The Harivamséa (sect. 5) relates the same story thus, with liftle
variation from the Vishnu Purina:

Vaiéampayanah wiche | Asid dharmasya gopta vai parvam Atri-samah
prabhul | Atri-vamsa-samutpannas to “dngo nama prajapatih | tasya
putro "bhavad Veno natyartham dharma-kovidah | jato Myityu-sutdyaim
var Sunithayam prajapatih | s& matamaha-doshena tena kalatmajatmajah |
wa-dharman prishthatak kritva kamal lobkeshy avarttata | maryadaii
sthapayamasa dharmapetam so parthivah | veda-dharman atikramya so
'dharma-nivato bhavat | nik-svadhyaya-vashatharas tasmin rajani $asati |
pravarttan na papuk soman hutan yajneshw devatah | *“ na yashtaryam
na hotavyan” it lasya projapateh | asit pratijng krareyam vinage
samupasthite | aham {jya$ cha yasht@ cha yajnaé cheti kuradvaka |
“mayi yajnak vidhatavyah mayi hotavyam” ity api | tam atikrants-
maryadam adadanam asampratam | @chur maharshayah sarve Marichi-
pramukhas tada | ““vayamn dikshain pravekshyamak samvatsara-gandan
bakin | adharmam kuru ma Vena naisha dharmah sandtanah | anvaye
'trek prasitas team prajapetir esaidayam | ¢ prajas cha palayishye
"ham’ it te samayak kritah” | tams tatha bruvatah sarvan maoharshie
abravit tada | Venak prahasye durbuddher imam artham anartha-vit |
Venak wvacha | “srashia dharmasye ks chanyah Srotavyam kasya va
maya | Sruta-virya-topah-satyair maya va kah samo bhuvi | prabhavam
sarva-blatanaim dharmandim cha viseshatah | sammiadhak na vidur ninam
bhavanto mam achetasah | dchhan daheyam pr-a'tﬁ's'vi_m plavayeyan jalais
tatha | dyam bhuvain chaiva rundheyain natra karya vicharana” | yada
na Sakyate mokad avalepach cha parthivak | anunetum tada Venas tatak
kruddhak maharshayak | nigrihya tam mahdatmano visphurantom maha-
balam | tato’sya saoyam wrum te mamanthur Jata-manyavah | tasmims tu
mathyamane vai rajuah wrau vijgnivan | hrasvo 'timatrak purushah
krishpad ohapi babhiva ha | sa bhitak pranjalir bhatva sthitavin Jana-
mejaya | tam Atrir vikvalam dpishtva nishidety abravit tada | mishada-
vasida-kartta 'sou babhwva vadatam vara | dhivaran asyijack chaps Vena-
katmashe-sambhavan | yeo chanye Vindhya-nilayas Tukhdras Tumburas
tatha | adharma-ruchayas tate viddhi tan Vena-sambhavan | tatah punar
mahatmanak panim Venasya dakstinam | aranim iva samrabdhah maman-
thur jata-manyavah | Prithus tasmdt samuttasthaw kardj jralana-sanni-
bhak | dipyamanal sva-vapusha sakshad Agnir iva joalan |
[ “There was formerly a Prajipati (lord of creatures), a protector of
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righteousness, called Anga, of the race of Atri, and resembling him in
power. His son was the Prajipati Vena,who was but indifferently skilled
in duty, and was born of Sunithd, the daughter of Mrityu. This son
of the daughter of Kala (Death), owing to the taint derived from his
maternal grandfather, threw his duties behind his back, and lived in
covetousness under the influence of desire. This king established an
irreligious gystem of conduct : transgressing the ordinances of the Veda,
he was devoted to lawlessness. In his reign men lived without study
of the sacred books and without the vashatkira, and the gods had no
Soma-libations to drink at sacrifices. ¢ No sacrifice or oblation shall be
offered,’—such was the ruthless determination of that Prajapati, as the
time of his destruction approached. ¢1,’ he declared, ‘am the object,
and the performer of sacrifice, and the sacrifico itself: it is to me that
sacrifice should be presented, and oblations offered.” This transgressor
of the rules of duty, who arrogated to himself what was not his due,
was then addressed by all the great rishis, headed by Marichi: ‘We
are about to consecrate ourselves for a ceremony which shall last for
many years: practise not unrighteousuness, o Vena: this is not the
eternal rule of duty. Thou art in very deed a Prajapati of Atri’s race,
and thon hast ongaged to protect thy subjects.” The foolish Vena,
ignorant, of what was right, laughingly answered those great rishis
who had so addressed him: ¢ Who but myself is the ordainer of duty ?
or whom ought I to obey? Who on earth equals me in sacred know-
ledge, in prowess, in austere fervour, in truth? Ye who are deluded
and senseless know not that I am the source of all beings and duties.
Hesitate not to believe that I, if I willed, could burn up the carth, or
deluge it with water, or close up heaven and earth.” 'When owing to his
delusion and arrogance Vena conld not be governed, then the mighty
rishis becoming incensed, seized the vigorous and struggling king, and
rubbed his left thigh. From this thigh, so rubbed, was produced a
black man, very short in stature, who, being alarmed, stood with joined
hends. Secing that he was agitated, Atri said to him ‘8it down’
(nishida). He became the founder of the race of the Nishadas, and also
progenitor of the Dhivaras (fishermen), who sprang from the corruption
of Vena.;-__\l 8o too were produced from him the other inhabitants of the
Vindhya range, the Tukhdras, and Tumburas, who are prone to law-
lessness. Then the mighty sages, excited and incensed, again rubbed
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the right hand of Vena, as men do the arani wood, and from it arose
Prithu, resplendent in body, glowing like the manifested Agni.”

Although the Harivamiéa declares Vena to be a descendant of Atri,
yet as the Prajapati Atri is said in a prévious section to have adopted
Uttanapida, Vena’s ancestor, for his son (Hariv. sect. 2, verse 60, Uttd-
napadan jagraha putram Atrih prajapatik) there is no contradiction
between the genealogy given here and in the Vishnu Purina.

The story of Vena is told in the same way, but more briefly, in the
Mahabharata, Santip. scet. 59. After narrating the birth of Prithu,
the writer proceeds, verse 2221:

Tatas tu pranjaliv Vainyo maharshims tan wdcha ha | ¢ susikshma
me samutpannd buddhir dharmartha-daréini | anaya kim mayé karyyoi
tad me tattvena $omsata | yad mam bhavanto vakshyanti karyam artha-
samanvitam | tad ahaim vai karishydmi natra karya vicharanad™ | tam
dichus tattra devds te to chatve paramarshayak | © niyato yattra dharmo
vad toam asankak samachara | priyapriye parityqyas samal sarveshu jon-
tushu | kama-krodhaw cha lobhai cha manaim chotsyijya diratak | yas cha
dharmat parichalel loke kaschana manavah | nigrahyds te sva-bakubhyain
$asvad dharmam avekshata | pratijnam chadhirohasva manasd karmand.
gira | ¢ palayishyamy aham bhaumam brakma’ ity eve chasokyit |« « .
adandyah me dvijas cheti pratijanihi he vibho | lokan cha sankarat kyvisnam
tratasmits parantapa’ | Vainyas tatas tan woacha devan rishi-purogamin |
“ brahmanih me mahabhagak namasyak purusharshabhah™ | *‘ecam
aste” iti Vatnyas tu tair whto brakmaevadibhil | purodha$ chadhavat
tasya Sukro brakmamayo nidhih | mantrino Balakhilyas cha Sarasvatyo
ganas tatha | maharshir bhagavin Gargas tasya savivatsaro *bhavat |

% The son of Vena (Prithu) then, with joined hands, addressed the
great rishis: ‘A very slender understanding for perceiving the prin-
ciples of duty has been given to me by nature: tell me traly how I
must employ it. Doubt not that I shall perform whatever you shall
declare to me as my duty, and its object.” Then those gods and great
rishis *said to him: ¢ Whatever duty is enjoined perform it without
hesitation, disregarding what thou mayest like or dislike, looking on all
creatures with an equal eye, putting far from thee lust, anger, cupidity,
and pride. Restrain by the strength of thine arm all those men who
swerve from righteousness, having a constant regard to duty., And in
thought, act, and word take upon thyself, and continually renew, the
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engagement to protect the terrestrial Brihmin (Veda, or Brahmans? )
+ - .. And promise that thou wilt exempt the Brahmans from punish-
ment, and preserve society from the confusion of castes.’ The son of
Vena then replied to the gods, headed by the rishis: “The great Brah-
mans, the chief of men, shall be reverenced by me.” ¢So be it,” re-
Jjoined those declarers of the Veda. Sukra, the depository of divine
knowledge, became his purchita; the Bilakhilyas and Sirasvatyas his
ministers; and the venerable Garga, the great rishi, his astrologer.”

The character and conduct of Prithu, as pourtrayed in the last pas-
sage presents a strong, and when regarded from a Brahmanical point of
view, an edifying, contrast to the contempt of priestly authority and
disregard of Vedic observances which his predecessor had shewn.

In legends like that of Vena we see, I think, a reflection of the
questions which were agitating the religious world of India at the
period when the Purinas in which they appear were compiled, viz.,
those which were then at issue between the adherents of the Veda, and
the various classes of their opponents, Bauddha, Jaina, Chirvika, ete.
These stories were no doubt written with a purpose. They were in-
tended to deter the monarchs contemporary with the authors from tam-
pering with those heresies which had gained, or were gaining, cireu-
lation and popularity, by the example of the punishment which, it
was pretended, had overtaken the princes who had daved to deviate
from orthodoxy in earlier times. Compare the account given of the rise
of heretical doctrines in the Vishnu Purina (pp. 209 £ vol. iii. of
Dr. Hall’s edition of Professor Wilson’s translation), which the writer
no doubt intended to have something more than a merely historical
interest.

The legend of Vena is told at greater length, but with no material
variation in substance, in the Bhagavata Purdua, iv. sections 18~15.
See also Professor Wilson’s note in his Vishau Purana, vol. i. in loco.

In aseribing to Vena an irreligious character and a contempt for the
priests, the Purdnas contradiet a verse in the Rig-veda x. 93, 14, in
which (unless we suppose a different individual to be there meant)
Vena is celebrated along with Duhsima, Prithavina, and Rima for his
conspicuons liberality to the author of the hymn (pre fad Duhsime
Prithavane Vene pra Rame vocham asure maghavatsu | ye yuktvaya
pancha Satd asmayu patha visrave esham). The two other passages,
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viii. 9, 10, and x. 148, 5, in which he is alluded to as the father of
Prithu have been quoted above, p. 268.

I observe that a Vena, called Bhargava (or a descendant of Bbrigu),
is mentioned in the list of traditional authors of hymns, given at the
end of Professor Aufrecht’s Rig-veda, vol. ii., as the rishi of R.V.
ix. 85, and x. 123.
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Suer. III.—Legend of Puriravas.

Puriiravas has been already alluded to (in pp. 158, 221, 226, 268,
and 279 £.) as the son of Ida (or Ia), and the grandson of Manu Vaivas-
vata; as the author of the triple division of the sacred fire; and as a »
royal rishi. 'We have also scen (p- 172) that in Rig-veda i. 31, 4, he
is referred to as sukpite, a ¢ beneficent,” or * pious,” prince. Rig-veda
%. 95 is considered to contain a dialogue between him and the Apsaras
Urvadi (see above, p. 226). In verse 7 of that hymn the gods are
alluded to as having strengthened Puriiravas for a great conflict for the
slanghter of the Dasyus (make yat tva Purarave randya avarddhayaen
dasyu-hatyaya devak); and in the 18th verse he is thus addressed by
his patronymic: Jti tva decah ime ahur Aila yatha im etad bhavasi
myityubandhuk | praja te devan havisha yajiti sarge w toam api mada-
yase | * Thus say these gods to thee, o son of Ila, that thou art indeed
nothing more than a kinsman of death : (yet) let thy offspring worship
the gods with an oblation, and thou also shalt rejoice in heaven.”

Tt thus appears that in the Vedic hymns and elsewhere Puriravas is
regarded as a pious prince, and Manu does not include him in his list
of those who resisted the Brahmans. But the M. Bh., Adiparvan 3143
speaks of him as follows :

Puraravas tato vidvan Ilayan samapadyata | s@ vai tasyabhavad mata
Pt chaivety nah $rutam | trayode$a samudrasya dvipan as$nan Purara-
vak | amanushair vriteh sarvair manushak san mahayasak | viprath sa
vigrahwm chakre viryyonmatiah Puriraval | jahara cha sq vipranam
ratnany uthkro$atam api | Sanathumdras tam réjon Brahkma-lokad upetys
e | anudariam tata$ chakre pratyagrihnad na chapy asau | tato mahar-
shibhih kruddhaih sadyah Saplo vyanadyata | lobhanvito bala-madad
nashta-sanjno naradhipah | sa ki gandharva-loka-sthin UrvaSya sahito
virat | aninaya kriyarthe *gnin yathivad vikitams tridha |
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[“ Subéequently the wise Puriiravas was born of Ila, who, as we
have heard, was both his father and his mgth'ér. Ruling over thirteen
islands of the ocean, and surrounded by beings who were all super-
human, himself a manof great renown, Puriiravas, infoxicated by his
prowess, engaged in a conflict with the Brahmans, and robbed them of
their jewels, although they loudly remonstrated. Sanatkumira came
from Brahma's heaven,.and addressed fo him an admonition, which,
however, he did not i:ogard. Being then straightway cursed by the.
incensed rishis, he perished, this covetous monarch, who, through
pride’of power, had lost his understanding This glorious being (viraf),
. accompanied by Urvasi, brought down for the performance of sacred
*“rites thd fires which existed in the heaven of the Gandharvas, properly
distributed into three.” (Sec Wilson’s Vishpu Purina, 4to. ed. pp. 350
and 394 ff. with note p.-897.)

I cite from the Harivaméa another passage regarding Puriiravas,
although no distinet mention is made in it of his contest with the
fB'rﬁ.hmans:

Harivaniéa 8811. Pita Budhasyottoma-virya-karma Puriravah yasya
suto nri-devak | pranagmir idyo *gniw ajfanad yo nashtam sami-garbha-
bhavam bhavatma | tathaiva paschach chakame mahdtma purorvasim ap-
sarasam varishtham | pitok purd yo 'myita-sarva-deho MUNI-pravirair
vara-gatri-ghoraik | nripak kuSagraik punar eva ya$ cha dhiman krito
“gnir divi pijyate oha |

“ He (the Moon) was the father of Budha'fMemury), whose son was
Puriiravas, a god among men, of distingujshed heroic deeds, the vital
five, worthy of adoration, the generator, who begot the lost fire which
sprang from the heart of the fami-wood, the great personage, who,
placed to the west, loved Urvadi, the paragon of Apsarases, who was
placed to the east. This King with his entire immortal body was formerly
swallowed up with the points of Kuda grass by tHe munis terrible with
their resplendent forms; but was again made wise, and is worshipped
in heaven as fire.”

Secr. IV.—Story of Nahusha.

The legend of Nahusha,® grandson of Puriiravas (see above, p. 226),

% The name of Nahush occurs in the Rig-veda as that of the progenitor of a race,
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the second prince described by Manu as having come into hostile col-
lision with the Brahmans is narrated with more or Jess detail in dif-
ferent parts of the Mahibharata, as well as in the Purinas. The fol-
lowing passage is from the former work, Adip. 8151 :

Ayusho Nahushalh putro ditman sutya-parikramah | rajyom Sasdsa
sumahad dharmena prs’tkaivipaté | pitrin devan rishin vipran gandharvo-
raga-rakshasan | Nahushal palayamasa brakma kshattram atho visah |
sa hatvi dasyu-sanghatan piskin karam adapayat | pasuvach ohaiva tan
grishthe vahay@masa viryyavan | karayamasa chendratvam ablabhaya
divawkasah | tejasa taposa chatva vikramenaujasi tatha |

¢« Nahusha the son of Ayus, wise, and of genuine prowess, ruled
with justice a mighty empire. He protected the pitris, gods, rishis,
wise men, gandharvas, serpents (waga), ond rikshasas, as well as
Brahmans, Kshattriyes, and Vai¢yas. This energetic prince, after
slaying the hosts of the Dasyus, compelled the rishis to pay tribute,
and made them carry him like beasts upon their backs. After subduing
the celestials he conquered for himself the rank of Indra, through his
vigour, austere fervour, valour and fire.”

The story is thus introduced in another part of the same work, the
‘Vanaparvan, section 180. Yudhishithira found his brother Bhimasena
seized by & serpent in a forest (seo above, p. 188). This serpent, it
appears, was no other than king Nahusha, who on being (uestioned
thus relates his own history :

Nuhusho nama raja’ham asam pirvas tavanagha | prathitah panchamalk
Somad Ayoh putro naradkipa | kratubhis tapasi chaiva svadhydyens
damena cha | trailokyassvaryam avyagram prapto ' haii vikramena chas|
tad aisvaryyoi samasadys darpo man agamat tada | sahasrai Iy dvija-
tinam woiha Sivikam mama | wisvaryyo-mada-matto "ham avamanys tato
dvijan | imam Agastyena dasam anitah prithivipate | . . . . aham hi
divi divyena vimanena charan purd | ablimanena matteh son Fkanchid
nanyam achintayam | brahmarshi-deva-gandharva-yaksha-rakshasa-pan-
nagak | karan mama prayachhanti sarve trailokya-vasinah | ohakshushd
yam prapasydmi praninam prithivipate | tasya tejo haramy adu tad b
drishter balam mama | maharshinam sahasram ki weaha Sivikam mama |
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sa mam apanayo rajan bhraméayamasa vas $riyah | talra hy Agastyak
padena vahan sprishto maya munih | Agastyena tato’smy ukto dhvaimsa
sarpeti vai rusha | tatas tasmad vimandgryat prachyulas chyuta-laksha-
nak | prapatan bubudhe Ytmanam vyalibhitam adhomukham | ayacham
tam ahaim viprain *¢ $apasyanto bhaved” iti | *¢ pramadat sampramidha-
sya bhagavan shantum arhasi” | tatak sa mam woachedam prapatanion
kripanvitah | < Yudhishihiro dharma-rajah $apat tvam mochayishyat” |

« @ty ukiva Vjagaram deham muktva na Nakusho nyipak |- divyain

vapuh samasthaya gates tridivam eva cha |

“T was a king called Nahusha, more ancient than thou, known as the
son of Ayus, and fifth in descent from Soma. By my sacrifices, austere
fervour, sacred study, self-restraint, and valour, T acquired the undis-
turbed sovereignty of the three worlds. 'When I had attained that
dominion, pride took possession of my soul: a thousand Brihmans
bore my vehicle. Becoming intoxicated by the conceit of my lordly
power, and contemning the Brahmans, 1 was reduced to this condition
by Agastya.” The serpent then promises to let Bhimasena go, if Yu-
dhishthira will answer certain questions (above referred to in p. 1334F.),
Yudhishthira afterwards enguires how delusion had happened to take
possession of so wise n person as their conversation shewed Nahusha to
be. The latter replies that he had been perverted by the pride of
power, and proceeds: *Formerly, as 1 moved through the sky on a
celestial car, intoxicated with self-conceit, I regarded no one but my-
gelf. All the inhabitants of the three worlds, brahmanieal rishis, gods,

gandharvas, yakshas, rikshasas, pannagas, paid me tribute. Such was
the power of my gaze that on what creature soever I fixed my oyes, ! g

straightway robbed him of his energy. A thousand of the great sages
bore my vehicle. That misconduet it was, o king, which hurled me
from my high estate. For I then touched with my foot the muni
Agastya who was carrying me. Agastya in his wrath cried out to me

‘Fall, thou serpent.” Hurled therefore from that magnificent car, and -
fallen from my prosperity, as I descended headlong, I felt that I had.

become a serpent. I entreated the Brahman (Agastya), ‘Let there be
a termination of the curse: thou, o reverend rishi, shouldest forgive
one who has been deluded through his inconsideration.” He then com-
passionately replied to me as I fell, ¢ Yudhishthira, the king of right-
eousness, will free thee from the curse’” And at the close of the
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conversation between Yudhishthira and the serpent, we are fold that
% King Nahusha, throwing of his huge reptile form, became clothed in
a celestial body, and ascended to heaven.”

The same story is related in greater detail in the Udyogaparvan,
sections 10-16, as follows :

After his slaughter of the demon Vrittra, Indra became alarmed ot

¢ idea of having taken the life of a Brihman (for Vyittra was re-
garded as such), and hid himself in the waters. In consecinance of the
disappearance of the king of the gods, all affairs, celestial as well as
{errestrial, fell into confusion. The rishis and gods then applied to.
Nahusha to be their king.  After at first excusing himself on the plea
of want of power, Nahusha at length, in compliance with their solici-
tations, aceépted the high function. Up to the period of his elevation
he had led a virtuous life, but he now became addicted to amusement
and sensual pleasure ; and even aspired to the possession of Indrini,
Tndra’s wife, whom he had happened to see. The queen resorted fo
the Angiras Vrihaspati, the preceptor of the gods, who engaged to
protect her. Nahusha was greatly incensed on hearing of this infer-
ference; but the gods endeavoured fo pacify him, and pointed out the
immorality of appropriating another person’s wife. Nahusha, however,
would listen fo no remonstrance, and insisted that in his adulterous
designs he was no worse than Indra himself E?S. Ahalya dharshita
plrvan riski-patni yasasvini | jivato bharttur“Tndrena sa vah kim na
wivaritah | 874. Bakani cha nriSamsani kritanindrena vai purd | var-
dharmyany upadds chaiva sa vak kim ne nivaritah | ¥ 873. The renowned
Abalya, a rishi’s wife, was formerly corrupted by Indra in her husband’s
lifetime (see p. 121£.): Why was he not prevented by you? 374. And
many barbarous acts, and unrighteous deeds, and frauds, were perpetrated
of old by Indra: Why was he not prevented by you?” The gods, urged
by Nahusha, then went to bring Indrdni; but Vyihaspati would not
give her up. = At his recommendation, however, she solicited Nahusha
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. for some delay, till she should ascertain what had become of her hus-

band, This request was granted. Z_g?he gods next applied to Vishnu on
behalf of Indrs; and Vishnu promised that if Indra would sacrifice to
him, he should be purged from his guilf, and recover his dominion,
while Nahusha would be destroyed. Indra sacrified accordingly; and

‘the result is thus told: 419. Filkgya brakmae-hatyam tu vriksheshu
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cha nadishu cha | parvateshu pyrithivyai cha strishu chaiva Yudhish-
thira | sa vibhgya cha bhiuteshu visriya cha sureSvarah | vijvaro
dhuta-papma cha Vasavo 'bhavad @tmavan | * Having divided the guilt
of brahmanicide among trees, rivers, mountains, the earth, women,
and the elements, Vasava (Indra), lord of the gods, became freed from
suffering and sin, and self-governed.” Nahusha was by this means
shaken from his place. But (unless this is said by way of prolepsis,
or there is some confusion in the narrative) he must have speedily
regained his position) as we are told that Indra was again ruined, and
became invisible_ Indrani now went in search of her husband; and by
the help of Upadruti (the goddess of night and revealer of secrets) dis-
covered him existing in a very subtile form in the stem of a lotus
growing in a lake situated in & continent within an ocean north of the
Himilaya. She made known fo him the wicked intentions of Nahusha,
and enfreated him to exert his power, rescue her from danger, and
resume his dominion. Indra declined any immediate interposition on
the plea of Nahusha's superior strength; but suggested to his wife
a device by which the usurper might be hurled from his position, She
was recommended to say to Nahusha that ¢ if he would visit her on a
celestial vehicle borne by rishis, she would with pleasure submit herself
to him [ (449. Rishi-yanena divyena mam upaili jagatpate | evam tava
vase prita bhavishyamits tam voda). The queen of the gods accordingly
-went to Nahusha, by whom she was graciously received, and made this
proposal : 457. Lehhamy aham athapirvam vahanem te suradkipa | yad
na Vishnor na Rudrasya nasuranim na rikshdsam | vahante tvam maha-
bhiagih rishayek sangatah vibko | sarve Sivikaya rdjann etad ki mama
rochate H“ I desire for thee, king of the gods, a vehicle hitherto un-
known, such as neither Vishnu, nor Rudra, nor the astiras, nor the rak-
shases employ. Let the eminent rishis, all united, bear thee, lord, in a
car: this idea pleases me.”  Nahusha receives favourably this appeal
to his amty, and in the course of his reply thus gives utterance to his
Belf-congratulatmn L‘ibd Na hy alpa-viryo bhavati yo vahan kurute mu-
nin | aham tapasel balavan bhiata-bhavya-bhavat-prabhul | mayi kruddhs
Jagad na. syad mayi sarvam pratishthitam | . .. . tasmdt te vachanan
devi karishyams na samsayah | saptarshayo man vakshyanti sarve brah-
marshayas tatha | pasya mahatmyam asmakam riddhin cha varavarning |

. 468. Vimane yojayitva sa rishin niyamam dsthitan | abrafumanyo.
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g 0 balopeto matto mada-balena cha | kama-vrittah sa dushfatma vikayamasa
tan rishin T[" He is a personage of mo mean prowess who makes the
munis his bearers. T am a fervid devotoe of great might, lord of the
past, the fature, and the present. If I were angry the world would
no longer stand; on me everything depends. . . . . Wherefore, o
goddess, T shall, without doubt, carry out what 'fou propose. The
seven rishis, and all the brihman-rishis, shall carry me. Behold,
beautiful goddess, my majesty and my prosperity.” The narrative
goes on:  Accordingly this wicked being, irreligious, yiolent, intoxi-
cated by the force of conceit, and arbitrary in his conduct, attached to
his car the rishis, who submitted to his commands, and compelled them
to bear him.” Indrini then again resorts to Vrihaspati, who assures
her that vengeance will soon overtake Nahusha for his presumption ;
and promises that he will himself perform a sacrifice with a view to
the destruction of the oppressor, and the discovery of Indra’s lurking
place, Agni is then scut to discover and bring Indra to Vyihospati;
and the latter, on Indra’s arrival, informs him of all that had occured
during his absence. While Indra, with Kuvera, Yama, Soma, and
Varuna, was devising means for the destruction of Nahusha, the sage
Agastya came up, congratulated Indra on‘_j;]ze fall of his rival, and pro-
ceeded to relate how it had occurred : L527. Sramartiascha vakantas
fam Nahusham papakirinam | devarshayo mahabhagas tathd brahmar-
shayo 'malak | paprachhur Nahusham devam samsayain Jayatim vara |
ye ime brahmanah prokiak mantrah vai prokshane gavdm | ete pramdnam
bhavatah widho neti Vasava | Nakusho neti tan aha tamasd mildha-che-
fanah | rishayah achuh | adharme sampravyittas toam dharmai na prati-
padyase | pramanam etad asmakam parvam proktam maharshibhil |
Agastyah wwacha | Tato vivadamanah sa munibhik saha Vasava | athe

Ar mam asprisad mardhni padenadharmo-yojitah | tenabhad hata-tejas cha

% 3 Saib nikérikad cha mahipatih | totas taim sahasa vignam avocham bhaya-pidi-

tam | * yasmai parcaih kitam brahma brahmarshibhir anushtfitamn |

adushiaim dishayasi vai yach cha murdhny asprisuh pada | yach chapy
tvam pishin mudha brahma-kalpan durdsadan | vahan kritea vahayast
tena svargad hata-prabhal | dhvasisa papa paribhrashtal kshina-punyo
mahitalam | dasa-varsha-sahasrani sarpa-rapa-dharo mahin | vichari-
shyasi parneshu punak svargam avapsyasi” | evam bhrashto durdtmi sa
deva-rajyad arindama | dishtya parddhamahe akra hato brahmana-kan-
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mitrah stayamano maharshibhik | | Wearied with cairying the sinner
Nahusha, the eminent divine-rishis, and the spotless brihman-richis,
asked that divine personage Nahusha [to eolve] a difficulty: ‘Dost
thou, o Vésava, most excellent of conquerors, regard as anthoritative or
not those Brihmana texts which are recited 4t the immolation of kige ?’
¢No,’ replied Nahusha, whose understanding was enveloped in darkness.
The rishis rejoined: * Engaged in unrighteousness, thou attainest not
unto righteonsness : these texts, which were formerly uttered by great
rishis, are regarded by us as authoritative.’ * Then (proceeds Agastya)
disputing with the munis, Nahusha, impelled by unrighteousness,
touched me on the head with his foot. TIn consequence of this the
king’s glory was smitten and his prosperity departed. 'When he had
instantly become agitated and oppressed with fear, I said to him,
¢ Bince thou, o fool, contemnest that sacred text, always held in honour,
which has been composed by former sages, and employed by brihman-
rishis, and hast touched my head with thy foot, and employest the
Brahma-like and irresistible rishis as bearers to carry thee,—therefore,
gshomn of thy lustre, and all thy merit exhausted, sink down, siuner,
degraded from heaven to earth. For ten thousand years thou shalt
crawl in the form of a huge serpent. When that peried is completed,

takah | tripishtapam prapadyasva i&i lokaw Sachipate | jetendriyo jita-
|

~ thou shalt again ascend to heaven.’ So fell that wicked wretch from

the sovereignty of the gods. Happily, o Indra, we shall now prosper,
for the enemy of the Brihmans has been smitten. Take possession of
the three worlds, and protect their inhabitants, o husband of Sachi
(Indrini), subduing thy senses, overcoming thine enemies, and cele-
brated by the great rishis,” ®

Indra, us we have seen above, was noted for hls dissolute character.
The epithet ¢ subduing thy senses,” assigned to him in the last sen-
tence by Agastya, is at variance with this indifferent reputation. Is
it to be regerded as a piece of flattery, or as a delicate hint that the
god would do well to practise a purer morality in future ?

This legend appears, like some others, to have been a favourite with
the compilers of the Mahabharata; for we find it once more related,
though with some variety of detail, (which may justify its repetition in

& Further on, in verse 556, Nahusha is called “ the depraved, the hater of brah-
man, the sinful-minded (duracharas cha Nahusho brakma-dvif papachetanalt).

L,
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a condensed form), in the Anusasanaparven, verses 4745-4810, We
~are there tgld that Nahusha, in recompense for his good deeds, was
exalted to heaven; where he continued to perform all divine and
human ceremonies, and to worship the gods as before. At length he
became puffed up with pride at the idea that he was Indra, and all his
g00d works in consequence were neutralized. For a great length of
time he compelled the rishis to carry bhim about. At last it came to
Agastya’s turn to perform the servile office. Bhrign then eame and
said to Agastya, ¢ Why do we submit to the insults of this wicked king
of the gods?’ Agastya answered that none of the rishis had ventured
to curse Nahusha, because he had obteined the power of subduing to
his service everyone upon whom he fixed his eyes; and that he had
amrita (nectar) for his beverage. However, Agastyn said he was pre-
pared to do enything that Bhirigu might suggest. Bh rigu said he had
‘been sent by Brahma to take vengeance on Nahusha, who was that day
about to attach Agastya to his car, and would spurn him with his foot ;
and that he himself (Bhrigu), “incensed at this insult, would by a curse
condemn the transgressor and hater of Brihmans to become a serpent "
(vyutkranta-dharmain tam ahan dharshanamarshito blyidam | akiy bha-
vasveti rusha Sapsye papain dvija-druham), All this accordingly hap-
pened as follows: _

Athagastyam pishi-éreshtham vahanayajukive ha | drutai Sarasvati-
Falat smayann iva mahabalah | tato Bhyigur malategah Maitravarunim
abravit |  nimilayasva nayane jatam yavad visami te” | sthanubhalasya
tasyatha jatam pravised achyutah | Bhyrigud sa sumahdteah patandya
aripasya cha | tatah sa deva-rat praptas tam yishim vahandya vai | fato
‘gastyal surapatim vakyam aha visampate | ““ yojayasveti man kshipram
Kaim cha dedain vahami te | yattra vakshyasi tattra toanm nayishyame surd-
dhipa” | ity wkto Nuhushas tena yojayamasa tam munim | Bhrigus tasya
Jatantah-stho babhuva hrishito bhriSam | na chapi dar$anain tasya chakara
sa Bhyigus tada | vara-dana-prabhave-jno Nalushasya mahatmanah | na
chulopa tada ’gastyo yukio 'pi Nahusihena vai | tai tu rdja pratodena
chodayamdasa Bharata | na chukopa sa dharmatma tatah padena deva-raf |
Agastyasya tada kruddho vamenabhyahanach chhirah | tasmin Sirasy abili-
hate sa jatantargato Bhyiguh | $asapa balavat kruddho Nakusham papa-
chotasam | * yasmat pada’ hanah krodhat $irasimam makdmunim | tasmad
asu malim gackha sarpo biitva sudurmate” | ity ukiah sa tadd tena

P
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sarpo bhated papite ha | adyishtenatha Bhyiguna bhitale Bharatarsha-

bha | Bhyiguin hi yadi so drakshyad Nahushak prithivipate | sa na $akto
*bhavishyad vai patane tasya tejasa | :

“The mighty Nahusha,.us it “were smiling, straightway summoncd
the eminent rishi Agastya from-the banks of the Sardsvati to carry him.
The glorious Bhyigu then said to Maitrivaruni (Agastya), ¢ Close thy
eyes whilst T enter into the Knof of thy hair” With the view of over-
throwing the king, Bhyigu then entered into the hair of Agastya who
stood motionless as a stock. ~Nahusha then came to be carried by
Agnstya, who desived to be attached to the vehicle and agreed to carry
the king of the gods whithersoever he pleased. Nahusha in consequence
attached him. Bhyigu, who was lodged in the knot of Agastya's hair,
was greatly delighted, but did not venture to look at Nahusha, as he
knew the potency of the boon which had been accorded to him (of sub-
duing to his will everyone on whom he fixed his eyes). Agastya did nof
lose his temper when attached to the vehicle, and even when urged by
@ goad the holy man remained unmoved. The king of the gods; dnvensed,
next struck the rishi’s head with his left foot, when Bhrigu, invisible
within the knot of hair, became enraged, and violently cursed the
wicked Nahusha: ¢Since, fool, thou hast in thine anger smitten this
great muni on the head with thy foot, therefore becomera serpent, and
fall down swiftly to the earth,’ Being thus addressed, Nahusha be-
came a serpent, and’ fell to the earth, through the agency of Bhrigu,
who remained invisible, For 1f ha had been seen by Nahusha, the
suint would - haver been unable, in consequence of t,ha power posaessed f
by the oppressor, to hitrl him to the ground.” i

Bhyigy; on Nahusha's solicitation, and the intercéssion of Agasl:yn, j
placed a period fo the effects of the curse, whmh, as in the ether version
of the legend Yudhishthira was to be the instrument of terminating.

From several” phrases svhich T have quoted from the version of this
legend given in the Udyugapa.rvu.n, as well as the fenor of the whole,
it appears to be- the intention of the writers to hold up the case of
Nahusha as an axatnple of the nemesis awaiting not merely 80y gross
display of presumption, but all resistance to the pretensmns of the
priesthood, and contempt ‘of their persons or authority.
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Seor, V.—Story of Nimi.

Nimi (one of Ikshyiku’s sons) is another.of the princes who are stig-
matized by Manu, in the passage above quoted, for their want of de-
ference to the Brahmaps. The Vishou P.(Wilson, 4to. ed. p. 388) relates
the story as follows : | Nimi had requested the Brihman-rishi Vasishtha
to officiate at a sacrifice, which was to last a thousand years, Vagishtha
in reply pleaded a pre-engagement to Indra for five hundred years, but
promised to return at the end of that period. The king made no
remark, and Vagishtha went away, supposing that he had assented to
this arrangement. On his return, however, the priest discovered that
Nimi had retained Gautama (who was, equally with Vadishtha, a
Brihman-rishi) and others to perform the sacrifice; and being incensed
at the neglect to give him notice of what was intended, he cursed the
king, who was then asleep, to lose his corporeal form. When Nimi
awoke and learnt that he had been cursed without any previous warm-
ing, he retorted, by uttering a similar curse on Vagishtha, and then
died. [_“ In consequence of this curse” (proceeds the Yishau Purdna,
iv. 5, 8) “the vigour of Vadishtha entered into the vigour of Mitra and
| '1, Varupa. Vadishtha, however, received from them another body when
; c_"h\""" " their seed had fallen from them at the sight of Urva&i” (fach-chhapdch
N o oha Mitra-varunayos tejasi Vasishtha-tgjalh pravishtam | Urvasi-darsanad

wdbhuta-viryya-prapatayolk sakasid Vasishtho deham aparain lehhe).s
Nimi’s body was embalmed. At the close of the sacrifice which he had
begun, the gods were willing, on the intercession of the priests, to
restore him to life, but he declined the offer; and was placed by the
deities, aceording to his desire, in the eyes of all living creatures. It is
in consequence of this that they are always opening and shutting
(nimisha means * the twinkling of the eye”). _

The story is similarly related in the Bhiga¥ata Purana, ix. 13, 1-13.
A portion of the passage is as follows: ,

3. Nimié chalam idamw vidvan satiram Grabhatatmavan | ritighhir.
aparais tavad nagamad yavata gurich | Sishya-vyatikramain vikshya nir-
varttya gurur agatah | asapat * patatad delo Nimeh pandita-maninah |
Nimih pratidadau $apam guruve ' dharma-varttine | “tavapi patatad deho

&1 This story will be further illustrated in the next section,
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lobhad dharmam wjanatah” | ity wtsasarjie svam dehan Nimir adhyit-
ma-kovidah | Mitra-varunayor gajne Urvasyam prapitamalak |

“Nimi, who was self-controlled, knowing the world to be fleet-
ing, commenced the sacrifice with other priests until his own spiritnal
instructor should come bhack. The latter, on his return, discovering the
transgression of his disciple, cursed him thus: ‘ILet the body of Nimi,
who fancies himself learned, fall from him.’ Nimi reforted the curse
on his preceptor, who was acting unrighteously : ‘Let thy body also
fall from thee, shuce thou, through coveteousness, art ignorant of duty.’
Having so spoken, Nimi, who knew the supreme spirit, abandoned his
body : and the patriarch (Vasishtha) was born of Urvasi to Mitra and
Varuna.”®

The offence of Nimi, as declared in these passages, is not that of con-

temning the sacerdotal order in general, or of usurping their functions;

but merely of presuming to consult his own convenience by proceeding
to celebrate a sacrifice with the assistance of another Brihman (for Gau-
tama also was a man of priestly descent) when his own spiritual pre-
coptor was otherwise engaged, without giving the latter any notice of
his infention. The Bhagavata, as we have secn, awards blame impar-
tially to botlf'.parties, and relates (as does also the Vishnu Purana) that
the king’s curse took effect on the Brahman, as well as the Brahman’s
on the king. :

Seer. VI.—Vasishtha.

One of the most remarkable and renowned of the struggles between
Brihmans and Kshattriyas which ocenr in the legendary history of
India is that which is said to have taken place between Vasishtha and
Viévamitra, I propose to furnish full details of this conflict with its fa-
bulous accompaniments from the Riamédyana, which dwells upon it at con-
siderable length, as well as from the Mahabharata, where it is repeatedly

88 On the last verse the commentator 8'ridhara has the following note : Urvasi-
darsanit skannain vetas tabhyiam kuwmbhe nishiktam | tasmat prapitimaho Vasishtho
Jajne | tathi cha Srutih “kumbhe vetaly sishiokitul samanam" iti | *Seed fell from
them at the sight of Urvasi and was.shed into a jar: from it the patriarch, Vasishtha,
was born. And so says the sruti” (R.V. vil. 83, 13, which will be quoted in the
next section),
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introduced ; but before doing so, T shall quote the passages of the Rig-
veda which appear.to throw a faint dight on the real history of the two
rivals. Tt is clear from what has been said in the Introduction to this
volume, pp. 1-6, as well as from the remarks I have made in pp: 139 £,
that the Vedic hymns, being far more ancient than the Epic and Puranie
compilations, must be more trustworthy guides to a knowledge of the
remotest Indian. antiquity. < While the Epio poems and Puranas mo
doubt embody numerous ancient traditions, yet these have been freely
altered according to the caprice or dogmatic views of later writers, and
have received many purely fictitious additions. The Vedic hymns, on
the contrary, have been preserved unchanged from a very remote

 poriod; and- exhibit a faitbful reflection of the social, religious, and

i i,

ecclesiastical condition of the age in which they were composed, and of
the feelings which were awakened by contemporary ocourrences. As
yet there was no conscious perversion or colouring of facts for dogmatic
or sectarian purposes; and much of the information which we derive
from these naive compositiohs is the more trustworthy that it is deduced
from hints and allusions, and from the comparison of isolated parti-
culars, and no from direct and connected statements or descriptions, It
is here therefore, if anywhere, that we may look for some liéht on the
real relations between Vasishtha and Vidvimitra. After quoting the
hymns regarding these two personages, I shall adduce from the Bréh-
manag, or other later works, any particulars regarding - their birth and
history which I have discovered. The conflict between Vasishtha and
Vidvimitra has been already discussed at length in the third of Dr.
Rudolf Roth’s * Dissertations on the literature and history of the
Yeda,” * where the most important parts of the hymns bearing ]Jpoﬁ
the subject are translated: The first hymn which I shall adduce is
intended for the glorification of Vasishtha and his fimily.. The latter
part relates the birth-of the sage, while the earlier verses refer to his
counection with king Suds. Much of this hymn is very obscure.
R.V. vii. 83, 1. Shityancho ma "dakshinatas-kapardah dhiyaiyjinvaso
abhi i, pramanduh | uttishthan voce pari -barhisho nrin na me dirad
avs"tagm Vasishthdh '! 9. Darad Indram anaé:ann a sutena tiro vaisantam
ati pantam ugram | Pasadyumnasya ﬁlyatd@a-wmdt sutad Indro avyi-
nita Vasishthan | 8. Eva in nu kain stndhun ebhis totara eves in ny kam
8 Zur Litteratur und Geshichte des Weda, Stuttgarg. 1846,

-
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Bhedam ebhir jaghana | eva in nu kain dasardjne Sudasam pravad Indro
Mmagd vo Vasishthah | 4. Jushii nare brahmand vah pitrinam aksham
avyayam na kila rishatha | yat $akvarishu brikata ravena Indre Sush-
mam adadhdte Vasishthak | 5. Ud dyam iva 4 trishnajo nathitaso adi-
dhayur dasardfne vritasah | Vasishthasya stwvatah Indro adrod wurui
Tritsublyo akrinod w lokam | 6. Dapdi iva goajandsak -@san parichhin-
nah Bharvatah arbhakasah | abhavach cha pura-eta Vasishthah ad o
ZTritsinam viso aprathanta | 7. Trayak krinvent bhuvaneshu retas
tisrak prajah daryah jyotir-agrak | trayo gharmdsah ushasain sachante
sarvan tt tan anu vidur Vasishthak | 8. Suryasya iva vakshatho jyotir
esham samudrasya tva makvma gabhirah | vitasya fva projave na anyena
stomo Vasishthah anu etave val | 9. Te in ninyam hyidayasya praketaih sa-
hasra-valsam abhi sam charanti | yamena tatam paridhiin vayanto apsarasal
wpa sedur Vasishthah | 10. Pidyuto jyotik part san jihanam Mitra-varund
yad apasyatam tva | tat te janma uta ekt Vasishtha Agastyo yat tva visah
ajabhara | 11. Uta asi Maitravaruno Vasishtha Urvadyah brakman ma-
naso 'dhi jatah | drapsam skannam brahmana daivyena vidve devah push-
kare tva 'dadanta | 12. Sa prakétalk ubhayasya pravidvan sahasra-
danak uta va sedanak | yamena tatam paridhim vayishyann apsarasah
pari jane Vasishthah | 18. Sattre ha jatav dshita namobhih Fumbhe
retaly sishichatul samanam | ftato ha Manal wd tyiya madhyat tato
Jatam pishim ahur Vasishtham |

¢1, The white-robed (priests) with hair-knots on the right, stimu-
lating to devotion, have filled me with delight. Rising from the sacri-
ficial grass, I call to the men, ‘Let not the Vasishthas (stand too) far
off to succour [or gladden] me.** 2. By their libation they brought
Indva hither from afar across the Vaidanta away from the powerful
draught.”  Indra preferred the Vasishthas to the soma offered by
Pagadynmna,” the son of Vayata. 3. So too with them he crossed the

river; 8o too with them he slew Bheda; so too in the battle of the

ten kings® Indra delivered Sudis through your prayer, o Vasishthas.

9 Rityana thinks that Vasishtha is the speaker, and refers here to his own sons.
Professur Roth (under the word av) regards Indra as the speaker. May it not be ¢
Sudis?

4 This is the interpretation of this clause suggested by P'rofessor Aufrecht, who
thinks Vaidanta is probably the name of a river.

# According to Siyana, another king who was sacrificing at the sama time as Sudis,

# Seo verses 6-8 of R.V, vil. 83, to be next quoted.
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4, Through gratification caused by fhe prayer of your fathers, o men,
ye do not obstruct the uidecaying axle (?), since at (the recitation of
the) Sakyari verses ™ with a lond voice yo ‘have infused energy into
Tndrd, 0 Vasichthas. 5. Distressed, when surrounded in the fight of
the ten kings, they looked up, like thirsty men, to the sky, Indra
heard Vasishtha when he uttered praise, and opened up a wide space
for the Tritsus.” 6. Like staves for driving cattle, the contemptible
Bharatas were lopped all round, Vasishtha, marchéed in front, and
then the tribes of the Tritsus weré deployed. 7. Three deities
create a fortilizing fluid in the worlds. 'l‘hr(‘a'e are the noble creatures
whom light precedes. Three fires attend the dawn.® All"these the
Vasishthas know. 8. Their lustre is like the.full radiance of the
sun; their greatness is like the depth of the ocean; like the swift-
ness of the wind, your hymn, o Vasishthas, can be followed by no
one else. 9. By the intuitions of their heart they seek out the mys-
tery with a thousand branches. Weaving the envelopment stretched
out by Yama, the Vasishthas sat down by the Apsaras. 10. When Mitra
and Varuna saw thee quitting the flamé of .the lightning, that was thy
birth; and thou hadst one (other birth), o Vasishtha, when Agastya
hrought thee to the people. 11. And thou art also a son of Mitra and =
Varuna, o Vasishtha, born, 0 priest, from the soul of Urvasi. All the
gods placed thee —a drop which fell through divine contemplation—in
the vessel, 12. He, the intelligent, knowing both (worlds ?), with a
thousand gifts, or with gifts —he who was to weave the envelopment
stretched out by Yama — ke, Vasishtha, was born of the Apsaras. 18,
They, two (Mitra and Varuna ?), born at the sacrifice, and impelled by
adorations, dropped into the jar the same amount of seed. From the

% See B.V. x. T1, 11, above, p. 256,

# This is evidently the name of the tribe which the Vasishthas favoured, and to
which they themselves must have belonged. See vii, 83, 4 The Bharatas in the
next verse appear to be the hostile tribe,

6 Tn explanation of this Sayana quotes a passage from the S'atydyana Brihmana,
as follows :  Trayah kyinvanti bhwvaneshu rotah®’ ity Agnih prithivyai retak krinoté
Viyur antarikshe Adityo divi | © tisrah prajik Gryyah jyotir-agrak”’ iti Vasavo Ru-
drah Adityds tasai jyotir yad asdv Adityah | * trayo gharmisah ushasai saokante”
ity Agnir Ushasam saohate Viyur Ushasain sachate Adityah Ushasah sachate | (1)
“ Agni produces a fertilizing fluid on the earth, Vayu in the air, the Sun in the sky.
(2) The * three noble creatures* are the Vasus, Rudras, and Adityas. The Sim s
their light.  (3) Agni, Viyu, and the Sun each attend the Daww.””
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midst of that arose Miina (Agastya ?); and from that they say that the
rishi Vasishtha sprang.’” ¥

There is another hymn (R.Y, vii. 18) which relates to the connection
between Vasishtha and Sudds (verses 4, 5, 21-25) and the conflict
between the latter and the Tritsus with their enemios (verses 6-18);
but as it is long and obscure T shall content myself with quoting a few
verses.®

R.X. vii. 18, 4. Dhenui na tva suyavase dudhukshann wpa brakinant
sasrije Vasishthah | tvam (d me gopatim vigvah aha @ nah Indrah suma-
tun gantu achha | 5. Arnamsi chit paprathan Sudase Indro gadhani

1 Whatever may be the senso of verses 11 and 13, the Nirukfa states plainly
enough v. 13 ; Zasyih dardanad Mitrd-varunayol retas chaskanda | tad-abhividing
eshi rig bhavati | **On seeing her (Urvadi) the seed of Mitra and Varuna fell from
them, To this the following verse (R.V. vii. 33, 11) refers,”” And Sayana on the
same verse quotes a passage from the Brihaddevata: Tayor adityayoh sattre drishiva
‘psarasaein Urvas'tm | vetad ehaskanda tat kumble nyapatad visativare | tonaiva tu
mechierttena vivyavantau tapasvinau | dgastyas' oha Vasishthas cha tatrarshi sambabhic-
vatuk | bahudhi patitaih retal kalase cha jale sthisle | sthale Vasishthas te munil samba-
bhuwarshi-cattumal | kumbhe to Agastyah sambhicto jale matsyo mahadywlih | udiyiya
tato "gastyo samya-mitro makitapah | manena sommito yasmat tasmid Manyah
ithoohyate | yadvd kumbhid rishir jatah fumbhenipi hi miyate | kumbhah ity abhidhia-
nam oha parimanasya lakshyate | tato "psu grihyaminasw Vasishthah pushkare sthi-
tah | sarvatal pushkare tain It visve devihy adhivayan | “ When these two Adityas
(Mitra and Varuna) beheld the Apsaras Urvast at a sacrifice their seed fell from them
into the sacrificial jar called vdsativara, At that very moment the two energetic and
austere rishis Agastya and Vasishtha wero produced there. The seed fell on many
places, into the jar, into water, and on the ground. The muni Vasishiha, most
excellent of rishis, was produced on the ground; while Agastya was bora in the jar,
a fish of greet lustre. The anstere Agastya sprang thence of the size of a gamyi
(d.e. the pin of a yoke; see Wilson, &.v., and Professor Roth, s.v. mina). Since
he was measured by a cerfain standard (mdna) he is called the *measurable’
(manga). O the rishi, having sprung from a jar (kumbhay, is also measured by a
jar, as the word kumbha is also designated as the name of a megsure. Then when the
waters were taken, Vasishtha remained in the vessel (pushkara); for all the gods
held him in it on all sides.” T his Illustrations of the Nirukta, p. 64, Prof. Koth
speaks of the verses of the hymn which relate to Vasishtha's origin as being a more
modern addition to an older eomposition, and as describing the miraeulous birth of
the sage in the taste and style of the Epic mythology. Professor Max Miiller
(Oxford Essays for 1856, pp. 61 £) says that Vasishtha is a name of the Sun; and
that the ancient poet is also “ called the son of Mitra and Varuna, night and day, an
expression which has a meaning only in regard to Vasishtha, the sun; and as the
sun is frequently called the offspring of the dawn, Vasishtha, the poot, is said to owe
his birth to Urvasi” (whom Miiller identifies with Ushas). For M, Langlois's view
of the passage, sce his French version of the R.V. vol. iii. pp. 79 f. and his note,
P 284,

% See Roth's Litt. u. Gesch. des Weda, pp. 87 f. where it is translated into German.
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akipinot supara | . « . < - 2. Pra ye'grihad amamadus tvaya Porasa-

j ' yah Satayatur Vasishthah | na te bhojasya sakhyam myishants adha
saribhyak swding v wchhan | 22. Dve naptur Devavatah $ate gor dva
ratha vadhimanta Sudasah | arhann Agne Potjovanasys danam hoteva
sadma pari emi vebhan | 28. Chatvaro ma Paijavanasya danih smad-
dishtayak kyisanino nireke | yirdso ma prithivishthah Suddsas tokam

a‘ tokaya $ravase vahanti | 24. Yasya $ravo rodasi antar wrvi $irshne
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Grshne vibabhije vibhakia | sapte id Indrai na sravato grinanti ni
Yudhyamadhim a$isad abhike | imai naro Marutak sadehatanu Divo-
dasam na pitaramn Suddsah | avishtana Paijjovanasya ketain dindéain
kshattram ajaram duvoyy | -

¢4, Secking to milk thee (Indra), tike a cow in a rich meadow,
Vasishtha sent forth his prayers to thee; for every one tells me that
thou art a lord of cows; may Indra come to our hymn. 5. However
fhe waters swelled, Tndra made them shallow and fordable to Sudas.
..... 91. Paridara,” Satayatu, and Vasishtha, devoted to thee, who
from indifference have left their home, have not forgotten the friendship
_i of thee the bountiful ;—therefore let prosperous days dawn for these
] suges,  22. Farning two hundred cows and £wo chariots wlith mares,
the gift of Sudds the son of Pijavana, and grandson of Devavat,!™
' T walk round the house, o Agni, uttering praises, like & hotri priest.

33. The four brown steeds, bestowed by Sudas the son of Pijavana,
vigorous, decked with pearls, standing on the ground, carry me on
securely to remown from generation to generation. 24. That donor,
whose fame pervades both worlds, has distributed gifts to-every person.
They praise him as the seven rivers'® praise Indra ;- he has slain Yu-
. dhyamadhi in battle. 25. Befriend him (Sudas), ye heroic Maruts, as

9 Parcidarais said in Nie. vi. 30, which refers to this passage, to have heen a son of
Vasishtba born in_his old age (Pariéarah parddirnasye Vasishthasya sthavirasya
jajne) ; or he was a son of S'akti and grandson of Vasishtha (Reth 8.0.)

100 Dgvavat is said by Sayana to be a proper name, He may be the same as Divo-
dasa in verse 26, Or Divodisa may be the father, and Pijavang. and Devavat among
the forefathers of Sudds, In the Vishnu Purana Sarvakima is said to have been the
father and Rituparna the grandfather of Sudasa, Wilson's ViP, 4fo. ed. p. 380. At
'p. 454 £, a Sudisa is mentioned who was son of Chyavans, grandson of Mitrayu and
great-grandson of Divodasa, iy

100 Professor Roth (Litt. u. Gesch. des Weda, p. 100) compares R.V.i. 102, 2, asya
drave nadyah sapta bibhrati, * the seven rivers exalé his (Indra’s) renown.” These
rivers ave, as Roth explains, the streams freed by lnil;a.ﬁ'om Vryittra's power.
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" ye did Divodiisa the (fore)father of Sudds; fulfil the desive of the son

of Pijavana (by granting him) imperishable, undecaying power, worthy
of reverence (2).”
Although the Vasishthas are not named in the next hymn, it must
refer to the same persons and circumstances as are alluded fo in the
first portion of R.V. vii. 83, quoted above.
- RV vil, 88, 1. Ywwdm nard pabyamandsak apyam prachd garyantah

prithu-parfavo yayuh | dasa cha vrittra hatam aryani cha Sudasany

Indra-varuns "vasa 'vatam | 2. Yatra neral samayante kyile-dhvajo
yasminn aja bhavati kinchana priyam | yatra bhayante bhuvana svar-
dri$as tatra nah Indra-varupa 'dhi vochatam | 3. Sam bhamyah antalk
dhwasirah adpikshote Indra-varund dive ghoshah arvhal | asthur jandnim
upa mdm ardtaye arvdg avasa havana-Srutd dgatem | 4. Indra-varund
vadhanabhir aprati Bhedam. vanvanta pra Suddsam. dvatam | brahmant
eshaim Sriputam havimant satyd Tritsinam abhavat purohitih | 5. Indra-
varundn abhi a faponti ma aghang aryo vanwsham aratayah | yuvdin hy
vasvah ubhayasya rajatho adha sma no avatem parye divi | 6. Yuvam ha-
vante wbkaydasah dyishu Indram cha vasvo Varunai cha sataye | yatra
rayabiber dasebhir nibadhitam pra Sudasam dvatedm Tritsubhih saha |
1. Dasa rajaneh samitih ayajyaveh Sudasam Indra-verund na yuyu-
dhub | satya nyinam. adma-sadam wpastutic devah esham abhavan dpva-
hutishu | 8. Dasdarame pariyattaye vesvateh Suddse Indra-varunapv
aSikshatam | $vityancho yatra namasa kaparddine dhiya dhivanto asa-
panta Tritsavah |

“TLooking to you, o heroes, to your friendship, the men with broad
axes advanced to fight. Slay our Dasa and our Arya enemies, and
deliver Sudas by your succour, o Indra and Varuna. 2. In the battle
where men clash with elevated banners, where something which we
desire 1 is to be found, where all beings and creatures .tremble, there,
o Indra and Varuna, take our part. 8. The ends of the earth were
geen to be darkened, o Indra and Varuna, a shout ascended to the sky ;
the foes of my warriors came close up to me; come hither with yonr
help, ye hearers of our invocations. 4. Indra and Varuna, unequalled
with your weapons, ye have slain Bheda, and delivered Sudas; ye
heard the prayers of these men in their invocation; the priestly agency

102 Siiyana divides the Zinehana of the Pada-text into kincha na, which gives the
sense ** where nothing is desired, but everything is difficult,”
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of the Tritsus'® was efficacious. 5. 0 Indra and Varuna, the injurious
acts of the enemy, the hostilities of the murderous, afflict me on every
side. Ve are lords of the resources of both worlds: protect us there-
fore (where ye live) in the remotest heavens. 6. Both parties'® invoke
you, both Indra and Varuna, in the battles, in order that ye may
bestow riches. (They did so in the fight) in which ye delivered Sudas
—when harassed by the ten kings—together with the Tritsus. 7. The
ten kings, who were no sacrificers, united, did not vanquish Sudds, o
Indra and Varuna. - The praises of the men who officiated at the sacri-
fice were effectual ; the gods were present at their invocations. 8. Xe,
o Indra and Varuna, granted succour to Sudas, bemmed in on every
side in the battle of the ten kings,'® where tho white-robed Tritsus,'*
with hair-knots, reverentially praying, adored you with a hymn.”
From these hymns it appears that Vasishtha, or & Vasishtha and his
family were the priests of king Sudas (vii. 18, 41, 21 ff; vii. 33, 3L);
that, in their own opinion, these priests were the objects of Indra’s
preference (vii. 33, 2), and had by the efficacy of their intercessions
been the instruments of the victory gained by Sudis over his enemies
in the battle of the ten kings. It seems also to result from some of the
verses (vii. 38, 6; vil. 83, 4, 6; and vii. 33, 1, compared with vii. 83,
8) that both the king and the priests belonged to the tribe of the
Tritsus.® Professor Roth romarks that in none of the hymns which

163 Compare verses 7 and 8. Siyana, however, translates the clause diffevently :
«The gct of the Tritsus for whom I sacrificed, and who put me forward as their
priest, was effectual : my priestly fonction on their behalf was successful " (Zritsiman
etat-saninanam mama yajyanim purohitir mama purodhinam sotyd satya-phalam
abhavat | teshu yad mama paurchityam tat saphalain jatam |

101 Ageording to Siayano the fwo parties were Sudis and the Tritsus his allies
(ubhaya-vidhah SudilEsanjno 14 {at-sahiya-bhidis Tyitsavas cha cvam dvi-prakaraf
Jjonah). Tt might have heen supposed that one of the perties meant was the hostile
kings ; but they are said in the next verse to be ayajyavah, *persons who did not
sacrifice to the gods.”

108 Dadarijne. 'This word is explained by,Sayana in his note on vii. 33, 3, dada-
BAT rajabhil saha yuddhe pravritte, “ battle having been joined with ten kings” In
the verse before us he says ¢ the lengthening of the first syllable is a Vedie peculiarity,
and that the case-ending is altered, and that the word merely means ‘by the ten
kings' " (dada-sabdasya chhindaso dirghal | vibhakti-eyatyayak | dasebhi rajabhile

< w4\ o pariveshfitdya).

106 Here Sayana says the Tritsus are ¢ the priests so called who were Vasishtha's
disciples” (Iyitsavo Vastshiha-sishyih etat-sanjnah ritvijeh). ;

107 Sep Roth, Litt. u. Gesch, des Weds, p. 120, v

™
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he quotes is any allusion made to the Vasishthas being members of any
particular caste; but that their connection with Sudis is ascribed to
their knowledge of the gods, and their unequalled power of invocation
(vil. 83, 7£.)

In the Aitareya Brahmana, viii, 21, we have another testimony to
the connection of Vasishtha with Sudis, as he is there stated to have
‘“consecrated Sndas son of Pijavana by a great inauguration similar to

Indra’s ;'™ in consequence of which Sudds went round the earth in.

every direction conquering, and performed an advamedha sacrifice
(etena ha vat aindrena mahabhishskena Vasishthah Suddasam Paijavanan
abhishishecha | tasmad w Sudah Pajjavanah samantai sarvatal prithivim
Jayan pariyaya asvena cha medhyena 3je).

The following passages refer to Vasishtha having received a reve-
lation from the god Varuna, or to his being the object of that god’s
gpecial favour:

vil. 87, 4. Uvdcha e Varuno medhivaya trik sapta name aghnyd bi-
bhartti | vidvan padasya guhya na vochad yugdaya viprak wparaya
Sikshan |

“Varuna has deelared to me'® who am intelligent, * The Cow ™
possesses thrice seven names. The wise god, though he knows them,
has not revealed the mysteries of (her) place, which he desires to grant
to a future generation.”

R.V. vii. 88, 3. 4 yad rukava Varunaé cha navam pra yat semudram
wrayava madhyam | adli yad apain snubli$ charava pra pra inkhe inkha-
yavahat $uble kam | 4. Vesishthan ha Varuno navi a adhad rishin cha-
kira svapah mahoblil | stotara: viprah sudinatve alném ydad nu dydvas
tatanan yad ushaseh | 5. Kva tyant naw sakhya babkavuh sachavahe yad

106 Qolebrooke’s Mise. Fasays, i. 40,

108 Vasishtha is not named in this hymn, but he is its traditional author.’

10 Siyaua says that either (1) Viich is here meant under the figure of a cow having
the names of 21 metres, the Giyatri, ete., attached to her breast, throat, and head, or
(2) that Vich in the form of the Veda holds the names of 21 sacrifices; but that (3)
amother authority says the earth is meant, which (in the Nighantu, i, 1) has 21
names, 7o, gmi, jind, eto. (Vag atra gowr wchyate | sii cha wrasi kanfhe sirasi cha
baddhani gayatry-adini sapta ehhandasim namans bibhartti | yedva vedatmiki vag
ekavimisati-saimathanam yomanam namani bibhartti | dhirayati | aparah aha * goul
prithivt | tasyas cha * gaur gini jma’ iti pathitany ekavimsati-naman” iti). I have,
in translating the second clause of the verse, followed for the most part a rendering
suggested by Professor Aufrecht, -

i
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avyikam purd ehit | bpihantam manum Varuna svadharvah sahasra-doaram
jagama grikah te. | 6. Yuh apir nityo Varuna priyak san tvam agams
Trtnavat salha to | ma b enasvanto yakshin blujoma yandhi sma viprak
stuvate varatham | - “p i T o

| «When Varans and I embark on the boat, when we propel it into
the midst of the ocean, when we advance over. the surface of the
waters, may we rock upon the undulating clement till e become
‘brilliant. 4. Varuna took Vasishtha inte the boat; by his mighty acts
working skilfully hie (Varuna) has made him a rishi ; the wise (god
has made) him an utterer of praises in an auspicious time, that his
days and dawns may be prolonged.™ 5. Where are (now) our friend-
ships, the tranquility which we enj oyed of old ? 'We have come, o selt-
sustaining Varuna, to thy vast abode, to thy house with a thousand
gates. 6. Whatever friend of thine, being a kinsman constant and
beloved, may commit offences against thee ;—may we not, though sin-
ful, suffer (punishment), o adorable being; do thou, o wise god, grant
us protection.” ] K

R.V. vii. 86 is a sort of pgniténtial hymn in which Vasishtha refers
to the anger of Varuua against his old friend (verse 4) and entreats for-
giveness of his offences. This hymn, which appears to be an earnest
and genuine effusion. of natural feeling, is translated in Professor
Miiller’s Anc. Sansk. Lit. p. 540. | :

The passage which follows is part of a long hymn, consisting chiefly
of imprecations directed against Ritkshiises and Yatudhanas, and said in
the Bribaddevata (as quoted by Sayana in his introductory remarks) to
have * been ‘seen’ by the rishi (Vasishtha) when he was overwhelmed
with grief and anger for the loss of his hundred sons who had been slain

by the sons.of Sudiis ™ (rishir dadarsa raksho-ghnam puttra-Soka-pariplu-
tah | hate puttra-Sate kruddhah Saudasair dubkhitas tada). 1 shall cite
only the verses in which Vasishtha “repels the imputation (by whom-
soover it may have been made) that he was a demon (R&kahs.'ts,or Yitu-

dhana). ' e k L Y

R.V. vii, 104, 12. Suvijnanasi. chititushe janaya sach cha asash tha
vachast paspridhate | tayor jat satyain yatarad rijiyas tad it Somo avati
hanti asat | 18, No vai'w Soino vyijinai hinoti na kshattriyam mithuya
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M Profussor Aufrecht renders the last clanse, “ As long as days and dayns shail

continue.” -
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dharayantam | hanti raksho hanty asad vadantum ubhdv Indrasya piasitou
Sayate | 14. Yadi va aham anpita-deval dsa moghain va devan api ihe
Agne | kim asmabhyan Jatavedo hyinishe droghavachas te wirritham
sachantam | 15. Adya muriya yadi yatudhano asmi yadi va dyus tatopa
plirushasya | adha sa virair dasablir vl yuyah yo ma moghain ¢ ¥atu-
dhana” wy aha | 16. Yo ma ayatum * yitudhana” ity aha yo vé
rakshih *“ Suchir asmi” ity aha | Indras tain hantu mahatd vadhena vis-
vasya jantor adkamas padishia |

“The intelligent man is well able o diseriminate (when) true and
false words contend together, Soma favours that one of them which
is true and right, and annihilates falsehood. 13. Soma does not prosper
the wicked, nor the man who wields power unjustly. He slays the
Rakshas; he slays the liar: they both lie (bound) in the fatters of Indra.
14. If I were either a follower of false gods, or if I erroneously con-
ceived of the gods, o Agni:—Why, o Jatavedas, art thou incensed
ageinst us? Let injurious speakers fall into thy destruction. 15. May
I die this very day, if I be a Yatudhdna, or if T have destroyed any
man’s life. May he be severed from his ten sons who falsely says to
me, ‘o Yatudhina.’ 16. He who says to me, who am no Yatu, ‘o
Yatudhina,” or who (being himself) a Rakshas, says, ‘I am pure,’—
wmay Indra smite him with his great weapon; may he sink down the
lowest of all creatures.

In elucidation of this passage Siyana quotes the following lines:

Hatva puttra-satam pirvain Vasishthasya makatmanak | Vasishthan
“Crakshaso st toam ' Vasishtham rapam asthitaly | * aham Vasishthah "
sty evam jighamsub rakshaso "bravit | atrotltarah ricko drishtah Vasish-
theneti nak Srutam |

¢ Having slain the hundred sons of the great Vasishtha, a murderous
Rikshasa, assuming the form of that rishi, formerly said to him, * Thou
art a Riakshasa, and I am Vasishtha,' In allusion to this the latter
verses were seen by Vasishtha, as we have heard."”

\

We may, however, safely dismiss this explanation mstmg on fabu-

lous grounds.
The verses may, as Professor Max Miiller supposes,“’ have arisen ouf

12 & Vasishtha himself, the very type of the Arian Brahman, when iu feud with
Vidvamitra, is called not only an enemy, but a * Yatadhéna,' and other names which
in common parlance are only bestowed on barberian savages and evil spivits, We
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of Vasishthw's contest with Viévamitra, and it may have been the
latter personage who brought these charges of heresy, and of murderous
and demoniacal character against his rival." .

Allusion is made both in the TaittirTya Sanhitd and in the Koushi-
taki Bralimana to the slaughter of a son of Vasishtha by the sons or
descendants of Sudas. The former work states, Ashtaka vii. (p. 47
of the India Office MS. No. 1702): ' e

Vasishtho hataputro ’kamayata ¢ vindeya prajam abky Saudasan bha-
veyam "' iti | sa etam ekasmannapanchasom apasyat tam dharat tendya-
jata | fato vai so’vindata prajam abhi Saudasan abhavat |

¢ Vasishtha, when his son had been slain, desired, ¢ May I obtain |
offspring ; may I overcome the Handasas.’ He beheld this ckasmanna-
panchasa (2), he took it, and sacrificed with it. In consequence he ob-
tained offspring, and overcame the Sauddsas.”

The passage of the Kaushitaki Brihmana, 4th adhydya, as quoted
by Professor Weber (Ind. St. ii. 299) is very similar :

Vasishtho *kamayata hata-putrah * prajiyeya projaya pasubhir abhi
Suudasan bhaveyam® iti | so etai” yajna-kratum apasyed Vasishtha-
yajnam . . . . tena ishta . . . . abl Saudasdn abhavat |

¢ Vasishtha, when his son had been slain, desired, * May I be fruit-
ful in offspring and ecattle, and overcome the Saudasas.” He beheld
this form of offering, the Vasishtha-sacrifice; and having performed it,
he overcame the Saudésas.””

In his introduction to Rig-veda, vii. 32, Sayana has the following
notice, from the Avukramanika : ,

“ Sauddasair agnaw prakshipyamanal S'aktir antyam pragatham alebhe
s0 "rdharche wkte *dakyata | tam putrokiam Vasishthah samapayats’ ith
Satyayanakam |“ Vasishthasya eva hata-putrasya arsham ? qti Tandakam |

«The Satyayana Brahmana says that ¢ Sakti (son of Vasishtha),
when being thrown into the fire by the Saudasas, received (by inspira-
tion) the concluding pragatha of the hymn. He was burnt after he
had spoken half a zich; and Vasishtha completed what his son was
have still the very hymn in which Vasishtha deprecates such charges with powerful
indignation.” Prof. Milller then quotes verses 14-186 of the hymn before us (* Last
Results of the Turanian Researches,” in Bunsen’s ¢ Outlines of the Philosophy of
Uniy, History,” i. 344

13 See my article # On the relations of the priests to the other classes of Indian
society in the Vedie age,” in the Journa! Roy. As. Soe, for 1866, pp. 205 .
[0~
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uttering. The Tandaka says that ‘it was Vasishtha himself who spoke
the whole when his son was slain.”” y

The words supposed to have been spoken by Sukti, viz. ““ O Indra,
grant to us strength as a father to his sons” (fndra kratui nah a bhara
pita pulrebhyo yatha) do not scem to be appropriate to the situation in
which he is seid to have been placed; and nothing in the hymn
appears to allude to any circumstances of the kind imagined in the
¢ two Brahmanas. ! !

Manu says of Vasishtha (viil. 110): Makarshibli§ cha devais cha
karyyartham Sapathah kritah | Vasishthaé chapi Sapathain Sepe Paiya-
vane nyipe |  Great rishis and gods too have taken oaths for particular
objects, Vasishtha also swore an oath to king Paiyavana.” The oc-
casion on which this was done is stated by the Commentator Kullika *
Vasishtho 'py anena puttra-satam bhakshitam e Visvamitrena akrushto
sva-pariSuddhaye Piyavanapatye Sudamni rajani Sapathain chakara |
“ Vasishtha being angrily accused by Viévimitra of having caten (his)
hundred sons, took an oath before king Sudiman (Sudas, no doubt, is
meant) the son of Piyavana in order to clear himself.” This seems to
refer to the same story which is alluded to in the passage quoted by
the Commentator on Rig-veda vii. 104, 12,

In the Ramayana, i. 55, 5£, a hundred sons of Vidvamitra arve said
to have been burnt up by the blast of Vasishtha's mouth when they
rushed upon him armed with various weapons ( Visvamitra-sutandi tu
Satam nana-vidkayudham | abhyadhavat susankruddham Vasishtham japa-
tam varam | hunkarenaiva tan sarvin nirdadaks makan pishik),

Vasishtha is also mentioned in Rig-veds, i. 112, 9, as having received
succour from the Aévins (— Vasishtham yablir ajarav ajinvatam).

Vasichtha, or the Vasishthas, are also referred to by name in the
following verses of the seventh Mandala of the Rig-veda: 7,7; 9, 6;
12, 8; 28,1,6; 26,5; 37,4; 39, 7; 42, 6; 59, 3; 70, 6; 73, 8 ;
76, 6, 7; 17, 6; 80, 1;90,7; 95, 6;96,1,3; but as no information
is derivable from these texts, except that the persons alluded to were
the authors or reciters of the hymns, it is needless to quote them.™

14 Another verso of a hymn in which the author is not referred to (vii. 72, 2)
15 as follows: A mo devebhir wpa yatam arvik sujoshash nasatya rathena | yuvor
ki nah sakhyd pitryant samino bandhur ute tasye vittam | **Come near fo us,
Asvins, on the sime car with the gods: for we have ancestral friendships with you,
a common relation ; do ye recognize it.”” Although this bas probably no mythological

I
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Ta the Atharva-veds, iv. 29, 3 and 5, Vasishtha and Viévamitra are
mentioned among other personages, Angiras, Agasti, J amadagni, Atri,
Kadyapa, Bharadvija, Gavishthira, and Kutsa, as being succoured by
Mitra and Varuna (. . . . yao dngirasem avatho yav Agastim Mitra-Va-
rund Jamadagnim Atrim | yau Kasyapan avatho yau Vusishtham, . . « «
yaw Bharadvajam avatho you Gavishthiram Visoamitram Varuna Mitra

| _Kutsam). And in the samé Veda, xviil. 3, 15 f,, they are invoked as
deliverers : Visoamitro "yai Jamadagnir Atrir avantu nak Kasyapo Va-
madeval | Visvamitra Jamadagne Vasishtha Bharadvije Gotame Vima~
deve . .. | *15. May this Viévamitra, may J amadagni, Atri, Kasyapa,
Vamadeva preserve us, 16. O Vidvamitra, o Jamadagni, o Vasishtha, o
Bharadvaja, o Gotama, o Vismadeva.” The second passage at least
must be a good deal more recent than the most of the hymns of the
Rig-veda. . At

Sudis is mentioned in othet parts of the Rig-veda without any refer-
ence cither to Vasishtha or to Visvamitra. In some cases his name 18
coupled with that of other kings or sages, which appears to shew that
in some of these padsages at least a person, and not a mere cpithet,
¢“the liberal man,” is denoted by the word Sudds.

R.V. i. 47, 6. (The traditional rishi is Praskenva.) Sudase dasra vasu
Bibhrata rathe priksho vahatam ASving | rayih samudrdd wia v& divas
part asme dhattam puru-spreham |

“ () impetuous Advins, possessing wealth in your car, bring susten-
ance to Sudds. Send to us from the (aerial) ocean, or the sky, the
riches which are much coveted.”

Siyana says the person here meant is  king Sudas, son of Pijavana *’
(Sudase . . . . rajne Pijavona-putiraya).

i. 63, 7. (The rishi is Nodhas, of the family of Gotama.) Zvar ha
tyad Tndra sapta yudhyan puro vajrin Purukutsaya dardak | barkir na
yat Sudase vritha varg anko rdjan varival Purave kad |

“Thou didst then, o thundering Indra, war against, and shatter, the
geven cities for Purukutsa, when thou, o king, didst without effort hurl
reference, Siyana explains it as follows: Vivasvin Varunas cha ubhay api Kesyapad
Aditer jatau | Vivasvin Agvinor junako Varupo Vasishthasya ity evam samarna-ban-
- dhuatvam | ¢ Vivasyat and Varuna were hoth sons of Kasyapa and Aditi. Vivasvat

. was the father of the Asvins and Varuna of Vasishtha ; such is the affinity,”” Biyana

then quotes the Brihaddevatd to prove the descent of the Advins from Vivasvat.
Compare R.V. x: 17, 1, 2, and Nirukta, xii, 10, 11.
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away distress from Sudis like a bunch of grass, and bestow wealth on
Piirn. 11

i. 112, 19. (The rishi is Kutsa.) . . . . yabkir Sudase whathul sude-
vyain tabkir w shu alibhir Aving gatam |

“Come, o Advins, with those succours whereby ye brought glorious
power to Sudas” [“son of Pijavana’—Bayanal].

* The further texts which follow dre all from the seventh Mandala, of
which the rishis, with scarcely any exception, are said to be Vasishtha
and his descendants: ;

Vil 19, 3. Tvam dhrishao dhrishata vitahavyam pravo visvabhir atibhh
Sudasom | pra Paurukutsim Trasadasywn avah kshettrasata erittrahat-
yeshu Param |

“Thou, o fierce Indra, hast impetuously protected Sudis, who offered
oblations, with every kind of succour. Thou hast preserved Trasadasyu
the gon of Purukutsa, and Piiru in his conquest of land and in his
glaughter of enemies.”

vii. 20, 2. Hanta Vyittram Indrak $uswanak pravid nu viro jori-
tiram utt | kartta Suddse aha vai w lokain @atd vasumuhwr u dasushe bhut |

“Indra growing in force slays Vritra; the hero protects him who
praises him ; he makes room for Sudds [or the liberal sacrificer—~al-
yana-danaya yajamanaya. Sayana]; he gives riches repeatedly to his
worshipper.” _

vii. 25, 8. Satam te Siprinn utayah Sudase sahasram samsak wta
ratir astw | jahi vadhar vanusho nmiarttyasya asme dywnnam adhi ratnan
cha dhehi | :

“Tet a hundred suecours come to Sudis, a thousand desirable (gifts)
and prosperity. Destroy the weapon of the murderous. Confer renown
and wealth on us.”

(Sayana takes sudds here and in all the following citations to signify
a “liberal man.””)

15 Profossor Roth renders this passage differently in his Litt. v, Gesch. des Weda,
p. 132; us does also Prof. Benfey, Orient und Oocident, i p. 590.

1 In R.V. i. 185, 9, we find the word swdds in the comparafive degree suddstara,
where it must have the sense of “ very liberal ™ : Shuri chid aryah sudastariya |

% (give the wealth) of my enemy, though it be abundant to {me who am) most liberal.”

In v. B8, 2, tho term sudds appears to be an adjective: @ etdin vatheshu tasthushal
Jah sudvava katha yayuh | kesmai sasruh suddse anu Gpayak elabhir vpishtayah sahal
# Who has heard them (the Maruts) mounted on their cars, how they have gone? To
what liberal man have they resorted os friends, (in the form of) showers with

blessings »
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vii. 82. 10. Nakih Sudiso ratham jmrs' asa na viramat | Indro yasya
avitd yasya Maruto gamat sa gomati vraje |

“ No one can oppose or stop the chariof of Sudis, He whom Indra,
whom the Maruts, protect, walks in a pasture filled with cattle.”

vii. 53, 3: Uto M vai mtmd?wyam santi purﬁm dydvd - prithivi
Suddse |

“ And ye, o Heaven and Earth, have many gifts of wealth for Sudds -
[or the liberal man].”

vii. 60, 8. Yad gopavad Aditih $arma bhadram Mitro yachhanti Va-
runah Suddse | tasminn & tokam tanayam dadhinah ma karma deva-
Jelanam turdsak | 9. . . . . pars dveshobhir Aryemad vripakiu wrum
“Sudase. orishanai u lokam |

“8ince Aditi, Mitra, and Varuna afford secure protection to Sudas
(or the liberal man), bestowing on him offspring ;—may we nof, o
mighty deities, commit any offence against the gods. 9. ... . May
Aryaman rid us of our enemies. (Grant) ye vigorous gods, a wide
space to Sudas.”

There is another passage, vii. 64, 8 (braved yatha wah ad arik Su-
dase), to which I find it difficult to assign the proper sense.

Vasishtha is referred to in the following passages of the Brahmanas:

Kithaka 37, 17.% Rishayo var Indram pratyaksham na apasyans tamn

Vasishthah eva pratyasham apadyat | so 'bibhed ** itarebhyo md rishi-
bhyah pravakshyati ” i6i™® | so *bravid “ brakmanam te vakshyam? yatha
tvat-purokitak prajah prajanishyante | athe ma dtarebhyak rishibhyo ma
pravochah” i | tasmai etan stoma-bhigdan abravit tato Vasishtha-puro-
hitah prajak prajiyanta |

“The rishis did not behold Indra face to face; it was only Vasishtha
who so beheld him. He (Indra) was afraid lest Vasishtha should reveal
him to the other rishis; and said to him, ‘I shall declare to thee a Brah-
mana in order that men may be born who shall take thee for their puro-
hita. Do not reveal me to the other rishis.” Accordingly he declared to

EARLY CONTESTS BETWEEN

17 Quoted by Professor Weber, Indische Studien, iii. 478, '

18 The words from so 'dibhet down to it ave omitted in the Taitt. Sanhita, iii. 5,
2, 2, where this passage is also found. Weber refers in Ind, St. ii. to another parf of
the Kathaka, ii. 9, wheve Vasishtha is alluded to as having ‘““seen” a text beginning
with the word purovate during a time of drought (Y Purovate' i vrishiy-apete

bhuta-grame Vasishtho dadarsa).
L
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him these parts of the hymn. In consequence men were born who took
Vasishtha for their purohita.”

Professor Weber refers in the same place to a passage of the Shta-

patha Brihmana relating to the former superiority of Vasishtha's
. family in sacred knowledge and priestly functions: -

xil. 6, 1, 38, Vasishtho ha virdajam vidanchakara tam ha Indro *bhida-
dhyaw | sa ha wvdcha “ rishe virdjam ha vai vettha tam me brali™ 4ti |
sa ha woacha ** kim mama tatah syad” iti | * sarvasya oha te yanasya
prayaSehittim brayan rapan cha tva darayeya’ it | sa ha wvacha
* yad nu me sarvasya yajnasya prayaschittim briyah kim u s syad yam
tvar rapain darayethah” i | jiva-svarga eva asmal lokat preyad
dti | talo ha ctam pishir Indriya vir@jam wodcha ** tyam var virad” i |
tasmad yo 'syar blayishthais labhate sa eve $reshtho bhavati | atha ha
etam Indrah rishaye prayaschittim wacha agnihotrad agre @ mahatah
ukthat | tah ha sma clah pwra vyahyitiv. Vasishthah eva viduly | tasmad
i sma pura Vasishthah eva brakma bhavats |
* “Vasishtha was acquainted with the Virdj (a particular Vedic metre).
Indra desired it; and gaid, ‘O rishi, thou knowest the Viraj : declare
it to me.’ Vasishtha asked: ¢ What (advantage) will result to me
from doing so?’ (Indra replied) ‘I shall both explain to thee the
forms for rectifying anything amiss ( prayasehitéc) " in the entire sacri-
fice, and show thee ifs form.’ Vasishtha further enquired, ‘If thou
declarest to me the remedial rites for the entire sacrifice, what shall
he become to whom thou wilt show the form?’ (Indra answered)
¢ He shall ascend from this world to the heaven of life.’ The rishi then
declared this Virdj to Indra, saying, ‘this is the Viraj.! Wherefore it
is he who obtains the most of this (Virdaj) that becomes the most
eminent. Then Indra explained to the rishi this remedial formula
from the agniketra to the great wkéha. Formerly the Vasishthas-alone
knew these sacred syllables (¢yakriti). Hence in former times a
Vasishtha only swas a (priest of the kind called) brdhmdn.”

Professor Weber quotes also the following from the Kathaka 32, 2.
Yam abrakmanah. pra$nati sa skanna ahutis tasya vai Vasishthah eva
prayasehittamn mifdmfmmm | #The oblation of which a person not a
brihman partakes is vitiated. Vaalshth.a alone knew the remedial rite
for such a case.” .

ne See above, p. 204,

L,
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Tn the Shadviféa Brihmana of the Sima-veda, quoted by the same
writer (Ibid. i. 39, and described p. 87, as possessing a distinctly formed
Brahmanical character indicating a mot very early date), we bave the
following passage : :

i, 5. Indro ha Visvamitraye wktham wodcha Vasishthaya brakma vag
uktham ity eva Visvamitraya mano brahma Vasishthaye | tad vav etad
Vasishtham brakma | api ha evamwidhan va Vasishtham va brakmanain
hurvtta | !

“Indra declared the wkéha (hymn) to Vidvamitra, and the Brdkmiin
(devotion) to Vasishtha, The wktha is expression (vak); that (he made
known) to Vidvimitra; and the brdkmén is the soul; that (he made
known) to Vasishtha. Hence this brdhmdn (devotional power) belongs
to the Vasishthas. Moreover, let either a person of this description, or
a man of the family of Vusishtha, be appointed a brdlmdin-priest.”

Here the superiority of Vasishtha over Viévamitwa is clearly as-
serted.’

Vasishtha is mentioned in the Mahabhirata, Santip. verses 11221 £,
as having communicated divine knowledge to king Janaka, and as
roferring (see verses 11232, 11347, 11409, 11418, 11461, efe) to the
Sankhya and Yoga systems. The sage is thus characterized :

11221. Vasishthain §reshtham astnam rishindm bhaskara-dyutim | pa~
prachha Janake rdja jninaii naiséreyasam poram | param adhyatma-
kusalam adhatma-gati-nischayam | Maitravarunim dsinam obhivadye
kritanjalih |

“King Janaka with joined hands saluted Vasishtha the son of Mitra
and Varuna, the highest and most excellent of rishis, resplendent as
the sun, who was acquainted with the Supreme Spirit, who had ascer-
tained the means of attaining to the Supreme Spirit; and asked him
after that highest knowledge which leads to final beatitude.”

The doetrine which the saint imparts to the king he professes to
have derived from the eternal Hiranyagarbha, ¢.e. Brahma (avapfam
etad hi maya senatanad Hiranyagarbhad gadato naradkipa).

I have already in former parts of this volume quoted passages from
Manu, the Vishpu Purina, and the Mahibhirata, regarding the creation

120 Profossor Weber mentions (Ind. 8t. i, 58) that i the commentary of Rima-
krishna on the Paraskara Gribya Sitras allusion is made to the “ Chhandogas who
follow the Sutras of the Vasishtha family ” Fasishtha-sttranucharinas chhandogal).

4
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of Vasishtha, The first-named work (see abave, p. 36) makes him one
of ten Maharshis created by Manu Sviayambhuva in the first (or Sva-
yarmabhuva) Manvantsra, The Vishnu Purdna (p. 65) declares him to
have been one of nine mind-born sons or Brahmis created by Brahmi
in the Manvantara just mentioned. The same Purina, however, iii.
1, 14, makes him also one of the seven rishis of the existing or
Vaivasvata Manvantars, of which the son of Vivasvat, Sriddhadeva,'™
is the Manu ( Vivasvatah suto vipra Swaddhadevo mahadyutih | Manwh
sainvarttate dhiman sampratam saptame 'nlare . . . . Vagishthah Ka-
Syapo 'thatrir Jumadagnih sa-Gautamal | Vispamitra-Bharadvdjou sapla
saptarshayo *bhavan). The Mahabharata (sce p. 122) varies in its ac-
counts, as in one place it does not include Vasishtha among Brahmd’s
six mind-born gons, whilst in a second passage it adds him to the
number which is there raised to seven,'®and in a third text describes
him #e one of twenty-one Prajipatis. .

According to the Vishnu Purins, i. 10, 10, ¢Vasishtha had by his
wife Urjja” (one of the daughters of Daksha, and an allegorical per-
sonage, see. V., P, i. 7, 18), seven sons celled Rajas, Gitra, Urddhva-
bihu, Savana, Anagha, Sutepas, and Sukra, who were all spotless
vishis? (Uijjayamn cha Vasishthasya saptdjayanta vai suiah | Rajo-
Gatrordblvabahuscha Savanaé chanaghas tatha | Sutapah Sukrah ity
ete sarve saptarshayo *malak). This must be understood as referring to
the Sviyambhuya Manvantara, The Commentator says these sons
were the seven rishis in the third Manvantara (saptarshayas trétya-
manvantare). In the deseription of that period the V. P. merely says,
without naming them (iii. 1, 9) that ‘‘the seven sons of Vasishtha
were the seven mishis' (Vasishtha-tanayas tatra saplu saptarshayo
"bhavan).® The Bhigavata Purdna (iv. 1, 40£.) gives the names of
Vagishtha's sons differently ; and also specifies Saktyi and others as the
offspring of a different marriage. (Compare Professor Wilson’s notes
on these passages of the Vishnu Purina.) \

121 Seo above p. 209, note 66, and pp. 188 L.

192 Tn another verse also (Adip. 6688, which will be quoted below in & fubure
gection) he is said to be a mind-born son of Brahmd. :

18 {rjja, who in the Vishnu P, il 1, 6, is;stated fo be ohe of the rishis of the
second or Svirochisha Manvantara, is said'in the Viyu P. to be a son of Vasishtha.
See Professor Wilson’s note (vol. ii. p. 3) on Vishgu P iii. 1, 8. "The Vayu P, also
declaros that one of the rishis in each of the fourth and fifth Manvantaras was & son
of Vasishtha. (See Prof. Wilson’s notes (vol. iii. pp. 8 and 11) on Vishnu P, iii, 1.)

Q.
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In Manu, ix. 22, it is said that “a wife scquires the qualities of
the husband with whom she is duly united, 8s a river does when
blended with the ocean. 23. Akshamila, though of the lowest origin,
becawe honourable through her union with Vasishtha, as did also
Sarangt through her marriage with Mandapila” ( Yadrig-gupena bhart-
tra stri samywyate yathavidhi | tadyig-gund sa bhavali samudrenevo nim-
nagd | 23. Akshamala Vasishthena samyukta 'dhama-yoni-jé | Sarangt
Mandapalena jagamabhyarhaniyatam).

Vasishtha's wife receives the same name (Pusishthas chakshamalaya)
in a verse of the Mahiibhirata (Udyogaparvan, v. 3970);* but in two
other passages of the same work, which will be edduced further on,
she is called Arundhati.'

According to the Vishnu Purdna (ii. 10, 8) Vasishtha is one of the
superintendents who in the month of Ashiidha abide in the Sun’s
chariot, the others being Varuna, Rambhi, Sahajanyd, Huhu, Budha,
and Rathachitra ( Vasishtho Varuno Rambha Sahajanya Huhwr Budhal |
Rathachitras tatha S'ukre vasanty Ashadha-sanjnite); whilst in the
month of Phalguna (ibid. v. 16) the rival sage Visvamitra exercises the
same function along with Vishou, Aévatara, Kambha, Sturyavarchas,
Satyajit, and the Rakshasa Yajnipeta (§rayatam chapare sirye phal-
gune nivasanti ye | Vishaur ASvataro Rambha Saryavarchas cha Sat-
yajit | Visvamitras tatha raksho Yaynapeto makatmanak).

At the commencement of the Vayu Purina Vadishtha is charac-
terized as being the most excellent of the rishis (rishinam cha varish-
thaya Vasishthaya mahatmane).

It is stated in the Vishnu Purana, iii. 3, 9, that the Vedas have
been already divided twenty-eight times in the course of the present or

0 Vaivasvata Manvantara ; and that this division has always. taken place
in the Dvipara age of each system of four yugas. In the first Dvapara
Brahmi Svayambhii himself divided them ; in the sixth Mrityu (Death,
or Yama); whilst in the eighth Dvapara it was Vasishtha who was the
Vyasa or divider (Ashtaviméatikyitvo vai vedah vyastik maharshiblih |
Vaivasvate 'ntare tasmin deapareshi punak punah | . . . . 10, Dvapare
prathame vyastah svayam vedah Svayambhued | « . .. 1l.... Mrityuk
shashthe smritah prabhuh | . . . . Vasishthas chashtame smritah).

1294 Two lines below Haimavatiis mentioned as the wife of Visvamitra (Haimavatya
cha Kausikah),

18 Tn the St. Petersburg Lexicon akshamala is takien for an epithet of Arundhati.
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Vasishtha was, as we have seen aboye, the family-priest of Nimi,
son of Tkshviku, who was the son of Manu Vaivasvata, and the first
prince of the solar race of kings; and.in a passage of the Mahabha-
rata, Adip. (6643 f.), which will be quotad in a future section, he is
stated to have been the purohita of all the kings of that family. He
is accordingly mentioned in Vishuu Purana, iv. 3, 18, as the religious
teacher of Sagara, the thirty-seventh in descent from Tkshvaku (fat-
Kula-gurui Vasishtham Saranain jagmult); and as conducting a sacrifice
for Saudasa or Mitrasaha, a descendant in the fiftieth generation of the
same prince (Vishon P. iv. 4, 25, Kalena gachhata sa Sawdaso yajnam
ayamt | parinishghite-yajne cha acharyye Vasishthe nishkrante ityadi).

Vasishtha is also spoken of in the Ramiyana, ii. 110, 1 (see above,
p- 145), and elsewhere (ii. 111, 1, etc.), as the priest of Rama, who
appears from the Vishnu Puring, (iv. 4, 40, and the preceding narra-
tive), to have been a descendant of Tkshviku in the sixty-firsb gene-
ration,'® '

Vasishtha, according to all these accounts, must have been possessed
of a vitality altogether superhuman ; for it does not appear that any of
the accounts to which I have referred intend under the name of Vasish-
tha to denote merely a person belonging to the family so called, but
to represent the founder of the family himself as taking part in the
transactions of many successive ages. § ]

It is clear that Vasishtha, although, as we shall see, he is frequently

designated in post-vedic writings as a Brihman, was, according fo some

other authorities I have quoted, not really such in any proper sense of
the word, as in the accounts which are there given’of his. birth he is
declared to have been either a mind-born son of Brahma, or the son of
Mitra, Varuna, and the Apsaras Urvaéi, or to have had some other
supernatural origin, -

#

Seor. VIL— Fisvamitra.

Vidvamitra is stated in the Anukramaniki, as quoted by Siyana at
the commencement of the third Mandala of the Rig-veda, to be the
rishi, or ¢ seer,” of that book of the collection: Asya mandala-drashld

138 Rama’s genealogy is also given in the Ramiyana, i, 70, and ii. 110, 6 fT., whera,
however, he is said to be only the thirty-third or thirty-fourth from Tkshy ﬁku

22
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Vidvamitrah rishik |  The rishi of this (the first hymn) was Vidva-
mitra, the scer’ of the Mandala.” This, however, is to be understood
with some exceptions, as other persons, almost exclusively his descend-
ants, are said to be the rishis of some of the hymns.

1 shall quote such passages as refer, or are traditionally declared to
refer, to Vigvamitra or his family.

Tn reference to the thirty-third hymn the Nirukta states as follows :

ii. 24. Tatra itihasom achakshate | Visvamitrah rishik Suddsah Paije-
vanasya purohito babhiwwa . . . . | sa vittai grikitva Vipat-chhutudryoh
sambhedam dyayaw | anuyayur itare | sa Visvamitro nadis tushtava * ga-
dhah bhavata i | !

«They there relate a story. The rishi Vivimitra was the purohita
of Sudis, the son of Pijavana. (Here the etymologies of the names
Viévamitra, Sudas, and Pijavana are given.) Taking his property, he
came to the confluence of the Vipaé and Sutudsi (Sutlej); others
followed. Viévamitra lauded the rivers (praying them to) become
fordable.”

Sayana expands the legend a little as follows :

Pura kila Visvamitrak Paijavanasya Sudaso rajnak purohito babhive |
sa cha paurohityena labdha-dhanak sarvam dhanam adayas Vipat-chhutu-
dryoh sambhedam dyayan | enuyayur ttare | athottitirshur Visvamitro
*gadha-jale te nadyau drishiva wttarandartham adyabhis tisribhis tushtava |

¢ Pormerly Viévimitra was the purohita of king Sudis, the son of
Pijavana, He, having obtained wealth by means of his office as puro-
hita, took the whole of it, and came to the confluence of the Vipis and
the Satndri. Others followed. Being then desirous to cross, but per-
ceiving that the waters of the rivers were not fordable, Visvamitra,
with the view of getting across landed them with the first three verses
of the hymn.” y

The hymn makes no allusion whatever to Sudas, but mentions the
son of Kunika (Vigvamitra) and the Bharatas. It is mnot devoid of
poetical beauty, and is as {ollows : '

R.V. iii. 88, 1 (= Nirukta, ix. 89). Pra parvatanam uéati upasthad
asve iva vishite hasamane | gaveva $ubhre matara rihane Vipat Chhutudri
payasa javele | 2. Indreshite prasavam bhikshamane achha samudraii
yathya vva yathah | samarape armibhik pinvamane anya vam anydm apy
ets §ublwe | 3. Achha sindhum malritamam ayasam VipaSam @rvii
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 subkagam aganma | mtmm iva matara mﬁm’aana samamm “yonim anu
samcharanti | 4. Fna vayam. payasd _pme:rmdn& anw yondih deva-kyitan
charantik | na varttave prasavak Wyattakmh hﬁgmr vipronadyo jﬂkﬂﬂir |
5 (== Nirukta, ii. 25). Remadlvam me vachasé somyaye ritaverir upa
 mubarttam evaik | pra sindhum achha. bpikati manisha acasywr ohoe
< Huikasyo sunigh |- 6 (=Nir. .26} Jndro asman aradat vajra-bakur
: apihan Frittram paridhii nadinim | devo "nayat Savitd supanis tasya
" vayam prasave yamah wrvih | Te Pravachyam Sadvadha viryam tad
Indrmya karma yod Ahim vivrischat | vi vajrena perishado jaghana
ayann dpo ayanam ichhamanak | 8. Fted vacko garitar ma "pi mrishiah.
G yad te ghoshan wttara yugani | whtheshw kiro prati no Jushasva ma no
ni kak purushatra namaste | 9. O su svasgraf Farave $pinota yayau-yo
dirad anasi rathena | ni su namadhvam bhavata suparda adhoakshalk
sendhavah srotyabhih | 10 (== Nix. ii. 27), A te karo Srinavama vachamsi
yayatha durad anasa rathena | ni te namsai pipyand wa yosha maryaya
wa kanya sadvachai te | 11. Yad anga tvi Bharatak santareyuwr govyan
gramah ishitah Indra-jitah | arshad aha prasavah sarga-taktak a vo
vrine sumatim yajniyanam | 12. Atarishur Bharatah gavyavak sam
abhakta viprah sumatim nadinam | pra pinvadhvam sshayaniih suradhah
a vakshanak prinadlwan yate Sbham |
¢ 1. (Viévamitra speaks): Hastening eagerly from the heart of the
mountaing, contending like two mares let loose, like two bright mother-
cows licking™ (each her calf), the Vipas and Sutudri rush onward with
their waters. 2. Impelled by Indra, seeking a rapid course, ye move
towards the ocean, as if uounted on a car. Running together, as ye
do, swelling with your waves, the one of you joins the other, ye bright
streams. -3, I have come to the most motherly stream; we have arrived
at the broad and beautiful Vipas ; proceeding, both of them, like two -
mother(-cows) licking each her calf, to a common receptacle. 4. (The
riversreply) : Here swelling with our waters we move forward to the e-
ceptacle fashioned by the gods (the ocean); our headlong course cannot
be arrested. What does the sage desire that he invokes the rivers? 5.
(Vivimitra says): Stay your course for a moment, ye pure streams,
(yielding) to my pleasant words.** With a powerful prayer, I, the son
17 Prof, Roth (Illustr. of Nirukta, p. 138) refers to vii. 2. § (purvl $isuii na ma-

tard rikiing) a5 a parallel passage. ]
128 Prof. Roth (Litt. a. Gesch. des ‘Weda, p. 103) renders: “ Listen joyfully for a
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of Kugika,'® desiring succour, invoke the river. 6.(The rivers answer):
Indra, the wielder of the thunderbolt, has hollowed out our channels;
he has smitten Ahi who hemmed in the streams. Savitri the skilful-
handed has led us hither; by his impulse we flow on in our breadth.
7. For ever to be celebrated is the heroic deed of Indra, that he has split
Vrittra in sunder. He smote the obstructions with his thunderbolf ;
and the waters desiring an outlet went on their way. 8. Do nof, o
utterer of praises, forget this word, which fature ages will re-echo to
thee. In hymns, o bard, show us thy devotion; do not humble us
before men ; reverence be paid to thee. 9. (Vigvimitra says): Listen,
o sisters, to the bard who has come to you from afar with waggon and
chariot. Sink down ; become fordable ; reach nof up to our chariot-axles
with your streams. 10. (The rivers answer): We shall listen to thy words,
o bard; thou hast come from far with waggon and chariot. I will bow
down to thee like a woman with full breast’® (suckling her child); as a
maid to a man will I throw myself open to thee. 11.(Viévamitra says):
When the Bharatas,'® that war-loving tribe, sent forward, impelled by
Indra, have crossed thee, then thy headlong current shall hold on its
course. I seek the favour of you the adorable. 12. The war-loving
Bharatas have crossed; the Sage has obtained the favour of the rivers.
Swell on impefuous, and fertilizing ; fill your channels ; roll rapidly.”

The next quotation is from the fiffy-third hymn of the same third
Mandala, veises 6 ff. :

6. Apah somam astom Indra pra yahi kalyawir jaya surapam grike
moment to my amiable speech, ye streams rich in water; stay your progress;' and
adds in anote: I do not connect the particle wpa with ramadivam, as the Nirukta
and Siyana do; the fact that upe stands in another Pdda (quarter of the verse)
requires a different explanation. The most of those interpretations of the Commen-
tator which destroy the sense have their nltimate ground in the circumstance that ho
combines the words of different divisions of the verse; and any one may easily con-
vinee himself that every Pada has commonly a separate sense, and is far more inde-
pendent, of the others than is the ease in the gloka of later times.” In his Lexicon
Roth renders pitavari in this passage by “ regular,” ““equably flowing.”

10 ¢ Kudika was a king ' (Kiesiko raja babhiva. Nir.ii. 26). Siyana calls him
a royal rishi. !

130 This is the sense assigned by Prof, Roth, s.0. p7 to pipyini. Siyana, following
Yiska, ii. 27, gives tho sonse *suckling her child.” Prof. Aufrecht considers that the
word means “ pregnant.”  Tn the next clause #asvachai is rendered in the manner
suggested by Prof, A, who compares R.V, x, 18, 11, 12,

151 ¢ The men of the family of Bharata, my people " (Bharata-kula-jah madiyih
sarve.” Siyana), s

alpatiy
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te | yatra rathasya byihato midkanam vimochanai vajino dakshindvat |
1. Ime bhojak angiraso viripak dives putraso asurasya virah | Visva-

mitraya dadato maghani sahasra-save prafirante ayuh | 8. Rapam ripam

maghava bobhaviti mayah kyinvanas tahvam pari svam | trir yod divah
pari muldrttan agat svair mantrair anypitupah yitava | 9, Mehan rishir
deva-jak deva-jito astablndil sindhum arnavan nrichakshah | Visvamitro
yad avahat Sudasam apriyayate Ku$ikebhir Indrak | 10. Hamsak wa

Frinutha $lokam adribhir madanto girbhir adhvare sute sacha | devebhir

viprak rishayo nyichakshaso vi pibadhvain Kusikah somyam madhu |
11. Upa preta Kuikas chetayadhoam a$vain raye pra inunchate Su-
dasah | raja vrittram janghanat prag apag udag atha yajate vare @
prithivyak | 12, Yah ime rodasi ubke aham Indram atushiavam | Visva-

mitrasya rakshati brakma idem Bharatah janam | 13. Vikamitrah .

ardsata brakma Indraya cajrine | karad in nah suradhasah | 14 (=Nir.
vi. 82). Kith te kurvanti Kikateshu gavo nairaim dulre na tapanti ghar-
mam | @ no bhara Pramagandasya vedo Naiohasakham maghavan randhaya
nah | 15. Susarparir amatim badhamana byikad mimaya Jamadagni-
datta | a Saryasya duhita tatana Sravo deveshw amyitam quryem | 16.
Sasarparir abharat tayam ebhyo adhi $ravak panchajanydsu krishtishy |
sa pakshya navyam aywr dadhindg yam me palasti-jamadagnayo dadul |
. o 21, Indra utibhir balwlabhir no adye yiachehhreshthabhir ma-
ghavan $ura jinva | yo no dveshti adharak sas padishta yam w dvishmas
tam w prano jahatu | 22. paraswin chid vi tapati Simbalam ohid vi vrié-
chati | ukha chid Indra yeshanti prayasta phenam asyati. 238, Na saya-
kasya chikite jandso lodham nayanti pasu manyamanak | navdjinain
vajinak hasayants na gardabham puro asvan nayanti | 24. Ime Indra
Bharatasya putrak apapitvan chikitur na prapitvam | hinvanti aseam
aranaim na nityai jyavajam pari nayanti dja | i
¢ g, Thon hast drank soma ; depart, Indra, to thy abode : .thou hast a
handsome wife and pleasure in thy house. In whatever place thy great
chariot rests, it is proper that the steed should be unyoked. 7. These
bountiful Viriipas of the race of Angiras,’® heroic sons of the divine

192 Savans says that the liberal men are the Kshattriyas, sons of 8;11155, that |

piviipih means their different priests of the race of Angiras, Medhatithi, and others,
and that the sons of the sky are the Marats, the sons of Rudra (Zme yagai kurvinih
bhojih Saudisih kshatiriyih teshafi yijokih virigpih nandriapak Medhatithi-prabhyi-
tayo *ngirasas cha divo’swrasya devebhyo 'pi balavato Rudrasya putrase-. .. . Ma-
putak). 'The Viriipas are connected with Angiras in R.Y. x. 62, 6; and a Virlipa is
mentioned in i. 45, 8; and viii. 64, 6, - : ]

L.
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Dyans (sky), bestowing wealth upon Visvimitra at the saerifice with a
thousand libations, prolong their lives. 8. The opulent god (Intra)
constantly assumes various forms, exhibiting with his body illusive
appearances; since he came from the sky thrice in a moment, drinking
(soma) aceording to his own will, at other than the stated seasons, and
yot observing the ceremonial. 9. The great rishi, god-born, god-im-
pelled, leader of men, stayed the watery current; when Viévimitra
conducted Sudis, Tndra was propitiated through the Kusikas. 10.
Like swans, ye make a sound with the (soma-crushing) stones, exult~
ing with your hymns when the libation is poured forth; ye Kusikas,
sage rishis, leaders of men, drink the honied soma with the gods.'™
11. Approach, yo Kuéikas, be alert; let loose the horse of Sudas to
(conquer) riches; let the king smite strongly his enemy in the east, the
west, and the north: and then let him sacrifice on the most oxcellent
(spot) of the earth.'®® 12. I Vidvamitra have caused both heaven and
carth to sing the praises of Indra;'® and my prayer protects the race
of Bharata. 13. The Viévamitras have offered up prayer to Indra the
thunderer. May he render us prosperous! 14. What are thy cows
doing among the Kikatas, " who neither draw from them the milk (which
is to be mixed with soma), nor heat the sacrificial kettle. Bring to us
the wealth of Pramaganda; subdue to us to the son of Nichasikha.
15. Moving swiftly, removing poverty, brought by the Jamadagnis,
she has mightily uttered her voice : this daughter of the sun has con-
veyed (our) renown, eternal and undecaying, (even) to the gods. 16,
Moving swiftly she has speedily brought down (our) renown from them
to the five races of men; this winged™ goddess whom the aged Jama-
dagnis brought to us, has conferred on us new life.” Omitting verses

FARLY CONTESTS BETWEEN

133 Verses U-13 are translated by Prof. Roth, Litt. u. Gesch, des Weda, p. 106 .

14 Qorap. M. Bh. Adip. v. 6695, Apibach cha tatal somam Indren saha Kausikah |
# And then the Kausika drank soma with Indra.” !

15 Compare R.V. iii. 23, 4, which will be quoted below.

16 Compare R.V. iv, 17, 1,

W Kekatah nima deso ‘niryya-nivasek | “ Kikata is a country inhabited by people
who are not Aryss.” See the second vol. of this worl, p. 362, and Journ. Royal As,
Soc. for 1866, p. 340,

198 Pukshyd. This word is rendered by Sayana the daughter of the sun who
causes the light and dark periods of the moon, ete.” (Pakskasya pakshadi-nirvaha-
Fasya Suryasya dwhita), Prof. Roth s.v. thinks the word may mesn “she who
changes according to the (light and dark) fortmights.”!
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17-20 we have the following: “21. Prosper us to-day, o opulent Indra, by
numerous and most excellent suceours. May he who hates us fall down
low; and may breath abandon him whom we hate.” This is succeeded by
three obscure verses, of which a translation will be attempted further on.

Sayana prefaces verses 15 and 16 by a quotation from Shadguru-
dgishya's Commentary on the Anukramanika, which is given with an
addition in Weber's Indische Studien i. 119 £. as follows: Sasarpari-
duv-riche prahur itihisam puravidah | Sauddsa-npipater yane Vasishihat-
maja-Sakting | Visvamitrasyablabhitem balam vak cha samantatal |
Vizsishihenabhibhatah sa hy avasidach cha Gadhi-jah | tesmad Brakmin
tu Sawrvm va namnd vacham Sasarparim | Siarya-veSmane ahritya
dadir vai Jomadagnayah | Kusikandam tateh si vai manak ohintam
athanudat | upapreteti Kusikan Visvamitro ‘nvachodayat | labdkvd va-
chain eha hyishtatma Jamadagwin apijayat | * Sasarpartr ' iti dvabhyam
rigbhydm Vacham stuvam svayam | ¢ Regarding the two verses beginning
“ Sasarparih” those acquainted with antiquity tell a story. At a
sacrifice of king Saudisa'™ the power and speech of Visvimitra were
completely vanquished by Sakti, son of Vasishtha; and the son of
Giadhi (Viévamitra) being so overcome, became dejected. The Jamad-
agnis drew from the abode of the Sun a Voice called “Sasarpari,” the
daunghter of Brahmi, or of the Sun, and gave her to him. Then that
voice somewhat dispelled the disquiet of the Jamadagvis [or, according
to the reading of this line given by Sayana (Kwsikanam matih sa vag
amatim tam apanudat) ‘“that Voice, being intelligence, dispelled the
unintelligence of the Kuéikas.””]. Vidvimitra then incited the Kusikas
with the words upapreta ‘approach’ (see verse 11). And being glad-.
dened by receiving the Voice, he paid homage to the Jamadagnis;
praising them with the two verses beginning ¢ Sasarparih.’”

In regard to the verses 21-24 Sayana has the following remarks :
¢ Tndra atibhir oty adyas chatasro Vasishiha-dveshinyolh | pura khalu
Vidvamitra-ishyah Sudah nama rajarshir asit | sa cha kenachit-karapena
Vasishtha-dvoeshyo 'bhiit | Visvamitras tu $ishyasya rakshirtham abhir
righhir Vasishtham asapat | imah abhisapa-rapah | tak richo Vasishthah
na $rinvanti | “The four verses beginning ‘o Indra, with succours’
express hatred to Vesishtha. There was formerly a royal rishi called

1% The Byihaddevatd, which has some lineg nearly to the same effect as these I
have quoted (see Tnd, Stud. i, 119), gives Seiis instead of Saudisa,

’,

QL
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Sudas, a disciple of Viévamitra; who for some reason had ineurred the
ill-will of Vasishtha. For his disciple’s protection Vidvamitra cursed
Vasishtha in these verses. They thus consist of curses, and the Vasish-
thas do not listen to them.”

In reference to the same passage the Brihaddevata iv. 28 £, as quoted
in Indische Studien, i. 120, has the following lines: Paras chatasro yas
tattra Vasishtha-dveshinir vidub | Visvamitrena tah proktah abhisapak
itd smyitah | dvesha-dveshas tu tah proktah vidyach ohaivablicharikak |
Vasishthas tu na §pinvanti tad acharryaka-sammatam | kirttanach chhra-

. vandd va ’pi mahan doshah prajayate | $atadha bhidyate murdha kirtti-
tena $rutena va | fosham balah pramiyante tesmat tas bu na kirttayet |
“ The other four verses of that hymn, which are regarded as expressing
hatred to Vasishtha, were uttered by Vigvamitra, and are traditionally
reported to contain improecations. They are said to express hatred in
return for (?) hatred, and should also be considered as incantations.
The descendants of Vasishtha do not listen to them, as this is the will
of their preceptor. Great guilt is incurred by repeating or hearing
them, The heads of those who do so are split into a hundred frag-
ments; and their childven die. Wherefore let no one recite them.”

Durgs, the commentator on the Nirnkta,' in accordance with this

injunction and warning, says in reference to verse 28 : Yasmin nigame
osha $abdah (lodhak) sa Vasishtha-dveshint rik | ahaiiv oha Kapeshthalo
Vasishthah | atas tam na nirbravime | ¢ The text in which this word
(lodha) ocours isa verse expressing hatred of Vasishtha. But I ama
Kapishthala of the family of Vasishtha; and therefore do not inter-
pret it.”’

The following text also may have reference to the personal history of
Vidvimilra: R.V. iii. 43, 4. A cha tvam etd vrishand vahato hari sakhaya
sudhura svanga | dhanavad Indrah savanaiv jushanah sakha sakhyul
Srinavad vandanani | 5. Kuvid ma gopam karase janasya kuid rajanam
maghavann pifishin | kuvid ma pishim papivimsai sutasya kuoid me
vasvo ampitasya $ikshah | ¢ 4. May these two vigorous brown steeds,
friendly, well-yoked, stout-limbed, convey thee hither. May Indra
gratified by our libation mingled with grain, hear (like) a friend, the
praises of a friend. 5. Wilt thou make me a ruler of the people ? wilt

W0 Ag quoted both by Prof. Roth, Litt. n. Gesch. des Weda, p. 108, note, and by
Prof. Maller, Pref. to Rig-veda, vol ii. p. Ivi,

FARLY CONTESTS BETWEEN
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thou make me a king, o impetuous lord of riches? wilt thou make me
a rishi a drinker of soma? wilt thou endow me with 1mp9nshub]s-
wealth ?

The next passa.ge refers to Devadravas and Devavita, of the race of
Bharata, who are called in the Anukramaniki, quoted by Sayana,
“gons of Bharata” (Bkm ‘atasya putrcm), but one of whom at least is
clsewhiore, aa we shall soe, said to be 2 son of Vidvimitra: R.V. iii.
23, 2. Amanthishtam Bharata revad Agnim Devasraval Devavitah sudak-
slmm | dgne vi’ pasys brihata "bhi raya isham no neta bhavatad anw

G,

dyan | ‘8. Daéa kshipak parvyam sim ajijanan swatam matrishu pri-

yam | Agnim stubi Daivavatan Devasravo yo jandndn asad vast | 4. N
tva, dadke vare & prithivyah ilayas pade sudinatve ahnam | Dyishadvatyam
manushe Apayayan Sarasvatyan revad Agne didihi | ““2. The two Bha-
ratas Devagravas and Devavita have brilliantly created by friction-the
powerful Agni. Look upon us, o Agni, manifesting thyself with much
wealth ; be a bringer of nourishment to us every day. 3. The ten
fingers (of Devavata) have generated the ancient god, happily born and
dear to his mothers. Praise, o Devasravas, Agni, the offspring of Deva-
viita, who has become the lord of men, 4. I placed (or he placed) thee
on the most excellent spot of earth on the place of worship,"! at an
auspicions time. Shine, o Agni, brilliantly on the (banks of the) Dri-
shadvati, on (a site) suspicious for men, on (the banks of) the Apayd,
of the Sarasvati.”’

Viéviamitra is mentioned along with Jamadagni in the fourth verse of
the 167th hymn of the tenth Mandala, which is ascribed to these two
sages ag its authors: Prasito bhaksham akaram charav api stomai che-
mam prathamak sarir un myije | sute satena yadi dgamam vam prati
Visvamitra-Jamadagni dame | ¢ Impelled, I have quaffed this draught

of soma when the oblation of boiled rice was presented ; and I, the first
bard, prepare this hymn, whilst I have come to you, o Viévimitra and
Jamadagni in the house, with that which has been offered as a Ilibation.”

The family of the Visvimitras has, as we have seen, been already
mentioned in R.V. iii. 53, 13. They are also named in the following
passages :

iii. 1, 21. Janman janman nikito Jatavedah Visvamilr abhir idhyate
ajasral | :

W Compare R.V. iii. 29, 3, 4.
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““ The undecaying Jitavedas (Agni) placed (on the hearth)is in every
generation kindled by the Vidvimi

iii. 18, 4. Ueh chhockisha sahasas puirak stuto byihad vayeh Sadansd-
neshu dheli | revad Agne Visvamitreshu $am yor marmypijma to tanvam
bhari kritvak |

“Son of strength, when Jauded, do thou with thy upward flame
inspire vigoroms life into thy worshippers; (grant) o Agni, brilliant
good fortune and prosperity fo the Vidvimitras; many a time have we
given lustre to thy body.”

x. 89, 17. Eva te vayam Indra bhunjatinaim vidyama sumatindm nava-
nim | vidyama vastor avasa grinanto Visvamitrah wta te Indra ninam |

“Thus may we obtain from thee new favours to delight us: and
may we, Visvamitras, who praise thee, now obtain riches through thy
help, o Indra.””

This hymn is ascribed in the Anukramani to Renuw, the son or
descendant of Viévimitra; and the 18th verse is identical with the
22nd of the 30th hymn of the third Mandala, which is said to be Vis-
vamitra's production.

In a verse already quoted (R.V. iii. 83, 11) Vidviimitra is spoken of
as the son of Kusika; at least the Nirukte regards that passage as
referring to him; and the Kusikas, who no doubt belonged to*the
same family as Vig¢vamitra, are mentioned in another hymn which I
have cited (iii, 53, 9, 10). They are also alluded to in the following
texts : ;

R.V. iii. 26, 1. Vadvanaram manasi ’gnim aichdyya havishmanto anu-
shatyain soarvidam | suddnwm devein rathiram vasayavo girblih ranvam
Kusikdaso havimahe | . . . . . 8. Aévo na krandan janibhih sam idhyate
Vaisvanarak Kusikeblor yuge yuge | sa no Agnif suviryam smévyr&m da-
dhdtu ratnam amyiteshu jagrivik |

“We, the Kusikas, presenting oblations, and desiring riches, revering
in our souls, as is meet,'” the divine Agni Vaisvinara, the heavenly,
the bountiful, the charioteer, the pleasent, invoke him with hymus.
.« + « 8. Vaidvanara, who (crackles) like a neighing horse, is kindled
by the Kusikas with the mothers (4.¢. their fingers) in every age. May

143 This is the sense of anushatyam according to Prof. Aufrecht. Siyana makes it

one of the epithets of Agni *he who is true to his promise in granting rewards
according to works '’ (satyendnugatafi karmanuripa-phala-gradine satya-pratijnam).
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this Agni, who is over ahve among the mmortals, bestow on us wealth,
with vigour and with horses,” ~

iii. 29, 15, Ammayud&o Marutam iva prayak prathamujah brahmano
vidoam id viduh | dymmwad Bm}ama Kusikasal @ irire ekak eko dame
Agnim_gam vdhire |

“Cﬁnrhah.ng their énemies Tike the hosts of the Mamts (the sages)
the~ ﬁ:ﬂt-b‘om* of prayor ™ know everything; the Kusikas have gent
forih’&n enthnsmgtlc pmyer they have kindled Agni, each in kis own
house.” T

“iil.” 80, 20: Tmam kamam mandaya gobhir asoais chandravata vadhasa
paprathas oha | svaryavo matibhis tubhyam viprah Indraya vihal Kusi-
 kdso akran |

“ Gratify this (our) desire with kine and horses; and prosper us

‘ ~with brilliant wealth, The wise Kugikas, desiring heaven, have with

*

.(.

their minds composed for thee a hymn.”’

iti. 42, 9. Tvam sutasya pitaye pratnam Indra havamahe | quaﬁaw
avasyavakh |
- ‘“We, the Kuéikas, desiring succour, summon thee the ancient Indra

o drink the soma libation.”
It will be seen from these passages that the Vigvimitras.and the |

Kudikas assert themselves to have been ancient worshippers of Agni,
-and to be the composers of hymns, and the possessors of all divine
knowledge.

In the eleventh verse of the tenth hymn of the first Mandala of the
R.V., of which the traditional author is Madhuchhandas of the family
of Viévamitra, the epithet Kausike is applied to Indra: A fu nak

* Indra Kauéike mandasanah sutam piba | navyam ayuh pra sutire kridh

sahasra-sam rishim | ¢ Come, Indra, Kaugiks, drink our oblation with
delight. Grant me new and’prolunged life; make the rishi the pos-
S6880T of a thousand boons.” _'

Siyana explains the epithet in question as follows: Kaudika Kb
kasya putra . . . yadyapt Visvamitro KuSikasye putras tathdapi tad-
rapena Indrasys eva utpannatvat Kusika-putratvam aviruddham | -ayai
vrittanto *wulramanikayam wktoh | * KuSikas tv Aishivathir Indra-

148 Compare with this the epithet of depajil, ** god-born,” applied to Vidviimitra

i iti. 53, 9 (aboye p. 342); and the claim of knowledge made for the Vasishthas in
vii. 33, 7 (above p, 320). e

ST W R IR T T RTI L e L

L



348 EARLY CONTESTS BETWEEN

tulyam putram iohhan brakmacharyam chachara | tasya Indrah eva Gathi
putro jajne” 4ti | * Kausika means the son of Kuéika . . . Although
Vigvamitra was the son of Kusika, yet, a8 it -was Indra who was born
in' his form, there is nothing to hinder Indra being the son of Kudika.
This story is thus told in the Anukramaniki: ‘Kugika, the son of
Ishiratha desiring a son like Indra, lived in the state of a Brahmacharin.
It was Indra who was born to him as his zon Gathin'” To this the
Anukramani (as quoted by Prof. Miiller, Rig-veda, vol. ii. pref. p. x1.)
adds the words: Gathine Visvamitrak | sa tritiyam mandalam apasyat |
“The son of Gathin was Viévimitra, who saw the third Mandala.” In
quoting this passage Professor Miiller remarks: “ According to Shad-
gurugishya this preamble was meant to vindicate the Rishitva of the
family of Vidviimitra: " Saty apavade svayam yishitvam anubhavato Vis-
vamitra-gotrasya vivakshaya itihasam aha” | “ Wishing to declare the
rishihood of the family of Viévamitra which was controverted, although
they were themselves aware of it, he tells a story.”

Professor Roth in his Lexicon (s.0. Kau$ika) thinks that this term
as originally applied to Indra meant merely that the god ‘‘ belonged,
was devoted to,” the Kuéikas ; and Professor Benfey, in a note to his
translation of R.V. i. 10, 11, remarks that *by this family-name
Indra is designated as the sole or principal god of this tribe.”

W4 Prof. Miiller states that * Siyana passes over what Kifydyana (the author of
the Anukramani) says about the race of Visvimitra;” and adds “This (the fact of
the preamble being ¢ meant to vindicate the Rishitva of the family of Vidvimitra')
was probably the reason why Sdyana left it out.’ Tt is true that Sfyana does not
quote the words of the AnukramanT in his introductory remarks to the third Mamdala ;
but as we have seen he had previously adduced the greater part of them in his note
on i, 10, 11,

s Orient und Oceident, vol. i. p. 18, mote 50. We have seen above, p. 345, that in
R.Y.iii. 23, 8, another god, Agni, is called Daivaviita, after the rishi Devaviita, by whom
he had been kindled, Compare also the expression Daivodise Agnih in R.V. viid, 92, 2,
which Sayana explains as = Divodiisena ihuyamane "gnil, “Agni invoked by Divodasa;™
while Prof. Roth s.0. understands it to mean * Agni who stands in relation to Divodisa.”
In R.V. vi. 16,19, Agui is callod Divodiisasya satpatil, ** the good lord of Divodasa.”
Agni is also called Bhirata in RV.ii. 7, 1, 6; iv. 26, 4; vi. 16, 19, On the first
text (ii. 7, 1) Sayana says Bharatah pitvijal | teshiiim sambandhi Bhiratah, * Bharatas
are priests.  Bhirata is'he who is connected with them.” Onii. 7,'5 he explains the
word by ritoijam putra-sthiniya, * Thou who art in the place of a son o the priests”
On the second text (iv. 25, 4) tasmai Agnir Bharatah darma yamsat, " may Agoi
Bhirata give him protection ™) Sayana takes Bhirata to mean “the bearer of the
oblation” (havisho bharttii) ; but also refers to the S“P.Br. i. 4, 2, 2, where it is said,
“or Agni is called ‘ Bharata,” because, becoming breath, he sustains all creatures”

<
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According to the Vishnu Purina (pp. 398-400, Wilson, 4to. ed.)
Vidvimitra was the twelfth in descent from Puriiravas, the persons in-
termediate being (1) Amivasu, (2) Bhima, (3) Kanchana, (4) Subotra,
(5) Jahnu, (6) Sumantu, (7) Ajaka,. (8) Valdkasva, (9) Kuda, (10)
Kudimba, and (11) Gadhi. The birth of Vidvimitra’s father is thus
deseribed, V.P. iv. 7, 4 : Zesham Kusambah ¢ sakra-tulys we putro bha-
ved” ot tapaé chechara | fam cha ugra-tapasam avalokya * ma bhavatv
anyo 'smat-tulya-viryyak” ity atmand eva asye Indrak puiratvam aga-
chhat | Gadhir nama sa Kousiko’bhavat | * Kuamba (one of Kusa's four
sons) practised austere fervour with the view of obtaining a son equal
to Indra. Perceiving him to be very ardent in his austere fervour,
Indra, fearing lest another person should be born his own equal in vigour,
became himself the son of Kugimba, with the name of Gadhi the Kau-
. éika.” Regerding the birth of Vigvamitra himeelf, the Vishnu Purdna
relates the following story :{Gadhi’s daughter Satyavati had been given
in marriage to an old Brihman called Richika, of the family of Bhrigu.
In order that his wife might bear a son with the qualities of a Brah-
man, Richika had prepared for her a dish of charu (rice, barley, and
pulse, with bufter and milk) for her to eat; and a similar mess for her
mother, calculated to make her conceive a son with the character of a
warrior. Satyavati’s mother, however, persuaded her fo exchange
messes. She was blamed by her husband on her return home for what
ahe had done, T quote the words of the original :

WP iv. 7, 14. ““ A# paps kim didam akaryyom bhavatya kyitam |

audram to vapur dlakshyate | winak tvaya tvan-matpi-satkyitas
ckar-ar upayuktak (} upabhultah) | na yuktam etat | 15. Maya lo tatire
charaw sakala eva Sauryya-viryya-bala-sampad aropita tvadiye charav
apy akhila-$anti-jaana-titikshadika brakmana-sampat | etach cha vipa-

(esha w vai imak prajah prapo bhistyd bibhavtti tasmad vy iva @ha “ Bhirata " iti).
Another explanation had previously been given that the word Bhdrdte means “he
who bears oblations to the gods.”” On the third text (vi, 16, 19) Siyana interprets
the term in the same way. Roth, &.v., thinks it may mean * warlike.” In R.V. vii.
8, 4, (V.8. 12, 34) we find the words pra pra ayam Agnir Bharatasya dfipee, * this
Agni (the son?) of Bharata has been greatly renowned.” Sayana makes bharatasys
= ygjamanasye, *‘the worshipper,” and pra pra srinve = pmfka!a bhavati, “i2
renowned.” The Comm. on the Vaj. 8. translates “Agni hears the invocation of
the worshipper 7 (spipve spinufe ahvinam). The 8. P, Br, vi. 8, 1, 14, quotes the
verse, and explains Bharafe as meaning ‘¢ Prajipati, the supporter of thc universe '’
(Prajapatir vai Dharatah sa ki idam sarvam bibhariti).

L
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ritain Furvatyas tava atiraudrastra-dharang-marana -nishtha~ kshattri-
yacharah puttro bhavishyaty asyas che wpdsama - ruchir brakmana-
charak” | ity akarnya eva sa tasya padav jagrihe prapipatya cha cnam
aka ** bhagavan maya etad ajnanad onushthitam | prasidain me kwre |
mé svarmvidak putro bhavatu | kamam evanwvidhak pautro bhavatu’ | ity
ukto munir apy daha *“evam asto” (0 | 16. Anantarain cha sa Jomad-
agnim ajijanat tan-mata cha Visoamitran janayimdisa | Satyavati cha
Kausiki nama nady abhavat | Jamadagnir Tkshoaku-vamsodbhavasya Renos
tanayim Renukim upayeme tasyim cha abesha~kshattra-vamsa-hantiram
Parasurama-sanjnam bhagavatah sakala-loka-guror Narayanasya amswi
Jamadagnir afyjanat | Visoamitra-putras tu Bhargavah eva Sunahéepo
nama devair dattak | tataé cha Devardata-nama 'bhavat | tatas cha anye
Madhuckhanda - Jayakrita - Devadeva-Ashiaka~ Kachhapa-Haritakakhyak
Visvamitra-putrah babhawvuh | 17. Teshan cha bakini Kausika-goirant
rishyantareshy vaivakydani bhavanti |

¢ ¢ 8inful woman, what improper deed is this that thou hast done?
T behold thy body of a very terrible appearance. Thou hast eertainly
eaten the charu prepared for thy mother. This was wrong. ¥or into
that charn I had infused all the endowments of heroism, vigour, and
force, whilst into thine I had introduced all those qualities of quietnde,
knowledge, and patience which constitute the perfection of a Brihman.
Since thou hast acted in contravention of my design a son shall be born
to thee who shall live the dreadful, martial, and murderous life of &
Kshattriya; and thy mother’s offspring shall exhibit the peaceful dis-
position and conduct of a Brihman.! As soon as she had heard this,
Satyavati fell down and seized her husband’s feet, and said, ¢ My lord,
I have acted from ignorance ; show kindness to me; let me not have
a son of the sort thou hast deseribed; if thou pleasest, let me have a
grandson of that description.” Hearing this the muni replied, ¢ Be if
s0.’ Subsequently she-bore Jamadagni, and her mother gave birth to
Yi¢vamitra. Satyavati became the river called Kaugiki. Jamadagni |
wedded Renuka, the daughter of Renu, of the family of Tkshvaku ; and
on her he begot a son called Paras’urémg the slayer of the entire race
of Kshattriyas, who was a portion of the divine Nariyana, the lord of
the universe. To Vidvamitra a son called Sunaédepa, of the race of }

BARLY CONTESTS BETWEEN

48 According to the Bhigavata Puring, i. 3, 20, Paradurima was the sixteenth
incarnation of Vishnu: dvatdre shodadame pasyan brakmna-drwho nripan | trissapta-
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QL

Bhrigu, was given by the gods, who in consequence received the name

of Devarita (“god-given”). And then other sons, Madhuchhandas,
Jayakyita, Devadeva, Ashtaka, Kachhapa, Haritaka, ete., were boru
to Visvamitra. From them sprang many families of Kausikas, which
intermarried with those of other rishis.”

The Harivamge, verses 1425 ff.,, gives a similar account, but makes
Kugika, not Kudimba, the grandfather of Viévimitra :

Iusa-putral babhavur ki chatviro deva-varchasah | Ku$ikak Ku$ani-
bhas cha Kusambo Murtimanms tatha | Pahlavaik saka samvoriddho raja
vana-charads tadd | Kusikas tu tapas tepe puttram Indra-saman vibhuh |
labheyam iti tam S'akras trasad abhyetya jajnivan | parne varsha-sahasre
vai tam tu S'akro hy apaSyata | aty ugra-tapasain drishtva sohasrakshah
purandarah | samarthah putra-janane svam evaméam avasayat | putratve
kalpayamase sa devendrah surottamak | sa Gadhir abhaved raja Magha-
van Jousikak svayam | Paurvkutsy abhavad bhiryya Gadlis tasyam
ajayata |

¢ Kuda had four sons, equal in lustre to the gods, Kudika, Kudana-
bha, Kusamba, and Mirttimat. Growing up among the Pahlavas, who
dwelt in the woods, the glorious king Kusika practised austere fervour,
with the view of obtaining & son equal to Indra; and Indra from ap-
prehcnmon came and was born.  When a thousand years had elapsed
Sakra (Indra) beheld him, Perceiving the_intensity of his austere
fervour, the thousand-eyed, city-destroying, god of gods, highest of the
deities, powerful to procreate offspring, introduced a portion of himself,
and caused it to take the form of a son; and thus Maghavat himself
became Géadhi, the son of Kudika. Paurukutsi was the wife (of the
latter), and of her Gadhi was born.” i '

The Harivaméa then relates a story similar to that just extracted
from the Vishnu Puriina regarding the births of Jamadagni and Viéva-
mitra, and then proceeds, verse 1456 :

Aurvasyaivam Rickikasya Satyavatydam mahkayasih | Jamadagnis tapo-
viryydy jagne brakma-vidam varek | madiyamas cha Srunadéephal Sunah-
puchhak kawishthakah | Visvamitram tu dayadam Gadhilh Kusika-nan-
danah | jenayamasa pwiram tu tapo-vidya-Samatmakam | prapya brah-

kritvah kupito nikkshattram akarod mahim | * In his sixteenth incarnation, perceiv-
ing that kings were oppressors of Brihmans, he, incensed, made the earth destitute
of Kshattriyas ono and twenty times,”
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marshi-samatasm yo."yam saptarshitam gatak | Visvamitras tu dharmatma
namni Veéwmtba}z smmm} | ;r.gme Dhrigy- -prasadena Kauikad vamsa-
P varddhanah | Viso amsty asya cha sutah Devaratadayah smyitah | vikhyatas
i trish loleshy tash_dm namant vai §yinu | Devasravah Katis chaiva yasmat
; " Katyayanah smyitah | Salavatyan Hirapyaksho Renor jajne ' tha Renu-
min | Sankritir Galavas chaiva Mudgala$ chet visrutih | Madhuchhando
- Jaya$ chaive Devalas cha tatha 'shtakah | Kachhapo Eﬁm‘-aieﬁawa Vigva-
mitrasya te sutih | teshaim: khyatani gotrant Kau$ikandm mahatmandi |
. Panino Babhrava$ chaiva Dhyanajapyas tathaiva cha | Parthivak Deva-
rataé cha S'alankayane-Vaskalah | Lohitah Yamadata$ oha tatha Karl-
shayak smritah | Seusrutah Kausikik rajams tatha *nye Saindhaviya-
ndh | Devalife Renavas chaiva Yajnavalkyighaomarshanah | Audumbarah
hy Abhishnatas Zarekayana-chunchulah | S'alavatyah Hiranyakshah
Sankrityah Galavas tatha | Nearayanir Neras chanye Visvamitrasye
dhimatah | rishy-entara-vivahyas cha Kausikah bahavah smrital | Paus
ravasya maharéja brakmarshoh KauSikasya cha | sambandho 'py asya
vamse *smin brahma-kshattrasya visrutak |
¢“Thus was the renowned Jamadagni, the most excellent of those
possessed of sacred knowledge, born by the power of austere fervour to
Richika, the son of Urva, by Satyavati. Their second son was Sunag-
gepha and the youngest Sunahpuchha. And Gadhi, son of Kusika,
begot as his son and inheritor Vidvimitra, distinguished for austere
fervour, science, and quietude; who attained an equality with Brah-
man-rishis, and became one of the seven rishis. The righteous Visvi-
mitra, who was known by name as Visvaratha,'®® was by the favour of
a Bhrigu born to the son of Kusika, an augmenter (of the glory) of his
race. The sons of Viévimitra are related to have been Devarata and
the rest, renowned in the three worlds. Hear their names: Devasdravas,
Kati (from whom the Katyiyanas had their name) ; Hiranyiksha, born
of Saldvati, and Renumat of Renu ; Sankriti, Géalava, Mudgala, Madhu-
chhanda, Jaya, Devala, Ashtaka, Kachhapa, Harita—these were the

W7 The Aitareya Brihmana, as we, shall” shortly see, mukes * S'unaddepa’ a son of,
Ajfgartta. The Mahabhirata Anuddsanap. verse 186, coincides with the Harivafisa.
18 In another passage of the Harivaméa. (vVorses 1764 f.), which repeats the par-
ticulars given in this passage, it appears to be differently stated, verse 1766, that
besides a daughter Satyavati, and his son Vidvimitra, Gadhi had three other sons,
Vidvaratha, Vidvakrit, and Visvajit (i wamitras tu Gadheyo rija Visvarathas tada |
 Visvakyid Visvajich chaiva toatha Satyavati nyipa).
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gons of Visviimitra. From them the families of the great Kausikas are
said to have sprung: the Papins, Babhrus, Dhanajapyas, Pirthivas,
Devaratas, Silankayanas, Vaskalas, Lohitas, Yamadiitas, Karishis, Sau-
érutas, Kausikas, Saindhaviyanas, Devalas, Renus, Yijnavalkyas, Agha-
marshanas, Audumbaras, Abhishnitas, Tarakayanas, Chunchulas, Sili-
vatyas, Hiranyakshas, Sankrityss, and Galavas.® Nardyani and Nara
were also (descendants) of the wise Visvamitra. Many Kaudikas are
recorded who intermarried with the families of other rishis. Tn this
race of the Paurava and Kauéika Brahman-rishi, there is well known
to have been a connection of the Brahmans and Kshattriyas. Sunaé-
Sepha, who was a descendant of Bhrigu, and obtained the position of
a Kaudika, is recorded to have been the eldest of Vidgvamitra’s sons.”

It will be observed that in this passage, Devagravas is given as one
of Vidvamitra's sons. A Devadravas, as we have already seen, is men-
tioned in R.V. iii. 23, 2, as a Bhirata, along with Devavita. Here
however in the Harivarida we have no Devavita, but a Devarita, who
is identified with Sunaséepha. This, as we shall find, is also the case
in the Aitareya Brahmana,

In the genealogy given in both of the preceding passages, from the
Vishon Purvéina, and the 27th chapter of the Harivainga respectively,

Vidvamitra is declared to be the descendant.of Amavasu. the. third son,

of Furiirayas. In the 82nd chapter of the Harivarida, however, wo

find a different account. Viévimitra's lineage is there traced up to a
Jahnu, as in the former case; but Jahnu is no longer represented as a
descendant of Amavasu, the third son of Puriiravas; but (as appears
from the preceding narrative) of Ayus, the eldest son of that prince, and
of Puru, the great-grandson of Ayns. Professor Wilson (Vishou Purina,
4to. ed. p. 451, note 23) is of opinion that this confusion originated in
the recurrence of the name of Suhotra in different genealogical lists,
and in the aseription to one king of this name of descendants who were

18 Professor Wilson (V.P. 4to, ed. p. 405, note) gives these names, and remarks
that the authorities add “ an infinity of others, rultiplied by intermarriages with
other tribes, and who, according to the Viiyu, were originally of the regal caste like
Vigsamitea; but like him obtained Brahmanhood through devotion. Now these
gotras, or some of them af least, no doubt existed, partaking more Of the character of
schools of doctrine, but in which teachers and scholars were very likely to have
become of oue family by intermarrying ; and the whole, as well as their original
founde.r, imply the interfevence of the Kshattriya custe with the Brahmanical mono-
poly of religious instruction and gomposition.” i
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really sprung from another. It is not, however, clear that the genealogy
of Visvamitra given in the Vishnu Purina is the right one. For in the
Rig-veda, as we have seen, he 18 connected with the Bharatas, and in
the passage about to be quoted from the 'Aitareya Brihmana, he is
ecalled a Bharata and his sons Kusikas; and Bharata is said both in the
Vishuu Purina (Wilson's V.P. 4to. ed. p. 449) and in the Harivariga
(sect. 82, v, 1728, and preceding narrative) to be a descendant of Ayus
and of Purn. Accordingly we have seen that the Harivaﬁéa.styles
Vigvimitra at once a Panrava and a Kausika.

A similar genealogy to that in the 32nd section of the Harivamsa is
given in the Mahabharata, Anusasanaparvan, verses 201 ., where it is
gaid that in the line of Bharata there was a king called Aj amidha who
was also a priest (Bharatasyanvaye chaivajamidho nama parthivah |
babliwa Bharate-Sreshtha yajva dharma-bhyitam varak), from whom
Vidvamitra was descended through (1) Jahnu, (2) Sindhudvipa, (8)
Balikagva, (4) Kuéika, (6) Gadhi.

One of the names applied to Visvamitra and his race, as I have just
noticed, is Bharata,' The last of the four verses at the close of the
58rd hymn of the third Mandala of the Rig-veda, which are supposed
to contain a malediction directed by Vidvamitra against Vasishtha (see
ahove) is as follows : iii. 63, 24. Jme Indra Bharatasja putrah apapitvam
chikitur na prapitvam | ““ These sons of Bharata, o Indra, desire to ayoid
(the Vasishthas), not to approach them.” These words are thus explained
by Sayana : Bharatusya putrak Bharaia-vamiydh ime Fisvamatrih opapi-
toam apagamanain Vasishthebhya$ chikitur na prapitvam | [ Valsishiaih
saha tesham sangatir naste | brakmanak eva vty arthah | ** These sons of
Bharata, persous of his race, know departure from, and not approach
to, the Vasishthas, They do not associate with the Vasishthas. This
means they are Brahmans.”

The persons who accompanied Viévamitra when he wished to cross
the Vipaé and the Sutudyi gre, as we have scen above, called Bhitritas ;

~and Devasraves and Devavita are designated in R.V. iii. 23, 2, as Bha-

ritas. On the other hand in one of the hymaus ascribed to Vasishtha
(R.V. vii. 83, ) the Bhiiriitas are alluded to as a tribe hostile to the
Tritsus, the race to which Vasishtha belonged.

10 Sce Roth's Lexicon, s.v. Bharata, (7) “ the name of a hero, the forefather of a
tribe.  Ilis sons arve-called Visvimitras and the members of his family Bharatas.”
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In the legend of Sunadiepa, told in the Aitareya Brahmana, vii.
123-18,"" Vigvimitra is olluded to as being the hotri-priest of king
Harischandra, and as belonging to the tribe of the Bharatas, He is
also addressed as rajaputra, and his sons are called Kugikas. The out-
lines of the story are as follows: King Haridchandra of the family of
Ikshvakn having no son, promised to Varuua, by the advice of Narada,
that if a son should be born to him he would sacrifice him to that god.
A son was accordingly born to the king, who received the name of
Rohita ; but Havigchandra, though called upon by Varuna, put off from
time to time, on various plens, the fulfilment of his promise. When the
father at length consented, the youth himself refused to be sacrificed
and went into the forest. After passing six years there he met a poor
Brahman rishi called Ajigartta who had three sons, the second of whom;
Sunasdepa, he sold for a hundred cows to Rohita, who brought the
young Briliman to be sacrificed instead of himself. Varuna accepted
the vicarious vietim, and arrangements were made aceordingly, ¢ Viéva-
mitra being the hotri-priest, Jamadagni the adhvaryu, Vasishtha the
brahmin, and Ayasya the udgatri (fasya ha Visvamitro hota asij Jamad-
agnir adhvaryur Vasishtho brahma Ayasyah uigota).” The sacrifice was
not, however, completed, although the father received a hundred more
cows for binding his son to the sacrificial post, and a third hundred for
agreeing to slaughter him. By reciting verses in honour of different
deities in succession Sunasdepa was delivered; and at the request of
the priests took part in the ceremonial of the day. I shall quote the
remainder of the story at length: '

17. Atha ha S'unahsepo Visvamidrasyankam asasada | sa ha wvache
Ajigarttal Senyavasir © rishe punar me puitraim dehs” 4ti | “ Na? dte
ka wvacha Visvamitro * devik vad imam mahyam arasata” it | sa ha
Devarato Vaisvamitrah asa | tasya ele Kapiloya-Babhravik | sa ha
wvacha Ajigartleh Sauyavasis “tvam vehd vihvaydvahai™ iti | sa ha
woacka Ajigartiah Sauyavasir ** Angiraso janmana sy Afigarttik $re-
tal kavih | rishe paitamahiat tanfor ma "pagih punar ehi mam” i | sa

151 This legend is translated into German by Prof. Roth in Weber's Ind, Stad.
i, 457 ff, into English by Prof. Wilson, Journ. Roy. As. Soc. vol. xiii. for 185,
pp. 96 £, by Dr. Haug in his Ait, Brahmana, vol. ii. 460 ff., by Prof. Miiller
in his Ane. Sanek. Lit. pp. 408 ff, and into Latin by Dr, Btreiter in his “ Diss. da
Sunafsepo.” .
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ha wvacha Sunakéepah  adarsus tva dasa-hastam na yach chhadreshy
alapsata | gavam trine Satany tvam avpinithal mad Angirah” iti'| se
ha wvicha djigarttah Sauyavasis © fod vai ma tate tapati papam karma
maya kyitam | tad ahai nihnave tubhyam pratiyantu §ata gavam™ & I
16 ha woacha Sunakepah ¢ yah sakrit papakan kuryat Furyad snat tato
"param | napagah Saudranyayad asandheyaim tvaya kritam™ iti | asan-
dhoyam” st ke Visvamitrah upopapada | sa ha updcha Visvamitrah
« Bhimak eva Sauyovasth $asena visisasishub | asthad maitasya putro
Yhar mamaivopshi pubratam” iti | sa ha wacha S'unahiepah *sa var
yathi no jndpdyd rajapuira tatha vada | yathatvangirasah sann upeyam
tava putratam” iti | sa ha wodcha Visvamitro < Jysshtho me tvam putra-
niih syds tava $reshtha praja syat | wpeyah daivam me dayan tena vai
tvopamantraye”’ v | 36 ha wacha Sunahdepak * sanjnananeshu vay bri-
yat sauhardyaya me $riyai | yatha 'ham Bharata-rishabha upsyan tava
putratam”’ iti | atha ha Visvamitrah putran amantrayamasa ** Madhu-
chhandih $rinotana Rishabho Renur Ashtakah | ye ke cha bhrdtarak
sthana asmai jyaishthyaya kalpadlwam® atv | 18. Tasya ha Visvami-
trasya eka-$atam putrah asub panchasad eva Jyayamso Madhuokhandasah
panchadat kamiyamsak |etad yo Jyayamso na te kusalam menire | tan .
anuvyajahira * andan vak praja’ bhakshishta” iti | te efe 'ndhrah Pun-
drih 8'abarah Pulindal Mitibah ity udantyah bakavo bhavanti | Vais-
vamitrah Dasyanam bhayishthak | sa ha wvicha Madhuehhandéah paneha-
Sata sardham * yad nah pita sanjanite tasminms tishthamahe vayam | puras
tva sarve kurmahe toam anvancho vayam smasi” iti | atka ha Visvamitrah
pratitah putramns tushiava ‘ to vai putralk pasumanto viravanto bhavishya-
tha | ye manam me nugriknanto viravantam akartta ma | pura-obra vira-
vanto Devaratens Gathinah | sarve radhyah stha putrah esha vab sad-
vivachanam | esha vah Kusikah viro Devaratas tam anvita | yushmims
dayam me upstd vidyaimn yam v cha vidmasi | te samyancho Vaisvamitrah
sarve sakaim savatayak | Devaratiye tasthire dhyityai Sraushthyaya G-
thinah |- adhiyata Devardto rikthayor ubhyayor rishik | Jahnandin cha-
dhipatye daive vede cha Gathinam |

« Sunaddepa came to the side of Visvamitra, Ajigartta, the son of
Suyhvasa, said, ‘ Rishi, give me back my son.” ¢No,” said Visvamitra,
¢the gods have given him to me’ (devahk ardsata); hence he became
Devarita the son of Vivamitra. The Kipileyas and Bibhravas are
his descendants. Ajigartta said to Visvamiira, ‘Come; et us both call
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(him) to us.”™® He (again) said (o his son), ‘Thou art an Angirasa,
the son of Ajigartta, reputed a sage; do mot, o rishi, depart from the
line of thy ancestors; come back to me.’ Bunassepa replied, ¢ They
have seen thoe with the sacrificial knife in thy hand—a thing which
men have not found even among the Studras; thou didst prefer three
hundred cows to me, o Angiras” Ajigarita rejoined, ¢ That sinful deed
which I have done distresses me, my son; I abjure it to thee. Let the
[ three] hundreds of cows revert (to him who gave them)”** Sunadéepa
answered, ‘ He who once does a sinful deed, will add to it another ;
thou hast not freed thyself from that iniquity, fit only for a Sudra.
Thou hast doné what cannot be rectified.” ¢ What cannot be rectified,’
interposed Vidvimitra; who continued, ¢ Terrible was the son of Suya-
vasa a8 he stood about to immolate (thee) with the knife : continne not to
be his son ; become mine.” Sunaséepa replied, ‘Spealk, o king's son (rdja-
peira), whatever thou hast to explain to us, in order that I, though an
Angirasa, may become thy son.!  Vi§vamitra rejoined,  Thou shalt be
the oldest of my sons, and thy offspring shall be the most eminent.
Thow shalt receive my divine inheritance; with this (invitation) I ad-
dress thee” Sunagéepa answered, ‘ If (thy sons) agree, then for my
welfare enjoin on them to be friendly,.that 50, o chief of the Bharatas,
I may euter on thy sonship” Viévamitra then addressed Lis sons,
‘Do ye, Madhuchhandas, Rishabha, Renu, Ashtaka, and all ye who
_ are brothers, listen to me, and concede to him the seniority.” 18. Now
Vi¢vamitra had a hundred sons, fifty of whom were older than Madhn-
chhandas and fifty younger. Then those who were older did not
approve (their father’s proposal). Against them he prouounced (this

188 T follow here the tonor of the interpretation (which is that of the Commentator
on the §ankhiysuz Brihmana) given by Prof. Weber in his review of Dr. Haug's
Aitareys Brihmana, in Indische Studien, ix. 816, Prof. Weber remarks that in the
Brihmanas the root Ay + vi is employed to dencte the opposing invitations of two
persons who are seoking to bring over a third person to their own side; in proof of
which he quotes Taitt. 5. 8, 1, 6,6, and 8. P, Br. 8, 2, 4, 4, and 22. Profs, Roth,
Wilson, and Miillor, as well as Dr, Hang, understand the words to be addressed to
S'unagdepa by hie father, and to signify * we, too (I and thy mother), eall, or will
call (thoe o return to us).” But it does not appear that Sunassepa’s mother waa
present. And it is to be observed that the next words uttered by Ajigartta, which
are addressed to S'unads’epa, are preceded by the usual formula sa. ks wvicha Aj7-
garttah Sauyevasih, ** Ajigartta the son of 8. said,” which perhaps would niot have

been the case if both sentences had been addressed to the snwme person,
13 Here too I follow Weber, Ind, 8t. ix, p. 317,

L.
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doom); ?Iﬁf-your progeny possess the furthest ends (of the eountry).’
These are the numerous border-tribes, the Andhras, Pundras, Sabaras,
Pulindas, Mitibas. Most of the D are sprung from Vidvamitra.!st
Madhuchhandas mm%m:&twer our father
determines, by that we abide. We all place thee in- our front, and -
follow after thee,” Then Viévamitra was pleased, dnd %aid to his 50N8,
“Ye, my children who, shewing deference to-me, have conferred upon
me a (new) son, shall abound in eattle and in sons. Ve, mysons, the
offspring of Gathin, who possess in Devarata a man who shall go before
you, are all destined to be prosperous; he is your wise instructor.
This Devarita, o Kudikas, is your chief; follow him. He will receive
you as my inheritance, and obtain all the knowledge which we possess.’
All these sons of Viévamitra, descendants of Gathin, submitted together
in harmony and with good will to Devarata’s control and superiorify,
The rishi Devariita was invested with both possessions, with the lordly
authority of the Jahnus, and with the divine Veda of the Gathins.” #°
On this legend Professor Miiller (Anc. Smnsk. Lit. pp. 415 f.) remarks,
amongst other things, as‘folh)‘wa: ¢ So revolting, indeed, is the deserip-

164 See Weber, Ind. St:ix. p. 817 £, and Roth in his Lexicon, s.0v. ante and wdaniya,
19 This légond is perhaps alluded to in the Kathaka Brahmapa, 19, 11, quoted
by Prof. Weber, Ind. St. iii. 478 S'unassepo vai etam Ajigarttiv. Varunasgrikite’ pa~
" dyat | tayd sa vai Varupa-piadad emuchyata | ' 8'unadsopa the son of Ajigarita, when
seized by Varund, saw this (verse) ; and by it he was released from the bonds of
Varupa,” Manu also mentions the story, x. 106 : dyigarétah sutam hantwm upa-
sarpad bubhukshital | na chalipyata pipena khut-pratikaram Geharan | * Ajigartia,
when famished, approached to slay his son; and (by ¢o doing) was not gontaminated
by siu, as he was seeking the means of escape from hunger,”” On this Kullika anno=
“tates : Rishir Ajigarttakhyo bubhukshital san putlrai §'unas sepha-namanai sveyain
vikritavan yaine go-sata-labhiya yajna-yipe beddhva visesita bhatva hantun pracka-
krame | na cha kit -pratikarvarihem tathi kurvan popene liptah | etach cha Bahvyicha-
“ T Cbrahmane Sunadsephakhyineshu vyaktam wktam | A rishi called Ajigartta, having,
x when famished, himself sold his son called 8munasdepha, in order to obtain a hundred
cows at n sacrificc, bound him to the sacrificial stake, and in the capacity of immolator
was about fo slay him, By doing so, as o means of escape from hunger, he did not
incur sin. This is distinctly recorded in the Bahvricha (Aitareyn) Bralmana in the
legend of Sunagdepa.”” The speakers in the Brahmaua, however, do not take by
any means eo lenient a view of Ajigarita’s conduct as Manu. (See Miiller's Ang,
Bansk. Lit, p. 4156.) The compiler of the latter work lived in an age when it was . .
perbaps thonght thét a rishi could do no wrong, The Bhigavata Putiing, ix. sect, 7, =
and sect. 16, verses 30-87 follows the Ait. Br, in the version it gives of tha sto:y,
but, as wo shall see in a subsequent section, the Ramayana relates some of the tircum-
stances quite differently.

)



tion given of Ajigartta’s behaviour in the Briahmana, that we should
rather recognize in him a specimen of the un-Aryan population of India.
Such a supposition, however, would be in contradiction with several of
the most essential points of the legend, particularly in what regards
the adoption of Sunahsepha by Visvamitra. Vigvamitra, though ar-
rived at the dignity of a Brahman, clearly considers the adoption of
Sunahéepha Devarata, of the famous Brahmanic family of the Angi-
ragas, as an advantage for himself and his descenda‘nta and the Deva-
ratag are indeed mentioned as a famous branch of t-he Viévamitras
(V.P. p. 405, 28). Sunahéepha is made his eldest son, and the leader
of his brothers, evidently as the defender and voucher of their Brahma-
hood, which must have been then of very recent date, because Vidvi-
mitra himsclf is still addressed by Sunahsepha as Rdje-putra and Bha-
rata-rishabha.” Tt must, however, be recollected that the story, as
told in the Brihmana, can ecarcely be regarded as historical, and that
it is mot unreasonable fo suppose that the incidents. related, even if
founded on fact, may hate been coloured by the Brahmanical prepos-
sessions of the narrator. But if so, the legend can give us no true idea
of the light in which Viévamitra’s exercise of priestly functions was
looked upon either by himself or by his contemporaries.

In Indische Studien, ii. 112-128, this story forms the subject of an
interesting dissertation by Professor Roth, who arrives at the following
conclusions :

‘(i) The oldest legend about Sunahdepa (alluded to in R.V. i. 24,
11-13,% and R.V. v: 2, 7) kuows only of his miraculous deliverance
by divine help from the peril of death.

_ “(ii.) This story becomes expanded in the sequel into a narrative of
Bunahdepa’s threatened slaughter as a saerificial vietim, and of his
deliverance through Visvamitra.

“(iii,) This immolation-legend becomes severed into two essentially
distinet versions, the oldest forms of which are respectively represented
by the stories in the Aitareya Brihmana, and the Ramiayana.

¢ (iv.) The latter becomes eventually the predominant one; but its
proper central-point is no longer the deliverance from immolation, but

188 Compare also Rosen’s remarks on the hymns aseribed to S'unassepa; Rig-veda
Sanhita, Annotationes, p. lv. He thinks they contain nothing which would lead to
the belief that they have any connection with the legend in the Ramayana apd Ait, Br.
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+ .the iscorporation of é’nnahéepa, or (with a change ~of persohs) of
lhuhika, into the family of the Kudikas. It thus becomes-in the end
a family- legend of the race of Visvimitra. R ol .

# There is thus no historical, perhaps not éven a genealogwa.'l., regult
to be gained here. On the other hand the story obtaing an important
place in the cirele of those narratives in which the sacerdotal literature
expressed its views regarding the character and agency of Vigvamitra."*

In a passage of the Mahabharata, Adip. verses 369441, whcre the
descendants of Pirn are recorded, we find among them' Bharata the son
of Dushyanta (verse 3709) from whom (1) Bhumanyu, (2) Suhotra,
(8) Ajemidha, and (4) Jahnu are said to have sprung in succession
(verses 3712-3722); and the last-named king and his brothers Vrajana
and Riipin are said to have been the ancestors of the Kusikas (verse3723:

o anvayah Ku§ikah rajan Jahnor amita-tejasah | Viajana-Ripinok), who
were therefore, according to this passage also, descended from Dharata
3 (see above, p. 354). The Mahabhjrata then goes on to relate that
during the reign of Samvarana, son of Jahnw's eldest brother Riksha,
the country over which he ruled was desolated by various calamities

(verses 3725 f.). The narrative proceeds, verse 3727 :

Abhyaghnan Bhiratams chaiva sapatnanim balini cha | chilayan
vasudhds chemam balens ehatwranging | abhyayat tam cha Panchalyo
vty tarasd mahim | akshauhinibhir dasabhik s enwi samare "jayat |
tatah sa-darah samityah sa-puttrah sa-sukrijjanchk | réja Samvarapas
tasmat palayata mahabhayiat | 3730, Sindhor nadasya mahato nikunje
nyavasat tadi | nadi-vishaya-paryyante parvatesys samipatah | tatird-
vasan bahin kalan Bharatah durgam asritah | tesham nivasatam tatira
sahasram parivatsaran | athabhyagachhad Bharatan Vasishiko bhagavan
rishif | tam dgatam prayatnena protywdgemyabhivadye cha | arghyam
abhyaharams tasmai te sarve Bharatas tada | wivedya sarvam rishaye
catharena suvarchehase | tam dsane chopavishtam raja vavre svayan tadd |
“ purohito bhavan no’stu rajyaye prayatemahi’ | 8735, Om™ ity
evain Vasishtho 'pi Bharatin pratyapadyata | athabhyasinehut samrdjye
sarva-kshattrasya Pauravam | vishana-bhatam sarvasydm prithivydm iti
nah $rutam | Bharatadhyushitam parvam so’dhyatishthat purottemam |
punay balibkyita$ chaiva chakrs sarva-makikshitah |

157 Referred to hy Roth, Litt. v, Gesch. des Weda, pp. 142 f,, and Wilson, Rig-
zeda, i, n. 86,
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8727, And the hosts of their enemies also smote the Bharatas.
Bhaking the earth with an army of four kinds of forces, the Panchilya
chief assailed him, having rapidly conquered the earth, and vanquished
him with ten complete hosts. Then king Samvarana with his wives,
ninisters, sons, and friends, fled from that great cause of alarm ; (3730)
and dwelt in the thickets of the great river Sindhu (Indus), in the
country bordering ‘on the stream, and near a mountain. There the
Bharatas abode for a long time, taking refuge in a fortress. As they
were dwelling there, for o thoussnd years, the venerable rishi Vasishtha
came to them. Going oub to meet him on his arrival, and making
obeisance, the Bharvatus all presented him with the arghya offering,
shewing every honour to the glorious rishi. 'When he was seated the
king himself solicited him, ‘Be thou our priest; let us strive fo
regain my kingdom.” 8735, Vasishtha consented to attach himself to
the Bharatas, and, as we have heard, invested the descendant of Piirn
with the sovercignty of the entire Kshattriya race, to be a horn (to have
mastery) over the whole earth. He occupied the splendid city formerly
inhabited by Bhitrata, and made all kings again tributary to himself.”

If is remarkable that in this passage the Bharatas, who, as we have
seen, are elsewhere represenfed uas being so closely connected with
Viévimitra, and are in one text of the Rig-veda (vii. 83, 6) alluded
to as the enemies of Vasishtha's friends, should be here declared to

{have adopted the latter rishi as their priest. The account, however,
need not be received as historical, or even based on any ancient tra-
dition ; and the part referring to Vasishtha in particular may have
been invented for the glorification of that rishi, or for the honour of
the Bharatas.

The 11th and 12th khandas of the second adhyiya of the Sarvasira
Upanishad (as we learn from Professor Weber's analysis in Ind. St.
i. 890) relate that Visvamitra was instructed on the identity of breath
( prana) with Indra, by the god himself, who had been celebrated by
the sage on the oceasion of a sacrifice, at which he officiated as hotri-
priest, in a thousand Brihati verses, and was in consequence favourably
disposed towards him. ]

It is abundantly clear, from the details supplied in this section, that
Visvimitra, who was a rajanya of the Bharata and Kusdika families
(Ait. Br. vii. 17 and 18), is represented by ancient Indian tradition as

,
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the author of numerous Vedic hymns, as the domestic priest (puro-
hita) of king Sudis (Nir. ii. 24), and as officiating as a hotri at a
gacrifice  of king Hariéchandra (Ait. Br. #ii. 16), The Rimiyans
also, as we shall see in a future seetion, connects him with Tridanku,
the father of Hari$chandra, and makes him also contemporary with
Ainbarisha; snd in the first book of the same poem he is said o have
yisited king Dagaratha, the father of Rama (Balakanda, i. 20, 14.).
As these kings were separated from each other by very long intervals,
Triganku being a descendant of Tkshviku in the 28th, Ambarisha in
the 44+h,"™ Sudds in the 49th, and Dagaratha in the 60th generation
(see Wilson’s Vishnu Purdna, vol. iii. pp. 284, 303, 804, 318), it is
manifest that the authors of these legends either intentionally or
through oversight represented Viévamitra, like Vasishtha (see above),
as a personage of miraculous longevity; and on either snpposition
a great deal that is related of him must be purely fabulous. All the
authorities describe him as the son of Gathin or Gadbi, the Anu-
kramani, the Vishnu Puripa, and the Harivamséa declaring also that
Gathin was an incarnation of Indra, and thus asserting Visvamitra to
be of divine descent. It is not clear whether this fable is referred to
in R.V. iii. 53, 9, where Viévamitra is styled deva-jah, “born of a god,”
or whether this verse may not have led to The invention ot the “&tory.
In either case the verse can scarcely have emanated from the rishi
himself; bub it is more likely to be the production of one of his de-
scendants,’®

188 According to the Ramayana, i. 70, 41; ii. 110, 32, Ambarisha was only 28th
from Tkshyiku. Compare Prof. Wilson's note on these genealogies, V.P. iii, 318 ff.

189 The word devajah, which, following Roth, s.v., I have translated “god.horn,"”

is taken by Bdyana as = dyotamindniin téjesizi junayitd, *‘ generator of shining
lights,”” and sppears to be regarded by him as referring to the creation of constel-
: lations by Vivimitra, mentioned in the Ramiyana, i 60, 21. = Prof. Wilson renders
the phrase by *generator of the gods; " and remarks that “the compound is not
devaji, * god-born,” nor was Visviimitra of divine parentage " (R.V.iii. p. 85, note 4):
This last remark overlooks the fact above alluded to of his father Gadhi being repre-
sented as an ingarnation of Indra, aud the cireumstance that Prof. Wilson himself
(following Siyana) had shortly before translated the words prathama-jak brahmenzh
in R,V. iii. 29, 15, as applied to the Kusikas, by ‘¢ the first-born of Brahma,’ althongh
from the accent drafman here must be nouter, and the phrase seems to mean, as
I have rendered above, ¢ the first-born of prayer.” The word ja is given in the
Nighantn as one of the synonymes of apatya, ** offspring ;" and in R.V. i. 164, 15,
where it iz coupled with piskayal, the compound devajah is explained by Siyana as
*born_of. vzhe_ god,” i.e. the sun, and by Prof, Wilson as ** born of the gods,”' See
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This verse (R.V. iil, 53, 9) which elaims a superhuman origin for
Visvamitra, and the following verses 11-18 of the same hymr, which
assert the efficacy of his prayers, form a sort of parallel fo the contents
of R.V. vii, 33, where the supernatural birth of Vasishtha (vy. 10 ),
the potency of his intercession (vv. 2-5), and the sacted knowledge of
his descendants (vv. 7 and 8), are celebrated.

As the hymns of Vi§vamitra and his descendants oceupy o prominent
a place in the Rig-veda Sanhité, and as he is the alleged author of the
text reputed the holiest in the entire Veda (iii. 62, 10), the Gayated par
ezesllonce, there is no reason to doubt that, although he was a rajanya, he
was unreservedly acknowledged by his contemporaries to be both a
rishi and @ priest. Nothing less than the uniform recognition and
employment of the hymns handed down under his name as the produc-
tions of a genuine “seer,”’ could have sufficed to gain for them a place

in the sacred canon.'® It is true we possess little authentic information .

regarding the process by which the hymns of different families were
admitted to this honour; but at least there is no tradition, so far as I
am aware, that those of Vidviimitra and his family were ever treated as
antiligomena. And if we find that later works consider it necessary to
represent his priestly character as a purely exceptional one, explicable
only on the ground of supernatural merif acquired by ardent devotion, we
must recolleet that the course of ages had brought about a most material
change in Indian society, that the sacerdotal function had at Jength
become confined to the members of an exclusive caste, and that the
exercise of such an office in ancient times by persons of the regal or
mercantile classes had ceased to be intelligible, except upon the suppo-
sition of snch extraordinary sanctity as was alleged in the case of
Vigvamitra.

It is worthy of remark that although the Aitareya Brilimana (see
above) declares that Sunaséepa, as belonging to a priestly family, was
called on to exercise the sacerdotal office immediately after his release,
yet the anterior possession of divine knowledge is also aseribed to
Vidvamitra and the Gathins, and that Sunaséepa is represented as sug-
also B.V.ix. 93, 1 = 8.V, i 538. (Compare Joural of the Royal Asiatic Society,
for 1866, p. 387 1)

160 That many at least of these compositions were really the work of Visvamitra, or
his desoendants, is proved, as we have seen, by the fact that their names are mentioned
in them, @

L



Q.

ceeding to this sacred lore, as well as to the regal dignity of the race
on which he became engrafted.

" The fact of Visvamitra having been both a rishi and an officiating
priest, is thus, as we have seen, and if ancient tradition is to be believed,
undoubted. Tn fact, if we look to the number of Vedic hymns ascribed
to him and to his family, to the long devotiort to sacerdotal functions
which this fact implies, and to the apparent improbability that a person
who had himself stood in the position of a king should afterwards have
become a professional priest, we may find it difficult to belibve that
although (as he certainly was) a scion of a royal stock, he had ever him- -
gelf exercised regal fanctions. Professor Roth remarks (Litt. u. Gesch.
p. 125) that there is nothing ecither in the Aitareya Brahmana, or in the
hymns of the Rig-veda to shew that he had ever been a king.”” = But
on the other hand, as the same writer observes (p. 126), and as we
shall hereafter see, there are numerous passages in the later authorities
in which the fact of his being a king is distinctly, but perhapa untruly,
recorded. :

It is so well known, t.hat I need ‘scarcely adduce any proof of the
fact, that in later ages Rajanyas tnd Vaidyas, though entitled to sacri-
"fice and to study the Vedas; were no longer considered to have any -
right to officiate as priests on behalf of others. I may, however, cite a

few texts on this subject. Manu says, i, 88 : '

Adhyapanam adhyayanam ydjanain yajanam tatha l dinam pratt— ;

grakaii chaiva Brahmananam akalpayat | 89. Pﬂyanam ralshanam
danam yya'dhyayanam eva cha | vishayeshv aprasakéii cha kshattri-
yasya samasatah | 90. Pasunafm rekshanam dinam yya’ dhyayanam eva
cha | vamikpathgin kusidamw” cha VaiSyasya krishim eva cha | 91, Lham
¢va tu S'adrasya prabhub karma semadisat | etesham eva varnandm $usri-
sham anasiyayé | 88. He (Brahma) ordained teaching, study, sacrificing,
officiating for others at sacrifices, and the giving and receiving of gifts,
to be the functions of Brihmans. 89. Protection of the people, the
giving of gifts, sacrifice, study, and non-addiction to objects of sense he
assigned as the duties of the Kshattriya. 90. The tending of cattle,
giving of gifts, sacritice, study, commerce, the taking of usury, and agri-
culture he appointed to be the occupations of the Vaidya. 91. But the
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W May not R.V.iii. 43, 6 (quoted above), however, be understood to point. to
something of this kind ?
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lord nssigned only one duty to the Studra, that of serving these other Rp
three classes without grudging.” s il

Similarly it is said in the second of the Yajna-paribhasha Sitras,
translated by Professor M. Miiller (at the end of the ninth volume of
the Journal of the German Oriental Society, p. xliii.), ¢ that sacrifice
is proper to the three classes, the Brahman, Rajanya, and also the
Vaiéya.” 1 Prof. Miiller also refers to Kityiyana's Srauta Siitras, of
which i. 1, 5 and 6 are as follows :

5. Angakinasrotriya - shanda - $adra- varjam | 6. Brakmana-rajanya-
vaisyanam $rutsh | “Men,'® with the exception of those whose members

182 Prof. Miiller does not give the original text,

163 In ong of these Sutras of Kifyiyana (i, 1, 4) and its commentary a curions
question (one of these which the Indian anthors often think it necessary to raise and
to settle, in order that their treatment of a subject may be complete and exhaustive)
is argued, viz. whether the Tower animals and the gods bave any shore in the practice
of Vedic observances ; or whether it is confined to men. The conclusion is that the

* | gods cannot practise these rites, as they are themselves the objects of them, and as
they have ulready obtained heaven and the other objects of desire with a view to
which they are practised (tatra devinain devatantarabhavad anadhikarah | na by
atmanan wddisye tyagah sambhavats | kincha | devis cha prapta-svargadi=tamakh |
g cha teshim kinchid avaptavyam asti yad-arthafm karmant kurvate | ). As regards
the right of the lower animals to saerifice, although the poin is deeided against them
on the ground of their only “looking to what is near at hand, and not to the rewards
of  future world ” (e Ay dsannam eva chetaymnte na pavalauiikam phalam); still ib
is considered necessary seriously to obviate a presumption in their favour that they
seal to enjoy pleasure and ayoid pain, and even appear to indivate their desive for the
happiness of another world by seeming fo observe some of the Vedic prescriptions: *¥a-
nw whtai sunad chatwrdasyam upavisa-darsaniat syenasya cha ashismyam upavisa-
dersanich cha te 'pi paralawkikain jananti" i | tat katham avagemyate “ te dhar-|
martham upavasanti ™’ 165 | ye A8 veda-smypiti-purinadilam pathgnii i eva jananti yad
% unena karmand idam phaiam amulra prapsyate” iti | na cha ete vedadikam pathanti
nigy anyebhyah dgamayanti | tena sastravtham avidvimsaly phulam anushmikom aki-
mayantah kathain tat-sidhanati karma kuryuh | tesmad na dharmartham wpavasanti
iti | kimarthain tarhy etesham wpavisah| wohyate | vogiid aruchir eshim |tarks niyata-
Fale kathain vogak | uchyate | niyata-kalah api rogih bhaventi yothi tpitiyaka-eha-
turvihikadi-jrarah | adhanis oha ete | “But do not some say that “ from a dog having
been noticed to fast on the fourteenth day of the month, and a hawk on the eighth,
they also have a knowledge of matters connected with a future lifo ?*  But how is it
known that these dogs and hawks fast from religious motives? For it.is only those who
read the Vedas, Smyitis, Purinas, ete., who are aware that by means of such and such
obsaryances, such and such cewards will be obtained in another world. But these animals
neither read the sacred books for themselves, nox ascertain their gontents from others.
How then, ignorant as they are of the contents of the scriptures, and devoid of any
desive for futnre rewards, can they perform those rites which are the means of aftain-
ing them? It is therefore to be concluded that they do not fast from religions motives.
Bus why, then, do they fast? We reply, becanse from sickness they have o disinclin-
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a_i'e'ﬂefeaﬁva, those who have not read the Veda, ennuchs, and Sidrag,
have a right to sacrifice. 6. It is Brahmans, Rajanyas, and Vaisyas
(only who) according to the Veda (possess this privilege).” *

ation for food. But how do they happen to be sick on certain fixed days ? We answer,
there are also certain diseases which oceur on fixed days, a8 tertian and quartan agues.
Another renson why the lower animals cannot sacrifice is that they are destitute of
wealth (and so unable to provide the neocssary materials).”

184 i And yet,”” Prof. Miller remarks (ibid), * concessions were made (to other and
lower classes) at an early period. One of the best knawn cases is that of the Ratha-
kdra, Then the Nishadasthapati, though a Nishada chief and not belonging to the
three highest classes was admitted to great sacrifices, 6,9, to the gﬁvedhukaoham."
The Batap. Br, i, 1, 4, 12, has the followmg words: Tant vai etand chatvars vdehah
Sehi™ 11 brahmanasya “agahi” “adrave " vaisyasya cha vijanyabandhiod cha “adha-

va” iti siidrasya | “[In the formula, havishkpid eht, ‘ come, o oblation-maler,’ referred
to in the previons paragraph and its moﬂlﬁcatlona] these four (different) words ave

employed to express ¢ come:’ ehi, ‘come,’ in the case of a Brahmun ; agaki, ¢ come

hither,” in the case of a Vaisya; adrave, ‘hasten hither," in the case of a Rijanya~

- bandhu, and ddhdva, ‘ran hither,’ in the case of a8Tdra’’ On this Prof. Weber
remarks, in a note on his translation of the first adhviya of the first book of the
8. P. Br. (Journ. Germ. Or. Soc. iv. p. 301): ¢ The entire passage is of great im-
portance, as it ghows (in opposition to what Roth says in the firet vol, of this Journal,
p. 88) that the 8'tidras were then admitted to the holy sierifices of the Arians, and
understoud their speech, even if they did not spesk it. The latter point cannot

, certainly be assumed as a necessary consequence, buf it is highly probable; and 1

| consequontly incline to the view of those who regard the §'Gdras as an Arian tribp

| whi¢h immigrated into India before the others.” See above, p. 141, note 261, and
Ind. Stud. ii. 194, note, where Prof. Weber refers to the Mahibhirata, S'intip. versea
2304 . which are 48 follows: Seahakara-vashafkaran mantrah &udre ne vidyate |
tasmich chhidral pikayofney ywyetdvratavan sveyam | pitrnapatvomayim ahuf
pakayajnasya dakshinam | sidrak Pajjavano miama sahasranam satoin dadaw | Ain-
drignyena vidhinena dakshinim (i nah srutam | * The sy@ihikira, and the vashat-
kara, and the mantras do not belong to a 8Gdra.  Wherefore let a man of this class
sagrifice with pakayajnas, being incapacitated for (Vedic) rites (srauta-vratopaya-hinak|

Comm.). They say that the gift (dekshing) proper for a pakayajna consists of a
full dish ( pionapatramayi). A S'idra called Paijavana gave as a present a hundred
thousand (of these plirnapitras) after the Aindragnys rule.” Here, says Prof. Weber,
“ {he remarkable tradition is recorded that Paijavana, i.e. Sudas, who was so farous

 for his sacrifices, and who is celebrated in the Rig-veda as the patron of Vievimitra

' and enemy of Vasishtha, was a §'0dra,” In the Bhagavata Purina, vil. 11, 24, the
duties of a S'dra are described to be * submissiveness, purity, honest service to his
master, sacrifice withouf manirad abstinence from theft, truth, and the protection of
cows and Bralmans (s udrasya sannatih Saucham sewi swaminy amiyaya | amantra-
yagno hy asteyain satyam go-vipra-rokshapem | ). The Commentator defines amantra-
yajnah thus: namaikirenaiva pancha-yainanushihinam, *the practice of the five
suerifices with obeisance,” and quotes Yajnavalkya. Bee also Wilson's Vishnu Purdua,
vol. iii, p. 87, and notes ; Miller's Ane. Sansk, Lit. p. 203; the same author's Essay,
ut the end of the ninth vol. of the Journ, Gerni. Or. Soc. p. lxxiii. ; and Bohtlingk and
Roth’s Lesticon, s.v. pakayqina.
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According to the Ait. Br. vii. 19, “the Brahman alone of the four :

castes has the right of consuming things offered in sacrifice "’ (etah vai
prajak hutado yad brakmanih | atha etah ahwtado yad rajanyo vaisyah
$adrok). And yet, as Prof. Miiller observes, it is said in the Satap.
Br. v. 5, 4, 9 : Chatvaroe vai varpak brakmano rdjanyoe vaisSyah sidro no
ha etesham ekadchana bhavati yah somwn vaomati | sa yad ha efesham
\ekasehit syat syad ha eva prayaschittik | ¢ There ave four classes, the

Brihman, Rijanya, Vaisya, and Stdra. There is no one of these who
vomits (i.e., I suppose, dislikes) the soma. If anyone of them how-

ever should do so, let there be en atonement.”

Professor Weber, by whom also these words are quoted (Ind. St.
x. 12), remarks that *“they leave open the possibility of Rajanyas,
Vaiéyas, and even Sidras partaking of the soma, the only consequence
being that they must as an expiation perform the Sautramanpi rite.”

In the twenty-first of the Yajna-paribhisha Sitras, translated by
Miiller, p. xlvii., it is declared that the priestly dignity belongs to the
Brahmans ; and it is laid down by the Indian authorifies that even whesi
the sacrifice is of a kind intended exclusively for Kshattriyas, the priest
must still be a Brahman and not a Kshattriya, the reason being that
men of the former class only can eat the remains of the sacrifice (see
Katyayana’s Sr. Sitras, 1. 2, 8): Brakmanah pitvijo bhaksha-pratishedhad
ttarayoh, ““the Brihmans only ave priests, because the other two castes are
forbidden fo eat (the remains of the sacrifice ). See also Weber, Ind.
§t. x. pp. 17 and 31, and the passages of the Ait. Br. viii, 24 and 27,
referred to in pages 80 and 81: 24. Nu ka vai apurohitasya rajno
devil annam adanti | tasmad raja’’yakshamdno brahmanan puro dadhita |
¢The gods do not eat the food offered by a king who has no purohita.
Wherefore (even) when not about to sacrifice, the king should put
forward a Brahman (as his domestic priest).” 27. Yo ka vai trin
purohitams trin pwrodhityin veda sa brakmanak purohitih | sa vadete
purcihiyai | Agnir vava purohitah prithict purodhata vayur vava pura-
Fito 'ntariksham purodhata adityo vava purohito dyauh purodhata | esha
ha vai purohito yak evain veda atha sa tirokito yak evam na veda | tasya
yaja mitram bhavati doishantam apabadhate | yasyaivgm vidvin brih-
mano rashtra-gopah purohitel | kshattrena kshattram jayati balona balam
a$nute | yasyadvain vidvin, brakmano rashira-gopak purohitak | tasmai
vidah sanjanate sammukhah ekamanasah | yasyaivath vidvan bralmano
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. rashtra-gopak purohitak | ¢ The Bribman who knows the three puro-
hitus, and their three appointers, is a (proper) purchita, and should be
nominated to this office. Agni is one purchita, and the earth appoints
him ; Vayu enother, and the air appoints him’; the Sun is a third, and
the sky eppoints him. He who knows this is a (proper) purchita; and
he who does not know this is to be rejected. (Amther') king becomes
the friend of the prince who has a Brahman possessing such knowledge
for his purohita and the protector of his realm ; and he vanquishes his
enemy, He who has a Brahman possessing ete, (as above) conquers
(another’s) regal power by (his own)regal power, and acquires another’s
force by (his own) force. With himwho has a Brahman ete. (as above)
the people are openly united and in harmony.”

I add another passage from the same Brahmans, which might also
have been properly introduced in an earlier chapter of this work
(chapt. i. sect. iii.) as it relates to the creation of the four castes:

Ait. Br. vii, 19. Prajapativ yajnam asrijata | yaparc syishiam awu
brahma~kshattre asrijyetam | brahma-kshatire anu deayyah prajalh asry-
yanta hutada$ cha ehutada$ cha brakma eva anu hutadak kshattram ane
ahutadal | etah var propah hutado yad brakmandh | athe etid ahuiade
yad rdajanyo varyah $idrah | tabhkyo yajnak wdakramat | tam brahma-
kshattre anvaitam yany eva brahmanal ayudhani tair brakma anvait yan
kshattrasya tam (} twh) kshattram | etand vai brahmanak ayudhany yad
yajnayudhans | atha etand kshatirasya ayudhand yad asva-rathak kavachak
shu-dhanve | tam kshattram avanvipya nyavarttate | dyudhebhyo ha
ema asya vijemanah paran eva eti | atha enam brakma anvait | tam dpnot |
tam éaptva parastad nirudhya atishthat | sa aptah parastad nirvddhas |
tishthan jnatva svany ayudhand brokme updvartiate | tasmad ha apy
etarhi yajno brakmany eva brakmaneshu pratishthitah | atha enat kshattram
anvagachhat tad abravid “wpa ma asmin yane hvayasva® iti | tat
“fatha” ity abravit *tad vai widkiya svany ayudhani brakmanah swa
ayudhatr brakmano rapens brakma bhated yajnam upavérttasva’ it |
“latha’’ iti tat kshattram nidhaya svany ayudhans brahmanah eva dyudh-
air brahmano rapena brakma bhitva yanam updvarttala | tasmad ha
apy elarke kshattriyo. yajamano nidhaya eva svany dayudhand brah-
manah eva ayudhair brahmano ripena brakmae bhitva yajnam upi-
varitate |

“Prajipati created sacrifice. After sacrifice, Brihmiin (sacred know-
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ledge) and Kshittra (regal power)™ were oreated. After these, two
kinds of creatures were formed, viz. those who eat, and thoss who do
not eat, oblations. After Brihm#n came the eaters of oblations, and
after Kshitttra those who do not eat them. These ave the eaters of
oblations, viz. the Brahmans. Those who do not eat them are the
Rajanya, the Vaidya, and the Siidra. From these ereatures sacrifice
departed. Brihmin and Kshittra followed it, Brihmin with the im-
plements proper to itself, and Kshittra with those which are proper to
itself. The implements of Brihmin are the same as those of sacrifice,
while those of Kshitttra are a horse-chariot, armour, and a bow and
arrows. Kshiittra turned back, not having found the sacrifice ; which
turns aside, afraid of the implements of Kshittra. Brihmiin followed
after it, and reached it; and having done so, stood beyond, and inter-
cepting if. Being thus found and intercepted, sacrifice, standing still
and recognizing its own implements, approached to Brihmén. Where-
fore now also sacrifice depends upon Brahmin, upon the Brahmans,
Kshittra then followed Brihmin, and said, ‘invite me ' (too to par-
ticipate) in this sacrifice” Brihmin replied, ‘so be it: then laying
aside thy own implements, approach the sacrifice with the implements
of Brihmin, in the form of Brihmin, and having become Brahmin.'®

185 The two principles or functions represented by the Brahmans and Eshattriyas
respectively.

168 860 Weber, Indischo Studien, ix. p. 318.

1T See Weber, in the same page as last quoted. :

1% This idea may be further illustrated by a reference to several passages adduced:
by Professor Weber, Ind, 8¢. x. 17, who remarks : “ Hence every Réjanys and Vaidya
becomes through the conseeration for sacrifioe (d7ksha) n Brihman during its con-
tinuance, and is to be addressed as such in the formnla employed,” and sites & P. Br,
iil, 2, 1, 39 £, part of which has been already quoted above, in p. 136, note’; aud
also Ait. Br. vil, 23 Sa ka dilsshaminah eva brahmanatim ablyupaiti | * He a king,
when consecrated, enters into the eondition of a Brahman,” See the rest of the seetion
and sections 24, 25, and 81 in Dr.Hang’s translation, The 8'P.Br. xiii. 4,1, 3, suys,
in opposition to the opinion of some, that an as'vamedha, which is a sacrifice: proper
to Rajanyas, should be begun in summer, which is their scason : ted vai vasante eva
abhyiirabheta | vasanto vai brakmanasya ritul | yah w vai kas cha yajate brakmani-
bhiya tva eva yajate | * Let him commence in spring, which is the Brahman’s season.
Whosoever sacrifices does so after having as it were become a Brahman.” 8o too
Katyiyann says in his $'rauta Stias vii, 4 122 ¢ Brahmane ' ity ‘eva vnisye-rijan-
yayor api | *The word Brilmana is fo be addressed to a Vaidyaand a Rijanya also,”
On. which the Commentator annotaies: Vaidya-rajanyayor api yajne * dikshito"yam
briihmanah” ity cva vaktacyom | na “dikshito 'yain kshattriyo vaisyo ¢ iti | “The
formula *This Brihman has been consecrated ' is to be used at the saerifice of & Vaisya
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Kshittra rejoined, * Be it so,’ and, laying aside its own implements,
approached the sacrifice with those of Brihmin, in the form of Brih-
min, and having become Brihmin. Wherefore now also a Kshattriya
when sacrificing, laying aside hiz own implements, approaches the
sacrifice with those of Brﬁhmin, in the form of Briihmin, and having
become Brihmin.”

The Mahabhirata, Sintip. verses 2280 f. distinctly defines the duty
of a Kshattriya in reference to sacrifice and sacred study: Kshattriya-
gyapt yo dharmas tain te vakshyame Bharata | dadyid rajan na yacheta
yajeta na che yajayet | nadhkyapayed adkiyita prajaé cha paripalayet |
1 will tell thee also the duties of a Kshattriya. Let him give, and
not ask (gifts); let him sacrifice, but not officiate for others at sacri-
fices ; let him not teach, but study ; and let him protect the people.”

It is clear that these passages which restrict the right of officinting
ministerially at sacrifices to the members of the Brahmanical order,'®
represent & very different state of opinion and practice from that which
prevailed in the earlier Vedic age, when Viévamitra, a Rajanya, and
his relatives, were highly esteemed as the authors of sacred poetry, and
were considered as perfectly authorized to exercise sacerdotal functions.

The result of the conflict between tho opposing interests represented
by Vasishtha and Visvimitra respectively, is thus described by Professor
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and & Rajanya also; and not the words ¢ this Rajanya, or this Vais'ya, has been con-
secrated.’ .

169 Tt uppears from Arrian that the Greeks were correctly informed of this prero-
gative of the Brahmans. He says, Indica, ch. 3i.: Kal Soris 8¢ Blg 6ler, einymrie
Gurg Tiis Guolys TAw Tis copuordy Tobraw yiveray &5 dux By EAAws kexapiapdva
rols feols Bvaawras. * And whosoever sacrifices in private has one of these sophists
(so the highest of the classes, hero said to be seven in number, is designated) “ as
director of the ceremony, since sacrifice conld mot otherwise he offered acceptably to
the gods.” Arrian makes another assertion (ibid. xii.) which, if applied to the time
when he wrote (in the second Christian century), is not equally correct. After observ-
ing that the several classes were not allowed to intermarry, nor to practice two pro-
fessions, nor to pass from one class into another, he adds: Moivoy oplow aveirar
gopioThy éx wavtds yéveos yevéolai® Bri ob pallaxk Tolmt copioriow 4ol Ta
wphypara, GAAG wdvTay radarwpdrara.  Only it is permitted o a person of any
class among them to become a sophist ; for the life of that elass is not luxurious, but
the most toilsome of all,”  However indubitably true the first part of this sentence
may have been inwthe age of Vis'vimitra, it eannot be correctly predicated of the age
of Arrian, or even of the period when India was invaded by Alexander the Great.
The mistake ‘may have arisen from confounding the Buddhists with the Drahmans, or
from supposing that ell the Brahmanical Indiaus, who ndopbed an ascetic life, were
regardecdtas ¢ sophists.”
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-Roth at the close of his work on the literature and history of the Veda,
‘which has been so often quoted, p. 141: *Vasishtha, in whom the future
position of the Brahmans is principally foreshadowed, occupies also a far
Ligher place in the recollections of the succeeding centuries than his
martial rival ; and the latter succumbs in the conflict out of which the
holy race of Brahmivartta was to emerge. = Vasishtha is the sacerdotal
hero of the new order of things, In Vidvamitra the ancient condition
of military shepherd-life in the Punjab is thrown back for ever into
the distance. This is the general historical signification of the contest
between the two Vedie families, of which the literature of all the suc-
ceeding periods has preserved the recollection.”

Srer. VIL.——Do the details in the last two sections enable ws to decide
in what relation Vasishtha and Visvamitra stood to each other as
priests of Sudas ?

It appears from the data supplied in the two preceding sections that
both Vasmht;ha aud Vidvamitra are represented as priests of a king called
Sudas. This is shewn, as regards the former rishi (see pp. 319 ff,
above), by R.V. vii. 18, 4, 6, and 21-25; . and vii. 33, 1-6, where he is
said to have interceded with Indra for Sudas, who, as appears from
verse 25 of the second of these hymns, was the son of Pijavana. A |
similar relation is shewn by R.V.iii. 53, 9-13 fo have subsisted between
Viévimitra and Sudas (see above, p.342); and although Sudas is not
in that passage identified with the king who was Vasishtha's patron,
by the addition of his patronymic, we are told in the Nirukta, ii. 24,
that he was the same person, the son of Pijavana. There is therefore 4
no doubt that, according to ancient tradition, the two ¢ both
priests of the same prince. If further appears that the Bharatas, with 1
fhom, as we have seen, Vidvamitra was connected, are in R.V. viir
33, 6 referred to as in hostility with Sudas end his priest, Are we
then to conclude that the one set of facts vxcludes the other—that the
two rishis could not both have been the family-priests of Sudis ?

There is no reason to arrive at such an inference. Vasishtha and
Vigvamitra could not, indeed, have been the domestic priests of Sudas
at one and the same period. But they may have been so at different
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times ; and the one may have supplanted the other, It is, however, very -
difficult to derive from the imperfect materials supplied in the passages
to which I have referred any clear conception of the shape and course
which the contest between these two rivals took, or to fix the periods
at which they respectively enjoyed their patron’s favour. FProf. Roth
thinks' that some light is thrown on this obscure subject by the
different parts of the 53rd hymn of the third mandala of the Rig-veda.
This composition, as. it stands, contains, as he considers, fragments of
hymas by Vidvamitra or his descendants, of different dates; and the
vorses (9-13), in which that rishi represents himself and the Kaudikos
as being the priests of Sudas, are, in his opinion, earlier than the con-
cluding verses (21-24),"" which consist of imprecaticus directed against
Vasishtha, These last verses, he vemarks, contain an expression of
wounded pride, and threaten vengeance against an enmemy who had
come into possession of some power or dignity which Visvimitra him-
self had previously enjoyed. And as we find from one of his hymns
(the 58rd) that he and his adherents had at one time led Sudas to
victory, and enjoyed a corresponding consideration ;—while fyom Vasish-
tha’s hymns it is clear that he and his family had also been elevated in
eonsequence of similar claims to a like position -1t would scem to
result that Vidvimitra had cursed Vasishtha for this very reason that he
had been supplanted by him. The former with his Kusikas had through
the growing influence of his rival been driven away by Sudas to the
Bharatas the enemies of that prince and of the Tritsus; and then

10 Seo Litt, und Gesch. des Weda, pp. 121 .

171 T have (above, p. 343) characterized these verses as obscure and have left them
untranslated. The portions of the following version which are printed in italies axe
doubtful : verse 22. * He (or, it) vexes (turans the edge of ) éven an axe; and breaks
even a sword. A seething cauldron, even, o Indra, when over-heated, casts out foam,
28. O men, o notice is taken of the arrow, They lead awey the inteliigent (lodhia)
looking upon bim as o beast. Men do not, however, pit a hack to yun against a rager ;
they do not lead an ass before horses, 24, These sons of Bharata, o Indra, desire
separation, not vicinity. They constantly urge the horse as if o a distance ; they carry
about the bow in the battle,”” The reader may consult Prof, Wilson's franslation R.V.
vol. iii, p. 89 £, as well as Roth's Litt, u, Gesch. des Weda, p. 109 . In his Tilustra-
tions of the Nirukta, p. 42, Roth conjectures that both lodha and pavu, in verse 23,
may denote animals of different natures, and that the elause may mean something to.
the same effect as “ they Jook on tho wolf as if it were a hare.” In his Lexicon, s.v.
paiw, he takes that word to denote a head of eattle (ein Stick Vieh) as a term of
contempt. o takes jydrdja, in verse 24, to mean “ having the impubsive force (¥)
( Sohneli-Kiraft) of a bowestring.”
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vowed vengeance against their enemies. Roth remarks that if this
conjecturs appears too hold, which he does not allow, there is no alter-.
native but to regard verses 9-11 of R.V. iii. 53, as interpolated, and to
hold that Vidvimitra had always been allied with the Bharatas. Bat,
as he urges, in a period sach as that which the hymns of the Veda
represent to us—a time of feud and foray among the smull neighbour-
ing tribes, when the power of the leaders of families and petty chiefs
was unlimited, when we observe that the ten kings were allied against
Sudis—in a period of subdivided dominion like this it would be far
more surprising to find afamily so favoured by the gods as thet of Vig-
viimitra or Vasishtha in continued and undisturbed possession of in-
fluence over any one of these chieftains, than to see mutual aggression,
hostility, and vindictiveness, prevailing even smong families and elans
united to one another by community of language and manners. It is
further evident from. later tradition, as Roth remarks, that Vasishtha..
and bis family had not always been the objects of Budis’s favour; but
had, on the contrary, been at some time or other sufferers from his
~enmity oruthat of his house; and in proof of this he refers to the
passage which has been eited above (p. 828) from Siyana’s note on
R.V. vii. 82, and the Satyiyana and Tandya Brilhmapas, as there
quoted; and also to the 176th adhyiya of the Adiparvan of the Maha-
bhiarata, verses 6696 f£., which will be adduced in a future section.

According to Roth’s view (p. 124) the alienation between Sudis and
Vasishtha fomented by Viévimitra was only of temporary duration, and
we must, therefore, understand that according to his view, the former
rishi and his family remained eventually victors in the contest for
influence between themselves and their rivals.

Professor Weber, in a note appended to an article by Dr. A. Kuhn
in page 120 of the first volume of his Indische Studien, expresses
a different opinion. ¢ The testimonies,”” he says, *‘ adduced by Roth,
pp. 122 ff., according to which Sudés appears in the Epic age as
hostile to Brahmanical interests, stand in opposition fo his assertion
that Vasishtha’s family finally banished Vidvimitra and the Kuéikas
from the court of that prince. The enmity between the latter and
Vasishtha, the prototype of Brahmanhood, is thus by no means of
temporary duration (Roth, p. 124), but the very contrary.” The
passages cited by Roth, which Weber here claims as supporfing his
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own view, are Manu, vii. 41 (see above, p. 296), the Anukramani
with the Natyayana and Tindya Brahmanas quoted in p.328, and
the 126th and following sections of the Adip. of the M. Bh. which
will be adduced hereafter. To these may be added the text from the
Kaushitaki Brahmana, cited in p. 328. If Sudis became ultimately
reconciled to Vasishtha, and re-instated him and his relatives in their
position of court priests, to the exclusion of the rival family of Visvi-
mitra, it seems hard to understand, according to Professor Weber’s
argument, how that prince’s name should have been handed down by
tradition as one of the most prominent examples of impiety displayed
in resistance to Brahmanical pretensions. It is, however, to be observed
that, except in the text of Manu, it is the descendants of Sudas, and
not the ldng himself, who are charged with the outrages commitfed
against Vasishtha's family; and that in the passage of the M. Bh. above
referved to (Adip. vv. 7669 ff.) the son of Sudas is represented as be-
coming ultimately reconciled to Vasishtha." And if the passages,
which have been cited above from the Rig-veda (pp. 330 £.) in allusion

I

to Sudis’s deliverance by the gods, refer to a real person, and to the

L4

‘972 Tt is also worthy of remark that the Anugdsanap. of the M.Bh. contains a con-
versation between Vasishtha and Sandfisa (the son, or one of the descendants of,
Sudis) about the pre-eminent purity and excellence of cows, verse 3782 : Etasminn
eva kile tu Vasishtham rishi-sattamam | Ilbshvdke-vamsajo raje Sauddso vadatam
varah | sarea - loka - chavai - giddham brakma-kosam sandtanam | purchitam abii-
prashium abhivadyopachakrame | Saudase uvicha | trailokye bhagavan, kimseit pavis
tram kathyate "nagha | yat Kirttayan sada marttyah prappuyal punyam vttomam |
¢ At this time the eloquent king Saudasa, 8 mng,_mm%qu of Tkshviku, pro-
ceeded, after salutation, to make an enquiry o Tfi';family—priest fsisht o eternal
gaint, the most excellent of rishis, who was able to fraverso all the world, and was a
treasure of sacred knowledge : * What, o venerable and sinless man, is declared to be
the purest thing in the thres worlds, by constantly celebrating which one may acquire
the highest merit?" Vagishtha in reply expatiates at great length on the merit re-
pulting from bestowing cows, and ascribes to fhese animals some wonderful propertics,
as that they are the  support of all beings” (pratishiha bhatanam, verse 3730), “the
present and the future”” (gdve bhiztam cha bhavyai cha, 3737), and describes the cow as
“peryading the universe, mother of the past and future’ (yay@ sarpam idaim vyaptan
Jagat sthavaya-jangamam | tam dhenuis sirasi vande bliita-bhavyasye mataram, 3799).
The sequel is thus fold in versa 8801 : Faram idam it bhumido (bhivmipo i) vichintya
pravaram pisher vathanaiis tato mahitmi | vyasyijata niyatatmawan dvijebliyo subahi
oha go-dhanam aptavais lokan | “The greaf, self-subduing king, considering that
these words of the rishi were most oxcellent, lavished on the Brahmans very great
woalth in fhe shape of cows, and obtnined the worlds.”—8o here we find the son of

Baudasa extolled as a saint. il o
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same individual with whom we are at present concerned, they are diffi-
cult to reconcile with these traditions in the Brahmanas, Mahibhirata,
and Purdnas; inasmuch as they are not said to be the productions of
Viévamitra or his descendants, and as they necessarily imply that Sudas
was a pious prince who worshipped the popular deities in the way pre-
soribed by the rishis by whom he was commemorated, sinco the latter
would not otherwise have celebrated him in their hymns &s a con-
gpicuous object of divine favour. Tradition, too, as we have scen
(p. 268) represents Sudds to have been the author of a Vedic hymm, |
The verses of the 104th hymn of the seventh book which I have quoted
(above, p. 827) do not appear to contribute any further aid towards the
solution of the question under consideration. Assuming that they con-’
tain a curse aimed at Vidvimitra we have no means of ascerfaining
when they were uttered ; whether the charge preferred against Vasish-
tha preceded or followed the ascendancy of his rival.

We seem, therefore, to possess no sufficient data for settling the
question of the relations in which Vasishtha and Viévimitra respec-
tively steod to king Sudas, further than that they both appear, from
the hymuns of the Rig-veda, to have been, at one period or another, his
family priests; but which of the two was the first, and which the last,
to enjoy the king's favour, must, according to all appearance, remain a
mystery.

Seor. VI Story of Trisanku.

T shall now proceed to adduce the different legends in the Purinas,
the Rimiyana, and the Mahabhirata, in which Vadishtha and Vigva-
mitra are represented as coming into conflict.
In the third chapter of the fourth book of the Vishnu I’urana (Wllson,
 yol. iii, pp. 284 ff.) we find a story about a king Satyavrata, called also \
Triganku, the 26th in descent from Ikshviku, who had become degraded 1
1o the condition of a Chandala, about whom it is briefly related, iv. 3, 13: ki
Dviadata-varshikyam andorishtyain Visvamitra - kelalrapatya - poshanar-
tham chandala - pratigraha- pariharanaye cha Jahnavi-tira-nyagrodhe
mriga-mimmsam anudinan babandha | 14. Paritushtena tha Visvamitrens
sa-Sariral svargam aropitak | * During a twelve years’ drought he daily
suspended deer’s fiesh for the support: of Vidvamitra's wife and children
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on a nyagrodha-treo on the banks of the Ganges, intending by this
means to spare them the (humiliation of) receiving a gift from a Chan-
dila; and was in consequence raised bodily to heaven by Vidvamitra,
who was gratified (with his condugt)”” ™

- This story is told at greater length in the Harivafnda (sections.12
and 18) where Vasishtha also is introduced. I have already (p. 337)
remarked on the super-human longevity ascribed to this sage, who is
represented as contemporary both with Ikshviku, and with his descend-
ants down to the sixty-first generation. Buf Indian mythology, with its
boundless resources in supernatural machinery, and in the doctrine of
transmigration, can recomcile all diserepancies, and explain away all
anachronisms, making any sage re-appear at any juncture when his
presence may be required, another and yet the same. ;

The Harivamsa states that Satyavrata (Trisanku) had been expelled
from his home by his father for the offence of carrying off the young
wife of one of the citizens under the influence of a criminal passion
(verse 718. Yena bharyya hyita purcarn kyitodvaha parasya vai | 720.
Jahira kamat kanyan sa kasyackhit puravasinah) ; and that Vasishtha
did not interfers to prevent his banishment. His father retired to the
woods to live as a hermit, [ In consequence of the wickedness which
had been committed, Indra did not rain for a period of twelve years.
At that time Viévimitra had left his wife and children and gone to
practice austerities on the sea-shore. His wife, driven to extremity by
want, was on the point of selling her second son for & hundred COWS, in
order to support the others; but this arrangement was stopped by the
intervention of Satyavrata, who liberated the son when bound,™ and

EARLY CONTESTS BETWEEN

'3, In the Mahabh. S'Antip, verses 5330 f, (veferred to by Weber, Tnd. St. i. 475,
note) there is a story of Vigvamitra determining to eat dog’s flesh in a period of famine
between the end of the the Trotd-age and the beginning of the Dvapara; and holding
u conversation on this subjeet with a Chandiila. The eircumstance is referred to in |
Manu, x. 108: hudhirttad chattum abhyigad Visvamitrap éva-joghenin | ohan- |
daia-hastid adaya dharmidhay ma-vichakshapal | % And Vigvimitra, who knew rigl:t[
and wrong, resolved to cat a dog's thigh, taking it from the band of a Chandala.*’ !

¥ Sep in Ind. Btad. ii. 121 ff. Professor Roth's remarks on the peculiae relation in
which he regards this story as standing to that of §'unagdepa, as given in the Aitareya
Brahmana, The vgrious incidents in the ome present in many respacls a curious
parallel to those of the other, which he considers can hardly be accidental ; and he
thinks this version of the legend of Triganku may have arisen out of o trangformation
and distortion of that of 8'unasdepa.
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maintained the family by providing them with the flesh of wild
animals: and eccording to his father's injunction, consecrated himself
for the performance of a silent penance for twelve -}'ea.a (versa 782.
Upaida - vratam asthaya diksham dvadaso-varskikim | pitur siyogad
avahat tasmin vana-gate nripe). The story proceeds thus :

Verse 738. Ayodhyidn chavoa rashtram cha tathatvantalpuram munif |
yagyopadhyaya-sambandhad Vasishthah paryarakshate | Satyavratas tu
balyad vai bhaving "rthasya va balat | Vaswhthe *bhyadhikam manywh
dharayamasa nityadd | 185. Pird b tam tada rdjyat tyajyamanam
svam dtmajam | me viraydmase numr Vasishthah karanena ha | pani-
grahana-mantranam nishthd syat saptame pads | ng cha Setyavrates tas-
wmad dhritavan saptome pade | janan dharman Vasishthas tu na man
tratiti Bharata | Satyavratas tada rosham Vasishthe manasa 'karot |
guna-buddhya tu bhagavan Vasishthab kritavams tedd | na cha Satya-
vratas tasya tam wpansum abudfyate | - o . . T40. Zena fo idanim
vahata diksham tam durveham bhwi | ¢ kulasya nishkyitis tata kyita sa
vet bhaved ” w61 | na foim Vadishitko bhagavan pitra tyakiai nyavarayat |
abhishekshyamy aham putram asyety evam mabir munel | sa tu dvadasa-
varshani tam diksham uwdvahan bali | avidyamane mimse {u Vasishthasya
mahitmanal | sarva-kama-dugham dogdhrim dadaréa sa nripatmajal |
taim vas krodhéch cha mohich cha $ramdach chaive kshudharditah | dafa-
dharma-gato raja jaghane Janamejaya | . . . . T45. Tuch cha maim-
s snayam  ohaiva Visvamitrasya chaimajan | bhojayamasa tach
ohhrutva Vasishtho 'py asya chulrudhe | . . . . 750, Vilvamitras tu
M}'ﬂgdm dagato bharane krite | se tu fusmar varam pradad muml pritas

Trisankave | chhandyamano varenatha varam vasrs nripatmajoh | sasariro

wraje svargam ity evam yachito varak | andvrishti-bhaye tasmin gate dva-
dada-varshike | pitrye 'bhishichya rajye tu yajoyamdsa tam munth | mi-

G

shatam devatandnn cha Vasishthasya cha Kausikah | sasarirai tada tam

tu devam Gropayat prabhul |

783.{_“ Meanwhile Vadishtha, from the relation subsisting between
the king (Satyavrata’s father) and himself, as diseiple® and spiritual
preceptor, governed the city of Ayodhya, the country, and the interior
apartments of the royal palace. But Satyavrata, whether through folly
or the force of destiny, cherished constantly am increased indignation
against Vadishtha, who for a (proper) reason had not interposed to pre-

w6 Titerally *“the person in whose behalf sacrifice was to be performed.”
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vent his exclusion from the royal power by his father. ¢ The formulas

{ of the marmiage ceremonial are only binding,’ said Satyavrata, ¢ when

. the seventh step has been taken,” and this had not been done when 1 !
seized the damsel : still Vasishtha, who knows the precepts of the law, |
does not come to my aid.’ Thus Satyavrata was incensed in his mindg
against Vagishtha, who, however, had acted from a sense of what was
right. Nor did Satyavrata understand (the propriety of) thaf silent
penance imposed upon him by his father, . . . . 740. When he had
supported this arduous rite, (he supposed that) he had redeemed his
family position. The venerable muni Vagishtha did not, however, (as
has been said) prevent his father from setting him aside, but resolved
to install his son as king. When the powerful prince Satyavrata had
endured the penance for twelve years, he beheld, when he was without .
flesh to eat, the milch cow of Vasishtha which yielded all objects of
desire; and under the influence of anger, delusion, and exhaustion,
distressed by hunger, and failing in the ten duties [the opposites of
which are then enumerated] he glew her . . . . (745) and both partook
of her flesh himself, and gave it to Viévamitra’s sons to eat. Vadishtha
hearing of this, beeame incensed against him,” and*imposed on kim the
narne of Tridavkn as he had committed three sins (verses 747-749).
750, On his return home, Vidvimitra was gratified by the support
which his wife had received, and offered Triganku the choice of a boon.
‘When this proposal was made, Tri§anku chose the boon of ascending
bodily to heaven. All apprehension from the twelve years' drought
being now at an end, the muni (Vi¢vimitra) installed Triganku in his
father’s kingdom, and offered sacrifice on his behalf. The mighty
Kaugika then, in spite of the resistance of the gods and of Vasishtha,
exalted the king alive to heaven.”) :

The legend of Triganku is also related, though differently, in the
Bilakinda of the Ramiyana; but as it is there introduced as a portion
of the history of Vidvamitra’s various contests with Vasishtha recorded
in the 51st to 65th sootiona oF that book, 1 shall reserve it till I take
up that narrative.

EARLY CONTESTS BETWEEN

196 v The next coromony is the bride's stepping seven steps. 1t is the most material
of all the nuptial rites; for the marriage is complete and irrevocable o soon as she
has taken the seventh step, and no sooner.'””  Colebrooke’s Mise, Kss. i, 218, where
further details will be found.
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Seor. IX.—Legend of Hariéchandra.

The son of Trigauku, the subject of the preceding story, was Haris-
chandra, whose name is mentioned in the Vishnu P., but withouf any
allnsion to the events of his life. According to the Markandeya
Purdna,'” however, he gave up his whole country, and sold his wife
and son, and finally himself, in gatisfaction of Vidvamitra's demands for
money. The following is a summary of the story as there fold, book i.
sections 7-9. 'We may perhaps regard it as having in part a polemical
import, and as intended to vepresent Viévimitra, the Kshattriya rival
of the Brahmans, in the most unfavourable colours. The sufferings of
Harischandra, his wife, and son, are very pathetically depicted, and the
offect of the various incidents is heightened with great artistic skill.
The story, in fack, appears to me one of the most touching to be found in
Indian literature. Harischandra, the Purana tells us, was a royal rishi
(rajarshi) who lived in the Treta age, and was renowned for his virtues,
and the universal prosperity, moral and physical, which prevailed dur-
ing his reign. | On one oceasion, when hunting, the king heard a sound
of female lamentation which proceeded, it appears, from the Sciences who
were becoming mastered by the austerely-fervid sage Visvamitra, in a
way they had never been before by anyone else; and were consequently
erying out in alarm at his superiority. In fulfilment of his duty as a
Kshattriya to defend the weak, and inspired by the god Ganesa, who had
entered into him, Hariéchandra exclaimed (i. 7, 12) *° ¢ What sinner is
this who is binding fire in the hem of his garment, while I, his lord,
am present, resplendent with force and fiery vigour?’ He shall to-
day enter on his long sleep, pierced in all his limbs by arrows, which,
by their discharge from my bow, illuminate all the quarters of the
firmament ’;gl 2. Ko'yam badhnati vastrante pavakam pipa-lyin navak |
baloshna-tejasi dipte mayi patyav upasthite | 18. So ’dya mat-karmuka-
Iishepa - vidipita - digantarath | $arair viblinng - sarvango dirghanidram
pravekshyaty |). | Visvimitra was provoked by this address, In con-
sequence of his wrath the Sciences instantly perished, and Haridéchandra,
trembling like the leaf of an advattha tree, submissively represented that

177 The same story is told in the Padma Purina aleo, See Wilson's V.1, vol. iii.
p- 287, and note. The glory of Haris'chandra is desgribed in the M.Bh, Sabhap.
verses 480 1f, J
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he had merely done his duty as a king, which he defined as conmahng
in the bestowal of gifts on eminent Brahmans and other persons of
slender means, the protection of the timid, and war against enemies.
Viévamitra hereupon demands & gift as & Brihmen intent upon receiv-
ing one. The king offers him whatever he may ask : Gold, his own son,
wife, body, life, kingdom, good fortlmef(“?aimuyaﬁ vi suvarnai vi puirak
patni kalevaram | p) andh rajyon puran lakshmir yod abhipretam atma-
" mak [)J The saint first requires the present for the Rijasiiya sacrifice. On
this being promised, and still more offered, he asks for the empire of
the whole earth, including everything but Hariéchandra himself, his
wife and son, and his virtue which follows its possessor wherever he

EARLY CONTESTS BETWEEN

goes'™ (1.7, 28. Vina bharyyanm cha putrati cha Sariraim cha tuvinagha |

29. D, & cha sarva - dharina - e yo yantam anugack?mh)_j Hari§-
chandra joyfully agrees. Viévamitra then requires him to strip off all
his ornaments, to clothe himself in the bark of trees, and to quit the
kingdom with his wife Saivyd and his son. When he is departing
the sage stops him and demands payment of his yet unpaid sacrificial
fee. The king replies that he has only the persons of his wife, his
son, and himself left. Vidvamitra insists that e must nevertheless
pay ;_and that “unfulfilled promises of gifts to Brahmans bring destruc-
tion’{g. 7. 85. Videshato brahmanandm hanty adoettam pratﬁrﬁdamﬂ The
unfortunate prince, after being threatemed with a curse, engages fo
meke the payment in a month; and commences his journey with a
wife nnused to such fatigues, amid the universal lamentations of his
subjects. 'While he lingers, listening to their affectionate remonstrances
against his desertion of his kingdom, Vidvamitra comes up, and being

118 Compare Manu's very striking verses, viil. 17, and iv, 239 ff.; which may be
freely rendered as follows _
“ Our virtue is the only friend that follows us in death ;

" A1l other ties end friendships end with our departing breath.

Nor father, mother, wife, nor son beside us then can stay,

Nor kinsfolk :-—virtue is the one companion of our way,

Alone each creature sees the light, alone the world he leaves;

Alone of actions, wrong or right, the recompence receives.

Like log or clod, beneath the sod their lifeless kinsman laid,

His friendt’ turn round and quit the gronnd ; but virtne tends the dead.

Be then e hoard of virtue stored, to help in day of doom ;

By virtue led, we cross the dread, immeasurable gloom,”
Sea the Journal of the Royal Asiatie Society, vol xix. for 1862, p. 303 f.

Ly



incensed at the delay and the king’s apparent hesitation, strikes the
queen with his staff, as she is dragged on by her husband. LAH this
Haridchandra endures with patience; uttering no complaint. Then the
five Vigvedevas, merciful gods, exelaimed, “ ¢To what worlds shall this
sinner Vigvimitra go, who has thrust down this most excellent of sacri-
ficers from the royal dignity? Whose faith shall now sanctify the
soma-juice poured out with recitation of texts at the great sacrifice,
that we may drink if, and become exhilarated’ ”’ (i. 7, 62. Atha msve
tada davak pancha prahuk krepilavah | Vivamitrah supdpo 'y lokdn
kan samavapsyati | 63. Yenayah yajvanaim Sreshthak sva-rdajyad avare-
pitak | kasya va $raddhayi pitai sutain somam mahadheare | pitva
vayam prayasyamae mudam mantra - purassaram |). Vidvimitra heard
what they said, and by a curse doomed them to become men; he
relented, however, so far as to exempt them from having offspring, and
from other family ties and human weaknesses, and promised that they
should eventually be restored fo their pristine position as gods. Thay in

consequence became partially incarnate as the five Pandus, the(sons, of '
Draupadi. Resuming the story of] of[Hariéchandra) the writer tells us that

hel then proceeded with his w1f’e and little son to Benares, imagining
that this divine city, as the special property of Siva, eould not be pos-
sessed by any mortal. Here he found the relentless Vigvamitra waiting

for him, and ready to press his demand for the payment of his sacri-

ficial gift, even before the expiration of the full period of grace, In

this extremity Saivya the queen suggests with a sobbing voice that her
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husband s%ould sell her. On hearing this proposal Haridchandra swoons, '
then recovers, utters lamentations; and swoons again, and his wife, oo . i

ing his sad condition, swoons also. While they are in a state of un- Wy
consciousness, their farnished child exclaims in distress, O father,
father, give me bread ; O mother, mother, give me food : hunger over-

powers me; and my tongue is parched”KIi. 8, 86. Tata tata dadasvin~
nam ambamba bhojanam dada | kshud e balavali jata jikvagraim sushyate

fatha).| At this moment Vivimitra returns, and after recalling Harig~

chandra to consciousness by sprinkling water over him, again urges
peyment of the present. The king again swoons, and is az,am restored.
The sage threatens to curse him if his engagement is nat fulfilled by
sunset.  Being now pressed by his wife, the king agrees fo sell her,
adding, however, ‘' If my voice can utter such a wicked Worg, Ido




