functions of the Brahmans and others. Patidara replics: 8. When,
true to his design, Brahmi became desirous to ereate the world, crea-
tures in whom goodness (satfva) provailed sprang from his mouth; (4)
others in whom passion (rajas) predominated came from his breast;
others in whom both passion and darkmess (famas) were strong, pro-
ceded from his thighs; (5) others he created from his feot, whose chief
| characteristic was darkness. Of these was composed the system of four
E castes, Brahmans, Kshattriyas, Vai¢yas, and Studras, who had respee-
\tively issued from his mouth, breast, thighs, and feet. 6. Brahma
formed thig™ entire fourfold institution of classcs for the p'ex%’rmance
of sacrifice, of which wm&m% 7. Nourished by
sacrifices, the gods mourish mankind by discharging rain. Sacrifices,
the causes of prosperity, (8) ave constantly celebrated by virtuous men,
devoted to their duties, who avoid wrong observances, and walk in the
right path. 9. Men, in consequence of their humanity, obtain heaven - .
and finial Iiberation ; and they proceed to the world which they desire, |
10, These creatures formed by Brahma in the condition of the four
castes, (were) perfectly inclined to conduct springing from religious
faith, (11) loving to dwell wherover they pleased, free from all suffer-
ings, pure in heart, pure, spotless in all observances. 14. And in their
pure minds,~—the pure Hari dwelling within them,~—(there existed)
pure knowledge whereby they beheld his highest station, called (that
of) Vishnu? 16. Afterwards that which is described as the portion
" of Hari consisting of Time™® infused into those beings direful sin, in
the form of desire and the like, incffective (of man’s end), small in
amount, but gradually increasing in force, (16) the seed of unrighteous-
niess, and sprung from darkness and cupidity. 17. Thenceforward their
' innate perfectness was but slightly evolved: and as all the other eight
perfections called rasollase and the rest (18) declined, and sin in-
eroased, these creatures (mankind) were afflioted with suffering arising
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16 How does this agree with the statements made in the Taitt. Sanh. vil. 1, 1, 4 ff.
as quoted above, p. 16, and in the Taitt. Br. iii. 2, 8, 9, p. 21, that the STdra is
incapacitated for saerifice, and that anything he milks out is no oblation?

117 This alludes to an expression in the Rig-veda,i. 22, 20, See the 4th vol. of this
work, p. 64.

115 In regard to Kala,  Time,” see Wilson’s V. P. vol. 1. p. 18 f, and the passages
from the Atharva-veda, extricted in the Jonrnal of the Royal Asiatic Society for 1865,
pp. 3801,
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out of the pairs (of susceptibilities to pleasure and pain, ete., etc.)
19. They then constructed fastnessos among trees, on hills, or amid
waters, as well as artificial fortresses, towns, villages, ete. 20. And in
these towns, ete., they built houses on the proper plan, in order to
counteract cold, heat, and other discomforts. 21. Having thus provided
against cold, ete., they devised methods of livelihood depending wupon
labour, and exeouted by their hands.” The kinds of grain which
they cultivated are next described in the following verses.29 to 25.
The text then proceeds, verse 26: ““These are declared to be the
fourteen kinds of grain, eultivated and wild, fitted for sacrifice; and
sacrifice is an eminent cause of their existence. 27. These,  too,
along with sacrifice, are the most efficacions sources of progeny.
Henco those who understand cause and effect celebrate sacrifices.
28, Their daily performance is beneficial to men, and delivers from
sins committed. 29. But that drop of sin which had been created by
time increased in men’s hearts, and they disregarded sacrifice. 80.
Reviling the Vedas, and the prescriptions of the Vedas, the gods, and
all sacrificial rites, ete., obstructing oblations, (31) and cutting off the
path of activity,"® they became malignant, vicious, and perverse in their
designs. 82. The means of subsistence being provided, Prajapati, having
created living beings, established a distinction according to their position
and qualities (see verses 3 to 5 above), (and fixed) the duties of the castes
and orders, and the worlds (to be attained after death) by all the castes
which perfectly fulfilled their dutics, 33. The world of Prajapati is
declared fo be the (future) abode of those Brahmans who are assiduous
in religions rites; the realm of Indra the abode of those Kshattriyas
who turn not back in battle; (34) that of the Maruts the sbode of those
Vaidyas who fulfil their duties; and that of the Gandharvas the abode
of the men of Sudra race who abide in their vocation of service.,” In
the remaining verses of the chapter (35 to 89) the realms of blessedness
destined for the reception of more eminent saints are briafly noticed, as
well as the infernal regions, to which the wicked are doomed.

"0 Pravritti-marga-vyuchohhitti-Kirinah. The Commentator ascribes this to the
human race being no longer sufficiently propagated, for he adds the explanation ¢
yapnanamushihane dovair avarshanad annibhavena praja-vyiddher aviddheh | “ hecanse
population did not increase from the want of food caused by the gods ceasing to send
rain in consequence of the non-celebration of sacrifice.”
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At the beginning of the seventh section, without any further enquiry
on the part of Maitreya, Parfisara proceeds as follows :

V. P.i 7, 1. Tato'bhidhyayatas tasya jajnire manasih prajah | tach-
chharira-samutpannash karyais tath karanath saha | 2. Kshettrajnih
samavarttania gatrebhyas tasya dhimatak | te sarve samavarttanta ye
maya prag wiahpitah | 8. Devadydh sthavarantas cha traiguaya-
vishaye sthitah | evam bhutant srishtani charani sthavarasi cha | 4.
Yuda ’sya tah prajik sarva va vyavarddhante dhimatah | athanyan
manaean putvan sadpisan atmano 'syijat | 5. Bhrigum Pulastyam Pu-
laham Kratum Angi;'asaﬁa tatha | Mariohtim Daksham Afrii oha Vasish-
thain chaiva manasan | nave brahmana ity ete purane nidchayati gatik |
6. Sanandandadayo ye cha purvain syishias tu Vedhasi | na te lokeshy
asajjanta nirapskshak projasu te | sarve te ochagata-ynand vila-ragd
vimatsarah } 1. Teshv evans nirapeksheshu. loka-srishtau mahatmanak |
Brahmano bhiad makakrodhas trailokya-dakena-kshamak | 8. Tusya
Erodhat semudbhita-joala-malavidipitam | Brahmano 'bhit tadd sarvam
trailokyam abhilam mune | 9, Bhrakuti-kutilat tasya lalatal krodha-
dipitat | samutpannas tada Rudro madhydlnarka-sama-prabhak | ardha-
nari-nara-vapuh prachando tiSariravan | vibhgjatmanam ity wktva tom
Brahma "ntardadhe punah | 10. Tathokto sau dvidha stritvam purushat-
vais tatha "karot | bibheda purushtvam cha dasadha chaikadha cha sah |
11. Saumyasaumyais tatha $antasantaih stritvai cha sa prabhuk | bi-
bleda bahudha devak soaripair asiiaih sitaih | 12. Tato Brahma "tma-
sambhatam pirvai svayambhuoam prabhum | atrmanam éva kpitavan pra-
Jjapalam Manwin dvja | 13. Satarupim cha tam narim tapo-nirdhifa-
kalmasham | svayambhuwvo Monur devak patnyarthain jagrihe vibhuh |
14. Tasmioh cha purushad devi Sutarapa vyyayata | Priyavratottana-
padau Prasatyakuti-sanjnitam | kanyi-dvayaim cha dharma-gra rapan-
d:irya-y-u;aﬁnm’tam'; 15. Dodan Prasutim Dakshayathakaton Ruchaye
purd ftyadi |

¢1, Then from him, as he was desiring, there were born mental
gons with effocts and causes™ derived from his body. 2. Embodied
spirits sprang from the limbs of that wise Being. All those creatures
spreng forth which have been already described by me, (3) beginning

MYTHICAL ACCOUNTS OF THE CREATION OF MAN,

120 The Commentator explains these words karyais taih karanaih saha to mean
“hodies and senses.”
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with gods and ending with motionless objects, and existing in the con-
dition of the three qualities. Thus were created beings moving and
stationary. 4. When none of these creatures of the Wise Being multi-
plied, he next formed other, mentul, sons like to himself, (5) Bhrigu,
Pulastya, Pulaha, Kratn, Angiras, Marichi, Daksha, Atri, and Vasish-
tha, all horn from his mind. These are the ning Brahmis who have
been determined in the Puripas. 6, But Sanandana and the others who
had been previously created by Vedhas (Brahmé) had no regard for the
worlds, and were indifferent to offspring. They had all attained to
knowledge, were freed from desire, and q»;-void of envy. 7. Asthey
were thus indifférent about the creation of the world, great wrath,
sufficient to burn up the three worlds, arose in the mighty Brahma.
8. The three worlds became entirely illuminated by the wreath of flame
which sprang from his anger. 9. Then from his forchead, wrinkled by
frowns and inflamed by fury, arose Rudra, luminous as the midday san,
with a body half male and half female, fiery, and huge in bulk. After
saying to him, ‘Divide thyself,’” Brahwi vanished. 10. Being so ad-
dressed, Rudra severed himself into two, into a male and a female form.
The god next divided his male body into eleven parts, (11) beautiful
and hideous, gentle and ungentle ; and his female figure into numerous
portions with appearances black and white. 12. Brahmé then made
the lord Sviyambhuva, who had formerly sprung from himself, and
was none other than himself, to be Manu the protector of ereatures.
13. The god Manu Svayambhuva took for his wife the female Satariipi,
who by austere fervour had become freed from all defilement. 14. To
that Male the goddess Satariipi bore Priyavrata and Uttanapada, and
two daughters called Prasiti and Akiti, distinguished by the qualities
of beauty and magnanimity. 15. He of old gave Prasiti in marriage
to Daksha, and Akiti to Ruchi.”

From a comparison of the preceding narratives of the creation of
mankind, extracted from the fifth and sixth chapters ofs the First Book
of the Vishnu Purina, it will be seen that the details given in the
different accounts are not consistent with each other. It is first of all
stated in the fifth chapter (verse 16) that the arviksrotas, or human
creation was characterized by the qualities of darkness and passion. In
the second account (verse 33) we are told that Brahma assumed a body
composed of passion, from which men, in whom that quality is power-

il
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ful, were produced.” In meither of these narratives is the slightest al-
lugion made to there having been any primeval and congenital distine-
tion of classes. In the third statement given in the sixth chapfer
(verses 3 to 5) the human race i3 said to have been the resulf of a four-
fold creation ; and the four castes, produced from different parts of the
creator’s body, are declared fo have been each especially characterized
by different qualities (gunas), viz., those who issued from his mouth by
‘goodness (settva), those who proceeded from his breast by passion (zajas),
those who were produced from his thighs by both passion and darkness
(tamas), and those who sprang from his feet by darkness. In the sequel
of this account, however, no mention is made of any differences of con-
duet arising from innate diversities of disposition having been mani-
fested in the earliest age by the members of the different elasses. On
the contrary, they are described (verses 10 f.) in language applicable fo
a state of perfection which was universal and uniform, as full of faith,
pure-hearted and devout. In like manner the declension in purity and
goodness which ensued is not represénted as peeuliar to any of the
classes, but as common to all. 8o far, therefore, the different castes
seem, according fo this account, to have been undistingnished by any
variety of mental or moral constitution., And it is not until after the
deterioration of the enfire race has been related, that we are told (in
verses 32 f.) that the separate duties of the several castes were fixed in
accordance with their position and qualities. This sketeh of the moral
and religious history of mankind, in the earliest period, is thus deficient
in failing to explain how beings, who were originally formed with very
different ethicel characters, should have been all equally excellent dur-
ing their period of perfection, and have also experienced an uniform
provess of decline,

In regard to the variation between the two narratives of the ereation
found in the fifth chapterof the Vishnu Purdna, Professor Wilson remarks
ag follows in amote to vol. i. p. 80: *¢ These reiterated, and not always
very congruous, accounts of the creation are explained by the Purinas
as referring to different KaIan or renovations of the world, and there- f

fore involving no incompatibility. A Detter reason for their appearance "
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2l Compare the passage given above of the close of Sect, V. pp. 41 ff., from Manu
xii, 30ff. and the remarks thereon.
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is the probability that they have been borrowed from different ungmal
authorities.”

As regards the first of these explanations of the discrepancies in
question, it must be observed that it is inapplicable to the case before
us, as the text of the Vishnu Purina itself says nothing of the dif-
ferent accounts of the creation having reference to different Kalpas:
and in absence of any intimation to the contrary we must naturally
assume that the various portions of the consecutive narration in the
fourth, fifth, eixth, and seventh chapters, which are connected with
each other by a series of questions and answers, must all have reference
to the creation which took place at the commencement of the existing
or Vardha Kalpa, as stated in the opening verse of the fourth chapter.
Professor Wilson’s supposition that the various and diserepant aceounts
‘““have been borrowed from different original authorities” appears to
have probability in its favour. I am unable to point out the source
from which the fivst description of the creation, in the early part of the
fifth chapter, verses 1 to 23, has been derived. But the second account,
given in verses 26 to 35, has evidently drawn many of its details from
the passages of the TaittirTya Brahmana ii. 2, 9, 5-9, and ii, 8, 8, 2f.,
and Satapatha Brihwmana xi. 1, 6, 6 ff. which I have quoted above. And
it ig possible that the references which are found in the former of these
descriptions in the Vishnu Purina to different portions of the creation

2 The diserepancies between current legends on different subjects are oceasionally
noticed in the text of the Vishnu Purdna. Thusin the eighth chapter of the first book,
v 12, Maitreya, who had been told by Purdsara that 8'sT was the daughter of Bhyigu
and Khyati, enquives : Kshivabdhau 8'sih purotpanna druyate’ mrita-manthane | Bhyi-
ok Khyityan samutpannety ctad aha katham bhavin | It is veported that 8'ri was
produced in the ocean of milk when ambrosia was churned. How do yon say that
she was born to Bhrigu by Khyati " He receives for answer : 13. Nityaive sa jagain-
mati Visknok §'vir anapiyint (another MS. reads anupiayint) yatha sarvagate Pishnus
tathatvoyuin deijottoma | ¢ 8'xi, the mother of the world, and wife of Vishnu, is eternal
and undecaying"” (or, according to the other reading, “is the efernal follower of
Vishnu '), ¢ As he is omnipresent, so is she,” and so on. The ease of Daksha will
be noticed further on in the text. On the wethod resorted to by the Commentators in
cases of this description Professor Wilson observes in a note to p. 203 (4to. edition),
“ther caleulations oconr, the incompatibility of which is said, by the Commentators
on onr text and on that of the Bhagavata, to arise from reference being made to dif-
ferent Kalpas; and they quote the same stanza to this effect : Kvackit kvaokit pu-

raneshu virodho yadi lakshyate | kalpa-bhedadibhis tatra vivedhah sadbhir ishyate |
t' ‘Whenever any contradictions in different Furinas are observed, they are ascribed by
3 \me pious {o differences of Kalpas and the like. "
- m

-

|V



S,

being ineffective may have been suggested by some of the other details
in the Brihmanas, which I shall now proceed to cite. At all events
some of the latter appear to have given rise to the statement in the
fourth verse of the seventh chapter of the Vishnu P. that the.ceeatures
formed by Brahma did not multiply, as well as to various particulars in
the narratives which will be q\m below from the Viyu and Markan-
deya Puréinas. The Brihmanas describe the creative operationg of Pra-
Japati as having been attended with intense effort, and often _fgl_lﬂgd
by great exhaustion m, but they represent many of these

“afemipts to bring living creatures of various kinds into existence, to
sustain them after they were produced, and to ensure their propagation,
as having been either altogether abortive, or only partially successful.
The following quotations will afford illustrations of these different
points:

Taitt. Br. i. 1, 10, 1. Prajapatik prajak asrijata | sa ririehano "man-
yata | sa tapo *tapyata | sa dtman viryam apadyat tad avarddhata |

“ Prajapati created living beings. He felt himself emptied. He
performed saustere abstraction. He perceived vigour in himeelf, It
increased, ete.”

Taitt. Br. i. 2, 6, 1. Prajapatih prajah spishtva vrito™ ’Sayat | tam
deval bhitanam rasam tejak sambhyitys tima enam abhishajyan * makin
avavartti " it |

“ Prajipati after creating living beings lay exhausted. The gods,
collecting the essence and vigour of existing things, cured him there:
with, saying he has become great, efe.”

Taitt. Br. ii. 8, 6, 1. Prajapatik prajihsrishtvd vyasramsata | sa by
dayam bhato 'Sayat |

¢ Prajapati, after creating living beings, was paralysed. Becoming a
heart, he slept.”

8, P. Br. iii. 9, 1, 1. Prajapatir vai prajah sasrijano rivichanak iva
amanyata | tasmat porachyah prajah asuh | na asye proah $riye *nnad-
yaya jajnire | 2. Sa wkshata * arikshy aham asmad (O yasmar) w kamaya
asrikshi nw me sa kamoh sumardhi pardchyo mat-prajak abhivan na me
prajah $riye "nnadyaye asthishata” iti | 3. Sa atkshate Prajapatih
“ kathaim nu punar dtmanam apydydyeya wpa ma prajah samavartterams
tishtheran me prajak Sriye annadgaya” iti | so rekhan $ramyamsé cha-

123 8 pintah—Comm,
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chara praja-kimah | sa etam ekadasinim apaSyat | sa ekadasinya ishtva
Lrajapatih punayr atmanam apyayayala upa enam prajab samdavarttante
atishthanla asya prajil Sriye ‘nnadyaya sa vasiyan eva ishtvd 'bhavat |
“ Prajapati when creating living beings felt himself as it were emp-
tied. ~The living creatures wenf away from him. They were not pro-
duced so as to prosper and to eat food. 2. He considered: ‘I have
become emptied: the object for which I created them has not been
fulfilled : they have gone away, and have not gained prosperity and
food.” 3. He considered: ‘how can I again replenish myself; and
how shall my creatures return to me, and scquire prosperity and food?’
Desirous of progeny, he went on worshipping and performing religions
rites. He beheld this Ekadagini (Eleven); and sacrificing with it, e
again replenished himself; his creatures returned to him, and.gained
prosperity and food. Having sacrificed, he became more brilliant.”
S.P. Br. x. 4, 2, 2. So 'yam savivatsarak Prajapatih smoani bhatane
saspije yach cha prans yach cha apranam ubhayan deva-manushyan | sa
sarvant blitant spwhivd ririchina iva mene | sa myityor bibhiyanchakdra |
2. Sa ha ikshanchakre * kathan no aham imans sarpani bhitani punar

L,

atmann avapeya punar atman dadkiya kathain nv aham eva esham sar- .

vesham blitandm punar atindg syam "’ 64 |

¢“This Year, (who is) Prajipati, created all beings, both those which
breathe and those that are without breath, both gods and men. Having
created all beings he felt himself as it were emptied. He was afraid of
death. '2. He reflected, ¢ How can I again unite all these beings with
myself, again place them in myself? How can I alene be again the
soul of all these beings ?” "’

9. P. Br. x. 4, 4, 1. Prajapatiim vai prajih spijamanam papmd mypit-
yur abhiparijaghanag | sa tapo ’lapyata sakasrai samvatsaran pipmanamn
vijihdasan |

« Miscry, death, smote Prajipati, as he was creating living beings.
He performed austere abstraction for a thousand years, with the view
of shaking off misery.”

8. P. Br.ii. 5, 1, 1. Prajapatir ha var idam agre ekal eva dsa | sa
aikshata ¢ kathain nw prajayeya’ iti | so '$ramyat sa tapo "tapyata | sa
prajalk asrijota | 1k asya projak srishiah parabebhuvul | band imany
vayamsi | purusho vai Prajapater nedishtham | dvipad vai ayam puru-
shak | tasmad dvipado vayamsi | 2. Sa aikshata Prejapatih | ““ yaiha

|
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nv ova purd eko 'bhiwam cvam u n eva apy etarhy eha eva asme 7 Aty | o
dvitiyah sasyije | tak asya pard eva babhivul | tad idait kshudrai sari-
spipan yad anyat sarpebhyak | tritiyah sasrije ity ahus tak asya pard evd
babhavuh | to ime sarpak . . . .| 8 Bo’vchhan Sramyan Prajapatir
skshanchakre * kathain nww me prajah spishtah parabhavanti” iti | sa ha
otad ein dadaréa * anaéanataya vai me prajak parabhavants” it | sa
atmanah eva agre stanayoh paya apydyayanchakre | so prajak asrijata |
tak asya prajah spishtah standv eve ablipadya tds tatak sambabhiwvul |
tah imak aparabhitdh |

«1, Prajapati alone was formerly this universe. He reflected, ¢ How
can T b propagated ?* He toiled in religious rites, and practised nustere
fervour. o created living beings. After being created by him they
perished.  They were these birds. Man is the thing nearest to Praji-
pati. This being, man, is fwo-footed. Henece birds are two-footed
creatures. Prajapati reflected, ¢ As I was formerly but one, so am I
now also only one” He created a second set of living beings. They
also perished. This was the class of small reptiles other than serpents.
They say he created a third set of beings, which also perished. They
swere these serpents . . . 8. Worshipping and toiling in religious rites,
Prajapati reflected, ¢ How is it that my creatures perish after they have
been formed?’ He perceived this, ‘ they perish from want of food’
In his own presence he caused milk to be supplied to breasts. He
created living beings, which resorting to the breasts were then pre-
gerved.  These are the creatures which did not perish.””

Taitt. Br. i. 6, 2, 1. Vaisvadevena vai Prajapatik projak aspyate | tag
syishtah na prajayanta | so’gnir akimayata ¢ aham tmah prajanayeyom’
iti | aa Prajapataye Sucham adadhat | so *$ochat prajam ichhaminal |
tasmad yam cha praja bhunakti yon cha na tav ubkau Sochatak prajam
ichhamanaw | tasv Agnim apy asyijat | ta Agmr adhyait (2) Somo
reto 'dadhat Savita prajanayat | Surasali vacham aedadhat | Pasha
*poshayat | te vii ete trik samvatsarasyo praywyante ye devak pushii-
patayah | saivatsaro v Prajapatih | saimvatsarens eva asmai projah
prajanayat | tah prajak jatak Maruto "ghnan * asman api na prayuk-
shata” iti | 8. Sa etam Prajapatir marutam suptakapilam apadyat |
tam nivavapat | tato vat prajablyo "kalpata | . . . sa Prajapatir asechat
c«yah pirvak prajah asyikshi Magutas tak avadkishuh katham aparal
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spyeya® vti | tasya Sushina andam bhitan niravarttata | ted vyydaharaes |
tad aposhayat | tat prajayata |

¢ Prajapati formed living creatures by the vaigvadeys (offering to the
Viévedevas). Being created they did mot propagate. Agni desired’
“let me beget these creatures.” He imparted grief to Prajipati. He
grieved, desiring offspring. Hence he whom offspring blesses, and he
whom it does not bless, both of them grieve, desiring progeny. Among
them he created Agni also. Agni desived (?) them. Soma infused seed.
Savitri begot them. Sarasvati infused into them speech. Piishan nour-
ished them. These (gods) who are lords of nourishment are employed
thrice in fhe year. Prajipati is the Year. It was through the year
that he generated offspring for him. The Maruts killed those creatures
when they had been bom, saying ‘they have not employed us also.
8. Prajapati saw this Maruta oblation in seven platters. He offered it.
In consequence of it he became capable of prodacing offspring . . . .
Prajapati lamented, (saying) ¢ the Maruts have slain the former living
beings whom I created. How can I create others?’ His vigour sprang
forth in the shape of an egg. He took it up. He cherished it. It
became productive.”

Taitt. Br. iii. 10, 9, 1. Prajapatir devan asrijata | te papmana sandi-
tah ajayanta | tan vyadyat |

“ Prajapati created gods. They were born bound by misery. He
released them.”

Taitt. Br. ii. 7, 9, 1. Prajapatih prajah aspijate | tah asmat spishtah
parachir ayan | sa elam Prajapativ odanam apa$yat | so’'nnam bhilo
"tashthat | tak anyatra annddyam avitvd Prajapetim prajah upavart-
lanta |

“ Prajiipati created living beings. They went away from him. He
beheld this odana. He was turned into food. Having found food no-
where else, they returned to him.”

Taitt. Br. i. 6, 4, 1. Prajapatik Savita bhatva prajeh asrijate | ta
enam atyamanyanta | ta asmad apakraman | ta Varuno bhatva prajak
Varunena agrahayat | tah prajah Varuna-grihitah Prajapatim punar
upadhavan natham iehhamandik |

¢ Prajapati, becoming Savitri, created living beings. They disre-
garded him, and went away from him. Becoming Varupa he caused
Varuna to seize them. Being seized by Varunpa, they again ran to
Prajapati, desiring help.”
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Taitt. Br. ii. 2, 1, 1. Zuto voi sa (Prajapatih) projak asrijate | tak.
asmat syishta apdkraman |

¢ Prajipati then created living beings. They went away from him.”

T have perhaps quoted too many of these stories, which are all similar
in character. But I was desirous to afford some idea of their number
ag well as of their tenor.

As regards the legend of Satariipa, referred to in the seventh chapter
of ‘the first book of the Vishou Purina, I shall make some farther
remarks in a fature section, quoting a more detailed account given
in the Matsya Purépa. : :

Of the two sons of Manu Sviiyambbuyva and Satariipd, the name of
the second, Uttanapida, seems to have been suggested by the appear-
ance of the word Uttinapad in Rig-veda x. 72, 3, 4,'as the designation
(nowhere else traceable, T believe) of one of the intermediate agents in
the creation.™ A Priyavrata is mentioned in the Aitareya Brahmana
vii. 84, and also in the Satapatha Brihmapa x. 8, 5, 14, (where he has
the patronymic of Rauhiniyana) but in both these texts he appears
rather in the light of o religious teacher, who had lived not very long
before the age of the author, than as a personage belonging to a very
remote antiquity. Daksha also, who appears in this seventh chapter
as, one of E_}_l_e‘ gig@hgm_ﬁsggs,p_f‘]}}ﬂljz}é, is named in R. V. ii. 27, 1-:‘;;
one of the Adityas, and in the other hymn of the R.V. just alluded to,
x. 72, vv. 4 and 5, he is noticed as being both the son and the father
of the goddess Aditi. In the 5. P. ii. 4, 4, he is identified with Praja-
pati® Inregard to his origin various legends ave discoverable in the
Puriinas. Besides the passage before us, there are others in the V. P,
in which he is mentioned. In iv. 1,5, it is said that he sprang from
the right thumb of Brahma, and that Aditi was his daughter (Brak-
manadcha dakshinangushihajanma Dakshah | Prajapater Dakshasyapy
Aditih). - Tn another place, V. P. i. 15, 52, it is said that Daksha, al-
thongh formerly the son of Brahma, was born fo the ten Prachetases
by Marisha (Dasablyas tu Prachetobhyo Marishayam Prajapatih | jajne
Daksho mahabhago yah pirvam Brohmano 'bhavat |). This double pa-
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124 Sos the 4th vol, of this work, pp. 10 f.

1:5 Sgo the 4th vol. of this work, pp. 10 ff. 24, 101 ; Journal of the Royal Asiatic
Society, for 1865, pp. 72 ff.; Roth in the Journal of the German Oriental Society,
vi. 76,
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rentage of Daksha appears to Maitreya, one of the interlocutors in the
Purina, to require explanation, and he accordingly enquires of his in-
formant, vv. 60 ff.: Angushthad dekshinad Dakshah pirvai jateh
Srutam maya | katham Prachetaso bhuyah sa sambhito mahamwne | esha
me samdayo brakman sumahan hyidi varttate | yad davhitrad cha somasya
punal Svasuratam gatah | Parasare wachs | utpatti$ cka nirodhas cha
netyau bhitteshu vai muns | rishayo 'tra na muhyanti ye ohanye divya-
chakshushah | 61. Yuge yuge bhavanty efe Dakshadya muni-sattama |
puna$ chavva nirudhyante vidvams tatra na muhyati | 62. Kanishthyamn
Jyaishthyam apy esham parvain nabkid dvijottama | tapa eva gariys
"bhat prabhava chaiva karanam |

“60. I have heard that Daksha was formerly born from the right
thumb of Brahmd. How was he again produced as the son of the
Prachetases? This great doubt arises in my mind; and also (the
question) how he, who was the daughter’s son of Soma,"™ afterwards
became his father-in-law. Paridara answered: Both birth and de-
struction are perpetual among all ereatures. Rishis, and others who
have eclestial insight, are not bewildered by this. In every age Daksha
and the rest are boru and are again destroyed : a wise man is not be-
wildered by this. Formerly, too, there was neither juniority nor
seniority : austere fervour was the chief thing, and power was the
cause (of distinction).”

The reader who desires further information regarding the part played
by Daksha, whether as a progenitor of allegorical beings, or as a creator,
may compure the accounts given in the sequel of the seventh and in the
eleventh chapters of Book I. of the V. P. (pp. 108 ff. and 152 ff.) with
that to be found in the fifteenth chapter (vol. ii. pp. 10 f.).

I will merely add, in refercnce to Akiiti, the second daughter of Manu
Sviyambhuva and Satartpa, that the word is found in the Rig-veda
with the signification of * will” or ““design;” but appears to be per-
sonified in a passage of the Taittiriya Brihmana, iii. 12,49, 5 (the con-
text of which has been cited above, p. 41), where it is said: Ira
patni visvasyyam akiatir apinad havik | ¢ 1rd (Ida) was the wife of the
creators.  Akiiti kneaded the oblation.”

128 See Wilson's V. P. vol. ii. p. 2, at the top.

QL.
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Sxor. VILL—decount of the difforent creations, including that of the
castes, according to the Vayw and Markandeya Purdnas.

I now proceed to extract from the Vayu and Markandeya Purinas
the accounts which they supply of the creation, and which are to the
same effect as those which have been quoted from the Vishnu Purina,
although with many varieties of detail.

I shall first adduce a passage from the fifth chapter of the Viyu
(which to some extent runs parallel with the second chapter of the
Vishpu Puorina'), on account of its containing a different account
from that gencrally given of the triad of gods who correspond to the
triad of qualities (gunas).

Viyu Purina, chapter v. verse 11. Ahar-mukhe pravritte cha parch
prakyiti-sambhavak | kshobhayamdsa yogena parepa paramevarak | 12.
Pradhanam purusham chaiva pravisyandam MaheSvaral | 13. Pradhanat
kshobhyamanat tu rajo var samavarttate | rajah pravarttaken tetra
vijeshv api yatha jalam | 14, Gupa-vaishamyam dasadya prasiyante hy
adhishthitih | gunebhyak kshobhyamanebhyas trayo devd vijgnire | 15,
Aéritah™ parama guhyah sarvatmanal saririnah | rajo Brakma tamo hy
Agnih sattvam Vishnur gjayate | 16. Rajak-praka$ako Brakmd srash-
tritvenas vyavasthitah | tamah-prakasako "gnis tu kalstvena vyavasthital |
17. Sattva-prakasako Vishaur audasinye vyavasthitak | ete eva trayo loka
¢to eva trayo gunah | 18. KEte eva trayo vedd ete eva trayo 'gnayah |
parasparasritah hy ote parasparam enuvratah | 19. Parasparena vart-
tante dharayanti parasparam | enyonya-mithund hy ete hy anyonyam
upajivinak | 20. Kshanam viyogo na hy esham na tyaanti parasparam |
Tévaro ki paro devo Vishnus tu mahatah parak | 21. Brakma tu rajosa-
driktak sargaycha pravartiate | parascha purusho gneyak prakritifcha
pard smrild |

¢ 11, 12, At the beginning of the day, the supreme Lord Mahes-
vara, sprung from Prakriti, entering the egg, agitated with ex-
treme intentness both Pradhana (= Prakyiti) and Purusha, 13. From

17 See pp. 27 and 41 £. of Wilson's V. P. vol. i.
128 The Gaikowar MS. of the Indig office, No. 2102, reads asthital, instead of
asritih, the reading of the Taylor M8,
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Prodhina, when agitated, the quality of passion (r¢jas) arose, which
was there o stimulating cause, us water is in sceds. 14. When an in-
equality in the Gunas arises, then (the deities) who preside over them
are generated. From the Gunas thus agitated there sprang three gods
(15), indwelling, supreme, mysterious, animating all things, embodied.
The rajas quality was born as Brahma, the tamas us Agni,” the sattva
as Vishnu. 16, Brahma, the manifester of rajas, acts in the character
of ereator; Agni, the manifester of tamas, acts in the capacity of time ;
17. Vishnu, the manifester of sattva, abides in a condition of in-
difference. These deities are the three worlds, the three qualities,
(18) the three Vedas, the three fires ; they are mutually dependent, mu-
tually dovoted. 19. They exist through each other, and uphold each
other ; they are twin-parts of one another, they subsist through one
another. 20, They are not for a moment separated ; they never aban-
don one another. Isvara (Mahadeva) is the supreme god; and Vishnu
is superior to Mahat (the principle of intelligence); while Brahma,
filled with rajas, engages in creation. Purusha is to be regarded as
supreme, as Prakriti is also declared to be.”

The sixth section of the Viyu P., from which the next quotation will
be made, corresponds to the fourth of the Vishnu P. quoted above.

1. Apo hy agre samabhavan nashte *gnaw prithivi-tals | santaralaika-
line "smin nashfe sthavara-jangame | 2. Ekirnave tada tasmin na prajnd-
yata kinchana | tada sa bhagavan Bralmi sehasrakshah sahasra-pat |
3. Sahasra-Sirshi Purusho rukma-varno hy atindriyah | Brakma Nara-
yanalhyah sa sushvdpa salile tada | 4. Sattvodrekit prabuddhas tu $un-
yam lokam wdikshya sak | tmam chodaharonty atra Slokam Narayanam

prati | 5. Apo nara vai lanavah™ ity apam nama $uSruma | apsu Sete

cha yat tasmat tena Narayamoh smyitah | 6. Tulyein yuga-sahasrasya
naisam kalam upasya sah | Sarvary-ants prakurute brakmatvam sarga-
karanat | 7. Bralmd tu salile tasmin vayvr bhutva tada’charat | nisayam
wa khadyotih pravyit-kale tatas tateh | 8. Tatus tu salile:tasmin vijnd-
yantargatam makim | anwninad asemmadho bhamer uddharanam praoti |

122 "Phe Mark. P. chap. 46, verse 18, has the same line, but substitotes Rudra for
Agni, thus: Rejo Brakma tamo Rudro Vishnuh sativain Jagat-patih | The two are
often identified. See Vol. 1V, of this work, 282 ff.

130 Sees Wilson's Vishnu Purdna, p. 67, with the translator’s and editor’s notes.
Verses 1 to 6 are repeated towards the close of the 7th section of the Vayu P. with
wariations. .
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9. Akarot sa tanum hy anyam kelpadishw yatha purd | tato mahdatma
manasa divyain ripam ackintayat | 10. Salilenaplutam bhamim drishtod
sa tu samantatah | “kim nu rapaom mahat kritva uddhareyam ahaii. ma-
kim” | 11. Jala-krida-survchiram vardhain rapam asmarat | adhrishyaii
sarva-bhatanam vavimayam dharma-sangnitam | !

441, When fire had perished from the earth, and this entire world
motionless and moving, together with all intermediate things, had been
dissolved into one mass, and had been destroyed—waters first were
produced. As the world formed at that time but ome ocean, nothing
could be distinguished. Then the divine Brahma, Purusha, with a
thousand eyes, a thousand feet, (3) a thousand heads, of golden hue,
beyond the reach of the senses—Brahmi, called Narayana, slept on the
water. 4. But awaking in consequence of the predominance (in him) of
the sattva quality, and beholding the world & void—: Here they quote
a verse regarding Nirayana: &. ‘ The waters are the bodies of Nara:
such is the name we have heard given to them; and because he sleeps
upon them, he is called Nardyana’ 6. Having so continued for a noc-
turnal period equal to a thousand Yugas, at the end of the night he
{akes the character of Brahmi in order to create. 7. Brahma then
becoming Véyu (wind) moved upon that water,’ hither and thither,
like a firefly at night in the rainy season. 8. Discovering then by in-
ference that the earth lay within the waters, but unbewildered, (9) he
took, for the purpose of raising it up, another body, as he had done at
the beginnings of the (previous) Kalpas. Then that Great Being de-
vised a celestial form. 10, Perceiving the earth to be entirely covered
with water, (and asking himself) ¢ what great shape shall T assume in
order that I may raise it up '-—he thought upon the form of 4 hoar,
brillant from aquatic play, invincible by all creatures, formed of speech,
and bearing the name of righteousness.”

The body of the boar is then described in detail, and afterwards the
elevation of the earth from beneath the waters, and the restoration of
its former shape, divisions, ete ¥ —the substance of the account being

131 This statement, which is not in the corresponding passage of the Vishnu P., is
evidently borrowed, along with other particulars, from the text of the TaittirTva San-
hitd, vii. 1, 8, 1, quoted above p. 62

1w Following the passage of the Taittiriya Sanhitd, quoted above, the writer in one

verse aseribgs to Brahma as Visvekarman the arrangement of the earth, Zatas teshu
vis rneshi Tokodadhi-girishv atha | Visvakarma vibhajate kolpadishu punah punak |

®
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much the same, but the particulars different from those of the parallel
passage in the Vishnu Purine.

Then follows a description of the ereation coinciding in all essential
points ** with that quoted above, p. 55, from the beginning of the fifth
chapter of the Vishnu Purina.

The further account of the creation, howover, corresponding to that
which I have quoted from the next part of the same chapter of that
Purina, is not found in the same position in the Vayn Purana,'™ but is
placed at the beginning of the ninth chapter, two others, entitled Prati-
sandhi - kirtfana and Chaturaérama - vibhdga, being interposed as the
seventh and eighth. With the view, however, of facilitating com-
parison between the various cosmogonies deseribed in the two works,
I shall preserve the order of the accounts as found in the Vishnu
Purdna, and place the details given in the ninth chapter of the Vayu
Purina before those supplied in the eighth.

The ninth chapter of the Viyu Purdipa, which is faller in its details
than the parallel passage in the Vishnu Purdna, begins thus, without
any specific reference to the contents of the preceding chapter:

Sita uvacha | 1. Zato *bhidhyayates fasys janire manasik prajak |
tach - ehharira - sonutpannaih karyais taik kirvanaih saha | 2. Kshe-
trajnah samavarttanta gatrebhyas tasya dhimatah | tato devasura-pitrin
manavam cha chatushtayam | 8. Sisrikshur ambhamsy etand svatmand
samayayyjat | yuktatmanas tatas tasye tamomdtrd svayamblwval |
4. Tam abhidhyayatah sargem prayatno 'bhui Prajapatel | tato ’sya
Jaghanat pirvam asurd jajnire sutah | 5. Asuh prapak smpite eiprais
tajjanmanas tato 'surdh | yeyd spishidsurds tanpd itdm tenwn sa
vyapohata ™ | 6. Sa paviddhd tanus tena sadyo rabrir @jayate | sa
tamo-bahuld yasmat tato rairis triyamika | 7. Avritas tamasa ratrau
prajas tasmat svapanty uta | drishtvd ’surdins tu devedas tanum anyam
apadyata | 8. Avyaktam sattva-balulain tatas tam so "bhyayaywat |
tatas tam yunjatas tasya priyom asit pradhok kila | 9. Tato mukhe
samutpanna divyatas tasya devatah | yato 'sya divyato jatas tema devap

133 This is also the case with the details given in the Mirk. P. xlvii. 15-27 and fF,

1 The Mirk. P. however observes the same order as the Vishou P,

135 The reading in the passage of the Taitt. Br. ii. 2, 9, 6, from which this narra-
tive is borrowed (see above, p. 28), is apakatd, —which, however, does not prove that

that verb with i prefixed should necessarily be the true reading here ; as the Taylor
and Gaikowar M8S. have vyapohata throughout, and in one place vyapolat,

3L
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prakivttitah | 10. Dhatur divité yah prokiah kridayam sa vibhavyate |
tasmat (> yasmat) tanvam tu divyayam janire tena devatdf | 11. Devan
srishvd "the devesas tanum anyam apadyata | sativa - matratmikai
dovas tato *nyam so *bhyapadyata™ | 12. Pitrivad manyamanas tan
putran pradhydyate prabhuk | pitaro hy wpapakshabhyam '™ ratry-aknor
antard 'syijat | 18. Tasmat te pitaro devah putratvam lena teshu lat |
yayd spishtas tu pitaras tam- tanui sa oyapohate | 14 8a *paviddha
tanus tena sodyah sandhya prajayata | tasmad ahas tu dovinam ratrir
ya sd Ysuri ampita | 15. Tayor madhye tu vai paitr? yd tanul sa gari-
yast | tasmad dovisurah sarve yishayo manavas tatha | 16. Te yukias
tam updsante ratry-ahnor™ madkgaman tawum | tato "nydm sa punor
Brahma tanuim vai pratyapadyate | 17. Rajo-matratmikam yam tu ma-
nasd so’syijat prabhuk | rajeh-prayan tatak so 'tha manasin aspijat
sutan | 18, Manasas tu tatas tasya manasa jajnire prajah | drishivad
punal prajas chapi svam tanuii tam apohata | 19. 8a’paviddha tanus
tena fyotena sadyas to qayata | tasmad bhavanti saimhyishta jyotsniydm
wdbhave prajah | 20. Iy etas tanavas tena vyapaviddha mahatmand |
sadyo ratry-ahant chaiva sandhyd gyotsnd cha jajnire | 21. Jyotsna
sandhyi tatha *hascha sattva-mitritmakain svayam | tame-matratmika
ratrih o vai tasmat triyamika | 22. Tasmad deva divya-tanvi ™ drish-
tak spishta mukhat tu vai | yasmat tesham diva janma balinas tena te
diva | 23. Tanva yad asuran ratraw jaghanid asyijat punah | pranebhyo
ratri-janmano hy asahyd mi§ tena te | 24. Etany evam bhavishydanam
devindm asuraih sahe | pitrindm manavanai che atitandgateshu vai |
25. Manvantareshu sarveshu nimittani bhavanti bt | jyotsnd ratry-ahani
sandhya chatvary ambhamsi tani vai | 26. Bhanti yasmat tato "mbharisi
bhii-$abdo *yam manishibhik | vyapti-diptyam nigadito pumam$ chdha
Prajapatih | 27. So *mbhavisy etdni drishtva tu deva-danava-manavan |
pityimé chaivasyijat so 'nyan atmano vividhan punak | 28. Tam utsripyao
tanui kritenam tato nyam asyijat prabhuk | murttim rejes-tama-prayam
punar evabhyayayyjat | 29. Andhakére kshudhavishtas tato’nydn syijate
punak | tena syishtak kshudhatmanas te *mbhasisy adatum wdyatah |
30. “ Ambharsy etani rakshama’® uktavaniascha teshu ye | rakshasas te
smyitah loke krodhatmano nidicharal |

156 This line is omitted in the Gaikowar MS.

137 The Gaikowar M8, seems to read upapardvabhyim.

188 The Gaikowar M8, reads Brahméno madhyamain lanum.
1 The Guikowar MS, reads divd lanvd,
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¢ Sata says: 1. Then, a8 he was desiring, there sprang from him
mind-born sons, with those effects and causes derived from his body.
2. Embodied spirits were produced from the bodies of that wise Being.
3. Then willing to create these four streams (gmbhamsi) gods, Asuras,
Fathers, and men, he fixed his spirit in abstraction. As Svayambhi
was thus fixed in abstraction, a body consisting of nothing but dark-
ness (invested him). 4. While desiring this ereation, Prajapati put
forth an effort. Then Asuras were first produced ng sons from his
groin. 5. Asu is declared by Brahmans to mean breath. From it these
beings were produced ; hence they are 4suras.® He cast aside the body
with which the Asuras were created. 6. Being cast away by him, that
body immediately became night. Tnasmuch as darkuess predominated
in it, night consists of three watches. 7. Hence, being enveloped
in darkness, all creatores sleep at night. Beholding the Asuras, how-
ever, the Lord of gods took another body, (8) imperceptible, and having
a predominance of goodness, which he then fixed in abstraction. While
he continued thus to fix it, he experienced plessure. 9. Then as he
was sporting, gods were produced in his mouth., As they were born
from him, while he was sporting (divyalah), they are known as Devas
(gods). 10. The root div is understood in the sense of sporting. As
they were born in a sportive (divyae)'*! body, they are called Devatis,
11. Having created the deities, the Lord of gods then took another
body, consisting entirely of goodness (sattva). 12. Regarding himself
as a father, he thought upon these sons: he created Fathers (Pitris)
from his armpits in the interval between night and day. 13. Hence
these Fathers are gods: therefore that sonship belongs to them. He
cast aside the body with which the Fathers were created. 14. Being
cast away by him, it straightway became twilight, Hence day belongs
to the gods, and night is said to belong to the Asuras. 15. The body
intermediate between them, which is that of the Fathers, is the most
important. Henes gods, Asuras, Fathers, and men (16) worship in-
tently this intermediate body of Brahma. He then took again another
body. But from that body, composed altogether of passion (rajas),

140 This etatement, which is not fonnd in the parallel passage of the Vishnu Puriina,
is borrowed from Taitt. Br. ii. 3, 8, 2, quoted above,

1 Divya properly means * eelestial.” Butfrom the play of words in the passage,
the writer may intend it to have here the sense of “ sportive.” i

s
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‘which he created by his mind, he formed mind-born'* sons who had
almost entirely a passionate character. 18, Then from his mind sprang
mind-born sons. Beholding again his ereatures, he cast away that body
of his. 19. Being thrown off by him it straightway became morning twi-
light. Hence living beings are gladdened by therise of early fwilight. 20.
Such were the bodies which, when cast aside by the Great Being, became
immediately night and day, twilight and early twilight. = 21. Early twi-
light, twilight, and day have all the charactor of pure goodness. Night
has entirely the character of darkness (famas) ; and hence it consists of
three watches. 22. Hence the gods are beheld with a celestial body,
and they were created from the mouth. ~As they were created during
the day, they are strong during that period. 23, Inasmuch as he
created the Asuras from his groin at night, they, having been born
from his breath, during the night, are unconquerable during that
season. 24, 25. Thus these four streanns, early twilight, night, day, and
twilight, are the causes of gods, Asuras, Fathers, and men, in all the
Manvantaras that are past, as well as in those that are to come. 26. As
these (streams) shine, they are called ambhdsisi. This root bhd is used
by the intelligent in the senses of pervading and shining, and the Male,
Prajapati, declares (the fuct). 27. Having beheld these streams (anm-
bhasmsi), gods, Dinavas, men, and fathers, he again created various
others from himself. 28, Abandoning that entive body, the lord ereated
another, a form consisting almost entirely of passion and darkness, and
again fixed it in abstraction. 29. Being possessed with hunger in the
darkness, he then created another. The hungry beings formed by him
were bent on seizing the streams (ambhasmsi). 30. Those of them, who
gaid et us preserve (rakshama) these streams,” arve known in the world
as Riakshasas, wrathful, and prowling about at night.”

This description is followed by an account of the further creation
corresponding with that given in the sawe sequence in the Vishnu
Purina; and the rest of the chapter is occupied with other details
which it is not necessary that I should notice. I therefore proceed to
make some quotations from the eighth chapter, entitled Chaturasrama-
vibhaga, or * the distribution into four orders,” which corresponds, in
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42 Manasan. We might expect hore however, manavin or méinushan, “ human,”
in conformity with the parallel passages both in the Vishnu Purdpa (see above, p. 56),
and the Markapdeya Puriina, xlviii. 11, -
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its ‘general contents, with the sixth chapter of the Vishnu Purdna,
book i., but is of far greater length, and, in fact, extremely prolix, as
well as confused, full of repetitions, and not always very intelligible.

The chapter immediately preceding (i.e. the seventh), entitled Pra-
tisandhi-kirttanam, ends with the words : *I shall now declare tg, you
the present Kalpa; understand.” Sita accordingly proceeds at the
opening of the eighth chapter to repeat some verses, which have been
already quoted from the beginning of the sixth chapter, deseriptive of
Brahma's sleep during the night after the universe had been dissolved,
and to recapitulate briefly the elevation of the earth from beneath the
waters, its reconstruction, and the institution of Yugas. At verse 22
the narrative proceeds :

Kalpasyadau kyitayuge prathame so 'syijat prajik | 23. Prag wkta ya
maya tubkyam pirva-kale prajas tu 1ah | tasmin samvartiamane tu kalpe
dagdhas tada 'gnina | 24. Aprapta yas tapo-lokam jana-lokai samasri-
tak | pravarttaly punah sarge vijartham ta bhavanti hi | 25. Vijar thena
sthitas tatra punah sargasya karandit | tetas tah srijyamanas tu san-
tandrtham bhavanti A | 26. Dharmartha-kima-mokshanam vha tah sa-
dhikak smpitak | deva$ cha pstamécizatm rishayo manavas tatha | 27.
Tutas feo tapasd yulkiah sthanany apirayanti ki | Brakmano mdanasds ¢
vai siddhatmano bhavanti hi | 28. Ye sangadvssha-yuktena karmand te
divam gatak | dvarttamand tha fe swmbhavanti yuge yuge | 29. Sva-
karma-phala-Seshena. khydatya chaiva tathatmika (2 tathdtmakalk) | sam-
bhavanti janal lokat karma-sam$aya-bandhanat | 80. Afayah karanam
tatra boddhavyain karmand tu sak | Laik karmabhis tu jayante jundl lokat
Subhasubhaik | 31, Grilpanti ts $arirani nand-ripant yonishu | devad-
yah sthavaranta$ cha utpadyante parasparam (% paramparam) | 82.
Tesham ye yant karmani prak-spishiaw pratipedive | tany eva pratipad-

yante spyyamanak punak punah | 88. Himsrakimsre myidu-krare dhar-

madharme pitanyite | tadbhavitah prapadyants tasmat tat tasya rochate |
34, Kalpeshy asan vyatitoshu ripa-namani yani cha | tany evanagate kale
prayasak pratipedire | 35. Tasmat tu ndma-rapani tany eve pratipe-
dire | punah punas to kalpeshu jayante nama-rapatak | 36. Tatak sarge
hy avashiabdhe sispikshor Brakmanas tu vai | 87.% Prejas ta dhyayatas

143 The marrative in the 49th chapter of the Mirkandeya Purina (verses 3-13)

begins at this verse, the 37th of the Vayu Purana, and coincides, though with verbal
differences, with what follows down to verse 47. Afier that there is more variation,

6
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tasye satyablidhyayinas tada | mithunanan sakasram tu so "spijad vav
mukhat tada | 38. Janas te hy upapadyants sattvodriltah suchetasah™ |
sahasram anyad valkshasto mithunanam sasarja ha | 39. Te sarve rajaso-
driktah Sushmina$ chapy afushminah'™ | spishtod sakasram anyat tu
dvandvanam wrutok punak | 40. Rajas-tamobkyam wdrikia thasilas tu
te smyitak | podbhyam sahasram anyat tu mithunandn sasarjo ha | 41.
Udriktas tamasa sarve nihérika hy alpa-tejasah | tato vai harshamanas
te dvandvotpannas tu praninah | 42. Anyonya-hyiokhayavishta maithu-
nayopachakramuh | tatahprabheiti kalpe *smin maitlamotpattiv uchyate |
43. Masi masy arttavam yat tu na tada sit tu yoshitam™® | tasmat tada
na sushuvuh sevitair api maithunaih | 44. Ayusho *nle prasayante mi-
thunany eva tah sakyit | huathakak kunthikes chaiva wipadyante munir-
shatam ¥ | 45. Tatah prabhyiti kalpe *smin mithunandi ki sambhaval |
dhyane tu manasa tasam prajanam jayate sakyit | 46. Sabdadi-vishayah
Suddhak pratyekam pancha-lakshanah | ity evam manasi™® piurvam prak-
spishtir ya Prajapateh | 47. Tusyanvevaye sambhita yair idam puridan
Jagat | sarit-sarah-samudrdiné cha sevante parvalan api | 48. Teda
natyanta-$itoshna yuge tasmin charanti vai | prithei-rasodbhavam nama
aharam hy aharanti vai'® | 49. 1ah prajah kama-charinyo manasim
siddhim asthitah | dharmidlarmau na tasy astam nirvideshah projas tu
tak | 50. Tulyam ayuh sukhaim ripai tasdm tasmin krite yuge | dhar-
madharmay na tasv astam kalpadau tu krite yuge | 51. Svena svenadhi-
Rarena jajnire te krite yuge | chatvard tu sahasrani varshapdi divya-
sankhyaya | 52. Adyaim kyita-yugam prahub sandhyanam tu chatuh-
$atam | tatah sahasradas tasa prajasu prathitasv api | 53.% Na tasam
pratighato *sti na dvandvaih napi cha kamak | paﬁ:atodaafbi-m'iﬁyo Ay
aniketadrayas tu tak | 54. Vitokah sattva-bahulah hy ekanta-sukhitah
prajah | tah vai miskkama-charinyo nityam mudita-manasah | 55. Pasa-

MYTHICAL ACCOUNTS OF THE CREATION OF MAN,

W4 For suchetasah the Mark. P, reads sutgiosah.

16 For asushminah the Mark, P. reads amarshinah, * irascible,”

146 T have correeted this line from the Markandeya Purina, 40, 9 5. The reading
of the M8S. of the Vayu Puviins cannot be torrect. It appears to be: mise mise
‘eitavaii yad yat tat tadasid hi yoshitam | The negative particle seems to be indis-

sable here.

WT This half verse 1s not found in the Mark. P,

us The Magk, I, has minushz, * human,” instead of méanasi, * mental.”

1o This verse is not in the Mark. P, ; and after this point tho verses which are
common to both Purdinas do not ocour in the same places,

w0 Verses 68-50 coincide generally with verses 14-18 of the Mark. P.
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rvah pakshina$ chaiva na tadasan sarisyipal | nodbhijja ndrakad™ chaiva
te hy adharma-prasitaych | 56, Na mila-phala-pushpam cha narttavam
ritavo na cha | sarva-hama-sukhak kalo natyartham hy whna-itata™ |
57. Manobhilashitah kamas tasam sarvatia sarvada | witishthanti prithiv-
yam vai tabhir dhyata rasolvanak | 58. Balavarna-kari tasam siddhih
sG roga-naéini | asamskaryyaih $arirai$ cha prajas tak sthirayawvanak |
59, Tasam visuddhat sankalpaj jayante mithundh prajah | samam jonma
cha ripain cha mriyante chaiva tak samam | 60. Tudi satyam alobhas
oha ksham@ tushtih sukham damak | wirviseshds tu tah sarva rapayuk-
§la-cheshtitaih | 61, Abuddhipiroakaim vpittam prajanai jayate svayam |
apravrittih krita-yuge karmonok Subhapapayok | 62. Varnasramae-vya-
vasthas oha ma tadd 'san na sankarak | anichhadvesha-yukias te varita-
yanti parasparam | 63, Tulya-ripayushal sarvah adhamottomo-vary-
1itah ™ | sukha-praya hy asokas cha udpadyante kyite yuge | 64, Nitya-
prakyishia-manaso mahasattva mahabalath | labhalabhaw na tdso dstam
mitramitre priyapriye | 65. Manasa vishayas tasam nirihanam pravart-
tate | na lipsanti hi ta’nyoyan nanugriknonti chaiva ki | 86. Dhyinam
parai kpita-yuge tretayam jnanam uchyate | pravyitten dvapare yajnan
danam kali-yuge varam | 6% Sattvan kritain rejas tretc dvaparan tu
rajas-taman | kalaw tamas tu vijneyam yuga-vritta-vasena tu | 68. Kalok
Fyite yuge to exha tasyn sankhyarm nibodkata | chatvars tu sahasragy var-
shanam tat kpilam yugam | 69, Sandhyansan tasya divyani Satdny
ashtaw cha sankhyaya | fada tasam babhiwvayur na cha kesa-vipat-
tayah'® | 70. Zatah kritayuge tasmin sandhyande ki gate tu vai | pada-
vadishto bhavali yuga-dharmas tu sarvasah | 71. Sandhyayam apy atita-
yam anta-kale yugasya vai | padasas chavaéishie te sandhya-dharme
yugasya tu | 72. Bvam krite tu nihdesho siddhis tv antardadhe tada |
tasyam cha siddhau bhrashtayam méanasyam abhavat tatak | 73. Siddhir

11 The Mark, P. has nakeah, © crocodiles,” in its cnumeration,

152 The Mark. P. here inserts some other lines, 185-21a, instead of 57 and 58a of
the Vayu P. - /

158 The Mirk, P, inserts here the following verses: 24. Chatviri tu sahasripi
varshinans manushing tu | dywh-prominiin jwanti na cha klesad vipattayah | 25,
Koachit Jvachit punah si hit kshitir bhagyena sarvasal | kalena gachhata nizsam
upayants yathi prajah | 26. Tatha tih kramadah nagain fagmuh sarvatra siddhayah |
£t surviasu nashtdse nabhasah prachyutd narak (latihin one MS.) | priyaiah kalpa-
vrikshis te sambhieta griha-samsthitah | :

54 Instead of dabhivayub, eto., the Gaikowar MS. has prayuktdni na cha kleso
babhuva ha |
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anyd yuge tasmims tretayam antore kritd | sargadau ya mayd "shiau tu
manasyo val prakirttitah | 74. Ashtau tah krama-yogena siddhayo yant
sankshayam | kalpadau manasi hy ek siddhir bhavali s krite | 75.
Manvantareshi sarveshu chatur-yuga-vibhagasah | varna$ramécharo-kyitak
karma-siddhodbhavah (karma-siddhyudbhavah?) smritah | 76. Sandhya
Fyitasya padena sandhyd padena chamsatah | krita-sandhyamsaka hy ete
trims trin padan perazperem | 1. Hrasantt yuga-dharmars te tapak-
$ruta-balayushaih | tatak kritamse kshine tu bubliva tad-anantaram |
78. Treta-yugam amanyanta kritamsom pishi-sattamal | fasmin kshine
kritamse tu tach-chhishiasu prajasy tha | 79. Kalpadau sampravyittiyis
tretayah pramukhs tada | pranafyets tadd siddhih kala-yogena ndnyatha |
80. Tasyam siddhau pranashiayam anyd siddhir avartlata | apam sauk-
shinye pratigats tadd meghdimand tu vai | 81, Meghebhyak stanayitnu-
bhyak pravyittan vrishii-sajjanam | sakyid eva taya vrishtyd samyukte
prithivi-tale | 82, Pradurdsais tadd tasaim crikshas & griha-sainsthi-
Gk | sarva-pratyupabhogas tu tasim tebhyak projayate | 83. Varé-
tayanti Ia tebhyas tas treta-yuga-mukhe prajak | tatah kalena mahata
tasam eva viparyayat | 84. Ragalobhatmake bhavas inda hy akasmiko
bhavat | yat tad bhavati ndrinam jivitinte tad drtavam | 85. Tadé tad
vai na bhavati punar yuga-balena tu | tasam punch pravyitte tu mase mase
tad arttavam (-ve?)| 86. Tatas tenaiva yogena varitaiim marthune tadd |
tasitin tat-kala-bhavitvad masi masy upayachhatam | 87. Akale hy arttavot-
pattir garbhotpaitir ajiyate | viparyyayena tasam tu tena kalena bhaving|
88. PranaSyanti tatah sarve vrikshas te grikasamsthitah | talas teshu
pranashteshy viblranta vyakulendriyah | 89. Abkidhyayanty tai siddhiti
satyabkidhyayinas tadi | pradurbabhivus tasam tu vrikshds te griha-
samsthitah | 90.% Vastran:i cha prasiyante phaleshy abkaranini cha |
toshy eva jayate tasim gandha-varna-rasanvitam | 91, Amalkshikam ma-
haviryam pufake putake madhu | tena ta vartlayanti sma mukhe trela-
yugosya vai | 92. Hrishta-tushtds taya stddhyd praja vai vigata-joarak |
punak kalantarenatva punar lobhavritas tu tah | 93. Vrikshams tan
paryagrihaanta madhu chamakshikam balat | tasan tenapachirena punar
lobha-kritena vai | 94. Pranashta madlmnd sardham kalpa-vrikshah Tva-

155 Verses 27-85 of the Mark. P, correspond more or less to this and the following
verses down to 98,

158 This and the following verses dorrespond more or less closely to the Mark. P.
30 1,

|
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| ehit kvachit | tasyam evalpa-sishpayam sandhya-kila-vasat fada | 95.
' varttatam tu tada tasam dvandvany abhywtthitani tu | Sitavatatapais
tivrais tatas tak dubkhita bhrisam | 96. Dvandvais tah pidyamands tu
chakrur avarandni cha | kyitva dvandva-pratikaram niketand hi bhejire |
97. Pirvam nikima-charas te aniketaSrayi bhridom | yatha-yogyaim
yatha-priti miketesho avasan punals | 98. Maru-dhanvasu nimneshu par-
vateshu darishu oha™ | safiérayants cha durgani dhanvanam $asvatoda-
kam | 99. Yatha-yagma yatha-kamaim sameshu vishameshu cha | arabdhas
te niketa vai karttui $itoshaa-paranam | 100. Tatas ta mapayamasub
khetani cha. purani cha | gramamé chaiva yatha-bhdgam tathaivantaf-
purani cha | . . . 1233 Kpiteshu teshu sthaneshu puna$ chakrur gri-
hani cha | yatha cha pirvam dsan vai vpikshas e griha-samsthitah |
124, Tutha karttuim samarabdhaé chintayitva punak punah | oridahad
chaiva gatah $akha natas chaivaperd gatah | 125. Ata ardhoem gatas
chanya enam tiryaggetah parah | buddhya nvishya tatha "nyd ya opik-
sha-§akha yatha gatak | 126. Tatha kyitas tw taih S$akhas tasmach
chhilas tu tak smyitah | evam presiddhah $akhabhyak $alas chaive
grihapi cha | 127. Tasmat ta vai smritak dalah Salatvam chaive
tasu tat | prasidaty manas tasu manak prasadayamé che tak | 128.
Tasmad grihani 4alaé cha prasadal chaiva sawjnitah | kritva dean-
dvopaghatims tan varttopayam achintayan | 129.% Nashteshu ma-
dhuna sarddhain kalpa-vpiksheshu vai teda | vishada-vyakulas ta vai
prajas trishna-kshudhanvitah | 130. Tatah pradurbebhau tasam eid-
dhis treta-yuge punah | varttartha-sedhika hy anya vrishpis tasam M
kamatah | 131. Tasain vrishty-udakantha yani némnair gatani tu |
orishtya nimna() nirabhavan srotah-khatani nimmagah | 182. Heafh
nadyah pravrittas i dvitiye vrishti-sarjans | ye purastad apam stokd
apdwnak prithivitals | 133. Apam bhames cha saimyogad oshadhyas tasw
chabhavan | pushpa-milaphalinyas tv oshadhyas takh prajajnire | 134.
Aphala-kyishtas chanupta gramyaranyaes chaturdada | ritu-pushpa-pha-
laschaiva vrikshah gulmas cha jajnire | 135. Pradurbhavas cha tretayam
adyo 'yam aushadhasye tu | tenaushadhona vartiants prajas trelayuge
tada | 136. Tatak punar abhat tasasm rago lobhas cha sarvadak | avasyam-

197 T have corrected this line from Mark, P, slix. 85.
% e YI:erm 52-54 of the Mark, P, correspond in substance to verses 123-128 of the
ayu P,

19 Verses 55-62 of the Mark. P. correspond to verses 129-137 of the Viiyn P.



bhavind 'rthena treta-yugavasena tu | 137. Tatas tak paryagrikmants
nadih kehetrani parvatdn | viikshin gulmaushadkis chaiva prasalye ti
yatha-balam | 138. Siddhatmanas tu ye parvam vyakhyatah prak kyite
mayi | Brahmano manaesds te vai ulpannd yo jandd iha | 189. Santas
oha Sushminad chawa karmino dubkkinas tada | latak pravarttamands te
trebayan jagnire punak | 140. Brahmandh kshatiriya vaisyak $adra
drohijands tatha | bhavitah pirva-jatishu karmabhi$ cha $ubhasubhaih |
141, Jias tebhyo *balc ye tu Satyasila hy akamsakah | vita-lobka jitat-
mano nivasanty swma teshw vai | 142, Pratigribnont: kurvanti tebhyas
chanye "ipa-fojasah | evai vigratipanneshe prapanneshu parasparaem |
148, Tona doshena teshii t@ oshadhyo mishatam tada'™ | pranashta hriya-
méné vai mushiidhyam sikata yatha | 144.)% Agrasad bhir yuga-balad
gramydranyas chaturdasa | phalain griknenti pushpaidcha phalaih patradh
punal punah | 145.% Talas tasu pranashiasw viblrantas tak prajos
tada | Svayambluvam prabhumn jagmul kshudhavishiah prajapatim | 146.
oritty-artham ablilipsantah aday treta-yugasya tu | Brahma Svayambhar
bhagavin jnated tasam manishitem | 147. Yuktam pratyaksha-drishiena
davéanena vicharyya cha | grastah prithivya oshadhyo juitva pratyaduhat
punak | 148, Kritva valsam sumerum tu dudoha prithivim imam | dugdhe-
y@in gaus tada tena vijant prithivi-tale | 149. Jajnire tani vijan: gramya-
ranyas tw tah punak | oshadhyah phala-pakantih sana-saptadasas tu tah |

. . 185, Utpannah prathamain hy eta adaw treta-yugasya tu | 156,
Aphala-krishta oshadhyo gramyaranyds tu sarvasak | vriksha gulma-
lata-vallyo virudhas trinajateyaeh | 157. Malaih phalaié cha vohinye
‘griknan pushpais cha yah phalam | prithet dugdha tu vijani yani puy-
vai Svayambhuva | 158, Ritu-pushpa-phalas ta vai eshadhyo jajnire tv
iha | "™ yada prasrishia oshadyo na pravohanti tah punah | 159. Tatak
sa tasam eritty-artham varttopayam ehakira ka | Brahma Svayambhir
bhagavin hasta-siddham tw karma-jom | 160, Tatah-prabhyity athau-
shadlyah krishta-pachyas b gonire | semsiddhayan tu varttayam tatas
tasam Svayambhuvah | ‘161, Muryadak sthapayamdsa yatharabdhah
parasparam | ye vai parigrikitares tasam dsaw badhatmakak’) 162.
Ltareshain krita-tranan sthapayamasa kshattriyan | wpatishthants ye tan

MYTHICAL ACCOUNTS OF THE CREATION OF MAN,

190 Mark. P. verse 63a. s Mark, P. verse 682.

12 Verses 64-67 of the Mark, P. correspond to verses 145-149 of the Viyn P.
'8 Verses 78-75 of the Mark. P, corregpond to verses 1585-1604 of the Vayu P.
"6 This with all what follows down to verse 171 is omitted in the Mark, P,
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vai yavanto wirbhayas tathd | 168. Satyam brakma yatha bhatam bru-
vanto brakmanas iu fe | yo chanye’py abalis tesham vaiSasam karma
samsthitah | 164. Kinasa nasayanti sma prithivyam prag atendritih |
vaiSyan eva tu tan akuk kinasan vritti-sadhakan | 165, Stchantas cha
dravantal cha paricharyyasu ye ratih | nistejaso’ lpa-viryyas cha $udran
tan abravit tu sak | 166, Tesham karmani dharmams cha Brakma 'nu-
vyadadhat prabhuh | samsthitaw prakritayam tu chaturvarnyasy@ sar-
vasah | 167. Punah prajas tu ta mohat tan dharman nanvapalayan |
varna-dharmair ajivantyo vyarudhyanta parasparam | 168. Brahma tam
artham buddhed tu yathatathyena vai prabhul | kshattriyanam balam
dandam yuddhaim ajivam adiéat | 169. Yajanadhyayanam chaiva triti-
yam cha parigrakam | brahmananam vibkus tesham karmany etany atha-
didat | 170. Pasupalyaiv vinijyain che krishiin chaiva visim daday |
$alpagivam bhritvin chaiva §adrandm vyadadhat prabhub | 171, Samin-
yand tu karmant brahma-kshattra-visiam punak | ydjanadhyayanan danam
samanyand tu teshw vei | 172. Karmajivain tato datva tebhyaé chaiva
parasparam | lokantaveshu sthanani tesham siddlyay'® adat prabhub |
178.1% Prajapatyaim brakmananam smypitan sthanam kyiyavatam | stha-
nain aindram kshattriyanam sangrameshy apalayinam | 174. Faisyanan
- marutain sthanam sva-dharmam upgjivingm | gandharvan $adra-jatinam
praticharena (paricharena?) tishthatam | 175, Sthandny etani varnandt
vyasyacharavatam scayam | tatah sthiteshu varneshu sthipayamasa chiéra-
man | 176, Grikastham brakmackdaritvan vanaprastham sabhikshukam |
asramaimé chaturo hy etan purvam asthapayat prablulk | 177. Varna-kar-
man? ye kechit tesham iha na kurvate r&rs'ta-kérmaka?sm'ﬁ (f) prahur dsra-
ma-sthana-vasinah | 178. .Bmﬁmd tan sthipayamasa asraman nama nd-
matah | nirdesarthain tatas teskam Brahma dharman prabhashata | 179.
Prasthanani cha tesha vai yamanécha niyamans cha ha | chaturvarpyat-
makah pirvan grihasthas to asramah smyitah | 180. Trayanam asram-
anam cha pmttbﬁ{bd yonir eva cha | yathakramam pravakshyami yamai$
cha niyamais cha tak | . « o . 190. Vedah sangaé cha yanas cha vra-
tani niyamas cha ye | 191. Na siddhyanti pradushtasya bhavadoshe upd-
gafe | bakih-karmani sayvani prasiddhyanti (na siddhyanti ¥) kaddachana |

18 T conjecture siddhydy edat to be the proper reading. The MSS. have sidd/ya-
dadit, or siddhyiadadat, ete.

188 Verses 178 f. are fonad in the Mark. P, verses 77 f.; but all that follows down
to verse 193 is omitted thore.
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192. Antar-bhava-pradushtasya Furvalohi parakramat | sarvasvam api
yo dadyat kalushenantaraimana | 198. Nu tena dharma-bhak sa syad
Yidva eva hi karanam | . . . . 199. Evan veradsramdndi ves prati-
bhage krite tada | 200. Yada'sya na vyavardhante praja carnaramat-
mikah | tato 'nyd manasih so tha treta-madhye "syijat prajak | 201. Ai-
manas tah Sarirdachcha tulyas chaivatmand tu vai | tasmin treli-yuge
prapte madhyam prapte kramena tu | 202. Tato 'nyd manasts tatra pra-
jah srashtum prachakrame | tatak satva-rajodrikiah prajik so "thasrijat
prabhuk | 208. Dharmartha-kama-mokshanan varttayas chatva sadhi-
kah | devas cha pitaras chaiva rishayo manavas tatha | 204, Yuganu-
ripd dharmena yoir imd vichitah prajak | upasthite tada tasmin praja-
dharme (-sarge ?) Svayambhuvak | 205. Abhidadhyau prajih sarva nand-
ripas tw manasih | parvokta ya maya tubkyam Jana-lokain samdsritah |
206, Kalpe'tite tu ta hy asan devadyas tu praji tha | dhyayatas tasya tak
sarodh sambhaty-artham wpasthitah | 207. Manvantare-kramencha ka-
nishthe prathame matak | khyatya 'nubandhais tais tais tu sarvarthair
iha bhavitah | 208. Kuéalakudala-prayaik karmabhis tath sadd prajak |
tat-karma-phala-$eshena upashtabdhah prajajnire | 209. Devasura-pitri-
towis tu padu-pakshi-sarispipaik | vriksha-naraka-kitatvais tais tair bha-
vair wpasthitah | adkinartham prajandi cha atmand vai vinirmams |
«99. At the beginning of the Kalpa, in the first Krita age, he
created those living beings (23) which I have formerly described to
thee; but in the olden time, at the close of the Kalpa, those oren-
tures were burnt up by fire. 24. Those of them who did not reach
the Tapoloka took refuge in the Janaloka; and when the creation
again commences, they form its seed. 25. Existing there as a seed
for the sake of another creation, they then, as they ave created, are
produced with a view to progeny. 26. These are declared fo accom-
plish, in the present state (the four ends of ‘human life, viz.), duty,
the acquisition of wealth, the gratification of love, and the attain-
ment of final liberation, — both gods, Fathers, Rishis, and Manus.
97. They, then, filled with austere fervour, replenish (all) places.
These are the mental sons of Brahma, perfect in their nature. 28.
Those who ascended to the sky by works characterized by devotion to
external objects, but not by hatred, return to this world and are born
in every age. 29. As the result of their works, aud of their destination,
(veturning) from the Janaloka, they are born of the same character (as

88 MYTHICAL ACCOUNTS OF THE CREATION OF MAN,
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before), in consequence of the (previous) deeds by which they are
bound.™” 80. It is to be understood that the cause of this is their
tendency (or fate), which itself is the result of works. In consequence
of these works, good or bad, theyseturn from Janaloka and are born,
(81) and receive various bodies in (different) wombs. They are pro-
duced ogain and again in all states, from that of gods to that of
motionless substarices. 32. These creatures, as they are born time
after time, receive the same functions as they had obtained in each
previous creation. 33. Destructiveness and undestructiveness, mild-
ness and cruelty, righteousness and unrighteousness, truth and false-
hood—actuated by such dispositions as these, they obtain (their several
conditions) ; and hence particular actions are agreeable to particu-
lar creatures. 84. And in succeeding periods they for the most part
obtein the forms and the names which they had in the past Kalpas.
35. Hence they obtain the same names and forms. Tn the different
Kalpas they are born with the same name and form. 36. Afterwards,
when the creation had been suspended, as Brahmi was desirous to
create, (37) and, fixed in his design, was meditating upon offspring,—
he created from his mouth a thousand couples of living beings, (88) who
were born with an abundance of goodness (satfva) and full of intel-
ligence.® He then created another thousand couples from his breast:
(39) they all abounded in passion (rajes) and were both vigorous and
destitute of vigour.'™® After creating from his thighs another thousand
pairs, (40) in whom both passion and darkness (famas) prevailed, and
who are described as active,—he formed from his feet yet another
thousand couples (41) who were all full of darkness, inglorious, and
of little vigour. Then the creatures sprung from the couples (or thus
produced in couples) rejoicing, (42)and filled with mutual love, began
to cohabit. From that period sexual intercourse is said to have
arisen in this Kalpa. 43, But at that time women had no monthly
discharge : and they consequently bore no children, although cohabit-

17 Karma-sainsaya-bandhanat. 1 am unable to state the sense of ssiisaya in thia
compound.

168 Sychetasah. The reading of the Mark, P. sutgjasah, * full of vigour,” is recom-
mended, as an epithet of the Brahmans, by its being in opposition to alpa-tejasal,
# of little vigour,” which is applied to the STidras a few lines below.

19 Tha reading of the Mark. P. amarshiak, * irascible,” gives a better sense than
asushminak, ** devoid of vigour,” which the Vayu P. has,

L,
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ation was practised. = 44. At the end of their lives they once bore
twins. Weak-minded hoys and girls were produced when (their parents)
were on the point of death, 45, From that period commenced, in
this Kalpa, the birth of twins; and such offspring was once only
born to these creatures by a mental effort, in meditation (46),~(offspring
which was) receptive (?) of sound and the other objects of sense, pure,
and in every case distinguished by five marks, Such was formerly the
early mental creation of Prajapati. 47. Those creatures by whom the
world was replenished, born as the descendants of this stock, frequented
rivers, lakes, seas, and mountains. 48. In that age (yuga) they lived
unaffected by exeessive cold or heat, and appropriated the food which
was produced from the essences of the earth. 49. They acted according
to their pleasure, existing in a state of mental perfection. They were
characterized neither by righteousness nor unrighteousness; were marked
by no distinctions. 50. In that Krita yuga, in the beginning of the
Kalpa, their age, happiness, and form were alike: they were neither
righteous nor unrighteous. 51. In the Krita age they were produced
each with authority over himself. Four thousand years, according fo
the calculation of the gods, (52) and four hundred years for each of the
morning and evening twilights, are said to form the first, or Krita,
age.”™ - Then, although these creatures were multiplied by thousands,
(53) they suffered no impediment, no susceptibility to the pairs of oppo-
sites (pleasure and pain, cold and heat, ete.) and no fatigue. They fre-
quented mountains and seas, and did not dwell in houses, 64. They
never sorrowed, were fall of goodness (saffva), and supremely happy ;
acted from no impulse of desire,'” and lived in continual delight. 55.
There wero at that time no. beasts, birds, reptiles, or plants, ™ (for
these things are produced by unrighteousness),'™ (56) no roots, fruits,

MYTHICAL ACCOUNTS OF THE CREATION OF MAN,

170 The first of the verses, which will be quoted below, in a note on verse 63, from
the Mark. P., scems to be more in place than the deseription of the Krita age given
here, of which the substance is repeated in verses 68 and 69.

"1 Perhaps we should read here nikama-charinyo instead of nishkama-: if so, the
sense will be,  they moved about at will.”

' The text adds here ndrakak or navakih, which may mean *“hellish creatures,”

11 This, although agreeing with what is said further on in verses 82, 138, and
155, does not seem in consonance with what is stated in the Vishnu Purina, verse 45,
where it is declared : oshadhyel phala-milingo romabhyas tasya jajnire | treta-yuga-
mukhe Brakma kelpasyidau dvijottama ) spish{vi pase-oshadhih samyag yuygia sa
tada 'dhvare | ¢ Plants bearing roofs and fruits sprang from his hairs. At the com-
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AXD OF THE ORIGIN OI" THE FOUR CASTES. a1

flowers, productions of the seasomns, nor seasons. The time brought
with it every object of desire and every emjoyment. There was no
excess of heat or cold. §7. The things which these peeple desired
sprang up from the earth everywhere and always, when thought of,
and had o powerful relish. 58, That perfection of theirs both produced
strength and beauty, and annihilated disease. 'With bodies, which
needed no decoration, they enjoyed perpetual youth. §9. From their
pure will alone twin children were produced. Their form was the
same, They were born and died together. 60. Then truth, contentment,
patierce, satisfaction, happiness, and self-command prevailed. They
were all without distinction in respect of form, term of life, disposition
and actions. 61. The means of subsistence were produced spontaneously
without forethought on their parts. In the Kyita age they engaged in
no works which were either virtuous or sinful. 62. And there were
then no distinctions of eastes or orders, and no mixture of castes. Men
apted towards each other without any feeling of love or hatred. 63. In
the Krita age they were born alike in form and duration of life, with-
out any distinetion of lower and higher,”™ with abundant happiness,
f.me from grief, (64) with hearts continually exalting, great in dignity

mencement of the Tretii age Brahmi—having at the beginning of the Kalpa created
animuls and plants —employed ther in sacrifice.” Although the order of the words
rendors the sense in some degree uncertain, it appears to be that which Prof. Wilson
assigns in his translotion (i 84), “ Brahmi, having created, in the commencement of
the Kalpa, various [animals and] plants, employed them in sacrifices fn the beginning
of the Tretd age.” This interpretation is supported by the Commentator, who remarks:
Tad epani kalpasyddav eva pasin oshadhis cha spishfva 'nantayain tretd-yuga-mukie
pripte sati samyay gramyaranya-vyasthaya tada "dhvare sinatoyd (samyaklayi?)
yuyga kyitasyuge yagnasyapravyitteh | * Having then thus at.tlie very beginning of
the Kalpa created animals and plants, he afterwards, when thg commencement of the
. Troti age arrived; employed them properly, according to the distinction of domestic
and wild, in sacrifice, —since saerifice did not prevail in the Krita age.”” This agrees
with the course of the pmc'eding narrative which makes no sllusion to plants and
animals having' been produced in a different Yuga from the other beings whose
creation had been previously described, (See Wilson i, 82-84.) The parallel passage
in the Vayn P. x. 44-46, is confused. ’ |

14 The Mark. P. xlix. 24 inserts here the following lines : “ Thoy lived for four
thousand years of mortals, as the measure of their existence, and suffered no ealamities
from distress. 25, In some places the earth again enjoyed prosperity in every respect.
- As through lapse of time the creatures were destroyed, so too those perfections every-

wharq,gmdm'ﬁ?‘paﬁshsd. 267 When they. had all been destroyed, creeping-plants
fell from the sky, which had nearly the charagter of Kalpa-trees (i.e. trees which yield
all that is desired), and resembled houses.” - ;
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and in force. There existed among them no such things as gain or loss,
friendship or enmity, liking or dislike. 65. It was through the mind
(alone, i.e. without passion?) that these disinterested beings acted to-
wards each other. They neither desired anything from one another;
nor shewed any kindness to each other.”® Contemplation is declared to
be supreme in the Krita age, knowledge in the Tretd; sacrifice began
in the Dvapara; liberality is the highest merit in the Kali. 67. The
Krita age is goodness (sattva), the Treté is passion (rajac), the Dvipara
is passion and darkness (famas), in the Kali it is to be understood that
darkness (prevails), according to the necessary course of these ages,
68. The following is the time in the Kyita age: understand its amount.
Four thousand years constitute the Krita ; (69) and its twilights endure
for eight hundred divine years. Then their life was (so long )™ and no
distresses or calamities befel them. 70. Afterwards, when the twilight
in the Krita was gone, the righteousness peculiar to that age was in all
respects reduced to a quarter (of its original sum). 71. When further
the twilight had passed, at the close of the Yuga, and the righteousness
peculiar to the twilight had been reduced to a quarter, (72) and when
the Krita bad thus come altogether to an end,-— then perfection
vanished. When this mental perfection had been destroved, there
arose (738) another perfection formed in the period of the Treta age,
The eight mental perfections, which I declared (to have existed)
at the creation, (74) were gradually extinguished. At the beginning
of the Kalpa mental perfection alone (existed), viz., that which existed
in the Kyita age. 75. In all the Manvantaras there is declared to
arise a perfection proceeding from works, produced by the discharge of
the duties belonging to castes and orders, according to the fourfold
division of Yugas. 76. The (morning) twilight (deteriorates) by a
quarter of the (entire) Kyita,—and the evening twilight by (another)
quarter ;—(thus) the Kryita, the morning twilight, and the evening

MYTHICAL ACOOUNTS OF THE CREATION OF MAN,

18 Thig representation of the condition of mankind during the Krita age, the period
of ideal goodness, was no doubt; sketched in conformity with the opinions which pre-
vailed at the period when (he Purins was compiled; when dispassion was regarded
a8 the highest state of perfection,

176 Tt would scem s if the writer here meant to state that the period of life was
that which in the verse of the Mark, P. (xlix, 24), quoted in the note on verse 63, it
is declared to have been, But the e:g_msaion here ib, from some cause or other, im-
perfect.
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AND OF THE ORIGIN OF THE FOUR OASTES. 93

twilight (together) deteriorate successively to the extent of three
quarters, in the duties peculiar to the Yuga, and in austere fervour,
sacred knowledge, strength, and length of life.” Then after the
evening of the Krita had died out, (78) the Tretd age suceecded,—
(which) the most excellent rishis regarded as the evening of the Krita.
But when the evening of the Kyita had died out, (79) from the in-
fluence of time, and for mo other reason, perfection disappeared from
among the ereatures who survived at the commencement of the Treti
age which ensued at the beginning of the Kalpa. 80, When that per-
fection had perished, another perfection arose. The subtile form of
water having returned in the form of cloud (to the sky),”™ (81) rain
began to be discharged from the thundering clouds. The earth having
once received that rain, (82) trees resembling houses"” were provided
for these creatures. From them all means of enjoyment were pro-
duced. 83. Men derived their subsistence from them at the beginning
of the Treta. Subsequently, after a great length of time, owing to
their ill fortune, (84) the passions of desire and covetousness arose in
their hearts uncansed. The monthly discharge, which occurred af the
end of women’s lives, (85) did not then take place: but as it com-
menced again, owing to the force of the age (yuga), (86) and as the
couples, in consequence of it, began to cohabit, and approached each
other monthly, from necessity occasioned by the time,—(87) an un-
seasonable'™# production of the monthly discharge, and of pregnancy
ensued. Then through their misfortune, and owing to that fated time,
(88) all those house-like trees perished. 'When these had been de-
stroyed, men disturbed and agitated, (89) but genuine in their desire,
longed after that perfection (which they had lost). Then those house-
like trees appeared to them; (90) and among their fruits yielded
clothes and jewels. On these trees too, in the hollow of every leaf,
there was produced, (91) without the aid of bees, honey of great po-
‘tency, having scent, colour, and flavour. By this means they sub-
sisted at the beginning of the Tretd, (92) delighted with this per-

171 Such is the only sense I can extract from these rather obscure lines,

178 Such is the only sense of the words here rendered which ocenrs to me,

11 Gpiha-samsthitah. Professor Wilson, in his Dictionary, gives ¢ like, resembling,"
among the meanings of seimsthita.

1a Instead of akals, “out of seasong’ Professor Aufrecht suggests akale, “in
season,” as the proper reading.

L



MYTHICAL ACCOUNTS OF THE CREATION OF MAN,

fection and free from trouble. Again, through the lapse of time,
becoming greedy, (98) they seized by force those trees, and that honey
produced without bees. And then, owing to that misconduet of theirs,

occasioned by cupidity, (94) the Kalpa trees, together with their honey, -

were in some places destroyed. As but little of it™ remained, owing
to the effects of the period of twﬂlght, (95) the pairs (of opposites, us
pleasure and pain, ete.) arose in men when existing (in ‘this state) ;

and they became greatly distressed by sharp cold winds, and heats.

96. Being thus aflicted by these opposites, they adopted means of
chelter : and to counteract the opposites they resorted to houses. 97.

Formerly they had moved about at their will, and had not dwelt at all
i houses: but subsequently they sbode in dwellings, as they found
suitable and pleasant, (98) in barren deserts, in valleys, on mountains,
in caves; and took refuge in fortresses,—(in a) desert with perpetual
water™ 99. As a protection against cold and heat they began to con-
struct houses on even and uneven placos, according to opportunity and
at their pleasure. 100, They then measured out towns, cities, villages,
and private apartments, according to the distribution of each.” [The
following verses 101107 give an account of the different measures of
Tength and breadth, which is followed, in verses 108-122, by a deserip-
tion of the various kinds of fortresses, towns, and villages, their shapes
and sizes, and of roads. The author then proceeds in verse 123 1]
“These places having been made, they next constructed houses; and
as formerly trees existed, formed like houses,™ (124) o did they (now)
begin to erect them, after repeated consideration. (Some) boughs are
spread ‘out, others are bent down, (125) others rise upwards, while
others again stretch horizontally. After examining thus by reflection
how the different boughs of trees branch out, (126) they constructed
in like manner the spartments (§akkaf) (of their houses): hence they

180 ¢ Porfection " seoms to be here intended. If o, it would seem as if this line
hiad been separated from its proper context.

81 Dfanvanam sasvatsdakam, Perhaps we should read here with the Mark. P.
«lix, 35, odrkshyam parcatam audakam * (fortesses) protected by trees, built on
mountains, or surrounded by water.”

182 Whatever may be thought of this rondanug of the phrase, epiksiih grikasain-
sthitah, the Mark. P. (xlix, 52), at least, is quite clear: gréhakard yalhd pirvain
soshiim dsan mahiruhih | tathi safsmpitya tat sarvaii chakrur vedmins tah prajih |
A they had formerly had trees with the shape of houses, so recallmn- all that to
mind, these péople built their dwellings.”

L
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are called rooms ($aZak).'® In this way rooms and houses derive their
appellation from branches, 127. Hence rooms are called $ala, and in
that their character as rooms (dalatvam) cousists, And inasmuch as
the mind takes pleasure in them, and as they have gladdened ( prasa-
dayan), the mind, (128) houses, rooms, and palaces are termed respee-
tively griha, éala, and prasads. Having adopted these. means of

G

defence agninst the ¢ opposites,’ they devised methods of subsistence.

129. The kalpa-irees having been destroyed along with their honey,
those creatures, afflicted with thirst and hunger, became disquieted by
dejection.  180. Then again another perfection arose for them in the
Tretd age,—which fulfilled the purpose of subsistence,~viz,, rain at
their pleasure. 181. The rain-water, which flowed into the hollows,
burst out in the form of springs, water-courses, and rivers,'™ through
tho rain. - 182. Thus at the second fall of rain rivers began to flow.
‘When the drops of water first reached the ground, then (133) from the
conjunction of the waters and the earth plants sprang np among them,
which bore both flowers, roots, and fruits. 134. Fourteen kinds of
plants, enltivated and wild, were produced without ploughing or sow-
ing, as well as trees and shrubs which bore flowers and fruit at the
proper season. 185. This was the first appearance of plants in the
Tretd age, and by them men subsisted at that period. 136. Then there
again arose among them, universally, desire and eupidity, through a ne-
cessary process, and as a result of the Treta age. 137. They then
appropriated to themselves, by foree and violence, rivers, fields, hills,
trees, shrubs, and plants. 188. Those perfect beings, who were de-
scribed by me as existing formerly in the Krita, — the mind-born
children of Brahmi, who had been produced in this world when they
came from the Janaloka,—(189) who were (some) tranquil, (some) fiery,
(some) active, and (others) distressed,—were again born in the Treta,
(140) as Briahmans, Kehattriyas, Vaisyas, Sudras, and injurious men,
governed by the good and bad actions (performed) in former births. 141,
Then those who were weaker than they, being truthful and innocent,
dwelt among them, free from cupidity, and self-restrained ; (142) whilst

183 The reasoning here does not seem very cogent, as the two words £2kAd and sala
do not appear to have any close connection. But such unsuceessful attempts at oty-
mology are frequent in Sanskrit works,

184 Tha text here does not seem to be in @ satisfactory state. The Cale. edition of
the Mark. P. reads opishiyavaruddhair abhavat, ete.
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others, less glorious than they, took and did.”™ When they had thus be-
come opposed to each other,—(143) through their misconduct, while they
struggled together, the plants were destroyed, being seized with their
fists like gravel. 144, Then the earth swallowed up the fourteen kinds
of cultivated and wild plants, in consequence of the influence exerted
by the Yuga: for men had seized again and again the fruit, together
. with the flowers and leaves. 145. After the plants had perished,
the famished people, becoming bewildered, repaired to Svayambhi
the lord of creatures, (146) in the beginning of the Tretd -age, secking
the means of subsistence.”™ Learning what they desired, (147) and
determining by intuition what was proper to be done, the Lord Brah-
ma Svayambhii, knowing that the plants had been swallowed up by
the earth, milked them back. 148. Taking Sumern as a calf, he milked
this earth. When this earth (or cow)' was milked by him, roots were

185 Tt is difficult to extract any satisfactory sense out of this line,

1% The 87 P. Br, ii. 4, 2, 1, also speaks of different classes of creatures applying to
the ereator fov food : Prajipatiin vai bhiting upisidan | prafak var bhutand | * vi no
dhehi yatha jivama® iti | tato deva yaynopavitine bhutva dekshinain jany dchya upa-
sidan | tan abravid * yaino to "nnam amyitatvaint va urg vah sieryo vo jyotir™ iti |
9. Atha enam pitarah prichinavitinal: savyait jane dclya wpasidan | tan abravid
“miiss masi vo *Sandm svadhi vo mangavo vas chandramid vo gyotiv' iti | 3. Adiha
enam manushyah praveitah wpasthain krited wpastdan | tan abravit * sayan pratar
w0’ Sanam prajik vo myilyur vo " guir vo jyotiv” @i | 4. Atha enam pasavak upisidan |
tebhyah svaisham sva chakiira * yadii eva yiyam kadacha labhiidhvai yadi kile yady
andikiile atha eva asnatha™ it | tasmid ete yedi kedacha fabhante yadi kils yady
andkile atha eva asnanti | 5. Aiha ha enam Sas'vad apy aswrah upasedur ity ahuk |

_ tebhyas tamas cha miya eha pradadau | asty aha eve asura-miya itl iva | parabhita
ha tv eva tife prajak | tah emah projas tathaive upajivant yathaiva abhyah Praja-
patir adadat | All beings resorted to Prajipati,— (creatures are beings), —(saying)
¢provide for us that we may live” Then the gods, wearing the sacrificial cord, and
bending the right koee, approached him. To them he said, ‘ let sacrifice be your food,
your immortality your strength, the sun your light.! 2. Then the Pathers, wearing
the saerificial cord on their right shoulders, and bending-the left knee, approached him.
To them he eaid, { you shall eat monthly, your oblation (swadka) shall be your ra-
pidity of thought, the moon your light! 3. Then men, clothed, end inelining their
bodies, approached him. To them he said, ¢ ye shall eat moming and evening, your
offspring shall be your death, Agni your light.! 4. Then eattle repaived to him.  To
them Te accorded their desire, (saying), * Whensoever ye find anything, whether at
the proper season or not, eat it.) Henee whenever they find anything, whether at the
proper season or not, they eat it. 5. Then they say that the Asuras again and again
resorted to him. ' To them he gave darkness (tames) and illusion, There 1s, indeed,
such & thing as the illusion, as it were, of the Asuras, Buf those creatures succumbed.
These creatures subsist in the very manner which Prajapati allotted to them.”

181 Geuh means both,
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produced again in the ground,—(149) those plants, whereof hemp is
the seventeenth, which end with the ripening of fruits.”” [The plants
fit for domestic use, and for sucrifice are then enumerated in verses
150-155.] “155. All these plants, domestic and wild, were for the
first time™® produced at the beginning of the Treta age, (156) without
cultivation, trees, shrubs, and the various sorts of creepers and grasses,
both those which produce roots as their frnits, and those which bear
fruit after flowering. The seeds for which the earth was formerly
milked by Svayambhit (158) now became plants bearing flowers and
fraits in their season. When these plants, though created, did not
afterwards grow, (159) the divine Brahma Svayambhi devised for the
people means of subsistence depending on labour effected. by their
hands. 160. From that time forward the plants were produced and
ripened through eultivation. The means of subsistence having been
provided, Svayambhi (161) established divisions among them according
to their tendencies.® Those of them who were rapacious, and destruc-
tive, (162) he ordained to be Kshattriyas, protectors of the others.™
As many men as sttended on these, fearless, (163) speaking truth and
propounding sacred knowledge (drahma) with exactness, (were made)
Brihmans. Those others of them who had previously been feeble, en-
gaged in the work of slaughter,” who, gs cultivators (kinasak), had
been destructive, and were active in conneetion with the ground, were
called Vaidyas, husbandmen (kin@san), providers of subsistence. 165.

And he designated as Sidras those who grieved (sochantah), and ran }|

(dravantak),"® who were addicted to menial tasks, inglorious and feeble.

168 Seo the note on verse 55, above.

9 Yathavarabhiih. 'The Mirk. V. has yethd-nyayain yathi-gunam, ** according
to fitness and their qualities.” |

190 Jtareshint krita-framan. The M, Bh. xii, 2247, thus explains the word Kshat-
triya: brahmandnam kshata-tranat tatah kshattriya wehyate | (s king) is called
Kshattriya because he proteots Brithmans from injuries.””

101 Paisasaim karma. 'The former word has the senses of (1) * hindrance, impedi-
ment,” and (2) “slanghter,’” assigned to it in Wilson's Dictionary,

192 The reader who is familiar with the etymologies given in Yiska’s Nirukta, or in
Professor Wilson's Dictionary on Indian authority, will not be surprised at the ab-
surdity of the attempts made here by the Purdina-writer to explain the origin of the
words Kshattriys, Vaigya and 8'idra,  To acgount for the last of these names he |
combines the roots susk, “t grieve,” and drw, *“to run,” dropping, however, of ne- |
cessity the last letter (o) of the former, The word kskattriya is veally derived from
kshattra, * royal power ;" and vaisya comes from vi¥, * people,” and meens & man 5
of the people,” |

7
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| 166. Brahma determined the respective functions and duties of all these
peraona. But after the system of the four castes had been in all respects

| established, (167) those men from infatuation did not fulfil their several

| duties. Not living conformably to those class-duties, they came into
5 mutual conflict. 168, Having become awarc of this fact, precisely as
it stood, the Lord Brahma prescribed force, criminal justice, and war,
as the profession of the Kshattriyas. 169. He then appointed these,

| viz., the duty of officiating at sacrifices, sacred study, and the receipt
| of presents, to be the functions of Brahmans, 170. The care of cattle,

1
l' traffic, and agriculture, he allotted as the work of the Vaisyas; and
f.— the practice of the mechanical arts, and service, he assigned as that of

the Stdras. 171. The dutics common to Brahmans, Kshattriyas, and

Vaidyas were the offering of sacrifice, study, and liberality. 172. Hav-
{ ing distributed to the classes their respective functions and occupations,

the Lord then allotted to them abodes in other worlds for their per-
foction. 173. The world of Prajapati is declared to be the (destined)
abode of Brahmans practising rites; Indra's world that of Kshattriyas
who do not flee in battle; (174) the world of the Maruts that of
Vaidyas who fulfil their proper duty; the world of the Gandharvas
that of men of Sfdra birth who abide in the work of service. 175.
Having allotted these as the future abodes of (the men of the diffevent)
classes, who should be correct in their conduet, he ovdained orders (@sra-
mas) in the classes which had been established. 176. The Lord for-
merly instituted the four arders of householder, religious student, dweller
in the woods, and mendicant. 177, To those of them who do not in
this world perform the duties of their castes, the men who dwell in
hermitages apply the appellation of “ destroyer of works.” 178, Brahma
established these orders by name, and in explanation of them he de-
olared their duties, (179) their methods of procedure, and their various
rites. First of all there is the order of householder, which belongs to
all the four classes, (180) and is the foundation and source of the other
three orders. I shall declare them in order with their several obser-
servances.”” [The following verses 181-189, which detail these duties,
need not be cited here. I shall, however, quote verses 190 ff. for their
excellent moral tone.] ¢ 190. The Vedas, with their appendages, sa-
crifices, fasts, and ceremonies, (191) avail not to a depraved man,
when his disposition has become corrupted. All external rites are
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fruitless (192) to one who is inwardly debased, however energetically
he muy perform them. A man who bestows even the whole of his
substance with a defiled heart will thereby acquire no merit—of which
a good disposition is the only cause.” ' [After giving some further par-
ticulars about the celestial abodes of the righteous, verses 194-198, the
writer proceeds:] 199, When—after the division into castes and
orders had thus been made—(200) the people living under that system
did not multiply, Brahm# formed other mind-born creatures in the
middle of the Tretd (201) from lis own body and resembling himself.
When the Tretd age had arrived, and had gradually reached its middle,
(202) the Lord then began to form other mind-born creatures. He
next formed creatures in whom goodness (satfvs) and passion (rqjas)
predominated, (203) and who were capable of attaining (the four ob-
jects of human pursuit) righteousness, wealth, love, and final liberation,
together with the means of subsistence. Gods, too, and Fathers, and
Rishis, and Manus (were formed), (204) by whom these creatures wore
classified (*) according to their natures in conformity with the Yuga.
When this character(?) of his offspring had been attained, Brahma (205)
longed after mental offspring of all kinds and of various forms. Those
creatures, whom I described to you as having taken refuge in J: analoka,
(206) at the end of the Kalpa, all these arrived here, when he thought
upon them, in order to be reproduced in the form of gods and other
beings.  207. According to the course of the Manvantaras the least
were estecmed the first (), being swayed by destiny, and by conneo-
tions and circumstances of every description. 208. These creatures
were always born, under the controuling influence of, and as & recom-
pence for their good or bad deeds. 209. He by himself formed those
creatures which arrived in their several characters of gods, asuras,
fathers, cattle, birds, reptiles, trees, and insects, in order that they
might be subjected (anew) to the condition of ereatures.”1
The substance of the curious speculations on the origin and primeval
condition of mankind contained in the preceding passage may be stated
as follows: In verses 22-34 we are told that the creatures, who at the
close of the preceding Kalpa had been driven by the mundane confla-
gration to Janaloka, now formed the seed of the new creation, which
took place in the Kyita Yuga, at the commencement of the present
193 1 confess that Thave had great difficulty in attaching any sense to the last words,
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Kalpa. These were mind-born sons of Brahma, perfect in nature, and
they peopled the world. As a rule, we are informed, those beings who
have formerly been elevated from the earth to higher regions, return
again and again to this world, and, as a result of their previous works,
are born in every age, in every possible variety of condition, exhibiting
the same dispositions and fulfilling the same functions as in their former
states of existence. It is next stated, verses 35-40, that when cveation
had, in some way not explained, come to a stand-still, four classes of
human beings, consisting each of a thousand pairs of males and females,
characterized respectively by different qualities, physical and moral,
were produced from different members of the Creator’s body.'™ These
oreatures sought to propagate the race, but abortively, for the reason
specified (48). Children however were produced by mental effort
(45 and 59), and in considerable numbers (62). The state of physical
happiness, absolute and universal equality, moral perfection, and com-
plete dispassion, in which mankind then existed, is depicted (48-65).
The means of subsistence and enjoyment, which they are said to have
drawn from the carth (48 and 57), were not of the ordinary kind, as
we are informed (55 f.) that neither animals nor plants, which are the
| products of unrighteousness, existed at that period. No division into
3 /}/ hcaates or orders prevailed during that age of perfection (62). A gradual
| declension, however, had been going on, and at the end of the Krita
Yuga, the perfection peculiar to it had altogether disappeared (70-79).
Another kind of perfection, peculiar to the Tretd, however, subse-
quently arose (73 and 80), and in the different Yugas there has existed
a perfection springing from the performance of the duties belonging to
each caste and order (75). The -perfection deseribed as prevailing in
the Tretd was of a physical kind, consisting in the production of rain
and the growth of trees, shaped like houses, which at the same fime
yielded the materials of all sorts of enjoyments (80-82). Passion,
however, in its various forms began to take the place of. the previous
dispassion (84). The constitution of women, which had formerly in-
capacitated them for effective impregnation, became ultimately so modi-
fled as to ensure the successful propagation of the species, which

MYTHICAL ACCOUNTS OF THE CREATION OF MAN,

194 This statement agrees with that in the Mark, P. xlix. 3 f. but differs from that
already given from the Vishuu P, in so far as the latter does not specify the numbers
created, ot say anything about pairs being formed.
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accordingly proceeded (84-87).% We have then the destruction, and
subsequent reproduction of the trees, formed like houses, described
(88-91). These trees now produced clothes and jewels, as well as honey
without bees, and enabled mankind to live in happiness and enjoyment.
Aguin, however, the trees disappeared in consequence of the cupidity
which led to their misuse (92-94). The absence of perfection ocea-
sioned suffering of various kinds, from moral as well as physical causes,
and men were now driven to construct houses, which they had hitherto
found unnecessary (96-99 and 123), and to congregate in towas and
cities (100). Their houses were built after the model furnished by
trees (123-128). The hunger and thirst which men endured from the
loss of the trees which had formerly yielded all the means of subsist-
ence and enjoyment, were relieved by means of a new perfection
which appeared in the shape of rain, and the streams thereby gene-
rated, and by the growth of plants, which now sprang up for the first
time as a result of the conjunction of water and earth (130-135 and
155). Desire and cupidity, however, now again arose and led to acts
of violent appropriation (136 £). At this juncture the perfect mind-
‘born sons of Brahmi, of different dispositions, who had formerly existed

L,

in the Krita age, were reproduced in the Treta as Brahmans, Kshat- |

triyas, Vaidyas, Siidres, and destructive men, as a result of their actions

in their former existence (138-140). But in consequence of their dis- |,

sensions and rapacity, the earth swallowed up all the existing plants '

(142-144). Under the pressure of the distress thus occasioned the
inhabitants of the earth resorted to Brahmé, who milked the earth,
through the medium of mount Sumeru acting as a calf, and recovered
the plants which had disappeared (145-149). As, however, these plants
did not propagate themselves spontaneously, Brahmi infroduced agri-
culture (158-160). Having thus provided the means of subsistence,
he divided the people into classes according to their characteristics
(160-165). But as these classes did not perform their several duties,
and came into mutual conflict, Brahmé prescribed their respective func-
tions with greater precision (166--171) ; and assigned the future celestial
abodes which the members of each class might attain by their fulfilment
(172-174). He then ordained the four orders of householder, religious

195 1t is not quite clear, however, what: is intended by the word akiile, * out of
season,” in verse 87. See the emendation proposed above in the note on that verse.
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student, ete. (1756-190),  After a fow werses in praise of moral purity
(190-1983), the abodes and destinies of the eminently righteous are set
forth (194-199). Just when we had arrived at a point in the narra-
tive, from which we might have imagined that it had only to be carried
on further to afford us a sufficient explanation of the state of things
existing up to the present age, we arve suddenly arrested (199-202) by
being informed that the people distributed according to the system of

castes and orders did not multiply, and are introduced to a new mind-

born creation, which took place in the Tretd age, to remedy this
failure. - We are next told (203) of what appears to be another crea-
tion of beings endowed with goodness and passion. And, finally, a yet
farther re-incorporation of previously existing souls is described as hav-

_ing taken place (205-209). It would thus seem that after all we are

left without any account of the origin of the system of castes which
prevailed when the Purina was compiled, The only suppositions on
which' this conelusion can be avoided are either (1) that the cessation
in the increase of the generation elluded to in werse 200, which led to
the new creation, was not universal, that the race than existing did not
entirely die out, but that the old blood was re-invigorated by that of the *
newly created beings ; or (2) that the other set of ereatures, mentioned
in verse 203, as characterized by goodness and passion, were the pro-
genitors of ‘the present race of men. On these poiuts, however, the
text throws no light. ol : ;

The preceding aecount of the creation of mankind and of the vicissi-
tudes and deterioration of society, is in some places ohscure and con-
fused, and its several parts do not appear to be consistent with each other.
At the outset the writer deseribes the ereation of four thousand pairs
of human beings, of whom each separate set of one thousand is distin-
guished by widely different innate characters, the first class having the
quality of goodness, the second that of passion, the third those of passion
and darkness, and the fourth that of darkness. Nevertheless (as in the
parallel passage of the Vishnu Purdna) we cannot find in the narrative
the least trace of those inherent differences of character having for a long
time manifested themeelves by producing dissimilarity either of moral -
conduct or of physical condition; for the perfection, which is deseribed
as existing in the Krita age, is spoken of as if it was universal; and
not only is no distinetion alluded to as prevailing at this period between

L
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the component parts of society, but we are expressly told that no castes
or'orders then existed. The deterioration also, which ensued towards
the end of the Krita age, is described as general, and not peculiar to
any class. How is this complete uniformity, first of perfection, and
afterwards of declension, which, for auything that appears to the con-
trary, is predicated of the descendants of the whole of the four thousand
pairs, fo be reconciled with the assertion that each thousand of those
pairs was characterized by different innate qualities? The difficulty is
not removed-by saying that the writer supposed that these inherent
varieties of character existed in a latent or dormant state in the
different classes, and were afterwards developed in their descendants;
for he distinctly declares (verse 54)in general terms that mankind
were at that period saftva-bahulah, i.c. *‘possessed the quality of
gooduess in abundance;” and in the earlier part of the subsequent
narrative no allusion is made to the different qualities at first as-
cribed to the four sets of a thousand pairs being separately deve-
loped in the members of the four classes respectively, In verse 74,
indeed, it sppears to be assumed that the division into castes had
‘existed from the creation; for we there find an assertion that in *all
the Manvantaras, according to the division of the four yugas,” (includ-
ing apparently the Krita) ¢ there is declared to have existed a perfec-
tion effected by the observances of the castes and orders, and arising
from the fulfilment of works;’’ buf how is this to be reconciled with
the express statement of verses 60 and 61, that ““in the Krita age no
works were performed which were either virtuous or sinful,” and that
“there then existed neither distinctions of caste or order, nor any mix-
ture of castes P’ In the Tretd age the state of deterioration continued,
but no reference is made of any separation of classes till we come to |
verse 138, where it is said that the beings who in the Kryita age had |
existed as the perfect mind-born sons of Brahmad, were now, 4s a con- \
sequence of their former actions, recalled into human existence, and in
conformity with their previous charscters as calm, fiery, laborious, or }
depressed, became Brihmans, Kshattriyas, Vaisyas, Sidras, and men |
of violence. These creatures, after they had been furnished with the |
means of subsistence, were eventually divided into classes, according to :
their varieties of disposition, character, and oceupation; and as ab first
they did not fulfil their proper duties, but encroached upon each others’
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provinces, their functions were afterwards more stringently defined and
the means of enforcing obedience were provided. Here it is intimated
that different sets of beings were born as Brahmans, Kshattriyas, Vais-
yas, and Stidras, on acconnt of the different qualities which they had
manifested in a previous existence, and that in conformity with those
eame characteristics they were afterwards formally distributed into castes.
This description is therefore so far consistent with itself. The difference
of caste is made to depend upon the dispositions of the soul. Butf how are
we to reconcile this postulation of different characters formerly exhibited
with the description given in the previous part of the narrative, where
.we are informed that, in the earlier parts, at least, of the Krita age,
all men were alike perfeet, and that no actions were performed which
were either virtnous or vicious? If such was the ease at that period, how
could the beings who then existed have manifested those differences of
disposition and character which are asserted fo have been the causes of
their being subsequently reborn as Brahmans, Kshattriyas, Stdras, and
Vaidyas? It may be admitted that the differences of character, which
are attributed in the Purina to the four primeval sets of a thousand
pairs of haman beings, correspond to those qualities which are described
as having subsequently given rise to the division into castes; but the
assertion of such a state of uniform and universal perfection, as is said
to have intervened between the creation of mankind and the realization
of caste, seems incompatible with the existence of any such original
distinctions of & moral character. ;

As regards this entire account when compared with the other two
descriptions of the creation given in the previous part of this section,
the same remarks are applicable as have been made in the last section,
p- 65 1., on the corresponding passages from the Vishnu Purana.

The chapter which I have just translated and examined, is followed
immediately by the one of which I have already in a preceding page
quoted the commencement, descriptive of the creation of Asuras, Gods,
Fathers, ete., from the different bodies assumed and cast off successively
by Brahma.

T shall now give an extract from the following, or tenth chapter, in
which the the legend of Satarfipa is related.

Suta wacha | 1. Brambhuteshu lokeshu Bralmana loka-karttrina™® |

196 This form karttrind (one which, as is well known, may be optionally employed in

MYTHICAL ACCOUNTS OF THE CREATION OF MAN,
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yadd tah na pravarttante prajak lenapi hetunc | 2. Tamo-matravyito
Brakma tada-prabhyite dubkhitak | tatak sa vidadhe buddhim artha-
nidehaya-gaminim | 3. Athatmani samasrakshit famo-mditram nyjat-
mikam | rajak-sattvam parajityae vartteménan se dharmateh | 4.
Tapyate tena dubkhena $okain chakre jagat-patih | tamas tu vyanudat
tasmad rajas tack cha samavyinot | 5. Tat tamah pratinuttain vai mi-
thunai sampyajiyate | adharma$ charandj jajne himsa $okad ajayata |
6. Tatas fasmin samudbhate mithuno charandtmani | tafa$ cha bhagavan
asit pritiSchainam a$i$riyat | 7. Svam tanun sa tato Brakma tam
apohad abhdasvaram | dvidhi ’karot sa tai deham ardhena purusho
‘bhavat | 8. Ardhena nari sa tasya Sutaripd vyajayata | pralritim
bhata-dhatrim tam kamad vai syishtavan vibhub | 9. Sa divam prithi-
vim chatva mahimna vyapya dhishihita | Brahmanoh si tanuh pirvd
divam dvritya tishthati | 10. Ya to ardhat spijate nari S'ataripa vyaji-
yata | sa dert miyalam faptva tapak paroma-duscharam | bharttaram
diptayasasam Purusham pratyepadyata | 11. Sa vai Svayembhuval
plarvam Purusho Manur whyats' | tasyaitasaptati-yugam Manvanta-
ram thochyate | 12, Labdhva tu purushah patnim Satarapam ayonijin |
tayd sa ramate sarddham tasmat sd Rabiy wohyale | 13. Prathamah
samprayogah sa kalpidau samavarttata | Virajam asrijad Brahmd so
"bhavat Purusho Virvaf | 14, Sa samrdaf masarapat tu vairajas tv Manuh
smpitah | sa vairdjah praji-sargah sa sarge purusho Manuh | 15. Vai-
rajat purushad virach ehhataripa vyajiyata | Priyavrafottanapdadan
putraw putravatan varau |

1, When the worlds had thus been formed by Brahma their creator,
but' the creatures, for some reason did not engage in action,'¥7(2) Brahmg,
enveloped in gloom, and thenceforward dejected, formed a resolution
tending to ascertain the fact. 3. He then created in himself (a body)
of his own, formed of pure gloom (famas), having overpowered the
passion (rajas) and goodness (saftva) which existed (in him) naturally.
4. The Lord of the world was afflicted with that suffering, and la-

the neuter, but not in the masculine) is here used for metrical reasons.  Such irregu-
larities ave, as we have seen, designated by the Commentators as drsha. It is unlikely
that Brahman should be here used in a nenter sense.

197 The true reading here may be pravarddhante, in which case the sense will be
“did not multiply.” Compare the parallel”passage in the Vishnu Purina, i, 7, 4,
p- 64,
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mented."™ He then dispelled the gloom, and covered over the passion.
5. The gloom, when scaltered, was formed into a pair.®  Unright-
eousness arose from activity (?), and mischief sprang from sorrow.
6. That active(?) pair having been produced, he became glorious (?)
and pleasure took possession of him, 7. Brahmi after that cast off
that body of his, which was devoid of lustre, and divided his person
into two parts; with the half he became a male (purusha) (8) and
with the half a female : it was Satarips who was so produced fo him.
Under the impulse of lust he created her a material supporter of
beings. 9. By her magnitude she pervaded both heaven and earth.
That former body of Brahma invests the sky. 10. This divine female
Satariipd, wha was born to him from his half, as he was ereating, by
incessantly practising austere fervour of a highly arduous description,
acquired for herself as a hushand a Male ( purusha) of glovious renown,
He is called of old the Male, Manu Sviyambhuva; and his period
(manvantara) is declared to extend to seventy-one Yugas. 12. This
Male, having obtained for his wife, Satariipi, not sprung from any
womb, lived in dalliance with her (remafe) ; and from this she is called
Rati (the female personification of sexual love). 13. This was the
first cohabitation practised in the beginning of the Kalpa. Brahma
created Virdj; he was the Male, Virdj. 14, He is the sovereign
(samrdy), from his having the form of a month; and Manu is known as
the son of Virdj.® This creation of living beings is called that of
Virdj. In this creation Manu is the male. 15. Sutariipa bore to the
heroic Purusha, son of Virdj, two sons, Priyavrata and Uttanapada, the
most eminent of these who have sons.” This is followed by a further
genealogy, into which I'will not enter.

By comparing this account with the one extracted above, p. 84 f.,
from the Vishnu Puréina, i. 7, 1 £, it will be seen that while it makes
no allugion to the production of Rudra, as related in the Vishnu Purdna
(which, as well as the birth of the mental sons of Brahmi, the Vayu
Purina had deseribed in the preceding chapter, verses 67-83), it is
somewhat fuller in regard to the legend of Satariipd ; and although it

106 MYTHICAL ACCOUNTS OF THE OREATION OF MAN,

195 With ¢his account of Brahmi’s dejection and grief the accounts quoted above
pp. 68 fi. from the Brahmenas may be compared,

19 Compare the narrative of the Vistigu Purduu i 7, 9 ff. quoted in p. 64 £,

200 Compare the account given in Manu's Tnstitutes, above, p. 6.
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does not allow that Brahma cohabited with his daughter, and assigns
to her another husband, Manu Svayambhiiva, it describes the creator
as hiiving been actuated by carnal desive in generating her. I shall
give further illustrations of this story in the nexb section.

Seor. 1X.—Legend of Brakma and his daughter, according to the Aita-
reya Brahmana, und of Satarapa, atcording to the Matsya Purdna,

The story which forms the subject of the present seetion is noticed
at some length in the fourth volume of this work, pp. 38-46, where
one of the oldest passages in which it is related, is quoted from the
Sutapatha Brihmana, 1. 7, 4, 11f,, together with one of a comparatively
late age from the Bhagavata Purdna, iii. 12, 28ff. As however the
legend,’ though repulsive in its character, is mot without interest as
illustrating the opinions which Indian mythologists have entertained
regarding their deities, I shall quote two other texts in which it is
narrated,

The first, from the Aitareya Brahmapa, iii. 83, has, no doubt
(along with the passage of the Satapatha Brahmana just referred to,
and another from the same work, xiv. 4, 2, 1ff,, quoted above, in
p. 24 f£.), furnished the ideas which are expanded in the later versions
of the story. It is as follows:

Prajapatir vai svam dikitaram abhyadhyayat | Divam ity anye ahur
Ushasam ity anye | tam risyo bhatod rohitdm bhatam abhyait | tam
deva apasyan | * akpitam vai Prajapatih karots” #i | te tam arehhan
yak enam arishyati | etam anyonyasmin ma avindan | tesham ya eva
ghoratamas tanvah dsais tik ekadha samabharan | tah sambhyitah esha
devo 'bhavat | tad asya etad bhatavan-nama | bhavati vai sa yo’sya etad
evam nama veda | taim deva abruvann “ ayaim vai Prajapatir ekrifam
akar imam vidhya” iti | sa ““ tatha” ity abravit | “sa vai vo varam
vrinas ” oti | “epipishva” it | sa etam eva varam avrinite pasandm
adhipalyam | ted asya etat pasuman-nama | paduman bhavati yo 'sya
etad svam nama veda | tam abhyayatya avidhyat | se viddhah arddhve
udaprdpatad ityadi™ | ;

291 Sge the translation of this passage given by Dr. Haug in his Aitareya Brahmana
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“Prajapati lusted after his own daughter. Some call her the Sky,
others Ushas, Becoming a buck, he approached her after she had be-
come a doe. The gods saw him; (and said) Prajapati does a decd
which was never done (before)® They sought some one who should
take vengeance on him, Such a person they did not find among them-
selves. They then gathered together their most dreadful bodies. These
when combined formed this god (Rudra). Hence (arises) his name con-
nected with Bhiita (BAatapati). That man flourishes™ who thus knows
this name of his, The gods said to him, *This Prajipati has dotie a
deed which was never done before: pierce him.” He replied, ‘so be
it,” (adding), ¢let me ask a boon of you.” They rejoined, ‘ask.” He
asked for this boon, viz., lordship over cattle. Hence arises his name
connected with Padu (Padupats). He who thus knows his name, be-
comes the owner of cattle. He then attacked (Prajapati) and pierced
him. He, when pierced, soared upwards,” ete. ete.

The second passage I proposed fo cite is from the Matsya Purdna,
chapter iil. verses 32 ff.: Elad tattvatmakamn kyitva jegad dvedha
ajijanat | 33. Savitrim loka-siddhyartham hyidi kritva samasthitah |
tatak sanjapatas tasya bhitva deham akalmasham | 34. stri-rapam
arddham akarod arddham purusha-rapavat | S'ataripd cha s@ khydta
Savitri cha nigadyate | 35. Sarasvaty atha Gayatri Brokmani cka
parantapa | tatah sa Brakmadevds tam atmajam ity akalpayat | 86.
Drishtva tam vyathitas tivat kama-vandrdito vibhah | * ako rapam aho
rapam > ity wedcha tadd 'vyayak | 87. Tato Vasishtha-pramukha
“bhaginim” iti chukrusub | Brakma na kinclad dadyise tan-mukhalo-
kanad rite | 38, “ Ako rapam aho rapam?” ili aka punak punak | tatak
pranama-pamran tdm punas tim abhyalokayat | 89. Atha pradakshinam
chakre sa pitur varavarnini | putrehhyo lajjitasydsya tad-ripaloka-
nechhaya | 40. Avirbhatam fato vaktram dakshinam pandu-gandavat |

~7108  MYTHICAL ACCOUNTS OF THE CREATION OF MAN,

vol. ii. pp. 2184F.; and the remarks on this translation by Professor Weber, Indische
Studien, ix. 217 ff.; and also Professor Roth's explanation of the word bhufovat in
his Lexicon.

. 2 This seems to be imitated in the line of the Bhigavata Purana iii. 12, 30,
quoted in vol. iv. of this work, p. 40 : naitat pizrvaik kpitain tvad ye e karishyanti
ehipare | * This was never done by those before thee, nor will those after thee do it.”

03 Fhavati. In the Brahmauas this verb has frequently the sense of prospering,
ns opposed to paritbhavati, * he perishes,”  See Bothlingk and Roth’s Lexicon, . v.,
and the passages there referred to,
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olsmaya-sphurad-oshtham cha pasohatyam wudagat tatak | 41. Chatwr-
tham abhavat paschad vamam kimo-Saraturam | tato 'nyad abhavat
tasya kamaturataya tatha | 42. Utpatantyds tada "kase alokena kuti-
halat | srishty-artham yat kritam tona tapah paramadarunam | 43. Tat
sarvam nasam, agamat sva-sutopagamechhayd | tenasu® vakiram abhavat
panchamaii tasya dhimatal | 44. Avirbhavaj jatabhischa tad vakérancha-
“wrinot prabliuh | tatas tan abravid Brahma putrdn atma-samudbhavdn |
45, ¢ Prajah. spipadhvam ablitah sa-devasura-manushal” | evam uktas
tatah sarve sasyijur vividhik prajah | 46. Gateshu teshu srishtyartham
prapamavanatam amam | upwyeme sa visvatma S'atarapam aninditam |
47. Sambabhiva taya sarddham atikamaturo vibhuh | salajjam chakame
devah kamalodara-mandire | 48. Yavod abda-Satain divyain yatha 'nyah
prakyito janah | totah kalenas mahatd tasyah puiro "bhavad Manuh | 49.
Svayambluva iti kkyatah sa Virad iti nah Srutam | lad-ripa-gung-samd-
" nyad adkipwrushe wehyate | 50. Vawirdja yatra te Jatak bahavak samsita-
vratah | Seayambhura mahabhagah sapta saple tatha ’pare | 51. Sva-
rochishadyak sarve te Brahma-tulya-svarapinab | Awltami-pramulhds
tadvad yeshai toait saptamo *dhund | (Adhyaya. 4.) Manur wvicha |
1. Aho kashtataram chaitad angajagamanam vibhob | Kathain na dosham
agamat karmand tena Padmajah | 2. Parasparaiicha sambardhah sago-
tranam abhat katham | vaivahikas tat-sutdndm chhindi me samsayam
vibho | Matsya weachs | 8. Divyeyam adi-syishtis tu rajo-guna-samud-
bhava | atindriyendriya tadvad atindriya-Soririka | 4. Divya-tejomayt
bhapa divya-jrana-samudbhava | na chanyair abhitah Sakyd jnatuim vay
mamsa-chakshusha | 6. Yatha bhujangah sarpapim akdse sarva-pakshi-
aam | vidanti margam divyanan divyd@ eve na manavah | 6. Karyd-
Fkaryena devascha Subhasubha-phala-pradak | yasmat tasmad na rdjendra
tad-vicharo nrindm $ubhah | 7. Anyachcha sarva-devanam adlishthita
chaturmukhab | gayatri Brakmanas tadvad anga-blutd nigadyate | 8.
Amartta-marttimad vapi mithunancha prachakshate | Viranchir yatra
bhagavins tatra devi Sarasvatt | 9. Bharati yatra yetraive tatra tatra
Prajapatih | yethatapena rahila ohhaya vei (F na) drisyate kvachit |
10, Gayatri Brakmanal pardvam tathaiva na vimunchati | veda-vasih

smpito Brahma Savitri tad-adhishthita | 11. Tasmad na kaschid doshak .

syat Savitri-gamane vibhok | tathapi lajjavanatah Prajapatir abhit purd |
12, Sva-sutopagamad Brakma Sasapa Husumayudham | yasmid mamapi
204 Tnstead of tenasu the Gaikowar M8, reads tenordiva.
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bhavata muanah samkshobhitam Saraih | 13. Tasmat tead-deham aehivid
' Rudro bhasmikareshyafs | tatak prasideyamdse Kamadevas Chaturmu-
Lham | 14. ¢ Na mam akaranai Saptwh tvam tharkaesi mam ava | aham
evam-vidhal syishtas tvoyaiva chaturanana | 15, Indriya-kshobha-janakak
sarvesham eva dehindm | stri-puihsor avicharena mayd sarvatra sarvada |
16. Kshoblyam manak proyatnena tvayaivoktam purd vibho | tasmad
anaparadhena traya Saptas tatha vibho | 17, Kwru prasidam bhagavan
sva-Sariraptays punah | Brahma wedcha | 18. Vaivasvats ‘nfare prapte
Yadavanvaya-sambhavak | Ramo ndma yadd martyo mat-sattva-balam
asritah | 19. Avatiryyasura-dhoainsi Dyarakam adhivatsyati | tad-
dhatus tat-samascha ™ tvam tada putratvam eshyast ityads |
¢ 32. Having thus formed the universe, consisting of the principles,
he generated a twofold creation, (33) having, with a view fo the
completion of the world, placed and kept Savitri in his heart. Then
as he was muftering prayers, he divided his spotless body (84) and
gave to the half the form of a woman, and to the half that of a male.
(This female) is called Satariipd, Savitr, (85) Sarasvatl, Gayatsi, and
Brahmini. Brahmd then took her for his daughter. 86. Beholding
her, the imperishable deity, distressed, tortured with the arrows of
love, exclaimed, ‘o what beauty! o what beauty!’ 87. Then (his
sone) headed by Vasishtha, eried aloud, ‘(our) sister.’ Brahma saw
nothing else, looking only at her face; (38) and exclaimed again and
again, ‘o what beauty! o what beauty!’ He then again gazed upon
her, as she bend forward in obeisance. 39. The fair woman then made
a circuit round her father. As on acconnt of his sons he felt ashamed;
from his desire of gazing on her beauty (40) there appeared (on his
head) a southern face with pale chesks; and there was afterwards ma-
nifested a western face with lips quivering with astonishment. 41. A
fourth was subsequently formed, beantiful, disquieted by the arrows of
love. Then another was produced from the disturbing influence of the
same passion, (42) and from eagerness in gazing after her as she rose
upwards in the sky. That austere fervour, extremely dreadful, which
Brahma hnd practised with a view to creation, (43) was entirely lost
through his desire to approach his daughter (carnally). Through this
was produced speedily the fifth face (or, according to one MS., the upper,

206 Such appears to be the reading of the Gaikowar M8. The original reading of
the Taylor M8, has been erased, and another substituted, Zatas tat-samaye (vam cha.
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the fifth face) of the wise deity, (44) which appeared with matted hair,
and which he covered up. Brahmi then said to the sons who had
sprung from him, (45) ‘create living beings everywhere, gods, asuras,
and men.” They, being thus addressed, created beings of various kinds.
46. When they had gone away for the purpose of ereating, he, who is
the universe, took for his wife the unblamed Satarapa. 47. Sickened
with Iove, he cohabited with her: like any ordinary being, he loved
her,—though she was full of shame—embowered in the hollow of a
lotus, (48) for a hundred years of the gods. A long time after, a son
was born to her, Manu (49) called Svayambhuva, who, as we have
heard, is Virdj. From their community of form and qualities he is
called Adhiptirusha.®® 50. From him were sprung those numerous
Vairdjas, steadfast in religious observances, those seven glorious sons of
Svayambhii, and those other seven Manus, (51) beginning with Svéro-
chisha and Auttami, in form equal to Brahma, of whom thou 2% art now
the soventh, (4th chapter) 1. Manu says: ‘ Ah! this is most afilicting,
this entrance of love into the god. How was it that the lotus-born did
not incur guilt by that act? 2. And how did a matrimenial connection
take place between persons of the same family who were sprung from
him? Solve this doubt of mine, 0 Lord. The Fish replied: 8. This
primeval creation was celestial, produced from the quality of passion
(rajas); it had senses removed beyond the cognizance of sense, and
bodies of the same description, (4) was possessed of celestial energy,
derived from celestial knowledge, and cannot be perfectly perceived
by others with the eye of flesh. 5. Just as serpents know the path
of serpents, and (beings living) in the sky know the path of all sorts
of birds, so too the celestials alone, and not men, know the way of
' celestials. 6. And since it is the gods who award the recompence,
favourable or unfavourable, according as good or bad deeds have been
done,—it is not good for men to examine this (question). 7. Further-
more, the four-fuced (Brahma) is the ruler of all the gods, and in like
manner the Gayatri is delared to be a member of Brahmi. 8. And, as

206 Compare the Purusha Sukta, above p. 8, in the fifth verse of which the words
Virdjo adhi purushah occur, If the last two words are eombined they give the name
in the text.

207 'This aceount is given by the deity reprgsented -as incarnate in a Fish, to Manu
YVaivasvata. :
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they say, there is a pair consisting of the formless, and of that which
has form. Wherever the divine Viranchi (Brahmi) is, there is also
the goddess Sarasvati, 9. Wherever Bhiirati (a name of Surasvati) is,
there is also Prajapati. Just as shadow is nowhere seen without sun-
shine, (10) so Gayatri never forsakes the side of Brahma. He is called
the collected Veda, and Savitri rests upon him; (11)there can therefore
be no fault in his approaching her. Nevertheless, Brahma, the lord of
creatures, was bowed down with shame, (12) because he had ap-
proached his own daugther, and cursed Kusumiyudha ¢ (Kama), (in
these words) ‘As even my mind has been agitated by thy arrows,
Rudra shall speedily reduce thy body to ashes.” Kamadeva then pro-
pitiated the four-faced deity, saying, (14) ‘ Thou oughtest not fo curse
me without cause: preserve me. It is by thee thyself that I have
been created with such a character, (15) an agitator of the organs of
gense of ‘all embodied ereatures. . The minds both of men and women
must elways and everywhere (16) be energetically stirred up by me with
oub hesitation : this thou thyself hast formerly declared. It is therefore
without any fault of mine that I have been thus cursed by thee. 17.
Be gracious, lord, that I may recover my body." Brahmi answered :
18. ¢ When the Vaivasvats Manvantara shall have arrived, a mortal,
named Rama, sprung from the Yadava race, deriving force from my
essence, (19) and, becoming incarnate as a destroyer of Asuras, shall
inhabit Dvéraka., Thou shalt then become a son of his substance and
like to him,”” ete.

The narrator of this legend does not hesitate Lo depict in the strongest
colours (though without the least approach to grossness) the helpless
subiection of Brahma to the influence of sexual desire, This illicit in-
duf;enca was regarded by the authors of the Sutapatha and Aitareya
Brahmanas as in the highest degree scandalous, and they do not at-
tempt to palliate its enormity by any mystical explanation, such as
that which we find in the Matsya Purina. = Whether this apology pro-
ceeded from the original narrator, or from a later writer of a more sen-
gitive disposition, who perceived its inconsistency with any elevated
idea of the superior powers, is difficult to say. It is quite possible that
the same writer who gave his fancy scope in describing the unbecoming
sceno, of which the snbstance hagl been handed down in works regarded
208 The word means * He whose weapons are flowers,”
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as authoritative, may also have thought it necessary to discover some
device for counteracting the scandal. On the other hand, the original
writer seoms to cut himself off from the privilege of resorting to any
mystical refinements to explain away the offence, by having in the first
instance represented Brahmi's indulgence as on a level with that of
ordinary beings. And even after the apology has been concluded, we
are still told that Brahmd could not help feeling ashamed of what he
bad done, The writer of the explanation ought to have perceived that
if his defence was of any value, the deity for whom he was apologizing
had no ground for humiliation. But he did not venture to expunge the
pnpﬁlur' features of the story. The grounds on which the apology pro-
ceeds are partly of the same character as those which the writer of
the Bhagavata Purdna assumes in the passage (x. 33, 27 ff.) which is
given in the fonrth volume of this work, pp. 42 {,, viz, that the gods
are not,to be judged on: the same principlemﬁé‘ﬁ;“—'mar'" the eelestials
have.lawe of their own” (sunt superss suc jura). The Bhagavata
Purana has, however, different measures: for Brahma and for Krishna;
for whilst the adultery of the latter is defended in the verses just re-
forred to, no desire is shown to vindicate the former in the other pas-
sage, iii. 12, 28 ff,, adduced in the same volume, page 40.

As regards the details of the story according to the different Purdnas,
I may observe that while the Vishnu, the Vayu (see above, pp: 65,
and 106), and the Markandeya Purdnas, x1. 13 f.,, represent Satariipa as

the wife of Manu Syagambhuva, the Matsya Purina, as we have just :

seen, declares her to have been the spouse of Brahma himself, and the
mother of Manu Svayambhuva*® This is repeated in the twenty-
sixth verse of the fourth chapter :

Ya s deharddha-sambhita Gayairs brakma-vading | janani ya Maror
devt S'atarapa Satendriya | 27. Katir Manas Tapo Buddhir mahad-adi-
smudbhava ™ | tatah sa Stataripayam saptapatyany ajijanat | 28. Ye
Marichyadayah putpak manasas tasys dhimatah | tesham. ayam abhial

 lokak sarvajnanatmakah pura | 29. Zato 'srijad Vamadsvam tri§ula-
vara-dharinam | Sanatkumiraiicha viblwn pirveshan api purvajam | 80.

2 Compare the account given in Manw's Institutes (above, p. 36), which does not
coineide in all particulars with any of the Puriinas here tuoted.

210 In this line the original readings are in geveral places erased in the Taylor M,
I have endeavoured to restore it with the help of the Gaikowar M8
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Vamadeva tu bhagavan asrijad mukhato dvijan | rajanyan asrijad bahvor
Vit-$udrav wru-padayoh | « . . . 38. Svdyambhuvo Manur dhemaiis
tapas taptva suduscharam | patnim avapa rapadhyam Anantam name
namatak | Priyavratotianapidaw Manus tasyam ajijanat |

¢ She who was produced from the half of his body, Gayatr1 the de-
clarer of sacred science, she who was the mother of Manu, the goddess
Satariipd (i.e. having a hundred forms), Satendriyd (/.e. having a
hundred senses), (27) (was also) Rati, Mind, Austere Fervour, Intel-
lect, sprung from Mahat and the other principles. He then begot upon
Satarip seven soms. 28. This world, composed of all kmowledge,
sprang from Marichi, and the others who were the mind-born sons of
that wise Being. He next created Vamadeva (Mahadeva), the wielder
of the excellent trident, and the lord Sanatkumara, born before the
ecarliest, 80. Then the divine Vamadeva created Brahmans from his
mouth, Rajanyns from his breast, the Vig and the Sudra from his
thighs and feet.” [After describing in the fllowing verses some other
creations of Vamadeva, the writer proceeds in verse 35:] *“The wise
Manu Sviysmbhuva, having practised austere fervour of the most
arduous kind, obtained a beautiful wife named Ananti. On her he

begot Priyavrata and Uttanapada.”
n Having made Manu the son of Satariipd, the writer was obliged to
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give him another female for a wife, as we see he has here done.
Tt will be observed that in this passage Vamadeya—and not Brahma,
as in the other Purinas—is described as the creator of the four castes.

Suer. X.— Quotations from the Ramayana on the Creation, and on the
Origin of Castes.

The substance of the first of the following passages has already been
stated above in a note on page 36. Part of it is also quoted in p. 54,
and it is more fully cited in the fourth volume of this work, p. 29, but
for facility of reference I repeat it here. ‘

Ramiyana (Bombay edition) ii. 110, 1. Kruddham dnaya Ramam tu
Vasishthah pratyuvicha ha | Jabalir api janite lokasydasye gatagatim |
2. Nivarttayitu-kamas tu tvam etad vakyam abravté | imam loka-samul-
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pattin loka-natha nibodha me | 3. Sarvai salilam evasit prithivi tatra
nirmeta | tatah samabhavat Brakma Svayambhir daivataih saha | 4. Sa
varahas tato bhatod projjahdra vasundharam | asrijach chea jagat sarvei
saka putraih kyitatmabhih | 5. Akasaprabhavo Brahma $asvato nitya
avyayah | tasmad Maricheh sanjajne Marichek KaSyapah sutah | 6. Vivas-
van Kadyapaj jajne Manur Vaivasvateh svayam | sa tw prajapatih par-
vam Ikshoakus tu Manok sutah | 7. Yasyeyam prathamam datta samyid-
@ha Manuna mahi | tam Iksheakum Adyodhydayaim rajanaim viddhi pir-
vakam | s

“1. Perceiving Rima to be incensed "' Vasishtha replied: ¢JTabali
also knows the destruction and renovation of this world. 2. But he
spoke as he did from a desire to induce you to return. Learn from
mwe, lord of the earth, this (account of) the origin of the world. 3. The
universe was nothing but water. In it the earth was fashionied: Then
Brahma Svayambhii came into existence, with the deities. He next,
becoming a boar, raised up the earth, and created the entire world, with
the saints his sons. 5. Brahma, the eternal, unchanging, and unde-
caying, swas produced from the wther (akdse). From him sprang
Marichi, of whem Kadyapa was the son. 6. From Kasyapa sprang
Vivasvat : and from him was descended Manu, who was formerly the
lord of creatures (prajapatr). Ikshvaku™ was the son of Manu (7)
and to him this prosperous earth was formerly given by his father.
Know that this Tkshviku was the former king in Ayodhyd.”

The account which I next quote does not agree with the last in its
details, as, besides representing the Prajapatis or sons of Brahmi to be
seventeen in mumber, it places Marichi, Kadyapa, and Vivasvat in the
game rank as contemporaries, while the former narrative declares them
to have been respectively father, son, and grandson.

Ramidyana iil. 14, 5. Ramasya vachanamn Srutva kulom dtmanam eve
cha | dchachakshe dvijas tasmai sarva-bhiata-samudbhavam | 6. Parva-
kele mahabiaho yo _ffr:ajdpermya ‘bhavan | tan me nigadatah sarvan aditah
§pime Raghava | 7. Kardamah prathamas tesham Vikyitas tad-onan-
taram | S'eshad cha Samérayad chaiva Bahuputra$ cha wviryavan | 8.

11 On account of-a materialistic and immoral argument which had been addressed
to him by Jabili to induce him to disregavd his deceased father's arrangements
regurding the succession to the throne. See Journ. Roy. As. Soe, vol, xix. pp. 303 i,

22 The name Ikshvitku occurs in R. V. x% 60, 4. See Professor Max Miiller's
article in Journ, Roy. As, Soe. for 1866, pp. 451 and 462,
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Sthanur Marichir Atrié cha Kratué chaiva makabaloh | Pulastyas ohan-
giraé chaiva Prachetih Pulahas tatha | 9. Daksho Vivasvan apuro "rish-
tanemis cha Raghava | KaSyapa$ cha mahatejis tesham dsich cha pasehi-
mah | 10. Prajapates tu Dakshasys babhavur ibi visrutah | shashfir
duhitare Rama yaSasvingo mahayasdh | 11. Kafyapah pratijagrika
tasam ashtaw sumadkyamah | Aditi cha Ditii chatva Danam api che
Kalakam | 12. Tamran Krodhavasam chavva Manwin ™ chapy Analam
api | tas tu kanyas tatah pritah KaSyapah punar abravit | 13. Putraiia
trailokya-bhartyin vai janayishyatha mat-saman | Aditis tan-manah
Rama Ditischa Daniir eva cha | 14. Kalaka cha mahabaho Seshas tv
amanaso ™ "bhavan | Adityam janire devas trayestrimsad arindama .|
16. Aditya Vasavo Rudra Asvinau cha parantapa | . . . . 29. Manur
manushyan janayat Kasyapasya mahatmanak | brakmanan kshaifriyan
vaiSyan $adrans cha manyarshabha | 30. Mukhato brakmana jatah ura-
sah kshattriyas tathd | wrubkyam jonire vaiSyak pedbhydi Sudrd o6
Srutih | 81, Sarvan punya-phalin vpikshan Anald 'pi vyajiayata |

¢ 5. Having heard the words of Rama, the bird (Jafayus) made known
to him his own race, and himself, and the origin of all beings. 6.
¢Tisten while I declare to you from the commencement all the Praja-
patis (lords of creabures) who came into existence in the earliest time.
7. Kardama was the first, then Vikrita, Sesha, Saméraya, the energetic
Bahuputra, (8) Sthanu, Marichi, Afri, the strong Kratu, Pulastya,
Angiras, Prachetas, Pulaha, (9) Daksha, then Vivasvat, Arishtanemi,
and the glorious Kadyapa, who was the last. 10. The Prajapati Dak-
sha is famed to have had sixty daughters, 11. Of these Kasyapa took
in marriage eight elegant maidens, Aditi, Diti, Danii, Kalaka, (12)
‘Pamri, Krodhavaéa, Manu,” and Anald. Kadyapa, pleased, then said

MYTHICAL ACCOUNTS OF THE CREATION OF MAN,

243 Balim Atibalam api.—Gorr, 4 Manoratha-himah.—Comm,

o1 I should have doubted whether Manu could have been the right reading here,
but that it oceurs again in verse 29, where it is in like manner followed in verse 31
by Anald, so that it would certainly seem that the name Manu is intended to stand
for a female, the daughter of Daksha, The Gauga recension, followed by Signor Gor-
resio (iii, 20, 12), adopts an entirely different reading at the end of the line, viz.
Bulam Atibalam apy, © Bald and Atibald,” instead of Manusnd Anala. I sce that
Professor Roth &.v, adduces the authority of the Amara Kosha and of the Commen-
tator on Panini for stating that the word sometimes means  the wife of Mann.”
1n the following test of the Mahibharata i 2653, also, Manu appears to be the
name of a female : Anavadyam Manum Vamndam Asuram Margonapriyam | Andpam
Sublagam Bhisim its Pradha vygayate | * Pradha (daughter of Daksha) bore Ana-
vadyii, Manu, Vansa, Asurd, Mirganapriyd, Antpd, Subhagii, and Bhast,

-
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to these maids, (18) ¢ ye shall bring forth soms like to me, preservers
of the three worlds.” Aditi, Diti, Dani, (14) and Kalakd assented ;
but the others did not agree. Thirty-three gods were borne by Aditi,
the Adityas, Vasus, Rudras, and the two Aévins.” [The following
verses 15-28 detail the offspring of Diti, Danti, Kalaka, Timré, Kro-
dhavaéa, as well as of Kraunchi, Bhasi, Syeni, Dhyitarashtri, and
Suki the daughters of Kalakd, and of the danghtérs of Krodhavaga.
(Compare the Mahibharata, i. 2620-2635; and Wilson’s Vishnu Pu-
rvins, vol. ii. pp. 72 £) After this we come upon Manu and the
creation of mankind.] *29. Manu, (wife) of Kadyapa,™ produced
men, Brihmans, Kshattriyas, Vaidyas, and Studras. 30. ‘Brahmans
were born from the mouth, Kshattriyas from the breast, Viidyas from
the thighs, and Stdras from the feet, so says the Veda. 31, Anald
gave birth to all frees with pure fruits.”j

It is singular to observe that in this passage, after having repre-
sented men of all castes as eprung from Manu, the writer next adds
a verse to state, on the authority of the Veda, that the different
castes were prodiiced from the different parts of the body out of which
they issued. Unless Manu’s body be here meant, there is a contra-
dietion between the two statements. If Manu's body is meant, the
assertion conflicts with the common account. And if the Manu here
mentioned is, as appears from the context, a woman, we should na-
tarally conclude that her offspring was born in the ordinary way;
especially as she is said to have been one of the wives of Kadyupa.

The next passage from the Uttara Kanda of the Ramdyana, 74, 8 £,
describes the condition of men in the Kyita age, and the subsequent
introduction of the caste system in the Treti. The description pur-
ports to have been occasioned by an incident which had occurred just
before. A Brahman had come to the door of Rima’s palace in Ayodhya,
cmrying the body of his dead son,™ and bewailing his loss, the blame

010 The text reads Kadyapa, * s descendant of Kilsyapa,” who, according to Ram.
ii. 110, 6, ought to be Vivasvat. But as it is stated in the preceding part of this
passage iii. 14, 11 £ that Manu was one of Ki¢yapa’s eight wives, we must here
read K#isyapa, The Gauda recension reads (iii. 20, 80) Manur manushyang cha
tathii janayamasa Righava, instead of the corresponding line in the Bombay edition.

u17 The boy i said, in 78, 6, to have been aprapta~yawanam bilam pancha-varsha-
sahasvakam | o boy of five thousand years who had not attained to puberty I The
Commentator says that varske here means not o year,but a day (varsha-sabde 'tra
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of which (as he was himself unconscious of any fault) he attributed to
some misconduct on the part of the king. Rama in consequence con-
voked his councillors, when the divine suge Nirada spoke as follows :

8. S'yinu rajan yatha *kale prapto balasya sankshayah | $rutva kart-
mvyathf: rajan kurushva Raghunandana | 9. purd krita-yuge rajon
brakmana vai tapasvinak | 10. Abrakmanas tada rdjan na tapasvi ko-
thanohana | fasmin yuge prajealite brahmabhite to anavyite | 11, Amyi-
tyavas Lada sarve jajnire dirgha-dar§inak | tatas treti-yugam nama ma-
navandam vapushmatam | 12. Kshattriya yatra jayante pirvena tapasa
‘nvitah | viryyena lapasa chaiva te’dhikah pirva-janmani | manava yo
mahdtmanas tatra treta-yuge yuge | 18. Brahma kshattram oha tat sar-
vam yat parvam avaram che yat | yugayor wbhayor asit sama-viryya-
samanvitam | 14. Apasyantas tu te sarve visesham adhikam tatak | stha-
panaw chakrirs tatra chaturvarnyasya sammatam | 15. Tasmin yuge
prajealite dharmablite hy anavyite | adharmaele padam ekam tu patayat
prithivitale | . . . . 19, Patite tv anrite tasminn adharmena makitals |
Subkany evacharal lokak sotya-dharma-parayanal | 20. Tveta-yuge cha
varttante brahmandl kshattriya cha ye | tape'tapyanta te sarve $usrii-
sham apare jandk | 21. Sva-dharmah paramas leshim vaisya-§adroi
tadi “"gamat | pujamn cha sarva-varranam $udraé chakrur videshatalb |
..... 23. Tatak padam adkarmasya dvitiyam avdfarayat | fato
dvapara-sankhyd ¢a yugasya samajayata | 24. Tasmin dvapara-sankhye
tu varttamane yuga-kshaye | adharma$ chanvitan chaiva vavridhe puru-
sharshabha | 25. Asmin dvapara-sankhyate tapo vaiSyan samavisat |
tribhyo yugebhyas trin varnan kramad vai tapa avisat | 26. Tribhyo
yugebhyas trin varadin dkarmascha parinishthital' | na $idro labhate
dharman yugatas tu nararshabha | 27. Hina-varpo nripa-sreshtha
tapyate sumahat tapak | bhanshyacheklidrayonyam ki tapas-charya
kalaw yuge | 28, adharmal paramo rajen dvapare §adra-jannanah |
sa vai vishaya-paryante lava rajan maehatapah | 29. Adye tapyati
durbuddhis tena bala-badho by ayam |

Narada speaks: 8. “Hear, o king, how the boy’s untimely death
occurred: and having heard the fruth regarding what ought to be

dinaparak),~-just as it does in the ritual preseription that & man should perform a
sacrifice lasting a thousand years (* sakasra-saivvalsarai satrom wpasita 16 vat),—
and that thus some interpreters made oyt the boy's age to besixteen, and others under
fourteen. But this would be & most unusual mode of reckoning age.
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done, do it. 9. Formefly, in the Krita age, Brihmans alone practised
austere forvour (fapas). 10. None who was not a Brahman did so in
that enlightened age, instinet with divine knowledge (or, with Brahma),
unclonded (by darkness). 11, At that period all were born immortal,
and far-sighted. Then (came) the Tretd age, the era of embodied men,
(12) in which the Kshattriyas were born, distingaished still by their
former austere fervour ; although those men who were great in the Treta
age had been greater, both in energy and austere fervour, in the former
birth. 13. All the Brahmans and Kshattriyas, both the former and the
later, were of equal energy in.both Yugas.™® 14. But not perceiving
any more distinction (between the then existing men) they all®® next
ostablished the approved system of the four castes. 15. Yet in that
enlightened age, instinct with righteousness, unclouded (by darkness),
unrighteousness planted one foot upon the earth.” [After some other
remarks (verses 16-18), which are in parts obscure, the writer pro-
ceeds:] 19. “But, although this falsehood had been planted upon the
earth by unrighteousness, the people, devoted to true righteousness,
practised salutary observances. 20. Those Brihmans and Kshattriyas
who lived in the Tretd practised austere fervour, and the rest of man-
kind obedience. 21. (The principle that) their own duty was the chief
thing pervaded the Vaiéyas and Sidras among them: and the Studras
especially paid honour to all the (other) classes. . . . . 23. Next the
second foot of unrighteousness was planted on the earth, and the number
of the Dviipara (the third yuga) was produced. 24. When this deterior-
ation of the age numbered as the Dvipara, had eome into existence,

18 The Commentator says, this means that in the Kyita age the Brahmans were
superior, and the Kshattriyas inferior (as the latter had not then the prerogative of
practising ¢apas), but that in the Tretd both classes were equal (ublayor yugayor
madhye krita-yuge brakma pitrvam tapo-viryabhyam wikpishiam kshatiram ohavarain
cha tabhyam tapo-viryabhyam nyinam Gsit | tat sarvum brakma-kshattra-ripam
ubhayam tretayam sama-virya-samanvitam asit | kyite kshattriyanim tupasy anadhi-
karat tadyugtyeblyo brakmanebhyas tosham nyunata | tretayim tu wbhayo rapi tapo-
*dhikirad wbhay api tapo-viryabhyam samaw | But in the previous verse (12) it is eaid
that the Kshattriyas were born in the Treta distinguished by their former tapus. But
perhaps they were formerly Brahmans, according to verses 9, 10, and 12.

910 Manu and other legislators of that age, according to the Commentator (Manv-
adayak savve tatkalikak dhavma-pravarttangdiikritah). He adds thatin the Krita
age all the castes were spontaneously devoted to their soveral duties, although no fixed
system had been prescribed (kpits tu vinaive sthapanam stayam eva sarve varaah sva-
sva-dharma~ratah). i hi
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unrighteousness and falsehood increased. 25. In this age, numbered as
the Dvipara, austere fervour entered into the Vaidyas. Thus in the
course of three ages it entered into three castes; (26) and in the three
ages righteousness (dharma) was established in three castes. But the
Sidra does not attain to righteonsness through the (lapse of these
three) ages., 27. A man of low caste performs a great act of austere
fervour. Such observance will belong to the future raco of Studras in
the Kali age, (28) but is unrighteous in the extreme if practised by
that caste in the Dvapara. On the outskirts of thy territory such a
foolish person, of interise fervour, is practising austerity. Hence this
slaughter of the boy.”

Here then was a clue to the mystery of the young Brihman's death.
A presumptuous Siidra, paying no regard to the fact that in the age ™
in which he lived the prerogalive of practising self-mortification had
not yet descended to the humble class to which he belonged, had been
guilty of seeking te secure a store of religious merit by its exercise,
Rima mounts his ear Pushpaka, makes search in differént regions, and
at length comes upon & person who was engaged in the manner alleged.
The Sidra, on heing questioned, avosws his caste, and his desire tfo
conquer for himself the rank of a god by the self-mortification he was
undergoing, Rama instantly cuts off the offender’s head. The gods
applaud the deed, and a shower of flowers descends from the sky
upon the vindicator of righteousness. Having been invited to solieit
a boon from the gods, he asks that the Brahman boy may be resusei-
tated, and is informed that he was restored to life at the same moment
when the 8tdra was elain.  (Sections 75 and 76.)™

The following curious account of the creation of mankind, among
whom it states that no distinetion of class (or colour) originally existed,
is given in the Uttara Kanda, xxx. 19 ff., where Brahmi says to Indra:

Amarendra maya buddhya prajak srishias tathd prabho | eka-varnih
sama-blasha eka-rapas cha sarvasal | 20. Lasdm ndsti visesho b daréane
lakshane *pi v@ | tato "ham ekagramands tak prajak samachintayam |
21. So’ham tasam wviseshartham striyam ekam vinirmame | yad yat
prajanam pratyangam visishiwn fat tad wddhritam | 22. Tato maya

20 The Tretd, according to the Commentator,
#1 See the Rev. Professor Banerjea’s Dialogues on the Hindu philosophy, pp. 44 ff.,
where attention had previously been drawn to the story,
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ritpa-gunair ahalyd stri vimirmita | halam nameha vairapyan halyai
tat-prabhavam bhavel | 23, Yasyd na vidyate halyam tendhalyeti visruta |
Ahalyety eva cha maya tasyd nama prakivttitam | 24. Nirmiltayam eha
dovendra tasyam naryam surarshabha | bhavishyatiti kasyaishd mama
chint@ tato *bhavat | 25, Tvam lu Sakra tedd narim jonishe manasi
prabho | sthinddhikaloya patni mamaisheti purandare | 26. Se mayd
nydsa-bhata tw Goulamasya mahatmanal | nyasta bahani varshany tena
niryatita cha ha | 27, Tatas tasya parijniya mahdsthairyam mahdmi-
nek | jnated tapasi siddhim cha patny-arthan sparéita teda | 28. Sa
tayd saha dharmatma ramafe sma makdmunih | dsan nirasa devas fu
Gautame dattaya taya | 29. Tvam kruddhas tv tha kamatmd gatva
tasyasramam munek | drishtavams cha tadd tam strim diptim agni-
Sikham tva | 80. Sa tvaya dharshita S'akra kamarttena samanyund |
drishtas team oha tadd tena asrame paramarshind | 81, Tatah kruddhena
tendsi Soptak paramatojasa | gato’si yena devendra deda-bhaga-vipar-
vayam |

“19. O chief of the immortals (Tudra) all creatures were formed by
my will of one class (or colour), with the same speech, and uniform in
every respect, 20, There was no distinction between them in ap-
pearance, or in characteristic marks. I then intently reflected on these
creatures.  21. To distinguish between them I fashioned one woman.
‘Whatever was most excellent in the several members of different crea-
tures was taken from them, (22) and with this (aggregate) I formed a
female, fanltless in beauty and in all her qualities, Hala means ¢ ngli-
ness,” and halya, ¢ what is produced from ugliness.” 23, The woman in
whom there is no kalya, is called Akalya. And this was her name to
which I gave currency. 24. When this feale had been fashioned, T
anxiously considered to whom she shounld belong. 25. Thou, Indra,
didst, from the eminence of thy rank, determine in thy mind, ¢ She
must be my spouse.” 26. I, however, gave her in trust to the great
Gautama ; and after having retained her in charge for many years, he
restored her, 27. Knowing then the great steadfastness of that distin-
guished Muni, and the perfection of his austere fervour, 1, in due form,
gave her to him for his wife, 28. The holy sage lived with her in the
enjoyment of connubial love. But the gods were filled with despair
when she had been given away to Ga‘utama. 29. And thou, Indra,
augry, as well as inflamed with lust, wentest to the Muni’s hermitage,

e e e lRRE o e



L

and didst behold that female brilliant as the flame of fire. 30. She
was then corrupted by thee who wert tormented by lust, as well as
hested by anger.™ But thou wert then seen by the eminent rishi in
the hermitage, (31) and cursed by that glorious heing in his indignation.
Thou didst in consequence fall into a reverse of condition and fortune,”
ete., ete.
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Sgor. XL.—Eetracts from the Mahabharata on the same subjects.

The first passage which I shall adduce is from the Adi Parvan, or
first book, verses 2517 ff. :

Vaifampayane wvdcha | hanta te kathayishyami namaskritya Svayam-
bhwve | swradinam ahai samyak lokandm prabhavapyayam | Brakmano
manasah putrah viditdh shan-maharshayah | Marichir Atry-angirasau
Pulastyah Pulahak Kratuh | Maricheh Kasyapah putrok IaSyapat tu
praja imak | prajgnire mahabhiga Daksha-kanyas trayodasa | 2520.
Aditir Ditir Danwb Kala Danayuh Simhika tatha | Krodha Pradha eha
Visva che Vinata Kapila Munih | Kadris oha manyavyighra Daksha-
kanyaive Bharata | etdsi virya-sampannam putra-pautram anantakam |

¢ Vai¢ampayana said: I shall, after making obeisance to Svayam-
bhi, relate to thee exactly the production and destruction of the gods
and other beings. Six®® great rishis are known as the mind-born sons

# Tn regard to this story of Indra and Ahalyd, as well as to that of Brahmi and
his daughter, above referred to, see the explanation given by Kumirila Bhatta, as
quoted by Professor Max Miller in' his Hist. of Anc, Sansk, Lit. p. 520f, The name
of Ahaly@ is there allegorically interpreted of the night, to which this name is said
to have been given because it is absorbed in the day (ehani liyamanataya). Indra is
the sun.

398 Another passage (8'anti-p. 7569 ff.) raises the number of Brahma's sons to seven
by adding Vasishtha : Ekah Svayambhir bhagavin adyo Brahma sanatanal | Brah-
manak sapta vai putrd mahitmanal Svayambhuvah | Marichir Atry-Angirasan Pu-
lastyah Pulshah Kratul | Vasishthaicha mahabhagah sadpiso vai Svayambhuvd |
sapta Brahmana ity ete purage nigehayain gatah | “There is one primeval eternal lord,
Brahmi Svayambht; who had seven great sons, Marichi, Atri, Angiras, Pulastya,
Pulaha, Kratu, and Vasishtha, who was like Svayambha. These are the seven Brah-
miis who have been ascertained in the Puranio records.” In another part of the same
S'antiparvan, verses 12685 I, however, the Prajdpatis are increased to fwenty-one:
Brahma Sthanur Manur Daksho Bhrigur Dharmas tathii Yamah | Marichir Angira
repisoha Pulastyalk Pulahal Kratuh | Vaséshthah Paramoshtht cha Vivasvan Soma
eva oha | Kardamal chipi yah proktah Krodho Vikrita ova oha | ekavisatir wipannis
te prajapataych smpitah | © There ary reputed to have been twenty-one Prajapatis
produced, viz. Brahmi, Sthanu, Manu, Daksha, Bhrigu, Dharma, Yama, Marichi,

&
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of Brahma, viz., Marichi, Atri, Angiras, Pulastya, Pulaha, and Kratu.
Kasyapa was the son of Marichi; and from Kadyapa sprang these
creatures. There were born to Daksha thirteen daughters of eminent
rank, (2520) Aditi, Diti, Dann, Kald, Dandyu, Simhikd, Krodha,
Pradha, Viéva, Vinatd, Kapild, and Muni.®* Xadri also was of the
number. These daughters had valorous sons and grandsons innu-
merable.”

Daksha, however, had other daughters, as we learn further on in
verses 2574 ff., where the manner of his own birth also is related :

Dakshas to ajayatangushthid dakshinad bhagavan rishik | Brahmanah
prithivipale $antatma sumalatapah | vamad ajayatangushthad bharya
tasya mehatmanah | tasyam panchasatam kanyiak sa evajanayad munik |

. 2577. Dadaw oha dasa Dharmaya saptavimsatim Indave | divyena

vidhina rajan Kadyapaya trayodasa | . . . . . 2681, Putamahah Manur
devas tasya putrak prajapatih | tasyashtaw Vasovak putrds tesham vak-
shyami vistaram | . . . . . 2505. Stanam tu dakshinam bhitva Brah-
mano nara-vigrahah | nissyito bhagavan Dharmah sarva-loka-sukhavahal |
lrayas tasya varah putrak sarva-bhata-manokarah | Samah Kama$ cha
Harsha$ cha tejasa loka-dharinah | . . . . . 2610. Arushi to Manok
kanya tasya patni mawishinah |« . . . . 2614, Dyau putraw Brahmanas
tv anyau yayos tishthati lakshanam | loke Dhata Vidhata cha yau sthitau
Manuna saha | tayor éva svasd devi Lakshmt padma-grihd Subka | tasyds
tu manasah putrasturagik vyoma-charinal | . . « . . 2617. Prajandm
annakamdanim anyonya-paribhakshandat | Adharmas tatre sanjatah sarva-
bhata-vinasukal | tasyapi Nirpetir bharya nairyita yena Rakshasah |
ghoras tasyas trayah putrak papa-tarma-ratah sedd | Bhayo Maha-
bhayas chaiva Mrityur bhatantakas tatha | na tasya szryd putro va
kasehid asiy antako ki sakh |

Angiras, Atri, Pulastys, Pulaha, Kratu, Vadishtha, Parameshthin, Vivasvat, Soma,
the person called Kardama, Krodha, and Vikrita.” (Here, however, only twenty
names are specified ineluding Brahma himself.)  Compare this list with those quoted
above, p. 116, from the Ramayana, iii. 14, 7 ff., from Manu in p. 36, and from the
Vishnu P. in p. 65.

24 That Muni is a name, and not an epithet, is shown (1) by the fact that we have
otherwise only twelve names; and (2) by ber descendants, both gods and gandharvas,
being afterwards enumerated in verses 2550 ff. (ity ele deva-gandharva Mauncyah
parikirtéitaf). Kapild, another of the thirteen daughters of Daksha is said to bave
been the mother of Ambrosia, Brihmans, kine, Gaundharvas and Apsarasas (empitam
brakmand gave gandharvapsarases tathd | apatyam kapiliyds tu purine parikivt-
titam | ).
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2574, Daksha, the glorious rishi, tranquil in spirit, and great in
austere fervour, sprang from the right thumb of Brahmd.®® From the
left thumb sprang that great Muni's wife, on whom he begot fifty
danghters. Of these he gave ten to Dharma, twenty-seven to Indu
(Soma),*” and according to the celestial system, thirtcen to Kagyapa.”
I proceed with some other details given in the verses I have extracted :
2581. “ Pitamaha’s descendant, Mimu, the god and the lord of ereatures,
was his (it does not clearly appear whose) son. The eight Vasus, whom
I shall detail, were his sons. « . .. . 2595, Dividing the right breast of
Brahmd, the glorious Dharma (Righteousness), issued in a human form,
bringing happiness to all people, He had three eminent sons, Sama,
Kama, and Harsha (Tranquillity, Love, and Joy), who are the delight
of all creatures, and by their might support the world. . . . . . 2610.
Arushi, the daughter of Manu, was the wife of that sage (Chyavana,
son of Bhrign). . . . « . 2614, There are two other sons of Brahma,
whose mark remains in the world, Dhétri,” and Vidhatri, who re-
mained with Manu, Their sister was the beautiful goddess Lakshmi, ™
whose home is in the lotus. Her mind-born sons are the steeds who
move in the sky. . . . . . 2617. When the creatures who were de-
sirous of food, had devoured one another, Adharma (Unrighteousnese)
was produced, the destroyer of all beings. His wife was Nirriti, and
hence the Rakshasas are called Nairritas, or the offspring of Nirriti.
She had three dreadful sons, continually addicted to evil deeds, Bhaya
Mahiibhaya (Fear and Terror) and Mrityu (Death) the ender of beings.
He has neither wife, nor any son, for he is the ender.”**

The next passage gives a different account of the origin of Daksha;
and describes the descent of mankind from Manu: ;

Adip, 3128. Teobhir uditah sarve maharshi-sama-tejasah | dasa Pr
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25 See above, p. 721, The Matsya P. also states that Daksha sprang from Brah-
md’s right thumb, Dharma from his nipple, Kiima from his heart, ete.

26 The passage of the Rimiyana, quoted above, p. 116, affivms that they were
sixty in number, Compare Wilson’s Vishnu P. vol, i. pp. 109 ff,, and vol. ii, pp. 19 if.

27 The Taitt, Sanhitd, ii. 8, 5, 1, says Prajapati had thirty-three daughters, whom
he gave to King Soma (Prajapates trayastrimsad dubitava Gean | tik Soméya rijne
‘dadit).

28 Dhatri had been previously mentioned, in verse 2523, as one of the sons of
Aditi, See also Wilson’s Vishpu P. ii. 152,

10 See Wilson's Vishnn P, 1. pp. 109, 118 ff., 144 ff. and 152,

20 The Vishou P, (Wilson, i. 112) says he had five children,
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chetasah putrah santok punya-janah smypitih | mukhajendgning yais te
purvain dugdhd makaujasah | tebhyah Prachetaso jayne Daksho Dakshad
imah prajak | sambhitah purusha~vyaghra so ki loka-pitamahal |
Virinyi saha sangamya Dakshal Prachetaso munih | @tma-tulyan gjo-
nayat sahasrain Samsita-vratan | sahasva-sankhyan samblitdn Daksha-
pubram§ cha Néaradak | moksham adhyapayamasa sankhya-jnanamn anwt-
tamam | tatah panchasotam kanyah putrikak abhisandadhe | Prajapatih
prajak Dakshah sispikshur Jamamejaya | dadaw cha dase Dharmiya
Kasyapiaya trayodasa | kalasya nayane yuktah saptaviméatim Indave |
3185, Trayodadanam patnindm ya tw Dakshdyani vara | Marickal
Kasyapas tasyam Adityan samajijanat | Indradin viryya-sampannan
Vivasvantam athapi cha | Vivasvatah suto joyne ¥Yamo Vaivasvatah pra-

bhuk | Martandasya Manwr dhiman ajéyata. sutak prabhuh | ¥Yamaé ™

chapi suto jajre khydatas tasyinweh prabhul. | dharmatma sa Manur
dhiman yatra vamsah pratishthital | Manor vanso manavandam tato "yom
prathito’ bhavat | brahma-kshatradayas tasmad Manor jatas tu manavah |
tato "bhavad mahdrdja brakma kshattrena sangatam | 3140. Brahmand
ménavas tesham sdangam vedam adharayan | Venam Dhyishnun Narish-

yantam Nabhagekshvakum eva cha | Kirasham atha Saryatiic tatha i

chatvishtamim Ilam | Prishadhram navamam prahub kshattra-dharma-
parayanam | Nabhagarishta-dasaman Manoh putran prachakshate | pan-
chasat tw Manoh putras tathaivanye *bhavan kshitau | anyonya-bhedat ta
sarve vinesur iti nah Srutam | Puriravas'tato vidvan Ilayan samapad-
yata | sa vai tasyabhavad mata pita chavveti nah $rutam |

#3128 Born all with splendour, like that of great rishis, the ten sons
of Prachetas are reputed to have been virtuous and holy; and by them
the glorious beings™ were formerly burntup by fire springing from their
mouths, From them was born Daksha Prachetasa;* and from Daksha,
the Parent of the world (were produced), these creatures. Cohabiting
with Virini, the Muni Daksha begot a thousand sons like himself, farnous

251 ¢ Trees and plants,” according to the Commentator (mehaprablava vpikshau-
shadhayih). Compare Wilson's Vishnu P. ii, p. 1.

2 The same account of Daksha's birth is given in the Sdintip. 7573 : Das aniim
tanayas tv eko Daksho nama prajapatih | tasya dve namani loke Dakshah Ka iti cho-
ohyate | * These ten Prachetases had one son called Daksha,'the lord of creatures. He
is commonly called by two names, Dakelia and Ka.” (Compare vol, iv. of this work,
p. 13, note 30, and p. 24; and the S'atapatha Brihmang, vii. 4, 1, 19, and ii. 4, 4, 1,
there quoted) The following verse 7574 tells ys that Kusyapa also had two names,
the other being Arishtanemi. See Rim, iii. 14, 9, quoted above,
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for their religions observances, to whom Narada taught the doctrine of
final liberation, the unequalled knowledge of the Sinkhya. Desirous of
creating offspring, the Prajapati Daksha next formed fifty daughters, of
whom he gave ten to Dharma, thirteen to Kasyapa, and twenfy-seven,
devoted to the regulation of time,®® to Indu (Soma). . . . . 8135, On
Dakshiyani,® the most excellent of his thirteen wives, Kadyapa, the
son of Marichi, begot the Adityas, headed by Indra and distinguished
by their energy, and also Vivasvat.®® To Vivasvat was born a son, the
mighty Yama Vaivasvata. To Martanda (s.e. Vivasvat, tho Sun) was
born the wise and mighty Manu, and also the renowned Yams, his
(Manu's) younger brother. Righteous was this wise Manu, on whom
a race was founded. Hence this (family) of men became known as the
race of Manu. Brahmans, Kshattriyas, and other men sprang from this
Mauuj From him, o king, came the Brahman conjoined with the Kshat-
triyaﬂ 8140, Among them the Brahmans, children’ of Manu, held the
Veda with the Vedingas. The children of Manu are said to have been
Vena, Dhrishnu, Narishyanta, Nabhaga, Tkehviku, Karusha, Suryiti,
Tla the eight, Prishadra the ninth, who was addicted to the duties of a
Kshattriya, and Nabhiagarishta the tenth. Manu had also fifty other
gons ; but they all, as we have heard, perished in consequence of mutual
dissensions. Subsequently the wise Puriiravas was born of 1li, who,
we heard, was both his mother and his father,”

The tradition, followed in'this passage, which assigns to all the
castes one common ancestor, removed by several stages from the
creator, is, of course, in conflict with the account which assigns to
them a fourfold descent from the body of Brahma himself.

The Santiparvan, verses 2749 ff., contains an account of the origin
of castes which has evidently proceeded from an extreme ussertor of
the dignity of the Brahmanical order. The description given of the
prerogatives of the priestly class is precisely in the style, and partly in
almost the identical words, of the most extravagant declarations of
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8 This phrase kalasya nayane yuktih had previonsly oceurred in verse 2580,
where it is followed by the words sarei nakshatra-yoginyo loka-yatra-vidkanatah |
gl identified with the lunar asterisms, and appointed to regulate the life of men.”
See also Vishnu P, i, 15, 56, and Professor Wilson’s translation ii, p. 10, note 1,
and p. 28, note 1. '

2 e Aditi. See verses 2520, 2522, and 2600 of this same book.

%5 The account in the Rimayana,” i, 110, 5., agrees with this in making Ka-
g'yapa son of Marichi, and father of Vivasvat.
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Manu (i. 991.) on the same subject. In other places, however, the
Mahabhirata contains explanations of a very different character re-
garding the origin of the distinctions, social and professional, which
prevailed at the period of its composition. A comparison of these
various passages will afford an illustration of the fact already intimated
in p. 6, that this gigantic poem is made up of heterogeneous elements,
the products of different ages, and representing widely different dog-
matical tendencies, the later portions having been introduced by suc-
cessive editors of the work to support their own particular views, with-

out any regard to their inconsistency with its earlier contents. In fact, a

work so vast, the unaided compilation of which would have taxed all the
powers of a Didymus Chalkenterus, could scarcely have been created in
any other way than that of gradual accretion. And some supposition
of this kind is certainly necessary in order to explain such discrepancies
as will be found between the passages I have to quote, of which the
three first are the productions of believers (real or pretended) in the
existence of a natural distinetion between their own Brahmanical order
and the other classes of the community, while the two by which these
three are followed have emanated from faix and moderate writers who
had retional views of the essential unity of mankind, and of the supe-
riority of moral and religious character to any factitious divisions of a
social deseription.

In the first passage, Bhishma, the great uncle of the Pandus, when
describing to Yundhishthira the duties of kings, introduces one of those
ancient stories which are so frequently appealed to in the Mahibharata.
Without a minute study of the poem it would be difficult to say
whether these are ever based on old traditions, or are anything more
than mere vehicles invented to convey the individual views of the
writers who narrate them. Bhishma says, Santiparvan, 2749 :

Ya eva tu sato rakshed asataé cha nivartlayet | sa eva rajnd karttavyo
rajan raja-purokitah | 2750. Atrapy udaharantimam ttihasam purd-
tanam | Puraravase Ailasya saivadam MatariSvanal | Purarava ueacha |
Kutah svid brahmano jata varnaé chaps kutas trayak | kasmacheha bhavats
$reshthas tan me vyikhyatum arhasy | Matarisvovacha | Brahmano mu-
khatah srishto brahmano raja-sattama | bakubhyam kshattriyeh srishie
arublyan vaisya eva cha | varndndam pa:*ic?«?-ryydrtkam brayandm Bha-

20 See also the fourth volume of this work, pp. 141 ff, and 152.
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ratarshabha | varna$ choturthak sambhatak padbhyam $udro vinirmitah |
brakmano jayamano hi pyithivyam amyayate™ | ivarah sarva-bhatanan
dharma-koshasya guptaye | 2155. Atah prithivya yantaram kshattriyam
danda-dharane | dvitiyam Dardam akarot prajanam awutyiptaye | vaisyas
tu dhana-dhanyena trin vornan bibhpiyad iman | $udro hy etdn pari-
chared iti Brahmanu$asanam | Aila wvicha | dvijasya kshattrabandhor
v kasyeyam prithivi bhavet | dharmatak saha vittena samyag- Vayo'pra-
chakshva me | Vayur wodcha | viprasya sarvam evastad yat kinokiy jagati-
gatam | jyeshthenabhijanensha tad dharma-kusala viduh | svam eva brak-
mano bhunkée svam vaste svain daditi eha | gurur i sarva-varpandi
Fyeshthah $reshthaé cha vai dvijah | 2760. Paty-abhave yathaiva stri
devaram kuruie patim | osha té prathamah kalpak dpady anyo bhaved
atah | '

¢ 2749, The king should appoint to be his royal priest’ a man
who will protect the good, and restrain the wicked. 2750. On this
subject they relate this following ancient story of a conversation
between Puriiravas the son of Ili, and Matarigvan (Vayu, the Wind-
god). Puriiravas said : You must explain to me whence the Brahman,
and whence the (other) threc castes were produced, and whence the
superiority (of the first) arises. Matariévan answered: The Brihman
was created from Brahmd's mouth, the Kshattriya from his arms, the
Vaidya from his thighs, while for the purpose of serving these three
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337 Mann, i, 99, has adhi jayate,

398 Riija-purchitah, Thelking's priest (raja-purohital) is here represented as one who
should be & confidential and virtuous minister of state. Such is not, however, the cha-
raster always assigned to this class of persons, In Manu xii, 46, quoted above (p. 41£.),
the purchita is placed in a lower class than other Brihmans. And in the following
verse (4527) of the Anns'isanaparvan, taken from a story in which the Rishis utter
maledictions against anyone who should have stolen certain lotus roots, part of the
curse spoken by Visviumitra is asfollows : varshacharo'stu bhritako yajnas chastu pure-

4 hitah | aydgyasya bhavate ritvig visa-stainyai karoti yal | * Let the man who steals
: Lotus roots be a hireling trafficker in rain incantations (?) and the domestic priest of a
king, and the priest of one for whom no Briliman should officiate.”  Again, in verse
4579, the same person says ; karotu bhystako varshain rajnas chastu purokitah | ritvig
astu hy ayijyasya yas to havati pushkaram | * Let him who steals thy lotus perform
us a hireling incantations to cause dronght, and be & king's dowmestic priest, and the
priest of one for whom no Brihman should officiate.” 1 have had partly to guess et
the sense of the words varshacherah and qvarsham, The Commentator dogs not ex-
plain the former; and interprets the latter (for which the Edinburgh MS. reads avar-
shah) by vrishti-nihandham, * causing drought.”’  He adds, papishthal ova avarshih;
¢ thoge who cause drought are most wicked.”
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castes was produced the fourth class, the Sidra, fashioned from his
feet. The Brahman, as soon as born, becomes the lord of all beings
upon the earth, for the purpose of protecting the treasure of righteous-
ness. 2755. Then (the creator) constituted the Kshattriya the con-
trouler of the earth, a second Yama to bear the rod, for the satisfaction
of the people. And it was Brahmd's ordinance that the Vaiéya should
sustain these three classes with money and grain, and that the Sadra
should serve them. The son of Ila then enquired: Tell me, Vayu, to
whom the earth, with its wealth, rightfully belongs, to the Brahman
or the Kshattviya ? Vayu veplied: All this, whatever exists in the
world, is the Brahman’s property *® by right of primogeniture : this is
known to those who are skilled in the laws of duty. It is his own
which the Brahman eats, puts on, and bestows. He is the chief of all
the castes, the first-born and the most excellent. Just as & woman
when she has lost her (first) husband, takes her brother in law for a
- second ; so the Brahman is thy first resource in calamity ; afterwards
another may arise.” .

A great deal is shortly afterwards added about the advaniages of
concord between Brahmans and Kshattriyas. Such verses as the fol-
lowing (2802) : “From the dissensions of Brihmans and Kshattriyas
the people incur intolerable suffering” (mitho bhedad brahmana-kshat-
triyanam praja dupkhain dussaham chavisanti) afford tolerably' clear
evidence that the interests of these two classes must frequently have
clashed. i
- In the same strain as the preceding passage is the following :

Vanaparvan, 13486, Nadhydpanad yajanad va anyesmad va prati-
grahat | dosho bhavati vipranam joalitagni-sama dvijah | dwrveda va su-
vedd va prakritah samskyitas tatha | brakmana navamantavya bhasma-
channa ivagnayah | yatha $masane diptawjah pavako natve dushyati |
evai vidvan avidvan va brahmapo daivatam mahat | prakareis cha pura-
dparaih prasadais cha prithag-vidhaih | nagarini na Sobhante hinans
brakmanottamaih | vedadhy@ vritla-sampanni jnanavantas tapasvinah |
yatra tishthants vai vipras ten-nama nagaramn nripa | vraje va py athava

9 Rulltke, the Commentator on Manu (i, 100), is obliged to admit that this is
only spoken in a panegyrical or hyperbolical way, and that property is here used
in a figurative sense, since theft is afterwards predicated by Mann of Brihmans a8

well as others (“svam™ dti stutyid uchyate | svem iva svaif na tw svam eva | brik-
manasyapi Manuna steyasya vakshyamanalvat),

9
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‘ranye yatra santi bahu-$rutah | tat tad nagaram ity alwh parthe tir-
tham cha tad bhavet |

¢ No blame acerues to Brihmans fror teaching or sacrificing, or from
receiving money in any other way : Brahmans are like flaming fire.
‘Whether ill or well versed in the Veda, whether unfrained or accom-
plished, Brahmans must never be despised, like fires covered by ashes.
Just as fire does not lose its pmity by blazing even in a cemetery, so
too, whether learned or unlearned, a Brihman is a great deity. Cities
are not rendered magnificent by ramparts, gates, or palaces of various
Linds, if they are destitute of excellent Brihmans. 13440. The place
where Brihmans, rich in the Veda, perfect in their conduct, and aus-
terely fervid, reside, is (really) a city (nagara). Wherever there ave
men abounding in Vedic lore, whether it be a cattle-pen, or a forest,
that is called a city, and that will be a sacred locality.”

The following verses from the Anusisanap. 2160 ff. are even more
extreme in their character, and are, in fact, perfectly sublime in their
insolence :

Brihmapandm paribhavad aswrak salile sayah | brahmandn@m prasa-
dach cha devalh svarga-nivasinah | asakyaim srashtum dkasam achalyo
himavan girih | adharyya setuna Gangi dwjaya brakmanda blhuei | na
brakmana-virodhena sakya $astwin vasundhara | brahmana hi mahatmgno
devanam api devatal | tan pujayasca salatain danena paricharyyaya |
yadichhasi makim bhoktum imém sagara-mekhalam | .

“Through the prowess of the Brahmans the Asuras were prostrated
on the waters ; by the favour of the Braihmans the gods inhabit heaven.
The ether cannot be created ; the mountain Hihavat cannot be shaken ;
the- Gangd cannot be stemmed by a dam; the Brihmans cannot be
conquered by any one upon earth. The world cannot be ruled in dp-
position to the Brihmans; for the mighty Brahmans are the deities
even of the gods. If thou desireto possess the sea-girt earth, honour
them continnally with gifts and ‘with service.”

The next passage seems to be self-contradictory, as it appears to set
ont with the supposition that the distinetion of castes arose after the
creation ; while it goes on to assert the separate origin of the four classes: -

Santiparvan, 10861. Jenaka weachs | varno viesha-varnandm ma-
harshe kena jayate | etud fcﬁkdm‘y ahain judtum tad broki vadatam vara |
yad elay jayate 'patyamn sa evayam i érutih | katham brahmanato jito
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videshe grahanain gatah | Paraara uwacka | Eram etad mahiraja yena
Jatah sa eva sah | tapasas v apakarshena jatigrahanatam gatah | sukshet-
trachoka swoljach cha punyo bhavaii sambhavak | ato 'nyatarato kinad
avaro ndma jayate | 10865. Vaktrad blugabhydm vrubkyim padbhyin
chaivathe jojnire | spijatah Prajapater lokan iti dharmavido vidub | mu-
khaja brakmands tate bahwjak kshattriyak smyitah | arwak dhanino
- rajan padajak parichéirakak | chaturnam eva varnindm dgamah pury-
sharshabha | ato *nye vyatirihta ye te vai sankarajaly smpitah | . . . .,
10870. Janaka wracha | PBrahmanaikena jatanam nandtvam gotratak
katham | bakuniha hi loke vai gotrani muni sattama | yatra tatra bathamn
Jatik svayonim (? suyonim) munayo gatak | Suddha-yonau samutpannd
viyonaw cha tatha’pare | Parasara wwacha | rajan naitad bhaved grahyam
apakyishtena janmand | matatmanain samutpattis tapasa bhavitatmandm |
utpdadya putidan munayo nyipate yatra tatra ka | svenatva tapasa tesham
rishitvam pradadhuh punak | . . . . 10876. Ete svam prakpitim prapli
Vaideha tapasobrayat | pratishihita veda-vido damena tapasaiva hi |
“Janaka asks: 10861, How, o great rishi, does the caste of the
separate classes arise? Tell me, as [ desire to know. According to
the Veda, the offspring which is born (to any one) is the very man
himself. How does offspring bern of a Bribman fall into distinct
classes?  Parddara replied: It is just as you say, o great king. A son
is the very same as he by whom he was begotten ; but from decline of
austere fervour, (men) have become included under different classes.
And from good soil and good seed a pure production arises, whilst
from those which are different and faulty springs an inferior pro-
duction. Those acquainted with duty know that men were born from
the mouth, arms, thighs, and feet of Prajapati when he was creating
the worlds. The Brahmans sprang from his mouth, the Kshattrivas
from his arms, the merchants from his thighs, and the servants from
his feet. The scriptural tradition speaks only of four classes. The
men not included in these are declared to have sprung from a mixture
(of the four). . . . 10870. Janaka asked : How is there a difference

in race between men sprung from one and the same Brahma ? for there |

are now many races in the world. How have Munis born anywhere
(indiseriminately) entered info a good family; some of them having
sprung from a pure source and others from an inferior stock ? Pardidara
replied : 1t would not be credible that noble-minded men, whose souls
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had been perfected by austere fervour, should have been the offspring of 4
degraded birth., Munis who had begotten sons in an indiscriminate way
conferred on them the position of rishis by their own dustere fervour.”
The speaker then names a number of sages (10876) *famed for their
acquaintauce with the Veda, and for their self-command and austere
forvour,” as ‘‘having all attained to their raspecuve conditions by
practising the latter observance.”

In the latter verses the speaker appears to admit, af the very mo-

meut that he denies, the degraded origin of some of the renowned
saints of Indian entiquity. What else is the meaning of the werse,
¢ Munis who had begotten sons in an indiscriminate way conferred
on them the position of rishis by their own austere fervour '’ No
doubt it is intended to represent those as exceptional times: but while
we refuse fo admit this assumption, we may find some reason to sup-
pose that the irregularities, as they were afterwards considered to be,
which this assnmption was intended to explain away, were really
gamples of the state of things which commonly prevailed in earlier
ages.
. The next extract declares that there is a natural distinetion between
the Brihmaus and the other eastes; and appears to intimate that the
barrier so constituted can only be overpassed when the sonl re-appears
in another body in another birth:

Anusisana-parva, 6570, Deva wwacha | Brakmanyam devi dushprap-
yain wisargad brahmanah $ubhe | kshattriyo vaidyasadran va nisargad
ite me matih | karmapd dushkritencha sthanad bhra$yati vai dvijah |
Jyeshtham varpam anuprapye tasmad voksheta vai dvijok | sthito brak-
mand-dharmena brakmonyam wpajivati | kshatiriyo va 'tha vaidyo va
brakmablayam sa gachhati | yas e brafumatvam ulsyijya kshattram
dharimaim nishevate | brahmanydit sa paribhrashtah kshattra-yonaw praja-
yate | vai§ya-karma cha yo vipro lobha-moha-vyapasrayah | brakmanyai
duriabham prapya karoty alpa-matik sada | sa dvijo vaisyatam eti vaiSyo
va sidratam tyat | sea-dharmat prachyuto vipras tateh Sudratvam ap-
aute | o . . . 6590, Ebhis tu karmabhir devi $ubkair dcharitads tatha |
sadro bralmanatam yati caisyak kshattriyatam orajet | &Edm-l_gam'di'
sarvant yathanyayam yathavidhe | $usrasham paricharyyam cha jyeshthe
varne prayatnatah | kuryad ityadi |

Mahadeva says: 6570, ¢ Brahmanhood, o fair goddess, is difficult to

—
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be attained. A man, whether he be a Brihman, Kshattriya, Vaidya,
or S'iidra, is such by nature; this is my opinion. By evil deeds a twice-
born man falls from his position. Then let a twice-born man who has
attained to the highest caste, keep it. The Kshattriya, or Vaidya, who
lives in the condifion of a Brahman, by practising the duties of ong, ot~
tains to Brahmanhood. But he who abandons the state of a Brihman
and practises the duty of a Kshattriya, falls from Brahmanhood and is
born in a Kshattriya womb. And the foolish Brahman, who, having
aftained that Brahmanhood which is so hard to get, follows the pro-
fession of a Vaidya, under the influence of cupidity and delusion, falls
into the condition of a Vaidya. (In like manner) a Vaidya may sink
into the state of a Studra. A Brihman who falls away from his own
duty becomes afterwards a Sudra. . . . . 6590. But by practising the
following good works, o goddess, a §lidra becomes a Brihman, and a
Vaiéya becomes a Kshattriya: Let him actively perform all the func-
tions of a Sidra according to propriety and rule, «.0. obedience and
service to the highest caste,” ote.

The next passage is the first of those which I have already noted, as
in spirit and fenor very different from the preceding. The conversation
which it records arose as follows: Yudhishthira found his brother Bhi-
masena canght in the coils of a serpent, which, it turned out, was no
other than the famous king Nahugha, who by his sacrifices, austeritics,

)

ete., had formerly raised himself to the sovéreignty of the three worlds ; [

but had been reduced to the condition in which he was now seen, as a
punishment for his pride and contempt of the Brihmans, He promises
to let Bhimaseva go, if Yudhishthira will answer certain questions.
Yudhishthira agrees, and remarks that the serpent was acquainted with
whatever a Braihman ought to know. 'Whersupon the Serpent proceeds :

Vana-parva, verses 12469 ff : Swrpa wvdcka | brahmanak ko bhaved
rajan vedyam kim cha Yudhishthira | 12470. Bravihy atimatim tvan hi
vikyatr anumimimahe | Yudhishthira wodcha | satyam déanam Fkshama
dilam anyisamsyai tapo ghrind | driSyante yatra nigendra sa brahmanah
ity smypitih | vedyain sarpa param Brokma wirdubkham asulham oha yat |
yatra gatva na sochanti bhavatah kit vivakshitam | Sarpa wécha | cha-
turvarnyam pramanaim cha satyam cha brahma chaiva ki | Sudreshe api
cha satyam cha danam akrodha eva cha |, anridamsyam ahimsa cha ghyina
chaive ¥udkishthira | vedyam yach ehitra nirdulkkam asulham cha na-
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vadhipa | tabhyam Kinam padain chanyed na ted astiti lakshaye | Yu-
dhishthira wacha | 12475, Sudre tu yad bhavel lakshma dvije tach cha
na vidyate | aa vai $adro bhavech chhadro brahmano na cha brahmanak |
yatraital lakshyate sarpa vrittam sa brakmagah smyitah | yatraitad na
bhavet sarpa tam S$ndram it nirddiéet | yal punar bhavatd proktam
na vedyam vidyatiti cha | tabhyaim Kinam ate 'nyatra padan nastiti
ched api | evam otad wmatam sarpa tabhyaim linaim wa vidyate | watha
&itoshnayor wiadhye bhaved noshnai ma §itatd | evam vai subha-dub-
khablyam Jinam ndsti padam keachit | esha mama matik sarpa yatha
va manyals bhavan | Sarpa wichs | 12480. Yadi fo vrittato rédjan
brahmanah prosamikshitah | oritha jatis tedd Vyushman kyitir. yavad
na vidyate | Yudhishthira woacka | jatir atra imahdsarpa manushyatve
mahamate | sankarat sarva-varnanan dushparikshyeti me matih | sarve
sarvasy apatyani janayanti sada naréh | vai maithunam atho janma
maranaf cha samam nrindam | tdam arsham promipan cha ‘‘ye ya-
jamahe” ity api | tasmdaok chhilam pradhaneshian vidwr ye tattva-
dar$inah | * pran nabhi-varddhanat puigo jata-karma vidhiyate” | .
““tada 'sya mata sdvitri pitd tv acharyye uchyate” | 12485, Tavach
chhidra-samo hy esha yavad vede na jayate” | tasminn evam mati-dvaidhe
Manuk Svayambhuvo *bravit | kyita-krityah punar varni yadi vrittai na
vidyate | sankaras tatra nigendra balavin prasamikskitah | yatredanim
mahdsarpa samskritain vyittam ishyats | tam brikmanam aham piream
wktavan bhujagottama | X, /
«¢12469. The Serpent said: Who may be a Brihman, and what is
the thing to be known, o Yudhishthira ;—tell me, sincé by thy words
1 infer thee to be a person of extreme intelligence. Yudhishthira
replied: 12470. The Smyiti deelares, o chief of Serpents, that he is a
Brahman, in whem truth, liberality, patience, virtue, innocence, austere
fervour, and compassion are seen. And the thing to be known is the
supreme Brahma, free from pain, as well as from pleasure,—to whom,
when men have attained, they no longer sorrow. What is your
opinion? The Serpent replied: The Veda (brakma) is beneficial to
all the four castes and is authoritative and true® And so wefind in

240 Such is the sense assigned by the Commentator to this line, the drift of which
is not very clesr, The comment runs thus : Savpas tu brahmana-padena jati-matran
vivakshitvi $adve tal lakshanam vyabhicharayats * ehiturvarnyam* iti sarddhena |
chaturnini varninafi hitam | satyam pramanain cha dharia-vyapasthapakan brakma
vedah | Sidrickira-smpiter api veda-mulakatvit sorvo 'py Gecharadih Sruti-milakal
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Siidras also truth, liberality, calmness, innocence, harmlessness, and
compassion. And as for the thing to be known, which is free from
pain and pleasure, I perceive that there is mo other thing free from
these two influences. Yughishthira rejoined : 12475, The qualities
characteristic of a Stidra do not exist in a Brihman (nor viee versd).

(Were it otherwise) the Studra would not be a Sidra, nor the Brih-

man a Brahman.*! The person in whom this regulated practice is per-
ceived is declared fo be a Brihman; and the man, in whom it is absent,
should be designated as a 8iidra. And as to what you say further, that
there is nothing other than this (Brahma) to be known, which is free
from the susceptibilities in question; this is also (my own) opinion,
that there is nothing free from them. Just as between cold and heat
there can be neither heat nor cold, so there is nothing free from the
feeling of pleasure and pain. Such is my view ; or how do you con-
sider? The Serpent remarked: 12480, If a man is regarded by you
as being a Brihman only in consequence of his conduct, then birth is
vain until action is shown. Yudhishthira replied : O most sapient
. Serpent, birth is difficult to be diseriminated in the present condition

tly arthah | evaie cha satyidikein yadi Siidre'py asté tarki so'pi brilmana eva syad
iti @ha “didreshy api? iti | “The serpent, however, understanding by the terra
Brithman mere birth, shows in a sloka and a half that Yudhishthira's definition fails
by being applicable also to a 8'0dra. Chatfurvarnys means ‘ beneficial to the four
castes.’ (Such is the Veda), which is also ‘true’ and * authoritative,’ as establishing
what is duty. Inasmuch as the Smyiti which prescribes a S'idra’s conduct is itself
founded on the Veda; all conduct, ete., is based on the Veda. And so if (the cha-
racters of) truth, ete., are found also in & 8'idra, he too must be a Brahman—such is
lis argument in the words *In S'lidras also.’”  According to this explanation the
connection between the first line and the second and third may be as follows: The

" Veda is beneficial to all the castes, and therefore 8'idras vlso, having the advantage
of its guidance, althongh at second hand, may practise all the virtues you enumerate ;
but would you therefore call them Brahmans?

241 This verse is not very lueid; but the sense may be that which I have as-
signed. The Commentator says: Itaras tu brakmana-padena brahma-vidam vivakshi=
(v sidrader api brahmanatwan abiyupaganya pariharati ** Stdre to' ité | 8 udra-
lakshya-kimadikam na brahmane 'sti wa brihmana-lakshya-samadikam sudre "sti ity
arthah | $idro "pi s amady-upeto bralmanah | brdhmane "pi kimady-upstah sudra eva
ity arthah | * The other (Yudhishthira), however, understanding by the word Brili-
mana one who knows the Veda (or, Brahma), and conceding the fact of a Sdra’s Brih-
manhood, obviates by the words *but in a §'adra,’ ete. (the objection thence drawn).
The qualities, lust, ete., distinctive of a 8'dra, do not exist in a Brahman, nor do
the qualities tranquillity, etc., characteristic of a2 Brahman exist in a Sudra. A
§'udra distinguished by the latter is o Brihyan; while a Brahman characterized by
lust, ete., is a Sdra,”
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~ of humanity, on account of the confusion of all eastes®® All (sorts of)

2 Tn the tenth vol. of his Indische Studien, p. 83, Professor Weber adduces some
onrious evidence of the little confidence entertained in ancient times by the Indians in
the ghastity of their women, He refers to the following passages: (1) Nidana Sutra,
iii. 8. Uchoh@vacha-charanih striyo bhavanti | saha deva-sikshye cha manushya-sak-
shyz oha yeshin: pulro vakshye teshiom putro blavishyami | yainscha putran vakshyy
te me putrik bhavishyanti | % Women are irregular in their conduct, ~OF whatsoever
men, I, taking gods and men to witness, shall declare myself to be the son, I shall be
their son ; and they whom T shall name as my sons shall be so0.” (2) S'atapatha
Brahmaua, iii. 2, 1, 40. Atha yad * brahmanah” ityiha | anaddhi iva vid asya ateh
puri janam bhavati | idaim hy @huh ¢ vakshamsi yoshitem anusachante tad ula rak-
shiimsy sva vete adadhati iti | atha atra addha jiyais yo brihmano yo yaimias Fayate |
tasmid api vijanyain vk vaisyan vd “brahmaneh” ity eva brigat | brdhmeno hi
Jjayate yo yajnij jayate | tasmad ahub “na savana-kritain hanyad enasvi ha eva
savanq-kyita " iti | * Now as regards what he says © (this) Brabman (has been conse-
crated) " before this his birth is uncertain,  For they say this that ¢ Rakshases follow
after womon, and therefore that it is Rakshases who inject seed into them.!" (Compare
what it said of the Gandharvas in Atharva V. iv. 87, 116, and Journ. Roy. As. Soe.
for 1865, p. 801.) So then he is certainly born who is born from sacred seience
(brahma) and from sacrifice, Wherefore also let him address a Rijanya ot a Vaigyn
i s “Brahman, for he is born from sacred science (bré/ma, and consequently a Brih-
i man) who is born from sacrifice.  Ienco they say flet no one slay an offerer of a

libution, for he incurs (the) sin (of Brahmanicide ?) by so doing.”” (3) On the next
“pasiage of the 8. P, Br, ii. 5, 2, 20, Professor Weber remarks that it is assumed that
the wifo of the person offerirg the Varuna praghfisa must have one or more para-
mowrs ; Aiha pratiprasthitd pratiparaiti | sa patnim wdineshyan prickhati * kena

. {jareaa Comm.} charasi Y iti | Farunyam vai etal sirz karoti yad anyasya saly anyena
< charati | atho **na id me 'ntali-salpi juhnvad” fti tasmat prichhati | nirukla vai

enah Kaniyo bhavati | satyain hi bhavati | tasmid v iva prichhati | i yad na prati-
Janita jnatidhyo ha asyai tad akiteit syt | * The pratiprasthitri (one of the priests)
returns. Being ahout to bring forward the wifo, he asks her, ‘with what (paramour) - L7
dost thou keep company ?*  For it is an offence incurring punishment from Varuna
that being the wife of one man she keeps company with another. e enguires *in
order that she may not saerifice with me while she feels an inward pang.’ ~ For asin
when declared becomes less : for it is not attended with falsehood, Therefore he
engnires, . If she does not confess, it will be ill for her relations,” (This passage is
explained in Katyayana’s Srauta Siteas, v, §, 6-11.) (4) 8. P, Br. i. 3, 2, 21, Tad
u ha woacha Yajnavalkyo * yathidishiam patnydh asts | kas ted adriyeta yat para-
puiiisa vi paint syt | © Yajnavalkya said this (in opposition to the doctrine of some
other teachers) : ‘let the prescribed rule be followed regarding a wife. "Who would
mind his wife consorting with other men?'*  The last clause has reference to the
consequence which the other teachers said would follow from adopting the course they
disapproved, viz., that the wife of the man who did so would become au adulteress.
(5) Taitt. 8. v. 6,8, 8. Na agni chitvd vamam upeyad *ayonau rota dhasyami™ iti |
na deitiyaim ehitvd "nyasya striyam upeyat | no tyiteyaimt chitva kanehana upeyat | reto
vai etad nidhatie yad agnim chinule | yod upeyad retasd vyridhyeta | ** Let not a man,
after preparing the altar for the sacred fire, approach a woman (a S'adra-woman,
recording to the Commentator), (consideping) that in doing so, he would be discharging
soed into an improper place. Let no man, after a second time preparing the fire-
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men are continually begetting children on all (sorts of) women. The
speech, the mode of propagation, the birth, the death of all mankind
are alike, The text which follows is Vedic and authoritative: ‘We
who (are called upon) we recite the text’ Hence those men who
have an insight into truth know that virtuous character is fhe thing
chiefly to be desired. ‘The natal rites of a male are enjoined to be
performed before the section of the umbilical cord (Manm, ii. 29).
Then Savitri (the Gayatri, Manu ii. 77) becomes his mother and his

altar, approach another man’s wife, Let no man, after a third time preparing the
firg-altar, approach any woman: for in preparing the fire-altar he is discharging seed.
Should he approach (a woman in these forbidden cases) he will miscarry with his
seed.” This prohibition of adultery in a cerfain case, seems to prove that il was no
uncommon occurrence, and is caleulated, as Professor Weber remarks, to throw great
donbt on the purity of blood in the old Indian families.

2@ To explain the last elliptical expression T will quote part of the Commentator's
remarks on the beginuing of Yudhishthira's reply: FVagadindgm iva maithunasyapi
sadharanya jatir durjneyd | tatha eha srutih ‘‘na cheitad vidmo brahmanih smo
vayam abrihmena va ' iti brilmanya-samsayant upanyasyati | nanw jity-anischaye
katham * brahkmano "ham” ilyddy ebhimana-purasseram yiyidaw pravarttele ity
adankydha *idam drsham” i | atra ** ye yajimake” ity anena cha yo vayah smo
brakmandlh anye va te vayam yajamahe iti brakmanye 'navadharapam duviitam |
amantra-tingam api “ya eoasmi sa san yaje” iti | . . . . Tasmidd dchara eva brith-
manya-nischayaholur veda-praminysd ity upesamharats | “ As the mode of propa-
gation is common to all the castes, just as speech, ete. are, birth is difficult to be
determined. And accordingly, by the words : * We know not this, whether we are
Brihmans or no Brihmans,’ the Veda signifies « doubt as to Brihmanhond. Then,
having raised the difficulty ‘how, if birth is undetermined, can & man engage in
sacrifice, ete., with the previous consciousness that he is a Brahman, ete. !’ the author
answers in the words ‘this text is Vedie, ete.” It is both shewn by the words * we
who . . .. recite, (which mean) * we, whoever we are,—Brahmans or others,—we
vecite,” that the fact of Brahmanhood is unascertained; and this is also a cha-
racteristic of the formula; ¢ whosoever I am, being he who T am, 1 vecite’”  The
comment concludes : * Hence he briefly infers from the authoritative character of
the Veda, that conduet is the cause of certainty in regard to Brihmanhood”” Prof.
Aufrecht hag pointed out to me that the words ye yajamahe ocenr in §'. P. Br. i, 5, 2,
16, and in Taitt. S. i. 16, 11, 1. The Commentator on the last-named passage refers
in explanation of them to As'valdynna's S'rauta Sttras, i. 5, 4 fi, where it is said that
these two words constitute the formula called ageh, which comes in at the beginning
of all the ydjyas which ave unaccompanied by any anuydje. The Commentator in-
terprets the two words thus: sarve “ye’ vayaili hotdro*dhvaryuna * yaja” iti pre-
shitas to vayam “yajamahe” yafyim pathamalk | * All we hotri priests who are called
upon by the adhyaryn by the word ‘recite,’ we recite, i.e. repeat the yajya” (See
Haug’s Ait. Br. ii. p. 188, and note 11.) Prof. Anfrocht thinks the words in the
Commentator's note ya evdsmi sa san yaje may be a free adaptation of Atharva V. vi.
123, 3, 4. Tt does not appear from what soureg the words na ehaitad vidmak ete. are
derived, :

I



religious teacher his father (Manu, ii. 170, 225). 12485, Until he
is born in the Veda, he is on a level with a Sudra’ (Manu, ii

. 172);~-80, in this diversity of opinions did Manu Svayambhuva de-
clare. The castes (though they have done nothing) will have done all
they need do,™ if no fixed rules of conduct are observed. In such a
case there is considered to be a gross confusion of castes. I have
already declared that he is a Brihman in whom purity of conduet is
recognized.” ,

The next passage from the Santiparvan, verses 6930 ff., is even more
explicit than the last in denying any natural distinetion between the
people of the different castes:

Bhyigur weacha | Aspijad brakmanan evam purvam Brahma praja-
patin | atma-tejo’bhiniropitian bhaskaragni-sama-prabhan | tatak satyan
cha dharmain cha tapo bralma cha $asvatam | dchdram chaiva $aucham
cha svargaya vidadhs prabhuk | deva-danava-gandharva daityasura-ma-
horagah | yakalza-r&ksﬁasa-migdé cha pisiehd manwjas tatha | brahmandh
kshattriya vaiSyah $adra$ cha dvija-sattama | ye chanye bhuta-sanghanam
varnas tams chapt nirmame | bralmandnam sito varnal kshattriyanam
oha lokitah | vaiSyanam pitako warnah Sudrindm asitas tathe | 6935.
Bharadvajo wedcha | Chaturvarnyasya varpend yadi varno eibhidyate |
sarveshain khalw varnanam dri$yate varna-sankaral | Famak krodho bha-
yam lobhak $okas chinta kshudhd §ramal | sarveshiim nah™® prabhavati
kasmad varno vibhidyate | sveda-mutra-purishany §leshma pittamn sa-soni-
tam | tanuh ksharati sarvesham kasmad varno vibkajyate | jangamanam
asamkhyeyah sthavaranam cha jatayah | tesham vividha-varnanam kuto
varna-vimiehayah | Bhrigur wodche | Na visesho 'sti varpandm sarvam
brahmam idam jagat | Brakmaena pirva a_m'sk;e’zﬁi ke Larmabhir varnatan
gatam | 6940. Kama-bhoga-priyas tikshnah krodhanih priya-sahasah |
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34 The Commentator thus explains the word krita-kritya : Kpita-krityih sidra-
tulyah | tathd cha smyitih * na 3 @dre patakai kinehid na cha saimskaram arhati® iti
teshiam samskaranarhatva-nishpapatvablidinat krita-krityatvam darsayati | tedvat
traivarnika api syur ity arthed | ** Kyita krityah (tit. having done what was to be
done) means, like $'Gdras; so the Smriti (when it says), ¢ No sin exists in s B'0dra,
yor is he it for purificatory rites, shews, by declaring the unfitness of this class for
such rites, and its freedom from sin, that it has the character of krite-kpityatvatoa,
i.2. of having done all it had to do, And such (in the event supposed) would be the
case with men of the three (upper) classes also.”

245 The Caloutta edition reads na, “not,” which canuot be right. The MS. in the
Library of the Edinburgh University has nal, * of us.”
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tyakta-svadharma raktangas te dvijah kshatbratam galah | goblyo vrittii
samasthaya pitah krishy-upajivinalk | sva-dharman nanutishfhonte to
dvija vassyatam gatah | himsanyita-priya lhibdhak sarva-karmopajivinah |
kriskaah Saucha-paribhrashtas te dvijah $udratai gatah | sty etaih kar~
mablir vyasta dvija varaantaram gatak | dharmo yajna-kriya tesham
nityain na pratishidhyate | ity ets chaturo varnd yesham brahmi saras-
vati | wvikita Brahmapd pitrven lobhié tv ajnanatam gatah | 6945.
Brakmana brakma-tantra-sthas® tapas tesham na nasyati | brahma dhi-
rayatam nityam vratand wiyamdans tatha | brahma chaiva param syishtai
yo na jananti te'dvijak | tesham bahwpidhas$ tv anyds tatra tatra ki
Jatayak | pisacka rakshasah preta vividka mlechha-jatayak | pranashine-
Jnana-vinanak svachhandichara-cheshtitah | praja brahmana-samskarah
sva-karma-krita-wischayalk | rishibhih svena iapas@ spyyanie ckipare
paraih | adi-devu-samudbhita brakma-niala 'kshayd "eyaya | sa srishiir
manast nama dharma-tantra-pariyapa | 6950. Bharedeaja wvacha |
Brahmanah lkena bhavati kshattriyo va dvijottama | vaisyah §udras cha
viprarshe tad braki vadatam vara | Bhriguwr wodcha | Juta-karmadibher
yas tu swinskaraih somskritak $uchih | vedadhyayana-sampannal shapsu
karmasy avasthitah | Sauchachara-sthitak samyag vighasasi guru-priyak |
nitya-vrafi satyapareh sa var brihmana wehyate | satyai danam atha-
droka anyisamsywn trapa ghring | tapas cha driSyate yatra sa brakmana
ity smritah | kshattrajai sevate karma vedadhyayana-sangatak | danda-
dana-ratir yas tu sa vai kshattriya uwohyate | 6955, Fidaly a$u pasubhyaé
cha kyishy-adana-ratih Suckih | vedadhyayana-sampannal sa vaiSyah iti
sanjnitah | sarva-bhakshya-ratir nityain sarva-karma-karo *Suchih |
tyakta-vedas tv andchirah sa vai Sadrah iti smyitah | $udre chaitad
bhavel Lakshyai dvije tach cha no vidyats | sa vai $adro bhaveck chhdro
brahmano brdalkmano na cha |

‘I:“ Bhrigu replied : 6930. ¢ Brahmi thus formerly created the Praja-
patis, Brahmanic,*” penetrated by his own energy, and in splendour
equalling the sun and fire. The lord then formed truth, righteousness,
austere fervour, and the eternal veda (or sacred science), virtuous
practice, and purity for (the attainment of) heaven. He also formed
the gods, Dianavas, Gandharvas, Daityas, Asuras, Mahoragas, Yakshas,

M Brahma Lantram = vedoktGnushihanam | Comm,
W7 Brahmandn,  Bralmans,” is the word gmployed. It may méan heve “sons of
Brahmd."
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Rikshasas, Nagas, Pidichas, and men, Brahmans, Kehattriyas, Vaisyas,
and Stdras; as well as all other classes (varnih) of beings. The colour
(varpa) of the Brahmans was white; that of the Kshattriyas ved ; that
of the Vaidyas yellow, and that of the Sadras black.’ ** 6935. Bhara-
dvaja here rejoins: *¢If the caste (varaa) of the four classes is dis-
tinguished by their colour (varsa), then a confusion of all the
custes” is observable, Desire, anger, fear, eupidity, grief, appre-
hension, hunger, fatigue, prevail over us all: by what, then, is caste
diseriminated® Sweat, urine, excrement, phlegm, bile, and blood (are
common to all); the bodies of all decay: by what then is caste dis-
criminated > There aro innumerable kinds of things moving aud sta-
tionary : how is the class (varna) of these various objects to be__deter-
mined }’  Bhrigu replies: *¢There is no difference of castes :“i this
world, having been at first created by Brahma entirely Brahmanic,™
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38 Tt is somewhat strange, as Professor Weber remarks in a note to p. 215 of his
German translation of the Vajra Stichi, that in the passage of the Kithaka Brahmana
xi. 6, which he there quotes, a white eolour is ascribed to the Vais'ya and a dark hue
to the Rijanya. The words ave these: Yach chbukianam (brikinim) Gdityebhyo vir
 vapali tasmach ehhukic sva vaisyo jayate | yat krishnandm varunam tasmad dhumra

| dva vajanyal | Binee the Vais'ya offers an oblation of white (rice) to the Adityas, he
18 born as it were white; and as the Viruua oblation is of black (riee) the Rijanya
is s it were dusky.” !

0 Compare with this the words attributed in B'antiparvan, verses 2819 ff., to King
Muchukunda, who had been reproached by the god Kuvera with trusting for victory
o the aid of his domestic priest instead of to his own prowess: Muchukundas taich
Fruddhah pratywvacha Dhanesvaram | nyiya-piryam  asaimrabdham asambhrantam
ddain vachalh | brakma kshattram idai spishtam eka-yoni svayambhuva | prithug-bala-
vidhanaim tanna lofam paripilayet | tapo-mantra~balam nityam brakmaneshs pratich-
thitam | estra-bihu-balam nityai kshattriyeshu pratishthitom | tabhyaim sambhuya
karttavyam prajanam paripilanem | *Muchekunda then, incensed, addressed to the
Lord of riches these reasonable words, which did not partake of his anger or excite-
ment: ‘Bribmans and Kshattriyas wero created by Brahmd from the same womb (or
souree) with different forces appointed to them : this cannot (neither of these separate
forces can?) protect the world. The force of austere fervour and of sacred texts
abides constantly in the Brahmans; and that of weapons and their own arms in the
‘Kehattriyas. By these two forces combined the people must be protected.”

%0 Brahmam is the word employed, That it is to be understood in the sense of
¢ Brahmanical  appears from the following lines in which the word dvijz} must be
taken in the special signification of Brahmans and not of * twice-born men** (who
may be either Brahmans, Kshattriyas, or Vais'yas) in general, The Brahmen is con=

_sidered to have been formed of the essence of Brahmd, and to represent the original
type of perfect humanity as it existed at the creation. The Commentator fakes the
word brakmam as == brahmana-jatimaf, ¢ having the caste of Brahmans ;" and he
explains the different colours mentioned in the next verses as follows: red (rakta)
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became (afterwards) separated into castes in comsequence of works:
6940. Those Brahmans (/7. twice-born men), who were fond of sensual
pleasure, fiery, irascible, prone to violenee, who had forsaken their
duty, and were red-limbed, fell into the condition of Kshattriyas.
Those Brahmans, who derived their livelihood from kine, who were
yellow, who subsisted by agriculture, and who neglected to practise
their duties, entered into the state of Vaidyas. Those Brabmans, who
were addieted to mischief and falsehood, who were covetous, who lived
by all kinds of work, who were black and had fallen'from purity, sank
into the condition of Sadias. Being separated from each other by these
works, the Brihmans became divided into different castes. Duty and
the rites of sacrifice have not been always forbidden to (any of) them.
Such are the four classes for whom the Brahmanic*! Sarasvati was at first
designed by Brahmi, but who through their cupidity fell into ignor-
ance. 6945. Brahmans live agreeably to the preseriptions of the
Veda; while they continually hold fast the Veda, and observances, and
ceremonies, their austere fervour (fapas) does not perish. And sacred
science was created the highest thing: they who are ignorant of it
are no twice-born men. Of these there are various other classes in dif-
ferent places, Pidichas, Rilkshasas, Pretas, various tribes of Mlechhas,
who have lost all knowledge sacred and profane, and practise whatever
observances they please. = And different sorts of creatures with the
purificatory rites of Brihmans, and discerning their own duties, are
created by different rishis through their own austere fervour. This
creation, sprung from the primal god, having its root in Brahma, un-
decaying, imperishable, is called the mind-born ecreation, and is devoted
to the prescriptions of duty.! 6950/ Bharadvaya again enqguires:
“What is that in virtue of which a man is a Brahman, a Kshaftriya,

means “formed of the quality of passion” (rajo-guna-maya) ; yellow (pita) * formed
of the qualities of passion and darkness" (rgjas-tamo-maya), and black (Arishne
or gsita) © formed of darkness only "' (kevela-lamomaya).

®l Brakhm¥. This word is thus interpreted by the Commentator: vedamay’ | chatur-
ndam api varpindm Brahmand purvam vikita | bhe-doshena tu qininal@in tamo-
bhavain gatih sicdrih anadhikaripo vede jatah | * Sarasvati, consisting of the Veda,
was formetly designed by Brahma for all the four castes: but the 8'dras having
through cupidity fellen into * ignorance,” i.e. a condition of darkness, lost their right
to the Veda.” See Indische Studien, ii. 194, note, where Professor Weber under-
stands this passage to import that in ancient tigies the §'Tidras spoke the language of

_the Aryas,




