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The Harivamsa (sect. 5) relates the same story thus, with little 
variation from the Vishnu Purana :

! 'aiiawpdyanah uvacha | Asid dharmasya gopia vai pfirvam Atri-samah 
prabhuh j Atn-vamsa-samutpannas tv Ango name prajdpatih | tasya 
putro ’bhav/id Veno ndtyartham dharma-hovidah | jato Mrityu-sutdydih 
vai Sunltkdydm prajdpatih, | m mdtdmaha-doshena tern kaIdtmajdtmajah \ 
wa-dharmdn prishfhatah, kritva Icdmdl lobheshv avarttata | maryudaih 
dhapay&mdsa dharmdpetdm m pdrthivah | veda-dharman atikramya so 
dharma-mrato 'bhavat | nih-svadhyuya-vashatkurds tasmin fajani sdsati I 

prdvarttan na papuh somam hutarn yqjneshu dsvatdh, \ “ na yash(avyam 
na hotavyaih” iti tasya prajiipateh | amt pratijnu hrureyam vindse 
samupauthite | ah ant ijyas cha yaskfu cha yajnai cheti kurudvaha | 
“ mayi yajndh vidhdtavyuh magi hotavyam’" ity apt | tarn alikrdnta- 
maryadam adadanam asdmpratam i uchur malar shay ah carve Marichi- 
pramukhas tada | “  vagaih dikshdih pravekshyamah samvatsara-gandn 
bahun \ adharmani kuru mO. Fena naisha dhwrmah sanatanah | anvanj> 
'treh prasutas ham prajdpatir asaMayam | 1 prajU cha palayishyo 
ham' iti to samayah kritu-h ’ | tarns tatha bruvatah, stivvun maharshvn 

abravit tada | Fen ah prahmya durbuddhdr imam artharn anartha-mt \ 
Venah uvacha \ “ srashfd, dharmasya leak chanyah srotmyam kasya vd 
mayd | kruta-virya-tapah-satyair maya va lcah tamo bhuvi | prabhavam 
mrca bhuiandm dharmandm cha viseshatah | mnmUdhdh na miter nunam 
bhavanto mam achetasah | ichhan daheyam prithivim, pldvayeyam jalais 
tatha | dyam bhuvam claim rundheyam natra kdryd vicharand ” | yada 
na iakyate mohad avalepach cha pdrthivah | anunetum tada Ferns tatah 
kruddhuh maharshayah \ nigrihya tarn mahaimano visphurantam mahu- 
balam \ tato ’sya savyarn urum te mamanthur jata-manyava.li j tasmims tu 
mathyamdne vai r&jnah uraw vijajnivan | hrasvo ’timdtrah punishah 
krishnas chapi babhuva ha | sa bhltah pranjalir bhutva sthitavun Jana- 
mejaya | tern Atrir vihvalam drishtvd nishldety abravit tada \ nishada- 
vanda-karttd ’sau babhuva vadaturh vara | dhlvardn mrijach chdpi Fena- 
kalmasha-sambhavdn \ ye change Findhya-nilayas Tukhurds Tumburas 
tatha | adharma-ruchayas tdta viddhi tan Fena-sambhavdn | tatah punar 
mahdtmdnah punim Fenasya dakshinam | aranrm iva safiirabdhuh maman- 
thur jdta-manyavah \ Prithus tasmat samuttasthau karaj jvalana-sanni- 
bhah | dlpyamannh sva-vapushd suhhad Agnir ivajmlan \

“ There was formerly a Prajapati (lord of creatures), a protector of



righteousness, called Anga, of the race of Atri, and resembling him in 
power. His son was the Prajapati Vena, who was but indifferently skilled 
in duty, and was born of Sunitha, the daughter of Mrityu, This son 
of the daughter of Eala (Death), owing to the taint derived from his 
maternal grandfather, threw Ms duties behind his back, and lived in 
covetousness under the influence of desire. This king established an 
irreligious system of conduct: transgressing the ordinances of the Veda, 
he was devoted to lawlessness. In  his reign men lived without study 
of the sacred books and without the vashatfalra, and the gods had no 
Soma-libations to drink at sacrifices. ‘ No sacrifice or oblation shall be 
offered,’—such was the ruthless determination of that Prajapati, as the 
time of his destruction approached. ‘I , ’ he declared, ‘ am the object, 
and the performer of sacrifice, and the sacrifice itself: i t  is to me that 
sacrifice should ho presented, and oblations offered.’ This transgressor 
of the rules of duty, who arrogated to himself what was not his due, 
was then addressed by all the great rishis, headed by Marichi: ‘We 
are about to consecrate ourselves for a ceremony which shall last for 
many years: practise not unrighteousness, o Vena: this is not tbe 
eternal rule of duty. Thou art in very deed a Prajapati of Atri’s race, 
and thou hast engaged to protect thy subjects.’ The foolish Vena, 
ignorant of what was right, laughingly answered those great rishis 
who had so addressed him; ‘Who but myself is the ordainer of duty ? 
or whom ought I  to obey? Who on earth equals me in sacred know
ledge, in prowess, in austere fervour, in truth? Ye who are deluded 
and senseless know not that I am the source of all beings and duties.
Hesitate not to believe that I, if I willed, could burn up tbe earth, or 
deluge it with water, or close up heaven and earth.’ When owing to his 
delusion and arrogance Vena could not be governed, then the mighty 
rishis becoming incensed, seized tbe vigorous and struggling king, and 
rubbed his left thigh. Prom this thigh, so rubbed, was produced a 
black man, very short in stature, who, being alarmed, stood with joined 
hands. Seeing that he was agitated, Atri said to him ‘ Sit down’
(nhh'ida). He became the founder of the race of the Nishadas, and also 
progenitor of the Dbtvaras (fishermen), who sprang from the corruption 
of Vena. So too were produced from him the other inhabitants of the 
Vindhya range, the Tukharas, and Tumburas, who are prone to law 
lessness. Then the mighty sages, excited and incensed, again rubbed
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the right hand of Vena, as men do the warn -wood, and from it arose 
Prithu, resplendent in body, glowing like the manifested Agni.”

Although the Hurivamsa declares Vena to he a descendant of Atri, 
yet as the Prsjapati Atri is said in a previous section to have adopted 
Uttanapada, Vena’s ancestor, for his son (Hariv. sect. 2, verse 60, Utta- 
napadam jagrd.hu put ram Atrih prajdpatih) there is no contradiction 
between the genealogy given here and in the Vishnu Purana,

The story of Vena is told in the same way, but more briefly, in the 
Mahabharata, S'antip. soct. 59. After narrating the birth of Prithu, 
the writer proceeds, verse 2221 :

Tatas tu pr&njalir V'ainyo mahanhlrhs tan uvachaha | “ tusafohma 
me samutpannd buddhir dharmariha-darhirii | anayd him mayd kdryyam 
tad me tattvena iarhsata \ yad mclm lhavanto vahhyanti karymn ariha- 
mmmvitam \ tad ahum vai karishyami ndtra karya vicharanu ” \ tarn 
uchus tattra deeds te te chaiva paramarshayah | “ niyato yattra dharmo 
m i tmm asankah samucham | priydpriye parityajya mmah sarveshu jm -  
tushu | kama-hrodhau chi lobham cha, manam chotsrijya duratah [ fed  eha 
dharmdt parichalel M e kaieham milnavah | nigrahyds te sva-bdhubkydfh 
iaSvad dharniam avelcshaid \ p'ratijnam, chadlnrohasva manasd karmanu 
gird | 1 pulayishyamy aharn bhaumam brahma' ity eva chdsakrit \ . . .  . 
adandyah me dvijds chetipratijdnihi he vibho | lohawt cha sankarut kritsnath 
trdtasmlbi parantapa” \ Vaimjas tatas tdnuvacha devan rishi-purogamdn j 
“ brdhmtmdh me mahdbhdgdh namasydh purusharshabhdh’ | ‘ ‘ exam, 
astv ” iti Vainyas tu tair uktc brahmav&dilhih, | purodhed chdlhavat 
tasya 8’ukro brahmamayo nidhih \ mantrino Balukhilyds cha Sdrasvatyo 
gams tathd \ maharshir lhagavan Gargets tasya g&mvatsaro 'bhavat |

“ The son of Vena (Pritlm) then, with joined hands, addressed the 
great rishis : ‘ A very slender understanding for perceiving the prin
ciples of duty has been given to me by nature: tell me truly how I  
must employ it. Doubt not that I  shall perform whatever you shall 
declare to me as my duty, and its object.’ Then those gods and great 
rishis said to him : ‘ Whatever duty is enjoined perform it without 
hesitation, disregarding what thou mayest like or dislike, looking on all 
creatures with an equal eye, putting far from thee lust, anger, cupidity, 
and pride. Itestrain by the strength of thine aim all those men who 
swerve from righteousness, having a constant regard to duty. And in 
thought, act, and word take upon thyself, and continually renew, the
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engagement to protect the terrestrial Brahman (Veda, or Brahmans ?) 
. . . .  And promise that thou wilt exempt the Brahmans from, punish
ment, and preserve society from the confusion of castes.’ The eon of 
Vena then replied to the gods, headed by the rishis: ‘ The great Brah
mans, the chief of men, shall be reverenced by me.’ ‘ So be it,’ re
joined those declarers of the Veda. S'ukra, the depository of divine j 
knowledge, became his purohita; the Balakhilyas and Sarasvatyas his 
ministers; and the venerable Garga, the great rishi, his astrologer.” .J

The character and conduct of Prithu, as pourtrayed in the last pas
sage presents a strong, and when regarded from a Brahmanical point of 
view, an edifying, contrast to the contempt of priestly authority and 

, disregard of Vedic observances which his predecessor had shewn.
In legends like that of Vena wo sec;, I  think, a reflection of the 

questions which were agitating the religious world of India at the 
period when the Puranas in which they appear were compiled, viz., 
those which were then at issue between the adherents of the Veda, and 
the various cdasses of their opponents, Bauddha, Jaina, Charvaka, etc. 
These stories were no doubt written with a purpose. They were in
tended to deter the monarchs contemporary with the authors from tam
pering with those heresies which had gained, or were gaining, circu
lation and popularity, by the example of the punishment which, it 
was pretended, had overtaken the princes who had dared to deviate 
from orthodoxy in earlier times. Compare the account given of the rise 
of heretical doctrines in the Vishnu Parana (pp. 209 if. vol. iii. of 
Dr. Hall’s edition of Professor Wilson’s translation), which the writer 
no doubt intended to have something more than a merely historical 
interest.

The legend of Vena is told at greater length, but with no material 
variation in substance, in the Bhagavata Purana, iv. sections 13-15.
See also Professor Wilson’s note in his Vishnu Purana, vol. i. in loco.

In ascribing to Vena an irreligious character and a contempt for the 
priests, the Puranas contradict a verse in the Iiig-veda x. 93, 14, in 
which (unless we suppose a different individual to be there meant) 
Vena is celebrated along with Duhsima, Prithavana, and Rama for his 
conspicuous liberality to the author of the hymn (pra tad Duhsirm 
Prithmune Vene pra Prime vocham asure maghavatsu \ ye yuktvuya 
pancha sntu a&mayu paths viirdvi esham). The two other passages,
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viii. 9, 10, and x. 148, 5, in which lie is alluded to as the father ot 
Prithu have been quoted above, p. 268.

X observe that a Yena, called Bhargava (or a descendant of Bhfigu), 
is mentioned in the list of traditional authors of hymns, given at the 
end of Professor Aufrecht’s Rig-veda, vol. ii., as the rishi of B.Y.
ix. 85, and x. 123.

Shot. I I I .—Legend of Pururavas.

Pururavas has been already alluded to (in pp. 158, 221, 226, 268, 
and 279 f.) as the son of Ida (or Ida), and the grandson of Manu Yaivas- 
vata; as the author of the triple division of the 3acred fire; and as a 
royal rishi. We have also seen (p. 172) that in Rig-veda i. 31, 4, he 
is referred to as sukrite, a “ beneficent,” or “ pious,” prince. Rig-veda
x. 95 is considered to contain a dialogue between him and the Apsaras 
Urvasi (see above, p. 226). In versa 7 of that hymn the gods are 
alluded to as having strengthened Pururavas for a great conflict for the 
slaughter of the Dasyus (make gat tva Pururavo randy a avarddhayan 
Aasyu-hatynya devil h ); and in the 18th verse ho is thus addressed by 
his patronymic: I li  tva detdh ime dhur Aila yatM bn etad Ihavas-i 
mrityubandhuh | praja te devan havisha yajati marge, u team apt mada- 
yaw | “ Thus say these gods to thee, o son of Ila, that thou art indeed 
nothing more than a kinsman of death - (yet) let thy oflspiing woi-nip 
the gods with an oblation, and thou also shalt rejoice in heaven.”

I t  thus appears that in the Yedie hymns and elsewhere Pururavas is 
regarded as a pious prince, and Manu does not include him in his list 
of those who resisted the Brahmans. But the M. Bh., Adiparvan 3143 
speaks of him as follows r.

Pururavas tato vidvdn Ildydm samapadyata | sa m i tasyabkavad mata 
pits chaiveti nah srutrnn | trayodaSa samudrasya dvipun asnan Purura- 
vuh | amanushair vritah sarvair mdnushah san mahayasdh | vipraih sa 
mgraham chalcre viryyonmattah Purumvdh | jahara eha sa vipranam 
ratndny uthrohtam api | Sanatkumdras tain rajan Brahma-lolcud upetya 
ha I anudarsaih taHk chalre pratyagrihnud na chdpy asau 1 tato mahar- 
shihhih Jeruddhaih sadyah sapto vyanasyata | lobhdnvito Mii-madad 
nashta-sanjno namdhipah | sa hi gandharva-hka-sthan Urvasyu sahito 
virot | uninaya kriyarthe 'gnln yatharad vihitums triihS |
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L “ Subsequently the wise Pururavas was born of Ila, who, as we 
have heard, was both his father and his mother. Ruling over thirteen 
islands of the ocean, and surrounded by beings who were all super
human, himself a man of great renown, Pururavas, intoxicated by his 
prowess, engaged in a conflict with the Brahmans, and robbed them of 
their jewels, although they loudly remonstrated. Sanatkumara came 
from Brahma's heaven,, and addressed to him an admonition, which, 
however, he did not regard. Being then straightway cursed by the 
incensed rishis, he perished, this covetous monarch, who, through 
pride of power, had lost his understanding.] This glorious being (viral), 
accompanied by TTrvasi, brought down for the performance of sacred 
rites thd fires which existed in the heaven of the Gandharvas, properly 
distributed into three.” (See Wilson’s Yishnu Purana, 4to. ed. pp. 350 
and 394 ff. with note p. 397.)

I cite from the Harivamda another passage regarding Pururavas, 
although no distinct mention is made in it of his contest with the 
Brahmans:

Haiivamsa 8811. Pita Budhasyottama-'vi.rya-karmd Pururavdh yas/a 
suto nri-demh | prunagnir Uyo 'gniiii ajyanact yo nashtam saml-garbha- 
Ihamm bhaviitmu | tathaiva p/iseh&ch chakamo mahatma purorvasim ap- 
sarasam vanshf/cdm | pft,ah purd yo ’mrita-sarva-deho muni-pravlrair 
vara-gdtri-ghoraih | nripali kuiagraih punar eva yai eha dhlman krito 
’gnir divi pujyate cha |

He (the Moon) was the father of Budha (Mercury), whose son was 
Pururavas, a god among men, of distinguished heroic deeds, the vital 
fire, worthy of adoration, the generator, who begot the lost fire which 
spiang from the heart of the saml-wood, the great personage, who, 
placed to the west, loved tJrva&, the paragon of Apsarases, who was 
placed to the east. This Ping with his entire immortal body was formerly 
swallowed up with the points of Kusa grass by tHe munis terrible with 
their resplendent (forms; but was again made wise, and is worshipped 
in heaven as fire.”

Sect. IV.—Story of JVahusha.

The legend of Nahusha,65 grandson of Pururavas (see above, p. 226),

85 Tlw name of Nahush occurs in the R ig -reda  as that of the  progenitor of a  race.
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the second prince described by Manu as having come into hostile col
lision -With the Brahmans is narrated with more or less detail m t- 
ferent parts of the Mahabharata, as well as in the Puranas. Ih e  fol
lowing passage is from the former work, Adip. 3151 :

Jymho Nahmhah putro dhitnun satya-pardJcnmah | rajycm Samta 
sumahad dUrmena prithivipate | pitnn devan M i n  mpran gandharvo- 
raqa-rakshasan \ Nahmhah pSlayamasa brahma hhattram atho nsah | 
sahatva dasyu-mnghutan ruUn Imam adapayat \ pasuvach chawa tmi 
prishthe vG.haya.masa viryyavan \ Mmyamusa chendratmm abhihhuya 
divmkasah | tejasH taprnl chaiva vihramenmjasa tatha |

“ Nahusha the son of Ayus, wise, and of genuine prowess, ruled 
with justice a mighty empire. He protected the pitris, gods, nshis, 
wise men, gandharvas, serpents {waga), and rakshasas, as well as 
Brahmans, Kshattriyas, and Ya%as. This energetic prince, alter 
slavin0, the hosts of the Dasyus, compelled the nshis to pay tribu e, 
and made them carry him like beasts upon their backs. After subduing 
the celestials he conquered for himself the rank of Indra, through us
vigour, austere fervour, valour and fire.

The story is thus introduced in another part of the same work, the 
Yanaparvan, section 180. Yudhiskthira found hia brother Bhimasena 
sened by a serpent in a forest (see above, p. 133). This serpent, i t  
appears, was no other than king Nahusha, who on being questioned
thus relates his own history: ,

m u sh o  nama raja ’ham a sm  punas tavanagha | prathtah panchamah
Somad Ayah putro naradkipa \ kratubhis tapasa chaiva svadhy ay cm  
damena cha | trailohjaiharyam avyagram prapto ’ham mhramepi rha.\ 
tad aikaryyam samasadya darpo mam agamat tada | sahasram hi dvija- 
Vinam maha kviH m  mama | aikamjya-mada-maito ’ham avumanya tato
dvij&n | imam Agastyena dai&m anitah prithivipate I ----------- ahamhi
divi divycna vimanena charm pur a | alhmanena mattah san kmchid
nunyum achintayam \ hahmarshi-deva-gandharv^yah^^
namh | Jcaran mama prayachhanti sane trmhhya-vcUmah | chakstmsM 
yam 'prapaiy&mi praninam prithivipate. \ tasya tejo haramy a k  tad to 
dfishter lalam mama | maharshinum sahasrani hi uvuha imham mama \

179 f Nahusha Manava is the traditional rishi of
7 -9 , S V a y M  ^ . o f  ^  4 - 0  o f th e  sam e hym n . 

S e e list of rish is  in  1’rofessor A ufreelit’s R ig -veda  u .  464 if.
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m mum apanayo rdjan bliramiaydmasa m i sriyah | tatra h j Agastyah 
pCidena valid,n sprishto may a munih | Agastyeva tato 'm y  ukto dhvamsa 
sarpeti m i rusM | tatas tasmild vimdndgrycit prachyutas chyuta-lahha- 
nah | prapalan lubudhe "Imunadh vyalalhutam adhomukham | aydeham 
tarn aham vipram “ idpasydnto lhaved” iti \ “prmnddai sampramudha- 
sya lhagavan kshantum arhasi ” | tatah sa mum uvachedant prapatantam 
kripanvitah \ “ Yudhishthiro dharma-ryah kiput tvam mochayishyati" |
. . . .  ity iildvd "jagaraih deham mv,ktvd na Ndhmho nripah I divyam 
vapuh samasthdya galas tridivam eva cha \

“ I was a king called Nahusha, more ancient than thou, known as the 
son of Ayus, and fifth j.u descent from Soma. By my sacrifices, austere 
fervour, sacred study, self-restraint, and valour, I  acquired the undis
turbed sovereignty of the three worlds. When I  had attained that 
dominion, pride took possession of my soul: a thousand Brahmans 
bore my vehicle. Becoming intoxicated by the conceit of my lordly 
power, and contemning the Brahmans, I  was reduced to this condition 
by Agastya.” The serpent then promises to let Bhunasena go, if Yu- 
dhishthira will answer certain questions (above referred to in p. 133 ff.).
Yudhishthira afterwards enquires how delusion had happened to take 
possession of so wise a person as their conversation shewed Nahusha to 
be. The latter replies that he had been perverted by the pride of 
power, and proceeds: “ Formerly, as I  moved through the sky on a 
celestial car, intoxicated with self-conceit, I  regarded no one but my
self. All the- inhabitants of the three worlds, brahmanieal rishis, gods, 
gandharvas, yakshas, rakshasas, pannagas, paid me tribute. Such was 
the power of my gaze that on what creature soever I  fixed my eyes, I  
straightway robbed him of his energy. A thousand of the great sages 
bore my vehicle. That misconduct it was, o king, which hurled me 
from my high estate. For I then touched with my foot the muni 
Agastya who was carrying me. A gastya in his wrath cried out to me 
‘Fall, thou serpent.’ Hurled therefore from that magnificent car, and 
fallen from my prosperity, as I  descended headlong, I  felt that I  had 
become a serpent. I  entreated the Briihman (Agastya), ‘ Let there be- 
a termination of the curse: thou, o reverend rishi, shouldest forgive 
one who has been deluded through his inconsideration.’ He then com
passionately replied to me as I fell, ‘ Yudhishthira, the king of right
eousness, will free thee from the ourse.’ ” And at the close of the



conversation between Yudhishthira and the serpent, we are told that 
“ King Nahusha, throwing of his huge reptile form, became clothed in 
a celestial body, and ascended to heaven.”

The same story is related in greater detail in the Udvogaparvan, 
sections 10- 10, as follows :
j After his slaughter of the demon Yrittra, Indra became alarmed at 
fee idea of having taken the life of a Brahman (for Yrittra was re
garded as such), and hid himself in the waters. In consequence of the 
disappearance of the king of the gods, all affairs, celestial as well as 
terrestrial, fell into confusion. The rishis and gods then applied to 
Nahusha to be their king. After at first excusing himself on the plea 
of want of power, Nahusha at length, in compliance with their solici
tations, accepted the high function. Up to the period of his elevation 
he had led a virtuous life, but he now became addicted to amusement 
and sensual pleasure; and even aspired to the possession of IndranI, 
Indra’s wife, whom he had happened to see. The queen resorted to 
the Angiras Yrihaspati, the preceptor of the gods, who engaged to 
protect her. Jfahusha was greatly incensed on hearing of this inter
ference ; hut the gods endeavoured to pacify him, and pointed out the 
immorality of appropriating another person’s wife. Nahusha, however, 
would listen to no remonstrance, and insisted that in his adulterous 
designs he was no worse than Indra himself :| 373. Alialyd dharshila 

,• purvam riski-patni yaiamni \ jivato lharttur‘"Tndrem sa vah him na
: 0 fl ' •’ nivdritah \ 374. BaMni cha nriSamani kritanindrena vatpura  | vat- 

dharniyuny upadds chawa sa vah him na nivdritah jj“ 373. The renowned 
Ahalya, a rishi’s wife, was formerly corrupted by Indra in ber husband’s 
lifetime (see p. 121 f .) : Why was he not prevented by you ? 374. And 
many barbarous acts, and unrighteous deeds, and frauds, were perpetrated 
of old by Indra: Why was he not prevented by you ?” The gods, urged 
by Eahusha, then wont to bring IndranI; but Yrihaspati would not 
give her up. At his recommendation, however, she solicited Fahusha 
for some delay, till she should ascertain what had become of her hus
band. This request was granted. / The gods next applied to Yishnu.on 
behalf of Indra ; and Yishnu promised that if Indra would sacrifice to 
him, he should he purged from his guilt, and recover his dominion, 
while Fahusha would be destroyed. Indra sacrified accordingly; and 
tbe result is thus told : 419. Fibhajya brahma-hatyam tu vrihheshu
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cha nadishu eha | parvateshu pritbivyam eha strishu chaiva Yudhish- 
thira | sa vibhajya eha Ihuteshu visrijya cha suresvarah | vijvaro 
dhuta-papma cha Vilsavo ’bhavad dtmavan | “ Having divided the guilt 
of brahmanicide among trees, rivers, mountains, the earth, women, 
and the elements, Yasava (Indra), lord of the gods, became freed from 
suffering and sin, and self-governed.” Hahusha was by this means 
shaken from his place. But (unless this is said by way of prolepsis, 
or there is some confusion in the narrative) he must have speedily 
regained his position', as we are told that Indra was again ruined, and 
became invisible^ Indra nt now went in search of her husband; and by 
the help of Upasruti (the goddess of night and revealer of secrets) dis
covered him existing in a very subtile form in the stem of a lotus 
growing in a lake situated in a continent within an ocean north of the 
Himalaya. She made known to him the wicked intentions of Nahuska, 
and entreated him to exert his power, rescue her from danger, and 
resume his dominion. Indra declined any immediate interposition on 
the plea of Nahusha’s superior strength; but suggested to his wife 
a device by which the usurper might be hurled from his position. She 
was recommended to say to Nahuslia that “ if he would visit her on a 
celestial vehicle borne by rishis, she would with pleasure submit herself 
to him ’’((449. Ruhi-ydnena divyena mam upaihi jagatpate \ evam tava 
vaie prxtCi bhavishjdmUi tarn vada). The queen of the gods accordingly 

■went to Naliusha, by whom she was graciously received, and made this 
proposal: 457. Ichhamy aham athapurvam vahanam te surddhipa \ yad 
na Vithnor na Rudrasya nmurdndm na rakshasdm | valumtu tvdm mahu- 
bhagilh rishayah sangatdh vibho | sarve bivilcayd rdjann etad hi mama 
rochale [ I  desire for thee, king of the gods, a vehicle hitherto un
known, such as neither Yishnu, nor Rudra, nor the asuras, nor the rak- 
shases employ. Let the eminent rishis, all united, bear thee, lord, in a 
car: this idea pleases me.” Nahusha receives favourably this appeal 
to his vanity, and in the course of his reply thus gives utterance to his•y1* V1
self-congratulation : j 463. Na by aTpa-vlryo bhovati yo vahdn kurute mu- 
nln | aham tapasvl balavan bhdta-bhavya-bhavat-prabhuh | mayi kruddhe 
jagad na sydd mayi sarvam pratuhthitam | . . . . tasmat te vachanam 
devi lcarishyami na safh&iyah \ saptarshayo main vakshyanti sarve brah- 
marshayas tathu \ pa&ya m&hdtmyam asmukam riddhim cha vavavarnini \
. . . .  468. Virnane yojayitva sa rishin nigamam dsthitdn \ abrahnanyo
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balopdo math mada-lalena cha | kama-vrittah sa dushtatmci vahayumdsa 
t(in rishln |?“ He is a personage of no mean prowess who makes the 
munis his bearers. I  atn a fervid devotee of great might, lord of the 
past, the future, and the present. I f  I  were angry the world would 
no longer stand; on me everything depends. . . . . 'Wherefore, o 
goddess, I  shall, without doubt, carry out what you propose. The 
seven rishis, and all the brahman-rishis, shall carry me. Behold, 
beautiful goddess, my majesty and my prosperity.” The narrative 
goes on : “ Accordingly this wicked being, irreligious, violent, intoxi
cated by the force of conceit, and arbitrary in his conduct, attached to 
his car the rishis, who submitted to his commands, and compelled them 
to hear him.” Indrani then again resorts to Yrikaspati, who assures 
her that vengeance will soon overtake Nahusha lor his presumption; 
and promises that he will himself perform a sacrifice with a view to 
the destruction of the oppressor, and the discovery of Indra’s lurking 
place. Agni is then sent to discover and bring Indra to Yrihaspati; 
and the latter, on Ind'ra’s arrival, informs him of all that had oceured 
during his absence. While Indra, with Kuvera, Yama, Soma, and 
Yaruna, was devising means for the destruction of Hahusha, the sage 
Agastya came up, congratulated Indra on ijfie fall of his rival, and pro
ceeded to relate how it had occurred: f 527. SHmarttascha vahantas 
tarn Ndhusham papakdrinam \ demrshayo mahdlhdgas tathd Irahmctr- 
shayo 'nuilah \ paprachhur Nahusham devam samSayaih jayatdm mra | 
ye im  brdhmanah prokt&h mantruhvai prohhane gavam \ ete pramunam 
bhavatah ul&ho neti Vdsava \ Nahusho neti tan aha tamasu mudha-che- 
tanah \ rishayah uchuh | adharme mmpravrittm tvafri dharmam napmti- 
pmlyase | pramdnam etad asmakam purvam proktam mahanhbhh | 
Agmfyah umeha \ Tato vivadamunah sa mmibhih saha Vdsava | atha 
mam aspriM murdhni piidenadharma-yojitah | tendbhud hata-tejas cha 
nihsrlkas cha mahipatih | tatas iam sahasa vignam avocham bhaya-pldi- 
tam | “ yasmdt pUrvaih kritam brahma brahmarshihhir amsht^itam | 
admhlam dushayasi vai ymh cha murdhny asprisah paid  | yach chdpi 
tvam rishln m&dha brahma-kalpun durdsaddn J vdhdn Icritvd vuhayasi 
tena svargdd hata-prabhah | dhvathsa papa paribhrash(ah kshina-punyo 
mahltalam j dasa-varsha-sahasrani sarpa-rupa-dharo mahdn \ vichari- 
shyasi purneshu punah svargam at tipsy ait ” | evam bhrashfo dunitma sa 
deva-rdjyad arindawa | dishjyu va/rddhtimahe iakra ha to brCihvwna-kan-
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takah [ tripishtapam prapadyasva p&M loltdn SucMpate \ jetmdriyo jitd- 

t mtrah duyamilno mahmhibhih | j“ Wearied with carrying the sinner 
/  Nahusha, the eminent divine-rishiS, and the spotless brahman-rishis* 

asked that divine personage Nahusha [to solve] a difficulty: ‘ Dost 
thou, o Yasava, most excellent of conquerors, regard as authoritative or 
not those Brahmana texts which are recited at the'immolation of kino ?’
* No,’ replied Nahusha, whose understanding was enveloped in darkness.
The rishis rejoined: ‘Engaged in unrighteousness, thou attainest not 
unto righteousness : these texts, which were formerly uttered by great 
rishis, are regarded by us as authoritative.’ ' Then (proceeds Agastya) 
disputing with the munis, Nahusha, impelled by unrighteousness, 
touched me on the head with his foot. In  consequence of this the 
king’s glory was smitten and his prosperity departed. When he had 
instantly become agitated and oppressed with fear, I  said to him,
‘ Since thou, o fool, contemnest that sacred text, always held in honour, 
which has been composed by former sages, and employed by brahman- 
rishis, and hast touched my head with thy foot, and employest the 
Brahma-like and irresistible rishis as bearers to carry thee,—therefore, 
shorn of thy lustre, and all thy merit exhausted, sink down, sinner, 
degraded from heaven to earth. Eor ton thousand years thou shalt 
crawl in the form of a huge serpent. When that period is completed, 
thou shalt again ascend to heaven.’ So fell that wicked wretch from 
the sovereignty of the gods. Happily, o Indra, we shall now prosper, 
for the enemy of the Brahmans has been smitten. Take possession of 
the three worlds, and protect their inhabitants, o husband of S'achi 
(Indranl), subduing thy senses, overcoming thine enemies, and cele
brated by the great rishis.” 86 1

Indra, as we have seen above, was noted for his dissolute character.
The epithet “  subduing thy senses,” assigned to him in the last sen
tence by Agastya, is at variance with this indifferent reputation. Is 
it to bo regarded as a piece of flattery, or as a delicate hint that the 
god would do well to practise a purer morality in future ?

This legend appears, like some others, to have been a favourite with 
the compilers of the Mahahharata; for we find it once more related, 
though with some variety of detail, (which may justify its repetition in

86 Further on, in verse 556, Nahusha is called “ the depraved, the hater of brah
man, the sinful-minded (durdcharas cha Nahusko brahma-doit papachetanah).

' GoK ^ X
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a condensed form), in the Anusasanaparvun, verses 4745-4810. We 
are there tyld that Hahusha, in recompense for his good deeds, was 
exalted to heaven; where he continued to perform all divine and 
human ceremonies, and to worship the gods as before. At length he 
became puffed up with pride at the idea that he was Indra, and all his 
good works in consequence were neutralized. For a great length of 
time he compelled the rishis to carry him about. At last it came to 
Agastya’s turn to perform the servile office. Bhrigu then came and 
said to Agastya, ‘ Why do we submit to the insults of this wicked king 
of the gods? ’ Agastya answered that none of the rishis had ventured 
to curse Hahusha, because he had obtained the power of subduing to 
his service everyone upon whom he fixed his eyes; and that he had

I
emrita (nectar) for his beverage. However, Agastya said he was pre
pared to do anything that Bhrigu might suggest. Bhrigu said he had 
been sent by Brahma to take vengeance on Hahusha, who was that day 
about to attach Agastya to his car, and would spurn him with his foot > 
and that he himself (Bhrigu), “ incensed at this insult, would by a curse 
condemn the transgressor and hater of Brahmans to become a serpent 
(vyutkrdnta-dharmafn, tarn aharh dharshandmarshito bhrtsatn | ahir bha- 
vasvyti rusltd isapsye papain dvija-druhani). All this accordingly hap- 

^  /*v pened as follows :
y W  Athdyastyam rishi-sreshfham vdhandydjuhdva ha | drutafn Sarasmti-

hul&t mayann iva mahdbalah | tato Bhpigur mahatejdli Mhitravarumm 
abravzt | “ nimilayasva nay cine jatcim yiivad viiilmi te” [ sthdnubhutttsya 
tasyiitha jatam prdvisad achjidah | Bhriguh sa mmahdttyah pdlandya 
nripasya cha \ iatah set deva-rut pruptas tam rishim vdhandya vai \ tato 
'gasiyah mrapatim viikyam aha visdmpate | “ yojaytmeti mam kshipram 
learn cha desam vahdmi te | yattra valcshyasi tattra tvdrh nayishydnn sura- 
dhipa ” | tty uhto JVahushas tena yojaydmdsa tam niunim \ Bhriyus tasya 
jatdntah-stho babhuva hrishito bhri&am | na vhdpi darsanam tasya chalcara 
sa Bhriyus tada \ vara-ddna-prablmva-jno Naltusliasya mahutmanah \ na 
chulcopa tada ’gastyo yuhto ’p i Hahushena vat | tam tu raja pralodena 
chodayamusa Bhdrata | na chulcopa sa dhtwmutma tatah pddena deva-raf | 
Agastyasya tada leruddko v&meniibhyahanach chhirah \ tasmm sirasy abhi- 
hate sa ja\dnta/rgato Bhriguh | kai&pa balavat hruddho Nahusliam pdpa- 
chetasam | “ yasrndt pada ’hanah lerodhat Hirasimam mahdmunim \ tasmdd 
diu mahlm gachha sarpo bhutvd sudurmate ” | tty uktah sa tada tena

[, l
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sorpo bhutvii papdta ha ) adrishfentitha Bhrigund bhutale Bharatarsha- 
bha | Bhrigum hi yadi so ’drakshyad Nahushah prithivipate | sa na kakto 
’bhavishyad vai patme tasya tejasa |

“ The mighty Nahusha,. as it were smiling, straightway summoned 
the eminent rishi Agastya from-the banks of the Sarasvati to carry him.
The glorious Bhrigu then said to Maitravaruni (Agastya), ‘ Close thy 
eyes whilst I  enter into the knot of thy hair.’ With the view of over
throwing the king, Bhrigu then entered into the hair of Agastya who 
stood motionless as a stock. .Nahusha then .came to be carried by 
Agastya, who desired to be attached to the vehicle and agreed to carry 
the king of the gods whithersoever he pleased. Nahusha in consequence 
attached him. Bhrigu, who was lodged in the knot of Agastya’s hair, 
was greatly delighted, but did not venture to look at Nahusha, as he 
knew the potency of the boon which had been accorded to him (of sub
duing to his will everyone on whom he fixed his eyes). Agastya did not 
lose his temper when attached to the vehicle, and even when urged hv 
a goad the holy man remained unmoved. The king of the gods, incensed, 
next struck the rishi’s head with his left foot, when Bhrigu, invisible 
within the knot of hair, became enraged, and violently cursed the 
wicked Nahusha: * Since, fool, thou hast in thine unger smitten this 
groat muni on the head with thy foot, therefore become-a serpent, and 
fall down swiftly to the earth.’ Being thus addressed, Nahusha be
came a serpent, ancT fell, to tie  earth, through the agency of Bhrigu, 
who remained invisible. Por if lie 'had been seen by Nahusha, the 
saint would'have been unable, inconsequence of the power possessed 
by the oppressor, to hurl him to the ground.”

Bhrigu,’ on Nahusha’a solicitation, and the intercession of Agastya, 
placed a period to the effects of the curse, which, as in the other version 
of the legend, Yudhishthira was to be the instrument of terminating.

Prom several’ phrases which I  have quoted from the version of this 
legend given ip the Ildyogaparvan, Us well as the tenor of the whole, 
it appears to be the intention of the writers .to hold up the case of 
Nahusha as an example of the nemesis awaiting not merely any gross 
display of presumption, but 'all resistance to the pretensions of the 
priesthood, and contempt'of their persons or authority.

I , • . a . "
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Sect. T .— Story o f Nimi.

Mmi (one of Iksirniku’s eons) is another-of the princes who are stig
matized by Manu, in the passage above quoted, for their want oi de
ference to the Brahmans. The Vishnu P. (Wilson, 4to. ed. p. 388) relates 
the story as follows: [Nimi. had requested the Brahman-rishi Vasishtha 
to officiate at a sacrifice, which was to last a thousand years. Vasishtha 
in reply pleaded a pre-engagement to Indra for five hundred years, but 
promised to return at the end of that period. The king made no 
remark, and Vasishtha wont away, supposing that he had assented to 
this arrangement. On his return, however, the priest discovered that 
Nimi had retained Gautama (who was, equally with Va&htha, a 
Brahman-rishi) and others to perform the sacrifice; and being incensed 
at the neglect to give him notice of what was intended, ho cursed the 
king, who was then asleep, to lose his corporeal form. When Nimi 
awoke and learnt that he had been cursed without any previous warn
ing, he retorted, by uttering a similar curse on Vasishtha, and then 
died. In consequence of this curse” (proceeds the Vishnu Puraga, 
iv. 5, 6) “  the vigour of Vasishtha entered into the vigour of Mitra and 

|  Varumi. Vasishtha, however, received from them another body when 
*ry,v r  their seed had fallen from them at the sight of TTrvafi” (taeh-chUp&oh 

eha Mtrd-varunayos tejasi Vasish(ha-tejah pravishfmn | Urvdl-darsanadn 
iidbMta-vlryya-prapdtayoh sakdidd Vaiishfho deham aparam lehhe). J  
Nimi’s body was embalmed. At the close of the sacrifice which he had 
begun, the gods were willing, on the intercession of the priests, to 
restore him to life, hut he declined the offer; and was placed by the 
deities, according to his desire, in the eyes of all living creatures. I t is 
in consequence of this that they are always opening and shutting 
(nimisha means “ the twinkling of the eye”).')

The story is similarly related in the BhagaVata Puraiia, lx. 13,1—13,
A portion of the passage is as follows:

3 . Nitnik ehalcrn idam vidvan m ttram  arabhatatmewan | ritngkhir 
aparais tavad ndgamad ydvatd gurufi | tishya-vyatikramam vihhya nir- 
varttya gurur dgatah | asapat “patata.d deha Ninieh pundita-maninah j 
N im ih praiidadau sdpam guruve ’ dharma-vartUne | “  ta/odpi patatad deho 

<n This story will be further illustrated iu the next section.
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lobhad dharmam ajanatah " | ity utsmarjja svafft deham Nimir adhjat- 
ma-kovidah | Mitrd-varunayar jajne Urva&yam prapitclmahah |

“ Mmi, who was self-controlled, knowing the world to be fleet
ing, commenced the sacrifice with other priests until his own spiritual 
instructor should come back. The latter, on his return, discovering the 
transgression of his disciple, cursed him thus: * Let the body of Mmi, 
who fancies himself learned, fall from him.’ Mmi retorted the curse 
on his preceptor, who was acting unrighteously: ‘ Let thy body also 
fall from thee, since ,thou, throitgh coveteousness, art ignorant of duty.’
Having so spoken, Mmi, who knew the supreme spirit, abandoned his 
body : and the patriarch (Vasishtha) was born of TTrvasI to Mitra and 
Varuna.”88

The offence of Mmi, as declared in these passages, is not that of con
temning the sacerdotal order in general, or of usurping their functions; 
but merely of presuming to consult his own convenience by proceeding 
to celebrate a sacrifice with the assistance of another Brahman (for Gau
tama also was a man of priestly descent) when his own spiritual pre
ceptor was otherwise engaged, without giving the latter any notice of 
his intention. The Bhagavata, as we have seen, awards blame impar
tially to both parties, and relates (as does also the Vishnu Purana) that 
the king’s curse took effect on the Brahman, as well as the Brahman’s 
on the king.

S ect. VI.— Vasishtha,

One of the most remarkable and renowned of the struggles between 
Brahmans and Kshattriyas which occur in the legendary history of 
India is that which is said to have taken place between Vasishtha and 
Yisvamitra. I  propose to furnish full details of this conflict with its fa
bulous accompaniments from the Bamayana, which dwells upon it at con
siderable length, as well as from the Muhabharata, where it is repeatedly

68 On the last verse the commentator Sridhara has the following note : TJrvaii- 
dars'anat skannaih retas tubhyhih kumbhe nishiklam | tasmtit prupitamaho V a' iehtho 

jajne | tatha cha drutifi “-kumbhe retail mhichituh samSnam" iti | “Seed fell from 
them at the sight of Urras'I and was.shed into ajar; from it the patriarch, Vasishtha, 
was born. And so says the s'ruti” (B,Y. vii. 83, 13, which will he quoted in the 
next section).
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introduced; But. before doing so, I  shall quote the passages of the ftig- 
veda which appear .to throw a faint light on the real history of the two 
rivals. I t  is clear from what has been said in the Introduction to this 
volume, pp. 1-6, as well as from the remarks I  have made in pp. 139 f., 
that the Yedie hymns, being far more ancient than the Epic and Puranic 
compilations, must be more trustworthy guides to a knowledge of the 
remotest Indian antiquity. While the Epic poems and Puranas no 
doubt embody numerous ancient traditions, yet the.se have been freely 
altered according to the caprice Or dogmatic views of later writers, and 
have received many purely flotitious additions. The Vedic hymns, on 
the contrary, have been preserved unchanged from a very remote 
period, and- exhibit a faithful reflection of" the social, religious, and 
ecclesiastical condition of the age in which they, were composed, and of 

- the feelings'which were awakened by contemporary occurrences. As 
• yet there was no conscious perversion or colouring of facts for dogmatic 

or sectarian purposes; and much of the information which we derive 
from these naive compositions' is the more trustworthy that it is deduced 
from hints and allusions, and from the comparison of isolated parti
culars, and not from direct and connected statements or descriptions. I t 
is here therefore," if anywhere, that we may look for some light on the 
real relations between Yasishtha and Visvamitra. After quoting the 
hymns regarding these two personages, I  shall adduce from the Brah- 
manas, or other later works, any particulars regarding ■ their birth aud 
history which I  have discovered. The conflict between Yasishtha and 
Yisvamitra has been already discussed at length in the third of JDr. 
Eudolf Eoth’s "Dissertations on the literature and history of the 

|  y 0da,” 89 where the most important parts of the hymns healing upon 
’ the subject are translated. The first hymn which I  shall adduce is 
I intended for the glorification of Yasishtha and his family. The latter 
j part relates the birth-of the sage, while the earlier verses refer to his 
1 connection with king Sudas. Much of this hymn is very obscure.

E.V- vii. 33, 1- S'vityancho mu dahhimtas-lcapardah dhiyamjinvaso 
alM hi- pramemduh |- uttuhthan voce pari larhisho nrln na me durad 
avitave Vimshthah '] 2. Durad Indram anayann a sutena tiro vaisantam 
ati pantaM ugram I Pasadyumnaeya Vfiyatast/a somat sutad Jndro avri- 
nlta Vasish{kan | 3 . Eva m nu Team sindhum ebhis tatara evtt in nu kam 

89 Zur Litteratur und Geshiclitc des "Weda, Stuttgart. 1816.
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Bhedam ebhir jaghana | «?;« in nu karh ddsarajne Sudasam pravad Indro 
bralmand vo Vasishthah | 4. Jushti naro bralmand vah pitrlndm aksham 
avyayam na kila ruhaiha | yat sakvarTshu brihatd rarena Indre sush- 
mam adadh&ta Vasishthah \ 5. Ud dyiim iva it trishmjo nathitaso adl- 
dhayur dakarujne vritdsah \ Vasishthasya stuvatah Indro asrod urum 
Tritsubhyo akrinod u lokam | 6. Banda iva goajandsah asm parichhin- 
ndh Bharatdli arbhakdsah [ abliavach cha pura-etd Vasishthah, dd it 
Tritsundm viso aprathanta | 7. Trayah krinmnti bhuvaneshu retas 
tisrah prajdh ary ah, jyotir-agrdh \ trayo gharmusah ushasam sachante 
sarv&n it tan am vidur Vasishthuh | 8. Suryasya iva vakshatho jyotir 
esham samudrasya iva mahima gabfnrah \ vatasya iva prqjavo na anyena 
stomo Vasishthah, am etave vah | 9. Te in ninyafn hridayasya praketaih sa- 
hmra-vaUam ahhisam charanti | yamena tatamparidhifn vaganto apsarasah 
upa sedur Vasishthah j 10. Vidyuto jyotih pari saih jihdnam Mitrd-varund 
yad apahjatdm tvd \ tat tejanma uta, elcam Vasishtha Agastyo yat tvd viSah 
djabhdra | 11. Via asi Maitruvanino Vasishtha TIrvaiydh brahman ma- 
naso ’dhi jd t ah [ drapsam skannam brahma nil dairy ena vises devuh push- 
hare tvd ’dadanta | 12. 8a praketah ubliayasya pravidvdn sahasra-
d&nah uta vd sadanah | yamena tatam paridhim vayishyann apsarasah 
pari jajne Vasishthah | 13. Sattre ha jdtdv ishitd namobhih kumbhe 
retail sishiehatuh samdnam | tato ha Munah ud iydya madhydt tato 
jatarn rishim dhur Vasish{ham |

“ 1. The white-robed (priests) with hair-knots on the right, stimu
lating to devotion, have filled me with delight. Eising from the sacri
ficial grass, I  call to the men, ‘Let not the Yasishthas (stand too) far 
off to succour [or gladden] me.90 2. By their libation they brought
Indra hither from afar across the Yaisanta away from the powerful 
draught.91 Indra preferred the Yasishthas to the soma offered by 
Pasadyumna," the son of Yayata. 3. So too with them he crossed the 
river; so too with them he slew Bheda; so too in the battle of the 
ten kings93 Indra delivered Sudas through your prayer, o Yasishthas.

9,1 Sayana thinks that Vasishtha is the speaker, and refers here to his own sons.
Professor Both (under the word av) regards Indra as the speaker. May it not be 
Sudas f

91 This is the interpretation of this clause suggested by Professor Aufrecht, who 
thinks Vaisanta is probably the name of a river.

W According to Sayana, another king who was sacrificing at the same time as Sudas.
93 See verses 6-8 of E.V. vii. 83, to he next quoted.

i ... . . . . .  ............c C ’ - • •
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4. Through gratification caused by the prayer of your fathers, o men, 
ye do not obstruct {he uridecaying axle (?), since at (the recitation o 
the) Shkxarl verses ** with a loud voice ye have infused energy into 
Inant*« Yasishthas. 5. Distressed, -when surrounded in the fight of 
the ten kings, they looked up, like thirsty- men, to the sky. Indra 
heard Yasishtha when he uttered praise, and opened up a wide space 
for the Tritsus.98 6. Dike staves for driving cattle, the contemptible 
Bharatas were lopped all round. Vasistyha. parched in front, and 
then the tribes of the Tritsus were deployed. T. Three deities 
create a fertilizing fluid in the worlds, l ’hreo are the noble creatures 
whom light precedes. Three fires attend the dawn.95 All these the 
Yasishthas know. 8. Their lustre is like th e . full radiance of the 
sun; their greatness is like the depth of the ocean; like tlio swift
ness of the wind, your hymn, o Yasishthas, can be followed by no 
one else. 9. By the intuitions of their heart they seek out the mys
tery with a thousand branches. Weaving tho envelopment stretched 
out by Yama, the Yasishthas sat down by th f  Apsaras. 10. When Mitra 
and Yanina saw theo quitting the flame of .the lightning, that was thy 
birth; and thou hadst one (other birth), o Ynsislifha, when Agastya 
brought thee to the people. 11. And thou art also a son of Mitra and 
Varuna, o Yasislitha, born, o priest, from the soul of Ur vast. All the 
gods placed thee - a  drop which fell through divine contemplation-in . 
the vessel. 12. He, the intelligent, knowing both (worlds?), with a 
thousand gifts, or with gifts — lie who was to weave the envelopment 
stretched out by Yama -  he, Yasishtha, was born of the Apsaras. 13 
They, two (Mitra and Yaruna ?), bom at the sacrifice, and impelled by 
adorations, dropped into the jar the same amount of seed. From the

»* See R.V. x. 71, 11, above, p. 256. . . ,
w This is evidently the name of the tribe which the Vasishthas favoured, and to 

which they themselves must have belonged. See vii. 83, 4. Tho Bharatas in the 
next verse appear to be the hostile tribe.

<* In explanation of this Sayana quotes a passage from the S fitySyana Brahmana, 
as follows : “ Trayah krinvmti bhmantthtu retah” ityAynihprithivyamretah Irinoti 
Vl yw  antarikshe Adityo divi | “  turah p-ajuh uryyahjyetir-agrah ” if* Vasavo Mu- 
dr'ah AdiUjas tasamjyotir pad asm Adityah \ « trayo gharmamh whasam mehmU" 
ity Ami) Vshasam sachate Vdyur Vshmam sachate Adityah Vshasam ,achate | (1)
“ Agni. produces a fertilizing fluid on tho earth, Vayu in the air, the Sun in the sky.
(2) The ‘three noble, creatures’ are tho Yasus, Rudras, and Adityas. The Sun is 
their light. (3) Agni, Y5yu, and the Sun each attend the Dawn.”
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midst of that arose Mima (Agastya ?); and from that they say that the 
rishi Vasishtha sprang.” *?

There is another hymn (E.Y. vii. 18) which relates to the connection 
between Vasishfha and Sodas (verses 4, 5, 21-25) and the conflict 
between the latter and the Tritsus with their enemies (verses 6-18); 
but as it is long and obscure I  shall content myself with quoting a few 
verses.98

R.Y. vii. 18, 4. Dlienwn na tvd suyavase dudhuhshann upa Irakm&ni 
satrije Yasishtha(k \ tvdm id m  gopatim vi§vah alia a nah Indrali minor 
tim gantu aohha \ 5. Arnumm chit paprathana Sudd sc Indro gadhani

87 "Whatever may be the sense of verses I t  and 13, the Nirukta Btates plainly 
enough v. 13 ; Tasyuh dursancid Mitra-varunayoh retas chaskanda | tad-abhivadmy 
es/ui rig bhavali | “ On seeing her (Urvafft) the seed of Mitra and Varuna fell from 
thorn. To this the following verse (E.V. vii. 33, 11) refers.” And Sayana on the 
same verse quotes a passage from the Bjnhaddevata: Payer Mityay oh saltre drisk(va 
’psarasam Urvas'm | retas chaskanda tat kumbhe nyapatad vasativare | trnaiva tu 
muhiirttena vlryavantm tapasvinauJ Ayasiyas cha Yasishthai cha tatrareht sambabhu- 
xatuh j bahudha patita/n retail kalasc cha jo.lt’ sthixbe J sthule Yasishthas tu viutiih samba- 
bhuvHrshi-sattamah | kumbhe tv Agastyah smnbhutojale matsyo mahadyutih. \ udiyaya 
tato ’yastyo samya-matro mahatapah | manic sammito yasmdt t aimed Mdnyah 
ihochyate | yadvd kumbhad rishir jatah kumbhendpi hi mlyate | kumbhah ity abhidhd- 
nam cha parimmmsya lakshyate | tato ’psu grihyamana.su Yasiahtha/f pushkure dhi- 
tah | sarmtah pushkarc tani hi viive devah adhtirayan j u When these two Adityas 
(Mitra and Varuna) beheld the Apsaras Urvas'i at a sacrifice their seed fell from them 
into the sacrificial jar called m&ativara, At that very moment the two energetic and 
austere rishis Agastya and Vasishtha were produced there. The seed fell on many 
places, into the jar, into water, and on the ground. The muni Vasishtha, most 
excellent of rishis, was produced on the ground; while Agastya was bom in the jar, 
a fish of great lustre. The austere Agastya sprang thence of the size of a samya 
(i.e. the pin of a yoke; sec Wilson, s.v., and Professor Roth, s.v. mand). Since 
he was measured by a certain standard (mdna) he is called the • measurable'
(manya). Or, the rishi, having sprung from a jar (htmbha), is also measured by a 
jar, as the word Jcumbha is also designated as the name of a measure. Then when the 
waters were taken, Vasishtha remained in the vessel (pmhkara) ; for all the gods 
hold him in it on all sides.” In his Illustrations of the Nirukta, p. 64, Prof, Both 
speaks of the versos of the hymn which relate to Vasishtha’s origin as being a more 
modern addition to an older composition, and as describing the miraculous birth of 
the sage in the taste and style of the Epic mythology. Professor Max Muller 
(Oxford Essays for 1856, pp. 61.f.) says that Vasishtha is a name of the Sun; and 
that the aucient poet is also “ called the son of Mitra and Varuna, night and day, an 
expression which has a meaning only in regard to Vasishtha, the sun; and hb the 
sun is frequently called the offspring of the dawn, Vasishtha, the poet, is said to owe 
his birth to Urvas'T” (whom Muller identifies with Tishas). For M. Langlois’s view 
of the passage, see his French version of the R.V. vol, iii. pp. 79 f. and his note, 
p. 234,

98 See Roth’s Litt. u. Gesch. des Weda, pp. 87 if. where it is translated into German.
21



alrinot supard \ . . . .  . 21. Pra ye g r i m  mamadus tvaya Pctraia- 
rah S'atay&tur VamMhah \ m  U bhojasya sakhyam mrnJianta adha 
m ilb ja h  sudind n  uchhan \ 22. Dm naptur Ihmvatah M e gar dim 
rathd vadhmanta Sudasah \ arhrnn Agm  Paijmmasya dunam Aoteva 
sadma pari emi rebhan \ 23. Chaharo m& Paijmmasya d&ndh mad- 
dhhtayah kfi&mino nireke | rWa»° md pritMmhtMh Swlasas tokam 
tohiya sravase vahanti \ 24. Tasya iravo rodasi antar vrct tmhne^ 
M m  vibabhdja vibhakta \ sapta id Tmlram na sravato grimnU m  
Yudhyarn.adMm asisad abUh \ imarh naro Marutah aa&ehatum Jhvo- 
dasam na pitaraih Sudasah \ mshfam  Payavanasya ketam dfmaiam 
kshattram ajaram ditvoyu |

“ 4. Seeking to milk thee (Indra), like a cow in a nek meadow, 
Vasishtha sent forth Ms prayers to thee; for every one tells me that 
thou ait a lord of cows; may Indra come to our hymn. 5. However 
the waters swelled, Indra made them shallow and fordable to Sudas.

21. Parasara," S'atayatu, and Vasishtha, devoted to thee, who 
from indifference have left their home, have not forgotten the friendship 
of thee the bountiful;—therefore let prosperous days dawn for these 
sages. 22. Earning two hundred cows and two chariots with mares, 
the gift of Sudas the son of Pijavana, and grandson of Hevavat,100 
I  walk round the house, o Agni, uttering praises, like a hotri priest.
23. The four brown steeds, bestowed by Sudas the son of Pijavana, . 
vigorous, decked with pearls, standing on tte  ground, cany me on 

| securely to renown from generation to generation. 24. That donor, 
whose fame pervades both worlds, has distributed gifts to -every person. 
They praise him as the seven rivers101 praise Indra; he has slain Yu- 

; dhyamadhi in battle. 25. Befriend him (Sudas), ye heroic Maruts, as

»  ParcUara is said in Nir. vi. 30, which refers to this passage, to have keen a son of 
Vasishtha horn in his old age (.Parasarah paraitryuya VmMkaeya Hhamrasya 
jame) : or he xm a son of S'akti.and grandson of Vasishtha (Roth *.*.)
‘ ioo Devavat is said by Sayatia to be a proper name. He may he the same as Bivo- 
dasa in verse 25. Or Divodtax may he the father, and Pijavana and Devavat among 
the forefathers of Sudas. In the Vishnu Purana Satvakama is said to have been the 
father and Rituparna the grandfather of Sudasa, Wilson’s V.P. 4to. ed. p. <> ■ 
ip. 4M f .  a Sudasa is mentioned who was son of Chyavona,.grandson of Mitrayu and
great-grandson of Divodafi'a. .

ioi Professor Roth (Litt. u. Gesch. des Weda, p. TOO) compares R.V. i. 102, 2,asya 
iravo nadyah sapta bibhrati, «. the seven rivers exalt his (Indra’s) renown.’ 1 lese 
rivers are, as Iloth explains, the streams freed by India from Yrittra’s power.

111 <3L
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ye did Bivodasa the (forefather of Sudas; fulfil the desire of the son 
of Fijavana (hy granting him) imperishable, undecaying power, worthy f 
of reverence (?).”

Although the Vasishthas are not named in the next hymn, it must 
refer to the same persons and circumstances as are alluded to in the 
first portion of R.V. vii. 33, quoted above.

R.Y. vii. 83, 1. Ymrim narilpaiyamandsah, upyam prdckd gavyantah 
prifhu-parsavo yayuh \ d&sa cha vrittrd hatarn arydni oka Sudasam 
Indra-varuna ’vasd. ’vatam | 2. Yatra narah samayante Irita-dhvajo 
yasminn djd bhavati Tcinchana priyam \ yatra lhayante bhuvand. svar- 
drisas tatra nah Indrd-varund 'dhi vochatam \ 3. Sam bhmnyab antCih 
dhvasirdh adrihhata Indrd-varund d m  ghoshah uruhat | asthur jandndm 
upa mam ardtayo arvdg avasd fmana-srwtd agatmi | 4. Indrd-varund, 
vadhanabhir aprati Bhedam vanvantd pro, Sudasam avatarn, \ brahmani 
eshaiii drimtafm kavlmani satya Tritsundm abhrnat purohitik | 5. Indra- 
carnndv abhi a tapanti md aghdni aryo vanmhdm ardta/yah | yuv&fn hi 
mwah ubkayasya rdjatho aclha sma no avatarn purye divi | 6, Yuvdni ha- 
vante ubkayamh djishu Indram oka vasro Varuuam eha sataye \ yatra 
rajalhir daiahhir nibadhitam pra Sudamm avatarn Tritmbhih saha |,
7. I)asa rdjdnak samiiCih ayajyava.h Sudamm Indrd-varund na yuyu- 
dhuh | satya. nrindm adma-sadam upastutir devah eshdrn abhavan deva- 
hutishu | 8. Dusarajne. pariyattdya vihatah Suddse Indra-varunav 
asihhatam \ kityancho yatra namasa Icaparddmo dhiyd dhivanto asa- 
panta Tritsavah |

“ Looking to you, o heroes, to your friendship, the men with broad 
axes advanced to fight. Slay our Dasa and our Anya enemies, and 
deliver Sudas by your succour, o Indra and Yaruna. 2. In the battle 
where men clash with elevated banners, where something which we 
desire102 is to he found, where all beings and creatures tremble, there, 
o Indra and Yaruna, take our part. 8. The ends of the earth were 
seen to he darkened, o Indra and Yaruna, a shout ascended to the sky; 
the foes of my warriors came close up to me; come hither with your 
help, ye hearers of our invocations. 4. Indra and Yaruna, unequalled 
with your weapons, ye have slain Bheda, and delivered Sudas; ye 
heard the prayers of these men in their invocation; the priestly agency

ioa Si’vaija divides the Mnchana at the P ada-tex t into kincha na, which gives the 
sense “  where nothing is desired, hut everything is difficult.”



_,
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of the Tritsus m was efficacious. 5. 0  Indra and \aruna , the injurious 
acts of the enemy, the hostilities of the murderous, afflict me on every 
side. Ye are lords of the resources of both worlds: protect us there
fore (where ye live) in the remotest heavens. 6. Both parties1"* invoke 
you, both Indra and Varuna, in the battles, in order that ye may 
bestow riches. (They did so in the fight) in which ye delivered Sudas 
— when harassed by the ten kings—together with the Tritsus.  ̂7. The 
ten kings, who were no sacrifieers, united, did not vanquish Sudas, o 
Indra and Varuna. The praises of the men who officiated at the sacri
fice were effectual; the gods were present at their invocations. 8. Ye, 
o Indra and Varuna, granted succour to Sudas, hemmed in ôn every 
side in the battle of the ten kings,103 where the white-robed Tritsus,1"1, 105 106 
with hair-knots, reverentially praying, adored you with a hymn.

From those hymns it appears that Vasishtha, or a Vasishtha and his 
family were the priests of king Sudas (vii. 18, 4f., 21 ff.; vii. 33, 3 f.), 
that, in their own opinion, these priests were the objects of Indra’s 
preference (vii. 33, 2), and had by the efficacy of their intercessions 
been the instruments of the victory gained by Sudas over his enemies 
in the battle of the ten kings. It seems also to result from some of the 
verses (vii. 33, 6 ; vii. 83, 4, 6 ; and vii. 33,1, compared with vii. 83,
8) that both the king and the priests belonged to the tribe of the 
Tritsus.107 * Professor Eoth remarks that in none of the hymns which

103 Compare verses 7 and 8. Siiyarta, however, translates the clause differently .
“  The act of the Tritsus for whom I sacrificed, and who put me forward as their 
priest was effectual: my priestly function on their behalf was successful ” {Tntmnam 
etat-Ljnanum  w m  yajyamm puroMtir mama pwodhumm *tttya mtya-phalam 
abhavat \tuhu yad mama paurohityam tat saphalam jdlam \ _ .

101 According to Sayana the two parties ..were Sudas and the Tritsus lus allies 
(ubhaya-vidhdh Sudah'-sanjno raja taUsaMya-bhiMsTritisavas cha mam dvi-prakarali 

janah) . I t  might have been supposed that one of the parties meant was the hostile 
kings'; hut they are said in the next verse to he ayojyuvah, “ persons who did not
sacrifice to the gods.” . .. „„ , ,

105 Daiarajnt. This word is explained by Sfiyana m his note on to. 33, <J, *M«- 
U t rajabhih saha yuddha pravntte, % battle having been joined with, ten kings.” _ In 
the verse before us be says “ the lengthening of the first syllable is a Vedic peculiarity, 
and that the case-ending is altered, and that the word merely means ‘by the ten 
kings * ” (daU-sabdasya chhandaso dirghah ‘ vibhakti-vyatyayah \ dasabhi rajabhih

'  . pariveMitmja). . ,
106 Here Sayana says the Tfitsus are “ the priests so called who were Vasishtha s

disciples” (Tfitsavo Vaeishfha-iishyah ttatsanju-ah ritvija/j).
lm See Both, l i t t .  u. Gesch. des Veda, p. 120.
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he quotes is any allusion made to the Vasishtlias being members of any 
particular caste; but that their connection with Sudas is ascribed to 
their knowledge of the gods, and their unequalled power of invocation 
(vii. 33, 7 f.)

In the Aitareya Brahmana, viii. 21, we have another testimony to 
the connection of Vasislitha with Sudas, as he is there stated to have 
"consecrated Sudas son of Pijavana by a great inauguration similar to 
India's; 1(19 in consequence of which Sudas went round the earth in 
every direction conquering, and performed an asvamedha sacrifice ” 
(etena ha vai aindrem mahdbhishekem Fasishthah Sudasam Paijavanam 
dblmhhhecha | tasmdd u Suddh Paijavanah smnantam sarvatah prithuiM  

japan pariydya asvena eha medhyena ije).
The following passages refer to Vasishtha having received a reve

lation from the god Varuna, or to his being the object of that god’s 
special favour:

vii. 87, 4. TTvdcha me Varuno medhiraya trih sapta nama ayhnyd, bi
bhartti | tiidvan padasya guhyd m  voehad yugdya viprali vpdraya 
sikshan |

“ Varuna has declared to me109 who am intelligent, ‘ The Cow110 
possesses thrice seven names. The wise god, though he knows them, 
has not revealed the mysteries of (her) place, which he desires to grant 
to a future generation.”

B..V. vii. 88, 3. A  yad ruhdva Varunai eha ndvam pra yat sanmdram 
tray&va madhyam | adM yad apam mubhti eharava pra pra Inkhe inkha- 
ydvahai iubhe Team [ 4, Vasishfhaiii ha Varuno navi a adhCtd fishirh eha- 
k&ra svapdh mahobhih \ stotdrarh viprah sudinatve ahnam yad mt dydvas 
tatanan yad ushasah | 5. Iiva tydni nan sakhyd babhuvuh sachdvahe yad

109 Colebrooke’s Mise. Essays, i. 40,
109 Vasishtha is not named in this hymn, but he is its traditional author.'
119 Sayaua says that either (1) Vuch is here meant under the figure of a cow having 

the names of 21 metres, the Gayatri, etc., attached to her breast, throat, and head, or 
(2) that Vfich in the form of the Veda holds the names of 21 sacrifices; but that (3) 
another authority says the earth is meant, which (in the Nighantu, i. 1) has 21 
names, go, gmd, jmd, etc. (Yog atra gam uchyate | sa cha urasi kan(he strati eha 
baddhdni gayatry-udlni sapta chhandamm namani bibhartti | yadva veddlmikd vag 
ekmnmsati-samt/uwam yqjnamm niimdni bibhartti \ dhdrayati | aparah aha “gauh 
prithivi | tasyas cha ‘gitur gtmjma’ iti pafhitany ehaviumti-mmani” iti). I have, 
in translating the second clause of the verse, followed for the most part a rendering 
suggested by Professor Aufrecht.
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avrikam pura chit | brihcmtam muncm Varum svadhcivah sahasra-dvaram 
jdgama gnhafh te | 6. Yah upir nityo Varum priyah mn team agamsi 
hrimmt salcha te | mu Pi mmemto yahhin-bhijema yandU am  viprah 
stuvate varutham |

“ When Varuna and I  embark on the boat, when we propel it into 
the midst of the ocean, when we advance over the surface of the 
waters, may we rock upon the undulating element till We become 
brilliant. 4. Varuna took Yasishtha into the boat; by his mighty acts 
working skilfully he (Varuna) has made him a rishi; the wise (god 
has made) him an utterer of praises in an auspicious time, that his 
days and dawns may be prolonged.111 5. Where are (now) our friend
ships, the. tranquility which we enjoyed of old ? We have come, o self- 
sustaining Varuna, to thy vast abode, to thy house with a thousand 
gates. 6. Whatever friend of thine, being a kinsman constant and 
beloved, may commit offences against thee;—may we not, though sin
ful, suffer (punishment), o adorable being; do thou, o wise god, grant 
us protection.”

R.V. vii. 86 is a sort of penitential hymn in which Yasishtha refers 
to the anger of Yarnna against his old friend (verse 4) and entreats for
giveness of his offences. This hymn, which appears to be an earnest 
and genuine effusion of natural feeling, is translated in Professor 
Muller’s Anc. Sansk. Lit. p. 540.

The passage which follows is part of a long hymn, consisting chiefly 
of imprecations directed against Itakshases and Y atndhanas, and said in 
the Brihaddevata (as quoted by Sayaija in his introductory remarks) to 
have “ been ‘ seen ’ by the rishi (Yasishtha) when he was overwhelmed - 

| wjth grief and anger for the loss of his hundred sons who had been slain 
\ by the Sndiis ” (rishir dadaAa raMo-ghnam puttra-Ma-pariplu-
I tufa j }mte puttra~sate hruddhah Saudtisair duhkhitas tttdu). I  shall cite 
I oniy the verses in which Yasishtha repels the imputation (by whom

soever it may have been made) that he was a demon (Rakshas or Ydtu- 
dhana).

R.V. vii. 104, 12. Suvijnanam chdcitushe janaya each cha asadi cha 
vachast paspridhate \ tayor gat satydm yatorad ripyan tad.it Somo avati 
hand amt | 13. ffit vai'u Somo vrifimffi hinoti na Miattriyam mithuya

m Professor Aufrecht renders the last clause, “ As long as days and dawns shall 
continue.”

<SL
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dhcirayantam | hanti rahho hanti asad vadantam ubhdv Indrasya prasitau 
iaydte | 14. Yadi va aham anrita-devadi cisa mogham va devan apt ilhe 
Ague | him asmalhyam Jatavedo hrinuhe drogkmdchas te nirritham 
mchantdm | 15. Adya murlya yadi yatudhana asm yadi vd dyus tatapa 
purushasya | adha m virair dasalhir vi ymjdli yo md mogham “ Ydtu- 
dti&m” ity aha [ 16. Yo md aydtum “ yatudhana ” ity aha yo va 
rahhdh “ suchir asmi ” ity aha \ Indras tam hantu mahata vadhena vis- 
vasyajantor adkamas paduhta |

“ The intelligent man is well able to discriminate (when) true and 
false words contend together. Soma favours that one of them which 
is true and right, and annihilates falsehood. 13. Soma does not prosper 
the wicked, nor the man who wields power unjustly. He slays the 
Eakshas; he slays the liar: they both lie (bound) in the fetters of Indra.
14. If I  were either a follower of false gods, or if I  erroneously con
ceived of the gods, o Agni:—Why, o Jatavedas, art thou incensed ■. 
against us ? Let injurious speakers fall into thy destruction. 15. May 
I  die this very day, if I  be a Yatudhana, or if I  have destroyed any 
man’s life. May he be severed from his ten sons who falsely says to 
me, ‘o Yatudhana.’ 16. He who says to me, who am no Yatu, ‘o 
Yatudhana,’ or who (being himself) a Eakshas, says, ‘I  am pure,’— 
may Indra smite him with his great weapon; may he sink down the 
lowest of all creatures.

In elucidation of this passage Sayana quotes the following lines:
Mated puttra-satcm purvaiii Vasishthasya mahdtmanak | VasishtJuim 

“ rdkshaso 'si tvam” Vdmshfhaffi rupam dsthitah | “ aham Vasishthah” 
ity evam jighamsuh r&kshaso 'brnvlt f atroitwuh rioho drishfah Vasish- 
theneti nah irutam |

“ Having slain the hundred sons of the great Yasishtha, a murderous 
Eakshasa, assuming the form of that rishi, formerly said to him, ‘ Thou 
art a Eakshasa, and I  am Yasishtha.’ In allusion to this the latter 
verses were seen by Yasishtha, as we have heard.”

We may, however, safely dismiss this explanation resting on fabu
lous grounds.

The verses may, as Professor Max Muller supposes,112 have arisen out

112 <i Vasishtha himself, the very type of the Arian Brahman, when in feud with 
Yiavamitra, is called not only an enemy, but a 1 Yatudhana,’ and other names which 
in common parlance are only bestowed on barbarian savages and evil spirits. "We
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of Yasishfha’s contest with Yisvamitra, and it may have been the 
latter personage who brought these charges of heresy, and of murderous 
and demoniacal character against his rival.113

Allusion is made both in the Taittinya Sanhita and in the Kaushi- 
i J taki Brahmana to the slaughter of a son of Yasishtha by the sons or 

I descendants of Sndas. The former work states, Ashtaka vii. (p. 47 
of the India Office MS. No. 1702):

|  Vasuhfho hataputro ’k&mayata “ vindeya prajdm abhi Saudasan bka- 
) veyam■" iti \ sa etam ekasmannapanchrisam apasyat tarn aharat tenaya- 

jata \ tato m i so ’vindata praj&m abhi Saudasan abhavat j
“ Yasishtha, when his son had been slain, desired, ‘ May I  obtain j 

offspring ; may I  overcome the Saudasas.’ He beheld this ckasm&nna- 1 
pamhasa (?), he took it, and sacrificed with it. In consequence he ob- j 
turned offspring, and overcame the Saudasas.”

The passage of the Kaushltakt Brahmana, 4th adhyaya, as quoted 
by Professor Weber (Ind. St. ii. 299) is very similar :

Vasishtho ’kamayata hata-pv.trah “prajayeya prajaya pasubhir abhi 
Saudasan bhaveyam ” iti | sa etam yajna-kratum apaiyad Yasishtha- 
yqjnam . . . .  tern ishtvo . . . .  abhi Saudasan abhavat |

“ Yasishtha, when his son had been slain, desired, * May I  be fruit
ful in offspring and cattle, and overcome the Saudasas.’ He beheld 
this form, of offering, the Yafishtlui-sacrifice; and having performed it, 
he overcame the Saudasas.”

In his introduction to Itig-veda, vii. 32, Sayana has the Billowing 
notice, from the Aunkramanika :

“ Saudclsair agnau prakshipyamdnah S ’aktir antyam pragdthum tilebhe 
so ’rdharche ukte 'dahyata \ tarn putroktam Vasishthah samapayata ” rti 
Satyuyanakam \ “ Vasishthasya eva hata-putrasya arsham ” iti Tandakam | 

“ The S’atyayana Brahmana says that ‘ bhkti (son of Yasishtha), 
when being thrown into the fire by the Saudasas, received (by inspec
tion) the concluding pragatha of the hymn. He was burnt after he 
had spoken half a rich; and Yasishtha completed what Ms son was

have still the very hymn in which Vasisht-ha deprecates such charges with powerful 
indignation.” Prof. Muller then quotes verses 14-16 of the hymn before us (“ Last, 
Kesults of the Turanian Besearches,” in Bunsen’s “ Outlines of ttie Philosophy ot 
TJniv. History,” i. 344.

113 See my article “ On the relations of the priests to the other classes of Indian 
society in the Yedic age," in the Journal Boy. As. See. for 1866, pp. 295 ff.



uttering. The Tandaka says that ‘it  -was Yasishtha himself who spoke 
the whole when hi.s son was slain.’ ”

The words supposed to have been spoken by S'akti, viz. “ 0  Indra, 
grant to us strength as a father to his sons” (Indra kratam noli d bhara 
pita putrMyo yathd') do not seem to be appropriate to the situation in 
which he is said to have been placed; and nothing in the hymn 
appears to allude to any circumstances of the kind imagined in the 
two Brahmanas.

Mauu says of Yasishtha (viii. 110): MaharshibhU cha derail cha 
kdryydrtbain iwpatluih k fit ah | Vasishthns chapi kapathafh bepv I ’avya- 
vane nripe | “ Great rishis and gods too have taken oaths for particular 
objects. Yasishtha also swore an oath to king Paiyavana.” The oc
casion on which this was done is stated by the Commentator Kulluka 
Vasishfho ’py anena puttra-katam bhahhitam iti f iSvdmitrena akrushta 
sva-pariiuddhaye Piyavanapatye Sudamni rdjani sapatham chakdra j 
“ Yasishtha being angrily accused by Visvamitra of having eaten (his) 
hundred sons, took an oath before king Sudaman (Sudas, no doubt, is 
meant) the son of Piyavana in order to clear himself.” This seems to 
refer to the same story which is alluded to in the passage quoted by 
the Commentator on Ilig-veda vii. 104, 12.

In  the Ramayana, i. 55, of., a hundred sons of Yisvamitra are said j 

to have been burnt up by the blast of Yasishtha* s mouth when they J 
rushed upon him armed with various weapons ( Viivdmitra-sut&naik tu i 
UtaM nand-vidhmjuiham | alhyadhuvat simnkruddkaih Tamhtham japa- , 
turn varam J hunlcarenaiva tan mrvdn nirdadaha mahdn rishih),

Yasishtha is also mentioned in Rig-veda, i. 112, 9, as having received 
succour from the Alvins (— Vasishtham y&lhir ajarav ajinvatam).

Yasishtha, or the Yasishthas, are also referred to by name in the 
following verses of the seventh Mandala of the Rig-veda: 7, 7; 9, 6 ;
12, 3; 23, 1, 6 ; 26, 5; 37, 4; 39, 7; 42, 6 ; 59, 3; 70, 6 ; 73, 3 :
76, 6, 7 ; 77, 6 ; 80, 1 ; 90, 7 ; 95, 6 ; 96, 1, 3 ; but as no information 
is derivable from these texts, except that the persons alluded to were 
the authors or reciters of the hymns, it is needless to quote them.1**

114 Another verso of a hymn in which the author is not referred to (vii. 72, 2) 
is as follows: A  no dev M ir  upa yatam arvak sajoshusha nasatya ratkena | yuvor 
hi mill sakhya pitrydni samano bundhur util tasya vittam | u Come near to us,
Asvins, on the same car with the gods: for we have ancestral friendships with you, 
a common relation; do ye recognize it.” Although this has probably no mythological
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In  the Atharva-veda, iv. 29, 3 and 5, Yasishtha and Yilvamitra are 

mentioned among other personages, Angiras, Agasti, Jamadagm, Atn, 
Kasyapa, Bharadviija, Gavishthira, and Kntsa, as being succoured by 
Mitra and Yanina {. . . . y&vAngiratm avatho yclv Ayastim Mitra- Va
nina Jamadaynim Atrtm  | you Kaiy apart avatho yau T asisatham . . . .  
yau Bhwadvujam avatho yau Gavtsh{Mraifi Vihdmitrafn Yaruna Mitra 
JPutsam). And in the same Veda, xviii. 3, 15 f., they are invoked as 
deliverers: Vih'amitro ’yam Jamaclagnir A trir avantu nah Kdyapo Va- 
madevah \ VMvumitra Jamadagm Vasishtha Bharaivaja Gotama Varna- 
deva . . .  | “ 15. May this Yilvamitra, may Jamadagm, Am, Kasyapa, 
Vamadeva preserve us# 16. 0  Vi^vataitra, o Jamadagni, o Yasishtha, o 
Bharadvaja, o Gotama, o Vasmadeva.” The second passage at least 
must be a good deal more recent than the most of the hymns of the 
Big-veda.

Sudas is mentioned in other parts of the Big-veda without any refer
ence either to Yasishtha or to Yisvamitra. In  some cases his name is 
coupled with that of other kings or sages, which appears to shew that 
in some of these passages at least a person, and not a mere epitbet, 
“ the liberal.man,” is denoted by the word Sudas.

B.Y. i. 47, 6. (The traditional rishi is Praskanva.) Sudase dasra vam 
liUrata rathe priksho vahatam Asvina \ rayim mmudrad uta v& divas 
pari asms dhattam puru-spriham |

“  0  impetuous Asvins, possessing wealth in your car, bring sustexv- 
ance to Sudas. Send to us from the (aerial) ocean, or the sky, the 
riches which are much coveted.”

Sayana says the person here meant is “ king Sudas, son of lijavana 
(,Sudase . . . .  rajne Pijaemm -putlrCya).

i. 63, 7. (The rishi is Ifodhas, of the family of Gotama.) Tmih ha 
tyad Indra sapta yudhyan ptiro vajrin Purukidsaya dardah \ larhir ntt 
yat Sudase vfithQ, vary anho rdyan vanvah Purave hah \

“ Thou didst then, o thundering Indra, war against, and shatter, the 
seven cities for Purukntsa, when thou, o king, didst without effort hurl

reference, Sayana explains it as follows : Vivasvm Varunai cha ubhav api Kaisyapad 
A-diter jatau J Vivasvan jtivinor jimako Vanina VusiMhasya tty evum samm-ban- 

’ dhutvam | “ Vivasvat and Yaruna were both sons of Kasyapa and A.Uti. Vivasvat 
was the father of the Asvins and Yaruna of Vasishtha; such is the affinity, yayana 
then quotes the Brihaddevata to prove the descent of the Asvins from livasvat. 
Compare R.Y. x. 17, 1, 2, and Nirukta, xii. 10, 11.
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away distress from Sudds like a bunch of grass, and bestow wealth on 
Puru.115

i. 112, 19. (The rishi is Kutsa.) . . . .  yabhir Sudase uhathuh mde- 
vyafh tabhir u shu utibMr Asvind gatam, |

“ Come, o Asvins, with those succours whereby ye brought glorious 
power to Sudas ” son of Pijavana ’—Sayana].110

The further texts which follo w are all from the seventh Mandala, of 
which the rishis, with scarcely any exception, are said to be Vasishtha 
and his descendants:

vii. 19, 3. Tvafh cVirishno Shrishtdd vttahavyani prUvo viSvabMr utibhih 
Sudasam. \ pra Pimriikutsim Trasadasyum dvah kshettrasdtd vrittrabat- 
yeshu Piirum \

“ Thou, o fierce Indra, hast impetuously protected Sudas,.who offered 
oblations, with every kind of succour. Thou hast preserved Trasadasyu 
the son of Purukutsa, and Puru in Ms conquest of land and in his 
slaughter of enemies.”

vii. 20, 2. Santa Vrittram Indrah hduvanah pravlA nu vtro jari- 
tararn uti \ karttd Sudase aha vai u lokam data vasu muhur u ddkushe bhitt |

“ Indra growing in force slays Vritra; the hero protects him who 
praises him ; he makes room for Sudas [or the liberal sacrificer—kal- 
ydm-ddn&ya yajamdnaya. Sayana]; he gives riches repeatedly to his 
worshipper.”

vii. 25, 3. S'atarn te iiprinn utayah Sudase sahasram samsdh uta 
ratir astu | jahi vadhar vamsho marttyasya asme dyumnam adhi ratnaffi 
cha dhchi |

“ Let a hundred succours coiue to Sudas, a thousand desirable (gifts) 
and prosperity. Destroy the weapon of the murderous. Confer renown 
and wealth on us.”

(Sayana takes sudds here and in all the following citations to signify 
a “ liberal man.” )

till professor Hoth renders this passage differently in his Litt. u. Gesch. des Veda, 
p. 132 ; as does also Prof. Benfey, Orient und Occident, i. p. 590.

118 In K.V. i. 185, 9, we find the word sudds in the comparative degree mddstara, 
where it must have the sense of “ Very liberal ” : bhuri chid aryah suddstaruya |
« (give the wealth) of my enemy, though it be abundant to (me who am) most liberal."
In v. 53, 2, tho term sudas appears to he an adjective : a etdn ratheshu tasfhushah 
hah iusrdva hatha yayuh \ kasmai sasruh sudase anu dpayah ilebhir vrishtayah mha |
« Who has heard them (the Maruts) mounted on their cars, how they have gone ? To 
what liberal man have they resorted as friends, (in the form of) showers with 
blessings ? ”
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rii, 32. 10. NaJcib Sudaso ratham pari dsa m  riramat | Jw/ro yasya 
avitd yasya Maruto gamai sa gomati vraje ]

“ No one can oppose or stop the chariot of Sudas. He whom Indra, 
whom the Maruts, protect, walks in a pasture filled with cattle.”

vii. 53, 3 : Uto hi vain ratnadheyani santi purdni dyavu -prithivi 
Sudme |

“ And ye, o Heaven and Earth, have many gifts of wealth for Sudas 
[or the liberal man’].”

vii. 60, 8. Yad gopavad Aditih karma bhadram Mitro yachhanti Va- 
runah Svdase I tasminn a tokafh twnmjam dadhanuh ma karma deva-
helanam turusah | 9................pari dvesholhir Aryamd vrinaktu urum
Sudase vrishanau u lohm |

“  Since Aditi, Mitra, and Yaruna afford secure protection to Sudas 
(or the liberal man), bestowing on him o f f s p r i n g ma y  we not, o
mighty deities, commit any offence against the gods. 9..............May
Aryaman rid us of our enemies. (Grant) ye vigorous gods, a wide 
space to Sudas.”

There is another passage, vii. 64, 3 (bravad yatha nah dd arih Su- 
d&se), to which I  find it difficult to assign the proper sense.

Yasishtha is referred to in the following passages .of the Bralimanas:
Kathaka 37, 17,n7 Mshayo m i  Indram pratyakshaih na apasyams tarn 

Vamhfhah era pratyasham apasyat | so ’bibbed “ itarelhyo mu rishi- 
bhyah pravakshyati” i t im  | so ’bravid “ brdhmanaih U vahhydmi yatha 
tvat-purohitah prajdh prajanishyante | atha mu itarelhyah rishibhyo md 
praw hah” i t i  | tasmai etan stoma-bhdgdn abravit tato Vasishtha-puro- 
hitah prajdh prnjayanta j

“ The rishis did not behold Indra face to face; it was only Yasishtha 
who so beheld him. He (Indra) was afraid lest Yasishtha should reveal 
him to the other rishis; and said to him, ‘I  shall declare to thee a Brah- 
mana in order that men may he born who shall take thee for their puro- 
hita. Do not reveal me to the other rishis.’ Accordingly he declared to 117 118

117 Quoted by Professor Weber, Indisehe Studicn, iii. 478.
118 The words from so ’bitihet down to iti are omitted in the Taitt. Sanhita, iii. 5,

2, 2, where this passage is also found. Weber refers in Ind, St. ii. to another part of 
the Ksthaka, ii. 9, where Yasishtha is alluded to as having “ seen ” a text beginning 
with the word purovdta (luring a time of drought (“ Purovata ” iti vrishty-apete 
bhuta-grdme Vasishtho dadars'a).
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him  these parts of the  hymn. I n  consequence m en were horn who took 
V asishtha for th e ir  puroliita.”

Professor Weber refers in the same place to a passage of the S'ata- 
patha Briihmana relating to the former superiority of Vasishtha’s 
family in sacred knowledge and priestly functions:

xii. (!, 1, 38. Vimsh{Jio ha virajam udanchahlra tarn ha Indro 'bkida- 
dhyau | sa ha uvdcha 11 rishe virajam ha vai vettha turn me bruhi” iti  j 
sa ha uvdeha “ him mama tatah sydd ” iti | “ sarvasya cha te yajnasya 
prayaichittim briiydtii rupam cha ted darsaynya ” iti | sa ha uvdcha 
“ yad nn me sarvasya yajnasya prdyaschittim bruydh Mm u sa sydd yam 
t/ccm rvpam darsayethah” it i  | jiva-svarga eva asmdl lolcat preydd” 
i t i  | tato ha etam rishir Indruya virajam uvdcha “ iyafn vai virdd ” iti  | 
tam ed yo ’syai bhuyish(ham labhate sa eva sreshtho bhavati | atha ha 
etam Indrah risJiaye prdyaschittim tevdcha agnihutrdd agre d malmtah 
ukthdt | tnh ha sma etah purd vydhritxr Vasishjidh eva viduh | tammd 
ha sma purd Vdsishthah eva brahma bhavati |

“ Vasishtha was acquainted with the Viraj (a particular Yedic metre).
Indra desired i t ; and said, ‘ 0  rishi, thou knowest the Viraj : declare 
it to me.' Vasishtha asked: ‘What (advantage) will result to mo 
from doing so ? ’ (Indra replied) 11 shall both explain to thee the 
forms for rectifying anything amiss ( prdyaschiUi) 110 in the entire sacri
fice, and show thee its form.' Vasishtha further enquired, ‘ I f  thou 
declarest to me the remedial rites for the entire sacrifice, what shall 
he become to whom thou wilt show the form ? ’ (Indra answered)
‘ Ho shall ascend from this world to the heaven of life.' The rishi then 
declared this Viraj to Indra, saying, ‘ this is the Viraj.’ Wherefore it 
is he who obtains the most of this (Viraj) that becomes the most 
eminent. Then Indra explained to the rishi this remedial formula 
from the agnihotra to the great uMha. Formerly the Yasishthas alone 
knew these sacred syllables (vyahriti). Hence in former times a 
Vasishtha only .was a (priest of the kind called) brdhm&n.”

Professor Weber.quotes also tbe following from the Ivutliaka 32, 2.
Yam alrdhmanah prdsndti sa skannd dhutis tasyd vai Vasuhthah eva 

prayakhittam vid&mhakara [ “ The oblation of which a person not a 
brahman partakes is vitiated. Vasishtha alone knew the remedial rite 
for such a case.” *

119 See above, p. 294.

n
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In  the Shadvimia Brahmana of the Sama-veda, quoted by the same 
writer (Ibid. i. 39, and described p. 37, as possessing a distinctly formed 
Brahmanical character indicating a not very early date), we have the 
following passage:

i. 5. Indro ha Viivamitraya uktham uv&cha Vasishthaya brahma vug 
uktham ity eva Visvdmitrdya mam brahma Vamhthdga \ tgd m i etad 
Y&sishtham braJma \ api ha evafnvidham vd Vasishftam vd Irahmdnaih 
kurvlta l

“ Indra declared the uktha (hymn) to Vidvamitra, and the brdhmifn 
(devotion) to Yasishtha. The uktha is expression (■vdk) ; that (he made 
known) to Yiivanxitra; and the br&hmdn is the soul; that (he made 
known) to Yasishtha. Hence this br&hman (devotional power) belongs 
to the Yasishthas. Moreover, let either a person of this description, or 
a man of the family of Yasishtha, be appointed a irdfe»d?^-pricst.’

Here the superiority of Yasishtha over Yisvamitra is clearly as
serted.120

Yasishtha is mentioned in the Mahabharata, S'antip. verses 11221 ff., 
as having communicated divine knowledge to king .Tanaka, and as 
referring (see verses 11232, 11347, 11409, 11418, 11461, etc.) to the 
Sankhya and Yoga systems. The sage is thus characterized:

11221. Vasishtham ireshfham dstnam ruJundm, Ihaslcara-dyutnn | pa- 
prachha, Janako raja jnunam naiisreyasam parum | param adhydtma- 
kusalam adhatma-gati-ntichayam | Maitravarunim tWimm abhivudya 
kritanjalih j

“ King Janaka with joined hands saluted Yasishfha the son of Mitra 
and Yanina, the highest and most excellent of rishis, resplendent as 
the sun, who was acquainted with the Supreme Spirit, who had ascer
tained the means of attaining to the Supreme Spirit; and asked him 
after that highest knowledge which loads to final beatitude.”

The doctrine which the saint imparts to the king he professes to 
have derived from the eternal Hiranyagarbha, i.e. Brahma (avdptam 
etad hi mayd sanatandd Hiranyagarlhud gadato narudhipa).

I  have already in former parts of this volume quoted passages from 
Mann, the Yishnu Parana, and the Mahabharata, regarding the creation

no Professor Weber mentions (Ind. St. i. 53) that in the commentary of Rama- 
kriahna on the Paraskara Gribya Sutras allusion is made to the “ Ohbsindoga.s who 
follow the Sutras of the Yiidshtlia family” Y&nshtha-mtratiucharinm' chhandogah).
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of Vasisbtha. The first-named work (see above, p. 36) makes him one 
of ten Maharshis created by Mann Svayambhuva in the first (or Sva- 
yambhuva) Manvantara. The Vishnu Parana (p. 65) declares him to 
have been one of nine mind-bom sons or Brahmas created by Brahma 
in the Manvantara just mentioned. The same Purana, however, iii.
1, 14, makes him also one of the seven rishis of the.existing or 
Vaivasvata Manvantara, of which the son of Vivasvat, S'raddhadcva,"*1 
is the Manu ( Vi’vasvatah suto vipra S'ruddhudevo mahudyutih j Ifanuh 
samvarttate dhlman sdinpratam saptame 'ntare . . . .  I 'ansh(hah Ka- 
syapo ’thu.frir Jktnadagnth sa-Gautarnah | ( setiiedtr a-B ha radeuyaa supta 
sapt-arshayo ’bhavcm). The Mahabharata (see p. 122) varies in its ac
counts, as in one place it does not include Vasisbtha among Brahma’s 
six mind-born sons, whilst in a second passage it adds him to the 
number which is there raised to seven,122 and in a third text describes 
him as one of twenty-one Prajapatifl,

According to the Vishnu Purana, i. 10, 10, “ Vasishtha had by his 
wife tJrjja ” (one of the daughters of Daksha, and an allegorical per
sonage, see V. P. i. 7, 18), seven sons called Rajas, Gatra, Tjrddhva- 
baliu, Savana, Anagha, Sutapas, and Sukra, who were all spotless 
rishis ” ( tJrjjuyam cha Vasishthasya suptdjdyantci vai sutdh | Itajo- 
Gutrordhhvaluhukha Savanai ohdnajhas tathd | Sutapuh S ukrah tty 
ete sarve saptarshayo ’malah). This must be understood as referring to 
the, Svayambhuva Manvantara. The Commentator says these sons 
were the seven rishis in the third Manvantara (saptarshayas tr 'dlya- 
manvantare). In  the description of that period the V. P. merely says, 
without naming them (iii. 1, 9) that “ the seven sons of I  asishtha 
were the seven rishis” ( Vasishtha-tmayus tatra sapta saptartthayo 
’bhavan)™ The Bhagavata Purana (iv. 1, 40 f.) gives the names of 
Vasishtha’s sons differently; and also specifies S’aktri and others as the 
offspring of a different marriage. (Compare Professor Wilson’s notes 
on these passages of the Vishnu Parana.)

111 Seo above p. 209, note 66, and pp. 188 ff.
122 In another verse also (Adip. 6638, 'which will be quoted below in a future 

section) he is said to he a mind-horn son of Brahma.
m tJrjja, who in the Vishnu P. iii. 1, 6, is) stated to be one of the rishis of the 

second or Svaroehisha Manvantara, is said in the Vuyu P. to be a son of Vasishtha.
See Professor Wilson’s note (vol. iii. p. 3) on Vishnu P. iii. 1, 6. The Vayu P. also 
declares that one of the rishis in each of the fourth and fifth Manvantaras was a son 
of Vasishtha. (See Prof. Wilson’s notes (vol. iii. pp. 8 and 11) on Vishnu P. iii. 1.)
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In  Mann, is, 22 i ,  it is said that “ a wife acquires the qualities of 
the husband with ■whom she is duly united, as a river does when 
blended with the ocean. 23. Akshamala, though of the lowest origin, 
became honourable through her union with Va-ishtha, as did also 
Sarangl through her marriage with Mandapala” ( Yddrig-gunena bhart- 
tra stri samyuji/aU yathuvidhi \ *& bhavati samudremva- nim-
nagd ] 23. Akshamala Vamhthena samyukld ’dhama-yom-jd | S'drangl 
Mandapalena jagdmdbhyarhuniyatdm).

Vasishtha’s wife receives the same name {Vamhthas cM hhm iahyn) 
in a verse of the Mahabharata (Udyogaparvan, v. 3970) ;124 but in two 
other passages of the same work, which will be adduced further on, 
she is called ArnndhatL12®

According to the Vishnu Purana (ii. 10, 8) Yasishtha is one of the 
superintendents who in the month of Ashadha abide in the Sun’s 
chariot, the others being Varuna, Rambha, Sahajanya, Huhu, Budha, 
and Rathachitra ( Tjasishtho Varuno Ilambha Sahajanya Huhur Budhah | 
Ralhachitras tathd S'ulcre vasanty Aishadliu-sanjni-te) j whilst in the 
month of Phalguna (ibid. v. 16) the rival sage Vi^vamitra exercises the 
same function along with Vishnu, A.svatara, Ilambha, Suryavarchas, 
Satyajit, and the Rakshasa Yujnapeta (irilyatdm chdpare surge ph&l- 
gune nivmanti ye | Vishnur Asvataro Rambhd Suryavarchas aha Sat
yajit | Vikdmitras tathd rahho Yajndpeto mahitmanah).

At the commencement of the Vayu Purana Vassishtha is charac
terized as being the most excellent of the rishis (rishlnam cha varisk- 
tha.ya Vmishthdya mahcdmane).

I t  is stated in the Vishnu Purana, iii. 3, 9, that the Vedas have 
been already divided twenty-eight times in the course of the present or 
Vaivasvata Manvantara; and that this division has always taken place 
in the Dvapara age of each system, of four yugas. In  the first Dvapara 
Brahma Svayambhu himself divided them ; in the sixth Mrityu (Death, 
or Yam a); whilst in the eighth Dvapara it was Vasishtha who was the 
Vyasa or divider (Ash tavimstttikr tiro veil ved&h ryastdh mdhitrshibluh j 
Yaivasvate 'ntare tasmin dvaparesfoi punah punah | . . . . 10. Bvapare 

prathame ryutah svayaih vedah Svayamlhuva | . . . . 11, . . . Mrityuh
shashthe srnritah prablmh j . . . . Vasishtluts chdshtame smritah).

m TVo lines below Haimavatiis mentioned as tbe wife of Yisvamitra (Eaimavatyd 
cha Kausihah),

us In the St. Petersburg Lexicon a k sh a m a la  is taken for an epithet of Arundhati.
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Vasishtha was, as wo have seoa above, the family-priest of: JTimi, 
son of Ikshvaku, who was the son of Manu Vaiyasvata, and the first 
prince of the solar race of kings; and -in a passage of the Mahabha- 
rata, Adip. (6643 f..), which will be quoted in a future section, he is 
stated to have been the purohita of all the kings of that family. He 
is accordingly mentioned in Vishnu Purana, iv. 3,18, as the religious 
teacher of Sagara, the thirty-seventh in descent from Ikshvaku (tat- 
hila-ffurum Vasishtham saranmn jagmuh) ; and as conducting a sacrifice 
for Saudasa or Mitrasaha, a descendant, in the fiftieth generation of the 
same prince (Vjshnu P. iv. 4, 25, AY lend gavhJuitu set Setuduso yajnciiu 
ay of at | parinislifhita-yetjne clia dchdryye Vasishfhe nishkrdnte ttyadt).

Vasishtha is also spoken of in the Ramiiyana, ii. 110, 1 (see above, 
p. H5), and elsewhere (ii. I l l ,  1, etc.), as the priest of Hama, who 
appears from the Yishnu Purana, (iv. 4, 40, and the preceding narra
tive), to have been a descendant of Ikshvaku in the sixty-first gene
ration.120

Vasishtha, according to all these accounts, must have been possessed 
of a vitality altogether superhuman; for it does not appear that any of 
the accounts to which I  have referred intend under the name of Vasish
tha to denote merely a person belonging to the family so called, but 
to represent the founder of the family himself as taking part in the 

. transactions of many successive ages.
I t  is clear that Vasishtha, although, as we shall see, he is frequently j 

designated in post-vedic writings as a Brahman, was, according to some 
other authorities I  have quoted, not really such in any proper sense of 
the word, as in the accounts which are there given of his birth he is 
declared to have been either a mind-born son of Brahma, or the son of (
M.itra, Varuna, and the Apsaras Urvasi, or to have had some other » 
supernatural origin.

Sect. Y IL — Fisvamitra.

Visvamitra is stated in the Anukramanika, as quoted by Sayana at 
the commencement of the third Mandala of the Itig-veda, to be the 
rishi, or “ seer,” of that book of the collection : Asya mandala-drashtd

156 Rama's genealogy is also given in the Ramayana, i. 70, and ii. 110,6 ff., where, 
however, he is said to be only the thirty-third or thirty-fourth from Ikshvaku.

22
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Visvamitrah rishih | “ The rishi of this (the first hymn) was Visva- 
raitra, the ‘ seer’ of the Mandala.” This, however, is to be understood 
with some exceptions, as other persons, almost exclusively his descend
ants, are said to be the rishis of some of the hymns.

I  shall quote such passages as refer, or are traditionally declared to 
refer, to Visvamitra or his family.

In  reference to the thirty-third hymn the N irukta states as follows :
ii. 24. Tatra itihdsam dchakshate | Visvamitrah rishih Sudasah Paija- 

vanamja purohito babhdvd . . . .  \ sa vittam yrihllva Vvpat-chhutudryoh 
sambhedam uyayau \ anuyayur itare | sa Visvamitro nails tushtava “ yd- 
dhah bhavata " iti |

u rpkgy tpero reiate a story. The rishi Visvamitra was the purohita 
of Sudas, the son of Pijavana. (Here the etymologies of the names 
Visvamitra, Budas, and Pijavana are given.) Taking his property, he 
came to the confluence of the Yipas and S'utudri (Sutlej); others 
followed. Visvamitra lauded the rivers (praying them to) become 
fordable.”

Sayana expands the legend a little as follows :
Pura kila Visvamitrah Paijavanasya Suddso rdjrnh purohito babhuva \ 

sa cha paurohityena labdha-dJianah sarmm dhanam adaya Vip&t-chhutu- 
dryoli sambhedam ayayau | anuyayur itare | athottitlrshur Visvamitro 
• yadha-jale te nadyau (Irish tv a uttaranarlham adyabhis tisribhis tushtava (

“ Formerly Visvamitra was the purohita of king Sudas, the son ot 
Pijavana. He, having obtained wealth by means of his office as puro
hita, took the whole of it, and came to the confluence of the Yipas and 
the S'utudri. Others followed. Being then desirous to cross, but per
ceiving that the waters of the rivers were not fordable, Visvamitra, 
with the view of getting across lauded them with the first three verses 
of the hymn.”

The hymn makes no allusion whatever to Sudas, but mentions the 
son of Kusika (Visvamitra) and the Bharatas. I t  is not devoid of 
poetical beauty, and is as follows:

It.Y. iii. 83, 1 ( =  Hirukta, ix. 39). Pra parvatanam uiatl upasthad 
asve iva vishite hasamdne \ ydveva subhre matara rihune 1 ipdt Chhutudrl 
payasd javeti J  2. IndreshiU prasamm bhikshamane achha samudram 
rathyd iva yathah | samarane urmibhih pinvamdm tmyd cam anydm tipi 
eti htbhre \ 3. Achha sindhum mdtritamam aydsam Vipusam urvim
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mlhagdm. aganma | vatsam iva mdtard sgihrikane- sadfidndih yonim anu 
mncharanti t 4, End, vayam. pay m l  pinvamdnd- anu yonim deva-hfifcm 
charantih | na mrttave prasamh' sarga-tuktah kirhyvr^ vipro nadyo johai iti j 
5 (=.-= Nirukta, ii. 25). Bamadhvam me vachme somg&ya ritavarlr upa 
muhurttam evaih | pra sindhum achha. Irikatl manishd acaxyur ahve 
Knsihasya eunith j -6 (=='Nir. ii. '26). Indro am-an aradat yajra-bahur 
apdkan Vrittram paridkirh nddlnSm | devo ’nayat Scwitd supanis tasya 
vayam prmww yamah Urvih f 7< Pravdchyam 'sasvadhd vlryam lad 
Indrasya karma- yad-AMm vivrischat | vi vqfrena parvihado jaghdna 
ayann dpo ayanam ichhatnanah | 8. JEtad v/icko jaritar ma 'pi mrishtah 
0 gat te ylmhan uttard yugdni | nkthesha kd.ro prati no jusJmva md no 
ni kahpurushatra namas.te | 9. 0  m  svasQrafr hiravc srinota yayau-yo 
dUfdd anaed rathena \ ni m  namadlwam bhavata supard aihoalwhah, 
sindhamh srotyalhih \ 10 (=== M r. ii. 27). A  te karo krinavuma. vaohaiUsi 
gmydtha durcid anasd rathena | ni te namsai pipy and iva yoshdmaryaya 
iva kanya saivachai te | 11. Tad any a tvd Bharatah santareyur gavyan 
grdmah ishitah Indra-jutah \ aruhtid aha prasavah sarga-taktah a vo 
vrine mma-tim yqjniyanam | 12. Aturishur Bharatah gavymah sam 
abhakta viprah sumatim nadmcim j pra pinvadhvam uhayantth suradhah 
a vahhandh primdhvam yata iibham \

“ 1. (Viisvamitra speaks): Hastening eagerly from the heart of the 
mountains, contending like two mares let loose, like two bright mother- 
cows licking127 (each her calf), the Vipas and S'utudri rush onward with 
their waters. 2. Impelled by Indra, seeking a rapid course, ye move 
towards the ocean, as if mounted on a car. Running together, as ye 
do, swelling with your waves, the one of you joins the other, ye bright 
streams. 3. I  have come to the most motherly stream; we have arrived 
at the broad and beautiful Yipas ; proceeding, both of them, like two 
mother(-cowB) licking each her calf, to a common receptacle. 4. (The 
rivers reply)■ Here swelling with our waters we move forward to the re
ceptacle fashioned by the gods (the ocean); our headlong course cannot 
be arrested. What does the sage desire that he invokes the rivers ? 5.
(Yisvamitra says): Stay your course for, a moment, ye pure streams,
(yielding) to my pleasant words.128 With a powerful prayer, I, the son.

™ Prof. Roth (lllustr. of Nirukta, p. 133) refers to vii. 2. 5 (j)urvi sis’urn na. ma
ture rihane) as a parallel passage.

«« Prof. Roth (Litt. a. Gesch. des Weda, p. 103) renders: “ listen joyfully for a

*



of Kusika,1*9 desiring succour, invoke the river. 6. (The rivers answer): 
Indra, the wielder of the thunderbolt, has hollowed out our channels; 
he has smitten Ahi who hemmed in the streams. Savitri the skilful- 
handed has led us hither; by his impulse we flow on in our breadth.
7. For e ver to be celebrated is the heroic deed of Indra, that he has split 
Yrittra in sunder. He smote the obstructions with his thunderbolt; 
and the waters desiring an outlet went on their way. 8. Do not, o 
utterer of praises, forget this word, which future ages will re-echo to 
thee. In  hymns, o bard, show us thy devotion; do not humble us 
before men ; reverence be paid to tbee. 9. (Yi^vamitra says): Listen, 
o sisters, to the bard who has come to you from afar with waggon and 
chariot. Sink down ; become fordable ; reach not up to our chariot-axles 
with your streams. 10. (The rivers answer): Wc shall listen to thy words, 
o bard; thou hast come from far with waggon and chariot. I will bow 
down to thee like a woman with full breast130 (suckling her child); as a 
maid to a man will I  throw myself open to thee. 11. (Yisvamitra says): 
When the Bharatas,181 that war-loving tribe, sent forward, impelled by 
Indra, have crossed thee, then thy headlong current shall hold on its 
course. I  seek the favour of you the adorable. 12. The war-loving 
Bharatas have crossed; the Sage has obtained the favour of the rivers. 
Swell on impetuous, and fertilizing; fill your channels; roll rapidly.”

The next quotation is from the fifty-third hymn of the same third 
Mandala, verses 6 If.:

6. Apdh somani astam Indra pm  ydhi kalydnir jay a suranant grihe

moment to my amiable speech, ye streams rich in ■water; stay your progress; ” and 
adds in a note: “ I do not connect the particle upa with ramadhmm, as the Nirukta 
and Sayana do; the fact that upa stands in another Pada (quarter of the verse) 
requires a different explanation. The most of those interpretations of the Commen
tator which destroy the sense have their ultimate ground in the circumstance that he 
combines the words of different divisions of the verse; and any one may easily con
vince himself that every Pada has commonly a separate sense, and is far more inde
pendent of the others than is the case in the s’loka of later times.” In his Lexicon 
Roth renders fiiavart in this passage by “ regular,” “ equably flowing.”

129 h Kusika was a king ” (Kusiko raja babhuva, Nir. ii. 2d). Sayana calls him 
a royal rishi.

130 This is the sense assigned by Prof. Roth, t.v. p i  to pipyana. Sayana, following 
Yaska, ii. 27, gives the sense “ suckling her child.” Prof. Aufreeht considers that the 
word means “ pregnant.” In the next clause sasvachat is rendered in the manner 
suggested by Prof, A., who compares R.V. x. 18, 11, 12.

131 a The men of the- family of Bharata, m y people ” (Bharata-hula-jdh madhjah
mrre.”  Sayana).

111 ■ <3L
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U | yatra rathasya brihato nidkdnam vimochanaih vujino dakskinavat |
7. Itne bhojah angiraso virupdh divas putraso amrasya virdh j Fdvu- 
mitrdya dadato maghdni sahasra-save pratirante dyuh | 8. Itupaih rdpam 
maghava bobhavlti mdydh krinodnas tahoani pari svdm | trir yad'divah 
pari muhurttam dgdt svair mantrair anritupilh ritdoa \ 9. Mahan rishir 
dma-jah dem-juto astabimat sindhum arnavam nrichabhah | Vtiv&mitro 
gad avahat Suddsam apriyayaU KuSikebhir Ind/rah | 10. Hamah tm  
krinutka sloicam adribhir madanto gvrbhir adhvarn sute sdehd \ devebhtr 
viprdh rishayo nrtchalcshaso vi pibadhvaiii Itusikilh sorhyam auidhu j 
11. Up a preta Kusikas ehetayadhvam akarn rdye pra munchata Su- 
dasah | raja vrittram janghanat prag apdg udag aiha y agate rare & 
prithvvydh | 12. Yah irne rodafi ubhe aharn Indram atushtavam | Ft'kd- 
mitrasya rakshati brahma idam BhCirataih jcmatn | 13. J istdmitru.h 
arusata brahma Indrdya vajrim | karad in nah surddhasah j 14 (= ffir.
vi. 32). Kim te lurvanU Kikateshu gavo nasiram duhre na tapanti ghar- 
mam \ ii no bhara Pramagandasyavedo NaicMsakham maghavan randhaya 
nah | 15. Sasarparir amatim badhamana brihad minulya Jamadagm- 
datta [ a Surymya duhita tatana sravo deveshu amritam, ajnryam \ 16.
Sasarparir abharat tuyam ebhyo adhi Smvah panehajanyasu krishtishu \ 
sa paJcshyd navyam dyur dadhuna yam me palasti-jamadagnayo daduh |
.............21. Indra utibhir bahulabhir no adytr, ydchchhreshfhabhir ma
ghavan Sara jinva j yo no dveshfi adharah sas padlshia yam w tkishmas 
tam u pram jahatu | 22. paraSum chid vi tapati simbalam chid vi vris- 
chati | wkha chid Indra yeshanti prayastd phenam asyati. 23. Na saya- 
kasya chikite janaso lodham nay anti paku manyamdndh | ndvajinam 
vajindh Msayanti na gurdabham puro akan nayanti [ 24. line Indra 
Bharatasya putrdh apapitvmh ehikitur na prapitvam } hinvanti asvam 
aranam na nityafh jyiivajam pari nayanti djau |

« 6. Thou hast drunk soma; depart, Indra, to thy abode: thou hast a 
handsome wife and pleasure in thy house. In whatever place thy great 
chariot rests, it is proper that the steed should be unyoked. T. These 
bountiful Virupas of the race of Angiras,182 heroic sons of the divine

isa SSyana says that the liberal men. are the Kshattriyas, sous of Sudas, that 
v iru p d h  means their different priests of the race of Angiras, Medhatithi, and others, 
and that the sons of the sky ore the Mar ate, the sons of Rudra ( l in e  yCgaih k u rv a n d h  
bhojdh S au dasdh  k s h a ttr iy d h  tesham  y d ja k d h  v iru p d h  n d n d r n p ih  M ed fm tith i-p ra b h ri-  
ta yo  ’n y ira sa s  cha d ivo  ’sn ra sy a  devebhyo ’p i  balavato  P u d ra sy a  p u tra so  -. . . . M a -  
rulah). The Virupas are connected with Angiras in R.V. x. 62, 5; and a Viriipa is 
mentioned in i. 45, 3; and viii. 64, 6.
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Dyaus (sky), bestowing wealth upon Visvamitra at the sacrifice with a 
thousand libations, prolong their lives. 8. The opulent god (M m ) 
constantly assumes various forms, exhibiting with his body illusive 
appearances; since he came from the sky thrice in a moment, drinking 
(soma) according to his own will, at other than the stated seasons, and 
yet observing the ceremonial. 9.183 The great rishi, god-born, god-im
pelled, leader of men, stayed the watery current; when Visvamitra 
conducted Sudds, Indra was propitiated through the Kusikas. 10.
Like swans, ye make a sound with the (soma-crushing) stones, exult
ing with your hymns when the libation is poured forth ; ye Kusikas, 
sage rishis, leaders of men, drink the honied soma with the gods.
11. Approach, yo Kusikas, be alert; let loose the horse of Sudas to 
(conquer) riches; let the king smite strongly his enemy in the cast, the 
west, and the n o rth ; and then let him sacrifice on the most excellent 
(spot) of the earth.185 12. I  Visvamitra have caused both heaven and 
earth to sing the praises of In d ra ;1* and my prayer protects the race 
of Bharala. 13. The Visvamitras have offered up prayer to Indra the 
thunderer. May he render ns prosperous! 14. "What are thy cows 
doing among the Klkatas,w who neither draw from them the milk (which 
is to be mixed with soma), nor heat the sacrificial kettle. Bring to us 
the wealth of Pramaganda; subdue to us to the son of Kichasakha.
15. Moving swiftly, removing poverty, brought by the Jamadagnis, 
she has mightily uttered her voice : this daughter of the siui has con
veyed (our) renown, eternal and undecaying, (even) to the gods. 16. 
Moving swiftly she has speedily brought down (our) renown from them 
to the five races of men; this winged188 goddess whom the aged Jama
dagnis brought to us, has conferred on us new life.” Omitting verses

ns Verses 9-13 are transla ted by Prof. Roth, Litt. u. Gesch. des Weda, p. 106 f.
134 Comp. M. Bh. Adip. v. 6695. Apibach cha tatah sm nam Indrena saha ICauiikah  |

“ And then the Kaus'ika drank soma with Indra.” ,
ns Compare R.Y. in. 23, 4, which will be quoted below.
136 Compare It.V. iv. 17, l.
137 KVeafah nam a deso 'ndryyct-nivdm h  | “ Klkata is a country inhabited by people 

who are not Aryas." See the second vol. of this work, p. 362, and Journ. Royal As.
Soc. for 1866, p. 340.

ns Pakahya.  This word is rendered by Sayana “ the daughter of the sun who 
causes the light and dark periods of the moon, etc.” (Pakehasya pakshadi-n irvaha- 
ka tya  Suryasya  duhita ).  Prof. Roth s,v, thinks the word may mean “ she who 
changes according to the (light and dark) fortnights.’
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17-20 we have the following: “ 21. Prosper us to-day, o opulent Indra, by 
numerous and most excellent succours. May he who hates us fall down 
low; and may breath abandon him whom we hate.” This is succeeded by 
three obscure verses, of which a translation will be attempted further on.

Sayana prefaces verses 15 and 16 by a quotation from Shadguru- 
sishya’s Commentary on the Anukramanika, which is given with an 
addition in Weber’s Indische Studien i. 119f. as follows: Sasarparl- 
dv-riche prahitr ilihasam puravidah j Saudasa-nripater yajne Yasishthut- 
maja-Shktind | Vikuimitrasydbhibhutam balarn vak cha samantatah \ 
Ydsishthenabhibhutah sa hy avdsidaoh cha Gtidh-jcth \ tamo* Brdhmim 
tu Saurim va namnii vdcham Sasarparim | 8tirya-ve&mana ahritya 
dadur m i Jamadagnayah | Kidikunam tatak sa van mandJc chintdm 
atlumudat \ upapreteti KuHlcdn Yisvumitro ’nvaohodayat \ laldhvd vd
cham cha hruhtdtmu Jamadagnln apujayat | “ Sasarparir ” iti dvabhyam 
rigbhyaih Vacham stuvam may am | “ Regarding the two verses beginning 
“ Sasarparih” those acquainted with antiquity tell a story. At a 
sacrifice of king Saudasa the power and speech of Visvamitra were 
completely vanquished by S'akti, son ofVasishtha; and the son of 
Gadhi (Visvamitra) being so overcome, became dejected. The Jamad
agnis drew from the abode of the Sun a Voice called “ SasarparT,” the 
daughter of Brahma, or of the Sun, and gave her to him. Then that 
voice somewhat dispelled the disquiet of the Jamadagnis [or, according 
to the reading of this line given by Sayana (Kusikdndm matih sa vag 
amatini tarn apanudat) “ that Voice, being intelligence, dispelled the 
unintelligence of the Kusikas.”]. Visvamitra then incited the Kusikas 
with the words upapreta ‘approach ’ (see verse 11). And being glad
dened by receiving the Voice, he paid homage to the Jamadagnis; 
praising them with the two verses beginning ‘ Sasarparlh.’ ”

In  regard to the verses 21-24 Sayana has the following remarks:
“ Indra utibhir ity adyas chatasro Vasish(ha-dveskinyah | pura Ichalu 
VihCmitra-sishyah Suddli numa rdjarshir SMt | sa cha itemchit Icarancna 
Vasishtha-dvesliyo 'bhut \ Vimlmitras tu sishyasya rahhartham abhir 
rigbhir Yasishthavi asapat \ imdh abhisdpa-rupdh \ tak richo Yasishthdh 
na srinvanti \ “ The four verses beginning ‘ o Indra, with succours ’ 
express hatred to Vasishtha. There was formerly a royal rishi called

‘39 The Brihaddevata, which has some lines nearly to the same effect as these I 
have quoted (see Ind. Stud. i. 119), gives SrfflSs instead of Saudasa.
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Sadas, a disciple of Visvamitra; who for some reason had incurred the 
ill-will of Vasishtha. fo r his disciple’s protection Visvamitra cursed 
Yasishtha in these verses. They thus consist of curses, and the Vasish- 
thas do not listen to them.”

In  reference to the same passage the Brihaddevata iv. 23 f., as quoted 
in Indiseho Studien,i. 120, has the following lines: JParak ehatasro yds 
tattra Vasishtha-dveshinlr viduh \ Vikvamitrena tdh proktdh abhisdpdh 
iti smritah j dvesha-dveshds tu tdh proktdh mdt/ach ehaivdbhichdrikdh i 
Vasishthds tu na krinvanti tad dchurryaka-sammatam | J&rttmdch ehhra- 

. vanad vd ’p i  mahun doshah prajdyate | satadhCi bhidyate murdhd kirtti- 
tench srutena vd | teshdm bdldh pramlyante tasmdt ids tu na kirttayet ]
“ The other four verses of that hymn, which are regarded as expressing 
hatred to Yasishtha, were uttered by Visvamitra, and are traditionally 
reported to contain imprecations. They are said to express hatred in 
return for (?) hatred, and should also be considered as incantations. 
The descendants of Vasishtha do not listen to them, as this is the will 
of their preceptor. Great guilt is incurred by repeating or hearing 
them. The heads of those who do so are split into a hundred frag
ments ; and their children die. Wherefore let no one recite them.”

Durga, the commentator on the Nirukta,110 in accordance with this 
injunction and warning, says in reference to verse 23 : Yasmin nigame 
esha kabdah (lodhali) sa VasisMha-dveshini ri/c | ahaih eha Kuptshthalo 
VdMsh(hah | alas turn M  nirbravlrni | “ The text in which this word 
(lod/ia) occurs is a verse expressing hatred of Vasishtha. But I am a 
Kapishthala of the family of Vasishtha; and therefore do not inter
pret it.”

The following text also may have reference to the personal history of 
Visvamitra : E.V. iii. 43,4. A  eha tvdvi eta. vrishanu vahuto han sakhuyu 
sudhurd, svangd | dhanavad Indrah savanam jushdnah sakhd sakhyuh 
krinavad vemdanuni \ 5. Kuvid md gopam karate janasya kuvid rdjdncCwh 
maghavann rijtehin | kuvid md rishtni pcipiv&thsaih sutctsyco kuvid me 
vasvo amritasya kikshdh j “ 4. May these two vigorous brown steeds, 
friendly, well-yoked, stout-limbed, convey thee hither. May Indru 
gratified by our libation mingled writh grain, hear (like) a friend, the 
praises of a friend. 5. Wilt thou make me a ruler of the people ? wilt

As quoted both by Prof. Roth, .Litt. a. Gcsch. des Veda, p. 108, note, and by 
Prof. Mttller, Pref. to ltig-vcda, vol. ii. p. lvi.
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tliou make me a king, o impetuous lord of riches? wilt thou make me 
a rishi a drinker of soma ? wilt thou endow me with imperishable! 
wealth ? ”

The next passage refers to Devasravas and Dovavata, ot the race of 
Bharata, who are called in the Anukramanika, quoted by Siiyana,
“ sons of Bharata” (Bharatmya putrau); but one of whom at least is 
elsewhere, as we shall see, said to be a son of Visvamitra: It.V. iii.
23, 2. AmantMshtam Bharata retail Agnun Devairavdh .Detavdtah sudak- 
sham | Ague vi paiya Irihatd ’bhi rdyd whdih no neta bhavatad anu 
dyiln | 3. Dak> hhipah purvyam sim ajijanan sujdtam mdtfishu prt- 
yam | Agniih duhi Daivavdtam Devasrcwo yo jm&ndm asad vast | 4. M  
tvS Aadhe rare a prithivyah tidy as pade sudinatve ahndm | Drishadvalyam 
mdnushe Apayaydm Sarasvatyam revadAgne didlhi | “ 2. The two Bha- 
ratas Devasravas and Devavata have brilliantly created by friction the 
powerful Agni. Look upon us, o Agni, manifesting thyselt with much 
wealth; be a bringer of nourishment to ns every day. 3. The ten 
fingers (of Devavata) have generated the ancient god, happily bom and 
dear t,o his mothers. Praise, o Devasravas, Agni, the offspring of Deva
vata, who has become the lord of men. 4. I  placed (or he placed) thee 
on the most excellent spot of earth on the place of worship,111 at an 
auspicious time. Shine, o Agni, brilliantly on the (banks of the) Dri- 
shadvati, on (a site) auspicious for men, on (the banks of) the Apaya, 
of the Sarasvatl.”

Visvamitra is mentioned along with Jamadagni in the fourth verse of 
the 167th hymn of the tenth Mandala, which is ascribed to these two 
sages as its authors: Prasuto bhahham akaram chardv api stomam che- 
mam pratliamah surir un mrije | side sdtena yadi dgamam tarn prati 
VUvdmitra-Jamadagni dame | “ Impelled, I  have quaffed this draught 
of soma when the oblation of boiled rice was presented ; and I, the first 
bard, prepare this hymn, whilst I  have come to you, o Visvamitra and 
Jamadagni in the house, with that which has been offered as a libation.”

The family of the Visvamitras has, as we have seen, been already 
mentioned in R.V. iii. 53, 13. They are also named in the following 
passages:

iii. 1, 21. Janman junman nihito Jatavedah Visvumitrebhir idhyate 
ajaarah \

111 Compare B.V. iii. 29, 3, 4.
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“ The undecaying Jatavedas (Agni) placed (on the- hearth) is in every 
generation kindled by the Visvamitras.”

iii. 18, 4. Uch chlioe'hisha sahasas putrah stvto bribad vayah Sasamd- 
nesha dhehi | revad Agne Vikamitreshu Sam yor mwrmrijma te tanvarn 
bhuri kritvah \

“ Son of strength, when lauded, do thou w ith thy upward flame 
inspire vigorous life into thy worshippers; (grant) o Agni, brilliant 
good fortune and prosperity to the Yisvamitras; many a time have we 
given lustre to thy  body.”

x. 89, 17. JEva te my am Indra bhunjalinfim ndyama mmatinum nwva- 
n'Sm | vidyama vaster avoid grinanto VisvumUrdh uta te Indra nunam |

“ Thus may we obtain from thee new favours to delight u s: and 
may we, Yisvamitras, who praise thee, now obtain riches through thy 
help, o Indra.”

This hymn is ascribed in the Anukramaiu to Benu, the son or 
descendant of Yisvamitra; and the 18th verse is identical with the 
22nd of the 30th hymn of the third Maintain, which is said to be Vis- 
vamitra’s production.

In  a verse already quoted (B.Y. iii. 33, 11) Yisvamitra is spoken of 
as the son of K usika; at least the Nirukta regards that passage as 
referring to him ; and the Kusikas, who no doubt belonged to*tlie 
same family as Yisvamitra, are mentioned in another hymn which I  
have cited (iii. 53, 9, 10). They are also alluded to in the following 
te x ts :

B. V. iii. 26, 1. Vaisvanaram manasd ’gnim mehdyya hmishmanto anu- 
shatyam span'Ham \ mdanum dev am mthirdm vasuymo grrbkih ranvairi
Ku&ihlso havamahe j ............. 3. Afao no Jcrandan janibhih sam idhyate
YaiSvanarah KuSikebhir yuge ywge | sa no Agnih smtryam svaSvyam da- 
dhatu ratnam amrit&shu jagrivih |

“  We, the Kusikas, presenting oblations, and desiring riches, revering 
in  our souls, as is meet,142 the divine Agni Yaisvanara, the heavenly, 
the  bountiful, the charioteer, the pleasant, invoke him with hymns. 
. . . .  3. Yaisvanara, who (erackles) like a neighing horse, is kindled 
by the Kusikas w ith the mothers (i.e. their fingers) in every age. May 143

143 This is the sense of amshatyam according to Prof. Aufrecht, Sii.yana makes it 
one of the epithets of Agni “ he who is true to his promise in granting rewards 
according to works ” (satymanuyatam karmamirupa-pkala-pradane satya-pratynam).

Ilf • §L
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this Agni, who is ever alive among the immortals, bestow on us wealth, 
with vigour and with horses.”

iii. 29, 15. Amitruyudho Mandam iva pray ah. prathannyiih hrahniano 
tiieam id viduh | dynmnavad brahma’Kusikasak a vrira ekah ekodame 
Agniiri xayn, Idkiw  J

“ Comtyrting their enemies like the hosts of the Maruts, (the sages) 
thp -first»horrf, of prayer143 know everything; the Kusikas have sent 

* fo rth en th u sia stic  prayer; they have kindled Agni, each in his own 
house.”' '

iii. 30, 20. Imam' Mmtm mandaya gobhir asvais chandravata radhasu 
paprathai cha ] si aryavo matibhh tubhyam vipraJi Indraya vahah JLttst- 
kdso akran |

"  Gratify this (our) desire with kine and horses; and prosper us 
with brilliant wealth. The wise Kusikas, desiring heaven, have with 
their minds composed for thee a hymn.”

iii. 42, 9. Tvdm sutasya p it aye pratnam Indra havamahe \ ’ Kusikaso 
avamjavah |

“ We,, the Kusikas, desiring succour, summon thee the ancient Indra 
to drink the soma libation.”

I t  will he seen from these passages that the Yisvamitras- and the 
Kiuhkas assert themselves to have been ancient worshippers of Agni,

- and to be the composers of hymns, and the possessors of all divine 
knowledge.

- In the eleventh verse of the tenth hymn of the first Man data of the 
R.Y., of which, the traditional author is Madhuchhandas of the family 
of Yisvamitra, the epithet Kausika is applied to Indra: A  iu nah 
Indra Kausika mandasanah sutam piba j namjarn dyuh pra sutira kridhi 
sahasra-sam rishim | “  Come, Indra, Kausika, drink our oblation with 
delight. Grant me new and prolonged life; make the rishi the pos
sessor of a thousand boons.”

Sayana explains the epithet in question as follows: Kau&ika Kusi- 
hasya putra . . . yadyapi Visvunntro Ktdikasya putras tathdpi tad- 
rupena Indrasya eva utpannaivdt Jiubika-putratvam anruddham j -ayam 
rrittdnto ’nukramanikdydm uktah j “  Kwbihas tv Aishrratliir Indra- 113

113 Compare with this the epithet of devajah, “ god-horn,” applied to YisvSinitra 
in iii. 53, 9 (above p. 342); and the claim of knowledge made for the Yasishthas in
vii. 33, 7 (above p, 320).
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tulyarn putram iehhan brahmacharyam chach&ra j tasya Indrah eva Gathi 
putro jajne” iti \ “ Kausika means the son of Kusika . . . Although 
Visvamitra was the son of Kusika, yet, as it  -'was Indra who was born 
in his form, there is nothing to hinder Indra being the son of Kuslika.
This story is thus told in the Anukrarnanika: ‘ Kusika, the son of 
Ishtratha desiring a son like Indra, lived in the state of a Erahmacharin.
I t  was Indra who was born to him as his son Gathin.’ ’’ To this the 
Anukramani (as quoted by Prof. Muller, Rig-vecla, vol. ii. prof. p. xl.) 
adds the words: Gathino Visvamitnih | sa tritvyam mandalam apasyat |
“ The son of Gtithin was Visvamitra, who saw the third Mandala.” In 
quoting this passage Professor Muller remarks: “ According to Shad- 
guru sisliya this preamble was meant to vindicate the Itishitva of tho 
family of Visvamitra: 144 Saty apava.de svayam rishitvam an ubhavato Vis- 
vamilra-gotrasya vivakshayu itilidsaih aha” | “ Wishing to declare the 
rishihood of the family of Visvamitra which was controverted, although 
they were themselves aware of it, he tells a story.”

Professor Roth in his Lexicon (s.v. Kausika) thinks that this term 
as originally applied to Indra meant merely that the god “ belonged, 
was devoted to,” the Kusikas ; and Professor Benfey, in a note to his 
translation of R.V. i. 10, 11,** remarks that “ by this family-name 
Indra is designated as the sole or principal god of this tribe.”

114 Prof. MUller states that “ Sayana passes over what Kutyayana (the author of 
the Anukramani) says about the race of Vis'vamitra;"  and adds “ This (the fact, of 
the preamble being ‘ meant to vindicate the Rishitva of the family of Visvamitra') 
was probably the reason why Sayana left it out.” It is true that SSya.na does not 
quote the words of the Anukramani in his introductory remarks to the third Mandala; 
but as we have seen he had previously adduced the greater part of them in his note 
on i. 10, 11.

145 Orient und Occident, vol. i. p. 18, note SO. We have seen above, p. 316, that in 
R.V. hi. 23, 3, another god, Agni, is called Daivavata, after the rishi Devavata, by whom 
he had been kindled, Compare also the expression Daivodaso Agnih in R.V. viii. 92, 2, 
which Sayana explains as=XHvoclasena ahuyamano ’ynih, “Agni invoked by Divodasa; ” 
while Prof. Roth s.v. understands it, to mean “ Agni who stands in relation to Divodasa.”
In R.V. vi. 16,3 9, Agni is called Biuoddsasya satpatih, “ the good lord of Divodasa.”
Agni is also called Bhfirata in R.V. ii. 7, 1 ,5 ; iv. 25, 4; vi. 16, 19. On the first 
text (ii. 7 ,1) Sayana says Bharatah fiivyah | tesKam sambandhl Bhdrataff , “ Bharatas 
are priests. Bh&rata is he who is connected with them.” On ii. 7, 5 he explains the 
word by rUirijam putra-sthdnlya, “ Thou who art in the place of a son to the priests.”
On the Becond text (iv. 25, 4) tasmai Agnir Bharatah iarma yamat, may Agni 
Bkarata give him protection ”) Sayana takes Bhfirata to mean “ the hearer of the 
oblation” (havisho bharttd) ; but also refers to the S'.P.Br. i. 4, 2, 2, where it is said,
“ or Agni- is called ‘BhSrata/ because, becoming breath, he sustains all creatures’’
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According to the Vishnu Parana (pp. 398-400, Wilson, 4to. ed.) 
Vigvamitra was the twelfth in descent from Pururavas, the persons in
termediate being (1) Amavasu, (2) Bhlma, (3) Kanchana, (4) Sub.otra,
(5) Jahnu, (6) Sumantu, (7) Ajaka,. (8) Vakikasva, (9) Kinia, (10)
Kusamba, and (11) Gadbi. The birth of Visvamitra’s father is thus 
described, V.P. iv. 7, 4 : Ttsham JHusumbah “ sakra-tulyo me putro bha- 
ved” Hi tapai chachiira | tarn eha ugra-tapasam amlohja 0 ma bhavatv 
anyo 'smat-tulya-vlryyah” ity dtmand eva my a Indrah putratvam ayu- 
chhat | Qadhir mma sa Kattsiko ’bhavat | ‘(Kusamba (one of Kusa’s four 
sons) practised austere fervour with the view of obtaining a son equal 
to Lndra. Perceiving him to be very ardent in his austere fervour,
Indra, fearing lest another person should be born his own equal in vigour, 
became himself the son of Kusamba, with the name of Gadhi the Kau- 
sika.” Regarding the birth of Visvamitra himself, the Vishnu Purana 
relates the following story ^Gadhi’s daughter Satyavatl had been given 
in marriage to an old Brahman called Richlka, of the family of Eiirigu.
In  order that his wife might bear a son with the qualities of a Brah
man, Richlka had prepared for her a dish of eharu (rice, barley, and 
pulse, with butter and milk) for her to eat; and a similar mess for her 
mother, calculated to make her conceive a son with the character of a 
warrior. Satyavatl's mother, however, persuaded her to exchange 
messes. Sho was blamed by her husband on her return home for what 
she had done. I  quote the words of the original:
I V.P. iv. 7, 14. “ A ti paps him idam alcOryyam bhavatya kritam | C/\--.

atiraudram ti< vapur alakshyate \ nunam tvayd tvan-mdtri-satkritas 
charur upayuktah, (? upabhuktah) | na yuktam etat \ 15. Maya hi tattra 
eharau sakala eva kauryya-vtryya-bala-sampad dropita tvadlye ehar&v 
apy alcldU^dnti-jndnaHitikshddikd brdhmana-mmpat | etach cha vipz-

(esha u vai imiih praj'ah pra.no bhuivd bibhartti tosmad vo. iva aha “ Bharata ” iti).
Another explanation had previously been given that the word JBhar&ta means “ he 
who hears oblations to the gods.” On the third text (vi. 16, 19) Sayana interprets 
the term in the same way. Roth, s.v., thinks it may mean “ warlike.” In R.V. vii.
8, 4, (V.S. 12, 34) we find the words pra pra ayam Aynir Bharatasya ifinve, “ this 
Agni (the son ?) of Bharata has been greatly renowned.” Sayana makes bharatasya 
= yajamanasya, “ the worshipper,” and pra pra srinve — prathilo bhavati, “ is 
renowned.” The Comm, on the Vaj. S- translates “ Agni hears tin invocation of 
the worshipper” (srinve s'rinute ahviinam). The S'. P. Br. vi. 8, 1, 14, quotes the 
verse, and explains Bharata as moaning “ Prajapati, the supporter of the universe ”
(Prajapatir vai Bharatnh sa hi idam sarvam bibhartti).
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rltaih kv.rvatyas tana atirmdrdstra-d7idram-mnram -niuhtha - fahattri- 
ydchdrah puttro bhmishyaty asyas cha upasama - ruchir brahmana- 
chdrah ” | ity dkarnya eva m  tasya padair jagraha pranipatya ch,a mam 
aha “ bhagavan rnaya, dad ajndnud anushthiiam \ pramdafh me lcuru | 
mu, evamvidahputro bhavatu ] kamam evamvidhah pautro bhavatu” | ity 
ukta mitmr <tpy aha “ twain a&tv ” iti \ 16. Amntaram cha sd Jamad- 
agnini ajijanat tan-matd cha ViSvdmitram janaydmdsa \ Satyavati cha 
Kauiiki ndma nady abhavat | Jamadagnir Ikshvaku-vam&odlhuvasya Renos 
tanayam Renukdm upayeme tasyam cha aiesha-kshattra~vamca-hantdram 
Paramrama-mnjnam bhagavatah sakala-loka-guror Nardyanasya amfant, 
Jamadagnir ajijanat | Visvamitra-putrac tu Rhdrgavah eva S ’unaMepo 
ndma depair dattah j tatas cha I)evartUa-nu.md ’bhavat | tataS cha anye 
Madhnchhanda-Jayakrita - Revadeva-Ashfaka-Eachhapa-JIdrHakdkhyah 
Visvamitra-putrah babhuvuh | 17. Teshdm cha bahuni Kausika-gotrdni 
nshyantareshu vaivahydni bhavanti \ \•to**** t

“ ‘ Sinful woman, what improper deed is this that thou hast done ?
I  hehold thy  body of a very terriblo appearance. Thou hast certainly 
eaten the oharu prepared for thy mother. This was wrong. For into 
that charu I  had infused all the endowments of heroism, vigour, and 
force, whilst into thine I  had introduced all those qualities of quietude, 
knowledge, and patience which constitute the perfection of a Brahman. 
Since thou hast acted in contravention of my design a son shall be bom 
to thee who shall live the dreadful, martial, and murderous life of a 
Kshattriya; and thy mother’s offspring shall exhibit the peaceful dis
position and conduct of a Brahman.’ As soon as she had heard this, 
Satyavati fell down and seized her husband’s feet, and said, ‘My lord,
I have acted from ignorance ; show kindness to me; let me not have 
a son of the sort thou hast described; if thou pleasest, let me have a 
grandson of that description.’ Hearing this the muni replied, ‘ Be it 

I so.’ Subsequently  she bore Jamadagni, and her mother gave birth to 
| Visvamitra. Satyavati became the river called Kausiki. Jamadagni 

wedded Renuka, the daughter of Renu, of the family of Ikshvaku; and 
on her he begot a son called Parasurama,j the slayer of the entire race ; 
of Kshattriyas, who was a portion of the divine Harayana, the lord of 
the universe.140 To Visvamitra a son called S'unassepa, of the race of

148 According to the Bhagavata Purana, i. 3, 20, Parnsiurama was the sixteenth 
incarnation of Vishnu: A m ta r e  shodaiamc p a iy a n  lrah:m -druho n ripdn  |  triasapta-
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Bhrigu, was given By the gods, who in consequence received the name 
of Hevarata (“ god-given "). And then other sons, Madhuchhandas, 
Jayakrita, Devadeva, Ashtaka, Kachhapa, Harltaka, etc., were born 

■ to Visvamitra. From them sprang many families of Kausikas, which 
intermarried with those of other rishis.”

The Harivamsa, verses 1425 ff., gives a similai’ account, hut makes 
Kusika, not Ku&mba, the grandfather of Visvamitra :

Kusa-putrah babhuvur hi chatvd.ro deva-varchamh j Kuiikah Kutand- 
bhai cha ICusdmbo Mv.rtimdms tatha | Pahlavaih saha samvriddho raja 
cana-charain tadd \ Kusikat tu tapas tepe puitram Indra-samam vilhuh | 
labheyam iti tain S'akrm trasad abhyetya jajnivan | purne varsha-sahmre 
m i tarn tu 8‘alsro hy apasyata | aty uyra-tapamm drishfva sahasrdkshah 
purmdarah \ mnarthah putra-janme svam evdmsam avasayat ] putratve 
kalpayamam sa devendrah surottamah ] sa Gadhir abhavad raja Magha- 
vdn Kauiihah smyam | Paurukutsy abhavad bhdryyci Gddh/is tasydm 
ajuyata \

“ Kusa had four sons, equal in lustre to the gods, Kusika, Ku.sana- 
bha, Kusamba, and Murttimat. Growing up among the Pahlavas, who 
dwelt in the woods, the glorious king Kusika practised austere fervour, 
with the view of obtaining a son equal to Indra; and Indra from ap
prehension came and was born. When a thousand years had elapsed 
S'akra (India) beheld him. Perceiving the intensity of his austere 
fervour, the thousand-eyed, city-destroying, god of gods, highest of the 
deities, powerful to procreate offspring, introduced a portion of himself, 
and caused it to take the form of a son; and thus Maghavat himself 
became Gadhi, the son of Kusika. Paurukutsi was the wife (of the 
latter), and of her Gadhi was born.”

The Harivamsa then relates a story similar to that just extracted 
from the Vishnu Puriina regarding the births of Jamadagni and Visva
mitra, and then proceeds, verse 1456 :

Aurvasyaivam Rtehikcusya Satyavatydrn mahayakih | Janadagnis tapo- 
vlryydj jajnc brahma-rid&m varah \ madhyamai cha, S'umssephah Sunah- 
puckhah kanuhthakak \ Fikdmitram tu dayadam Gadhih Kusika-nm- 
danah [ janayamasa puiram tu tapo-vidyu-iamdtm.akam | prdpya brah-

lcritvah Jcupito nihkshattram aiarotl mahTm | “ In hi8 sixteenth Incarnation, perceiv
ing that kings were oppressors of Brahmans, he, incensed, made the earth destitute 
of Kshattriyas one and twenty times,’1
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marehi-samataffi yo.'yam saptarshiU'm gatah |- Visvamitrm tu dkarmatma 
namna Viixarathah smritah | jajne Rhyigw-prasddmx Km&ikaH vamsa- 
mrddhanah \ Visvamitrasya cha sutafi IhmrCifudqyah smntdh \ vihhyat&s 
trishti Meeshu tesham n&mtini vai srinu | JJeva&ravdh Katis chaiva yasmat 
KcdyayanO.li smritCth [ S'alavatyiim Hirunyulcsho Eew rjajm  ’tha Renu- 
rnart | SSnkritir' G&tmai chaiva Mud'galqs cheti, visrutufi | Madhuchlutndo 
Jay as chaiva Ilevalas cha taihd ’shtakah \ Kachhapo llan tas chaiva fisvd- 
mitrasya U rntuh | tesham■ VhydMnigoirdni KaidiJe&mlm mahutmanOM j 
Panino lJabhrtwas chaiva Dhydnajapyas tathaiva cha I Parthiod.fi Deva- 
ratds cha 8'alanhayano- Vushaluil j Lobitah T&madat&s cha, taihd Kdrl- 
shayah smritah | tiausrutah Iiausibih ragaihs taihd ’nye Saindhavdya- 
nah I Dei •aloft, Menavai chaiva Yojnmalkyaghamarshandh \ Audumharuh 
hy Abhishnatds Tdrakdyam-chmchulah, | S'dldmtydfi JIiranydJcshci.fi 
Sdn/critydk Gdlavds taihd | Narityanir Karas chdnyo Vised,mitrasya 
dhimatah f rishy-antctra-vivakyas cha Kaidilcdh lahavah smritd.fi | Pau~ 
ramsya maharaja Iralmanhefi Kaufihasya cha \ scmbandho ’p y  asya 
ramie’smin brahma-kshattrasya visndah \

“ Thus was the renowned Jamadagni, the most excellent of those 
possessed of sacred knowledge, horn hy the power of austere fervour to 
Bichlka, the son of tirva, by Satyavati. Their second son was S'unas- 
sepha w and the youngest S'unahpuchha. And Gadhi, son of Kusika, 
begot as his son and inheritor Visvamitra, distinguished for austero 
fervour, science, and quietude; who attained an equality with Brah- 
man-rishis, and became one of the seven risliis. The righteous Yisva- 
mitra, who was known hy name as Vi^varatha,148 was by the favour of 
a Bhrigu born to the son of Kusika, an augmenter (of the glory) of his 
race. The sons of Visvamitra are related to have been Devarata and 
the rest, renowned in the three worlds. Hear their names: Devasravas, 
Kati (from whom the Katyayanas had their nam e); Hiranyaksha, born 
of S’alavatl, and Kenumat of Berm ; Sankriti, Galava, Mudgala, Madhu- 
chhanda, Jaya, Devala, Ashtaka, Kachhapa, Harita — these were the l

l« The Aitaroya Brahmans, as we. shall shortly see, makes 4 S’unas'sepa’ a son of. 
Ajigartta. The Mahfihharata Anu^asanap. verse 186, coincides with the Harivamsa.

us In another passage of the Harivams’a (Verses 1764 ff.), which repeats the par
ticulars given in this passage, it appears to he differently stated, verse 1766, that 
besides a daughter Satyavati, and his son Vis'riimitra, Gadhi had three other sons,
Yis varatha, Visvakrit, and Vis'vajit ( Ff 'vUmttrm tu (xddfieyo raja Visvarat/ias (add | 
Visvafcriil Vis'vajich chaiva tathd Satyavati nripa).
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sons of Vi^vamitra. Prom them the families of the great Kaniibas are 
said to have sprung: the Panins, Babhrus, Dhanajapyas, Parthivas,
Pevaratas, S'alankayanas, Vaskalas, Lohitas, Yamadutas, Karlshis, Sau- 
svutas, Kausikas, Saindhavayanas, Devalas, Eenus, Yajmivnllcyas, Agha- 
marsbanas, Andumbaras, Abhishijatas, Tarakayanas, Chunchulas, 8'ala- 
vatyas, Hiranyakshas, Saukrityas, and Galavas.149 Narayani and Kara 
were also (descendants) of the wise Yisvamitra. Many Kanakas are 
recorded who intermarried with the families of other rishis. In  this 
race of the Paurava and Kausika Brahman-rishi, there is well known 
to have been a connection of the Brahmans and Kshattriyas. S'unas- 
sepha, who was a descendant of Bhrigu, and obtained the position of 
a Kausika, is recorded to have been the eldest of Yi^vnmitra’s sons.”

I t  will be observed that in this passage, Devasravas is given as one 
of Yfevamitra’s sons. A Devasravas, as we have already seen, is men
tioned in E.Y. iii. 23, 2, as a Bharata, along with Devavata. Here 
however in the Harivamsa we have no Devavata, but a Devarata, who 
is identified with S'unasiseplia. This, as we shall find, is also the ease 
in the Aitareya Brahmana.

In the genealogy given in both of the preceding passages, from the 
Vishnu Parana, and the 27th chapter of the Harivafiria respectively,

I l?Xaiaitr a , is _d eclared A w A rm
j °I Pururayas. In the 32nd chapter of the Harivamsa, however, we 
I find a different account. Visvamitra’s lineage is there traced up to a 

Jahnu, as in the former case; but Jahnu is no longer represented as a 
descendant of Amavasu, the third son of Pururavasj but (as appears 
from the preceding narrative) of Ayus, the eldest son of that prince, and 
of Pura, the great-grandson of Ayus. Professor Wilson (Vishnu Purana,
4to. ed. p, 451, note 23) is of opinion that this confusion originated in 
the recurrence of the name of Suhotra in different genealogical lists, 
and in the ascription to one king of this name of descendants who were

118 Professor 'Wilson (VP. 4to. ed. p. 405, note) gives these names, and remarks 
that the authorities add “ an infinity of others, multiplied by intermarriages with 
other tribes, and who, according to the Tayu, were originally of the regal caste like 
VikvSmitra; but like him obtained Brahmanhood through devotion. Now these 
gotras, or some of them at least, no doubt existed, partaking more fif the character of 
schools of doctrine, but in which teachers and scholars were very likely to have 
become of one family by intermarrying; and the whole, as well as their original 
founder, imply the interference of the Kshattriya caste with the Brahmunical mono
poly of religious instruction and composition.”

23
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really sprung from another. I t  is not, however, clear that the genealogy 
of Visvamitra given in the Vishnu Parana is the right one. Por in the 
Rig-veda, as we have seen, he is connected with the Bharatas, and in 
the passage about to be quoted from the Aitareya Brahmana, he is 
called a Bharata and Ms sons Kusikas; and Bharata is said both in the 
Vishnu Purana (Wilson’s V.'P. 4to. ed. p. 449) and in the Harivamsa 
(sect. 32, v. 1723, and preceding narrative) to be a descendant of Ay us 
and of Puru. Accordingly we have seen that the llarivaihsa styles 
Visvamitra at once.a Paurava and a Kausika.

A similar genealogy to that in the 32nd section of the Harivamsa is 
given in the MahS,bharata, Amiiasanaparvan, verses 201 ff., where it is 
said that in the line of Bharata there was a king called Ajamulha who 
was also a priest (.Bharatasy&rmaye chaivajamldho ndma partkivah I 
balhuva Bhara ta-ireahfha yajvcl dharma-b hr it a m varah), from whom 
Visvamitra was descended through (1) Jalrnu, (2) Sindhudvipa, (3) 
Balakasva, (4) Kusika, (5) Gadhi.

One of the names applied to Visvamitra and his race, as I  hare just 
noticed, is Bharata.150 The last of the four verses at the close of the 
53rd hymn of the third Mandala of the Rig-veda, which are supposed 
to contain a malediction directed by Visvamitra against Vasishtha (see 
above) is as follows: iii. 53, 24. ImeInrlra Bharatasijaputr&h apapitvam 
chiUtur na prapitvam | “ These sons of Bharata, o Indra, desire to avoid 
(the Vasishthas), not to approach them.” These words are thus explained 
by Sayana : Bharatasyaputrah Bkirata-vam&yah ime Visvamitrah apapi
tvam apagamamm Vamhthebhya& chikitur na prapitvam ( [  Va]snhtaih 
saha teshdm sangatir ndstr | brdhmandh eva ity arthah | “ These sons of 
Bharata, persons of his race, know departure from, and not approach 
to, the Vasishthas. They do not associate with the Vasishthas. This 
means they are Brahmans.”

The persons who accompanied Visvamitra when he wished to eroBss 
the Vipas and the S'utudjr are, as we "have seen above, called Bharatas ; 
and Devasravas and Devavata are designated in E.V. iii. 23, 2, as Bha- 
ratas. On the other hand in one of the hymns ascribed to Vasishtha 
(R.V. vii. 33, 6) the Bharatas are alluded to as a tribe hostile to the 
Tritsus, the race to which Vasishtha belonged.

150 See Roth’s Lexicon, s.v. Bharata, (7) “ the name of a hero, the forefather of a 
tube, ! [is sons are-called Visvamitras and the members of his family Bharatas.”
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In he legend of S'unasiepa, told in the Aitareya Brabmann, vii. |
13-18,181 Vi.4vanu.tin is alluded to as being the hotri-priest of king i 
Harischandra, and as belonging to the tribe of the Bharatas. He is f 
also addressed as rajaputra, and his sons are called Kusikas. The out- | 
lines of the story are as follows : E n g  Harischandra of the family of i 
Jkshvakn having no son, promised to Taruna, hy the advice of Narada, 
that if a son should be horn to him he would sacrifice him to that god.
A son was accordingly horn to the king, who received the name of 
Rohita; but Harischandra, though called upon by Yanina, put off from 
time to time, on various pleas, the fulfilment of his promise. When the 
father at length consented, the youth himself refused to be sacrificed 
and went into the forest. After passing six years there he met a poor 
Brahman rishi called AjTgartta who had three sons, the second of whom,
S'nnassepa, he sold for a hundred cows to Itohita, who brought the 
young Brahman to be sacrificed instead of himself. Taruna accepted 
the vicarious victim, and arrangements were made accordingly, “ Yisva.- 
mitra being the hotri-priest, Jamadagni the adhvaryu, Vasishfha the 
brahman, and Ayasya the udgatri itasya ha VUvdmilro hotd dsij Jiimarl- 
agnir adhvaryur VasishtJio brahma Ayusyah tidjpata).” The sacrifice was 
not, however, completed, although the "father received a hundred more 
cows for binding his soti to the sacrificial post, and a third hundred for 
agreeing to slaughter him. By reciting verses in honour of different 
deities in succession S'nnassepa was delivered; and at the request of 
the priests took part in the ceremonial of the day. I  shall quote the 
remainder of the story at length:

17. Atfta ha 8'mahsepo VisvumUrasy&nkam usarnda | sa ha tivacha 
Ajzgarttah Sauymasir “ rishe punar me puttraih dehi” iti  | “ iR»” iti 
ha uvdoha Yisvdmitro “ devah vai imam tnahyam ardsata” iti j sa ha 
Devardto Vaisvdmitrah dsa | tasya ete Kdpileya-Bdbhravah | sa ha 
mdeha AjXyarttah Sauyavasis “ tvam vehi mlivaydvahai ” iti | sa ha 
uvacha Ajtgarttah Sauyavasir “ Angiraso janmand ’sy Ajigarttih sru- 
tah kavih | rishe paitdmohdt tauter md ’pagdh punar ehi mam ” iti | sa 151

151 This legend is translated into German by Trot. Both in Weber’s Ind. Stud, 
i. 457 ff., into English by Prof. Wilson, Journ. Boy. As. Soc. vol. xiii. for 1851, 
pp. 96 ff., by Dr. Hang in his Ait. Bruhmana, vol. ii. 466 if., by Prof. Muller 
in his Anc. Sansk. l i t .  pp. 408 ff., and into Latin by Dr. Streiter in liis “ Diss. do 
Sunahsepo.” -
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ha rnacha S’maHepah “ adarsus tva &asa-hastam m  yack c h h u M v  
alapsata | gamrn trini M uni tom. mrimtliah mad Anyirah ” tU | sa 
ha uvacha Afigarttah Sauymam  “ tad vai md tdta tapati papain karma 
may a kritam | tad ah am n ibm e tubhyam pratiyantu M& yavam” iti I 
m ha uvacha AunaUepah “ yah sakrit pupakarh kuryat kurydd mat tato 
'param | ndpdgah saudranydyad asandheyaih tvayd kritam” iti \ ‘lami- 
dheyctm ” iti ha Viivdmitrah upayapada | sa ha rnacha Vikdmitrah 
“ BMmah era Sauyammh sdsena vtkidsishuh | asthud maitasya putro 
hhur mamaivopehi putratum” iti | sa ha uvacha Smahsepah “ sa vat 
yathd no jnhpliya rdjaputra tathd vada | yathaivdngirasah satin upeydm 
tarn putratdm” iti | sa hauv&eha Visvdtnitro “ Jyeshtho mo tvam putrd- 
nam syas tava sreshthd praja sycA \ upeyalx dakam me dayam Una vai 
tmpamantraye ” iti j sa ha uvacha S'umhiepah “ sanjnananeshu vai bru- 
yat sauhardydya me Sriyai | yathd 'ham Bharata-rishabha upeyum tava 
putratdm ” iti | atha ha Vihdmitrah putran dmmtraydmasa “ Madhu- 
chhandah irinotmia JRishabho Renur Ash{akah \ ye ke cha bhrdtarah 
sthana asmai jyaishthyuya kalpadhvam ” iti | IB. Iosya ha Vttvfimi- 
trasya eka-satam putrdh gsuh panchasad eva jydyamso Madhuchhandasah 
panchoiat kamydihsah \,tad ye jydyamso na te hdalam menire | tan 
amivydjahdra “ antanvah praja bhaksMshta” iti | te ete ’ndhrah Pun- 
drah S abardh Pulindah Mutibah ity uclantyah bahavo bhavanti \ Fait- 
vdrnitrdh Basyundm lhuyish(hak \ sa ha uvacha Madkuchhandah panchd~
M d sardham “ yad nah pita sang unite tasmifns tishthdmahe ray an \ pur as 
tva sarve kurmahe tvdm anvancho vayaiii stnasi” iti | atha ha f  isvdmitrah 
pratitah putrdfhs tushtava “ te vai putrdh pakmanto vlramnto bhavishya- 
tha | ye manarn me 'mgrihnanto viravantam akartta md | pura-etra vira- 
vanto Devaratena Gathinuh | sarve radhydh stha putrdh esha vah sad- 
vivachanam | esha vah Eusikdh viro Devar&tas lam anvita \ ymhmams 
dayam me npetd viiydih yam u cha vidmasi | te samyaneho Vaihamitrdh 
sarve sdkam sardtayah | Devardtdya tasthire dhrityai kaisht.hydya Gd- 
thindh 1 adhiyata Devarato rikthayor ubhyayor rishih \ Jahnunam ehd- 
dhipatye daive veie cha Gdthindm \

11 S'unassopa came to the side of Visvamitra. Ajlgartta, the son of 
Suyavaea, said, ‘Eishi, give me back my son.’ ‘No,’ said Visvamitra,
< tj,e gods have given him to me ’ (devah ardsata) ; hence he became 
Dev arid a the son of Visvamitra. The Kiipileyas and B&bhravas are 
his descendants. Ajlgartta said to Visvamitra, ‘ Come; let us both caU

356 early  contests between
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(him) to us.’353 He (again) said (to his son), ‘ Thou art an Ahgirasa, 
the sou of Ajigartta, reputed a sage; do not, o rishi, depart from the 
line of thy ancestors; come hack to me.’ S'unassepa replied, ‘ They 
have seen thee with the sacrificial knife in thy hand—a thing which 
men have not found even, among the S'udras; thou didst prefer three 
hundred cows to me, o Angiras.’ Ajigartta rejoined, ‘ That sinful deed 
which I  have done distresses me, my son; I  abjure it to thee. Let the 
[three] hundreds of cows revert (to him who gave them).’143 S’unassepa 
answered, ‘ He who once does a sinful deed, will add to it another; 
thou hast not freed thyself from that iniquity, fit only for a S’udra.
Thou hast done what cannot he rectified.' * What cannot be rectified,’ 
interposed Visvamitra; who continued, ‘ Terrible was the son of Suya- 
vasa as he stood about to immolate (thee) with the knife : continue not to 
be his son; become mine.’ S'unassepa replied, * Speak, o king’s son (raja- 
putra), whatever thou hast to explain to us, in order that I, though an 
Angirasa, may become thy son.’ ’Visvamitra rejoined, ‘Thou shalt be 
the oldest of my sons, and thy offspring shall be the most eminent.
Thou shalt receive my divine inheritance ; with this (invitation) I ad- 
dress thee.’ S'unassepa answered, * I f  (thy sons) agree, then for my 
welfare enjoin on them to be friendly, that so, o chief of the Bharatas,
I  may enter on thy sonship.’ Visvamitra then addressed his sons,
‘ Do ye, Madhuehhandas, Itishabha, ltenu, Ashfcaka, and all. ye who 
are brothers, listen to me, and concede to him the seniority.’ 18. How 
Visvamitra had a hundred sons, fifty of whom were older than Madhu- 
chhandas and fifty younger. Then those who were older did not 
approve (their father’s proposal). Against them he pronounced (this

152 i  follow here the tenor of the interpretation (which is that of the Commonlator 
on the S'firikhayanii Brahmana) given by Prof. Weber in Ilia review of Dr. Ha ug’s 
Aitareya Brahmana, in Iiulische Studien, ;x. 316. Prof. Weber remarks that in the 
Brahmanas the root hu + vi is employed to denote the opposing invitations of two 
persons who are seeking to bring over a third person to their own side; in proof of 
which he quotes Taitt. S. 6, 1, 6, 6, and S'. P. Br. 3, 2, 4, 4, and 22. Profs. Both,
Wilson, and Miiller, as well as Dr. Haug, understand the words to he addressed to 
S'unassepa by his father, and to signify “ we, too (I and thy mother), call, or will 
call (thoe to return to us).’ But it does not appear that S'unaetfepa’s mother was 
present. And it is to be observed that the next words uttered by Ajigartta, which 
are addressed to S'unas's'epa, are preceded by the usual formula so ha uvaeha Jj>- 
garttah Sauyavasih, “ Ajigartta the son of S. said,” which perhaps would not have 
been the case if both sentences had been addressed to the sain, person.

153 Here too 1 follow Weber, Ind. St. ix. p. 317.
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doom), * Let your progeny possess the furthest'ends (of the country).’ 
These are the numerous border-tribes, the Andhras, Tundras, S'abaras, 
Pulindas, Mfitibas. Most of the Dasyus are sprung from Visvamitra.154 
Madhuchhandas with the (other) fifty saaH7 ‘-Whatever our father 
determines, by that we abide. Wo all. place thee in- our front, and 
follow after thee.’ Then Visvamitra was -pleased, tod said to his eons, 
‘Te, my children who, shewing deference to.me, haver conferred upon 
me a (new) son, shall abound in cattle and in sons. Ye,-my'sons, the 
offspring of Gathin, who possess in Devarata a man who shall go before 
you, are all destined to be prosperous; he is your wise instructor. 
This Devarata, o Kusikas, is your chief; follow him. He will receive 
you as my inheritance, and obtain all the knowledge which we possess.’
All these sons of Visvamitra, descendants of Gathin, submitted together 
in harmony and with good will to Devarata’s control and superiority.
The rishi Devarata was invested with both possessions, with the lordly 
authority of the J'ahnus, and with the divine Veda of the Gut!line.” 155 

On this legend Professor Muller (Anc. Stosk. Lit. pp. 415 f.) remarks, 
amongst other things, as follows: “ So revolting, indeed, is the descrip-

,M See Weber, Ind. S t. ix. p. 317 f., and R oth in  his Lexicon, a.w,anta and vfrmti/a.
155 This legend is perhaps alluded to in  th e  K uthaka BrSlmmna, 19, 11, quoted 

By Prof.'W eber, Ind . S t. in . 478: S'tmmsepo vai etam Jlfigarttir Varuna-gxihlto’pa- 
iyal \ tayd so vai Vt’rwna-paiad mnanhyata | “  S'lmas'dopa the son of Ajigartta, when 
seized by Vanina, saw th is (verse); and by i t  he was released from the bonds o f 
V an in a .” Manu also m entions the story, x. lOfi : Jjtj/arttaff mtam hantmn upa- 
sarpad bubhukahitah | na chalipyata piipena khut-pra fikartmi ac-haran | “ A jigartta , 
when famished, approached to slay his son ; and (by so doing) was not contaminated 
by sin, as he was seeking the  means of escape from hunger.”  On th is Kulluko anno
tates : Riihir Ajtgarttalshyo bubhukshitah tan puttrum S'unaUvpha-namancivi uvayam 
vikr'itavdn peine go-satn-ldbhaya yajna-y.upe baddhva mimitd bhiitva hanium pracha- 
krame | na cha k/mt-prafikardrtham tathd Icurvan jffifttfo Uptah | etaeh cha Bahvyicha- 

■ brahmamS'umHe'phakhyancshH vyaktam uktam | “ A rishi called Ajigartta, having, 
when famished, him self sold hie son called S'unaksfepha, in order to obtain a hundred 
cows a t  a sacrifice, bound h im  to the sacrificial stake, and in the capacity of im m oiator 
was about to slay him . By doing so, as a m oans o f escape from  hunger, he did n o t 
incur sin. This is d istinctly  recorded in the  Bahvj-icha (Aitareya) Brahm ana in  th e  
legend of S'unaKsepa.”  T he speakers in  the  Brahm ana, however, do not take by  
any means so lenient a  view of A jigartta’s conduct as M anu. (See M uller's Ante. 
Sansk. L it. p. 415.) T h e  compiler of the  la tte r  work lived in  an age when i t  was 
perhaps thought thh t a  rish i could do no w rong. The BkSgavata Puriina, ix. sect. 7 , "
and sect. 16, verses 30-37 follows the A it. B r. in  the version i t  gives of the s to ry ;

. b u t, as we shall see in a  subsequent section, the  R am ayapa relates some of the circum
stances quite differently.
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tion given of Ajigartta’s behaviour in the Brahmana, that we should 
rather recognize in him a specimen of the un-Aryan population of India.
Such a supposition, however, would he in contradiction with several of 
the most essential points of the legend, particularly in what regards 
the adoption of S'mmhsepha by Yisvamitra. Yisvamitra, though ar
rived at the dignity of a Brahman, clearly considers the adoption of 
S'unahsepha Devarata, of the famous Brahmanic family of the Angi- 
rasas, as an advantage for himself and his descendants; and the IJova- 
ratas are indeed mentioned as a famous branch of the Yisvamitras 
(Y.P. p. 405, 23). S'unahsepha is made his eldest son, and the leader 
of his brothers, evidently as the defender and voucher of their Brahma- 
hood, which must have been then of very recent date, because Yisva- 
xnit-ra himself is still addressed by S'unahsepha as Itaja-putra and Bha- 
rata-rkhabka,"  I t  must, however, be recollected that the story, as 
told in the Brahmana, can scarcely be regarded as historical, and that 
it is not unreasonable to suppose that the incidents related, even if 
founded on fact, may hatto been coloured by the Brahnnmical prepos
sessions of the narrator. But if so, the legend can give us no true idea 
of the light in which Yisvamitra’s exercise of priestly functions was 
looked upon either by himself or by his contemporaries.

In  Indisehe Studien, ii. 112-123, this story forms the subject of an 
interesting dissertation by Professor Both, who arrives at the following 
conclusions:

“  (i.) The oldest legend about S'unahiepa (alluded to in R.Y. i. 24,
11-13,1=6 and R.Y. v. 2, 7) knows only of his miraculous deliverance 
by divine help from the peril of death,

“ (ii.) This story becomes expanded in the sequel into a narrative of 
S'unahsepa’s threatened slaughter as a sacrificial victim, and of his 
deliverance through Yrsvamitra.

“ (in.) This immolation-legend becomes severed into two essentially 
distinct versions, the oldest forms of which are respectively represented 
by the stories in the Aitareya Brahmana, and the Ramayana.

“  (iv.) The latter becomes eventually the predominant one; but its 
proper central-point is no longer the deliverance from immolation, but

1M Compare also Rosen’s remarks on the hymns ascribed to S'unas'depa; ttig-veda 
Sanhita, Annotationes. p. Iv. He thinks they contain nothing which would lead to 
tin; belief that they have any connection with the legend in the Ramayana and Ait. Br.

*
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- the iueorpdratiou of S'onalysepa, or (with a change -of persohs) of 
Elchlka, into the family of the Kuiikas. . It; thus becomes in the end 
a family-legexrd of the race of Yisvamitra.

“ There is thus no historical, perhaps not even a genealogieal, result 
to he gained here. On the other hand the story obtain? an important 
place in the circle of those narratives in. which the sacerdotal literature 
expressed its views regarding the character and agency of Yisvamitra.”'

In  a passage of the Mahabharata, Adip. verses 3694 if.,15' where the 
descendants of Puru are recorded, we find among them Bharata the Son 
of Bushyanta (verse 3709) from whom (1) Bhumauyu, (2) Suhotra, 
(3) Aj atm dim, and (4) .Tahnu are said to have sprung in succession 
(verses 3712-3722); and the last-named king and his brothers Yrajana 
and Bupin are said to have been the ancestors of the Kusikas (verse 8723: 
anvayah Knsikah rujan falmor arnita-tejasah j Vrajana-Rupinoh), who 
were therefore, according to this passage also, descended from Bharata 
(see above, p. 354). The Mahabharata then goes on to relate that 
during the reign of Samvarana, son of Jahnti’s eldest brother Riksha, 
the country over which he ruled was desolated by various calamities 

- (verses 3725 f.). The narrative proceeds, verse 3727 :
Abhjaghnan BMrat&mi chaiva sapatmmm balani cha | chdlayan 

vasudhdm chemam balena chaturangina | alhyayat tarn cha Tunchalya 
rijitya tarasu malum \ akshauhinibhir dasabhih aa inarh samare jayat | 
tatah sa-durah sam&tyah saputtrah, m-suhriyjamh \ raja Samvaranas 
tasmdt palayata matobhmjut I 8730. Sindhor nadasya mahato nikmje 
nyavasat tadd | nadl-mshaya-paryyanU parvatasya mmlpatah | tattra- 
vasan baton ktllan Bharatdh dargam airituh | teshCm nhasatum tattra 
sakasram panvatsamln | athabhyagachhad Bhdratm Vasishfho bhagavdn 
riskih | tam agatam prayatnma praiyudgamyabhivadya cha \ arghyam 
abkydharams tasmai te sane Bhvratas tada \ nivedya sa-rvam rishaye 
satharena mvarchchase | tam mane choymishfam raja vavre svayam tada |
“purohito bhav&n n o ’stu rajyaya prayatemahi ’ | 3735. “ Om” ity 
evafii Vasishtho 'pi Bhdratan pratyapadyata \ athabhyasinchnt samrajye 
sarva-kshattrasya Pauravam [ mtona-bhutam aarmsyam prithivyam iti 
nah irutam | BharatUdhyusMtam purvam so ’dkyatishthat purottamam | 
pmar balihhritak chaiva ohalcre sarva-mahlkshitah |

wj Referred to by Roth, Litt. u. Gated. des Woda, pp. 142 ft, and Wilson, Rig- 
veda, iii. n, 86.
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“ 3727. And the hosts of their enemies also smote the Bharatas.
Shaking the earth with an army of four kinds of forces, the Panchalya 
chief assailed him, haying rapidly conquered the earth, and vanquished 
him with ten complete hosts. Then, king Samvarana with his wives, 
ministers, sons, aud friends, fled from that great cause of alarm.; (3730) 
and dwelt in the thickets of the great stiver Sindhu (Indus), in the 
country bordering on the stream, and near a mountain. There the 
Bharatas abode for a long time, taking refuge in a fortress. As they 
were dwelling there, for a thousand years, the venerable rishi Vasishtha 
came to them. Going out to meet him on Ms arrival, and making 
obeisance, the Bharatas all presented him with the arghya offering, 
shewing every honour to the glorious rishi. When he was seated the 
king himself solicited him, ‘ Be thou our priest; let us strive to 
regain my kingdom.’ 3735. Vasishtha consented to attach himself to 
the Bharatas, and, as we have heard, invested the descendant of Puru 
with the sovereignty of the entire Kshattriya race, to be a horn (to have 
mastery) over the whole earth. He occupied the splendid city formerly 
inhabited by Bharm,a, aud made all kings again tributary to himself.”

I t  is remarkable that in this passage the Bharatas, who, as we have 
seen, are elsewhere represented as being so closely connected with 
Visvamitra, and are in one text of the Eig-veda (vii. 33, 6) alluded 

i to as the enemies of Vasisbqha’s friends, should be here declared to 
j have adopted the latter rishi as their priest. The account, however,
■ need not be received as historical, or even based on any ancient tra
dition ; and the part referring to Vasishtha in particular may have 
been invented for the glorification of that rishi, or for the honour of 
the Bharatas.

The 11th and 12th khandas of the second adhyaya of the Sarvasara 
Upanishad (as we learn from Professor AVeber’s analysis in Ind. St. 
i. 390) relate that Visvamitra was instructed on the identity of breath 
(prana) with ludra, by the god himself, who had been celebrated by 
the sage on the occasion of a sacrifice, at which he officiated as hotri- 
priest, in a thousand Brihati verses, and was in consequence favourably 
disposed towards him.

I t  is abundantly clear, from the details supplied in this section, that 
Visvamitra, who was a rajanya of the Bharata and Kusika families 
(Ait. Br. vii. 17 and 18), is represented by ancient Indian tradition as

IIP <SL
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I the author of numerous Vedic hymns, as the domestic priest (puro-

(hita) of king Sudas (Nir. ii. 24), and as officiating as a hotri at a 
5 sacrifice of king Harisehandra (Ait. Br, vii. 16). The Kamayana 
I also, as we shall see in a future section, connects him with Trisanku,

|  the father of Harisehandra, and makes him also contemporary with 
Ambarisha; and in  the first book of the same poem he is said to have 
visited king Daiaratha, the father of Kama (Balakanda, i. 20, Iff.).
As these kings were separated from each other by very long intervals, 
Trisanku being a descendant of Ikshvaku in the 28th, Ambarisha in 
the 4.4th,™ Sudas in the 49th, and .Dasaratha in the 60th generation 
(see Wilson’s Vishnu Parana, vol. iii. pp. 284, 303, 304, 313), it is 
manifest that the authors of these legends either intentionally or 
through oversight represented Visvamitra, like Yasishtha (see above), 
as a personage of miraculous longevity; and on either supposition 
a great deal that is .related of him must he purely fabulous. All the 
authorities describe him as the son of Gathin or Gadhi, the Arsu- 
kramaiu, the Vishnu Purana, and the Hanvamsa declaring also that 
Gathin was an incarnation of Indra, and thus asserting Visvamitra to 
be of divine descent. I t  is not clear whether this fable is referred to 
ia 11.V. iii. 53, 9, where Visvamitra is styled dem-juh, “ born of a god,” 
or whether this verse may not have led to tEe invention of the‘ story.
In either ease the verse can scarcely have emanated from the rishi 
himself; but it is more likely to be the production of one of his de
scendants.™

158 According to the Ramayana, i. 70, 41 ; ii. 110, 32, Ambarisha was only 28th 
from Ikshvaku. Compare Prof. Wilson's note on these genealogies, V.P. iii. 313 ff.

159 The word devqjah, which, following Roth, 1 kayo translated “ god.born,” 
is token by Sfivajia as =  dyatmnmanam tejasdih Janayita, “ generator of shining 
lights,”  and appears to be regarded by him as referring to the creation of constel
lations by Yis'vamitra, mentioned in the Ramayana, i. 60, 21. Prof. Wilson raiders 
the phrase by “ generator of the gods;” and remarks that “ the compound is not 
choaja, < god-bom,’ nor was Yis'vamitra of divine parentage ” (R.V. iii. p. 85, note 4).
This last remark overlooks the fact above alluded to of his father Gadhi being repre
sented as an incarnation of Indra, and the circumstance that Prof. Wilson himself 
(following Silyana) had shortly before translated the words prathama-jdh brahmanah 
in R.V. iii. 29,15, as applied to the Xusikas, by “ the first-born of Brahma,” although 
from the accent brahman here must be neuter, and the phrase seems to mean, as 
I have rendered above, “ the first-born of prayer.” The word jd  is given in the 
Nighantu as one of the synonymies of apatya, “ offspring ; ” and in R.V. i. 104, 15, 
where it is coupled with pishayah, the compound devxjah is explained by Sayana as 
“ bora of. the god,” ».?. the sun, and by Prof, Wilson as “ born of the gods.” See
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This verse (E.V. iii. 53, 9) which claims a superhuman origin for 
Visvamitra, and the following verses 11-13 of the same hymn, which 
assert the efficacy of his prayers, form a sort of parallel to the contents 
of E. V. vii. 33, where the supernatural birth of Vasishtha (vv. 10 ff.), 
the potency of his intercession (w . 2-5), and the sacred knowledge of 
Iris descendants (vv. 7 and 8), arc celebrated.

;Vs the hymns of Visvamitra and his descendants occupy bo prominent 
a place in the Big-veda Sauhita, and as he is the alleged author of the 
text reputed the holiest in the entire Veda (iii. 62,10), the GayatiTpar 
excelhnt!'-, there is no reason to doubt that, although he was a rajanya, he 
was unreservedly acknowledged hy his contemporaries to be both a 
rishi and a priest. .Nothing less than the uniform recognition and 
employment of the hymns handed, down under his name as the produc
tions of a genuine "seer,” could have sufficed to gain for them a place 
in the sacred canon.160 I t  is true we possess little authentic information . 
regarding the process by which the hymns of different families were 
admitted to this honour; hut at least there is no tradition, so far as I  
am aware, that those of Yisvamitra and his family were ever treated as 
antikgomcna. And if we find that later works consider it necessary to 
represent Ms priestly character as a purely exceptional one, explicable 
only on the ground of supernatural merit acquired by ardent devotion, we 
must recollect that the course of ages had brought about a most material 
change iu Indian society, that the sacerdotal function had at length 
become confined to the members of an exclusive caste, and that the 
exercise of such an office in ancient times by persons of the regal or 
mercantile classes had ceased to be intelligible, except upon the suppo
sition of such extraordinary sanctity as was alleged in the case of 
Yisvamitra.

I t  is worthy of remark that although the Aitareya Brahmana (see 
above) declares that S'unassepa, as belonging to a priestly family, was 
called on to exercise the sacerdotal office immediately after his release, 
yet the anterior possession of divine knowledge is also ascribed to 
Visvamitra and the Gathins, and that S'unas,iepa is represented as sue-
also E.V. ix. 93, 1 =  .S.V. i. 538. (Compare Journal of the Eoyal Asiatic Society, 
for 1866, p. 387 ff.)

160 That many at least of these compositions were really the work of Visvamitra, or 
his descendants, is proved, as we have seen, by the fact that their names are mentioned 
in them.
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eeeding to this sacred lore, as well as to the regal dignity of the race 
on which he became engrafted.

The fact of Yisvamitra having been both a rishi and an officiating 
priest, is thus, as we have seen, and if ancient tradition is to be believed, 
undoubted. In  fact, if we look to the number of Yedic hymns ascribed 
to him and to his family, to the long devotion" to sacerdotal functions 
which this fact implies, and to the apparent improbability that a person 
who had himself stood in the position of a king should afterwards have 
become a professional priest, we may find it difficult to believe that 
although (as he certainly was) a scion of a royal stock, he had ever him
self exercised regal functions. Professor Koth remarks (Litt. u. Geseh. 
p. 125) that there is nothing either in the Aitareya Brahmanaj or in the 
hymns of the Big-veda to shew that he had ever been a king.111 But 
on the other hand, as the same writer observes (p. 126), and as we 
shall hereafter see, there are numerous passages in the later authorities 
in which the fact of his being a king is distinctly, hut perhaps untruly, 
recorded.

I t  is so well known, that I  need scarcely adduce any proof of the 
fact, that in later ages Rajanyas and Vaisyas, though entitled to sacri
fice and to study the Vedas, were no longer considered to have any 
right to officiate as priests on behalf of others. I  may, however, cite a 
few texts on this subject. Manu says, i. 88 :

Atlhy&panam adhyayanam y&jmam ydjanam tafha \ danam prati- 
grahaih chaiva Brdhmndndm akdlpayat | 89. Prajandm rafahanam 
d&nam ijya'dhyayanam eva cha | vishayeshv apmsaktiin cha kshattri- 
yasya samdsatah | 90. Pasumm raksftanani d&nam ijya ’dhyayanam eva 
cha | vanikpathym kustdam dm VaUyasya kridum eva cha J 91. Ekam 
eoa tu iSudrmya prahhuh karma samadisat | etesham eva varnandm Suira- 
sham anasuyaya | 88. He (Brahma) ordained teaching, study, sacrificing, 
officiating for others at sacrifices, and the giving and receiving of gifts, 
to be the functions of Brahmans. 89, Protection of the people, the 
giving of gifts, sacrifice, study, and non-addiction to objects of sense he 
assigned as the duties of the Kshattriya. 90. The tending of cattle, 
giving of gifts, sacrifice, study, commerce, the taking of usury, and agri
culture he appointed to be the occupations of the Vaisya. 91. But the

May not R.V. in. 43, 5 (quoted above), however, be understood to point, to 
something- of this kind ?
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lord assigned only on© duty to the S'udra, that of serving these other 
three classes -without grudging.”

Similarly it is said in the second of the Yajna-paribhfisha Sutras, 
translated by Professor M. Muller (at the end of the ninth volume ol 
the Journal of the German Oriental Society, p. xliii.), “ that sacrifice 
is proper to the three classes, the Brahman, Rajanya, and also the 
Vai^ya.” 1W Prof. Muller also refers to Katyayana’s S'rauta Sutras, of 
which i. 1, 5 and 6 are as follows:

5. Angahina&rotriya-shanda - sudra- varjcttft \ 6. Brahmam-rajanya- 
vaiiyanam irutalf, | “ Men,16S with the exception of thoiso whose members 

102 Prof. Muller docs not give the original text.
162 In one of these Sutras of Katyayana (i. 1, 4) and its commentary a curious 

question (one of those which the Indian authors often think it necessary to raise ana 
to settle, in order that their treatment of a subject may be complete and exhaustive) 
is argued, viz. whether the lower animals and the gods have any share in the practice 
of Yedio observances; or whether it is confined to men. Tho conclusion is that the 

' gods cannot practise these rites, as they arc themselves the objects of them, and as 
they have already obtained heaven aud the other objects of desire with a view to 
which they are practised (tatra devanani dsvatdntardbhdvdd anadhiknrah j na hy 
atmanam ttddUya tyagah. sambhavati \ kincha | deviis cha prdpta-svargadi-kdmdh j 
na cha teshdm kinchid avdptavyam asti y ad-art ham, karmani kurvate | ). As regards 
the right of the lower animals to sacrifice, although the point is decided against them 
on the ground of thedr only “ looking to what is near at hand, and not to the rewards 
of a future world ” (to hy asannam eva chelaycmte na pdralaukihmt phalam) ; still it 
is considered necessary seriously to obviate a presumption in their favour that they 
seek to enjoy pleasure and avoid pain, and even appear to indicate their desire for the 
happiness of another world by seeming to observe some of the Vedic prescriptions: “jVa- 
fiu uktam sums’ chaturdasyam upav&m-darsandl syenasya cha ash(amydm upavdsa- 
darsandch cha te ’pi pdraiaukikam janan/i ” iti | tat katham wocnjamyate “ to dhar- 
mSrthatn upaoamnti” iti | ye hi veda-mpiti-puranddikampathunti te, eva jananti yad 
“ autma karmand idam phalam amutra prapsy ate” iti | na cha etc vedadikam, pathanti 
ndpy anyebhyah dgamayanti I Una iastrdrthamavidvdmah phalam aimushmikam aka\- 
mayantah katham tat-sadhanafh karma kuryuh | tasmad na dharmartham upavasanti 
iti | kimartham tarhy eteshdm upavasuh j uchyaie | rogdd aruehir esham | tarhi niyata- 
kale katham rogah | uchyate | niyata-kdldh apt rogah bhavnnti yalhi, tritiyaka-cha ■ 
turthikddi-jvarah | adhanis cha ete | “ But do not some say that ‘ from a dog having 
been noticed to fast on the fourteenth day of tho month, and a hawk on the eighth, 
they also have a knowledge of matters connected with a future life ? ’ But how is it 
-known that these dogs and hawks fast from religious motives ? For it is only those who 
read the Vedas, Smritis, Puranas, etc., who are aware that by means of such and such 
observances, such and suoh rewards will ho obtained in another world. But these animals, 
neither read the saorod books for themselves, nor ascertain their jontents from, others.
How then, ignorant as they are of the contents of the scriptures, and devoid of any 
desire for future rewards, can they perform those rites which are the means of attain
ing them ? It is therefore to be concluded that they do not fast from religious motives.
But why, then, do they fast ? JVe reply, because from sickness they have a disinelin-
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are defective, those who have not read the Veda, eunuchs, and S'udrits, 
fcave a right to sacrifice. 6. I t  is Brahmans, Rajanyas, and Vaisyas 
(only who) according to the Veda (possess this privilege).” 154

ation for food. But how do they happen to be sick on certain fixed days ? We answer, 
there are also certain diseases which occur on fixed days, as tertian and quartan agues. 
Another reason why the lower animals cannot sacrifice is that tliov are destitute of 
wealth (and so unable to provide the necessary materials)."

184 *» And yet," Prof. Muller remarks (ibid), “ concessions Were made (to other and 
lower classes) at an early period. One of the best known cases is that of the Batha- 
kiira. Then the Nisbadasthapati, though a Nishada chief and not belonging to the 
three highest classes was admitted to great sacrifices, e,g, to the gavedhukacharu.” 
The S'atap. Br. i. 1, 4, 12, has the following words: Tam m i etdv.i chatvari vachah 
“ ehi”  iti brahmanasya “ apahi”  “ adram ”  vaisyasya cha rdjanyabandhoi cha “ adha- 
t a ” iti itudrasya | “ [In the formula, kavishkrid eh i,1 come, o oblation-maker,’ referred 
to in the previous paragraph, and its modifications] these four (different) words are 
employed to express ‘ come ehi, ‘come,’ in the case of a Brahman; agahi, 1 come 
hither,’ in the case of aVaisya; Udrava, ‘hasten hither,’ in the case of a Rfijanya- 
baudhu, and adhava, ‘ run hither,’ it; the case of a S'udra.” On this Prof. Weber 
remarks, in a note on his translation of the first adhyaya of the first book of the 
S '.P. Br. (Journ. Germ. Or. Soo. iv. p. 301): “ The entire passage is of great im
portance, as it shows (in opposition to what Both says in the first vol. of this Journal, 
p. 83) that the S'udras were then admitted to the holy sacrifices of the Arians, and 
understood their speech, even if they did not speak it. The latter point cannot 
certainly be assumed as a necessary consequence, but it is highly probable; and I 

I consequently incline to the view of those who regard the S'udrus as an Ariao tribe 
which immigrated into India before the others.” See above, p. 141, note 261, and 
Ind. Stud. ii. 194, note, where Prof. Weber refers to the Mahabburata, S'antip. verses 
2304 ff. which arc as follows: Svdhdka.ni-vashatka.raii mantrak s'uifre na vidyate | 
tasmdeh chhudrah pdhayojnair yajetdvratavdn sveyam | purnapatra.maylm dhuh 
pajcayajnasya aakshinam | iudrah Vaij.wano nama mhasranum satani dodau | Ain- 
drdgnycna vid/idnena Aakshinam iti nah s'rutam J “ The svuhakara, and the vashat- 
kara, and the mantra* do not belong to a S'fldra. Wherefore let a man of this class 
sacrifice with pfikayajnas, being incapacitated for (Vedie) rites (srauta -vratopdya-himh | 
Comm.). They say that the gift (dakshiad) proper for a pSkayajnn consists of a 
full dish (purmpdtramayi). A S'udra called Paijavana gave as a present a hundred 
thousand (of these ptirnapatras) after the, Aindragnya rule.” Here, says Prof Weber, 

s “ the remarkable tradition is recorded that Paijavana, i.e. Sudas, who was so famous 
for his sacrifices, and who is celebrated in the Big-veda as the patron of ViewStnitra 
and enemy of Vasishtba, was a S'udra." In the Bhilgavata Purlins, vii. 11, 24, the 1 
duties of a S'udra are described to be “ submissiveness, purity, honest service to his {. 
master, (sacrifice without mantrap abstinence from theft, truth, and the protection of J 
cows and Irishmans ” (s'udrasya sannatih sauoham sevd teaming amayayd ] amantra- 
yajno hy asteyam satyaih go-vipra-rakshanam | ) . The Commentator defines amantra- 
yajnah thus. namdMrenaiva pancha-yajndnmhthunam, “ the practice of the five 
sacrifices with obeisance,” and quotes Yiijnavalkya. See also Wilson’s Vishnu Parana, 
vol. iii. p. 87, and notes; Muller’s Anc. Sansk, Lit. p. 203; the same author’s Essay, 
at the end of the ninth vol. of the Journ. Germ. Or. Soc. p. lxxiiL ; and Bohtlingk and 
Eoth’s Lexicon, s.v. pakayajna.

— < V \
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According to the Ait. Br. vii. 19, “ the Brahman alone of the four 
castes has the right of consuming things offered in sacrifice ” (etah vat 
prajah hutado yad br&hmandh j atha etdh ahdudo yad rtijanyo vaisyah 
SadrfJi). And yet, as Prof. Muller observes, it is said in the S'atap.
Br. v. 5, 4, 9 : Ohatvdro vai varndli brdhmano rajanyo vaUyah iiidro na 
ha eteshdiii ekaschana Mavati yah somafn vqnmti | sa yad ha eteshdm 
ekaichit syat syad ha era prayakhittilj \ “ There are four classes, the \ 
Brahman, Rajanya, Vaisya, and S'udra. There is no one of these who \ 
vomits (* .« .,  I  suppose, dislikes) the soma. I f  anyone of them how- j  

ever should do so, let there he an atonement.”
Professor Weber, by whom also these words are quoted (Ind. St. 

x. 12), remarks that “ they leave open the possibility of Rajanyas,
Vaisyas, and even S’udras partaking of the soma, the only consequence 
being that they must as an expiation perform the Sautramam rite.”

In the twenty-first of the Yajna-paribhasha Sutras, translated by 
Muller, p. xlviL, it is declared that the priestly dignity belongs to the 
Brahmans; and it is laid down by the Indian authorities that even when 
the sacrifice is of a kind intended exclusively for Ksbattriyas, the priest 
must still be a Brahman and not a Kshattriya, the reason being that 
men of the former class only can eat the remains of the sacrifice (see 
Katy ay ana’s S'r. Sutras, i. 2, 8): Brahmandh ritoijo bhaksha-pratishedhad 
itm-ayoh, “ the Brahmans only are priests, because the other two castes are 
forbidden to eat (the remains of the sacrifice ” ). See also Weber, Ind.
St, x. pp. 17 and 31, and the passages of the Ait. Br. viii, 24 and 27, 
referred to in pages 30 and 31 : 24. Na ha vai apurohitasya rajno 
devdh annum adanti ) tasmdd rujii ’yakshamano brdhmana>n puro dadhita |
“ The gods do not eat the’food offered by a king who has no purohita.
Wherefore (even) when not about to sacrifice, the king should put 
forward a Brahman (as his domestic priest).” 27. Yo ha vai trin 
purohitams trin purodhatrin veda M brahmanah purohitah | sa vaaeta 
purodhdyai \ Agnir vava pnrohitah prithwl purodhata vdyur vava puro- 
hito ’ntarihham purodhata ddityo vava purohito dyauh purodhata | etha 
ha vai purohito yah. evam veda atha sa tirohita yah mam na veda | tasya 
raja mitram bhavati dvishantam apab&dhate | ya&yaivam vidvan brdh
mano rdshtra-yopah pnrohitah | lcshattrena h'hattram jayati balena balam 
asnute [ yasyaivahi vidvan. brdhmano rdshfcm-gopah purohitah | tasmai 
visah sanjdnate sammuhh&h ekamanasah | yasyaivaffi vtdvan Wahmano
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rdshtra-yopah purohitah \ “ The Brahman who knows the three puro- 
hitas, and their three appointors, is a (proper) purohita, and should be 
nominated to this office. Agni is one purohita, and the earth appoints 
him ; Vayu another, and the air appoints him ; the Sun is a third, and 
the sky appoints him. He who knows this is a (proper) purohita; and 
he who does not know this is to be rejected. (Another) king becomes 
the friend of the prince who has a Brahman possessing such knowledge 
for his purohita and the protector of his realm ; and he vanquishes his 
enemy. He who has a Brahman possessing etc. (as above) conquers 
(another’s) regal power by (his own) regal power, and acquires another’s 
force by (his own) force. W ith him who has a Brahman etc. (as above) 
the people are openly united and in harmony.”

I add another passage from the same Brahmana, which might also 
havo been properly introduced in an earlier chapter of this work 
(chapt. i. sect, iii.) as it relates to the creation of the four castes :

Ait. Br. vii. 19. Prajdpatir yajnam aarijata | yajnam sriskfam mm 
brahnuhfohattre asrijyetam \ brahma-kshattre a m  dvayyah prajdh asrij- 
yanta hut&daS cha ahutddai cha brahma em anu hutadah kshattram. am 
ahutadah | etdh vai prajdh hutddo yad brdhmandh | atha etdh ahutado 
yad rdjanyo vaisyah sfidrah | tdbhyo yajnah udakramat | tain brahma- 
kshattre anvaitaih yany eva brahmamh dyudhdni tair brahma amait ydni 
Icshattrasya tarn (? taili) kshattram | etdni vai brahmamh ayudh/ini yad 
yajnayudh&ni \ atha etdni kshattrasya ayudhani yad asm-rathah kavachah 
ishu-dhanva | tam kshattram anam&pya nyavarttata | dyudhebhya ha 
ima asya vijarmnah paran eva eti | atha mam brahma await | tam dpnot J 
tam dptvd parastad nirudhya atishjhat | sa dptah parastad mruddhas 
tishthan jndtvd many ayudhani brahma upuvarttata | tasmdd ha apy 
etarhi yajno brahmany eva brahmaneshu pra&ishjhitah \ atha enat kshattram 
anvdgachhat tad alramd “ upa md asmin yajne hvayasva ” iti | tat 
“ tatkd” ity  abravil “ tad vai nidhfiya svdny ayudhani brahmamh eva 
ayudhair brahmano rfipena brahma bhutvd yajnam upwvdrttasm" iti \
“ taihd ”  iti tat lcshattrain nidhaya svdny ayudhani brahmamh eva ayudh
air brahmano rupena brahma bhutvd yajnam updvarttata \ tasmdd ha 
apy etarhi hshaitriyo yajamdna nidhaya eva svdny ayudhani brak- 
manah eva dyudhair brahmano rupena brahma bhutvd yajnam upii- 
varttate j

“ Fraiapati created sacrifice. After sacrifice, Brahman (sacred know-

P
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Jedge) and K shattra (regal power)!M were created. A fter these, two 
kinds of creatures were formed, viz. those who eat, and those who do 
not eat, oblations. A fter Brahmha came the eaters o f oblations, and 
after K shattra  those w ho do not eat them . These are the  eaters of 
oblations, viz. the Brahm ans. Those who do not eat them  are the 
Hajanya, the VahSya, and the S'iidra. From  these creatures sacrifice 
departed. Brahman and K shattra followed it, Brahm an w ith  the im
plements proper to itself, and Ksli&ttra w ith  those w hich are proper to 
itself. The implements of Br&hman are the same as those of sacrifice, 
while those of K shattra are a horse-chariot,148 armour, and a bow and 
arrows. K shattra turned back, not having found the  sacrifice ; which 
turns aside, afraid of the  implements of KshSttra. Brahm&n followed 
after it, and reached i t ;  and having done so, stood beyond, and in ter
cepting it. Being thus found and intercepted, sacrifice, standing still 
and recognizing its own implements, approached to Brahm an. "Where
fore now also sacrifice depends upon Brahm an, upon the Brahmans.
K shattra  then followed Brahman, and said, ‘ invite m e 167 (too to par
ticipate) in  this sacrifice.’ Brahman replied, ‘ so be i t : then laying 
aside th y  own implements, approach th e  sacrifice w ith  th e  implements 
of B rahm an, in the form of Br&hman, and having become B rahm an.168

168 The two principles or functions represented by the Brahmans and Eshattriyas 
respectively.

168 See Weber, Indische Studien, i.v. p. 318.
167 See "Weber, in the same page as last quoted.
183 This idea may be further illustrated by a reference to several passages adduced 

by Professor "Weber, Ind. St. x. IT, who remarks: “ Hence every JEtSjanya andVais'ya 
becomes through the consecration for sacrifice (Sifoha) a Brahman during its con
tinuance, and is to be addressed as such in the formula employed,” and cites S’. P. Br.
iii. 2, 1, 39{., part of which has boon already quoted above, in p, 136, note; and 
also Ait. Br. vii. 23 : 8a ha ctfkshamanah ,mt brahmanatam abhyupaiti | “ He a king, 
when consecrated, enters into the condition of a Brahman.” See the rest of the section 
and sections 24,25, and 31 in Dr.Haug’s translation. The S'.P.Br. riii. 4,1, 3, says, 
in opposition to the opinion of some, that an asvamedha, which is a sacrifice proper 
to Rajanyaa, should be begun in summer, which is their season: tad m i vasante era 
abhyarabheta | vasmto vai brahmanasya rituh | t/afy u mi has chi yajate brahmani- 
bhuya iva eva yajate | “ Let him commence in spring, which is the Brahman’s season.
"Whosoever sacrifices does so after having as it wero become a Brahman ” So too 
Katyiiyaua says in his S'rauta Sutras vii. 4, 12 : “ Jh-ahmana ” Hy eva vaisya-rqjan- 
yayor api | “ The word BrShmana is to be addressed to a Vaisiya and a Kfijanya also.”
On which the Commentator annotates: Vaisya-rafanyayor apt yajne “ dikxhito ’yam 
brSJmanah ” ity eva vahtmyam | na “aikshito ’yam kshattriyo vais'yo v3 ” iii | « The 
formula ‘This Brahman has been consecrated ’ is to be used at the sacrifice of a Vais'j a

24
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KshSttra rejoined, 1 Be it so,’ and, laying aside its own implements, 
approached the sacrifice with those of Brahman, in the form of Brslk- 
man, and having become Brakm&n. Wherefore now also a Kshattriya 
when sacrificing, laying aside his own implements, approaches the 
sacrifice with those of Brahman, in the form of Brahman, and having 
become Brahman.”

The Mahabharata, S'antip. verses 2280 f. distinctly defines the duty 
of a Kshattriya in reference to sacrifice and sacred study: Kshattriya- 
sydpi yo dharmas tarn te vakshyami Bhdrata | dadyad r&jan na ydcheta 
yqjeta na eka ydjayet | nadhyapayed adhvyUa prajds eha paripulayet \
“ I  will tell thee also the duties of a Kshattriya. Let him give, and 
not ask (gifts); let him. sacrifice, but not officiate for others at sacri
fices ; let him not teach, but study ; and let him protect the people.”

I t  is clear that these passages which restrict the right of officiating 
ministerially at sacrifices to the members of the Brahmanical order,168 
represent a very different state of opinion and practice from that which 
prevailed in the earlier Yedic age, when Visvamitra, a Rajanya, and 
his relatives, were highly esteemed as the authors of sacred poetry, and 
were considered as perfectly authorized to exercise sacerdotal functions.

The result of the conflict between the opposing interests represented 
by Vasishtha and Visvamitra respectively, is thus described by Professor

and a Rajanya also; and not the words ‘ this Rajanya, or this Yais'ya, has been con
secrated.’ ”

160 I t  appears from Arrian that the Greeks were correctly informed of this prero
gative of the Brahmans. He says, Indica, ch. s i . : Koi Sorts Si tSltf Bin,

trjs BvoitJS rcSr n s  aotpiarcoy ro v rw r  y iv tr a t. ovk h r  iiAAws /ct\'apt<T/ieVc( 
r o ts  Beots B io tunas. “ And whosoever sacrifices in private has one of these sophist- "
(so the highest of the classes, here said to be seven in number, is designated) “ as 
director of the ceremony, since sacrifice could not otherwise be offered acceptably to 
the gods.” Arrian makes another assertion (ibid, xii.) which, if applied to the time 
when he wrote (in the second Christian century), is not equally correct. After observ
ing that the several classes were not allowed to intermarry, nor to practice two pro
fessions, nor to pass from one class into another, he adds: MoDjw  atplair aveirat 
aotpiar̂ v etc irarris yircos ytveaBai ’ Sri ov paAdaica ratal aotfnarfjaiv iial re t 
Tp-hynura, dAAck ndrrar raiarKupirara. “ Only it is permitted to a person of any 
class among them to become a sophist; for the life of that class is not luxurious, but 
the most toilsome of all.”  However indubitably true the first part of this sentence 
may have been in«the age of Yis'vamitra, it cannot bo correctly predicated of the age 
of Arrian, or even of the period when India was invaded by Alexander the Great. 
The mistake may have arisen from confounding the Buddhists with the Brahmans, or 
from supposing that all the Brahmanical Indians, who adopted an ascetic life, were 
regardett;as “ sophists.”
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Both, a t the  close of his work on the literature and history of the  Veda, 
which has been so often quoted, p. 141: “ Vasishtha, iu  whom the  future 
position of tka  Brahmans is principally foreshadowed, occupies also a far 
higher place in  the recollections of th e  succeeding centuries th an  his 
martial r iv a l; and the latter succumbs in  the conflict out of which the 
holy race of Brakm avartta was to emerge. V asishtha is the sacerdotal 
hero of the  new order of things. In  Vi^vamitra the ancient condition 
of m ilitary shepherd-lifo in  the Punjab is throw n back for ever into 
the distance. This is the general historical signification of the contest 
between the  two Vedic families, of which the  literature of all the suc
ceeding periods has preserved the recollection.”

Sect. V I I .— Bo the details in the last two sections enable m  to decide 
in what relation Vasishtha and Visvamitra stood to each other as 
priests of Sudds ?

I t  appears from the data supplied in the two preceding sections that 
both Vasishtha and Visvamitra are represented as priests of a king called 
Sudas. This is shewn, as regards the former rishi (see pp. 319 f t ,  
above), by It.V. vii. 18, 4, 5, and 21-25; and vii. 33,1—6, where he is 
said to have interceded with Indra for Sudas, who, as appears from J 
verse 25 of the second of these hymns, was the son of Pijavana. A 
similar relation is shewn by It.V. iii. 53, 9-18 to have subsisted between 
Visvamitra and Sudas (see above, p. 342); and although Sudas is not 
in that passage identified with the king who was Vasiskt;ha’s patron, 
by the addition of his patronymic, we are told in the Nirukta, ii. 24, 
that he was the same person, the son of Pijavana. There is therefore • 
no doubt that, according to ancient tradition, the two ij^iis iyere both 
priests of the same prince. I t  further appears that the Bharatas, with 
fvKom, as wc have seen, Visvamitra was connected, are in S.V. vii*
33, 6 referred to as in hostility with Sudas and his priest. Are we 
then to conclude that the one set of facts excludes the other—that the 
two rishis could not both have been the family-priests of Sudas ?

There is no reason to arrive at such an inference. Vasishtha and 
Visnimitra could not, indeed, have been the domestic priests of Sudas 
at one and the same period. But they may have been so at different
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tim es; and the one may have supplanted the other. I t  is, however, very 
difficult to derive from the imperfect materials supplied in the passages 
to which I have referred any clear conception of the shape and course 
which the contest between these two rivals took, or to fix. the periods 
at which they respectively enjoyed their patron’s favour. Prof. Both 
thinks150 that some light is thrown on this obscure subject by the 
different parts of the 53rd hymn of the third mandala of the Rig-veda. 
This composition, as it stands, contains, as he considers, fragments of 
hymns by Visvamitra or his descendants, of different dates ; and the 
verses (9-13), in which that rishi represents himself and the lvau.-is.ua 
as being the priests of Sudas, are, in his opinion, earlier than tha con
cluding verses (21-24),1,1 which consist of imprecations directed against 
Vasislitjia. These last verses, he remarks, contain an expression of 
wounded pride, and threaten vengeance against an enemy who had 
come into possession of some power or dignity which Yisvamitra him
self had previously enjoyed, And as we find from one of his hymns 
(the 53rd) that he and his adherents had at one time led Sudas to 
victory, and enjoyed a corresponding considerationw hile  fi$m Vasish- 
tha’s hymns it is clear that he and his family had also been elevated in 
consequence of similar claims to a like position;—it would, seem to 
result that Yisvamitra had cursed Yasishtha for this very reason that he 
.had been supplanted by him. The former with Iris Kusikas had through 
the growing influence of his rival been driven, away by Sudas to the 
Bharatas the enemies of that prince and of the Tritsus; and then

1,0 See Litt. und Gesch. dos Weda, pp. 121 ff
»« I have (above, p. 343) characterized these verses as obscure and have left them 

untranslated. The portions of tho following version which are printed in italics are 
doubtful: verse 22. “ H e (or, it) vexes ( tu rn s  the edge o f )  even an axe; and breaks 
even a sw o rd . A  s e e th in g  cauldron, even, o Indra, when o v er -h ea te d , easts out foam. 
23. O men, no notice is taken of the arrow. They lead away the in te llig en t (lo d h a ) 
looking upon him a3 a beast. Men do not, however, pit a hack to run against a race r ; 
they do not lead an ass before horses. 24. These sons of Bharata, o Indra, desire 
separation, not vicinity. They constantly urge the horse as i f  to a  d is ta n c e ; they carry 
about the bow in the battle.” Tho reader may consult Prof.Wilson’s translation It. V. 
vol. iii, p. 89 f., as well us Roth’s Litt. u. Gesch. desWeda, p. 109 f. In his illustra
tions of the Nirukta, p. 42, Roth conjectures that both lo d h a  and pu s'u , in verse 23, 
may denote animals of different natures, and that the clause may mean something to 
the snme effect as “ t hey look on tho wolf as if it were a hare.” In. his Lexicon, s.v. 
pain, he takes that word to denote a head of cattle (ein Stuck Yieh) as a term of 
contempt. He takes jyavaja, in verse 24, to mean “ having the impulsive force (?) 
(Schnell-Kfaft) of a bow-string.”
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vowed vengeance against their enemies. Both remarks that if this 
conjecture appears too hold, which he does not allow, there is no alter
native hut to regard verses 9—11 of B.V. iii. 53, as interpolated, and to 
hold that Visvamiira had always been allied with the Bliaratas. But, 
as ho urges, in a period such as that; which the hymns of the Veda 
represent to us—a time of feud and foray among the small neighbour
ing tribes, when the power of the leaders of families and petty chief’s 
was unlimited, when we observe that the tea kings were allied against 
Budas—in a period of subdivided dominion like this it would be far 
more surprising to find a family so favoured by the gods as that of Vi.i- 
vamitra or Vasishtha in continued and undisturbed possession of in
fluence over any one of these chieftains, than to see mutual aggression, 
hostility, and vindictiveness, prevailing even among families and clans 
united to one another by community of language and manners. I t  is
further ev iden t from la te r tradition, as B oth remarks, th a t  V asish tha..
undhig family.had not always been the,objects of Sudas’s favour; but 
had, on the contrary, been at some time or other sufferers from his 
enmity or ..that of his house; and in proof of this he refers to the 
passage which has been cited above (p. 328) from S&ynna’s note on 
B.V. vii. 32, and the S'atyayana and Tandya Bralimauas, as there 
quoted; and also to the 176th adhyaya of the Adiparvan of the Malia- 
bharata, verses 6696 ff., which will be adduced in a future section.

According to Both's view (p. 124) the alienation between Sudas and 
Vasislifha fomented by Visvamitra was only of temporary duration, and f 
we must, therefore, understand that according to his view, the former f 
rislii and his family remained eventually victors in the contest for | 
influence between themselves and their rivals.

Professor W eber, in a  note appended to an article by Dr. A . K uhn 
in page 120 of the first volum e of his Indische Studien, expresses 
a different opinion. “ The testim onies,”  he says, “ adduced by Both, 
pp. 122 if., according to  w hich Sudas appears in  the  E pic age as 
hostile to  Brahmanical in terests, stand in opposition to  his assertion 
that Vasishthn.’s family finally banished V isvam itra and th e  K usikas 
from the court of that prince. The enm ity  between th e  la tte r  and 
Vasishtha, th e  prototype o f Brahmanhood, is thus by no means of 
temporary duration (B oth, p. 124), b u t th e  very  contrary.” The 
passages cited  by Both, w hich Weber here claims as supporting his
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own view, are Mann, vii. 41 (see above, p. 296), t ie  Anukratnani 
with the S'atyayana and Tanclya Briihmanas quoted in p. 328, and 
the 126th and following sections of the Adip. of the M. Bh. which 
will be adduced hereafter. To these may be added the tex t from the 
Kaushitala Brahmana, cited in p. 328. I f  Sudas became ultimately 
reconciled to Yasishtha, and re-instated him and his relatives in their 
position of court priests, to the exclusion, of the rival family of Visvii- 
initra, i t  seems hard to understand, according to Professor "Weber's 
argument, how that prince’s name should have been banded down by 
tradition as one of the most prominent examples of impiety displayed 
in resistance to Bralimanical pretensions. I t  is, however, to be observed 
that, except in the text of Mann, it is the descendants of Sudas, and 
not the king himself, who are charged with the outrages committed 
against Yasishtha’s family; and that in the passage of the M. Bh. above 
referred to (Adip. vv. 7669 ff.) the son of Sudas is represented as be
coming ultimately reconciled to Yasishtha.173 And if the passages, 
which have been cited above from the Eig-veda (pp. 330 f.) in allusion 
to Sudan’s deliverance by the gods, refer to a real person, and to the

m  I t  is also worthy ol’ remark that the Arras'asnrtap. of the M.Bh. contains a con
versation between Yasishtha and Saudasa (the son, or on of the descendants of, 
Sudas) about the pre-eminent purity and excellence of cows, verso 3732 : fflaminn 
era  k a le  t u  V a s is h fh a m  r i s h i - s a t ta m a m  | I k th v a k u -v a m s c y o  r a ja  S d U eta to  r a d a la m  
v a ra h  | s a r m  - lo h x  - c h a ra ih  g id d h a m  b r a h m a -k o s a m  s a n a ta n a m  | p u r o b i ta m  a b h i-  
p r a s h tu m  a b h v m d y o p a e h a k r a m t | S a u d a sa  u v u c h a  | t r a i lo h je  V u fg a v u n  k iin svU  p a v i -  

t tr a m  k a t h y a l e  ’na g h a | y a t  k i r t t a y a n  t a i a  m a r t t y a h  p r a p n u y d t  p m t j e m  v t fa m a m  | 
f “  At this 'time the eloquent king SandSsa. »pmnt>,
; eeeded, after salutation, to make an enquiry of Ids family-priest Vas'islmia) the eternal 

saint, the most excellent of rising, who was able to traverse all the world, and was a 
| treasure of sacred knowledge : ‘ What, o venerable and sinless man, is declared to be 
; the purest thing in the three worlds, by constantly celebrating which, one may acquire 
■! the highest merit ? " Vanish tha in reply expatiates at great length on the merit re- \ 

suiting from bestowing cows, and ascribes to these animals some wonderful properties, I 
I as that they arc the “ support of all beings” (pratishthd bhutamm, verse3736), “ the 
1 present and the future” {garo bhutern eha bhmyaih chn, 3737), and de scribes the cow as 
1 “ pervading the universe,mother of the past and future” (yaya sarvam idam vyaptam 
' jagat sthdmra-janganmm I torn dhenvirh Oram vande bhvla-bhavyasya mataram, 3799).

The sequel is thus told in verse 3801: Varam idam iti bhumitb {phumipoi) vichintya 
pravaram rieber Vabhanai/t tato mahatma [ •vyaspijata niyatatmavan dvijebhyn subabu 
eha go-dhanam SptavSmt Mean | “ The great, self-subduing king, considering (bat 
those words of the rislii were most excellent, lavished on the Brahmans very great 
wealth in the shape of cows, and obtained the worlds.”—So here we find the son of 
Saudasa S tolled as a saint.
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game individual with ‘whom we are at present concerned, they are diffi
cult to reconcile with these traditions in the Brfihmanas, Mahabh&ratn, 
and Puranas; inasmuch as they are not said to be the productions of 
Yisvamitra or his descendants, and as they necessarily imply that Sudas 
was a pious prince who worshipped the popular deities in the way pre
scribed by the rishis by whom he was commemorated, since the latter 
would not otherwise have celebrated him in their hymns as a con
spicuous object of divine favour. Tradition, too, as we have seen 
(p. 268) represents Sudas to have been the author of a Vedic hymn.
The verses of the 104th hymn of the seventh book which I have quoted 
(above, p. 327) do not appear to contribute any further aid towards the 
solution of the question nnder consideration. Assuming that they con
tain a curse aimed at Yisvamitra wo have no means of ascertaining 
when they were uttered; whether the charge preferred against Vasish- 
tha preceded or followed the ascendancy of his rival.

We seem, therefore, to possess no sufficient data for settling the 
question of the relations in which Vasishfha and. Yisvamitra respec
tively stood to king Sudas, further than that they both appear, from 
the h y m n s  of the Eig-veda, to have been, at one period or another, his 
family priests; but which of the two was the first, and which the last, 
to enjoy the king’s favour, must, according to all appearance, remain a 
mystery.

Sect. Y III.— Story of TrUanku.

I  shall now proceed to adduce the different legends in the Puranas, 
the Ramayana, and the Mahabharata, in which Yasishfha and Visva- 
mitra are represented as coming into conflict.

In the third chapter of the. fourth book of the Yishrju Purana (Wilson, 
vol. iii. pp. 284 ff.) we find a story about a king Satyavrata, called also * 
Trisanku, the 26th in descent from Ikshvaku, who had become degraded 
to the condition of a Chaudala, about whom it is briefly related, iv. 3, 13: 
Dvadasa-vurshikyam andvrishtydih l isvdmitn - halatrupatya - pofiJiandr- 
tham ehandula - pretigraha-pnriharandya eha Jdhnavl-tira-nyayrodhe 
ftiriga-wiuirisfim anudinam balandha | 14. PdrituslUeTKh cha Yisvdrnttrena 
sa-sarlrah margam aropitah | “ During a twelve years’ drought he daily 
suspended deer’s flesh for the support of Yisvamitra’s wife and children



on a nyagrodha-tree on the banks of the Ganges, intending by this 
means to spare them the (humiliation of) receiving a gift from a.Chan- 
diila; and was in consequence raised bodily to heaven by Yisvamitra, 
who was gratified (with his conduct).” ns

ib is  story is told at greater length in the Harivamsa (sections 12 
and 13) where Yasishtha also is introduced. I  have already (p. .337) 
remarked on the super-human longevity ascribed to this sage, who is 
represented as contemporary both with Ikshvaku, and with his descend
ants down to the sixty-first generation. But Indian mythology, with its 
boundless resources in supernatural machinery, and in the doctrine of 
transmigration, can reconcile all discrepancies, and explain away all 
anachronisms, making any sage re-appear at any juncture when his 
presence may be required, another and yet the same.

The Harivamsa states that Satyavrata (Trisanku) had been expelled 
from his home by his father for the offence of carrying off the young 
wife of one of the citizens under the influence of a criminal passion 
(verse 718. Fern bharyyfi hrita purvam kritodvahu paracya m i | 720.
Jah fir a kimdt Icanyufh sa kasyach.it purtwdsmah) ; and that Vasisbfha 
did not interfere to prevent his banishment. His father retired to the 
woods to live as a hermit, [ i n  consequence of the wickedness which 
had been committed, Indra did not rain for a period of twelve years.
At that time Yisvamitra had left his wife and children and gone to 
practice austerities on the sea-shore. His wife, driven to extremity by 
want, was on the point of selling her second son for a hundred cctws, in 
order to support the others; but this arrangement was stopped by the 
intervention of Satyavrata, who liberated the son when bound,174 and 113

113 In tbe Mnh&bh. S’antip. verses 5330 ff. (referred to by Weber, lad . St. i. 475, 
note) there is a story of Vikyamitra determining to eat dog’s flesh in a period of famine 
between the end of the thoTreta-age and the beginning of the Dvapara; and holding 
a conversation on this subject with a Chnndala. Tlie circumstance is referred to in 
Manu, x.ftOS; Kshudharttas chattwn ahhydgad Visvamitrah sva-jaghanm | chan- 
(Ivla-haHad adaya dharmfxdharma-vichakshanajf | " And VurSmitra, who know right; 
and wrong, resolved to eat a dog’s thigh, taking it from the hand of a Chandiila.”

,4 See in Ind. Stud. Si. 121 ff. Professor Roth’s remarks on the peculiar relation in 
which he regards this story as standing to that of S'unassepa, as given in the Aitareya 
Bralimana. The virions incidents in the one present in many respects a curious 
parallel to those of the other, which he considers can hardly be accidental; and be 
thinks this version of the legend of Trisanku may have arisen out of a transformation 
and distortion of that of S’unassepa.
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maintained the family by providing them with the flesh of wild 
animals: and according to his father’s injunction, consecrated himself 
for the performance of a silent penance for twelve yearsj (verse 732.
Uptimsa- vratam asthdya dikshain dvpda&a - vunhihlm \ pitur niyogad 
avabat tasmin mna-gaU nrvpe). The story proceeds thus :

Verse 738. Ayodhyam chmva rath,tram eha tathaivdntahpuram rmrtdfi | 
yujyopddhyO.ya-samlandhdd Fasish(hah paryarahhata, j Batyavratas tu 
Idly ad vai bhavim ’rthasya va ialOt j Faiuh(he ’bhyadkikam manyufii 
dharayAmisa nitynda | 785. I ’itru hi taik tada rdjyat iyajyamdmm 
warn atmayam ] na vdrayamdta munir FaUshthah, Mranem ha | puni- 
gra.ham-mantrdnum nishfM. syOt saplame pad'•? j na eha Batyavratas ias~ 
mild dhritavdn sap time pads | jdnan dkarmun Fakshthas tu m  mdih 
tr&tili Bhdrata | Batyavratas tada roshmi Famh(he manat a ’leant | 
guna-buddhya tu bhagavdn FaMshthah kritamdrhs tada | na eha Batya
vratas timja tarn upandum abvdhyata | . . . .  740. Tena tv idarum 
eahatO dihhuin tdih durvahOm bhmi | “ hidasya nishkritis iota hritd *« 
vai ihmed ” it* | na tain FaStshfhv bhagavan pitrd tyaMam nyavdrayat j 
abhishehshyamy aham putram asyety m m  malir muneh 1 sa tu dvadaia- 
varshdni tdih dlksh&m udvahau ball j cmdyamiine mathse tu FaMsh{kasya 
mahatma hat), j sarm-kama-dughum dogdhrim dadarsa sa nripiHmajah j 
tdm vai krodhdeh eha mohaeh eha sramdeh charm kshudhdrditah | data- 
dharma-galo raid jaghdna Janamejaya j . . . . 745. Tach eha mdm- 
tath svayapt chaiva Fisvamitrasya chdtmajdn | bhojaydmdsa tach 
chhndvd Fasishtho 'py asya ohukrndhe | . . . , 750. Fikamitras tu 
d&r&nam dgato lharam krite 1 sa tu immai varan* prudad munih prUas 
Triimhave | ehhandyamdno varendthavaram mere nriputmajah | sa&ariro 
vraje srargmn it if waft* yachito varah | mavrishti-bhaye tasmin gate dvd- 
da&a-varahihj j pitrye ’bhishichya rdjye tu yujaydmasa tarn munih | mi- 
shatani devatandm eha FaSishthasya eha Kau&ilah. | satartram (add tarn 
tu dimm aropayat prabhuh |

733.!“ Meanwhile Vasishtha, from the relation subsisting between 
the king (Satyarrata’s father) and himself, as disciple m  and spiritual 
preceptor, governed the city of Ayodhya, the country, and the interior 
apartments of the royal palace. But Satyavrata, whether through folly [ ' o 
or the force of destiny, cherished constantly an increased indignation . .. 
against Yasishtha, who for a (proper) reason had not interposed to pro

ne Literally “ the person in whose behalf sacrifice was to be performed.’’
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ren t his exclusion from the royal power by Ms father. * Tho formulas i
of the marriage ceremonial are only binding,’ said Satyavrata, * when | 
the seventh step has been taken,1’6 and this had not been done when I  

| seized the damsel: still Vasishtha, who knows the precepts of tho law,
I does not come to my aid.’ Thus Satyavrata was incensed in his mind 
! against Vaifishtha, who, however, had acted from a sense of what was 

right. Nor did Satyavrata understand (the propriety of) that silent
penance imposed upon him by his father............. 740. When he had
supported this arduous rite, (he supposed that) he had redeemed his 
family position. The venerable muni Vasishtha did not, however, (as 
has been said) prevent his father from setting him aside, hut resolved 
to install his son at king. When the powerful prince Satyavrata had 
endured the penance for twelve years, he beheld, when he was w ithout, 
flesh, to eat, the milch cow of Vasishtha which yielded all objects of 
desire; and under the influence of anger, delusion, and exhaustion, 
distressed by hunger, and failing in the ten duties [the opposites of 
which are then enumerated! he slew her , . . . (745) and both partook 
of her flesh himself, and gave it to Yisvamitra’s sons to eat. Vasishtha 
hearing of this, became incensed against him,” andrimposed on him the 
name of Trisanku as he had committed three sins (verses 747-749). 
“ 750. On his return home, Visvamitra was gratified by the support 
which his wife had received, and offered Trisanku the choice of a boon. 
When this proposal was made, Trisanku chose the boon of ascending 
bodily to heaven. All apprehension from the twelve years’ drought 
being now at an end, the muni (VMvamitra) installed Trisanku in his 
father’s kingdom, and offered sacrifice on his behalf. The mighty 
Kausika then, in spite of the resistance of the gods and of Vasishtha, 
exalted the king alive to heaven.” j |

The legend of Trisanku is also related, though differently, in the 
Balakanda of the Ram ay an a; but as it is there introduced as a portion 
of the history of Yisvamitra’s various contests with Vasishtha recorded 
in the 51st to 65th soi^ns'oF 'lhat book, I  shall reserve it till I  take 
up tha t narrative.

ns “ Tho nei t  ceremony is the bride’s stepping seven steps. I t  is the most material 
of all the nuptial rites; for the marriage is complete and irrevocable so soon as she 
has taken the seventh step, and no sooner.’’ Colebrooke’s Mise. Ess. i, 218, where 
further details will be found.
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Sect. IX .—Legend o f Hariichandra.

The son of Trisankn, the subject of the preceding- story, -was Haris- ' 
chandra, -whose name is mentioned in the Vishnu P., but without any 
allusion to the events of his life. According to the Markaiideya 
Pnrana,117 however, he gave up his whole country, and sold his wife 
and son, and finally himself, in satisfaction of Visvamitra’s demands for 
money. The following is a summary of the story as there told, book i. 
sections 7-9. We may perhaps regard it as having in part a polemical 
import, and as intended t& represent Yisvamitra, the Kshattriya rival 
of the Brahmans, in the most unfavourable colours. Tho sufferings of 
Harischandra, his wife, and sou, are very pathetically depicted, and the 
effect of the various incidents is heightened with great artistic skill.
The story, in fact, appears to me one of the most touching to be found in 
Indian literature. Harischandra, the Parana tells us, was a royal xishi 
(rajarshi) who lived iutheTreta age, and was renowned for his virtues, 
and the universal prosperity, moral and physical, which prevailed dur
ing his reign. |  On one occasion, when hunting, the king heard a sound 
of female lamentation which proceeded, it appears, from the Sciences who 
were becoming mastered by the austerely-fervid sage Yisvamitra, in a 
way they had never been before by anyone else; and were consequently 
crying out in alarm at his superiority. In fulfilment of his duty as a 
Kshattriya to defend the weak, and inspired by the god Gane-ia, who had 
entered into him, Harischandra exclaimed (i. 7, 12) “ ‘What sinner is 
this who is binding fire in the hem of his garment, while I, his lord, 
am present, resplendent with force and fiery vigour ? ’ lie  shall to
day enter on his long sleep, pierced in all his limbs by arrows, which, 
by their discharge from my how, illuminate all the quarters of the 
firmament” 1(12. K o’yam ladhiiati vadrdnte puvakampmpa-krin narah j 
baloshna-tejasu dipte mayi patyav upastftite | 13. So 'dya mat-karnmM- &'*'• 
kshepa - vidipita - digantaraih \ sarair vilhinm - mrvango dirghanidrum 
pravehhyati |).'J  Yisvamitra was provoked by this address. In  con
sequence of his wrath the Sciences instantly perished, and Harischandra, 
trembling like the leaf of an asvattha tree, submissively represented that

The same story is told in the Padma PurS.ua also. See Wilson’s V.P. vol. iii. 
p. 287, and note. Tin; glory of Haris'chandra is described in the M.Bk. Sabkap. 
verses 489 ff, .
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lie had merely done his duty as a king, -which, he defined as consisting 
in the bestowal of gifts on eminent Brahmans and other persons of 
slender means, the protection of the timid, and war against enemies. 
Visv:tmitra hereupon demands a gift as a Brahman intent upon receiv
ing one. The ting offers him whatever he may ash: Gold, his own son, 
wife, body, life, kingdom, good fortunw hwanyitfh vti m m rn a m  v6 putrah  

: patni kalem ram  j p ra n d h  rajvam  puratfi lakshm lr yad abhipretam ut-ma-
tf.*! "'i' v ~  * ■

nuh j)J  The saint first requires the present for the Bajasuya sacrifice. On 
this being promised, and still more offered, he asks for the empire of 
the whole earth, including everything b u t HariSohandra himself his 
wife and sou, and his virtue which follows its possessor wherever he 
goesW(i. 7, 28. Vinci Ihdryydm cha putraih chasariram c7ia taminagha j 

(/ • ■■■■■■'■ 29. Btiarmani cha sarva- dharma -jna yo y&ntam anugachkati). j HariS-
chandra joyfully agrees. Visvamitra then requires him to strip off all 
his ornaments, to clothe himself in the bark of trees, and to quit the 
kingdom with his wife S'aivya and his son. When he is departing 
the sage stops him and demands payment of his yet unpaid sacrificial 
fee. The king replies th a t he has only the persons of his wife, his 
son, and himself left. Visvamitra insists that he must nevertheless 
pay; and that “ unfulfilled promises of gifts to Brahmans bring destruc
tion” (i. 7.35. Viieshato hrdhmandndm hanty adattampratisrutam).\ The 
unfortunate prince, after being threatened with a curse, engages to 
make the payment in a month; and commences his journey with a 
wife unused to such fatigues, amid the universal lamentations of his 
subjects. While he lingers, listening to their affectionate remonstrances 
against his desertion of h is kingdom, Visvamitra comes up, and being

ns Compare Manu’s very striking verses, viii. 17, and iv, 239 ft’., which may be 
freely rendered as follows:

“ Our virtue is the only friend that follows us in death;
AU other ties and friendships end with our departing breath.
Nor father, mother, wife, nor son beside us than can stay,
Nor kinsfolk virtue is the one companion of oar way.
Alone each creature secs the light, alone the world be leaves ;
Alone of actions, wrong or right, the recompense receives.
Like log or clod, beneath the sod their lifeless kinsman laid,
His friends turn round and quit the ground; hut virtue tends the dead.
Be then a hoard of virtue stored, to help in day of doom ;
By virtue led, wo cross the dread, immeasurable gloom.”

Sec the Journal of the Royal Asiatic Society, vol. six. for 1862, p. 303 f.
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incensed at the delay and the king’s apparent hesitation, strikes the 
queen with his staff, as she is dragged on by her husband. t All this 
Harischandra endures with patience, uttering no complaint. Then the 
five Visvedeyas, merciful gods, exclaimed, “ ‘ To what worlds shall this 
sinner Visvamitra go, who has thrust down this most excellent of sacri- 
lieers from the royal dignity? Whose faith shall, now sanctify the 
soma-juice poured out with recitation of texts at the great sacrifice, 
that we may drink it, and become exhilarated’ ” (i. 7, 62. Atha vtsve 
W fl. (levah pancha prahufi Icyipcdamfy | Vihdmitrah supilpo ’yam lokan f> 
lan samavapsyati | 63. Yunayam yajvandih sreshthah sva-rdjydd avaro- 
pitah ] Jcasya vd h'addhayu put,am mtafti somam mahddhvare \ pitvd 
vayam prayasyamo madam mantra - purassaram j). Visvamitra heard 
what they said, and by a curse doomed them to become men; he 
relented, however, so far as to exempt them from having offspring, and 
from other family ties and human weaknesses, and promised that they 
should eventually be restored to their pristine position as gods. They in •,
consequence became partially incarnate as the five Pandus, the'sons of 
Draupadi. Resuming the story ofjHarischandra^the w riter tells us that D 
he • hen proceeded with his wife and little son " to Benares, imagining 
that this divine city, as the special property of Siva, could not be pos
sessed by any mortal. Here he found the relentless Visvamitra waiting 
for him, and ready to press his demand for the payment of his sacri
ficial gift, e-. on before the expiration of the full period of grace. In  
this extremity S'aivya the queen suggests with a sobbing voice that her 
husband should sell her. On hearing this proposal Harischandra swoons, 
then recovers, utters lamentations, and swoons again, and his wife, see
ing his sad condition, swoons also. W hile they are in a state of un
consciousness, their famished child exclaims in distress, “ 0  father, 
father, give me bread ; 0  mother, mother, give me food : hunger over
powers me; and my tongue is parched” |(i. 8, 35. Tata tdta dadawdn- 
mm ambamba Ihojamm dada | hhud me balavatl jatd jihvagraiii smhyate J ' 
tathd). f A t  this moment Visvamitra returns, and after recalling Harii- 
chandra to consciousness by sprinkling water over him, again urges 
payment of the present. The king again swoons, and is again restored.
The sage threatens to curse him if his engagement is not fulfilled b y  
sunset. Being now pressed by his wife, the king agrees to sell her, 
adding, however, 11 I f  my voice can u tter such a wicked word, I  do


