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“ the obvious purport of this legend, and of some that follow, is to 
account for the origin of the different castes from one common ancestor.”

(2.) Karusha.—The Vishnu Parana says, iv. 1, 13 :
Karmhdi Karusha mahahaldh Kshattriya babhuvuh \
“ From Karusha the Karushas, Kshattriyas of great power, were 

descended.” | <
The Bhagav'ata Purana, ix. 2, says:
Karushiid Manavad dsan Kdrushah Kshattra-jdtayah | uttardpatha- 

goptdro brahmanyd dharma-vatsaldh j
“  From Karusha, son of Manu, came the Karushas of the Kshattriya 

caste, protectors of the northern region, devout, and lovers of duty.”
(3.) Nabhaga.—The Vishnu Purana says: 
jydbhugo Neduhta-patras tu vaUyatdm agamat |
1“ Nabhaga, the son of Nedishta, became a Vaisya,” 1 ' " 2

v The Miirkandeya Purana says he was the son of Dishta, and relates 
how he became a Vaisya, by marrying the daughter of a man of that 
class (section cxiii. and Wilson, p. 352, note). The Bhagavata Purana,
ix. 2, 23, says he became a Vaisya in consequence of his works (iVa- 
bhdgo Bishia-putro ’nyah karmabhir vaisyatdm gatah). And yet a long 
list of his descendants is given, and among them occurs Marutta who 
was a Chakravarttin, or universal monarch (Vishnu P. iv. 1. 15-17; 
Bhag. P. ix. 2, 23-28 ; Mark. P. cxxviii.-cxxxii.). He had a grandson 
called Dama, of whom the Markandeya Purana relates that at a Sva- 
y am vara he was chosen by the daughter of the King of Dasarna for her 
husband (cxxxiv. 8), und that when the bride had been seized by three of 
his rejected rivals (verse 16) she was rescued by him after he had slain 
one of them and vanquished another (verse 53); that subsequently that 
same vanquished rival in revenge killed llama’s father, who had retired 
into the wilderness as an ascetic (exxxv. 18). The Purana in one of its 
recensions ends with the following curious particulars :

Tat as chakdra tdtasya raldenaivodalea-kriyam | unrinyam prdpya sa 
p%tnh punali prayat sva-mandiram | Kapushmatai cha rndmmia pinda- 
dunam chakdra ha | brdhmanan bhiojdydmdsa rakshah-kula-samudbhavan | 
emmvidha hi rajdno babhuvuh surya-vamsa-juh | anye ’p i  sudhiyah surd 
yajvcinah kastra-koviduh \ vedCmtam pathamdnums tan na sankhydl’m  
ihotsahe |

"  Dama then (after tearing out the heart of Vapushmat) performed
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with blood the rites to the manes of Ms father; and having thus dis
charged his debt to his parent, he returned home. With the flesh of 
Vapushmat he formed the oblation which he offered, and fed the Brah- 
mans who were of Rfikshasa descent. Of such character were the 
kings of the Solar race. There were also others who were wise, brave, 
priests, and skilled in the scriptures. I  am unable here to enumerate 
those of them who studied the Vedanta.” 15

The Hhrivamsa (section xi. verse 658) tells us that “  two sons of 
Nabhagarishfa, who were Taisyas, became Brahmans ’ (Ndhhfig (Irishta- 
putrm dvcm vaUyau brdhnanatdm. gatau).

(4.) Dhrishta.— Of him the Vishnu Purana relates, iv. 2, 2 :
D hrnhtasydpi J}hdrsh[dkaM K ihiitir Giti saMubhavat !
“ From Dhrishta sprang the Dharshtaka Kshattriyas.”
The Bhagavata Purana says, ix. 2, 17:
Lhrkhtad Dkarshtam abhut Kshattram bralma-bkuyam gatam kshitau j
“ From Drishta were descended the Dharshta Kshattriyas, who ob

tained Brahmanhood™ on earth.”
(5.) The last-named Purana enumerates in verses 19 ff. of the same 

section the descendants of Narishyanta, among whom was Agnivesya, 
verse 21:

'J'ato ’gnivdyo bhagtwdn Agnih svayam abhut sutah \ Kanina iti 
vikhydto Jdtukarnyo mah/ln rislnh | tato brahmw-kulaih jatam Jignive- 
sydyanam nripa \ JVarishyaniunvayah proktah |

“ From him (Devadatta) sprang a son Agnivesya, who was the lord 
Agni himself, and who was also called Kanina and Jatvikarnya the 
great rishi. From him was descended the A gnivesyayana race of

75 This quotation, which will bo partly found in Prof. Wilson’s note 22, p. 353, is 
taken from the section given separately by Prof. Bunerjea at the end of his edition of 
this Parana from a Maithila MS. which differs from that followed in his text (see his 
Preface, p" 30). In verses 6 f. of section cxxxvi. however, of Prof. Banerjea’s text,
Dama threatens to do something of the same sort as in the other recension he is de
scribed to have actually done: 6. Yad aharn tasya raJctem dehotthem Vapushmatah | 
tui haromi guros triptim tat pravekshye hutas'anam | 7. Tachchhonitmodaka-karma 
tasya tatasya mnkluje vinipalUisya | mumsena samyag dvija-bhojanam cha tut diet 
prave/eshyami hutdsanam tat j “ 6, If  I  do not satiate my father with the blood from 
Vnpushraat's body, then I  shall enter the lire. 7. If I  do not celebrate with his 
blood the obsequial rites of my father prostrated in the fray, and feed the Brahmans 
with (his) flesh, I  slialL enter the fire.”

76 The Commentator explains Irahma-bhuyam by brdhmanatmm, “ the state of 
Brahmans.” ,



| l |  ■ %L
224 TRADITION OF THE DESCENT OF

Brahmans, The offspring' of Karishyanta has been declared.” That of 
.Dishta is next taken up.

Some of the names of Manu’s sons are repeated in the subsequent 
narrative. Thus wo find a second Prausu named among the descendants 
of JfEbhaga (Wilson, 352). And in the Vishnu. Purina, iv. 2, 2, a 
second HTfibhaga is mentioned as follows:

Nubhagasyatmajo Ndbhdgas tasya Ambarishah \ Ambarzshasyapi 
Virtipo ’bhavat Viritpdt Prishadasvo jajne tatas oka Rat-hit ar ah | tatrdyam 

&lokah ) “ ete kshatlra-prasuta vai punas chdngirasah smrituh | Mathito- 
r<lnam pravardh kshattropetd dvijatayah ” |

“ The son of Kabhaga was Nabhaga ; his son was Ambarlsha, Prom 
him sprang V irupa; from him Prishadasva; and .from him Bathltara; 
regarding whom this verse is current: 4 These persons sprung from 
a Kshattriya, and afterwards called Angirases, were the chief of the 
Bathitaras, twico-bom men (Brahmans) of Kshattriya race.” 71 

The Bhagavata thus explains the circumstance, ix. 6, 2 : 
RatMtarasydprajasya bhdrydydm tantam ’rthitah J Angird janaya- 

tnasa brahmavarchasinah mtnn \ ete kshetre prosit td vai punas tv Angi- 
rmdh m ritah  ] Rathitardnum pravardh kshattropetu dvijutayah |

“  Angiras being solicited for progeny, begot sons possessing Brail- 
manical glory on the wife of Bathltara who was childless. These per
sons being born of a (Kshattriya’s) wife, but afterwards called descend
ants of Anginas, were the chief of the Bathltara?, twice-born men (Brah
mans) of Kshattriya lineage.”

I t  will be observed that in this last verse the Bhagavata reads Jcshettre 
prasutah “ born of the wife (of a Kshattriya),” instead of kshattra-pra- 
sutdh, “ sprung from a Kshattriya,” and thus brings this verse into a 
closer conformity with the one preceding it. Professor Wilson (p. 359, 
note) considers that the form given to the legend in the Bhagavata 
“  is an afterthought, not warranted by the memorial verse cited in our 
text.” I t  is difficult to determine whether or not this may be the 
case without knowing which of the two readings in that verse is the 
original one.

(6.) The Vishnu Purana next proceeds to enumerate the descendants of 
Ikshvaku son of Manu. The representative of his line in the twenty- 
first generation was Ilarita, of whom it is said, iv, 3, 5 : 

n  See Prof. Wilson’s note in p. 359 on this passage.
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Ambarlshasya Mandhutus tmaymya, Yuvcma&mh putro ’ihut j tasmad 
Harito yato 'ngiram Haritdh j

“ The son of Ambarisha78 son of Mandhatri was Yuvanasva. From 
him sprang Harita, from whom the Harita Angirases wore descended.”

These words are thus paraphrased by the Commentator: “ from him 
sprang the Harita Angirases, Brahmans, chief of the family of H arita”
[tatmad Harita Angiraso dtrijah Ha/rita-gotra-pramrah).

The Linga Purana, quoted by Prof. Wilson, states the same thing:
Harito Yuvandsvaeya Harita yata atmajuli | ete hy Angirasah pdkihe 

hhattropetu dvijatagah \
“ The son of Yuvaniisva was Harita, of whom the Haritas were sons.

They were on the side of Angiras, twice-born men (Brahmans) of 
Kshattriya lineage.”

And the Vayu Purana tells us with some variation:
Harito Yuvanasvanya Harita bhurayah smritah \ ete hy A.ngirasah 

putruh hhattropetd dvijatayafy |
“ Harita was the son of Yuvanasva: (after whom) many persons were 

called Haritas. These were the sons of Angiras, twice-boru men (Brah
mans) of Kshattriya race.”

This may mean that they were begotten by Angiras, as is said by 
the Bhagavata (see above) to have been the case with Hat hi tar a s  sons.
In that case, however, as Nabhaga and Ikshvaku were brothers and lta- 
thltara was only the fifth in descent frqm Nablmga, whilst Harita was 
the twenty-first after Ikshvaku,—Angiras (if we suppose one and the 
same person be meant in both cases) must have lived for sixteen gene
rations !

Such are the remarkable notices given in the Puriinas of the rise of 
different castes among the descendants of some of the sons of Manu 
Vaivasvata the legendary head of the solar line of kings. I  shall now 
add some similar particulars connected with the lunar dynasty.

According to the Vishnu Purana (iv. 6, 2 ff.) Atri was the son of 
Brahma, and the father of Soma (the moon), whom Brahma installed 
as the sovereign of plants, Brahmans and stars78 (aseshaushadhi-dvija- 
naksMrSndm adhipatyo ’bhycmechayat). After celebrating the rajasuya 
sacrifice, Soma became intoxicated with pride, and carried off Tara

79 We have already bad a person of this name the son of Nabhfiga. Sec above.
78 See Journ. Boy. As, Soc.for 1865, p. 135 If.
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(Star), the wife of Byihospati the preceptor of the gods, whom, although 
admonished and entreated hy Brahma, the gods, and rishis, he refused 
to restore. Soma's part was taken hy Usanas; and Rudra, who had 
studied under Angirax, aided Brihaspati {Amjiramsclui mkcdopaiabdha- 
vidyo bhagavan Rudro Brihaspnteh mhayyam akarot).m A fierce con
flict ensued between the two sides, supported respectively by the gods 
and the Daityas, etc. Brahma interposed, and compelled Soma to 
restore Tara to her husband. She had, however, in the mean time 
become pregnant, and bore a son Budha (the planet Mercury), ot w)hom, 
when strongly urged, she acknowledged Soma to he the fa th e r.^ ! uru- 
ravas, as has been already mentioned, was the son of this Budha by 

V ! Xla, the daughter of Manu, The loves of Pururavas and the Apsaras 
(Jrvasi are related in the S'atapatha Brahmana, xi. 5, 1, 1 ; 81 in the 
Yishnu Parana, iv. 6, 19 ff.; in the Bhagavata Puraga, ix. 14 ; 88 and 
in the Harivafiisa, section 26. The Mahabharata, Adip. Beet. 75, alludes 
to Pururavas as having been engaged in a contest with the Brahmans. 
This passage will he quoted hereafter. According to the Yishnu

( Purana, iv. 7, 1, Pururavas had six sons, of whom the eldest was j
Ayus. Ayushad five sons: Nahusha, Kshattravriddha, Rambha, Raji, 
and Anenas. The narrative proceeds (iv. 8, 1):

Kshattrarriddhat Sunahotrah83 putro’lhavat | A  a sa~Iesa- Gr itsarn a- 
dus trayo ’syabhavan [ Oritsamadasya S'aunakas chdturvarnya-pravartta- 
yitd ’Ihut | Kaiasya KaSirujas tato Birghalamah putro rbhamt \ Dhan- 
vantaris Dfrghatamaso 'Ihut |

“ Ekhattravriddha had a son Sunahotra, who had three sons, Rasa, 
Lesa, and Gritsamada. From the last sprang S'aunaka, who originated 
the system of four castes.84 Kasa had a son Kasiraja, of whom again 
Dirghatamas was the son, as Dhanvantari was of Dirghatamas.”

80 This is the only mention I hare ever happened to encounter of the great Ma- 
hiideva having been at school I

81 This passage is translated hy Professor Muller in the Oxford Essays for 1856, 
pp, 62 f . ; and the legend has been formed on the basis of the obscure hymn in the 
R.V. x. 95, in which the two names of Pururavas and Urvasi occur as those of the 
interlocutors in a dialogue.

ss A short quotation has been already made from this narrative. See above, p. 158.
83 Both my MSS. read Sunahotra. Professor Wilson has Suhotra.
84 The Commentator explains the words ehaturvarnya-pravarttayita by saying 

that the four castes were produced among his descendants (tad-vamSe chatviiro rnrnii 
abhavan). This explanation agrees with the statement of the Vayu Purana given in 
the text.
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The Yayu Purana, as quoted by Professor Wilson (V. P. 4to. ed. p.
406), expresses the matter differently, thus :

Putro Gritmmadasya cha S'unako yasya Sauna/cah | hrdhmandh fahat- 
triyui chawa vaiiyah siidras tathaiva eha | etaaya vaihse samudbhutu 
ciehitraih karmabhir dirijdh |

“ The son of Gritsamada was S'unaka, from whom sprang S'aunaka. i 
In his family were born Brahmans, Kshattriyas, Yaisyas, and S'udras, 1 
twice-born men with various functions.” 88 

In  like manner the Harivamsa states in section 29, verse 1520:
Putro Gritmmdasydpi Sunako yasya Saunakdh | brahmandh hhat- 

triyai chaiva vaiiyah Sudras tathaiva eha |
“  The son of Gritsamada was S'unaka, from whom sprang the S'au- j j 

nakas, Brahmans, Kshattriyas, Yaisyas, and S'udras.”
Something similar is said of Gritsamati (who was the son of a Su- 

hotra, although not the grandson of Kshattravriddha) in a following 
section, the 32nd of the same work, verse 1732 :

Sa chdpi Vitathah putrdn janayumlea pancha vai | Suhotram eha Su- 
hotdram Gayam Gary am tathaiva eha \ Kapttam cha mahdtmanam Suho 
trasya suta-dvayam \ Kd&akas cha mahdsattms tatha Gritmmatir nripah | 
tathd Gritsamateh putrd hrdhmanah kshattriydh visah |

“ Yitatha was the father of five sons, Suhotra, Suhotri, Gaya, Garga, 
and the great Kapila. Suhotra had two sons, the exalted Kasaka, and , \  
King Gritsamati. The sons of the latter were Brahmans, Kshattriyas, 
and Yaisyas.”

The Bhagavata Purana, ix. 17, 2 f., has the following notice of 
Kshattrnvriddha’s descendants:

Jishattravriddha-sutasydsan Suhotrasytimajds trayah | Kdsych Kuso 
Gritmmadah iti Gritsamadad abhut | S'unako S'aunako ycuya bahvri- 
chah pravaro munih \

“ Suhotra, son of Kshattravriddha, had three sons, Kasiya, Kusa, and 
Gritsamada. Prom the last sprang S'unaka, and from him S'aunaka, the 
eminent Muni, versed in the Big-veda.” 85

85 On this Professor 'Wilson remarks, note, p. 406 : “ The existence of but one 
caste in the age of purity, however incompatible with the legend which ascribes the 
origin of the four tribes to Brahma, is everywhere admitted. Their separation is 
assigned to different individuals, whether accurately to any one may he doubted ; but 
the notion indicates that the distinction was of a social or political character.”
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I t  is to be observed that this Gritsamada, who is here described as 
belonging to tlie regal lineage of Pururavas, is the reputed rishi of 
many hymns in the second Mandala of the Rig-veda. Regarding him 
the Commentator Sayana has the following remarks in his introduction 
to that Mandala:

Mandala- drashfd Grihamadah rishih | sa cha pvrvam Angirasa-kule 
S'unahotrasya putrah san yajm-kah ’surair grihitah Indrena mochtiah | 
paschat tad-vaohamnaiva Bhrigu-hule S'umka-putro Grihamada-ndma 
’bhut | taiha cMnuhramanikd “ Yah J n g m m h  Saimahotro bhutvii Bhar- 
gamb S'mmalco ’bhavat sa Gritmmado dmtiyam manialam apasyad ” iti | 
taiha tasyaiva Saunakasya vttohmam rishy-amkramme “ team Agne ’ 
ih  | u Gritsamadah S  aunaho Bhrigntcm gatah | S ’aunohotro pralcntya in 
yah Angirasa whyate” iti | tasmad mandala-drashfa Saunaho Gritsa
madah rishih |

« The seer [i.e. he who received the revelation) of this Mandala was 
the rishi Gritsamada. He, being formerly the son of S'unahotra in the 
family of the Angirasas, was seized by the Asuras at the time of sacri
fice and rescued by India. Afterwards, by the command of that god, 
he became the person named Gritsamada, son of Sunaka, in the family 
of Bhrigu. Thus the Anukramanika (Index to the Rig-veda) says of 
h im : ‘ That Gritsamada, who, having been an Angirasa, and son o! 
S'unahotra, became aBhargava and son of S'unaka, saw the second Man- 
dala.’ So, too, the same S'aunaka says in his Rishi-anukramana regarding 
the Mandala beginning with' Thou, o Agni ’ ‘ Gritsamada son of S'u
naka w ho is declared tohave been naturally an Angirasa, and the son of 
S'unahotra, became a Bhrigu.’ Hence the seer of the Mandala is the 
rishi Gritsamada son of S'unaka.”

I t  will be noticed that (unless we are to suppose a different Gritsa
mada to be intended in each case) there is a discrepancy between the 
Pur anas on the one hand, and Sayana and the Anukramanika on the 
other; as the Puranas make Gritsamada the son of Sunahotra or Su- 
hotra, and the father of S'unaka; whilst the Anukramanika, followed 
by Sayana, represents the same personage as having been, indeed, ori
ginally the son of S’unahotra of the race of Angiras, but as having 
afterwards become, by what process does not appear, the son of Sunaka 
of the race of Bhrigu.

In  his translation of the Rig-veda (ii. 207 f.) Professor Wilson refers
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to a legend about King Yltahavya in the Anusasana-parvan of the Ma 
habharata (verses 1944-2006) which gives a different account of Grit- 
samada’s parentage. I t  begins: S'rinu nijdr, yatha raja VUahamyo 
mah&ya&uh, | rajarshir durlabham prdpto bralmanyam loka-satlcritam |
“ Hear, o ting, how the renowned Yltahavya, the royal rishi, attained 
the condition of Brahmanhood venerated by mankind, and so difficult 
to be acquired,’’ I t  happened that Divodasa, King of Kail (Benares) 
was attacked by the sons of Yltahavya, and all his family slain by them 
in battle. The afflicted monarch thereupon resorted to the sage Bh&ra- 
dvaja, who performed for him a sacrifice in consequence of which a son > 
named Pratardanu was bom to him. Pratardana, becoming an accom
plished warrior-, was sent by his father to take vengeance on the Yita- 
havyas. They rained upon him showers of arrows and other missiles,
“ as clouds pour down upon the Himalaya” 86 (abhjavarshanta rdjanam 
Mmavantam h&mbttdafy); hut he destroyed them all, and “ they lay with 
their bodies besmeared with blood, like kinsuka-trees81 cut down’’
(apatan rudhirardrungd nikrittd iva kiMuMh). Yltahavya himself 
had now to fly to another sage, Bhj-ign, who promised him protection.
The avenger Pratardana, however, followed and demanded that the 
refugee should be delivered u p :

Asyeddnim badhM adya bkwishydnvy anrinah pituh | tarn uvachti krt- 
pamhfo Bhrigur dharma-lhritam varah | “ nekusti kshattriyah kasefut 
sarve fame dvijatayah ” | etat tu mchmam smtva Bhrigos tathyam Pra- 
tardanah J pddav upasprisya sanaih prahrishto vCibyam abravit | warn
apy asmi bhagavan kritokrityo na samsayah \ ............. tyajito -hi may a

jdtim esha rdjd Bhrigudvakti j tatas tendbhyanvjndto yaym raja Pra- 
tardanah | yathd-gatam maharaja muMva viuharn woragah | Bhrigor 
mchana-mdtrena sa cha brahmarsMtdm gat,ah I Vltahavyo maharaja brah- 
mavaditvam eva cha | tasya Gr-iUamadah putro rupenendra ivaparah 
“Sttbras tmm ” iti yo daityair nigrihitah kilabharat | rigvede varttatc 
cli&gryu irutir yasya mahdtmanab | yatra GriUamadc “ brahman” brdh- 
manaih m mahiyate | sa brahmaehdri viprwrshih srtmdn Gritsamado 
’bhavat |

“ Pratardana says: ‘ By the slaughter of this (Vltahavya) I  shall

66 This simile seems to indicate a familiarity with the manner in which the clouds 
collect, and discharge their contents on the ouf,er range of the Himalaya.

61 The Kirisuka is a tree bearing a red blossom (Butea/rondosa).
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now, to-day, be acquitted of my debt to my father.’ Bhrigu, the moat 
eminent of religious men, filled with compassion, answered: * There is 
no Kshattriya here : all these are Brahmans.’ Hearing this true as
sertion of Bhrigu, Bratardana was glad, and gently touching the sage’s 
feet, rejoined : ‘Even thus, o glorious saint, I  have gained my object 
. . . .  for I  have compelled this Sing {i.e. Rajanya) to relinquish his 

caste.’ King Bratardana then, after receiving the sage’s salutations, 
departed, as he carae, like a serpent which has discharged its poison : 
while Vltahavya by the mere word of Bhrigu became a Brahman-rishi, 
and an utterer of the Veda. Gritsamada, in form like a second Inara, 
was his son; he was seized by the Daityas, who said to him, * Thou 
art S'akra ’ (Iudra). In  the Rig-veda the texts 'Jruti) of this great 
rishi stand first.89 There Gritsamada is honoured by the Brahmans 
(with the title of) 1 Brahman.’ This illustrious personage was a Brah- 
macharin, and a Braliman-rishi.”

According to the enumeration of Gritsamada’s family, which follows 
here, Sun aka was his descendant in the twelfth generation, and S'auuaka 
in the thirteenth. The story concludes with these words:

Evam vipratvam aga/mad VUahavyo naradhipah | Dkrigoh prasudad 
rdjendra lathattriyah Miattriyarshahha \

« Thus did King Vltahavya, a Kshattriya, enter into the condition 
of Brahmanhood by the favour of Bhrigu.”

In  the next chapter we shall again notice Vltahavya among the Ksliat- 
triyas who are declared by tradition to have been tbe authors of Vedic 
hymns.

King Divodasa was the sixth in descent from Kasa brother of Grit
samada. Of him the Harivamsn states, section 32, verse 789 f . :

Dwodanmya d&yado Iralmanhir Mitrtiyur nripah | Maitrayanas 
tatah Some Haiireyas tu tatah smrituh j ete vai sambitdh pafaham 
hhattropetds tu Bhdrgavdh |

« The son of Divodasa was the King Mitrayu a Brahman-rishi. 
From him sprang Soma Maitrayana, from whom the Maitreyas received 
their name. They, being of Kshattriya lineage, adhered as Bhargavas 
to the side (of the latter).”

89 If I have correctly interpreted this verse, and if by “ first” we are to under
stand first in order, it docs not accurately represent the state of the case; as the 
hymns of Gritsamada only appear in the second Mandala.
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The tw en tie th  in  descent from the same Kasa, brother of Gritsamada, 
was Bhargabhumi, of whom the V ishnu P aran a  says, iv. 8, 9 :

Bhargasya Bh&rgabhumih | tatas chdturvmnya-pravrittih | ity eU 
Kd&ayo Vhupatayah Icathituh \

“ The Bon of Bhorga was Bhargabhumi, from whom the four castes 
originated. Thus have the kings called Kasis been declared.”

In  two passages of the Harivamsa, names identical, or nearly so, are 
found, but with a different progenitor in each case, in reference to 
which a similar statement is made. The first is in section 29, verse 1596 :

Venuhotra-sutai chdpi Bhurgo ndma prajesvarah | Vatsasya Vatsa- 
bhumu tu BhriguhhumU tu Bhdrgavdt \ ete hy Angirasah pmtrd jatd 
vamse 'tha Bhdrgave | brdhmandi\ hhattriya vaiiyds trayah putrd/im 
sahasra&ah \

“ The son of Venuhotra was King Bharga. From Tatsa sprang 
Vatsabhumi, and Bhrigubhumi from Bbargava. These descendants of 
Angiras were then bora in the family of Bhrigu, Brahmans, Kshattriyas, 
and Vaigyas three (classes of) descendants in thousands.”

The second passage is in the 32nd section, verso 1752 :
Sukumdrasya putras tu Satyaketur mahdrathah | mto 'bhavad mahd- 

tejd rdja parama-dhdrmihah j Vatsasya Vatsabhumis tu Bkdrgabhurnis 
tu Bhdrgavdt | ete hy Angirasah putrdjdtd ramie 'tha Bhdrgave \ bruh- 
rnanah kshattriyu vaisydh sudrds cha Bharatarshabha j

“ The warrior Satyaketu was the son of Sukumiira, and a prince of 
great lustre and virtue. From Vatsa sprang Vatsabhumi, and Bharga
bhumi from Bhargava. These descendants of Angiras were then born 
in the family of Bhrigu, Brahmans, Kshattriyas, Vaisyas and S'udras.”

The parallel passage in the Vayu Purana, as quoted hy Professor 
Wilson, p. 409, has names which are mostly different •

Venuhotra-sutas chdpi Gdrgyo m i ndma visrutah, \ Gdrgyasya Gdr- 
gabhumis tu Vatso Vatsasya dhlmatah \ brahmandh kshattriyas chaka 
tayoh putrdh sudharmikdh \

“ The son of Venuhotra was the renowned Gargya. Gargabhumi 
was the son of Gargya; and Vatsa of the wise Vatsa. Brahmans and 
Kshattriyas were the virtuous sons of these two.” 89 90

89 Professor Wilson, p. 410, note, gives iejoyuktah, “ glorious,” instead of trayah 
putrdh, as the reading either of the Brahma Purana, or of the Harivamsa, or both.

90 In regard to, these passages the reader may consult the remarks of Professor
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Another eon of Ay us (son of Purilravas) was Rambha, of whom the 
Bhagavata Purina says, is. 17, 10 :

Rambhasya Rabhmah ptdro (ZabMroi chakriym' tatah | tatya fahetire 
brahma jagne srinu vamiam Anenasah |

“ The son of Eamhha was Rabhasa, from whom sprang Gabhira and 
Akriya. From his wife Brahmans were born : here now the race of 
Ananas ” (another son of Ayus).

Of the same Rambha the Vishnu Purina says (iv. 9, 8), Remlhm tv 
ampatyo ’bhavat | “ Rumbha was childless.”

Another son of Ayus, as we have seen, Vishnu Purina, iv. 8, 1, was 
Nahusba. He had six. sons (V. P. iv. 10, 1), of whom one was Yayati.
The sons of the latter were Yadu, Turvasu, Druhyu, Anu, and Puru 
(Ibid. iv. 10, 2).91 One of these five, Ann, had, as we are told, in the 
twelfth generation a son called Bali, of whom the Vishnu Purina, iv.
18, 1, relates:

Hemut Sutapds tasmdd Balir yasya hhdlre, Dlrghatamasa Anga- 
Bmga-KaUnga- Suhma-Pttndralchyam Raley am hhattram ajanyata \

“ From Ilema sprang Sutapas ; and from him Bali, on whose wife w 
Baleya Kshattriyas (4.0. Kshattriyas of the race of Bali), called Anga, 
Banga, Kalinga, Suhma, and Pundra were begotten by Dlrghatamas.” 

Professor Wilson (p. 445, note 12) quotes from the Vayu Purina a 
statement regarding the same person that he had “ sons who founded 
the four castes” (putrun chaturvarnya-kardn); and refers to a passage 
in the Matsya Purina, in which Bali is said to have obtained from

Wilson, p. 409, note 16, where a eommentator (on the Brahma Parana, or the Ilaii- 
vams'a) is quoted, who says that in the passage from these works “ another son of 
Vatsa the father of Alarka is specified, viz., Vatsabhumi; while Bbargava is the 
brother of Vatsa ; and that (the persons referred to were) Angirases because Gillava 
belonged to that family, and (were bom in the family) of Bhrigu, because VisVamitra 
belonged to i t ” ( Tatsasya Alarlca-pituh putrantaram aha “ VaUabhumir' iti |
“ BKargavad” VitiM-bhratuh \ “ Angiraso” Galavanya Angirasalvat \ “ Maryam" 
YihamUrasya Blmrgavatvat). The Vishnu Purana, iv. 8, 6, says that Vatsa was 
one of the names of l’ratardana, son of DivodSaa, a descendant of Kasa, and a remote 
ancestor of Bhargabhumi. Sec however Professor 'Wilson’s note 13, p. 408. It is 
possible that the resemblance of the word Bhfirga to Bhiirgava may have occasioned 
the descendants of the former to be connected with the family of Bhrigu.

81 These five names occur together in the plural in a verse of the Itig-veda, i. 109, 
quoted above, p. 179.

m Kfhetln bharyaydvt jStatvad Raleyah \ “ They were called descendants of BaP 
because they were born of ins wife.”
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Brahma the boon that he should “ establish the four fixed castes” (eha- 
turo niyatdn varnams tvafn, sthdpayeti).

The Harivamsa gives the following account of Bali, in the course of 
which the same thing is stated; section 31, verses 1682 ff.:

Phenat tu Sutapu jajm  sntah Sutapmo Balih | jato manusha-ymau tu 
sa raja kdnekaneskwdkih | mahdyogl sa tu Balir habhuva nripatih pnrd | 
putrdn utpadaydm&sa pancha vamsa-kardn bhmi \ Jngah prathamato 
jajm Vangah Suhmas tatlxaiva cha | Pundrah Kalingas eha tatha Bale- 
yam kshattram uchyate | BCileyd brahtna-nus chaiva tasya vaMaltard 
bhm  | Bales tu Brahmand datto varah prltena Bharata \ mdhayogitvam 
dyui cha Icalpasya parimanatah | sangrame cMpy ajeyatvam dharme 
chaiva pradhlmtd | trailokya-darsanam chupi pradh&nyam prasave 
tathd | hah chdpratmatmm m i dharma-tattvurtha-darsanam j chaluro 
niyatdn varnams tvaih cha dhdpayitdi cha | ity ukto vibhund raja Balih 
Mnttm pardih yayau | tasyaite tana,yah carve hshettraja mmii-pungavdt | 
aamhhnta Dvrghatapasak Sudcshndyam mahaujamah |

“ From Phena sprang Sutapas; and the son of Sutapas was Bali.
He was bom of a human mother, this prince with the golden quiver; 
but King Bali was of old a great yogin. He begot five sons, who were 
the heads of races upon the earth. Anga was first bom, then Vanga,
Suhma, Tundra and Kalinga; such are the names of the Kshattriyas 
descended from Bali (BCileydh}. There were also Baleya Brahmans, 
founders of his race upon the earth. By Brahma, who was pleased, the 
boon was granted to Bali that he should bo a great yogin, should live 
the entire length of a Kalpa, should be invincible in battle, should have 
pre-eminence in virtue, should have the power of beholding the whole 
three worlds, should have a superiority in begetting progeny, should bo 
unequalled in strength, and should comprehend the essential principles 
of duty. And being thus addressed by the Lord in these words, 1 Thou 
shalt establish the four regulated castes,’ King Bali attained supreme 
tranquillity. All these sons, the offspring of his wife, were begotten 
on Sudeshna by the glorious muni Dlrghatapas.” 88

as M. Langlois must have found in his MS. a different reading of the last line, as 
he renders it otherwise. Professor Wilson remarks (V.P. pp. 444, note 12): “ The 
Matsya calls Bali the son of Virochana, and dyu-tcalpa-pramanikah, ‘ existing for a 
whole Kalpa; 1 identifying him, therefore, only in a different period and form, with 
the Bali of the Yftmaua Avatara” (Dwarf-incarnation). (See Wilson’s Vishnu P. 
j> 265, note, and the Bhagavata P. ix. sects. 15-28, and other works quoted in the 
4th vol. of this work, pp. 116 ff.
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Apratiratha is recorded as being a descendant of Puru (another of 
Yayiiti’s sons), in the thirteenth generation (Wilson, p. 44,8). Of him 
it is related, Vishnu Parana, iv. 19, 2 :

JRiteyok Rcmtindrak putro ’bind | Tammm Apratiratham Dkrmam cha- 
Bantindrah putrdn avdpa | Apratirathdt Kanrah | tasyapi Medkatithih | 
yatah Kanvayana dvijd babhubhuh \ Tafhsor Anitas tato Duskyantddyas 
chatvdrah putrd babkuvuh | Bushyantdeh chahravarttl Bharata ’bhavat J 

“ Ititeyu had a son Iiantioura, who had Tansu, Apratiratha and 
Dhni va for his sons. Prom Apratiratha sprang Kanva. His son was 
Medhatithi; from whom the Kanvayana Brahmans were descended. 
Prom Tansu sprang Anila, who had four sons, Dushyanta, and others. 
Prom Dushyanta sprang the emperor Bharata.”

With some variations the Bhagavata Purana says, ix. 20, 1 :
Purer vaftdam pravakshyamd yatra ja to 'd  Bharata | yatra rdjanhayo 

vamsyd brahma-vathsyaS chajajnire | . . . .  6. JRiteyoh Bantibhdro 'bhut 
trayas tasyatmajd nripa | Sumatir Dhrmo ’pratirathah Kamo ’pratira- 
thumajah ] tasya Medhdtitithis tasmdt Praskamadyd dvijdtayah | putro 
’ bhut Sumter, Raibhyo Duskyantas tat-suto matah J

“ I  shall declare the race of Burn from which thou hast sprung, o 
Bharata; and in which there have been born royal rishis, and men of 
Brahmanical family . . . .  6. Prom Ititeyu sprang Eantibhara; who 
had three sons, Surnati, Dhrova, and Apratiratha. Kanva was the son 
of the la s t; and the son of Kanva was Medhatithi, from whom the 
Praskanvas and other Brahmans were descended.”

A little further on, in the chapter of the Vishnu Purana just quoted 
(iv. 19, 10), Kanva and Medhatithi are mentioned as having had a 
different parentage from that before assigned, viz., as being the son and 
grandson of Ajamtdha, who was a descendant in the ninth generation 
of Tansu, the brother of Apratiratha:

Ajamldhdt Kamah, | Kanvdd Medhatithir yatah Kanvayana, dvijah i 
Ajamidhasydnyah putro Brihadishuh |

“  Prom Ajamidha sprang K anva: from Kanva Medhatithi, from 
whom were descended the Kanvayana Brahmans. Ajainldha had 
another son Brihadishu.” **

M On this the Commentator remarks : Ajmn’dhasya Kanvadir eho vmnso Briha- 
dishv-ddir aparo vai&io Ntlddir aparah RUcshddis chdparak J “ Ajamidha had one 
set of descendants, consisting of Kanva, etc., a second consisting of Brihadishu, etc.,

HI §L
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On this last passage Professor Wilson observes, p. 452, note : “ The 
copies agree in this reading, yet it can scarcely be correct. Kanva has 
already been noticed as the son of A.pratiratha.” But the compiler of 
the Purana may here be merely repeating the discordant accounts 
which he found in the older authorities which he had before him.

Begarding Ajamidha the Bhagavata says, ix. 21, 21:
Ajamldkasya mmsydh syuh Priyamedhddayu dvijah | Ajamidhad Bri- 

hadishuh |
“  Priyamedha and other Brahmans were descendants of Ajamidha.

From Ajamidha sprang Brihadishu.”
The Vishnu Purana (iv. 19, 16) gives the following account of Mud- 

gala, a descendant of Ajamidha in the seventh generation:
Muigaldch cha Maudgalyuh kshattropeta dvijcdayo babhuvuh \ Mud- 

galad Bahsaho BahvaSvad Divodaso 'halyd cha mithunam abliut \ 8 ’arad- 
vato Gialyuydrh S'atanando ’bhavat |

“ From Mudgala were descended the Maudgalya Brahmans of Kshat- 
triya stock. From Mudgala sprang B alm sva; from him again twins,
Divodasa and Ahalya. S'atananda was born to S'aradvat85 by Ahalya.”

Similarly the Bhagavata Purana says, iv. 21, 33 f . :
Mudgalud brahma nirvnttam gotram Maudgalya-sanjnitam | mithunam 

Muilgalad Blmrmyud iJitmlmah pnmdn abhut J Ahalya Icanyahd yasyd fh 
S'atanandas tu Gautamdt \

“ From Mudgala sprang Brahmans, the family called Mamlgalyas.
To the same father, who was son of Bharmyasva, were born twins,
Divodasa, a male, and Ahalya, a female child, who bore S'atananda to 
Gautama.”

The words of the Matsya Purana on the same subject, as quoted by 
Professor Wilson, p. 454, note 50, a re :

Mudgalasyupi Maudgalyuh kshatlropetd dvijatayah | etc hy Angirasah 
pakshe samthitdh Kanva-Mudgalah |

"  From Mudgala sprang the Maudgalyas, Brahmans of Kshattriya 
stock. These Kanva and Mudgalas stood on the side of Angiras.”

a third consisting of Nila, etc., and a fourth consisting of Riksha, etc.” The last two 
sons of Ajamidha axe mentioned further on, Nila in v. 15, and Riksha in v. 18, of the 
same chapter of the V. P.

os The Commentator says this is a name of Gautama. Regarding Ahalya and 
Gautama see the story extracted above, p, 121, from the Ramayana.

111 <SL



' G°î X .

111 (SI.,-sXjX
236 TRADITION OF THE DESCENT OF

The lia r i vain sa, section 32, verse 1781, thusnotiees the same fam ily: 
Mvdgahsya tu dayddo Maudgalyah sumahdyasah j ete sane mahut- 

mdno hkattropetd dvijatayak J ete hy Anyirmah pahhafii sandritah 
Kunva-Mudgalah \ Mmdgalyasya, suto jyeshtho Irahmarshih mma- 
l iu /y m d h  j

“ The renowned Maudgalya -was the son of Mudgala. All these 
great personages wore Brahmans of Kshattriya descent. These Kflnvas 
and Mndgalas adhered to the side of Angiras. Maudgalya’s eldest son 
was a celebrated Brahman-riahi.”

Regarding Kshemaha, a future descendant of Ajamidha in the 31st 
generation, the Vishnu Purana says, iv. 21, 4 :

Tato Niramitrm tasmdeh cha Kshemakah | iatrdyam dokah | “  Irah- 
ma-kshattrasya yo yom rw vando rdjarshi-salkritah j Kshemakam prupya 
rajtinam sa, savisth&m prdpsyatu kalcm |

“ From him (Khandapani) shall spring K iram itra, and from him 
Kshemaka; regarding whom this verse (is current): ‘The race, con
secrated by royal rights, which gave birth to Brahmans and Kshattriyas, 
shall terminate in the Kali age, after reaching King Kshemaha.’ ”

The corresponding verse quoted by Professor Wilson (p. 462, note 24) 
from theM atsyaand YayuPuranas substitutesdevarshi, “ divine rishis,” 
or “ gods and rishis,” for the rujarshi, “ royal rishis,” of the Vishnu P a 
rana. The verse in question is there described as anuvamh-sloko 'yarn gito 
vtpraih puratmaih, “ a genealogical verse sung by ancient Brahmans.” 

According to the details given from the Puranas in this section 
several persons, Gritsamada, Kanva, Medhatithi, and Priyamedha, to 
whom hymns of the Kig-veda are ascribed by Indian tradition as their 
rishis, were of Kshattriya descent.

In  the line of the same Tansu, brother of Apratiratha, we find in 
the sixth generation a person named Garga, of whom the Yishnu Pu
rana relates, iv. 19, 9 :

Garydt S'inih | tatoGcLrgyoh Sainyuh kshattropeta dvyjatayo labhuvuh | 
“ From Garga sprang S'ini; from them were descended the Gargyas 

and S'ainyas, Brahmans of Kshattriya race.” 87 
86 On this words the Commentator has this note; Hralmanah brdhmanmya Kshat- 

trasya kahiitlriymya cha yonfy karanam purvam yaifwktatvdt | “ ‘ Brahma ’ anil 
‘ Kshattra ’ stand for Brahman and Kshattriya. This race is the 1 source,’ cause (of 
these), as has been declared ahove.”

97 On tl̂ is the Commentator only remarks : Tatas tabhyam (iuryyah Sainydi cha
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Sim ilarly the  Bhagavata Purana, ix. 21, 19, says :
Gargdt SUnit Unto Gdrgyak fahattrad brahma by avartiata \
“ From  Garga sprang S 'in i; from  them  Gargya, who from a K shat- 

tr iy a  became a B rahm an.” 96
The Vishnu Purana records a similar circumstance regarding the 

family of Mahaviryya, the brother of Garga (iv. 19, 10):
Mah&nrygad Urukskayo numa p-utro ’bhiit \ tasya Trayyarma-Pmh- 

karinav Kay is cha putra-trayam abhut | tach cha tritayam api pakchad 
vipratam vpajagama \

“ Mahaviryya had a son named TJrukshaya; who again had three sons, 
Trayyaruna, Puskarin, and Kapi; and these three99 afterwards entered 
into the state of Brahmans (i.e. became such).”

T he Bhagavata states, ix. 21, 19 f . :
Duriiahhayo Mahmtryyuf, tasya Trayyanmih Kavih '\ Pushkararnnir 

ity  atra ye Iruhmana-gatim gatdh \
“ From Mahaviryya sprang Duritakshaya, From him were descended 

Trayyaruni, Xavi, and Puskararuni, who attained to the destination of 
Brahmans.” 1M

According to the Matsya Purana also, as quoted by Professor Wilson 
(451, note 22), “ all these sons of TJruksha {sic) attained the state of 
Brahn ns ” ( JJrukshatah sv.td h j ete sane brdkmamtdm gatdh) ; and in 
another verse of the same Purana, cited in the same note, it is added :
Kdvydnum tu card hy ete irayah proktd malmrshayah | Gargdh Sankri- 
tayah Katya hhattropeta dnjdtayah j “ These three classes of great 
rishis, viz. the Gargas, Sankritis, and Xavyas, Brahmans of Kshattriya 
race, are declared to be the most eminent of the Xavyas, or descend
ants of Xavi.” The original Garga was, as we have seen, the brother 
of Mahaviryya, the father of Xavi, or Kapi; while, according to the

Garga-v imdyatvdt S'ini-vamsyatmch cha mmdkhyatah \ kshattriya wa Jcenachit 
kdranena brdhmandi cha bubhuvuh | “ They were called Gargyas and S'ainyas because 
they were of the race of Garga and S'ini. Being indeed Kshattriyas they became 
Brahmans from some cause or other.”

99 The Commentator does not say how this happened.
98 Unless Professor Wilson’s MSS. had a different reading from mine, it must 

have been by an oversight that he has translated here, “ The last of whom became a 
Brahman.”

190 On this the Commentator annotates: Te atra kshattra-vafhie brdhmana-gatim 
Irdhmana-rupatdm gatds te | “ Who in this Kshattriya race attained the destination 
of Brahmans,—the form of Brahmans.”
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Vishnu Parana (iv. 19, 9), and Bhagavata Parana (ix. 21, 1), Sankriti 
was the son of Kara, another brother of Mahaviryya.

The series of passages just quoted is amply sufficient to prove that 
according to the traditions received by the compilers of the ancient 
legendary history of India (traditions so general and undisputed as to 
prevail over even their strong hierarchical prepossessions), Brahmans, 
Kshattriyas, and even Yaisyas and S’udras, were, at least in many cases, 
originally descended from one and the same stock. The European critic 
can have no difficulty in receiving these obscure accounts as true in their 
literal sense; though the absence of precise historical data may leave 
him without any other guide than speculation to assist him in determin
ing the process by which a community originally composed for the most 
part of one uniform element, was broken up into different classes and 
professions, separated from each other by impassable barriers. On the 
other hand, the possibility of this common origin of the different castes, 
though firmly based on tradition, appeared in later times so incredible, 
or so unpalatable, to some of the compilers of the Puranas, that we find 
them occasionally attempting to explain away the facts which they 
record, by statements such as wc have encountered in the case of the 
Kings Bathltara and Bali, that their progeny was begotten upon their 
wives by the sages Angiras and Dlrghatamas, or Dlrghatapas; or by the 
introduction of a miraculous element into the story, as we have already 
seen in one of the legends regarding Gritsamada, and as we shall have 
occasion to notice in a future chapter in the account of Visvamitra.
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CHAPTER I IT.

ON THE MUTUAL RELATIONS OF THE DIFFERENT CLASSES OF 
INDIAN SOCIETY ACCORDING TO THE HYMNS OF THE RIG
AN D ATHAHVA-VEDAS.

In the last chapter I  hare attempted to shew that in general the 
authors of the hymns of the Rig-veda regarded the whole of the Aryan 
people, embracing not only the priests and chiefs, but the middle 
classes also of the population, as descended from one common father, or 
ancestor, whom they designate by the name of Manu. This reference 
to a common progenitor excludes, of course, the supposition that the 
writers by whom it is made could have had any belief in the myth 
which became afterwards current among their countrymen, that their 
nation consisted of four castes, differing naturally in dignity, and sepa
rately created by Brahma.

In that chapter I  proposed to leave for further consideration any spe
cific notices which the Rig-veda might contain regarding the different 
classes of which the society contemporary with its composition was 
made up. On this consideration I  now enter. As that great collection 
of hymns embodies numerous references, both to the authors themselves 
and to the other agents in the celebration of divine worship, it may 
be expected to supply, incidentally or indirectly, at least, some inform
ation respecting the opinion which these ministers of religion enter
tained of themselves, and of the ecclesiastical and civil relations in 
which they stood to the other sections of the community. I  shall now 
endeavour to shew how far this expectation is justified by an examin
ation of the Rig-veda.

I t  will be understood, from what I  have already (pp. 7 and 11 ff.) 
written on the subject of that one hymn of the Rig-veda in which the
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four castes are distinctly specified, i.e. the Purusha Siikta, that in the 
enquiry, which I  am now about to undertake, I  confine myself in the 
first instance to those hymns which for any reason (see p. 1, above) 
appear to be the most ancient, leaving out of account until afterwards, 
all those compositions which, like the one just mentioned, are presum
ably of a later age.

I t  will, I  think, be found on investigation that not only the older 
hymns, hut the great bulk of the hymns, supply no distinct evidence 
of the existence of a well defined and developed caste-system at the 
time when they were composed.

Sect. I .— On the signification of the words br&htn&n, brdhmana, etc., 
in the Rig-veda.

As the Rig-veda Sanhita is made up almost entirely of hymns in 
praise of the gods, it was not to be anticipated that it should furnish 
any systematic or detailed explanations on the points which form the 
object of our enquiry. But as was natural in compositions of the early 
and simple age to which these hymns belong, they do not always con
fine themselves to matters strictly connected with their principal sub
ject, but indulge in occasional references to the names, families, personal 
merits, qualifications, relatione, circumstances, and fortunes of the poets 
by whom they were produced, or of their patrons or other contempo
raries, or of their predecessors.

I  have, in another volume of this work,1 enquired into the views 
which the authors of the hymns appear to have held on the subject of 
their own authorship. The conclusion at which I  arrived was, that 
they did not in general look upon their compositions as divinely in
spired, since they frequently speak of them as the productions of their 
own minds (vol. iii. pp. 128-140). But although this is most com
monly the case (and especially, as we may conjecture, in regard to the 
older hymns), there is no doubt that they also attached a high value to 
these productions, which they describe as being acceptable to the gods 
(R.Y. v. 45, 4; v. 85, 1; vii. 26, 1, 2 ; X. 23, 6; x. 54, 6; x. 105,

1 O rig in a l S a n s k r it  T ex ts , vo l. ii i . p p . 116 -161.
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8), whose activity they stimulated (iii. 34, 1; vii. 19, 11), and whoso 
blessing they drew down. In some of the hymns a supernatural cha
racter or insight is claimed for the rishis (i. 179, 2 ; vii. 76, 4; iii. 53,
9; vii. 33, 11 ff. ;  vii. 87, 4 ; vii. 88, 3 ff.; x. 14, 15; x. 62, 4, 5), 
and a mysterious efficacy is ascribed to their compositions (vol. iii. 
pp. 173 f.) The rishis called their hymns by various names, as arka, 
uktha, rich, gir, dhi, nitha, tim'd, mantra, mati, sfi/cta, stoma, each, vachas, 1 
etc. etc.; and the also applied to them the appellation of brahma in 
numerous passages.2 That in the passages in question brahma has 
generally the sense of hymn or prayer is clear from the context of some 
of them (as in i. 37, 4 ; viii. 32, 27, where the word is joined with the 
verb gdyata, “ sing,” and in vi. 69, 7, where the gods are supplicated 
to hear the brahma), as well as from the fact that the poets are said 
(in i. 62, 13; v. 73, 10 ; vii. 22, 9; vii. 81, 11; x. 80, 7) to have 
fashioned or generated the prayer, in the same way as they are said to 
have fashioned or generated hymns in other texts (as i. 109, 1; v. 2,
11 ; vii. 15, 4; viii. 77,, 4 ; x. 23, 6 ; x. 39, 14), where the sense is 
indisputable; while in other places (iv. 16, 21; v. 29, 15 ; vi. 17, 13; 
vi. 50, 6; vii. 61, 6; x. 89, 3) new productions of the poets are spoken 
of under the appellation of brahma.

That brahma has the sense of hymn or prayer is also shown by the j 
two following passages. In vii. 26, 1, it is said: Na somah Indram 
amto mama da na abrahmo.no maghavdnam sutusafr \ tatmai uktham janayc 
yaj jujoshad nrivad, naviyah irimvad yaiha nah | 2. Ukthe ukthe somah 
Indram mamada nithe nithe maghamnam sutusah \ yad Iffi sabadhah 
p i  tar a fn na putrdh samana-dukshah arose havante | “ Soma unless poured 
out does not exhilarate Indra; nor do libations without hymns (abrah- 
mdnah). I  generate for him a hymn {uktha) which he will love, so 
that like a man he may hear our new (production). 2. At each hymn 
{uktha) the soma exhilarates Indra, at each psalm {nitha) the libations 
(exhilarate) Maghavat, when the worshippers united, with one effort, 
invoke him for help, as sons do a father,” 3 Again in x, 105, 8, it is

1 For a list of these texts and other details which are hore omitted, I refer to my 
article “ On the relations of the priests to the other classes of Indian Society in the 
Vedic age,” in the Journal of the Roy. As. Soe. for 1866 (from which this section is 
mostly borrowed).

3 It is clear from the context of this passage that alrahmunah means “unattended ' 
by hymns,” and not “without a priest.” After saying that soma-libations without

16



said: A m  no vrijind ii&hi richu vamma anrichah, \ m  abrahmd yajnah 
rulhag joshati tve | “ Drive away oar calamities. With a hymn (richd) 
may we slay the men who are hymnless {anrichah). A sacrifice without 
prayer (abrahmd) does not please thee well.”

I  have said that great virtue is occasionally attributed by the poets to 
their hymns and prayers j and this is true of those sacred texts when 
called by the name of brahma, as well as when they receive other ap
pellations, such as mantra. Thus it is said, Hi. 53, 12, VUvdmitrasya 
rakshati brahma idam Bharatam janam I “ This prayer (brahma) of Visva- 
mitra protects the tribe of Bharata; ”  v. 40, 6, Chatham suryam tarnasd 
apavratena turii/ena brahmand avindad Atrih \ “ Atri with the fourth 
prayer (brahmand) discovered the sun concealed by unholy darkness; ” 
vi. 75, 19, Brahma varina mama antaram | “ Prayer (brahma) is my 
protecting armour; ” vii. 33, 3, Eva id nu ham ddsardjne Sudasam prd- 
vad Indro brahmand vo Vasnhthuh | “  Indra preserved Sudiis iu the 
battle of the ten kings through your prayer, o Vasishthas.” In ii. 23,
1, Brahmanaspati is said to he the “ great king of prayers ” {jyenhfha- 
rajam brahman&m) (compare vii. 97, 3), and in verse 2, to be the “ gene
rator of prayers” {janitd brahmandm) ; whilst in x. 61, 7, prayer is 
declared to have been generated by the gods (svadhyo ajanayan brahma 
devali). Compare vii. 35, 7.

Br&hmdn in the masculine is no doubt derived from the same root as 
br&hm&n neuter, and though differing from it in accent4 as well as 
gender, must be presumed to be closely connected with it in signifi
cation, just as the English “ prayer” in the sense of a petition would 
be with “ prayer,” a petitioner, if the word were used in the latter 

j sense. As, then, brahm&n in the neuter means a hymn or prayer, j 
; brahman in the masculine must naturally be taken to denote the person I 

| wlio composes or repeats a hymn or prayer. We do not, however, find? - 
that the composers of the hymns are in general designated by the word \

h y m n s a re  unaccep tab le  to  In d ra , th e  p o e t does n o t  add  th a t  he  is  h im se lf  a  p r ie s t, o r  
th a t  lie is a tten d ed  by  one, h u t th a t  he g e n e ra te s  a h y m n ; an d  th e  same sense is 
re q u ire d  by  w h a t follow s in  th e  second v erse . A ccordingly  wo find  th a t  S ay an a  
ex p la in s ahrahm anah  b y  sto tra -h in a h , “  d e s titu te  o f hym ns,”  T h e  sam e sense is 
eq u a lly  a p p ro p ria te  in  th e  n e x t  passage cited , x .  105, 8. On iv . 16, 9, w here a lr a h -  
m a  is  a n  ep ith e t o f  dasyu , “ dem on,”  S ay atja  u nderstands i t  to  m ean  “  w ith o u t a  
p r ie s t ,”  h u t  i t  m ay m ean  eq u a lly  well or b e tte r , “  w ith o u t devo tion , o r  p ray e r .”

4 I n  brixhmdn  n e u te r  th e  accen t is on th e  firs t s y lla b le ; in  b ra h m a n  m asculine on  
th e  la s t.
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br&hm&n, the name moot commonly applied to them being rishi, though ! 
they are also called vipra, vedhas, Icavi, etc. (see vol. iii. of this work, 1 
pp. 116 If.). There are, however, a few texts, such as i. 80, 1; i. 164, *
35; ii. 12, 6; ii. 39, 1 ; v. 31, 4 ; v. 40, 8; ix. 113, 6, etc., in which 
the hrdhmdn may or must be understood as referred to in the capacity 

_of author of the hymn he utters. So, too, in ii. 20, 4, and vi. 21, 8, a 
new composer of hymns seems to be spoken of under the appellation of 
nutdnasya brdhmdnyatah; and in ii. 19, 8, the Gritsamadas are referred 
to both as the fabricators of a new hymn (Manilla navlyafy) and as (brdh- 
mdmjdntah) performing devotion.5 In three passages, vii. 28, 2; vii. 70,
5, and x. 89, 16, the Irdhmd and brithmani, “ prayer’’ and “ prayers,’’ 
or “ hymn” and “ hymns,” of the rishis are spoken of; and in vii. 22,
9, it is said, “ that both the ancient and the recent rishis have generated 
prayers” (ye cha pane ruhayoye cha nUtnah Indra brahmanijanayanta 
viprah). In. i. 177, 5, we find brakmdni lcdroh, “ the prayers of the 
poet.” The fact that in various hymns the authors speak of themselves 
as having received valuable gifts from the princes their patrons, and 
that they do not there allude to any class of officiating priests as separate 
from themselves, would also seem to indicate an identity of the poet and 
priest at that early period.

The term brahman must therefore, as we may conclude, have been 
originally applied (1) to the same persons who are spoken of elsewhere | 
m the hymns as rishi, Icavi, etc., and have denoted devout worshippers 
and contemplative sages who composed prayers and hymns which they 
themselves recited in praise of the gods. Afterwards when the cere
monial gradually became more complicated, and a division of sacred 
functions took place, the word was more ordinarily employed (2) for a 
minister of public worship, and at length came to signify (3) one par
ticular kind of priest with special duties. I  subjoin a translation of 
the different passages in which the word occurs in the Ilig-veda, and I  
have attempted to classify them according as it seems to bear, in each 
case, the first, second, or third of the senses just indicated. This, how
ever, is not always an easy task, as in many of these texts there is 
nothing to fix the meaning of the term with precision, and one signi-

fn another place (x. 96, 5) Indra is said to have been lauded by former wor
shippers, p'urvebhir yajvabhih, a term usuaLly confined (as br&hmun was frequently 
applied) in after times to the offerers of sacrifice.
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fi cation easily runs into another, and the same person may be at onoe the 
j au thor and the reciter of the hymn.

■J I . Passages in which brahman may signify “ eontemplator, sage, or 
poet.”

(In all these texts I  shall leave the word untranslated.)
i. 80, 1. Itthd hi some id made brahma. chaMra varddhanam \
“ Thus in his exhilaration from soma juice the br&hman has made 

(or uttered) a magnifying8 (hymn).”
i. 164, 84. Prichhami tvd pa/ram antarn prithieydh prichhami yatra 

bhuvanasya nabhil} | prichhami tvd, vrishno asvasya retah prichhami 
vachah paramam vyoma | 85. lyam vedih paro antah prithwyah ayam 
yajno bhuvanasya ndbhib ayahi somo vrishno ahasya reto brahmd ayam 
v&chah paratnam vyoma \

“ I  ask thee (what is) the remotest end of the earth; I  ask where is 
the central point of the world; I  ask thee (what is) the seed of the 
vigorous horse; I  ask (what is) the highest heaven5 * 7 8 of speech. 35. 
This altar is the remotest end of the earth; this sacrifice is the central 
point of the w orld; this soma is the seed of the vigorous horse; this 
br&hm&n is the highest heaven of speech.8

ii.  12, 6. Yo radhrasya chodita yah kriiasya yo brahmano nadhamii- 
nasya klreh |

“ He (Indra) who is the quiekener of the sluggish, of the emaciated, 
of the suppliant br&hm&n who praises him,” etc.

vi. 45, 7. Brahmdnam brahma-whasmh girhhih sakhayam rigmiyam | 
gam na dohase hme |

“ With hymns I  call Indra, the brahman, —the carrier of prayers 
(brahmti-vahasam), the friend who is worthy of praise,—as men do a 
cow which is to be milked.”

vii. 33,11. Via ati Maitr&varuno Vasishtha Urvasy&h brahman manaso 
’dhi jatah | drapsam skamiam brahmans, dairy ma fi&ve devdh pushhwe 
tvd ’dadanta |

“ And thou, o Vasishtha, art a son of Mitra and Varuna (or a Mai- 
travanma-priest), horn, o br&hm&n, from the soul of TJrva&L All the

5 Varddhaacm «** vriddhi-karam stotram (Sayutia).
t Compare R.V. iii. 3 2 ,10 ; x. 109, 4, below, ami the words, the highest heaven of

invention.”
8 Compare R.V. x. 71 and x. 125.



gods placed in tlie vessel thee, the drop which had fallen through 
divine contemplation.”

viii. 16) 7, Indro brahmd Indr ah rishir Indr ah puru puruh 'itah J ma~ 
han mahlbhih sachlbhih |

“  Indra is a br&hm&n, Indra ifi a rishi,9 Ibdra is much and often in
voked, great through his mighty powers.”

x. 71, 11. (See the translation of the entire hymn below. The sense 
of brdhm&n inverse 11 will depend on the meaning assigned t ojtlta- 
vidya,)

x. 77, 1. (In this passage, the sense of which is not very clear, the 
word brdhm&n appears to be an epithet of the host of Maruts.)

x. 85, 3. Somam many ate papivan yat sampimshanti oshadhim | somani 
yam IrahmUno vidur na tasya asnati kabchana | 16. JDve te ehalcre Surge 
brahnano rituthii viduh \ atha ekafh chakram yad guhd tad addhatayah
id viduh. | 34.............Surydni yo brahma vidy&t ea id v&dhiigam
arhati |

“ A man thinks he has drunk soma when they crush the plant (so 
called). But no one tastes of that which the br&bn&m know to be 
soma (the moon). 16. The br&hm&ns rightly know, Surya, that thou 
hast two wheels; but it is sages (addhatayah) alone who know the one 
wheel which is hidden. 34. The brdhm&n who knows Surya deserves 
the bride’s garment.” “

x. 107, 6. Tam eva riskiih tam u brahmanam dhur yajmnyath s&ma-gdm 
uJethchSdsam | sa sukramja tanvo veda tisrah yah prathamo dakshinaya 
raradha |

“ They call him a rishi, him a br&hm&n, reverend, a chanter of 
Sama verses (sdma-gdm), and reciter of ukthas,—he knows the three 
forms of the brilliant (Agni)---tlie man who first worshipped with a 
largess.”

Even in later times a man belonging to the Kshattriya and YaiSya 
castes may perform all the Yedic rites. Any such person, therefore, 
and consequently a person not a Brahman might, according to this 
verse, have been called, though, no doubt, figuratively, a priest 
(brahma).

8 Different deities are called rishi, kiwi, etc., in the following texts: v. 29; 1; vi.
14, 2; viii. 6, 41; ix. 96, 18; ix. 107, 7 ; x. 27, 22; x. 112, 9.

10 See Dr. Hang’s Ait. Br. vol. i. Introduction, p* 20.

' 6°ix
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x. 117, 7. . . . F««km brahma avaiato vanlydn prinrnn dpir aprinan- 
tam abhi sydt \

“ A brdhmdn11 who speaks is more acceptable than one who does not 
speak: a friend who is liberal excels one who is illiberal.” 12

x. 125, 5. Yam lidmaye tarn tam ugram krinomi tarn brakmanam tam 
rishim tain sumedhum |

“ I  (says Vach) make him whom I  love formidable, him a brahman, 
him a rishi, him a sage.”

This would seem to prove that sometimes, at least, the brdhmdn was 
such not by birth or nature, but by special favour and inspiration of 
the goddess. In  this passage, therefore, the word cannot denote the 
member of a caste, who would not be dependent on the good will of 

i Vach for his position.
v ; I I .  In  the passages which follow the word brdhmdn does not seem to

: signify so much a “ sage or poet,” as a “ worshipper or priest.'”
L 10, 1. Cfdyanti tvu gayatrino ar chant, i a ria m  arhimh | orahm dnm  

tea Satakrato ud varhsam iva yemire j
“ The singers sing thee, the hymners recite a hymn, the br&hm&ns, 

o S'atakratu, have raised thee up like a pole.” 18
i. 33, 9. Amanyamdndn abhi mmyamdnair nir brakmabhir adhamo 

datytim Indra |
“ Thou, Indra, with the believers, didst blow against the unbelievers, 

with the br&hmans thou didst blow away the Dasyu.” 11
i. 101, 5. To visrasya jagatah prdmtas patir yo hahmam prathamo 

gdh avindat | Indro yo dasyun adkaran aeatirat . . .
“ Indra, who is lord of all that moves and breathes, who first found 

the cows for the brdhmdn, who hurled down the Dasyu.”
i. 108, 7. Yad Indrayni madathah sve durane yad brahmani rdjani vd 

yajatrd | atah pa/ri vrishandv a hi yatani athd romasya pibatam sulasya |
“ When, o adorable Indra and Agni, ye are exhilarated in your own

11 The word here seems clearly to indicate an order or profession, as tho silent 
priest is still a priest.

12 See Dr. Hang’s remark on this verse, Ait. Br. Introd. p. 20. The contexts of 
the two last passages are given in my article “ Miscellaneous Hymns from the E. and 
A. Yedas,” pp. 82 f.

18 Compare i. 5, 8 ; i, 7, 1; viii. 16, 9. See Dr. Hang’s remark on this verse,
Ait. Br. Introd. p 20.

u  See on this verse the remarks of M. Breal, Ilereula et Cacus, etc, p. 152.

■ G<̂ \ ■
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abode, or with a brdlmdn or a rajan,18 come thence, ye vigorous 
(deities), and then drink of the poured out soma.” 16 

1. 158, 6.JDirghatamahMamateyojujurvdndasameyuge \ apO.m arthmn 
yatindm brahma, bhavati sarathih |

“ Dlrghatamas, son of Mamata, being decrepit in his tenth lustre,
(though) a brdkmdn, becomes the charioteer of (or is borne upon) the 
waters which are hastening to their goal.”

(Professor Aufrecht understands this to mean that Dlrghatamas is 
verging towards his end, and thinks there is a play on the word 
“ charioteer ” as an employment not befitting a priest.)

li. 39, 1. . . . Oridhra iva vriksham nidhimantam acha | brahmdnd iva 
vidathe ukthasdsa . . . |

“ Ye (Asvins) (cry) like two vultures on a tree which contains their 
nest; like two br&hm&ns singing a hymn at a sacrifice.”

iv. 50, 7. Sa id raja pratijanyani viSvd tushmena tasthuv abhi viryem j 
Brihaspatim yah subhritam libhartti valguyati mandate purva-bhujam ]
8. Sa it hsheti sudhitah okasi me tasmai ild pinnate nsvaddrnrn | tasmai 
risah mayam eva namante gamin brahma rdjani purmh Hi \ 9. Apratito 
jayati mih dhanani pratijanyani uta yd sajanya | avasyave yo varivuh 
Irinoti brahmane raja tam avanti devah ]

“ That king overcomes all hostile powers in force and valour who 
maintains Brihaspati in abundance, who praises and magnifies him as 
(a deity) enjoying the first distinction. 8. He dwells prosperous in his 
own palace, to him the earth always yields her increase,17 to him the

15 A distinction of orders or professions appears to he here recognised. But in v. 54,7, 
a rishi and a rajan are distinguished much in the same way as a brahman and rajan 
are in i. 108, 7 : Sa najlyaia Maruto na hanyate na sredhati na vyathate na rishyati | 
na asya raya/i upa dasyanti na utayah rishim vd yam, rajdnain vd sushudatha | “ That 
man, whether rishi or prince, whom ye, o Maruts, support, is neither conquered nor 
killed, he neither decays nor is distressed, nor js injured; his riches do not decline, 
nor his supports.” Compare v. 14, where it is said: Yuyaih rayim marulah sparha- 
viram yuyam rishim avatha sdma-vipram | yuyam arvantam Bharatdya vajaih yuyaih 
dhattha rdjamih irmhtimantam | “ Ye, o Maruts, give riches with desirable men, ye 
protect a rishi who is skilled in hymns ; ye give a horse and food to Bharata, ye make 
a king prosperous.” In iii, 43, 6, reference is found to Yis'vamitra, or the author, 
being made by Indra bqth a prince and a rishi (kuvid ma gopaih harass janasya kuvid 
rajdnam maghavann rgishin | kuvid ma rishim papivairisam mtasya).

18 See on this verse Prof. Benfey’s note, Orient und Occident, 3, 142.
17 Compare R.V. v. 37, 4 f . : N a  sa  r ii ja  vya th a te  y a sm in n  I n d ra s  t iv r a m  somam  

p iv a i i  go -aakh ayam  | “ That king suffers no distress in whose house Indra drinks the 
pungent soma mixed with milk," etc.
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people bow down of themselves,—that king in whose house a br&km&n 
walks first.18 9. Unrivalled, he conquers the riches both of his enemies 
and his kinsmen—the gods preserve the king who bestows wealth on 
the lrahm/m who asks his assistance.” 19 20

iv. 58, 2. Yw/aih n&ma pra brmdma ghritasya amin yajne dharaydma 
namobhih | upa brahma, srinavat sasyamdmm ekatuh-snngo avamld gau- 
rah etat j

“ Let ns proclaim the name of bu tte r; let us at this sacrifice hold it 
(in mind) with prostrations. May the br&lmdn (Agni?)hear the praise 
which is chanted. The four-homed bright-coloured (god) has sent this 
forth.”

v. 29, 3. Ufa brahmano Maruto me am/a Tndraji somasya mshutasya
peyak \

“ And, ye Marots, hrahmfms, may Tndra drink of this my soma which 
has been poured out,” etc,

v. 31, 4. Amcas te ratham asvdya tafahan Tvatthfd mjram pwrukuta 
dyumantam | bratmdmti Indram mahaymito arfotir avarddhayann Ahaye 
hantarai w |

“  The men80 have fashioned a car for thy (Indra’s) horse, and Tvashtri 
a gleaming thunderbolt, o god greatly invoked. The br&hm&ns, magni
fying Indra, have strengthened him for the slaughter of Ahi.”

v. 32, 12. Eva hi bvam rituthu yatayantam maghd viprebkyo dadatam 
hinomi | him te brahmano grihate mkhayo ye tvdydh nidadhuh kamam 
Indra \

“ I  hear of thee thus lightly prospering, and bestowing wealth on, 
the sages (viprehhyah). What, o Indra, do the br&hn&m, thy friends, 
who have reposed their wishes on thee, obtain ? ”

v. 40, 8. GrCtrm brahma yuyujdmh saparyan hirinu devan nammd 
upasihhan | A trih  suryasya dim chahTwr a adhdt Svarbhdnor apa md- 
ydh aghuhhat \

“ Applying the stones (for pressing soma), performing worship, 
honouring the gods with praise and obeisance, the brahman Atri placed

18 Compare viii. 69, 4; x. 39, 11; x. 107, 5; and the -word p u r o h i ta ,  used of a 
ministering priest as one p la c e d  in  f r o n t .  Prof. Aufrecht, however, would translate 
the last words, “ under whose rule the p r ie s t receives the first or principal portion.”

19 See on this passage Roth’s article, “ On Brahma and the Brahmans,” Joum. 
Germ. Or. Soe. i. 77 ff. See also Aitareya Brahmaija, viii, 26.

20 Are the Ribhus intended r



the eye of the sun in the sky, and swept away the magical arts of 
Svarbhanu.”

vii. 7, 5. Asddi vrito mknir djagamdn Agnir brahma nri-shadane 
vidhartta |

“  The chosen hearer (of oblations), Agni, the brohn&n, having arrived, 
has sat down in a mortal’s abode, the upholder.”

vii. 42, 1. Pra brahm&no Angirmo nakshanta |
“ The brahmans, the Angirases, have arrived,” etc.
viii. 7, 20. E m  nunafn mdanmo madatha rrikta-barhnheh. | brahma 

ko vah saparyati \
“ Where now, bountiful (Maruts), are ye exhilarated, with the sacri

ficial grass spread beneath you ? What brdhman is serving you ? ”
viii. 17, 2. A  tvd brahma-yujd harl vahatCim Indra M ind  | upa brah- 

mani nah Srinu j 8. Brahmdnas tvd vayam yujd somapdm Indra somimh i 
mtdvanto havdmahe \

“ Thy tawny steeds with flowing inanes, yoked by prayer {brahma- 
yujd),'1'1 bring thee hither, Indra; listen to our prayers (br&hmdni). 3.
We brdhmdns, offerers of soma, bringing oblations, continually invoke 
the drinker of soma.”

viii. 31, 1. To yajdti yajdle it  sumvaoh cha pachdti cha \ brahma id 
Indrasya chdkamt \

“ That brahman is beloved of Indra who worships, sacrifices, pours 
out libations, and cooks offerings.”

viii. 32, 16. Ufa nunam brahm wdm rinam prdiundm asti mnvatdm | 
net somo apratd pape |

“ There is not now any debt due by the active brdhmans who pour 
out libations. Soma has not been drunk without an equivalent.” 

viii. 33, 19. Adhak prthjasva md wpari santaram pdiakau hara | mil 
te kasa-plakau drisan strl hi brahma babhdritha |

“ look downward, not upward; keep thy feet close together; let 
them not see those parts which should be covered; thou, a brdhmdn, 
hast become a woman.”

viii. 45, 39. A  te eta vacho-yujd harl gribhne sumadratha | yad Im 
brahmahhyah id dadah |

** Compare viii. 45, 39, below: brahma-yiy occurs also in i. 177, 2; iii. 35, 4 ; 
viii. 1, 24 ; viii. 2, 27.
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“ I  seize these thv tawny steeds, yoked by our hynm (vacho-yujaf* 
to a splendid chariot, since thou didst give (wealth) to the brahm&ns.

viii. 53, 7. Kva sya vrnhalha yuva lim'-grlvo ananatah \ brahma, lews 
tarn saparyati |

“ Where is that vigorous, youthful, large-necked, uneouquored (In- 
dra) ? What br&hm&n serves him ?

viii. 66, 5. Abhi Gandharvam atrinad abudhmshu mjassit a | Indro 
brahmabhyah id vridhe |

“ Indra clove the Gandharva in the bottomless mists, for the pros
perity of the br&hm&ns.”

viii. 81, 30. Mo su brahma im  iandrayur bhuvo vajdnum paU j matsva 
mtasya gomatah |

“ Be not, o lord of riches (Indra), sluggish like a br&hm&n!® Be ex
hilarated by the libation mixed with milk.”

viii. 85, 5. A  yad vajrarn btihvor Indra dhatse mada-ehyutam JJiavr 
hantavai u \ pra pwrvatak anavanla pra brahmanc abhinakshanta Indram |

“  When, Indra, thou soizest in thine arms the thunderbolt which 
brings down pride, in order to slay Ahi, the (aerial) hills and the cows 
utter their voice, and the br&hm&ns draw near to thee.”

ix. 96, 6. Brahma devanam padavih kavinum rishir vipranam mahisho 
mrigunam \ kyeno gridhranam svadhitir vanandth somah pavitram ati eti 
rebhan |

“ Soma, resounding, overflows the filter, he who is a br&hm&n among 
the gods, a leader among poets, a rishi among the wise, a buffalo among 
wild beasts, a falcon among kites, an axe among the woods.”

ix. 112, 1. llananaih vai « no dhiyo vi vratanijan&n&m | tahhu rish- 
[adi rutrnn bhishag brahma mnvantam ichhati.

“ Yarious are the thoughts and endeavours of us different men. The 
carpenter seeks something broken, the doctor a patient, the br&hm&n 
some one to offer libations.” 21 22 23 24

22 Compare v iii. 87, 9, y u n ja n i i  h a r t  is h ira s y a  g a th a y a  u ra w  r a th e  u ru yn g e  \ 
I n d r a -v u h a  v a c h o y u ji i ;  i. 7, 2, vc tch o yu ja ;  i. 14, 6, tna n o y tg a  ;  vi. 49, 5, r a th e  
. . . .  m a n a sa  y u jc in a h .

23 Dr. Haug (Introd. to Ait. Br. p. 20) refera to Ait. Br. v. 34, as illustrating this 
reproach. Seep. 376 of his translation. This verse clearly shows that the priests 
formed a professional body.

24 This verse also distinctly proves that the priesthood already formed a profession.
Verse 3 of the same hymn is as follows: “ I am a poet, my father a physician, my
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ix. 113, 6. Yatra brahma pavarnana chhandasydm vdeham vadan■ | 
gravna some mahiyate somena anandam janayann Indray a Indo pari 
srma |

“ 0  pure Soma, in the place where the brahman, uttering a metrical 
hyran, is exalted at the soma sacrifice through (the sound of) the crush
ing-stone, producing pleasuro with soma, o Indu (Soma) flow for Indra.”

x. 28, 11. Tebhyo godha ayatham larshad etad ye brakmanah pratipi- 
yanii annaih j sime ulcsknah avasrishfetn adanti svayam baldni tanvah 
srinanah | (The word brakmanah occurs in this verse, but I  am unable 
to offer any translation, as the sense is not clear.)

x. 71, 11. (See translation of this verse below, where the entire 
hymn is given.)

x. 85, 29. Para dehi samulyam brakmabhyo vi bhaja vtmt | . . . 35.
Surydydh pasya rupdni tdni brahma tu hmdhati |

“ Put away that'which requires expiation (?). Distribute money to 
the brahmans. . . .  35. Behold the forms of Siirya. But the brahindn 
purifies them.”

x. 141, 3. Somam rdjanam avase Agnifn glrbhir havdmahe j Adity&n 
Vishnu#  Silryam brahmCinafn eha Brihaspatim \

“ 'With hymns we invoke to our aid king Soma, Agni, the Adityas,
Vishnu, Surya, and Brihaspati, the brahm&n. ,

I H I. In  the following passages the word br&hm&n appears to designate J  - 
the special class of priest so called, in contradistinction to hotri, udgdtri,

} and adhvaryu.
ii. 1, 2 (=*x. 91, 10). Tava Ague hotrmii tam potram ritviyaih lava 

neahtram tvam id agnid rituyatah | tava prasastram tvam adhvartyasi 
brahma eha asi grihapatii eha no dame | 2. Tvam Agne Indro vrishabhah 
satam asi tvam Vishnur urugdyo namasyah | tvam brahma rayivid Brah- 
manaspate tvam vidharttah sachase purandhyd \

“ Thine, Agni, is the office of hotri, thine the regulated function of 
potri, thine the office of neshtri, thou art the agnidh of the pious man, 
thine is the function of praidstri, thou actest as adhvaryu, thou art the 
brahman, and the lord of the house in our abode. 2. Thou, Agni, art 
Indra, the chief of the holy, thou art Vishnu, the wide-stepping, the

m o t h e r  a  g r i n d e r  o f  c o r n  ”  (kdrur aham tato bhishag upala-prakshini n&rid). U n f o r 
t u n a t e l y  t h e r e  i s  n o t h i n g  f u r t h e r  s a i d  w h i c h  c o u l d  t h r o w  l i g h t  o n  t h e  r e l a t i o n s  i n  
w h i c h  t h e  d i f f e r e n t  p r o f e s s i o n s  a n d  c l a s s e s  of s o c i e t y  s t o o d  t o  e a c h  o t h e r .



adorable, thou, o Brahmanaspati, art the Ir&hmdn, the possessor of 
wealth, thou, o sustainer, art associated with the ceremonial,”

iv„ 9, 3. S a  sadma pari niyate Kota mandro divishtishu | uta pota m  

shidati | 4. Uta gna Agnir adhvare uta grihapatir dame | uta brahma ni 
shidati )

“ He (Agni) is led round the house, a joyous kotri at the ceremonies, 
and sits a potri. 4. And Agni is a  wife (i.e. a mistress of the house) 
at the sacrifice, and the master of the house in our abode, and he sits a 
hr&hmdn.”

x. 52, 2. Ahafh hotel ni asldam yqjlydn viive devah mwruto majunanti | 
diuir ahar Asvina adhvaryavam vdm brahma samid bhavatt sci ahutlr vam | 

(Agni says) “ I  have sat down an adorable hotri; all the gods, the 
Murats, stimulate me. Hay by day, yo Alvins, I  have acted as your 
adhvaryu; the brahm&n is he who tiadles the fire: this is your invo
cation.”

| I  shall now bring forward the whole of the texts iu which the word 
j br&hn&na, which, no doubt, originally meant a son, or descendant, of 
! a hr&hmdn, occurs in the Rig-veda.S5 They are the following:

i. 164, 45. Chatv&ri rdJc parimita padani iuni vidur brahmandh ye 
manUhinah | gttha trini nihita m  ingayanti turlyam vacho manushyah 
mdanti \

“ Speech consists of four defined grades. These are known by those 
brahmans who are wise. They do not reveal the three which are eso
teric. Men speak the fourth grade of speech.”

This text is quoted and commented upon in Nimkta xiii. 9.
vi. 75, 10. Brahmanasah pilar ah somyamh ike no dyava-pritkm ane- 

htim | Pilsha nah pdtu duritacl ritavridhah, . . . . j
“ May the brahman fathers, drinkers of soma, may the auspicious, 

the sinless, heaven and earth, may Pushan, preserve us, who prosper hy 
righteousness, from evil, etc.” 25

2 5  T h e r e  a r e  t w o  m o r e  texts i n  w h i c h  t h e  w o r d  brdlm ana  i s  f o u n d ,  v i z .  i .  1 5 , 5, a n d
i i .  3 6 ,  5 ,  o n  w h i c h  s e e  t h e  f o l l o w i n g  n o t e .  T h e  w o r d  brahmaputra  ( c o m p a r e  A s ’ v .
S’. S. i i .  1 8 ,  1 3 )  “ s o n  o f  a b r a h m a n , ”  i s  f o u n d  i n  i i .  1 3 ,  2 : Uigata iva sakune snma 
gayasi br&hmei-putrah iva savamshu iamsasi | “ T h o u ,  o  b i r d ,  s i n g e s t  a  s f i n w  v e r s e  
l i k e  a n  udgatri;  t h o u  s i n g e s t  p r a i s e s  l i k e  t h e  s o n  o f  a  brhhmhn a t  t h e  l i b a t i o n s . ’ ’ 
( I n d ,  S t u d .  i x .  3 4 2  f f . )  Vipra, u s e d  i n  l a t e r  S a n s k r i t  a s  s y n o n y m o u s  w i t h  B r a h m a n ,  h a s  
i n  t h e  R . Y .  t h e  s e n s e  o f  “  w i s e , ' *  “ s a g e  ”  a s s i g n e d  b y  N i g h .  3 ,  1 5  {—̂ medhivi-ndma), 
a n d  i n  N i r .  1 0 ,  19,—medMvinah. It i s  o f t e n  applied a s  a n  epithet t o  t h e  g o d a .

H i <§l
252 MUTUAL RELATIONS OF THE DIFFERENT CLASSES OF SOCIETY



‘ GcW \

i p
vii. 103, 1 ( =  Binikta 9, 6). Samvatsaram kdayamh Iruhnanah 

vrata-chdrimh \ vachern Parjanya-jinvitum pra, manduhiih mddishuh 
. . . . | 7. Brdhmanfm aiirdtre na some saro napurnam abhito viidan- 
tah | samvatsarasya tad ahah pari shtha yad mandukah prdrrishlnmi 
babhdm | 8. Brdhmandsah sotnino vacham. akrata brahma hrinvantah 
parivaUannam | adhvaryavo gharminali suhvidanah dvir Ihcwonti guhya 
na he chit \

“ After lying quiet for a year, those rite-fulfilling brdhmans* the \  
frogs have (now) uttered their voice, which has been inspired by Par- 
janya . . . .  7. Like brahmans at the Atiratra soma rite, like (those 
brahmans) speaking round about the full pond (or soma-bowl27), you, 
frogs, surround (the pond) on this day of the year, which is that of the 
autumnal rains. 8, These soma-offering brahmans (the frogs) have 
uttered their voice, performing their annual devotion (brahma); these 
adhvaryu priests sweating with their boiled oblations (or in the hot 
season) come forth from their retreats like persons who have been 
concealed.”

x. 16, 6. Tat te krishmh iahmah dtutoda pipilah sarpah uta va Svd- 
padal} | Agnis tad visvdd agadam karotu Sam as eka yo brahmandn dvivcsa |

“ "Whatever pari of thee any black bird, or ant, or serpent, or wild 
beast has mutilated, may Agni care thee of all that, and Soma who Las 
entered into the brahmans. " 28

28 In the Nighantus, iii. 13, these words brahnandh vrata-charinah are referred to 
1 ns conveying the sense of n simile, though they are unaccompanied by a particle of 

similitude. In his Illustrations of the Nirukta, p. 126, Roth thus remarks on this 
i passage: “ This is the only place in the first nine niandalas of the R. V. in which the 

word Brahmana is found with its liter sense, whilst the tenth mandala offers a number 
5 of instances. This is one of the proofs that many of the hymns in this hook were com

posed considerably later (than the rest of the R.Y.). The word brahmana has another 
signification in i. 15, 6; ii, 36, 5 ; and Vi. 75, 10.” (In the first of these toxts, Roth 
assigns to the word the sense of the Brahman’s soma-vessel. See his 1 .exicon, s.r.
It does not appear what meaning he would give to tho word in vi. 75, 10. He has in 
this passage overlooked R.V. i. 164, 45, which, however, is duly adduced in his 
Lexicon). See Wilson’s translation of the hymn; as also Muller's, in his Anc. Sansk. 
Lit. p. 494 f.

27 Saras. See R.V. viii. 66, 4, quoted in Nirukta, v. 11, where Yaska says, “ The 
ritualists inform us that at the mid-day oblation there are thirty uhtha platters 
destined for one deity, which are then drunk at one draught. These are here called 
saras." (Compare Roth’s Illustrations on the passage. See also R.Y. vi. 17,11, and 
viii. 7, 10, with Sayaua’s explanations of all three passages).

28 Compare A.V. vii. 115, I f . ;  xii. 5, 6.
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x. 71, 1.™ JBrihaspate prathamam vacho agrarh yat prairata ndmadhe- 

yam dadhanah I yad eshurn sreshtham yad (tripram ant prend tad esham 
nihitam guha avih | 2. ■(== Nirukta iv, 10) Salctum iva titaiimprnantc 
(/atra dhirdh tnanasa vacham alcrata j atra sakhdyah sakhydni jdnate 
bhadra wham lakshmr nihita adU vachi | 3. Yajnena vdchah padtmyam 
ayan tdm am avindann rishishu pravisht&m ] tdm abhntya vi adadhuh 
purutri tdm sapta rebJicih abhi ram navante | 4. ( =  Kir. i. 19) Uta 
tvah pasyan rut dadarsa vacham uta took srmvan na &rinoti enarn J 
uto tvasmai tanvaih vi rasre j&yd iva patye mail stwas&h j 5. (=- Nir. 
i. 20) Uta tvam sahhye sthirapltam dhur na emm hinvanty api v&jt- 
nttht | adkenvd charati mayayd esha vdcham Mruviin aphalam apush- 
pam | 6. Yas titydja sachi-vidaih sakhayam na tasya vachi api bhdgo 
anti | yad im irinoti alakafh. irinoti na hi praveda sukritasya panthdm |
7. Akshanvantah lcarnavantah sahhdyo mcmojaveshu asamdh babhuvuh \ 
udaqhnasah upakakshasah u tve hraddh iva snatvah u tve dadnire |
8. (— Hir. xiii. 13) Ilrida tashteshu manaso javeshu yad Irdhnandh 
samyajante sakhdyah | atra aha tvam vi jahur vedyabMr p%abrahmO.no 
vi charanti « tve | 9. Dm  ye na arvan na parat charanti na Irah- 
manaso na mte-karasah \ te ete vacham alhipadya papaya Dirts tantrum

^  inmate aprajajnuyah \ 10. Sarve namdanti yasasd dgatena sitbhusahena
sakhya sakhdyah \ Mbisha-sprit pitu-shanir hi esham ararh htio bhavati 
vajinaya | II. (== Kir. i. 8) Richam tvah posham dste pvpushvan guija- 
tram too gayati iakvarishu | brahma tvo vadati jdta-vidyaih yajnasya rad- 
tram vi mi mite u tvah \

“ When, oBrihaspati, men first sent forth the earliest utterance of 
speech, giving a name (to things), then all that was treasured within 
them, most excellent and pure, was disclosed through love. 2. Whore- 
ever the wise,—as if cleansing meal with a sieve,—have uttered speech 
with intelligence, there friends recognize acts of friendliness; good 
fortune dwells in their speech.80 3. Through sacrifice they came upon

W I cannot pretend that I am satisfied with some parts of the translation I  have 
attempted of this very difficult hymn; but I give it such as it is, as tlio interpretation 
of the Vedic poems is still to a certain extent tentative. Versos 4 and 5 are explained 
in Siiyana’s Introduction to the Rig-veda, pp. 30 f. of Muller’s edition. I am in
debted here, as elsewhere, to Prof. Aufrecht. for Ms suggestions.

so I quote here, as somewhat akin to this hymn, another from the A.V. vi. 108, 
being a prayer for wisdom or intelligence : 1. Tvam no medhe prathama gothic asvebhr 
a gain | (ram suryasya, raimilhis tvam no asi yayniyd | 2. Medium aham pralhatmm
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the track of speech, and found her entered into the rishis. Taking, 
they divided her into many parts : 31 the seven poets celebrate her in 
concert. 4. And one man, seeing, seeB not speech, and another, hear
ing, hears her no t;32 while to a third she discloses her form, as a loving 
well-dressed wife does to her husband. 5. They say that one man has 
a sure defence in (her8S) friendship; he is not overcome even in the con
flicts (of discussion). But that person consorts with a barren delusion 
who has listened to speech without fruit or flower. 6. He who aban
dons a friend who appreciates friendship, has no portion whatever in 
speech. All that he hears, he hears in vain, for he knows not the 
path of righteousness. 7. Friends gifted both with eyes and ears have 
proved unequal in mental efforts. Some have been (as waters) reaching 
to the face or armpit, while others have been seen like ponds in which 
one might bathe. 8. When brdhmans who are friends strive (?) together 
in efforts of the mind produced by the heart,*1 they leave one man 
behind through their acquirements, whilst others walk about boasting 
to be brdhm&ns. (This is the sense Professor Aufrecht suggests for the 
word ahabr&hmdnah. Professor Roth s.v. thinks it may mean “ real 
priests.” The author of FTirukta xiii. 13, explains it as meaning 
“ reasoning priests,” or “ those of whom reasoning is the sacred 
science.”) 9. The men who range neither near nor far, who are neither 
(reflecting) brahmans nor yet pious worshippers at libations,—these, 
having acquired speech, frame their web imperfectly, (like) female

brahmanvaftm brahma-jutam rishishfutam | prapitam brahmaehuribhir devanatn maze 
huve | 3. Tam medham Mibhavo vidnr yam medham asurafi viduh | rishayo bhadrdm 
medham yarn vidua tarn mayy a vesayamasi | 4. Tam rishayo bhuta-krito medham me- 
dhiimno viduh \ tayd mam adya medhayii Ague medhdvimm kpirut | 5. Medham sayam 
medhampratarmedham madhyandinam pari | medham suryasya rasmibhir vachasd ’’vesa- 
ySmahe 1. “  Come to ns, wisdom, the first, w ith cows and horses; (come) thou w ith the 
rays of the sun ; thou art to us an object of worship. 2. To (obtain) the succour of the 
gods, I  invoke wisdom the first, full of prayer, inspired by prayer, praised by rishis, 
imbibed by Brahmacharins. 3. W e introduce within me th a t wisdom which Ribhus 
know, th a t wisdom which divine beings (asurah) know, th a t excellent wisdom which 
rishis know. 4. Make me, o Agni, wise to-day with th a t wisdom which the  wise 
r ish is— the makers of things existing — know. 5 . W e introduce wisdom in the 
evening, wisdom in the morning, wisdom at noon, wisdom with the  rays of the  sun, 
and with speech ” (mcham). Regarding the rishayo bhutakritahsee above, p. 37, note.

31 Compare x. 125, 3 ; i. 164, 45 ; (x. 90, 11); and A.V. xii. 1, 45.
89 Compare Isaiah vi. 9, 10; and St. M atthew xiii. 14, 15.
33 Vak-iafthye, Yaska.
34 Compare i. 171, 2 ; ii. 35, 2 ; vi. 1G, 47.

ACCORDING TO THE RIG- AND ATHARVA-VEDAS. 255



_'

§L
5 MUTUAL RELATION'S OF THE DIFFERENT CLASSES OF SOCIETY

’areavers,85 being destitute of skill. 10. All friends rejoice at tire ar
rival of a renowned friend who rules the assembly; for such a one, 
repelling evil, and bestowing nourishment upon them, is thoroughly 
prepared for the conflict (of discussion). I f .  One man possesses a 
store of verses (richam); a second sings a hymn (gdyatra) during (the 
chanting of) the HakvarU; one who is a brdhmdn declares the science 
of being (jata-vidyam), whilst another prescribes the order of the cere
monial.” 88

B.Y. x. 88, 19 ( =  Kir. vii. 31). Ydvan-matram uahmo m  pratlkam 
sUjparnyo vasate M&tarisvah | tavad dadhati v§a yajnam a ym  brdhmano 
hotwr avaro nkhidm  |

“ As long as the fair-winged Dawns do not array themselves in light, 
o Matarisvau, so long the brahman coming to the sacrifice, keeps (the 
fire), sitting below the hotri-priest.”

(See Professor Both’s translation of this verse in his Illustrations of 
the Kirukta, p. 113).

x. 90, 11 ( =  A.Y. xix. 5, 6; Vaj. S. xxxi.). See above, pp. 8-15.
x. 97, 22. Oahadhayah mmvadante Somena saha rdjnd | yam ai krinoti 

br&lmanas tarn rajan paraydinmi |
“  The plants converse with king Soma,37 (and say), for whomsoever 

a brahman, acts (krinoti, officiates), him, o king, we deliver.”
x. 109, 1. Te ’vadan prathamdh brahma-kilbishe alcvp&rah salilo Md- 

tarUva j viluharCis taps ugro mayobhur &po devir prathamajdli ritena | 
Soma raja prathamo brahnajdyam punah prdyachkad ahriniyamdnah j 
anwrtita Varuno Mitral asld Agnir hota hastagrihya ninaya | 3. Has- 
tern mi grahyah adlivr asyah “  brahma-jay a iyam ”  iti cha id avochm j 
na dfitdya pra'hye tasthe enhd tatha rdshpram gupitafh kshattriyasya |
4. Ik-vuh etasy&m avadanta purve sapta ruhayas tapase ye nisheduh | 
bhimd jdyd  bruhmanasya upanita durdham dadhati paramo ryoman | 35

35 Such is the sense which Prof. Aufrecht thinks may, with probability, he assigned 
to sirts, a word which occurs only here.

*  According to Yaska (Nir. i, 8), these four persons are respectively the hotri, 
ndgdtfi, brahman, and adhvaryu priests. The brahman, he says, being possessed of 
ail science, ought to know everything; and gives utterance to his knowledge as 
occasion arises for it (jute jate). See Dr. Hang’s remarks on this verse, Ait. Br. 
Introd. p. 20.

87 Compare oshadhlh Soma-rajmh, “ the plants whose king is Soma,” inverses 18 
and 19 of this hymn.
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•). Lrahmachari eharati vemdhad vishah sa devanam bhavati eham anyam |
Una j&ydm unv avuidad Brihaspahh Somena nlturti juhvafh na devck |
6. Pmar m i devah adacluh punar manmhyah uta | rujtimh mtymi 
krinvanuh brdhma-jayum punar daduh | 7. Punardaya brahma-jayam 
kfiivt devoir nihlbuham | Urjamprithivydh bhaktvaya uruydyam upasato |

“  These (deities), the boundless, liquid Mataris van (Air), the fiercely- 
flaming, ardently-burning, beneficent (Fire), and the divine primeval 
Waters, first through righteousness exclaimed against the outrage on 
a br&lman. 2. King Soma,88 unenvious, first gave back the brdhmdns 1 
life; \  aruna arid Mitra were the inviters; A gni, the invoker, brought j 

her, taking her hand. 3. When restored, she had to be received back 
by the hand, and they then proclaimed aloud, ‘ This is th ebrdhmdn’s 
wife; ’ she was not committed to a messenger to be sent:-—in this way 
it is that the kingdom of a ruler (or Xshattriya) remains secured to 
him.38 4. Those ancient deities, the Itishis, who sat down to perform 
austerities, spoke thus of her, ‘ Terrible is the wife of the brdhm&n; 
when approached, she plants ponfusion in the highest heaven." 5. The 
Brahmacharin41 (religious student) continues to perform observances.
Ho becomes one member® of the gods. Through him Brihaspati obtained 
his wife, as the gods obtained the ladle which was brought' by Soma.
6. The gods gave her back, and men gave her back; kings, performing 
righteousness, gave hack the bnihm&ris wife. 7. Giving back the brah
man's wife, delivering themselves Horn sin against the gods, (these i 
kings) enjoy the abundance of the earth, and possess a free range of 
movement.”

*  Compare R.V. x  85, 39 ff. ( = A.V. xiv. 2, 2 ff) Pmah put-aim Agnir adad. 
ayushci saha varc/iasu j dtrghdyur asyiih yahpatirjimti saradah satani J 40. Somdh 
pmtham vivide Gmdhano vivido uttarali (the A.Y. reads : Somasyajaya pnthamak 
Oandharms to 'parah patih) | tfitiyo Agnish (e pads turiyas to manushyojah | Somo 
dadad Gandharvdya Gandharvo dadad Agnaye | rayiiit cha putram ehaddd Agnir 
mahyam atho imam | “ Agni gave hack the wife with life and splendour: may ho who 
is her husband live to an old age of 100 years! Soma was thy first, the Oondham 
was thy second, Agni thy third, husband ; thy fourth is one of human birth. Soma ' 
gave her to the Gamlharva, the Gandharva to Agni, Agni gave me wealth and sons, j 
and then this woman.” The idea contained in this passage may possibly be referred f 
to in the verse before us (x. 109, 2). 

w I am indebted to Prof. Aufrecht for this explanation of the verse. 
w See R.V. i. 164, 34, 35, above.
« See my paper on the Progress of the Vedic Religion, in the Journal of thoRoval 

Asiatic Society for 1865, pp. 374 ff. 1
«  See A.V. x. 7, 1 if.; 9, 26.

17
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This hym n is repeated in  the A tharva-veda w ith  the addition of ten 
more verses w hich I  shall quote in the n e x t section.

I  shall here state  summarily the rem arks suggested by  a  perusal of 
the tex ts which I  have quoted, and the conclusions which they  appear 
to authorize regarding the  relation of the  Vedic poets and priests to the 
other classes of the Indian  community a t the time w hen the  • earlier 
hymns of the Rig-veda were composed.

F irst: Except iu the Purusha Sukta (translated above in pp. 9ff.) 
there is no distinct reference in the hymns to any recognised system 
of four castes.

Second: In one text (iii. 34, 9, see p. 176) where mention is made 
of the Aryan “ colour,” or “ race,” all the upper classes of the Indian 
community are comprehended under one designation, as theKshattriyas 
and Yaisyas as well as the Brahmans were always in after-times re
garded as Aryas (see above, p. 176.)

T h ird : The term  brahm&na occurs only in  eight hym ns of the  Rig- 
veda, besides the Purusha Sukta, w h ils t brdhm&n occurs in forty-six.
The former of these words could not therefore have been in common 
use at the time when the greater part of the hymns- were composed.
The term rdjanya is found only in the Purusha Sukta; and hhattriya 
in the sense of a person belonging to a royal family, a noble, occurs j 
only in a few places, such as x. 109, 3.48 The terms Vaisya and Sudra 
are only found in the Purusha Sukta, although mi, from which the j 
former is derived, is of frequent occurrence in the sense of “ people”
(see p. 14, above).

Fourth: The word br&hmln, as we . have seen, appears to have had 
at first the sense of “ sage,” “ poet;” next, that of “ officiating priest;” 
and ultimately that of a “ special description of priest.”

F ifth : In  some of the texts which have been quoted (particularly 
i. 108, 7 ; iv. 50, 8 f . ; viii. 7, 20; viii. 45, 39; viii. 53, 7 ; viii. 81,
30; ix. 112, 1; x. 85, 29) brdhmdn seems to designate a “ priest by 
profession.”

S ix th : I n  other places the word seems ra ther to im ply something 
peculiar to the individual, and to  denote a person distinguished for

«  This text is quoted above, In viii. 104, 13, Kshattriya is perhaps a neuter sub
stantive: Na vai u Somo vrijinam hinoti na kthattriyam mithuyri dharayantam j 
“ Soma does not prosper the sinner, nor the man who wields royal power deceitfully.” t
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genius or virtue (x. 107, 6), or elected by special divine favour to 
receive the gift of inspiration (x. 125, 5).

Seventh : BruhnMa appears to be equivalent to br&hm/t-put) a, “ the 
son of a brithmdn ” (which, as we have seen, occurs in ii. 43, 2), and 
the employment of such a term seems necessarily to presuppose that, at 
the time when it began to become current, the function of a Irdhman, 
the priesthood, had already become a profession.

The Rig-veda Sanhita contains a considerable number of texts in 
which the large gifts of different kinds bestowed by different princes 
on the author* of the hymns are specified, and these instances of bounty 
are eulogized.

Of these passages R.V. i. 125 ; i. 126; v. 27; v. 30) 12 ff.; v. 61,
10; vi. 27, 8; vi, 45, 31 ff.; vi. 47, 22 ff. may be consulted in Prof.
Wilson’s translation; and a version of R.V. x. 107, which contains a 
general encomium on liberality will be found in the article entitled 
“ Miscellaneous Hymns from the Rig- and Atharva-vedas,” in the 
Journal of the Royal Asiatic Society for 1866, p. 32 f. The following 
further texts, which describe the presents given by different princes 
to the rishis, viz. vii. 18, 22 ff.; viii. 3, 21 ff.; viii. 4, 19 ff.; viii. 5,
37 ff.; viii. 6, 46 ff.; viii. 19, 36 f . ; viii. 21, 17 f . ; viii. 24, 29 f . ; 
viii. 46, 21 ff.; viii. 54, 10 ff.; viii. 57, 14 ff.; x. 33, 4 ff .; x. 62,
6 ff.; x. 93, 14 f. are translated in the article “ On the relations of the 
priests to the other classes of Indian Society in the Yedic age” in the 
same Journal for 1866, pp. 272 ff., to which I  refer.

On the other hand the hymns of the Rig-veda contain numerov 
references to persons who, if not hostile, were at least indifferent and 
inattentive to the system of worship which the rishis professed and in
culcated ; and niggardly in their offerings to the gods and their gifts to 
the priests. The article to which I  have just referred contains (pp,
286 ff.) a long list of such passages, from which I  extract the 
following:

i. 84, 7. Yah ekah id mlayate m m  marttuya diismhe | iiO.no apratish- 
hutah Indro any a | 8, Eada martyam aradhasam paid hhmnpam iva 
sphurat | kada mh iuirwad girah Indro anga |

“ Indra, who alone distributes riches to the sacrificing mortal, is lord 
and irresistible. 8. When will Indra crush the illiberal man like a 
hush with his foot ? when will he hear our hymns ? ”

ACCORDING TO THE RIG- AND ATHARVA-VEDAS.- 259
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i. 101, 4. . . . vllok chid Indro yo amnvato mdhah . . . |
“ Indra, who is the slayer of Mm, however strong, who offers no 

libations.”
i. 122, 9. Jam yo Mitrd-vcn'umlv abhidjirug apo na v&m mnoti ahhna- 

yadhruk | svayam ea yakshmam hridaye n i dfoatte iipa yad %fn hotrdlhir 
fitdv& j

“ The hostile man, the malicious enemy, who pours out no libations 
to you, o Mitra and Varuna, plants fever in his own heart, when the 
pious man has by his offerings obtained (your blessing).”

i. 125, 7. Mi primnto duritam «nah a arm md jarishuh surayah 
%uvratdsah | anyas teshdm paridhir mtu has chid aprinantam M i  sam 
yantu sokdh j

“ Let not the liberal suffer evil or calamity; let not devout sages 
decay ; let them have some further term j let griefs befall the illiberal 
(aprinantam).

i. 182, 3. JSmatradasrd krinuthah him ds&tlie jano yah kaschidahavir 
mahlyate | ati kramishtam jura tm  payer asmi jyctir vipraya krinytam 
■vachasyave |

“ What do ye here, o powerful (Alvins)? why do ye sit (in the 
house of) a man who offers no oblation, and (yet) is honoured ? Assail, 
wear away the breath of the niggard, and create light for the sage who 
desires to extol you.”

ii. 23, 4, SmitiMdr nayasi truyase janain yas tuhhyam duktd m  turn 
amho amavat | brahma-dvishas tapam manyunnr ati Brihmpatc rnahi tat 
te mahitvanam |

“ By  thy wise leadings thou guidest and proteetest the man who 
worships thee; no calamity can assail him. Thou art the vexer of him 
who hates devotion (brahma-dvishah), and the queller of his wrath : 
this, o Byihaspati, is thy great glory.”

iv. 25, 6. . . . na amshver dpir na sakhd m  jSmir dushpravyo ava- 
hantd id avdchah | 7. Na revatd panind sakhyam Indra amnvata mta- 
pdh sam grimte | d asya vcdah khidati hanti nagnam vi smhvaye paktaye 
kevalo ’bhftt |

“ Indra is not the relation or friend or kinsman of the man who 
offers no libations; he is the destroyer of the prostrate irreligious man.
7. Indra, the soma-drinker, accepts not. friendship w ith the wealthy 
niggard who makes no soma-libations; hu t robs him of his riches, and
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slays him when stripped bare, whilst he is the exclusive patron of the 
man who pours out soma and cooks oblations.”

vi. 44, 1 1 . . . .  Juki mushvin pra vriha aprimtah |
“ Slay (o Indra) those who offer no libations; root out the illiberal.’ 
viii. 53, 1. Ut tvd mandantu stomdh hrinush-a rddho adrivah | ava 

Irahma-Annho jahi | padd panin arddhaso ni iadhasva mahdn asi | m  hi 
tvd kaschana prati |

“ Let our hymns gladden thee; give us wealth, o thunderer. Slay 
the haters of devotion. 2. Crush with thy foot the niggards who 
bestow nothing. Thou' art great; no one is comparable to thee.”

I t  seems evident, then, from these texts (and there are many more 
of the same tenor), that the irreligious man, the parcus deorum oultor 
et mfreqwens, was by no means a rare character among the Aryas of 
the Vedio age, and that the priests often found no little difficulty in 
drawing forth the liberality of their contemporaries towards themselves 
and in enforcing a due regard to the ceremonials of devotion. And if 
we consider, on the other hand, that the encomiums on the liberality of 
different princes to the poets and priests which are contained in the 
passages to which I  before adverted, are the production of the class 
whose pretensions they represent, and whose dignity they exalt, we 
shall, no doubt, see reason to conclude that the value of the presents 
bestowed has been enormously exaggerated, and make some deduction 
from the impression which these texts are calculated to convey of the 
estimation in which the priests were held at the time when they were 
composed. But after every allowance has been made for such consider
ations, and for the state of feeling indicated by the complaints of irre- 
ligion and illiberality of which I  have eited specimens, it will remain 
certain that the hrdhmdn, whether we look qgon him as a sage and poet, 
or as an officiating priest, or in both capacities, was regarded with 
respect and reverence, and even that his presence had begun to be con
sidered as an important condition of the efficacy of the ceremonial.
Thus, as we have already seen, in i. 164, 35, the hrdhmdn is described 
as the highest heaven of “ speech;” in x. 107, 6, a liberal patron is 
called a rishi and a hrdhmdn, as epithets expressive of the most dis
tinguished eulogy; in x. 125, 5, the goddess Yach is said to make the man 
who is the object of her special affection a hrdhmdn and a rishi; in vi. 45 
7; vii. 7, 5; viii. 16, 7 ; and ix. 96, 6, the term Irdhmdn is applied
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honorifically to the gods Indra, Agni, and Soma; in iv, 50, 8, 9, great 
prosperity is declared to attend the prince by whom a hr&hm&n is em
ployed, honoured, and succoured; and in iii. 53, 9, 12; v. 2, 6; vii.
33, 2, 3, 5 ; and vii. 83, 4, the highest efficacy is ascribed to the inter
vention and intercession of this class of functionaries.

Again, whatever exaggeration we may suppose in the texts which 
eulogize the liberality of princely patrons, in  regard to the value of the 
presents bestowed, there is no reason to doubt that the ministers of 
public worship, who possessed the gift of expression and of poetry, who 
were the depositaries of all sacred science, and who were regarded as 
the channels of access to the gods, would be largely rewarded and 
honoured.**

44 It is to be observed that, in these eulogies of liberality, mention is nowhere made 
of Brahmans as the recipients of the gifts. In two places, viii. 4, 20, and x. 33, 4, 
a rishi is mentioned as the receiver. In later works, such as the S'atapatha Brah- 
rnana, on the contrary, the presents are distinctly connected with Brahmans. Thus 
it is said in that work, ii. 2, 2, 6 : JDvayili\ vai dmdti devdk aha eva devdJi atlm yt 
hrahmandh siisrwamso ’ vuchands te memuskya-devah | Ushairi tlvedhd vibhaktuh eva 
iiajnah ahuiayah eva devdnoM (Uikshiimh munushya-devanaw, brahmanandrn susfurtt- 
shdm anttchandnam ] dhutibhir eva devan prhiati dahshiwibhir manushya-devun brah- 
■mamn susruvusho ’michanan | te enam ubhaye d&vdh pritah sudhaydiii dlidfulii 

1 “ Two kinds of gods are gods, viz. the gods (proper), whilst those Brahmans who 
have the Yedic tradition, and are learned, are the human gods. The worship (yajna) 

j of these is divided into two kinds. Oblations constitute the worship offered to the 
1 gods, and presents (dakshind) that offered to the human gods, the Brahmans, who 
| possess tho Vedie tradition and aro learned. It is with oblations that a man gratifies 

the gods, and with presents that he gratifies the human gods, the Brahmans, who 
t possess tho Vedie tradition, and aro learned. Both these two kinds of gods, when 
j -ratified, place him in a state of happiness ” {mtlhuyam) ; (or “ convey him to the 
S heavenly world,” as the expression is varied in the parallel passage of the same 
| work, iv. 3, 4, 4). It is similarly said in the Taitt. Sanh. i. 7, 3, 1 : Parokshm vai 

anye devah ijyanie pratyaksham wnye 1 yadyajate ye eva devah parotesham ijyanle tan 
I eva tad yajati j yad anvdhdryatn aharaty ete vai devah pratyaksham yad bi'afnnfluus 

tan eva tenaprhiati | atho dakshind eva asya eshd j athoyajnasya eva chhidravi apt- 
dadhdti yad vai yajnasya krurctm yad vilishtam tad anvahdryetta anv&harati | tad 
anvahdryasya anvdharyatvam j devadutah vai ete yad ritvijo yad anvdhdryam a karat I 
devilditl'dn eva prhiati [ u Some gods are worshipped in their absence, and others in 
their presence. It is to those gods who are worshipped in their absence that the 
<a.crificer offers the oblation which he presents. And it is these gods who are visible, 
i.e. the Brahmans, whom he gratifies with the mvahdryu (present of cooked rice) j 
which he afterwards brings. Now this anvdharya is the present (dakshina) con- i 
nected with it (the sacrifice). Then he covers over the faults of the sacrifice. What
ever in it is excessive or defective, that he removes by means of the anvdharya. In 
this consists tho nature of that offering. These officiating priests are the messengers 
of the gods; and it is the messengers of the gods whom the sacrifice!- gratifies with 
this anvaharya gift which he presents.”
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I t  is further clear, from some of the texts quoted above (ii. 1, 2; iv.
9, 3; x. 52,2), as well as i. 162, 5, and from the contents of hymns ii. 36 ;
ii. 37; ii. 43; and x. 124, 1,“  that in the later part of the Vedic era, to 
which these productions are probably to be assigned, the ceremonial of 
worship had become highly developed and complicated, and that dif
ferent classes of priests were required for its proper celebration.4' I t  is 
manifest that considerable skill must have been required for the due 
performance of these several functions; and as such skill could only be 
acquired by early instruction and by practice, there can be little doubt 
that the priesthood must at that period have become a regular pro
fession.47 The distinction of king or noble and priest appears to be 
recognized in i. 108, 7, as well as in iv. 50, 8, 9 ; whilst in v. 47,
7, 14, a similar distinction is made between king and rishi; and it is 
noticeable that the verse, in other respects nearly identical, with which 
the 36th and 37th hymns of the eight mandala respectively conclude, 
ends in the one hymn with the words, “ Thou alone, India, didst 
deliver Trasadasyu in the conflict of men, magnifying prayers ” (brah- 
maid mrdhayan) ;  whilst in the other the last words are, “ magnifying 
(royal) powers ” (fahaUrani vardhayan), as if the former contained a 
reference to the functions of the priest, and the latter to those of the • 
prince. (Compare viii. 35, 16, 17.)

While, however, there thus appears to he every reason for supposing 
that towards the close of the Yedic period the priesthood had become a 
profession, the texts which have been quoted, with the exception of the 
verse in the Purusha Sukta (x. 90, 12), do not contain anything which 
necessarily implies that the priests formed an exclusive caste, or, at 
least, a caste separated from all others by insurmountable barriers, as in 
later times. There is a wide difference between a profession, or even a 
hereditary order, and a caste in the fully developed Brahmanical sense.

Seo also i. 94, 6, where it is said: “ Thou (Agni) art an adhvwyu, and the 
earliest hotri, a prasmtfi, a potfi, and by nature a purohita, Knowing all the 
priestly functions {artvyyd) wise, thou nourishest us,” etc. (tvam adhvaryur uta 
hold, ’si purvyah praiasta potd janusha purohitah | vis’va vidvan drtijyU dhtra 
pushyasy Agm iiy adi).

40 See Prof. Midler's remarks on this subject, Anc. Sansk. Lit. pp. 485 ff.; and 
Dr. Hang's somewhat different view of the same matter in his Introd. to Ait. Br. 
pp. 11 ff.

a In regard to the great importance and influence of the priests, see Muller’s line.
Sansk. Lit. pp. 485 ff.
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Even in countries where the dignity and exclusive prerogatives of the 
priesthood aro most fully recognized (as in Roman Catholic Europe), 
the clergy form only a profession, and their ranks may he recruited 
from all sections of the community. 'So, too, is it in most countries, 
even with a hereditary nobility. Plebeians may be ennobled at the. 
will of the sovereign. There is, therefore, no difficulty in snpposing 
that in the Yedic era the Indian priesthood—even if we suppose its 
members to have been for the most part sprung from priestly families 
—may have often admitted aspirants to the sacerdotal character from 
other classes of their countrymen. Even the employment of the word 
Irahmana in the Rig-veda does not disprove this. This term, derived 
from brahman, “ priest,” need not, as already intimated, signify anythin;:; 
further than the Bon or descendant of a priest (the word brahmaputra, 
“ son of a priest,” is, as we have seen, actually used in one text),—just 
as the rdjamja means nothing more than the descendant of a king or 
chief (r&jan), a member of the royal family, or of the nobility.

The paucity of the texts (and those, too, probably of a date compara
tively recent) in which the word brahmam occurs, when contrasted 
with the large number of those in which brbhmSn is found, seems, as I  
have already observed, to prove conclusively that the former word was 
but little employed in tho earlier part of the Yedic era, and only came 

, into common use towards its close. In  some of these passages (as in vii. 
i  103, 1, 7, 8; x. 88, 19) there is nothing to shew that the Brahman is 
I; alluded to as anything more than a professional priest, and in vii. 103, 
S the comparison of frogs to Brahmans may seem even to imply a want of 
I respect for tho latter and their office.'18 In other places (i. 164, 45,
: and x. 71, 8, 9) a distinction appears to be drawn between intelligent 
and unintelligent Brahmans, between such as were thoughtful and 
others who were mere mechanical instruments in carrying on tho cere
monial of worship/9 which, certainly points to the existence of a sacer
dotal class. In another passage (x. 97, 22) the importance of a Brah
man to the proper performance of religious rites appears to be clearly 
expressed. In x. 109, where the words br&hm&n {passim) and brilft-

See Muller's remarks on this hymn in his Anc. Sansk. Lit. p. 494.
v) In R.V. viii. 60, 9, it is said: “ "Whether an unwise or a wise man, o Indra, has 

offered to thee a hymn, he has gladdened (thee) through his devotion to thee (avipro 
va yad avidhad vipro vii Indra tc vachah | s« pra mamandat tvdya iiy acR).”

• : :
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mam (in verse 4) seem to be used interchangeably—the inviolability 
of Brahman’s ■wives, the peril of interfering with them, and the blessing 
attendant on reparation for any outrage committed against them, are 
referred to in such a way as to shew at once the loftiness of the claim 
set up by the Brahmans on their own behalf, and to prove that these 
pretensions were frequently disregarded by the nobles. In x. 16, 6, 
the Brahmans are spoken of as inspired by Soma, and in vi. 75, 10, the 
manes of earlier Brahmans are reckoned among those divine beings who 
have power to protect the suppliant. But in none of these texts is any 
clear reference made to the Brahmans as constituting an exclusive caste 
or race, and nothing whatever is said about their being descended from 
an ancestor distinct from those of the other classes of their countrymen.

I

Sect. I I .— Quotations from the Rig-veda, the Nwukta, the Mahdbhdraici, 
anil other works, to shew that according to ancient Indian tradition, 
persons not of priestly families were authors of Yedie hymns, and 
exorcised priestly functions.

But in addition to the negative evidence adduced in the preceding 
section, that during the age to w'hich the greater part of the hymns of 
the Rig-veda are referable, the system of castes had, to say the least, 
not yet attained its full development, we find also a considerable amount, 
of proof in the hymns themselves, or in later works, or from a com
parison of both, that many of the hymns either were, or from a remote 
antiquity were believed to be, the productions of authors not of sacer
dotal descent; and that some of these persons also acted as priests.
The most signal instance of this kind is that of Visvamitra; but from 
the abundance of the materials which exist for its illustration I  shall 
reserve it for the next chapter, where I  shall treat of the contests be
tween the Brahmans and the KAhattriyas.

In later times, when none but Brahman priests were known, it 
seemed to he an unaccountable, and—as contradicting the exclusive 
sacerdotal pretensions of the Brahmans—an inconvenient circumstance, 
that priestly functions should have been recorded as exercised by per
sons whom tradition represented as Rajanyas; and it  therefore became 
necessary to explain away the historical facts, hv inventing miraculous 
legends to make it appear that these men of the royal order had been
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in reality transformed into Brahmans, as the reward of their super
human merits and austerities-—an idea of which we shall meet with 
various illustrations in the sequel. The very existence, however, of such 

\ j  a word as rujarshi, or “ royal rishi,” proves that Indian tradition re- 
cognized as rishis or authors of Vedic hymns persons who were con
sidered to belong to Rajanya families. A number of such are named 
(though without the epithet of rujarshi) in the Anukramanika or index 
to the Rig-veda; but Sayana, who quotes that old document, gives them 
this title. Thus, in the introduction to hymn i. 1.00, he says: M ra  
mukramyate u sa yo vrishd *ehona Varshigimh RijrdsvCmba/rlsha-Saha- 
(Uva-Bhaymnuna-Surudhasah’ ’ iti j Vrishdgiro mth&rajasya putrabhutdJt 
Rijrdivtidayah pandhar ajar shay ah sadehaiii suklam dadri&uh j atas U any a 
mktmya rishayah \ nktaffi hy arshdnukramanydm “ suktam sa yo vrmhety 
eiat panehaVarshugirah viduh | niyuktuh namadheyaih svair apt 1 chaitat 
tyad' Hi richi ” iti \ “ I t  iB said in the Anukramanika, * Of this hymn 
(the rishis) are Rijrasva, Ambarlsha, Sahadeva, Bhayamiina, and Sura- 
dhas, sons of Yrishagir.’ Rijroiva and others, sons of King Yrishagir, 
in all five rajarshis, saw this hymn in a bodily form. Hence they are 
its rishis (or seers). For it  is declared in the Arsha Anukramanl:
‘ The five sons of Yrishagir, who are mentioned by name in the verse 
beginning “ this praise ” (the 17th), know this hymn.’ ” The 17th verse 
is as follows: R'tat tyat te Indra urishm ukthetih Ydrshagirdli abhi gri- 
nanti radhah | Rijrdkah prash^ibhir Amlarishah Sahadeva Bhayamd- 
nah Sur&dhalf, | “ This hymn the Varshagiras, Rijrasva, with his at
tendants, and Ambarlsha, Sahadeva, Bhayamana, and Suradbas, utter 
to thee, the vigorous, o Indra, as their hom age;” on which Sayana 
repeats the remark that these persons were rajarshis (etad ukthani sto- 
trani radhah mmrudhakam tvat-priti -hetuiii Vdrshdgirdh TrkMgiro 
rdjnah, putruh Rijr&ivadayo ’bhi grinmti dbhimukhyem vadanti | . . . . 
Rijrfdmh etat-mnjno rdjarshih prashtibhihparsva-sthdr anyair rishibhih 
saha Indram ustaut | he te pursvasthah \ Ambanshudayak chatvdro rd- 
jarshayah). Ambarlsha is also said to be the rishi of ix. 98. Again,
“ Trasadasyu, son of Purukutsa, a Rajarshi,” is said by Sayana on R.Y. 
iv. 42, to be the rishi of th a t hymn (Purnkutsasya putras Trasadanjuh 
rdjarshih j . . . . atrdnukrama.niku ‘mamadvitii’ dasa Trasadasyufi Pauru- 
kutsyah). In  the 8th and 9th verses Trasadasyu is thus mentioned: 
Asm&kam atra pitarm to asm  sapta ruhayo Daurgahe badhyamdm \ te &
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ayajmta Trasadasyum ary ah Indram na vfUtraturam arddhadevam | 9,
Parukutsdm Id vain adiiiai havyebkir Indra-varuna namobhtk | atha rCi- 

j&nam Trasadasyum asyah vrittrahanam dadathur arddhadevam j 8.

“ These seven rishis were our fathers. When the son of Durgaha "was 
bound they gained by sacrifice for her (Purakutsani) a son Trasadasyu, a ‘j 
slayer of foes, like Indra, a demigod. 9. Purakutsani worshipped you, o 
Indra and Yanina, with salutations and obeisances; then ye gave her king 
Trasadasyu, a slayer of enemies, a demigod.” I  give Sayana’s note on 
these verses : “ Purukutsasya mahishl Daurgahe bandit ana-sthite | patyav 
arajahaih d.rishfva rdsh{ram putrasya lipsaya \ ya d rich h a yd  samdyatan 
saptarshln paryapujayat j te oha pritdh puncth prochir ‘ yajendra-varmau 
bhrisam’ | sd chendra-varundv iskfvd Trasadasyum agijanat | itih&sam 
mark jdnann pishir brute richav iha” | atha aetnukam atra asndnn ardjake 
dese asydm prithivydiii vd pitarah pdlayitdrah utpudakus te usann abha- 
van | ete saptarshayah prasiddhilli Baurgahe Burguhasya put-re Purulcuise 
badhyamune dridham pasair yasmdd asyah asyai Purukutsunyai Trasa- 
iasyrni uyajanta pradur Indra- Yanmiyor anugrahdt | “ ‘ The queen of 
Purukutsa, when her husband, the son of Durgaha, was imprisoned, 
seeing the kingdom to be destitute of a ruler, and desirous of a son, of 
her own accord paid honour to the seven rishis who had arrived. And 
they, again, being pleased told her to sacrifice to Indra and V aruna.
Having done so she bore Trasadasyu. Knowing this story, the rishi utters 
these two verses; ’ ” which Sayana then explains. Similarly Sayana says 
on v. 27 : “ Tryaruna son of Trivrishna, Trasadasyu son of Purukutsa, 
and Asvamedha son of Bharata, these three kings conjoined, are the 
rishis of this hymn; or Atri is the rishi ” (Atrdnukramanild \ “ Anas- 
vantd shat Traivrishm-paurukutsyau dvau Try arum-Trasadasyu rojamtt 
Bhdratas cha Asvamedhab, | . . . . ‘na atma dtmane dadyad’ iti sarvasv 
A.trim Jsechit ” ■ • • Trivrishnasya putras Tryarunah Purukutsasya putras 
Trasadasyur Bharatasya putro ’Uvamedhah ete trays ’pi raja nah sambhuya 
asya suktasya rishayal} | yadvd Atrir cva pishih). The Anukramanika, 
however, adds that according to some, as “ no one would give gifts to 
himself, none of the princes mentioned as donors could be the author; but 
Atri must be the rishi.” As the hymn is spoken by a fourth person, in 
praise of the liberality of these kings, it is clear they cannot well be its 
authors. And a similar remark applies to iv. 42, 8 f. However, the 
Hindu tradition, being such as it is, is good proof that kings could, in
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conformity "with ancient opinion, be rishis. Trasadasyu and T rayaruna 
are also m entioned as th e  rish is o f ix . 1 10.M The rishis of iv. 43 and 
iv, 44 are declared by S ayana, and  by  th e  A nukram anika, to  be P u ru - 
xnTlha, and A jam llha, sons o r descendants of S uhotra (iv. 43, Atram kra- 
m.amku ‘ hah u Sasvat ’ sap to, PurumUhajamilhau Sauhotrau tv ASvinaffi 
h  | iv. 44, Purumilhajam’ilhav eva rishi). Though these persons are 
not said b y  e ithe r of these au thorities to  he kings, y e t in  the  V ishnu 
and B hagavata Buninas th e  la tte r  is m entioned as being of royal race, 
and a tribe  o f  Brahm ans is  said to have been descended from  him  (see 
above p . 227). I n  the s ix th  verse of iv . 44, the descendants of Aja- 
irrilha are said  to have come to  the w orship of the A lv in s (naro yad 
mini ASrinu stomam avan sadhastutim AjamilMso agman). The follow
ing hym ns, also, are said b y  trad ition  to have had  the underm entioned 
kings for th e ir  rishis, v i s . : vi. 15, V itahavya (or B haradva ja ); x. 9,

I
Sindhudvipa, son of A m barlsha (or T risiras, son of T v a s h tr i) ; x . 75, 
Sindhukahit, son of P riy a in ed h a ; x . 133, pSudas, son of P ijavana ; 
x . 134, M andhiitri, son of Y uvanasva (see^afmve, p. 2 2 5 ); x . 179,

|  S'ibi> 8011 of B sinara, P ratardana, son of D ivodasa and k in g  o f E M  
(see above, p, 229), and Vasumanas, son o f K ohidasva; and x. 148 is 
declared to  have had P r ith i V a inya51 as its  rish i. In  the  fifth  verse of 
th a t hym n i t  is s a id : S'm dhi havam Tndra Sura Prithya/i uta stavase 
Venyasya arhaih | “  H ear, o heroic In d ia , th e  invocation of P r i th i ; 
and thou a r t  praised by th e  hym n o f V enya.” I n  v iii. 9, 10, also, 
P rith i V ainya is m entioned a t  the  same tim e  w ith  three r is h is : Tad 
mm KafaMvUn uta yad Vyahah rishir yad vum Dlrghatamdh juh&va | 
Prithi yad vam Vainyah sadatmhu eva id  ato Asvina chetmjethdm | 

W hatever oblation (or invocation) Ivakshlvat has made to  you, or the 
rishi VyasSva, or B irghatam as, or P rith i, soil of Vena, in  th e  places of

5n In the Vishnu Parana, as we have seen above, p. 237, Trayyaruna, Pushkarin, 
and Kapi are said to have been sons of Urukshaya, and all of them to have become 
Brahmans; and in the Bhagavata PurSna, Trayjarusi, Pttshkartami, and Kapi are 
said to have all become Brahmans.

“  T^e S'- p - Br- 3> 5? h  refers to Prithi as “ first of men who was installed as 
ak ing” {Prithi ha vai Vainya mmushyanam prathama ’bhishishiche). I  extract 
from Dr. Hall’s edition of Prof. Wilson’s Yishnu Purana, vol. iii. the following verse, 
adduced by the oditoi from the Vayu Parana about royal rishis ; Mdnme Vaimve (?) 
vam'e A itk  vamse cha- ye nripah, | Aida Aihhvaka Ndbhnga jrnya rajarshayas tu ie | 
‘‘Kings in the race of Maim, Vena (?), and Icla, the descendants of Iila, Ikshvaku, 
mid Nabhaga are to be known as having been rajarshis.”
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sacrifiee, take notice of that, o Asvius.” Here Siiyana refers to Prithi 
as “ the royal rishi of that name.”

From the details I  have supplied it is clear that in many cases the 
evidence is against the supposition that the princes to whom the hymns 
are ascribed were in reality their authors. The only instances in which 
the authorship seems to be established by the tenor of the hymns them
selves are those of the Varshagiras, or, at all events, that of Prithi.

■ But, as has been already remarked, the fact that ancient Hindu tra
dition recognizes royal rishis as the authors of hymns is sufficient to 
prove that such cases were not unknown. Even if we were to suppose 
that flattery had any share in the creation of these traditions, it no 
doubt proceeded upon the belief of those who put them into cir
culation, that in earlier times the distinction between the priests and 
other classes was not so sharply defined as in their own day.

I  proceed, however, to the case of Devapi, in which the ma
terials for forming a judgment are more adequate and satisfac
tory, and prove that he was not merely a rishi but an officiating 
priest.

In the Auukramanika, B.V. x. 98 is ascribed to him as its author; 
and Yaska states as follows in the Nimkta, ii. 10:

Tatra ilihasam dchakshate \ Bevdpii cha Arshtuhenah S  mtanui cha 
Kauravyau hhrutarau lalhuvatuh | ta S'antanuh kaniydn abhishechayun- 
chalcre \ Bevupis tapah pratipede | talah S'mtanoh r&jye dvsdasa var- 
shani devo na vtwarsha j tam uchur Irahmandh “ adharrMs tvayd charito 
jyeshfham bhrdlaram antarilya ahhhhechitam \ tasrndt te devo na var- 
shati” iti | m  S'mitanur Bevdpim si&ihha rajyena | tam tied cha Bevd- 
piJt, “ nurohitas te 'sdni yajaydni cha tvd ” iti | tasya etad varsha-kdma- 
tsuMarn | tasya eshd Ihamti |

“ Here they relate a story. Devapi son of Rishtisheua, and S’antanu, 
belonged to the race of Kura and were brothers. S’antanu, who was 
the younger, caused himself to be installed as king, whilst Devapi 
betook himself to austere fervour. Then the god did not rain for 
twelve years of S’antanu’s reign. The Brahmans said to him : ‘ Thou 
hast practised unrighteousness in that, passing by thy elder brother, 
thou hast caused thyself to he installed as king. I t  is for this reason 
that the god does not rain.’ S’antanu then sought to invest Devapi 
with the sovereignty; but the latter said to him : ‘ Let me he thy

n
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purohita and perform sacrifice for thee.’ This hymn, expressing a 
desire of rain, is his. The following Terse is part of it .”

Yaska then quotes a verse of E.V. x. 98, the whole of which is as 
follows:

Brilunspate prati me devatam ihi Mitro va yad Yttruno vd asi Pushii | 
Adityair vd yad Vaaubhir Marutv&n sa Parjanyam 8'anianave vrishdya j 

2, A  flero ditto ajirai ckikitvun tvad Deo tip* alhi mam, dgachkcd | prati- 
chinah prati mam 3, vavritzva dadhu.mi te dyumattm vacham dsan | 3. 
Asme dhehi dyumatini vdeJiam dsan Brihaspate anamivam ithirtim [ 
yayd vrishfim S'mtamve vandm d m  drapso nwdhmtin a vm ia  | 4. A  
no drapstih madhumanto vUantu Indr a dehi adMratham sahasmn | m  
shvia hotnm ’a ritulhd yojasva devtin Devtipt havishd sapary a | 5. Arsh- 
thheno hoiram rishir nishtdm Devapir dwa-sunmtm chikitvan | su utta- 
rasmdd adharafh samudrem apo Akya'h asrijad vnrshjah alhi | 6, Amin- 
samudre adhi nttarasmin <Xpo deveblnr nkritdh atishfhen I tdh admvann 
Arshp'shenena srishtdh Devapina preshitah mrihhmishu, | 7. Y'ad Dm:a - 
pili S'atitanave purohito hotruya vritah kripayann adldhet \ dem-srutam 
vrishti-vanim rardno Brihaspaiir vacham asmai ayachhat \ 8. Yaih tvd 
Devtipilj, Susuchano Agne Arslitisheno manmhyah sanildhe \ visvebhir 
devair anumadyamanah p m  Parjanyam iraya vrkMimmdam | 9. Tvam 
pftrve rishayo girlhir dyan tvam adhvareshu puruhuta visve j sahasnlni 
adhirathani asme a no yajnam rohidaSva upa ytiM \ 10. JSttini Agni na- 
vatir mva tve dhutani adhiratha sahasra j tebhir tardhasva tanvah Sura 
pur n r  divo no vrishtim iskito ririhi | 11. FAdni Agne namtirh sakasru 
sam p m  yachha vrishne Indrdya Ihdgam | w han pathah rituSo devayd- 
ndn a fty  aiilCmm d m  deveshu dhehi [ 12. Agne Mdhasva vi mridho vi 
durgahti apa amivdm apa rakshami sedha | asmdt samudrad brifiato divo 
no apilm bhimdmm upa mh srija iha |

“ Approach, Brihaspati,58 to my worship of the gods, whether thou . 
art Mitra, Yaruna, Fushan, or art attended by the Adityas, Yasus, or 
M hruts: cause Parjanya to rain for Santana, 2. The god, a rapid 
messenger, has become aware, and has come from thee, o Devapi, to 
me, (saying) ‘ approach towards m e; I  will place a brilliant hymn

•#  Compare R.Y. ii, 1, 2.
58 I t  looks as if Agni were here to bo understood by Brihaspati, see versos 9-12.

In R.Y. ii. I, 4 ff. Agni is identified with Yanina, Mitra, Aryauian, Afiisa, Tvashtfi, 
Ruilra, FOshau, Savitfi. Bbaga.
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in thy mouth.’ 3. Place in our mouth, o Brihaspati, "a brilliant hymn, 
powerful, and spirited, whereby we two may solicit rain for Skntanu.
The drop full of sweetness has descended on us from the sky. 4. May 
the drops full of sweetness come down upon u s : give us, o Inara, a 
thousand waggon-loads (of them ?). Perform the function of a hotri, 
sacrifice in duo form, worship the gods with an oblation, o Devapi. 5.
The min' Devapi, son of llishtlshega, performing the function of a 
hotri, knowing (how to gain) the goodwill of the gods, has discharged 
from the upper to the lower ocean those waters of the sky which full 
iu rain. 6. The waters remained shut up by the gods in this upper 
ocean: they rushed forth when released by the son of Rishtishena, 
when discharged by Devapi into the torrents.54 7. When Devapi,, 
placed in front of S'antanu (as his purohita), chosen for the office of 
hotri, fulfilling his function, kindled (the fire),—then, granting the 
prayer for rain which was heard by the gods, Brihaspati gave him a 
hymn. 8. Do thou, o Agni, whom the man55 Devapi the son of Rish- 
tishena has inflamed and kindled,—do thou, delighted, with all the 
the gods, send hither the rain-bearing Parjanya. 9. Former rishis have 
approached thee with their hym ns; and all (approach) thee, o god, 
much-invoked, in their sacrifices: give us thousands of waggon-loads : 
come, thou who art home by red horses,8® to our sacrifice. 10. These 
ninety-nine thousands of waggon-loads (of wood and butter?) have been 
thrown into thee, o Agni, as oblations. Through them grow, hero, to 
(the bulk of) thy former bodies; 87 and stimulated, grant us rain from 
the sky. 11. (Of) these ninety thousands give, o Agni, a share to the 
vigorous Indra. Knowing the paths which rightly lead to the gods, 
convey the oblation (?) to the deities in the sky. 12. Overcome, o 
Agni, our enemies, our calamities; drive away sickness, and rakshases.
From this great ocean of the sky discharge upon us an abundance of 
waters.”

The fact of Devapi being reputed as the author of this hymn, and as 
the purohita and hotri of his brother, seems to have led the legendary 
writers to invent the story of his becoming a Brahman, which (as men- 61

61 So the word mrikshini is explained in Bohtlingk and Roth's Lexicon.
15 Or, “ descendant of Manush ” (m m u sh ya).
66 This is a common epithet of Agni.
6? This means, I suppose, “ burst forth into vast flames.”
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tioned by Professor 'Weber, Indische Studien, i. p. 203) is recorded in 
the S'alya-parvan of the Mahabharnta, verses 2281 ff. where he is there 
said to have attained this distinction at a certain place of pilgrimage 
called Prithudaka; where SindhudvTpa and Visvamitra also wore re
ceived into the higher caste:

Tatrarsldishemh Kauravya brahmanyam sanisita-vrahh \ tapasu ma. 
hatd rajan pr dpt man rishi-mUamah | Sindhudvipaieha rdjarshir Dm lpii 
eha makatapdh | brahmanyam labdhavan yatra VUmmitras tathn mmify j 
mahatapasvi bhctgavan ugra-tejdk mahdtapdh j , . . , 2287. JPurd lerita- 
yv.ge rajatm Aruhtisheno dvijottamah J vasan guru-hde nityam nityam 
adhyaynne ratah \ tasya rajan guru-kvle vasato nityam ma cha | samaptiih 
i&gamad rid,yd nupi vedah vUdmpate J sa nirvinnas tato rdyaffis tapas 
tape maliatapdh [ tato m i tapasd tens prdpya vedan anuttaman&n [ sa 
vidvanveda-yulcUd chasiddhaA chapy risM-sattctmah | . . . . | evam siddhah 
sa bhagavdn Arshtishenah pratupavdn ] tasminn eva tadfl tlrthe JSindJm- 
dvlpah pratapavdn j Bevapii cha maharaja brShnanyam prapatur 
mahat j

2281. “ There the most excellent rishi Arshtishena, constant in his 
observances, obtained Brahmanhood by great austere fervonr; as did 
also the royal rishi Sindhudvlpn,68 and Devapi great in austere fervour, 
and the glorious muni Visvamitra, of great austere fervour and fiery 
vigour,” Some other particulars of Arshtishena are given further on 
2287. “ Formerly in the Krita age the most excellent Brahman Arsh
tishena dwelt constantly in his preceptor's family, devoted to incessant 
study; but could not complete his mastery of science or of the vedas.w 
Being in consequence discouraged, he betook himself to intense austere 
fervour. By this means he acquired the incomparable Vedas, and be
came learned and perfect..........  At the same place of pilgrimage the
majestic Sindhudvipa and Devapi obtained the great distinction of 
Brahmanhood.”

I t  will be observed that here Arshtishena is, in opposition to the 
authority of the Kirukta, made a distinct person from Devapi.

M This prince also, as vre have seen above, is mentioned among those Riljanyas who 
composed Ycdic hymns.

60 The Vedas are hero spoken of in the plural, although Arshtishena is said to have 
lived in the Kfita age. But the M. Bh. itself says elsewhere (see above,, p. 145) that 
there was then hut one Veda.
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In a note to his (French) translation of the Itig-veda, M. Langlois 
(voL iv. 302) supposes that the hymn above translated (x. 98), like the 
Purusha Sukta, is very much posterior in date to the other hymns in 
the collection. The names of Devapi and S'antanu indicate, he thinks, 
as the date of its composition, a period not far preceding that of the 
great war of the Mahabharata. Professor Weber, on the other hand, 
considers (Indiseke Stndien, i. 203) that the S’antanu and Devapi men
tioned in that work (Adi-parvan, 3750 f.) cannot be the same as the 
persons alluded to in the Kigveda, because their father was Pratipa, 
not Eishtishena; and because he thinks it doubtful whether a prince 
who preceded the Pandavas by only two generations could have been 
named in the Itig-veda, and appear there as an author of hymns.

The verses of the Adi-parvan just referred to are as follo ws:
Pratlpasya trayah putrdh jajnire ffliaratanhabha | Devapih S'dntanus 

chaiva VaJilrJcas maharathuh \ Dev&pU cha pravavrdja teshum dharma- 
hitepsayd | S'antmus cha mahlm lelhc Vdhlihas cha mahdrathah \

“ Three sons were horn to Pratipa, viz. Devapi, Santann, and Yah"
Ilka the charioteer. Of these Devapi, desiring the benefits of religious 
excellence, became an ascetic; whilst S'antanu and Yahlika obtained 
(the rule of) the earth.”

The Harivam^a gives a different story about the same Devapi, verse 
1819:

Pratipo Bhlmasenat tu Pratlpasya tu S'dntanuh \ Devdpir VrMikas
chaiva tray alt eva mahdrathah | ...........  1822. Upadhyayas tu devCmam
Bevdpir ahhavad munih, | Chyavamsya Jcritah putrah iahtat cMiid ma- 
hatmanah \

“ Pratipa sprang from Bhlmasena; and S'antanu, Devapi, and Yah
lika were the three chariot-driving sons of Pratipa............. 1822. De
vapi became a muni, and preceptor of the gods, being the adopted son 
of Chyavana, by whom he was beloved.”

The Vishgu Purana (iv. 20, 7ff.) concurs with the preceding au
thorities in making Devapi and S’antanu to be sons of Pratipa, and 
descendants of Kuru, and his son Jahnu. It repeats the legend given 
in the Yirakta of the country of S'antanu being visited by a drought of 
twelve years duration, in consequence of his having assumed the royal 
authority while his elder brother lived. And although, as will be seen, 
the sequel of the story is widely different from that recorded by the

18
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Nimkta, the earlier incidents in the two narratives are so similar, that it 
would appear to have been the intention of the Puranic writer to identify 
the Devapi and S'antanu whose history he relates with the persons of the 
same names, although of different parentage, mentioned in Yaska’s 
work, He may, however, possibly have transferred an older legend to 
more recent personages. The passage of the Vishnu Purana is as 
follows:

Rikshud Btommenaa M at cha Dilipah | DilipBt Pratlpm taayapi De
vapi S&ntanu- VdhUka-sanjnSs tray ah putrah bdbhuvuh | Dev&pir lalah 
eva aranyam vivesa | S'BnlanBr avawpatir abhmat | ayam cha tasya 
slolcah prithwyBm glyate *.* yafh yarn karabhyam sprisati jlrnaih yau- 
vmam eti sah | kantim chapnoti yenagryadi karmanu, tern 8'an- 
tanuh ” | tasya S'antanoh r&shfre dvada&a varshdni devo na vavarsha [ 
tata&cha aiesha-mshpra-vimsam avekshya man raja brdhmanun aprichhad 
“ bhoh Icamad asmin rashtre devo na vanhati | Tco mama aparadhah ” 
iti | te tarn fichnr “ agrajasya te ’rhd iyam amnia tvayd bhujyate pari- 
vettu foam” | ity uktah sa punas tan aprichhat “ him mays, vidheyam ”  
iti | tena tarn Uchur “ yuvad Dev&pir na patm&Mhir doshair abb.iM.u- 
yaU tavat tasya arham rajyam \ tad atom Hem ta sm i dlyatam” | ity 
ukte tasya. mantri-pmmnm Jimasarina tatra aranye tapamno veda- 
vada-virodha-vaktarah prayojitilh \ tair ati-riju-mater mahipati-putrasya 
buddhir veda-virodha-murganmwriny akriyata | raja cha 8 ‘Gntanur dv-ija- 
vaehanotpanna-parmdcma-iokas tan Irahmanm agramkritya agraja-rajya- 
pradanCiya aramjam jag am a | tad-fdramain upagatas cha tarn avanlpati- 
putraih Dev&pm npatasthuh | te brahmandl} vda-va.ddmwnddha.ni va- 
chaffm “ rajyam agrajena IcarUavyam ” ity arthavanti tam uchuh | asav 
api veda-vada-virodha-ijtMi-duskitam meka-praiaram tan aha | Mas te 
Irahnianah S'Untanum uchur u ugachka Iho rajann alam atm ati-nir- 
Imdhena | prdantah eva asav andvrishti-doshah | patito ’yam anad.i- 
k&la-maMta-veda-vacham-dushanoehchdranat | pittite cha agmje naiva 
parivettryam bhavati” | ity nUah 8'dntanuh sva-puram dgatya rajyam 
akarot ] veda-vada-virodM-t-achanochcMrana-dusMte cha jyeshthe 'emits 
bhr&tari iishphaty api Devap&v akhih-sasya-nishpattaye vavarsha bhaga- 
van Parjanyah |

“ Prom Riksha sprang Bhlmasena; from him Dillpa; from him 
Pratipu, who again had three sons called Devapi, S'antanu, and Vahllka. 
Devapi while yet a hoy retired to the forest; and S'antanu became
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ting. Regarding him this terse is current in the world: 1 Every 
decrepit man whom he touches with his hands becomes young. He is 
called S'antanu from that work whereby he obtains supreme tranquility 
{ianti).' The god did not rain on the country of this S'antanu for 
twelve years, beholding then the ruin of his entire realm, the king 
enquired of the brahmans: ‘Why does not the god rain on this 
country; what is my offence ? ’ The Brahmans replied: 1 This earth, 
which is the right of thy elder brother, is now enjoyed by thee; thou 
art a parm ttri (one married before his elder brother).’M Receiving 
this reply, he again asked them : ‘ What must I  do ? ' They then 
answered: * So long as DevSpi does not succumb to declension from or
thodoxy and other offences, the royal authority is his by righ t; to him 
therefore let it be given without further question.’ When they had so 
said, the king’s principal minister Asmasarin employed certain ascetics 
propounding doctrines contrary to the declarations of the Vedas to 
proceed into the forest, by whom the understanding of the very simple- 
minded prince (Deviipi) was led to adopt a system at variance with 
those sacred books. King S'antanu being distressed for his offence in 
consequence of what the Brahmans had said to him, went, preceded by 
those Brahmans, to the forest in order to deliver over the kingdom to 
his elder brother. Arriving at the hermitage, they came to prince 
Devapi. The Brahmans addressed to him statements founded on the 
declarations of the Veda, to the effect that the royal authority should 
be exercised by the elder brother. He, on his part, expressed to them 
many things that were vitiated by reasonings contrary to the tenor of 
the Veda. The Brahmans then said to S'antanu, ‘ Come hither, o king: 
there is no occasion for any excessive hesitation in this affair: the 
offence which led to the drought is now removed. Your brother has 
fallen by uttering a contradiction of the words of the Veda which

T his is  i l lu s tra te d  b y  TVIanu iii, 171 f . ; P aragniho tra-sam yogam  Icnrute y o  'grqje  
s th ite  | p a r iv e tta  sa  v ijm ya h  p a r iv it t is  tu  p u rv a ja h  | 172. P a r iv it t ih  p a n v e i ta  y a ya  
cha pariv ichm tc \ t o n e  to n a r q k tm  y a n t i  datri~yufalca-pancham ah  | “  171. H e  w ho, 
w h ile  h is  e ld er b ro th e r  is unw edded, m arrie s  a  wifo w ith  th e  n u p tia l fires, is  to  be 
know n as a  p a r iv e tlr i,  and  h is e lder b ro th e r  as a p a r iv it t i .  172. T h e  p a r iv i t l i ,  th e  
p a r m t i r i , th e  fem ale by  whom  th e  offence is com m itted, h e  w ho  gives h e r  aw ay , and  
fifth ly  th e  officiating  p riest, a ll go to  h e l l .”  T h e  In d ia n  w rite rs  reg ard  th e  re la tio n  
o f  a  k in g  to  h is  re a lm  as analogous to  t h a t  o f a  h usband  to  h is  wife. T h e  e a r th  is 
th e  k ing ’s b ride .
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have been revered from time without beginning; and when the 
elder brother has fallen, the younger is no longer chargeable with 
the offence of purivettrya (i.e. of marrying before his elder brother)/ 
When he had been so addressed, S'antanu returned to his capital, and 
exercised the royal authority. And although his eldest brother Devapi 
continued to be degraded by having uttered words opposed to the 
doctrines of the Yeda, the god Parjanya rained in order to produce a 
harvest of all sorts of grain.”

Can the compiler of tho Purana have deviated from the conclusion 
of this history as found in the Nirukta, and given it a new turn, in 
order to escape from the conclusion that a Rajanya could officiate as a 
purohita ?

The same story is briefly told in the Bhagavata Purana, ix. 22,14-17.
In  the Udyogaparvan of the Mahabhiirata, on the other hand, 

Davapi’s virtues and orthodoxy are extolled in the highest terms, and 
his exclusion from the throne is ascribed solely to his being a leper, 
v, 5054:

Devapis tu mahdtjas tvag-doshi raja-satlamah | dMrmikah satya-vadl 
aha pituh suisrushane ratal | paura-janapadanam cha xammatafy sudhu- 
satkritah | sarveshdm bala-vriddhanarh Devapir hridayangamah j vadan- 
yah mtyasandhaS eha sami-bhuta-Mte ratal \ varttamanah pituh iatire
hruhnandnam tathaiva cha \ ........... | tarn brahmanat cha vriddhas eha
paura-jauapadaih saha | sarvo nivaraydmdsur DevCiper abhimhanan \ ta 
t.ach chhrutva tu npipatir abhuheka-nivuramm \ asru-kantho ’bharad raja 
paryasochata cMtmajm | evam vadanyo dharmajnah satyasandhas cha so 
'bhavat | priyah prajdndm dpi sa tvag-doshem pradushitah | “  hlnangam 
pfWmtp&hBt nabhinmdanti demtah” | iti kritvd nripa-kreshtham pra- 
tyashedhan dvijarshabhah, ] . . . . [  nivuritarh nripam drish(vd Devapih 
xamsrito vanam \

“ P)Ut the glorious Devapi, a most excellent prince, righteous, vera
cious, and obedient to his father, was a leper. He was esteemed by 
the inhabitants both of town and country, honoured by the good, be
loved by all, both young and old, eloquent, true , to his engagements, 
devoted to the welfare of all creatures, and conformed to the commands 
of his father, and of the Brahmans.” [The king his father grew old 
and was making preparations for the investiture of his successor; but 
public opinion was opposed to the devolution of the royal authority on

^  ( n '
5



' G°t&X

IM  (si.
A C C O E D IN G  T O  T H E  JRIG- A N D  A T H A E V A -V E D A S . 277

a leper, however virtuous]. “  The Brahmans and aged men, together 
with the dwellers both in town and country, all restrained him from 
the investiture of Devapi. The king, learning their opposition, war 
choked with tears, and bewailed his son’s fate. Thus Devapi was 
eloquent, acquainted with duty, true to his promise, and beloved by 
the people, bnt vitiated by leprosy. The Brahmans forbade the king 
(to make Devapi his successor), saying, ‘ the gods do not approve a 
king who labours under any corporeal defect.' . . . .  Perceiving that 
the king (his father) was hindered (from carrying out his wishes)
Devapi retired to the forest.”

On the same subject, the Matsya Parana, 49, v. 39 f., states as 
follows:

Dillpasya PratipasH tasya pntras irayah m ritah  | Devdpih S ’m tam s  
claim Bahlihas claim te irayah | BahUkasya tu day mink sapta Bdhlis- 
rardh nripah | Devapis tu apadhvastah pragdbhir abhavad munih j 
rishayah uchhuh | prajubhis hi kiniartharh m i apadhnaeto janesvarah | 
ke doshah rdjaputrasya prajdlhih smuiddhritdh j S&ta uvachc | hildsld 
r&japutras tu htshtl tam ndbhyapujayan [ ko ’rthdn vai atra (? vetty 
atm) devanurh kshattram prati Avijottimuh |

“ The son of Dilipa was Pratlpa, of whom three sons are recorded,
Devapi, S'antanu, and Bahiika. The sons of the last were the seven 
Bahllsvara kings. But the Muni Devapi was rejected by the people.
The rishis enquired: * why was that prince rejected by the people ? 
what faults were alleged against him?’ Suta replied: ‘the prince 
was leprous, and they paid him no respeet. Who knows the designs 
of the gods towards the Kshattriya race ?' ”

So more is said of Devapi in this passage.81 The Vishnu Purana 
has the following further curious particulars regarding him, iv. 24, 44 ff.:

Devdpih Pauravo raja Mams chekshvdku-vamhajah | mahayoga-balo- 
peiau Kddpa-grdma-sam&raym | Jcrite yuge ihdgatya hhattra-prdvart- 
lalcan hi tau | bhavishyato Manor vaihse vija-bhutau vyavasthiiau j etena 
krama-yogena Manu-putrair vasmdhard | krita-tretadi-sanjnuni yugani 
trini bhujyate I Kalm tu nja-bhdtds te Iceclit tishthanti bhutale | yathaim 
Devupi-Maru sdmpratam mmavadhilm |

“ King Devapi of the race of Purn,“ and Mara of the family of

See Prof. Wilson’s note, 4to. cd. p. 45S.
62 In the twentieth chapter, as wo have seen, he is said to be of the race of Kuril.
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Ikshvaku, filled with the power of intense contemplation (mahuyoga) 
are abiding in the village of Kalapa, continuing to exist as seeds in the 
family of Mann; they shall come hither in the (next) Krita age, and 
re-establish the Kshattriya race. According to this oi’der the earth is 
enjoyed by the sons of Mann throughout the three ages called Krita, 
Treta, and Dvapara. But during the Kali certain persons remain upon 
earth as seeds (of a future race), as Devfipi and Maru now exist.”

According to the Bhagavata Purana, ix. 22, 17, it is the lunar race, 
which had perished in the Kali age, that Devapi is to restore in the 
fixture Krita (soma-vaihke kalau nashte kritadau sthdpayuhyati) •

I  shall quote hero from the 132nd section of the Matsya Purana, 
entitled Mamantara-varnanam (a description of the Manvantaras) some 
of the particulars about the rishis with which it concludes:

98. Bhriguh Kmyah Prachetak cha Dadhieho hj Atmavan api |
99. Aurvo Hha Jamadagnis eha Kripah S aradvalas tatha | ArstyiAwna 
Tudhnjich eha Vitahavya-SwvarohaMU | 100. Vmnah Prithur Divodaso 
BrahmvLko Gritsa-S’aunakm | ekomvimkttir hj ete Bhrigavo mantra- 
krittamah | 101. Angirah Vedhasas chaiva Bharadvajo Bhalandanaii | 
RitaUdhas tato Gargah Sitih, Smkritir eva eha | 102. GurudhiraS chi 
Mandhata AmbartcJm tathaim eha \ Tmanakah Puruh, Kutsah Pra- 
dyumnah S'rmanasya eha | 103. Ajamidho Hha Haryakvas Tahhapah 
Kavir eva eha \ Priehadakvo Firiijmk eha Kanmk chaivatha Mudgalah |
104. Ulathyas eha, S ’aradvdfnk eha tatha Vajasrava iti \ Apakjo Hha 
Suvittas eha Vamadevas tathaim eha | 105. Ajito BrihaduHhos eha 
ruhir Dlrghatama api | KahhivUms eha traymtrmkatemritd hyAngiraso 
cardh | 106. Me mantra kritah tarn  Kdkyapdms tu nilodhata ! . . • I
111. Vikvdmitras cha Gadheyo Bevardjas tatha, Balah j tatha vide an 
Madhuchhanduh Rishabhak cMghcmanhanah | 112. Ashtalco lohitas 
chaiva BhritaMak cha tuv ulhau | Vedasramh Devaratah Purdnakvo 
Dhamnjayah | 113. M ithiM  cha mah&tejuh Sdlankdyuna eva cha | tra- 
yodasaita vijncy&h Irahmtshthdh Kawkikdh vardh ; • . . . j 115. Manut 
Vaivamttak chaiva Ido raja Pururavuh \ KshaUriyandm, vardh, hy ete 
vijneyah mantra-vadinah | 116. Rh.dandas chaiva VandyaS cha San- 
klrttik ® chaiva te trayah | ete mantra-hrito jneydh Faikydndm pravard/t 
eada | 117. Ity eka-navatih proktah mantrdh yaik cha bahih kritah \

Various readings— B hcdandctkas c h a  Va&Q&cha S a n k a la s c h a .
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bnkmanuh kshattriyah vaisyah fishiputran nibodhata j 118. Ktshlkdnam 
mtah hy ete rhhi-putrah irutarshmjah | 04

“ 98. Bkrigu, Kagya, Prachetas, Dadhlcha, Atmavat, (99) Aurva, 
Jamadagni, Kripa, Saradvata, Arshtishena, Yudhajit, Yltahavya,
Suvarchas, (100) Vaina, Prithu, Divodasa, BraliraaA va, Gritsa, S'aunaka, 
these are the nineteenM Bhrigus, composers of hymns. 101. Angiras,
Vedhasa, Bharadvaja, Bhalandana,® Ritabadha, Garga, Siti, Sankriti, 
Gurndhlra,87 Mandhatri, Ambarisha, Yuvariiisva, Purukutsa,08 Prad- 
yumaa, S ravanasya,'® Ajainidha, Haryasva, Takshapa, Kavi, Prisha- 
dasva, Virupa, Kanva, Mudgala, Utathya, S'aradvat, Yaja&ravas,
Apasya, Suvitta, Yamadeva, Ajita, Brihaduktha, Dirghatamas, Kaksbl- 
vat, are recorded as the thirty-three eminent Angirases. These were
all composers of hymns, Jfowlearn the Easyapas..............111. Yisva-
mitra, son of Gadhi, Ilevaraja, Bala, the wise Madhuchhaadas, Rishabha, 
Aghamarshana, (112) Ashtaka, Lohita, Bhritakila, Vedasravas, Deva- 
rata, Puranasva, Dhananjaya, the glorious (113) Mithila, Salankayana, 
these are to be known as the thirteen devout and eminent Kusikas.70
..............115. Manu Vaivasvata, Ida, king Pururavas, these are to be
known as the eminent utterers of hymns among the Kshattriyas.
116. Bhalanda, Yandya, and Sankirtti,71 these are always to be known 
as the three eminent persons among the Yaiiyas who were composers 
of hymns. 117. Thus ninety-one711 persons have been declared, by 
whom hymns have been given forth, Brahmans, Kshattriyas, and 
Vaisyas. Learn the cons of the rishis. 118. These are the offspring 
of the rishikas, sons of rishis, secondary rishis {srularsM»).,>

The section ends here.

o* I am indebted for an additional eopy of this section of the Matsya Parana (of which 
some account is given by Prof. Au&echt in his Catalogue, p. 41), to the kindness of Mr.
Griffith, Principal of Queen's College, Benares, who, at my request, has caused it to 
be collated with various other MSS. existing in Benares. I have not thought it 
necessary to exhibit all the various readings in the part I have quoted.

64 The number of nineteen is only obtained by making Vaina and Prithu two 
persons.

t» Instead of this word, one Benares MS. has Lakshmnna.
67 Two MSS. have Turavita. “  This word is divided into two in the MS.
6* Two MSS. have, instead, Svas’ravas and Tamasyavat.
7° Unless some of the words I have taken as names are rerdly epithets, fifteen per. 

eons are enumerated here.
71 Some MSS. have Bhalandaka, Vandha or Vasas, and Sankala or Sankima.
73 This is the total of several lists, some of which I have omitted.
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I t  will be observed from a comparison of this extract with the details 
previously given, that some of the rajarshis, or rishis of royal blood, 
such as Arshtishena, Vitahavya, Prithu (the same as Prithi) are spoken 
of as belonging to the family of Bhrigu, while others of the same class, 
such as Manclhatri, Ambartsha, Yuvanasva, Purukutsa, axe reckoned 
among the Angirases. Yisvamitra and his descendants are merely 
designated as Xusikas without any specific allnsion to their Bajanya 
descent; but Manu, Ida, and Pururavas, are distinctly recognized as 
being as once authors of hymns and Kshattriyas; and, what is more 
rem.arks.ble, three Yailyas are also declared to have been sacred poets. 
These traditions of an earlier age, though scanty in amount, are yet 
sufficient to show that in the Vedic times the capacity for poetical com
position, and the prerogative of officiating at the service of the gods, 
was not regarded as entirely confined to men of priestly families.

S ect . I I I .—Texts from the Atharva-veda illustrating the progress of 
JBrdhmanical pretensions.

I  have already quoted (in pp. 21 and 22) three short passages from 
the Atharva-veda regarding the origin of the Brahman and Xshattriya 
castes. ' I  shall now bring forward some other texts from the same 
collection which show a much greater development of the pretensions 
of the priests to a sacred and inviolable character than we meet in any 
part of the Kig-veda, if the 109th hymn of the tenth book (cited above) 
be excepted.

I  shall first adduce the 17 th hymn of the fifth book, to which I  have 
already alluded, as an expansion of E.Y. x. 109.

Atharva-veda v. 17. (Verses 1-3 correspond with little variation to 
verses 1-3 of E.Y. x. 109). 4. Tam a hits “ tar aka esha v iM l" iti
duehchhun&m grdmam avapadyamanam | sd Ira/ma-jdyd. vi dunoti rash- 
tram yatra prdpudi sal ah ulkushlrndti | (verses 5 and 6 =  verses 5 and 
4 of E.Y. x. 109). 7. Te garbhah avapadyante jagad yach cMpalupyate |- 
mra.h ye trihyante mitho brahma-jdyd him sti tan | 8. Uta yat patayo 
dasa siriynh purve abrahmandh \ brahma ched hastam agrahlt sa eva 
patir ekadhfl j 9. Brdhmanah eva patir na rujanyo na vaisyah \ tat 
sUryah prabruvann eti panchabhyo mdnavcbhyah | (Verses 1.0 and 11 — 
verses 6 and 7 of E.Y. x. 109). 12. Ndsya jayd latavaM kahjdnl talpam
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a Saye | yamin rdshtre mrudhyate brahma-jay a aohittyd | 13. Na 
vikarnah prithnsirus tasmin vehmni jdyate \ yasminn ityadi | 14. Ndsya 
kshattd m'shka-grivah sfindnam eti agratah | yasminn ityadi | 15. Ndsya 
svctah krishna-lmrno dhuri yuMo mahlyate | yasminn ityadi I 16. Ndsya 
kehetprepushkaram nandlkam jdyate viscm j yasminn ityadi | 17. N&mai 
prisnim vi duhanti ye ’sydh doham updsate ] yasminn ity&di | 18. Ndsya 
dhenuh, kalydni ndnadvan sahate yugam | vyanir yatra bruhmano ratrim 
vasati papaya |

“ ................... 4. That calamity which falls upon the village, of
which they say, ‘ this is a star with dishevelled hair,’ is in truth the 
bnihm&n’s wife, who ruins the kingdom; <,and the same is the case) wher
ever (a country) is visited by a hare attended with meteors...................
7. "Whenever any miscarriages take place, or any moving things are 
destroyed, whenever men slay each other, it is the brahman’s wife who 
kills them. 8. And when a woman has had ten former husbands not 
brahmans, if a Irdhm&n take her hand {i.e. marry her), it is he alone 
who is her husband. 9. I t  is a Brahman only that is a husband, and 
not a Esijanya or a Vaisya. That (truth) the Sun goes forward pro
claiming to the five classes of men (panchaibhyo mdnavebhyah),.............
12. His (the king’s) wife does not repose opulent (iatavahi) and hand
some upon her bed in that kingdom where a brdhmiin’a wife is foolishly 
shut up. 13. A son with large ears (vikarnah) and broad head is not 
horn in the house in that kingdom, etc. 14. A charioteer with golden 
neekehain does not march before the king’s hosts73 in that kingdom, 
etc. 15. A. white horse with black ears does not make a show yoked 
to his (the king’s) chariot in that kingdom, etc. 16. There is no pond 
with blossoming lotuses71 in his (the king’s) grounds in that kingdom 
where, etc. 17. His (the king’s) brindled cow is not milked by his 
milkmen in that kingdom, etc. 18. His (the king’s) milch cow does 
not thrive, nor does his ox endure the yoke, in that country where a 
Brahman passes the night wretchedly without his wife.”

This hymn appears to show that, however extravagant the preten
sions of the Brahmans were in other respects, they had, even at the 
comparatively late period when it was composed, but little regard to

73 The word here in the original is sunanam, with which it is difficult to make any 
sense. Should we not read semndrn ?

'* Compare E.T. x. 107,10. .



the purity of the sacerdotal blood, as they not only intermarried with 
women of their own order, or even with women who had pre
viously lived single, but were in the habit of forming unions with the 
widows of B&janyas or Vaisyas,75 if they did not even take possession 
of the wives of such men while, they were alive.w Even if  we. suppose 
these women to have belonged to priestly families, this would only 
show that it was no uncommon thing for females of that class to be 
married to Bajamyas or V alyas—a fact which would, of course, imply 
that the caste system was either laxly observed, or only beginning 
to be introduced among the Indians of the earlier Vedio age. 
That, agreeably to ancient tradition, Brahmans intermarried with 
Itajanya women at the period in question, is also distinctly shewn

. ?5 That the remarriage of women was customary among the Hindus of those days 
is also shewn by A.V. is. 5, 27 f., quoted in my paper on Yama, Jour. R. A. S. for 
1865, p. 299.

»  This latter supposition derives a certain support from the emphasis with which 
the two verses in question (A. Y. v. 17, 8, 9) assert that the Brahman was the only 
true husband. "Whence, it may be asked, the necessity for this strong and repeated 
asseveration, if the Itajanya and Vais'ya husbands were not still alive, and prepared 
to claim the restoration of their wives ? Tire verses are, however, explicable without 
this supposition.

It is to be observed, however, that no mention is hern made of S’udras as a class 
with which Brahmans intermarried. S udras were not Aryas, like the three upper 

. classes. This distinction is recognised in the following verse of the A.Y. rix. 62, 1: 
j “ Make me dear to gods, dear to princes, dear to every ono who beholds me, both to 

\ j  : S'udra and to Arya.” (Unless we are to suppose that both here and in xix. 32, 8,
•f ; arya**a YaiB’ya, and not arya, is the word). In S'atapatha Brahmana, Kanva 

« Sfikhii (Adhvara Kanda, i. 6), the same thing is clearly stated in these words (already 
partially quoted above, p. 176), for a copy of which I  am indebted to Prof. Muller :
Tan ntt sarva eva prapadyetana hi dwaji mrvmaiva sangachhtmte ] arya eva br'ubnano 
va kehatlnyo va vuisyo rS te hi yajniyah | no eva Mrvmaiva semvaikta na hi devah 
tanenniva smmadanU aryenaiva brShmamna va kshattriyena vet mis'yena va te hi 
yqjniyaff | yady en am sudrena saavado vindet “ ittham mam mchakshva” ity any am 
bruyad esha dikshitasyopacharah. “ Every one cannot obtain this (for the gods do 
not associate with every man), but only an Arya, a Brahman, or a Kshattriya, or a 
Vais'ya, for these can sacrifice. Nor should one talk with everybody (for the gods do 
not talk with every body), but only with an Arya, a Brahman, or a Kshattriya, or a 
Vais'ya, for these can sacrifice. If any one have occasion to speak to a S'udra, let 
him soy to another person, ‘ Tell this man so and so.’ This is the rule for an initiated 
man.”

In the corresponding passage of the Madhyandina S'akha (p. 224 of Weber’s 
edition) this passage is differently worded.

Prom Mann (ix. 149-167 ; x .  7 ff.) it is clear that Brahmans intermarried with 
S'udra women, though the offspring of those marriages was degraded.
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by the story of the rishi Chyavma and Sukanya, daughter of king 
S'aryata, narrated in the S'atapatha Brahmana, and quoted in my paper 
entitled “ Contributions to a Knowledge of Vedic Mythology,” No. ii., 
in the Journal of the Royal Asiatic Society for 1866, pp» 11 ff. See 
also the stories of the rishi ifyavaeva, who married the daughter of 
king Rathavlti, as told by the commentator on Rig-veda, v. 61, and 
given in Professor Wilson’s translation, vol. iii. p. 344.

The next hymn, from the same work, sets forth with great live
liness and vigour the advantages accruing to princes from the employ
ment of a domestic priest.

Atharva-veda, iii. 19, 1. Samitam me idam brahma samsittm firyam 
balam | saiMitam hhattram ajaram astu jishnur (? jishm) yesham 
am i purohitah | 2. Sam aham eshdm rdshtraiii sydmi gam ojo vtryam 
lalam | vrihhdmi satrundm Idhun anew havishd aham | 3. Nichaih 
padyantmi adhare lhavantu ye nah surim maghavdnam pritanydn | 
hhinami brahmana ’mitrdn mnaydmi svdn aham \ 4. Tihshniyamsah 
paraior agues tikshmtar&h ata \ Indnxsya vajrat tikshniyaffm yesham 
asmi purohitah | 5. Eshdm aham dywlhd sain sydmi eshdm rdshtram 
stwlram vardhayumi | eshdm hhattram ajaram astu jishm  eshuih eKttam 
vises avantu devah \ 6. Uddharshantam Maghavan vdjindni ud virdndfh, 
jayatdm etu ghoshah | prithagghoshdh ululayah hetumantah udlratam | 
devah Indra-jyesh{hdh Maruto yrntu senayd | 7. Preta jayata narah 
ugrdh rah santu bdhavah \ tihhneshavo abala~dhanvd.no hata ugrayudhah 
abaldn ugra-bdhavah \ 8. Avasrishtd para pata saravye brahma-samsite 
| jayamitrdn pra padyasva jaliy eshdm varafii-varam md ’misham mochi 
haichana j

“ 1. May this prayer of mine be successful; may the vigour and 
strength be complete, may the power be perfect, undecaying, and 
victorious of those of whom I  am the priest (purohita). 2. I  fortify their 
kingdom, and augment their energy, valour, and force. I  break the 
arms of their enemies with this oblation. 3. May all those who fight 
against our wise and prosperous (prince) sink downward, and be pros
trated. With my prayer I  destroy his enemies and raise up his friends.
4. May those of whom I  am the priest be sharper than an axe, sharper 
than fire, sharper than Indra’s thunderbolt. 5. I  strengthen their 
weapons; I  prosper their kingdom rich in heroes. M ay their power 
be undecaying and victorious. May all the gods foster their designs.
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6. May their valorous deeds, o Maghavat, burst forth; may the noise 
of the conquering heroes arise; may their distinct shouts, their clear 
yells, go up; may the gods, the Maruts, with Indra as their chief, 
march forward with their host. 7. Go, conquer, ye warriors; may 
your arms be impetuous. Ye with the sharp arrows, smite those whose 
bows are powerless: ye whose weapons and arms are terrible (smite) 
the feeble. 8. When discharged, fly forth, o arrow, sped by prayer. 
Vanquish the foes, assail, slay all the choicest of them ; let not one 
escape.”

The two following hymns from the same collection declare the guilt, 
the peril, and disastrous consequences of oppressing Brahmans, and 
robbing them of their property. The threats and imprecations of 
haughty sacerdotal insolence could 'scarcely be expressed more ener
getically.

Atharva-veda, v. 18. 1. N'aitdm te devtih adadns tuhhyam nripate
attave ] md brdhmanasya rdjmya gam. jighatso anadyam | 2. Ahka- 
drugdho rujanyo pdpah atma-parajitah | sa brdhmanasya gam adydd 
“ adya jivdni ma faa$” | 3. Arnkfita agha-vishd priddh'ir iva charmttna [ 
ma brdhmanasya rdjanya frishtdeshd gaur anddya | 4. Ntr vai kshattram 
nayati hanti varcho agnir draMho vi dunoti sarvam | yo brdhmanam 
manyaU annum eva sa vishasya pibati taimdtasya \ 5. Yah emm hanti 
mridum mmyamdno deva-plyw dhana-kdmo na ehittdt | sam tasya Indro 
hridaye agnim indhe ubhe enaih dvishfo nabhasi charantam | 6. Nh 
hrahmano hiihsitavyo agnih priyatanor iva | Somo hi asya dayadah Indro 
asydbkiiastipdh \ 7. S'atdpdshthdm ni girati tdm na iaknoti nihkhidem | 
annum yo brdhmanam malvah wadu admiti manyate | 8. Jikva jyd  
bhavati hilmalam van nddikuh dantds tnpasd ’bhidagdhah \ tebhir brahma 
vidhyati deva-piyun hrid-lalair dhanwrbhir deva-jutaih | 9. Tikshneshavo 
brdhmandh hetimanto yam asymti karavydm na sa mrishd | anuhdya 
tupasd manyund cha uta durad ma bhindanti emm | 10. Ye sahasram 
ardjann dsan daia-satu, uta \ te, brdhmanasya gain jagdhvu Vaitahavydh 
pardlhamn | 11. Gaur eva tan hanyamdnd Vaitahavydn avdtirat | 
ye Kesaraprabandh&ydk charamdjdm apechiran | 12. Eka-sataih tah 
janatdh yah bhilmir vyadhunuta | prajdrn himsitvd brdhmanlm asam- 
bhavyam pardbhavan \ 13. Deva-piytd charati marttyeshu gara-girno 
bhavati asthi-bhuydn | yo brdhmanam dma-bandh.ifh hirnsti na sa pitri- 
yCinam apyeti Mam | 14. Agnir vai nah padavdyah Somo ddy&da uchyate j
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hantdlhisastd Indr as tathd tad vedhaso viduh | 15. Ishur iva digdha 
nripate pridakur iva gopak | sd brahmanasya ishur g'hord tayd vidhyati 
piyatah j

“ 1. King, the gods have not given thee (this cow) to eat. Do not, 
o 'Raj any a (man of royal descent), seek to devour the Brahman’s cow, 
which is not to he eaten. 2. The wretched Kajanya, unlucky in play, 
and self-destroyed, will eat the Brahman’s cow, saying, ‘ Let me live 
to-day, (if I  can) not (live) to-morrow.’ 3. This cow, clothed with a 
skin, contains deadly poison, like a snake. Beware, Rajauya, of this 
Brahman’s (cow); she is ill-flavoured, and must not be eaten. 4. She 
takes away his regal power, destroys his splendour, consumes him entire 
like a fire which has been kindled. The man who looks upon the Brah
man as mere food to be eaten up, drinks serpent’s poison. 5. Indra 
kindles a fire in the heart of that contemner of the gods who smites the 
Brahman, esteeming him to be inoffensive, and foolishly covets his pro
perty. Heaven and earth abhor the man who (so) acts. 6. A Brahman is 
not to be wronged, as fire (must not be touched) by a man who cherishes 
his own body. Soma is his (the Brahman’s) kinsman, and Indra 
shields him from imprecations. 7. The wicked (?) man who thinks 
the priests’ food is sweet while he is eating it, swallows (the cow) 
bristling with a hundred shaip points, but cannot digest her. 8. The 
priest’s tongue is a bow-string, his voice is a barb, and his windpipe is 
arrow-points smeared with fire. With these god-directed, and heart- 
subduing bows, the priest pierces the scorners of the gods. 9. Brahmans 
bearin g sharp arrows, armed with missiles, never miss their mark when 
they discharge a shaft. Shooting with fiery energy and with 
anger, they pierce (the enemy) from afar. 10. The descendants of 
Titahavya, who ruled over a thousand men, and were ton hundred in 
number, were overwhelmed after they had eaten a Brahman’s cow.77 11.
Tho cow herself, when she was slaughtered, destroyed them,—those 
men who cooked the last she-goat of Kesaraprabandha. 12. Those 
hundred persons whom the earth shook off, after they had wronged the 
priestly race, were overwhelmed in an inconceivable manner. 13. He 
lives among mortals a hater of the gods; infected with poison he 
becomes reduced to a skeleton; he who wrongs a Brahman the kins-

” I am not aware whether any traces of this story are discoverable in the Puranas 
or Mahabharata. See the first verse of the hymn next to he quoted.
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man of the deities, fails to attain to the heaven of the Forefathers.
14. Agni is called our leader; Soma our kinsman. Indra neutralises 
imprecations (directed against us); this the wise understand. 15. Like 
a poisoned arrow, o king, like a serpent, o lord of cows,—such is the 
dreadful shaft of the llrahman, with which he pierces his enemies.”

Atharva-veda, v. 19,1. Atimdtram avardhanta nod iva dimmaspnsan j 
Bhrignm hifhsitva S'rmjaydh VaitaJuwyuh parabhavan | 2. BrihaUa- 
mdnam Anyirasam arpayan brdJmamm januh | petvas tevlium ubhayudam 
avis tokany dvayat \ 3. Ye brdJmamm jpratyashfMvan ye ta  ’m in  iuklam 
isJiire | asms te madhje kuly&ydJt kekdn kkadanta dsate | 4. Brahnagavi 
pachyamana ydvat set ’bM vijangahe | tejo rushfrasya mrhanfi m  viro 
jayate vrisha | 5 .  Kruram asydh asasanam trislitam pi&itam asyate | 

kshiraih yad asydh pxyaU tad vat ptirishu kilbisham | 6. Ugro rag'd 
rnanyamdno Irdhmanafft yaj jigJiatsati | yard tat siehyate rdshtram 
brahmano yatrafiyaie | 7. Ashtapadi ehaturahln ehatuh-srotrd ehalur- 
hanuJi | dvyasyd dvijihvd Ihutva su rdshtram, twadhfmute bralmajyasya |
8. Tad vai rdshtram dsravati ndvam bhimam ivodaham | br&hmdnam 
yatra himsanti tad rdshtram hardi duehchhma | 9. Tam vrihhdh apa 
mdhanti “ chhaydih no mopa gdli” iti \ yo brdJmanasya saddhanam dbhi 
Ndrada many ale | 10. Visham etad deva-kritaih rdjd Varuno alravit | 
na brdJmanasya gum jagdJiva rdsJtfre jdgdra kaichana | 11. Namiva tab 
navatayo yah bhumir vyadhUmita | prajdm Jnmilva brdJmamm asau- 
bhavyam parabhavan | 12. Yam mritdydnubadhnanti kudyam pada- 
yopanim \ tad vai brahmajya te devuh upastaranam, alnwan | 13. Airuni 
kripamdnasya yani jitasya vdvrituh J tarn vai brahmajya te devah apdrn 
bhagam adhurayan | 14. Yena mritum smpayanti SmaSriini yenamdate j 
tarn vai brahmajya te devd.J} apdrn bhdgam adharayan j 15. Na varsham 
Maitrumrunam brahmajyam abhi varshati \ ndsmai samitih kalpate m  
mitraih nay ate va&am \

“ 1. The S'rinjayas, descendants of "Vttahavya, waxed exceedingly; 
they almost touched the sky; hut after they had injured Blirigu, they 
were overwhelmed. 2. When men pierced Brihatsaman, a Brahman 
descended from Angiras, a ram with two rows of teeth swallowed their 
children. 3. Those who spit, or throw filth (?) upon a Brahman, sit 
eating hair in the midst of a stream of blood. 4. So long as this 
Brahman’s cow is cut np (?) and cooked, she destroys the glory 
of the kingdom; no vigorous hero is bom there. 5. I t  is cruel to

286 MUTUAL 'RELATIONS OF THE DIFFERENT CLASSES OF SOCIETY
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slaughter her; her ill-flavoured flesh is thrown away. "When her milk 
is drunk, that is esteemed a sin among the Forefathers. 6. Whenever 
a king, fancying himself mighty, seeks to devour a Brahman, that 
kingdom is broken up, in which a Brahman is oppressed. Becoming 
eight-footed, four-eyed, four-eared, .four-jawed, two-faced, two-tongued, 
she (the cow) shatters the kingdom of the oppressor of Brahmans. 8.
(Ruin) overflows that kingdom, as water swamps a leaky boat: calamity 
smites that country in which a priest is wronged. 9. Even tees, 
o Narada, repel, and refuse their shade to, the man who claims a right 
to the property of a Brahman. This (property), as king Yanina hath 
said, has been turned into a poison by the gods. No one who has eaten 
a Brahman’s cow continues to watch (i.e. to rule) over a country.
11. Those nine nineties (of persons) whom the earth shook off, when 
they had wronged the priestly race, were overwhelmed in an incon
ceivable manner (see verse 12 of the preceding hymn). 12. The gods 
have declared that the cloth wherewith a dead man’s feet are hound 
shall bo thy pall, thou oppressor of priests. 13. The tears which flow 
from a persecuted man as he laments,—such is the portion of water 
which the gods have assigned to thee, thou oppressor of priests.
14. The gods have allotted to theo that portion of water wherewith 
men wash the dead, and moisten beards. 15. The rain of Mitra 
and Varuna does not descend on the oppressor of priests. For him the 
battle has never a successful issue; nor does he bring his friend into 
subjection.”

The attention, of the reader is directed to the intensity of contempt 
and abhorrence which is sought to be conveyed by the coarse imagery 
contained in verses 3, and 12-14, of this last hymn.

There is another section of the same Veda, xii. 5, in which curses 
similar to those in the last two hymns are fulminated against the 
oppressors of Brahmans. The following are specimens:

Atharva-veda, xii. 5, 4. Brahma padaedyam Irdhmano ’dhipatih \
5. Turn adad&nasya brahma-giwtm jinato hrdhmanan kshattriyasya |
6. Apa hrdmati sdnritd viryam punyd Idkshmh \ 7. Ojascha tejas cha 
sahas cha lalam clia vdk cha indriyam cha srU cha dharmas cha |
8. Brahma cha hkattram cha nuh tn m  chaviM cha tviskis cha ydab cha 
varchas cha dramnam cha | 9. A yu i cha rupam cha numa cha klrttU cha 
pranas cha apdnas cha chakshui cha krotram cha | 10. Pay as cha rasa§
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cha annatn cha annaiyaiii cha rilark cha satyani cha ishtam cha pwrttafa 
oka profs cha pasavas oka | 11. Tcini sarvdm apakrdmanti brahtm-gavim 
udadanasya jirnto brdhmanam hhattriyasya | 12. Sd aha Ihimd brahma-
gaol agha-vitha.............| IS. Sarvany a'syiim ghvrani tarn cha mriiya-
vah | 14. Sarvany asyaih krfirdm tarot purusha-vadhdh \ 15. 8a 
brahma-jyam deva-piyum bralmagavl Sdiyamana mrityoli padllse d 
dyati |

“ 4. Prayer (br&hmdn) is the chief (thing); the Brahman is the 
lord (adhipati). 5. From the Kshattriya who seizes the priest’s cow, 
and oppresses the Brahman, (6) there depart piety, valour, good fortune,
(7) force, keenness, vigour, strength, speech, energy, prosperity, virtue,
(8) prayer (br&hm&n), royalty, kingdom, subjects, splendour, renown, 
lustre, wealth, (9) life, beauty, name, fame, inspiration and expiration, 
sight, hearing, (10) milk, sap, food, eating, righteousness, truth, 
oblation, sacrifice, offspring, and cattle;—(11) all these things depart 
from the Kshattriya who seizes the priest’s cow. 12. Terrible is the 
Brahman’s cow, filled with deadly poison. . . . 13. In her reside all 
dreadful things, and all forms of death, (14) all cruel things, and all 
forms of homicide. 15. When seized, she hinds in the fetters of death 
the oppressor of priests and deepiser of the gods.”

A great deal more follows to the same effect, which it would he 
tiresome to quote.

I  subjoin some further texts, in which reference is made to br&hm&n*.
In xix. 22, 21 ( =  xix. 23, 30) it is said:

Jirahna-jyeshtM nambhrita viry&ni brahmugrejyeshthafn, divarn atatdna | 
bbutdndn brahma- prathamo ha jajne tenarhaii brahmmd sparddhitim 
hah |

“ Powers are collected, of which prayer (or sacred science, br&hmdn) 
is the chief. Prayer, the chief, in the beginning stretched out the sky.
The priest (br&hmdn) was born the first of beings. Who, then, ought 
to vie with the br&hmdn.

A superhuman power appears to be ascribed to the br&hman iu 
the following passages,—unless by br&hmdn we sire to understand 
Brihaspati

xix. 9, 12. Bralmd Brajapatir Dhdtu. lohah vedah sapta-rishayo 
'gmyah | fair me kritam svastyayanam Indro me karma yachhatu brahma 
me karma yachhatu |

. . . . . . . »  . . . . . . . . . . . . . .  ■ . . . . . . .  . ..  . . . . . . ..  —  Til.!!,
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“ May a prosperous journey be granted to me by prayer, Prajapati,
Dhatri, the worlds, the Vedas, the seven rishis, the fires; may Indra 
grant me felicity, may the brahrmin grant me felicity.” 

xix. 43, 8. Yatra brahma-vido yanti dlkshmju tapma mha | brahma 
ma laira nayatu brahma brahma dadhatu me | brahmane svdhd.

“ May the br&hm&n conduct me to the place whither the knowcrs of 
prayer (or of sacred science) go by initiation with austerity. May the 
br&hm&n impart to me sacred science. Svuha to the br&hm&n

The wonderful powers of the Brahmaeharin, or student of sacred • 
science, are described in a hymn (A.V. xi. 5), parts of which are 
translated in my paper on the progress of the Yeclic Religion, pp. 374 ff.

And yet with all this sacredness of his character the priest must be 
devoted to destruction, if, in, the interest of an enemy, he is seeking 
by his ceremonies to effect the ruin of the worshipper.

v. 8, 5. Yam ami puro dadhire brakmanam apabhutaye | Indra sa me 
adhaspadaih tarn pratyasydmi mfityave \

“ May the brahman whom these men have placed in their front (as a 
purehita) for our injury, fall under my feet, o Indra; I  hurl him away, 
to death (compare A.V. vii. 70, 1 ff.).

Sect. IV.— Opinions of Professor Ii. Roth and I)r. M. Haug regarding 
the origin of caste among the Hindus.

I  shall iu this section give some account of the speculations of Prof.
R. Roth and Dr. M. Haug on the process by which they conceive the 
system of castes to have grown up among the Indians.

The remarks which I  shall quote from Prof. Roth are partly drawn 
from his third “ Dissertation on the Literature and History of the 
Veda,” p. 117, and partly from his paper on “ Brahma and the Brah
mans,” in the first volume of the Journal of the German Oriental 
Society.78 He says in the latter essay: “ The religious development of 
India is attached through the course of three thousand years to the word 
brahma. This conception might he taken as the standard for estimat
ing the progress of thought directed to divine things, as at every step 
taken by the latter, it has gained a new form, while at the same time

7S The reader who is unacquainted with German -will find a fuller account of this 
article in the Benares Magazine for October 1861, pp. 823 ff.

19
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it has always embraced in itself the highest spiritual acquisition of the
nation............. The original signification of the word, hr Ahmet, as wo
easily discover It in the Vedio hymns, is that of prayer; not praise 
or thanksgiving, but that invocation which, with the force of the will 
directed to God, seeks to draw him to itself, and to receive satisfaction
from him............. From this oldest sense and form of hr&hmA (neuter)
was formed the masculine noun brahma, which was the designation of 
those who pronounced the prayers, or performed the sacred cere- 

» monies; and in nearly all the passages of the Itig-veda in which it 
was thought that this word must refer to the Brahmanical caste, this 
more extended sense must be substituted for the other more limited
one............. From this Bense of the word brahm, nothing was more
natural than to convert this offerer of prayer into a particular description 
of sacrificial priest: so soon as the ritual began to be- fixed, the func
tions which were before united in a single person, who both prayed to 
the gods and sacrificed to them, became separated, and a priesthood 
interposed itself between man and God.” 79

Then further on, after quoting R.V. iv. 50, 4ff. (see above, p. 2.47), 
Prof, ltoth continues: “ In  this manner here and in many places of the 
liturgical and legal books, the promise of every blessing is attached to 
the maintenance of a priest by the king. Inasmuch as he supports and 
honours the priest, the latter ensures to him the favour of the gods.
So it was that the caste of the Brahmans arose and attained to power 
and consideration: first, they were only the single domestic priests of 
the kings; then the dignity became hereditary in certain families; 
finally a union, occasioned by similarity of interests, of these families 
in one larger community was effected; and all this in reciprocal action 
with the progress made in other respects by theological doctrine and 
religious worship. Still the extension of the power which fell into the 
hands of this priestly caste would not be perfectly comprehensible

19 In bis third Dissertation on the Literature and History of the Veda, Prof. Roth 
remarks: “ In the Vedie age, access to the gods by prayer and sacrifice was open to 
all classes of the community; and it was only the power of expressing devotion in a 
manner presumed to be acceptable to the deities, or a readiness in poetical diction, 
that distinguished any individual or family from the mass, and led to their being 
employed to conduct the worship of others. The name given to such persons was 
puroMta, one ‘put forward; ’ one through whose mediation the gods would receive 
the offering presented. But these priests had as yet no especial sanctity or exclusive 
prerogative which would render their employment imperative.”

290 MUTUAL RELATIONS OF THE DIFFERENT CLASSES OF SOCIETY
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from this explanation alone. The relation of spiritual super iority in 
which the priests Came to stand to the kings was aided by other 
historical movements.”

Professor Roth then proceeds: “ When—at a period more recent 
than the majority of the hymns of the Rig-veda—the Yedic people, 
driven by some political shock, advanced from their abodes in the 
Punjab further and further to the south, drove the aborigines into the 
hills, and took possession of the broad tract of country lying between 
the Ganges, the Jumna, and the Yindhya range; the time had arrived , 
when the distribution of power, the relation of king and priest, could 
become transformed in the most rapid and comprehensive manner.
Principalities separated in such various ways, such a division into 
tribes as had existed in the Punjab, were no longer possible here, 
where nature had created a wide and continuous tract with scarcely 
any natural boundaries to dissever one part from another. Most of 
those petty princes who had descended from the north with their 
tribes must here of necessity disappear, their tribes become dissolved, 
and contests arise for the supreme dominion. This era is perhaps 
portrayed to us in the principal subject of the Mahabharata, the con
test between the descendants of Pandu and Kuril. In this stage of 
disturbance and complication, power naturally fell into the hands of 
those who did not directly possess any authority, the priestly races 
and their leaders, who had hitherto stood rather in the position of 
followers of the kings, but now rose to a higher rank. I t  may easily 
he supposed that they and their families, already honoured as the con
fidential followers of the princes, would frequently be able to strike a 
decisive stroke to which the king would owe his success. If we take 
further into account the intellectual and moral influence which this 
class possessed in virtue of the prerogative conceded to, or usurped by, 
them, and the religious feeling of the people, it is not difficult to com
prehend how in such a period of transition powerful communities 
should arise among the domestic priests of petty kings and their 
families, should attain to the highest importance in every department 
of life, and should grow into a caste which, like the ecclesiastical order 
in the middle ages of Christianity, began to look upon secular authority 
as an effluence from the fulness of their power, to be conferred at tbeir 
will; and how, on the other hand, the numerous royal families should
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sink down into a nobility which possessed, indeed, the sole right to the 
kingly dignity, but at the same time, when elected by the people, 
required inauguration in order to their recognition by the priesthood, 
and were enjoined above all things to employ only Brahmans as their 

counsellors.”
In  order to render the probability of this theory still more apparent, 

Professor Both goes on to indicate the relations of the other castes to 
the Brahmans. The position which the three superior classes occupied 

' in the developed. Brahmonical system was one of gradation, as they 
differed only in the extent of their religious and civil prerogatives, the 
Kshattriya being in some respects less favoured than the Brahman, and 
the Vaisya than the Kshattriya. With the S'udras, on the other hand, 
the case was quite different. They were not admitted to sacrifice', to 
the study of the Vedas, or to investiture with the sacred cord. From 
this Professor Both concludes that the three highest castes stood in a 
closer connection with each other, whether of descent, or of culture, 
than any of them did to the fourth. The Indian, body politic, more
over was complete without the S'udras. The Brahman and Kshattriya 
were the rulers, while the Vaisyas formed the mass of the people. 
The fact of the latter not being originally a separate community is 
confirmed by the employment assigned to them, as well as by their 
name Vaisya, derived from the word Fii, a word which in the Veda 
designates the general community, especially considered as the pos
sessor of the pure Aryan worship and culture, in contradistinction to 
all barbarian races. Oat of this community the priesthood arose in 
the manner above described, while the Kshattriyas were the nobility, 
descended in. the main from the kings of the earlier ages. I  he fourth 
caste, the S’udras, consisted, according to Prof. Both, of a race subdued 
by the Brabmanical conquerors, whether that race may have been a 
branch of the Arian stock which immigrated at an earlier period into 
India, or an autochthonous Indian tribe.

In  his tract on the origin of Brahmanism, from which I  have already 
quoted (see above, pp. 11 and 14), Dr. Hang thus states his views on 
this question : “  I t  has been of late asserted that the original pans oi 
the Vedas do not know the system of caste. But this conclusion was 

' prematurely arrived at without sufficiently weighing the evidence. It 
is true the caste system is not to be found in  such a developed state;
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the duties enjoined to the several castes arc not so clearly defined as 
in the Law Books and Puranas. But nevertheless the system is already 
known in the earlier parts of the Yedas, or rather presupposed. The 
barriers only were not so insurmountable as in later times.” (p. 6).
This view he supports by a reference to the Zend Avesta, in which ho 
finds evidence of a division of the followers of Ahura Mazda into the 
three classes of Atharvas, Rathaesthas, and Ya^trya fshuyans, which 
he regards as corresponding exactly to the Brahmans, Kshattriyas, and 
Yaisyas of India. The Atharvas, or priests, in particular formed a t 
class or even a caste; they had secrets which they wore prohibited ; 
from divulging; they were the spiritual guides of their nation, and ; 
none hut the son of a priest could become a priest—a rule which the :
Parsis still maintain. From these facts, Dr. Haug deduces the con
clusion that the nation of which both the Indo-Arians and the Perso 
Arians originally formed a part had been divided into three classes 
even before the separation of the Indians from the Iranians; and he 
adds (p. 7): “ From all we know, the real origin of caste appears 
to go back to a time anterior to the composition of the Vedic 
hymns, though its development into a regular system with insur
mountable barriers can be referred only to the latest period of the 
Yedic times.”

I  shall furnish a short analysis of some other parts of Dr. Haug’s 
interesting tract. He derives (p. 7) the word brahmam from brdhmdn 
(neuter), which originally meant “ a sacred song, prayer,” as an effu- 
sion of devotional feeling. Brdhmd was the “ sacred element” in the 
sacrifice, and signified “ the soul of nature, the productive power.”
The Brahmanic sacrifices had production as their object, and embraced 
some rites which were intended to furnish the sacrificer with a new 
spiritual body wherewith he might ascend to heaven, and others cal* 
eulated to provide him with cattle and offspring (p. 8). The symbol 
of this brdhmd, or productive power, which must always be present at 
the sacrifice, was a bunch of kusa grass, generally called Yeda (a word 
alternating with Irahmit), which, at the sacrifice, was passed from one 
priest to another, and given to the sacrificer and his wife. The cor
responding symbol of twigs used by the Parsis was called in Zend 
bdrema, which Dr. Haug considers to have been originally the same as 
brdhmd (p. 9). As it was essential to the success of these sacrifices
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that every portion of the complicated ceremonial should be accurately 
performed, aud as mistakes could not be avoided, it became necessary 
to obviate by an atonement (prayusch.itti) the mischief which would 
otherwise have ensued; and the priest appointed to guard against or 
expiate such mistakes, when committed by the other priests—the hotri, 
adhvaryu, and udgatri— ynia called, “ from the most ancient times,” the 
brahm&n (masculine), 'who was a functionary pre-eminently supplied with 
briihmit (neuter) or sacred knowledge, and thereby connected “ with the 
soul of nature, the cause of all growth, the last cause of all sacrificial 
rites” (p, 10). The office of brahm&n was not one to which mere birth 
gave a claim, but had to be attained by ability and study. The descend
ants of these br&hm&n priests were the Brahmans, and the speculations 
of the most eminent br&hm&n priests on divine things, and especially on 
sacrificial rites, are contained in the works called llrahmanas (p. 12).
D.r. Hang considers that no such a class as that of the brahman priests 
existed at the early period when the ancestors of the Hindus separated 
from those of the Parsls in consequence of religious differences. The 
few rites preserved by the Parsis as relics of the remotest antiquity 
closely resemble those of the Brahmans. I)r. Haug finds that in the 
Homa ritual of the former (corresponding to the Soma ceremony of the 
latter) only two priests, called Zota and Rmpi or Rathwi, are required, 
whom he recognises as corresponding to the Hotri and Adhvaryu of the 
latter. So long as the rites were simple, no br&hm&n priest was wanted; 
but when they became complicated and multiform, the necessity for 
such a functionary arose. And it was only then that the sons of the 
br&hm&m, i.e. the Brahmans, could rise through the possession of sacred 
knowledge, derived from their fathers, to great power, arid form them
selves into a regular caste. The development of these ceremonies out 
of their primitive simplicity' into the complexity and multiformity which 
they ultimately assumed must, Br. Haug thinks, have been the work 
of many centuries. This transformation must have taken place in the 
region bordering on the Sarasvatl, where the expansion of the Brah- 
manieal system, and the elevation of the Brahmans to full spiritual 
supremacy, is to be sought, before the Iudo-Allans advanced soutb-

I eastwards into Hindostan proper (p. 14). The ascendancy of the 
Brahmans was not however attained without opposition on the part 
of the kings (p. 18). Dr. Haug concludes by relating the reception
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of Vi^vamitra into the order of Brahmans, and by giving some ac
count of the risliis and the several classes into which they were 
divided.

As the question is generally stated by IV. Haug in pages 6 and 12 ff., 
the difference between him and other European scholars is one of 
age and not of principle, for neither party admits any distinction of 
race or congenital diversity between the three superior castes or classes.
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CHAPTER IY.

EARI.T CONTESTS BETWEEN THE BRAHMANS AND KSHATTRIYAS.

I  proceed to give some legendary illustrations of the struggle which 
no doubt occurred in the early ages of Hindu history between the 
Brahmans and the Kshnttriyas, after the former had begun to con
stitute a fraternity exercising the sacerdotal profession, but before the 
respective provinces of the two classes had been accurately defined by 
custom, and when the members of each were ready to encroach on the
prerogatives claimed as their own exclusive birthright by the other.

ft,
S e c t . I .—Ifanu’s Summary of refractory and mbmimve monarch8.
I  shall begin with the following passage, which we find in the 

Institutes of Manu, vii. 38 IF., regarding the impious resistance, as the 
lawgiver considered it, of certain monarchs to the legitimate claims of 
the priests, and the dutiful behaviour of others.

38. Vriddhanii cha nityam seveta vipriln veda-vidak iuchln | vriddha- 
sevi hi satatam raksholhir api piijyate j 39. Tebhyo 'dhigachked vina- 
yafn vimtdtmd 'p i nityasah | vinitdtmd hi nripatir na vinahjati karchi- 
chit | 40, Bahavo ’vinaydd nashtdh rdjdnah sa-parichhaduh j mnasthdh 
api rajydni vinaydt pratipedire | 41. Yew vinashto 'vinaydd Nahushas 
chaiva pdrthivah | Suddk Paijavana£m chaiva SumuTcho Nimir eva cha | 
42. Prithus tu vinaydd rdjyam prdptmdn Mrnwr eva cha | Xuverai cha 
dhanaUvaryyam hrdhmanyam chaiva Oddhijah J

“ Let the king constantly reverence ancient Brahmans skilled in the 
Vedas, and pure in conduct; for he who always respects the aged is 
honoured even by the Eakshases. 39. Let him, even though humble-

80 In support of this reading, see M. Loiseleur Deslongchamps’s and Sir 6 . C. 
Haughton’s notes on the passage.
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minded, be continually learning submissiveness from them : for a sub
missive monarch never perishes. 40. Through want of this character 
many kings have been destroyed with all their possessions; whilst by 
humility even hermits have obtained kingdoms. 41. Vena perished 
through want of submissiveness, and king Nahusha, and Sudas the son 
of Pijavana, and Sumukha, and Nimi. 42. But, through submissive- 
ness Prithu and Manu attained kingly power, Kuvera the lordship of 
wealth, and the son of Gadhi (Visvamitra) Brahmanhood.” 81

Vena is again refeiTed to in Manu ix. 66 f. : Ay am dvijair hi vid- 
vadbhihpaSudharmo nigarhilah j manmhydnilm api prokto Vene rajyam 
prasSsati | 67. 8a mahlm ahhilam bhunjcm rdjarshi-pravarah purd | 
varnundm sankaram chakra Mmopahata-chstanah |

“ This custom (of raising up seed to a deceased brother or kinsman 
by his widow) fit only for cattle, was declared to be (law) for men also, 
when Vena held sway. This eminent royal rishi, who in former times 
ruled over the whole earth, having his reason destroyed by lust, 
occasioned a confusion of castes.”

The legendary history of nearly all the kings thus stigmatized or 
celebrated can be traced in the Puranas and other parts of Indian 
literature. I  shall supply such particulars of the refractory monarchs 
as I  can find.

It will he observed that Mauu is spoken of as an ordinary prince; 
and that even Kuvera, the god of wealth, is said to have attained Ms 
dignity by the same species of merit as the other persons whom the 
writer eulogizes. I  am not aware whether any legends exist to the 
same effect. Something of a contrary tendency is found with regard 
to the deity in question in the passage of j-he Mahabharata, of which 
an extract is given above, in p. 140, note 249.

81 Kullaka remarks on this passage : Gadhi-putro Vihamitras' cha hhattriyah tarns 
Umiwdehena bra hmanyam pn'iptavan | rajyti-lbbhavasars brdhmanya-praptir aprastuta 
’pi vimyolkarshartham ukta | idriso ’yam sSMranushthana-nis/Uddha-varjana-rupa- 
vimyodayena kshattriya ’pi durlabham brdhmanyam iebhe | “ Vitvamitra, the son of 
Gadhi, being a Kshattriya, obtained Brahmanhood in the same body (i.e. without 
being again born in another body). The attainment of Brahmanhood by one who at the 
time held kingly authority, although an unusual occurrence, is mentioned to show the 
excellence of submissiveness. Through that quality, as exhibited in the observance of 
scriptural injunctions, and in abstinence from things forbidden, he, being a Kshat- 
triys, obtained Brahmanhood, so difficult to acquire.”
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I  have not met with any story of Sumukha’s contest with the 
Brahmans. Some MSS. read Suratha instead of Sumukha.

The name of Sudas, the son of Pijavana, occurs in several parts of 
the Itig-veda. I  shall return to him in relating the contest between 
Vasishtha and VhSvamitra. I  begin with the story of Vega.

Sect. I I .—legend of Vena.

According to the Vishnu Purana, i. 13, Vena was the son of Anga, 
and the descendant in the nin th generation of the first Mann, Svayam- 
bhuva; the line of ancestors from the latter downwards being as 
follows: Uttanapada, Dhrnva, 8'liehti, Ripu, Chakshusha, the sixth 
Mann called Chakshusha, TJru, Anga (see Wilson's Vishnu P. vol. i,). 
Vena tlfus belongs to a mythical age preceding by an enormous interval 
that of the descendants of Manu Vaivasvata mentioned in the preced
ing chapter of this volume; five Manvantaras, or periods of 308,571 
years each, having intervened in the present ICalpa between the close 
of the Svayambhuva, and the beginning of the existing, or Vaivasvata, 
Manvantara.

Vishnu Purana, i. 13, 7 : Parfdara uvacha \ Sunltha ndma yd kanyd 
Mrityoh prathama-jd 'bhavat | Angasya bhuryyd m dattc tasydm Vmas 
tv aj&yata | 8. Sa mdtdmaha-doshena tern Mrityoh suUUmajah | nisargad 
ivn Maitreya dushtah eva vyajdyata \ 9. lAbhishikto yada rdjye sa Venah 
paramarshibhik \ ghoshayamasa sa tadd prithivydm prithivipatih I u na 
yashtavyam no, dutavyam hotavyam na kadachana \ bhohtn yajnmya has 
tv anyo hy aharh yajna-patih sadd j 10. Talas tarn, ri shay ah sarve sarn- 
pujya prithivipatim | uchuh sumahalarh saihyan Maitreya sarnupasthituh | 
rishayah uchuh | 11. “ It ho bho rdjan srinmhva team yad vadamas tava, 
prabho | rdjya-dehopakare yah prajundm cha hitam par am | 12. Iftrgha- 
sattrena deveiam sarva-yajncsvaraih H arm  | pujayishydmo lhadram te 
tatrdmsas te bhmhhyati | 13. Yajnena yajna-parusho Vishnusamprwito 
vilhuh | asmdbhir bhavatah human sarvdn eva praddsyati | yajnair 
yagnekvaro yesham rashfre sampujyate Harih \ tesham sarvepsitdvdptiih 
dadati nripa bhubhujdm” | Venah uvacha | “ mattah ko ’bhyadhiho ’nyo 
’sti kas charudhyo mamaparah \ ko 'yarn JBdrir iti khydto yo vo yajnes- 
varo mat ah | Brahma Janardano Itudrah Indro Viiyur Yamo Ravih |
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Hutabkug Varuno DhCild Putshd Bhumir Nildkarah | cte change cha ye 
devak sdpdnugraha-ldrinah j nripasyit te sarira-sthdh sarva-devamayo 
nripah j etaj pmtva maya “gnaptam yaA yathd kriyat&m tatha j na 
datacyam na kotavyam na yashtavyam eha vo dvijuh \ 14. Bharttuh tod- 
rushanam dharmo yatlid strmam paro matah j mamajnd-pdlanam dharmo 
lhavatdm eha tatha dvyah” | rishagah uchuh | “ dehy anujnam maha
raja ma dharmo yatu sanhshayam | havishdm panname ’yam yaA etad 
akhilaih jag at | 15. Bhanrie cha sank shay am, gate kshiyate chaKhilam 
jagat" | Pardsarah uvdcha | iti vijndpymi&no ’p i  sa Venah paramar- 
tthibhlh | yada dadrlti nanujnam proktah proktah punah punah | talas te 
mmayah sarve kopamarsha-samanvitah \ “ hanyatam hanyaidm pop ah" 
ity uchus te parasparam | 16. “ To yagna-purusham Aevam anddi-ni- 
dhanam prabhwm [ vinindatg adhamacharo na sayogyo Ihuvah patih” | ity 
ultra mantra-putais te kusair mmi-ganah nripam | nirjaghmr nihatam 
p&rvam Ihagavmi-nindanadina | tatas cha munayo renuffi dadriiuh sar- 
rato Avija | “ kirn etad ” iti chdsannam paprachhus te junaih tada |
17. .Akhydtam cha janais leshdm “ chauribhutair ardgaks | rdshtre tu 
lolcair arabdham para-xvadamm aturaih \ 18. Teshdm udirm-vegarwm 
chaurdndm muni-satlamdh | sumahdn drisyate renuh para-vittdpahd- 
rin&m” | tatah sammantrya te sarve munayas tasya bhulhrifah | mamam- 
thur urum putrurtham anapatyasya yatnatah j mathyatas cha samultas- 
thau tasyoroh purushah kila | dagdha-sthundpratikdsah kharvatasyo 
’tihrasvakah | 19. Kim karomlti tan m rm n vipr&n aha sa chdturah | 
nishldeti tain iiehus te nishudas tena so ’bhavcit | 20. Tatas tat-sambhavdh 
jatah Vi/idhya-saila-nivasinah \ nishaduh muni-iardiila papa-karma- 
pabakshandh | 21. Tena dvdrena nishkrantam tat pCipam tasya bhupateh \ 
nishadas te tatha jatah Vena-kalmasha-sambhavdh j 22. Tato ’sya dak- 
shinafn hastam mamanthus te tada dvijd.1i | mathyamdne cha tatralhut 
Prithur Vainyah pratdpavcin | dtpyamdnah sva-vapushd siikshdd Agnir 
ivcjjvalan \ 23. Adyam djagavam nama khat papula tato dhanuh \ sards 
cha divyah nabhasah kavacham cha paputa ha | tiumin gate tu hhutani 
mmprahrishfam mrvasah \ satputrena cha jatena Veno ’p i tridivam 
yayau | pun-namno narahit trdtah sa tena wmah&tmana \

“ 7. The maiden named Sunltha, who was the first-born of Mrityu 
(Death)sa was given as wife to Anga; and of her Vena was born.
8. This son of Mrityu’s daughter, infected with the taint of his ma- 

83 See above, p. 124, and note 230.
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ternal grandfather, was bom corrupt, as if by nature. 9. When Vena 
was inaugurated as king by the eminent rishis, he caused this pro
clamation to be made on the earth: *. Men must not; sacrifice, or give 
gifts, or present oblations. Who else but myself is the enjoyer of 
sacrifices? I  am for ever the lord of offerings.’ 10. Then all the 
rishis approaching the king with respectful salutations, said to him in 
a gentle and conciliatory tone: 11. ‘Hear, o king, what we have to 
say: 12. We shall worship Hari, the monarch of the gods, and the 
lord of all sacrifices, with a Dlrghasattra (prolonged! sacrifice), from 
which the highest benefits will accrue to your kingdom, your person, 
and your subjects. May blessings rest upon you! You shall have a 
share in the ceremony. 13. Vishnu the lord, the sacrificial Male, being 
propitiated by us with this rite, will grant all the objects of your 
desire. Hari, the lord of sacrifices, bestows on those kings in whose 
country he is honoured with oblations, everything that they wish.’ Vena 
replied: ‘ What other being is superior to me ? who else but I should 
be adored ? who is this person called Iiari, whom you regard as the 
lord of sacrifice? Brahma, Janardana, Kudra, Indra, Vayu, Yama, 
Havi (the Sun), Agni, Varan a, Dhatri, Pushan, Earth, the Moon,— 
these and the other gods who curse and bless are all present in a king’s 
person: for he is composed of all the gods.88 Knowing this, ye must

83 The orthodox doctrine, as stated by Manu, vii. 3 ff., coincides very nearly with 
Venn’s estimate of himself, although the legislator does not deduce from it the same 
conclusions: 3. Saktkarlham asya mrvasya rajanam asrijat prabhuh | 4. Indranila- 
yamarkanani Agnes oka Varumsya eha | Chandra-Vittesayoi chaiva. matrah nirhritya 
sasvatih J 5. Yasmad esham surendrandm matrabhyo nirmito nripah | immiid abhi- 
bhayaty esha sarva-bhutdni tejasa | 0. Tapaty aditya-vach chaisha chakshum'shi 
eha mandmsi cha\ | na ehainmn bhmi saTmoti leas chid apy abhmhshilum | 7. So 
’gnbr bhavati Vdyud eha so ’rhah Somah sa Vharmarat | sa Kuveralf sa Varunah sa 
Mahmdrah prabhTwaiah | 8. Balo ’pi ndvamantavyo “ manmhyah” iti bhumipah | 
mahafi devatd hy esha nara-riipena tishfhati | “ 3. The lord created tile king for the 
preservation of this entire world, (4) extracting the eternal essential particles of Indra, 
Vayu, Yama, Surya, Agni, Varuna, Chandra, and Kuvera. 6. Inasmuch as the king 
is formed of the particles of all these gods, he surpasses all beings in brilliancy.
6. Like the Sun, he distresses both men’s eyes and minds; and no one on earth can 
ever gaze upon him. 7. He is Agni, Vayu, Surya, Soma, Yama, Kuvera, Varuna, 
and Indra, in majesty. 8. Even when a child a king is not to be despised under the 
idea that he is a mere man; for he is a great deity in human form.”

In another passage, ix, 303, this is qualified by saying 'that, the king should imitate 
the functions of the different gods: Indrasyarkasya Vdyoscha Yamasya Vamnasya 
eha | Chandrasyayneh Brithivyas cha tejo vrittam nripas' charel | This expanded in 
the next verses.
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act in conformity with my commands. Brahmans, ye must neithei 
give gifts, nor present oblations nor sacrifices. 14. As obedience to 
their husbands is esteemed the highest duty of women, so is the obser
vance of my orders incumbent upon you.’ The rishis answered: ‘ Give 
permission, great king: let not religion perish: this whole world is 
but a modified form of oblations. 15. m e n  religion perishes the whole 
world is destroyed with it.’ When Vena, although thus admonished 
and repeatedly addressed by the eminent rishis, did not give his per
mission, then all the mnnis, filled with wrath and indignation, cried 
out to one another, ‘ Slay, slay the sinner. 16. This man of degraded 
life, who blasphemes the sacrificial Male, the god, the lord without 
beginning or end, is not fit to be lord of the earth.’ So saying the 
munis smote with blades of kusa grass consecrated by texts this king 
who had been already smitten by his blasphemy of the divine Being and 
his other offences. The munis afterwards beheld dust all round, and 
asked the people who were standing near what that was. 17. They 
were informed: 1 In  this country which has no king, the people, being 
distressed, have become robbers, and have begun to seize the property 
of others. 18. I t  is from these robbers rushing impetuously, and 
plundering other men’s goods, that this great dust is seen ? Then all 
the munis, consulting together, rubbed with force the thigh of the 
king, who was childless, in order to produce a son. From his thigh t 
when rubbed there was produced a man like a charred log, with flat j .•> 
face, and extremely short. 19. ‘ What shall I  do ?’ cried the man, in 
distress, to the Brahmans. They said to him, ‘Sit down’ (n n kd d ); 
and from this he became a Nishada. 20. From him sprang the 
Nishfidas dwelling in the Yindhya mountains, distinguished by their 
wicked deeds. 21. By this means the sin of the king departed out of 
him"; and so were the Nishadas produced, the offspring of the wicked
ness of Vena. 22. The Brahmans then nibbed his right hand; and 
from it, when rubbed, sprang the majestic Pnthu, Yena son, re
splendent in body, glowing like the manifested Agni. 23. Then the 
primeval bow called Ajagava fell from the sky, with celestial arrows, 
and a coat of mail. At Prithu’s birth all creatures rejoiced. And 
through the birth of this virtuous son, Yena, delivered from the hell 
called P u t84 by this eminent person, ascended to heaven, 

si This alludes to the fanciful derivation of jvuttra, “ son," from put + fra.
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