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functions of the Brahmans and others. Parasara replies: S. When, 
true to his design, Brahma became desirous to create tire world, crea
tures in whom goodness (sattva) prevailed sprang from his mouth; (4) 
others in whom passion (rajas) predominated came from his hreast;

1 others in whom both passion and darkness (tamas) were strong, pro- 
ceded from his thighs; (5) others he created from Ms feet, whose chief 
characteristic was darkness. Of these was composed the system of four 
castes, Brahmans, Kshattriyas, Vaisyas, and S'udras, who had respec
tively issued from his mouth, hreast, thighs, and feet. 6.^Brahma 

; ibrmcd thi,s1M_ entire fourfold institution of classes for the performance 
of sacrifice, of ^M chTris_an excellent insitinment. 7. Nourished by 
sacrifices, the gods nourish mankind by discharging rain. Sacrifices, 
the causes of prosperity, (8) are constantly celebrated by virtuous men, 
devoted to their duties, who avoid wrong observances, and walk in the 
right path. 9. Men, in consequence of their humanity, obtain heaven 
and final liberation ; and they proceed to the world which they desire.
10, These creatures formed by Brahma in the condition of the four 
castes, (were) perfectly inclined to conduct springing from religious 
faith, (11) loving to dwell wherever they pleased, free from all suffer
ings, pure in heart, pure, spotless in all observances. 14. And in their 
pure minds,—the pure Hari dwelling within them,—(there existed) 
pure knowledge whereby they beheld his highest station, called (that 
of) Vishnu.117 15. Afterwards that wMeh is described as the portion 
of Hari consisting of Time118 infused into those beings direful sin, in 
the form of desire and the like, ineffective (of man’B end), small in 
amount;, but gradually increasing in force, (16) the seed ot unrighteous
ness, and sprung from darkness and cupidity. 17. Thenceforward their 
innate perfectness was but slightly evolved: and as all the other eight, 
perfections called rasolldsa and the rest (18) declined, and sin in
creased, these creatures (mankind) were afflicted with suffering arising

lie How does this agree with the statements made in the Taitt. Sanh. vii. 1, 1, 4 ff. 
as quoted above, p. 16, and in the Taitt. Br. iii. 2, 3, 9, p. 21, that the S'udra is 
incapacitated for sacrifice, and that anything he milks out is no oblation 1 

117 This alludes to an expression in the R%-veda,i. 22, 20. See the 4th vol. of this
work, p. 54. , ,

m  In regard to Kala, “  Time,” see Wilson’s V.P. vol. l.p . 18 f„ and the passages 
from the Atharva-reda, extracted in the Journal of the Royal Asiatic Society for 1865, 
pp. 380 ff.
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out of the pairs (of susceptibilities to pleasure and pain, etc., etc.)
19. They then constructed fastnesses among trees, on hills, or amid 
waters, as well as artificial fortresses, towns, villages, etc. 20. And in 
these towns, etc., they built houses on the proper plan, in. order to 
counteract cold, heat, and other discomforts. 21. Having thus provided 
against cold, etc., they devised methods of livelihood depending upon 
labour, and executed by their hands.” The kinds of grain which 
they cultivated are next described in the following verses.22 to 25.
The text then proceeds, verse 26: “ These are declared to be the 
fourteen kinds of grain, cultivated and wild, fitted for sacrifice; and 
sacrifice is an eminent cause of their existence. 27. These, too, 
along with sacrifice, are the most efficacious sources of progeny.
Hence those who understand cause and effect celebrate sacrifices.
28. Their daily performance is beneficial to men, and delivers from 
sins committed. 29. But that drop of sin which had been created by 
time increased in men’s hearts, and they disregarded sacrifice. 30.
Beviling the Vedas, and the prescriptions of the Vedas, the gods, and 
all sacrificial rites, etc., obstructing oblations, (31) and cutting off the 
path of activity,119 they became malignant, vicious, and perverse in their 
designs. 32. The means of subsistence being provided, Prajapati, having 
created living beings, established a distinction according to their position 
and qualities (see verses 3 to 5 above), (and fixed) the duties of the castes 
and orders, and the worlds (to be attained after death) by all the castes 
which perfectly fulfilled their duties. 33. The world of Prajapati is 
declared to be the (future) abode of those Brahmans who are assiduous 
in religions rites; the realm of Indra the abode of those Kshattriyaa 
who turn not hack in battle; (34) that of the Maruts the abode of those 
Vaisyas who fulfil their duties; and that of the Gandharvas the abode 
of the men of S'udra race who abide iu their vocation of service.” Iu  
the remaining verses of the chapter (35 to 39) the realms of blessedness 
destined for the reception of more eminent saints are briefly noticed, as 
well as the infernal regions, to which the wicked are doomed.

™ Prm?Mi-mSrffa-vyt<<:hcMitti-kmmh. The Commentator ascribes this to the 
human race being no longer sufficiently propagated, for he adds the explanation: 
yajnananushthanc devoir avarshurfui annabhawnapraja-vriddher anddkeh | “ because 
population did not increase from the want of food caused by the gods ceasing to send 
rain in consequence of the non-celebration of sacrifice.”
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At the beginning of the seventh section, without any further enquiry 
on the part of Maitreya, Paraiara proceeds as follows:

Y. P. i. 7, 1. Tato ’bhidhjayatas tasyajajnire manasih p r y  uh | tach- 
ehharfra-samutpannaih karyais taih laranaih saha | 2 .  Kahettrajnoh 
samavarttmta gatrcbhyas tasya dhimatah | te sarve samavwrttmta ye 
maya pray udahritah | 3. Bcvadyah sthavardntas cha traigmya- 
vishaye sthildh | evam bhutani sruhfdni chardni sthdvardni cha | 4.
Yacld 'ay a tah p r y  ok wrva va vyavarddhanta dhlrmlah 1 athanyan 
mdnaadn putrdn mdri&an atmano ’srijat | 5 .  Bhngum Pulastyam Pn- 
lahaih Kratum Angirasafn tatku | Marlchim Dahsham Atrrncha Vasish- 
tham chaiva mdnasan | nava brabnana ity etc purdm nischayam gat&h \
6. Samndanudayo ye cha purvam srishtds tu Vedkasd \ m  te M ethi 
amjjanU mrapehbilt prajasu te | sarve te chdgata-jnana nta-rdga 
vmatmrdh  j 7. Teahv evam nirapeksheshu loka-sriahtau mahdtmanah | 
Brahmano 'bhud mdhahrodhat trailokya-dahana-kshamah | 8. Tasya 
Tcrodhal samiMhuU-jvalri-mald^idipitam | Brahmano 'bint tada can am 
trailokyam M ila m  mum  | 9. Bhrukuli-kutilat tasya lalufat krodha- 
dipitat | mmutpannas tada Rudro madhyuhndrka-samaprabhah j ardha- 
narl-nara-vapuh prachando ’tisarrrmdn | vibhydtmamm ity ufctm tarn 
Brahma 'ntardadhe punah | 10. Tathokto ’sau dvidha strltvam purushat- 
vam tatha ’karot ( bibheda purushtvam cha daiadha chaikadha cha salt, |
11. Saumy&saumyais tatha idntdiantaih slritmm cha sa prabhuh | bi- 
hheda lahudha deva.h mtrupair asitaih sitaih | 12. Tato Brahma ”tma- 
sambhutam purrait svayambhuvam prabhum | dtmamrn eva kritavdnpra- 
japalam Manum dvija | 13. S'atarup&ih cha tam narim tapo-nirdhata- 
kalmmhdm | svayamlhmo Mamr dm;ah patnyarthaih jagrihe vibhuh j
14. Tasmach cha purusliad den Stttarupa vyajOyata 1 PriyavrataMna- 
padau PrmtyakutUanjnitarn  | kanya-dvayam cha dharma-jm rupau- 
ddryu-gunamitam | 15. Dadau Prasutim DahUyathakatim Ruchaye 
purd ityddi |

" 1 .  Then from him, as he was desiring, there wore bom mental 
sons with effects and causes1*0 derived from his body. 2. Embodied 
spirits sprang from the limbs of that wise Being. All those creatures 
sprang forth which have been already described by me, (5) beginning 150

150 The Commentator explains these words karyais taih Hranaih saha to mean 
“ bodies and senses.” ,
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with gods and ending with motionless objects, and existing- in the con
dition of the three qualities. Thus were created beings moving and 
stationary. 4. ‘When none of these creatures of the Wise Being multi
plied, he next formed other, mental, sons like to himself, (5) Bhrigu,
Pulastya, I ’ulaha, Kratu, Angiras, Marlchi, Daksha, Atri, and Vasish- 
tha, all horn from Ms mind. These are the nine Brahmas who have 
been determined in the Puranas. 6. But Sanandana and the others who 
had been previously created by Yedhas (Brahma) had no regard for the 
worlds, and were indifferent to offspring. They had all attained to 
knowledge, were freed from desire, and devoid of envy. 7. As they 
were thus indifferent about the creation of the world, great wrath, 
su fticieat to burn up the three worlds, arose in the mighty Brahma.
8. The three worlds became entirely illuminated by the wreath of flame 
which sprang from his anger. 9. Then from his forehead, wrinkled by 
frowns and inflamed by fury, arose Rudra, luminous as the midday sun, 
with a body half male and half female, fiery, and huge in bulk. After 
saying to him, ‘Divide thyself,’ Brahma vanished. 10. Being so ad
dressed, Rudra severed himself into two, into a male and a female form.
The god next divided his male body into eleven parts, (11) beautiful 
and hideous, gentle and ungentle; and his female figure into numerous 
portions with appearances black and white. 12. Brahma then made 
the lord Svayambhuva, who had formerly sprung from himself, and 
was none other than himself, to be Manu the protector of creatures.
13. The god Manu Svayambhuva took for his wife the female S'atarupa, 
who by austere fervour had become freed from all defilement. 14. To 
that Male the goddess S'atarupa bore Priyavrata and TJttanapada, and 
two daughters called Prasuti and Akiiti, distinguished by the qualities 
of beauty and magnanimity. 15. He of old gave Prasuti in marriage 
to Daksha, and Akuti to Ruche”

From a comparison of the preceding narratives of the creation of 
mankind, extracted from the fifth and sixth chapters of the First Book 
of the Vishnu Purana, it will be seen that the details given in the 
different accounts are not consistent with each other. I t  is first of all 
stated in the fifth chapter (verse 1C) that the arvaksrotas, or human 
creation was characterized by the qualities of darkness and passion. In 
the second account (verse 33) we are told that Brahma assumed a body 
composed of passion, from which men, in whom that quality is power-

5
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ful, were produced.'81 In neither of these narratives is the slightest al
lusion made to there having been any primeval and congenital distinc
tion of classes. In  the third statement given in the sixth chapter 
(verses 3 to 5) the human race is said to have been the result of a four
fold creation; and the four castes, produced from different parts of the 
creator’s body, are declared to have been each especially characterized 
by different qualities (gums), viz., those who issued from his mouth by 
goodness (saliva), those who proceeded from his breast by passion (rajas), 
those who were produced from his thighs by both passion and darkness 
(tarnas), and those who sprang from his feet by darkness. In  the sequel 

‘ of this account, however, no mention is made of any differences of con
duct arising from innate diversities of disposition having been mani
fested in the earliest age by the members of the different classes. Oil 
the contrary, they are described (verses 10 ff.) in language applicable to 
a state of perfection which was universal and uniform, as full of faith, 
pure-hearted and devout. In  like manner the declension in purity and 
goodness which ensued is not represented as peculiar to any of the1 
classes, but as common to all. So far, therefore, the different castes 
seem, according to this account, to have been undistinguished by any 
variety of mental or moral constitution. And it is not until after the 
deterioration of the entire race has been related, that we are told (in 
verses 32 f.) that the separate duties of the several castes were fixed in 
accordance with their position and qualities. This sketch of the moral 
and religious history of mankind, in the earliest period, is thus deficient 
in failing to explain how beings, who were originally formed with very 
different ethical characters, should have been all equally excellent dur
ing their period of perfection, and have also experienced an uniform 
process of decline.

In regard to the variation between the two narratives of the creation 
found in the fifth chapterof the Vishnu Puraua, Professor "Wilson remarks 

, as follows in a note to vol. i. p. 80 : “ These reiterated, and not always 
very congruous, accounts of the creation are explained by the Puranas 
as referring to different Kalpas or renovations of the world, and there- f 
fore involving no incompatibility. A better reason for their appearance

lal Compare the passage given above rt the close of Sect. V. pp. 41 ff., from Mono 
jtli. 39 if. and the remarks thereon.
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is the probability that they have been borrowed from different original 
authorities.”122

As regards the first of these explanations of the discrepancies in. 
question, it must be observed that it is inapplicable to the case before 
us, as the text of the Vishnu Purana itself says nothing of the dif
ferent accounts of the creation having reference to different Kalpas: 
and in absence of any intimation to the contrary we must naturally 
assume that the various portions of the consecutive narration in the 
fourth, fifth, sixth, and seventh chapters, which are connected with 
each other by a series of questions and answers, must all have reference 
to the creation which took place at the commencement of the existing 
or Var&ha Kulpa, as stated in the opening verse of the fourth chapter.
Professor ‘Wilson’s supposition that the various and discrepant accounts 
“  have been borrowed from different original authorities ” appears to 
have probability in its favour. I  am unable to point out the source 
from which the first description of the creation, in the early part of the 
fifth chapter, verses 1 to 23, has been derived. But the second account, 
given in verses 26 to 35, has evidently drawn many of its details from 
the passages of the Taittiriya Brahmana ii. 2, 9, 5-9, and ii. 3, 8, 2 f., 
and S'atapatha Brahmana xi. 1, 6, 6 ff. which I have quoted above. And 
it is possible that the references which are found in the former of these 
descriptions in the Vishnu Purana to different portions of the creation 123

123 The discrepancies between current legends on different subjects are occasionally 
noticed in the text of the Vishnu Purana. Thus in the eighth chapter of the first book, 
v. 12, Mai trey a, who had been told by PnrSs'ara that S'ri was the daughter of Bhjrigu 
andKhyati, enquires: KshlrTtbdhau S'rthpnrotparma iruyate'mpita-mantkane | Shri- 
goh Khydtymt samutpannety Had aha katham bhaviin | “ I t is reported that S'ri was 
produced in the ocean of milk when ambrosia was churned. How do you say that 
she was bom to Bhfigu by Khyati ?” He receives for answer: 13. Mtyaiva, lajayan- 
mata Vishnok S'rtr anapayint (another MS. readsanuyayinX) yatha sanmjato FM.itus 
tnthaivcyum dvijottama. (“ S'ri, the mother of the world, and wife of Vishnu, is eternal 
and undecaying” (or, according to the other reading, “ is the eternal follower of 
Vishnu ■'). “ As he is omnipresent, so is she," and so on. The ease of Daksha will 
be noticed further on in the text. On the method resorted to by the Commentators in 
cases of this description Professor Wilson observes in a note to p. 203 (4 to. edition),
“ other calculations ooeur, the incompatibility of which is said, by the Commentators 
on our text and on that of the BbSgavata, to arise from reference being made to dif
ferent Kalpas; and they quote the same stanza to this effect: Kmch.it kcaehit pn- 
reneshu virodko yadi lakshyute \ kalpa-bhedddibhia tatra virodhah sadbhir ishyate | 

j  \* Whenever any contradictions in different FhrSnas are observed, they are ascribed by J \ f  
s  (the pious to differences of Kalpas and the like.’ ”

"*  -—  —
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being ineffective may have been suggested by some of the other details 
in the Brahmanas, which I  shall now proceed to cite. At all events 
Borne of the latter appear to have given rise to the statement in the 
fourth verse of the seventh chapter of the Vishnu P. that th{UMMftture§

| formed, hyBrahma did ̂ m u l t ip ly ,  as well as to various particulars in 
the narratives which will be quoted below from the Vayu and Markan- 

1 deya Puraijas. The Brghjaaaa&Ajescriha theufireative operations of Pra- 
japati as having Jbeen attended with intense effort, and gftea. jollowed 
By great exhaustion; and not only so,but they represent many of these 

^11mpteldT5fftrg living creatures of various kinds into existence, to 
sustain them after they were produced, and to ensure their propagation, 
as having been either altogether abortive, or only partially successful.
The following quotations will afford illustrations of these different 
points:

Taitt. Br. i. 1, 10, 1. Frajapatih prajah asrijata \ sa rmchdno ’man- 
yata | sa tapo ’tapyata | sa atman viryam apaiyat tad avarddhuta |

“ Prajapati created living beings. He felt himself emptied. He 
performed austere abstraction. He perceived vigour in himself. I t 
increased, e tc /’

Taitt. Br. i. 2, 6, 1. Frajapatih prajah tfish(va vrittom ’iayat \ tarn 
devak Ihutdndm raxam tejafy sambhritya Una mam dbhuhajyan “ malum 
avamrtli” iti |

“ Prajapati after creating living beings lay exhausted. The gods, 
collecting the essence and vigour of existing things, cured him there
with, Saying he has become great, etc.”

Taitt. Br. ii. 3, 6, 1. Frajapatih ptyydhsrisftfvd vyasramata | sa hri-
dayarn Ihuto 'sayat |

“ Prajapati, after creating living beings, was paralysed. Becoming a 
heart, he slept.”

S'. P. Br. iii. 9, 1, 1. Prajapatir m i prajah sasrijdno ririehanah M  
amanyata | tasmdt par achy ah, prajdh dmh | na asya prajah iriye nn&d- 
yaya jwjnire \ 2. Sa aikshata “ arikshy aham amiaiQ yasmai) u kamuya 
asrikshi m  me sa kdmah samdrdhi pardchyo mat-prajah alhuvan na m  
prajah sriye ’nnddydya asthishata” iti | 3. Sa aikshata Prajdpatih 
“ kathaiii nu pimar atmdnam upydyayeya upa md prajah samavaHterams 
tishtheran me prajdh sriye annadgaya” iti I so 'rchhm irdmyami eht-

8  rant ah—Comm.
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char a prajd-kdmah | sa etam ekudaiinim apasyat | sa ekadasinya ishfvd 
Prajdpatih punar Citmanam dpyayayata upa enam prajdh sarndvarttanta 
atishfhanta asya prajdh Sriye ’nnadyayct sa vastydn tea ishfvd 'bhavat ]

“ Prajapati when creating living beings felt himself as it were enij) - 
tied. The living creatures went away from him. They wore not pro
duced so as to prosper and to eat food. 2. Ho considered: ‘ I  have 
become emptied: the object for which I  created them has not been 
fulfilled : they hare gone away, and have not gained prosperity and 
food.1 3. He considered: ‘how can I  again replenish myself; and 
how shall my creatures return to me, and acquire prosperity and food?’
Desirous of progeny, he went on worshipping and performing religious 
rites. He beheld this Ekada&ni (Eleven); and sacrificing with it, he 
again replenished himself; his creatures returned to him, and-gained 
prosperity and food. Having sacrificed, he became more brilliant,”

S'. P. Br. x. 4, 2, 2. So ’yam samvatsarah Prajdpatih sarvdni bhu.td.ni 
sasrije yach cha prdni yach cha aprdnam ubhay&n dcva-manushydn \ sa 
sarvdni bhutani srishfva ririchdna iva mono | sa mrityor bibhiyd.mhakd.ra |
2. Sa ha tkshdnchakre “ hat ham nv aham imani sarvdni bhutani punar 
dtmann avapeya punar atman dadhiya katham nv aham ova eshatn sar- 
veshdm bhdtdndm punar dtma sydm” iti \

“ This Year, (who is) Prajapati, created all beings, both those which 
breathe and those that are without breath, both gods and men. Having- 
created all beings he felt himself as it were emptied. He was afraid of 
death. 2. He reflected, ‘ How can I  again unite all these beings with ( 
myself, again place them in myself? How can I  alone be again the » 
soul of all these beings ? ’ ”

S'. P. Br. x. 4, 4, 1. Prajapatim vai prajdh srijamanam pdpma mrit- 
yur abhiparijayhdna \ sa tapo 'tapyata sahasram samvatsardn pdpmdnam 
vijihilsan |

“ Misery, death, smote Prajapati, as he was creating living beings.
He performed austere abstraction for a thousand year®, with the vie w 
of shaking off misery.”

S'. P. Br. ii. 5, 1, 1. Prajdpatir ha vai idam agre, ekah era dsa | sa 
aikshata “ katham nu prajdyeya ” iti \ so ’srdmyat sa tapo 'tapyata | sa 
prajdh asrijata | tah asya prajdh srishtah par&babhuvuh ] idni imani 
vaydmsi | purusho vai Prajdpater npdishfham | dvipad m i ayam puru- 
shah | tasmad dvipado vaydmsi | 2. Sa aikshata Prajdpatih j “  yatha

• <5< W \



m  em pura eko 'bbtovam emm u m  eva apy etarhy eka ma a m i ” iti | ta 
dntlyah sasrije \ tah asya para eva babhuvuh j tad idam kshudraifi sari- 
mpam yad any at sarpebhyah [ tritty&h m rjje  ity aim  tah myct para era 
babhuvuh | te ime sarpah . . . . ] 3 So ’rchhcm ir&myan Prajupatir 
ihhanchalcre “ katham nu me prajah srishtuh pardbharantP3 it i  | m ha 
dad eva dadarsa “ maianataya m i me prajah parabhavmti” iti | sa 
dtmmah era ogre stanayoh paya apyayayanchakre | W prajah, asrijata | 
tdh asya prajah erishfdh stanav eva abhipadya ids tatah sambabhlmh j
tah imdh aparalhutdh j

“ 1. Prajapati alone was formerly this universe. He reflected, ‘ How 
can I  be propagated ? ’ He toiled in religious rites, and practised austere 
fervour. He created living beings. After being created by him they 
perished. They were these birds. Man is the thing nearest to Praja
pati. This being, man, is two-footed. Hence birds are two-footed 
creatures. Prajapati reflected, ‘ As I was formerly but one, so am I 
now also only one.’ He created a second set of living beings. They 
also perished. This was the class of small reptiles other than serpents. 
They say he created a third set of heings, which also perished. They 
were these serpents . . .  3. 'Worshipping and toiling in religious rites, 
Prajapati reflected, ‘ How is it that my creatures perish after they have 
been formed?’ He perceived this, ‘ they perish from want of food.’ 
Ln his own presence he caused milk to he supplied to breasts. He 
created living beings, which resorting to the breasts were then pre
served. These are the creatures which did not perish."

Taitt. Hr. i. 6, 2, 1. Vaifoadmm vat Prajapaiih prajah asrijata | tah 
srisktah rut pmjdyanta | so'gnir aldmayata “  ahamimah prajanayeyam" 
iti | m  Projapataye M a m  adadhat \ so ’M a t  prajdm ichhamamh | 
tarniad yaih cha praja bhunakti yafn eka na ttiv abhau sochatah prajdm 
icMamanau j tasv Agnirn apy asrijat j ta Agnir adhyait ( 2 )  Somo 
reto 'dadhut Smith prdjmayat | Saramiti vdcham adadhat | Pasha 
’poshayat ] te vui etc trih mfnvatsarasya prayujyante ye devdh pushti- 
patayah | saiiivatsaro m i Prajapaiih | mmvatsarem eva asmai prajah 
prSjanayat | tah prajah jcitah Maruto 'ghnan "  Oman api m  prayuJe- 
skata” iti \ 3- Sa etam Prajupatir murutam saptakapCdam apa&yat | 
,',m nirmapat | tato vaiprajabhyo 'kalpata | . . • sa Prajapatir atochat 
“ yah purvah prajah asrikshi Magdas tah avadhishuh katham apardh
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spijoya ” iti j tasya Sushma undam bhltlam nirmarttata | tad tyudaharat | 
tad aposhayat | tat prdjdyata \

“ Prajapati formed living creatures by the vaisvadeva (offering to the 
Yisvedevas). Being created they did not propagate. Agai desired’
‘ let me beget these creatures.’ He imparted grief to Prajapati. He 
grieved, desiring offspring. Hence he whom offspring blesses, and he 
whom it does not bless, both of them grieve, desiring progeny. Among 
them he created Agni also. Agni de,sired (?) them. Soma infused seed.
Savitri begot them. Sarasvatl infused into them speech. Piishan nour
ished them. These (gods) who are lords of nourishment are employed 
thrice in the year. Prajapati is the Year. I t  was through the year 
that he generated offspring for him. The Maruts killed those creatures 
when they had been bom, saying * they have not employed us also.
3. Prajapati saw this Maruta oblation, in seven platters. He offered it.
In  consequence of it he became capable of producing offspring . . . .  
Prajapati lamented, (saying) ‘ the Maruts have slain the former living 
beings whom I  created. How can I  create others?’ His vigour sprang 
forth in the shape of an egg. He took it up. He cherished it. I t  
became productive.”

Taiit. Br. iii. 10, 9, 1. Prajapatir devan asrijata | te pd/manu sandi- 
tah aj&ymta | tan vyadyat |

“ Prajapati created gods. They were bom bound by misery. He 
released them.”

Taitt. Br. ii. 7, 9, 1. Prajdpatih pny&ij asrijata- j tdh asmdt srishtdh 
pardchir ciyan | m  etam Prajapatir odanam apasyai | so 'nmm bhuio 
’tishfhat | tdh anyatra annadyam avitvd Prajdpatim prqjah upavart- 
ianta |

“  Prajapati created living beings. They went away from him. He 
beheld this odana. He was turned into food. Having found food no
where else, they returned to him.”

Taitt. Br. i. 6, 4, 1. Prajdpatih Savita bhutva praj&h asrijata | id 
enam atyamanyanta | la mmiid apakrumm | id Varuno bkutid prqjah 
Varunena agrdhayat | tdh prqjah Varuna-grihHah Prajdpatim punar 

upadhamn ndtham iehhamdndh ]
“  Prajapati, becoming Savitri, created living beings. They disre

garded him, and went away from him. Becoming Yaruna he caused 
Yaruna to seize them. Being seized by Yaruna, they again ran to 
Prajapati, desiring help.”

' G° f e x
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Taitt. Hr. ii. 2, 1, 1. Tato m i sa (Praj&patih) prcjah asrijata 1 tah
usmat hfithfa apdkrdma.ii \ ^

“ Prajapati then created living beings. They went away from him.”
I  have perhaps quoted too many of these stories, which are all similar 

in character. But I  was desirous to afford some idea of their number 
as well as of their tenor.

As regards the legend of S'atarupa, referred to in the seventh chapter 
of the first book of the Yishnu Parana, I  shall make some further 
remarks in a future section, quoting a more detailed account given 
in the Matsya Purana,

Of the two sons of Mann Svayambhuva and S'atarupa, the name of 
the second, Uttanapada, seems to have been suggested by the appear
ance of the word TJttanapad in Rig-veda x. 72, 3, 4, as the designation 
(nowhere else traceable, I believe) of one of the intermediate agents in 
the creation.124 A Priyavrata is mentioned in the Aitareya Brahmana
vii. 34, and also in the S'atapatha Brahmana x. 3, 5, 14, (where he has 
the patronymic of Rauhinayana) hut in both these texts he appears 
rather in the light of a religious teacher, who had lived not very long 
before the age of the author, than as a personage belonging to a very 
remote antiquity. Daksha also,. who appears in t ^ j C T |g ^ ^ a p t o r  
as one. of the mindbprn sons of Brahma, is named in R. V. ii. 27, 1, as 
one of the Tldityas, and in the other'hymn of the R.Y. just alluded to, 
x. 72, vt. 4 and 5, he is noticed as being both the son and the father 
of the goddess Aditi. In the S'. P. ii. 4, 4, he is identified with Praja- 
pati.155 In  regard to Ins origin various legends are discoverable in the 
Puranas. Besides the passage before ns, there are others in the V. P. 
in which he is mentioned. In  iv. 1, 5, it is said that ho sprang from 
the right thumb of Brahma, and that Aditi was his daughter ( llrah- 
mamscha dakshinungwh{ha-janma Dakshuh | Prajdpater Bakdumjapy 
Aditih). In another place, Y. P. i. 15, 52, it is said that Daksha, al
though formerly the son of Brahma, was horn to the ten Prachetases 
by Marisha (Bafabhgat tu Praohetobhjo MarishaySm Prajapatih | jajne 
Dakdio mahulhago yah purvam Brahmano 'bh&vat |). This double pa

nt See the 4th vol. of this work, pp. 10 f.
ns See the 4th vol. of this work, pp. lOff. 24, 101; Journal of the Royal Asiatic 

Society, for 1865, pp. 72 ff.; Roth in tlje Journal of the German Oriental Society,
vi. 76.
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rentage of Daksha appears to Maitreya, one of the interlocutors in the 
Purana,, to require explanation, and he accordingly enquires of his in
formant, vv. 60 if .: Angwshtfwd dakshinad Dakshah purvatn jatah  
irutam mayCi | fathom Prachetaxo bhuyah sa scmbhuto mahdmune [ esha 
me mnisayo brahman mnahiin hridi nwrttate | yad Aanhitras cka somasya 
punah svakuratdm yatah ( Pardsara uvdcha | utpattii cka mrodhak cka 
mtyau bhuteshu vai munt | riskayo ’bra na muhyanti ye chdnye divya- 
chahshushah | 61. Yuge yuge bhavanty ete Dafakddya muni-mttama | 
punas ehaiva nimdhyante vidvams tatra na mukyati | 62. K&niehtkyam • 
jyaishpkyam apy eshdm purvaih nabhud dvijottama | tapa eva garlyo 
’bhut pralhdvas ekaiva kdranam \

“ 60. I  haTe heard that Daksha was formerly born from the right H 
thumb of Brahma. How was he again produced as the son of the 
Prachetases? This great doubt arises in my mind; and also (the 
question) how he, who was the daughter's son of Soma,120 afterwards 
became his father-in-law. Parasara answered; Both birth and de
struction are perpetual among all creatures. Rishis, and others who 
have celestial insight, are not bewildered hv this. In  every age Daksha 
and the rest are bom and are again destroyed: a wise man is not be
wildered by this. Formerly, too, there was neither juniority nor 
seniority: austere fervour was the chief thing, and power was the 
cause (of distinction).”

The reader who desires further information regarding the part played 
by Daksha, whether as a progenitor of allegorical beings, or as a creator, 
may compare the accounts given in the sequel of the seventh and in the 
eleventh chapters of Book I. of the V. P. (pp. 108 ft. and 152 ff.) with 
that to be found in the fifteenth chapter (vol. ii. pp. 10 ff.).

I will merely add, in reference to Akuti, the Becond daughter of Menu 
Svayambhuva and Satarupa, that the word is found in the Rig-veda 
with the signification of “ w ill” or “ design;” but appears to be per
sonified in  a passage of the Taittiriya Brahmana, iii. 12, *9, 5 (the con
tex t of which has been cited above, p. 41), where i t  is said: Ira  
patnl visvasrijdm dlcutir apinad havih | “ Ira  (I<ja) was the wife of the 
creators. Akuti kneaded the oblation.”

126 See Wilson’s T. P. vol. ii. p. 2, at the top.

*
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Sect. T i l l .— Account of the different creations, including that of the 
castes, according to the Vayu and Mdrkandeya Par anas.

I  now proceed to extract from the Vayu and Markandeya Puram s 
the accounts which they supply of the creation, and which are to the 
same effect as those which have been quoted from the Vishnu Purana, 
although with many varieties of detail.

I  shall first adduce a passage from the fifth chapter of the Vayu 
(which to some extent runs parallel with the second chapter of the 
Vishnu Purana127), on account of its containing a different account 
from that generally given of the triad of gods who correspond to the 
triad of qualities (gunas).

Vayu Purana, chapter v. verse 11. Altar-mukhe pravpitte eh a parch 
prah'iti-sambhavah | hhobhay/mdsa yogena parena paramesvarah | 12. 
Pradhdmm purusham ehaivapmvisyandam Mahesvarah | 13. Pradhunat 
hhobhyamdndt tu rajo m i samavarttata | rajah pravarttakam tatra 
vyeshv apt yathd jalam | 14. Gtma-vaishamyam asddya prasuyante hy 
adhishthitah | gunehhjah hhobhyamdnebhyas trayo deed vijajnire | 15. 
Airit&h123paramd guhydh sarv&tmdnah sartrinah | rajo Brahmd tamo hy 
Agnih sattvam Vishnur ajuyata | 16. llajah-prahlsako Brahmd srash- 
tritvena vyavasthitah | tamah-prakaiako 'gnu tit lalatvena vyavasthitah |
17. Sattva-prakd&ako Vishnur audimnye vyavasthitah \ ete eva trayo lokd 
ete eva trayo gunah | 18. Ete eva trayo vedd ete eva trayo 'gnayah ] 
paraspardsritdh hy ete paraspanm anuvrat&h | 19. I ’arasparena vart- 
tante dhdrayanti parasparam j anyonya-mithund hy ete hy anyonyam 
upajitmah | 20. Kshanam viyogo na hy eshdrn m  tyajanti parasparam | 
Hvaro hi paro devo Vishnus tu mahatah parah | 21. Brahmd tu rajosa- 
driktah sargdyeha pravarttate | parahha purusho jneyah pralrilmha 
para smritd | ,

“ 11, 12. At the beginning of the day, the supreme Lord Mahes- 
vara, sprung from Prakriti, entering the egg, agitated with ex
treme intentness both Pradhatta (== Prakriti) and Purusha. 13. From

m gee pp, 27 and 41 f. of Wilson's V. p , vol. i.
us The Gaikownr MS. of the Indip office, No. 2102, reads dsthitdti, instead of 

asritah, the reading of the Taylor MS.
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Pradhhna, when agitated, the quality of passion {rajas) arose, which 
was there a stimulating cause, as water is in seeds. 14. When an in
equality in the Gun as arises, then (the deities) who preside over them 
are generated. Prom the Gimas thus agitated there sprang three gods 
(15), indwelling, supreme, mysterious, animating all things, embodied.
The rajas quality was born as Brahma, the tamas as Agni,lw the sattva 
as Vishnu. 16. Brahma, the manifester of rajas, acta in the character 
of creator; Agni, the manifester of tamas, acts in the capacity of tim e;
17. Vishnu, the manifester of sattva, abides in a condition of in
difference. These deities arc the three worlds, the three qualities,
(18) the three Vedas, the three fires ; they are mutually dependent, mu
tually devoted. 19. They exist through each other, and uphold each 
other; they are twin-parts of one another, they subsist through one 
another. 20. They are not for a moment separated; they never aban
don one another. I£vara (Hahfideva) is the supreme god; and Vishnu 
is superior to Mahat (the principle of intelligence); while Brahma, 
filled with rajas, engages in creation,. Purusha is to he regarded as 
supreme, as Prakriti is also declared to be.’’

The sixth section of the Vayu I \ ,  from which the next quotation will 
be made, corresponds to the fourth of the Vishnu P. quoted above.

1. Apo Ity agre wmalhavan nashte 'gnav, prithivl-tale | santa-ralaika- 
llne 'm in  nashte sttevarajangame \ 2. Ekarnave tada tasmin m  pragna
il at a Mnehana | tadd sa lhagavdn Brahma, sahasrakshah sahasra-pdt |
3. Sahitsra-svrshd Purusha rulcma-varno hy atlndriyah \ Brahma Ndrd- 
ymakhyah sa sushvdpa salile tada \ 4. SattvodreMt praluddhas tu sun- 
yam lokam udlkshya sah | imam chod&harmty atra Hokum Nurdyamm  
prati | 5. Apo ndrd m i ianavah180 ity apdm ndma susruma | apsu &ete 
eha yat tasmdt tena Hardy an ah smritah | 6. Tulyam yuga-sahmrasya 
naUam kalam upasya sah | sarvary-ante pralurute brahmatvam sarga- 
kdrannt j 7. Brahma tu salile tasmin vdyur Ihdtvd tada ’charat | nisdydm 
iva khadyotih prdrrit-kale tatas tatah \ 8. Tatas tu salile- tasmin vijnd- 
ydntargatdm rnahvm | anumdnud asammudho bhumer uddharanam prati \

129 The Mark. P. chap. 46, verse 18, has the same line, hut substitutes Rudra for 
Agni, thus: Itajo Brahma tamo Rudro Yishnuh sattvaih jagat-patih | The two are 
often identified. See Vol. IV. of this work, 282 ff.

130 See1 Wilson’s Vishnu Puriina, p. 57, with the translator’s and editor’s notes.
Verses 1 to 6 are repeated towards the close of the 7th section of the Vayu P. with 
variations.

’ 6* 2 x
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9. Akarot sa tanum hy m y  Can kalpadishu yatkl yard | tato mahatma 
manats divyam rupam avhintayat \ 10. SaKlencipUtdm bhumim drisMva 
sa tu samantatah | “ him m  rUjpam mahat hritva uddhareyam aham nui- 
hvm" | 11. Jala-krida-niruckiram vartihaw rciptm asmarat\ adhnshyam 
sarm-lh utandm vufMaya’M dhania-sntiynitaM |

“  1. When fire had perished from the earth, and this entire world 
motionless and moving, together with all intermediate things, had been 
dissolved into one mass, and had been destroyed—waters first, were 
produced. As the world formed at that time but one ocean, nothing 
could be distinguished. Then the divine Brahma, Purusha, with a 
thousand eyes, a thousand feet, (3) a thousand heads, of golden hue, 
beyond the reach of the senses—Brahma, called Narayana, slept on the 
water. 4. But awaking in consequence of the predominance (in him) of 
the sattva quality, and beholding the world a void— : Here they quote 
a verse regarding M riiyana: 5. ‘ The waters are the bodies of Nara : 
such is the name we have heard given to them; and because he sleeps 
upon them, he is called Narayana.’ 0. Having so continued for a noc
turnal period equal to a thousand Yugas, at the end of the night he 
takes the character of Brahma in order to create. 7. Brahma then 
becoming Yayu (wind) moved upon that water,181 hither and thither, 
like a firefly at night in the rainy season. 8. Discovering then by in
ference that the earth lay within the waters, but unbewildered, (9) he 
took, for the purpose of raising it up, another body, as he had done at 
the beginnings of the (previous) Kalpas. Then that Great Being de
vised a celestial form. 10. Perceiving the earth to be entirely covered 
with water, (and asking himself) ‘ what great shape shall I  assume in 
order that I  may raise it u p ?’—he thought upon the form of a boar, 
brillant from aquatic play, invincible by all creatures, formed of speech, 
and bearing the name of righteousness.”

The body of the boar is then described in detail, and afterwards the 
elevation of the earth from beneath the waters, and the restoration of 
its former shape, divisions, etc.185—the substance of the account being

W This statement, which is not in the corresponding passage of the Vishnu P., is 
evidently borrowed, along with other particulars, from the text of the T.uttmya San- 
hita vii. 1, 6, 1, quoted above p. 62.

u> Following the passage of the Taittirlya Sanhita, quoted above, the writer in one 
verse ascribes to Brahma as Vis'vskanan the arrangement of the earth, tains teshti 
vis rneshv, lolcodadhi-girishv atha | Yuvakarma vibhajaU kalpadishu punah punak |
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much the same, but the particulars different from those of the parallel 
passage in the Vishnu Parana.

Then follows a description of the creation coinciding in all essential, 
points153 with that quoted above, p. 55, from the beginning of the fifth 
chapter of the Vishnu Purana.

The further account of the creation, however, corresponding to that 
which I  have quoted from the next part of the same chapter of that 
Purana, is not found in the same position in the Vayu Purana,151 but is 
placed at the beginning of the ninth chapter, two others, entitled Prati- 
sandhi - klrttana and ChaturdSrama - vibhaga, being interposed as the 
seventh and eighth. With the view, however, of facilitating com
parison between the various cosmogonies described in the two works,
I  shall preserve the order of the accounts as found in the Vishnu 
Purina, and place the details given in the ninth chapter of the Vayu 
Purana before those supplied in the eighth.

The ninth chapter of the Vayu Purana, which is fuller in its details 
than the parallel passage in the Vishnu Purana, begins thus, without 
any specific reference to the contents of the preceding chapter:

Suta uvdeha | 1. Tato ’Ihidhydyatas tasya jajnire mdnasih prajuh \ 
tach - chharlra - samutparmaih karyais taih kdranaih saha | 2. Kshe-
trajndh samavarttanta gdtrebhyas tasya dhimatah j tato devasura-pitrin 
mdnavafk cha chatusJitayam \ 3. Surihhur ambhdntsy etdni svdtmanu 
mmayuyujat | yuktdtmanas tatas tasya tamomdtrd svayambhuvah |
4. Tam abhidhyuyatah sargam prayatno ’bhut Prajapateh | tato ’sya 
jaghati&t purvam asura jajnire sutdh j 5. Asuh prdnah smrita vipruis 
taj-jamnanas tato ’surah | yaya srishtdsurds tanrd turn tanum sa 
vyapohata 135 | 6. Sa ’paviddha tanus tena sadyo rdtrir ajdyata \ sa 
tamo-bahuld yasmdt tato rdtris triydmikd | 7. Avritas tamasd ratrau 
prajas tasmdt svapanty uta \ drishtva ’surdms tu devekas tanum anyam 
apadyata | 8. Avyaktam sattva-hahuldm tatas tarn so ’bhyayuyujat | 
tatas tarn yunjatas tasya priyirn dsH prabhoh kila | 9. Tato mukhe
samutpannd divyatas tasya devatu.li \ yato ’sya divyato jdtds tena devah 133 134

133 This is also the ease with the details given in the Mark. P. xlvii. 15 27 and ff.
The Mark. P. however observes the same order as the Vishnu P.

134 The reading in the pnsBage of the Taitt. Br. ii. 2, 9, 6, from which this narra
tive is borrowed (see above, p. 28), is apahata,—which, however, does not prove that 
that verb with vi prefixed should necessarily he the true reading here ; as the Taylor 
and Gaiko war MSS. have vyapohata, throughout, and in one place vyapohat.
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praUrttitah | 10. Dhatwr d m ti yah prohtah IrUayaUk m vibhuvyate \ 
tasm&t (? yasmat) tanvdfn tu dioydyam jajnire tem devatSh | 11. Devdn 
srishtvd ’fka devesas tanum anydm apadyata | nattva - matratmikdih 
dev ax Mo 'nySrh so ’bhyapadyata“  | 12. Pitrivad manyamdnas tan 
putrdn pr&dhyayata prahhuh \ pitaro hy upapakshdbhydm w  rdtry-ahnor 
antara 'srijal | 13. Tasmdt te pitaro devill putratvam Una teshu tat | 
yay& srishfas tu pitaras tarn tanum sa vyetpohata | 14. So.’pMddhS 
tanus tena sadyah sandhya prajdyat.a | tasmad ahas tu devunam rutrir 
ya sa ”surt smritd I 15. Tayor madhye tu m i paitri yd tarnh sa garb 
yasi | tasmad devdsurdb. same rishayo manams tilths | 16. Te yuktds 
tam updsante rdtry-ahnorIS>' madhyamdm tanum | tiito nyCtm sa punar 
Brahma tanum m i pratyapadyata. | 17. Bajo-mdtrdtmikdni yGfh tu ma- 
nasa so ’srijat prahhuh | rajah-prdyiln tatah so ’tha manasun asrijat 
sutm  I 18. Mammas tu tatas tasya munasd jajnire prajith | drnhtvd 
punah prajai chdpi svdih tanum tam apoJwta | 19. Sa paviddhd tanus 
tena jyotsnd sadyas tv ajayata | tasmad bhavanti samhrishta. jyotsndyum 
vdbhave prajdh | 20. Tty etas fanavas tena vyapaviddha mahatmana | 
sadyo rdtry-ahani chaka sandhyd jyotsnd cha jajnire j 21. JyotsnS 
sandhya. tathd 'hakhti sattva-mntratmakam svayam | tamo-mdtrdtmika 
ratrih sa vai tasmdt triydmikd | 22. Tasmad devil diryn tamS 139 drish- 
t,ah srishta mvJchat tu vai | yasmat tesham iivd janma latinos tem te 
diva | 23. Tanvil yad asurun rdtrau jaghanud asrijat punah | pranebhyo 
riitri-jmirm.no hy asahyd mU tena te | 24. Many evam bhmishydnM 
devunam asuraih saha | pitrlnam mdnavandm cha atitdndgateshi vai | 
25. Mamantareshu saneshu nimittdni bhavanti hi | jyotsnd rdtry-ahani 
sandhya chatvdry ambhdfhsi tdni vai | 26. Bhanti yasmat tato ’mbhdwsi 
bhu-sabdo ’yam manlshilhih | vydpti-dlpty&m nigadito putifflM chdha 
Prajdpatih | 27. So ’mbhdmsy etdni drishtva tu deva-ddnava-mdnavdn | 
pitrims chakdsrijat. so *nyan dtmano viridhan punah | 28. Tam utsrijya 
tanum. kritsndrh tato *nydm asrijat prahhuh \ murttim rajas-tama-prdydm 
punar evabhyayuijujat \ 29. Andhakure kshudhavishfas tato ’nydih srijate 
punah l tena srishtdh hhudhdtmdnas te ’mbhdmsy adatum udyatah j 
30. “ Ambhumsy etdni rahhdma ” uktavantaseha teshu ye j r&hshasds te 
smritali lolce hrodhltmG.no nisdehardh |

m  This line is omitted in the Gaikowar MS.
ta The Gaikowar MS. seems to read upaparivabhyam.
iss The Gaikowar MS. reads BrahmSno madht/amdm tanum.
us The Guikowar MS. reads diva, lanvd.
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“ Sutasays: 1. Then, as he was desiring, there sprang from him 
mind-bom sons, with those effects and causes derived from his body.
2. Embodied spirits were produced from the bodies of that wise Being.
3. Then willing to create these four streams (amhhdmsi) gods, Asuras,
Bathers, and men, he fixed his spirit in abstraction. As Svayambhii 
was thus fixed in abstraction, a body consisting of nothing but dark
ness (invested him). 4. While desiring this creation, Prajapati put 
forth an effort. Then Asuras were first produced as sons from Ins 
groin. 5. Asi* is declared by Brahmans to mean breath. From it these 
beings were produced; hence they arc Asuras.,4° He cast aside the body 
with which the Asuras were created. 6. Being cast away by him, that 
body immediately became night. Inasmuch as darkness predominated 
in it, night consists of three watches. 7. Hence, being enveloped 
in darkness, all creatures sleep at night. Beholding the Asuras, how
ever, the Lord of gods took another body, (8) imperceptible, and having 
a predominance of goodness, which he then fixed in abstraction. While 
he continued thus to fix it, he experienced pleasure. 9. Then as he 
was sporting, gods were produced in his mouth.. As they were born 
from him, while he was sporting (dlvyatah), they are known as Devas 
(gods). 10. The root div is understood in the sense of sporting. As 
they were bom in a sportive (divya)141 body, they are called Devatas.
11. Having created the deities, the Lord of gods then took another 
body, consisting entirely of goodness (sattm). 12. Regarding himself
as a father, he thought upon these sons : he created Fathers (Pitris) 
from his armpits in the interval between night and day. 13. Hence 
these Fathers are gods : therefore that sonsbip belongs to them. He 
cast aside the body with which the Fathers were created. 14. Being 
cast away by him, it straightway became twilight. Hence day belongs 
to the gods, and night is said to belong to the Asuras. 15. The body 
intermediate between them, which is that of the Fathers, is the most 
important. Hence gods, Asuras, Fathers, and men (16) worship in
tently this intermediate body of Brahma. He then took again another 
body. But from that body, composed altogether of passion (rajas),

uo This statement, -which is not found in the parallel passage of the Vishnu Panina, 
is borrowed from Taitt. Pr. ii. 3, S, 2, quoted above.

111 Divya properly means “ celestial.” Eutfrom the play of words in the passage, 
the writer may intend it to have here the sense of “ sportive.”

■ Gcw\
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which he created by his mind, he formed mind*born1,5 sons who had 
almost entirely a passionate character. 18. Then from his mind sprang 
mind-bom sons. Beholding again his creatures, he cast away that body 
of his. 19. Being thrown off hy him it straightway became morning twi
light. Hence living beings are gladdened by the rise of early twilight. 20. 
Such were the bodies which, when cast aside hy the Great Being, became 

. immediately night and day, twilight and early twilight. 21. Early twi
light, twilight, and day have all the character of pure goodness. Night 
has entirely the character of darkness ( tanm ) ; and hence it consists of 
three watches. 22. Hence the gods are beheld with a celestial body, 
and they were created from the mouth. As they were created during 
the day, they are strong during that period. 23. Inasmuch as he 
created the Asuras from his groin at night, they, having been bom 
from his breath, during the night, are unconquerable during that 
season. 24, 25. Thus these four streams, early twilight, night, day, and 
twilight, are the causes of gods, Asuras, Fathers, and men, in all the 
Hanvantaras that are past, as well as in those that are to come. 26. As 
these (streams) shine, they are called ambhdmi. This root bha is used 
by the intelligent in the senses of pervading and shining, and the Male, 
Frajapati, declares (the fact). 27. Having beheld these streams {am- 
bhamri), gods, Danavas, men, and fathers, he again created various 
others from himself. 28. Abandoning that entire body, the lord created 
another, a form consisting almost entirely of passion and darkness, and 
again fixed it in abstraction. 29. Being possessed with hunger in the 
darkness, he then created another. The hungry beings formed by him 
were bent on seizing the streams (ambhamsi). 30. Those of them, who 
said ‘let us preserve(rakskdma) these streams/ are known in the world 
as Jiakshasas, wrathful, and prowling about at night.”

This description is followed hy an account of the further creation 
corresponding with that given in the same sequence in the Vishnu 
Parana; and the rest of the chapter is occupied with other details 
which it is not necessary that I  should notice. I  therefore proceed to 
make some quotations from the eighth chapter, entitled Chaturusrama- 
vibhoya, or “ the distribution into four orders,” which corresponds, in

us Mamma. We might expect here however, manavim or mamuhan, “human,” 
in conformity with the parallel passage both in the Vishnu Parana (see above, p. 56), 
and the Mmkandeya I’ui-ana, xlviii. 11.
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its general contents, with the sixth chapter of the Vishnu Purana, 
book L, but is of far greater length, and, in fact, extremely prolix, as 
well as confused, full of repetitions, and not always very intelligible.

The chapter immediately preceding (i.e. the seventh), entitled Pro.- 
tmmdki-klrttanam, ends with the words : “ I  shall now declare to you 
the present Kalpa; understand.” Suta accordingly proceeds at the 
opening of the eighth chapter to repeat some verses, which have been 
already quoted from the beginning of the sixth chapter, descriptive of 
Brahma’s sleep during the night after the universe had been dissolved, 
and to recapitulate briefly the elevation of the earth from beneath the 
waters, its reconstruction, and the institution of Yugas. At'verse 22 
the narrative proceeds:

Kalpasyddau kritayuge prathame so 'srijat prajiih [ 23. Prog uktd yd 
may & tuihyam purva-kdle prajus tu tdh | tasmin samvarttamdne tu kalpa 
dagdhus tadd 'gninCi | 24. Aprdptd yds tapo-lokam jana-lokmn samdsri- 
t&h | pravarttatipunah targe vljartham td Ihavanti hi | 25. Vijdrthena 
sthitds tatra punah eargatya karanut | tatas tdh tpyyam&nat tu turn- 
tundrtham ihavanti hi | 26. .Dharmurtha-kdma-mokshundm iha tuh sd- 
dhikah smrituh | devas eha pitarasehaiva rishayo manavas tathu | 27.
Tatas te tapasd yuktali sthilndny dpurayanti hi \ Brahmano mdnas&t te 
vai siddhdtmO.no ihavanti hi \ 28. Ye sangddvesha-yuktena karmana te 
divaih gatuh [ dvarttmndnd iha te samlhavanti yuge yuge | 29. Sva- 
karma-phala-seshena khydtyd chaiva tathatmikd {? tathdtmakdh) | sam- 
ihat anti jandl lokdt karma-samsaya-landhanat | 30. Asayah kdranam 
tatra boddhavyaih karmana tu salt | taih karmabhis tu jay  ante jandl lokdt 
subhdiubhaih | 31. Grihnanti te sarirani nand-rupani gonishu | devad- 
yah sthu.jard.ntds eha utpadyante parasparam (? paramparam) | 32.
Teshdm ye yuni karmdni prdk-srishlau pratipedire \ tang eva pratipad- 
yante srijyamdnuh punah punah | 33. ZUmrdhimsre mridu-krure dhar- 
madharme ritdnrite \ tadbhdvit&h prapadyante tasm&t tat tasya rochate j 
34. ICalpeshv dsan vyatiteshu rd.pa-ndmO.ni ydni eha | tdny evp.no.gate kale 
pray aka A pratipedire | 35. Tasmdt tu ndma-rUpani, tdny eva pratipe
dire | punah punas te kalpeshu jay ante numa-rupat ah | 36. Tatah surge 
hy avash[abdhe sisrikshor Brahmanas tu vai | 37.ua Prajus td dhyayatas

U3 The narrative in the 49th chapter of the Markandeya Purana (verses 3-13) 
begins at this verse, the 37th of the Vayu Parana, and coincides, though with verbal 
ditferenccs, with what follows down to verse 47. After that there is more variation.
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tmyif satydbhidhydyinas tadd | mitkundndth tahatram tu so ’sryad m i 
mukkdt tada | 38. Janas te h j upapadyante sattvoiriMdh sachdtuahn41 
sahairmn myad mbhasto mithundnum sasarja ha | 39. Te sarve rajaso- 
driktah m&hminas ch&py c(hishminahui | srishfva sakasram anyat tu 
dvandvunam urutah punah j 40. Rajas-tamobhy dm udrilcta ihdiilas tu 
te smritdh | padhhydm oahasram anyat tu mithmandm sasarja ha | 41. 
Udriktiis tamasd sarve nihsrikd hy alpa-tejasdh | tato m i harskamdnds 
te dvandvotpannas tu prdninah | 42. Anyonya-hriekhaydvishtd mmthu- 
ndyopachakramuh J tatahprabhriti Tcalpe ’smin maithunotpattir uchyate j 
43. Musi mdsy arttavaih yat tu na tadu, ”snt tu yoskit&m1461 tasmat tadd 
na sushumh sevitair api mdithunaih \ 44. Ayusho ’nte prasvyante mi- 
thundny eva tab salcrit j kun(hakdh b.cntlvikas chaiva utpadyante mumur- 
shatum147 | 45. Tatah prabhriti halpe ’smin mithundnam hi smnbhavah | 
dhydne tu manasil tdsdm prajdndm juyate salcrit | 46. S'aldudt-vishayah 
suddhah pratyelcam pancha-lakshanah | ity warn munasim purvam prah- 
srishtir yd Prajapateh [ 47. Tasydmavd.ye samlhutd yair id,am pfmtam 
jagat | sarit-sarah-samudrdrhi cha serante parvatan api | 48. Taka 
ndtyanta-sltoshna yuge tasmin charanti vai | prdhvl-rasodbhavam ndma 
dhdraffi hy aharanti vaim  | 49. Tah prgjdh, kdma-chdrinyo mdnastm 
siddhim asthitdh | dharmddharmau na tdsv astdm nirviseshuh prajds tu 
tah | 50. Tulyam dyuh sukhavi rftparh idsum tasmin krite yuge | dhar
mddharmau na- tdsv astdm Icalpddau tu krite yuge | 51. Spend svenddhi- 
karena jajnire te krite yuge | chatvdri tu sahasrdni varshdndm divya- 
sankhyayd | 52. Adyaih krita-yugam prdhuh sandhydnam tu ehatuh- 
satam | tatah sahasrasas tdsa prajdsu prathitdsv api | 53.160 Na tdsam 
pratighuto ’sti na dvandvum ndpi cha Hamah | parvatodadhi-serinyo hy 
aniketdsrayds tu tah | 54. Visokdh sattva-bahuldh hy ekdnta-sukhitCih 
prajdh | tah vai nishkdma-chdrinyo nityam mndita-mdnasdh | 55. Pasa- 144 145

144 For suchetasali the Mart. P. reads mtejasah.
1,6 For asushminah the Murk. F. reads amarshinah, “ irascible.”
146 I have corrected this line from the Murkaijdeya Puruna, 49, 9 b. The reading 

of the MSS. of the Vfiyti Puruna cannot he Correct. I t  appears to be : mdse mam 
’rttmam yad yat tat tadiisid hi yoshitam \ The negative panicle seems to be indis
pensable here.

145 This half verse is not found in the Murk. P.
148 The Mark. P, has mumshi, “ human,” instead of manasl, “ mental.”
W» This verse is not in the Murk. P. ; and after this point the verses which arc 

common to both Puriinas do not occur la the same places.
150 Verses 53—50 coincide generally with verses 14-18 of the Mark. P.

| | |  <SL
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rah pakshinai chaiva na tadasan sarUripafy \ nodbhijja nnrakaiul chaiva 
te hy ndkarma-pramt ayah \ -56. JVct mula-phala-pitshpciii cha n&rttavuw 
ritavo na cha | sarva-hamasukhah halo ndtyartham hy wshna-iltata lj! !
57. Mandbhilashitah human tasdm sarvutra sarvada | uthskthanti priiJdv- 
ydm voi tdbhir dhyutd rasolvandk \ 58. Balavarna-hari tdedni tiddhth 
sti roga-nO&im j asaiiiskclryy (tih sarlrais cha pragds tuh sthirayauvanilh j 
59. Tasam vttuddhat mnkalpuj jdyante mithmah prajah | mmamjanma 
cha ruptm cha mriyante chaiva tiih scirnam | 60. 'Bitdii satyam alohhai 
cha hhama tmhtih sulham Hamah | nirvisesMs tu tah sand rupdyuk- 
siU-cheshtitaih | 61. Abuddhipurvahmivrittam. prajanam jayate svayam \ 
aprarriilih krita-yuge harmanoh sub hap dp ay oh f 62. Virnnsriima-vya- 
vadkdl cha na tadit "can na unhirah | anichhddvesha-yuktds te vartta 
yanti parasparam | 63. Tulyci-rupiiyitslmh sctrvdh adhaMottama-varj■ 
iituh151 152 153 I mhha-prdya hy a&oMs cha udpadyante hritc yuge | 64. Nitya- 
prahruhUt-manmo Vcchdsattvii mahdhaldh j Idbhdldbhau na tilsv dstuvi 
mitrumitrepriydpriye | 65. Manasd vishayas tdsdfh nirihdmlm pravart- 
tate | na lipsanti hi td’nyoyam nanugrihnanti chaiva hi | 66. Bhydnam 
param krita-yuge tretayum jndnam uchyate j pravrittam dvapare yajnafii 
dunam kali-yuge vorctni j 6Tt. Sattvaih kritam rajas trctd dvdparam tu 
rajas-tamau | kalau tatnas tu vijncyam yuga-vritta-vasena tu | 68. Itdlah 
hritc yuge tv esha tasya sanlchy&ni nibodhata | chatvari tu sahasrdm var- 
shdnam tat kritam yugam | 69. SandkyCmsau tasya dmjuni M any  
ashtau cha sankhyayu \ tada tasam babkuvayur na cha klesa-vipat- 
tayah 1M | 70. Tatah kritayuge tasmin sandhydmh hi gate tu m i | pdda- 
vaiislito hhavati yuga-dhormas tu sarvahh | 71. Sandhyayam apy atitd- 
yam anta-lule yugasya vai \ padakas chavaiisht.e tu sandhya-dharme 
yugasya tu | 72. J bam krite tu nihseshe siddim tv antanladh* tadu, \ 
tasydih cha siddhau bhrushtdyam manasgam abhavat tatah | 73. Siddhir

151 The Mark. P. has mJcrah, “ crocodiles,” in its enumeration.
152 The Mark. P. here inserts soino other lines, 185—21 a, instead of 57 and 68a of

the Vfiyu P. _ , _ .
i» The Mark. P, inserts hero the following verses: 24. Chalmrt tu tahatram 

earthamm manushani tu j ayutppramanam jivanti na cha hlesad vipattayah | 25.
Kvachit k'vachit punah su bhut kshitir bhagyena sarvaiah | kalcna gaehhata naiatn 
upayanli yatha prajah \ 26. Tatha tah k ra m M  niisam jaymuh sarmtra siddhayah | 
t~uu tarvasH mM iun nabhaseth prachyutti narah (fafaAinone MS.) |prayasah kalpa- 
rrikshas tc sambhuta griha-mdwtlntuh |
‘ is* instead of babhhvmjuh, etc., the Gaikowar MS. has prayulctmi na cha kleso 

babhUva ha \

'-piSSs •
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anyd yuge tasmims tretayam antare Jcritd | sargadau yd mayd 'shtau tu 
mdnasyo vai prakirttitdh | 74. Ashtau tdh hrama-yogma siddhayo y&nti 
sankshayam \ kalpddau tndnaii hy eku siddhir bhavati sd krite | 75. 
Mmvantareshu sarvesku chatur-yuga-vibhdgasah | ■armdram 5 share -hritah 
karma-siddhodbhavah {karma-siddhyudbhavah ?) smritah | 76. Sandhyu 
kritasya pddeua sandhyd padena chtindatah | krita-sandhydrhsakd Hy etc 
trims trim paddn paraeparam | 77. H ramnti yuga-dharmais te tapah- 
b'uta-bald!/ushaih j tatah kritdmse hsliine tu babhuva tad-anantaram | 
78- Tretd-yugam amanyanta kritamsam rishi-saltamdh | tasmn kshine 
kritdmse tu tach-chhishtdsu prajasv iha | 79. Kalpddau sampravrittdyds 
tretdydh, pramukhe tadd j prancdyati tadd siddhih. kala-yogena ndnyathd j 
80. Tasydm siddhau pranashfdydm anyd siddhir avarttata | op dm sank- 
shnye pratigate tadd meghdtmand tu vat ] 81. Jlighobhyah sianayitnu- 
bhyah pravrit/am vrishti-sarj/amm ] sakrid eva tayd vrish(yd sarhyukte 
prithivi-tale | 82. Pradurdsams tadd tdsdm vrikshds tu griha-samsth- 
tdhm  | sarva-pratyupabhqgas tu tdsdm tebhyah prajdyate | 83. Part- 
tayanti hi tebhyas ids iretu-yuga-mukhe prajuh | tatah kdlena mahatd 
tasdm eva viparyayat | 84. Rdgalobhdtmako bhavas tadd, hy dkasmiko 
’bhavat | yat tad bhavati ndrindm jlvitdnte tad drtavam j 85. Tadd tad 
vai na bhavati punar yuga-balena tu ] tdsdm pm ah prmritte tv, mdse muse 
tad arttamm {-vet) \ 86. Tatas tenaiva yogena uirttatam maithune tadd \ 
tdsdm tdt-kdla-bhdvitvdd mdsi masy upayaohJiatdm j 87. A h ih  hy drttavot- 
pattir garbhotpattir ajayata | viparyyayena tdsdm tu tew kdlena bhdvind | 
88. Pranasyanti tatah sane vrikshds te grilmamthitdh | tatas teshu 
pranashteshu vibhruntd vyakulendnyah | 89. Abhidhyuyanti t&m siddhim 
satyabhidhy&ymas tadd | pradurbalhums tasdm tu vrikshds te griha- 
samsthitah | 90.166 Vastrani cha prasuyante phaleshv abharanani cha | 
tasks eva jay ate tasam gandha-varna-rasanmtam | 91. Am&hhikam ma- 
hdviryam pufake pufalce madhu | tern td varttayanti sma mukhe tretd- 
yugasya vai | 92. llrishta-tushtds tayd siddhya praja vai vigata-jvarah | 
punuh kdlantarenaiva punar lobhdvrdds tu tdh | 93. F rikshdiiis tan 
paryagrihnanta madhu chd?udkshikam buldt j tdsdm tendpachdrena punar 
lobha-kritena vai j 94. Preniashtd madhuna sardham kalpa-vrikshah kva-

'55 Verses 27-35 of the Mark. I ’, correspond more or less to this and the following 
verses down to 98.

is» This and the following verses (Sorrespoud more or less closely to the Mark. P- 
30 ff.
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chit kvachit \ tasyum (calpa suhtCvyv.m sandhyd-kala-vasdt tada | 95. 
varttatdm tu tada tdsdm dvandvany abhyuttMtdni tu | kitm&tdtapats 
tivrais tatas tdh duhkhita bhrtiam | 96. Dvandvais tdh pidyamdnas tu 
chakrur dvarandni cht% | kritvd dvandva-pratikaram niketdni hi hheyire 
97. Purvarh nikama-chdrds te aniketdkrayd Ihribtm [ yathd-yogyam 
yathd-priti niheteslw avasan punah | 98. Maru-dhanvasu nimneshu par- 
vateshu darishu cha187 | samkrayanti cha durgdni dhanvdnam kdsvatoda- 
kam | 99. Yathd-yogam yathd-kdmam sameshu vishameshu cha | drabdhds 
te niketd vai karttum ktoshna-pdramm j 100. Tatas ta mdpayamdsuh 
khetdni ehn. purdni cha ) gramdihk chaw a yathu-hhagaih tathu ivdntah- 
purani cha \ . . . 123.159 Kriteshu teshu sthaneshu purnk chakrur gfi-
hdni cha | yathd cha purvam dean vai trikshds tu griha-samsthitdh |
124. Tathd karttum mmarabdhfd chintayitva punali punah | vridahus 
chaiva gatdh mkhd naidk chaivapard gatdh | 125. Ala urdhvam gatas 
chdnyu enam tiryaggatdh pardh | buddhya 'nvishya tathd ’nya yd vrik- 
sha-kdkha yathd gatdh | 126. Tathd kritds tu taih kdkhds tdsmach
chhdlds tu tdh emritdh \ m m  prasiddhuh sukhdbhyah kalds chaiva 
grihani cha | 127. Tasmdt ta vai emritdh kdlah saldtvam chaiva
tasu tat | prasidati mams tdeu manah prasadayamk cha tah | 128.
Tasmdd grihani kalis cha prdsadak chaiva satijnttdh | kritvd dvan- 
dvopaghatdme tan vdrttopdyam acluntayun | 129.l!t fyashteshu ffw*
dhuna sarddham kalpa-vrikehesliu vai tada | vishada-vya/culus t& vai 
prajas trishna-kshudhdnvitdh | 130. Fatah prddurbabhau tdedih sul- 
dhie treta-yuge punah \ vdrttarthu-eadhikd hy anyO. vrishfis tdsdm hi 
kamatah | 131. Tdsdm vrUhty-udahimha yani nimnair gatuni tu \ 
crishtyd nimndij) nirabhavan srotah-khdtdni nwwagdh j lo2. Jhvaih 
nadyah pravrittds tu dvithje vnshti-sarjane | yc purastad apdrn stokd 
dpdkndh prithivitale | 133. Apdm bhfimek cha samyogud oshadhyas tdsu 
chdbhavan | puskpa-niulaphahnyas tv oshadhyas tdh pragagnire | 134. 
Aphula-krishtas chdnuptd grumydranyai chaturdaka | ritu-pushpa-pha- 
Idkchaiva vrikshah gulmak cha jajnire | 135. Prddurbhavas cha tretdydm 
adyo 'yam aushadhasya tu \ tenaushadhena varttante prajas tretdyuge 
tada \ 136. Tatah pm ar abhut tds&m rdgo lobhak cha earva&ah | avasyam- 151

151 I have corrected this line from Mark. P. xlix. 35.
us Verses 52-54 of the Mark. P. correspond in substance to verses 123-128 of the 

* Vavu P.
159 Verses 55-62 of the Mark. P. correspond to verses 129-137 of the Yayu P.
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Ik&vinu 'rthern treta-yuga-m§em tu ) 137, Tatat tah paryagriknanta 
nadlk hhetrani parvatan j vrihJum gulmamhadhli ekaiva prasahya tu 
yathu-balam | 138. Siddhatmams tv, ye purvam vyakhyatah pruk krite 
mayd | Brahmano mams as te vai utpannd ye janud iha | 139. S'untOs 
aha iushmnas ekaiva htrmino duhkhinm tadu | tatah pravarttamdnds te 
tretdydm jajnire punah, [ 140. Brdkmandh ksludtriya vaisydh sudrb 
droh. - ianas taiha ] bkavituh purva-jutlsim harmabhiS aha subkdsubhaih j 
141. Jtas tebhyo 'bald ye tu satyasila h j ahirhsakah j vlta-lobhd jitdt- 
mum nwamnti sma teshu vai | 142. Prutigrihmnti kurvanti tebhyas 
change ’Ipa-tejmah | evafit vipratipannesh/- prapanneshu parasparam |,
113. Tenadoshena teshdm to, oshadhyantishaidm tadil180 \ pranashtd hnya- 
manu vai mitshpibhydm sikatd yathd | 144.181 A yr mad bhiir yuga-balud 
gram yarangas chaiwrdaha [ phalam grihmntipushpaischa prtalaih pairaih 
punah punah | I46.,w Tatas tdm pranashtdsu vihhr&ntas tclh prqjds 
tadu\ Svayambhuvam prabhum jagmuh kshudhuvishtah prayupaiim | 146. 
vriUy-artham abhilipsantah Sdau tretd-yugasya tu | Bralmd Svayambhur 
bhagmnlnjnatvd tu.sdm manxshitam | 147. Yuktam pratyaksha-dfishtma 
darsanma vieharyya aha | grastah prithivyd oshadhyo jndtvo praiyaduhat 
;punah j 148. Kritvd vatsaih sumerum tu dudoha prithhlm  imam j dugdhe- 
yarhgaus tada Una vijdnipritMvi-fdle j 149. Jajnire tani vijdniyrdniyd,- 
ranyas tu tah pmali | oshadhyah phala-pdkdntdh iana-saptadaids tu tah | 
. . . .  155. Utpann&h prathamam hy eta ddau treta-yugasya tu | 156. 
Aphdla-krishtd oshadhyo grdmyaranyds tu sarvasah ] vrikshd gulma- 
latd-valhjo virudhm trina-jdtayah | 157. Muiuih phalais oka rohinyo 
'grihmn pmhpais aha y&h phalam | prithvi dwgdhii tu vijdn iyunip ilr- 
r, ih Svayambhuvd, | 158. Jiitu-pushpa-phalus ta vai oshadhyo jajnire tv 
iha | m yadu prasrishta oshadyo m  prarohanti tah punah J 159. Tatah 
m  tdsum vritty-artkmn vdrttopayam chakdra ha | BrahmG, Svayambhur 
lhagavun hasta-siddham tu karma-jam j 160. Taiah-prabhrity athau- 
shadhyah krishta-pachyus tu, jajnire j samsiddhayam tu vdrttaydm tatas 
tasam Svayanibhuvah | 161. Maryddah sthSpaydmdsa yatharabdhah 
parasparam | m ye vai pcsrigrilMdras tdsdm ascm bmihdtmakdh} 162. 
Itareshdm h  ita-tranun sthdpaydmdm kshaitriyun | upatishfhanti ye tan

ls0 Murk. P. verse 63«. Mark. P. verse 68A
IM Yeises 64-67 of the Mark, P. correspond to verses 145-149 of the Yiiyn P.
165 Verses 73-75 of the Mark, P. correspond to verses 158J-160« of the Vavu p.
164 This with all what follows down to verse 171 is omitted in the Mark. P,’
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vai ydvanto nirbhayds lathil | 163. Satyam brahma yathd bhutam bru- 
vanlu brahnanas tu te | ye chdnye 'py abalas teshdm vatsatat'h karma 
samsthitah [ 164. Klnasa ndsayanti m a pritlmydm pray atandritah \ 
vaibyun era tu tan dhuh klnasdn vritti-sadhakdn | 165. Shchantai eha 
dravantab eha puricharyydsu ye ratdh | nutejaso ’Ipa-viryyus eha budr&tt 
tan abravlt tu sah | 166. Tesham karmdni dharmdmb cha Brahma ’nu- 
vyadadhat prabhuh | samthitau prakritdydm tu chdturvarnyasyti ear- 
vasal} | 167. Punah prajds tu td mohdt tan dharmun n&nvapdlayan \ 
varm-dharmair ajivantyo vyarudhyanta parasparam ] 168. Brahma tarn 
artham buddhva tu ydthdtathyena vai prabhuh \ kshattriydnum balam 
da.nd.mn yuddhafn dfivam ddibat | 169. Tajanadhyayanam chaiva tpitl- 
yadi cha parigraham | brdhmandndm vibJms teshdm karmdny etdny athu- 
diiat | 170. Paiupalyam vanijyaih cha krishim chaiva vibdm dadau \ 
silpdjivam bhritim chaiva budranaih, vyadadhilt prabhuh | 171. Bdmdn- 
ydni tu karmdni brahma-hhattra-vUdm punah | y&janddhyayamm ddnam 
sdmdnydni tu tesha vai | 172. Karmdjwafn tato dated tebhyai chaiva 
parasparam \ lokdntareshu sthundni teshaih siddhyuyw adat prabhuh, |
17S.M* Prdjdpatyam brdhmandndm smpitam sthdnaih kriydvatdm  | sthd~ 
rtiom aindram kshattriyundm sanyrdtnethv apalaymam \ 174. Faibyandm 

■ marutam sthdnaih sva-dharmam upajicinam  | gdndharvafn bddra-jdtinam 
pratichdrena (paricharenal) tish(hatdm  ] 175. Sthdndny etdni varndndm 
vyasydehdravatdm svayam \ tatah sthiteshu varneshu sthdpayamdsa chdbra- 
mdn | 176. Grihastham brahmacharitvam vanaprastham sabhijeshukam | 
dbramdmb chainro hy et&n pur.vam asthupayatprabhuh | 177. Farna-kar- 
mdni yekechit teshdm iha na kurvate \ kpita-karmakihiti1}(i) prdhur usra- 
ma-sthdna-vdsinah \ 178. Brahma, tan sthv.paydmdsa dbraman ndma nd- 
matah \ nirdebarthaih tatas teshdm Brahma dbar man pr&bhashata | 179.
Prasthdndni cha teshdm vaiyamdmbcha niyamdmb cha ha | chdturvarnydt- 
makah pur cam grihasthas tv dsrafnah, smpitah | 180. Trayundm ubram- 
dndm cha pratishtha yonir eva cha j yathukramam pravakshyami yamaii 
cha niyamaib cha taih | . 190. Fedtih sangab cha yajnds cha vra-
tiini niyamub cha ye | 191. Na siddhyantipnidushfasya bhavadoshe upa- 
gafe | bahib-karmuni sarv&m prasiddhyanti [na siddhyanti ?) kaddehana \

»  I conjecture siddhyay adat to be the proper reading. The MSS. have siddlya- 
dadiit, or siddhyadaddt, etc.

168 Verses 173 f. are found in the Murk. P. verses 77 f-; hut all that follows down 
to verse 193 is omitted there.
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192. Antar-bhdva-pradmhtasija 'kurvato ’hi parakramut \ sarvasvam api 
yo dady at kahishcnantardtmand | 193. JVa ten a dharma-lhdk m  syad 
bham eva hi k&ranam | . . . . 199. Evarh varndsramandm m i prati-
bhage krite tada j 200. Yada 'cya na vyavardhanta prajd rarnairamat- 
mikdh | tato 'nya manaslhso 'tha tretd-madhye ’srijat prajah \ 201. Ai- 
manas tab sarvrdchcha t idy it S ehakdtmanu tit m i j lammn tretd-yuge 
gyfu.pte madhyam pr&pte Icramena tu j 202. Tato nya. manasis tntra pra
jah  srashtum prachakrame \ tatah satra-rajodriktah prajah so ’thdsrijat 
prabhuh | 203. I)kirmartha-Hma-mokshandm vCirttdyus chaiva s&dhi- 
kah | deeds cha pitaras chaiva rishayo manavas tathd | 204. Yugdnu- 
ritpd dharmena ya.ir imd vichitdh prajdh | upaslhite tada taswin prajd 
dharme {-target) Svayambhuvah | 205. Abhidadhyau prajah sand nCirui- 
rupds tu mdnasih | pUrvokta yd mayd iubhyaiii jana-lokaih mmasritah \
206. Kalpe'tite tu ta hy dean devadyus tu prajd iha \ dhyuyatas tasya t&h 
tsarvuh samlhuty-artham upasthitdh | 207- iManvantara-kramcncha ka- 
nish(,he prathame matah \ khydtya ’nulandhaie tais tais tu wrxdrihair 
iha bhavitdh | 208. Kusalukusala-prayaih karmabhis taih rnda prajah \ 
tat-karnia-p ha la -jeshen a upashtabdlidh prajajnire | 209. Devdsura-pitri- 
tvais tu puka-pakshi- carter ip ai h | vriksha-ndraka- kitatvais tais tair bhd- 
vair upasthitdh j adhlmrtham prajandm cha utmana vai vinirmame |

“ 22. At the beginning of the Kalpa, in the first Krita age, he 
created those living beings (23) which I  have formerly described to 
thee; but in the olden time, at the close of the Kalpa, those crea
tures were burnt up by fire. 24. Those of them who did not reach 
the Tapoloka took refuge in the Janaloka; and when the creation 
again commences, they form its seed. 25. kxisting there as a seed 
for the sake of another creation, they then, as they are created, are 
produced with a view to progeny. 26. These are declared to accom
plish, in the present state (the four ends of human life, viz.), duty, 
the acquisition of wealth, the gratification of love, and the attain
ment of final liberation,— both gods, Fathers, Itishis, and Manus.
27. They, then, filled with austere fervour, replenish (all) places. 
These are the mental sons of Brahma, perfect in their nature. 28. 
Those who ascended to the sky by works characterized by devotion to 
external objects, but not by hatred, return to this world and are born 
in every age. 29. As the result of their works, and of their destination, 
(returning) from the Janaloka, they are horn of the same character (as

<SL
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before), in consequence of the (previous) deeds by which they are 
bound.167 30. I t  is to be understood that the cause of this is their 
tendency (or fate), which itself is the result of works. In consequence 
of these works, good or bad, they return from Janaloka and are born,
(31) and receive various bodies in (different) wombs. They are pro
duced again and again in all states, from that of gods to that of 
motionless substances. 32. These creatures, as they are bom time 
after time, receive the same functions as they had obtained in each 
previous creation. 33. Destructiveness and undestructivenese, mild
ness and cruelty, righteousness and unrighteousness, truth and false
hood—actuated by such dispositions as these, they obtain (their several 
conditions); and hence particular actions are agreeable to particu
lar creatures. 34. And in succeeding periods they for the most part 
obtain the forms and the names which they had in the past Ealpas.
35. Hence they obtain the same names and forms. In  the different 
Ealpas they are born with the same name and form. 36. Afterwards, 
when the creation had been suspended, as Brahma was desirous to 
create, (37) and, fixed in his design, was meditating upon offspring,— 
he created from his mouth a thousand couples of living beings, (38) who 
were bom with an abundance of goodness (sattva) and full of intel
ligence.168 He then created another thousand couples from his breast:
(39) they all abounded in passion (rajas) and were both vigorous and 
destitute of vigour.160 After creating from his thighs another thousand 
pairs, (40) in whom both passion and darkness (tamas) prevailed, and 
who are described as active,—he formed from his feet yet another 
thousand couples (41) who were all full of darkness, inglorious, and 
of little vigour. Then the creatures sprung from the couples (or thus 
produced in couples) rejoicing, (42) and filled with mutual love, began 
to cohabit. From that period sexual intercourse is said to have 
arisen in this Kalpa. 43. But at that time women had no monthly 
discharge : and they consequently bore no children, although eohabit-

161 Karma-wmiaya-bandhanat. I  am unable to state the sense of tamiaya in this 
compound.

iw Suchetatah. The reading of the Mark. P. mtejasah, “ fall of vigour,” is recom
mended, as an epithet of the Brahmans, by its being iu opposition to alpa-tejatah,
•i of little vigour,” which is applied to the S'udras a few lines below.

The reading of the Mark. P. amarthhah, “ irascible,” gives a better sense than 
asashmimb, " devoid of vigour,” which the Vayu P. has.

III <SL
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ation -was practised. 44. At the end of their lives they once bore 
twins. Weak-minded boys and girls were produced when (their parents) 
were on the point of death. 45. Prom that period commenced, in 
this .Kalpa, the birth of twins; and such offspring was once only 
born to these creatures by a mental effort, in meditation (46),—(offspring 
which was) receptive (?) of sound and the other objects of sense, pure, 
and in every case distinguished by five marks. Such was formerly the 
early mental, creation of Prajapati. 47. Those creatures by whom the 
world was replenished, bom as the descendants of this stock, frequented 
rivers, hikes, seas, and mountains. 48. In  that age (yuga) they lived 
unaffected by excessive oold or heat, and appropriated the food which 
was produced from the essences of the earth. 49. They acted according 
to their pleasure, existing in a state of mental perfection. They were 
characterized neither by righteousness nor unrighteousness; were marked 
by no distinctions. 50. In  that Krita yuga, in the beginning of the 
Kalpa, their age, happiness, and form were alike: they were neither 
righteous nor unrighteous. 51. In  the Krita age they were produced 
each with authority over himself. Pour thousand years, according to 
the calculation of the gods, (52) and four hundred years for each of the 
morning and evening twilights, are said to form the first, or Krita, 
age.170 ■ Then, although these creatures were multiplied by thousands,
(53) they suffered no impediment, no susceptibility to the pairs of oppo
sites (pleasure and pain, cold and heat, etc.) and no fatigue. They fre
quented mountains and seas, and did not dwell in houses. 54. They 
never sorrowed, were full of goodness (sattva), and supremely happy; 
acted from no impulse of desire,’71 and lived in continual delight. 55. 
There were at that time no beasts, birds, reptiles, or plants,172 (for 
these things are produced by unrighteousness),178 (56) no roots, fruits,

1,0 The first of the verses, which will he quoted below, in a note on verse 63, from 
the Mark. P,, seems to be more in place than the description of the Krita age given 
here, of which the substance is repeated in verses 68 and 69.

111 Perhaps we should read here nikama-charinyo instead of nishkama-: if so, the 
sense will be, “ they moved about at will.”

1,2 The text adds here mrakah or narakah, which may mean “ hellish creatures.”
112 This, although agreeing with what, is said further on in versos 82, 133, and 

155, does not seem in consonance with what is stated in the Vishnu Purann, verse 45, 
where it is declared; ashudhyah phala-mvlinyo ramabkyas tasya jajnire j tnta-yuga- 
mukhe Brahma kalpasyddau dvijottama ,1 srishtva pasv-oshadh>h samyay yuyoja sa 
tadd ’dhvare | “ Plants bearing roots and fruits sprang from his hairs. At the com-
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flowers, productions of the seasons, nor seasons. The time brought 
with it every object of desire and every enjoyment. There was no 
excess of heat or cold. 57. The things which these people desired 
sprang up from the earth everywhere and always, when thought of, 
and had a powerful relish. 58. That perfection of theirs both produced 
strength and beauty, and annihilated disease. W ith bodies, which 
needed no decoration, they enjoyed perpetual youth. 59. Trotn their 
pure will alone twin children were produced. Their form was the 
same. They were bom and died together. 60. Then truth, contentment, 
patience, satisfaction, happiness, and self-command prevailed. They 
were all without distinction in respect of form, term of life, disposition 
and actions. 61. The means of subsistence were produced spontaneously 
without forethought on their parts. In the Krita age they engaged in 
no works which were either virtuous or sinful. 62. And there were 
then no distinctions of castes or orders, and no mixture of castes. Men 
acted towards each other without any feeling of love or hatred. 63. In  
the Krita age they were horn alike in form and duration of life, with
out any distinction of lower and higher,17* with abundant happiness, 
free from grief, (64) with hearts continually exulting, great iu dignity

mencement of the Treta age Brahma—having at the beginning of the Kalpa created 
animals and plants-employed them in sacrifice.” Although the order of the words 
renders the sense in some degree uncertain, it appears to he that which Frof. Wilson 
assigns in his translation (i. 84), “ Brahma, having created, iu the commencement of 
the Kalpa, various [animals and] plants, employed them in sacrifices in the beginning 
of theTretS age.” This interpretation is supported by the Commentator, who remarks:
Tad epam kalpasyiiddv eva paiuK oshatHd><! cha spshfvd 'nantaram tretd-ypga-mukhe 

prapte anti mmyag grdmyaranya-i'yastluiyd tadd ’dhrare sdnatagd (samyaktayd )) 
yuyoja kyita-yuge yajnasyapravritteh | “ Having then thus at tile very beginning of 
the Kalpa created animals and plants, he afterwards, when th>> commencement of the 
Treta age arrived, employed them properly, according to the distinction of domestic 
and wild, in sacrifice*—since sacrifice did not prevail in. the Kj-ita age.” This agrees 
with the course of the preceding narrative which makes no allusion, to plants and 
animal. having been produced in a different Tuga from the other beings whose 
creation had been previously described. (See Wilson i. 82-84.) The parallel passage 
in the Yayu P. x. 44-46, is confused.

111 The Mark. P. xlix. 24 inserts here the following lines : “ They lived for four 
thousand years of mortals, as the measure of their existence, and suffered no calamities 
from distress. 25. Tu some places the earth again enjoyed prosperity in every respect.
As through lapse of time the creatures were destroyed, so too those perfections every- 
where..gradually perished. 26." When they had all been destroyed, creeping-plants 
fell front the sky, which had nearly the character of Kalpa-trees (i.e. trees which yield 
all that is desired), and resembled houses.”
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and in force. There exis ted among them no soeh things as gain or loss, 
friendship or enmity, liking or dislike. 65. I t  was through the mind 
(alone, i.e. without passion ?) that these disinterested beings acted to
wards each other. They neither desired anything from one another; 
nor shewed any kindness to each other.l:!i Contemplation is declared to 
he supreme in the Krita age, knowledge in the T reta; sacrifice began 
in the Bvapara; liberality is the highest merit in. the Kali. 67. The 
Krita age is goodness (saliva), the Treta is passion (rajas'), the Bvapara 
is passion and darkness (lamas), in the Kali it is to be understood that 
darkness (prevails), according to the necessary course of these ages.
68. The following is the time in the Krita age : understand its amount. 
Pour thousand years constitute the Krita ; (69) and its twilights endure 
for eight hundred divine years. Then their life was (so long :)17S and no 
distresses or calamities befel them. 70. Afterwards, when the twilight 
in the Krita was gone, the righteousness peculiar to that age was in all 
respects reduced to a quarter (of its original sum). 71. When further 
the twilight had passed, at the close of the Ynga, and the righteousness 
peculiar to the twilight had been reduced to a quarter, (72) and when 
the Krita had thus come altogether to an end, — then perfection 
vanished. When this mental perfection had been destroyed, there 
arose (73) another perfection formed in the period of the Treta age. 
The eight mental perfections, which I  declared (to have existed) 
at the creation, (74) were gradually extinguished. At the beginning 
of the Kalpa mental perfection alone (existed), viz., that which existed 
in the Krita age. 75. In all the Manvant.aras there is declared to 
arise a perfection proceeding from works, produced by the discharge of 
the duties belonging to castes and orders, according to the fourfold 
division of Yugas. 76. The (morning) twilight (deteriorates) by a 
quarter of the (entire) Krita,—and the evening twilight by (another) 
quarter ;—(thus) the Krita, the morning twilight, and the evening

1,6 This representation of the condition of mankind during the Krita ago, the period 
of ideal goodness, was no doubt sketched in conformity with the opinions which pre
vailed at the period when the Purina was compiled; when dispassion was regarded 
as the highest state of perfection.

114 It would seem as if the writer here meant to state that the period of life was 
that which in the verse of the Mark. P. (xlix. 24), quoted in the note on verse 63, it 
is declared to have been. But the expression here i», from some cause or other, im
perfect.

n
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twilight (together) deteriorate successively to the extent of three 
quarters, in the duties peculiar to the Yuga, and in austere fervour, 
sacred knowledge, strength, and length of life.177 Then after the 
evening of the Krita had died out, (78) the Treta age succeeded,—
(which) the most excellent rishis regarded as the evening of the Krita.
But when the evening of the Krita had died out, (79) from the in
fluence of time, and for no other reason, perfection disappeared from 
among the creatures who survived at the commencement of the Treta 
age which ensued at the beginning of the Kalpa. 80. When that per
fection had perished, another perfection arose. The subtile form of 
water having returned in the form of cloud (to the sky),178 (81) rain 
began to be discharged from the thundering clouds. The earth having 
once received that rain, (82) trees resembling houses178 were provided 
for these creatures. From them all means of enjoyment were pro
duced. 83. Men derived their subsistence from them at the beginning 
of the Treta. Subsequently, after a great length of time, owing to 
their ill fortune, (84) the passions of desire and covetousness arose in 
their hearts uncaused. The monthly discharge, which occurred at the 
end of women’s lives, (85) did not then take place: but as it com
menced again, owing to the force of the age {yuga), (86) and as the 
couples, in consequence of it, began to cohabit, and approached each 
other monthly, from necessity occasioned by the time,—(87) an un
seasonable178* production of the monthly discharge, and of pregnancy 
ensued. Then through their misfortune, and owing to that fated time,
(88) all those house-like trees perished. When these had been de
stroyed, men disturbed and agitated, (89) but genuine in their desire, 
loriged after that perfection (which they had lost). Then those house
like trees appeared to them ; (90) and among their fruits yielded 
clothes and jewels. On these trees too, in the hollow of every leaf, 
there was produced, (91) without the aid of bees, honey of great po
tency, having scent, colour, and flavour. By this means they sub
sisted at the beginning of the Treta, (92) delighted with this per-

177 Such is the only sense I  can extract from these rather obscure lines.
778 Such is the only sense of the words here rendered which occurs to me.
178 Gj-iha-iamsthitah. Professor Wilson, in his Dictionary, gives “ like, resembling,” 

among the meanings of mmsthita.
179a Instead of ukalt, “ out of season)!’ Professor Aufreeht suggests akale, “ in 

season,” as the proper reading.

m §l
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fection and free from trouble. Again, through the lapse of time, 
becoming greedy, (93) they seized by force those trees, and that honey 
produced without bees. And then, owing to that misconduct of theirs, 
occasioned by cupidity, (94) the Kalpa trees, together with their honey, 
were in some places destroyed. As but little of i t180 remained, owing 
to the effects of the period of twilight, (95) the pairs (of opposites, as 
pleasure and pain, etc.) arose in men when existing (in this state); 
and they became greatly distressed by sharp cold winds, and heats.
96. Being thus afflicted by these opposites, they adopted means of 
shelter : and to counteract the opposites they resorted to houses. 97. 
Formerly they had moved about at their will, and had not dwelt at all 
in houses: but subsequently they abode in dwellings, as they found 
suitable and pleasant, (98) in barren deserts, in valleys, on mountains, 
in caves; and took refuge in fortresses,— (in a) desert with perpetual 
water.1*1 99. As a protection against eold and heat they began to con
struct houses on even and uneven places, according to opportunity and 
at their pleasure. 100. They then measured out towns, cities, villages, 
and private apartments, according to the distribution of each.” [The 
following verses 101-107 give an account of the different measures of 
length and breadth, which is followed, in verses 108-122, by a descrip
tion of the various kinds of fortresses, towns, and villages, their shapes 
and sizes, and of roads. The author then proceeds in verse 123:] 
“ These places having been made, they next, constructed houses; and 
as fbrmerly trees existed, formed like houses,183 (124) so did they (now) 
begin to erect them, after repeated consideration. (Some) boughs are 
spread out, others are bent down, (125) others rise upwards, while 
others again stretch horizontally. After examining thus by reflection 
how the different houghs of trees branch out, (126) they constructed 
in like manner the apartments {mkkdh) (of their houses): hence they

wo i* Perfection ” seems to be here intended. If so, it would seem as if this line 
had been separated from its proper context.

191 Dhanmnam saimiodakam. Perhaps we should read here with the Murk. P. 
xlix. 35, vdrkihyam pnrvatam audakam “ (fortresses) protected by trees, built on 
mountains, or surrounded by water.”

W2 Whatever may be thought of this rendering of the phrase, vfikskSh griltasam- 
st.hituh, the Mark. P. (xlix. 52), at least, is quite clear: grihaleard yathd purvam 
ttsham atan mahmihiih ] tathd samsmritga tat sarvam chnkrur vesmdni tak prajuh |
“ As they had formerly had trees with the shape of houses, so recalling all that to 
mind, these people built their dwellings.”

xjj* ■ e°Sx * *
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are called rooms (4tildh).m  In this way rooms and houses derive their 
appellation from branches. 127. Hence rooms are called said, and in 
that their character as rooms {siilatvam) consists. And inasmuch as 
the mind takes pleasure in them, and as they have gladdened (pr&sd- 
day an), the mind, (128) houses, rooms, and palaces are termed respec
tively griha, s&ld, and prdsdih. Having adopted these means of 
defence against the ‘ opposites,’ they devised methods of subsistence.
129. The kalpa-trees having been destroyed along with their honey, 
those creatures, afflicted with thirst and hanger, became disquieted by- 
dejection. 130. Then again another perfection arose for them in the 
Treta age,—which fulfilled the purpose of subsistence,—viz., rain at 
their pleasure. 131. The rain-water, which flowed into the hollows, 
burst out in the form of springs, water-courses, and rivers,184 through 
the rain. 132. Thus at the second fall of rain rivers began to flow.
When the drops of water first reached the ground, then (133) from the 
conjunction of the waters and the earth plants sprang up among them, 
which bore both flowers, roots, and fruits. 134. Fourteen kinds of 
plants, cultivated and wild, were produced without ploughing or sow
ing, as well as trees and shrubs which bore flowers and fruit at the 
proper season. 135. This was the first appearance of plants in the 
Treta age, and by them men subsisted at that period. 136. Then there 
again arose among them, universally, desire and cupidity, through a ne
cessary process, and as a result of the Treta age. 137. They then 
appropriated to themselves, by foi-ce and violence, rivers, fields, hills, 
trees, shrubs, and plants. 138. Those perfect beings, who were de
scribed by me as existing formerly in the Tv lit a , — the inind-bom 
children of Brahma, who had been produced in this world when they 
came from the Janaloka,—(139) who were (some) tranquil, (some) fiery,
(some) active, and (others) distressed,—were again born in the Treta,
(140) as Brahmans, Kshattriyas, Vaisyas, SUdras, and injurious men, 
governed by the good and bad actions (performed) in former births. 141.
Then those who were weaker than they, being truthful and innocent, 
dwelt among them, free from cupidity, and self-restrained; (142) whilst

’S3 The reasoning here does not seem very cogent, as tho two words sakKa and said 
do not appear to have any close connection. But such unsuccessful attempts at ety
mology are frequent in Sanskrit works.

181 Tile test here does not seem to be in $ satisfactory state. The Calc, edition of 
the Mark. P. reads vriskUjdvarudtlhair abhavut, etc.
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others, less glorious than they, took and did.18* When they had thus be
come opposed to each other,—(143) through their misconduct, while they 
struggled together, the plants were destroyed, being seized with their 
fists like gravel. 144. Then the earth swallowed up the fourteen kinds 
of cultivated and wild plants, in consequence of the influence exerted 
by the Yuga : for men had seized again and again the fruit, together 
with the flowers and leaves. 145. After the plants had perished, 
the famished people, becoming bewildered, repaired to Svayambhu 
the lord of creatures, (146) in the beginning of the Treta age, seeking 
the means of subsistence.190 Learning what they desired, (147) and 
determining by intuition what was proper to be done, the Lord Brah
ma Svayambhu, knowing that the plants had been swallowed up by 
the earth, milked them hack. 148. Taking Surneru as a calf, he milked 
this earth. When this earth (or cow)ls? was milked by him, roots were

165 I t  Is difficult to extract any satisfactory sense out of this line, 
iss The S'. P. Br, ii. 4, 2, 1, also speaks of different classes of creatures applying to 

the creator for food,; Projdpaiim vai bhutdny updeidan | prajah vai Ihutani | “ vi no 
' dhehi yathd jlvdma" iti | tato dev a yajnopav'itino bhutta dakshinam janv dehya upa-

sidan \ tan ah  avid “yajno to 'mam amfitatmm va urg vah suryo to jyotir" iti |
2. Atha mam pitarah prdchimvitinah savyam ja m  dehya updsidan | tan abravid 
“most masi to ’.iatmm svadhii to mamjavo vas chmdramd to jyotir” iti | 3. Aina 
enam manmhyah pravritdli upastham kritva updsidan | tun abravit iisayarn prdtar 
vo ’sanam prajah to mrityur vo ’gnir vo jyotir ” iti | 4. Atha, enam pasavah upasidem | 
tehhyah smisham eva ehaJcara “ yadu eva guy am kadacha lablmdhvai yadi kale yady 
anakdle atha eva asndtha” iti | tasmdd ete yadn kaddeha labhante yadi kale yady 
anakdle atha eva aknanti I 5. Atha ha enam iae'vad'tpy asurdh upasednr ity ahull | 
tebhyas tamas cha mayam eha pradadau | asty aha eva amra -mdyd iti iva | pardbhutd 
ha tv eva tali prajah | tah irndh prajds tathaiva upajivanti yathaim ubhyah Prajd- 
patir adadat | “ All beings resorted to Prajapati,—(creatures are beings),—(saying)
1 provide for us that we may live.’ Then the gods, wearing the sacrificial cord, arid 
bending the right knee, approached him. To thorn he said, * let sacrifice he your food, 
your immortality your strength, the sun your light.’ 2. Then the Fathers, wearing 
the sacrificial cord on their right shoulders, andbending the left knee, approached him.
To them he Said, 1 you shall oat monthly, your oblation (.wadhd) stall he your ra
pidity of thought, the moon your light.’ 3. Then men, clothed, and inclining their 
bodies, approached him. To them he said, ‘ yc shall eat morning and evening, your 
offspring shall be your death, Agni your light.’ 4. Then cattle repaired to him. To 
them lie accorded their desire, (saying), ‘ Whensoever ye find anything, whether at 
the proper season or not, eat it.’ Hence whenever they find anything, whether at the 
proper season or not, they eat it. 5. Then they say that the Asuras again and again 
resorted to him. To them he gave darkness (tamo*) and illusion. There is, indeed, 
such a thing as the illusion, as it were, of the Asuras. But those creatures succumbed. 
These creatures subsist in the very manner which Prajapati allotted to them.’’ 

ip  Gaith means both.



' G°t̂ XHi §L
AND OF THE ORIGIN OF THE FOUR CASTES. 97

produced again in the ground,—(149) those plants, whereof hemp is 
the seventeenth, which end with the ripening of fruits.” [-The plants 
fit for domestic use, and for sacrifice are then enumerated in. veises 
150-155.] “ 155. All these plants, domestic and wild, were for the
first time188 produced at the beginning of the Treta age, (156) without 
cultivation, trees, shrubs, and the various sorts of creepers and grasses, 
both those which produce roots as their fruits, and those which bear 
fruit after flowering. The seeds for which the earth was formerly 
milked by Svayambliu (158) now became plants bearing flowers and 
fruits in their season. When these plants, though created, did not 
afterwards grow, (159) the divine Brahma Svayambhu devised for the 
people means of subsistence depending on labour effected by their 
hands. 160. From that time forward the plants were produced and 
ripened through cultivation, The means of subsistence having been 
provided, Svayambhu (161) established divisions among them according 
to their tendencies.189 Those of them who were rapacious, and destruc
tive, (162) he ordained to be Kshattriyas, protectors of the others.1'"
As many men as attended on these, fearless, (163) speaking truth and 
propounding sacred knowledge (brahma) with exactness, (were made) 
Brahmans. Those others of them who had previously been feeble, en
gaged in the work of slaughter,191 who, as cultivators (MnasaJi), had 
been destructive, and were active in connection with the ground, were 
called Vaisvas, husbandmen (ktnasdn), providers of subsistence. 165.
And he designated as 8’udras those who grieved (sochaniah), and ran 
(dravantah),m who were addicted to menial tasks, inglorious and feeble.

See the note on verse 56, above.
168 Yathararabhah. The Mark. P. has yatha-nyayam yatM-gumm, “ according 

to fitness and their qualities,*’
190 Itaresham kritu-tranan. The M. Bh. xii. 2317, thus explains the Word Kfehat- 

triyu: hvuhoiionoHo fk i'shata-tranut tut ok hskuttriyo, uehyutc j “ (a king) is called 
Kshattriya because he protects Brahmans from injuries.’’

lsi yaisasam karma. The former word has the senses of (1) “ hindrance, impedi
ment,” and (2) “ slaughter,” assigned to it in Wilson's Dictionary.

192 The reader who is familiar with the etymologies given in Yaska’s Nirukta, or in 
Professor Wilson's Dictionary on Indian authority, will not bo surprised at the ab
surdity of the attempts made hero by the Puruija-writer to explain the origin of the 
wards’Kshattriya, Vais’ya and S'tidra. To account for the last of these names he 
combines the roots such, “  to grieve,” and dm, “ to run,” dropping, however, of ne
cessity the last letter {ch) of the former. The word kshattriya is really derived front 
kshattra, “ royal p o w e r a n d  tmis fa  comes from vis, “ people,” and means “ a man 
of the people,”

7



1S6. Brahnia determined the respective functions and duties of all these 
persona. But after the system of the four castes had been in all respects 
established, (167) those men from infatuation did not fulfil their several 
duties. Not living conformably to those class-duties, they came into 
mutual conflict. 168. Having become aware of this fact, precisely as 
it stood, the Lord Brahma prescribed force, criminal justice, and war, 
as the profession of the Kshattriyas. 169. He then appointed these, 
viz., the duty of officiating at sacrifices, sacred study, and the receipt 
of presents, to be the functions of Brahmans. 170. The care of cattle, 

j traffic, and agriculture, he allotted as the work of the Vaisyas; and 
( the practice of the mechanical arts, and service, he assigned as that of 

the S'udras. 171. The duties common to Brahmans, Kshattriyas, and 
"Vaisyas were the offering of sacrifice, study, and liberality. 172. Hav
ing distributed to the classes their respective functions and occupations, 
the Lord then allotted to them abodes in other worlds for their per
fection. 173. The world of Prajapati is declared to he the (destined) 
abode of Brahmans practising rites; India’s world that of Kshattriyas 
who do not flee in battle; (174) the world of the Matuts that of 
Ya%as who fulfil their proper duty; the world of the Gandlmrvas 
that of men of Sudra birth who abide in the work of service. 175. 
Having allotted these as the future abodes of (the men of the different) 
classes, who should be correct in their conduct, he ordained orders (aka- 
mas) in the classes which had been established. 176. The Lord for
merly instituted the four orders of householder, religious student, dweller 
in the woods, and mendicant. 177. To those of them who do not in 
this world perform the duties of their castes, the men who dwell in 
hermitages apply the appellation, of ‘ destroyer of works.’ 178. Brahma 
established these orders by name, and in explanation of them he de
clared their duties, (179) their methods of procedure, and their various 
rites. First of all there is the order of householder, which belongs to 
all the four classes, (180) and is the foundation and source of the other 
three orders. I  shall declare them in order w ith their several obser- 
servances.” [The following verses 181-189, which detail these duties, 
need not be cited here. I shall, however, quote verses 190 ff. for their 
excellent moral tone.] “ 190. The Yedas, with their appendages, sa
crifices, fasts, and ceremonies, (191) avail not to a depraved man, 
when his disposition has become corrupted. All external rites are

I I I  : §L
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fruitless (192) to one who is inwardly debased, however energetically 
he may perform them. A man who bestows even the whole of his 
substance with a defiled heart will thereby acquire no merit—of which 
a good disposition is the only cause.’’ [After giving some further par
ticulars about the celestial abodes of the righteous, verses 194-198, the 
writer proceeds:] “ 199. "When—after the division into castes and 
orders had thus been made—(200) the people living under that system 
did not multiply, Brahma formed other mind-born creatures in the 
middle of the 1. ret a (201) from his own body and resembling himself.
When the Treta age had arrived, and had gradually reached its middle,
(202) the Lord then began to form other mind-born creatures. He 
next formed creatures iu whom goodness (mttva) and passion {rajas) 
predominated, (203) and who were capable of attaining (the four ob
jects of human pursuit) righteousness, wealth, love, and final liberation, 
together with the means of subsistence. Gods, too, and Fathers, and 
Itishis, and Manus (were formed), (204) by whom these creatures were 
classified (?) according to their natures in conformity with the Yuga.
When this charaeter(?) ot his offspring had been attained, Brahma (205) 
longed after mental offspring of all kinds and of various forms. Those 
creatures, whom I described to you as having taken refuge in Janaloka,
(206) at the end of the Kalpa, all these arrived here, when he thought 
upon them, in order to be reproduced in the form of gods and other 
beings. 207. According to the course of the Manvantaras the least 
were esteemed the first (?), being swayed by destiny, and by connec
tions and circumstances of every description. 208. These creatures 
were always born, under the controuling influence of, and as a reeom- 
pence for their good or bad deeds. 209. He by himself formed those 
creatures which arrived in their several characters of gods, asuras, 
fathers, cattle, birds, reptiles, trees, and insects, in order that they 
might be subjected (anew) to the condition of creatures.”103

The substance of the curious speculations on the origin and primeval 
condition of mankind contained in the preceding passage may be stated 
as follows : In verses 22—34 we are told that the creatures, who at the 
close of the preceding Kalpa had been driven by ths mundane confla
gration to Janaloka, now formed the seed of the new creation, which 
took place in the Kpita Yuga, at the commencement of the present 

lM 1 confesa tllat 1 have had groat difficulty in attaching any sense to the last words.
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Jvalpa. These were mind-born sons of Brahma, perfect in nature, and 
they peopled the world. As a rule, we are informed, those beings who 
have formerly been elevated from the earth to higher regions, return 
again and again to this world, and, as a result of their previous works, 
are born in every age, in every possible variety of condition, exhibiting 
the same dispositions and fulfilling the same functions as in their former 
states of existence. I t  is next stated, verses 35-40, that when creation 
had, in some way not explained, come to a stand-still, four classes oi 
human beings, consisting each of a thousand pairs of males and females, 
characterized respectively by different qualities, physical and moral, 
were produced from different members of the Creator’s body .1M These 
creatures sought to propagate the race, but abortively, for the reason 
specified (43). Children however were produced by mental effort 
(45 and 59)*, and in considerable numbers (52). The state of physical 
happiness, absolute and universal equality, moral perfection, and com
plete dispassion, in which mankind then existed, is depicted (48-65).
The means of subsistence and enjoyment, which they are said to have 
drawn from the earth (48 and 57), were not of the ordinary kind, as 
we are informed (55 f.) that neither animals nor plants, which axe the 
products of unrighteousness, existed at tha t period. Ho division into 

J  ‘ castes or orders prevailed during that age of perfection (62). A gradual 
7  : declension, however, had been going on, and at the end of the Krita

Yuga, the perfection peculiar to it had altogether disappeared (70-79). 
Another kind of perfection, peculiar to the Treta, however, subse
quently arose (73 and 80), and in the different Yngas there has existed 
a perfection springing from the performance of the duties belonging to 
each caste and order (75). The 'perfection described as prevailing in 
the Treta was of a physical kind, consisting in the production of rain 
and the growth of trees, shaped like houses, which at the same time 
yielded the materials of all sorts of enjoyments (80-82). Passion, 
however, in its various forms began to take the place of- the previous 
dispassion (84). The constitution of women, which had formerly in
capacitated them for effective impregnation, became ultimately so modi
fied as to ensure the successful propagation of the species, which

194 This statement agrees with that in the Mark. P. xlix. 3 ff. hut differs from that 
already given from the Yishnu P. in so far as the latter does not specify the numbers 
created, or say anything about pairs being formed.



accordingly proceeded (84-87).11* We have then the destruction, and 
subsequent reproduction of the trees, formed like houses, described 
(88-91). These trees now produced clothes and jewels, as well as honey 
without bees, and enabled mankind to live in happiness and enjoyment.
Again, however, the trees disappeared in consequence of the cupidity 
which led to their misuse (92-94). The absence of perfection occa
sioned suffering of various kinds, from moral as well as physical causes, 
and men were now driven to construct houses, which they had hitherto 
found unnecessary (96-99 and 123), and to congregate in towns and 
cities (100). Their houses were built after the model furnished by 
trees (123-128). The hunger and thirst which men endured from the 
loss of the trees which bad formerly yielded all the means of subsist
ence and enjoyment, were relieved by means of a new perfection 
which appeared in the shape of rain, and the streams thereby gene
rated, and by the growth of plants, which now sprang up for the first 
time as a result of the conjunction of water and earth (130-135 and 
155). Desire and cupidity, however, now again arose and led to acts 
of violent appropriation (136 f.). At this juncture the perfect mind- 

*' bom sons of Brahma, of different, dispositions, who had formerly existed 
in the Erita age, were reproduced in the Treta as Brahmans, Esha.fr- 
triyas, Vaisyas, S'udras, and destructive men, as a result of their actions j 

* in their former existence (138-140). But in consequence of their dis
sensions and rapacity, the earth swallowed up all the existing plants 
(142-144). Under the pressure of the distress thus occasioned the 
inhabitants of the earth resorted to Brahma, who milked the earth, 
through the medium of mount Sumeru acting as a calf, and recovered 
the plants which had disappeared (145—149). As, however, these plants 
did not propagate themselves spontaneously, Brahma introduced ftgri- 

< culture (158-160). Having thus provided the means of subsistence, 
he divided the people into classes according to their characteristics 
(160-165). But as these classes did not perform their several duties, 
and came into mutual conflict, Brahma prescribed their respective func
tions with greater precision (166-171); and assigned the future celestial 
abodes which the members of each cl ass might attain by their fulfilment 
(172-174). He then ordained the four orders of householder, religious

l9S It is not quite clear, however, what is intended by the word skak, “ out of 
season,” in verse 87. See the emendation proposed above in the note on that verse.
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student, etc. (175-190). After a few verses in praise of moral purity 
(190-193), the abodes and destinies of the eminently righteous are set 
forth (194-199). Just when we had arrived at a point in the narra
tive, from which we might hare imagined that it had only to be carried 
on further to afford us a sufficient explanation of the state of things 
existing up to the present age, we are suddenly arrested (199-202) by 
being informed that the people distributed according to the system of 
castes and orders did not multiply, aud are introduced to a new mind- 
bom creation, which took place in the Tret a age, to remedy this 
failure. We are next told (203) of what appears to be another crea
tion of beings endowed with goodness and passion. And, finally, a yet 
further re-incorporation of previously existing souls is described as hav
ing taken place (205-209). I t  would thus seem that after all we are 
left without any account of the origin of the system of castes which 
prevailed when the Parana was compiled. The only suppositions on 
which this conclusion can be avoided .are either (1) that the cessation 
in the increase of the generation alluded to in verse 200, which led to 
the new creation, was not universal, that the race than existing did not 
entirely die out, but that the old blood was re-invigorated, by that of the 
newly created beings ; or (2) that the other set of creatures, mentioned 
in verse 203, as characterized by goodness and passion, were the pro
genitors of the present race of men. On these points, however, the 
text throws no light.

The preceding aecount of the creation of mankind and of the vicissi
tudes and deterioration of society, is in some places obscure and con
fused, and its several parts do not appear to be consistent with each other.
At the outset the writer describes the creation of four thousand pairs 
of human beings, of whom each separate set of one thousand is distin
guished by widely different innate characters, the first class having the 
quality of goodness, the second that of passion, the third those of passion 
and darkness, and the fourth that of darkness. Nevertheless (as in the 
parallel passage of the Yishnu Parana) we cannot find in the narrative 
the least trace of those inherent differences of character having for a long 
time manifested themselves by producing dissimilarity either of moral 
conduct or of physical condition; for the perfection, which is described 
as existing in the K rita age, is spoken of as if it was universal; and 
not only is no distinction alluded to as prevailing at this period between
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the component parts of society, but we are expressly told that no castes 
or orders then existed. The deterioration also, which ensued towards 
the end of the Krita age, is described as general, and not peculiar to 
any class. How is this complete uniformity, first of perfection, and 
afterwards of declension, which, for anything that appears to the con
trary, is predicated of the descendants of the whole of the four thousand 
pairs, to be reconciled with the assertion that each thousand of those 
pairs was characterized by different innate qualities ? The difficulty is 
not removed Hy saying that tho writer supposed that these inherent 
varieties of character existed in a latent or dormant state in the 
different classes, and were afterwards developed in their descendants; 
for he distinctly declares (verse 54) in general terms that mankind 
were at that period sattva-bahuluh, i.e. “ possessed the quality of 
goodness in abundance;” and in the earlier part of the subsequent 
narrative no allusion is made to the different qualities at first as
cribed to the four sets of a thousand pairs being separately deve
loped iu the members of the four classes respectively. In  verse 74, 
indeed, it appears to be assumed that the division into castes had 
existed from the creation; for we there find an assertion that in ‘‘all 
the Manvantaras, according to the division of the four yugas,” (includ
ing apparently the Krita) “ there is declared to have existed a perfec
tion effected by the observances of the castes and orders, and arising 
from the fulfilment of works; ” but how is this to be reconciled with 
the express statement of verses 60 and 61, that “ in tho Krita age no 
works were performed which were either virtuous or sinful,” and that 
“ there then existed neither distinctions of caste or order, nor any mix
ture of castes ? ” In the Treta age the state of deterioration continued, 
but no reference is made of any separation of classes till we come to 
verse 138, where it is said that the beings who in the Krita age had 
existed as the perfect mind-bom sons of Brahma, were now, as a con
sequence of their former actions, recalled into human, existence, and in 
conformity with their previous characters as calm, fiery, laborious, or 
depressed, became Brahmans, Kshattriyas, Vaisyas, S'udras, and men 
of violence. These creatures, after they had been furnished with the 
means of subsistence, were eventually divided iuto classes, according to 
their varieties of disposition, character, and occupation; and as at first 
they did not fulfil their proper duties, but encroached upon each others’
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provinces, their functions were afterwards more stringently defined and 
the means of enforcing obedience were provided. Here it is intimated 
that different sets of beings were bom as Brahmans, Kshattriyas, Tais
yas, nnd.S'udras, on account of the different qualities which they had 
manifested in a previous existence, and that in conformity with those 
same characteristics they were afterwards formally distributed into castes.
This description is therefore so far consistent with itself. The difference 
of caste is made to depend upon the dispositions of the soul. But how are 
we to reconcile this postulation of different characters formerly exhibited 
with the description given in the previous part of the narrative, where 
we are informed that, in the earlier parts, at least, of the Kyita age, 
all men were alike perfect, and that no actions were performed which 
were either virtuous or vicious ? I f  such was the case at that period, how 
could the beings who then existed have manifested those differences of 
disposition and character which are asserted to have been the causes of 
their being subsequently reborn as Brahmans, Kshattriyas, S'udras, and 
Taisyas? I t  may he admitted that the differences of character, which 
are attributed in the Parana to the four primeval sets of a thousand 
pairs of human beings, correspond to those qualities which are described 
as having subsequently given rise to the division into castes; but the 
assertion of such a state of uniform and universal perfection, as is said 
to have intervened between the creation of mankind arid the realization 
of casto, seems incompatible with the existence of any such original 
distinctions of a moral character.

As regards this entire account when compared with the other two 
descriptions of the creation given in the previous part of this section, 
the same remarks are applicable as have been made in the last section, 
p. 65 f., on the corresponding passages from the Tislmu Purana.

The chapter which I  have just translated and examined, is followed 
immediately by the one of which I  have already in a preceding page 
quoted the commencement, descriptive of the creation of A suras, Gods, 
Fathers, etc., from the different bodies assumed and cast off successively 
by Brahma.

I  shall now give an extract from the following, or tenth chapter, in 
which the the legend of Shtarupa is related.

Suta uvaoha | 1. Evambhuteshujohesbu JBrolmanCl loka-karttrinaw  I
1M This form karttrinn (one which, as is well known, may be optionally employed in
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yada tah na pravarttante prajah Icenapi hetund | 2. Tamo-ma iravrito 
Brahma tadd-prabhriti duhkhitah \ tatah sa mdadhe buddhim artha- 
nischaya-gdmimm \ 3. A  that man* samasrakslnt tamo-mutram nijat- 
mikdm \ rajah-sattvam parajitya varttamunaih sa dharmatah \ 4.
Tapyate tena duhkhena soJcam ehakre jagat-patih \ tamas tu vyanudat 
tasmud rajas tach cha samavrinot | 5. Tat tamah pratinuttam m i mi- 
thunaih samvyajdyata | adharmai charanaj jajne himsd Sokctd ajayata |
6. Tatas tasmin samudbhute mithme charandtmani | tataS cha lhagavdn 
dslt prttiichainam aUiriyat \ 7. Svarn tanum sa tato Brahma tdm 
apohad abhdsvardm | dvidhA ’karat sa tarn deham ardhena purusho 
’bhamt | 8. Ardhena ndri sa tasya S'atarupa vyajdyata | prdlritdm, 
bhuta-dhatrrm tamkamad vai srishtavdn vibhuh | 9. Sadivam prithi- 
vlm chaiva mahimna vydpya, dhishthUu | Brahmanah sa tanvh p&rra 
divam urritya tishthati \ 10. Yd tv ardhat srijate ndri S'atarupa vyaju- 
yata \ sd devi niyatam tuptva tapah parama-duscharam \ bharttaram 
diptayahsam Pumsham pratyapadyala | 11. Sa vai Sv&yambhuvah 
purvam Purusho Manur uchyate | tasya ikasaptaU-yugam Manvanta- 
ram ihocliyate | 12. labdhva tu purushah patnim S’atardpam ayonijdm \ 
tayd sa ramate sarddham tasmdt sa Batir uchyate | 13. Prathamah 
samprayogah sa kalp&dau samavarttata \ Virdjam asrijad Brahma so 
’bhamt Purusho Virat | 14. Sa samraf mdsarfipdt tu vairajas iuManuh 
smritah | sa vairajah praja-sargah sa sarge purusho Manuh | 15. Vai- 
rajdt purushud virdch chhatarupd vyajdyata | Priyavratottdnapddai' 
putrau putravatum varau |

“ 1. When the worlds had thus been formed by Brahma their creator, 
but'the creatures, for some reason did not engage in action,197 (2) Brahma, 
enveloped in gloom, and thenceforward dejected, formed a resolution 
tending to ascertain the fact. 3. He then created in himself (a body) \ 
of his own, formed of pure gloom (tamas), having overpowered the 1 
passion (rajas) and goodness (saliva) which existed (in him) naturally. (
4. The Lord of the world was afflicted with that suffering, and la

the neuter, hut not in the masculine) is here used for metrical reasons. Such irregu
larities are, as we have seen, designated by the Commentators as ursha. It is unlikely 
that Brahman should be here used in a neuter sense.

137 The true reading here may be pravarddhante, in which case the sense will he 
“ did not multiply.” Compare the parallel^ passage in the Vishnu Purana, i. 7, 4, 
p. 64,
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merited.195 He then dispelled the gloom, and covered over the passion.
5. The gloom, when scattered, was formed into a pair.1® Unright
eousness arose from activity (?), and mischief sprang from sorrow.
6. That active (?) pair having been produced, he became glorious (?) 
and pleasure took possession of him. 7. Brahma after that cast off 
that body of his, which was devoid of lustre, and divided his person 
into two parts; with the half he became a male (purusha) (8) and 
with the half a female : it was S'atarupa who was so produced to him. 
Under the impulse of lust he created her a material supporter of 
beings. 9. By her magnitude she pervaded both heaven and earth. 
That former body of Brahma invests the sky. 10. This divine female 
S'atarupa, who was born to him from his half, as he was creating, by 
incessantly practising austere fervour of a highly arduous description, 
acquired for herself as a husband a Male (purusha) of glorious renown. 
He is called of old the Male, Mann Svayambhuva; and his period 
(manvanlara) is declared to extend to seventy-one Yugas. 12. This 
Male, having obtained for his wife, S’atarupa, not sprung from any 
womb, lived in dalliance with her (ramate); and from this she is called 
Rati (the female personification of sexual love). 13. This was the 
first cohabitation practised in the beginning of the Kalpa. Brahma 
created Viraj; he was the Male, Viraj. 14. He is the sovereign 
(,samraj), from his having the form of a month; and Manu is known as 
the son of Viraj.900 This creation of living beings is called that of 
Viraj. In this creation Manu is the male. 15. S'atarupa bore to the 
heroic Purusha, son of Viraj, two sons, Priyavrata and Pttanapada, the 
most eminent of these who have sons.’’ This is followed by a further 
genealogy, into which I  will not enter.

By comparing this account with the one extracted above, p. 64 f., 
from the Vishnu Purana, i. 7, 1 if., it  will be seen that while it makes 
no allusion to the production of Rudra, as related in the Vishnu Purana 
(which, as well as the birth of the mental sons of Brahma, the Vayu 
Purana had described in the preceding chapter, verses 67-83), it is 
somewhat fuller in regard to the legend of S'atarupa ; and although it

138 With this account of Brahma’s dejection and grief the accounts quoted above 
pp. 68 tf. from the Bruhmanas may he compared.

199 Compare the narrative of the Vishnu Pnrfiuu i. 7, 9 ff. quoted in p. 64 f.
900 Compare the account given in Manu’s Institutes, above, p. 36.
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does not allow that Brahma cohabited with his daughter, and assigns 
to her another husband, M mi SVavambhuvo, it describes the creator 
as having been actuated by carnal desire in generating her. I  shall 
give further illustrations of this story in the next section.

Sect . IX .—Legend of Brahma and hie daughter, according to the A  i ta- 
reya Brahmana, and of S  ataruptt, according to the Matey a Puruna.

The story which forms the subject of the present section is noticed 
at some length in the fourth volume of this work, pp. 38-46, where 
one of the oldest passages in which it is related, is quoted from the 
Shtapatha Brahmana, i. 7, 4, 1 If., together with one of a comparatively 
late age from the Bhagavata Purana, iii. 12, 28 ff. As however the 
legend,* though repulsive in its character, is not without interest as 
illustrating the opinions which Indian mythologists have entertained 
regarding their deities, I  shall quote two other texts in which it is 
narrated.

The first, from the Aitareya Brahmana, iii. 33, has, no doubt 
(along with the passage of the Sktapatha Brahmana just referred to, 
and another from the same work, xiv. 4, 2, Iff., quoted above, in 
p. 24 ff), furnished the ideas which are expanded in the later versions 
of the story. I t  is as follows:

Prujdpafir vai svarn duhitaram abkyadhydyat | Bivam ity anye dkur 
JJshusam ity anye | tam risyo bhdtva rohitam hhillam abhyait | tarn 
deed apasyan | “ akritaiil vai Prujupatth karoti" iti | te tarn auhhan 
yah enam drishyati \ etam anyonyasmin na avindan | teshdm yd era 
ghoratamds tanvah usaihs tdh ekadhd samabhuran | tdh sambhritdh esha 
devo 'bhavat | tad asya etad bhutavan-ndma | bhavati vai sa yo ’sya etad 
evam noma vedu | tain deed abruvann “ again vai Prajdpatir akritam 
akar imam I'idkyu xti j sa “ tuthd. ity abravit j u sa vai no varafti 
vrinai” iti | “ vrinishva” iti | sa etam eva varam aipi'nita pasdnam 
Odhipatyam \ tad asya etat pahman-ndma \ pammdn bhavati yo 'sya 
etad cvadi nama veda | tam abhydyatya avidhyat \ sa viddhah urddhve 
udaprapatad ityadiKl j

rn s ee the translation of this passage given by Dr. Haug in his Aitaroya Brahmana
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“ P ra jap a ti lusted  afte r Ills own daugh ter. Borne call h e r  th e  Sky, 
others Ushas. Becoming a  buck, he  approached her a fte r she had be
come a doe. The gods saw h im ; (and  said) P ra japa ti does a deed 
w hich  w as never done (before).202 They sought some one who should 
tak e  vengeance on h im . Such a person th e y  did not find am ong them 
selves. T hey  then  gathered  together th e ir  m ost dreadful bodies. These 
w hen combined form ed th is  god (R udra). H ence (arises) h is  name con
nected w ith  B huta (Bhutapati). T hat m an flourishes8''5 w ho thus know s 
th is  nam e of his. T he gods said to h im , * T h is P ra jap a ti has done a 
deed w hich  was never done before : pierce h im .’ H e  replied, 's o  be 
i t , ’ (add ing), ‘ le t me ask  a  boon of y o u .’ They rejoined, ‘ ask .’ H e  
asked for th is  boon, v ia ., lordship over cattle . H ence arises his name 
connected w ith  P a su  ( Paiwpati). H e  w ho  th u s  know s h is name, be
comes the  owner of ca ttle . H e th e n  a ttacked  (P ra jap a ti)  and pierced 
him . H e , w hen pierced, soared upw ards,”  etc. etc.

The second passage I  proposed to cite is from the Matsya Purana, 
chapter iii. verses 32 if. : M ad tattvdtmakam kritva jag ad dvedha 
ajijanat | 33. Savitrim loka-siddhyariham hridi kritva. mrnilsthitah | 
tatah sanjapatas tam/a bhitva. deham akahnmham | 34. drl-rupam  
arddham akam i arddham purusha-rupavat | S'atarupd cha sd khyatd 
Savitrl cha nigadyate | 35. Sarasvaty atha Gdyatrt Brttlmdni cha 
parantapa \ tatah sa Brahmadeviie tarn utmajdm ity akalpayat | 36. 
Drishtva tarn, vyathitas tavat kama-v&ndrdito vibhuh | “  aho rupam aho 
rupam ” ity uvdeha tada ’vyayah | 37. Tata Vasishtha-prarnukhu 
“ bhaginim” iti chvkrusuh | Brahma na kineldd dadrise tan-mukkdlo- 
kandd rite | 38. “ Aho rupam aho rupam” iti aha punah punch | tatah 
pranama-tiamrdrh tdmpunas tdm abhyalakayut | 39. Atha pradakshitjam 
chakre td pitur varavarnini | putrehhyo lajjitasydsya tad-riipdloku- 
nechhayu | 40. Avirlhiitam iato vaktram dakshinam pandv-gamavat |

vol. ii. pp. 218ff.; and the remarks on this translation by Professor "Weber, Indische 
Studien, is. 217 ff.; and also Professor Roth’s explanation of the word bhutavat in 
bis Lexicon.

202 This seems to he imitated in the line of the Bhagavata Pura®a iii. 12, 30, 
quoted in vol. iv. of this work, p. 40 : runt at yurvaih kritam tvad ye m  karishyanti 
vhdpare | “ This was never done by those before thee, nor will those after thee do it.”

203 Bhavati. In the Bruhmauas this verb has frequently the sense of prospering, 
as opposed to pet ubhavati, “ ho perish®.” See Bothlingk and Roth’s Lexicon, g. v., 
and the passages there referred to.
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j
i'imaya-sphurad-ositham eha pdsckdtyam udagat tatah  | 41. Chatur- 
tkum abkavat paSehad vdmam kdma-sardturam  | tato 'nyad abhavat 
tasya kamaturatayd tathd | 42. Utpataniyds tadu ”lease alo/cena kutu- 
halut | srishty-artham ya t leritam tenet tapah paramaddrunam \ 43. Tat 
sarvam ndsam,agamat sva-sutopagamechhayd | tendsuM vaklram abhavat 
panchamam tasya dhlmatah | 44. Avirbkavaj ja(dbliischa tad vaktranchd- 
vrinot prabhuh \ tatas tan abrewid Brahma putrdn atma-samudbhavdn \
45. “ Praj&b srifadhyam abhitah sa-devasura-manushah” | evam uktus 
tatah sarve sasrijter vividhah prajdh | 46. Gateshu teshu srishfyartham  
prandmdvanatdm imam  | wpayeme set visvdtma S'atarupam aninditam \
47. Sambabhdva tdyd sarddham atikamdturo viblmh | salajjdrh chakame 
devah kamalodara-mandire | 48. Tavad abda-satam divyam yath& ’nyah 
prdkrito janah \ tatah kdlena mahatd tasyah putro ’bhavad Memuh | 49.
Svayambhuva iti  khyatah set Yirad i t i  nah srutam \ tad-rupa-gum-samu- 
nydd adhipilrusha uehyate 1 50. Yairdjd yatra te jdtdh bahavah semsita- 
vratah | Svdyambhuvu Mahubhaguh sapta sapta tathd pare j 51. Sva- 
rochuhadydh sarve te Brahma-tulya-svarupinah ] Auttami-pramuJchds 
tadvad yesh&ih beam saptamo ’dhmei | (Adhy&ya. 4.) J Lvnur uvacha |
1. Aho kashtatararh chaitad mgaj&gamanam vibhoh \ Katham na do-sham 
agamat Tcarmana tena Padmajah | 2. Parasparahcha sambandhah sago- 
tr&nam abhut katham | vaivdhilcm tat-sutdnam chhindi me safnsayam 
vtbho j Matsya uvacha 1 3. JDivyeyam adi-srishtis tu mjo-gma-samud- 
bhava | atlndriyendriyS tadvad atlndriya-sanrika | 4. Bkya-tejomayi 
bhupa divya-jnana-samudbhava | na chanyair abhitah sakyd jnalum vai 
marnsa-chakshusha | 5. Yatha bhujangah sarpanam Ukase sarm-pakshi- 
nam | vidanti murgam divyanam divya eva na mdnavdh | 6. leerya- 
Icaryena devascha ivbhusubha-phala-prodah \ yasmat tasmad na rajendra 
tad-vichdro nrinam subhah | 7. Anyaehcha sarm-devunam adhishfhatd 
ehaturmukhah | gdyatri Brahmamts tadvad anga-bhutd mgadyate | 8. 
Amdrlta-murttimad vdpi mithmanoha prachahhate 1 Viranchir yatra 
bhagavans tatra devl Sarasvatl \ 9. Bhdratl yatra yatraiva tatra tatra 
Prajdpatih | yathdtapena rahitd chldya vai (? na) drUyate kvachit |
10. Gdyatri Brahmanah parsvam tathaiva na vimunohati 1 veda-rasih 
smrito Brahma Savitri tad-adhish(hita | 11. Tasmad na kaschd doshah 
syat Sdvitri-gamane vibhoh | tathapi lajjdvanatah Pmjeipatir abhut para  |
12, Sva-sutopagamad Brahma sasdpa Kusumuyudham  | yasmiid mamapi 

20* Instead of tends* the Gaikowar MS. reads tenordhva.
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bhavatd manah tadhhkobMtafSi iaraih | 13. Tamdt tmd-dch/tm aehirOi 
Rudro bhasmikctriskyati | tatah prasddayiimusa Kamadevats Chaturmu- 
Jtfiam | 14. “ No, mdm akdranam saplufh tmm ibdrJiasi mam am | ah am 
evam-vidhah iriuhtas tvayaiva chaturdmna | 15. Indriya-ksliobha-janakah 
mrimham em dehinam \ strl-pumsor avicharena may3, sarvatra mrvadd |
16. JTshobhyam manah prayatnena tvayaivoMam purd vibho | tamSd  
amparddhena tvayil Saptas tathd vibho j 17. Kuru prasadam bhagavan 
sva-iarlr&ptaye pitnah | .Brahma, uvdeha | 18. Vaiwmate ’ntareprapte 
Yadavanvaya-sambhawh | Ramo nama yada martyo mat-sattva-balam 

asritah | 19. Bvatiryyamra-dhvaihsi BeuraJcdm adhivatsyati | tad-
dhutus tat-mrnahcham team (add putratvam eshyasi ttyadi |

“ 32. Having thus formed the universe, consisting of the principles, 
he generated a twofold creation, (33) having, with a view to the 
completion of the world, placed and kept Bavitri in his heart. Then 
as he was mattering prayers, he divided his spotless body (34) and 
gave to the half the form of a woman, and to the half that of a male. 
(This female) is called S'atarupa, Sfivitri, (35) Sarasvatl, Gayatrt, and 
Brahmanl. Brahma then took her for his daughter. 36. Beholding 
her, the imperishable deity, distressed, tortured with the arrows of 
love, exclaimed, ‘ o what beauty! o what beauty! ’ 37. Then (his
sons) headed by Yasishtha, cried aloud, ‘(our) sister.’ Brahma saw 
nothing else, looking only at her face; (38) and exclaimed again and 
again, ‘ o what beauty! o what beauty! ’ Ho then again gazed upon 
her, as she bend forward in obeisance, 39. The fair woman then made 
a circuit round her father. As on account of his sons he felt ashamed; 
from his desire of gazing on her beauty (40) there appeared (bn his 
head) a southern face with pale cheeks; and there Was afterwards ma
nifested a western, faco with lips quivering with astonishment. 41. A 
fourth was subsequently formed, beautiful, disquieted by the arrows of 
love. Then another was produced from the disturbing influence of the 
same passion, (42) and from eagerness in gazing after her as she rose 
upwards in the sky. That austere fervour, extremely dreadful, which 
Brahma had practised with a view to creation, (43) was entirely lost 
through his desire to approach his daughter (carnally). Through this 
was produced speedily the fifth face (or, according to one MS., the upper,

505 Such appears to lie the reading of the Gaikowar MS. The original reading of 
the Taylor MS. has been erased, and another substituted, tatas tat-samayt tram cha.
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the fifth face) of the vise deity, (44) which, appeared with matted hair, 
and which he covered up. Brahma then said to the sons who had 
sprung from him, (45) ‘create living beings everywhere, gods, asuras, 
and men.’ They, being thus addressed, created beings of various lands.
46. When they had gone away for the purpose of creating, he, who is 
the universe, took for his wife the unblamed S’atarupa. 47. Sickened 
with love, he cohabited with h e r : like any ordinary being, he loved 
her,—though she was full of shame—embowered in the hollow of a 
lotus, (48) for a hundred years of the gods. A long time after, a son 
was bom to her, Mann (49) called Svayambhuva, who, as we have 
heard, is 'Viraj. From their community of form and qualities he is 
called Adhipurusha.206 50. From him were sprang those numerous 
Vairajas, steadfast in religious observances, those seven glorious sons of 
Svayambhu," and those other seven Manus, (51) beginning with Svaro- 
chisha and Auttami, in form equal to Brahma, of whom thou20? art now 
the seventh. (4th chapter) 1. Mann says: ‘ A h ! this is most afflicting, 
this entrance of love into the god. How was it that the lotus-boru did 
not incur guilt by that act? 2. And how did a matrimonial connection 
take place between persons of the same family who were sprung from 
him? Solve this doubt of mine, o Lord. The Fish replied: 3. This 
primeval creation was celestial, produced from the quality of passion 
{rajas); it had senses removed beyond the cognizance of sense, and 
bodies of the same description, (4) was possessed of celestial energy, 
derived from celestial knowledge, and cannot he perfectly perceived 
by others with the eye of flesh. 5. Just as serpents know the path 
of serpents, and (beings living) in the sky know the path of all sorts 
of birds, so too the celestials alone, and not men, know the way of 
celestials. 6. And since it is the gods who award the recompence, 
favourable or unfavourable, according as good or bad deeds have been 
done,—it is not good for men to examine this (question). 7. Further
more, the four-faced (Brahma) is the ruler of all the gods, aud in like 
manner the Gayatri is delared to be a member of Brahma. 8. And, as

2<x> Compare the Purusha Sukta, above p. 8, in the fifth verse of which the words 
Virojo ndhi purushah occur. If the last two words are combined they give the name 
in the text.

W This account is given by the deity represented -as incarnate in a Fish, to Manu 
’Vaivasvata.
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they say, there is a pair consisting of the formless, and of that which 
has form. 'Wherever the divine Viranchi (Brahma) is, there is also 
the goddess Sarasvatl. 9. Wherever Bharati (a name of Sarasvatl) is, 
there is also Prajapati. Just as shadow is nowhere seen without sun
shine, (10) so Gayatri never forsakes the side of Brahma. He is called 
the collected Veda, and SavitrT rests upon h im ; (11) there can therefore 
be no fault in his approaching her. Nevertheless, Brahma, the lord of 
creatures, was bowed down with shame, (12) because he had ap
proached his own daugther, and cursed Kusum&yudha m  (Kama), (in 
these words) ‘ As even my mind, has been agitated by thy  arrows, 
Itudra shall speedily reduce thy body to ashes.’ Kamadeva then pro
pitiated the four-faced deity, saying, (14) ‘ Thou oughtest not to curse 
me without cause: preserve me. I t  is by thee thyself that I  have 
been created with such a character, (IS) an agitator of the organs of 
sense of all embodied creatures. The minds both of men and women 
must always and everywhere (16) be energetically stirred up by me with 
out hesitation: this thou thyself hast formerly declared. I t  is therefore 
without any fault of mine that I  have been thus cursed by thee. 17. 
Be gracious,, lord, that 1 may recover my body.’ Brahma answered: 
18. ‘ When the Yaivasvata Manvantara shall have arrived, a mortal, 
named Kama, sprung from the Yadava race, deriving force from my 
essence, (19) and, becoming incarnate as a destroyer of Asuras, shall 
inhabit Dvaraka. Thou slialt then become a son of his substance and 
like to him,” etc.

The narrator of this legend does not hesitate to depict in the strongest 
colours (though without the least approach to grossness) the helpless 
subjection of Brahma to the influence of sexual desire. This illicit in
dulgence was regarded by the authors of the Shtapatha and Aitareya 
Brahman as as in the highest degree scandalous, and they do not at
tempt to palliate its enormity by any mystical explanation, such as 
that which we And in the Matsya Purana. Whether this apology pro
ceeded from the original narrator, or from a later writer of a more sen
sitive disposition, who perceived its inconsistency with any elevated 
idea of the superior powers, is difficult to say. I t  is quite possible that 
the same writer who gave his fancy scope in describing the unbecoming 
scene, of which the substance had been handed down in works regarded 

503 The word means “ He whose weapons are flowers.”
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as authoritative, may also have thought it necessary to discover some 
device for counteracting the scandal. On. the other hand, the original 
writer seems to cut himself off from the privilege of resorting to any 
mystical refinements to explain away the offence, by having in the first 
instance represented Brahma’s indulgence as on a level with that of 
ordinary beings. And even after the apology has been concluded, we 
are still .told that Brahma could not help teeling ashamed of what he 
had done. The writer of the explanation ought to have perceived that 
if his defence was of any value, the deity for whom he was apologizing 
had no ground for humiliation. But he did not venture to expunge the 
popular features of the story. The grounds on which the apology pro
ceeds are partly of the same character as those which the writer ot 
the Bhagavata Parana assumes in the passage (x. 33, 27 ff.) which is 
given in the fourth volume of this work, pp. 42 f., viz., that the gods 
are not to be judged on the same principles as men,—■Thfit f,the celestials 
have laws of their own” {sunt swperis srn jura). The Bhagavata 
Purana has, however, different measures for Brahma and for .Krishna; 
for whilst the adultery of the latter is defended in the verses just re
ferred to, no desire is shown to vindicate the former in  the other pas
sage, iii. 12, 28 ff., adduced in the same volume, page 40.

As regards the details of the story according to the different Purattas,
I  may observe that while the Vishnu, the Vayu (see above, pp. 65, 
and 106), and the Marka.nd.eya Puranas, xl. 13 f., represent S'atarupa as 
the wife of Manu Svayambhuva, the Matsya Purana, as we have just 
seen, declares her to have been the spouse ot Brahma himself, and the 
mother of Manu Svayambhuva.”9 This is repeated in  the twenty- 
sixth verse of the fourth chapter:

Ya sa deharddkx-samthiita Gayatrl brahma-rfidinl | jananl yd Manor 
devl S'alar u pa S'atmdriyS, | 27. llatir Manas Tapo Buddhir mahad-adi- 
samudbbmi™ \ tatah sa S'atarv.paydm mptapatydny ajijanat \ 28. Ye 
Marichyadayah putriih mdnasus tasya dhimatab, ] teshdm ayam abhul 
lohah sarva-jninatmakah pura | 29. Tato 'srijad Famadevam trisHla- 
vara-dMrinam \ Samikumarancka vibhumpurveshutn apipurvojam | 30.

sw Compare the acoount given in Menu's Institutes (above, p. 36), which does not 
coincide in all particulars with .any of the Purfinns here quoted.

«e In this line the original readings are in several places erased in the Taylor MS.
I  have endeavoured to restore it with the help of the Oaikowar MS.
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Vamademi tu lhagmdn asrijad mukhato dvijdn | rdjanydn asrijad baht or 
Vif-sud/rav uru~pddayoh | . „ . . 35. Svayambhuvo Manur dhimams
tapas taptpd suduscharam j patnirn m&pa rupddliyCm Anantdm ndma 
namatah | Priyavratottdnapadau Manus tasy5.ru etjljanat |

“ She who was produced from the half of his body, Gayatrl the de
clarer of sacred science, she who was the mother of Mauu, the goddess 
S'atariipa (j.e. having a hundred forms), S'atendriya (*.<?. having a 
hundred senses), (27) (was also) Rati, Mind, Austere Fervour, Intel
lect, sprung from Mahat and the other principles. He then begot upon 
S'atariipa seven, sons. 28, This world, composed of all knowledge, 
sprang from Marlchi, and the others who were the mind-horn sons of 
that wise Being. He next created Yiimadeva (Mahadeva), the wielder 
of the excellent trident, and the lord Sanatkumara, bom before the 
earliest. 30. Then the divine Yamadeva created Brahmans from his 
mouth, Raj an yes from his breast, the Vis and the Sudra from his 
thighs and feet.” [After describing in the i Flowing verses some other 
creations of Yamadeva, the writer proceeds in verse 35:] “ The wise 
Manu Svayambhuva, having practised austere fervour of the most 
arduous kind, obtained a beautiful wife named Ananta. On her he 
begot Priyavrata and Uttanapadn.”

Having made Manu the son of S'atariipa, the writer was obliged to 
give him another female for a wife, as we see he has here done.

I t  will be observed that in this passage Yamadeva—and not Brahma, 
as in the other Puranas—is described as the creator of the four castes.

S ect. X . —  Quotations from the Pdmdyana on the Creation, and on the 
Origin of Castes.

The substance of the first of ihe following passages has already been 
stated above in a note on page 36. Part of it is also quoted in p. 54, 
and it is more fully cited in the fourth volume of this work, p. 29, hut 
for facility of reference I  repeat it here.

Ramiiyana (Bombay edition) ii. 110, 1. iKruddham djndya Rdmam tu 
Vasishthah pratym&eha ha \ Jdb/:ltr api janite lolcasydsya gatdgatim |
2. Nkwrttayitu-kumas tu tvdm etad vahyam abravlt | imam loka-samut-
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pattifh laka-natlm nibodha me \ 3. Sarvarh mlilam evasit prithivi tatra 
nirmitu. [ tatah samabhavat Brahma Svmjambhur daivataih saha \ 4. Sa 
vwrdhas tato bhutvd projyahara vasundhardm | asrijach cha jag at sarvam 
saha putraih kritatmalhih | 5. Abliaprabhavo Brahma kasvato nitya 
avyayah \ tasmad Marichih mnjajne Marleheh Kabyapah sutah | 6. Vivas- 
van Kasyapdj jajne Manicr Vaivasvatah tvmjam \ sa tu prajdpatih pur- 
vam Ikshvdkus tu Manoh sutah \ 7. Tmyeycm prathamam dattd samrid- 
dha Manund mahl | lam Iksftvdkum Ayodhydyaih rdjdnam viddhi pur- 
vakam |

“ I. Perceiving Tiara a to be incensed211 Yasishtha replied: Mabali 
also knows the destruction and renovation of this world. 2. But he 
spoke as he did from a desire to induce you to return. Learn from 
me, lord of the earth, this (account of) the origin of the world. 3. The 
universe was nothing hut water. In it the earth was fashioned . Then 
Brahma Svayambhu came into existence, with the deities. He next, 
becoming a boar, raised up the earth, and created the entire world, with 
the saints his sons. 5. Brahma, the eternal, unchanging, and unde- 
eaying, was produced from the aether (ahtia). From him sprang 
Marlchi, of whom Kasyapa was the son. 6. From Kasyapa sprang 
Yivasvat: and from him was descended Manu, who was formerly the 
lord of creatures (prajupati). Ikshvaku213 was the son of Manu (7) 
and to him this prosperous earth was formerly given by his father,.
Know that this Ikshvaku was the former king in Ayodhya.”

The account which I  next quote does not agree with the last in its 
details, as, besides representing the Prajapatis or sons of Brahma to he 
seventeen in number, it places Marlchi, Kasyapa, and Viyasvat in the 
same rank as contemporaries, while the former narrative declares them 
to have been respectively father, son, and grandson.

Kfimayana iii. 14, 5. Bumasya vaehanam irutvd kulam atmdnam eva, 
cha J dchachakshe dvijas tasmai sarva-bkuta-samiidbhavam | 6. Purva- 
kdle mahdb&ho ye prajapatayo ’bhavan \ ton me nigadatah ear van adit ah 
sfinu Rdghava | 7. Kardamah prathimas teshdm Vikritas tad-anm- 
taram \ S ’eshai cha Samkrayas chawa Bahuputras cha viryavdn \ 3.

211 On account of- a m aterialistic and immoral argnm ent which had been addressed 
to him  by Jabfili to induce him  to disregard h is deceased father’s arrangem ents 
regarding' the  succession to the throne. See Jonru . Roy. As. Sue. vol. xix. pp. 303 ft',

213 The nam e Ikshvaku occurs in R. V. x. 60, 4. See Professor M ax M uller’s 
article in  Jo n m . Roy. As. Soc. for 1866, pp. 451 and 462.
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Sthdnur Marlchir AtriS cha EratuS chaiva mahabahh | Pulastyas chan- 
girds chaiva Prachetah Pulahas tathd | 9. Jhaksho Yiimvan aparo ’rish- 
(anemis eha Rdyhava | Kahjaptd eha mahatejds tesham dslch eha jpa&eh- 
mah j 10. Prajdpates tu Bahhasya bahhuvur iti visrutdh | shashfir 
duhitaro Kama yaksvinyo mahayasah \ 11. Kcdyapah pratijagrdlia 
tdsdm ashtau sumadhyamdh \ Aditim cha Bitifh chaiva Banum api eha 
Ealaltdm | 12. Tdmrdih Krodhavaium chaiva Mannm21S chdpy Anuldm 
api | tds tu h any as tatah prltah Kaiyapah punar abravlt | 13. Putrams 
trailolya-bUrtrin vai janayishyatha mat-samdn j Aditis tan-manah 
Rama Ditikha Bandr eva cha | 14. Kiilald cha mahdldho kshds tv 
amanaso514 ’lhavan | Adityam jajnire devas trayadrifr.sad arindawa |
15. Aditya Vastmo Rudra Ahinau cha parantapa | . . . . 29. Mamr 
mamshydn janayat Kakjapasya mahitmanah | brdhnanan kshattriyan 
vaisydn iudrahs cha mmujarshabha | 30. Mukhato brahmana jatuh lira- 
mh kshattriyds tathd | urubhyam jajnire vaiiydh padbhyam Sudra iti 
srutih | 31. Sarvdn punya-phalan vrikshan Anala ’pi vyajuyata |

“ 5. Having heard the words of Earna, the bird (Ja(dyus) made known 
to him his own race, and himself, and the origin of all beings. 6. 

f < Listen while I  declare to you from the commencement all the Praja- 
patis (lords of creatures) who came into existence in the earliest time.
7. Kardama was the first, then Vikrita, S'esha, Samfraya, the energetic 
Bahuputra, (8) Stbanu, Marlohi, Atri, the strong Kratu, Pulastya, 
Angiras, Prachetas, Pulaka, (9) Daksha, then Yrasvat, Aiishtanemi, 
and the glorious Kasyapa, who was the last. 10. The Prajiipati Dak- 
sha is famed to have had sixty daughters. 11. Of these Kasyapa took 
in marriage eight elegant maidens, Aditi, Dili, Harm, Kalaka, (12) 
Tamra, Krodhavasa, Manu,5,5 and Anala. Kasyapa, pleased, then said

ns Jlaldm Atibaldm api.— Gorr. !14 Mamratha-hinah.-— Comm.
sa  I  should have doubted w hether Manu could have been the right reading here, 

h u t th a t i t  occurs again in verse 29, where it is in  like manner followed in verse 3 i 
by Anala, so th a t it would certainly seem th a t the name Manu is intended to stand 
for a female, the daughter of I'laksha. The Gauda recension, followed by Signor Gor- 
resio tiii. 20, 12), adopts an entirely different reading a t  the end of the line, viz. 
Halim Atibaldm api, “ Bala and A tibala,” instead of M am m nd Anala. I  see that 
Professor Roth s.v. adduces the authority  of the Amara Kosha and of the Commen
tator on P an in i for stating that the  word sometimes means “ the wife of Manu.”
In  the following' tex t of the M ahabharata i. 2553, also, Manu appears to be the 
name of a female . Anavadi/am Mannm VaMdmAsurdm Margariapriydm | Anupdm 
Subhagam Bhatm iti I'radhd vyqjayaia | “  PriidhS (daughter of Daksha) bore Ana- 
vadya, Manu, Vans a, Asura, M arganapriya, Anupa, Stibhagii, and Bhasi.
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to these maids, (13) ‘ye shall bring forth sons like to me, preservers 
of the three worlds.’ Aditi, Diti, Danii, (14) and Kfilaka assented; 
but the others did not agree. Thirty-three gods were borne by Aditi, 
the Adityas, Vasus, Rudras, and the two Asvins.” [The following 
verses 15-28 detail the offspring of Diti, Danii, Kill aka, Tamru, Kro- 
dhavasa, as well as of KraunchT, Bhasi, S'yenl, Di ritarashtri, and 
S'ukI the daughters of lull aka, and of the daughters of Krodhavasa,
(Compare the Mahabharata, i. 2620-2635; and Wilson’s Vishnu Pu- 

/ rana, vol. ii. pp. 72 f.) After this we come upon Manu and the ,
I creation of mankind.] “ 29. Manu. (.wife) of^Kasyapa,*18 produtfed 

men, Brahmans, Kshattriyas, Vaisyas, and STidras. 30. ‘Brahmans 
were bom from the mouth, Kshattriyas from the breast, Vaisyas from 
the thighs, and STidras from the feet,’ so says the Veda. 31. Anala 
gave birth to all trees with pure fruits.”

I t  is singular to observe that in this passage, after having repre
sented men of all castes as sprung from Manu, the writer nest adds 
a verse to state, on the authority of the Veda, that the different 
castes were produced from the different parts of the body out of which 
they issued. Unless Manu’a body be here meant, there is a contra- j 
diction between the two statements. I f  Mann’s body' is meant, the 
assertion conflicts with the common account. And if the Manu here 
mentioned is, as appears from the context, a woman, we should na
turally conclude that her offspring was horn in the ordinary way; 
especially as she is said to have been one of the wives of Kasyapa.

The next passage from the Uttara Kanda.of the Ramayana, 74, 8 f., 
describes the condition of men in the Krita age, and the subsequent 
introduction of the caste system in the Treta. The description pur
ports to have been occasioned by an incident which had occurred just 
before. A Brahman had come to the door of Rama’s palace in Ayodhya, 
carrying the body of his dead son,317 and bewailing his loss, the blame

2io The text reads Kasyapa, “ a  descendant of KSsyapa,” who, according to Ram. 
ii. 110, 6, ought to be Vivasvat. But as i t  is stated in the preceding part of this 
passage i’ii. 14, 11 f. tha t M anu was one of Ktisyapa’s eight wives, we must here j 
read KSs’yapa. Tho Gauda recension reads (iii. 20, 30) Manur manwshyams cha j 
tatha janoyamasa Mdghava, instead of the corresponding line in the Bombay edition. :

217 The boy is said, in 73, 5, to have been aprdpta-yauvanam idiom ptmchiM,arshn- 
snhasrakam | “  a boy of five thousand years who had not attained to puberty !” The 
Commentator says that mrsha here means not a  year, but a  day (imrsha-sqbdo’tra
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of which (as he was himself unconscious of any fault) he attributed to 
some misconduct on the part of the king. Rama in consequence con
voked his councillors, when the divine sage Nevada spoke as follows:

8. S'rinu rajan yathd ’kale prdpto b&lamja sankshayah \ Srutvd lcart- 
tavyatum rajan kurushva Raghunandana j 9. pura krita-yuge rajan. 
brdhmand vat tapcmiinah | 10. Abrujmanat tada rajan na tapasvl ka- 
thaneliana | tasmin yuge prajvaliU brahmabkute tv andvrite I 11. Amri- 
tyavas tada sarve jajnire dirgha-dariinah | tatas treta-yugam ndma ma- 
navandm vapmhmatdm | 12. K»hattriy& yatra jay  ante purvena tapasd 
’nvitdh | vlryyem tapasd chaiva te 'dhilcdh purvajanmani | mdmvd ye 
mahatmams tatra treta-yuge yuge | 13. Brahma kshattram cha tat gar- 
mm yat purvam avaram cha yat \ yugayor ulhayor aslt sama-vlryga- 
samanvitam \ 14. Apaiyantas tu te sarve visesham adhikam tatah | sthd- 
panam chair ire tatra chatwvarnyasya sammatam ] 15. Tasmin yuge 
prajvalite dhtzrmabhilte hy andvrite | adharmah pudam ekarh tu pdtayat 
pfithivitale \ . . . .  19. Pdtite tv unrite tasminn adharmena mahltah j 
kubhany evacharul lolcah satya-dharma-partlyanah | 20. Treta-yuge chu 
varttanie brdhmandh JcshaUriyds cha ye | tapo 'tapyanta te sane hSrih- 
shdm apare janvh J 21. Sva-dharmah paramas tesham vaisya-kudro.m 
tada ’’gamat \ pUjdm cha sarva-varnandm kudrus chakrur vikeshatah j
.............  23. Tatah padam adharmasya dmtiyam av&tarayat | tato
dvdpara-sankhyd sS yugasya samajdyata J 24. Tasmin dvfiparu-sankhye 
tu varttamdne yuga-kshaye \ adharmas chdnritam chaiva vavridhe puru- 
sharshabha \ 25. Asmin dvapara-sankhydte tapo vaisydn samdvikat | 
tribhyo yugebhyas trln varndn kramdd m i  tapa dvisat | 26. Tribhyo 
yugebhgas trln varndn dharmaseha parinish(hitah | na sudro labhate 
dharmam yugatas tu nararshabha \ 27. Ilina-varno nripa-sresk(ha 
tapyate sumahat tapah | bhavishyachchhudrayonydik hi tapas-charyu 
kalau yuge | 28. adharmah paramo rajan dvapare kiidra-janmanah \ 
sa vai vishaya-paryante tava rajan mahdtapdh | 29, Adya tapyati 
durbuddhis tena bdla-badho hy ayam |

Niirada speaks: 8. “ Hear, o king, how the hoy’s untimely death 
occurred: and having hoard the truth regarding what ought to be

dinaparah),—)Mst as it docs in the ritual prescription that a man should perform a 
sacrifice lasting a thousand years (“ sahusra-eahivatsaram tatram updsiia ” iti vai),— 
and that thus some interpreters made out the boy’s age to be sixteen, and others under 
fourteen. But this would he a most unusual mode of reckoning age.

' e< W \  ‘



w m  <sl
' X^?y . _

AND OF THE ORIGIN OF THE FOCB CASTES. 119

done, do it. 9. Formerly, in the Krita age, Brahmans alone practised 
austere fervour (tapas). 10. None who was not a Brahman did so in
that enlightened age, instinct with divine knowledge (or, with Brahma), 
unclouded (by darkness). 11. At that period all were born immortal, 
and far-sighted. Then (came) the Treta age, the era of embodied men,
(12) in which the Kshattriyas were born, distinguished still by their 
former austere fervour; although those men who were great in the Treta 
age had been greater, both in energy and austere fervour, in the former 
birth. 13. All the Brahmans and Kshattriyas, both the former and the 
later, wero of equal energy in .both Yugas.218 14. But not perceiving 
auy more distinction (between the then existing men) they all219 next 
established the approved system of the four castes. 15. Yet in that 
enlightened age, instinct with righteousness, unclouded (by darkness), 
unrighteousness planted one foot upon the earth.” [After some other 

! remarks (verses 16-18), which are in parts obscure, the writer pro- i 
ceeds:] 19. “ But, although this falsehood had been planted upon the 
earth by unrighteousness, the people, devoted to true righteousness, 
practised salutary observances. 20. Those Brahmans and Kshattriyas 
who lived in the Treta practised austere fervour, and the rest of man
kind obedience. 21. (The principle that) their own duty was the chief 
thing pervaded the Vaisyas and S'udras among them : and the S'udras
especially paid honour to all the (other) classes.............  23 Next the
second foot of unrighteousness was planted on the earth, and the number 
of the Dvapara (the third yuga) was produced. 24. When this deterior
ation of the age numbered as the Dvapara, had come into existence,

ns 'flic Commentator says, this means that in the Krita age the Brahmans were ’ 
superior, and the Kshattriyas inferior (as the latter had not then the prerogative of 
practising tapas), but that in the Treta both classes were equal (Mayor yugayor 
madhye krita-yuge brahma purvam tapo-viryabhyam utkrishtam kshattram chdvaraih : 
cha tabhyam tapo-viryabhyam nyunam asit | tat tarvam brahma-kshaUra-rupam 
ubhayam tretuyam saim-virya-samanvitam Silt [ kriie kshattriydnam tapasy anadhi- 
karat tadyugTyMyo brahmanebhyas teaho.m nyunata | tretdydm tu ubhayo rapi tapo- 
'dhikarad ubhdv api tapo-viryabhyam samati | But in the previous verse (12) it is said \
that the Kshattriyas were bom in the Treta distinguished by their former tapas. But \
perhaps they wero formerly Brahmans, according to verses 9, 10, and 12.

2i» Manu and other legislators of that age, according to the Commentator [Uam- 
adayah sarve tdtkdlikah ituirma-pravarttanadhihritah). He adds that in the Krita 
age ali the castes were spontaneously devoted to their several duties, although no fixed 
system had been prescribed (krite tu vmaiva sthdpanam sv iyam evamnie varnah sva- 
sva-dharma-ratah).

' .............



A * / ® ® ;  / ^ l

unrighteousness and falsehood increased. 25. J.n this age, numhered as 
the Dvapara, austere fervour entered into the Vai^yas. Thus in. the 
course of three ages it entered into three castes; (26) and in the three 
ages righteousness (dharma) was established in three castes. But the 
S'udra does not attain to righteousness through the (lapse of these

I three) ages. 27. A man of low caste performs a great act of austere 
fervour. Such observance will belong to the future race of Sfidras in 
the Kali age, (28) but is unrighteous in the extreme if practised by 

j that caste in the Dvapara. On the outskirts of thy territory such a 
foolish person, of interfse fervour, is practising austerity. Hence this 

I slaughter of the* boy.”
Here then was a clue to the mystery of the young Brahman’s death.

A presumptuous S'udra, paying no regard to the fact that in the age**9 
in which he lived the prerogative of practising self-mortification had 
not yet descended to the humble class to which he belonged, had been 
guilty of seeking to secure a store of religious merit by its exercise. 
Rama mounts his car Pushpaka, makes search in different regions, and 
at length comes upon a person who was engaged in the manner alleged.
The S'udra, on being questioned, avows his caste, and his desire to 
conquer for himself the rank of a god by the self-mortification he was 
undergoing. Rama instantly cuts off the offender's head. The gods 
applaud the deed, and a shower of flowers descends from the sky 
upon the vindicator of righteousness. Having been invited to solicit 
a boon from the gods, lie asks that the Brahman boy may be resusci
tated, and is informed that he was restored to life at the same moment 
when the S'udra was slain. (Sections 75 and 78,)M

The following curious account of the creation of mankind, among 
whom it states that no distinction of class (or colour) originally existed, 
is given in the TJttara Kanda, xxx, 19 ff., where Brahma says to Indra: 

Amarmdra mayd iuddhya prajah srtshfan talha prabho | eka-varndh. 
mma-bhdghu eka-rUpdi cka sarvaiah | 20. T&sam wUti vi&euho hi damme 
lakshane ’p i vii | tala ’ham ekCtgramanm tah prajah samachintayim |
21. So ’ham- tusdm mkshdriham striyam ekdm vinirmame | yad yat 
prajdmm pratyangam mSuhfam tat tad uddhritam j 22. Tato mayd

S!» The Treta, according to the Commentator,
231 See the Rev. Professor Banerjoa's Dialogues oa the Hindu philosophy*, pp. tiff., 

where attention had previously been dra*$n to the story,

I®?) ' <SL
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rupa-gwm'r ahalyd »tr% vinirmitd | halam n&mtha vairupyatii halyam 
tat-prabhavam Ihavei \ 23. Yasyd na vidyate 'halyam tenahalyeti vikrutd |
Ahalyety eva eha mayo, tasyd name praforttitam | 24. Nirmitdydm cka 
dovendra tasydm narydin surwshabha | IhavishyatiM kmyaishd mama 
chinta tato ’bhacat | 25. Tvaiii tu S'ahra tadd ndrlrn jvnlahe mmasii 
prabho | sthdnddhikatayd paint mamaisheti purandant | 26. 8a maya 
nydsa-bkatd tu Gaulamasya mahdtmanah | nyadd bahdni varshani tena 
niryatitd eha ha | 27. Tatas tasya pwrijniiya mahasthairyam mahdmu- 
neh \ jnatvd tapasi siidhim eha patny-artham spariitd tadd | 28. Sa 
taya saha dharmutmd ramate sma mahdmunih | dsan nirdsd deeds tu 
Gautame dattayd taya | 29. Tvarn kruddhas tv iha kdmdtma gated 
tasyairamam muneh \ druhfavams eha tadd tdm striih diptiim agni- 
h'khdm iva | 30. Sd tvaya dhanhita S'ahra kdmurttma samanyund | 
drishfat team eha tadd tena dkrame paramarshind | 31. Tatah kruddhena 
tendsi kiptnh paramatejasa \ gato 'si yena devendra daSu-lhdya-vipar- 
yayam \

“ 19. 0  chief of the immortals (Indra) all creatures were formed by 
my will of one class (or colour), with the same speech, and uniform in 
every respect. 20. There was no distinction between them in ap
pearance, or in characteristic marks. I  then intently reflected on these 
creatures. 21. To distinguish between them I fashioned one woman.
'Whatever was most excellent in the several members of different crea
tures was taken from them, (22) and with this (aggregate) I  formed a 
female, faultless in beauty and in all her qualities. Sala  means ‘ugli
ness,’ and halya, ‘ what is produced from ugliness.’ 23. The woman in 
whom there is no halya, is called Ahalya. And this was her name to 
which I  gave currency. 24. When this female had been fashioned, I  
anxiously considered to whom she should belong. 25. Thou, Indra, 
didst, from the eminence of thy rank, determine in thy mind, ‘ She 
must be my spouse.’ 26. I, however, gave her in trust to the great 
Gautama; and after having retained her in charge for many years, he 
restored her. 27. Knowing then the great steadfastness of that distin
guished Muni, and the perfection of his austere fervour, I, in due form, 
gave her to him for Ms wife. 28. The holy sage lived with her in the 
enjoyment of connubial love. But the gods were filled with despair 
when she had been given away to Gautama. 29. And thou, Indra, 
angry, as well as inflamed with lust, wentest to the Muni’s hermitage,



'SL
aud didst behold that female brilliant as the flame of fire. 30, She 
was then corrupted by thee who wert tormented by lust, as "well as 
heated by anger.22- But thou wert then seen by the eminent rishi in 
the hermitage, (81) and cursed by that glorious being in his indignation. 
Thou didst in consequence fall into a reverse of condition and fortune, 
etc., ete.

S ect. X I .—Extracts from the Mahalharala on the same subjects.

The first passage which I shall adduee is from the Adi I  arvan, or 
first book, verses 2517 ff.:

YaihmpHyana uvacha | hernia te kalhaijwhjami namashritya Svayam- 
bhuve | mruMn&m aham samyak lokanam prabhavapyayam. \ Brahmano 
mamsah putrah viditah slum- mahar shay ah | Mariehir Atry-mgirmau 
Pulastyah Pulahah Kratuh | Marlcheh Kasyapah putrah Kasyaput tu 
praja imah | prajajnire mahabhaga Baksha-kmyas trayodaSa | 2520. 
Aditir Ditir Danuh KaU Banayuh Simhika UriM \ Krodha Pradha eha 
Viiva eha Vinatu Kapila Munih | Kadrui cha mmujavyaghra Daksha- 
kanyaiva Bharata | etasarh vtrya-sampannam putra-pautram amntakam |

“ YaiiSampayana said: I  shall, after making obeisance to Svayam- 
bhu, relate to thee exactly tho production and destruction of the gods 
and other beings. Six328 great rishis are known as the mind-born sons

23s I n  reg a rd  to th is  s to ry  of In d ra  an d  A h a ly a , as w ell as to  th a t  o f  B rah m a an d  
h is d au g h te r , above re fe rred  to , see th e  e x p lan a tio n  g iven  by K u m a rila  B h a tta , as 
,] noted  by  Professor M ax  M u lle r  in  h is H is t, o f  A nc. S ansk . L it. p . 529 f. T h e  nam e 
o f  A h a ly a  is th e re  a lleg o rica lly  in te rp re ted  o f th e  n ig h t, to w hich  th is  nam e is  sa id  
to  h av e  been  given, because i t  is  absorbed  in  th e  d ay  { m a n i  l iy a m d m ta y d ) .  I n d ra  is 

th e  su n .
ms A nother passage (S '5 n ti-p . 7569 ff.) raises th e  n u m b er o f  B rah m a  s sons to seven 

b y  ad d in g  V as ish th a  : M a fy  Sva ya m b h u r bhagavan ddyo B ra h m a  s m a ta n a h  | B r a h - 
m anah  sa p ta  va i p u trd  m aha tm dnah  Svayam bhuvah  | M a rieh ir  A tr y -A n g ir a s a u  P tt-  
la s tya lt P ulahah  K r a tu h  | V asish thadcha  m ahdbhdgah sadriso va i S va ya m b h m a  | 
sa p ta  B ra h tw in a  i ty  e te p u rd n e  n idchayam  g a td h  | “ T h e re  is one p rim ev a l e te rna l lord, 
I lra h m a  S v ay am h h u j w ho  h ad  seven g re a t  sons, M a n ch i, A tri, A ngiras, P u lasty a , 
I ’u lah a , K ra tu , and  V as ish th a , who w as like  S vayam bhu , T hese a re  th e  seven B rah - 
rniis w ho  have been  ascerta in ed  in  th e  P a ram o  re co rd s ."  I n  an o th e r p a r t  of tho  sam e 
S  an tip a rv an , verses 12686 ff., how ever, th e  P ra jS p a tis  a re  increased  to  tw eu ty -o n e : 
B r a h m a  S th m m r  M a n u r  D aksho B h r ig u r  D harm as ta th d  Y am ah  | M a rieh ir  A n g ir d  
’tr isch a  P u la s tya h  Pulahah, K ra tu h  \ V a sish fh a /t P a m a e s h fh t  eha t fiw u n S *  Serna 
eva cha \ K ardam aS chd.pl y a h  p rok tah  Krodha Y ik r i ta  eva cha | ekaviih sa tir u tpannas  
U p ra ja p a ta ya h  sm ritd h  | “  T h ere  ar*  re p u te d  to  h av e  been  tw en ty -o n e  P ra jap a tis  
p roduced , via. B rah m a , S th a n n , M aau , D ak sh a , B h tig u , D h arn ia , Y am a, M arich i,
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of Brahma, viz., Morichi, Atri, Angiras, Pulastva, Pulaha, and Kratu.
Kasyapa was the son of Marlelii; and from Kasyapa sprang these 
creatures. There were born to Daksha thirteen daughters of eminent 
rank, (2520) Aditi, Dili, Datm, Kala, Panayu, Simhika, Krodha,
Pradha, Yisva, Yinata, Kapila, and Muni.221 Kadru also was of the 
number. These daughters had valorous sons and grandsons innu
merable.”

Daksha, however, had other daughters, as we learn further on iu 
verses 2574. if., where the manner of his own birth also is related :

Dakshas tv aj<Xyatangmh{had dakshinad bhagavan rhkih | Brahmanah 
prithivipala kdntdtmd sumahatapah \ vdnu'id ajdyaUlngmhfMd bharya 
tasya mahatmanah \ tasyam panchakatam IcanyG.fr m evajanayad munifr \
. . . .  2577. TJadau cha data Dharmaya saptaviihsatim Indave | divyena
vidhina rajan KasyapCiya trayodasa j ..............  2581. Paitamahah Manur
devas tasya putrah prajapatih \ tasyushfau Vasavah putras teshum vak-
shyami vistaram | ............  2595. Stamm tu dahhimm bhitvu Hrah-
mano nara-vigrahah | nissrito bhagavan Dharmah mrva-loka-sukhavahah ] 
trayas tasya varah putrah sarva-bhuta-manoharah | S'amah Kamak cha
Harshak cha tejasa loka-dharinah | .............2610. Arushi to Manoh
kanya tasya patnl maniskimh | .............2614. Dvau putrau Brahmanas
tv anyav, yuyos ti$h{hati lakshanam | lobe Dhlta Vidhutu cha yau sthitau 
Manuna saha | tayor iva svasa devl Lakshmi padma-yriha kubhd | tasyds
tu manned h putras turagdfr vyoma-charinah | .............2617. Prajanam
amabamanam anyonya-paribhakshanat | Adharmas tatra sang Utah sarva- 
bhuta-vinakakah j tasydpi Nirritir bharya nairrita yena Rakshasah \ 
ghoras tasyds trayafr putrah papa-harma-ratah sadd | Bhayo Malta- 
bhayas cliaiva Mrityur bhhtantakas tatha \ m  tasya bharya putro va 
kakohid asty antako hi salt |
Angiras, Atri, Pulastya, Pulaha, Kratu, Vas'ishtha, Parameshthin, Yivasvat, Soma, 
the person called Kardama, Krotlha, and Yikrita,” (Here, however, only twenty- 
names are specified including Brahma himself.) Compare this list with those quoted 
above, p. 116, from the Ramfiyana, iii. 14, 7 ff., from Manu in p. 36, and from the 
Vishnu P. in p. 65.

S24 That Muni is a name, and not an epithet, is shown (1) by the fact that we have 
otherwise only twelve names ; and (2) by her descendants, both gods and gandharvas, 
being afterwards enumerated iu verses 2550 if. (ity etc rleva-gandharva Maimeya/f 
parikirititah). Kapila, another of the thirteen daughters of Daksha is said to have 
been the mother of Ambrosia, Brahmans, kine, Gaudharvas and Apsai isos [amfitam 
brahmand gavo gandharvapsarasus tatha | at atyam kapilSyds tu puriine parikirt- 
titam | ).
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“ 2574. Daksha, the glorious rishi, tranquil in spirit, and great in 
austere fervour, sprang from the right thumb of Brahma.325 From the 
left thumb sprang that great Muni’s wife, on whom he begot fifty353 
daughters. Of these he gave ten to Dharma, twenty-seven to Indu 
(Soma),227 and according to the celestial system, thirteen to Kasyapa.”
I  proceed with some other details given in the verses I  have extracted: 
2581. “ Pitamaha’s descendant, Manu, the god and the lord of creatures, 
was his (it does not clearly appear whose) son. The eight V asus, whom
I shall detail, were his sons.............  2595. Dividing the right breast of
Brahma, the glorious Dharma (Righteousness), issued in a human form, 
bringing happiness to all people. He had three eminent sons, S’artta, 
Kama, and Harsha (Tranquillity, Love, and Joy), who are the delight
of all creatures, and by their might support the world................ 2610.
Arushi, the daughter of Manu, was the wife of that sage (Chyavana,
son of Bhrigu)................2614. There are two other sons of Brahma,
whose mark remains in the world, Dhatri,138 and Vidhatri, who re
mained with Manu. Their sister was the beautiful goddess Lakshml,229 
whose home is in the lotus. Her mind-born sons are the steeds who 
move in the sky. . . . . .  2617. “When the creatures who were de
sirous of food, had devoured ono another, Adharma (Unrighteousness) 
was produced, the destroyer of all beings. His wife was Nirriti, and 
hence the Rakshasas are called Hairritas, or the offspring of Nirriti.
She had three dreadful sons, continually addicted to evil deeds, Bhaya 
Mahabhaya (Fear and Terror) and Mrityu (Death) the ender of beings.
He has neither wife, nor any son, for he is the ender.”280

The next passage gives a different account of the origin of Daksha; 
and describes the descent of mankind from Manu:

Adip. 3128. Tejolhir uditdh sarve maharsM-sma-tejasa$ | dam Pra-

sas See above, p. 72 f. The Matsya P. also states that Daksha sprang from Brah
ma’s right thumb, Dharma from his nipple, Kama from his heart, etc.

226 The passage of the R&mayana, quoted above, p. 116, affirms that they were 
sixty in number. Compare "Wilson’s Vishnu P. vol. i. pp. 109 ff., and vol. ii. pp. 19 ff.

227 The Taitt. Snnhitu, ii. 3, 6, 1, says Prajapati had thirty-three daughters, whom 
he gave to KiDg Soma (Prqjapates trayastrimsad duhitara Sian | tali Somaya rajne 
’dadat).

228 Dhatri had been previously mentioned, in verse 2523, as one of the sons of 
Aditi. See also Wilson’s Vishnu P. ii. 152.

229 See Wilson's Vishnu P. i. pp. 1(5)9, 118 fF., 144 ff. ami 152.
2M phe Vishnu P. (Wilson, i. 112) says he had five children.
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chetasah putrdh santah punya-janah smriUih | mukhajen&gnind yah te 
purvani dagdha mahaujcmh | tebhyah Prdnhetam jajm  Dahho Dakshad 
imuti prajdfr \ sambhutuh purueha-vyaghm ta hi loka-pitamahah |
Virinyd mha sangamya JDakshah Prdchdaso rnmih | atma-tulyan aja- 
nayat sahasram iamsita-vratun \ sahasra-sankhyan sambhlMn Dafaha- 
putrd fni cha Naradah | mohham adhydpayamdsa sdnkhya-jndmm anut- 
tamarn \ tatah panoMsatam kanydh putrikah abhisandadb \ PrajO.paiih 
prajah Dale shah sisrikshur Jmamegaya | dad/m cha dasa Dharmdya 
Kasyapaya trayodai-a I kdlasya nayane yuktuh saptavimsatim Indave |
3135. Trayoclasdndm patnindm yd tu Ddkshayam vara \ Manchah 
Ka&yapas lasyarn Aditydn mmajljanat | Indradvn viryya-sampannan 
Vivammtam athdpi cha | Vwmatah, mto jajne Yamo Vahmvatah pra- 
bhuh | Mdrtandasya Manur dhlman ajayeda sutah prahJmh \ Yamak 
chdpi auto jajne khydtas tasydnujah prabhuh | dharmatma ta Manur 
dhlman yatra vamkah pratishthitah j Manor vmnSo mamvumm tato ’yam 
prathito ’ bhavat | brahma-bhatradayas tamiid Manor jdtas tu manavah | 
tato 'bhavad maharaja brahma hhattrem sangatam | 3140. Brahmand 
manavds tesham sdngam vedam adharayan | Venom Dhrishnum Narioh- 
yantam JSfdbhugekshvdkum eva cha j Kurusham atha Saryatm tathd 
chaivdshtamim Ildm  | Prislwdhram navamam prdhuh bhattra-dharma- 
pardyanam | Nubhagarishta-da&aman Mmiolj, putranprachahhate \ pan- 
chdsat tu Manoh putrCis tathaivdnye ’bhavm kshitau | anyonya-bhedat in 
tame vine&ur iti nah srutam \ Pururavat'tato vidvan Ilayaih samapad- 
yata | sd vai tasy abhor ad mdtd pita chaivcti nah brut am |

“  3128.i Born all with splendour, like that of great rishis, the ten sons 
of Prachetaa are reputed to hare been virtuous and holy; and by them 
the glorious beings281 were formerly burnt up by fire springing from their 
mouths. From them wa3 bora Dakeha Prachetasa and from Paksha, 
the Parent of the world (were produced), these Creatures. Cohabiting 
with Vlrini, the Muni Balcsha begot a thousand sons like himself, faraouB

541 “ Trees and plants,” according to tlie Commentator (mahaprabhava vrikstutu- 
slutdhuynh). Compare Wilson's Vishnu P. ii. p. 1.

«* The same account of Daksba’s birth is given in the S-antip. 7573: Paa'anam 
lanayas tv eko Uaksho nama prqjapatth | taaya dee namant lobe Dakshuh Ka iti cho- 
chyate | “ These ten Prachetases had one son called Dakska,The lord of creatures. He 
is commonly called by two names, Daksha and Ka.” (Compare vol. iv. of this work, 
p. 13, note 30, andp. 24; and the S'atapatha Brahmans, vii. 4, 1, 19, andii. 4, 4, 1, 
there quoted.) The following verse 7574 tells jjs that Kas-yapa also had two names, 
the other being Arishtanemi. See Riim. iii. 14, 9, quoted above.



for their religious observances, to whom Jfarada taught the doctrine of 
final liberation, the unequalled knowledge of the Sankhya. Desirous of 
creating offspring, the Prajapati Daksha next formed fifty daughters, of 
whom he gave ten to Dharma, thirteen to Kasyapa, and twenty-seven,
devoted to the regulation of time,238 to Indu (Soma)............. 8135. On
Dakshayani,284 the most excellent of his thirteen wives, Ka,4yapa, the 
son of Marichi, begot the Adityas, headed by Indra and distinguished 
by their energy, and also Yivasvat.2® To Yivasvat was born a son, the 
mighty Yama Yaivasvata. To Martanda {i.e. Vivasvat, the Sun) was 
born the wise and mighty Manu, and also the renowned Yama, his 
(Mann's) younger brother. Righteous was this wise Manu, on whom 
a race was founded. Hence this (family) of men became known as the 
race of Manu. Brahmans, Kshattriyas, and other men sprang from this 
Manu. Prom him, o king, came the Brahman conjoined with the Kshat- 
triya. i 3140. Among them the Brahmans, children of Manu, held the 
Veda with the Vedangas. The children of Manu are said to have been 
Yena, Dhristmu, Narishyanta, Nabhaga, Ikshvaku, Karusha, Siuyati,
Ila the eight, Prishadra the ninth, who was addicted to the duties of a 
Kshattriya, and Nabhagarishta the tenth. Manu had also fifty other 
sons ; hut they all, as we have heard, perished in consequence of mutual 
dissensions. Subsequently the wise Purnravaa was born of 11a, who, 
we heard, was both his mother and his father.”

The tradition, followed in ‘this passage, which assigns to all the 
castes one common ancestor, removed by several stages from the 
creator, is, of course, in conflict with the account which assigns to 
them a fourfold descent from the body of Brahma himself.

The S’antiparvan, verses 2749 ff., contains an account of the origin 
of castes which has evidently proceeded from an extreme assertor of 
the dignity of the Brahmanical order. The description given of the 
prerogatives of the priestly class is precisely in the style, and partly in 
almost the .identical words, of the most extravagant declarations of

388 This phrase kalasya nayane yuktah had previously occurred in Verse 2-580, 
where it is followed by the words setrva nakskatra-yoginyo loka-yatm-vidhanalah |
“ all identified with, the lunar asterisks, and appointed to regulate the life of men.” 
See also Vishnu P. i. 15, 56, and Professor Wilson’s translation ii. p. 10, note 1, 
and p. 28, note 1.

ss* i.e. Aditi. See verses 2520, 2622, and 2600 of this same book.
388 The account in the Ramayana,* ii. 110, 5ff., agrees with this in making Ka- 

s’yapa son of Marichi, and father of Vivasvat.
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Mann (i. 99 f.) on the same subject. In  other places, ho-wever, tho 
Mahabharata contains explanations of a very different character re
garding the origin of the distinctions, social and professional, which 
prevailed at the period of its composition. A comparison of these 
various passages will afford an illustration of the fact already intimated 
in p. 6,538 that this gigantic poem is made up of heterogeneous elements, 
the products of different ages, and representing widely different dog
matical tendencies, the later portions having beon introduced by suc
cessive editors of the work to support their own particular views, with
out any regard to their inconsistency with its earlier contents. In  fact, a 
work so vast, the unaided compilation of which would have taxed all the 
powers of a Didymus Chalkenterus, could scarcely have been created in 
any other way than that of gradual accretion. And some supposition 
of this kind is certainly necessary in order to explain such discrepancies 
as will he found between the passages I  have to quote, of which tho 
three first are the productions of believers (real or pretended) in the 
existence of a natural distinction between their own Brahmanical order 
and the other classes of the community, while the two by which these 
three are followed have emanated from fair and moderate writers who 
had rational views of the essential unity of mankind, and of the supe
riority of moral and religious character to any factitious divisions of a 
social description.

In the first passage, Bhishma, the great uncle of the Fundus, when 
describing to Yudhishthira the duties of kings, introduces one of those 
ancient stories which are so frequently appealed to in the Mahabharata.
"Without a minute study of the poem it would he difficult to say 
whether these are ever based on old traditions, or are anything more 
than mere vehicles invented to convey the individual views of the 
writers who narrate them. Bhishma says, S'antiparvan, 2749 :

Ya eva tu sato rakshed asatai eha nivarttayet | set eva rajna karttavyo 
riijan ruja-pwohitah | 2750. Atrdpy udaharmtimam itihumm purd- 
tannm \ Pururavasa Ailasya samvadam Mdtarikanak | Pururava mdcha |
Kutah svid bruhmano jata uarms chapi leutas trayah \ kasmdeheha bhavati 
sreshfh-as tan me vydkhydtmn arhasi | Matarisvowxcha \ JBrahmano mu- 
kkatah srishto brahmano raja-sattama j bdhMyum ksbaUriyah srishfa 
itrubhyam vaiiya eva chet 1 uirnanamparkharyyartham trayanam Bhx- 

See also the fourth volume of this work, pp. 141 ff. and 152.
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ratarshabka | varnas ehatwthah sambhiitaJi padbhyam budro vinirmitah | 
brahmano jayamano hi prithivy&m anujayate'w | isvwali mrva-bhutanum 
dhcirma-lcoshasya guptaye | 2755. Atah prithwya ymtdrarn hshaltnyam 
danda-djuirane \ dvitlyam Dandam alcarot prajdndm anutriptaye | vamjas 
tu dham-dhanyena trin varndn bibhriyad irnan | iildro hy etan pari- 
ehared it* Brahmdnusdaanam | Ada uvdcha | dviyasya kshattrabandhor 
v& kasyeyam prithivi bhavet \ dharmatah saha vittena tamyag■ Fayo'rra- 
chahkva me | Vuyur vvdcha | viprasya sarvam evaitad yat kinchij jayatl- 
gatam | jyeshthenabhifaneneha tad dharma-kuialu viduh | warn eva brah
mano bhunkte warn vaste svaih dadati cha | gurur hi sarva-varndndm 
jyesh{hah ireshfhai cha vai dvijah | 2760. Paty-abhdve yatliaiva stri 
devaram karate palim \ aha te prathcmah Jtalpah apady anyo blmted 
atah I

“ 2749. The king should appoint to be hia royal priest438 a man 
who will protect the good, and restrain the wicked. 2750. On this 
subject they relate this following ancient story of a conversation 
between Pururavas the son of Ila, and Matarisvan (Vayu, the Wind- 
god). Pururavas said : You must explain to me whence the Brahman, 
and whence the (other) three castes were produced, and whence the 
superiority (of tho first) arises. Matarisvau answered: The Brahman 
was created from Brahma’s mouth, the Kshattriya from his arms, the 
Yaisya from his thighs, while for the purpose of serving these three

*» Mann, i. 99, has aihijayate,
«w Ttaja-purohitah. Tho king’s priest (raja-purohitah) is here represented as one who 

should he a confidential and virtuous minister of stato. Such is not, however, the cha
racter always assigned to this class of persons. In Manu xii. 46, quoted above (p. 41f.), 
the purohita is placed in a lower class than other Brahmans. And in the following 
verse (4527) of the Anns’asauaparvan, taken from a story in which the Rishis utter 
maledictions against anyone who should have stolen certain lotus roots, part of the 
curse spoken by Vis'viimitra is as follows : varshacharo ’stu Ihritaho rajnai ckastu puro- 
hitah | ayiijyasya bhavatv ritvig visa-stainyam karoti yalj. | “ Let the man who steals 
lotus roots be a hireling trafficker in rain incantations (?) and the domestic priest of a 
king, and the priest of one for whom no Brahman should officiate.” Again, in verse 
4579, the same person says : karotu bhyitako ’varshom rajnas chasta purohitah | ritvig 
aslu by ayajyasya yas te harati pushkaram | “ Let him who steals thy lotus perform 
as a hireling incantations to causa drought, and be a king's domestic priest, and the 
priest of one for whom no Brahman should officiate.” I have had partly to guess at 
the sense of the words varshdebarah and avarsham. The Commentator does not ex
plain the former; and interprets the latter (for which the Edinburgh MS. reads wear- 
shah) by vrishti-nibandham, “ causing drought." He adds, papishfluih ova avarshah,
“ those who cause drought are most wicked.”
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castes was produced the fourth class, the Sudra, fashioned from his 
feet. The Brahman, as soon as born, becomes the lord of all beings 
upon the earth, for the purpose of protecting the treasure of righteous
ness. 2755. Then (the creator) constituted the Kshattriya the con- 
trouler of the earth, a second Tama to bear the rod, for the satisfaction 
of the people. And it was Brahma’s ordinance that the Taisya should 
sustain these three classes with money and grain, and that the S'udra 
should serve them. The son of Ila then enquired: Tell me, Tayu, to 
whom the earth, with its wealth, rightfully belongs, to the Brahman 
or the Kshattriya ? Vayu replied: All this, whatever exists in the 
world, is the Brahman’s property330 by right of primogeniture: this is 
known to those who are skilled in the laws of duty. I t is his own 
which the Brahman eats, puts ou, and bestows. He is the chief of all 
the castes, the first-bom and the most excellent. Just as a woman 
when she has lost her (first) husband, takes her brother in law for a 
second; so the Brahman is thy first resource in calamity; afterwards 
another may arise.”

A great deal is shortly afterwards added about the advantages of 
concord between Brahmans and Kshattriyas Such verses as the fol
lowing (2802): “ From the dissensions of Brahmans and Kshattriyas 
the people incur intolerable suffering” {mtiho Ihedild brahmana-kshat- 
triyandm prajd duhhham dussaham chavttanti) afford tolerably' clear 
evidence that the interests of these two classes must frequently have 
clashed.

In the same strain as the preceding passage is the following:
Vauaparvan, 13436. Nadhyapanad yajanad va myasmdd va prati~ 

grahut j dosho bhavati viprdnum jvaUtCtgni-mmd dvijah j durveda va stt- 
vedd va prdkrituh  samsl-ritcis tatha | briihmana. ndvamantavya bhasma- 
ohanna ivdgnayah | yathd simsune diptau/dh pavako naiva dm hyati | 
eiam vidv&n avidvan va brahmano daivatam mahat | prdkdrais cha pura- 
dvdraih pras&dais cha prithag-vidhaih | nayarani na sohhemte h lndni 
brdhmanottamaih | ml&dhyu tritla-sampanna jndnavantat taymvinah | 
yatra tmhthanti m i  viprds tan-nama nagaram nripa | vraje va. p y  atliava

m  Kullukn, the Commentator on Manu (i. 100), is obliged to admit that this is 
only spoken in a panegyrical or hyperbolical way, and that property is here used 
in a figurative sense, since theft is afterwards predicated by Manu of Brahmans a« 
well as others (“ scant" iti stutya achy tilt | • »  iva mam na tv scam em j brliit- 
manasyapi Manuna steyasya vnkshgamcmalvat).

9
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^range yatra santi bahu-srutdh | tat tad nagmratn ity dhuh partha tir- 
tham cha tad bhavet |

“ No blame accrues to Brahmans from teaching or sacrificing, or from 
receiving money in any other w a y : Brahmans are like flaming fire. 
Whether ill or well versed in the Veda, whether untrained or accom
plished, Brahmans must never he despised, like fires covered by ashes. 
Just as fire does not lose its purity by blazing even in a cemetery, so 
too, whether learned or unlearned, a Brahman is a great deity. Cities 
arc not rendered magnificent by ramparts, gates, or palaces of various 
kinds, if they are destitute of excellent Brahmans. 13440. The place 
where Brahmans, rich in the Veda, perfect in their conduct, and aus
terely fervid, reside, is (really) a city (wig or a)- Wherever there are 
men abounding in Vedic lore, whether it he a cattle-pen, or a forest, 
that is called a city, and that will he a sacred locality.”

The following verses from the Anusasanap. 2160  ff. arc even, more 
extreme in their character, and are, in fact, perfectly sublime in their 
insolence:

Brtihrnananuni paribhaiiad asurdh salile sayuh | brdhmandn&m prasa- 
dack cha devah svarga-nivusinah | asaJcyam srashtum dkatarn achdlyo 
himavan girth | adhdryyd, sctnnd Gangd durjayd brahmanu. bhuvi | na 
brdhmana-rirodhena sahyd sastum vamndhara | brahmand hi mahutni mn 
devandm apt devatak j tan pUjayeuva satatafh dilnena parudiaryyaya | 
yadlchhan mahim bhoktum imam sagara-mekhalum \

“ Through the prowess of the Brahmans the A suras were prostrated 
on the waters ; by the favour of the Brahmans the gods inhabit heaven. 
The ether cannot be created ; the mountain J£*tnavat cannot be shaken; 
the- Ganga cannot bo stemmed by a dam; the Brahmans cannot he 
conquered, by any one upon earth. The world cannot be ruled in Op
position to the Brahmans; for the mighty Brahmans arc the deities 
even of the gods. I f  thou desire to possess the sea-girt earth, honour 
them continually with gifts and ‘with service.”

The next passage seems to be self-contradictory, as it appears to sot 
out with the supposition that the distinction of castes arose after the 
creation; while it goes on to assert the separate origin of the four classes;

S’antiparvan, 10861. Janaka uvueha \ varno viks'ha-varndndm ma- 
harsh hnajayate  | etad ichhdmj/ ahamjnatum tad bruhi vadatam vara [ 
yad etaj jdyate ’palyam sa evayam iti irutih | katham brdhnanato jdto

' ' .n
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vihshe grahanam gatah | Pardsara uviieha | Pvam etad maharaja genet 
Jatah sa eva sah [ tajmas tv apakarshena jdtigrahanatdm gatah | sukshet- 
traehcha sumjdch cha punyo hhavati sambhavah | ato ’ngatarato hlnad 
avarro niina jay ate | 10865. Vaktrad bhujalhyam vrubhyam padbhy&rrt 
ehawdtha jajnire \ srjatah PrajCipater lohan iti dharmaoido viduh | tnm- 
Jchajci brahmands tdta bdhujdh kshattriydh smrit&h | urujah dhanino 
rdjan padajah pariehdrakdh | chaturnum eva varmnam vgamah pnrtt-
sharshalha | ato 'nye vyatiriMd ye te m i maharajah, miritdh | .............
10870. tTanaka uv&cha | Brahmanaikena jdtanam ndndtvam gotratah 
katham j lahv.nlka hi loke vat gotrdni muni mttarna | yatra tatra katham 
jCitah maymim  (? suyonim) munayo gatah | suddha-yonau mmutpannd 
viyonau cha tatha ’pare \ Parasara uvueha | rdjan naitud bhmed grdhyam 
apakrishtena janmand | matdtmandm samutpattis tapasa Ihuvitatmanam j 
utpadya pntrdn munayo nripate yatra tatra ha |- svemiva tapasa teaham 
rishtvam pradadhiuh punah | . . . .  . 10876. Pte svam prahritim praptd 
Vaideha tapasoirayCit | pratiskfhitd veda-vido damena tapasaiva hi (

“ .Tanaka asks: 10861. How, o gTeat rishi, does the caste of the 
separate classes arise ? Tell me, as I  desire to know. According to 
the Veda, the offspring -which is born (to any one) is the very man 
himself. How does offspring born of a Brahman fall into distinct 
classes ? Parasara replied: f t  is just as yon say, o great king. A son 
is the very same as he by whom he was begotten ; but from decline of 
austere fervour, (men) have become included under different classes.
And from good soil and good seed a pure production arises, whilst 
from those which are different and faulty springs an inferior pro
duction. Those acquainted with duty know that men were born from 
the mouth, arms, thighs, and feet of Prajapati when he was creating 
the worlds. The Brahmans sprang from his mouth, the Kshattrivas 
from his arms, the merchants from his thighs, and the servants from, 
his feet. The scriptural tradition speaks only of four classes. The 
men not included in these are declared to have sprang from a mixture 
(of the four). . . . .  10870. Janaka asked : How is there a difference 
in race between men sprung from one and the same Brahma ? for there 
are now many races in the world. How have Munis born anywhere 
(indiscriminately) entered into a good fam ily; some of them having 
sprung from a pure source and others from an inferior stock ? ParaAara 
replied: I t  would not be credible that noble-minded men, whose souls
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had been perfected by austere fervour, should have been the offspring of a 
degraded birth. Munis who had begotten sons in an indiscriminate way 
conferred on them the position of rights by their own austere fervour.”
The speaker then names a number of sages (10876) “ famed for their 
acquaintance with the Veda, and for their self-command and austere 
fervour,” as “ having all attained to their respective conditions by 
practising the latter observance.”

In the latter verses the speaker appears to admit, at the very mo
ment that he denies, the degraded origin of some of the renowned 
saints of Indian antiquity. What else is the meaning of the verse, 
“ Munis who had begotten sons in an indiscriminate way conferred 
on them the position of rishis by their own austere fervour ? ” No 
doubt it is intended to represent those as exceptional times: but while 
we refuse to admit this assumption, we may find some reason to sup
pose that the irregularities, as they were afterwards considered to be, 
which this assumption was intended to explain away, were really 
samples of the state of things which commonly prevailed in earlier 
ages.

| The next extract declares that there is a natural distinction between j 
| the Brahmans and the other castes; and. appears to intimate that the : 

harrier so constituted can only he overpassed when the soul re-appears j 
I in another body in another birth :

Anususana-parva, 6570. JDeva mdoha | JSrdkmanyam devi dmhprdp- 
yam nisargad brahmanah sub he | hhattriyo vaisyasudrau vd nisargad 
iti me matih | karmana dushkriteneha stkanad Ihnsgati vai dvijah | 

jyesh(ham varnam aniiprapya tamndd rahheta vai dvijah | sthito Irak- 
mana-dharmena brdhntmyam upajlvaii \ kshattriya vd ’(ha vaiiyo vd 
brahmabhuyam sa gachhati J gas in brahmatvam utsrijya kshdttram 
dhmimm nishevate \ brd/manydt m paribhrashtali kshattra-yonau pmjd- 
yate | vaihya-karmi cha yo vipro lobha-moha-iyapuirayah j brdhmanyarh 
durlabham prapya karoty alpa-matih sada | m  dvijo vaisyatdm eti vaiiyo 
vd mdratam iyat | sva-dharmut prachyuto vipras tatah mdratv/m, dp- 
nute | . . . . 6590. fflhis ta karmabhir devi subhair ucharitais tathu j
sUdro bruhmanatdm, yati vaisyah kihattriyaidm vrajet | sudr/t-kannuni 
sandm yathunyuymi yathacidhi \ Susrushdm parichwyydm cha jyeshthe 
mrne prayalnatuh | kurydd ityadi |

Mahadeva says: 6570. “  Brailmatihood, o fair goddess, is difficult to
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be attained. A man, whether he be a Brahman, Kshattriya, Vaisya, 
or S'udra, is such by nature; this is my opinion. By evil deeds a twice- 
born man falls from his position. Then let a twice-born man who has 
attained to the highest caste, keep it. The Kshattriya, or Vaisya, who 
lives in the condition of a Brahman, by practising the duties of one, at
tains to Brahmanhood. But he who abandons the state of a Brahman 
and practises the duty of a Kshattriya, falls from Brahmanhood and is 
bom in a Kshattriya womb. And the foolish Brahman, who, having 
attained that Brahmanhood which is so hard to get, follows the pro
fession of a Taisya, under the influence of cupidity and delusion, falls 
into the condition of a Vaisya. (In like manner) a Vaisya may sink 
into the state of a S'udra. A Brahman who falls away from his own
duty becomes afterwards a S'udra.............  6590. But by practising the
following good works, o goddess, a S'udra becomes a Brahman, and a 
Vaisya becomes a Kshattriya: Let him actively perform all the func
tions of a S'udra according to propriety and rule, i.t, obedience and 
service to the highest caste,” etc.

The next passage is the first of those which I have already noted, as 
in spirit and tenor very different from the preceding. The conversation 
which it records arose us follows: Yudhishthira found his brother Bhi- 
masena caught in the coils of a serpent, which, it turned out, was no 
other than the famous king jSSTahusha, who by his sacrifices, austerities, j 
etc., had formerly raised himself to the sovereignty of the three worlds ; 
but had been reduced to the condition in which he was now seen, as a 
punishment for his pride and contempt of the Brahmans. He promises 
to let Bhlmaseva go, if Yudhishthira will answer certain questions.
Yudhishthira agrees, and remarks that the serpent was acquainted with 
whatever a Brahman ought to know. Whereupon the Serpent proceeds :

Yana-parva. Verses 12469 ff : Sarpa uvdcha | brdhmamh ho bhaved 
rajan vedyam him cha Yudhishthira | 12470. Bravihy atimatim Ulan, hi 
vdkyair anumimlmahe | Yudhishthira, uvdcha | satyam dunam kshama 
silam, anrisafixsyam tapo ghrina \ drihyante yatra ndgendra sa brdhmamh 
Hi smritih | vedyam, sarpa param Brahna nirduhhharn asukham cha yat | 
yatra gated m  sochanti bhamtah hint mrakshitam j Sarpa uvdcha \ ehu- 
tunarnyampramdnam cha satyam cha brahma ehaiva hi | Sudreshv apt 
cha satyam cha ddnarn akrodha eva cha  ̂ anrUanuyam ahimsd cha ghrina 
ehaiva Yudhishthira | vedyam gacJi ehm.tra nirduhkham asukham cha ua-

i .... . ______ .............
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radhipa | tahhjdm hinam padam ehunyad na tad astlti lakshaye | lu -  
dhiskthira uvdoha | 12475. S'udre tu yad bha-vel iakshma dvtjo inch cha 
na vidyate j m  vai sud.ro bhanech ehhudro brahmano na cha brdhmanah | 
yatraital lakshyate sarpa vrittam sa bruhmagah smritah | yatraitad na 
bhavet sarpa tarn dudram iti nirddiset | fa t punas' bhavatd proltam 
na vedyaif), vidyatlti cha j tdibhydin hinam ato ’nyatra padam nastlti 
died- apt | warn etad matam sarpa tiibhydiri hinam na vidyate I yatku 
iitoshnayor madhye bhaved nosknam tia (dtat& | ovum vai gukha-duh- 
khabhyam .hinam nasti padam heaehit | osha mama matih sarpa yuthu 
vu rnanyate bhacdn \ Sarpa wvaohd \ 12480. lcadi to vrittato injan 
brahmanah prasamikshitah | vrithu jatvs tada ’ yushman nfitir yuead 
na vidyate | Yudhishthira uvaoha \ jd tir atra maMsarpa manushyatvc 
mahdmate ] sankardt sarva-varnanum dushparikshyeti me matih | sarvt 
sarvasv apatydni janayanti sadd ncerdh | vdh maithunani atho yanmo 
maranam cha samara annum \ idam drsham pramiinam cha ye ya- 
jumahe" ity api ;| tasmdch chhilam pradhunesh(am vidur ye tattoo- 
dar&inah \ 11 pro,n nabhi-varddhaniit pv.i/iso jdta-karina vidhiyate i 
'■‘ tada ’sya mate, savitri pita tv dchdryya techy ate' j 12485. u Tilvach 
chhudra-samo hy esha yavad vede najdyate” | tasminn evam mati-drmdhe 
Manuh SvCyambhwvo 'bravit j krita-krityuh punar varna yadi vrittam. na 
vidyate | sankaras tatra ndyendra. balavdn prasamikshitah j yatreidnim 
■mihdsarpa samskritam vrittam ishyate | tarn brahmanam aham purvam 
uktavan bhujagottanm |

“ 12469. Tlie Serpent said: Who may be a Brahman, and what is 
the thing to be known, o Yudhishthira;—-tell me, since by thy words 
I  infer thee to bo a person of extreme intelligence. Yudhishthira 
replied: 12470. The Smriti declares, o chief of Serpents, that he is a 
Brahman, in whom truth, liberality, patience, virtue, innocence, austere 
fervour, and compassion are seen. And the thing to bo known is the 
supreme Braluna, free from pain, as well as from pleasure, to whom, 
when men have attained, they no longer sorrow. What is your 
opinion? The Serpent replied: The Veda (brahma) is beneficial, to 
all the four castes and is authoritative and true.840 And so we find in

340 Such is the sense assigned hy the Commentator to this line, the drift of which 
is not very clear. The comment runs thus : Sarpas tu brnhmanc.-padena jati-matra■>> 
vivakshitvu £uire tal lakshanam vyabhichdrayati “ chdturmrnyam" iti sarddhma | 
chaturnam varnuiiaih hitam, | satyam p-'amanaw chct dluirma-vyapasthapakam brahma 
t ■. iah J sudrSehara-mpter api veda-mulakatval sarvo 'py aohdrddit} sruti-mulakah
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S’udras also truth, liberality, calmness, innocence, harmlessness, and 
compassion. And as for the thing to he known, which is free from 
pain and pleasure, I perceive that there is no other thing free from 
these two influences. Yudhishthira rejoined : 12475. The qualities 
characteristic of a S'udra do not exist in a Brahman (nor vice versd).
(Were it otherwise) the S’udra would not he a S'udra, uor the Brah
man a Brahman.1,1 The person in whom this regulated practice is per
ceived is declared to be a Brahman; and the man, in whom it is absent, 
should be designated as a S'udra. And as to what you say further, that 
there is nothing other than this (Brahma) to he known, which is free 
from the susceptibilities in question; this is also (my own) opinion, 
that there is nothing free from them. Just as between cold and heat 
there can be neither heat nor cold, so there is nothing free from the 
feeling of pleasure and pain. Such is my view ; or how do you con
sider ? The Serpent remarked: 12480. I f  a man is regarded by you 
as being a Brahman only in consequence of his conduct, then birth is 
vain until action is shown. Yudhishthira replied: 0  most sapient 
Serpent, birth is difficult to be discriminated in the present condition

ity arthah | evam eha satyadikam yadi iudre 'py asti tarhi so ’pi brahmana cva syad 
Hi aha “ sudreshv api" iti | “ The serpent, however, understanding by the term 
Brahman mere birth, shows in a sloka and a half that Yudhishthira’s definition fails 
by being applicable also to a S'fidra. Chnturrarnya means ‘ beneficial to the four 
castes.' (Such is the Veda), which is also ‘true’ and 4 authoritative,’ as establishing 
what is duty. Inasmuch as the Smpiti which prescribes a S'udra’s conduct is itself 
founded on the Veda; all conduct, etc., is based on the Veda. And so if (the cha
racters of) truth, etc., arc found also in a S'udra, he too must be a Brahman—such is 
bis argument in the words * In Sudras also.’ ” According to this explanation the 
connection between tlie first line and the second and third may be as follows: The 
Veda is beneficial to all the castes, and therefore S’udras also, having the advantage 
of its guidance, although at second hand, may practise all the virtues you enumerate; 
but would you therefore call them Brahmans?

Ml This verse is not very lucid; but the sense may be that which I have as
signed. The Commentator says: Itams tu brahmana-padena brahma-vidain vimkshi- 
ivd siidrader api brahmanalvam abhyupagamya pari/uirati “ Sudre tv” iti | S’udra- 
lakshya-kiwiddikam na brahmane ’sti na brahmana-lakshya-samadikam sudre 'sli ity 
arthah | siidro 'pi samady-upeto brahmanah | brahmana ’pi kdmddy-upetah sudra era 
ity arthah | “  The other (Yudhishthira), however, understanding by the word BrSlt- 
mana one who knows the Veda (or, Brahma), and conceding the fact of a Sudra’s Brah- 
manhood, obviates by the words ‘but in a S'udra,’ etc. (the objection thence drawn).
The qualities, lust, etc., distinctive of a S'udra, do not exist in a Brahman, nor do 
the qualities tranquillity, etc., characteristic of a Brahman exist in a S'fidra. A 
S'udra distinguished by the latter is a Bruhtgan 1 while a Brahman characterised by 
lust, etc., is a S'udra.’’

' G° i ^ X
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of humanity, on account of the confusion of all castes.31'2 All (sorts of)
ij M* In the tenth to), of his lndische Studien, p. 83, Professor Weber adduces some 
f! curious evidence of the little confidence entertained in ancient times by the Indians in 
jfjJ the chastity of their women, He refers to the following passages : (1) NidS.ua Sutra, 

j iii. 8. Vchchdvachii-charandh striya bhuvanti | setha dcva-sdksbye cha manushyii-sctk- 
shyt cha yeshani putro rakshy: teshd m putro bhavishydmi \ yarns chit pulrdn vakshye 
te me pntrah biavishyanti \ “ Women are irregular in their conduct. Of whatsoever 
men, I, taking gods and men to witness, shall declare myself to he the son, I shall be 
their son ; and they whom I shall name as my sons shall be so.” (2) S’atapatha 
Brahmana, iii. 2, 1, 40. Alha yad “ brahmanah” ityciha | anaddhn tea vai asytt alti/i 

purd janam bhamti I idaih hy ahvh “ rakshdmi yoshilum anusachante tad ula rai- 
shamy eva reta adadhati Hi \ alha atra addha jdyate yo br&hmano yo yajnbj jayate j 
tomad dpi rajanyaih vd vaisyam vd “ brahmanah ” ity eva bruydt j brhhmnno hi 
jdyate yo yajndj jdyate \ tasmdd 5huh “ mb savana-hritain hanyad enasvt ha era 
tmana-kritd” Hi | “ Now as regards what he says 1 (this) Brahman (has been conse
crated) : ’ before this his birth is uncertain. For they say this that ‘ Bakshases follow 
after women, and therefore that it is Eakshases who inject seed into them ’ ” (Compare 
what it said of the Gandharvas in Atliarvu V. iv. 37, 116, and Journ. Eoy. As. Soc. 
for 1865, p. 301.) So then he is certainly born who is born from sacred science 
[brahma) and from sacrifice. Wherefore also let him address a Bajanya or a Vaisya 
ns ‘Brahman,’ for he is bom from sacred science (brahma, and consequently a Brah
man) who is born from sacrifice. Hence they say ‘let no one slay an offerer of a 
libation, for he incurs (the) sin (of Brnhmnnieide ?) by so doing.” (3) On the next 
passage of the S'. P. Br, ii. 5, 2, 20, Professor Weber remarks that it is assumed that 
the wife of the person offering the Varuna proghtsa must have one or more para
mours : Alha pia.tipras: h ala pratiparai'i \ sa patnlm, uddneshyan ppiehhati 1 ken a 
(Jarena Comm.) eharasi’ iti 1 Varunyam vai Hat art Jearoti yad anyasya saty anyena 
charati | atho " m  id me'ntah-ialpd juhtivad" iti tasmat prichhati | niruktam vai 
enah kanlyo bhamti | tat yam hi bhevati | tatmM vd tea prichhati | .so yadna prati- 
janila jndtibhyo ha asyai tad a hit cm syat \ “ The prntiprasthStri (one of the priests) 
returns. Being about to bring forward the wife, he asks her, ‘ with wbat (paramour) - -
dost thou keep company ?’ For it is an offence incurring punishment from Vanina 
that being the wife of one man she keeps company with another. He enquires ‘ in 
order that she may not sacrifice with me while she feels an inward pang.' For a sin 
when declared becomes less : for it is not attended with falsehood. Therefore lie 
enquires, I f she does not confess, it will be ill for her relations.” (This passage is 
explained in KStyayana’s S’rauta Sutras, v. 5, 6-11.) (4) S'. P. Br. i. 3, 2, 21. Tad
u ha uvdeha Ydjnavalkyo “ yatlwdish(ampatnydh a tin | hat tad ddriyeta yat para- 
puma vd patni syat” | “ Yajnavalkya said this (in opposition to the doctrine of somo 
other teachers): ‘ let the prescribed rule he followed regarding a wife. Who would 
mind his wife consorting with other men?’” The last clause has reference to the 
consequence which the other teachers said would follow from adopting the course they 
disapproved, viz., that the wife of the man who did so would become an adulteress.
(5) Taitt. S. v. 6,8, 3. Nrt ttgnim chitvd ramam upey&d “ayonau reta dhasydmi" iti | 
na dvitiyam chilvtl ’nyaxya striyam upeyat | nil tritiyim chitva kanchana upeyat | reta 
vai tiad nidhatte yad agnim chinvle \ yad upeyad retasa vyfidhyeta | “ Let not a man, 
after preparing the altar for the sacred fire, approach a woman (a S'udra-woman, 
sccording to the Commentator), (considering).that in doing so, he would be discharging 
seed into an improper place. Let no man, after a second time preparing the tire-
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men are continually begetting children on all (sorts of) women. The 
speech, the mode of propagation, the birth, the death of all mankind 
are alike. The text which follows is Vedic and authoritative: ‘ \\ e 
who (are called upon) we recite the text.’213 Hence those men who 
have an insight into truth know that virtuous character is the thing 
chiefly to be desired. ‘The natal rites of a male are enjoined to be 
performed before the section of the umbilical cord (Manu, ii. 29).
Then Savitri (the Gayatri, Munu ii. 77) becomes his mother and his

altar, approach another man’s wife. Let no man, after a third time preparing the 
fire-altar, approach any woman: for in preparing the fire-altar he is discharging seed.
Should he approach (a woman in these forbidden cases) he will miscarry with hi* 
seed.” This prohibition of adultery in a certain ease, seems to prove that it was no 
uncommon occurrence, and is calculated, as Professor Weber remarks, to throw great, 
doubt on the purity of blood in the old Indian families.

To explain the last elliptical expression I will quote part of the Commentator’s 
remarks on the beginning of Yudhishthira’s reply: VagridinSm iva mailhunmyapi 
sadharanyaj jatir durjneya | tathii cha srutih “ na chaitad vidmo brnh/nanVi smo 
vayam abrahmana va ” iti briihmanya-sums'ayam upanyasyati | nanu jbty-anischaye 
kntham “ brahnano ’ham” ityady ubhimana-purassaram yayadau pravartteta ity 
asankyaha “idam ars/iam” iti | atra “ ye yajamahe" ity Mena cha ye vayam smo 
brdhmanah anye va te vayam- yajamahe iti brahmanye ’ navadha ranam darsilam | 
mantra-lingam api”ya evasmi sa san yaje” iti | . . . . Tasmad achara eva Irak  - 
manya-nuehayahetur veda-primanyod ity upasamharati | “ As the mode of propa 
gation is common to all the castes, just as speech, etc. are, birth is difficult to be 
determined. And accordingly, by the words : ‘ We know not this, whether we are 
Brahmans or no Brahmans,’ the Veda signifies it doubt as to Brahmanhond. Then, 
having raised the difficulty 1 how, if birth is undetermined, can a man engage in 
sacrifice, etc., with the previous consciousness that he is a Brahman, etc. ?' the author 
answers in the words ‘ this text is Vedic, etc.’ I t is both shewn by the words ‘ we 
who . . . .  recite,’ (which mean) *we, whoever w;e are,—Brahmans or others,—wc 
recite,’ that the fact of Iirahmanhood is unascertained; and this is also a cha
racteristic of the formula, ‘whosoever I am, being he who I am, 1 recite;” ' The 
comment concludes : “ Hence he briefly infers from the authoritative character of 
tho Veda, that conduct is the cause of certainty in regard to Bruhimiiihood/’ Prof.
Aufrecht has pointed out to me that, the words ye yajamahe occur in S'. P. Br. i. 5, 2,
16, and in Taitt. S. i. 16, 11,1. The Commentator on the last-named passage refers 
in explanation of them to As'valayana’s S'rauta Sutras, i. 5, 4 f„ where it is said that 
these two words constitute the formula called Bguh, which comes in at the beginning 
of all the y&iy&s which are unaccompanied by any amtyBja. The Commentator in
terprets the two words thus : sane “ ye ” vayam hotB.ro ’dhvaryuna “  yaja ” iti pre- 
shilbs te vayam “ yajSmaht ” ybjyhin pa(hamah | “ All we hotri priests who are called 
upon by the adhvaryu by the word ‘ recite,’ we recite, i.c. repeat the ydjyB.” (See 
Haug’s Ait. Br. ii. p. 133, and note 11.) Prof. Aufrecht thinks the words in the 
Commentator’s note ya evismi sa san yaje may bo a free adaptation of Atharva V. vi.
123, 3, 4 . It does not appear from what source the words na chaitad vidmah etc. are 
derived.
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religious teacher his father (Mann, ii. 170, 225). 12485. Until he
is born in the Veda, he is on a level with a S'udra’ (Manu, ii. 
172);—so, in this diversity of opinions did Manu Svayambhnva de
clare. The castes (though they have done nothing) will have done all 
they need do,SM if no fixed rules of conduct are observed. In  such a 
ease there is considered to be a gross confusion of castes. I  have 
already declared that he is a Brahman in whom purity of conduct is 
recognized.”

The next passage from the S'antiparvan, verses 6930 ff., is even more 
explicit than the last in denying any natural distinction between the 
people of the different castes:

Bhrigur uvdeha | Asrijad Ir&hmanan mam purvarn Brahmil praju- 
patln | atma-tejo ’bhinirvrittan bhdskaragm-sama-prabhun \ tatah aatyarn 
eha dharmam cha tapo brahma aha sasvatam | deh&ram ohaiva smcham 
eha mar gay a vidaithe prabhuh | deva-ddnma-gandharvd daityu&ura-ma- 
horaguli | yaksha-rdhhasa-nagds cha pisdchd manvjds tathd \ Irdhmanah 
hhattrigd vaisydh sudrCd cha dvija-sattama | ye chdnye bhuta-sanghunam 
varnas taihs chdpi nirmame | brdhinanandm sito varnah bhattriyanafn 
cha lohitah \ vaUydnam pitako marnah sudranam asitas tgtha | 6935. 
Bhoradvuja uvdeha | Chdturvarnyasya varnena yadi varno viblddyate \ 
sarvesham khalu varnundm drUyate varna-mnlearah \ hdmah Jcrodho bha- 
yaffi lobhah sokai chinld hlvudha sramah | sarvesham nahm prabhavati 
kasmud varno vibliidyate | sveda-nMra-pimshani sleshmd pittam sa-soni- 
tam | tanuh ksharati sarvesham kasmad varno vibhajyate | jangam&num 
asaihkhyeydh sthdvarumm cha jdtayah \ tesharn virndha-varndnafk kuto 
varna-vintichayah | Bhrigur uvdeha | Na vUesho hti varnam'm sarvam 
brdhmam idam jagat \ Brahmana purva srishfam hi harmalhir l armtdm 
gatam \ 6940. Kdma-bhoga-prigds tikshnuh krodhamh priya-mhasuh \

214 The Commentator tlius explains the word krita-kritya : Krita-kritydh sudra- 
tultjah | tatha cha smritth « na tudre patakam Icmchid na cha samskamm arhati” iti 
tesharn mmskaranarhalva-nishpapatvabhidanat krita-krityatvam darsayati | tadrat 
traivarnikd api spur ity arthah ] “ Krita krityah (lit. having done what was to be 
done) means, like S’udras; so the Smj-iti (when it says), * No sin exists in a S'udra, 
nor is he fit for purificatory rites,’ shews, by declaring the unfitness of this class for 
such rites, and its freedom from sin, that it has the character of kritaAcriUjatmtva, 
i.e. of having done all it had to do. And such (in the event supposed) would he the 
case with men of the three (upper) classes also.”

The Calcutta edition reads na, ‘(not,” which cannot he right. The MS. in the 
Library of the Edinburgh University has nah, “ of us.”

(© I  ̂ <SL
138 MYTHICAL ACCOUNTS OF THE CREATION OF MAN,



<SL
AND OF THE ORIGIN OF THE FOUR CASTES. 139

tyakta-svadharmu raktangds te (hijah kshattratam gatah | gabhyo vrittim 
samasthaya pltuli krishy-upajlvinah | sva-dharmun mnutuh{hanti te 
dvija vaisyataih gatah \ himsanrita-priyu lubdhah sarva-karmcpcjivinah ] 
kri&hnctk saucha-paribhrashfds te dvijah sudratam gatah j ity et-aih bar- 
mabbir vyastu dvija larn&ntaram gatah | dharmo yajna-kriyd tcxhtirh 
nityam na pratishidhyate | ity  ete chaturo varnd yeshdm brdhmi swas- 
vatl | vihitu Brahmanu purvarh lobhai tv ajnanatdm gatah | 6945.
Brdhmand brahma-tantra-sthaxWj tapas tesham na na&yati \ brahma dha- 
rayatum nityam vratdni uiyamamx tath.d j brahma chaiva pararh srishfath 
ye na junanti te ’dvijclh | teshdm lahuvidhas tv anyds tatra tatra hi 
jatayah \ pisaeka rdhhasiih pre-ta vividha mlechha-jatayah \ pranastya- 
jndna-vijniinah svachhanduchara-cheshtitah j praju brahmana-samskdruh 
sea-karma-krita-mschayah j rishibMh svena tapasd sfijyante chapare 
paraih \ udi-dem-samudbhuta brahma-multi ’kshayil ’vyayd | sd srishfir 
mdnasl Kama dharma-tantra-pariiyana [ 6950. Bharadvaja maeha \
Brdhmanah kena bhavati kshattriyo vd dvijottama \ vaikyah kudras cha 
viprarshe tad bruhi vadatam vara | Bhrigur uvdcha \ Jata-iarmadibhir 
yas tu samskaraih samskritah suchih | vedadhyayana-sampannah shatm 
karma,w avas{hitah | sauchachdra-sthitah samyag vighasdsi guru-priyah | 
nitya-vrati satyaparah sa vai br Hitman a itchy ate \ satyarn dunam athu- 
droha unrisamsyam trapd ghrinti | tapas cha drisyate yatra sa brdhtnma 
iti smritah | kshattra-jam sevate karma vedadhyayma-sangatah | dand- 
dana-ratir yas tu sa vai ksliattriya uchyale | 6955. Fisaty asu pasubhyas 
cha krishy-addna-ralih kuchih I vedadhyayana-sampannah sa vaisyah iti 
ssanjniUih | sarva-bhakshya-ratir nityam sarva-karma- kdro ’suchih | 
tyakta-vedas tv antichar ah sa vai sudrah iti smritah, | sudre chaitad 
bhavel lakshyam dvije tach cha na vidyate \ sa vai sudro bhaveeh chhudro 
brdhmano hahmano na cha \
1 “ Bhrigu replied : 6930. ‘ Brahma thus formerly created the Praja- 
patis, Bralunanic,247 penetrated by his own energy, and in splendour 
equalling the sun and fire. The lord then formed truth, righteousness, 
austere fervour, and the eternal veda (or sacred science), virtuous 
practice, and purity for (the attainment of) heaven. Ho also formed 
the gods, Danavas, Gandharvas, Daityas, Asuras, Mahoragas, Yakshas,

2« Brahma-tantrum — vedoklanushthSnum [ Comm.
**t Brahmanan, “ Brahmans,” is the word employed. I t may mean here “ sons of 

Brahnii”
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Rakshasas, Nagas, Pisachas, and men, Brahmans, Kshattriyas, V aisyas, 
and S'udras, as well as all other olasses (varndh) of beings. The colour 
(varna) of the Brahmans was w hite; that of the Kshattriyas re d ; that 
of the Vaisyas yellow, and that of the S'udras black.’ m  6935. Bhara- 
dvaja here rejoins: ‘ I f  the cas‘e (varna) of the four classes is dis
tinguished by their colour (varna), then a confusion of all the 
castes" is observable. Desire, anger, fear, cupidity, grief, appre
hension, hunger, fatigue, prevail over us a ll: by what, then, is caste 
discriminated? Sweat, urine, excrement, phlegm, bile, and blood (are 
common to a ll) ; the bodies of all decay: by what then is caste dis
criminated ? There arc innumerable kinds of things moving and sta
tionary : how is the class (varna) of these various objects to be deter
mined?’ Bhrigu replies: ‘ There is no difference of castes :!W this 
world, having been at first created by Brahma entirely Brahmanie,250

348 It is somewhat strange, as Professor Weber remarks in a note to p. 215 of his 
German translation of the Yajra SSchi, that in the passage of the Kathaka Brahmana 
xi. 6, which he there quotes, a white colour is ascribed to the Vais'ya and a dark hue 
to the Rajanya. Tho words are these: Yach chhuklanam (brihindm) uditycbkyo nir* 
vapati iamaeh chhukla iva vaiiyo jayate j yat krishnanam vnrurmm tasmad dhurnra 
tm rajanya/> j “ Since tho Vais'ya offers an oblation of white (rice) to the Adityas, he 
is born as it were white; and as the Varnta oblation is of black (rice) the Rajanya 
is as it were dusky.”

240 Compare with this the words attributed in S antiparvan, verses 2819 ff., to King 
Muehukunda, who had been reproached by the god Kuvera with trusting for victory 
to the aid of his domestic priest instead of to his own prowess; Muchufaindas tatah 
kruddhah pratyuvacha Dtianesvaram | nyaya-purvam asamrabdham asambhrantam 
idam vachah | brahma kshattram idam sriuhtam eka-yoni svayambhuva | prithag-bala- 
viikdnam tanna lokam paripalayet | tapo-mantra-balam nityam brahmaneshu praii'h- 
thifirn [ astra-bahu-balam nityam kahattriyeahu pratiahthitam | tdbhyam mmbhuya 
karttavyam prajanam paripalgmm [ “ Muehukunda then, incensed, addressed to the 
Lord of riches these reasonable words, which did not partake of his anger or excite
ment: ‘Brahmans and Kshattriyas were created by Brahma from the same womb (or 
source) with different forces appointed to them: this cannot (neither of these separate 
forces can ?) protect the world. The force of austere fervour and of sacred texts 
abides constantly in the Brahmans; and that of weapons and their own arms in the 
Kshattriyas. By these two forces combined the people must be protected.”

m  Brahmam is the word employed. That it is to be understood in the sense of 
“ Brahmanlcal ” appears from the following lines in which the word dvijah must be 
taken in the special signification of Brahmans and not of “ twice-born men” (who 
may he either Brahmans, Kshattriyas, or Vais'yas) in general. The Brahmon is con
sidered to have been formed of the essence of Brahma, and to represent the original 
type of perfect humanity as it existed at the creation. The Commentator takes the 
word brdhmam as =  brnhmann-jdtimat, “  having the caste of Brahmans ; ” and he 
explains the different colours mentioned in the next verses as follows: red (rakta)



became (afterwards) separated into castes in consequence of works.
6940. Those Brahmans {lit. twice-born men), who were fond of sensual 
pleasure, fiery, irascible, prone to violence, who had forsaken their 
duty, and were red-limbed, foil into the condition of Kshattriyas.
Those Brahmans, who derived their livelihood from kine, who were 
yellow, who subsisted by agriculture, and who neglected to practise 
their duties, entered into the state of Vaisyas. Those Brahmans, who 

; were addicted to mischief and falsehood, who were covetous, who lived j 
by all kinds of work, who were black and had fallen from purity, sank t 

; into the condition of S'udras. Being separated from each other by these j 
works, the Brahmans became divided into different castes. Duty and j 
the rites of sacrifice have not been always forbidden to (any of) them.

1 Such are the four classes for whom the Jtrahmanic451 Sarusvati was at first 
designed by Brahma, but who through their cupidity fell into ignor- 

I anee. 6945. Brahmans live agreeably to the prescriptions of the 
Veda; while they continually hold fast tho Veda, and observances, and 
ceremonies, their austere fervour (tapas) does not perish. And sacred 
science was created the highest thing: they who are ignorant of it 
are no t wice-born men. Of these there are various other classes in dif
ferent places, Pisachas, liakshasas, Pretas, various tribes of Mlechhas, 
who have lost all knowledge sacred and profane, and practise whatever 
observances they please. And different sorts of creatures with the 
purificatory rites of Brahmans, and discerning their own duties, are 
created by different rishis through their own austere fervour. This 
creation, sprang from the primal god, having its root in Brahma, un
decaying, imperishable, is ailed the mind-born creation, and is devoted 
to the prescriptions of duty.' 6950. Bbaradvaya again enquires:
‘What is that in virtue of which a man is a Brahman, a Kshattriya,

means “ formed of the quality of passion” (mjo-guna-maya); yellow {pita) “ formed 
of the qualities of passion and darkness” (rajas-tamo-maya), aDd black (krishna 
or asita) “ formed of darkness only ” (kemla-tamomai/a).

261 Jim/mu. This word is thus interpreted by the Commentator: ved/mai/7 | chatur- 
nam api varmnam Srahmam purvam vihita | lobka-dothena tu ajnanatam tamo- 
bhavam gatah sudrdh anadhikarino vide jata/i j “ SarasvatT, consisting of the Veda, : 
was formeily designed by Brahma for all the four castes: but the S'udras having j 
through cupidity fallen into ‘ ignorance,’ i.e. a condition of darkness, lost their right , 
to the Veda.” See Indische Studien, ii. 194, note,, where Professor Weber under
stands this passage to import that in ancient tidies the S'fldras spoke the language of 
.the Aryas.
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