmo nustiko jugate janah | . . . . 16. Bu idhim 
m i kurute yWoad naie deva mahumunih | 17. Tdvat prasadya bhagavdn ,, 
agnirupo mahudyutih ”  j . . . . 19. Brahnarshe .wagatath te ’stu tapasd 
smak sutoshitdh ) 20. Brdhmanyam tapimogrena prdptavan asi Jfauhlca |
dirgha-nt dyt.cs ehe te brahman dadcmi sa-marud-ganah | 21..........svasti
prdpnuki bhatlrafh te gachha mumya yathdmkham | . . . 22. . . . bru.h- 
manyam yadi me praplam dirgham dyus tathaiva cha | 28. Omkdro ’tha 
vaskgfMro vedus cha varayantu mum | kshaitra-veia-vidam Sreththo Irak- 
ma-veda-vidihn api \ 24. BraJma-putro Vai-ishtho mam ecaiii vadatu deva- 
tdh | . . . . 25. Tatah prasudito devair Vasishtko japatdm varak | sakh- 
yawi chalcdra brahmarshir “ evam astv” Hi cMbravlt | 26. “ Brahmar- 
shitvani na sOndehah sarvam sampadyate tava” | . . . . 27. Visvamitra 
’p i dliarmutma labdhvd brdhmanyam uitamam \ pujayumdsa brakmarshm.
Vc.iuhthaiii japaiMi mram  ] “ As lie continued to suspond his breath, 
smoke issued from his head, to the great consternation and distress of 
the throe -worlds.” The gods, rishis, etc., then addressed Brahma: “ The 
great muni Visvamitra has been allured and provoked in various ways, 
but still advances in his sanctity. I f  his wish is not conceded, he will 
destroy the three worlds by the force of his austerity. All the regions 
of the universe are confounded, no light anywhere shines; all the oceans 
are tossed, and the mountains crumble, the earth quakes, and the wind 
blows confusedly. 15. We cannot, o Brahma, guarantee that mankind 
shall not become atheistic. . . . .  16. Before the great and glorious sage 
of fiery form resolves to destroy (everything) let him bo propitiated.”
. . . .  The gods, headed by Brahma, then addressed Visvamitra: “ ‘Hail 
Brahman rishi, wo are gratified by thy austerities; o Kausika, thou hast, 
through their intensity, attained to BraTmanhood. I, o Brahman, as
sociated with the Maruts, confer on thee long life. May every blessing 
attend th.ee; depart wherever thou wilt.’ The sage, delighted, made 
his obeisance to the gods, and said: ‘ I f  I  have obtained Brahmanhood, 
and long life, then let the mystic monosyllable (omlcura) and the sacri- 1 
fieial formula (vdsha(kdra) and the Vedas recognise me in that capacity.
And let Vanish tha, the son of Brahma, the most eminent of those who 
are skilled in the Kshattra-veda, and the Brahma-veda (the knowledge 
of the Kshattriya and the Brahmanical disciplines), address me simi-
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larly.' . . . .  Accordingly Vasishpha, feeing propitiated by the gods, 
became reconciled to Yisvamitra, and recognised his claim, to all. the 
prerogatives of a Brahman rishi. . • • Yisvamitra, too, having at
tained the Brahmanical rank, paid all honour to Yasishtha.’ Such 
was the grand result achieved by Yisvamitra, at the cost ot many 
thousand years of intense mortification of the body, and discipline of 
the soul. During the course of the struggle he had manifested, as the 
story tells us, a power little, if at all, inferior to that of Indra, the king ol 
the gods; o,nd as in a former legend we have seea King N aliusha actually 
occupying the throne of that deity, wo cannot doubt that—according to 
the recognised principles of Indian mythology—Yisvamitra had only 
to recommence his career of self-mortification in order to raise himself, 
yet higher than he had yet risen, to-the rank of a devarshi, or divine 
rishi (it' this be, indeed, a suporior grade to that of brahmarshi), or to 
any other elevation he m ight desire. But, as far as the account in the 
Kannlyana informs us, he was content with his success. Ho stood on 
a footing of perfect equality with his rival Yasishtha, and became in
different to further honours. In fact, i t  was not necessary for the pur
pose of the inventors of the legend to carry him any higher. They 
only wished to account for his exercising the prerogatives of a Brah
man ; and this had been already accomplished to their satisfaction.

In  the story of S'akuntala, however, as narrated in the Mahabhiirata,, 
Adiparvan, sixty-ninth and following sections, we are informed that, 
to the great alarm of Indra, Vi^vamitra renewed his austerities, even 
long after he had attained the position of a Brahman, verso 2914: Tap- 
yenndnah Mia purd Vihumitro mahat tapah | mkbrUafh tupayumasa 
8’ahrafh sura-ganekaram | tapasd Hipta-viryyo'yarn sthO.nad main chyd- 
vayed i t i  | “ Formerly Yisvamitra, who was practising intense austere- 
fervour, occasioned great distress to S'akra (Indra), the lord of the deities, 
lest by the fiery energy so acquired by the saint he himself should he 
cast down from his place.” Indra accordingly resorted to the usual 
device of sending one of the Apsarases, Menaka, to seduce the sage by 
the display of her charms, and the exercise 6f all her allurements, “ by 
beauty, youth, sweetness, gestures, smiles, and words ” (verse 2920, 2lu~ 
pa-yauvana-’)nad/mryya-cheshtita-smita-lhdshitaih),mto the indulgence of 
sensual love; and thus put an end to his efforts after increased sanctity. 
Menaka urges the dangers of the mission arising from the great power
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and irascibility of the sage, of whom, she remarked, even Indra himself 
was afraid, as a reason for excusing her from undertaking it;  and refers 
to some incidents in Yisviimitra’s history, verse 2 9 2 3 : MaMbhugam 
Fa&ishtfiam yah putrair ishtair vyayojayat \ hhattra-juiai cha yah pur- 
ram dbhmad brdhmano lalat j iauchdrtham yo nadim chaicre durgamdm 
bahnbhir jalaih \ yam tdm punyatamdm lob, Kausikiti vidur janah I 
2925. Bahhara yatrdsyn p u n  hah durge mahdtm,mail |  l8 rfl»  Matango 
dharmutmCl rdjanhir vyddhatdm gatah | atita-ldlc durbhibhe abhyetya, 
punar dsramam | munih Pdreti nadyah m i ndma chafcre tadu prdbktth j 
Matangam yujayanchakre yatra prlta-manah srayatn j team cha Samara 
bhayad yasya gatah prltum euresvara \ chakaranyam cha lokarn vat Icrud- 
d-ho nakshattra-sampadd | pratisramna-p>1 rvdni nakshattr&ni chaJcara 
yah | guni-sdpa-hatasyupi TrUankok Saranam dadau | “ 2923. He de- 

jiriv ed jh e  great Yasishtha of his beloved sons; and though born aKshat- 
triya, he formerly became a Brahman by force. For the purpose of puri
fication he rendered the holy river, known in the world as the .Kausikl, 
unfordable from the mass of water. 2925. His wife was once maintained 
there in a time of distress by the righteous rajarshi Matauga, who had 
become a huntsman; and when the famine was past, the muni returned 
to his hermitage, gave to the river the name of Para, and being grati
fied, sacrificed for Matanga on its banks; and then thou thyself, Indra, 
from fear of him wentest to drink his soma. He created, too, when 
incensed, another world, with a garland of stars, formed agreeably to 
his promise, and gave his protection to Trisanku, even when smitten by 
his preceptor’s curse.” Menaka, however, ends by saying that she 
cannot decline the commission which has been imposed upon h e r; but 
begs that Bhe may receive such succours as may ensure her success.
She accordingly shows herself in the neighbourhood of Visvamitra’s 
hermitage. The saint yields to the influence of love, invites her to 
become his companion, and as a result of their intercourse S'akuntala is 
born. The Apsaras then returns to Indra’s paradise.

S ect. X II.— Other accounts, from the Mahahharata, of the way in 
which Visvwmitra became a Brahman.

In  the Udyognparvan of the Mahahharata, sections 105-118, a story 
is told regarding VisVamitra and his pupil Galava, in which a different
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recount is given of the manner in which Yisvamitra attained the rank 
of a Brahman ; viz, by the gift of Dharma, or Righteousness, appearing 
in  the form of his rival. M.Bh. Udyogap. 3721: VikHmitrarh tapa- 
M/antam Dluirmo jijn&saya purQ. \ abhydgachhat svayam bhutvii, VaMshtho 
bhagavan fwAi'A \  , . . . 3728. A tha wrsha-saU purne Dharmah punar 
updyamat | VtisishthamveSam asthuya Kamikam, bhojanepsay# | sa di ish- 
fvd Strata Ihaktani dhriyamdnam maharsJu’na. \ tishthaiu vuyubhalcshem 
Vi&vumitrena dhimatd | pratigrihya tato Dhqrmas tatkawoxJinaih tatftu  ̂
nmam | bkuMvd “prlto ’smi viprarshe ” bum uktvd sa trtunir gut ah \ 
kshattra-bhavad apagato W&hmanatvam itpdguta-h | Dharnuttga vachanut t  
prlto Vikamitras tatha ’bhavat | “ Dharnia, assuming the personality 
of the sago Vasishtha, once came to prove Vi&vainitra, when he was 
living a life of austerity; ” and after consuming some food, given 
him by other devotees, desired Yisvanvitra, who brought him some 
freshly cooked charu, quite hot, to stand still for the present. V i^va- 
mitra accordingly stood still, nourished only by air, with the boiled 
rice on his head. “ The same personage, JDharma, in the same dis
guise, reappeared after a hundred years, desiring food, and consumed 
the rice (still quite hot and fresh), which he saw sup-ported upon 
the hermit’s head, while he himself remained motionless, feeding on 
air. Pharma then said to him, ‘I  am pleased with thee, o Brah
man rishi; ’ and went away. Visvamitra, having become thus trans
formed from a Ksbattriya into a Brahman by the word of Dharma, 
was delighted.”

In the Anusasanaparvan of the Mababharata, we have another refer
ence to the story of Yisvamitra. King Yudhishfhim enquires of Bhlsh- 
ma (verso 181) ho w, if Brahmanhood is so difficult to be attained by men 
of the other three castes, it happened that the great Kshattriya acquired 
that dignity. The prince then recapitulates the chief exploits of \  isva- 
m itra: 183. Tena hy amta-viryem Yashhtkasya mahitmanah | hatam 
putra-htam sadyas.tapasu 'pipitamaha | yHtuih&nUi eha bahavo rakshat&t 
tigma-tejasah | manyunu, ’’vishfa-dehena snshfuh kdlantakopamah | 185. 
Mahan Kukka-vamsas cha hrahnarsM-iata-sankulah | sthapito nara-loke 
’stain vulvdn Irdhmana-sairi-yvtah | Riehikasy&tmqgaS chmva Sunahsepho 
mahatapah | vwiohhito mahasatyrdt pasutam apy updgatah j Ilarischan- 
dra-kmtau devams toshayitvd "tmaMjasa | p-ulrutam anmamprapto 
FiSv&mitrasga diiimatuh \ mbhivudayato jyeshfham Devardtam ngra-
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dliipa | pvMrah panchasad evdpi saptuh svapachatum, gatah | TrisOitikwr 
bandhubhir muktah AiksUdkuh pnti-purvakam \ avak-sird.h divam nito 
dahhinam a k  tio d iim  | . . . . tdto vighmkan chaiva Pamihackuda m- 
xammata | liamthd n&mapsarah iapiid yasya sailatvmn agat& | tathaiva- 
mja lhayad laddhva VaUsh(hah salile pur& 1 atmnnrm majjayan srlmSn 
vipasah punar ntthitah j “ For lie destroyed Vasishthas hundred sons 
by the power of austere-fervour; when possessed by anger, he created 
many demons, fierce and destructive as death; he (185) established 
the great and wise family of the Kuhkas, which was full of Brahmans 
and hundreds of Brahman rishis; he delivered S'unaSsepha, son of 
Richlka, who was on the point of being slaughtered as a victim, and 
who became his son, after he had, at Harischandra’s sacrifice, through 
his own power, propitiated the gods; he cursed his fifty sons who 
would not do homage to Devarata, (adopted as) the eldest, so that they 
became outeastes; through affection he elevated Trisanku, when for
saken by his relations, to heaven, where he remained fixed with his 
head downwards in the southern heavens; (191) . . . .  be changed the 
troublesome nymph Ranibha, known as Ikanchachiida, by his curse into 
a form of stone; he occasioned Yasishtha through fear to bind and throw 
himself into the river, though he emerged thence unbound; and per
formed other deeds calculated to excite astonishment. Yudhishthira 
ends by enquiring, “ how this Kshattriya became a Brahman without 
transmigrating into another body "  (197. jDehdntaram an&sadya Latham 
sa brdhmano ’bhamt |). In  answer to this question, Bhishma (verses '
200 ff.) deduces the descent of Visvamitra from Ajamldha, of the race 
of Bharata, who was a pious priest, or sacrificer (gajvd dharma-bhritam 
varah), the father of Jahnu, who again was the progenitor of Kuiika, 
the father of Gadhi; and narrates the same legend of the birth of ViS- 
vamitra, which has been already extracted from the Vishnu Parana (see 
above, pp. 349 f.). The conclusion of the story as here given is, that the 
wife of Richika bore Jamadagni, while “ the wife of Gadhi, by the grace 
of the rishi, gave birth to Visvamitra, who was a Brahman rishi, and an 
utterer of the Veda; who, though a Kshattriya, attained to Brahman- 
hood, and became afterwards also the founder of a Brahman race ’ (246. 
Yikdmitram ohajanayad QadU-bUryya yaiasvini \ nsheh prasafad ra- 

jendra Irahmarshim brahmavadinam | tato brahmmtdm yato Visv&mitro 
mahatapah | hhattriyah so 'py atha iatha Irahma-vamasya kdrakah. |).



of which the members are detailed,*8 including the great rishi Kapila.
In  regard to the mode in which Yiivamitra was transformed from a 
Kshattriya into a Brahman, we are only told that he belonged to the 
former class, and that “ Eichlka infused into him this exalted Brah- 
manhood” (259. Tathaim knhattriyo rdjan Visvdmitro mahatapah [ 
Richlkendh itam Irahmn param etad Yudk ini (Kira |).

This version of the story is different from all those preceding ones 
which enter into any detail, as it makes no mention of Visvamitra hav
ing extorted the Brahmanical rank from the gods by force of his aus- 
teriti -s; and ascribes his transformation to a virtue communicated by 
the sage Eichlka.

I  have above (p. 296 f.) quoted a passage from Menu on the subject of 
submissive and refractory monarehs, in which reference is made to Vis- 
vamitra’s elevation to the Brahmanical order. Nothing is there said of 
hia conflict w ith Yasishtha, or of his arduous penances, endured with 
the view of conquering for himself an equality with his rival. On the 
contrary, i t  is to his submissiveness, i.e. to his dutiful recognition of 
the superiority of the Brahmans, that his admission into their class is 
ascribed. Kullfika, indeed, explains the word submissiveness {tinnya) 
to mean virtue in general; but the contrast which is drawn between 
Prithu, Manu, and Yi&vamitra, on the one hand, and Yena, Nahusha, 
Sudas, and Ximi, the resisters of Brahmanical prerogatives (as all the 
legends deelare them to have been), on the other, makes it tolerably 
evident that the merit which Manu means to ascribe to Yisvamitra is 
that of implicit submission to the spiritual authority of the Brahmans.

Skit, X I I I . —Legend of JSaudusa.

In  the reign of Mitrasaha, also called Saudasa, and Kalmashapau.s, . 
the son of Sudasa, and the descendant of I'risanku in the twenty-second I 
generation (see p. 337, above), we still find Yasishtha figuring in  the I 
legend, as the priest of that monarch, and causing him, by an impre
cation, to become a cannibal, because he had, under the influence of a 
delusion, offered ihe priest human flesh to eat. I  shall not extract the

208 Tin names in this list differ considerably from those given above, p. 352, from 
the HarivamSu.
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version of the story given in the Vishnu Purana in detail (Wilson, Y.P 
vol. iii. pp. 304 If.), as it does not in any way illustrate the rivalry of 
Vasishtha and Visvamitra.

The MahabhSrata gives the following variation of the history (Adi- 
parvan, sect. 176): [“ Kalmashapad'a was a king of the race of ikshvaku.
Visvamitra wished to be employed by Mm as his officiating priest ; hut 
the king preferred Yaffishtha”|(verse 6699. AMmayat taih yajyarthe Vis- 
vdmitrah pralapavan \ sa tu raja mahatmdnam VaMsk$ha-m rishi-sat- 
tamam |)7J I t  happened, however, that the king went out to hunt, 
and after having killed a large quantity of game, he became very much 
fatigued, as well as hungry and thirsty, Meeting S'aktri, the eldest of 
Yadshtha’s hundred sons, on the road, he ordered him to get out of his 
way. The priest civilly replied (verse 6703): Mama panthdh maharaja 
dhanmh esha sandtanah | rdjnd sarveshu dharmeshu day ah, panthafy dvija- 
taye | “ The path is mine, o king; this is the immemorial law ; in all ob
servances the king must cede the way to the Brahman.” If either party 
would yield, and the dispute waxing warmer, the king struck the muni 
with Ms whip. The muni, resorting to the usual expedient of offended 
sage3, by a curse doomed the king to become a man-eater. “ I t  hap
pened that at that time enmity existed between Visvamitra and Ya- 
sishtha, on account of their respective claims to be priest to Kalmasha- 
p&da’’j^verae 6710. Tato ydjya-nimittmn tu Visvamitra-Vah'shthayoh \ j-. ,
vairam dsit tadd tain tu Vihamitro’nvapadyata |). 1 Visvamitra had fol
lowed the king; and approached while he was disputing with S'aktri.
Perceiving, however, the son of his rival Vasishtha, Visvamitra made 
himself' invisible, and passed them, watching his opportunity. The 
king began to implore S’aktri’s clemency : but Visvamitra wishing to 
prevent their reconciliation, commanded a Bakshasa (a man-devouring 
demon) to enter into the king. Owing to the conjoint influence of the 
Brahman-rishi’s curse, and Visvamitra’s command, the demon obeyed 
the injunction. Perceiving that his object was gained, Visvamitra left 
things to take their course, and absented himself from the country.
The king having happened to meet a hungry Brahman, and sent him, 
by the hand of his cook (who could procure nothing else), some human 
flesh to eat, was cursed by him also to the same effect as by S'aktri.
The curse, being now augmented iu force, took effect, and S'aktri him
self was the first victim, being eaten up by the king. Tile same fate
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befell all the other sons of Vanishtha at the instigation of VilvSmitra:
I 6736. S'oMrim tam tu mritam drishtm Fisvdmitrah punah punah | Faiisk-
”* thasyaira putrexhu ladrakshah sandideh ha | sa tan S'aldry-avaran putrdn 

Yuiishthmya mahatmanah | bhakshaydmdsa sankruidhah simhah kshudra- 
mrigan iva j Vasishtho ghdtitan srutifa Visvamitrena tan mt&n | dhdra. 
ydmusa tam Solemn mahudrir ■iva medmim | chdkri chatnia-vindsilya bud- 
dhith sa mmii-sattamah \ na tv ova KausikoMedam, mew matimatuih 
mrali | 6740. Sa Meru-kutad atmanam mumocha bhagavan rishih | gives 
tasya silaydfn tu tula-raidv iodpatat | na mamdra oha patena sa yada 
tena Fandava | tada ’gnirn iddham bhagavan samviveia mahdvam | tam 
tada msamid&ho ’p i na dad aha hutcdanah \ dipyamdno ’py amitra-ghna 
slto ’gnir abhavat tatah j sa samudram abhiprekshya sokavishlo mahdmu
nih | baddhva kaujhe sildm gunfirh nipapdta tada ’mbhasi | sa samudror- 
mi-vegena sthale nyasto mahdmunih | jagdma sa tatah, lchinnah, punar 
ev&iramam prati | 6745. To,to drishtva” srama-padam rahitaM taih sutair 
munih | nirjagama suduhkhdrttah punar apy iliramat tatah | so ’pasyat 
saritam purnd/n pravrit-hih navdmblma | vrihhan hahuvidh&n jnartha 
haranHm tlra-j&n bahdn | atha, chmtdm samapeds punah kaurava-nan- 
dana | “ ambhasy asydfn nimqjjeyam” iti,duhleha-scmanvitah | tatah pdbais 
tada, ’’tmdnam gadham baddhva mahdmunih, | lasyah gale mahdnadydh 
nimamajja sudufikhitah | atha chhittvd nadi pasdiiis fatyari-bala-sudana | 
sthala-stham tam rishim fcritva vipaisam samaviUrijat | 6750. Uttatara 
tatah pasair vimuktah sa mahdn rishih j Vipaieti cha ndmdsyiih nadyab 
chalcre mahdn rishih | . . . . 6752. Drishtva sa, punar evarshir nadtih 
baimavatim tada | chandragruhavatlm Ihimdm tasyah srotasy ap&tayat | 
sa tam agni-samnm vipram anuchintya sarid vara \ iatadha vidruta yas- 
much satadrur iti vUruta | . . . . 6774. Sauda.su ’ham mahabhdga yajyas 
te rnuni-sattama | asm,in kale yad ishtarh te bruhi kith karavuni te \ Fa- 
sishtka uvacha | vrittam etad yatM-halam gachha rqjyaut prasadhi m i \ 
brahmanams tu manushyendra ma ’mmaiiisthdh kadacluma | raja uvdeha | 
ndvatnamsye mahdbhdga kadachid brdhmamrshabhdn \ tvan-mdeke dhitah 
samyah pujayishydmy aham, dvijun | Ikshvdkiinam cha yenctham anrinah 
syam dvijotiama | tat tvattah prdptum ichhdmi sarva-veda-viddih vara j , 
apatyam ipsitam mahyam datum arhasi sattama j|“ Perceiving S'aktri to 
be dead, Visvamitra again and again incited the Ilakshasa against the 
sons of Vasishtha; and accordingly the furious demon devoured those 
of his sons who were younger than S'aktri, as a lion eats up the small
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beasts of the forest.209 On hearing of the destruction of his sons by 
"Viavamitra, Vasishtha supported his affliction, as the great mountain 
sustains the earth. He meditated his own destruction, but never 
thought of exterminating the Kausikas. 6740. This divine sage hurled 
himself from the summit of Meru, but fell upon the rooks as if on a 
heap of cotton. Escaping alive from his fall, he entered a glowing fire 
in the forest; but the fire, though fiercely blazing, not only failed to 
burn him, but seemed perfectly cool. He next threw himself into the 
sea with a heavy stone attached to his neck; but was cast up by the 
waves on the dry land. He then went home to his hermitage ; (6745) 
but seeing it empty and desolate, he was again overcome by grief and 
went out; and seeing the river Vipasa which was swollen by the recent 
rains, and sweeping along many trees torn from its banks, he conceived 
the design of drowning himself into its waters: he aeecordingly tied him
self firmly with cords, and threw himself in; but the river severing his 
bonds, deposited him unbound (vipasa) on dry land; whence the name of 
the stream, as imposed by the sage.910 6752. He afterwards saw and threw 
himself into the dreadful Sfatadru (Sutlej), which was full of alligators, 
etc., and derived its name from rushing away in a hundred directions 
on seeing the Brahman brilliant as fire. In consequence of this be was 
once more stranded; and seeing he could not kill himself, he wont back 
to his hermitage.'. After roaming about over many mountains and coun
tries, he was followed home by his daughter-in-law Adrisyantl, S'aktri’s 
widow, from whose womb he heard a sound of the recitation of the 
Vedas, as she was pregnant with a child, which, when bom, received 
the name of Parasara, verse 6794. Learning from her that there was

209 See above (pp. 327 ff.), the passages quoted from the Erahmonas, about the 
slaughter of Yasishtha’s sons. In the Panubavims'a Er. (cited by Prof. Weber, Ind 
St. i. 32) Vasishtha is spoken of as putlra-hatah.

210 The Nirukta, ix. 26, after giving other etymologies of the word Yipas’, adds a 
verse: Pas'a/i. asyam tyepaiyania Vatishf/tasya mumurshatah | tasmad Vipud uchyate 
purvam Said Urunjira j “ In it the bonds of Vasishtha were loosed, when he was on 
the point of death: hence it is called Vipas'. It formerly bore the name of Urunjira.”
It does not appear whether or not this verse is older than the Mah&bhurata. On this 
text of the Nirukta, Durga (as quoted by Prof. Miiller, Eig-veda, ii. Pref. p. liv.) an
notates ; Vasishthah kila nimamajju asyam mumurshuh puttra-marana-iokarttah pa- 
flair atmanam baddhvd | lasya kila te pasah asyam vyapdsyanla vyamuehyanta uda- 
kena | “ Vasishtha plunged into it, after binding himself with bonds, wishing to die 
when grieved at the death of his sons. In it (the river) his bonds were loosed by the 
water.”

27
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thus a hope of his line being continued, he abstained from further 
attempts on his own life. King Kalmashapfida, however, whom they 
encountered in the forest, was about to devour them both, when Yasisk- 
tha stopped him by a blast from, bis mouth; and sprinkling him with 
water consecrated by a boly text, he delivered him from, the curse by 
which he had been affected for twelve years. The king then addressed 
Vanishtha. thus : “  « Most excellent sage, I  am Sauaasa, whose priest 
thou a r t: what can I  do that would he pleasing to thee ? ’ Ya^ishtha 
answered : ‘ This which has happened has been owing to the force of 
destiny: go, and rule thy kingdom ; but, o monarch, never contemn 
the Brahmans.’ The king replied : ‘ Never shall I  despise the most 
excellent Brahmans; but submitting to thy commands I  shall pay them 
all honour. And I  must obtain from thee the means of discharging 
my debt to the Ikshvakus. Thou must give mo the offspring which I 
desire.’ ” Vnssishtha promised to comply with his request. They then 

•returned to Ayodhya. And Yaiiishtlia having been solicited by the 
king to beget an heir to the throne211 (verse 6787. Mynas tasyujnaya 
dcvl Fasisk(ham upaehakram | maharshih saihvidam Iritva samlabhuva 
tayCi Salta | devya divyana vidhiuCt f  a&zshtho bhayavdn f'ishih), the queen 
became pregnant by him, and brought forth a son at the end of twelve 
years. This extraordinary proceeding, so contrary to all the recognized 
rules, of morality, is afterwards (verses 6888-6912) explained to have 
been necessitated by the curse of a Brahmani, whose husband Kalmasha- 
pada had devoured when in the forest, and who had doomed him to die 
if he should attempt to become a father, and had foretold that Yasish- 
tha should be the instrument of propagating his race (verse 6906: 
Patnlm ritav anuprupya sadyas tyahhyasi jivitam | yatsya chanlier Va- 
iishfhasya bve.ya pulrafi vimhtdh | Una sanyamya te lharyya tanayam 
janayishyitti)•***

ju The same story is told in the Vishnu Par. iv., 4, 38 (Wilson, vol. 3, p. 310).
212 This incident is alluded to in the Adip., section 122. It is there stated that 

in the olden time women were subject to no restraint, and incurred no blame for 
, abandoning their husbands and cohabiting with anyone they pleased (verse 4719. 

AnavnlSh Mto pura striyah Sum vardnane \ Mmu-chTira-vihdtmyali watmtrai 
ehitru-hasini \ uisufy mjuchcharamananaih Jcaumarat subhagtpdtin | widharmo bhud 

•* vararohe sa Id dhar'mah pura 'bhamt, compare verse 4729). A stop was, however, 
put to this practice by TJddalaka S'vetaketu, whose indignation was on one occasion 
aroused by a Brahman taking his mother by the band, and inviting her to go away 
with him i although his father, in whose presence this occurred, informed him that
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The Mahabharatu has a further legend, regarding Yisvainitra’s 
jealousy of Vasishtha, which again exhibits the former in a very 
odious light, and as destitute of the moral dispositions befitting a 
saint, while Yasishtha is represented as manifesting a noble spirit of 
disinterestedness and generosity.

Shlyap. 2360. Fisvamitrasya mprarsker Fakishfhasya cha Bharata | 
bhrisam vairam alhucl rtXjadis tapah-sparddha-hritam mahat | asramo vai 
J'asishthasya sthunu-tirthe 'bhavad mahdn | purvatah pdrSvatas chdslot 
Vihdmitrasya dhtmatah | . . . . 2366. Fi&vdmitra - Vaiithfha-u tdv 
ahany ahani Bhdraia | sparddham tapah-kritam twrdm chair a tun tan 
tapo-dhanau | tattr&py adhilca-santapto Fmdmitro mahdmunih \ drish- 
fva tejo Fa&ish fhasya chintam ati jagdma ha ] tasya buddhir iyam hy 
and dharma-nityasya Bharata j iyam Sarasvati turnam mat-samipam 
tapo-dharum j dnayishyati vegena FaUshtham japatam varam j ihdga- 
tarh dtija-sreshtham kanishyami m  mfhsayah | 2370. JEvam nischitya 
bhagavan Fisvdmitro mahdmunih | samara saritaih kreshtham krodhtt-* 
samralcta-lochanah \ sd dhydtd munind Una vydkulatvam jagdma ha | 

jajne chaimm rmhavvryyam ma-hdkopam aha bhdvim | tatah, enam vepa- 
mdnd vivarnd prdnjahs tadu \ upatasthe muni-varam Viivdmitram Sar
asvati | hata-vlrd yathd nari sd ’bhavad duhkhitd bhrisam | bruhi him 
karavanltiprovilcha muni-sattamam | turn uvucha munilj. hruddho u Fasi- 
sh(ham iighram dnaya \ yavad enam nihanmy adya " tach chhrutvd 
vyathitd nadi j 2375. PrdnjaMih tu tatah kritvd pundarlka-nibhekshand |
there was no reason for his displeasure, as the custom was one which had prevailed 

. from time immemorial (verse 4720. S'vetaketoh kilapum scamksham mdtaram pituh \ 
jagraha, brahmanah panau “  gttcHKava ”  iti chabravtt j rishis-puttras tatah kopam 
chakurdmar&ha-choditah | maiarani tdm tathd drishtva tityamandm halo.A iva \ krud- 

s dhaih tarn, tu pita dpishtva S'vetaTcetum uvdcha ha | “ m3 tata kopam karshis tmm 
esha etharmah xondtanah | ”). But 8'vetaketu could not tolerate the practice, and 
introduced the existing rule (verso 4730. Jtishi-puttro ’lha torn dharmtihi S'vetaketur 
m  chakshame | chakara chaira marydddm imam slri-pumsayor bhuvi | ). A wife and 
a husband indulging in promiscuous intercourse were therefore thenceforward guilty of 
sin. lint a wife, when appointed hy her husband to raise up seed to him (by having 
intercourse with another man), is in like manner guilty if she refuse (4734. Paly a 
niyukt'a yd chenva paftiiputtrartham ova cha ] na karishyati tasyas cha bhaviohyati 
tad era hi \ iti tena purd ihiru maryddd sthapita baldt j ). Pandu, the speaker, 
then proceeds to give an instance of the latter procedure in the case of MadayantT, 
the wife of Satidasa, who, hy her husband’s command, vishfed Vadishtha for the 
purpose in question (4736. Sauddsena cha rambhoru ni’/ukta putlra-janmani | Matia- 
yantijagamamhim VaiiMham iti nah srutam | ). Compare what is said above, p.
224, of Angiras, and in pp. 232 and 233 of Dlrgatamas or Dlrghatapas and see p.
423, below.
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prdkampata bhrikam bhita myunevdhatd lata j: .. . 2377. Sdtasyavacha.- 
naffi sruivd jnatvd papa-eMklrshitam j VasiMuuya prabhdvam cha jd -  
nanty apratimam bhuvi | sd ’dhigamya 'Vakishjhaih cha imam artham 
achodayat | yad uktd saritam snshlhd Vikv&faitrena dhimatd | ubhayoh 
kdpayor bhita vepamdndpunahpunah | . .  . 2380. Tdm krtsdm cha vivarndm 
cha drishtvd chinta-aamamitam | uv&cha rdjan dhirmdtma VasUhfho 
dvipadaih vargh | Vakishthah wdcha | “  puhy dtmdnaHi sanch-ohhresth 
vaha mam kighra-gdmim j YtsvSmitrah saped hi tvam ma krithds tvdw 
vicharanam" j tasya tad vachanam krutva kripd-kilasya sd snrit | ehintayd- 
musa Kauravya him, kritvd sukritam bhavet \ tasyas chin id samutpannu 
“  Vakishfho mayy ativa hi | kritavdn hi day dm mt.yam tasya karyymn Jntain 
mwya” j atha kule svake rdjan japantam rishi-sattamam j juhvdMvili.au- 
sikam prekshya sarasvaty abhyachintayat \ 2385. <lIdam antardm” ity eva 
tat ah ad sarit&m vara \ kdMpahdram akarot svena vegena sd sarit | tena 
kuldpahdrena Maitrdvaruntr imhyata | dhyamanah sa tmhf&va tadd 

* rdjan Sarasvatlm | Pitamahasya sarasah pravrittd ’si Sarawak | vydp- 
tam chedam jagat, sarvam tavaivambhobhir uttamaih \ tvam etdkaka-ga 
devi megheshutsrjase pay ah | sands chd.pas tvam (vitfi tvatto vayam adhl- 
mahi \ pushtir dyutis tathd hirttih siddhir buddhir umd iatha \ tvam eva 
vO.nl svdhd tvam tavdyattam idani jagat | 2390. Tram eva sarva-bhuteshu 
vasaslha chaturvidha | . . . .  2392. Tam dnitaih Sarasvatya drishtvd 
kopa-samanvitCih | athdnveshat praharanam Vakishthanta-karam tadd | 
tarn tu kmddham abhiprekshya brahma-ladhyd-bhaydd nadl \ apovuha 
Fakishtham tu prachifii dikam atandrita. j ubhayoh, kurvatl vdkyafn 
vanchayitvu, cha Gudhijam tato ’pavdhitam drishtvd Fakishtham yishi- 
sattamam | 2395. Alravid duhkha-sankruddho Vikvdmitro hy amarsha- 
nah | “ yas mad mam tvam sarich-chhresh{Jie "vanchayitva punargatd | 
sonitaih vaha kalydni raksho-gra-mani-sammatam ” | tatah Sarasvati 
iapta Visvumitrcna dhimatg . | avahach chhonitohimiram toyam sarhvat- 
sdram tadd | . . . . 2401. Athijagmus tato rdjan rahhasds tattra 
Bh&rata | tattra te konitam saw» pimnt'ah sukham asate | . . . . 2402. 
Writyantak cha hasantak cha yat’hd svarga-jitas tatha \ . . . 2407.
tan drishtvd rdkshasCm rdjan munayah samkita-vratdh | paritrune 
Sarasvatyuj} partita ya.tnam praehakrire |

“ 2360^ There existed a great enmity, arising from ri valry in their 
austerities, between Yi^vamitra and the Brahman rishi Va&shtha. Va- 
sish(;ha hftid an extensive hermitage in Sthanutirtha, to the east of
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which was Tisviimitra’s . . . .  2366. These two great ascetics were 
every day exhibiting intense emulation in regard to their respective 
austerities. But Yi^vamitra, beholding the might of Vasishtha, was 
the most chagrined ; and fell into deep thought. The idea of this sage, 
constant in duty (!), was the following: ‘ This river Sarasvati will 
speedily bring to me on her current the austere Yasishtha, the most 
eminent of all mutterers of prayers. "When that most excellent Brah
man has come, I  shall most assuredly kill him.’ 2370. Having thus 
determined, the divine sage Visvamitra, his eyes reddened by anger, 
called to mind the chief of rivers. She being thus the subject of his 
thoughts, became very anxious, as she knew him to be very powerful 
and very irascible. Tlien trembling, pallid, and with joined hands, 
the Sarasvati stood before the chief of munis, l ik e  a Woman whose 
husband has been slain, she was greatly distressed; and said to him,
‘ What shall I  do ? ’ The incensed muni replied, * Bring Yasishtha 
hither speedily, that I  may slay him.’ 2375. The lotus-eyed goddess, 
joining her hands, trembled in great fear, like a creeping plant agitated 
by the wind.” . . . .  Yi£vamitra, however, although he saw her con
dition, repeated his command. 2377. “ The Sarasvati, who knew how- 
sinful was his design, and that the might of Yaiishtha was unequalled, 
went trembling, and in great dread of being cursed by both the sages, 
to Yasishtha, and told him what his rival had said. 2380. Yasishtha 
seeing her emaciated, pale, and anxious, spoke thus : ‘ Deliver thyself, 
o chief of rivers; carry me unhesitatingly to Vi svamitra, lest he curse 
thee.’ Hearing those words of the merciful sage, the Sarasvati con
sidered how she could act most wisely. She reflected, * Yasishtha has 
always shown me great kindness; I  must seek his welfare.’ Then observ
ing the Kausika sago* [so in the text, but does not the sense require 
Yasishtha?]'praying and sacrificing on her brink, she regarded (2385) 
that as a good opportunity, and swept away the bank by the force of 
her current. In  this way the son of Mitra and Vanina (Varishtha)818 
was carried down; and while he was being borne along, he thus cele
brated the river: ‘ Thou, o Sarasvati, issuest from the lake of Brahma, 
and pervadest the whole world with thy excellent streams. Eesiding in 
the sky, thou disehargest water into tho clouds. Thou alone art all waters.
By thee we study.’/! [Here the river Sarasvati is identified with Saras- <?>-- 

s'3 See above, pp. 316 and 320 f.
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vat I the goddess of speech.] m j  ‘ Thou art nourishment, radiance, fame, 
perfection, intellect, light. Thou art speech; thou art Svalia; this 
world is subject to thee. 2390. Thou, in fourfold form, dwellest in all 
creatures.’ . . . .  2392. Beholding Vasishflia brought near by the 
Saras vail, Yisvamitra searched for a weapon with which to make an 
end of him. Perceiving his anger, and dreading lest Brahmanicide 
should ensue, the river promptly carried away Yasishtha in an easterly 
direction; thus fulfilling the commands of both sages, but eluding Y is
vamitra. Seeing Yarishtha so carried away, (2395) Vrivamitra, im
patient, and enraged by vexation, said to her : ‘ Since thou, o chief of 
rivers, hast eluded me, and hast receded, roll in waves of blood accept
able to the chief of demons,” [which are fabled to gloat on blood].
“ The Sarasvati, being thus cursed, flowed for a year in a stream 
mingled with blood. . . . 2401. Rakshasas came to the place of pil
grimage, where Yasishfha had been swept away, and revelled in 
drinking to satiety the bloody stream in security, dancing and laughing, 
as if  they had conquered heaven.” Some rishis who arrived at theJ '
spot some time after were horrified to see the blood-stained water, and 
the Rakshasas quaffing it, and (2407) “ made the most strenuous efforts 
to rescue the Sarasvati.”j  After learning from her the cause of the 
pollution of her waters, they propitiated Maliadeva, by the most various 
austerities, and thus obtained the restoration of the river to her pristine 
purity (2413 if.).

W e  have another reference to the connection of the families of Sudas 
and Y’asislitha in the legend of Para£urama,r'5 the destroyer of the 
Kshattriyas, in the 49th section of the S'antiparvan of the Mahabharata. 
iSarvakarman, a descendant of Sudas, is there mentioned as one of those

514 See the remarks on Sarasvati in  my “ Contributions to a knowlodge of the 
Yedie Theogony and Mythology No. I I . ,” in the Journ. II. A. S., foi 186(5, 
pp. 18 ff.

113 Paras'uranm was the son of Jamadi.g-ni, regarding whoso birth, as well as that of 
Vis'vamitra and the incarnation of India in the. person of his father Gadhi, the same 
legend as has been, already given above, p, 349 ff, is repeated at the commencement 
of the story referred to in the text. In  discoursing with his wife Satvavatl about 
the exchange of her own and her mother’s messes, Richika tells her, verse 1741: 
Hrahmabhutam hi sakalatn pitas tava M am  bhavet | “ All the family of thy father 
(Gadhi) shall be BraWiflanical; ” and VSsudera, the narrator of the the legend, says, 
verse 1746 : Visvamitram c.ha dayathm &Mhih Zmikamndanah \ yam priipa hrah- 
masammitam visvair Irahmagmair yutam | ‘‘And Gadhi begot a son, Yisvamitra, 
whom he obtained equal to a Brahman, and possessed of all Brahunanical qualities.”

| | |  <SL
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Kahattriyos who had been preserved from the general massacre by 
Parasara, grandson of Vasishtha : verse 1792. Tatha nukampamanena 
yqivana *mita-t<jcn& l) Parasarena dayadah Saud&saayObhtrakifalah ! 
sarva-karmani liurute sudra-vat tasya vai dt ijnh | Sarvakarmoty abht- 
khyCitah sa mant rakshatupdrthivali | Sarvakorman, the son of Saudasa, 
was preserved by the tender-hearted priest Parasara, who performed, 
though a Brahman, all menial offices for him, .like a S udra; whence the 
prince’s name;—may this king protect me (the earth). lire same 
book of the Mahabharata, when recording a number of good deeds done 
to Brahmans, has also the following allusion to Mitrasaha and Vasish
tha : verse 8604. Raja, lfitrasaha§ chapi Vzhshthaya mcih&tmaM \ Da- 
mayanilm priyam dattva tayii salia divawi gatali | King Mitrasdia, 
having bestowed his dear Damayanti on V affishtha, ascended to heaven 
along with her.”318

The same passage has two further allusions to Vasishtha, which, 
though unconnected with our present subject, may be introduced here.
In  verse 8591 it is said; Rantidevas cha Smkrityo VamUhlya mahat- 
mane \ apah praddya sitoshndh ndka-priskthe mahiyate | Kantidcva, son 
of Sankriti, who gave Vasishtha tepid water, is waited to the heavenly 
regions.” (Seethe Bhag. Pur. ix. 21, 2-18, where the various acts of 
self-sacrifice practised by this prince are celebrated.) I t  is said of 
Vasishtha in verse 8601: Avarshati cha Parjanye sarva-bhrdum bMta- 
krit | VaSithfho jvvaydm&sa prajapatir kaparah | “ When Parjanya 
failed to send, rain, the creative Vasishtha, like Brahma, gave life to all 
beings.”

Vasishtha, in short, is continually reappearing in the Mahabharata.
I  will here adduce but one other passage. In  the S'antiparvan, verses 
10 118ff., it is said: Tasya YrittrCirdditasyatha mohah &$lch chhatakra- 
toh | rathantarena tarn tattra Vasishthah gamabodhayat | Vakishtbah 
uvucha | deva-Sreshtho ’si devendra daitymura-nibarham \ trailokya-lala-

»• This appears to refer to the story told above, p. 418 ff., of Kolmashapada (who 
was the same as Mitrasaha), allowing Vasishtha to be the agent in propagating the 
royal race; fox both there (v. 6910) and in the Vishnu Par. (Wilson, vol. m., pp.
308 and 310), the name of the queen is said to have been Madayanti, which is 
probably the right reading here also, the first two letters only having been transposed, 
if  so, however,'it is to be observed that a quite different turn is given to the story 
here,' where it is represented as a meritorious act on the king’s part, and as a favour 
toVasdshtba, that the queen was given up to him; whilst, according to the other 
account, the king’s sole object in what he did was to get progeny.
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saihyuktah kamdeh chhahra nishtdasi j esha Brahma, chi Vishnuk cha 
S'ivas chatva jagat-patih | SomaS cha bhagman devah sarve cha paramar- 
«hayah ] md karsMh Jcakrnaiarn S ’akra kaschid evetaro paths | aryy&ih 
yuddhe matim kritvdjahi katrun surndhipa ] “ By reciting the  Rathan- 
tara, Vanishtha encouraged Indra, when he had become bewildered and 
distressed in his conflict w ith Y rittra, saying to him, ‘ Thou a rt the 
chief of the gods, o slayer of the Daityas and Asuras, possessing all 
the strength of the three w orlds: wherefore, Indra, dost thou despond ? 
There are here present Brahma, Vishnu, S'iva, the divine Soma, and 
all the chief rishis. F ain t not, o Indra, like an ordinary being. As
sume a heroic spirit for the fight, and slay thine enemies, etc.’ ” 
Strength was thus infused into Indra.

In a later work, the Raja Tarangini, Book IV. verses 619-655 (pp.
188 ff. and note, pp. 521 and 522, of Troyer’s edition, vol. i. and vol.
ii. 189, 469, note), a curious echo of these old legends is found still re
verberating. A story is there told of a king Jayaplda who oppressed his 
people, and persecuted the Brahmans, and was eventually destroyed by 
them in a miraculous manner. He is compared to Saudiisa in  verse 625 :
Sa Saudusah ivdneka -loka - prdnapaharakrit | astutya- kritya- rnuhi- 
lyam svapne 'pi na samayayau | “ Like Saudasa, depriving many 
persons of the ir lives, he was not satiated w ith wicked deeds even in 
his dreams.” One of the Brahmans stood up  on behalf of the rest to 
remonstrate : Aha sma “ Yikvamitro vd Vakishtho vd taponidhih | t.vam 
Agwtyo HhavS him stha” iti darpena tain nripah | . . . , hhavan yatm 
llarikchandras Trisankur Ndhuho 'pi vd | Vikvamitra-mukkebhyo 'ham 
tattraiJco hhavituin hhamah | vihasyot&oha tam raja ’■‘Vikvdw.itrddi- 
hopatah | Harikchand-rayo nasht&s, tvayi Icruddhe tu kirn hhavet” | 
pdnind tadayann urvifh tatah Jcruddho 'bhyadhad dvijah | “  mayi icruddhe 
kshanad eva brahma-dandah pitted na kirn ”  | tach chhrulvd vihamn ruga 
kopad brahnanam alraoit j  “patatu Irahma-dando 'saw him adyapi 
vilrmbdie" | norm ay am patito jalmety atha viprena bh&shite | rdjnah 
kanaka-dando 'nye vitdna-skhalito 'patat \ “ The king haughtily  asked 
h im : ‘ A rt thou Visvamitra, or Vasishtha, so rich in  devotion? or 
Agastya ? or what art thou ? ’ . . . . The Brahman answered, swelling 
with ind ignation: * Ju st as thou art a H ariichandra, a Trisanku, or a 
Nahusha, so too have I  power to be a Visvamitra, or one of those other 
rishis.’ The king answered w ith a smile of contempt: ‘ Harischandra
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and the rest perished by the wrath of Vi^vainitra and the other sages : 
but what will come of thy wrath ? ’ The Brahman angrily replied, 
smiting the ground with his hand, 1 "When I  am incensed, shall not the 
Brahmauical bolt instantly descend ? ’ The king retorted with an angry 
laugh : 1 Let it descend; why does i t  not come down at onco ? ’ * Has it 
not fallen, tyrant? ’ said the Brahman; and he had no sooner spoken, than 
a golden beam fell from the canopy and smote the king,” so .that he 
became tortured by worms, and shortly after died; and went, as the 
story concludes, to hell.

Professor Lassen, who quotes the stories regarding Yasishtha and 
Viiivamitra (Ind. Alt. 2nd ed. i. 718 f.), makes the following remarks 
on their import:

“ The legend of the struggle between Vasishtlra and Yiivamitra em- ‘ 
braces two distinct points : one is the contest between the priests and 
warriors for the highest rank; the other is the temporary alienation of 
the Ikshvakus from their family priests. Ya&shtha is represented as 
the exemplar of such a priest; and the story of Ealmashapada is related |  
for the express purpose of showing by an example that the Ikshvakus, 
after they had retained him, were victorious, and fulfilled perfectly the 
duties of sacrifice (see above, p. 390) : in his capacity of priest he con
tinues to live on, and is the representative of his whole race. Y e may 
conclude from the legend that his descendants had acquired the position 
of family priests to the Ikshvakus, though neither he himself nor his 
son S'aktri belonged to their number. Trisanku is the first prince who 
forsook them, and had recourse to Yisvumitra. His successor Amba- 
rlsha received support from that personage, as well as from Iticblka, 
one of the Bhrigus;—a family whose connection with the Kusikas 
appears also in the story of Parasuraina. The hostility between the 
Ikshvakus and the family of Yasislitha continued down to Kalmasha- 
pada. Visvamitra is represented as having intentionally fostered the 
alienation; while Yasislitha is described as forbearing (though he had 
the power) to annihilate his rival.

“ The conflict between the two rivals with its motives and machinery 
is described in the forms peculiar to the fully developed epos. To 
this style of poetry is to be referred the wonder-working cow, 
which supplies all objects of desire. There is no ground for believing 
in any actual war with weapons between the contending parties, or in
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any participation of degraded Kshattrivas, o r  aboriginal tribes, in  the 
contest; for a ll these things are mere poetical creations. Besides, the 
proper victory of V asishtha ■was not gained by arms, h u t by. his rod.
The legend represents th e  superiority of the  Brahmans as complete, 
since V isvam itra is forced to acknowledge the insufficiency of a w arrior’s 
power; and acquires his position as a B rahm an by purely Brahmauical 
methods.

“ From  Visvamitra arc derived m any of the sacerdotal families, 
which hear the common nam e of K ausika, and to which many rishis 
famous in  tradition  belong. As there w ere also kings iu  th is  family, 
we have here  an example of the feet th a t one of the old Yedic races 
became divided, and in  la te r times belonged to  both of the tw o higher 
castes. I t  appears impossible that any of the  aboriginal tribes should 
have been among the descendants of Y iSvam itra’s sons, as the  legend 
represents; and the m eaning of this account may therefore bo that 
some of h is  sons and their descendants accepted the position of priests 
among these tribes, and are in  consequence described as accursed.”317

Sect. X IY .— Story from the S’atapatha Brdhnma about king 
Janaka becoming a, Brahman.

The S’atapa tha  Brahmana has the following account of a discussion 
between .Tanaka, king of Yidelia, and some Brahmans :als

xi. 6, 2, 1. Janako ha vai Vaideho bruhmanair dhavayadbhir rama- 
jag&ma S'vetahetunu Aruneyena SomaSushmena Sdtyayajnind Ydjnavalh- 
yena | tun ha uvdeha “ kathafii katham agnihotram juhutha ” iti | 2. Sa 
ha mdcha S'vetalcetur Aruneyo “  gharmav eva tamr&d ahum ajasrau 
yaitua visyandamandv anyo ’nyasmm juhomi ” iti | “ katham tad ” iti | 
ddityo vai gharmas taffi sayam agnau juhomi agnir vai gharmas tarn 
pratar adilye juhomi” iti | “ kirn sa hhavati yah evarh juho ti” | u ajau
ral} eva iriyd yaiasa bhavaty etayok eha devatayoh suyujyam salokatdm 

jayati” iti | 3. Atha ha uvdeha Somasushmah Sdtyagajnih “ tejah eva 
samrud a hath tejasi juhomi” iti \ “ katham tad” iti | “Adityo vai tejas
tam say am agnau juhomi \ agnir vai Ujcts tam prdtar adilye juhomi"

%
21T Sec also Prof. Muller's Anc. Rands. Lit., pp. 80 f., 383 £., 408, 413 IF., 485 f.
21S This passage is referred to and translated by Prof. Muller, Anc. Sansk. Lit. pp.

421 ff.
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■iti j “ him sa bhavati yah evarn juhoti" iti | “ tejasvi yasAsvy amUlao 
lhavaty elayoi chaiva devatayoh sdyujyam salokatHm jd ya ti” iti | 4.
Atha ha uvdcha Yajnavalkyah “ yad ahum agnim uddharamy agmhotram 
tea tad adyaclihdmi | adityam vai admit, yantam sarve devah anwjanti | te 
me etam agnim uddhritam drishfvd updvarttante atha aha,in pd,Irani nir_ 
nijya uj-wdpya dgnihotrim dohayitvd pasyan patyatas tarpaydniY iti \ 
tvam neduhfhafit ydjnavalhja agnihotrasya amlmiihsahthuh | dhenv- 
satam dadumi” iti ha uvdcha “ na tv eva may os team utkrantm net 
galiih na pratishthdiii na triptwi na punardvriUim na bkafh prctlyu- 
thayinam’’ | ity uktvd ratham Ssth&ya pradlulvay&n chakdra j 5.
Te ha uchur “ ati vai no ’yam r&janyabandhur avddic, hanta mam 
bralmodyam dhmydmahai” iti | sa ha uvdcha idjmvalhjo “ Irak- 
viandh vai vayani smo rujanydbandhur a saw yady anum vayath jayema 
ham ajaishma iti bruydma atha yady aide amdn gaged hrahmandn 
rujmyahandhw ajaish'id iti no bruyuh | md idarn adridhvam ” iti | 
tad ha asya jajnuh ] atha ha Ydjnavalkyo ratham usthdya pradhu- 
vaydnehakdra tafn ha anvdjagdma | sa ha uvacha “ agmhotram 1 Ct/na- 
valkya veditum” iti |. “ agnihotram samrud’' iti | 6. “  Te vai etc ahdl 
hute utkramatas te antariksham aviiatas te antariksham eva dhavamyaiii 
kurvdte vayiim smnidham martchlr eva SuJcr&m dhutim te antarikehaih 
tarpayatas te tatah utkrdmatah | 7. Te divam dvisatas te divam eva aha- 
vanlymn kurvdte adityam samidhaih chandra,masam eva iukrdm dhutim te 
divam tarpayatas te tatah uvarttete | 8. Te imam dvAatas te nnum eva 
uhavamyam kwv&te agnim smnidham oshadhir eva sukram dhutim, te 
imdih tarpayatas te tatah utkrdmatah t 9. Te purusham dvisatas tasya 
mukham eva dhavamyaiii kurvdte jihvdm eamdham annum eva sukrdm 
dhutim te purusham tarpayatah I sa yah emiii vidvdn asnudy agmhotram 
eva asya hutam bhavati | te tatah utkrdmatah | 10. Te a triyam dviiatas 
insydh, upastham eva uhavamyam kurvdte dhdrakdiii samidham {dhurdka 
ha vai ncima eshd | etaya ha vai Prajapatih prajdh dharayanchakara) 
retail eva iukr&m dhutirn te striyam tarpayatah \ sa yah evaih vidvdn 
mithunam upaiiy agnihotram eva asya hutam bhavati yas tatah putt o 
jugate sa lokah pratyutthdyi | dad agnihotram Ydjnavalkya na atah 
param asti” iti ha uvacha | tam ai Ydjnavalkyo varam dadau | sa ha % 
uvdcha “ kdmaprahiah eva me tvayi Ydjnavalhja asad •’ iti | tato brahma 
Janakah dsa |

“ Juuaka of Yideka met witli some travelling Brahmans, ..bvetaketu
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Aruneya, Somasnshma Satyayajni, and Yajnavalkya, and said to thorn,
• How do ye respectively offer the agnihotra oblation ? ’ 3. SVetaketu. 
replied, ‘ I, o monarch, in sacrificing, throw the one of the two eternal 
heats which pervade the world with their splendour into the otaer. 
‘How is that done,’ asked the king. (S', replied), ‘Aditya, (the sun) 
is one heat; in the evening I  throw him into Agni (lire ) ., Agni. is 
the other heat; in the morning I  throw him into Aditya.’ 1 What 
(enquired the king) ‘ does he become who thus sacrifices? He 
acquires ’ (replied S'.) ‘perpetual prosperity and renown; conquers for 
himself an union with these two deities, and dwells in the some region 
as they.’ 3. Then. Somasushma answered, 1 I, o monarch, in sacri
ficing, throw light into Hght.’ ‘ How is that done,’ asked the king.
‘ The Sun ” (answered S.) ‘ is light; in the evening I  throw hitn into 
Tire: and Fire is lig h t; in the morning I  throw him into the Sun.’ 
‘ W hat’ (enquired the king) ‘does he become who thus sacrifices?'
‘ He becomes’ (rejoined S.) ‘luminous, and renowned, an eater of food, 
and conquers for himself an union with these two deities, and dwells 
in the same region as they.’ 4. Then Yajnavalkya said, ‘When I  take 
up the fire I  lift the agnihotra. All the gods follow the Sun when he 
sets; and whon they see me take up the Fire, they come hack to me. 
Then, after washing and  putting down the vessels, and having the 
Agnihotra Cow milked, beholding them as they behold me, I  satisfy 
them (with sacrificial food).’ The king answered, ‘ Thou hast ap
proached very close to a solution of tire Agnihotra, o Yajnavalkya;
I give thee a hundred milch-cows: but thou hast not discovered the 
ascent of these two (oblations), nor the course, nor the resting-place, 
nor the satisfaction, nor the return, nor the world where they re
appear (?).5 Having so spoken, Janaka mounted his car and drove away.
5. The Brahmans then said amongst themselves, ‘ This Itajanya has 
surpassed us in speaking; come, let us invite him to a theological 
discussion.’ Yajnavalkya, however, interposed, ‘We are Brahmans, 
and he a Itajanya; if we overcome him, we shall ask ourselves, whom 
have we overcome ? hu t if he overcome us, men will say to us, a 
Itajanya has overcome Brahmans. Do not follow this course. They 
assented to his ad . ice. Then Yajnavalkya mounted Ids car, and drove 
after the k in g ; and came up to him. Janaka asked, ‘ is i t  to learn the 
agnihotra (that thou hast come), Yajnavalkya?’ ‘The agnihotra, o
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monarch,’ said Y. 6. The king rejoined, * These two oblations, when 
offered, ascend; they enter the air, they make the arr their ab#Yatuya 
fire, the wind their fuel, the rays their bright oblation, they satisfy the 
air, and thence ascend. 7. They enter the sky, they make the sky 
their ahavamya fire, the sun their fuel, the moon their bright oblation; 
they satisfy the sky, they return thence. 8. They enter this, earth, 
they make this earth their ahavaniya fire, Agni their fuel, the plants 
their bright oblation; they satisfy the earth, they ascend thence.
They enter man, they make his mouth their ahavanlya fire, his tongue 
their fuel, food their bright oblation; they satisfy man. (He who, 
thus knowing, eats, truly offers the agnihotra). 9. They ascend from 
him, they enter into woman [the details which follow are better 
left untranslated], they satisfy her. The man who, thus knowing, 
approaches his wife, truly offers the agnihotra. The son who is then 
bom is the world of re-appearance. This is the agnihotra, o 1 ajna- 
valkya; there is nothing beyond this.’ Y. offered the king the choice 
of a boon. He replied, ‘Let me enquire of thee whatever I  desire, o 
Yajnavalkya.’ Henceforward Janaka was a Brahman.

By Brahman in the last sentence we have, I  presume, to understand 
a Brahman. Even if it were taken to dignify a priest of the kind 
called Brahman, the conclusion would be the same; as at the time 
when the Shtupathu Brahinana was written, none but Brahmans could 
officiate as priests.®0

.Tanaka’s name occurs frequently in the Mahabharata. In  the Yana- 
parvan of that poem (8089) ho is called a rajarshi. In the STmti-parvan, 
verso 6640, it  is said: Atrupy udaharantimam itihasampuratanam | gitam 
Videka-rajena Jnnahm pra&amyata | “ anantam mta mo mttam yasya 
we nasti Jcinvhma | MitUluyam praiiptdyafh m  me dahyati fonchana” |
“ They here relate an ancient story,—the words recited by Janaka the
tranquil-minded king of Videha:

i Though worldly pelf I  own no more,
Of wealth I have a boundless store :
While Mithila the flames devour,
My goods can all defy their power.’ ”

aw The Commentator explains brahma by brahmishthah, “ Most full of divine

ki2° J  prof." Mailer remarks in his article on Caste (Chips from a German W orkshop.
338): “ That king Janaka of Videha possessed superioHroowMgo is acknowledged 
bv one of the most learned among the Brahmans, by Yajnavalkya himself, and m 
the S'atnpatha BrShmana, which is believed to have been the work i fajnavalkya, 
it is said that king Janaka became a Brahman.’
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, The same sentiment is ascribed to the same royal rishi in verse 7891 : 
Apt cha hhavaii Maitkilena giiarh mgarani upShitam ugnind 'bhivihshya |
“ na khalu mama hi dahjate Htm Unchit svayam idem aha sma Ihumi- 
pulali | “ And these words were repeated by the king of Mithila when 
ha beheld the city enveloped in fire, £ nothing of mine is burnt hero; ’
—so said the king himself.”

Another “ ancient story” of Janaka is related in verses 1 882- 7983 of 
the same book. I t  is there stated tha t this king was constantly en
gaged in thinking on. matters connected with a future life; and that 
he had a hundred religious teachers to instruct him on different points 
of duty (verse 7884). He was, however, visited by the rishi Paneha- 
>5ikha 321 (verses 7886, 7888), a pupil of Asuri (terse 7890), who so con
founded the king’s hundred instructors by his reasoning, that they were 
abandoned by their pupil, who followed this new teacher (7898. TJpehja. 
UtoATb achu/ryun mohay anuxsei hctubhi h \ 7899. Jail okas tv ah hi ho a it a h la h 
Kapilcydnudarianilt | utsrijya iatam. achdryyG,n prishthato 'nujagama 
tarn). Pancba.sikha appears also, at verse 11839, as his instructor.
At verse 10699 Janaka is again brought forward as receiving religious 
information from Parasara; in verses 11546-11836 as being taught by 
the rishi Yajnavallcya the principles of the Yoga and S'ankhya philo
sophies; and in verses 11854-12043 as holding a conversation with a 
travelling female mendicant (bhihhuki), named Sulabha, who sought to 
prove him, and to whom he declares himself to be a pupil of Paneha- 
&kha (here said to belong to the family of Parasara, verso 11875), and 
an adept in the systems just mentioned; and from whom, in answer to 
some reproaches he had addressed to her regarding her procedure, he 
learns that she belongs to the Kajanya class, like himself, of the family 
of the rajarshi Pradhana, that she had obtained no suitable husband, 
and wandered about, following an ascetic life, and seeking final eman
cipation (verses 12033 ff.).

A further story in  illustration of Janaka’s indifference to worldly 
objects is told in the AsvamedMkaparvan, verses 887 ff- 221

221 See Prof. W ilson’s  Sftnkhya-karika, p , 190; and D r. H a ll’s Preface to his 
edition o f the Sankhya-pravacliana-bhashya, pp . 9 ff.



S e c t .  XV.— Other instances in which Brahmans are said to have hem 
instructed in divine knowledge hj Kshattriyas.

Two other cases in which Brahmans are recorded to have received 
instruction from Kshattriyas arc thus stated by Professor Muller :m

“ For a Kshattriya to teach the law was a crime (sva-dharm&tikrama), 
and it is only by a most artificial lino of argument that the dogmatic 
philosophers of the Mimamsa school tried to explain this away. The 
Brahmans seem to have forgotten that, according to their own TJpani- 
shads, Ajiitasatru, the king of Kasi, possessed more knowledge than 
Gargya, the sop. of Balaka, who was renowned as a reader of the Veda, 
and that Gargya desired to become his pupil, though it was not right, 
as the king himself remarked, that a Kshatriya should initiate a Brah
man. They must have forgotten that Pravahana Jaivali, king of the 
Panchalas, silenced S'vetaketu Aruneya and his father, and then com
municated to them doctrines which Kshatriyaa only, but no Brahmans, 
had ever known before.” I  subjoin two separate versions of each of 
these stories. The first is that of Ajatnsatru:

Kaushltakl Brfthntana Upanisluul, iv. 1. Atha ha m i Gargyo Bdldkir 
anuchdnah samspcrshtah um | so 'vasad Uiinareshu smasan Matsyeshu 
Kuru - panchdleshu Kusi-vidcheshv Hi | sa ha Ajataiatrum Kasyan  
avrajya mdcha “ brahma te bravdni” iti \ tam ha uvacha Ajataiatruh 
“ sahasram dadinah” iti “ etasydm vdchi \ ‘ Janako Janakah’ iti m i n

janah dhuvanli’’ iti | .......... 19. Tatah u ha Bdldkis tushnlm dsa |
tain ha uvacha Aj&tasatrur “ et&vad nu Balake” iti | “ etavad” iti  ha 
uvacha Bdldkih” | tarn ha uvacha Aj&tasatrur “ mrisha m i khalu md 
saffivudayishlhafi “ brahma te bravuni ” iti | yo vai Balake etesham puru- 
shdndrh kartld yasya vai tat karma sa vai veditavyah ” iti | tatah u hr 
Bdldkih samit-panih pratichakrame “ upaydni” iti | tam ha uvacha 
Ajdtaiatruh “pratiloma-rupam eva tad manye yat kshattriyo brdhmanam 
upanayeta ehi vy eva ted jnapayishyami'' iti \ tam ha panav abhipadya 
pravavruja \

“ Now Gargya Balaki was renowned as a man well read in the 
Veda, lie dwelt among the Usiuaras, Matsyas, Kurus, Panchalas,
Kasis, and Videhas, travelling from place to place. He came to

222 Chips from a German "Workshop, voi. ii. p. 338.
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Ajatasatru, the Ka,iya, and said, ‘ Let me declare to thee divine know
ledge.’ Ajatasatru said, ‘ We bestow on thee a thousand (cows) for 
this word.' Wen run to us crying, ‘Janaka, Janaka.’ ” The learned 
man accordingly addresses Ajatasatru in a series of statements regard
ing the object, of his own worship, but is silenced by the king’s display 
of superior knowledge on every topic.2® The story ends th u s : 19. 
“ Then the sou of Balaka remained silent. Ajatasatru said to him, 
‘ Dost (thou know only) so much, o Balaki.’ ‘ Only so much,’ he 
answered. The king rejoined, ‘ Thou hast vainly proposed to me, let 
me teach thee divine knowledge.’ He, son of Balaka, who is the 
maker of these souls, whose work that is, — he is the object oi 
knowledge.’ Then the son of Balaka approached the* king with fuel 
in his hand, and said, 1 Let me attend thee (as thy pupil).’ The king 
replied, ‘ I  regard it as an inversion of the proper rule that a Eshat- 
triya should initiate a Brahman. (But) come, I  will instruct thee* 
Then, having taken him by the hand, he departed.”

S'atapatha Brahmana, xiv. 5 ,1 ,1  ( =  Brihadaranyaka Upanishad, ii.
1, 1, p. 334 of Oal. edit.), JDriytalaldkir ha anucMno Gdrgyah usa | ta 
ha macha Ajataiatrum Eiihjam “ brahma te Iravdni” i t i  \ sa mu.cha 
Ajdtasatruh “ salumam. etasyum vdchi dadmah ‘Janalco Janakah' iti m i 
fanah dhfivanli ” iti | . . . . 12. Sa ha tushnlm am Gdrgyah \ 13. Sa 
ha rnaoha Ajabahtrur “ etavad m i” iti 1 “ etavad h i” iti  | “ na etavatd 
n'ditam hhavati ” iti | sa ha uvdoha Gdrgyah “ upa tva aySni ” iti \
14. Sa ha uvdeha Ajdtasatruh “pratilomam vai tad yad Irahmanah 
hhattriyam upeyOd 1 brahma me m hhgati ’ i t i  \ vy «va tvd jmipmjisl- 
ydmi” iti \ tarn pandv ildaya uttasthau \

“ Driptabalaki Gargyya was well read in the Yeda. He said to 
Ajatasatru, the Ka£ya, ‘ Let me declare to thee divine knowledge.’ 
Ajatasatru replied, ‘ We give thee a thousand (cows) for this word. 
Men run to me calling out, “ Janaka, Janaka.’ ’ At the end of their 
conversation we are told: 12. “ Gargya remained silent. 13. Then 
Ajatasatru asked him, ‘ (Dost thou know) so much only ? ’ ‘ Only
so much,’ he replied. ‘ But this,’ rejoined Ajatasatru, ‘does not compre
hend the whole of knowlege.’ Then said Gargya, ‘ Let me como to thee 
(as thy disciple).t Ajatasatru answered, ‘ This is au inversion of the 
proper rule, that a Brahman should attend a Kshattriya with the view 

223 See P ro f. Cowell’s Translation of the TJpanishacI, p p .  1 6 7  f f .
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of being instructed in  divine knowledge. (But) I  will teach thee.’
H e took him by the hand, and rose.”

The second story is th a t of Pravahana Ja iv a li:
S'htapatha Brahmana, xiv. 9,1, 1 (== Brihadaranyaka "CFpanishad, vi.

2, 1, p. i030 of Cal. edit.). S'vetaketur ha vai Aruneyah Panchdlu.ndrn 
‘parnhadam djagama | sa ujagama Pravahamni Jaivalim pdrich&rgyamd- 
nam J tam wllkshya (sbhymada “  kumara ”  iti j  m “  Ihoh ”  iti pralthd- 
rdva j “ anidishfo no asi pitrH ” | “  cm ” Hi ha uvdcha | 2. “ Vettha 
yatha imah prajah prayatyo mpratkpadyante ” iti I “ na ” iti ha uvdcha |
“  vettha yatha main hham jmnar Sjpadyante” iti | “ ««”  iti ha eva 
macha \ “ vettha yatha ’sau lokah mam bahubhih punah punah pra- 
ttadbhir na sampurj/yate” iti | “ na ”  iti ha eva uvdcha j 3. “ Vettha 
yatithy&m ahutyuOi hiddyam dpah purusha - vaeho bhutvd sanmt- 
thai/a vadanti” iti | “  na” iti ha eva uvdcha | “ vettha u devayanasya 
vd pathah pratipadam pitriydnasya vd yat kritva decay dnam vd panlha- 
narn pratipadyate pitriyanam vd | 4. Apt hi nah fisher vachah irutam 
(R.V. x. 88, 15==Vfij. S. 19, 47) ‘ dee sriti asrinavampitrlnam cihani de- 
vanum via martiyandm | tdbhydm idann visvam ejat sameti yad antara 
pitaram mdtararh cha iti | “na aham atah eTcanchana veda” iti ha
uvdcha J 5. Atha ha mark rmatya upamantraydnchalcre | anudriiya 
vasatim kumdrah pradadrava \ sa ajagama pitaram | tarn ha uvdcha “ iti 
vdva kill n o  bhat’dn purd ’nusishpln avochah” m iti | “ katham sume- 
dhah ” iti I “pmcha md prasnan rajanyabandhur aprdkshi.t tato na e/can- 
chana veda” iti ha uvdcha | “ Jcatame te ” iti | “k m ” iti ha pratik&ny 
udojahara | 6. Sa ha uvdcha | “ taihd m s team tdta jarnthdh yatha yacl 
aham hincha veda sarvam ahadi tat tubhyam arochmi | prehi tu tattra 
pratltya brahmaeharyyam ratsyava” Hi | bhaedn baa gachhatv” 
iti | 7. Sa ujagama Gcmtamo yatrd Fravahanasya Jaivaler dsa | 
tamai dsanam uh&ryya225 udaltam aharayunehakara | atha ha a,mat 
ary hamm chdhra | 8. Sa ha uvdcha “ varan lhavate Gautam&ya 
dadmah” iti j sa ha uvdcha “peatijnato me esha varah ] yam tu kuma- 
rasya ante edcfuim abhdshathds tam me bruhi ’ iti j 9. Sa ■ ha uvdcha 
“daiveshu vai Gautama tad vareshu \ manushdnam bruhi” iti | 10. Sa 
ha macha “ vijnayate ha asti Hranyasya apattaih go-akvanath dasi- 
nam pravarunam patidlidiidniim j md no bhavun, bahor c.nantasya

T he te s t  of the Brihadaranyaka Up. reads avoehat. 
a35 The Brih. A r .  reads dhrityu. 
s-8 T he Brih. Ar. reads arghyam.
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aparyantasya ahhj avadunyo Ihud ” *#* | “  so vai Gautama tirthena 
ichhasai”  iti | ‘‘upaimy aham Ikavantam’' iti “ v&chd ha ",tma eva 
parvo vpayanti’’ | 11. 8a ha upayana-kiftta'1'® rnacha | “  tatlui tes 
tvam Gautama, md ’parddhas tava cha pitimahdh yat-hCi j iyaih vidya 
iteih pvrvafn m  kamimkhana brdhnme mam | t&ih tv ff/rtam tuhbjaih 
vakshydmi j ho hi tva evam hrmantam arhaii pratyakhyutum ” iti j

SVetaketu A runeya  came to the assem bly of th e  Panehaka. H e  
came to P ravahana Ja ivali, who w as receiving service from h is  
attendants. Seeing S 'vetaketu, the k in g  said, ‘ o y o u th .’ ‘ Sire,’ he  
answered. (K ing) ‘ H ast thou b een  instructed  by  th y  father ? ’ 
(SV etaketu) ‘ I  have.’ 2. (K.) ‘ Dost thou  know how  these creatures, 
w hen  departing, proceed iu  different d irec tio n s? ’ (S'.) ‘ Ho.’ (K .)
‘ D ost thou  know how  th ey  re tu rn  to  th is  world ? ’ (S'.) ‘ N o.’ (K .)
‘ D ost thou  know  how  i t  is th a t tho o ther world is no t filled w ith those 
num erous beings w ho are thus constantly  departing ? ’ (S'.) ‘ N o.’
8. (K .)  ‘ Dost th o u  know  after th e  offering of w h a t oblation th e  
w aters, acquiring hum an  voices, rise and  sp e a k ? ' (S'.) ‘N o.’ (K .)
‘ D ost thou know th e  means of a tta in in g  the path  w hich  leads to th e  
gods, or th a t w hich leads to the P i t f i s ;  by  w hat act the one or th e  
o ther is gained? 4. A nd we have heard  the w ords of the r i s h i : 
(K .V. x. 88, 1 5 — V aj. S. 19, 47) “ 1 have heard of two paths for 
m ortals, one to th e  p itris , another to  th e  gods. B y these proceeds 
every moving th ing th a t exists betw een the  father and  the  m other (».«. 
betw een Dyaus and P rith iv I, heaven and earth).” ’ ‘ I  know none of 
all these things,’ answ ered SVetaketu. 5. The k ing  th e n  invited h im  
to stay. The youth, however, did n o t accept th is  invitation, b u t  
hastened  away, and cam e to his fa ther, to whom  he said, ‘ Thou d id st 
form erly declare me to  be instruc ted .’ ‘ How now (m y) in telligen t 
(son) ? ’ asked his fa th e r. ‘ The E a ja n y a ,’ replied th e  son, ‘ asked m e 
five questions, of which I  know n o t even one,’ ‘ 'W hat were th e  
q u e s tio n s? ’ ‘ They w ere these,’ and he told him  the  in itia l words of 
each of them. 6, T he  father then  said, ‘ Be assured, m y son, th a t  I  
to ld  thee all th a t I  m yself know. B u t come, let n s  proceed th ith e r, 
and become (Iris) p u p ils .’ ‘ Do thou  th y se lf  go,’ rejo ined the son. 7. 
G autam a accordingly arrived (at the  abode) of Pravaharia  Jaivali, w ho  
caused a seat to be brought, and w a te r and the m adhuparka mess to  be 

m  The text of the Brill. Ar. Up. reads tewttyd uvasa,
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presented: 8. and said, ‘We offer thee a boon, Gautama.' Gautama 
replied, ‘ Thou hast promised me this boon : explain to me the 
questions which thou hast proposed to the youth.’ 9. The king replied,
‘ T hat is one of the  divine boons; ask one of those th a t are h u m an .’
10. Gautama rejoined, ‘ Thou know est th a t I  h a re  received gold, cows, 
horses, female slaves, attendants, ra im en t; be n o t illiberal tow ards us 
in  respect to  th a t  which is immense, infinite, boundless.’ * T his, o 
G autam a,’ said the  king, ‘ thou rig h tly  desirest.’ ‘ I  approach thee  (as 
th y ) disciple,’ answered Gautama. The men of old used to approach 
(the ir teachers) w ith  words (m erely). H e (accordingly) attended him. 
by  merely in tim ating his intention to  do so.229 ‘ Do not,’ then said th e  
king, ‘ attach any  blame to me, as your ancestors (did not). This 
knowledge has never heretofore dw elt in  any B ra h m a n ; bu t I  shall 
declare it to  thee. For who should refuse thee  when th o u  so 
speakest ? ’ ”

Ckhandogya TTpanishad, v. 3,1. S'vetnhtur ha Aruneyah, Panchuldnam 
samitim ••j/uya | tam ha Pmvuhano Jaivalir uvaeha “ humara ana tvd 
'Mshatpita" iti \ “ aim hi hhagavah” iti | 2. “ Vettha yad Ho ’dhipra- 
jah pray anti” iti | “ na hhagavak ” iti  | “ vettha yatha, punar dvart- 
tante” iti | “ na bhagavah” iti |. “ vettha pathor deva-yamsya, pitri- 
yunasya cha vyavarttane ” iti | “ na bhagavafy ” i t i  | 3. “ Vettha yatha 
’ma toko na sampuryyate” j “ na hhagavah” iti j “ vettha yatha p m -  
ckamydm ahutdv dpah purusha-vachaso bhavanti” iti  | “naiva hhagavah ” 
iti | 4. “Atha nu Mm aimsishto ’vochathdh | yo hi imani na vidyat ka- 
thaffi so ’nusishto hravlta ” iti | sa ha dyastah pitur arddhtm eyaya j 
tain ha mdoka “ amnusishya ram h id  md lhagavun abravld ‘ anu tva 
’sisham ’ ” iti | 5. “ Panchi ma rajanyabmdhuh prasnCw. aprakshit 
Ushum na ehtnehana asakam vivaktum” iti j sa ha uvaeha “ yatha ma 
team tadil elan avado yatha ’ham esham na ehtnehana veda yady aham 
imam avedishyam Hthaih te na auahhyam ” iti I 6. Sa ha Gautamo 
rdjno ’rddham eyaya | tamai ha prapt&ya arhum chalc&ra | sa ha prdtah 
sabhagah, udeyuya | tain ha uvaeha “ manushasya hhagavan Gautama vit- 
tasya varam vrimthdh” iti | sa ha uvaeha “ tam ma rujan mdnusham 
vittam | yam era humdrasya ante vdcham alhdshathas turn em me bruhi” 
iti | 7. Sa ha krichhri labium  | tarii ha “ chiram vasM' ity djmpayan-

228 Or, “by merely intimating, not performing, the rt.pectM mode of approach 
by touching his feet,” according to the Commentator.
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chakdra | tarn ha uvdcha “ yathu, md tvam Gautama avado yatha iyafn 
na priik fvattah purd bruhmanun gachhati tasmud u sarveshu hJceshm 
kshattrasya eva prasdsanam abhud" iti  j tasmai ha uvdcha |

“  1. SVetaketu Aruneya came to the assembly of the Panchalas. 
Pravohana Jaivali. asked him., ‘ Young man, has thy father instructed 
thee ? ’ ‘ He has, sire,’ replied S'vetaketu. 2. ‘ Dost thou know,5 asked 
the king, ‘w hither living creatures proceed when they go hence?’ 
(S’.) ‘Ho, sire.’ (King) ‘Dost thou know how they return? ’ (S'.) ‘ Ho, 
sire-’ (K.) ‘Dost thou know the divergences of the two paths whereof 
one leads to the gods, and the other to the p itria ? ’ (S'.) ‘ Ho, sire.’
3. (K.) ‘Dost thou know how it  is that the other world is not filled ? ’ 
(S'.) ‘Ho, sire.’ (K.) ‘ Dost thou knowhow a t the fifth oblation the 
waters acquire human voices?’ (S'.) ‘I  do not, sire.’ 4. (K.) 'A n d  hast 
thou then said “  I  have been instructed?” for how can he who does 
not know these things allege tha t he has been so ? ’ The young man, 
mortified, went to his father, and said, ‘ Thou didst tell me, I  have in
structed thee, when thou hadst not done so. 5. That Itajanya proposed 
to  mo five questions, of which I  could not solve even one.' The father 
replied, ‘ As thou didst then say to me regarding these five questions,
I  know not one of them,— (so I  ask thee whether) if I  had known 
them, I  would not have told them  to thee ? ’ 6. Gautama went to the 
king, who received him with honour. In  the morning, having received 
his share (of attention), he presented himself before the king, who said 
to him, ‘ Ask, o reverend Gautama, a present of human riches.’ He 
replied, ‘ To thee, o king, belongs wealth of that description. Declare 
to  me the questions which thou proposedst to the youth.’ 7. The king 
was perplexed and desired him to make a long s ta y : and said to him,
‘ As thou hast declared to me, o Gautama, th a t this knowledge has not 
formerly reached the Brahmans (who lived) before thee, it has there
fore been among all peoples a  discipline inculcated by the K shattrij a 
class alone.’ H e  then declared it  to him.”

Sect. XV I.— Story of King ViSvmtam and the S'ydparm Brahmans.

Aitareya Brahmkna, vii. 27. Vikantaro ha Samhadnwnah S'ydparndn 
parichakskdno vUydptA tarn yajnam ujahre | tad ha atmbudhtja S'yaparn&s 
tarn yajnam djagmuh | te ha tad-antarvedy amnehtahrire j tun ha drishtvu

I ®  %L
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uvdcha “papasya m i m e karmamh karttarah fixate apuldyai vacho 
radttaro yaeh chhydparndh imun uithdpayata ime me ’ntarvedim asi- 
shata ”  i t i  | “  tathii ” iti  tan utthu.p ay a nchakruh I te ha utthdpyamdndh 
rtiruvire “ ye teikyo JBhutavirebh/ah, Asitamriyuh Ka&yapanuih soma- 
pltham alhjjigyuh FuriksMtasya Jammejayasya vikasyape yajne tads- te 
iattra viravantah fimh } kah m-M so 'smilka asli vlro yah. imam somapltham 
abhijeshyati” iti | “ ay am ahem asmi vo virah, ” iti ha uvdcha Ramo Mar- 
gaveyah \ Rilmo ha dsa Mdryaveyo ’nuchdnah Syaparniyah | teshaih ha 
uitishthatam uvdcha “  api tm rajann iUhamvidam veder utthdpayanti" 
iti | “ yas tvafn kathaih vvtiha brahmabandho’’ iti | 28. “ Yattra Indram 
devatuh paryavrinjan Vihu.rfi.pam Tcushtram abhyamafiiata Vrittram 
asirita yatln sCddvrikelhyah pradad Arwrmaghun amdhid Brihmpateh 
pra-tyavadhid” iti \ “ tattra Indrah somapit/wna vyardhyata | Indrmya 
mu ryriddhim hhattram somaplthena vydrdhyata j api Indrah somaplthe 
’bhavat Tvashtur amushya somarn ( tad vyriddham eva adyupi kshaMram 
somaplthena j sa yas tarn lhaisham vidydd yah kshattrasya somaplthena 
vyriddhasya yena hhattram samridhyate kathaih tam veder utthdpayaiti” 
iti | “ vetthd brdhmana team tam bhaksham ” | “ veda hi ”  iti  j “ tam vai 
no brdhmana bruhi ” iti j “  tasmai vai te rajann ”  iti ha uvdcha | 29.
Trayfimm bhakshandm eham fiharuhyanti somaih va dadhi vu apo td  | 
sa yadi somam Irdhnandn.am sa bhakshah | brdhmanams Una bhahhena 
jinvishyasi | brdhmana-kalpas te prajayam ajanishyate dddyl dpdyl dva- 
sayi yafha-kdma-praydpyah | yada vai kshattriyaya pOpam bhavati 
brdhmana-kalpo ’sya prajayam ajayate lsva>v ha asmad dvitiyo va triilyo 
vu brdhmanatdm dbhyupaitoh sa brahmabandhavena jijyushatah | atha 
yadi daillii vaUyiindm sa bhakshah | vaisyatus tcna bhakshena jinvishyasi| 
vaisya-kalpas te prajayam ajanishyate ’nyasya bali-krid any my a ddyo 
yathd-ko. ma-jyeyah, | yadu. vai kshattriyaya pdpam bhavati, vaisya-katpo 
’sya prajayam djfiyate Uvaro ha asmad dvitiyo vu tritlyo td  vaiiyatam 
abJiyupaitoh sa vaiiyatayd jijyushitah j atha yady apah sudranum sa 
bhakshah l indrams tena bhakshena jimishyasi | sudra-kalpas te prajd- 
yam ajanishyate ’nyasya preshyah kamotthapyo yathuhima-vadhyah |

* yackl vai kshattriyaya papam bhavati sudra-kaJpo’’sya prajayam ajayate ( 
isvaro ha asmad dvitiyo va tritlyo vu sudratum abhyupaitoh | sa sudra- 
taya jijyushitah. j 30. M e vai te trayo bhakshah rajann ”  iti ha uvdcha 
“ ye,shilrn a&ifh na by fit kshattriyo yajaminah cJia asya esha svo ’bha- 
kshah ” it yadi ]
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“ Visvantara, the son. of Sushadman, setting aside the S'yaparnas, was 
performing a sacrifice without their aid. Hearing of this the S'yaparnas 
came to the ceremony, and sat down within the sacrificial enclosure- 
Observing them, the Ring said, ‘Remove these S'yaparnas, doers of evil 
deeds, and speakers of impure language,85" who have sat down within 
■my sacrificial enclosure.’ Saying, ‘ So be it,’ they removed them. 
When they were being removed, they exclaimed, ‘ The Kasyapas found 
champions in the Asitampigas who conquered tor them from the Bhuta- 
vlras the soma-draught at the sacrifice which Janamejaya, the son ol 
Barikshit, was performing without their (the Kasyapas’) aid. Who is 
the champion who will conquer for us this soma-draught.?’ ‘ I  am 
your champion,’ cried Rama Margaveya. This Rama was a learned 
man, belonging to the S’yaparna race. When the S'yaparnas were mov
ing away, he said, ‘ Bo they, o king, remove from the sacrificial en
closure a man who possesses such knowledge [as 1] ? ’ * How dost 
thou possess it, Brahms® ? ’ asked the king. 28. (Rama answered)
“ When the deities rejected Indra, who had killed 1 vashtra,2"0 prostrated 
Vrrttra, given over the Tatis to the wolves, slain the Arurmaghas, and 
contradicted Brihaspati, then he (Indra) forfeited the soma-draught 
In  consequence of his forfeiture, the Kshattra (Kshattriya) class lost it

■m Prof. Weber (Ind. St. i., 215) thinks the words “doers of evil deeds” appear 
to refer to some variety of ceremonial peculiar to tho S'yaparnas, and the words 
“ speakers of impure language” to a difference in their dialect; and he is inclined to 
derive the patronymic of Rama, Margaveya, from the impure caste of Margavns 
mentioned in Mann, x. 34; by which supposition, ho thinks, a ground would be 
discovered for the reproaches which Virvantara addresses to the S'yaparna family.
In reference to the story of Janamejaya, alluded to in this passage, Webra remarks 
(Ind. Stud. i. 204): “The same work (the Aitareya Brahmana, vii., 27) makes 
mention of a dispute which this king had with the sacerdotal family of the Bhutavires, 
a branch of the Kasyapas; and which was adjusted by the intervention of the 
Asitamfigas, who belonged to the same race.” A S'yaparna is alluded to in S P. B_r. 
x., 4, 1, 10 (quoted by Prof. Weber, Ind. St. i., 21-5) ; E t a d h a  arm  m i  ta d  v id i  an  
s ’y a p a ’m a h  S a y a K iy a n a h  a h a  “  yact v a i  m e id e m  'karm a m m a p s y a la  m am a  a w  p r a fa  
S a lv a n a m  ra jd rib  ’b h t m t h y m  m a m a  b r d h m a n d h  m am a  v a U y a h  | y a t  tn  m e e ta v a t  
k a r m a n a h  s a m d p i t m a  m e u b h a ya th a  S a h d n  p ra ja  ’ t ir e h sh y a te  ” i t i  | “ Knowing this 
Siivakfiyana, the S'yiipamn, said, ‘ If this my rite had been completed, my offspring • 
would have become tho kings of the Salvas, mine their Brahmans, mine their 
Vaisyas. But aa [only) so ranch of the rite lias beeî  completed, my offspring 
shall, in both respects,' excel the Salvas.’ ” See also Ind. St. x. IS.

mo See Dr. Haul’s not: p. 487, where he states why he cannot follow Sfiyaua m 
rendering Myamamsta by “killed.” Prof. Weber (Ind. St. k. 326) defends 
Shy ana’s interpretation.
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also. (But Indra, recovered a share in th 3 soma-draught, having stolen 
TvashtrPs soma.) Hence at present also the Kshattriyas are excluded 
from the soma-draught. Why do they remove from the sacrificial en
closure a man who knows that (other) draught which (properly belongs) 
to the Kshattriyas who are excluded from the soma-draught, and by 
which they are rendered prosperous ? ’ * Dost thou, 0 Brahman, know
that draught ? ’ asked the king. ‘ I  know it,’ answered Kama. 'D e
clare it then to us,’ rejoined the prince. ‘ I  declare it to thee, 0 king, 
said the other. 29. ' Of the three draughts they shall bring one, either 
soma, or curds, or water. I f  he (the: priest, bring) the soma, that is 
the draught of the Brahmans, and with it thou shalt satisfy the .Brah
mans. One like a Brahman shall he bom in thy line, a receiver of 
gifts, a drinker (of soma), a seeker of food,531 a rover at will.’ When-, 
ever the offence (of drinking the Brahman’s draught)®* is chargeable to 
a Kshattriya, one like a Brahman is born in his line, who in the second 
or third generation from him has the power of becoming a Brahman, 
and likes to live as a Brahman. Next, if (the priest bring) curds, 
that is the Taisya’s draught; with it thou shalt satisfy the Vaisyas.
One like a Taisya shall, be born in thy line, one who is tributary to 
another, who is to be used (lit. eaten) by another, and who may he 
oppressed at will. Whenever the offence (of consuming the Taisya’s 
portion) is chargeable to. a Kshattriya, one like a Taisya is born in his 
line, who in the second or third generation from him has the power of 
becoming a Taisya, and is desirous of living as a Taisiya. Next, if (the 
priest bring) water, that is the S'udra'g draught; with it thou shalt 
satify the S'udras. One like a S’iidra shall he born in thy line, the 
servant of another, who may he expelled and slain at pleasure. When 
the offence (of drinking the S’udra’s draught) is chargeable against a. 
Kshattriya, one like a 8'udra is horn in his line, who in the second or 
third generation from him has the power of becoming a S'udra, and 
desires to live like a S'udra. 30. ‘ These, 0 king, are the three draughts, 
which the Kshattriya when sacrificing should not desire. His own 
proper draught is as follows: Lot him squeeze the descending-bran dies

*>' Prof, Weber (Ind. Stud. ir. 326) would prefer to trar late avasayi (uberall-) 
wohnend, “ dwelling everywhere.”

'a - Dr. Haug translates “ when there is any fault h i ’the Kshattriya (who, when 
sacrificing, eats the Brulrmaua portion),” etc. See the beginning of psjy. 30 below.

1
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of the nyagrodha (Indian fig) tree, with the fruits of the udumbara, 
the asvattha, and the plaksha trees, and drink these juices. This is 
his own proper draught.”

The continuation may he read in Dr. Haug’s translation, pp. 486 ft'. 
After the priest has given the king a deal of further information the 
result is told in par. 34, as follows:

Tam warn etarn bhahikam pnwdcha llumo Mdrgaveyo l ts-va/dardya 
Samhadmandya | tasrnin ha uvacha prolate “ eakasram u ha hrdhmma 
twbhymi dadmah j sasydparmh w me yajnah” iti |

“ This draught did Hama Margavoya declare to Yisvantara the son 
of Sushadman. When it  had been declared the king said, ‘ Brahman, 
we give thee a thousand (cows): and my sacrifice (shall be performed) 
with (the aid of the) S'yaparnas.’ ”

Sect. X V II.— Story of Katanga who tried, in vain to raise himself to 
the position of a Brahman,

The legend of Matanga, which is narrated in the Anusasana-parvan 
of the Mahahluirata, verses 1872 ft’., is introduced by a question which 
Yudhishthira addresses to Iihishma, verse 1867: Kshattriyo yadi va 
vaUyah ludro vS rdjamttama \ brdhmanytm prupmydd yena tad me 
vyukhy&ium arhad | tapasd va sumuhatd karmand vd km.tc.na va | 
brohnanyam atha ched ichhet tad me hru-hi aamdsatah | Bhlshmah wsucha 
| 1870. Brahmanyaih tdta dmhpr&pyam varyaih kshattradibhis trihhih j 
param hi sarva-bhatundm sthdnam dad Yudhishthira j bahvis tu so di
sarm yornr jdymnamh punah punah j parydye tata kasmirhiehid hrdh- 
mam ndma jdyate | “ Explain to me the means—whether it he intense 
anstore-fervour, or ceremonies, or Yedie learning—whereby a Kshat- 
triya, a Vaisya, or a S'iidra, if he desire it, can attain to the state of a 
Brahman. Bhishma replies (1 8 7 0 ), The stato of a Brahman is hard 
to be acquired by men of the other three classes, the Ksbattriyas, etc.; 
for this Brahmanliood is the highest rank among all living creatures.
I t  is only after passing through numerous wombs, and being born again 
and again, that such a man, in some revolution of being, becomes a Brah
man.” Bhishma pi. needs to illustrate this principle by the case of Ma
tanga, who was appart. tly the son of a Brahman, was distinguished for 
his good qualities, and was esteemed to be himself of the same class as his

®  <SL
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father (Terse 1873 : dvi/uteh hasyaeMt tata txlya-varnah sutas tv aMiut \
Matcmgo n&rna ndmnti vat sarvaih, mmudito gunaih |) He was, however, 
discovered to be of spurious birth in the following manner: He hap
pened to he sent somewhere by his father to perform sacrifice, and was 
travelling in a car drawn by asses. On his way he repeatedly pierced 
on its nose with the goad the colt which was conveying him along with 
its mother. Feeling for the wound thus inflicted on her offspring, the 
she-ass said: “ Be not distressed, my son, it is a Chandala who is on the 
car. There is nothing dreadful in a Bi ahman; he is declared to be kindly, 
a teacher who instructs all creatures: how then can ho smite any one ?
This man of wicked disposition shows no pity to a tender colt, and 
thereby indicates his origin; for it is birth which determines tire cha
racter ” (verse 1876. Uvdcha ma sttekah puttra ehandulas tv adhitish- 
fhati j hralmam ddrumm ndsti mailro brdhnam uohyate \ dchdryah 
sarva-bhutdndm, sasta fam praharishyati | ayaf/i tu pdpaprakritir bale 
na kv.rute day urn | sva-yonim mdnayaty esha Ihdvo hhdvam niyachhati |). 
Overhearing this colloquy, Matanga instantly got down from the car 
and besought the she-ass, whom he honoured with the epithet of “ most 
intelligent,” to tell him how she knew him to be a Chandala and how 
his mother had been corrupted. The she-ass informs him that his 
mother when intoxicated had received the embraces of a low-born 
barber, and that he was the offspring of this connection and conse
quently no Brahman (verse 1882. Brdhnanydm vrishalena tvam mat- 
tdyafn nnpitena ha \ Jdtas tvam asi chandalo brahmanyani tena te 'nakctl |).
On receiving this unwelcome revelation, Matanga returned home, and 
being questioned by his reputed father about the cause of bis speedy 
reappearance, he told him what lie had heard; and expressed his 
determination to enter on a course of austerities. He does so accord
ingly with such effect that he alarms the gods, and receives the offer 
of a boon from Indra. He asks for Briihmanhood; but Tndra tolls him 
that he must perish if he continues to make that request, as the high 
position he seeks cannot be obtained by one bom as a Chandala 
(verse 1895). Matanga, however, continues his exercises for a hundred 
years, when Indra repeats his former determination, and supports it by 
reasons, explaining (1901 if.) that a Chandala can A y  become a S'iidra 
in a thousand births, a S'udra a Yaisya after ; period thirty times as f 
long, a Yaisya a Rajanya after a period sixty times the lergth, a Ita-
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janya a Brahman after a period of sixty times the duration, and so on. 
a Brahman only becoming a Kiindaprishtha, a Kandaprish^ha a Jap a, 
a J'apa a S’rotriya, after immense intervals. Indra therefore advises 
Katanga to choose some other boon. But the devotee is still dissatis
fied ■with the god’s decision, and renews his austerities for a thousand 
years. At the end of that period he receives still the same answer, 
and the same advice. But though distressed he did not yet despair; 
but proceeded to balance himself on his great toe; which, although 
reduced to skin and hone, he succeeded in doing for a hundred years 
without falling. At length, when he was on the point of tumbling, 
Indra ran up and supported h im ; but continued inexorably to refuse 

' his request; and though further importuned, would only consent to 
give him the power of moving about like a bird, and changing his 
shape at will, and of being honoured and renowned (verses 1934 ffi).

Tbe assertion here made of the impossibility of a Ivshattriya becom
ing a Brahman until he has passed througlt a long series of births is 
of course in flagrant contradiction with the stories of Visvamitra, 
Yitahavya, and others.

Matanga (or a Matanga) is mentioned in a passage already quoted in 
p. 411 as a rajarahi who supported Visvamitra’s family and for whom 
that sage sacrificed, l ie  is also named in the Sabha-parvan, verse 340, 
as sitting in  Tama’s assembly along w ith Agastya, Kala, and Mrityu, 
etc., e tc .; in the Yana-par van, 8079, as a great rishi (maharshi); and 
in the S'anti-parvan, 10875, as one of certain sages who had acquired 
their position by austerities (see above, p. 132). His disciples, be him
self, and his forest are mentioned in the Eamayana, iii. 73, 23, 29, 30.

Sect. X Y II I .— Legend of the Brahman Parasur&ma, the exterminator 
of the K shattnym .

As Parasiirama belonged to the race of the Bhyigus, it  may be advis
able to premise some particulars regarding tha t family.

In  his lexicon, s.v., Professor Roth tells us that tbe Bhrigus were a 
class of mythical 1: mgs, who, according to the Hirukta, xi. 19, belonged 
to tbe middle or aek 1 class of gods (“ madhyamiko deva-ganah" iti 
N aindtah). They were the discoverers of ,fire and brought it  to men

K | <SL
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(R.V. x. 46, 2, etc.)238 He adds, however, that this race has also a 
connection with history, as one of the chief Brahmanical families bears 
this name, and allusions are made to this feet even in the hymns of the 
Big-veda (vii. 18, 6; viii. 3, 9, 16; viii. 6, 18; viii. 91, 4). Bhrigu 
is also, as Prof. Both observes, the name of a rishi representing a 
family, who is mentioned in Atliarva-veda, v. 19, 1, as suffering- injury 
at the hands of the Srinjayas (see above, p. 286). As regards his birth, 
it is said in the Aitareya Brahman a, iii. 34, that first the Sun, and then 
Bhrigu arose out of the seed which had issued from. Prajapati,584 that 
Bhrigu was adopted by Vanina, and was consequently called Varum, 
etc. (Tasya yad retamh pratkamam udadlpyatct tad asdv udityo ’bhmat | 
yad dmtlyam asit tad Bhrigur abhavat | tarn Varum nyagrihn'ita | tat- 
mat sa Bhrigur Vtlrmih). He is accordingly called by this name in 
the S'. P. Br. xi. 6, 1, 1, where he is said to have conceived himself to 
he superior in knowledge to his father Varuna (Bhrigur ha vat Vdrunir 
Varunam pitaram viiymjd ’timem) ;  and also in the Taittiriya XJpani- 

shad (Bibl. Ind. p. 123 : Bhrigur m i  Vdrunir Varunam pita,ram upa- 
Msura)im The preceding story of Bhrigu’s birth is developed and mo
dified in the Anu'ifisana-parvan of the Mahabharata, verse 4104 ff.: 
Vahuhthah uvdeha | api chedam para Rama krutam me Brahma-darsa- 
nam [ BitCimaliasya yad vrittam Brahmamh paramiitmanah | devasyct 
mahatas tuta 1 druntm bihhratas ,tanum j ai&varyye vdrune Rama 
Rudrasyesasya vai prahhoh | “ Vasishtha said, 4104: I  have also 
heard, o llama (i.e. Parasurama), of this vision of Brahma, of that 
which occurred regarding Pitamaha, Brahma, the supremo spirit, the 
great god (i.e. Mahadeva), Rudra, Isa, the lord, assuming the body of 
Varuna, and invested with the dominion of Varuna,” After this singular 
description of Mahadeva as identified with Brahma, Brahma the su
preme spirit, and Varuna, the speaker goes on to tell ns that the 
munis, the gods headed by Agni, the embodied portions of the sacrifice, 
and the Vedas, etc., assembled on the occasion referred to, and then 
proceeds, verse 4112 : JEsha Brahma S’ivo Rudro Varuno’gnih Fraja- 
patih | kirttygte bhagavan devah sarm-lhfita-patih sivah \ tatya yqjnoh

283 See my article on “ Marra, the progenitor of the Aryyan Indians” in Jouru.
It. A. S. for 1803, p. 415 f . ; and above, pp. 168 and 170.

m  The commencement of the story, of which this is /art t f  the sequel, is given 
above, p. 107 f.

233 See Ind. Stud. ii. 231, and Jonm. of the German Or. Soc. ix. #4®.
■»
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Pastorates tapah kratam eva cha | dlksha dlpta-vrata devt disas cha sa- 
digUvaruh | dwa-patnyas cha IcanytUs cha devanam chatm mdtarah \ 
ajagmuh sakitas tattra tad a Bhrigu-Iculodvtzhi [ 4115, Jajnam Pasu- 
pateli nritdh. Varmasya mahdtmmah | Svayambhuvas tu tak dfishfv^ 
retah samapatad hhuvi | tasya Suhrasya visyanddt pamiiln sangrihya 
Ihumitah |  j nriisyal Pushd;  kardlhydm vat tasminn eva hutdkane J tatas 
tasmm sampravrittc satire jvahta-pdrake | Brahrnano juhvatas tattra 
pradurbhuvo bdhhOva ha | skanna-md.tram ■cha tack ckhukram sruvena 
parigrihya sah \ Qjya-vad mantratas chupi so 'juhod Bhrigu-nandana j 
tatas tujanaydmum bhvda-grdmam cha vtryyew&n \ . . . . 4121. Suire  
hute ’gnau taswiims tu prudui’dmnu tray ah prahho \ purushdh rapushu 
yuktdh svaih svaih pramva-jair-gunaih I “ bhrig” ity eva Bhriguh pwr- 
-vam angdrehhyo ’ngiru Vbhavat | (trigd.ra-santsaiy0.ch chaivo Kwiir ivy 
■ dparo-’bfwnat j  .taka jvtdubhir utpanm Bhrigus tasmad Bhriguh mnritah |

,  . . 4J40. “ Varum* ehehmo dcva lalhaiCm hamam ipsitam ” | nisar- 
gdd Brahmamlchilpi Varuno'yadasampatih \.jagr&ha vai Bhrigum pur- 
vam apatyam, surya-varchaearn ( Isvaro ’ngwasam chugner apatydrtham 
akalpayat ] Pitdmahas tv apatyafk vai Kavifn jagrdha tattva-mt | tada 
M Vdrumh Ichyato Bhriguh prmava-Jcarma-hrit ( Agneyas tv Angiruh 
sriman Kavir Brahmo niahdyaiuh j .Bhdrgavungirasau h ie loJca-san- 
tana-lakshamu | etc hi prasavaft sane pragdn&m patayas tray ah | 
sarvatn santdnam eteshdm idam tty upadharaya | Bhrigos tu puttrdh 
saplasan starve iulydh Bhrigor gunaih | Chyavano VajrailrsluA cha 
S'uchir A nnas tathaiva cha | S'it hro Yarenyd cha Vibhuh Savanai 

■cheti sapid is -| BM.rg.avah Vdrumh serve yeshdm vam&o bhavan apt |
“ 4112. Ithia adorable and gracious gtfd, lord of all creatures, is known 
as Brahma,- Siva, Rtulra, Vanina, Agni, Prajiipati. This Pa^upati (had) 
a sacrifice.230 Austere-fieryour, Oblations, Consecration, (Dlksha) that 
goddess with brilliant rites, the Points of the compass, their regents, 
thef\viVes, daughters and mothers of the gods came all together with 
joy (4115).t» this sacrifice of- Paaupati the great Yaruna. When Sva- 
yafnbhii (Brahma) saw these goddesses his seed fell to the ground. 
Pushan in consequence collected the particles of dust which were thus 
moistened,1 and threw them into the fire. "When the sacrifice with its 
blazing fires had he^un, there was seen an apparition of Brahma offering 
an oblation. Collecting with the sacrificial ladle that which had fallen,

236 Such seems to be the construction of this line.
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he cast it, like butter, with sacred texts, into the fire. And thence the
powerful god generated all beings...........4121. When the seed had been
cast into the fire, there arose three men endowed with bodies, and with 
their own respective qualities derived from their generation. Bhrigu 
sprang first from, bhrik (the blazing of the fire), Angiras from the 
cinders, and Kavi237 from, a heap of cinders. Bhrigu was so named 
because he was produced together with flames.1' The god, called Ma- 
hadeva, Vanina, and Pavana, claimed these three men as his own, and 
the fruit of his sacrifice (verse 413.3 f.). Agni and Brahma also claimed 
them (418.5 f.). The other gods, however, entreated Brahma to accede 
to the wishes of Agni and Varuna: “ 4140. ‘And let Varuna, the lord, 
the god, also receive the object of his cfesire.’ By the,gift of Brahma,
Varuna, lord .of-'sea-monsters, first received for his offspring Bhrigu 
brilliant as the sun. And Isvara (MahSdeva) appointed Angiras to be 
Agni’s son. And Pitiimaha, who knows the reality of things took 
Kavi as his offspring, Then Bhrigu, the progenitor of creatures, was 
named the son of Varuna, Angiras the son of Agni, and the glorious 
Kavi the son of Brahma. The Bhargava and the Angirasa are distin
guished in the world as the propagators of mankind. Por.all these 
three lords of creatures were propagators. Know the whole of this 

- world to be their offspring. Bhrigu had seven sons, all equal to their 
father in good qualities, Cb.yavana, Vajrasirsha, S'uchi, Aurva, S'ukra,
Varenya, Vibhu, and Savona. These were all Bhargavas, and Varunas, 
to whose race you (Paras urama) yourself also belong.”

L i another passage of the M.Bh. Adip. 869, it is similarly said: ’
Bhrigur mahwrshxr bhagavQn Bruhmanu vai Svayambhuva | Varunasya 
kratau jatah pfwakad iti mh srutam | “ We have heard that the great 
and venerable lishi Blirigu was produced by Brahma from fire at the 
sacrifice of Varuna.”

The Ifirakta, iii. 17, has the following etymology of Bhrigu,: Arehi- 
shi Bhriguh sambabhilva I Bhrigur bhrijycmano na dehe \ “ Bhrigu was 
produced in the flame; though roasted, he was not consumed.”

The Taitt. Br. i. 8, 2, 5, has a different account: Indrasya smhuvd- 
nasga trodha indryam viryyam pardpatat \ Bhrigus tritiyam ablmvat |

337 In the M. Bh. Adip. v. 2606, Kavi is said to be Bhrip". i  son (Bhriyoh puttrah 
Kavir vidviin S'uh-ah). On the other hand he, or anotb f person of the same name, 
is said in the Auusasana-p. 4150, to bo, along with Kavi, a son of Kavi.
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“ "While Indra was continuing to pour out Soma, his manly vigour fell 
in. three portions. The third became Bbrigu.”

Bhrigu is declared in the Yishnu P. (see above, p. 65) to have been 
one of the nine Brahmas, mental sons of Brahma. The Bhftg. P. iii. 12, 
23, says he sprang from the shin of the creator (Bhrigua tvachi). The 
M. Bh. Adip. 2605, on the contrary declares : Brahmano hridayam bhit- 
iltd nissrito bhagavd a, Bhriguk | “ The venerable Bbrigu, having split 
Brahma’s heart, issued forth” (Weber, Ind. St. ii. 231). So, too, the 
Yayu P. i. 9, 100: Bhrigus tu hridayaj jqjne, rkhih Salilayanmanah |
“ Bhpigu was produced from the heart of the Water-born (Brahma) 
and adds, verso 103 : Ih j etc mayasah putirdh vijneyuh Brahnanak 
tutah | Bhrigv-odayas tu ye srishfa^ navaite bralma-rildinah | 104. Gri- 
hawedJmiah pur anas dharmas f'lih pruk pravarttitah j “ These were the 
mind-born sons, of Brahma. Bbrigu, and the others, nine in all, who were 
created, were declarers of sacred knowledge and ancient householders; 
by them was duty of old established.” Mann mentions Bhrigu (i. 35, see 
above, p. 36) as one of his own ten sons. He also speaks of him (i. 59, 
60, above, p. 38) as commissioned by himself (Mann) to promulgate his 
code. In  Manu, v. 1 • however, the sage is said to have sprung from 
fire (/dam uchur maMtm&nam mala-prabhamm, Bhrigum). As, how
ever, he had been previously declared to he one of Manu’s ten sons, and 
is so called also in the third verse of book v. and the second of book vii., 
where he is styled Mtirnwo Bhriguh, Kulluka thinks it necessary to 
explain this other alleged descent from fire by saying that that had 
been the sage’s origin in a previous mundane era (Ealpa) : Tadyapi 
prathamadhyiiye dasa-prajapati-madhye “BhrigumNilradam eta cha” ili 
Bhrigu-srkhtir apt Man-Utah era ukta tathupi Jtah/a-bhedena agm-pra- 
bhavatvam lichgate \ tathd cha Srutih “ tmya ya i retasah prathamam dcdl- 
pyate tad asav adityo’bhacat | yad d'ntiyam usld Bhrigur” iti | atah 
ecu Ihrashtad retasah, utpannatvad Bhriguh \ “ Though the creation of 
Bhrigu, as one of the ten Pr&japatis, is declared, in the 35th verse of 
the first book, to have proceeded from Manu, still he is here said to 
have been produced from fire, from the difference in the manner of his 
birth in the different Kalpas. And so the Yeda says (in the passage 
quoted above frow.the Ait. Br.). Hence lie is called Bhrigu, because 
he sprang from the st d which fell (bhrasktdt).m

»  See Prof. Wilson’s note, Vishim Parana, vol,, i. p. 100 S.t in the course of
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Professor lloth (Lit. and History of the Yeda,»p. 135) says: “ The 
Bhrigus are one of the most important Yedic families, to which Jamad- 
agni, Chyavana, Aurva, Apnavana, and other rishis are assigned. Many 
conjectures might he formed in connection with the part which, these 
several Bhrigus play in the later legends; bat it seems to me unsafe to 
draw any conclusions till wo are in possession of the intermediate links, 
and especially till we have learnt more precisely from the Vedic hymns 
themselves the relations of these families to each, other. _ Nevertheless 
1 will remark that S'unahsepha, the adopted son of Visvamitra, is, 
according to the Puranas, a B hrigu; and consequently the Bhrigus 
appear in intimate connection with the enemy of Yasishtha; and 
further, that Sagara, who was reared by the Bhrigu Aurva, is restrained 
by Yasishtha in his war of extermination against the S'akas and other 
barbarous tribes. His enemies, when hard pressed, had resorted, to 
Yasishtha as an intercessor.” (See above, p. 337, and Wilson’s Vishnu 
Parana, vol. iii. p. 291.)

The story of Parnsurama and the Kshattriyas is briefly mentioned in 
the second section of the Adiparvan of the Mahabharata (verses 272- 
280), where the events referred to are said to have occurred in the in
terval between the Treta and Dvapara ages ( Treta-dvuparayoh sandhau 
Hamah kutra-lhritdih varah \ amkrit parthivmn JcshattraM Jayhdnumar- 
sh»-ehoditah j sa sarvam kshattram utsddya sva-viryyenunala-dyatih | ).
The history is more fully told in other parts of the Mahabharata.
In  the 178th-180th sections of the Adiparvan there is a legend in  ) y 
which no mention is made of Parasurfima, or the slaughter of the Kshat
triyas ; but in which wo have the following particulars : Parasara was 
son of S'aktri, and grandson of Yaiishtha, as we have seen above, p. 417.
When ho heard of the way in which his father had met his death, he 
determined to execute a general slaughter of all creatures (v. 6800);289 
but his grandfather restrained him by narrating the history of the

which he says, « The Vayu has also another account of their (the Prajapatis) origin, 
and states them to have sprung from the fires of a sacrifice offered by Brahma; 
an allegorical mode of expressing their probable original—considering them to be in 
some degree real persons—from the Brahmanical ritual, of which they ware the first 
institutors and observers.-’

239 Reference is made in the commencement of theVisb u Purana to the same 
circumstance (Wilson’s Yislum Purana, vol. i. pp. 7 ff.) 1 iras'ara is the narrator of 
the Vishnu Parana (ibid. p. 11).
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Bhrigus and Ksliattriyas, as follows: I There was a king named Krita- 
viryya, by whose liberality the Bhrigus, learned in the Vedas, who 
officiated as his priests, had been greatly enriched with corn and 
money (verse 6802. Yajyo veda-vidam lake Mrir/undm p&rfhwanha- 
bhah | sa tan agra-bJmjas tata djuinyma eha dhancna oka j mndntr tar- 
payamdm vipulena visampate I). After he had gone to heaven, his 
descendants were in want of money, and came to beg for a supply from 
the Bhrigus, of whose wealth they were aware. Some of the latter 
hid their money under ground, others bestowed it on Brahmans, being 
afraid of the Ksliattriyas, while others again gave these last what they 
wanted. I t happened, however, that a Kshattriya, while digging the 
ground, discovered some money buried in the house of a Bhrigu. The 
Ksliattriyas then assembled and saw this treasure, and, being incensed, 
slew in consequence all the Bhrigus, whom they regarded with con
tempt, down to the children in the womb (verse 6809. Avamarya taiah 
Jcrodhad Bhfigviiis tan sarandgatan ] nigaglmuh pararneshulsdh sarvaths 
tan ni&itaih saraih | il-garlhad avakrintantats cheruh sarvaih vcmmdha- 
rum |). The widows, however, fled to the Himalaya mountains. One 
of them concealed her unborn child in her thigh. The Kshattrivns, 
hearing of its existence from a Brahmanl informant, sought to kill it; 
but it issued forth from its mother’s thigh with lustre, and blinded the 
persecutors. After wandering about bewildered among the mountains 
for a time, they humbly supplicated the mother of the child for the 
restoration of their sight; but she referred them to her wonderful 
infant Aurva into whom, the whole Veda, with its six Yedangaa, had 
entered (verse 6823. Shad-angas chdlihilo vedah imam garlhadham eva 
ha j m d a  Bhrigu-vamkasya Ikuyah priya-chiMruTiayd |), as the person 
who (in retaliation of the slaughter of liis relatives) had robbed them 
of their eyesight, and who alone could restore it. They accordingly 
had recourse to him, and their eyesight was restored. Aurva, however, 
meditated the destruction of all living creatures, in revenge tor the 
slaughter of the Bhrigus, and entered on a course of austerities which 
alarmed both gods, asuras, and men ; but his progenitors (Pit.ris) them
selves appeared, and sought to turn him from his purpose by saying 
that they bad no desire to be revenged on the Ksliattriyas : G834. N&- 
nlSair M tadd tata, Bhrigubhir lhavitutmalhih 1 ladho hj upekddtah 
sarvaih kshattriydnam vihintsatdm | dyushd viprakrtshtena yadu nah
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Icheda Simat | taid ’smdbhir badhas tdta kshattriyair ipsitah svayam | 
nikhdtaih yack cha m i vittaih kenachid Bhrigu-ve&mani | vairayaiva tad& 
nyastam hkattriydn kopayisknubtih j kith hi vittena nah karyyam tear- 
gepsunaM dvijottama | . . . . (5841. Mil ladhih kxhaUriyamH tdta na 
Man saptti puttraka [ dushryantam tapas-tejah krodham utpatitdfh jahi |
“ 6834. I t  wits not from weakness that the devout Bhrigns overlooked 
the massacre perpetrated by the murderous Kshattriyas. When we 

. became distressed by old age, wo ourselves desired to be slaughtered by 
them. The money which was buried by some one in a Bhrigu’s house 
was placed there for the pm-pose of exciting hatred, by those who 
wished to provoke the Kshattriyas. For what had we, who were 
desiring heaven, to do with money?" They add that they hit upon 
this device because they did not wish to be guilty of suicide, and con
cluded by calling upon Aurva to restrain his w rath; and abstain from 
the sin he was meditating, verse 6841: “ Destroy not the Kshattriyas, 
o son, nor the seven worlds. Suppress thy kindled anger which nullifies 
the power of austere-fervour." Aurva, however, replies that he cannot 
allow his threat to remain unexecuted. His anger, unless wreaked 
upon some other object, will, he says, consume himself. And he argues 
on grounds of justice, expediency, and duty, against the clemency which 
his progenitors recommend. He is, however, persuaded by the Pitris 
to throw the fire of bi.s anger into the sea, where they say it will find 
exercise in assailing the watery element, and in this way his threat 
will he fulfilled!""] “ It accordingly became the great Hayasiras, known 
to those who are acquainted with the Veda, which vomits forth that 
fire and drinks up the waters ” (Mahad Rayasiro bhutvd yat tad veda- 
vido viduh | tarn agnim udgirad uaktrat pibaty dpo mahodadhaa). It is 
worthy of remark that in a legend, one object of which, at least, would 
seem, to be to hold up to abhorrence the impiety of the Kshattriyas in 
oppressing the Brahmans, we should thus find a palliation of the con
duct of the oppressors, coming from the other world. But hero the 
principle of the nothingness of mundane existence asserts itself; and 
the final superiority of the Brahmans is vindicated, while their magna
nimity is exemplified.

The next version of this legend, which I  shall quote, is that given 
in the 115th—117th sections of the Vanaparvan. Arjuna, son of Krita- 
vlrya, and king of the Haibayes, had, we arc told, a thousand arms.

29
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He obtained from Dattatreya an aerial car of gold, the march of which 
was irresistible. He thus trod down gods, Yakshas, rishis, and op
pressed all creatures (10137. Avydhath-gatis ehaiva rathas tanya mahdt- 
rnanah \ rathena tend tu tada vara-danena vtryyavdn \ mamardda devan 
yahh&fSts eha risMfns ehaiva samantatah [ bhutcim ehaiva sa sarvdihs in 
pidaydmdsa sarvatah |). The gods and rishis applied to V ishnu, and 
he along with Indra, who had been insulted by Arjuna, devised the 
means of destroying the latter. At this time, the story goes on, there 
lived a king of Kanyakubja, called Gadhi, who had a daughter named 
SatyavatL The marriage of this princess to the rishi Richlka, and 
the birth of Jamadagni, are then told in nearly the same way as above 
narrated in page 350. ' Jamadagni and Satyavatl had five sons, the 
youngest of whom was "the redoubtable Parasurama. By bis father’s 
command he kills his mother (who, by the indulgence of impure 
desire, had fallen from her previous sanctity), after the four elder sons 
had refused this matricidal office, and had in consequence been de
prived of reason by their father’s curse. At Para^urama’s desire, 
however, his mother is restored by his father to life, and his brothers 
to reason; and he himself is absolved from all the guilt of murder j  
and obtains the boon of invincibility and long life from his father.j 
His history now begins to be connected with that of king Arjuna (or 
X&rtavlrya). The latter had come to Jamadagni’s hermitage, and had 
been respectfully received by his wife ; but he had requited this 
honour by carrying away by force the calf of the sage’s sacrificial 

j COW, and breaking down his lofty trees. On being informed of this 
I violence, Parasurama was filled with indignation, attacked Arjuna, cut 
: off his thousand arms, and slew him. Arjuna’s sons, in return, slew 
\ the peaceful sage Jamadagni, in the absence of Parasurama. The nar- 
5 rative thus proceeds :

10201. Dadaha pitarafti chdgnau Hamah para-pwanjayah \ pratijajne 
badham ckdpi sarva-kshaUrasya Bhurata | sa kruddho Hilalah. sankhye 
iastram uddya viryyavan | jaghnivan Kdrttavlryyasya mtdn eko ’ntak- 
opamdh | Tesham chdnugatdh ye eha hhattriyah kshattr/yarshabha j 
turns eha earvan avamridhnud Hamah praharatdrh varcth | irmapta- 
kritvah prilhivlm kritva nihhhattriydm prabhuh j mmantapanchake 
pancha chakura rtmd’.Jrdn hradiin | 10205. Sa teshu tarpaydmdm Bhri~ 
qun Bhrigu-kulodvahaA \ mkshad dadatSa charchikam sa eha Humafft
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nyavedqyat | tato yajncna mahata Jamadagnyah pratapavdn | tarpayd- 
mdsa devmdram riivigbhyah pradadau makfm | vedim ekajpy adadiid hai- 
mtm Kasyapaya, mahdtmane [ dasa-vydmdyatdm kritva navoUedhdni 
msdmpate j turn Kasyapasyarmmater brahmanah khandasas tadd | vya- 
bhajams tc tadd rdjan pralchy&tdh JHiundavdyandk | sa praddya mahim 
tamai Ka&yapdya mahdtmane | asmin mafamdre sailendre vasaty amita- 
vihramah | evarn vairam abhut tasya kshattriyair loka-vCmbhih | prithivl 
chdpi vijitu Rdmndmita-tejavd |

"  Kama, after performing, on his return, his father’s funeral 
obsequies, vowed to destroy the whole Kshattriya race; and executed 
his threat by killing first Arjuua’s sons and their followers. Twenty- 
one times did he sweep away all the Kshattriyas from the earth, and 
formed five lakes of blood in Samantapanchaka; (10,205) in which he 
satiated the manes of the Bhrigus, and beheld face to face (his grand
father) Kiclilka, who addressed himself to Kama. The latter gratified 
Indra by offering to him a grand sacrifice, and gave the earth to the 
officiating priests. He bestowed also a golden altar, ten fathoms long 
and nine high, on the mighty Kasyapa. This, by his permission, the 
Brahmans divided among themselves, deriving thence the name of 
Khandavayanas. Having given away the earth to Kasyapa, Karasu- 
rama himself dwells on the mountain Mahendra. Thus did enmity 
arise between him and the Kshattriyas, and thus was the earth con
quered by Kama of boundless might.”

The means by which the Kshattriya race was restored are described 
in the following passage from the Adiparvan, verses 2459 ff. :

IVissapta-kritvah prithimrh kritva nihkshattriydm pvrd  | Jamad- 
ugnyas tapas tepe Mahendre parvatottame | 2460. Tadd nihkshattriyc 
lake JJhdryavcna hr He sati | brdhnandn kshattriydh rdjan mtdrth'nyo 
’bhichakramuh j tdbhih saha samdpetur brdJimana/t samsita-vratdk | riidv 
ritau nara-vyughm na kilmad hdnritau tathd | tebhyai clia lebhire garb- 
bain kshattriydx tah sahasraiah \ tatgh smhmire rdjan kshattriyun 
viryyajvattardn | kum&rams cha kumdris clia punah kshattrdbhivrid- 
dhyaye \ evarn tad brukmanaik kshattram kshattriyilsu tapasvilhik [ 

jdtam rriddham cha dharmena sudirghendynshanvitam | chatvdro ’p i  tato 
varnuh babhdvur brdhmanottardh |
jT“ 2459. Having one and twenty times swept ■ .ray all the Kshat- 

tnyas from the earth, the son of Jamadagni engaged in austerities on



M abendra the  most excellent of mountains. 2460. A fter he had cleared 
the  world of K shattriyas, their widows came to the  Brahmans, praying 
for offspring. The religious Brahm ans' free from any impulse of lust, 
cohabited a t the  proper seasons with those women, who in  consequence 

|  became pregnant, and brought forth valiant K shattriya  boys and girls, 
to  continue the  K shattriya stock. Thus was the K shattriya race vir- ■ 
tnously begotten by Brahmans on K shattriya  women, and became mill- j 
tip lied  and long-lived. Thence there arose four castes inferior to  the i 
Brahm ans.”  \

This restoration of the K shattriyas and their ru le  is said to have 
been followed by  a state of great virtue, happiness, and prosperity. 
As one exemplification of the religions perfection w hich prevailed, i t  is 
said th a t “  the Brahm ans did not sell their sacred lore, nor resite  th e  
Vedas in the vicinity of S'fidras” (verso 2474. Xa eU vikrimU brahma 
IrtihnanfA eha M u  nripa | m  oka iadra-snmdbhijdse vedun mJtch&ra- 
yanty uta j).

A nother version of th is legend is given in  the S'antiparvau, section 49. 
The birth  of Jam adagni as the  son of Richika and Satyavatl is related 
very much as in  the  V ishnu P aran a  (see above, p. 349 f . ) ; but R ichika 
tells his wife th a t the whole of her father’s race shall become Rrak- 
manical (verse 1741. Brahma-bkiitam hi sakafcnn pitus tava btlam bhavet); 
and of VifSvamitra, the son of Gadhi, we are told th a t he “  had the cha
racter of a Brahman, and was possessed of all Brahmanical qualities 
(1745. Vihumitram oka dayddam OadhiJi Kniiha-nandanah j yarn prdpa 
brakma-samitam- visvair brahma-y unair yutam |) . Jam adagni was father 
of the  dreadful Paririuranm, "w ho  became perfect in  science, thoroughly 
versed in archery, and the slayer of the  K shattriyas, himself violent as 
flaming firo. By propitiating Mabadeva he obtained, among other 
weapons, the irresistible axe (paraSu)’1 (1747. Sarca-vidyanta-yam 
keshtkam dhn. ur-vedasya pOragam | Tiamark hhatfriya-kantcirain pra- 
diptam iva pdvakam | toshayitod MaMdevam parvate Gandham&dam \ 
astragi mraydmdsa parasum chdtAtejasam |), from w hich his name is de
rived. Arjuna, son of KritavTrya, k ing  of the H aihayas, is hero also re 
presented as having & thousand arms, b u t in opposition to the  previous 
account ho is described as a “  dutiful and religious monarch, who a t an 
aka edha (horse-sai^fice) bestowed on the  Brahmans the earth  w ith  
its  seven continents and mountains, which he had conquered by his

n

<SL
452 EARLY CONTESTS BETWEEN



tCS)| IL
TH E BRAHMANS AND KSHATTEIYAS. 453

a.rms and weapons'* (verse 1751. Chakraoarttl mahdtejd mprdndm usva- 
medhike \ dadau sa prithkifh sarvtim sapta-dvipam sa-parvatdm | sva- 
Mhv-mfra-hilendjau fitvd purama-dharma-mt |). He had, however, at 
the solicitation of Agni permitted that voracious deity to consume his 
towns, villages, forests, etc.; and as the hermitage of Apava (Vasiflhtha) 
bad been destroyed in the conflagration, Arjuna was doomed by the 
sage’s curse to have his arms cut off by Parasurama. The story proceeds:

Verse 1769. Arjunas hi maliatejd ball nityaih Samtitimkah | brah- 
manyaS cha SaranyaS date S liras cha Bharata [ 1760. Nuchintayat tadd 
Sapam tern dattam mahdtmand | tmya putrds t-u balimh Stipend,- nr 
pitur badhe | nimittad avaliptah m i npisafhsuS chaiva mrvada \ Jattia- 
dagni-dhmvas te mtsam dmnyur Bharatarshabha j ajnataiii Kartta- 
viryena Uaihayendrem dhlmatti | tannimittam abb-ltd yuddhum Junta,dagmr 
mahatmanah , tato ’rjunasya luhum  tan chhittva Rarno rushu 'nvitah \
. . . .  1766. Tatah pitri-badhumarshad Rum,ah parama-manyumun | 
mhhhattriydm pratiSruty(t mahim sastram igrihnata \ tatah sa Bh.-igu- 
Surdulah KdrUmirymya mryavan | vikramga vijaghanam puttrun p m t-  
trtiihs cha sarvaSah | sa Haihaya-sahasrani hated parama-manyumfm J cha- 
kdra Bhargavo rajan mahim Sonita-ka-rdainam | sa tatha ”Su mahCitejtih 
kritva nifrfahattriy am mahim | 1770. KripnyO paraya" rishfo vanam eva 

jag&ma ha ] tato mraha-sahmmhu samat-Ueshu keshuchit | kshepam sam- 
prdptavams tattra prakritya kopumh prabhuh | ViSvdmitrasya pauttras 
tu liaibhja-puttro mahUwpith \ Paravasur maharaja kshiptaha (hMptva 
” ha ?) jana-sa-madi | “ yete Yaydti-patane yajm santah samagatuh | Pra- 
tarddana-prabhritayo Rumakim hhattnydlj, na te \ mithyd-pratijno Rama 
tvaih hatthase janasamsadi | lhaycit kshaitriya-vlrundm parmlath samu- 
pusritah | sd punah hshattriya-satail} prithrn, sarvatas tritti ” | 1775.
Paravasor vachah srufvd Sastram jagruha Bhurgara/t | tato ye Kshat- 
triyuh rajan sataSas tern larjjitah | te vivriddhah mahuviryyuh prithivi- 
patayo ’bhavan j sa punas tan jaghunuSu baltln api naradhipa | garbha- 
sthais tu mahl vyupta ptmar evtibhavat tadti \ jataih jtitam sa garbham tu 
punar eva jaghtina ha | arakshims tu sutan kdmSchit tadti hhaltriya- 
yoshitah j trissaptaAcriivali prithM m kritva nihkshatiriydm prabhuh | 
dakshiiiam aSvamedhanU KaSyapdyadado t tadd | sa hhattriyamm  
Sftsharth&m karmoddiSya KaSyapah \ 1780. Sruk-pragrahavata rajams 
tato vdkyam athtibravit j “  gachha llrafii sauudrasya dakshinasya 
mahtimune j na U mad-vishaye Rama vastavyam ilia karhichit ” | tatah
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Surparalcmli ieiarh sugar as tasya nirtname | sahasd Jdmadagnyasya so 
’paranta-mahUalam \Kaiyapas tarn maharaja pratigrihja vasundharam | 
kritvd brvhmam-sawisthaih vai pravishtah ttmah&vanam j tatah budrtis 
eka vaiSydS cha yatha - svairti -prctehdrinah | uvarttanta dvijagryandfn 
dareehu JJharalarshabha | ardjake jiva-loke durbaldh balavattaraih j 
1785. Pldyante na hi xittcshu prabhutvciih Jcasyachit tadii 1 tatah icdlena 
prithivl pldymndnu duratmalhik \ viparyayena tcnusu pranveia riwtita- 
lam [ arahshyamuna vidhivat kshattriyair dharnia-rakshihhih 1 turn 
drishp>d dravatim tattra santramt m  rnahdmanuh \ urunu, dharaydmdsa 
Kahyapah prithivlfh tatah, | dhrita te-noruna yena tenorviti mate stnrifu | 
rahhanartham samtddiiya y ay ache prithivl tads | prasddya Kakyapam 
drvl varayumdsa bhumipam | prithny uvdcha | 1790. “ Sant* brahman 
maya guptah stnshu kshattriya-pungavuh | Uaihayandm huh pitas U 
samrahshantu mam mune | asti Pauro.va-dayado Viduratha-mtofo prabko \ 
rikshaih saihvardhito vipra rtkshavaty atha parvate | tathu ’nukampa- 
m&nena yajvana ’py arnitaujasa | Pardsarena dayadah Sauddsasyd- 
bhirakshitah \ sarva-karmSni hiruto hiidra-vat tasya sa dvijah | Sana- 
karmety abhikhydtah sa mam rakshatu pdrthivah | . . . . 1799. Pic 
tehattriya-dSySdSt tattra tattra parikritdh | dyohlra-hema-Jcdradr-jdkm 
nityam samdkmtdh ] 1800. Iradt mam abhirakshanti tads sthcisySmi 
nischalS i eteshdra p it or as cha iva fathawii cha pitamahuh | mad-urthofn, 
nihatdh yuddhc lldmemMishta-karmana | tesham apaehitis claim mays 
k d ry y d  mahdmune | no hy ahaih kamaye nityam atikrdntena rokshanatn [ 
varttamdnena vartteyafh tat kskipram sanwidhiyatnm” | tatah prithivy a 
nirdishtams tan sgmamya Kaiyapah \ abhyashinchad mahlpalan Hhat- 
triy&n vvrya-smumtdn \

j “ Being of a meet, pious, kind, and charitable turn of mind, the 
-valiant Arjuna thought nothing of the curse; but his sons, who were 
of an arrogant and barbarous disposition, became the cause of its 
resulting in his death. Without their father’s knowledge they took 
away Jamadagni’s calf; and in consequence Parasurama attacked 
Arjuna and cut off his arms.” His sons retaliated by killing’ Jama- 
dagni. 1766. Parasuram'; incensed at the slaughter of his father, 
having vowed in consequence to sweep away all Kshattriyas from 
the earth, seized bis weapons; and slaying all the sons and grandsons 
of Arjuna, with thousands of the Haihayas, he turned the earth into a 
ma|s of ensanguined mud. 1770. Having thus cleared the earth of
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«
Kshattriyas, he became penetrated by deop compassion and retired to 
the forest. After some thousands of years had elapsed, the hero, na 
turally irascible, was taunted by Paravasu, the son of liaibhya 
and grandson of YifSvamitra, in a public assembly in these words:
‘Are. not these virtuous men, Pratardaua and the others, who are 
assembled at the sacrifice iu the city of Yayati,—are they not 
Kshattriyas? Thou hast failed to exeecuto thy threat, and vainly 
boastest in the assembly. Thou hast withdrawn to the moun
tain from fear of those valiant Kshattriyas, while the earth has again 
become overrun by hundreds of their race.’ Hearing these words,
Kama seized his weapons. The hundreds of Kshattriyas who had 
before been spared had now grown powerful kings. These, how
ever, Parasurama now slew with their children, and all the numerous 
infants then unborn as they came into the world. Some, however, 
were preserved by their mothers^]: Having twenty-one times cleared ,

" the earth of Kshattriyas, Rama gave her as a sacrificial fee to Kasyapr
fa tth e  conclusion of an asvamedha. 1780. Making a signal with his hand, I 
I !in Which he hold the sacrificial ladle, Kasyapa, in order that the remain
ing Kshattriyas should be spared, said to Parasurama, ‘Go, great muni, to 
the shore of the southern ocean. Thou must not dwell in my territory.’
Sagara (the ocean) created for him a country called S'urparaka on the re
motest verge of the earth. Having received dominion over the earth; Kas
yapa made it an abode of Brahmans, and himself withdrew to the forest.
S'udras and Vaisyas then began to act lawlessly towards the wives of 
the Brahmans ; arid, in consequence of there being no government, the 
weak (1785) were oppressed by the strong, and no one was master of 
any property. The Earth, being distressed by the wicked, in conse
quence of that disorder, and unprotected according to rule by the 
Kshattriyas, the guardians of justice, descended to the lower regions.
Perceiving her moving from place to place in terror, Kasyapa upheld 
her with his thigh (iiru). From this circumstance she derives her 
name of urnh**° The goddess Earth then propitiated Kasyapa, and sup
plicated him for protection, and for a king. ‘ I  have,’ she said, ‘pre
served among females many Kshattriyas who have been bom in the 
race of the Haihayas; let them be my protectors. There is the heir of 
the Pauravas, the son of Yiduratha, who has bem brought up by bears 

2“  Urvl really means “ the broad,” signifying the same as pfithivt.



on the mountain Rikshavat: let him protect me. So, too, the heir 
of Saudasa has been preserved by the tender-hearted and glorious 
priest, Parasara, who lias performed, though a Brahman, all menial 
offices (sarvakarmani) for him, like a S’udra;— whence the prince’s 
name Sarvakarman.” After enumerating other kings who had been 
rescued, the Earth proceeds: “ All these Kshattriyas’ descendants 
have been preserved in different places, abiding continually among the 
classes of dyokaras and goldsmiths. I f  they protect me, I  shall con
tinue unshaken. Their fathers and grandfathers were slain on my 
account by Rama, energetic in action. I t  is incumbent on me to avenge 
their cause. Eor I  do not desire to be always protected by an extra
ordinary person [such as Khiyapa]; but I  will be content with an 
ordinary ruler. Let this be speedily fulfilled.’ Xa$yapa then sent 
for these Kshattriyas who had been pointed out by the Earth, and in
stalled them in the kingly office.”

This reference to the bestowal of the Earth upon Kasyapa is founded 
on an older story which occurs both in the Aitareya and the SUtapatha 
Erahmanas. The passage in the first-named work is as follows, viii. 
21. Elena ha m i Aindrena mahdbJmhekem Kahjapo Fikakarmanam 

». Bhaummm alhisJmhccha | tamad u Yisvakarmti, Bhauoxnah samantam
sarvalah pritlm liii japan parlydya ah em  cha medhyem ?/= | bhumir ha 
jagav ity udnharwnti “ na md marUyah kaschana datum arhati Visva- 
karman Bham m a mam didantha ' nimankshye ’ham mklasya madhye 
moghas U esha Kaiyapaytitv, ungarah ” Hi \ “ With this great inaugur
ation like that of Indra did Kasyapa consecrate Vigvakarpan Bhau- 
vana, who in consequence went round the Earth in all directions, con
quering i t ;  and offered an asvamedha sacrifice. They relate that the 
Earth then recited this verse:

“ Me tuay no mortal givo away ; hut thou, oh king, dost so essay;
Deep will 1 plunge heneath the main; thy pledge to Kaefyapa is vain,”

The Shtapatha Bnlhmana, xiii. 7, 1. 15, says: Tarn ha Kusyapo y&- 
jaydnehakdra | tad api bhumih Aokath jagau 11 na md marttyah kasohma 
datum arhati Vihalcarman Bhamma ■mandah asitha j upamanhhgati 
sya.mlilasya madhye mjdehmha te mngarahKahjapuya,” Hi | “ Kasyapa 
officiated for him at riiis sacrifice. Wherefore also the Earth recited 
this verse: 1 No mortal may give mo away. Yisvakarman, son of
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Bhauvana, thou wast foolish (in offering to do so). She will sink into 
the midst of the waters. Thy promise to KaSyapa is vain.’ ” 841

The story is also related in the Bhagavata TurSna in a similar way. I  
note the chief points and variations. When Gadhi’s daughter was de
manded in marriage by the rishi Biehlka, the king considered that the 
suitor was not a fit husband for a daughter of his noble race; and said,
“ Give me a thousand horses white as the moon, each with one black ear, 
as a marriage gift for the maiden; for we are Kusikas ” (ix. 15, 5. Varam 
vuadrisam rnatvd Gadhir Bhdrgavam ahravit | 6. Ekatah &y<lma4'arnd- 
nain hayanam chandm-varchasum \ sahmram dlyalaih sid/cam hmyaydh 
Kusikah m y am |). The youngest offspring of their union was, we are 
told, “ Parasuvuma, who is declared to have been a portion of Yasudeva 
(Yishnu in the form of Krishna),ws and who exterminated the Haihaya 
race. Thrice seven times he swept away from this earth all the Kshattri- 
yas, that depraved and impious race, full of passion and darkness, with 
which she was burthened. He destroyed them, though the offence 
which they had committed was but insignificant, (v. 14. Yam dhur Fd- 
Mdevum&am Ilaihaydnam kuldntakam | trwaptafyitvo yah imam chakra 
nihhhattriydm, mahim \ dusJitam hhattram bhmo bhCtram air ah many am 
animdat | rajas-tamo-vritam ahm phalguny apt k f  ite ’mhasi |). King 
Arj una, who had been endowed with miraculous powers, took Havana 
prisoner, then released him, and afterwards carried away by force Ja- 
uiadagni’s cow and calf. Parasurama, in revenge, after a terrible battle, 
and the defeat of the king’s army, cut off Arjuna’s arms and head, and 
recovered, the cow and calf. When his father was informed of the 
king’s death, he said to Parasurama: “ Hama, Kama, thou hast com
mitted sin, in that thou hast causelessly slain, the lord of men, who is 
composed of all the deities.5*3 I t  is by longsuffering that we, the Brah
mans, have acquired respect; the same means whereby the deity, the \ 
instructor of all worlds, attained the highest rank of godhead. By \

1 I t  will be observed that there are some varieties of reading in the verse, as 
given in the two Briihmanas. Manda asttha in the S'. P. Br. looks like a corruption 
of the mam didasitha of the Aitareya. The story of Arjuna, Parasurama, and the 
Kehattriyas is briefly told again in the As'vamedhika-parvan, but without any new 
circumstances of particular interest.

243 See above, p. 3S0, and note 146. None of the passages I  have quoted from 
the Mahubharata allude to Paras'uriima being an inearnati; .i of Vishnu.

213 Compare the passages quoted above in p. 300 from,.the Vishnu Puraija, and from 
Menu. ,
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patience t ie  fortune of Brahma shines like the splendour of the Sun. 
Hari, the lord, is speedily pleased with those who are patient. The 
murder of a king who has been formally inaugurated is worse than that 
of a Brahman. Go and expiate thy sin by visiting holy places, with 
thy mind intent upon Achyuta (Yishnu) ” (ix. 15, 38. Rama RSma 
mahiilMga bhavan p&pam aJcarasMtm  | abadhid mra-devam yat mrva- 
devamayam vritha j xayairi hi brahmnas tdta kshamayS rhanatam gatdh i 
yaya loka-gurur devafr pdramoshtk/am ay at padam \ hhamaya roclutU 
hkBmnr BrOhml m un paths prabhd | kshaminam dfu bhgggvam* tush- 
yaie JIarir fharah | rajno Mrdhdbkishiktasya baiho brahnui-badhad 
quruh | tirtha-mnmvmjd chdmho jahy angachyuta-chctamh |). On his 
return from this pilgrimage Barna was desired by his father to kill his 
mother (on grounds similar to those stated in the account quoted above, 
p. 150, from the Mahabharata), as well as his brothers, and executed 
the order; but at his intercession they were all restored to life. During 
his absence in the forest, his father Jamadagni was slain, and. his head 
cut off, notwithstanding the entreaties of his wife, by the sons of 
Arjwna, in revenge for the loss of their own father. Barasurama, 
hearing his mothers outcries, hastened back to the hermitage, and 
laying bold of his axe, proceeded to avenge this outrage: ix. 16, 17. 
Gated MaMshmatim Rurno brahma-ghm-vihata-iriyam \ teshum sa 6ir- 
shabhih rdjan madhye chahre mahagirim \ 18. Tad-raJctena nadifn glwnlm 
abrahmanya-bhayCwaham | hetufii kritvS pitri-badham knkattre mmgdla-
Jtarini | ____20. I ’ituh hayena wndhuya sirah &daya barhnhi | sarva-
devamayam devam atmdnam ayajad maJchaih j 21. Dadau prachm diiafn 
hot,re brahmane dakshin/nn disam, \ adhxaryave, praticiufh mi udgatre 
uttardm disam j 22. Anyebhyo ’vantam-disah KaiyapSya aha madhya- 
iak | aryavarttam upadrashfre sadasysMyas tatah param \ 23. Ratos 
ekavabhrMa-mam-vidhutaksha-hlvishah | Biramdyanibrahm-nadyam
rye vyabhrah wamiuman \ ------26. M U  ’dyapi Mahendradrau nyasta-
dandah prasantadMb | upaglyamS.m-charitah xiddha-gandharva-chara- 
naih j 27. Exam Bhriguslm visvatma bhagavdn Ilartr Isxarah | avatirya 
param bharam bhuvo ’han bdhuio nripan | “ 17. He went to the city of 
Mahishmati, which had been robbed of its glory by those Brahman- 
slayers, and raised in the midst of it a great mountain composed of 
their heads. With their blood he formed a dreadful river, which struck 

24i go the Bombay edition. Burnoaf’s text has the usual form akarshJt.
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fear into the impious; justifying his action against the oppressive 
Kshattriyas by their murder of his. father. . . . .  20. He then united 
his father’s head to his body, laying it on the sacred grass ; and offered 
a sacrifice to the divine Spirit, who is formed of all the deities. On 
this occasion he gave the eastern region of the earth to the hotri priest, 
the south to the brahman, the west to the adhvaryu, and the north to 
the udgatri. To others he gave the intermediate regions (south-east, 
south-west, etc.), to Kasyapa the cen tral; on the upadraahtri he be” 
stowed Aryavartta, and on the Sadasyaa what was beyond. Having 
then cleansed all his impurity by the avabhritha ablution in. the Sarasvati, 
the river of Brahma, he shone like the sun unobscured by clouds. . . .
26. Having laid aside his weapons, ho sits to this day in tranquillity of 
mind on the mountain Mahendra, whilst his exploits are celebrated by 
the Siddhas, Gandharvas, and Oharanas. Thus did the universal Spirit, 
the divine lord, Hari, become incarnate in the Bhrigus, and destroy 
numerous kings who were a burden to the earth.’' I t  is singular that, 
sin requiring expiation should he, as it  is in this narrative, imputed to 
Parasurama, while he is at the same time declared to have been a 
portion of Yishnu, the supreme Spirit.

The story of Parasurama is also told in the .Dronaparvan of 
the Hahabharata, verses 2427 if ,  after those of many other kings 
and warriors, to illustrate the tru th  that death must sooner or 
later overtake even the most pious and distinguished personages.
The earlier incidents are briefly narrated; but some of the details, 
as the slaughter of the Kshattriyas, are dwelt on at greater length 
than in the other accounts. Some of the victims of the hero’s 
vengeance are described as “ haters of Brahmans ” (b-rahma-drishdm,  ̂
verse 2431'.. The Kshattriyas who were slain a.re described as 
of various provinces, viz. Kasmlras, Haradas, Kuntis, Ksliudrakas,
Malavas, Angaa, Vangas, Kalingas, Videhas, Tamraliptakas, Kaksho- 
vahas, Vltibotras, Trigarttas, Marttikavatus, S'ivis, and other Kajanyas 
(S'ivin anydnis cha rdjanydn, verse 243 1 ). At verse 244o the narra
tive proceeds: Nirdusyv,m prithivim Tcritvd sishteshta-jana-snnhuldm | 
Kasyapmja dadau Rdrno haya-medhe mahamakhe | trisapta-vdrdn pritM - 
vlm kfitv-a nihkshattriydm prahhuh | ishtvd kratu-Satair vlro Irafmane- 
Ihyo hy amanyata \ sapta-dvipum yasumatim Mdrlcho ’grihnata dvijah j 
Rumam provdeha “ niryachha vaaudhuto matndjnayo. \ sa Rusyapasya
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vaehan&tprotsurya saritdmpatun | ishupdtair yurlham sreshthak k w t m t 
brahinam-sasanam | adhymmad giri - SrmhfJum Mahenrfram parvato- 
ttamwrn \ “ 2443. Having freed, the earth from Dasyus (or robbers), and 
filled her with respectable and desirable inhabitants, he gave her to 
KaiSyapa at an advamedha. Having twenty-one times cleared the earth 
of "Kshattriyas, and offered hundreds of sacrifices, he destined the earth 
for the Brahmans. The Brahman, the son of Marlchi (is . Kasyapa), 
received the earth, and then said to Kama, ‘ Depart out of her by my 
command.’ Having repelled the ocean by his arrows, and established 
the rale of the Brahmans, llama dwelt on the mountain Mahendra.”

The Anusa&anaparvan of the same poem has another “  ancient story ” 
about Parasarflma, which, like the preceding passage from the Bhaga- 
vata Purana, adverts to the pollution incurred by that warrior from his 
numerous deeds of blood. I t  begins as follows : voise 8960. Jumad- 
agnyena R&mena tlvni-roddnvitena vai | brimipta-kritvah prit'kki krilil 
niMshattriya pura | tato jitva malum kritmam. Ramo rajiva-lochanah \ 
ujahara Iratum vira brahma-kshattrem pujitam \ v&ji-medham maharaja 
mna-Mma-samanintam j paranafh sarva-bhut&nam tejo-dyut/i-vivarddha- 
nam | vipdpmd sa cha tejasvi tena hratu-phalena eha ! m m ltm m o 'tha 
lag hut u.m Jamadagnyo ’ dhyagiichhatct/ | sa tu kratu-varcucshtvd mahatmu 
daMdnmatu | 3965. PapracMagama - sampannan pinUp, devMis cha 
Jih&rgarah \ “puvanam yat param nrlndm uyre karmani varttatB.m | 
tad mhjatam nmhabhdguh ” Hi jata-ghrino ’brmit | Hy uktah reda- 
sustm-jnaa tarn uchus U mciharshayah | “ Rama v-iprah mthriyimUm 
veda-prumg.nya-darsanat | bhuyascha viprarshipanah prashfavyak pava- 
nam prati \ te yad bruyur mahdprajnas lach chaiva sanudachara | 
“ 3960. Kama, son of Jamadagni, having thrice seven times cleared 
the World of Kshattriyas, and conquered the whole earth, performed 
the horse-sacrifice, venerated by Brahmans and Kshattriyas, which 
confers all objects of desire, which cleanses all creatures, and augments 
power and lustre; and became thereby sinless and glorious. He did 
not, however, fool relieved in his mind, but after offering the most 
excellent of sacrifices, at which presents were bestowed, he (3965) en
quired of the rishis skilled in the scriptures, and of the gods, what was 
that which most perfectly cleansed those men who had committed 
deeds of violence; for he felt compunction for what he had done. The 
rishis skilled in the "Vedas and S’astras replied., ‘Let the Brahmans be
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tho objects of your liberality, as the authority of tho Vedas requires; 
let the Brahmau-rishis be further consulted in regard to the means of 
lustration; and do whatever those wise men may enjoin.’ ” Barasurama 
accordingly consulted Ynsishtha, Agastya, and Kasyapa. They replied 
that a sinner was cleansed by bestowing cows, land, and other property, 
and especially gold, the purifying power of which was very great.
“ Those who bestow it, bestow the, gods,’* a proposition which is thus 
compendiously proved : “ for Agni comprehends all the gods ; and gold 
is of the essence of Agni” (verse 3987. Demlas te prayackhanti 
ye suvarnam dadaty atha J Agnir hi favatah sarvdh mvarnam oka 
tadatmakm). In regard to the origin of this precious metal, Vasish- 
tha tells ,a very long story, which he had heard Brajapati relate, 
how it was born by the goddess Grauga to Agni, by whom she had been 
impregnated, and was thus the son of that god. “ Tima was gold 
horn the offspring of Jatavedas (Agni). That which is produced 
in Jambunada is the best, and a fit ornament even for the gods. I t  is 
called the chief of gems and of ornaments, the most pure of all pure 
things, the most auspicious of all auspicious objects; and one with the 
divine Agni, the lord Brajapati ” (verse 4099. Em ih suvarnam utpan- 
mm apatyam Jatavedamh j tatra Jamlunadam sreshtham dwdnam api 
bhushanam | 4001. Ratmndm uttamaih ratmm bhushandndni tathotia- 
mam | pavitrarfi ohapavifr&nam nuvngaldnufii aha mangalam \ gat suvar
nam m  bJuigu dn Agnir 'ihh prajdpatih )). I t  must be highly con
solatory for those who are disposed to bo liberal to the Brahman, to 
be assured that the gold which they bestow has such a high mystical, 
as well as current, exchangeable value. “ Barasurama,” the story 
concludes, “ after being thus addressed by VaiSishtha, gave gold to the 
Brahmans, and was freed from sin ” (verse 4183. I ty  uktah sa Vaiish- 
thena Jdmadagnyah pratapmdn | dadau suvarnam viprebhgo vyamn- 
chyatci elm hilvishut).

I t  is interesting to remark how the different distinctive principles of 
Indian religion and sentiment severally assert themselves in turn, and 
thus, occasionally, come into conflict with each other, as in the story of 
Barasurama. The primary object of this legend is no doubt to illustrate 
the vengeance whioh inevitably overtakes all those who violate the 
sacredness of the Brfihmanical prerogative, and tho meritorious character 
of those who act as its defenders. No soonlf, however, is this end ac-


