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““the obvious purport of this legend, and of gome that follow, is to
account for the origin of the different castes from one common ancestor.”
(2.) Kariisha.——The Vishnu Puriina says, iv. 1, 13: .
Iarashai Jarisha mahabolah Kshatiriya babhavuk |
I“me Karisha the Karﬁshas, Kshattriyas of great power, were
| m&w*’l’l«
The Bhigavata Purina, ix. 2, says:
. Kdrushad Manavad asan Karashak Kshattrajatayah | wtiardpetha-
goplaro brakmanya dharma-vatsalah |
¢ From Kariisha, son of Manu, came the Kiiriishas of the Kshattnys
caste, protectors of the northern region, devout, and lovers of duty U e
(8.) Nabhaga.—The Vishnu Purina says:

ﬁab}ndgo Nedishta-pulras tw vaiSyatam agamat | _._] /
”
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Nabhiga, the son of Nedishta, became a Vaidya. i

The Mirkandeya Puriina says he was the son of Irshi;a, and relates
how he beeame a Vaisya, by marrying the daughter of a man of that
class (section cxiii. and Wilson, p. 852, note). The Bhigavata Purana,
ix. 2, 23, says he became a Vaisya in consequence of his works (Na-
bhago Dishie-putro ’nyak karmabkir vaiSyatam gatak). And yet a long
list of his descendants is given, and among them oceurs Marutta who
was a Chakravarttin, or universal monarch (Vishnu P. iv. 1. 15-17;
Bhag. P. ix. 2, 23-28 ; Mark, P. exxviii.—exxxii.). He bad a grandson.
called Dama, of whom the Markandeya Purina relates that at a Sva-
yamvara he was chosen by the daughter of the King of Dadamna for her
husband (exxxiv. 8), and that when the bride had been seized by three of
his rejected rivals (verse 16) she was rescued by him after he had slain
one of them and vanquished another (verse 3) ; that subsequently that
same vanquished rival in revenge killed Dama’s father, who had retired
into the wilderness os an ascetie (cxxxv. 18), The Purina in one of its
recensions ends with the following curious particulars :

Tataé chakara tatasya rakienatvodaka-kriyim | anpinyam prapya sa
pitul punch priyat sva-mandiram | Vapushmata$ cha mamsena pinda-
danam chakara ha | brakmanin bhojdyaméase rakshah-kula-samudbhavin |
evamvidhd ki rajane babkivuh sirya-vaméajah | anye 'pi sudliyak $ard
yajoanah $astra-kovidah I vedantam pathamanams tan na sankhyatum
shotsahe | f
© **Dama then (after tearing out the heart of Vapushmat) performed
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with blood the rites to the menes of hie father; and having thus dis-
charged his debt to his parent, he returned home. With the flesh of)
Vapushmat he formed the oblation which ho offered, and fed the Brah- |V,
mans who were of Rikehasa descent. Of such character were the

kings of the Solar race. There were also others who were wise, brave,
priests, and ¢killed in the seriptures. I am unable here fo enumerate

those of them who studied the Veddnta.” 7 -

The Harivafiéa (section xi. verse 658) tells us that “two sons of
Nabhagarishta, who were Vaisyas, became Brihmans (Nabhagarishia~
putrau dvav vaiéyau brikmanatadi gatau).

(4.) Dhrishta.—Of him the Vishnu Purina relates, iv. 2, 2:

Dhyishtasyaps Dharshiakam Kshatirai samabhavat |

¢ From Dhrishta sprang the Dhirshtaka Kshattriyas.”

The Bhagavata Purina says, ix. 2, 17:

Dhrishtad Dharshiam abhiat Kshattram brahma-bhiyam gatam Jeshatau |

“From Drishta were descended the Dhirshta Kshattriyas, who ob- '
tained Brihmanhood™ on earth.”

(5.) The last-named Purina enumerates in verses 19 ff. of the same
gection the descendants of Narishyante, among whom was Agnivesya,
verse 21 :

Tato gnivebyo  bhagavan Agnih svayam abhut suleh | Kanina ite
vikhyato Jatakarnyo mahan pishih | tato brahma-kulai jatom Agnive-
§yayanain nyipa | Narishyantanvayah proktah |

¢ From him (Devadatta) sprang a son Agnivesya, who was the lord
Agni himself, nnd who was also called Kanina and Jatukarnya the
great rishi. From him was descended the Agnivedydyama race of

75 This quotation, which will be partly found in Prof. Wilson's nots 22, p. 363, is
taken from the sestion given separately by Prof. Banerjea at the end of his edition of
this Purdna from o Maithila MS. which differs from that followed in his text (see his
Preface, p. 30). In verses 6f, of section exxxvi. however, of Prof. Banerjea's bext,
Dama threatens to do something of the same sort as in the other recension he i3 de-
soribed to have fctually done : 6. Tad aham tasya vaktens dehotthena Vapushnatak |
na karomi. guros triptin tat pravekshye lutasanam | 7. Tachohhonitenodaka-karma
tasya talasya sankhye vinipatitzsya | mirmsena samyag dvija-bhojanain cha na chet
pravekshymi hutasanam tat | * 6, If I do not satiste my father with the blood from
Vapushmat's body, then I shall enter the fire 7. 1f I do not celebrate with his
blood the obsequial rites of my father prostrated in the fray, and feed the Brahmaus

with (his) flesh, I shall enter the fire.”
78 The Commentator explains brakma-dhiyam by brikmanatvam, «the state of

Brahmans.” o
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Brihmans, The offspring of Narishyanta has beon declared.”  That of
Dishta is next taken up. :

Some of the names of Manua’s sons are repeated in the subsequent
narrative. Thus we find a second Prangu named among the descendants
of Nabhaga (Wilson, 352). And in the Vishpu Purina, iv. 2, 2,8
second Nabhiga is mentioned as follows :

Nubhagasyatmajo Nabhdgas tasya Ambarishah | Ambarishasyapi
Virapo 'bhavat Virapdt Prishadasvo jajne tataé cha Rathitarah | tatrayam
Slokals | ¢ ole kshaltra~prasuta vai punaé chingirasal smyitah |.Ratﬁit¢-
ranam pravarak kshattropeta dvijatayah” |

“The son of Nibhiiga was Nabhaga ; his son was Ambarisha. From
him sprang Viriipa; from him Prishadagva; and from him Rathitara;
regarding whom this verse is current: ¢These persons sprung from
a Kshattriya, and afterwards called Angirases, were the chief of the
Rathitaras, twice-born men (Brihmans) of Kshattriya race.” 7

The Bhagavata thus explains the eircumstance, ix: 6, 2:

Rothitarasyaprajasya bharyayam tantave 'rilatak | Angira janayd-
masa brahmavarchasinah sutan | ete kshetre prasita vai punas tv Angs-
rasik smypitah | Rathitaranam pravardh kshatiropeta dvijatayak |

¢ Angirasg being solicited for progeny, begot sons possessing Brah-
manical glory on the wife of Rathitara who was childless. These per-
sons being born of a (Kshattriya’s) wife, but afterwards called descend-
ants of Angiras, were the chief of the Rathitaras, twice-born men (Brih-
mans) of Kshattriya lineage.”

It will be observed that in this last verse the Bhagavata reads kshettre
prasitah “ born of the wife (of a Kshatbriya),” instead of Lskattra-pra-
satah, “sprung from a Kshattriya,'’ and thus brings this verse info a
closer conformity with the one preceding it, Professor Wilson (p. 359,
note) considers that the form given to the legend in the Bhagavata
“ig an afterthought, not warranted by the memorial verse cited in our
text.,” It is difficult to determine whether or not this may be the
case without knowing which of the two readings in that verse is the
original one.

(6.) The Vishnu Purina next proceeds to enumerate the descendants of
Tkshvikn son of Manu, The representative of his line in the twenty-
first generation was Harita, of whom it is said, iv. 8, 5:

17 See Prof, Wilson's note in p. 359 on this passage. ¥
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Ambarishasya Mandhatus tanayasya Yuvandsoah putro *bhat | tasmad
Harito yato *ngiraso Haritah |

““The gon of Ambarisha ™ son of Mandhatyi was Yuvanasva. From
him sprang Harita, from whom the Harita Angirases were descended.”

These words are thus paraphrased by the Commentator: * from him
- sprang the Harita Angirases, Brihmans, chief of the family of Harita "
(lasmad Harita dngiraso dvijah Harita-golra-pravarak).

The Linga Purana, quoted by Prof. Wilson, states the same thing:

Harito Yuvanasvasya Harita yote atmajak | ete hy dngirasal pakshe
kshattropeta dopatayah |

 The son of Yuvaniéva was Harita, of whom the Hiritas were sons.
They were on the side of Angiras, twice-born men (Brahmans) of
Kshattriya lineage.”

And the Vayu Purfna tells us with some variation :

Harito Ywvanasvasys Harita blivrayak smyitih | ete hy Angirasah
putrah kshattropeta dvijatayah |

¢ Harita was the son of Yuvapadva: (after whom) many persons were
called Haritas. These were the sonsof Angiras, twice-born men (Brah-
mans) of Kshatfriya race.”

This may mean that they were begotten by Angiras, as is said by
the Bhiigavata (sce above) to have been the case with Rathitara’s sons.
In that case, however, as Nabhaga and Tkshviku were brothers and Ra-
thitara was only the fifth in descent from Nabhaga, whilst Harita was
the twenty-first after Ikshviku,—Angiras (if we suppose one and the
eame person be meant in both cases) must have lived for sixteen gene-
rations ! {

Such are the remarkable notices given in the Puranas of the rise of
different castes among the descendants of some of the sons of Manu
Vaivasvata the legendary head of the solar line of kings. I shall now
add some similar particulars connected with the lunar dynasty.
LAccording to the Vishnu Puwrdna (iv. 6, 2f.) Atri was the son of
Brahma, and the father of Soma (the moon), whom Brahmi installed
as the sovereign of plants, Brahmans and stars™ (afesheushadki-dvija-
nakshtranam adhipatye *bhyasechayat). After celebrating the rijasiiya
sacrifice, Soma became intoxicated with pride, and carried off Tard

78 We have already had a person of this name the son of Nabhaga, See above,

™ See Journ, Roy. As, Soe. for 1865, p. 135 I,
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(Star), the wife of Brihaspati the precoptor of the gods, whom, although
admonished and entreated by Brabma, the gods, and rishis, he refused
to restors. Soma's part was taken by Uganas; and Rudra, who had
studied under Angiras, aided Byihaspati (4ngirasasoha sakasopalabdha-
vidyo bhagavin Rudro Brihaspateh sahayyam akarot).® A fierce con-
flict ensued between the two sides, supported respectively by the gods
and the Daityas, etc. Brahma interposed, and compelled Soma to

restore Tira to her husband. She had, however, in the mean time
become pregnant, and bore a son Budha (the planet Mercury), :ﬁom,

TRADITION OF THE DESCENT OF

when strongly urged, she acknowledged Soma to be the father. ¢ Puri-
 Yiravas, as has been alrcady mentioned, was the son of this Budha by
‘5:}' ‘Ila, the daughter of Manu. The loves of Puriravas and the Apsaras
| "'Urvaéi are related in the Satapatha Brihmana, xi. 5, 1, 1 ;% in the
Vishnu Purana, iv. 6, 19 ff.; in the Bhigavata Purdua, ix, 14; # and
. in the Harivaida, sestion 26. The Mahabhirata, Adip. sect, 75, alludes
| to Purtiravas as having been engaged in a contest with the Brihmans.
This passage will be quoted hereafter. According to the Vishou
Purana, iv. 7, 1, Puriravas had six sons, of whom the eldest was
Ayus. Ayushad five sons: Nahusha, Kshattravyiddha, Rambha, Raji,

and Anenas. The narrative proceeds (iv. 8, 1): -
Kihattravriddhat Sunahotrak® putro'bhavat | Kasa-Lesa- Gritsama-
das trayo *syabhavan | Gritsamadasya Saunaked chaturvarnya-pravartic-
yita "bhat | Kasasya Kasirdjas tato Dirghatamak putro *ohavat | Dhan-

| vantaris Dirghatomaso *bhat |
« Kehattravriddha had a son Sunshotra, who had three sons, Kasa,
" Lesa, and Gritsamada.  From the last sprang Saunaka, who originated )\~
* the system of four castes.® Kiga had a son Kasirdja, of whom again
! Dirghatamas was the son, as Dhanvantari was of Dirghatamas.” ]

LR

® Thie is the only mention I have ever happened to encounter of the great Ma-
hideva having been at school |

81 This passage is translated by Professor Miiller in the Oxford Essays for 1866,
pp. 62 £ ; and the legend has been formed on the basis of the obscure hymn in the
R.V. x. 95, in which the two names of Puriiravas and Urvasi ocour ax those of the
interlocutors in a dialogue. .

g2 A ghort quotation has been already made from this narrative. See above, p. 158,

8 Both my MSS, read Swnahotra. Professor Wilson has Suhotra.

8l The Commentator explains the words chaturvaraye-pravarttayita by saying
that the four castes were produced among his descendants (fad-vaide chatviro varnd
abhavan), This explanation agrees with the statement of the "\’ayu Purdna given in
the text.

)
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The Vayn Purana, as quoted by Professor Wilson (V. P. 4to. ed. p.
406), expresses the matter differently, thus:
LPutro Gritsamadasya cha Sunako yasya Saunckah | brahmandh kshat-
triyas chaiva vailyah $udras tathaiva cha | etasya vamse samudbhita
vichitraih karmabhir dvijah |
| “The son of Gritsamada was Sunaka, from whom sprang Saunaka. ()
In his family were born Brahmans, Kshattriyas, Vaiéyas, and Stdras, | =~
twice-born men with varions functions,”
In like manner the Harivaméa states in section 29, verse 1520 :
Putro Gritsamadasyapi Sunako yasya Saunakdh | brakmanalk kshat-
triyas ohavva vaidyah $adras tathaiva cha | ,
“The son of Gritsamada was Sunaka, from whom sprang the Sau- | (1)
nakas, Brahmans, Kshattriyas, Vaiéyas, and Stdras.” i
Something similar is said of Gritsamati (who was the son of a Su- ;
hotra, although not the grandson of Kshattravriddha) in a following
section, the 32ud of the same work, verse 1732 :
Sa chapi Vitathah putran janayimdsa pancha vai | Suhatrai cha Su-
hotiaram Gayaim Gargam tathatva cha | Kapilani che mahaémanam Suho-
trasya suta-dvayam | Hasaka$ cha mahdsattvas tatha Gritsamatir nripak |
tatha Gretsamatel putra brahmenah kshattriyah visah |
“ Vitatha was the father of five sons, Suhotra, Suhotri, Gaya, Garga,
and the great Kapila, Suhotra had two sons, the exalted Kadaka, and ( “)
King Gritsamati. The sons of the latter were Brahmans, Kshattriyas, | = *
and V&iéygg:”
The Bhagavata Purana, ix. 17, 2 f., has the following notice of
Kshattravriddha’s descendants :
Kshattravriddha-sutasyésan Suhotrasyamajas trayak | Kasyeh Kudo
Gritsamadah i Gritsamadad abhat | S'unake S'eunako yasya bakvri-
‘¢chak pravaro munik |
. “Buhotra, son of Kshattravriddha, had three sons, Kidya, Kusa, and
Gritsamada. From the last sprang Sunaka, and from him Saunaka, the
eminent Muni, versed in the Rig-veda.”

8 On this Professor Wilson remarks, note, p. 406 : *The existence of buf one
caste in the age of purity, however incompatible with the legend which ascribes the
origin of the four tribes to Brahmi, is everywhere admitted. Their separation is
assignerd to different individuals, whether accurately to any one may be doubted ; but
the notion indicates that the distinction was of a social or political character.”
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Tt is to be obsetved that this Gritsamada, who is here described as
belonging to the regal lineage of Puriravas, is the reputed rishi of
many hymns in the second Mandala of the Rig-veda. Regarding him
the Commentator Sayana has the following remarks in his introduction
to that Mandala : ! il

Mandala-drashia Gritsemadak rishik | sa cha pirvam Eﬂﬁrﬂ&k‘uk
Sunahotrasya putrah san yajna-kale "surair grikitah Tudrenae mochitah |
padehat tad-vachanenaiva Bhyigu-kule 8 unaka-putro Qritsemada-nama
"bhiat | tatha chanukramanika * Yuh Angirasak Saunahotro bhatva Bhir-
gavah Saunako "bhavat sa Gritsamado dvitiyam mandalom apasyed” it |
tatha tasyaiva Saunakasya vachanam rishy-anukramige * toam Agne®
it | “Gritsamadah S aunako Bhrigutém gatak | Saunohotro prakyityd tu
yah Angirasa uohyate™ i | tasmad mandala-drashta 8 aunako Gritsa-
vadak rishil |

« The seer (4.¢. he who received the revelation) of this Mandala was
the rishi Gritsamada. He, being formerly the son of Sunahotra in the
family of the Angirasas, was seized by the Asuras at the time of sacri-
fice and rescued by Indra.  Afterwnrds, by the command of that god,
ho became the person named Gritsamada, son of Sunaka, in the family
of Bhrigu. Thus the Anukramaniki (Index to the Rig-veda) says of
him: ¢ That Gritsamada, who, having been an Angirasa, and son of
Sunshotra, became a Bhargava and son of Sundks, saw the second Man-
dula.’ So, too, the same Saunaka says in his Rishi-anukramana regarding
the Mandala beginning with* Thou, o Agni’:—* (tritsamada son of Su-
naka who is declared to have been naturally an Angirasa, and the son of
Sunahotra, became a Bhyigu.) Hence ‘the seer of the Mandala is the
rishi G ritsamada son of Sunaka.”

Tt will be noticed that (unless we are to suppose a different Gritsa-
mada to be intended in each case) there is a discrepancy between the
Puranas on the one hand, and Siyana and the Anukramaniki on the
other ; as the Purinas make Gritsamada the son of Sunahotra or Su-
hotra, and the father of Sunaka; whilst the Anukramanikd, followed
by Sdyana, represents the same personage as having been, indeed, ori-
ginally the son of Sunshotra of the race of Angiras, but as having
afterwards become, by what process does not appear, the son of Sunaka
of the race of Bhrigu.

In his translation of the Rig-veda (ii. 207 f.) Professor Wilson refers

LT
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to a legend about King Vitahavya in the Anudisana-parvan of the Ma-
habharata (verses 1944-2006) which gives a different account of Grit-
samada’s parentage. It begins: Srimu rdjan yatha raja Vitahavio
mahayasik | rajarshir durlabham prapto brahkinenyamn loka-satkritam |
¢ Hoar, o king, how the renowned Vitahavya, the royal rishi, attained
the condition of Brahmanhood venerated by mankind, and so difficult
to be acquired.”” It happened that Divodasa, King of Kisi (Benares)
was attacked by the sons of Vitahavya, and all his family slain by them
in battle. The afilicted monarch thereupon resorted to the sage Bhiri-
dvija, who performed for him a sacrifice in consequence of which a son
named Pratardana was born to him. Pratardana, becoming an accom-
plished warrior, was sent by his father to take vengeance on the Vita-
havyas. They roined upon him showers of arrows and other missiles,
“as clouds pour down upon the Himilaya'’ ® (abhyavarshania rajanam
Tamavantam dvambudak); but he destroyed them all, and ‘“they lay with
their bodies besmeared with blood, like kinsuka-trees® cut down’
(apatan rudhirardranga wikpitta iva kim$ukah). Vitohavya himeelf
had now to fly to another sage, Bhyigu, who promised him protection.
The avenger Pratardana, however, followed and demanded that the
refugee should be delivered up:
Asyedanim badhad adya blavishyamy anrinah pituh | tam wodche kri-
pavishto Bhyigur dharma-bhyitamn varah | “ nehasti kshatiriyah kaschit
_sarve hime dvijatayak’ | etat tu vachamam $rutva Bhrigos tathyam Pra-
tardanak | padav upaspri$ya sanaih prohrishto vakyam abravit | evan
apy asmi bhagavan kyitakyityo na samfayal | . . . . . tyajite -he mayi
Jatin esha raja Bhyigadvaha | tatas tenabhyanujnito yayau ré@ja Pra-
tardanak | yatha-gatam maharaje muktvd visham tveoragah | Bhyigor
vachana-matrena sa cha brakmarshitam gatah| Vitahavyo mahardja brak-
mavaditvam eva oha | tasya Gritsamadah putro rapemendra ivaparak |
“S'akras team? iti yo daityair nigrikitah kilabhavat | pigvede varétate
chagrya $rutir yasya mahatmanah | yatre Gpitsamado “brakman’ brah-
manaih sa makiyate | sa brahmachdri vipravshik $riman Gyritsamado
"bhavat |
¢ Pratardana says: ‘ By the slaughter of this (Vitahavya) I shall

80 This simile seems to indicate a familiarity with the manner in which the elouds
collect, and discharge their contents on the oufor range of the Himiluyu.
®1 The Kinduka is a tree bearing a ved blossom (Bulea frondssa),
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10w, to-day, bo acquitted of my debt to my father. Bhrigu, the most
eminent of religious men, filled with compassion, answered : ¢ There is
no Kshattriya here: all these are Brahmans’ Hearing this true as-
sertion of Bhrigu, Pratardana was glad, and gently touching the gage’s
foet, rejoined : ‘ Even thus, o glorious saint, I have gained my object
. ... for I have compelled this King (/.. Rijanya) to relinquish his
caste.” King Pratardana then, after receiving the sage’s salutations,
departed, as he came, like a serpent which has discharged its poison :
while Vitahavya by the mere word of Bhrigu became a Brahman-rishi,
gnd an utterer of the Veda. Gritsamada, in form like a second Indra,
was his son; he was seized by the Daityas, who said to him, ‘Thou
art Sakra’ (Indra). In the Rig-veda the texts (§ruty) of this great
rishi stand first.* There Gritsamada is honoured by the Briahmans
(with the title of) ¢ Brithmiin,’ This illustrious personage was a Brah-
machirin, and a Brihman-rishi.”

According to the enumeration of Gritsamada’s family, which follows
here, Sunaka was his descendant in the twelfth generation, and Saunaka
in the thirteenth. The story concludes with these words:

Evawm vipratvam agamad Vitahavyo naradlipah | Bhyigoh prosadad
rajendra kshattriyah kshattriyarshabhe |

«Thus did King Vitahavya, s Kshattriya, enter into the condition
of Brihmanhood by the favour of Bhrigu.”

In the next chapter we shall again notice Vitahavya among the Kshat-
triyas who are declared by tradition to have been the authors of Vedic
hymns,

King Divoddsa was the sixth in descent from Kada brother of Grit-
samada. Of him the Harivamda states, section 32, verse 789 f.:

Divodasasya dayado brahmarshir Mitrdyur aripah | Maitrayanas
tatah Somo Maitreyas tu tatah smyitak | ete vai saimsritah paksham
lishattropetis tu Bhargavah |

«The son of Divodisa was the King Mitriyu a Brihman-rishi.
From him sprang Soma Maitriyana, from whom the Maifreyas received
{heir name. They, being of Kshattriya lineage, adhered as Bhirgavas
to the side (of the latter).” :

230 TRADITION OF THE DESCENT OF

8 Tf I have correctly interpreted this verse, and if by “ first” we are to under-
astand first in order, it does mot accurately represent the state of the case: as the
hymns of Gritsamada only appear in the socond Mandala.

i,



THE INDIAN RACE FROM MANTU. 231

- The twentieth in descent from the same Kaga, brother of Gritsamada,
was Bhirgabhiimi, of whom the Vishnu Purina says, iv. 8, 9:

DBlargasya ﬁb&ry&bhﬂmi{: | tata$ ohaturvaraya-praveittih | ity efe
Kasayo dhipatayah kathitah | A

“The son of Bhirga was Bhargabhiimi, from whom the four castes
originated. Thus have the kings called Kagis been declared.”

In two passages of the Harivariéa, names identical, or nearly so, are
found, but with a different progenitor in each case, in reference to
which a similar statement is made. The first is in section 29, verse 1596 :

Venuhotro-suta$ chapi Bhargo nama prajeSvarak | Vatsasya Vatsa-
bhamis tu Bhrigubhamis tu Bhargavat | ete hy Angirasal pulya jata
vaimse "the Bhargave | bralmanalk kshattriya vaisyds trayah putrah®
sahasrasah |

“The son of Venuhotra was King Bharga. From Vatsa sprang
Vatsabhiimi, and Bhrigubhiimi from Bhargava. These descendants of
Angiras were then born in the family of Bhrigu, Brahmans, Kshattriyas,
and Vaiéyas three (classes of) descendants in thousands.”

The second passage is in the 32nd section, verse 1752 :

Sukumarasya putras tw Satyaketur maharathak | suto 'bhavad maka-
tga raja parama-dhiarmikeh | Vatsasya Vatsabhamis tu Bhargabhimis
tu Bhargavat | ete hy Angirasah pulra jata vemse 'tha Bhargave | brak-
mandh kshattriya vaiSyak $udras cha Bharatarshabha |

¢ The warrior Satyaketu was the son of Sukumdra, and a prince of
great lustre and virtue. From Vatsa sprang Vatsabhiimi, and Bharga-
bhiimi from Bhargava. These descendants of Angiras were then born
in the family of Bhrigu, Brihmans, Kshattriyas, Vaiéyas and Stdras.”

The parallel passage in the Viyu Purina, as quoted by Professor
‘Wilson, p. 409, has names which are mostly different :

Venuhotra-suta$ chapt Gargyo vai nama wvisrutak | Gargyasya Gdr-
gabhiamis tu Vatso Vatsasya dhimatah | brakmapak kshatiriyas chaiva
tayoh putrah sudharmikal |

“The son of Venuhotra was the renowned Gargya. Gargabhimi
was the son of Gargya; and Vatsa of the wise Vatsa., Brahmans and
Kshattriyas were the virtuous sons of these two.”

89 Professor Wilson, p. 410, note, gives dgjoyuktah, “glorions,” instead of trayah

putrah, ae the reading either of the Brihma Purina, or of the Harivamsa, or both.
9 In regard to, these passages the reader may consult the remarks of Professor
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Another son of Ayus (son of Puriiravas) was Rambha, of whom the
Bhigavata Purina says, ix. 17, 10:

Rambhasya Rabhasal putro Gadkiraé chakriyas tatahk | tasya kshetire
brahma jayne $rinu vaimsem Anenasals | -

“The son of Rambha was Rabhasa, from whom sprang Gabhira and
Akriya. From his wife Brahmans were born : here now the race of
Anenas” (another son of Ayus).

Of the same Rambha the Vishnu Purdna says (iv. 9, 8), Rambhas tv
anapatyo *bhavat | ** Rambha was childless.”

Another son of Ayus, as we have seen, Vishnu Purdna; iv. 8, 1, was
Nahushs, e had six sons (V. P. iv. 10, 1), of whom one was Yayiti.
The sons of the latter were Yadu, Turvasu, Druhyu, Anu, and Paru
(Ibid. iv. 10, 2)." One of theso five, Anu, had, as we are told, in the
{welfth generation a son called Bali, of wlom the Vishuu Purina, iv.
18, 1, relates :

Hemat Sutapas tasmad Baliy yasys kshettre Dirghatamasa Anga-
Banga-Kalinga-Sulima-Pundralhyom Baleyan kshattram cjanyata |

“From Hema sprang Sutapas; and from him Bali, on whose wife ®
Bileya Kshattriyas (i.e. Kshattriyas of the race of Bali), called Anga,
Banga, Kalings, Suhma, and Pundra were begotten by Dirghatamas.”

Professor Wilson (p. 445, note 12) quotes from the Viyu Purina a
statement regarding the same person that he had “sons who founded
the four castes” ( putran ehaturvarnya-karan); and refers to a passage
in the Matsya Puréna, in which Bali is said to have obtained from

Wilson, p. 408, note 16, where a eommentator (on the Brihma Puriina, or the Hari-
vaida) is quoted, who says that in the passage from these works ' another son of
Vatsa the father of Alarka is specified, viz., Vatsabhtimi; while Bhargava is the
brother of Vatsa ; and that (the persons referred to were) Angirases because Gélava
belanged to that family, and (were born in the family) of Bhrigu, because Vis'vimitra
helonged to it" (Vatssye Alarka-pituh putrantaram aha * Vatsabhiimir™ #ti |
“ Blirgavid” Vatsa-bivatuh | © Angivase” Galavasya Angirasatvit | « Bhargave"
Vidvamitrasya Bhargavatvat). The Vishnu Purana, iv, 8, 6, says fhet Vatsa was
one of the names of Pratardana, son of Divodisa, & descendant of Kada, and a remote
ancestor of Bhiirgabhiimi. See however Professor Wilson's note 13, p, 408. 1t is
possible that the resemblance of the word Bhirga to Bhirgava may have oceasioned
the descendants of the former to be connected with the family of Bhrigu. :

91 These five names occur fogether in the plural in a verse of the Rig-veda, i.109,

quoted above, p. 179.

‘@ Kahettra bharyiyai jitatvad Baleyah | “ They were called deseendants of Ball
boeause they wera born of his wife

T
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Brahma the boon that he shonld * establish the four fixed castes” (ska-
turo niyatan varnims tvam sthapayety).

The Harivamsa gives the following account of Bali, in the course of
which the same thing is stated ; section 31, verses 1682 ff. ;

Phenat tu Sutapa jajne sutah Sutapaso Balik | jato manusha-yonaw tu
sa vdj@ kanchaneshudlil | mahdyogi sa tw Balir babhiva nripatih pwra |
putran wipadayamasa pancha vamsa-karan bhwvi | Angah prathamato
Jajne Vangak Sukmas tathavva cha | Pundreh Kalinga$ oha tatha Bale-
yam kshattram wohyate | Baleya brakmanaé chaiva tasye vaméakara
bhwvi | Bales tu Brakmané datto varah pritena Blarata | mahayogitvam
ayus cha kalpasya parimanpatah | sangrame chipy ajeyatvan dharme
chaiva pradhanata | treilokya-darsanain. chapi pradhanyam prasave
tatha | bale chapratimatoan vai dharma-tattvartha-daréanam | chaturo
niyatan varnamis toam oha sthapayiloti cha | ity ukto vibhuna raja Balik
Santim param yayau | tasyaite tanayah sarve kshettraja muni-pungavat |
sambhuta Dirghatapasak Sudeshadyam maohawausah |

“From Phena sprang Sutapas; and the son of Sutapas was Bali.
He was born of a human mother, this prince with the golden quiver;
but King Bali was of old a great yogin. He begot five sons, who were
the heads of races upon the earth. Anga was first born, then Vanga,
Buhma, Pundra and Kalinga ; such are the names of the Kshaitriyas
descended from Bali (Baleyak). There were also Baleya Brihmans,
founders of his race upon the earth. By Brahmi, who was pleased, the
boon was granted to Bali that he should be a great yogin, should live
the entire length of a Kalpa, should be invineible in battle, should have
pre-eminence in virtue, should have the power of beholding the whole
three worlds, should have a superiority in begetting progeny, should be
unequalled in strength, and should comprehend the essential principles
of duty. And being thus addressed by the Lord in these words, ¢ Thou
shalt establish the four regulated castes,” King Bali attained supreme
tranquillity. Al these sons, the offspring of his wife, were begotten
on Sudeshna by the glorious muni Dirghatapas.”” %

8 M. Langlois must have found in his MS. a different reading of the last line, as
he renders it otherwise. = Professor Wilson remarks (V.P. pp. 444, note 12) : “The
Matsya calls Bali the son of Virochana, and @yw-kelpa-pramanikah, ¢ existing for a
whole Kalpa ;* identifying him, therefore, only in a different period and forw, with
the Bali of the Vimana Avatiira” (Dwarf-incarnation). (See Wilson’s Vishau P,

p- 265, note, and the Bhigavata P. ix. seots. 16-23, and other works quoted in the
4th vol. of this work, pp. 116 ff.
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Apratiratha is recorded as being a descendant of Paru (another of
Yayiti's sons), in the thirteenth generation (Wilson, p. 448), Of him
it is related, Vishnu Purina, iv. 19, 2:

Riteyoh Rantindralk putro 'bhit | Tamsum Apratiratham Dhruvati cha
Rantindrah putran avape | Apratirathat Kanvah | tasyapi Medhatithih |
yatak Kanvayand dvija babkibhuk | Tamsor Anilas tato Dushyantadyaé
chatvarah putra babhivvuh | Dushyantach chakravarttt Bharato "bhavat |

¢ Riteyn had a son Rantinira, who had Tansu, Apratiratha and
Dhruva for his sons. From Apratiratha sprang Kanva. His son was
Medhatithi; from whom the Kanviyana Brihmans were descended.
From Tansu sprang Anila, who had four sons, Dushyanta, and others.
¥rom Dushyanta sprang the emperor Bharata.”

With some variations the Bhigavata Purina says, ix. 20, 1:

Puror vambom pravakshydami yatra jato st Bharata | yatra rajarshayo
vamsya bralma-vamsyaé cka janire | . o . . 6. Riteyoh Rantibharo’bhiut
trayas tasyatmaja nyipa | Sumatir Dhruvo "pratirathal Kapvo ’prabira-
thamajak | tasye Medhdatitithis tasmat Praskanvadya dvijateyeh | putro
"bhiat Sumater Raibhyo Dushyantas tat-suto matal |

T ghall declare the race of Piiru from which thon hast sprung, o
Bhirata; and in which there have been born royal rishis, and men of
Brahmanical family . . . . 6. From Riteyu sprang Rantibhara; who
had three sons, Sumati, Dhruva, and Apratiratha. Kaunva was the son
of the last; and the son of Kanva was Medhatithi, from whom the
Praskanvas and other Brihmans were descended.”

A little further on, in the chapter of the Vishuu Puripa just quoted
(iv. 19, 10), Kanva and Medbatithi are mentioned as having had a
different parentage from that before assigned, viz., as being the son and
grandson of Ajamidha, who was a descendant in the ninth generation
of Tansu, the brother of Apratiratha:-

Ajamidhat Kanvah | Kapvad Medhatithir yatah Kanvayena dvijah |
Ajamidhasyinyah putro Brihadishul |

“From Ajamidha sprang Kanva: from Kanva Medhatithi, from
whom were descended the Kanvayana Brihmans. Ajamidha had
another son Brihadishu.”® '

TRADITION OF THE DESCENT OF

9 On this the Commentator vemarks : Ajam7dhasye Kanvadir eko vamdo Brika-
dishv-adir apare vaimso N iladir aparal Rikshadié chiparal | * Ajamidha had one
set of descendants, consisting of Kanva, etc., a second consisting of Brihadishu, etc.,
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On this last passage Professor Wilson observes, p. 4562, note : *The
copies agree in this reading, yet it can scarcely be correct. Kanva has

already been noticed as the son of Apratiratha’® But the compiler of

the Purina may here be merely repeating the discordant accounts
which he found in the older authorities which he had before him.

Regarding Ajamidha the Bhagavata says, ix. 21, 21:

Ajamidhasya vamdyah syuh Priyamedhadayo dvijah | djamidhad Bri-
hadishul |

“ Priyamedha and other Brihmans were descendants of A_]a.mlqlha
From Ajamidha sprang Brihadishu.”

The Vishnu Purdna (iv. 19, 16) gives the following account of Mud-
gala, a descendant of Ajamidha in the seventh generation : .

Mudgalach cha Maudgalyak kshattropeta dvijatayo bablawuh | Mud-
golad Balwasve Bahvavad Divodase’halya cha mithunam abhit | Sarad-
vato *halyayam Satanando bhavat |

“From Mudgala were descended the Maudgalys Brahmans of Kshat-
triya stock. From Mudgala sprang Bahvadva; from him again twins,
Divodisa and Ahalyd. Satananda was born to Saradvat® by Ahalyd.”

Similarly the Bhigavata Purina says, iv. 21, 33 f. :

Mudgalad brakma nirvrittai gotram Maudgalye-sangnitam | mithunam
Mudgalad Bharmyad Divodasak puman abhut | Ahalya kanyaka yasyam
Satanandas tu Gautomat |

“From Mudgala sprang Brihmans, the family called Maudgalyas.
To the same father, who was son of Bharmyaéva, were born twins,
Divodasa, a male, and Ahalyd, a female child, who bore Satinanda fo
Gtautama,”

The words of the Matsya Purdina on the same subject, as quoted by
Professor Wilson, p. 454, note 50, are:

Mudgalasyapi Maudgalyih kshattropeta dvijatayak | ete hy Angirasak
pakshe samsthitah Kanva-Mudgalah |

“From Mudgala sprang the Maudgalyas, Brihmans of Kshattriya
stock. These Kanva and Mudgalas stood on the side of Angiras.”

a third consisting of Nila, ete., and a fourth consisting of Riksha, etc.” The last two
sons of Ajamidha are mentmned further on, Nila in v. 15, and Riksha in v, 18, of the
same chapter of the V. P.

95 The Commentator says this is a name of Gautama, Regarding Ahalyd and
Gautama see the story extracted above, p. 121, from the Rimayana.
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The Harivaméa, section 82, verse 1781, thus notices the same family :

Mudgadasye tu dayade Mawdgalyah sumahdyasiah | ete sarve mahat-
mano hkshattropet@ dvijitayak | ete hy Angivasak paksham soméritah
Kapva-Mudgalah | Maudgalyasya suto jyeshtho brakmarshih suma-
hiyasih | i

“The renowned Maudgalya was the son of Mudgala. All these
great personages weore Brihmans of Kshattriya descent. These Kanvas
and Mudgalas adhered to the side of Angiras. Maudgalya's eldest son
was a celebrated Brahman-rishi.”

Regarding Kshemaka, a future descendant of Ajamidha in the 31st
generation, the Vishnu Purdna says, iv, 21, 4:

Tato Niramitras tasmdch cha Kshemakak | tatrayam slokak |  brak-
ma-kshattrasya yo yonir® vamnso rdjarshi-satkyitah | Kshemakan prapya
rajanar su samnstham prapsyate kalaw |

“Trom him (Khaundapini) shall spring Niramitra; and from him
Kshemaka ; regarding whom' this verse (is current): ‘The race, con-
secrated by royal rishis, which gave birth to Brihmans and Kshattriyas,
shall terminate in the Kali age, after reaching King Kshemaka.’

The corresponding verse quoted by Professor Wilson (p. 462, note 24)
from the Matsya and Vayu Purinas substitutes devarshi,  divine righis,!’
or ‘“ gods and rishis,” for the »@arshi, “voyal rishis,” of the Yishnu Pu-
rina. The verse in question is there described as anwvamsa-Sloko’ yai gito
vipraih puratanaih, “a genealogical verse sung by ancient Brihmans.”

According to the details given from the Purinas in this section
several persons, Gritsamads, Kauva, Medhatithi, and Priyamedha, to
whom hymns of the Rig-veda are ascribed by Indian tradition as their
rishis, were of Kshattriya descent,

In the line of the same Tansu, brother of Apratiratha, we find in
the sixth generation a person named Garga, of whom the Vishuu Pu-
riina relates, iv. 19, 9:

Gargat Sinih | tato Gargyah S ainyah kshattropeta dvijatayo babhiavwh |

“From Garga sprang Sini; from them were descended the Gargyas
and Sainyas, Brahmans of Kshattriya race.” ¥

¥ On this words the Commentator has this note : Brakmanah brahmanasye Kshat-
trasya kshativiyasya cha yonih karanam purvein yathoktatvat | * ¢ Brahma’ and
Kshattra® stand for Brahman and Kshattriya. This race is the ‘source, cause (of
these), as hes been declared above,”

%7 On tyis the Commentator only remarks : Tatas tabhyam Girgyih 8 aingds cha

256 TRADITION OF THE DESCENT OF

Lo



THE INDIAN RACE FROM MANTU. 237

Similarly the Bhagavata Puriina, ix. 21, 19, says:

Gargiat S'inis tato Gargyak kshattrad brakma hy avarttata |

“From (targa sprang Yini; from them Girgya, who from a Kshat-
triya became a Brihman.” ™

The Vishuu Puriina records a similar circumstance regarding the
family of Mahiviryya, the brother of Garga (iv. 19, 10):

Mahaviryyad Urukshayo nama putro 'bhit | tasyae Trayyaruna-Push-
karinau Kapié cha putra-trayam abhit | tach che tritayam api paschad
vepratam upajagama |

“Mahaviryya had a son named Urukshaya; who again had three sons,
Trayyaruna, Puskarin, and Kapi ; and these three® afterwards entered
into the state of Brihmans (i.e. became such).”

The Bhiigavata states, ix. 21, 19 .z

Durstalshayo Mohaviryyat tasye Trayyirunth Kavih | Pushfararuniy
ity atra ye brahmana-gatim gatah |

“From Mahiviryya sprang Duritakshaya. From him were descended
Trayyarani, Kavi, and Puskariruni, who attained to the destination of
Brahmans.’? 1%

According to the Matsya Puriina also, as quoted by Professor Wilson
(451, note 22), ““all these sons of Uruksha (sic) attained the state of
Briahmans ' ( Urukshatah suta hy ete sarve brakmanatam gatak); and in
‘another verse of the same Purina, cited in the same note, it is added :
Kavyanam tu vard hy ete trayak prokiic maharshayah | Gargak Sankpi-
toyah Havya kshattropeta dvijatayak | ** These three classes of great
rishis, viz. the Gargas, Sankritis, and Kavyas, Brihmans of Kshattriya
race, are declared to be the most eminent of the Kavyas, or descend-
ants of Kavi.” The original Garga was, as we have seen, the brother
of Mahaviryya, the father of Kavi, or Kapi; while, according to the

Garga-vamsyatvat §'ini-vamsyatvich cha samakhyatah | kshatiriyi sa kenachit
karanena brahmands cho badhivl | © They were called Gargyas and 8'ainyas because
they were of the race of Gérga and 8'ini. Being indeed Kshattriyas they became
Bréhmans from some cause or other,”

% The Commentator does not say how this happened.

9 Unless Professor Wilson's MSS, had a different reading from mine, it must
have been by an oversight that he has translated here, * The last of whom became a
Brahman.”

100 On this the Commentator annotates: ¥e afra kshottra-vamde brahmana-gatim
brakmana-ripatin gatds te | *“ Who in this Kshatiriya race attained the destination
of Brahm:ns,—the form of Brihmans,”’
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Vishun Purdna (iv. 19, 9), and Bhigavata Puripa (ix. 21, 1), Sankriti
was the son of Nara, another brother of Mahaviryya.

The series of passages just quoted is amply sufficient to prove that
according to the traditions received by the compilers of the ancient
legendary history of India (traditions so general and undisputed as to
prevail over even their strong hierarchical prepossessions), Brihmans,
Kshattriyas, and even Vaisyas and Stidras, were, at least in many cases,
originally descended from one and the same stock. The European eritic
can have no dificulty in receiving these obscure accounts as true in their
literal sense; though the absence of precise historical data may leave

. him without any other guide than speculation to assist him in determin-
ing the process by which a community originally composed for the most
part of one uniform element, was broken up into different classes and
professions, separated from each other by impassable barriers. On the
other hand, the possibility of this common origin of the different castes,
though firmly based on tradition, appeared in later times so incredible,
oT 80 unpala:tab}e, to some of the compilers of the Purinas, that we find
them occasionally attempting to explain away the facts which they
record; by statements such as we have encountered in the case of the
Kings Rathitara and Bili, that their progeny was begotten upon their

- wives by the sages Angiras and Dirghatamas, or Dirghatapas; or by the
introduction of a miraculous element into the story, as we have already
geen in one of the legends regarding Gritsamada, and as we shall have
oceasion to notice in a fature chapter in the account of Visvamitra.

238 DESCENT OF THE INDIAN RACE FROM MANU,
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CHAPTER III.

ON THE MUTUAL RELATIONS OF THE DIFFERENT CLASSES OF
INDIAN SOCIETY ACCORDING TO THE HYMNS OF THE RIG-
AND ATHARVA-VEDAS.

In the last chapter I have attempted to shew that in general the
authors of the hymns of the Rig-veda regarded the whole of the Aryan
people, embracing not only the priests and chiefs, buf the middle
classes also of the population, as descended from one common father, or
ancestor, whom they designate by the name of Manu. This reference
to a common progenitor excludes, of course, the supposition that the
writers by whom it is made could have had any belief in the myth
which became afterwards current among their countrymen, that their
nation consisted of four castes, differing naturally in dignity, and sepa-
rately created by Brahma,

In that chapter I propesed to leave for further consideration any spe-
cific notices which the Rig-veda might contain regarding the different
classes of which the society contemporary with its composition was
made up. On this consideration I now enter. As that great collection
of hymns embodies numerous references, both to the authors themselves
and to the other agents in the celebration of divine worship, it may
be expected to supply, incidentally or indirectly, at least, some inform-
ation respecting the opinion which these ministers of religion enter-
tained of themselves, and of the ecclesiastical and eivil relations in
which they stood to the ofher sections of the community. I shall now
endeavour to shew how far this expectation is justified by an examin-
ation of the Rig-veda.

It will be understood, from what I have already (pp. 7 and 11 ff.)
written on the subject of that one hymn of the Rig-veda in which the
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four castes are distinetly specified, i.e. the Purusha Sikta, that in the
enquiry, which'I am now about to undertake, I confine myself in the
first instance to those hymns which for any reason (see p. 4, above)
appear to be the most ancient, leaving out of account until afterwards,
all those compositions which, like the one just mentioned, are presum-
ably of a later age. j

It will, I think, be found on investigation that not only the older
hymns, but the great bulk of the hymns, supply no distinct evidence
of the existence of a well defined and developed caste-system at the
time when they were composed.

Secr. 1. On the signification of the words brikmdn, brakmana, ele.,
in the Rig-veda.

As the Rig-veda Banhita is made up almost entirely of hymns in
praise of the gods, it was not to be anticipated that it should furnish
any systematic or detailed explanations on the points which form the
object of our enquiry. But as was natural in compositions of the early
and simple age to which these hymns belong, they do not always con-
fine themselves fo matters strictly connected with their principal sub-
jeet, but indulge in occasional references to the names, families, personal
merits, qualifications, relations, eircumstances, and fortunes of the pocts
by whom they were produced, or of their patrons or other contempo-
raries, or of their predecessors.

I have, in another volume of this work,' enquired into the views
which the authors of the hymns appear to have held on the subject of
their own .authorship. The conclusion at which I arrived was, that
they did not in general look upon their compositions as divinely in-
spired, since they frequently speak of them as the productions of their
own minds (vol. iii. pp. 128-140). But although this is most com-
monly the case (and especially, as we may conjecture, in regard to the
older hymns), there is no doubt that they also attached a high value to
these productions, which they describe as being acceptable to the gods
(B.Y.v. 45, 4; v. 85, 1; vii. 26, 1, 2; x.28, 6; x.54,6; x. 105,

1 Original Sanskrit Texts, vol. fii. pp. 116-16¢
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8), whose activity they stimulated (iii. 84, 1; vii. 19, 11), and whose
blessing they drew down. In some of the hymns a supernatural cha-
racter or insight is claimed for the rishis (i. 179, 2; vii, 76, 4; iil. 53,
9; vii. 83, 11 f.; vii. 87, 4; viL 88, 3ff.; x. 14, 15; x. 62, 4, 5),
and a mysterious efficacy is aseribed to their compositions (vol. iii.
pp. 1781.) The rishis ealled their hymns by various names, as arka,
uktha, rick, gir, dhi, nitha, nivid, mantra, mati, sikta, stoma, vach, vachas,
ete. ete.; and the also applied to them the appellation of brakma in
numerous passages.” That in the passages in question brahma has
generally the sense of hymn or prayer is clear from the context of some
of them (as in i, 87, 4 ; viil, 32, 27, where the word is joined with the
verb gayata, “sing,” and in vi. 69, 7, where the gods are supplicated
to hear the brahma), as well as from the fact that the poets are said
(ini 62, 18; v. 78, 10; wii. 22, 9; vii. 81, 11; x. 80, 7) to have
fashioned or generated the prayer, in the same way as they are said to
have fashioned or generated hymns in other texts (asi. 109; 1; v. 2,
11 ; vil. 15, 4; vill. 77, 4 ; x. 28, 6; x. 89, 14),, where the sense is
indisputable ; while in other places (iv. 16, 21; v. 29, 15; vi. 17, 18;
vi. 50, 6; vil. 61, 6; x. 89, 8) new productions of the poets are spoken
of under the appellation of drahma.

That brakma has the sense of hymn or prayer is also shown by the
two following passages. In vil, 26, 1, it is said : Vg somah Indram
asuto maméada ne abrakmano maghavanan sutdsal | tasmai ulthan janoye
yay jwjoshad nrivad nacviyeh Spinavad yathd nak | 2. Ukthe ukthe somal
Indram mamada nithe nithe maghavanem sutasah | yad im sabadhah
pitaram o putrak samana-dakshal avase havants | “ Soma unless ponred
out does not exhilarate Indra; nor do libations without hymuns (abrak-
manak). I generate for him & hymn (uktka) which he will love, so
that like a man he may hear our new (production). 2. At each hymn
(wktha) the soma exhilarates Indra, at each psalm (nif4e) the libations
(exhilarate) Maghavat, when the worshippers united, with one effort,
invoke him for help, as sons do a father.”® Again in x. 1035, 8, it is

% For a list of these fexts and other details which are here omitted, I refer to my
artiole ““ On the relations of the priests to the other classes of Indian Society in the
Vedic age,” in the Journal of the Roy, As. Soc. for 1866 (from which this section is
mostly borrowed). y

3 It is elear from the eontext of this passage that abrahimanah means “unattended !
by hymns,” and not “without a priest.”” Afier eaying that soma-libations without !
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said : Aova no vrijing $iiki richa vanema anpickah | na abrahmi yajnak
ridhag joshati tve | “ Drive away our calamities. With a hymn (richa)
may we slay the men who are hymnless (anrickah). A sacrifice without
prayer (abrakma) does not please thee well.”

I have said that great virtue is oceasionally attributed by the poets to
their hymns and prayers ; and this is true of those sacred texts when
called by the name of drahma, as well as when they receive other ap-
pellations, such as mantra. Thus it is said, iii. 53, 12, Pieamitrasya
rakshati brakma idam Bharataw janam | “ This prayer (brahma) of Viéva-
mitra protects the tribe of Bharata;” v. 40, 6, Galkam siryan tamasa
apavratena turiyena brakmana avindad Atrih | ¢ Atri with the fourth
prayer (brakmand) discovered the san concealed by unholy darkness ;
vi. 75, 19, Bralma varma mama entaram | * Prayer (brakma) is my
protecting armour ;" vii. 33, 8, Eva id nu kam dasarane Suddasam pra-
vad Indro brahmana ve Vasishthak | ¢ Indra preserved Sudas in the
battle of the ten kings through your prayer, o Vasishthas.’ In ii. 28,
1, Brahmanaspati is said to be the ‘ great king of prayers " (jyeshtha-
rajam brakmandm) (compare vii. 97, 8), and in verse 2, to be the ¢ gene-
rator of prayers” (junita brakmanam); whilst in x. 61, 7, prayer is
declared to have been generated by the gods (svadhyo ajanayan brakma
devah). Compare vii, 85, 7.

Brithmdn in the masculine is no doubt derived from the same roof as
brdhmdn neater, and though differing from it in accent! as well as
gender, must be presumed to be closely connected with it in signifi-
cation, just as the English ¢ prayer” in the sense of a petition would
be with ‘“prayer,” a petitioner, if the word were used in the latter

i sense. As, then, drdhmdn in the neuter means a hymn or prayer, }

‘; | brahmdn in the masculine must nafurally be taken to denote the person /
/4 i “Who composes or repeats a hymn or P_i:gye{We do not, however, findf =
that the composers of the hymns are in general designated by the word g

Ty
1

hymins are unaceoptable to Indra, the poet does not add that he is himself & priest, or
that hie is attended by one, but that he generates a hymn; and the same sense is
required by what follows in the sccond verse. Accordingly we find that Siyana
| explains abrafunanah by stotra-hinah, “destitute of hymns” The sume senée is
| equally appropriate in the next passage cited, x. 105, 8.  On iv, 186, 9, where abrak-
1' ma is an epithet of dasyw, ¢ demon,” Sayana understands it t6 mean * without a
|| priest,” but it may mean equally well or better, * without devotion, or prayer.”
i th‘ lig bréloniin neuter the accent is on the first syllable ; in brdhmén masculine on
o last,

<,
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brdhman, the name most commonly applied to them being rishi, though
they are also called vipra, vedhas, kavi, eto. (see vol. iii. of this work,
pp. 116 ff.).  There are, however, a fow texts, such asi. 80, 1 i. 164,
35; . 12, 6; i1. 89, 1; v. 31, 4; v. 40, 8; ix. 113, 6, ete., in which
the Brdkmdn may or must be understood as referred to in the capacity
(of author of the hymn he utters. So, too, in ii. 20, 4, and vi. 21, 8, a
new composer of hymns seems to be spoken of under the appellation of
nutanasya brahmdnyatah ; and in ii. 19, 8, the Gritsamadas are referred
to both as the fabricators of a new hymn (manma naviyak) and as (brdh-
mdnydntak) performing devotion.® In three passages, vii. 28, 2 vii. 70,
9, and x, 89, 16, the Jrdkmd and brdhmani, prayer’’ and “prayers,”
or “hymn” and ‘“hymns,” of the rishis are spoken of ; and in vii. 22,
9, it is said, ““that both the ancient and the recent rishis have generated
prayers” (ye cha pitrve pishayo ye cha natnah Indra brahmans Janayanta
viprah). In i 177, 5, we find brahmani karoh, * the prayers of the
poet.”” The fact that in various hymns the authors speak of themselves
-as having received valuable gifts from the princes their patrons, and
that they do not there allude to any class of officiating priests as separate
from themselves, would also seem to indicate an identity of the poet and
priest at that early period.

The term byahman must therefore, as we may conclude, have been
originally applied (1) to the same persons who are spoken of elsewhere
in the hymns as rishi, kavi, ete., and have denoted devout worshippers
and contemplative sages who composed prayers and hymns which they
themselves recited in praise of the gods. Afterwards when the eere-
monial gradually became more complicated, and a division of sacred
funetions took place, the word was more ordinarily employed (2) for a
minister of public worship, and at length came to signify (3) one par-
ticular kind of priest with special duties. I subjoin a translation of

the different passages in which the word ocours in the Rig-veda, and I

have attempted to classify them according as it scems to bear, in each
case, the first, second, or third of the senses just indicated. This, how-
ever, is not always an easy task, as in many of these texts there is
nothing to fix the meaning of the term with precision, and one signi-

° In another place (x. 96, 5) Indra is &aid to have been lauded by former wor-
shippers, pitrvebfir yigjviibhih, a term usually confined (a8 brékman was frequently
applied) in after times to the offérers of sacrifice,

L
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fication easily runs into another, and the same person may be at once the
author and the reciter of the hymn.

\] L Passages in which brdhmdn may signify “contemplator, sage, or
POQL” i "

(In all these texts I shall leave the word untranslated.)

i. 80, 1, Zttha ke some id made brakma chakare varddhanam |

“Thus in his exhilaration from soma juice the brdkmin has made
(or uttered) a magnifying ® (hywn).”

i. 164, 84, Prichkami tod param antam ppithivyah prickhams yetre
bhuvanasya nabkih | prichhami tva vrishno afvasya retah prickhami
vichah paramai vyoma | 35. Iyai vedih paro anteh prithivyah ayam
yajno bhuwanasya nabhik ayaim somo vrishpo afvasya veto brahing ayam
vachoh paraman. vyoma | _

1 ask thee (what is) the remotest end of the earth; T ask where is
the central point of the world; I ask thee (what is) the seed of the
vigorous horse; I ask (what is) the highest heaven’ of speech. 35,
This altar is the remotest end of the earth; this sacrifice is the central
point of the world ; this soma is the seed of the vigorous horse; this
bréhmdn is the highest heaven of speech.®

ii. 12, 6. Yo radhrasya chodita yah krisasya yo brakmano nadhama-
nasys kireh |

“He (Indra) who is the quickener of the sluggish, of the emaciated,
of the suppliant brdkmdn who praises him,” ete.

vi. 45, 7. Brahmanam brahma-vahasais girbhih sakkayam rigmiyam |
gim na dohase huwe |

“With hymns I call Indra, the brdkmdn,—the carrier of prayers
(brdihmd-vahasam), the friend who is worthy of praise,—as men do a
cow which is to be milked.”

vii. 83, 11. Uta asi Martravaruno Vasishiha Urvasyak bralman manaso
‘dhi jatak | drapsai skannam brahmenc daivyena visve devih pushkare
v "dadanta |

“ And thou, o Vasishtha, art a son of Mitra and Varuna (or a Mai-
trivaruna-priest), born, o brdkmdn, from the soul of Urvasi. All the

8 Varddhaaam == vpiddhi-karaim stotram (Sayapa).

7 Compare R.V. iii. 82,10; x. 109, 4, below, and the words, the highest heaven of
invention.” ;

8 Compare R.Y. x, 71 and x. 125,

XY



ACCORDING TO THE RIG. AND ATHARVA-VEDAS, 245

gods placed in the vessel thee, the drop which had fallen through
divine contemplation.”

viii. 16, 7. Zudro brakma Indrak rishir Indrak puru pruhiteh | ma-
han makibhih Sachibhe} |

““ Indra is & drdhmdn, Indra is a rishi,® Tndra is much and often in-
voked, great through his mighty powers.”

%, 71, 11. (Bee the translation of the entire hymn below. The sense
of brdhmdn in verse 11 will depend on the meaning assigned to jate-
vidyi.)

x. 77, 1. (In this passage, the sense of which is not very clesr, the
word brdhmdn appears to be an epithet of the host of Maruts.)

x. 85, 3. Somam manyate paptvan yat sampimshanti oshadhim | somam
yam brakmino vidur na tasya asnati kaschana | 16, Dve te chalre Surye
brahméno ritutha vidub | atha ekai chakram yad guha tod addhatayah
id vidub | 34. .. .. Saryan yo brakma vidydt sa id vadhiyam
arhati |

‘“ A man thinks he has drunk soma when they crush the plant (so
called). But no ome tastes of that which the brdhmdns kaow to be
soma (the moon). 16. The drdkmdns rightly know, Strya, that thou
hast two wheels; but it is sages (addhdtayak) alone who know the one
wheel which is hidden. 34. The brdhmdn who knows Siiryi deserves
the bride’s garment.” ©

x., 107, 6. Tam eva pishim tam u brakmanam @hur yajnanyem sama-gan
wlktha-éasom | sa §ukrasya tanvo veda tisvah yah prathamo dakshinaya
rarddha |

“They call him a rishi, him a brdhmdn, reverend, a chanter of
Sama verses (sama-gam), and reciter of wkthas,—he knows the three
forms of the brilliant (Agni)-~the man who first worshipped with a
largess.”

Evenin later times a man belonging to the Kshattriya and Vaigya
castes may perform all the Vedic rites. Any such person, therefore,
and consequently 4 person not a Brahman might, according to this
verse, have been called, though, no doubt, figuratively, a priest
(brakma).

¢ Different deities are called piski; kavi, etd., in the following texts : v. 29;1; vi.

14,2; viil. 6, 41; ix. 96, 18; ix. 107, 7; x. 27, 22; x,112,9,
0 See Dr. Haug’s Ait. Br. vol. 1. Introduction; ps 20.

L,



~

x, 117, 7. . . . Vadan brahma avadato vaniyan prinann apir aprinan-
tam abhi syat [

“ A brdkmdn™ who speaks is more accepta.ble than one who does not
speak: a friend who is liberal excels one who is illiberal.” *

x. 125, 5. Yam kamaye tam tam ugram krinomi tam brahninai tam
riskim tam sumedhdam | b

“T (says Vich) make him whom I love formidable, him & brdﬁman,
him @ rishi, him a sage.”

This would seem to prove that sometimes, at least, the brdimdn was
such not by birth or nature, but by special favour and inspiration of
the goddess. In this passage, therefore, the word cannot denote the
member of a caste, who would not be dependent on the good will of
Viich for his position.

IT. In the passages which follow the word dramdn does not seem to

| signify so much a ‘“ sage or poet,” as a * ongRer or prlést"”

i 10, 1. Gayanti tva gayatrine archante orkem arkinal | brahmanas
tea Satakrato ud vamsam iva yemire |

The singers sing thee, the hymners recite a hymn, the brdkmdns,
o Satakratu, have raised thee up like a pole.” *

1. 88, 9. dmanyamanan abhi menyamanair nir brakmablir adhamo
dasyasm Indra |

¢ Thou, Indra, with the believers, didst blow against the unbelievers,
with the brdimdns thou didst blow away the Dasyu.”*

1. 101, 5. Yo vidvasya jagatal pranatas pater yo brakmane prathamo
gGh avindat | Indro yo dasyin adharan avatirat . . .

“Indra, who is lord of all that moves and breathes, who first found
the cows for the brdhimdn, who hurled down the Dasyu.”

i. 108, 7. Yad Indragni madathalh sve durons yad brakmani rajant va
yajatra | atah pare vpishanav @ ki yatam athi somasya prbatam sutasye |

“ When, o adorable Indra and Agni, ye are exhilarated in your own

1 The word here seems clearly to indicate an order or profession, as the silent
priest is still a priest,

% Bee Dr. Haug’s remark on this verse, Ait. Br. Intred. p. 20. The contexts of
the two last passages are given in my article ** Miscellaneous Hymns from the R. and
A. Vedas,” pp. 32 f,

¥ Qomparei. 5, 8; i, 7, 1; viil, 16, 9. See Dr, Hang’s remark on this verse,
Ait, Br. Introd, p 20,

1 Bee on this verse the remarks of M. Bréal, Herculo of Cacus, ete, p. 152,
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abode, or with & brdkmdn or a rajan,'® come thence, ye vigorous
(deities), and then drink of the poured out soma.” 1

i. 158, 6. Dirghatamalh Mamateyo jujurvan dasame yuge | apam arthai
yatinam brakmd bhavali sarothik |

“ Dirghatamas, son of Mamatd, being decrepit in his tenth lustre,
(though) a brdkmdn, becomes the charioteer of (or is borne upon) the
waters which are hastening to their goal.”

(Professor Aufrecht understands this to mean that Dirghatamas is
verging towards his end, and thinks there is a play on the word
“ charioteer ’ as an employment not befitting a priest.)

ii. 89, 1.. .. Gridhra iva vrikshaim nidlimantam acha | brahmind iva
vidathe wkthasasa . . . | j

 Ye (Advins) (cry) like two vultures on a tree which contains their
nest; like two drdhmdns singing a hymn at a sacrifice.”

iv. 50, 7. 8a id raja pratijanyani visva Sushmena tasthay abhi viryena |
Brihaspatim yak subkyitam bibhartti valguyati vandate purva-bhijam |

- 8. Sa it ksheti sudhitah okasi sve tasmai ila pinvate viévadanim | tasmai
visak svayam eva namante yasmin braling rajant parval oti | 9. Apratito
Jayati saim dhanani pratijanyani uta ya sgjanyd | avasyave yo varivah
arinoti brakmane raja tam avants devah |

“That king overcomes all hostile powers in force and valour who
maintains Brihaspati in abundance, who praises and magnifies him as
(a deity) enjoying the first distinetion. 8. He dwells prosperous in his
own palace, to him tho earth always yields her increase,”” to him the

18 A distinetion of orders or professions appears to be here recognised, Butinv. 54,7,
a rishi and @ rijan are distinguished much in the same way as a braiman and rajan
are in i. 108, 7 : 8a na jiyale Marito na hanyats na srediati na vyathate ne vishyati |
na asya rayal upa desyanti na utayah yishim va yain rajanain va sushudatha | © That
man, whether rishi or prinee, whom ye, o Mavuts, support, is neither conquered nor
killed, he neither decays nor is distressed, nor js Injured; his riches do not decline,
nor his supports.”  Compare v, 14, where it is said: Yagai rayim marutah spirha-
virain yuyam pishim avatha sima-vipram | yiyam arvantam Bharatiye vigam yiyan
dhaitha rajanaim srushiimantam | “ Ye, o Maruts, give riches with desirable men, ye
protect a rishi who is skilled in hymns ; ye give a horse and food to Bharata, ye make
a king prosperous.”’ In iii, 48, 5, reference is found to Visvamitra, or the author,
being made by Indra both a prince and a cishi (Aweid ma gopain kavase janasya kuvid
rajanam maghavann rjishin | kuvid mi yishim papivimsam sutasya).

'8 See on this verse Prof. Benfey's note, Orient und Oceident, 3, 142.

¥ Compare R.V. v. 37, 41.: Na sa r@a vyathate yasminn Indras tivram somam
pivali go-sakhidyam | ** That king suffers no distress in whose house Indra drinks the
pungent soma mixed with milk,” ete.
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people bow down of themselves,—that king in whose house a brdhmdn
walks first.® 9. Unrivalled, he conquers the riches both of his enemies
and his kinsmen-—the gods preserve the king who bestows wealth on
the brdkmin who asks his assistance.” ?

iv. 58, 2. Vayaim nama pra bravimae ghyitasya asmin yajns dharayimae
namoblil | wupa brahma $yinavat Sasyamanam chatub-sringo avamid gav-
rak etat | _

“TLet us proclaim the name of butter ; let us at this sacrifice hold it
(in mind) with prostrations. May the brdhmin (Agni?) hear the praise
which is chanted. The four-horned bright-colonred (god) has sent this-
fm .”

. 29, 3. Uta brakmano Maruto me asya ITndrak somasye sushutasys
peyak |

“ And, ye Maruts, brahmdns, may Indra drink of this my soma which
has been poured out,” ete.

v. 81, 4. Anavas le ratham aéviye takshan Tvashid vajram puruhite
dywmnantam | brakmanak Indram mahayanio arkair avarddhayann Ahaye
hantavai w |

¢‘The men® have fashioned a car for thy (Indra's) horse, and Tvashtyi
a gleaming thunderbolt, o god greatly invoked. The brdhmdns, ragni-
fying Indra, have strengthened him for the slanghter of Ahi.”

v. 82, 12. Bva ki tvam ritutha yatayantam maghd viprebhyo dadatam
Srinomi | ki te brakmano grikale sakhdyo ye tvayah nidadhuhk kamem
Indra | *

“T hear of thee thus rightly prospering, and bestowing wealth on,
the sages (viprebhyah). What, o Indra, do the brdkhmdns, thy friends,
who have reposed their wishes on thee, obtain?”

v. 40, 8. Gravno brakmé yuywianah saparyan kirind devan nemasi
upasikshan | Atrik saryasya dive chalkshur a adhat Svarbhanor qpa ma-
yak aghukshat |

% Applying the stones (for pressing soma), performing worship,
honouring the gods with praige and obeigance, the brdAmdn Atri placed

18 Compare viii. 69, 45 x. 39,11; x 107, 5; and the word purohite, nsed of a
ministering priest as one placed in front. Prof, Aufrecht, however, would traunslate
the last words, * under whose rule the priest receives the first or principal portion.”

19 Seo on this passage Roth’s article, * On Brahma and the Brahwans,” Journ.
Germ. Or. Soc. 1. 77 . Bee also Aitareya Brahmaya, viii, 26.

20 Are the Ribhus intended ?
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the eye of the sun in the sky, and swept away the magical arts of
Svarbhanua.”

vil. 7, 5. dAsadi vpito vahnir djaganvan Adgnir drakma nri-shadane
vidhartta |

“ The chosen bearer (of oblations), Agni, the brdhmdn, having arrived,
has sat down in a mortal’s abode, the upholder.”

vii. 42, 1. Pra brakmdno Angiraso nakshanta |

““The brdhmdns, the Angirases, have arrived,” ete.

viil. ¥, 20. Kva nanai sudanavo madatha vrikta-barhishek | brahma
ko vak saparyati |

“ Where now, bountiful (Maruts), are ye exhilarated, with the sacri-
ficial grass spread beneath you? What brdhmdn is serving you ? "

viit, 17, 2. 4 tva brakma-yuja hari vakatam Indra keSing | upa brah-
mant nab §rinu | 3. Brahmanas tva vayans yujé somapam Indra sominakh |
sutdavanto havamahe |

“Thy tawny steeds with flowing manes, yoked by prayer (brakma-
ywa),™ bring thee hither, Indra; listen to our prayers (brdhmant). 8.
We brdhmdns, offerers of soma, bringing oblations, continually invoke
the drinker of soma.”

viil. 31, 1. Yo yajati yajale ¢t sunavach cha pachati cha | brakma id
Indrasya chakanat |

“That drdhmdn is beloved of Indra who worships, sacrifices, pours
out Libations, and cooks offerings.”

viil. 32, 16, Na nanam brahmandm rinam prasandam asti sunvatam |
na somo aprata pape |

“There is not now any debt due by the active drahmdns who pour
out libations. Soma has not been drunk without an equivalent.”

viil. 88, 19. Adhak paSyasva mda upare santaram padakeu have | ma
te kasa-plakau dridan stri ki brahma babhiwitha |

“ Took downward, not upward; keep thy feet close together; let
them not see those parts which should be covered; thou, a brdlmdn,
hast become a woman.” !

viii, 45, 89. A to eta vacho-yuja hari gribhne sumadratha | yad im
brakmabhyah id dadak |

4 Compare viii. 45, 39, below: brahma-yty ocours also im i. 177, 2; iii. 35, 4 ;
viil, 1, 24 ; wiil. 2, 27,



“T seize these thy tawny stecds, yoked by our hymn (vacko-yuja)®
to a splendid chariot, since thou didst give (wealth) to the brdAmdns.

Vill. 53, 7. Kva sya vrishabho yuva tuvi-grivo andnatah | brahma kus
tain saparyati |

f¢Where is that vigorous, yauthful large-necked, unconquere& (In-
dra)? What brdahmdn serves him?

viil. 66, 5. Abki Gandharvam atrinad abudhnoshu rajasse @ | Indro
brakmabhyah id vridhe |

*Indra clove the Gandharva in the hottomless mists, for the pros-
perity of the brdhmdns.”

viii. 81, 80. Mo su brahma iva tandrayur bhuvo vajandam pats | matsva
sutasya gomatah |

““Be not, o lord of riches (Indra), sluggish like a brdhmdn.® Be ex-
hilarated by the libation mixed with milk.”

viii. 85, 5. A yad vajram bahvor Indra dhatse mada-chyutam Ahave
hantavai u | pra parvatih anavanta pra brakmane ablinakshanta Indram |

¢“When, Indra, thou seizest in thine arms the thunderbolt which
brings down pride, in order to slay Ahi, the (aerial) hills and the cows
utter their voice, and the brdhmdne draw near to thee,”

ix. 96, 6. Brakma devanam padavih kavinam pishir vipranam makisho
mpiginam | Syeno gridhrandam svadhitir vananan somah pavitram ati eti
rebhan |

“ Boma, resounding, overflows the filter, he who is a brdAmdn among
the gods, a leader among poets, a rishi among the wise, a buffalo among
wild beasts, a faleon among kites, an axe ameng the woods,”

ix. 112, 1. Nananam vai w no dhiyo i vratans jananam | taksha rish-
tam rutum bhishag brakmdé sunvantam ickhats.

“ Various are the thoughts and endeavours of us different men. The
carpenter seeks something broken, the doctor a patient, the brdkmdn
some one to offer libations.” #

% Compare viil, 87, 9, yunjanti hari ishivasya githaya wrow rathe wruyuge |
Indra-vaka vachoywia ; i, 7, 2, vackhoywa; i, 14, 6, manoywa ; vi. 49, 6, ratho
e manasa yugjanal

# Dr. Haug (Introd. to Ait. Br. p. 20) refers to Ait. Br. v. 84, as illustrating this
reproach, See p. 376 of his translation. This verse clearly shows that the priests
formed & professional body.

* This verse also distinetly proves that tha priesthood alveady formed a profession.
Verse 8 of the same hymn is as follows: “I am a poet, my father a physician, my

o
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ix. 118, 6. Yatra brakma pavamana chhandasyam vachon vadan. |
gravag. some makiyate somena anandueim janayann Indraya Indo pari
srava | :

O pure Soma, in the place where the brdlmdn, uttering a metrical
hymn, is exalted at the soma sacrifice through (the sound of) the crush-
ing-stone, producing pleasure with soma, 0 Indu (Soma) flow for Indra.”

x. 28, 11. Tebhyo godhd ayathain karshad elad ye brakmanah pratipi-
yanti annaik | sime ukshnal avasyishiin adanti svayam balani tanval
drindnah | (The word brahmanalh occurs in this verse, but I am unable
to offer any translation, as the sense is not clear.)

X. 71, 11. (See translation of this verse below, where the entire
hymun is given.)

x. 85, 29. Para dehi samulyam brakmabhyo vi bhaja vasu | . . . 365.
Suryayah padyn rapani tant brakma ty $undhaty |

¢ Put away that which requires expiation (?). Distribute money to

. the brikmans, . . . 35. Behold the forms of Stiryd. But the brd/mdn
purifies them.”

x. 141, 8. Somam rajanam avase Agnim girbhir havamake | Adityan
Vishnuin Suryam brahminain cha Brikaspatim |

* With hymns we invoke to our aid king Soma, Agni, the Adityas,
Vishnu, Siirya, and Brihaspati, the brdhmdn.

| IIL In the following passages the word b dkmdn appears to designate
| dhe special class of priest so called, in contradistinetion to Aotrs, udgatri,
, and adhvaryu. ;

ii. 1, 2 (== x. 91, 10). Zova Agne hotram tava potram ritviyam tava
neshiram tvam id agnid ritayatah | tava prasastram tvam adhvariyass
brahma cha asi grihapatis oha no dame | 2. Lvam Agne Indro vrishabhah
satam ast toain Vishnwr wrugayo namasyak | tvam bralma rayivid Brah-
manaspate toam vidharttah sachase purandhyd |

#Thine, Agni, is the office of Aofps, thine the regulated function of

' potyi, thine the office of neshtrs, thou art the agnidh of the pious man,

. thine is the function of prasastri, thou actest as adhvaryu, thou art the
brdlimdn, and the lord of the house in our abode. 2. Thou, Agni, art
Indra, the chief of the holy, thou art Vishnu, the wide-stepping, the

mother a grinder of corn” (Kdrur ahain tato bhishay upala-prakshint ntina). Unfor-
tunately there is nothing further eaid which could throw light on the relations in
which the different professions and classes of society stood to each other.
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ndorable, thou, o Brahmanaspati, art the drdaimdn, the possessor of
wealth, thou, o sustainer, art associated with the ceremonial.”

iv. 9, 8. Se sadma pari niyate hota mandro divishtishu | uta pota ne
shidati | 4. Uta gna Agnir adhvare wia grihapatir dame | wta brahma ni
shedat? |

“ He (Agni) is led round the house, a joyous oty at the ceremonies,
and sits & pofrs. 4. And Agni is a wife (1., & mistress of the house)
at the sacrifice, and the master of the house in our abode, and he sits a
bréihmdn.” _

X. 52, 2. Aham hota ni asidam yajiyan visve devik maruto ma junanti |
ahar ahar Advina adhvaryavai vam brahma samid bhavats sa ahutir vam |

(Agni says) 1 have sat down an adorable kofri; all the gods, the
Maruts, stimulate me. Day by day, ye Adving, I have acted as your
adhvaryw ; the brdhmén is he who kindles the fire: this is your invo-
cation.” |

{he \ 1 shall now bring forward the whele of the texts in which the word
| brakmdina, which, no doubt, originally meant a son, or descendant, of
// | & brdhmdn, occurs in the Rig-veda.® They are the following:

i. 164, 45. Chatvari vak parimitd. padini tant vidur brakmanak ye
manishinah | guha trint wikitd na ingayant? turiyam vacho manushyah
vadanti | f

“ Speech consists of four defined grades. These are known by those
brahmans who are wise, They do not reveal the three which are eso-
teric. Men speak the fourth grade of speech.”

This text is quoted and commented upon in Nirukta xiii. 9.

vi. 75, 10. Brakmandsah pitarak somydsah $ice no dyava-prithive ane-
hasd | Pasha nah patu duritad pitavridhak « . o . |

“May the brakman fathers, drinkers of soma, may the suspicious,
the sinless, heaven and earth, may Pishan, preserve us, who prosper by
righteousness, from evil, ete.”

wry

28 There are two more fexts in which the word brdhmana is found, viz. i. 15,5, and
ii. 86, 5, on which see the following note. The word brakmaputia (compare Ady,
8, 8. i, 18, 13) “son of a brabhman,” is found in ii. 43, 2: Udpata iva éakune sima
gayasi briihma-putrok fva savaneshi §afsasi | *“Thou, o bird, singest a sima verse
like an wdgitri; thou singest praises like the son of a rithmin at the libations.”
(Ind. Stud. ix. 842 f£) Vipra, nsed in later Sanskrit as synonymous with Brihman, has
in the R.V. the sense of ¢ wise," “ sage " assigned by Nigh. 3, 15 (=medhavi-nama),

)
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vii, 103, 1 (= Nuukta 9, 6). Sefwatsarainn Sofayanah brakmandh

vrata-charinah | vacham Parjanya-yinvitin pra mandikal avadishuh

« | 7. Brahmandse atirdfre na some saro na pivrnam abhito vadan-

tak | swmvetsarasye tad ahal pare shthe yad mandukakh pravrishinam

babhiuva | 8. Brakmanasah somine vacham akrate brakma krinvontah

parivatsarinam | adhwaryave gharminah sishvidanah dvir bhavanti gulya
na ke chit | ;

““ After lying quiet for a year, those rite-fulfilling drafmans * the
frogs have (now) utfered their voice, which has been inspired by Par-
janya . . . . 7. Like brahmans at the Atiritra soma rite, like (those
brakmans) speaking round about the full pond (or soma-bowl*), you,
frogs, surround (the pond) on this day of the year, which is that of the
autumnal rains, 8. These soma-offering brakmans (the frogs) have
uttered their voice, performing their annual devotion (drakma); these
adbvaryu priests sweating with their boiled oblations (or in the hot
season) come forth from their retreats like persons who have been
concealed.”

. X, 16, 6. Yat te krishnah Sakunak atutoda pipilah sarpak ute va $va-
padah | Agnis tad visvad qgadasi karotu Semas cha yo brakmanan aviveda |

‘“Whatever part of thee any black bird, or ant, or serpent, or wild
beast has mutilated, may Agni cure thee of all that, and Soma who has
entered into the brakmans.”’ *

28 Tn the Nighantus, iii. 13, these words dralmanah vrata-charinal are referred to
as conveying the sense of a simile, though they are unaccompanied by a particle of
similitude. In his Ilusteations of the Nirukta, p. 126, Roth thus remarks on this
passage : “*Thig is the only place in the first nine mandalas of the R.YV, in which the
word Brithmana is found with its later sense, whilst the tenth mandala offers a number
of instances. This is one of the proofs that many of the hymns in this book were com-
posed considerably later (than the rest of the R.V.), The word draimane has another
signification in i, 15, 5} ii. 36, 5; and vi. 75, 10.” (In the first of these texts, Roth
assigns to the word the sense of the Brahman's soma-vessel. © See his Lexicon, ..
Tt does not appear what meaning he would give to the ward in vi. 75, 10. He has in
this passage overlooked R.V. i. 164, 45, which, however, is duly adduced in his
Lexicon), See Wilson's translation of the hymn; as also Miiller’s, in his Ano. Sansk.
Lit. p. 494 £,

21 Savas. See R.V. viil. 66, 4, quoted iu Nirukta, v. 11, where Yiska says, *“ The
ritualists inform us that at the mid-day oblation there are thirty wkfie platters
destined for one deity, which are then drunk at one draught, These are here called
saras”” (Qompare Roth's Illustrations on the passage, Seealso R.V, vi. 17,11, and
viii. 7, 10, with Sayana’s explanations of all three passages).

% Compare A.V, vii. 115, 1 £, ; xii. 5, 6.

g
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x. 71, 1.® Brihaspate prathamam vacho agrof yat prairata namadhe-
yain dadhinah | yad esham $reshthaii yad aripram asit prend tad eshaimn
nihitam guka avik | 2. (= Nirukta iv, 10) Saktum iva titaind punanto
yatra dhirah monasa vachem akrata | atra sakhayah sakhyant janate
Bhadra esham lakshmir nihita adhi vachi | 8. Yajnena vachal padaviyem
ayan tam anv avindann pishishu pravishtam | tam abhpitya vi adadlul
purutr) tam sapta vebhah abhi sam navants | 4. (== Nir. 1. 19) Utu
tvak pasyan na dadarsa vacham uta tvalk $rinvan ma Srinoti endam |
wto toasmai tanvam vi sasre jaya iva patye wlati swwasak | 5. (= Nir.
i. 20) Uta tvam sakhye sthirapitam ahur na enam hinvanty api vaji-
neshu | adhenva oharati mayaya esha vacham Suruvan aphalam apush-
pam | 6. Yas tityaja sachi-vidam salhayai na tasya vdehi api bhdgo
asté | yad 1 Srinotd alakam dpinoti na b praveda sulpitasyn pantham |
7. Akshanvantah karnavantah sakhayo manojaveshu asamil babhiivuk |
dadaghnasah upakakshasah w tve hradah dva snateih w tve dadrisre |
8. (= Nir. xiil. 13) Hyida tashteshu manaso Javeshu yad brakmandh

1

samyajante sakhayah | atra aka tvam vi jahur vedyabhir okabrakimino

vi charanti u tve | 9. Jine ye ma arvai na para$ charanti na brah-
mandso na sule-karasak | te ote vacham abhipadya papayd siris tantran
tanvate aprajajnayak | 10. Sarve nandanti yasasa agatena sabhd-sahena
sakhya sakhayah | Filbisha-sprit pitu-shanir hi esham aram hito bhavats
vajinaya | 11, (== Nir. i. 8) Richam tvak posham dste pupushvan gaya-
tram tvo gayats Sakvarishu | brahma tvo vadati jata-vidyam yanasya ma-
tram vi mimite u tvah |

¢ When, o Brihaspati, men first sent forth the earliest utterance of
gpeech, giving a name (to things), then all that was treasured within
them, most excellent and pure, was disclosed through love. 2. ‘Where-
ever the wise,—as if cleansing meal with a sieve,—have uttered speech
with intelligence, there friends recognize acts of friendliness; good
fortune dwells in their speech.® 3. Through sacrifice they came upon

26 T cannot pretend that I am satisfied with some parts of the translation I have
attempted of this very diffienlt hymn ; but I give it such as it is, ns the interpretation
of the Vedic poems is still to a certain extent tentative. Verscs 4 and 5 are explained
in Sayaua’s Introduction to the Rig-veda, pp. 80 of Miller's edition. I am in-
debted here, as elsewhere, to Prof. Aufrecht for his suggestions.

3 T quote here, as somewhat akin to this hymn, another from the A.V. vi. 108,
being a prayer for wisdom or intelligence : 1. Tvain no medhe prathama gobhiy asveblir
a gahi | toad siryasya vadmibhis toam no asi yajniya| 2. Medham aham prathamam
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the track of speech, and found her entered into the rishis. Taking,
they divided her into many parts:® the seven poets celebrate her in
concert. 4. And one man, secing, sees not speech, and another, hear-
ing, hears her not;; ® while to a third she diseloses her form, as a loving
well-dressed wife does to her husband. 5. They say that one man has
a sure defence in (her*) friendship ; he is not overcome even in the con-
flicts (of discussion). But that person consorts with a barren delnsion
who has listened to speech without fruit or flower. 6. He who aban-
dons a friend who appreciates friendship, has no portion whatever in
speech. All that he hears, he hears in vain, for he knows not the
path of righteousness. 7. Friends gifted both with eyes and ears have
proved unequal in mental efforts. Some have been (as waters) reaching
to the face or armpit, while others have been seen like ponds in which
one might bathe. 8. When dra/mans who are friends strive (?) together
in efforts of the mind produced by the heart,* they leave one man
behind through their acquirements, whilst others walk about boasting
to be brdhmdns. (This is the sense Professor Aufrecht suggests for the
word ohabrdkmanak. Professor Roth s.v, thinks it may mean ¢ real
priests.”” The author of Nirukta xiii. 13, explains it as meaning
‘“ reasoning priests,” or ‘‘those of whom reasoning is the sacred
science.”) 9. The men who range neither near nor far, who are neither
(veflecting) brahmans nor yet pious worshippers at libations,—these,
having acquired speech, frame their web imperfectly, (like) female
bralmanvatim brakmazjutim yishishutiam | prapitam brahmachiribhiv devinam avase
huve | 3. Yam medhiim Ridhavo vidur yiam medhim asurdf viduh | rishayo bhadrim
medhdin yam vidus tam mayy & vesayamasi | 4. Yam rishayo bhita-krito medham me-
dhavino viduh | taya mam edya medhaya Agne medhdvinan krine | 5. Medhain sayam
medham pratarmedhammadhyandinam pari | medhiin siiryasya ragmibhir vachasd* ves a-
yamahe 1. Come to us, wisdom, the first, with cows and horses ; (come) thou with the
rays of the sun ; thou art to us an object of worship. 2. To (obtain) the succour of the
gods, I invoke wisdom the first, full of prayer, inspired by prayer, praised by rishis,
imbibed by Brakmachéarins, 8, We introduce within me that wisdom which Ribhus
know, that wisdom which divine beings (asurih) know, that excellent wisdom which
rishis know. 4. Make me, o Agni, wise to-day with that wisdom which the wise
rishis — the makers of things existing —know. 5. We introduce wisdom in the
evening, wisdom in the morning, wisdom at noon, wisdom with the rays of the sun,
and with speech”’ (vachasi). Regavding the pishayo bhirtakyitahseo above, p. 37, note.
« 8 Compare x. 125, 8; 1. 164, 45; (x, 80, 11); and A.V, xii. 1, 45,
31 Compare Isaiah vi, 9; 10; and 8t. Matthew xiii. 14, 15.

8 Vak-sakhye, Yicka:
84 Qompare i. 171, 2; ii. 85, 2; vi. 16, 47.

o Sy
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‘weavers,” being destitute of skill. 10, All friends rejoice af the ar-
rival of a renowned friend who rules the assembly; for such a one,
repelling evil, and bestowing nourishment upon them, is thoroughly
prepaved for the conflict (of discussion). 11. One man possesses a
store of verses (pickam); & second sings a hymn (gdyatra) duving (the
chanting of ) the §akvaris; one who is a brdhmdn declares the science
of being (jata-vidyam), whilst another prescribes the order of the cere-
monial.”” ®

R.V. x. 88, 19 (= Nir. vil. 31). Yavan-matram ushaso na pratikai
suparnyo vasate Matarisvak | tavad dadkati upe yajnam ayan braknano
hotur avaro nishidan |

“ As long as the fair-winged Dawns do not array themselves in light,
o Matari¢van, so long the drakmaen coming to the sacrifice, keeps (the
fire), sitting below the hotyi-priest.”

(8ee Professor Roth’s translation of this verse in his Illustrations of
the Nirukta, p. 118). ;

%. 90, 11 (= A.V. xix. 5, 6; Vaj. 8. xxxi.). See above, pp. 8~15.

x. 97, 22. Oshadhayak saimvadante Somena saha rajnd | yasmai krinoti
brakmanas tam rijan parayamasi |

“The plants converse with king Soma,” (and say), for whomsoever
a brahman acts (Frinoti, officiates), him, o king, we deliver.”

x. 109, 1. 7¢ 'vadan prathamah brakma-kilbishe akiparah solilo Ma-
tariéva | viluhards tapa ugro mayobhar dpo devir prathameih ritend |
Soma raja prathamo brakma-jayam punak prayachhad akriniyamanal |
anvartité Varuno Mitrah asid Agnir hot@ hastagrilya nindya | 3. Ias-
tene eva grahyah adkir asyah ** brakma-jaya syam” it cha id aochan |
na datayn prahye tasthe esha tatha rashtram gupitain kshattriyasya |
4. Devah etasyam avadanta pirve sapla rishayas tupase ye nisheduh |
bhima jaya brahmanasye upanitc durdhdim dadhati parame vyoman |

56 Such is the sense which Prof. Aufrecht thinks may, with probability, be assigned
to sir?s, a word which occurs only here.

8 According to Yiska (Nir. i. 8), these four persons are respectively the thrs,
udgitriy bralman, and adhvaryy priests, The hrahma:t, he says, being possessed of
all snwncc, ought to know everything; and gives utterance fo his knowledge as
oceasion arises for it (e jate). See Dr. Haug’s remarks on this verse, Ait. Br.
Introd. p. 20.

% Compare oshadkify Soma-rajnth, * the plants whose king is Soma,’* in verses 18
and 19 of this hymn.

e
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5. Brakmachari charati vevishad vishak sa devandm bhavati sham angam |
tona jayam anv avindad Byihaspatih Somena nitan Jukvain na devil |
6. Punar vai devah adadul punar manushyalk wia | rdjanah  satyam
krinvanah brabmagayam punar dadup | 7. Punardays brahma-jayan
Jritor devair nikilbisham | arjam prithivyakh bhaktvaya uwrugayam upasate |

‘ These (deitics), the boundless, liquid Matarigvan (Air), the fiercely-
flaming, ardently-burning, beneficent (Fire), and the divine primeval
Waters, first through righteousness exclaimed against the outrage on
a brdfmdn. 2. King Soma,® unenvious, first gave back the brdAman’s
wife; Varuua and Mitra were the inviters ; Agni, the invoker, brought
her, taking her hand. 8. When restored, she had to be received back
by the hand, and they then proclaimed alond, ¢ This is the drdkmdn's
wife;’ she was not committed to a messenger fo be sent :—in this way
it i3 that the kingdom of & ruler (ox Kshattriya) remains secured to
him.™ = 4. Those ancient deities, the Rishis, who sat down to perform
austerities, spoke thus of her, ‘Terrible is the wife of the brdhmdn ;
when approached, she plants confusion in the highest heaven.®” 5. The
Brahmechirin @ (veligious student) continues to perform observances.
e becomes one member® of the gods. Through him Brihaspati obtained
his wife, as the gods obtained the ladle which was brought by Soma.
6. The gods gave her buck, and men gave her back ; kings, performing
righteousness, gave back the brdhmdn's wife. 7. Giving back the brak-
mdn’s wife, delivering themselves from sin against the gods, (these
kings) enjoy the abundance of the carth, and possess & free range of
movement.””

% Compare R.V. x, 85, 39 . (=A.V. xiv. 2, 2 ff) Punah patnim. Agnir adad
ayusha sal varchasa | dirghayur asyak yah patir jiviti Saradak satans | 40. Somak
prathamo vivide Gendharvo vivids uttarah (the A.V. reads : Somasya jayi prathamai
Gandharvas e’ parah patih) | tritTyo Agnish te patis turiyas te manwushyajich | Somo

dadad Gandharviya Gandharvo dodad Agnaye | rayiin cha putrans shadad Agwir
makyan atho imam | “ Agni gave back the wife with life and splendour : may he who

is her husband live to an old age of 100 years! Soma was thy first, the Gandhagva |

was thy second, Agni thy third, husband ; thy fourth is one of human birth. Soma
gave her to tho Gandharva, the Gandharva to Agni, Agni gave me wealth and £0ns,
and then this woman.” The idea contained in this passage may possibly be referred
to in the verse before us (x. 109, 2).

# T am indebted to Prof. Aufrecht for this explanation of the verse,

0 See R.V. i, 164, 84, 35, above.

“ See my paper on the Progress of the Vedie Religion, in the Journal of the Royal
Asiatic Society for 1865, pp. 874 ff

49 Bee AV. x. 7,11 9, 2.
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This hymn is repeated in the Atharva-veds with the addition of ten
more verses which I shall quote in the next section.

1 shall here state summarily the remarks suggested by a perusal of
the texts which I have qnoted, and thé conclusions which they appear
to authorize regarding the relation of the Vedie poets and priests to the
other classes of the Indian community at the time when the ‘earlier
hymns of the Rig-veda were composed. '

First: Except in the Purusha Sikta (translated above in pp. 9ff.)
there is mo distinct reference in the hymns to any recognised system
of four castes.

Second : Tn one text (iii. 34, 9, see p. 176) where mentmn is made
of the Aryan *colour,” or “race,” all the upper classes of the Indian
community are comprehended under one designation, as the Kshattriyas
and Vaisyas as well as the Brahmans were always in after-times re-
garded as Aryas (see above, p. 176.)

Third: The term drahmdne occurs only in eight hymus of the Rig-

* weds, besides the Purusha Sukta, whilst brdAmdn oceurs in forty.six.
The former of these words could not therefore have been in common
uso ab the time when the greater part of the hymns were composed.
The term rdjanya is found only in the Purusha Stkta; and kshaétriya
in the sense of a person belonging to a royal family, a noble, occurs
only in & few places, such as x. 109, 3.% The terms Vaisya and Sudra
are only found in the Purusha Stkts, although #if, from which the
former is derived, is of frequent occurrence in the sense of “ people” |
(see p. 14, above).

Fourth + The word drdkmdn, as we have seen, appears to have had
at fivst the sense of ““sage,”” *“ poet;” next, that of  officiating priest;"’
and ultimately that of a * special description of priest.””

Fifth: In some of the texts which have been guoted (particularly
i, 108, 73 iv. 50, 8£.; viii, 7, 20; viil. 45, 89; viii. 58, 7; viii. 81,
80; ix, 112, 1; x. 85, 29) brdhmdn scems to designate a *priest by
profession,”

Sixth: In other places the word seems xather to imply something
peculiar to the individual, and to denote a person distinguished for

@ This text is quoted above, In viii. 104, 13, Kshattriya is perhaps a neuter sub-
stantive: Na vai u Somo v;-ymam hinoti na kshattriyam mithuya dharayantam |
“Soma does not prosper the sinner, nor the man who wiclds royal power deceitfully.”
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genius or virtue (x. 107, 6), or elected by special divine favour to
receive the gift of inepiration (x. 125, 5).

Seventh : Brakmiina appears to be equivalent to drdhmd-putra, ** the
son'of a brdhmdn’ (which, as we have seen, ocours in ii, 43, 2), and
the employment of such a term seems necessarily to presuppose that, at
the time when it began to become current, the function of a brdhmin,
the priesthood, had already become a profession.

The Rig-veda Sanhitd contains a considerable number of texts in
which the large gifts of different kinds bestowed by differenf princes
on the authors of the hymns are specified, and these instances of bounty
are eulogized.
~ Of theso passages R.V. i 125 ; i. 126; v. 27; v. 30; 124, 5 v. 61,
10; vi. 27, 6; vi. 45, 814 ; vi. 47, 22 ff. may be consulted in Prof.
Wilson's trauslation ; and a version of R.V. x. 107, which contains a
general encomium on liberality will be found in the article entitled
‘¢ Miscellancous Hymns from the Rig- and Atharva-vedas,” in the
Journal of the Royal Asiatic Society for 1866, p. 32 £. The following
further texts, which describe the presents given by different princes
to the rishis, viz. vii. 18, 22 ff. ; viii. 8, 21 f.; viii, 4, 19 ff.; viii. 5,
87T M. ; viil. 6, 46 fF; viii. 19, 86 f.; wviii. 21, 17£; viii. 24, 2091 ;
viii, 46, 21 ff; viii. 64, 10ff; viii. 57, 141.; x. 83,4 ; x. 62,
6ff.; x. 93, 14 £, are translated in the article  On the relations of the
priests to the other classes of Indian Society in the Vedic age” in the
same Journal for 1866, pp. 272 f£, to which I refer.

On the other hand the hymns of the Rig-veda contain numerouvs

‘references to persons who, if not hostile, were at least indifferent and
inattentive to the system of worship which the rishis professed and in-
culeated ; and niggardly in their offerings fo the gods and their gifts to
the priests. The article to which I have just referred contains (pp,
286 f.) a long list of such passages, from which I extract the
following : :

1. 84, 1, Yah ekah id vidayate vasu martiaye dasushe | iano apratish-
kutak Indro angs | 8. Kada martyam ardadhasam pada kshumpen iva
sphurat | kedi nah $usruvad girak Indro ange |

¢ Indra, who alone distributes riches to the sacrificing mortal, is lord
and irresistible. 8, When will Tndra crush the illiberal man like a
bush with his foot? when will he hear our hymps?”
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1.101, 4. . . . vilo$ chid Indro yo asunvato vadhah . . . |
¢ Indra, who is the slayer of him, however strong, who offers no
libations,”’

1. 122, 9. Jano yo Mitra-varundiv a&ﬁs’dﬁrﬂg apo na vam sunoli akshna-
yadhvuk | svayam sa yakshman kyidaye ni dhatte apa yad i hotrabhir
ritava | '

“The hostile man, the malicious enemy, who pours out no libations
10 you, o Mitra and Varoua, plants fover in his own heart, when the
pious man has by his offerings obtained (your blessing).”

i. 125, 7. Ma prinanto duritam enah a aran ma jarishuh sirayak
suvratasah | anyas tesham paridhir astu kas ohid aprinantam abli sai
yante $okak |

“TLet not the liberal suffer evil or calamity; let not devout sages
decay'; let them have some further term ; let griefs befall the illiberal
(aprinantam).

1. 182, 3, Kim atra dasra krinuthal kim dGsathe jano yak kasehid ahavir
makiyate | ali framishtam furatom paner asum jyotir vipraya krinubam
vachasyave |

“What do ye here, o powerful (Advins)? why do ye sit (in the
house of ) & man who offers no oblation, and (yet} is honoured ? Assail,
wear away the breath of the niggard, and create light for the gage who
desires to extol you.”

ii. 23, 4, Sunitibhir nayast trayase jaras yas wbhyoim dased ne tam
amho asnavat | brahma-dvishas tapano manywnir asi Byihaspale mahi tat
ie makibvanam |

“By thy wise leadings thou guidest and profectest the man who
worships thee; no calamity can assail him. Thou art the vexer of him
who hates devotion (drakma-dvishak), and the queller of his wrath :
this, o Brihaspati, is thy great glory.”

iv. 25, 6. . . . na asushver apir na sakhi na jonir dushpravyo ava-
hanta id avichah | 7. No rovatd paning sakhyom Indro asunvatd suta-
pak sam grinite | @ asya vedah khidali hanti nagnas vi sushvays pa&tays
kevalo ’bliit |

¢ Indra is not the relation or friend or kinsman of the man who
offers nio libations ; he is the destroyer of the prostrate irveligious man.
7. Indra, the soma-drinker, accepts not friendship with the wealthy
niggard who makes no soma-libations; but robs him of his riches, and
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slays him when stripped bare, whilst he is the exclusive patron of the
man who pours out soma and cooks oblations.”

vi, 44, 11, . Jaki asushvin pra vrika aprinatal |

“48lay (o In&ra) those who offer no libations ; root out the ﬂhberal i

viil. 53, 1. Ut tva mandantu stomah ﬁrcg_smhm rdadho adrivah | ave
brakma-dvisho jahi | pada panin aradhaso ni badhasva mahdn asi | na bt
tva kaSchana prati |

“Let our hymns gladden thee; give ns wealth, o thunderer. Slay
the haters of devetion. 2. Crush with thy foot the niggards who
bestow nothing. Thou art great; no one is comparable to thee.”

It seems evident, then, from these texts (and there are many more
of the same tenor), that the irreligious man, the pareus deorum cwltor
et infrequens, was by mo means a rare character among the Aryas of
the Vedic age, and that the priests often found no little difficulty in
drawing forth the liberality of their contemporaries towards themselves
and in enforcing a due regard to the ceremonials of devotion. And if /
we consider, on the other hand, that the encomiums on the liberality of
different princes to the poets and priests which are contained in the
passages to which I before adverted, are the production of the eclass
whose pretensions they represent, and whose dignity they exalt, we  *
shall, no doubt, see reason to conclude that the value of the presents
bestowed has been enormously exaggerated, and make some deduction
from the impression which these texts are calculated to convey of the
estimation in which the priests were held at the time when they were
composed. But after every allowance has been made for such consider-
ations, and for the state of feeling indicated by the complaints of irre-
ligion and illiberality of which I have cited specimens, it will remain
certain that the brdiumdn, whether we look wpon him as a sage and poet,
or as an officiating priest, or in both capacities, was regarded with
respect and reverence, and even that his presence had begun to be con-
sidered as an important condition of the efficacy of the ceremonial.
Thus, as we have already seen, in i. 164, 35, the brdkmdn is deseribed
as the highest heaven of ‘“speech;’ in x. 107, 6, a liberal patron is
called a rishi and a drdhman, as epithets expressive of the most dis-
tinguished eulogy; in x. 125, 5, the goddess Yach is gaid to make the man
who is the object of her special affeotion a brdfmdn and a rishi; in vi. 45
7; vil. 7, 5; viii. 16, 7; and ix. 96, 6, the term drdhmdn is applied
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honorifically to the gods Indra, Agni, and Soma; in iv. 50, 8, 9, great
prosperity is declared to attend the prince by whom & brdhmdn is em-
ployed, honoured, and succoured; and in iii. 83, 9, 12; v. 2, 6; il
33, 2, 3, 5; and vii. 83, 4, the highest effieacy is ascribed to the inter-
vention and intercession of this class of functionaries.

Again, whatever exaggeration we may suppose in the texts which
eulogize the liberality of princely patrons, in regard to the value of the
presents bestowed, there is no reason to doubt that the ministers of
public worship, who possessed the gift of expression and of poetry, who
were the depositaries of all sacred science, and who were regarded as
the channels of access to the gods, would be largely rewarded and
honoured.*

4 I41s to be observed that, in these eulogies of liberality, mention is nowhere made
of Brahmans as the recipients of the gifts. In two places, viil. 4, 20, and x, 33, 4,
4 rishi is mentioned as the receiver.. In Iater works, such as the 8'atapatha Brah-
mané, on the contrary, the presents are distinetly connected with Brihmans. Thus
it is said in that work, ii. 2, 2, 6 Deayih vai devih devih aha eva devah atha ye
briilmanah $usruvinso 'nuchands to manushya-devih | teshat dvedh vibhakiah eva
yajnah dhutayah eva devaniin dakshinih hya-devanam brahmananam susrupi-
shiam anitchiinanam | Ghutibhir eva deviin prinaté dakshinibhir manushya-devan brik-
manin Susruvusho "niwchanin | te enam wbhaye devih pritik sudhayah dadhati |
“Two kinds of gods are gods, viz. the gods (proper), whilst those Brahmans who
have the Vedie tradition, and are learned. are the human gods, The worship (yajna)
of these is divided into two kinds, Oblations constitute the worship offered to the
yods, and presents (dukshinii) that offered 0 the human gods, the Brahmaus, who
possess the Vedic tradition and are learned. It is with cblations that a man gratifies
the gods, and with presents that he gratifies the human gods, the Brahmans, who
possess the Vedio tradition, and are learned. Both these two kinds of gods, when
yratified, place him in a state of happiness” (sudhaydam); (or * cotvey him fo the
hieavenly world,” as the expression is varied in the parallel passagoe of the same
work, iv. 8, 4, 4). It is similarly eaid in the Taitt. Sanh. 1, 7, 3, 1 : Parokshai vai
anye dovitls iyante pratyckshem anye | yad yajate ye eva devih paroksham ijyante lin
ova tad yajate | yod anvikiryam Gharaty ete vai devak pratyalsham yad bralmanas
tin eva tena priniti | atho dakshini cve asya eshii | atho yapasya eva ohlidram api-
dadhati yad vai yapnasya kriram yed vilishiom tad anvihargena anvihkarati | tad
ansihiryasya anvaharyatvom | devadicdah vai ete yad ritvijo yad anvaharyam aharats
devadiitan eva priniti |  Some gods are worshipped in their absence, and others in
their presence. It is to those gods who are worshipped in their absence that the
saerificer offers the oblation which he presents. And it is these gods who are visible,
i.¢. the Brahmans, whom he gratifics with the envikarys (present of cooked. ride)‘
which he afterwards briugs. Now this anpihdryae is the present (dakshina) con-
nected with it (the sacrifice). Then he covers over the faults of the sacrifice. What- \
ever in it is excessive or defective, that he removes by means of the envahkirys. In |
this consists the nature of that offering. These officiating priests ave the messengers |
of the gods; and it is the messengers of the gods whom the sacrifier gratifies with

- this anvaharya gift which he presents,” oy
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It is further clear, from some of the texts quoted above (ii. 1, 2; iv.
9, 8; x. 82, 2), aswellas i. 162, 5, and from the contents of hymns ii. 36 ;
il. 87; ii, 48; and x. 124, 1,% that in the later part of the Vedic era, to
which these productions are probably to be assigned, the ceremonial of
worship had become highly developed and complicated, and that dif-
ferent classes of priests were required. for its proper celebration® It is
manifest that considerable skill must have been required for the due
performance of these several functions; and as such skill could only be
acquired by early instruction and by practice, there can be little donbt
that the priesthood must at that period have become a regular pro-
fossion.” The distinetion of king or noble and priest appears o be
recognized in i. 108, 7, as well as in iv, 50, 8, 9; whilst in v. 47,
7, 14, a similar distinction is made between king and rishi; and it is
noticeable that the verse, in other respects nearly identical, with which
the 36th and 37th hymns of the eight mandala respectively conclude,
ends in the one hymn with the words, “Thou alone, Indra, didst
deliver Trasadasyu in the conflict of men, magnifying prayers” (bral-
mani vardhayan) ; whilst in the other the last words are, *‘ magnifying
(royal) powers” (kshattrans vardhayan), as if the former contained a
reference to the functions of the priest, and the latter to those of the
prince. (Compare viii. 35, 16, 17.)

While, however, there thus appears to be every reason for supposing
that towards the close of the Vedic period the priesthood had become a
profession, the texts which have been quoted, with the exception of the
verse in the Parusha Siikta (x. 90, 12), do not contain anything which
necessarily implies that the priests formed an exclusive caste, or, at
least, a caste separated from all others by insurmonntable barriers, as in
later times. There is a wide difference between a profession, or even a
hereditary order, and a caste in the fully developed Brahmanical sense.

4 Seo also i 94, 6, whero it is said: ¢ Thou (Agni) art an adhvaryw, and the
earliest Zolpi, & prasasipd, a poiri, and by nature a purokite. Knowing all the
priestly functions (arfeijyd) wise, thou nourishest us,” ete. (twam adhvaryur wia
hotd *si pirvyah prodista potda janusha. purokitah | visva vidvan Grtjye dhire
pushyasy Agne ity adi).

4 See Prof. Miiller's remarks on this subject, Ane. Sansk. Lit. pp. 4851f.; and
Dr, Haug’s somewhat different view of the same matter in his Introd, to Ait. Br.
Pp;;}nﬁ;egud to the great importance and influence of the priests, see Miller's Anc,
Sansk. Lit, pp, 485 .

L,
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Even in countries where the dignity and exclusive prerogatives of the
priesthood are most fully recognized (as in Roman Catholic Furope),
the clergy form only a profession, and their ranks may be recruited
from all sections of the community. 8o, too, is it in most countries,
even with a hereditary nobility. Plebeians may be ennobled at the
will of the sovereign. There is, therefore, no difficulty in supposing
that in the Vedic era the Indian priesthood—even if we suppose its
members to have been for the most part sprung from priestly families
—may have often admitted aspirants to the sacerdotal character from
other classes of their countrymen. Even the employment of the word
brahmana in the Rig-veda does not disprove this. This term, derived
from brakman, ¢ priest,” need not, as already intimated, signify anything
further than the son or descendant of a priest (the word brakmapuitra,
“son of a priest,” is, as we have seen, actually used in one text),—just
a8 the rdjanye means nothing more than the descendant of a king or
chief (r@jan), a member of the royal family, or of the nobility.

The paucity of the texts (and those, too, probably of a date compara-
tively recent) in which the word brakmans occurs, when contrasted
with the large number of those in which brdkmdn is found, seems, as I

: have already observed, to prove conelusively that the former word was
but little employed in the earlier part of the Vedic era, and only came
'into common use towards its close.  In some of these passages (as in vii.
1103, 1, 7, 8; x. 88, 19) there is nothing to shew that the Brihman is
alluded to as anything more than a professional priest, and in vii. 103,
the comparison of frogs to Brihmans may seem even to imply a want of
respect for the latter and their office.® In other places (i. 164, 45,

and x. 71, 8, 9) a distinction appears to be drawn between intelligent
_and unintelligent Brahmans, between such as were thoughtful and
others who were mere mechanical instruments in carrying on the cere-
monial of worship,* which, certainly points to the existence of a sacer-
dotal class. In another passage (x. 97, 22) the importance of a Brih-
man to the proper performance of religious rites appears to be clearly
expressed. In x. 109, where the words brdhmdn ( passim) and brafk-

#8 See Miiller's remarks on this hymn in his Ane. Sansk. Lit. p. 494,

w In R.V. viil. 60, 9, it is said: *'Whether an unwise or a wise man, o Indra, has
offered to thee a hymn, he has gladdened (thee) through his devotion to thee (avipro
vz yad avidhad vipro vi Indya te vachah | se pra mamandat toaya ity adi).”
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mana (in verse 4) scem to be used interchangeably—the inviolability
of Brahman’s wives, the peril of interfering with them, and the blessing
attendant on reparation for any outrage committed against them, are
roferred to in such a way as to shew at once the loftiness of the claim
set up by the Briihmans on their own behalf, and to prove that these
pretensions were frequently disregarded by the mobles. In x. 16, 6,
the Brahmans are spoken of as inspired by Soma, and in vi. 75, 10, the
manes of earlier Brakmans are reckoned among those divine beings who
have power to protect the suppliant. But in none of these texts is any
clear veference made to the Brihmans as constituting an exclusive caste
or race, and nothing whatever is said abont their being descended from
an ancestor distinet from those of the other classes of their counfrymen.

Sgor. IL.— Quotations from the Rig-veda, the Nirukta, ths Muhabharata,
and other works, to shew that according to ancient Indian tradition,
persons not of prisstly families were authors of Vedic hymns, and
azercised priestly functions.

But in addition to the negative evidence adduced in the preceding
section, that during the age to which the greater part of the hymns of
the Rig-veda aro referable, the system of castes had, to say the least,
not yet attained its full development, we find also a considerable amount
of proof in the hymns themselves, or in later works, or from a com-
parison of both, that many of the hymns either were, or from a remote
antiquity were believed to be, the productions of authors not of sacer-
dotal descent; and that some of these persons also acted as priests.
The most signal instance of this kind is that of Vidvimitm; but from
the abundance of the materials which exist for its illustration I shall
reserve it for the next chapter, where I shall treat of the confests be-
tween the Brihmans and the Kshattriyas. .

Tn later times, when none but Brihman priests were known, it
seemed to be an unaccountable, and—as contradicting the exelusive
sacegdotal pretensions of the Brahmans—an inconvenient circumstance,
that priestly functions should have been recorded as exercised by per-
=ons whom tradition represented as Rijanyas; and it therefore became
nocessary to explain away the historical facts, by inventing miraculous
Iegends to make it appear that these men of the royal order had been
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in reality trausformed into Bréhmans, as the reward of their super-
human merits and austerities——an idea of which we shall meet with
various illustrations in the sequel. The very existence, however, of such
a word ag rdjarshi, or ““royal rishi,” proves that Indian tradition re-
cognized as rishis or authors of Vedic hymns persons who were con-
sidered to belong to Rajanya families. A number of such are named
(though without the epithet of rdjarshe) in the Anukramaniks or index
to the Rig-veda; but S8ayana, who quotes that old document, gives them
this title. Thus, in the introduction to hymn i. 100, he says: dira
anukramyate *“ sa yo vrisha *ekona Varshagirah Rijrasvambearisha-Saha-
deva-Bhayamana-Suradkasak” it | Vrishagiro mahirdjasya putrabhitah
RijraSvadayah panchardjarshayah sadehai siktam dadrisuh | atas te asya
suktasya yishayah | wkiam hy drshanukramanyam * siktam sa yo vrishety
etat pancha Varshagirah viduh | niyukiah ndmadheyah svair api © chaitat
tyad i pichi” it | 1t is said in the Anukramanika, ¢ Of this hymn
(the rishis) are Rijridva, Ambarisha, Sahadeva, Bhayamina, and Sura-
dhas, sons of Vrishagir. Rijriéva and others, sons of King Vyishagir,
in all five rijarshis, saw this hymn in a bodily form. Hence they are
its vishis (or seers). TFor it is declared in the Avsha Anukramani:
¢The five sons of Vrishigir, who are mentioned by name in the verse
beginning ¢ this praise ” (the 17th), know this hymn,’”” The 17th verse
is as follows : Etat tyat te Indra vrishne witham Virshagivak abki gri-
nanti radhah | Rijrasvak prashiibhir Ambarishah Sahadevo Bhayeama-
nah Swuridhak | “This hymn the Varshigiras, Rijrasva, with his at-
tendants, and Ambarisha, Sahadeva, Bhayamina, and Suridhas, utter
to thee, the vigorous, o Indra, as their homage;” on which Siyapa
repeats the remark that these persons were rajarshis (elad wkiham sto-
trai radheh samradhokeni tval - prifi « hetwh Varshagirah Vrishagero
rajnab putrak Rijrasoadayo "bla grinanti abkimukhyena vadante | . . . .
Rirasval etat-sanjno rajarshih prashyibhik parsva-sthair anyair pishibhif
saha Indram astaut | ke te parsva-sthak | Ambarishadayas chatvaro ra-
jarshayak). Ambarisha is also said to be the rishi of ix. 98. Again,
¢ Trasadasyu, son of Purukutsa, & Rijarshi,” is said by Bayana on R.V.
iv, 42, to be the rishi of that hymn (Purwkutsasya putras Trasadasyuh
rajarshil | « « . . atranukramanika ‘mang dvita’ dasa Tresadasyuh Pauru-
kutsyak). In the 8th and 9th verses Trasadasyn is thus mentioned :
Asmakam atra pitaras te asan sapta rishayo Daurgake badhyamane | e a
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ayajantas LTrasadasyum asyih Indrai na vpithraturam arddhadevam | 9.
Purukutsani li vam adasad hovyebhiv Indrd-varund namobhih | atha ra-
janam Trasadasyum asyah opittrahapai dadathur arddhadevam | 8.
“These seven rishis were our fathers. When the son of Durgaha was
bound they gained by sacrifice for her (Purukutsini) a son Trasadasyu, 2
slayer of foes, like Indra, a demigod. 9. Purukutsini worshipped you, o
Tndra and Varuna, with salutations and obeisances; then ye gave her king
Trasadasyy, a slayer of enemies, a demigod.” I give Siyana’s note on
these verses : “ Purukutsasya mahishi Dawrgake bandhana-sthite | patyav
arajakam dpishtva rashiram putrasys lipsaya | yadyichhaya samayatan
saplarshin paryapijayat | te oka pritah punal prookur * yajendra-varunam
bhyssam’ | sa chendra~varundy ishtra Trasadasyum ajyjanat | itihasam
imaim janann rishir brate yichav tha” | atha asmakam atra asminn ardjake
dede asyam prithivyam va piterah palayitarak utpadakas te asann abha-
van | ete saptarshayah prasiddhah Daurgahe Durgahasya putrs Purudeutse
badhyamane dridham pasair yasmad asyah asyel Purvkutsanyar Trasa-
dasyum ayajants pradur Indra-Varupayor anvugrahat | “* The queen of
Purukutsa, when her husband, the son of Durgaha, was imprisoned,
seeing the kingdom to be destitute of a ruler, and desirous of a son, of
her own accord paid honour to the seven rishis who had arrived. And
they, again, being pleased told her to sacrifice to Indra and Varuna.

Having done so she bore Trasadasyn. Knowing this story, the rishi utters -

these two verses;’” which Siyana then explains. Similarly Sayana says
on y. 27: “ Tryaruna son of Trivyishna, Trasadasyu son of Purukutsa,
and Aévamedha son of Bharata, these three kings conjoined, are the
rishis of this hymn; or Afri is the rishi” (Afranukiamanika | *“ Anas-
vanta shat Traivpishna-pawrukutsyau dvaw Tryaruna-Trasadasya rajanau
Bharatasé cha Aspamedhab | . . . . ‘na Gtma atmane dadyad’ iti sarvas
Atrii keohit” . . . Trivpishnasya putras Tryarunah Purukutsasya putras
Trasadasyur Bharatasya putro’Svamedhakh ot trayo’pi rajanal sembhiya
asya siktasya rishayah | yadva Atrir eva pishih). The Anukramaniki,
however, adds that according to some, as “‘no one would give gifts to
himself, none of the princes mentioned as donors could be the author; but
Atri must be therishi.” As the hymn is spoken by a fourth person, in
praise of the liberality of these kings, it is clear they cannot well be ita
authors.  And a similar remark applies to iv. 42, 8 f. However, the
Hindu tradition, being such as it is, is good proof that kings could, in
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conformity with ancient opinion, be rishis. Trasadasyu and Trayaruna
are also mentioned as the rishis of ix, 110.% The rishis of iv. 43 and
iv. 44 are declared by Sayana, and by the Anukramanika, to be Puru-
milha, and Ajamilha, sons or descendants of Suhotra (iv. 43, Atranukra-
manika * kak u $asvat’ sapta Purumilhdjamilhaw Savhotraow tv Advinam
i | iv. 44, Purumilhajamilhav eva pishi). Though these persous are
not said by either of these authorities to be kings, yet in the Vishau
and Bhagavata Purdnas the latter is mentioned as being of royal race,
and a tribe of Brahmans is said to have been descended from him (se0
above p. 227). In the sixth verse of iv. 44, the descendants of Aja-
milha are said to have come to the worship of the Agvins (naro yad
vam ASvina stomam avan sadhastutim Ajamilhaso agman). The follow-
ing hymns, also, are said by tradition to have had the undermentioned
. kings for their rishis, viz.: vi. 16, Vitahavya (or Bharadvaja); x. 9,
| Sindhudvipa, son of Ambarisha (or Trigiras, son of Tvashtri); x. 785,
Sindhukshit, son of Priyamedha; x. 133, Sudas, son of Pijavana ;
x. 134, Mandhatri, son of Yuvanidva (semta, p- 225); x. 179,
Nibi, son of Usinara, Pratardana, son of Divodasa and king of Kasi
(see above, p, 229), and Vasumanass, son of Rohidasva; and x. 148 is
declared to have had Prithi Vainya® as its rishi. In the fifth verse of
that hymn it is said : Srudhi havam Indra $ara Prithyah uta stavase
Venyasya arkadh | * Hear, o heroic Indra, the invocation of Prithi;
and thou art praised by the hymn of Venya.” In viii, 9, 10, also,
Prithi Vainya is mentionod at the same time with three rishis: Yad
vam Kakskivan wia yad Vyasvah rishir yad vam Dirghatamak juhave |
Lrithi yad vam Vainyah sadaneshu eva id ato ASping chetayetham |
* Whatever oblation (or invocation) Kakshivat has made to you, or the
rishi Vyadva, or Dirghatamas, or Prithi, son of Vena, in the places of

% In the Vishnu Purina, as we have seen above, p. 237, Trayyaruna, Pushkarin,
and Kapi are said to have been sons of Urukshaya, and all of them fo have become
Bralimang ; and in the Bhigavata Purdna, Trayyaruni, Pushkarirupi, and Kapi are
said to have all beceme Brahmans,

8 The 8, V. Br. v. 8, 5, 4, refers to Prithi as “ first of men who was installed as
a king” (Pritht ha vai Vainyo manushyanim prathamo ‘bhishishichs). 1 extrach
from Dr. Hall’s edition of Prof. Wilson's Vishnu Purdina, vol. iii. the following verse,
adduced by the editor from the Vityn Purana about royal rishis : Manave Fainave )
vamde dide vamse cha yo nyipah | Aida Aikehvaka Nablaga jneya rijurshayastu te |
¢« Kings in the race of Manu, Vena (?), and Ida, the descendants of Ida, Tkshvaku,
and Nabhiiga are to be known as having been rijarshis.”
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sacrifice, talke notice of that, o Aévins.”” Here Siyana refers to Prithi
as ““the royal rishi of that name.”

From the details I have supplied it is clear that in many cases the
evidence is against the supposition that the princes to whom the hymns
.are aseribed were in reality their authors. The only instances in which
the authorship seems to be established by the tenor of the hymns them-
selves are those of the Virshagiras, or, at all events, that of Prithi.

- But, as has been already remarked, the fact that ancient Hindu tra-

dition recognizes royal rishis as the authors of hymus is sufficient to
prove that such cases were not unknown. Fven if we were to suppose
that flattery had any share in the creation of these traditions, it no
doubt proceeded upon the belief of those who put them into eir-
culation, that in emlier times the distinction between the priests and
other classes was not so sharply defined as in their own day.

I proceed, however, to the case of Devapi, in which the ma-
terials for forming a judgment are more adequate and satisfac-
tory, and prove that he was not merely a rishi but an officiating
priest,

In the Anukramanika, R.V. x. 98 is ascribed to him as its author;
and Yaska states as follows in the Nirukta, ii. 10:

Tutra ilihasam dchakshate | Devapis cha Arshiishenal S'antanusé cha
Kauravyau blratarau babhavatul | sa S'antanuh kaniyasn abhishechayan-
ohalre | Devapis tapak pratipede | tatah Sentanch rajye dvadase var-
shani deve na vavarsha | tam wchur brahmanil ** adkarmas tvaya chardo
Jyeshtham bhralaram antaritya abhishechitam | tasmat te devo na var-
shati ™ iti | sa S'antanur Devapim $isiksha rajyena | tam uodcha Deva-
pib ¢ purohitas te ‘sang yéjoyani cha tea” Wi | tasya otad varsha-kdma-
siktam | tasya esha bhavati |

¢ Here they relate a story. Deviipi son of Rishtishena, and Santanu,
belonged to the race of Kuru and were brothers. Santanu, who was
the younger, caused himself to be installed as king, whilst Devapi
betook himself to austere fervour. Then the god did not rain for
twelve years of Santanu’s reign. The Brahmans said fo him: Thou
hast practised unrighteousness in that, passing by thy elder brother,
thou hast caused thyself to be installed as king. It is for this reason
that the god does not rain.’ Santanu then sought to invest Devapi
with the sovereignty; but the latter said fo him: ‘Let me be thy
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purohits and perform sacrifice for thee.’ This hymn, expressing a
desire of rain, is his. The following verse is part of it.”

Yaska then quotes a verse of R. V. x. 98, the whole of which is as
follows -

Brilaspate prati e devatam ihi Mitro v yad Varuro va asi Pasha |
Adityair va yad Vasubhir Marutvan sa Parjanyan 8'antanave vrishaya |
2. A devo duto ajiraé chikitvan tvad Devape abhi mam dgachhat | prati-
chinak prati mam @ vavyitsea dadhams te dyumatiin vacham asan | 3.
Asme dhehi dyumatim vacham dsan Brikaspate anemivam iskiram |
yaya vrishtim Santanave vandva divo drapso medhuman @ viveds | 4. 4
no drapsih madkumanto visantu Indro deki adkiratham sahasram | i
shida hotram™® pitutha yajasva devan Devape havisha saparya | 5. Areh-
tisheno Jotram rishir nishidan Devaper deva-sumatin elikitvan | su utta-
rasmad adharad samudram apo divyalh aspijad varshyal abhi | 6. dsmin
samudre adhi uitarasmin dpo deveblir nivpitak atishthan | téh adravann
Arshtishenena syishtah Devaping preshitah mrikshinishu | 7. Yad Dovi-
2k S'antanave purokito hotraya vritak kripayann adidhet | deva-$rutai
erishit-vaniim rardano Byrihaspalir vicham asmai ayackhat | 8. Yam tva
Devapil $usuchano Agne Arshtisheno manushyah samidhe | visvebhir
devatr anumadyamdanal pra Parjanyam iraya vrishfimantam | 9. Doam
pitrve rishayo girblir Gyan tvam adhvareshu puwrulitte visve | sahasrany
adhirathani asme @ no yafnan rohida$va upa yahi | 10. Etani dgni na-
vatir nava tve Ghutant adhiratha sahasra | tebhir vardhasva tanvalh Sira
pareir divo no vyishfim ishito roriki | 11, Etdani Agne navatin sahasra
sam pra yachha vrishne Indraya bhagam | videan pathah rituso devayd-
nén apy eulanain divi doveshw dhshi | 12, Agne badhasva vi myidho vi
durgahd ape amivam apa rakshanse sadha | asmal samudrad brihato divo
no apam bhwmanam upa nah srija tha | _

¢ Approach, Brihaspati,® to my worship of the gods, whether thou .
art Mitra, Varuna, Piishan, or art attended by the Adityas, Vasus, or
Maruts : cause Parjanya to rmin for Santanu. 2, The god, a rapid
messenger, has beecome aware, and has come from thee, o Devipi, to
me, (saying) ‘approach towards me; T will place a brilliant hymn

seraa Gompaw R.V. il 1, 3

88 It looks as if Agni were here fo be understood by Brihaspati, see verses 9- 19,
In R.V. il 1, 41 Agoi is identified with Varuna, Mutm, Aryaman, Afiga, Tvashtri,
Rudra, Pishan, Savityi, Bhaga.
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in thy mouth.’ 8. Place in our mouth, o Brihaspati, ‘a brilliant hymn,
powerful, and spirited, whereby we two may solicit rain for Santanu.
The drop full of sweetness has descended on us from the sky. 4. May
the drops full of sweetness eome down upon ns: give us, o Indra, a
thousand waggon-loads (of them ?). Perform the function of a hotri,
sacrifice in due form, worship the gods with an oblation, o Devipi. 5.
The rishi Devipi, son of Rishtishena, performing the function of a
hotyi, knowing (how to gain) the goodwill of the gods, has discharged
from the upper to the lower ocean those waters of the sky which fall
- in rain. 6. The waters remained shut up by the gods in this upper
ocean ; they rushed forth when released by the som of Rishtishena,
when discharged by Devapi into the torvents,” 7, When Devipi,
placed in front of Santanu (as his purohita), chosen for the office of
hotri, fulfilling his function, kindled (the fire),~—then, granting the
prayer for rain which wus heard by the gods, Brihaspati gave him a
hymn. 8. Do thoun, o Agni, whom the man® Devipi the son of Rish-
tishena has inflamed and kindled,—do thou, delighted, with all the
the gods, send hither the rain-bearing Parjanya. 9. Former rishis have
approached thee with their hymns; and all (approach) thee, o god,
much-invoked, in their sacrifices: give us thousands of waggon-loads :
come, thou who art borne by red horses,® to our sacrifice.  10. These
ninety-nine thousands of waggon-loads (of wood and butter ?) have been
thrown into thee, o Agni, as oblations. Through them grow, hero, to
(the bulk of) thy former bodies; ™ and stimulated, grant us rain from
the sky. 11, (Of) these ninety thousands give, o Agni, a share to the
vigorous Indra. Knowing the paths which rightly lead to the gods,
convey the oblation (?) to the deities in the sky. 12. Overcome, o
Agni, our enemies, our calamities ; drive away sickness, and rakshases.
From this great ocean of the sky discharge upon us an abundance of
waters.” '
The fact of Devapi being reputed as the author of this hymn, and as
the purohita and hotyi of his brother, seems to have led the legendary
writers to invent the story of his becoming a Brihman, which (as men-

&4 So the word mpilshin? is explained in Bohtlingk and Roth’s Lesicon,
85 Or,  descendant of Manush * (manushya).

56 This is a common epithet of Agni,

& This means, I suppose,  burst forth into vast flames.”
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tioned by Professor Weber, Indische Studien, i. p. 208) is recorded in
the Salya-parvan of the Mahabharata, verses 2281 ff. whers he is there
said to have attained this distinction at a certain place of pilgrimage
called Prithidaka; where Sindhudvipa and Vidvimitra also were re-
ceived into the higher caste:

Tatrarshtishenoh Kauravya brahmanyai samsita-vratah | tapasé ma.
hata rajon praptavan rishi-sattamab | Sindhudvipas oha rajarshir Devapis
¢ha mahatapah | brahmanyan labdhavan yatra Viseamitras tatha munili |
mahatapoesel bhagavan ugra-tejak mahdatepah | . . .. 2287. Pura kyita-
yuge rajann Arshtisheno dvijottamak | vasan guru-kule nityain nityam
adhyayane ratah | tasya rdjan guru-kule vasato nityam eva cha | samaptin
ndgamad vidyd nape vedal visampate | sa mirvipnas tato rdjams tapas
tepe mahatapah | fato vair fapasa lena prapye veddn anuttamanan | sa
vedvan veda-yuktaé cha siddhas chapy rishi-sattemal | . . . . | evam siddhah
sa bhagavan Arshtishenah pratapavan | tasminn era tada tirthe Sindhu-
dvipak  pratapavan | Devapis cﬁ(a mahdraja bralmanyam  prapatur
mahat |

99281, “There the most excellent rishi Arshtishena, constant in his
observances, obteined Brihmanhood by great austere fervour; as did
also the royal rishi Sindhndvipa,* and Devapi great in austere fervour,
and the glorious muni Vi¢vamiftra, of great austere fervour and fiery
vigour.,” Some ofher particulars of Arshtishena are given further on:
2987, ¢ Formerly in the Krita age the most excellent Brilman Arsh-
tishena dwelt constantly in his preceptor’'s family, devoted to incessant:
study; but could not complete his mastery of seience or of the vedas®
Being in consequence discouraged, he betook himself to intense austere
fervour. By this means he acquired the incomparable Vedas, and be-
came learned and perfect. . . . . At the same place of pilgrimage the
majestic Sindhudvipa and Devipi obtained the great distinotion of
Brahmanhood.”

' It will bo observed that here Arshtishena is, in opposition to the
authority of the Nirukta, made a distinet person from Deviapi.

% This prince also, as we have seen above, is mentioned among thoss Rajanyas who
composed Vedic hymns,

® The Vedas are here spoken of i1 the plural, although Arshtishena is said to have
lived in the Krita age. But the M, Bh. itself says elsewhere (see above, p, 145) that
there was then but one Veda,
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In & note to his (French) translation of the Rig-veda, M. Langlois
(vol. iv, 502) supposes that the hymn above translated (x. 98), like the
Purusha Sikta, is very much posterior in date to the other hymnus in
the collection. The names of Devipi and Santanu indicate, he thinks,
as the date of its composition, a peried not far preceding that of the
great war of the Mahabhirata. Professor Weber, on the other hand,
considers (Indische Studien, i. 208) that the S'antanu and Devapi men-
tioned in that work (Adi-parvan, 750 f.) cannot be the same as the
persons alluded fo in the Rigveda, because their father was Pratipa,
not Rishtishena; and because he thinks it doubtful whether a prince
who preceded the Pindavas by only two generations could have been
named in the Rig-veda, and appear there as an author of hymns.

The verses of the Adi-parvan just referred to are as follows :

Pratipasya trayah putrak jajnire Bharatarshabha | Devapih S'antanus
chaiva Vahlikaé maharathah | Devapié cha pravavrdja tesham dharma-
hitepsaya | S'antanus cha makim lobhe Vahlikas che makarathal |

“Three sons were born to Pratipa, viz. Devipi, Sintanu, and Vah-
lika the charioteer. Of these Devipi, desiring the benefits of religious
excellence, became an ascetic; whilst Santanu and Vihlika obtained
(the rule of) the earth.”

The Harivaiméa gives a diffevent story about the same Devapi, verse

1819:
. Pratipo Bhimasenaé tu Pratipasya tu S'antanub | Devapir Vahlikas
chaiva trayoh eva maharathak | . . . . 1822. Upddhydyas tu devanain
Devapir abhavad munih | Cﬁymmaaya kritak putﬂzb wshta$ chdsid ma-
hatmanah |

“ Pratipa sprang from Bhimasena; and B’&ntanu, Davapl, and Vah-
lika were the three chariot-driving sons of Pratipa. . . . . 1822, De-
vapi beeame a muni, and preceptor of the gods, being the adopted son
of Chyavana, by whom he was beloved.”

The Vishnu Purina (iv. 20, 7{f.) concurs with the precedmg au-
thorities in making Devipi and Séntanu to be sons of Pratipa, and
descendants of Kuru, and his sop Jahnu. Tt repeats the legend given
in the Nirukta of the country of Santanu being visited by a drought of
twelve years duration, in consequence of his having assumed the royal
authority while his elder brother lived. And although, as will be seen,
the sequel of the story is widely different from that recorded by the

18
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Nirukta, the earlier incidents in the two narratives are so similar, that it
would appear to have been the infention of the Puranic writer to identify

the Deviipi and Santanu whose history he relates with the persons of the
same names, although of difforent parentage, mentioned in Yiska's
work, He may, however, possibly have transferred an older legend to
more recent personages. The passage of the Vishpu Purdna is as
follows :

Rikshad Blimasenas tatas cha Dilipak | Dilipat Pralipas tasyiaps De-
vaps Santanu-Vahlika-sannas trayah putrah babkuvub | Devapir balak
eva aranyai viveda | Bdntanir avanipatir abhavat | ayan cha tasye
Slokah prithivyan giyate ** yai yam karabhyam sprisati jirnam yov-
vanam oli sab | Santii chapnoti yendgryam karmand fenas S'an-
tanuh” | tasya Sdantanok rashtre dedda$e varshani devo na vavarsha |
tataseha advsha-rashira-vinadom avekshya asau raja brakmanan aprichhad
“bhoh kasmad asmin rashtre devo na varshate | ko mama aparadhak”
it | te tam achur * agrajasya te 'rha tyam avanis dvaya bhujyate pari-
vetta tvam” | ity uktah sa punas tan aprichhat © kim maya vidheyam
ité | tena fam wchur  yavad Devapir na patenadibhir doshair abhibhn-
yate tavat tasya arham rajyam | tad alam etena fasmar diyatam™ | ity
ukte tasye mantri-pravarens A$masarind talra aramye tapasvine veda-
vida-virodha-vakidrak prayojitah | tatr abi-riju-mater malipati-pwirasya
buddhir veda-virodha-marganusariny akriyata | raja cha S'onfonur dojja-
vachanotpanna-parivedana-$okas tan brakmanan agranibyitya agr gja-réjya-
pradanaya aranyaii jagama | tad-aéramam upagatas cha tam avanipati-
pulrain Devapim upatasthuh | te brihmandh veda-vadanueriddhani va-
chamsi ¢ rajyam agragena karttavyam” ity arthavants tam achub | asiv
api voda-vada-virodha-yukti-dashitam aneka-prakiram tin aha | tatas te
braknanak S'antanum achur “ agachha bho rajann alam atra abi-nir-
bandhend | prasantah eve asay andvyishpi-doshah | patito 'yam anads-
kala-mahita-voda-vachana-dishanockehiiranat | patite cha agraje navva
parivettryam bhavati” | ity uktah S'antanuk sva-puram agatya vajyam
akarot | veda-vada-virodhi-vackanochehirana-dishile cha jyeshthe *smin
bharatari tishthaly api Devapiv akhila-sasya-nishpattaye vavarsha bhaga~
van Parjanyal |

«From Riksha sprang Bhimasena; from him Dilipa; from him
Pratipa, who again had three sons called Devipi, Santanu, and Vahlika.
Devapi while yet a boy retired to the forest; and Santanu becamo

LR
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king. Regarding him this verse is current in the world: ‘Every
decrepit man whom he touches with his hands becomes young. He is
called §antanu from that work whereby he obtains supreme tranquility
(4anti)’ The god did not rain on the country of this Séntanu for
twelve years. Beholding then the ruin of his entire realm, the king
enquired of the Brihmans: ‘Why does mot the god rain on this
country; what is my offence?’ The Briihmans replied: ¢This earth,
which is the right of thy elder brother, is now enjoyed by theo; thou
ar a parivettyd (one married before his elder brother).’® Receiving
this reply, he again asked them: ¢ What must I do?’ They then
answered : ¢So long as Devipi does not sucoumb to declension from or-
thodoxy and other offences, the royal authority is his by right; to hkim
therefore let it be given without further question.” When they had so
said, the king's principal minister Admasirin eroployed certain ascetics
propounding doctrines contrary to the declarations of the Vedas fo
proceed into the forest, by whom the understanding of the very simple-
minded prince (Devipi) was led to adopt a system at variance with
those sacred books. King Santanu being distressed for his offence in
consequence of what the Brahmans had said to him, went, preceded by
those Brihmans, to the forest in order to deliver over the kingdom to
his elder brother. Arriving at the hermitage, they came to prince
Devipi. The Brihmans addressed to him statements founded on the
declarations of the Veda, to the effect that the royal authority should
be exercised by the elder brother. He, on his part, expressed to them
many things that were vitiated by reasonings contrary to the tenor of
the Veda. The Brihmans then said to Sintanu, ¢ Come hither, o king :
there is no occasion for any excessive hesitation in this affair: the
offence which led {o the drought is now removed. Your brother has
fallen by uttering a contradietion of the words of the Veda which

® This is illustrated by Mann iii, 171 £ : Daragnikotra-saingyogai kurute yo 'graje
athite | parivetts sa vipneyah parivittis tu ptireqjah | 172, Parivittth parivettd yaya
cha parividyzte | sarve fe narakain yanti dalyi-yijaka-panchamip | * 171, He who,
while his elder brother is unwedded, marries a wifo with the nuptial fires, is to be
known as a parivedlpi, and his elder brother as a pardvitei. 172, The parivitti, the
parivetird, the female by whom the offence is committed, he who gives her awuy, and
fifthly the officiating. priest, all go fo hell.”  The Indian writers regard the relation
of a king to his realm as analogous to that of a husband to his wife. The earth is

the king's bride.
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have been revered from time without beginning; and when the
elder brother has fallen, the younger is no longer chargeable with
the offence of parivettrya (i.e. of marrying before his elder brother).’
When he had been so addressed, Santanu returned to his capital, and
exercised the royal authority. And although his eldest brother Devipt
continued to be degraded by having uttered words opposed to the
doctrines of the Veds, the god Parjanya rained in order to produce a

' harvest of all sorts of grain.”’

Can the compiler of the Purina have deviated from the conelusion
of this history as found in the Nirukta, and given it a new turn, in
order to escape from the conclusion that a Rijanya could officiate as a
purohita?

The same story is briefly told in the Bhigavata Purdna, ix. 22, 14-17.

In the Udyogaparvan of the Mahabhirata, on the other hand,
Devapi's virtues and orthodoxy are extolled in the highest terms, and
his exclusion from the throme is ascribed solely to his being a leper,
v. 650564 : ‘

Devapis tu mahatejas tvag-dosht rju-sattamal | dharmikah satya-vadi
oha pituh buSrashape ratak | paura-jinapadinaii cha sammatah sadhu-
sathyital | sarvesham bala-vyriddhanan Devipir hridayangomal | vadian-
yak satyasandha$ cha sarve-bhita-hite ratah | varttamanah pitul $astre
brakmansinadi tathaive cha | . . . . .| tam brahmana$é cha vriddhas cha
paurajanapadail, saha | sarve nivarayamasur Devaper abhisechanam | sa
tach chhrutva tu npipatir ablisheka-nivaranam | abru-kantho "bhavad raja
puryasochata chatmajom | evain vadanyo dharmajnalh satywsndhas oha so
*bhavat | priyak prajinam api sa tvag-doshena pradashital | * hinangam
prithivipalam nabhinandanti devatal” | iti kyitea nripa-éreshtham pra-
tyashedhan dvijarshabhak | . . . . | nivaritam nripein drishivd Devapeh
samsrito vanam |

¢ But the glorious Devipi, a most excellent prince, righteous, vera-
cious, and obedient to his father, was a leper. He was esteemed by
the inhabitants both of town and country, honoured by the good, be-
Joved by all, both young and old, eloquent, true to his engagements,
devoted to the welfare of all creatures, and conformed to the commands
of his father, and of the Brihmans.” [The king his father grew old
and was making preparations for the investiture of his successor; but
public opinion was opposed to the devolution of the royal authority on
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a leper, however virtuous]. “The Brahmans and aged men, together
with the dwellers both in town and country, all restrained him from
the investiture of Devapi. The king, learning their opposition, was
choked with tears, and bewailed his son's fate. Thus Devipi was
eloquent, aequainted with duty, true to his promise, and beloved by
the people, but vitiated by leprosy. The Brahmans forbade the king
(to make Devipi his successor), saying, ‘the gods do nof approve a
king who labours under any corporeal defect.’ . . . . Perceiving that
the king (bis father) was hindered (from carrying out his wishes)
Deviipi retired to the forest.”

On the same subject, tho Matsya Purana, 49, v. 39 f., states as
follows :

Dilipasya Pratipastu tasys putras trayah smyital | Devapik S'antonus
chaiva Bahlikas chaiva te trayah | Baklikasya tu dayadéah sapta Bahlis-
varah npipah | Devapis tu apadhvastah prajabhir abhavad munih |
rishayah achhub | prajabhis tw kimartham vai apadhvasto JaneSvaral |
ke doshak rajuputrasya prajabhih samudahpitah | Suta wodehn | kilasid
rajaputras tu kushii tam nabhyapijoyan | ko’rthin vai atra (3 vetty
atra) devanam kshattram prati dvijottamak |

“The son of Dilipa was Pratipa, of whom three sons are recorded,
Devipi, Sintanu, and Bahlika. The sons of the last were the seven
Bahliévara kings. But the Muni Devipi was rejected by the people.
The rishis enquired: ¢why was that prince rejected by the people ?
what faults were alleged against him? Suta replied: ‘the prince
was leprous, und they paid him no respect. - Who knows the designs
of the gods towards the Kshattriya race ?”” -

No more is said of Devipi in this passage.”” The Vishnu Purdna
has the following further curious particulars regarding him, iv. 24, 44ff.:

Devapih Pauravo raja Marué chekshvaku-vamsajolhs | mahiyoga-balo-
pelau Kalapa-grama-saimérayan | krite yuge thagatys kshattra-pracart-
takan hi tau | bhavishyato Manor vamse vija-bhitau vyavasthitaw | etena
krama-yogena. Manu-putrair vasundhara | kyita-tretadi-sanjuini yugani
trint bhgyate | Kalau tu vija-bhatas fe kechit tishthants bhatale | yathaea
Devapi-Mara sampratain samavasthitay |

“King Devapi of the race of Pura,” and Maru of the family of

ot See Prof. Wilson's note, 4to. ed. p. 468,
o2 Tn the twentieth chapter, as we have seen, he is said to be of the race of Kuru.
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Tkshvakn, filled with the power of intense contemplation (mahdyoge)
are abiding in the village of Kalapa, continuing to exist as seeds in the
family of Manu; they shall come hither in the (next) Krita age, and
re-establish the Kshatiriya race. According to this order the earth is
enjoyed by the sons of Manu throughout, the three ages called Krita,
Tretd, and Dvapara. But during the Kali certain persons remain upon
carth as seeds (of a future zace), as Devapi and Maru now exist.”

According to the Bhagavata Purdns, ix. 22, 17, it is the lunar race,
which had perished in the Kali age, that Devépi is to restore in the
futuve Kyita (soma-vaiide kalaw nashte kritadas sthapayishyatt).

1 shall quote hero from the 182nd section of the Matsya Purana,
entitled Manpantara-varnanam (a deseription of the Manvantaras) some
of the particulars about the rishis with which it concludes:

98. Bhpiguh Kayah Pracheta$ cha Dadhicho ly Atmavan apt |
09. Auwrvo 'tha Jamadagni§ cha Kyipah Saradvatas tatha | Arshtisheno
Yudhajich cha Vitahavya-Suvarchasaw | 100. Vuinah Prithur Divodaso
Brakmaseo Gritsa-Saunakau | ekonaviméatir hy ote Bhrigavo mantra-
kpittamah | 101. Angivak Vedhase$ chaiva Bharadvajo Bhalandanal |
Ritabadkas tato Gargak Sitih Sankritir eva cha | 102. Gurudhiraé chu
Mandhata Ambarishas tathaiva cha | Yuwanasvah Puruh Kulsah Pra-
dyumnah Sravanasya cha | 103, Ajamidho ‘tha Haryasvas Takshapah
Kavir eva cha | Prichadasvo Virapaé oha Kanva§ chaivithe Mudgalak |
104. Utathyas cha Saradvamé che tatha Vijasrava iti | Apasyo 'tha
Suvittad cha Vamadevas tathaive cha | 105, Ajito Bréhodukthas cha
rishir Dirghatama aps | Kakshivains cha trayastriméat smyita hy Angiraso
varak | 106, Ete mantra kyitak sarve Kasyapams tu ntbodhata | ... |
111. Vidvamitraé cha Gadheyo Dovardjas tathd Balah | tatha vidvan
Madhuckhandal Rishabhaé chaghamarshanah | 112. Ashtako Lohitas
chatva Bhyitakilas cha tav whhau | Vedasravak Devardtah Puranivo
Dhananjayah | 113. Mithila§ cha mahatejal Salankayana eva oha | tra-

/ yodasarts vijneyah brakmishthah Kaudikah vardh i . « . « | 115. Manur
Vaivasvataé chaiva Tdo vaja Purtravah | Kshattriyanaim varak hy ete
vijneyak mantra-vadinah | 116, Bhalanda$ chaiva Vandya$ cha Son-
Lirdtié® chaiva te trayah | ete mantra-kyito jneyak Vaidyanam pravarah
sada | 117, Ity eka-navatih proktah mantral yai§ cha bakih kyviok |

68 Various readings—Bhalandakas cha Visascha Sankalaschs.
[
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brahmanah kshattriyah vaidyah yishiputran nibedhata | 118, Rishikandam
sutah hy ote rishi-putrah $rutarshayah |

98, Bhrigu, Kasye, Prachetas, Dadhicha, Atmavat, (99) Aurva,
Jamadagni, Kripa, S'dradvata, Arshtishena, Yudhajit, Vitahavya,
Suvarchas, (100) Vaina, Prithu, Divodasa, Brahmiéva, Gritsa, 8'aunaka,
these are the nineteen® Bhrigus, composers of hymns, 101, Angiras,
Vedhose, Bharadvija, Bhalandana,” Ritabadha, Garga, Siti, Sankyiti,
CGurudhira,” Mandhatri, Ambarisha, Yuvanidva, Purukutsa,® Prad-
yumna, S'ravanasya,” Ajamidha, Haryaéva, Takshapa, Kavi, Prisha-
daéva, Viripa, Kanva, Mudgala, Utathya, Saradvat, Vijadravas,
Apasdya, Suvitta, Vimadeva, Ajita, Brihaduktha, Dirghatamas, Kakshi-
vat, are recorded as the thirty-three eminent Angirases. These were
all composers of hymns. Now learn the Kasyapas. . . . . 111, Visva-
mitra, son of Gadhi, Devarija, Bala, the wise Madhuchhandas, Rishabha,
Aghamarshana, (112) Ashtaka, Lohita, Bhritakila, Vedasravas, Deva-
rata, Puripaéva, Dhananjaya, the glorions (118) Mithila, Salankayana,
these are to be known as the thirteen devont and eminent Kudikas.™
« + « v+ 115, Manu Vaivasvata, Ida, king Puriiravas, these are to be
known as the eminent utterers of hymns among the Kshattriyas.
116. Bhalanda, Vandya, and Sankirtti,” these are always to be known
as the three eminent persons among the Vaisyas who were composers
of hymns. 117. Thus ninety-one? persons have been declared, by
whom hymns have been given forth, Brihmans, Kshattriyas, and
Vaigyas, Learn the sons of the rishis. 118. These are the offspring
of the rishikas, sons of rishis, secondary rishis (érufarshis).”

The section ends here.

8 Tamindebted for an additional copy of this section of the Matsya Purina (of which
some account is given by Prof. Aufrecht in his Catalogue, p. 41), to thekindness of Mr.
Griftith, Principal of Queen’s College, Benares, who, at my request, has caused it to
be collated with various other MSS. existing in Benares, I have mot thought it
necessary to exhibit all the various readings in the part I have quoted.

8 The number of nineteen is only obtained by making Vaina and Prithu two

Persons.
s Tnstead of this word, one Benares MS. has Lakshmana.

97 Two MSS, have Turavita. ® This word is divided into two in the MS.
® Two MSS. have, instead, Svasravas and Tamasyavat,

70 Unless some of the words I have taken as names are really epithets, fifieen per»
gons are enumerated here.:

71 Some MSS, have Bhalandaka, Vendha or Visas, and Sankala or Sankirna.

71 Thig is the total of several lists, some of which I have omitted:

L,
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Tt will be observed from a comparison of this extract with the defails
previously given, that some of the rijarshis, or rishis of royal blood,
such as Arshtishena, Vitahavya, Prithu (the same as Pritht) are spoken
of as belonging to the family of Bhrigu; while others of the same class,
such as Mandhatyi, Ambarisha, Yuvanidva, Purukutsa, are reckoned
among the Angirases. Vidviimitra and his descendants are merely
designated as Kusikas without any specific allusion to their Rajanya
descent ; but Manu, Ida, and Puriiravas, aro distinetly recognized as
being as once authors of hymns and Kshattriyas; and, what is more
remarkeble, three Vaidyas are also declared to have been sacred poets.
These traditions of an earlier age, though scanty in amount, are yet
sufficient to show that in the Vedic times the capacity for poctical com-
position, and the prerogative of officiating at the service of the gods,
was not regarded as entively confined to men of priestly families,

Segor. I11.—7bxts from the Atharva-veda tllusirating the progress of
Brahmanical pretensions.

1 have already quoted (in pp. 21 and 22) three short passages from
the Atharva-veda regarding the origin of the Brahman and Kshattriya
castes. ‘1 shall now bring forward some other texts from the same
eolleetion which show a much greater development of the pretensions
of the priests to a sacred and inviolable character than we meet in any
part of the Rig-veda, if the 109th hymn of the tenth hook (cited above)
be excepted. -

T shall first adduce the 17th hymn of the fifth book, to which T have
already alluded, as an expansion of R.V. x. 109,

Atharva-veda v. 17. (Verses 1-3 correspond with little variation to
verses 1-3 of R.V. x, 109). 4. Yam ahus ““taraka esha vikeSi” it
duchehhunam gramam avapedyamandam | 8@ brakma-jayd vi dunoti rash-
tram yatra prapadi saéak wlkushiman | (verses § and 6 == verses § and
4 of R.V. x. 109). 7. Ye garbhah avapadyanie jagad yach ckapalupyate |
virah ye trikyante mitho brakmagaya hinasti tan | 8. Uta yat patayo

" dasa striyah purve abrakmanah | brahma ched hastam agrahit sa eva
patir ekadha | 9. Brakmanak eva patir na rajanyo na vaifysh | tat
siryah prabruvann eti panchablyo manavebhyak | (Verses 10 and 11 =
verses 6 and 7 of R.V. x, 109). 12. Nasya jaya Satavaki kalyant talpam

(5]
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a $uye | yasmin rashire nirudhyate brahma-jaya ackittya | 13. Na
vikarnah prithusiras tasmin veSmani Jayats | yasminn ¢tyade | 14, Nisya
Lshatta nishka-grivah sundndm elv agratah | yasminn ityads | 15. Nasya
svotah kpishna-karno dhuri yufkto mahiyate | yasminn ttyadi | 16. Nasya
kehottre pushkarani nandikam jayate visam | yasminn ityadi | 17. Neasmai
prisndin vi dubanti ye’syak doham upasate | yasminn ityadi | 18. Nasya
dhenub kalyani nanadvan sahate yugam | vijanir yatra brakmano ratrim
vasati papayi | .

gF by . . 4. That calamity which falls upon the village, of
which they say, ¢ this is a star with dishevelled hair,’ is in truth the
brihmdn’s wife, who ruins the kingdom ; (and the same is the case) wher-
ever (a country) is visited by a hare attended with meteors. . . . . . .
7. Whenever any miscarriages take place, or any moving things are
destroyed, whenever men slay: each other, it is the brdkmdn’s wife who
kills them. 8. And when a woman has had ten former husbands not
brakmdns, if a brakhmdn take her hand (7.c. marry her), it is he alone
who ig her husband. 9. It is a Brihman only that is a husband, and
not a Rijanya or 2 Vaifya. That (truth) the Sun goes forward pro-
claiming to the five classes of men (panchabhyo manavebhyal), . . . . .
- 12, His (the king’s) wife does not repose opulent ($efavd/it) and hand-
some upon her bed in that kingdom where a brdkmdn’s wife is foolishly
shut up. 13. A son with large ears (vikarnah) and broad head is not
born in the house in that kingdom, ete, 14. A charioteer with golden
neckchain does not march before the king’s hosts™ in that kingdom,
ete. 15. A white horse with black ears does not make a show yoked
to his (the king's) chariot in that kingdom, ete. 16. There is no pond
with blossoming lotuses™ in his (the king's) grounds in that kingdom
where, ete. 17. His (the king's) brindled cow is nof milked by his
milkmen in that kingdom, ete. 18. His (the king’s) milch cow does
not thrive, nor does his ox endure the yoke, in that country where a
Brihman passes the night wretchedly without his wife,”

This hymn appears to show that, however extravagant the preten-
sions of the Brihmans were in other respects, they had, even at the
comparatively late period when it was composed, but little regard to

7 The word here in the original is sindnam, with which it is difficult to make any
sense, Should we not read senanam ?
7¢ Compare B,V x, 107, 10,

Q.
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~ the purity of the sacerdotal blood, as they not only intermarried with

- women of their own order, or even with women who had pre-
viously lived single, but were in the habit of forming unions with the
widows of Rajanyas or Vaisyas,™ if they did not even take possession
of the wives of such men while they were alive.® Even if we suppose
these women to have belonged to priestly families, this would only
show that it was no uncommon thing for femeles of that class to be
married to Réajaryas or Vaidyas—a fact which would, of course, imply

that the caste systom was either laxly observed, or only beginning
to be introduced among the Indians of the earlier Vedic age.
Thut, agrecably to ancient tradition, Brihmans intermarried with
Rijanya women at the period in question, is also distinctly shewn

. ™ That the remarriage of women was eustomary among the Hindus of those days
is nlso shewn by A.V. ix. 5, 27 £, quoted in my paper on Yama, Joar. R. A. 8, for
1865, p. 200.

7 This latter supposition derives a eertain support from the emphasis with which
the two verses in question (A. V. v. 17, 8, 9) assert that the Brahman was the only
troe husband. Whenee, it may be asked, the necessity for this strong and repeated
asseveration, if the Rajanya and Vaiv'ya husbands were net still alive, and prepared
to claim the restoration of their wives? The verses are, however, explicable without
this supposition.

It is to bo observed, however, that no mention is here made of 8'idras as a class
with which Brahmans intermarricd. « S'idras were not Arvyas, like the three upper

{ classes, 'This distinction is recognised in the following verse of the A.V. xix, 62, 1:
~ | “Make me dear to gods, dear to princes, dear to every one who beholds me, both to
J S'tdra and to Arya” (Unless we are to suppose that both here and in xix. 32, 8;
\ arya =4 Vaisya, pnd not arya, is the word), In S'atapatha Brihmans, Kanva
Sakha (Adhvara Kauda, i. 6), the same thing is clearly stated in these words (already
partially quoted above, p. 176), for a copy of which I am indebted to Prof, Miiller :
Tan na sarva eva prapadyeta na ki devah sarvenaiva sangeehhante | Grya eve briskmano
va kshattriyo va vaisyo vi to hi yafuiyah | ne eva sarvenaiva samvadets na hi devah
sarvenaiva samoadante ryenaiva brahmanons v kshaltriyena vd vaisyena vd te ki
yapniyah | yady enam sudrens swavado vindet “ittham enom wichakshva" ity anyam
briyad esha dikshitasyopacharak. * Every one cannot obtain this (for the gods do
not associate with every man), buf only an Arya, a Brihman, or a Kshattriva, or a
Vaigya, for these can sacrifice. Nor should one talk with everghody (for the gods do
not talk with every body), but only with an Arya, & Brihman, or a Kshattriya, or a
Vaisya, for these can sacrifice. If any one have occasion to spesk to a Sdra, let
him say to another person, ¢ Tell this man so and so,” 'Thisis the rule for an inifiated
man,”
In the corresponding passage of the Madhyandina 8'akhi (p. 224 of Weber's
edition) this passage is differently worded.
From Manu (ix, 149-157 ; x. 7f.) it is clear that Brahmans mtennamsd with
.  Sodra women, though the offspring of those martiages was degraded.

Vi



ACCORDING TO THE RIG- AND ATHARVA-VEDAS. - 283

by the story of the rishi Chyavana and Sukanya, daughter of king
Saryata, narrated in the Satapatha Brihmana, and quoted in my papex
entitled ¢ Contributions to a Knowledge of Vedic Mythology,” No, ii.,
in the Journal of the Royal Asiatic Society for 1866, pp. 11.ff. See
also the stories of the rishi Syivadva, who married the daughter of
king Rathaviti, as told by the commentator on Rig-veda, v. 61, and
given in Professor Wilson’s translation, vol. iii. p. 844. j

The next hymn, from the same work, sets forth with great live-
liness and vigour the advantages accruing to princes from the employ-
ment of a domestic priest.

Atharva-veda, 1ii. 19, 1. Seduitam me idun brakma sowéitom Virgan

balam | samsitam kshattram ajaram astu gishnur (3 jishnu) yesham
asmi purohital | 2. Sam aham esham vashiram sydmi sam gfo viryam
balam | vrischims éatranam bahan anena havishd aham | 8. Nichaih
padyantam adhare bhavantu ye nak sirim maghavanam pritenyan |
kshindmi brahmand mitran unnayami svan ahom | 4. Tikshniyamsal
parasor agnes tikshnatardh wte | Indrasye vajrat tikshuiyamso yesham
asme purokitak | 5. Esham akam dyudhd sam syams esham rashiram
swviraim vardhayimi | eshan kshattram ajaram astu jishnu eshim chittam
visve avanty devah | 6. Uddharshantam Maghavan vajindm ud viranam
Jayatam etu ghoshal | prithaggheshalk wlulayah ketwmontal udivatam |
dovah Indra-jyeshthak Maruto yantu senayi | 7. Preta joyata narah
ugrak vak santu bahavalh | tikshneshavo abala-dhanviino hate ugrayudhah
abaldn ugra-bakavak | 8. Avaspishic pard pate Saravye brakma-saméite
| Jayamitran pra padyasva jahy esham carai-varam ma 'nisham mocks
kaéehana |

1, May this prayer of mine be successful; may the vigour and

strength be complete, may the power be perfect, undecaying, and
victorious of those of whom I am the priest (purokifa). 2. Ifortify their
kingdom, and angment their energy, valour, and force. 1 break the
arms of their enemies with this oblation. 8. May all those who fight
against our wise and prosperous (prince) sink downward, and he pros-
trated. With my prayer T destroy his encmies and raise up his friends.
4. May those of whom I am the priest be sharper than an axe, sharper
than fire, sharper than Indra’s thunderbolt. 5. T strengthen their
weapons; I prosper their kingdom rich in heroes. May their power
be undecaying and victorious. Mgy all the gods foster their designs.
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6. May their valorous deeds, o Maghavat, burst forth ; may the noise
of the conquering heroes arise; may their distinct shouts, their clear
yells, go up; may the gods, the Maruts, with Indra as their chief,
march forward with their host. 7. Go, conquer, ye warriors; may
your arms be impetuous. Ye with the sharp arrows, smite those whose
bows are powerless; ye whose weapous and arms are terrible (smite)
the feeble. 8. When discharged, fly forth, o arrow, sped by prayer.
Vanquish the foes, assail, slay all the choicest of them; let not one
escape.” ;

The two following hymns from the same collection declare the guilt,
the peril, and disastrous consequences of oppressing Brahmans, and
robbing them of their property. The threats and imprecations of
haughty sacerdotal insolence could ‘scarcely be expressed more ener-
gotically.

Atharva-veda, v. 18. 1. Nwiamn fe devah adadus tubhyain nyipate
attave | md brakmanasya ydajanya gam fighatso anadyam | 2. Aksha-
drugdho rajanyo papak atmae-pardjitak | sa brahmanasya gam adyad
“adya fivani ma $oak” | 8. Avishtita agha-visha pridakar tva charmand |
ma bralumanasya rajanya frishid esha gowr anddya | 4. Nir vai kshattram
nayats hants varcho agnir drabdho vi dunoti servam | yo brakmanam
manyate annom eva s vishasya pibati taimatasya | 5. Yak enam hanti
myidum manyamino deva-piyur dhana-kiamo na chittat | sam tasya Indro
hridaye agnim indhe ubke enain dvishio nabhasi charantaim | 6. Na
brakmano kimsitavyo agnih priyatanordva | Somo ki asye dayadah Indro
asyabkisastipah | 1. Sutapashtham i girati tam na Saknots nilkhidam |
annam yo brdlmandm malvak svadw admiti manyate | 8. Jikva jya
bhavats kulmalam vai nadilak dantis tapasa *bhidagdhak | tebhir brakind
vidhyati deva-piyan hyid-balair dhamublir devayataih | 9. Tikshneshavo
brakmandh hetimanto yam asyanti Sarqvydm na sa myisha | anuhiya
tapasa manyund oha uta dirad ava bhindanti enam | 10. Yo sahasram
ardjann ason dasa-dat@ uta | te brahmanasya gam jagdhea Veastahavydlk
pardbhavan | 11. Gour eva tan hanyamand Vaitehavyan avatirat |
ye Kesaraprabandhayaé charamajam apechivan | 12. Ela-$atai  tih
Janatah yak bhamir vyadhunuta | prajain himsitea bralmanim asam-
bhavyam parabkavan | 18, Deva-piyué charati marttyeshu gara-girao
bhavati asthi-bhayan | yo brahmanain dova-bandhuim hnasti na sa pitri-
yanam apyeti lokam | 14. Agnir vai aah padavayaeh Somo dayada uohyate |
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hantabhisasta Indras tatha fod vedhaso viduh | 15. Ishur iva digdhi
nyipate pridakir iva gopate | sa bralmanasya ishur ghora taya vidhyati
Diyatah |
1. King, the gods have not given thee (this cow) to eat. Do not,
o Rajanya (man of royal descent), seek to devour the Brihman’s cow,
which is not to be eaten. 2. The wretched Rijanya, unlucky in play,
and self-destroyed, will eat the Brahman’s cow, saying, ‘TLet me live
to-day, (if I can) not (live) to-morrow.” 8. This cow, clothed with a
skin, contains deadly poison, like a snake. Beware, Rajanya, of this
Brihman’s (cow); she is ill-flavoured, and must not be eaten. 4. She
takes away his regal power, destroys his splendour, consumes him entire
like & fire which has been kindled. The man who looks upon the Brih-
man as mere food to be eaten up, drinks serpent’s poison. 5. Indra
kindlesa fire in the heart of that contemner of the gods who smites the
Brahman, esteeming him to be inoffensive, and foolishly covets his pro-
perty. Heaven and earth abhor the man who (s0) acts. 6. A Brihman is
not to be wronged, as fire (must not be touched) by a man who cherishes
his own body. Soma is his (the Brihman's) kinsman, and Indra
shields him from imprecations. 7. The wicked (?) man who thinks
the priests’ food is sweet while he is eating it, swallows (the cow)
bristling with a hundred sharp points, but cannot digest her. 8. The
priest’s tongue is a bow-string, his voice is a barb, and his windpipe is
arrow-points smeared with fire. With these god-directed, and heart-
subduing bows, the priest pierces the scorners of the gods. 9. Brahmans
bearing sharp arrows, ‘armed with missiles, never miss their mark when
they discharge a shaft. Shooting with fiery emergy and with
anger, they pierce (the enemy) from afar. 10. The descendants of
Vitahavya, who ruled over a thousand men, and were ten hundred in
number, were overwhelmed after they had eaten a Brihman’s cow.” 11.
The cow herself, when she was slaughtered, destroyed them,—those
men who cooked the last she-goat of Kesaraprabandhi. 12, Those
hundred persons whom the earth shook off, after they had wronged the
priestly race, were overwhelmed in an inconceivable manner, 13. He
lives among mortals a hater of the gods; infected with poison he
becomes reduced to a skeleton ; he who wrongs a Brihman the kins-

77 1 am not aware whether any traces of this story are discoverable in the Puranas
or Mahibharata. Bee the first verse of the hymn next to be quoted,

QL.
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man of the deities, fails to attain to the heaven of the Forefathers.
14, Agniis called our leader; Soma cur kinsman. Indra neuntralizes
imprecations (directed against us); this the wise understand, 15. Like
a poisoned arrow, o king, like a serpent, o lord of cows,—such is the
dreadful shaft of the Brihman, with which he pierces his enemies.”
Atharva-veda, v. 19, 1. Aimatram avardhanta nod wa divam asprisan |
Bhriguin himsitva Srinjayak Vudtahavyak parabhavan | 2. Byihatsa-
manam Angirasam arpayan brakmanan janak | petvas tesham wbhayadam
avis tokany avayat'| 3. Ye bralumanom pratyashthivan ye vé’smin Sukiam
ishire | asnas te madhye kulyayak ke$in khadanta asate | 4. Brakmagave
pachyamand yavat sa ’bhi vijangake | tejo rashfrasya nirhanti na viro
jayate vpisha | 5. Kriram asyah déasanain tyishtom pigitam asyate |
Fshivam yad asydh piyate tad vai pitrishu kilbisham | 6. Ugre riga
manyamano brakmanaii yaj gighatsati | pard tat sichyate vashiram
brakmano yabra yiyate | 7. Ashtapadi chaturakshi chatul-Srotra ehatur-
hanuh | dvyasya dvijihva bhitva sa rashtram avadhinute brahmajyasya |
8. Tud vai rashiram dsravats navam bhinnam svodakam | brdkmanait
yatra himsante tad rashtram hanti duchchhuna | 9. Tum vrikehilh ape
sedhanti “ chhayam no mopa gah” iti | yo brakmanasya saddhanam abi
Narada manyate | 10. Visham ofad deva-kritam raja Varuno abravit |
na brahmanasya gam jagdhva rashtre jagara kaschana | 11, Navaiva taj
navatayo yah bhamir vyadhinute | prajain kimsitva brakmawinm asan-
bhavyem parabhavan | 12. Yam mypitayanubadinenti kidyam pada-
yopanim | tad var brakmajya te dsvah upastaranam abruvan | 18, A$rane
kripamanasya yini jitasya vavpitul | tai vai brahmajya te devah apam
bhagam adharayan | 14. Yena myitam snapayanti $nasrans yena undate |
tain vai brahmajya te deval apam bhagam adharayan | 15. Na varshai
Maitrdaoarumam brakmajyam abls varshati | nasmai samitih kalpats na
mitrain nayate vasom |
1. The Srinjayas, descendants of Vitahavya, waxed exceedingly;
they almost touched the sky; but after they had injured Bhrigu, they
were overwhelmed. 2. When men pierced Brihatsiman, a Brihman
‘descended from Angiras, a ram with two rows of teeth swallowed their
children. 3. Those who spit, or throw filth (?) upon a Brahman, sit
eating hair in the midst of a stream of blood. 4. So long as this
Brihman’s cow is cut up () and cooked, she destroys the glory
of the kingdom; no vigorous hero is born there. 5. It is ernel to
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slaughter her; her ill-flavoured flesh is thrown away, When her milk
is drunk, that is estecmed a sin among the Forefathers, 6. Whenever
s king, fancying himself mighty, seeks to devour a Brihman, that
kingdom is broken up, in which a Brahman is oppressed. Becoming
eight-footed, four-eyed, four-eared, four-jawed, two-faced, two-tongued,
she (the cow) shatters the kingdom of the oppressor of Brihmans. 8.
(Ruin) overflows that kingdom, as water swamps a leaky boat : calamity
smites that country in which a priest is wronged. 9. Even trees,
o Narada, repel, and refuse their shade to, the man who elaims a right:
to the property of a Bribhman. This (property), as king Varuna hath
said, has been turned into a poison by the gods. No one who has eaten
& Brahman's cow continues fo watch (f.e. to rule) over a country.
11. Those nine nineties (of persons) whom the earth shook off, when
they had wronged the priestly race, were overwhelmed in an incon-
ceivable manner (see verse 12 of the preceding hymn). 12, The gods
have declared thaf the cloth wherewith a dead man's feet are bound
shall be thy pall, thou oppressor of priests. 13. The tears which flow
from a persecuted man as he laments,—such is the portion of water
which the gods have assigned to thee, thou oppressor of priests,
14, The gods have allptted to thee that portion of water wherewith
men wash the dead, and moisten beards. 15. The rain of Mitra
and Varuna does not descend on the oppressor of priests. For him the
battle has never a successful issue; nor does he bring his friend into
subjection,”

The attention of the reader is directed to the intensity of contempt
and abhorrence which is sought to be conveyed by the coarse imagery
contained in verses 3, and 12-14, of this last hymn.

There is another section of the same Veda, xii. 5, in which ourses
similar to those in the last fwo hymns are fulminated against the
oppressors of Brihmans. The following are specimens :

Atharva-veda, xii. 5, 4. Bralma padavayam brahmano 'dhipatih |
5. Tam adadanasys brakma-gaviin jineto brakmandn kshattriyasya |
6. Apa kramats stnrita viryam punya lakshmik | 7. Ojuscha teoja$ cha
sahaé cha balain cha vak oha indriyaw cha $ri$ eha dharma$ cha |
8. Brahma cha kshattram cha rashtrem cho visa$ cha tvishié cha yasad oha
varchas cha dravinai oha | 9. Ayué cha rapain cka nama cha kirttié cha
prana$ cha apanas cha chakshus cha. $rotraim che | 10. Payaé cha rasaé

.
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cha annai cha annadyam cha yitai cha satyafis cha ishtam cha pirétai
cha praja eha pasavad oha | 11. Tand sarvans apa lramanti brakmma-gavim

1 adadanasya jinato brakmanam kshattriyasya | 12. 8a esha bkima bralma-
47 i gavi agha-vishd . . . . . | 18. Sarvdany asydin ghordni sarve cha mpitya-
¢ vak | 14. Sarvany asyaiw krarawi sarve purusha-vadhah | 15. Sa
E" brakma-jyan deva-piyum brahmagavi adiyamand myityoh padbise @
v dyati |

#- - 4, Prayer (bréibmin) is the chief (thing); the Brahman is the
" “lord (adkipats). 5. From the Kshattriya who seizes the priest’s cow,

b and oppresses the Brihman, (6) there depart piety, valour, good fortune,
i (7) force, keenness, vigour, strength, speech, energy, prosperity, virtue,
(8) prayer (brdhmdn), royalty, kingdom, subjects, splendour, renown,

f lustre, wealth, (9) life, beauty, name, fame, inspiration and expiration,
} sight, hearing, (10) milk, sap, food, eating, righteousness, truth,
i oblation, sacrifice, offspring, and cattle ;—(11) all these things depart
Ibh from the Kshattriya who seizes the priest’s cow. = 12. Terrible is the
£ Prihman’s cow, filled with deadly poison, . . . 18. In her reside all

dreadful things, and all forms of death, (14) all cruel things, and all
i; forms of homicide. 15. When seized, she binds in the fetters of death
¥ the oppressor of priests and despiser of the gods.”
| A great deal more follows to the same effect, which it would be
| tiresome to quote.

T subjoin some further texts, in which reference iz made to brdhmdns.

In xix. 22, 21 (== xix. 28, 30) it is said:

Brahma-jyeshtha sambhrita viryapt brakmagre jyeshthamn divam atatina |
bhitanam brakma prathamo ha jajne tendrhkati brakmand sparddhitui
kah |

« Powers are collected, of which prayer (or sacred science, brdkmdn)
is the chief. Prayer, the chief, in the beginning stretched out the sky.
The priest (brakmdn) was born the first of beings. ‘Who, then, ought
to vie with the brdhmdn.

A superhuman power appears to be ascribed to the brdimin in
the following passages,—unless by bréfmdn we are to understand
Brihaspati :—

xix, 9, 12. Brahmd .Prrgﬁpatw Dhata lokah vedal sapla-rishayo
"gnayak | tair me kyitai svastyayanam Indro me Sarma yachhatu brakma

‘me $arma yachhatu |
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““May a prosperous journey be granted to me by prayer, Prajapati,
Dhiatri, the worlds, the Vedas, the seven rishis, the fires; may Indra
grant me felicity, may the brdhmdn grant me felicity.”

xix. 43, 8. Yafra brakma-vido yanti dikshaya tapesa saha | brakma
ma tatra nayatu brakma brakma dadhatu me | brakmane svaka.

““May the brdkmdn conduct me to the place whither the knowers of
prayer (or of sacred science) go by initiation with austerity. May the
brdhmdn impart to me sacred science. Svahd to the drdhmdn.”

The wonderful powers of the Brahmachirin, or student of sacred
science, are described in a hymn (A.V. xi. 5), parts of which are
translated in my paper on the progress of the Vedic Religion, pp. 374 ff.

And yet with all this sacredness of his character the priest must be
devoted to destruetion, if, in the interest of an enemy, he is secking
by his ceremonies to effect the ruin of the worshipper.

v. 8, 5. Yam ami puro dadlire brakminam apabhitaye | Indra sa me
adhaspadain tam pratyasyami mrityave |

“May the brdhmédn whom these men have placed in their front (as a

G

purohita) for our injury, fall under my feet, o Indra; I hurl him away, -

to death (compare A.V. vii. 70, 1 ff.).

Seer, 1V,— Opivions of Professor R. Roth and Dr. M, Haug regarding
the origin of caste among the Hindus. °

T shall in this section give some account of the speculations of Prof.
R. Roth and Dr. M. Haug on the process by which they conceive the
system of castes to have grown up among the Indians.

The remarks which T shall quote from Prof. Roth are partly drawn
from his third “ Dissertation on the Literature and History of the
Veda,” p. 117, and partly from his paper on ‘‘ Brahma and the Brih-
mans,” in the first volume of the Journal of the German Oriental
Society.™ He says in the latter essay: ‘The religious development of
India is attached through the course of three thousand years to the word
brdhmd, This conception might be taken as the standard for estimat-
ing the progress of thought directed to divine things, as at every step
taken by the latter, it has gained a new form, while at the same time

% The reader who is unacquainted with German will find a fuller account of this
article in the Benares Magezine for October 1861, pp. 823 ff.
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it has always embraced in itself the highest spiritual acquisition of the
nation. . . . . The original signification of the word brdkmd, es we
easily discover it in the Vedic hymns, is that of prayer; not praise
or thanksgiving, but that invecation which, with the force of the will
directed to God, seeks to draw him to itself, and to receive satisfaction
from him. . . . . From this oldest senze and form of brdhmd (neuter)
was formed the maseuline noun drakma, which was the designation of
those who pronounced the prayers, or performed the sacred cere-
¢ monies; and in nearly all the passages of the Rig-veda in which it
was thought that this word must refer to the Brahmanical caste, this
more extended sense must be substituted for the other more limited
one. . . . . From this sonse of the word brakma, nothing was more
nataral than to convert this offerer of prayer into & purticular description
of sacrificial priest: so soon as the ritual began to be-fixed, the func-
tionis which weré before united in a siogle person, who both prayed to
the gods and sacrificed to them, became separated, and a priesthood
interposed itself between man and God.” ™
Then further on, after quoting R.V. iv. 50, 4 ff. (see above, p. 247,
Prof. Roth continues: *“ In this manner here and in many places of the
liturgical and legal books, the promise of every blessing is attached to
the maintenance of a priest by the king. Inasmuch as he supports and
honours the priest, the latter ensures to him the favour of the gods.
So it was that the caste of the Braihmans arvose and atfained to power
and consideration: first, they were only the single domestic priests of
the kings; then the dignity became hereditary in certain families;
finally a union, occasioned by similarity of interests, of these families
in one larger community was effected ; and all this in reciprocal action
with the progress made in other respects by theological doctrine and
religious worship, Still the extension of the power which fell inte the
hands of this priestly caste would not be perfectly comprehensible
79 In his third Dissertation on the Literature and History of the Veds, Prof. Roth
vomarks: * In the Vedic age, access to the gods by prayer and saerifice was open o
all classes of the community ; and it was only the power of expressing dévotion in &
manner prosumod to be acceptable to the deities, or a readiness in poetical diotion,
that distinuished any individual or family from the mass, and led to their boing
employed to conduet the worship of others, The name given to such persons was
purohita, one *put forward; * one through whose mediation the gods would receive

the offering presented. But these priests had as yet no especial sanctity or exclusive
prerogative which would render their employment imperative.””
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from this explanation alone. The relation of spiritual superiority in
which the priests came to stand to the kings was aided by other
historical movements.”

Professor Roth then proceeds: “When—-at a period more recent
than the majority of the hymns of the Rig-veda—the Vedic people,
driven by some political shock, advanced from their abodes in the
Punjab further and farther to the south, drove the aborigines into the
hills, and took possession of the broad tract of country lying between
the Ganges, the Jumna, and the Vindhya range ; the time had arrived
when the distribution of power, the relation of king and priest, could
become transformed in the most rapid and comprehensive manner.
Principalities separated in such various ways, such a division info
tribes as had existed in the Punjab, were no longer possible here,
where nature had created a wide and continuous tract with scarcely
any natural boundaries to dissever one part from another. Most of
those petty princes who had descended from the morth with their
tribes must here of necessity disappear, their tribes become dissolved,
and contests arise for the supreme dominion. This era is perhaps
portrayed to us in the principal subject of the Mahahharata, the con-
test between the descendants of Pindu and Kura. In this stage of
disturbance and complication, power naturally fell into the hands of
those who did not directly possess any authority, the priestly races
and their leaders, who had hitherto stood rather in the position of
followers of the kings, but now rose to a higher rank, It may easily
be supposed that they and their families, already honoured as the con-
fidential followers of the princes, would frequently be able to strike a
decisive stroke to which the king would owe his success. If we take
further into account the intellectual and moral influence which this
class possessed in virtue of the prerogative conceded to, or usurped by,
them, and the religious feeling of the people, it 1s not difficult to com-
prehend how in such a period of transition powerful communities
should arise among the domestic priests of petty kings and their
families, should attain to the highest importance in every department
of life, and should grow into a caste which, like the ecclesiastical order
in the middle ages of Christianity, began to look upon secular authority
as an effluence from the fulness of their power, to be conferred at their
will ; and how, on the other hand, the numerous royal families should
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sink down into a nobility which possessed, indecd, the gole right to the
kingly dignity, but at the same time, when elected by fthe people,
required inauguration in order to fheir recognition by the priesthood,
and were enjoined above all things %o employ only Brahmans s their
counsellors.” '

In order to render the probability of this theory still more apparent,
Professor Roth goes on to indicate the relations of the other castes to
the Brahmans. The position which the three superior classes oceupied
in the developed Brahmavical system Wwas one of gradation, as they
differed only in the extent of their religious and civil prerogatives, the
Kshattriya being in some respects less favoured than the Brahman, and
the Vaidya than the Kshattriya. With the Stdras, on the other hand,
fhe case was quite different. They were not admitted to sacrifice, to

5 the study of the Vedas, or to investiture with the sacred cord, From
% | this Professor Roth concludes that the three highest castes stood in a
closer conmection with each other, swhether of descent, or of culture,
than any of them did to the fourth. The Indian body politic, more-
over, was complete without the Yiidras. The Brihman and Kshattriya
were the tulers, while the Vaiéyas formed the mass of the people.
The fact of the latter not being originally a separate community is
confirmed by the employment assigned to them, as well as by their
name Vaigya, derived from the word ¥i$, a word which in the Veda
designates the general community, especially considered as the pos-
sossor of the pure Aryan worship and culture, in contradistinetion to
all barbarian races. Out of this community the priesthood arose in
the manner above described, while the Kshattriyas were the nobility,
doscended in the main from the kings of the earlier ages. The fourth
caste, the Sadras, consisted, according to Prof. Roth, of & race subdued
by the Brahmanical conquerors, whether that race may have been a
branch of the Arian stock which immigrated at an earlier period into
Tndia, or an autochthonous Indian tribe.

Tn his tract on the origin of Brihmanism, from which I have already
quoted (see above, pp. 11 and 14), Dr. Haug thus states his views on
this question : ‘It has been of late asserted that the original parts of
the Vedas do not know the system of caste. But this conclusion was
prematurely arvived at without sufficiently weighing the evidence. It

" is true tho caste system is not to be found in such a developed state ;
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the duties enjoined to the several castes arc mot so clearly defined as
in the Law Books and Purdinas. But nevertheless the system is already
kunown in the earlier parts of the Vedas, or rather presupposed. The
barriers only were not so insurmountable as in later times.” (p. 6).
This view he supports by a reference to the Zend Avesta, in which he
finds evidence of a division of the followers of Ahura Mazda into the
three classes of Atharvas, Rathaesthas, and Vadtrya fshuyans, which
he regards as corresponding exactly to the Brihmans, Kshattriyas, and
fraiéyaa of India, The Atharvas, or priests, in particular formed a
elass or even a caste; they had secrets which they were prohibited
from divulging; they were the spiritual guides of their nation, and
none but the son of a priest could become a priest—a rule which the
Parsis still mainfain. From these facts, Dr. Haug deduces the con-
clusion that the nation of which both the Indo-Arians and the Perso-
Arians originally formed a part had been divided into three classes
even before the separation of the Indians from the Tranians; and he
adds (p- 7): *“From all we kuow, the real origin of caste appears
to go back to a time anterior to the composition of the Vedio
hymns, though its development into a regular system with insur-
monntable barriers can be referred only to the latest period of the
Vedic times.”

I shall furnish a short analysis of some other parts of Dr. Haug's
interesting tract. He derives (p. 7) the word brakmana from byrdhmdn
(neuter), which originally meant * a sacred song, prayer,” as an effn-
sion of devotional feeling. Brdhmd was the “sacred element” in the
sacrifice, and signified ‘‘the soul of nature, the productive power.”’
The Brahmanioe sacrificos had production as their object, and embraced
some rites which were intended to furnish the sacrificer with a new
spiritual body wherewith he might ascend to heaven, and others cal-
culated to provide him with cattle and offspring (p. 8). The symbol
of this brdAmd, or productive power, which must always he present at
the sacrifice, was a bunch of kufe grass, generally called Veda (a word
alternating with brahmd), which, at the sacrifice, was passed from one
priest to another, and given to the sacrificer and his wife. The cor-
responding symbol of twige used by the Parsis was called in Zend
bétresma, which Dr. Haug considers to have been originally the same as
brdkma (p. 9). As it was essential to the success of these sacrifices
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that every portion of the complicated ceremonial should be accurately
performed, and as mistakes could not be avoided, it became necessary
to obviate by an atonement (prayadchiit) the mischief which would
otherwise have ensued ; and the priest appointed to guard against or
expiate such mistakes, when committed by the other priests—the hotr,
adhvary, and wdgatpi—was called, * from the most ancient times,” the
brdhmdn (masculine),'who was a functionary pre-eminently supplied with
brakhmd (nenter) or sacred knowledge, and thereby connected ¢ with the
soul of nature, the cause of all growth, the last cause of all sacrificial
rites” (p. 10). The office of brdhimdn was not one to which mere birth
gave a claim, but had to be attained by ability and study. The descend-
ants of these brdhmdn priests were the Brihmans, and the speculations
of the most eminent brdhmin priests on divine things, and especially on
sacrificial rites, are contained in the works called Brihmanas (p. 12).
Dr. Haug considers that no such a class as that of the drdhmdn priests
existed at the early period when the ancestors of the Hindus separated
from those of the Parsis in consequence of religious differences. The
few rites preserved by the Parsis as relica of the remotest antiquity
closely resemble those of the Brihmans, Dr. Haug finds that in the
Homa ritual of the former (corresponding to the Soma ceremony of the
latter) only two priests, called Zofa and Raspi or Rathwi, are required,
whom he recognises as corresponding fo the Hotri and Adhvaryu of the
latter. BSo long as the rites were simple, no brdhmdn priest was wanted;
but when they became complicated and multiform, the necessity for
such a funetionary arose, And it was only then that the sons of the
brdhmiing, 1.e. the Brahmans, could rise through the possession of sacred
knowledge, derived from their fathers, to great power, and form them-
selves into a regular caste. The development of these ceremonies ont
of their primitive simplicity into the complexity and multiformity which
they ultimately assumed must, Dr, Haug thinks, have been the work
of many centuries. This transformation must have taken place in the
region bordering on the Sarasvati, where the expansion of the Brah-
manical system, and the elevation of the Brihmans to full spiritual
supremacy, is to be sought, before the Indo-Arians advanced south-
eastwards into Hindostan proper (p. 14). , The ascendancy of the
Brahmans was not however attained without opposition on the part
of the kings (p. 18). Dr. Haug concludes b{' relating the reception
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of Vigviimitra into the order of Brahmans, and by giving some ac-
count of the rishis and the several classes into which they were
divided. (i)

As the question is generally stated by Dr. Haug in pages 6 and 121,
the difference between him and other European scholars is one of
age and not of principle, for neither party admits any distinetion of
race or congenital diversity hetween the three superior castes or classos.
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CHAPTER IV.

EARLY CONTESTS BETWEEN THE BRAHMANS AND KSHATTRIYAS.

I proceed to give some legendary illustrations of the struggle which
no doubt occurred in the early ages of Hindn history between the
Brahmans and the Kshattriyas, after the former had begun to con-
stitute a fraternity exercising the sacerdotal profession, but before the
respective provinces of the two classes had been accurately defined by
custom, and when the members of each were ready to encroach on the
prerogatives claimed as their own exclusive birthright by the othex.

Szer, L—Manw's Summary of refractory and submissive monarchs.

I shall begin with the following passage, which we find in the
Institutes of Manu, vii. 38 ff,, regarding the impious resistance, as the
lawgiver considered it, of certain monarchs to the legitimate claims of
the priests, and the dutiful behaviour of others.

38, Friddhams oha nityainc seveta vipran veda-vidah Suchin | vriddha-
sevi hi satatam rakshobhir api pigyate | 89, Tebhyo 'dhigachhed vina-
yam vinitatmd *pi mityasah | vinitatma ki nripatir na vina$yate karchi-
etat | 40, Bahavo 'vinayid nashtak rajanak sa-parichhadil | vanasthak
apt rajyant vinayat pratipedive | 41. Veno vinashto "vinayid Nahuskas
chatva parthivak | Sudah Pajjavanas® chaiwa Sumulkko Nimir eva cha |
42. Prithus tw vinayad rajyam praptavan Maonwr eva cha | Kuveras cha
dhanaisvaryyam brahmanyain chaiva Gadh)ak |

¢ Let the king constantly reverence ancient Brahmans skilled in the
Vedas, and pure in conduct; for he who always respects the aged is
honoured even by the Rikshises. 39. Let him, even though humble-

. ® In support of this reading, see M. Loiseleur Deslongchamps's and Sir G. C.
Haughton’s notes on the passage.
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minded, be continually learning submissiveness from them : for & sub-
missive monarch never perishes. 40. Through want of this character
many kings have been destroyed with all their possessions; whilst by
humility even hermits have obtained kingdoms. 41. Vena perished
through want of submissiveness, and king Nahusha, and Stdas the son
of Pijavana, and Sumukha, and Nimi. 42. But through submissive-
ness Prithu and Manu attained kingly power, Kuvera the lordship of
wealth, and the son of Gadhi (Visvamitra) Brahmanhood.”

Vena is again referred to in Manu ix. 66 f. : Ayam dvijadr hi vid-
vadbhik pasudharmo nigarkitah | manushydapdam api prokéo Vene rdajyam
prasasati | 67. Sa makim akhilam bhunjon rajorshi-pravaralk purd |
varpanai sankaram chakre kamopahata-chotanal |

“This custom (of raising up seed to a deccased brother or kinsman
by his widow) fit only for cattle, was declared to be (law) for men also,
when Vena held sway. This eminent royal rishi, who in formér times
ruled over the whole earth, having his reason destroyed by lust,
oceasioned a confusion of castes.”

The legendary hia'tory of nearly all the kings thus stigmatized or
celebrated can be traced in the Purinas and other parts of Indian
literature. I shall supply such particulars of the refractory monarchs
as I can find.

1t will be observed that Manu is spoken of as an ordinary prince;
and that even Kuvera, the god of wealth, is said to have attained his
dignity by the same species of merit as the other persons whom the
writer eulogizes. I am not aware whether any legends exist to the
same effect. Something of a contrary tendency is found with regard
to the deity in question in the passage of the Mahibhdrata, of which
an extract is given above, in p. 140, note 249.

8 Kulliika remarks on this passage : Gadki-putro Visvamitras' oha kshattriyah saiis
tenaivadehena bri hmanyam priptavan| rigya-labhavasars brakmanya-praptir aprastuta
'pi vinayotkarshartham wkta | idpiso *yai §astranushthana-nishiddha-varjona-ripa-
vinayodayona kshatiriyo'pi duriabham brikmanyam lebhe | © Vidvamitra, the son of
Gadhi, being a Kshattriya, obtained Brihmanhood in the same body (i.c. without
being again born inanother body). The attainment of Brahmanhood by one who at the
time held kingly authority, although an unusual oceurrence, is mentioned to show the
excellence of submissiveness. Through that quality, as exhibited in the observance of
seriptural injunctions, and in abstinence from things forbidden, he, being a Kshat-
triya, obtained Brahmanhood, so difficult to acquire,”

L



I have not met with any story of Sumukha’s contest with the
Brihmans. Some MSS. read Suratha instead of Sumukha.
The name of Sudis, the son of Pijavana, occurs in several parts of

the Rig-veda. I shall return to him in relating the contest between
Vasishtha and Viévamitra. I begin with the story of Vena.
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Seox, 11.—ZLegend of Vena.

: According to the Vishnu Purina, i. 13, Vena was the son of Anga,
and the descendant in the ninth generation of the first Manu, Sviyam-
bhuva; the line of ancestors from the latter downwards being as
follows : Uttanapada, Dhruva, Slishti, Ripu, Chikshusha, the sixth
Manu ealled Chikshusha, Uru, Anga (see Wilson’s Vishpu P. vol, i.).
Vena tRus belongs to a mythical age preceding by an enormous interval
that of the descendants of Manu Vaivasvata mentioned in the preced-
ing chapter of this volume; five Manvantaras, or periods of 308,571
years each, having intervened in the present Kalpa between the close
of the Svayambhuva, and the beginning of the existing, or Vaivasvata,
Manvantara,
Vishnu Puréns, i. 18, 7: Paradara uvicha | Sunithd nama ya kanya
- Myityoh prathama-ja "bhavat | Angasya bharyya sa datta tasyanm Venas
to wjayata | 8. Sa matamaha-doshena tena Mrityoh suldtmajah | nisargad
iva Maitreya dushtak eva vyajayate | 9. dbhishikto yada rajye sa Venakh
paramarshibhih | ghoshayamasa sa tada pyithivyam prithivipatil | “ng
yashtavyain na datavyain hotavyain na kadachana | bhokte yajnasya kas
tv anyo hy aham yayna-patih sada | 10. Tatas tam pishayah sarve sum-
pijya prithivipatim | achuh samakalain sainyai Maitreya samupasihatalh |
rishayah wchuk | 11. * Bho bho rajan $yinushva tveih yad vaddamas tava,
prabho | rdjya-dehopakare yak prajandm cha hitanm param | 12. Dirgha-
sattrena deveSam sarva-yaneSvaran Harim | pjayishyamo bhadrai te
tatrainsas te bhavishyati | 13. Yajnena yajna-purusho Vishnuh samprinito
vibhuk | asmabhir bhavatah kaman sarvan eva prodasyati | yajnair
yajnesvaro yesham rashire sampijyate Hardh | tesham sarvepsitavaptim :
dadati nripa bhiabhuyjam” | Venah wvacha | *“mattah ko *bhyadhiko *nyo
‘sti kas charadhyo mamaparah | ko 'yam Harir iti khyato yo vo yajnes- -
varo matak | Brahma Janardano Rudrak Indro Viyur Yamo Ravik |
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Hutabhug Varuno Dhata Pusha Bhamir Niéakarah | eto chanye cha ye
dovah $apanugraha-karinah | nripasya te Sariva-sthaly sarva-devamayo
npipah | etaj gnatvd maeya 'ynaptah yad yotha kriyatan tatha | na
datavyain na hotavyam na yashtavyan cha vo dvijah | 14, Bharttul éus-
riishanam dharmo yatha strinam paro matah | mamajna-paltanan dharmo
bhavatam cha tatha dvijah” | rishayah fichuh | * dehy anyjnam mahd-
raja ma dharmo yaiu sankshayam | havisham parindmo’yai yad elad
akhilah jagat | 15. Dharnie cha sankshayah yate kshiyate chalkhilam
Jagat” | Parasarah wwacha | 4t vijnapyamane 'pi sa Venah paramar-
shibhih | yada dadati nénwnam proktah proklah punah punah | tatas te
munayah sarve kopamarsha-samanvitah | * hanyatain hanyatam pipah”
ity achus te parasparam | 16. “Yo yajna-purushain devam anddi-ni-
dhanam prabloan | vinindaty adhamacharo na sa yogyo bhwvak patih” | ity
wktva mantra-patais te kuSair muni-ganah nripanm | nirjaghnur nihatan
parvam bhagavan-nindanading | tatas cha munayo renum dadyisuk sar-
vato dvije | “kim etad” iti chasannam paprachhus te junai tada |
17. dkhyatam cha janais tesham ¢ chauribhatair ardjake | rashire tu
lokair arabdham para-svadanain aturaih | 18, Zeshdam udirpa-veganam
charanam muni-sotiamak | sumahdn dyisyate renup para-vittapahd-
rinam” | tatah sammantrya ts sarve munayas tasya bhablritah | maman-
thur arum putrartham anapatyesya yatnalah | mathyatas cha samultas-
thau tasyoroh purushah kila | dagdha-sthundapratikasah kharvatasyo
Ytihrasvakah | 19. Kim karomiti ian saredn vipran aha sa chaturak |
nishideti tam achus te nishadas tena so’bhavat | 20. Zatas tat-sambhavalk
jatak Vindhya-Saila-nivasinah | nishadah muni-$ardala papa-karmo-
pabakshanah | 21. Tena dvarena nishkrantam tat papain tasya bhipatel |
nishadas te tatha jatah Vena-kalmasha-sambhavak | 22. Zato’sya dak-
shinam hastam mamanthus te tada dvijah | mathyamane cha tatrabhat
Prithur Vainyah pratapavan | dipyamanah sva-vapusha sakshad Agnir
ivejjvalan | 28. Adyam ajagavai nama khat papata tato dhanub | Saras
cha divyah nabhasak kavachain cha papita ha | tasmin jate tu bhutani
samprahyishtand sarvasah | satpulrena cha jatens Veno 'pi tridivam
yayau | pun-namno narakat traiak sa tena sumakatmand |

7. The maiden named Sunithi, who was the first-born of Myityu
(Death)™ was given as wife to Anga; and of her Vena was born.
8. This son of Myityu's daughter, infected with the taintof his ma-

83 Fee above, p. 124, and note 250, :
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ternal grandfather, was born eorrupt, as if by nature. 9. When Vena
il was inaugurated 4s king by the eminent rishis, he camsed this pro-
| clamation to be made on the earth: ‘Men must not sacrifice, or give
gifts, or present oblations. Who else but myself is the enjoyer of
; sacrifices? I am for ever the lord of offerings” 10. Then all the
i © rishis approaching the king with respectful salutations, said to him in
! a gentle and conciliatory tone: 11. ‘Hear, o king, what we have to
: say: 12. We shall worship Hari, the monarch of the gods, and the
lord of all sacrifices, with a Dirghasattra (prolonged, sacrifice), from
which the highest benefits will acerue to your kingdom, your person,
and your subjects. May blessings rest upon you! You shall have a
share in the ceremony. 13. Vishnu the lord, the sacrificial Male, being
propitiated by us with this rite, will grant all the objects of your
i desire. Hari, the lord of sacrifices, bestows on those kings in whose
country he is honoured with oblations, everything that they wish.” Vena
' replied: ¢ What other being is superior to me? who else but T should
| be adored? who is this person ealled Hari, whom you regard as the

lord of sacrifice? Brahma, Janardana, Rudra, Indra, Viyu, Yama,

Ravi (the 8un), Agni, Varuna, Dhitri, Piishan, Earth, the Moon,—
y these and the other gods who curse and bless are all present in a king’s

person: for he is composed of all the gods.® Knowing this, ye must

: 8 The orthodox doctrine, as stated by Manu, vii, 3 ff,, coincides very nearly with
Vena's estimate of himself, although the legislator does not deduce from it the same
conclusions: 8. Rakshartham asya sarvasya rajanam asrijat prablah | 4. Indranila-
yamdrkinam Agnes cka Varunasya cha | Chandra-Vittesayod ehaiva miatrah nivkpitya
sadvatih | 5. Yasmad eshiim surendrindm matrabhyo nirmite nyipah | tasmad abhi-
bhavaty esha sarva-bhutani tejasi | 6. Dapatly aditya-vach chaisha ohakshizitshi
eha manidisi chal | na chainam bhuvi saknoti kasohid apy ablivikehitum | 7. 8o
‘gnir bhavati Vayus oha so 'rkah Somah sa Dharmarit | sa Kwverah sa Varunah sa
Mahendrah prabhavatah | 8. Balo 'pi ndvamantavyo ‘“ manushyah” it bhimipak |
mechat? devatd hy eshia nara-ripena tishthati | * 3. The lord created the king for the
preservation of this entire world, (4) extracting the eternal essential particles of Indra,
Viiyu, Yuma, Siirya, Agni, Varuna, Chandra, and Kuyera, 5. Imasmuch as the king
is formed of the particles of all these gods, he surpasses all beings in brillianey.
6. Like the Sun, he distresses both men's eyes and minds; and no one on earth can
ever gaze upon him, 7, He is Agni, Viiyu, Stirya, Soms, Yama, Kuvera, Varuna,
and Indra, in majesty, 8. Even when a child a king is not to be despised under the
idea that he is o mere man; for he is a great deity in hnman form.” '

In another passage, ix, 308, this is qualified by saying that the king should imitate
the functions of the different gods: Indrasyarkasya Vayoseha ¥amasya Varunasya
cha | Chandrasyagneh Prithivyas cha tejo vritiam nripas’ charet | This expanded in
the next verses, {
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act in conformity with my commands. Brahmans, ye must neither
give gifts, nor present oblations nor sacrifices, 14. As obedience to
their husbands is esteemed the highest duty of women, so is the obser-
vance of my orders incumbent upon you.! The rishis answered : ‘ Give
permission, great king:'let not religion perish: this whole world is
but a modified form of oblations, 15. When religion perishes the whole
world is destroyed with it” ‘When Vena, although thus admonished
and repentedly addressed by the eminent rishis, did not give his per-
mission, then all the munis, filled with wrath and indignation, cried
out to one another,  Slay, slay the sinner. 16, This man of degraded
life, who blasphemes the sacrificial Male, the god, the lord without
beginning or end, is not fit to be lord of the earth.” So saying the
munis smote with blades of kusa grass consecrated by texts this' king
who had been already smitten by his blasphemy of the divine Being and
his. other offences. The munis afterwards beheld dust all round, and
asked the people who were standing near what that was. 17. They
were informed : ¢ In this country which has no king, the people, being
distressed, have become robbers, and have begun to seize the property
of others. 18. It is from these robbers rushing impetuously, and
plundering other men’s goods, that this great dust is seen? Then all
the munis, consulting together, rubbed with force the thigh of the
King, who was childless, in order to produce & son. From his thigh
when rubbed there was produced & man like a charred log, with flat
face, and extremely short, 19. ¢ What shall T do?” cried the man, in
distress, to the Brahmans. They said to him, ¢ 8it down’ (nishida);
and from this he became a Nishada. 20. From him sprang the
Nishadas dwelling in the Vindhya mountains, distinguished by their
wicked deeds. 21. By this means the sin of the king departed out of
him; and so were the Nishadas produced, the offspring of the wicked-
noss of Vena. 22. The Brahmans then rubbed his right hand ; and
from it, when rubbed, sprang the majestic Prithu, Vena's son, re-
gplendent in body, glowing like the manifested Agni. 23. Then the
primeval bow callod Ajagava fell from the sky, with celestial arrows,
and a coat of mail. At Prithu’s birth all creatures rejoiced. And

through the birth of this virtuous son, Vena, delivered from the hell -

called Put® by this eminent person, ascended to heaven.”
84 This alludes fo the fanciful derivation of puttra, *son,” from put + fra.

v
b

I T



