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“ There is no distinction of castes. This world, which, 
as created by Brahma, was at first entirely Brahmanic, 
has become divided into classes in consequence of men’s 

?.® works.”—See pages 138 and 140.
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PREFACE.

T he  main object which I have proposed to myself in  

this volume is to collect, translate, and illustrate the 
principal passages in the different Indian books of the 
greatest antiquity, as well as in others of comparatively 
modern composition, which describe the creation of man
kind and the origin of classes, or which tend to throw 
light upon the manner in which the caste system may 
have arisen.

I have not, however, hesitated to admit, when they 
fell in my way, such passages explanatory of the cosmo
gonic or mythological conceptions of the Indians as 
possess a general interest, although not immediately con
nected with the chief subject of the hook.

Since the first edition appeared my materials have so 
much increased that the volume has now swelled to 
more than twice its original hulk. The second and 
third chapters are almost entirely new.1 The fourteenth 
and fifteenth sections of the fourth chapter are entirely 
so. Even those parts of the hook of which the sub-

1 The contents of these chapters are not, however, absolutely new, but 
drawn from articles which I have contributed to the Journal of the Royal 
Asiatic Society since the first edition of the volume appeared.
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stance remains the same have been so generally expanded 
that comparatively little continues without some altera
tion of greater or less importance. *

In order that the reader may learn at once what -he 
may expect to find in the following pages, I. shall supply 
here a fuller and more connected summary of their con
tents tlian is furnished by the table which follows this 
preface.

The Introduction (pp. 1 -6 ) contains a very rapid sur
vey of the sources from which our information on the 
subject of caste is to he derived, viz. the Vedic hymns, 
the Brahmanas, the Epic poems, and the Buninas, in 
which the chronological order and the general charac
teristics of these works are stated.

The first chapter (pp. 1-160) comprehends the myth
ical accounts of the creation of man and of the origin 
of castes which are to he found in the Vedic hymns, in 
the Brahmanas and their appendages, in the Ramayana, 
the Mahabharata, and the Puranas. The first section 
(pp. 7-15) contains a translation of the celebrated hymn 
called Purusha Sukta, which appears to he the oldest 
extant authority for attributing a separate origin to the 
four castes, and a discussion of the question whether the 
creation there described, was intended by its author to 
convey a literal or an allegorical sense. The second, 
third, and fourth sections (pp. 15-34) adduce a series ot 
passages from the works standing next in chronological 
order to the hymns of the Kig-veda, which differ more 
or less widely from the account of the creation given in 
the Purusha Sukta, and therefore justify the conclusion 
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that in the Yeilie age no uniform orthodox and authori
tative doctrine existed in regard to the origin of castes.
In the fifth section (pp. 35-42) the different passages in 
Mann’s Institutes which hear upon the subject are 
quoted, and shewn to be not altogether in harmony with 
each other. The sixth section (pp. 43-49) describes the 
system of great mundane periods called Yugas, Man- 
vantaras, and Kalpas, as explained in the Puranas, and 
shews that no traces of these periods are to he found in 
the hymns of the Ilig-veda, and but few in the Brah- 
manas (compare p. 215 f.). Sections seventh and eighth 
(pp. 49-107) contain the accounts of the different crea
tions, including that of the castes, and of the primeval 
state of mankind, which are given in the Vishnu, Vayu, 
and Markandeya Puranas, together with references (see 
pp. 52 ff,, 68 ff.)to passages in the Brahmanas, which ap
pear to have furnished some of the germs of the various 
Puranic representations, and a comparison of the details 
of the latter with each other which proves that in some 
respects they are mutually irreconcileable (see pp. 65 ff.,
102 ff.). The ninth section (pp. 107-114) aclduoes the 
accounts of Brahma’s passion for his daughter, which 
are given in the Aitareya Brahmana and the Matsya 
Purana. In the tenth section (pp. 114-122) are embraced 
such notices connected with the subject of this volume as 
I have observed in the Bamayana. In one of the passages 
men of all the four castes are said to he’ the offspring of 
Manu, a female, the daughter of Daksha, and wife of 
Kasyapa. The eleventh section contains a collection of 
texts from the Mahabharata and its appendage the Hari-
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vamsa, in which various and discrepant explanations are 
given of the existing diversity of castes, one of tMm 
representing all the four classes as descendants of M>anu. 
Vaivasvata (p. 126), others attributing the distinction of 
classes to an original and separate creation of each, which, 
however, is not always described as occurring in the same 
manner (pp. 128 ff. and 153); whilst others, again, more 
reasonably, declare the distinction to have arisen out of 
differences of character and action. This section, as 
well as the one which precedes it, also embraces accounts 
of the perfection which prevailed in the first yngas, and 
of the gradually increasing degeneracy which ensued in 
those that followed. The twelfth section (pp. 155-158) 
contains extracts from the Bhagavata Purana, which 
coincide for the most part with those drawn from the 
other authorities. One text, however, describes mankind 
as the offspring of Aryaman and Matrika ; and another 
distinctly declares that there was originally but one caste. 
The thirteenth section (pp. 159 f.) sums up the results of 
the entire chapter, and asserts the conclusion that the 
sacred books of the Hindus contain no uniform or con
sistent theory of the origin ot caste; but, on the con
trary, offer a great variety of explanations, mythical, 
mystical, and rationalistic, to account for this social phe
nomenon.

The second chapter (pp. 160-238) treats of the tra
dition of the descent of the Indian nation from Mann. 
The first section (pp. 162 -181) contains a series of texts 
from the Rig-veda, which, speak of Mann as the pro
genitor qf the race to which the authors of the hymns

*



belonged, and as the first institutor of religious rites; 
and adverts to certain terms employed in the hymns, 
either to denote mankind in general or to signify certain 
tribal divisions. The second section (pp. 181-196) ad
duces a number of legends and notices regarding Mann 
from the Brahmanas and other works next in order of 
antiquity to the hymns of the Big-veda. The most in
teresting and important, of these legends is that of the 
deluge, as given in the Satapatha Brahmana, which is 
afterwards (pp. 216 ff.) compared with the later versions 
of the same story found in the Mahabharata and the 
Matsya, Bhagavata and Agni Puranas, which are ex
tracted in the third section (pp. 196-220). Some re
marks of M. Bumouf and Professor Weber, on the 
question whether the legend of a deluge was indigenous 
in India, or derived from a Semitic source, are noticed 
in pp. 215 f. The fourth section adduces the legendary 
accounts of the rise of castes among the descendants of 
Mann and Atri, which are found in the Puranas; and 
quotes a story given in the Mahabharata about king 
Vitahavya, a Kshattriya, being transformed into a Brah
man by the mere word of the sage Bhrigu.

In the third chapter (pp. 239-295) I have endeavoured 
to shew what light is thrown by a study of the hymns of 
the Big- and Atharva-vedas upon the mutual relations of 
the different classes of Indian society at the time when 
those hymns were composed. In the first section (pp. 
240-265) the various texts of the Big-veda in which the 
words brahman and brahmana occur are cited, and an 
attempt is made to determine the senses in which those

9
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words are there employed. The result of this examina
tion is that in none of the hymns of the Eig-veda, except 
the Purusha Sukta, is there any distinct reference t.i a 
recognized system of four castes, although the occasional 
use of the word Brahmana, which is apparently equi
valent to Brahma-putra, or u the son of a priest,” and 
other indications seem to justify the conclusion that the 
priesthood had already become a profession, although it 
did not yet form an exclusive caste (see pp. 258 f., 263 IT.).
The second section (pp. 265-280) is made up of quota
tions from the hymns of the Eig-veda and various other 
later works, adduced to shew that persons who according 
to ancient Indian tradition were not of priestly families 
were in many instances reputed to he authors of Vo die 
hymns, and in two cases, at least, are even said to have 

|  exercised priestly functions. These two cases are those 
I (1) of Devapi (pp. 269ff.), and (2) of Yisvamitra, which is 
; afterwards treated at great length in the fourth chapter. 

This section concludes with a passage from the Matsya 
Purana, which not only speaks of the Itshattriyas .Manu,
Ida, and Pururavas, as “ utterers of Yedic hym ns”
(mantra-vadinah) ;  hut also names three Yaisyas, Bha- 
landa, Yandya, and Sanklrtti, as “ composers of hymns ” 
(mantra-kritah). The third section (pp. 280—289) shews 
by quotations from the Atharva-veda that at the period 
when those portions of that collection which are later 
than the greater part of the Eig-veda were composed, 
the pretensions of the Brahmans had been considerably 
developed. The fourth section (pp. 289-295) gives 
an account of the opinions expressed by Professor

if * i t 1
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E. Roth and Dr. M. Hang regarding the origin of 
cartes.

The fourth chapter (pp. 296-479) contains a series of 
legendary illustrations derived from the Baniayana. the 
Mahabharata, and the Puranas, of the struggle which 
appears to have occurred in the early ages of Indian 
history between the Brahmans and the Kshattriyas, after 
the former had begun to constitute an exclusive sacerdotal 
class, but before their rights had become accurately defined 
by long prescription, and when the members of the ruling 
caste were still indisposed to admit their pretensions.
I need not here state in detail the contents of the first 
five sections (pp. 296-317) which record various legends 
descriptive of the ruin which is said to have overtaken 
different princes by whom the Brahmans were slighted 
and their claims resisted. The sixth and following 
sections down, to the thirteenth (pp. 317-426) contain, 
first, such references to the two renowned rivals, Ya- 
sishtha and Yisvamitra as are found in the hymns of 
the Rig-veda, and which represent them both as Yedie 
rishis; secondly, such notices of them as occur in the 
Brahmanas, and shew that Yisvamitra, as well as Va- 
sishtha, had officiated as a priest; and, thirdly, a series 
of legends from the Ramayana and Mahabharata which 
describe the repeated struggles for superiority in which 
they were engaged, and attempt, by a variety of 
fictions, involving miraculous elements,* to explain the 
manner in which Yisvamitra became a Brahman, and 
to account for the fact which was so distinctly cer
tified by tradition (see pp. 361 ff.), but appeared so un-
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accountable in later ages (see pp. 2651'., 364 ff.), that that 
famous personage, although notoriously a Kshattriya b y  

birth, had nevertheless exercised sacerdotal functions. 2 

The fourteenth section (pp. 426-430) contains a story 
from the Satapatha Brahmaua about king Janaka, a Ra- 
janya, reno wned for his stoical temperament and religious 
knowledge, who communicated theological instruction to

* As I have omitted in the body of the work to say anything of the views 
of S.’gnor Angelo do Gubernatis about the purpbrt Of the Yedic texts 
relating to Vasishtha and Visvamitra, I  may state here that this young 
Italian Sanskritist, in his Essay, entitled “ Fonti Vediehe dell’ Epopea ”
(see the Bivista Orieiitale, vol. i. pp. 409 ff., 478 ff,), combats the opinion 
of Professor Both tha t these passages refer to two historical personages, 
and to  real events in which they played a p a r t ; and objects tha t Roth 
“ took no account of the possibility tha t a legend of the heavens may have 
been based upon a human foundation ” (p. 409). Signor de Gubernatis 
further observes th a t the 33rd and 53rd hymns of the third Man.lain of the 
Big-veda “ may perhaps have been recited at a later period in connection 
with some battle which really occured, but that the fact which they cele
brate seems to be much more ancient, and to be lost in a very remote 
m yth ”  (p. 410), Visvamitra, he considers, is one of the appellations of 

•the sun, and as both the person who bears this name, and Indra are the 
sons of Kusika, they must be brothers (p. 412. See, however, the remarks 
in  p. 347 f. of this volume on the epithet Kausika as applied to Indra). 
Sudas, according to Signor de Gubernatis (p. 413), denotes the horse of the 
sun, or the sun himself, while Yasishtha is the greatest of the Vasus, and 
denotes Agni, the solar fire, and means, like Visvamitra, the sun (p. 483). 
Signor de Gubernatis is further of opinion (pp. 414, 478, 479, and 483) that 
both the 33rd and 53rd hymns of the third, and the 18th hymn of the 
seventh Mandala are comparatively m odern; tha t the names of Kusikas 
and Visvamitras claimed by the authors of the two former, are fraudu
lently assumed ; while the last (the 18th hymn of the seventh Mandala) was 
composed by a sacerdotal family who claimed Vasishtka as its founder,
I  will only remark th a t the theory of Signor de Gubernatis appeal's to me 
to  be an improbable, one. But the only point of much importance for my 
own. Special purpose is that ancient Indian tradition represents both 
Vasishtha and Visvamitra as real personages, the one of either directly 
divine, or of sacerdotal descent, and the other of royal lineage. They 
may, however, have .been nothing more than legendary creations, the 
fictitious eponymi of the families which bore the same name. *

*
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some eminent Brahmans, and became a member of their 
class. In the fifteenth section (pp. 431-436) two other 
instances are adduced from the same Brahmana and from 
two of the Upanishads, of Kshattriyas who were in pos
session of truths unknown to the Brahmans, and who, 
contrary to the usual rule, became the teachers of the 
latter. The sixteenth section (pp. 436-440) contains an 
extract from the Aitareya Brahmana regarding king 
Yisvantara who, after at first attempting to prevent 
the Syaparna Brahmans from officiating at his sacrifice, 
became at length convinced by one of their number of 
their superior knowledge, and accepted their services. 
In the seventeenth section (pp. 440-442) a story is told 
of Matanga, the spurious offspring of a Brahman woman 
by a man of inferior caste, who failed, in spite of bis 
severe and protracted austerities, to elevate himself (as 
Yisvamitra had done) to the rank of a Brahman. The j 

eighteenth section (pp. 442-479) contains a series of 
legends, chiefly from the Mahabharata, regarding the 
repeated exterminations of the Kshattriyas by the war
like Brahman Parasurama of the race of Bhrigu, and 
the ultimate restoration of the warrior tribe, and a 
variety of extravagant illustrations of the supernatural 
power of the Brahmans, related by the god Vayu to 
king Arjuna, who began by denying the superiority of 
the priests, hut was at length compelled to succumb 
to the overwhelming evidence adduced by his aerial 
monitor.

In the fifth chapter (pp. 480-488) I  have given some 
account of the opinions entertained by Manu, and the

PEEPACE. x i i i
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authors of the Mahahharata and. the Puranas, regarding 
■ the origin of the tribes dwelling within, or adjacent tp, 

the boundaries of Hindustan, but not comprehended dn 
the Indian caste-system.

The sixth and concluding chapter (pp. 489-504) con
tains the Puranic accounts of the parts of the earth ex
terior to Bharatavarsha, or India, embracing first, the 
other eight Varshas or divisions of JambudvJpa, the cen
tral continent; secondly, the circular seas and continents 
(dvlpas) hy which Jamhudvipa is surrounded; and, 
thirdly, the remoter portions of the mundane system.

The Appendix (pp. 505-515) contains some supple
mentary notes.

As in the previous edition, I have been careful to 
acknowledge in the text and notes of this volume the 
assistance which I have derived from the writings of the 
different Sanskrit Scholars who have treated of the same 
subjects. It will, however, be well to specify here the 
various publications to which I have been indebted for 
materials. In 1858, I wrote thus : u It will be seen at 
once that my greatest obligations are due to Professor 
H. H. Wilson, whose translation of the Vishnu Purana, 
with abundant and valuable notes, derived chiefly from 
the other Puranas, was almost indispensable to the suc
cessful completion of such an attempt as the present.’
In this second edition also I have had constant occasion 
to recur to Wilson’s important work, now improved and 
enriched by the additional notes of the editor Dr. Pitz-
edward Hall. It is to his edition, so far as it has yet ap-

• «
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peared, that my references have been made. I acknow
ledged at the same time the aid which I had received 
fro n M. Langlois’ French translation of the Harivamsa, 
u.nd from M. Burnonf’s French translation of the first 
nine books of the Bhagavata Parana, which opened up 
an easy access to the contents of the original works. A 
large amount of materials has also been supplied to me, 
either formerly or for the preparation of the present 
edition, by Mr. Colebrooke’s Miscellaneous Essays; by 
Professor C. Lassen’s Indian Antiquities; Professor 
Itudolph Both’s Dissertations on the Literature and 
History of the Yedas, and contributions to the Journal of 
the German Oriental Society, and to Weber’s Indische 
Studien, etc.; Professor Weber’s numerous articles in 
the same Journals, and his History of Indian Literature; 
Professor Max Muller’s History of Ancient Sanskrit 
Literature, Chips from a German Workshop, article on 
the Funeral rites of the Brahmans, etc. ; Professor 
Benfey’s Glossary of the Sama Veda, and translations 
of Vedio hymns; Dr. Haug’s text and translation of 
the Aitareya Brahmana: while much valuable aid has 
been derived from the written communications with 
which I have been favoured by Professor Aufrecht, 
as well as from his Catalogue of the Bodleian Sanskrit 
MSS. I am also indebted to Professor Muller for point
ing out two texts which will be found in the Appendix, 
and to Professor Goldstucker for copying for me two 
passages of Ivumarila Bhatfa’s Mlmansa-varttika, which 
are printed in the same place, and for making some 
corrections in my translations of them.

PREFACE. XV
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I formerly observed that at the same time my owe. 
researches had u enabled me to collect a good many 
texts which I had not found elsewhere adduced; ” end 
the same remark applies to a considerable portion o 
the new matter which has been adduced in the present 

edition.
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INTRODUCTION

CONTAINING A PRELIMINARY SURVEY OF THE SOURCES OF 
INFORMATION.

I p r o p o s e  in the present volume to give some account of the tra
ditions, legends, and mythical narratives 'which the different classes 
.of ancient Indian writings contain regarding the origin of mankind, 
and the classes or castes into which the Hindus have long been dis
tributed. In  order to ascertain whether the opinions which have 
prevailed in India on these subjects have continued fixed and uniform 
from the earliest period, or whether they have varied from age to age, 
and if so, what modifications they have undergone, it is necessary 
that we should first of all determine the chronological order of the 
various works from which our information is to ho drawn. This task 
of classification can, as fur as regards its great outlines, be easily ac
complished. Although we cannot discover sufiicient grounds for fixing 
with any precision the dates of these different books, we are perfectly 
able to settle the order in which the most important of those which 
are to form the basis of this investigation Were composed. From a 
comparison of these several literary records, it will he found that the 
Hindus, like all other civilized nations, have passed through various 
stages of development,—social., moral, religious, and intellectual. The 
ideas and beliefs which are exhibited in their oldest documents, are 
not the same as those which we encounter in their later writings.

1
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INTRODUCTION.

The principal hooks to which we m ust look for information on the 
subjects of our enquiry are the Vedas, including the Brahman as and 
tJpaniahads, the Sutras, the Institutes of Manu, and the Itihaaas and 
Puranas. Of these different classes of works, the Vedas are allowed 
by all competent enquirers to be by far the most ancient.

There are, as every student of Indian literature is aware, four 
Vedas,—the Rig-veda, the Samn-veda, the Yajur-veda, and the Atharva- 
veda. Each of the collections of works known as a Veda consists of 
two parts, which are called its mantra and its I r u h m a n a The Man
t e s  are either metrical hymns, or prose forms of prayer. The Rig- 
veda and the Samaveda consist only of mantras of the former descrip
tion, The Brahmanas contain regulations regarding the employment 
of the mantras, and the celebration of the various rites of sacrifice, 
and also embrace certain treatises eatled Aranyakas, and others called 
Dpanishads or Vedantas (so called from their being the concluding 
portions of each Veda), which expound the mystical sense of some of 
the ceremonies, and discuss the nature of the godhead, and the means 
of acquiring religious knowledge with a view to final liberation.

The part of each Veda which contains the mantras, or hymns, is 
called its Sanhita.2 Thus the Rig-veda Sanhita means the collection of 
hymns belonging to the Rig-veda. Of the four collections of hymns, 
that belonging to the last-mentioned Veda, which contains no less than 
1,017 of these compositions, is by far the most important for historical 
purposes. Next in value must he reckoned those hymns of the Atharva- 
veda, which are peculiar to that collection, another portion of which, 
however, is borrowed, in  most eases, verbatim, from the Rig-veda.3

1 Saysna says in his commentary on the Rigveda (vol. p. i. p. 4 ): Xantra-brah 
tpana/makam tavad adiuhtam lahhanam \ ala eva Apmtamho yajna-paribhdshaydm 
evaka ■ mantra-brahmnaym veda-namadhmjam’ \ “ The definition (of the leda) as a 
hook composed of mantra and brdhmana, is unobjectionable. Hence Apastaraba says 
in the YajnaparibhSsha, ‘ Mantra and Brahnmna have the name of Veda.’ ”

- This definition applies to all the Sanhitas, except that of the TaittMya, or Black 
Ynjur, Veda, in whujj). Mantra and Brahmana are combined. But even this Sanhita 
had a separate Brahmana connected with it. See Muller’s Ane. Sunsk. Lit. p. 350, 
and ‘Weber's lndische Literaturgesehichte, p, 83. The general character of the Vajas- 
aneyi and Atharva Sanhitas is not affected hy the fact that the last section of the 
former is an Upanishad, and that the fifteenth book of tho latter has something of the 
nature of a Brahman*.

3 For further information on the Yedas, reference may be made to Professor 
Max Muller’s Ancient Sanskrit Literature^ pam m , and also to vela, ii. iii. and iv. of 
the present work.
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From this succinct account of the contents of the Vedas, it is clear 
that the Mantras must constitute their most ancient portions, since the 
Brahmanas, which regulate the employment of the hymns, of necessity 
pre-suppose the earlier existence of the latter. On this subject the 
commentator on the Taittiriya, or Black Yajur-veda, Sanhita thus 
expresses himself (p. 9 of the Calcutta edition):—

Yadyapi mantrabrdhmanatmako vedas tathupi brahmanmya mantra- 
vyakhana-rUpatvad mantra evudau samdmndtdh | “ Although the Veda 
is formed both of Mantra and Brahmana, yet as the Brahmana consists 
of an explanation of the Mantras, it is the latter which were at first 
recorded.” 4

The priority of the hymns to the Brahmanas is accordingly attested by 
the constant quotations from the former which are found in the latter.4 
Another proof that the hymns are far older than any other portion 
of Indian literature is to be found in the character of their language.
They are composed in an ancient dialect of the Sanskrit, containing 
many words of which the sense was no longer known with certainty in 
the age of Yaska, the author of the Yirukta,® and many grammatical 
forms which had become obsolete in. the time of the great grammarian 
Panini, who refers to them as peculiar to the hymns (chhandas),7 A 
third argument in favour of the greater antiquity of the mantras is 
supplied by the fact that the gods whom they represent as the most 
prominent objects of adoration, such as Inclra and Varuria, occupy 
but a subordinate position in the Itihasas and Puranas, whilst others, 
via., Yishnu and Rudra, though by no means the most important 
deities of the hymns, are exalted to the first rank, and assume a 
different character, in the Puranie pantheon.8 *

* See also the passage quoted from the Kirukta in p. 174 of the 2nd vol. of 
this work, and that cited from S&yana in p. 195 of the same vol. Compare the 
the following passage of the Mugdaka ppanishad, i. 2, 1 : Tad elat satyam mantreaku 
karmdni ltavayo yany apusymns tani tretaydm lahudhd aantatdni | “ This is true : 
the rites which the rishis saw (i.e. discovered by revelation.) in the hymns—these 
rites were in great variety celebrated in the Treta (age).”

5 See vol. ii. of this work, p. 195, and the article on the “  Interpretation of the 
Veda” in the Journal of the Royal Asiatic Society, vol. ii. new series, pp. 316 ff.

s See vol. ii. of this work, pp. 178 ff, and my article on the 11 Interpretation of the 
Veda” in the Journal of the Royal Asiatic Society, vol. ii. new series, pp. 323 ff.

7 See vol. ii. of this work, pp. 216 ff.
8 See vol. ii. of this work, 212 ff, and vol. iv. 1, 2, andpaasim.



On all these grounds it  may be confidently concluded that the 
mantras, or hymns, of the Eig-veda are by for the most ancient 
remains of Indian literature. The hymns themselves are of different 
periods, some being older, and some more recent. This is shown n .t 
only by the nature of the case,—as it is not to be supposed that the 
vhole of the contents of such a large national collection as the Rig- 
reda Sanhita should have been composed by the men of one, or 
even two, generations,-but also by the frequent references which 
occur in the mantras themselves to older rishis, or poets, and to older 
hymns.9 I t  is, therefore, quite possible that a period of several centuries 
may have intervened between the composition of the oldest and that of 
the most recent of these poems. But if so, i t  is also quite conceivable 
that in this interval considerable changes may have taken place in 
the religious ideas and ceremonies, and in the social and ecclesiastical 
institutions of the people among whom these hymns were produced, 
and that some traces of these changes may be visible on comparing the 
different hymns with each other.

No sufficient data exist for determining with exactness the period 
at which the hymns were composed. Professor Muller divides them 
into two classes, the Mantras or more recent hymns, which he supposes 
may have been produced between 1000 and 800 years,—and the 
older hymns, to which he applies the name of Chhandas, and which 
he conceives may have been composed between 1200 and 1000 years,- 
before the Christian era. Other scholars are of opinion that they may 
be even older (see Muller’s Anc. Sansk. Lit., p. 572, and the Preface to 
the 4th Tol. of the same author’s edition of the Eig-veda, pp. iv.-xiii).
This view is shared by Dr. Hang, who thus writes in his introduction 
to the Aitareya Brahmana, p. 47: “ We do not hesitate, therefore, to 
assign the composition of the bulk of the Brahmanas to the years 
1400 -1200 b.c. ; for the Samhita we require a period of at least 500- 
600 years, with an. interval of about two hundred years between the 
end of the proper Brahmana period. Thus we obtain for the hulk of 
Samhita the space from 14C0-20Q0; the oldest hymns and sacrificial 
formulas may be a few hundred years more ancient still, so that we 
would fix the very commencement of Vedic literature between 2000-

2400 b.c." t
8 Sea vol. ii. of this work, pp. ‘206 ft'., avid Yol. iii. pp. 116 ft'., 121 ft
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Next in order of time to the most recent of the hymns come, of 
course, the Brahmanas. Of these (1) the Aitareya and Sankhayana 
are connected with the Kig-veda; (2) the Tandya, the Panchavimsa and 
the dhhandogya with the Sama-veda; (3) the Taittinya with the Toit- 
tiriya or Black Yajur-veda; (4) the S'atapatha with the Yajasaneyi San- 
hita or White Yajur-veda; and (5)the Gopatha with the Atharva-veda.1"
These works, written in prose, prescribe, as 1 have already intimated, the 
manner in which the Mantras are to be used and the various rites ot sacri
fice to be oelebrated. They also expound the mystical signification of 
some of the ceremonies, and adduce a, variety of legends to illustrate the 
origin and efficacy of some of the ritual prescriptions. That in order of 
ago the Brahmanas stand next to the Mantras is proved by their simple t 
antiquated, and tautological style, as well as by the character ot their 
language, which, though approaching more nearly than that ot the 
hymns, to classical or Paninean Sanskrit, is yet distinguished by certain 
archaisms both of vocabulary and of grammatical form which are un
known to the Itihasas and Purfujas." The most recent portions of the 
Brahmanas are the Aranyakas and TJpanishads, of which the character 
and contents have been already summarily indicated. Ine remaining 
works which form the basis of our investigations come under the de
signation of Smriti, as distinguished from that of S'rati, which is ap
plied to the Mantras, Brahmanas, Aranyakas, aucl XIpanishads.

The term Smriti includes (1) the Vedaugas, such as the Nirukta of 
Yaska, (2) the Sutras or aphorisms, srauta and grthya, or sacrificial ami 
domestic, etc., (3) the Institutes of Manu, (4) the Itihasas and Purauas.
To the ilass of ItiMsas belong (I) the Ramayana (said to be the work 
of Valmlki), which contains au account in great part, at least, fabulous, 
of the adventures of Rama, and the Mahabharata, which describes the 
wars and adventures of the Kurus and Pandas, and embraces also a 
great variety of episodes and numerous mythological narratives, as well 
a? religious, philosophical, and political discussions, which are inter
woven with, or interpolated in, the framework of, the poem. This

>« For further details on these Brahmanas, the reader may consult Professor Max 
Muller’s Anc. Sansk. Lit. pp. 345 ff.; Professor Weber's Indischa Literatur- 
geschiohte, and Indische Studien; and Dr. Haug’s Aitareya Brahmans.

11 See, for example, the S'. P. Br. xi. 5, 1, 15 ; and the faitt. Sauhita, ii. 2, 10, 2, 
and ii. 6, 7, 1-
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work is said to be the production of Yyasa, but its great bulk, its 
almost encyclopaedic character, and the discrepancies in doctrine which 
are observable between its different parts, lead inevitably to the con
clusion that it is not the composition of a single author, but has received 
large additions from a succession of writers, who wished to obtain cur
rency and authority .for their several opinions by introducing them into 
this great and venerated repository of national tradition.1"

The Puranas are commonly said to be eighteen in number, in addition 
to certain inferior works of the same description called Upapuranas.
For an account of these books and a summary of their contents, I  must 
refer to the late Professor H. H. "Wilson’s introduction to his translation 
of the Yishnu Purana.13

In treating the several topics which are to be handled in this volume,
I propose in each case to adduce, first, any texts bearing upon it which 
may be found in the hymns of the Rig-veda; next, those in the Brah- 
manas and their appendages; and, lastly, those occurring in any of the 
different classes of works coining under the designation of Stnriti. Bv 
this means we shall learn what conceptions or opinions were entertained 
on each subject by the oldest Indian authors, and what were the various 
modifications to which these ideas were subjected by their successors.

13 On the Ramayana and Mahabharata, see Professor Monier Williams's “ Indian 
.Epic Poetry,” which contains a careful analysis of the leading narrative of each of the 
poems.

13 See also the tame author's analyses of the contents of the Vishnu, Vsyn, Agni, 
and BriShma-vaivartta Puranas in the “ Gleanings of Science,” published in Calcutta, 
and those of the Brahma and Padma PurSuas in the Journal of the Royal Asiatic 
Society, No. ix (1838) and No. x. (1839).

I P  <SL
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CHAPTER I.

MYTHICAL ACCOUNTS OF THE CREATION OF MAN, AND OF THE 
ORIGIN OF THE FOUR CASTES.

I t will be seen from the different texts to be adduced in this chapter, 
that from a very early period the Indian writers have propounded a 
great variety of speculations regarding the origin of mankind, and of 
the classes or castes into which they found their own community 
divided. The most commonly received of these explanations is the 
fable which represents the Brahmans, Kshattriyas, Vaisyas, and 
gfidrasj to have been separately created from the head, the hreast 
or arms, the thighs, and the feet of the Creator. Of this mythical 
account no trace is to be found in any of the hymns of the Lig-s eda, 
except one, the Purusha Sukta.

Although for reasons which will be presently stated, I  esteem it 
probable that this hymn belongs to the most recent portion of the Big- 
veda, it will he convenient to adduce and to discuss it first, along with 
certain other texts from the Brahmanas, Itihasas, and Puranas, which 
professedly treat of the origin of mankind and of caste, before we 
proceed to examine the older parts of the hymmcollection, with the 
view of ascertaining what opinion the authors of them appear to have 
entertained in regard to the earliest history of their race, and to the 
grounds of those relations which they fonnd subsisting between the 
different classes of society contemporary with themselves.

’ ' <»

Sect. I .— 90th Hymn of the lOfA Booh of the Rig-veda Sankita, called 
Purusha Sukta, or the hymn to Purusha.

This celebrated hymn contains, as far as we know, the oldest extant 
passage which makes mention of the fourfold origin of the Hindu race.

' Ggî X
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In order to appreciate the character of this passage, we must con- 
sider it in connection with its context. I  therefore quote the whole of 
the hymn :u

It. Y. x. 90. 1. Sahasra-sinhd Purmhah sahasrdkshah sahmra- 
put j m  bhUmim visvato pritvG, atyatishthad daiangulam | 2. Wurumaft 
evedam mrvam yad bhutani yackcha blulvyam \ utamritatvasydano yad 
annenatirohati | 3. Eturan asya m.akimd ato jydyiimicha Purushah 
j  pddo hya vised bhutani tripdd asydmritam Aim | 4. Triprid urdhva 
ud ait Purushah pCido ’syehCilhavat punah [ tato vishvan vyahrdmat 
msanana&ane abhi j 5. tasmdd Virdl ajdyata VtrSjo adhi Pilrushah 
| sa jdto aty arichyata pasehad bhumim atho pur ah { 6 . Fat Purushena 
havishd devak yajnam atanvata | tasanto aty add ajyam grlslmah idh- 
mah sarad haiik | 7. Tam yajnam barhishi praulcshan Purusham
jOtum agrdtah | Una devcih ayajanta sadhyah rishayab cha ye | 8 . 

2'mmad yajnat mrvahutah sambhritam prishaddjyaM | pasiin tdwii chalere 
vilyavydn aranydn grumydb cha ye | 9. Tam&A yajnat mrvahutah 
richah samdni jajnirc | Athmdumi jajnire tamdd yajus tamiid aja- 
yata | 10. Tasmdd mi'tl ajuyanta ye he cha ubhayadatah \ yavo he 
jajnire tasmut tM nuj jutCili ajavayah | 11. Tat Purusham vi ada- 
dhih hatidha n  ahalpayan \ mulcham him asya hau bdhu Id uru 
padd uchyete | 12. Bralmano ’ey a mulcham dsid buhu rdjanyah
brittth | vru tad asya yad wiSyah padbhydm i&dro ajdyata | 13. 
clwndramah tnctnaso j&tai chahhoh mryo ajdyata j mulched Indrab 
cha Agnis cha pruned Vuyur ajdyata j 14. Ndbkydh asid antari- 
hshcvm itrskm dyanh samavarttata | padbhydm bhiimir disah srvtrdt 
tathu lohan ahalpayan | 15. Sapt&sydsan, paridhayas trih sapta
tamidhalh leritah | detuh yad yajnam tanvdnuh ahadhnan Purusham 
paSum ) 16. Tajnena yajnam ayajanta dev&s tani dharmmd pratha-

11 The Pnrusha Sukta is also found in the Vajasaneyi Sanbita of the White 
Yajar-veda (31. 1-16) and >n the Atham-veda (19, 6. 1 ff.) See Colehrooke’s Miscel
laneous Essays, i. 167 f., and note in p. 309 (or pp. 104, and 197, of Messrs. Williams 
and Norgatifs edition); Burnoufs Bhagavata Purina, vol. i. Preface, pp. crxiih ff-; 
Wilson’s Preface to his translation of the Rigveda, vol. i. p. xliy. ; Professor Roth’s 
remarks in the Journal of the German Oriental Society, i. pp, 73 f . ; Midler in 
Bunsen’s Philosophy of Univ. History, vol. i. p. 344; Miiller’s Anc. Sank. Lit., pp*
570 f . ; Professor Weber’s translation in Indische Studiou ix. p. 5; and my own 
translation, notes and remarks in the Journal of the Royal Asiatic Society for 1865, 
pp. 353 if., and for 1866, pp. 282 f, ®
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muni asan J te ha nShm mahirmmh mclimta pair a parse sddh- 
<jak rnnti devah |

“ 1. Purusha has a thousand heads/5 a thousand eyes, a thousand 
feet.’ On every side enveloping10 the earth, he overpassed1' (it) by a , 
space of ten fingers. 2. Purusha himself is this whole (universe), what
ever has been and whatever shall be. He is also the lord of immort
ality, since (or, when) by food he expands.18 3. Such is his greatness, 
and Purusha is superior to this. All existences are a quarter of him ; 
and three-fourths of him are that which is immortal in the sky.19 4. 
With three quarters Purusha mounted upwards. A quarter of him 
was again produced here. He was then diffused everywhere over 
things which eat and things which do not eat. 5. From Mm was 
was horn Viraj, and from Yiraj, Purusha.21' When born, he extended 
beyond the earth, both behind and before. 6. When the gods per
formed a sacrifice with Purusha as the oblation, the spring was its 
butter, the summer its fuel, and the autumn its (accompanying) offering.
7. This victim, Purusha, born in the beginning, they immolated on

a  The Atharva-veda (fix. 6, 1) roads sahasm-bahuh, “ having a thousand arms,” 
the transcriber, perhaps, taking the verse literally, and considering that a being in 
human form, if he had a thousand oyes and a thousand feet, ought only to have five 
hundred heads, and not a thousand as in the text of the Rig-veda.

J» For vritia in the It. V. the Vajasaneyi SanhitS, 31. 1, reads tpritm , which 
seems to mean nearly the same.

17 The word is atyatishthai. Compare the S'atapatha BrSmana, xiii. 6, 1, 1, and 
tilishthavamh in S'. P. B. iv. 6, 4, 1, 2. Professor Weber renders atyatiMhat 
“ occupies ” (Indisohe Studien, ix. 5).

18 The sense of this is obscure. Instead of yad annenatirohati, the A. V. reads yad 
anywmavat saha, (•' that which,” or, “ since he) was with another.”

19 Compare A. V. X. 8, 7 : ardhena visvam bhuvamm jajana yad asya ardkam hrn 
tad balhma: “ with the half he produced the whole world; what became of tfie 
(other) half of him ?" See also ibid. v. 13,

20 This sentence is illustrated by R. V. x. 72, 5, where it is said, Aditer Daksho 
aydyata Dalcshdd u Adititi pari 1 “ Aditi was bom from Daksha and Daksha from 
Aditi”—a text on which Taska remarks (Nirukta.xi. 23): tat katham tipapadyeta j 
samana-jamnanau syatam iti | epi m  deva-dharmmi itaretaptf-janmdnau »ydtiim it- 
m elatara-prakriti 1 “ how can this be possible ? They may have had a common birth; 
or, eonfoanahly with their nature as deities, they may have been produced from 
one another, and possess the properties of one another.” Compare A. V. 13.4. 
29 ff., where Iudra is said to have been produced from a great many other gods, or 
entities, and they reciprocally from him. In regard to VivSj, compare the notes on 
the verse before us in my article on the “ Progress of the Vedic religion,” etc., in the 
Journal of the Royal Asiatic Society for 7 865, p. 354.
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the sacrificial grass. With him the gods, the Sadhyas,'21 and the rishis 
sacrificed. 8. From that universal sacrifice were provided curds and 
butter. I t  formed those aerial22 (creatures) and animals both wild and 
tame. 9. From that universal sacrifice sprang the rich and samau 
verses, the metres, and the yajush. 10. From it sprang horses, and all 
animals with two rows of teeth ; Irine sprang from i t ; from it goats 
and sheep. 11. When (the gods) divided Purusha, into how many 
parts did they cut him up ? what was his mouth ? what arms (had 
he)? what (two objects) are said (to have been) his thighs and feet?-
12. The Brahman was his mouth ;33 the Raj any a was made his arms; 
the being (called) the Vaisya, he was his thighs the S'udra sprang 
from his feet. 13. The moon sprang from his soul the sun
from his eye, lndra and Agni from his .mo&tfe, *od V&yu from his 
breath.35 14. From his navel arose the air, from his head the sky, from 
his feet the earth, from his ear the (four) quarters: in this manner (the 
gods)"fbrmed the worlds. 15. When the gods, performing sacrifice, 
bound Purusha as a victim, there were seven sticks (stuck up) for it

si See on the Sadhyas, Professor Weber’s note, Ind. St. is. 6 f., and the Journal ot 
the Royal Asiatic Society for 1866, p. 396, note.

s® See, however, Yii j, Sanh. xiv. 30, to be quoted below.
»  Compare the KansMtakl Brahmana Upanishad, ii. 9: atha paurnamdsymi 

pur attach ohandrantasam dris yamunom uputishtheta etaya eva ovrtio xotn<» riijasi 
nchahhajto pamha multhdsi prajdpatih | hrahmanas te dean mukham | tern mukhena 
rajno 'tsi\ tend mukhena mam anmdam kuru j rdjd U&am mukham { tma mukhena 
viso't&i j tenet- mukhena mum annadam kv.ru j dyentu te ekain mukham ityudi | ■which 
is thus translated by Mr. Cowell: “ Next on the day of the M l moon let him in this 
same way adore the moon when it is seen in front of him (saying), 1 thou art Soma, 
the brilliant, the wise, the five-monthed, the lord of creatures. The Brahman is one 
mouth of thine, with that mouth then eatet kings, with that mouth make me to eat 
fo9d. The king is one mouth of thine, with that mouth thou, eatest common men, 
with that month make me to eat food, The hawk is one mouth of thine,” etc. The 
fourth mouth is fire, and the fifth is in the moon itself. I  should prefer to render the 
words soma rajo'si, “ thou art king Soma,"— 1“king" being a frequent designation 
of this god in the Brahmanas. See also M. 3h. hi. 12,962, where Vishnu is intro
duced as saying in thejame mystical way ; Brahma vaktram bhujau kshattram hr it 
me samsthituli vis ah j pddrn sudrdff hhmmtme vikrtmem kramem oka | “ The 
Brahman is my mouth ; the Kshattra is my arms; the Visas are my thighs; these 
S'udras with their vigour and rapidity are my feet."

2» Instead of uru, “ thighs,” the Atharva-veda, xix. 6, 6, reads madhyam, “ middle.’’
»  The Yaj. S. xxxi. 13, has a different and singular reading of the last half verse q, 

a retrod myus’cha pranas’ cha mukhad agnir ajayata | “ From his ear came Vayu and;1: 
TrSna (breath) and from his month Agni." *

*  *
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(around tlje fire), and thrice seven pieces of fuel were made. 16. "With 
sacrifice the gods performed the sacrifice. These were the earliest 
rites. These great powers have sought the sky, where axe the former 
Sadhyas, gods.'’56

i  have above (p. 7) intimated an opinion that this hymn does not 
belong to the most ancient portion of the Big-veda. This view is, 
however, controverted by Dr, Hsmg, who, in his tract on “ the origin 
of Brahmanism ” (published at Poona in 1863), p. 5, writes as follows :
“ The few scholars who have been engaged in the study of the Yedas 
unanimously regard this hymn as a very late production of Vedie 
poetry; but there is no sufficient evidence to prove that. On the. con
trary, reasons might be adduced to shew that it is even old. The 
mystical character of the hymn is no proof at all of its late origin.
Such allegorical hymns are to be met with in every book of the col
lection of the mantras, which goes by the name of Rig-veda samhita.
The Rishis, who were the authors of these hymns, delighted in such 
speculations. They chiefly were suggested to them by the sacrificial 
rites, which they daily were performing. According to the position r 
which is assigned to it in the Yajur-veda (where it is found among 
the formulas referring to the human sacrifice), the hymn appears to I - 
have been used at the human sacrifices. That, at the earliest period 
of the Vedie time, human sacrifices were quite common with the 
Brahmans, can he proved beyond any doubt. But the more eminent 
and distinguished among their leaders soon abandoned the practice 
as revolting to human feelings. The form of the sacrifice, however, 
seems to have been kept for a long time; for the ritual required at 
that occasion is actually in the Yajur-veda; hut they only tied men of 
different castes and classes to the sacrificial posts, and released, them 
afterwards, sacrificing animals instead of them.”

If  it could he satisfactorily shewn that this hymn, in the same form 
as we now possess it, existed contemporaneously with the barbarous 
practice of human sacrifices which Dr. Haug believes to have at one 
time prevailed in India, we should, no doubt, have in this circumstance 
a strong proof of its antiquity. But if it was merely adopted as a 
part of the ceremonial at a later period, when the .immolation of human

* ™ s Terse ocours «l*o »  »• V. i. 164. .50, and in quoted in Nirukta, tii. 14. See 
the Journal of the Royal Asiatic Society fa- 1866, p. 395, note, already referred to.

f(1)1 <SL
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beings had ceased to be otherwise than formal and nominal, and animals 
were substituted as the actual victims, the evidence oi its remote an
tiquity is greatly weakened.

If  we now compare the Purusha Sukta with the two hymns (162 and 
163) of the first Mandate of the Rig-veda, i t  will, I  think, be apparent, 
that the first is not adapted to be nsed at a literal human sacrifice in 
the same manner as the last two are to he employed at the immolation 
of a horse. There are, no doubt, some mystical passages in the second of 
these two hymns, as in verse 3, where the horse is identified with Yama, 
Adilya, and T rita ; and “ in the last section of the Taittiriya Yajur- 
veda the various parts of the horse’s body are described as divisions of 
time and portions of the universe: * morning is his head; the sun his 
eye; the air his breath; the moon his ear,’ ” etc. (Colebrooke’s Essays, 
i 62).n But the persons who officiate at the sacrifice, as referred to in 
these hymns, are ordinary priests of the ancient Indian ritual, the 
hotri, adhvaryu, avayaj, etc. (i. 162, 5 ) ;  and details are given of the 
actual slaughter of the animal (i. 162, 1 1 ). The Purusha Sukta, how
ever does not contain the same indications of the literal immolation of a 
human victim. In  it the sacrifice is not offered to the gods, but by the 
gods (verses 6, 7, 15, 1 6 );  no human priests are mentioned; the di
vision of the viotim (v. 11) must he regarded, like its slaughter (v. 7), 
as the work of the deities only. And the Purusha mentioned in the 
hymn could not well have been regarded as an ordinary man, as he 
is identified with the universe (v. 2), and he himself, or his immo
lation, is represented as the source of the creation (vv. 8, 10, 13, 14), 
and of the Vedas (v. 9).

As compared with by far the largest part of the hymns of the Rig- 
veda, the Purusha Sukta has every character of modernness both m its 
diction and ideas. I have already observed tha t the hymns which wo 
find in this collection are of very different periods. This, I  believe, is not 
disputed.28 The authors themselves, as we have seen, speak of newer and 
older hymns. So many as a thousand compositionsof this description could 
scarcely have been produced within a very short space of time, and there 
is no reason to suppose that the literary' activity of the ancient Hindus

v  Compare the commencement of the Bfihadaranyaka Upanishad.
as gee Dr. Hang's own remarks (quoted above, p. 4) on the period when the hymns

Were composed.
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was confined to the period immediately preceding the collection of the 
hymns. Bat if we are to recognize any difference of age, what hymns 
can we more reasonably suppose to he the oldest than those which are 
at once archaic in language and style, and naive and simple in the 
character of their conceptions ? and, on the other hand, what composi
tions can more properly be set down as the moat recent than those 
which manifest an advance in speculative ideas, while their language 
approaches to the modern Sanskrit ? These latter conditions seem to 
be fulfilled in the Purusha Sukta, as well as in hymns x. 71 and 72, x.
81 and 82, x. 121, and x . 129.

On this subject Mr. Colebrooke states his opinion as follows 
(Miscellaneous Essays i. 309, note): “ That remarkable hymn (the 
Purusha Sukta) is in language, metre, and style, very different from 
the rest of the prayers with which it is associated. I t  has a de
cidedly more modern tone ; and must have been composed after the 
Sanscrit language had been refined, and its grammar and rhythm per
fected. The internal evidence which it furnishes serves to demonstrate 
the important fact that the compilation of the Vedas, in their present 
arrangement, took place after the Sanscrit tongue had advanced from 
the rustic and irregular dialect in which the multitude of hymns and 
prayers of the "Veda was composed, to the polished and sonorous 
language in which the mythological poems, sacred and prophane 
(purdnan and eavyati), have been written.”

Professor Max Miiller expresses himself in a similar sense (Aec.
Kansk Lit., p. 570 f . ) : “ There can be little doubt, for instance, that 
the 90th hymn of the 10th book . . . .  is modem both in its 
character and in its diction. I t  is full of allusions to the sacrificial 
ceremonials, it uses technical philosophical terms, it mentions the thre<5 
seasons in the order of Vasanta, spring; Grishma, summer; and S'arad, 
autumn; it contains the.only passage in the Rig-veda where the four 
castes are enumerated. The evidence of language for the modem date 
of this composition is equally strong. Grishma, for instance, the name 
for the hot season, does not occur in any other hymn of the Rig-veda; 
and Vasanta also, the name of spring, does not belong to the earliest  
vocabulary of the Vedie poets. I t occurs but once more in the Big- 
veda (x. 161. 4), in a passage where the three seasons are mentioned in 
the order of S'arad, autumn ; Hemanta, winter; and Vasanta,spring.”

'V1,1! [ f t j J, i Jl 'iS * ’ V Y rilr l’ ! \*'*? vV ( ' '':".; ’', ■ ”l ' ‘ /■: -. 1 1 ''Sf,1'! Vi *' ' .
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Professor Weber (Indisebe Studien, ix. 3) Concurs in this view. He 
observes: “ That the Purusha Sukta, considered as a hymn of the 
Rig-veda, is among the latest portions of that collection, is clearly 
perceptible from its contents. The fact that the Sama-saahitS has 
not adopted any verse from it, is not -without importance (compare 
what I  have remarked in my Academical Prelections, p. 63).  ̂ The 
Naigeya school, indeed, appears (although it is not quite certain), to 
have extracted the first five verses in the seventh prapathaka of the
first Archika, which is peculiar to it.'

W e shall see in the following chapter that the word Ir&hmana occurs 
but rarely in the Eig-veda Sanhita, while brahman, “ a priest,” from 
which the former is derived, is of constant occurrence. From this 
circumstance also, it may he reasonably concluded that the hymns in 
which the derivative occurs are among the latest. The same remark 
may be made of the word varbja, as compared with n L M

Mr. Oolebrooke’s opinion of the character of the Purusha Sukta is 
given in the following passage of his “ Miscellaneous Essays” (vol. i. 
p. 161, note; orp. 105 of Williams & Norgate’sed. of 1858); I  think 
it unnecessary to quote from the commentary the explanation of this 
curious passage of the Yedas as it is there given, because it does not 
really elucidate the sense; the allegory is for the most part sufficiently 
obvious.

In  Iris tract on “ on the origin of Brahmanism,” p. 4, Dr. Haug 
thus remarks on verses 11 and 12 : “ Now, according to this passage, 
which is the most ancient and authoritative we have on the origin of 
Brahmanism, and caste in general, the Brahman has not come from the 
mouth of this pximary being, the Purusha, but the month of the latter be
came the Brahmanical caste, that is to say, was transformed into it. The 
passage has, no doubt, an allegorical sense. Mouth is the seat of speech. 
The allegory thus points out that the Brahmans are teachers and in
structors of mankind. The arms are the seat of strength. I f  the two

zs Sec on this subject Weber’s foot-note, p. 3.
so Professor Aufrecht informs me that the word vaisya does not occur m any other ! 

hvmn of the Rig-veda hut the Purusha Sukta; only once in the Atham-veda, v. 17, 9 ; j 
and not at all in the Vaj. Sank, except in the Purusha Sukta. The same scholar 
remarks, as another proof of the comparatively late date of the Purusha Sukta, that 
it is the only hymn which refers to the four different kinds of Vedic compositions 
rich, soman, chhandas, and yajueh.

' Got& T \
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arms of the Purusha are said to have been made a Kshattriya (warrior), 
that means, then, that the Ksliattriyas have to carry arms to defend 
the empire. That the thighs of the Parasha were transformed into 
the Vaisiya means that, as the lower parts of the body are the principal 
repository of food taken, the Vaisya caste is destined to provide food 
for the others. The creation of the Shudra from the feet of the 
Purusha, indicates that he is destined to be a servant to the others, 
j ust as the foot serves the other parts of the body as a firm support.

But whether the writer of the hymn intended it to he understood 
allegorically or not, it conveys no distinct idea of the manner in which 
he supposed the four castes to have originated. I t  is, indeed, said 
that the S'udra sprang from Purusha’s feet; but as regards the three 
superior castes and the members with which they are respectively con
nected, it is not quite clear which (*.«., the castes or the members) are 
to be taken as the subjects and which as the predicates, and con
sequently, whether we are to suppose verse 12 to declare that the three 
castes were the three members, or, conversely, that the three members 
were, or became, the three castes.

But whatever may be the sense of the passage, it is impossible to 
receive it as enunciating any fixed doctrine-of the writers of what is 
called the Yedic age in regard to the origin of.the four castes; since 
we find, if not in the mantras or hymns, at least in the Brahmanas 
(which, as we have seen in page 2, are esteemed by orthodox Indian 
writers as being equally with the hymns a part of the Veda), not only 
(1) texts which agree with the Purusha Sukta, but also (2) various 
other and discrepant accounts of the manner in which these classes 
were separately formed, as well as (8) third a class of narratives of 
the creation, in which the production of the human race is described 
without allusion to any primordial distinction of castes.

To the first of these classes (viz., that of texts which coincide more 
or less exactly with the Purusha Sukta) belongs the following passage 
from the Taittirlya Sanhita.

Sect. II.— Quotation from the Taittirlya Sanhita, vii. 1. 1. 4. ff.

Praj&patir akamayata ‘ ‘ prajayeya ’ ’ iti | m  mukhatas trier itam nir- 
amimUa \ tarn Agnir devata ’nvamyata gayatrl ehhandro mthantaram

;' - 1V-; V- ; •  ''^̂ .f ■i ^v. l j \ - ‘ .. - 'M i-' ', v :Vl-:; '"  '■•^'^ ;V  ; ; ;■ / ' •':■■' ■ ' '
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sdma Irdlmano manushydnam ayah pa.sH.nam | t as mat te mukhyuh muhhato 
hy asrijyanta | uraso bahubhyam panchadasam niramimita j tam Indro 
deratu ’nvasrijyata trishtup chhando brihat sdma, rfijanyo manushydnam 
anih pamndm | tasmdt te virydvanto vlryiid hy asrijyanta | madhy- 
atah saptadabam niramimita \ tam Visvedtsvah devatah anvasrijyanta 

jagatl chhando vairupam sdma vai&yo manushyandm gdmh pabunam 
| tasmdt te ddyd annadhdndd hy asrijyanta \ tasmad bhuydmo nye- 
bhyah | bhugishthdk hi devatah anvasrijymta \ pattah ehavimsam 
niramimita | tam anushtup chhando ’nvasrijyata vairdjam sdma sudro 
■manushydnam abvah pabundm | tasmdt tam Ihuta-sanhrdnnndv asvas 
cha budras cha | tasmdt sudro yajnc ’namklripto na hi devatah an
vasrijyanta \ tasmdt pciddv upajivatah | potto hy asrijyeidm |
« Prajapati desired, ‘ may I  propagate.’ He formed the Trivrit 
{stoma) from his mouth. After it were produced the deity Agni, 
the metre Gayatrl, the Saman (called) Rathantara, of men the Brah
man, of beasts the goats. Hence they are the chief (mukhyah), 
because they were created from the mouth {mukhatah). loom (his) 
breast, from (his) arms, he formed the Panchadasa (stoma). After 
it  were created the god Indra, the Trishtubh metre, the human 
(called) Brihat, of men the Ttajanya, of beasts the sheep. Hence 
they are vigorous, because they were created from vigour. Prom 
(his) middle he formed the Saptadasa {stoma). After it were created 
the gods (called) the Tisvodevas, the Jagatl metre, the Saman called 
the Vairupa, of men the Taisya, of beasts kine. Hence they are to 
be eatea, because they were created from the receptacle of food. 
Wherefore they are more numerous than others, for the most numerous 
deities were created after (the Saptadasa). From his foot he formed 
the Ekavimita {stoma). After it were created the Anuehtubh metre, the 
Samau called Vairaja, of men the S'udra, of beasts the horse. Hence 
these two, both the horse and the S’udra, are transporters of (other) 
creatures. Hence (too) the S’udra is incapacitated for sacrifice, because 
no deities were created after (the Ekavimsa). Hence (too) these two 
subsist by their feet, for they were created from the foot.”

• C0̂ X
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Sect. I I I .— Citations from the S'atapatha Brahmam, the TaiUmya 
Brahmana, the Vajasaneyi Sanhitu, and the Atharva-veda.

The following texts belong to the second class—/.#., that of those 
which recognize a distinct origination of the castes, but describe their 
creation differently from the Purusha Sukta:

S'. P. Br. ii.  i ,  4,11 ff.—“  Bhur ” iti vat Prajapatir imam ajanayata 
“ hhuvah ’* ity antarihham “ w ar”  iti divam | etavad mi M m  harm* 
yavad ime lokah | sarvena em udhiyate \ “ bhur” iti vai Prajapatir 
brahma ajanayata “ bhuv-ah " iti kshattram “ war” iti viiam | etdvad 
tai idem sarvam yavad brahma hhattram vit \ sarvena, eva adhiyate j 
“ bhur” iti vai Prajapatir atmtinam ajanayata “ Ihuvah' iti prajum 
« tm r» iti pasun \ etdvad vai idam mrvam. yavad atmd prajdh pasm-ah j 
sarvena eva iidlityate, j

“ (Uttering) ‘ bhuh,’ Prajapati generated this earth. (Uttering)
1 bliuvah,’ he generated the air, and (uttering) ‘ svah,’ he generated 
the sky. This universe is co-extensive with these worlds. (The fire) 
is placed with the whole. Saying ‘ bhuh/ Prajapati generated the i 
Brahman; (saying) ‘bhuvah,” he generated the Kshattra ; (and saying)
1 svali,’ he generated the Vis. All this world is so much as the Brah
man,Kshattra, and Vis. The fire is placed with the whole. (Saying)
‘bhuh,’ Prajapati generated himself; (saying) ‘bhuvah ’ he generated 
offspring; (saying) 1 svah,’ he generated animals. This world is so 
much as self, offspring, and animals. (The fire) is placed with the 
whole.”

Taitt Br. iii. 12, 9. 2 — Sarvam hedr.ni brahmam hair a sruhlam | 
riglhyo jatwm ratiyam varnam uhuh | yajurvedam kshaitriyasy&hur 
yonim | samavedo brahmanOmm pnnutih \ purve purvebhyo racha 
etad uchuh |

“ This entire (universe) has been created by Brahma, Men say that 
the Vaiiya class was produced from rich-verses. They say that the 
Yajur-veda is the womb from which the Kshattriya was horn. The 
Sama-veda is the source from which the Brahmans sprang. This word 
the ancients declared to the ancients. ’

To complete his account of the derivation of the castes from the
2
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Vedas, the author had only to add that the STxdras had sprung from 
the Atharviingirases (the Atharva-veda); but he perhaps considered 
that to assign such an origin to the servile order would have been to do 
it too greet an honour.

Vajasaneya Snnhita, xiv, 28 ff. ( =  Taittiriya Sanhita, iv. 3,10,1). 
ekayd astuvata prajdh adklyanta Prajapatir adhipatir dslt | tisribhtr 
astuvata brahma asrijyata Brdhinanaspatir adhipatir an t | panchabhrr 
aduvata bhdtdny asrijyanta Bhutandmpatir adhipatir dslt j mptdbhtr 
astuvata sapta rishayo ’srijyanta Dhdid adhipatir dslt | na/vabhr astu
vata pitaro 'trijyanta Aditvr adhipatny dslt j eJcadasdbhir astuvata ritai o 
'trijyanta artavah adhipatayah usan \ trayoda&abhir astuvata maud nsrij- 
yanta scmvaiso.ro ^dhipatir dslt | pahchadalabltir astuvata /cshaUiam p.s- 
rijyata Indro ’adhipatir unit | saptadasabhir astuvata pairno 'srijyanta 
Brihaspat r adhipatir usU j mvadahbhir astuvata Mrdry&v asrijydum 
ahorCitre adkipatni datum | eka/vihisatyd, astuvata chasaph&ti pasavo srij
yanta Paruno ’ dhipatir dslt | trayoviniSatya astuvata Icshudrdh pa&uvo 
'srijyanta Pusha, adhipatir asit | panch-avifnsatyu astuvata aranyuh 
pasavo 'srijyanta/ Vdyur adhipatir dslt J saptaviihiatyd astuvata dyrl.vCi- 
prithivi vyaitum | Pasavo Rudrd Jtdityiih ariuvydyan | te eva adhipa- 
tayah usan \ nmmihiatyu astuvata vamspatayo'srijyanta Soma'dhipatir 
a m  | ekatrimsatn astuvata prajd asrijyanta yards eha aymas eha adhi- 
patayah usan | trayastrimMu astmata bhutdny a&amyan Prajapatih 
ParameshtM adhipatir dslt \

;< He lauded with one. Living beings were formed: Frajapati was 
the ruler. He lauded with three: the Brahman (Brahman) was created : 
Brahmanaspati was the ruler. He lauded with five: existing things 
were created: Bhutanampatx was the ruler. He lauded with seven .

• the seven rishis were created: Dhatri was the ruler. He lauded with 
nine: the Fathers were created: Aditi was the ruler. He lauded with 
eleven: the seasons were created.: the Artavas were the rulers. He 
lauded with thirteen: the months were created: the year was the ruler. 
He lauded with fifteen: the Kshattra (the Kshattriya) was created : 
ludra was the ruler. He lauded with seventeen: animals were 
created: Bribaspati was the ruler. He lauded with nineteen : the 
S'fidra and the Arya (Vaisya) were created: day and night were the 
rulers. He lauded with twenty-one: animals with undivided, hoofs 
were created: Vanina was the ruler. He lauded with twenty-three:

| l |  <SL
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small animals were created: Piishan was the ruler. He lauded with 
twenty-five: wild animals were created : Vayu was the ruler (compare 
ICY. x. 90, 8). He lauded with twenty-seven: heaven and earth sepa
rated : Vasus, liudras, and Adityas separated after them: they were the 
rulers. He lauded with twenty-nine: trees were created: Soma was 
the ruler. He lauded with thirty-one: living beings were created:
The first and second halves of the month81 were the rulers. He lauded 
with thirty-one: existing things were tranquillized: Prajapati Pa- 
rameshthin was the ruler.” This passage is explained in the S'atapatha 
Biahmana viii, 4, 3, 1 ft”.

The following text is of a somewhat mystical description; but 
appears to intimate a distinction in nature between the different castes 
corresponding to that of the gods with whom they are associated :

S'. P. Br. xiv. 4, 2, 23 ( =  Brihadaranyaka Ilpanishad, i. 4, l l f f .  (p.
235)^— Brahma vai idem agre and ekam tad ekam sail na vyabhmat j
| tat sreyo fflpam ahj asrijata hhattram gang etani devatra kshattrani 
Indro Vaninah Somo Rudrah Parjanyo Yamo Mrityur fsdnah iti | tam dt 
kskattrat param nudi | tam&i brdhmanah kshaftriyad adhastitd tipuste 
rdjasuge kshattre eva tad yarn dadhuti | sa eshd kshattrmya yonir yad 
brahma j tamad yadyapi raja paramat&m gachhati brahma eva ant at ah 
upanisrayah svdm yenm  | yah u ha enarn hinasti svum ta yonim richhati 
( m pdpryun bhavati yathd sreyumam kimsitvd | 24. Sa na eva vyalhamt 
[ sa visam asrijata yCtny etani deva-jatfmi yanasah ukhyayante vasavo 
rudrah Oxlityuh visvedevdli marutah iti | 25. Sa na era vyabhavat j 
sa saudrani varnam asrijata pdshanam | iyam m i pusha iyaffi hi Ham 
sarvam pushyati yad idairt kincha | 26. Sa na eva vyabhavat j tat Sreyo 
rupam aty asrijata dharmam | tad etat kshattrasya kshattram yad dhar- 
ma(\ j tasmiid dharm&t param nasti j atho abaliydn ballyafosam dsam- 
sate dharmena yathd riijnd warn [ yo vai sa dharmah satyafh vai tat 
| tasmdt satyam vadantam clhur “ dharmam r.adati ” iti j dharmam vd 31

31 The Taittirlya SanhitS reads ydmti and ayavdh (instead atydvah and ayavnh as 
in the Vajasaneyi SanhitS) and in another passage, v. 3, 4, 5 (as I learn from Prof.
Anfrecbt), explains these terms to mean respectively months and half months (mad 
vai yavah ardhawdmh ayavdh), whilst the commentator on the V. S. understands 
them to mean the first and second halves of the month, iu accordance with the S'.P. B.

3, 18, and viii. 4, 2, 11, (purvapakshd vai yavah aparnpaksha ayavdh I te hi 
idam sarvaih ymate chdytmte eha) | Prof. Aufreclit also points out that yava is ex
plained in. KShrayana’s S'rauta Sutras, iv. 11, 8, as equivalent to mvamamm apiimm 
“ a cake of barley.” ’
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mdantam “ satyam vadati” Hi 1 dad hy eva etad ubhayam bhavati \
27. Tad etad brahma hhattram vif hidrah \ tad Agnina eva deveshu 
hmhmabhavad brahnano manushyeshu kshattriyena Jeshattriyo vaisyena 
raisyah sudrena sudrah | tasmad Agnav eva deveshu lokam ichhante 
brahmane manushyeshu j etabhyuih hi rupabhyam brahma abhavat |

23. “ Brahma (here, according to the commentator, existing in the 
form of A gni, and representing the Brahman caste w) was formerly this 
(universe), one only. Being one, it did not develope. I t  energetically 
created an excellent form, the Kshattra, viz., those among the gods 
who are powers (kshattrdni), Indra, Vanina, Soma, Rudra, I arjanya, 
Yama, Mrityu, Kana. Hence nothing is superior to the Kshattra, 
Therefore the Brahman sits below the Kshattriya at the rajas uya-sacri- 
fi.ce he confers that glory on the Kshattra (the royal power).33 This, 
the Brahma, is the source of the Kshattra. Hence, although the king 
attains supremacy, he at the end resorts to the Brahma as his source. 
Whoever destroys him (the Brahman) destroys his own source. He 
becomes most miserable, as one who has injured a superior. 24. Ho 
did not develope. He created the Vis—viz., those classes of gods who 
are designated by troops, Vaaus, Rudras, Adityas, Visvedevas, Maruts.
25. He did not develope. He created the S'udra class, Pushan. This 
earth is Pushan : for she nourishes all that exists. 26. He did not 
develope. He energetically created an excellent form, Justice (Dhurma).
This is the ruler {kshattra) of the ruler {kshattra), namely, Justice. 
Hence nothing is superior to justice. Therefore the weaker seeks (to 
overcome) the stronger by justice, as hy a king. This justice ia 
truth. In  consequence they say of a man who speaks truth, 1 he speaks

»  Mra yad Tdma-iubdenoJctam sraMri Brahma tad Agnim spshtm agnAgni-rii- 
papannam Brdhmana-jaty-abhimamvad asmitt vdlcye Brahma-sabdenabhtdhyaU j

ss This rendering of the last few words is suggested by Professor Aufreeht. I he 
commentators understand them to mean that the Brahmans give the king their own 
glory (that of being a Brahman): and they refer to a formula by which at the rajaauya- 
sacrifice the king, after addressing the priest as Brhhman, is addressed m return with 
the word “ Thou, king, art a Br&hmfo” {team rajm brahmasi), etc. See the Taittinya 
Sanhita i. 8 16, I, where the commentator remarks . “ As in common life domestic 
priests and others, sitting below a king seated on his throne after ids return from con
quering a foreign territory, address him with many benedictions and eulogies, so 
here too service is presented. By this benedictory service the power of cursing and 
showing kindness existing in the Brahmans h transferred to the king.” Reference is 
then made to the passage before us, as noticing this custom.
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justice;’ or of a man who is uttering justice, ‘he speaks tru th .’ For 
this is both of these. 27. This is the Brahma, Kshattra, Vis, and 
S'udra. Through Agni it became Brahma among the gods, the Brah
man among men, through the (divine) Kshattriya a (human) Kshat- 
triya, through the (divine) Vaisya a (human) Vaisya, through the 
(divine) STtdra a (human) S'udra. ‘Wherefore it is in Agni among 
the gods and iu a Brahman among men, that they seek after an abode.” 

Taittiriya Brahmana, i. 2, 6, 7.—Lawyo m i varno brdkmanah j 
asuryyo sudrah. “ The Brahman caste is sprung from the gods; the |  
STidra from the Asuras.”

Taittiriya Br&hmana, iii. 2, 3, 9.—Kdmam eva ddru-patrem duhyat | 
iildrah eva na duhyat | amto vai aha sambhuto yat sudrah | ahavir eva 
tad ity &hur yat sfidro dogihi iti | agnihotram eva na duhydt iudrah j 
tad hi na utpmanti | yadd khalu vai pavitram atyeti atha tad havir iti \
“ Let him at his will milk out with a wooden dish. But let not a 
S'udra milk it out. For this S'udra has sprung from non-existence.
They say that that which a S'udra milks out is no oblation. Let not a 
STidra milk, out the Agnihotra. For they do not purify that. When 
that passes beyond the filter, then it is an oblation.”

Atharva-veda, iv. 6, l. ~-Bmhnano jajne prathamo dakmrsho dasde- 
yah | sa somam prathanah papau na chakardrasam rnshtm | |  “ The 
Brahman was born the first, with ten heads and ten faces. He first 
drank the soma; he made poison powerless.”

As the description (which is, perhaps, a fragment of a longer 
account), stops short here, we are left in the dark as to the author’s 
ideas about the creation of the other castes. I t  would have interested 
us to know how many heads and faces he would have assigned to the 
other three castes. The student of Indian poetry is aware that th e . 
giant Havana is represented in the Ramayana both as a Brahman and | 
as having ten heads.

As implying a separate origination of the Rajanya caste, the fol
lowing text also may find a place here:

Taittiriya Sanhita, ii. 4, 13, 1 .—Jkvd vai rdjanydj jdyamdnad abi- 
bhayuh | tarn antar eva tantam damnd. ’paumbhan \ m vai esho 'pobdho 
jay ate yad rajanyo | yad vai esho’napoldho jdyeta vrittrdn ghams charet \ 
yam kamayeta r&janyam “ ampobdko jdyeta vrittrdn ghams chared” iti 
tam ai dam aindrd~barhaspatyaiii charuiii nirvapeb I aindro vai rajanyo



brahma BfihnpaUh | brahmam eva enaih d&mno ’pombhanad muhchati | 
Mramnayam dama dalcshind tShk&d eva enaih daihno ’pombhancld mun- 
ehati j “ The gods were afraid of the Rajanya when he was in the 

i womb. They bound him with bonds when he was in the womb. Con
sequently this Rajanya is bom bound. I f  he were bom unbound he 
would go on slaying his enemies. In  regard to whatever Rajanya any 
one desires that he should be born unbound, and should go on slaying 
his enemies, let him offer for him this Aindra-Barhaspatya oblation.
A Rajanya has the character of Indra, and a Brahman is Bphaspati.
I t is through the Brahman that anyone releases the Rajanya from his 
bond. The golden bond, a gift, manifestly releases from, the bond that 
fetters him.”

In the following text of the Atkarva-veda, xv. 8, 1, a new account 
is given of the origin of the Raj any as :

So ’rafyata tato rdjanyo ’ja y  at a j
“  He (the Vratya) became filled with passion: thence sprang the 

Rajanya.”
And in the following paragraph (A. V. xv. 9,1 ff) we have the same 

origin ascribed to the Brahman also :
Tad yasya mafo vidvart vrdtyo rSjno ’ titkir yrihdn dgackhet sreydntsam 

enam atmam manayet | tathu hshaltraya ndorxschak tathd rdshtrdya 
ndvrisohate | ato vai brahma cha kshattram eha udatishfhaldm j te abnl- 
tdm “ ham pravim va ” iti \

“ Let the ting to whose house the Vratya who knows this, comes 
as a guest, cause him to be respected as superior to himself. So doing 
he does no injury to his royal rank, or to his realm. From bim arose 
the Brahman (Brahman) and the Kskattra (Rshattriya). They said,
‘ Into whom shall we enter,’ etc.”

Sect. IN .—.Further Quotations from the Taittiriya BrUhnaya, Sanhitd, 
and Aramjaka, and from the S’atapatha Brahmam.

Tire following passages belong to the third of the classes above ad
verted to, as in the descriptions they give of the croation, while they 
refer to the formation of men, they are silent on the subject of any 
separate origination of castes:

i l l  ■ § l
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TaittiriyaBrahmana, ii. 3, 8, 1.— Prajdpatir akamayata “ praj&yeya ” 
t<* | sa tupo ’tapyata | so ’ntarvan abhavat | sa haritah syuvo ’bhavat | 
tasmut stri antarvatnl harinl satl sydvd bhavati ] sa vijdyamdno yet/(them 
atamyat \ sa tdntah krkhna-syavo ’bhavat | tatm dt tdntah krishnah 
sydto bhavati | tasyaasur eva ajlvat j 2 . T om  asund asurdn asrijata | tad 
asurdnam asuratvaih j ya warn asurannm, asuratvam veda asumdn eva 
bhavati | na enam asur juha ti ] so 'swart, srishtvd p ita  vea aauinyata | 
tad ana p itr ln  asrijata j ta t p itrlndm  pitritvam  | ya eoctm p ttr indm  
pitritvam  veda p itu  iva eva svdndm bhavati (3) yanty asya pitaro havam | 
sa p itr ln  srishtvd ’manasyat j tad anu mamtshydn asrijata j tad manu- 
shydndm manushyatvam | yah evatn manushydndm manushyatcaih veda 
manasvi eva bhavati na enam, manur jahd ti \ taeniae manushydn sasri- 
jdnaya diva devatrd abhavat | tail anu deviin asrijata | tad devdnam 
devatvam | ya evam devdndfh devatvavi veda ditd ha eva asya devatrd 
bhavati | tani vai etdni chato&ri amlhumsi devdh manushydh pitaro 
’surah | teshu sarveshu ambho nabhah iva bhavati | 
f “ Prajapati desired, ‘ may I  propagate.’ He practised austerity. Ho 
became pregnant. He became yellow-brown.3* Hence a woman when 
pregnant, beingy ellow, becomes brown. Being pregnant with a foetus, 
he became exhausted. Being exhausted, he became blackish-brown.
Hence an exhausted person becomes blackish-brown. His breath be
came alive. 2. With that breath {asu) he created Asuras. Therein con
sists the Asura-nature of Asuras. He who thus knows this Asura- 
nature of Asuras becomes a man possessing breath. Breath does not 
forsake him. Having created the Asuras, he regarded himself as a 
father. After that he created the Fathers (Pitris). That constitutes 
the fatherhood of the Fathers. He who thus knows the fatherhood of 
the Fathers, becomes as a father of his own: (3) the bathers resort to 
his oblation. Having created the Fathers, he reflected. After that he 
created men. That constitutes the manhood of men. He who knows 
the manhood of men, becomes intelligent. Mind35 does not forsake him.
To him, when he was creating men, day appeared in the heavens.
After that he created the gods. This constitutes the godhead of the 
gods. To him who thus knows the godhead of the gods, day appears in

3* Nlla-hetu-mism-vanixh, “ of a mixed blue and white colour,” says tho 
Commentator.

35 Manuh =  manana-eaklih, “ the power of thinking.” Comm.
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the heavens. These are the Tour streams,88 viz., gods, men, Fathers, 
and Asuras. In  all of these water is like the air.” j

S'atapatha Brahmans, vii. 5, 2, 6.— Prajdpatir vai idarn agre asid 
ekak eva j so 'hamayata £ ’’ annum trijeya prttjayeya " iti \ sa pranebhyah 
eva adki pasftn niramimlta manasah purmham chahhmho 'foam prUn&d 
gam Srotradarim vucho 'jam \ tad yad man prdnebhyo ’dhi niramimlta 
tasmad ahuh “pranah paiavah” iti \ mano m i pranandm prathamam | 
tad yad manasah purmham niramimlta tasmad ahuh 1 ‘ purushah pratka- 
mah pasun&m vlryyavattama^" iti j mano vai sarve pranah | tmnati 
hi sarve pran&h pratishthitah | tad yad manasah purusham niramimlta 
tasmad ahili “purushah sane pasavah" iti | purmhasya Ay eta sane 
bhavanti |

“ Prajapati was formerly this (universe), one only. He desired, ‘ let 
me create food, and be propagated.’ He formed animals from his 
breaths, a man from his soul, a horse from his eye, a bull from his 
breath, a sheep from, his ear, a goat from, his voice. Since he formed 
animals from his breaths, therefore men say, ‘ the breaths are animals.’
The sonl is the first of the breaths. Since he formed a man from his 
soul, therefore they say, ‘ man is the first of the animals, and the 
strongest.’ The soul is all the breaths; for all the breaths depend 
upon the soul. Since he formed man from his soul, therefore they 
say, * man is all the a n im a ls fo r  all these are man’s.”

S'. P. Br. xiv. 4, 2, 1 (— Brihadaranyaka TTpanishad, p. 125),-— 
eva idam agre tint purusha-vidhah \ so 'nmtkshya na anyad dtmano 'pasyat J 
“ so ’ham m m ” ity  agre vydharat \ tato 'haih-namd alhmat | tasmad 
apy etarhy dmantrito “ 'ham ay am ” ity  eva agre uktvu atha anyad nama 
yrabruU yad asya bhavati | 2. Sa yat p u n a  'smelt tarvam dt sarvan 
papmanah aushat tasin&t purushah | oshati ha vai sa tain yo stoat par- 
ram bubhushati yah evahi veda | 3. So 'bikin i- | tasmad elcdhl bibheti |

a* The Commentary not very satisfactorily explains this as meaning, “ All these 
four abodes of the g  ds, etc., are like waters—ie., suited to yield enjoyment, as 
ponds, rivers, etc., are fit for bathing, drinking,” etc. The phrase is repeated in the 
Vishnu. Parana, i. 5 (vol, i., p. 79, of Dr, Hall’s edition); and in his note Professor 
Wilson says ambhamsi “ is also a peculiar and probably a mystic term." I t  is ex
plained in the Yayu Purarja, as will be seen further on. The last words of the quo
tation from the Brahmana are obscure. In another passage of the same work (Hi. 8,
18, 1, 21 the terras ambhas, nab has, and mahatt, are declared to denote respectively 
“ earth,” “ air,” and “ sky” ( .  . . again ■•><# loho ’mbhaiim . . , imturikskain vai 
mbhanui . . . asau vai loho mahnmsi).
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«, ha ayam itehanchakre yad “ mad anyatl nddi kasmad m  hiihemt ” 
it i  I M sf  MS asya bhayarh viyaya | lcasmad hy ablmhyat | dvith/ad vai 
b hay am bhavati | 4. Sa vai naiva reme \ tasmad eMM na ramate 1 »a 
dvUiyam aicMat \ m ha etdvun dm yatku stri-pmnaihsau samparishvak- 
tau | 5. Sa imam eva atmanam dcedha’patayat | tatah patih patni aha
abhmatam [ tasmad 11 dam ardhavrigalam iva sva&” it% ha m o  aha Taj- 
navalhjah | tasmad ahlsah striya puryate eva 1 tarn mmabhavat \ tato 
manuthydh ajayanta \ 6. Sa u ha iyam ikeMnehahre “ kathafi nu mn 
dtmanah eva janayitvd sambhamti hanta tiro sdni iti 1 7. &a yarn 
abhavat rpishabhah Haras tdm tom eva abhavat | tato gclvah ajayanta |
8. Vadava itara abhavad akavrkhah itarah gardabhl itara gardalhah 
itaras turn earn eva abhavat \ tatah ekasapham ajayata \ 9. A jd  Hard 
abhavad vastah itarah avir itara meshah itarah | tdm sam eva abhavat 
tato \jdvayo ’jayanta | mam eva yad idam kincha mithmam d pippilikd- 
bhyas tat sarvam mrifata |87

“ This universe was formerly soul only, in the form of Pumsba.
Looking closely, he saw nothing hut himself (or soul). He first said,
‘This is I . ’ Then he became one having the name of I. Hence even now
a man, when called, first says, 1 this is I , ’ and then declares the other 
name which he has. 2. Inasmuch as he, before {purvah) all this, burnt 
up (aushat) all sins, he (is called) purmha. The mau who knows this 
burns up the person who wishes to be before him. 3. He was ahaid.
Hence a man when alone is afraid. This (being) considered that ‘ there 
is no other thing but myself: of what am I  afraid ?’ Then his fear de
parted. For why should he have feared ? I t  is of a second person that 
people are afraid. 4. He did not enjoy happiness. Hence a person 
when alone does not enjoy happiness. He desired a second. He was, 
so much as a man and a woman when locked in embrace. 5. He 
caused this same self to fall asunder into two parts. Thencearose a 
husband and a wife.38 Hence Yajvanalkya has said that ‘ this one’s 
self is like the half89 of a split pea.’ Hence the void is filled nP by

a: This passage has been already translated by Mr. Colebrooke, Essays i. 64, as 
well as by Dr. Eoer, in the Bibliotheca Indiea.

sa Mann and S'atarupa, according to the Commentator.
s> compare Taitt. Br. iii. 3, 3, 5. M h o  a rd d h o  v a i  esha d tm a n o  p a t  p a t n i | ‘ Now 

a mfc is.the half of one’s self i)’ and ibid. ui. 3, 3 1 : Ayajno vai esU yo'putnikah \ 
mpramhprejaytran f « The man who has.no wife is unfit to sacrifice. No children 
will be born to him.” We must not, however, suppose from these passages that the ,
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■woman,*" He cohabited with her. From them men were born, 6. She 
reflected, ‘ how does he, after haying produced me from himself, cohabit 
with me ? Ah ! let me disappear.’ 7. She became a cow, and the other 
a bull; and he cohabited with her. From them Idne were produced.
8. The one became a mare, the other a stallion, the one a she-ass, the 
other a male-ass. He cohabited with her. From them the class of 
animals with undivided hoofs was produced. The one became a she-goat, 
the other a he-goat, the one a ewe, the other a ram. He cohabited 
with her. From them goats and sheep were produced. In  this manner 
pairs of all creatures whatsoever, down to ants, were created.”

The next passage describes men as descendants of Vivas vat, or the 
Sun, without specifying any distinction of classes:

TaitfcLrlyn Sanhita vi. 5, 6, I f.—Aditih putrakdmd sadhyelhyo deve- 
hhyo brahmaudanam apaehat \ tasyai mhchheshanam adaduh \ tat prdsnat 
sd veto ’dhatta | tasyai chatvdrah Adityah ajdyania \ sa dntiycm apa
ehat | sa 'manyata “ uchchheshaadd me ime ’jnata i yad agre prd-ishydmi 
ito me vastyamso janishyante ” iti | sa ’gre prdhidt sa. reto ’dhatta tasyai 
vyriddkam andam ajdyata j sd Adityebhjah eva tritiyam apaehat 1 ‘ hhoydga 
me idam irdntam astv” iti \ te ’bruvan “ varam vriniimahai yo ’tojayci- 
tai asmdkam sa eko ’sat | yo ’sya praj&ydm ridhyatai asmdkam bhogdya 
bhavad” iti | tato Vwtuvdn Adityo jdyata | tmya vai iyam praja yad 
vianushyuh | tdsv el.dk eva riddhu yo yajate sa devandm bhogdya Ihae iti |

“ Aditi, desirous of sons, cooked a Brahmaudana oblation for the gods 
the Siidhyas. They gave her the remnant of it. This she ate. She 
conceived seed. Four Adityas were born to her. She cooked a second 
(oblation). She reflected, * from the remains of the oblation these sons 
have been bom to me. I f  I  shall eat (the oblation) first, more brilliant

estimation in which women were held by the authors of the Brahiaanas was very high, 
as there are other texts in which they are spoken of disparagingly; such as the 
following: Taitt. Sanh. vi. 5, 8, 2.—Sa m m  riatiMkata slribhyo grihyamdnak \ 
tarn gkritafn vajram kritva 'yhnan lam niriniriyam bhutam agrihnan | tasmat sirtyo 
nirindriya aduyadir <ipi papal puma upaslitaram vadanti | “ Soma did not abide, 
when being poured out to women. Making that butter a thunderbolt they smote it. 
They poured it out when it had become powerless. Hence women, powerless, and 
portionless, speak more humbly than even a poor man.” (Compare the quotation in 
the Comment,ary on the Taitt. Sanhita, Vol. i. p. 996.) Taitt. Sanh. vi. 5, 10, 3. 
Tasmat striyam jdtdm parusyanti ut pumatnsarn haranii [ “ Hence they reject a 
female (child) when born, and take up a male.” (Compare Nirukta, iii. 1.)

40 Compare Taitt. Br. iii. 3, 10, 4. PrOjayd hi mavtishyati purnah, “ For by off
spring a man is completed.”
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(sons) will be bom to me. She ate i t  first; she conceived seed; an im
perfect egg was produced from her. She cooked a third (oblation) for 
the Adityas, (repeating the formula) ‘may this religious toil have been 
undergone for my enjoyment.’ The Adityas said, ‘ Let ns choose a boon: 
let any one who is produced from this be ours only; lot anyone of his 
progeny who is prosperous be for us a source of enjoyment.’ In  con
sequence the Aditya Yivasrafc was born. This is his progeny, namely 
men.41 Among them he alone who sacrifices is prosperous, and be
comes a cause of enjoyment to the gods,”12

The passages next following do not specify separately the creation of 
men (who must, however, be understood as included along with other 
beings under the designation pr/tjdh, “ offspring,” or M creatures,” ) and 
therefore afford less distinct evidence that their authors did not hold 
the fourfold origin of mankind.

The first of these extracts is especially interesting, both on account 
of its own tenor, and because (along with Taitt. Br. ii. 3, 8,1 ff. quoted 
in p. 23) it contains the germ of one of the Puranic accounts of the 
creation which will bo adduced in a subsequent section.

Taitt. Br. ii. 2, 9, i If.— Tdarh vai agre naivet kinchana dsit | na dyaur 
dsidna prithivi na antariksham | tad mad eva sad mano 'kuruta “ sy dm ” 
iti | tad atapyata \ tasmdt tapanad dhumo jdyata  j tad bhuyo ’tapyata 
tasmdt tapanad Agnir ajdyata \ tad bhuyo 'tapyata | 2. Tasmdt tapandj 

jyotir ajdyata j tad bhuyo ’tapyata | tasmdt tapanad archir ajdyata | tad 
bhuyo’tapyata | tasmdt tapanad marichayo jdyanta | tad bhuyo ’ tapyata I 
tasmdt tapanad uddrah ajdyanta \ tad bhuyo ’tapyata | tad dbkram iva

41 Compare Taitt. Br. i. 8, 8, 1. Adityiih m i prajdh, “ Creatures are descended 
from Aditi.”

42 This story is told also, but with more detail of names and somewhat differently, in 
Taitt. Br. i. 1, 9, 10 ff. . Aditih putrakdmd sddhyebhyo de-rebhyo brahmatidauam 
apachat | tasyai uclichheshanam adaduh j tat prasnat | sd veto dhatta | tasyai Dhuta 
cha Aryamd cha ajdyetdm | sd dvitlyam apachat tasyai uchchlmhanam adaduh \ tat 
prasnat | ad re,to ’dhatta | tasyai Mitras cha Varunas cha ajayeffim j *5 tritiyam 
apachat ) tasyai whchheshanam adaduh | tat prasnat | sfi re,to ’dhetta j tasyai Am- 
iascha lihagai cha ajdyetdm j sd chaturtkam apachat | taysai uchchheshanam ada
duh | tat prasnat ( sd reto ’dhatta tasyai Indrad cha Vivasmxfius cha ajayetam |
“ Aditi, desirous of sons, cooked a Brahmaudana oblation to the gods the Sadhyas.
They gave her the remnant of it. She ate it. She conceived seed. Dhatri and 
Amman were horn to her.”  She does the same thing a second time, wkon she 
hears Mitra and Vanina,—a third time, when she Jmars Ams’a and Bhaga,—and a 
fourth time, when she bears Indra and Vivasvat. /

/



mmahanyata | tad vastim abhirnt \ 3, Sa samudro’bhavat | tasmat samu- 
drasya napilanti | prajananam iva hi manyante | tasmat pakor jdyamanad 
apah purastad yanti | tad dakaliotu anvaspijyata | Prajdpatir m t daia- 
hot& | yah. evam tapaso vlryyam vidvams tapyate bhavaty eva | tad vai 
idem apah salilain dsit ] so ’rodit Prajapatik (4) “  sa hasmai ajhi yady 
asyapratishthayah ” iti | yad apsv avapadyata sa prithivy abhavat | 
yad vyamrishta tad antariksham abhavat | yad urdhvam udamrishta sa 
dyaur abhavat \ yadarodit tadanayohrodastvam j 5. Yah evam veda na asya 
grihe rudanti I etad vai eshdrn lokdn&m janma | ya evam, eshdni lokdn&m 
janma veda na esku lokesho apttim drchhati | sa imam prattsh\hdm avin- 
data | sa imam pratishflidm vittvcl akdmayata“prajayeya'” iti | satapo 
’tapyata j so ’ntarvan abhavat | sa jaghandd asurdn asrijata | 6. Tebhyo 
mrinmaye pdtre ’mam aduhat I yd asya sa tanur dsit tarn apdhata | sd 
tamisrd ’bhavat j so ’kdmayata “prajayeya ” iti j sa tapo 'tapyata | so 
’ntarvan abhavat \ sa prajananai eva prajdJi asrijata | tasmad imdh 
bhuyishthdh | prajananud hy endh asrijata | 7. Tdbhjo darumaye pdtre 
payo ’duhat \ yd asya sd tanur dsit tarn apdhata ] sa jyotsnd 'bhavat | 
so ’kdmayata “prajayeya” iti \ sa tapo’tapyata so ’ntarvan abhavat \ sa 
upapahhdbhydm eva ritdn asrijata | tebhyo rajate pdtreghritam aduhat \ 
yd asya sd tanur dsit (8) tdm apdhata | so ’ho-rdtrayoh sandhir abhavat | 
so ’kdmayata “prajayeya" iti \ sa tapo’tapyata \ so ’ntarvan. abhavat | 
sa mukhud devan asrijata \ tebhyo harite pdtre somam aduhat | yd asya sd 
tanur usit tdm apdhata | tad ahar abhavat | 9. Me m i Prajdpater doh&h \ 
ya evatri veda duhe eva prajdk | “ diva, vai no ’bhiid” iti tad devanam 
devatvarh \ ya evam devanam devatvam veda desman eva bkavati \ etad m i 
aho-ratranum janma | ya evam aho-rdtrdndm janma veda na aho-rdtresku 
drttim drchhati | 10. Asato 'dhi mam ’srijyata \ manah Prajdpatim asri
jata j Prajapatih prajdh asrijata j tad vai idam manasy eva paramam 
pratishthitarii yadidam Uncha \' tad etat svomsyasam nama Brahma \ 
vyuchhanti vyuchhanti asmai vasyasi vasyasi vymhhati prajdyate prajayd 
paSubhih pra parameshfhina mdtram dpnoti ya evam veda \

“ At first this (universe) was not anything. There was neither sky, 
nor earth, nor air. Being non-existent, it  resolved ! let me be.’ I t  
became fervent.43 From that fervour smoke was produced. I t  again

‘3 The word thus rendered is atapyata, which has the sense of “ being heated” as 
well as “ practising austere abstraction.” I have purposely given an equivocal 
rendering, which may bear either sense.

| I  <SL
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became fervent. From that fervour fire was produced. I t  again became 
fervent. From that fervour light was produced. I t  again became fer
vent. From that fervour flame was produced. I t  again became fervent.
From, that fervour rays were produced. I t  again became fervent.
From that fervour blazes** were produced. I t  again became fervent. I t  
became condensed like a cloud. I t  clove its bladder. That became 
the sea. Hence men do not drink of the sea. I  or they regard it as 
like the place of generation. Hence water' issues forth before an 
animal when it is being horn. After that the Dasahotri (a particular 
formula) was created. Prajapati is the Dasahotri. That man suc
ceeds, who thus knowing the power of austere abstraction (or fervour), 
practises it. This was then water, fluid. Prajapati wept, (exclaiming),
(4) * For what purpose have I been horn, if (I have been bom) from 
this which forms no support ?’*5 That which fell46 into the waters 
became the earth. That which he wiped away, became the air.
That which he wiped away, upwards, became the sky. From the 
circumstance that he wept (aroiit), these two regions have the name 
of rodam, (worlds). £>. They do not weep in the house of the man 
who knows this. This was the birth of these worlds. He who thus 
knows the birth of these worlds, incurs no suffering in these worlds.
He obtained this (earth as a) basis. Having obtained (this earth as a) 
basis, he desired, ‘May I  be propagated.’ He practised austere fervour,
He became pregnant. He created Asuras from his abdomen. 6. To them 
he milked out food in an earthen dish. He cast off that body of his.
It became darkness.*’ He desired, * May I  be propagated.’ He practised

»4 Such is the sense the commentator gives to the word ttdarah, which he makes 
ulmna-jvalah. Professor Roth (a. v.) explains the word m meaning “ fogs.”
« This is the mode of rendering suggested to me by Professor Aufreeht. After “ if” 

the Commentator supplies the words—" from this non-existing earth I  can create no 
living creature.”

« “ Prajapati’s tears,” etc., according to the commentator.
11 Compare S', P. Hr. xi. 1, 6, 8: Atho yo ’yum aviinpranas ienansuran asrijata | U 

imam eva prithivim aihipadya asrijyanta j tasmai sasrijanaya tamah iva dsa | 9. So 
’vet “ papmanain vai asrikshiyasmai me sasrijanaya tamah iva aihu/i” Hi | tarns tatah 
eva papmana ’vidhyat\ tatah eva te parahhavann ityadi | “ Then he created the 
Asuras from this lower breath of his. It was only alter reaching this earth that they 
were created, On him, as he continued to create, darkness fell. 9. He understood,
‘ I have created misery, since darkness has fallen upon me as I was creating.’ Then 
he pierced them with misery, and they in consequence succumbed,” etc. The word 
rendered in the text, by “ cast off" is applied in Taitt. Sanli. i. 5, 4, 1, to serpents



<§L
_ j  MYTHICAL ACCOUNTS OF THE OBEATION OF MAN,

austere fervour. l ie  became pregnant. He created living beings 
{prajuh) from bis organ of generation. Hence they are the most nu
merous because he created them from his generative organ, 8. To them 
he milked out milk in a wooden dish. He cast off that body of his. 
I t  became moon-light. He desired, ‘ May I  be propagated. He practised 
austere fervour. He became pregnant. He created the seasons from 
his armpits. To them he milked out butter in a silver dish. He 
cast off that body of his. I t  became the period which connects day 
and night. He desired, * May I  he propagated.’ H e practised austere 
fervour. Ho became pregnant. H e created the gods from his mouth.11* 
To them he milked out Soma in a golden dish., H e cast off that 
body of his. I t  became day. 9. These are Prajfipati’s milkings. 
He who thus knows milks out offspring. ‘Day (diva) has come 
to u s :’ this (exclamation expresses) the godhead of the gods. He 
who thus knows the godhead of the gods, obtains the gods. This 
is the birth of days and nights. He who thus knows the birth of days 
and nights, incurs no suffering in the days and nights. 10. Mind 
(or soul, manas,) was created from the non-existent. Mind created 
Prajapati. Prajapati created offspring. All this, whatever exists, rests 
absolutely on mind. This is that Brahma called SVovasyasa.19 Por the 
man who thus knows, (TJshas), dawning, dawning, dawns more and 
more brigh t; he becomes prolific in offspring, and (rich) in cattle; he 
obtains the rank of Parameshthin.”

S'. P. Br. vi. 1, 2, 11.—Atho ahtth j “ Prajupatir eva man lokiln 
srishpva prithivy&m pratyatwkfkat \ immai imdh oshulhayo ’nnam apa- 
chyanta | tad dsndt j m garlht alhavat \ m urdhvebhyak eva prSncikyo 
Acvan asrijata | ye ’vanchah pranas tebhyo martydh prajuh ” iti | yata- 
mat.hu ’srijata tatka ’srijata | Prqjapatk tv eva idam sarvam asrijata 
yad idam kiiieha ]

“ Wherefore they say, ‘Prajapati, having created these worlds, was

Shedding their old skins (sarpdh veijhyaAto-'manyawto . . . tato vai iejlrmls ianur 
apdyhnatd).

49 Compare S’. P. Br. si. 1, 6, 7, quoted in the 4th Vol. of this work, p. 22 f.
4a The Commentator explains this word to mean “ that which each succeeding day 

becomes transcendently excellent (iuttarottara-dine vaityo ' tUayena sreMham). Here, 
he says, the highest and absolute Brahma is not meant, but mind, which has the form 
of Brahma, and, by means of the scries of its volitions, is every successive moment 
more and more world-creating" (mrikalpa-parmiparaya. praUkshanam vtta/rottarti- 
dhik<i-jagat-nrashtntvdd Idrig-Hrahm-rupatvad mannh praiastam \
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supported upon the earth. For him these herbs were cooked as food.
That (food) he ate. He became pregnant. He created the gods from 
his upper vital airs, and mortal offspring from his lower vital airs. In 
whatever way he created, so he created. But Prajapati created all this, 
whatever exists.’”

S'. P. Br. x. 1, 3, 1..—Prajupatih prajdh asrijata \ ta drdhvebhyah 
eva prCmebhyo devan asrijata | ye ’vdnchah prdnds tebhyo martydh 
prajdh | a Am urdhvam, eva mritymi prajulhyo Htdram asrijata |

“ Prajapati created living beings. From his upper vital airs ho 
created the gods; from his lower vital airs mortal creatures. After
wards he created death a devourer of creatures.”

Taitt. Ar. i. 23, 1.—Apo vai idam dean salilam eva | sa Prajdpatir 
ekah pushkara-parne samabhavat \ tasya antar manasi kdmah samavart- 
taia “ idam srijeyam ” Hi j tasmad yad purusho rnanasd 'bhigaehhati tad 
vdehd vadati tat karmand karoti | tad eshd ’bhyanuktd “ kumas tad agre 
samovarttatudhi \ rnanaso retahprathamam yad dsit | 2. Sato bandhum asati 
niravindan hridipratuhya kavayo manisha ” iti j upa evam tad npanam- 
ati yat-kdmo bhavati yah evam veda \ sa tapo ’tapyata \ ta tapas taplvd 
karlram adkunuta \ kisya yad mdmsam dsit tato 'rundh Ketavo Vatara- 
Sandh rishayah udatishthan | 3. Ye nalchds te Vaikhdnasdh | ye balds be 
BdlakMly&fc | yo rasahi so ’pdm antar atah kurmam bhutam sarpantnm 
tarn abravit “mama vai tvan-mdnud samabhut” | 4. “ m ” tty abravit 
“pxinam eva ahum iha dsam" iti \ tat purmhasya puruiliatmm iti [ ta 
“ sahasra-iirshd purushah sahasrdkshah salmra-pdd” bhdtvd udatishthat | 
tarn abravit “ tvam ve (sic. me or vai?) pvrvam samabhut team idam, 
pilrvah kurushva ” iti j ta Uah adaya apo (5) 'njalind purastdd upddadhut 
“ eva hy eva ” iti | tatah Adityah udatishthat | sd prdchl dik j atha 
Arunah Ketur dakshinatah upddadhad “ eva hy A g m ” iti | tato vai 
Agnir udatishthat \ sd dakshinu dik j atha Arunah Ketv.h pas chad upa- 
dadhud “ evd hi Vdyo ” iti \ 6. Tato Vayur udatishthat | sd pratichi dik \ 
atha Arunah Ketur ultaratah upddadhad “ evd hi Ihdra ” iti | tato vai 
Indr ah udatishthat \ sd udiehi dik \ atha Arunah Ketur madhye upad- 
adhnd “ evd hi Pushann” iti \ tato vai Pasha udatishthat | sd iyam 
dik | 7. Atha Arunah Ketur upanshfud upddadhad “ evd hi dev a h "  iti j 
tato deva-manushydh pitaro gandharvapsarasas eha udatishthan \ sd ur- 
dhvd dik | yah viprusho vi pardpatan, tubhyo ’surah rakshafmipiiachds- 
cha udatishthan | tamul te pardbhavd/i viprvdbhyo 'hi samabhavau j taa
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eaha bhyaniiktd (8) “ dpo ka yad brihatlrgarlham iiyan dafaham dadhanuh 
janayantih svayambhi'm | Utah m e ’dhyasryyanta sargah | adbhyo vai 
idam samabhut | tasmad idam sarram Brahma srayambhv ” iti | tasmad 
idam sarvaift sithilam iva adhruvam iva abhavat | Prajapatir vava tat | 
atmand (itmumm viShaya tad era anupravisat | tad eshd ’bhyanuUa 
(9) “  vidkQya hhdn vidhuya hhltam vidhuya sarvdh pradiso disaicha J 
Prajdpatiti, prathamajuh ritasya atmand ”trndnam abhisamvivesa ” Hi [

“ This was water, fluid. Prajapati alone was produced on a lotus- 
leaf. Within, in his mind, desire arose, ‘Let me create this.' Hence 
whatever a man aims at in his mind, he declares by speech, and performs 
by act.80 Hence this verse has been uttered, ‘ Desire formerly arose in 
it, which was the primal germ of mind, (2) (and which) sages, searching 
with their intellect, have discovered in the heart as the bond between 
the existent and the non-existent’ (R. Y. x. 129, 4). That of which 
he is desirous comes to the man who thus knows. He practised austere 
fervour. Having practised austere fervour, he shook his body. From 
its flesh the rishis (called) Arunas, Ketus, and Yatarasanas51 arose. 3.
His nails became the Vaikhanasas, his hairs the Balakhilyas. The fluid 
(of his body became) a tortoise moving amid the Waters.53 He said to 
him, * Thou hast sprung from my skin and flesh.’83 4. ‘ Ho,’ replied the 
tortoise, ‘ I  was here before.’ In  that (in his having been ‘ before ’ 
purvam) consists the manhood of a man (purusha). Becoming ‘ a man 
{purusha) with a thousand' heads, a thousand eyes, a thousand feet ’

150 Compare Taitt, S. vi. 3, 10, 4, (quoted by Roth. s. v, abhigam) yad mi hridayena 
abhigmhhati taj jihmya mdati |

51 They are mentioned again in Taitt. Ar. i. 24, 4. See BiihtUngk and Roth’s 
Lexicon s.v. Ketu (whore the Arana Ketus are stated to be a sort of superior beings 
or demons) j Artharva-veda, xi. 10, 2 ; Weber's Jndisehe Studicn, ii. 177 ; and the 
verse of the M. Bh. xii, 774 : Arunah Ketavai chaiva tvadhdyena divamyatah | • “ By 
sacred study the Arunas and Ketus hare ascended to heaven.”

55 The Sanskrit scholar will observe that the text here is rather obscure. I t is either 
corrupt, elliptical, or grammatically irregular.

“  Here the Sanskrit, if it be not corrupt, must be irregular and incorrect. On the 
style of the Aranyakas, see Mr. E. B. Cowell’s Preface to the KaushitakI Upaniahad, 
p, viii., where it is remarked: “ The Aranyakas appear to belong to a class of San
skrit writings, whose history has not yet been thorougly investigated. Their style, if 
we may judge from that of the Taittiriya and KaushitakI, is full of strange solecisms 
which sometimes half remind us of the gfithas of the Lalita Yistara. The present 
Upanishad has many peculiar forms, some of which are common to both recensions, 
while others appear only in one. Such are : nhtiincha, in p. 10; praiti for prayanti, 
in p. 51; samvtsyan, in p. 56 ; reti for vpeti, in p. 78; adiidham, in p. 89, etc.” ^

I l f  <SL
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(R.V. x. 90, 1), he arose, Prajapati said to him, ‘ Thou wert produced 
before me: do thou first make this.’ He took water from this (5) in the 
cavity of his two hands, and placed it on the east, repeating the text, f so 
be it, o Sim.’64 From thence the sun arose. That was the eastern quarter.
Then A ruria Ketu placed (the water) to the south, saying, ‘so be it,’ 
o Agni.’ Thence Agni arose. That was the southern quarter. Then 
Arana Ketu placed (the water) to the west, saying ‘so be it, o Vayu.’
6, Thence arose Vayu. That was the western quarter. Then Arana 
Ketu placed (the water) to the north, saying ‘so be it, o Indra.’
Thence arose Indra. That is the northern quarter. Then Arana 
Ketu placed (the water) in the centre, saying ‘so be it, o Pushan.’
Thence arose Pushan. That is this quarter. 7. Then Arana Ketu 
placed (the water) above, saying ‘ so be it, o gods.’ Thence arose gods, 
misn, fathers, Gandharvas and Apsarases. That is the upper quarter.
From the drops which fell apart arose the Asuras, Eakshases, and 
Pisachas. Therefore they perished, because they were produced from 
drops. Hence this text has been uttered; (8) * when the great waters 
became pregnant, containing wisdom, and generating Svayambhu, 
from them were created these creations. All this was produced from 
the waters. Therefore all this is Brahma Svayambhu.’ Hence all 
this was as it were loose, as it were unsteady. Prajapati was that.
Having made himself through himself, he entered into that. 'Where
fore this verse has been uttered; (9) ‘ Having formed the world, having 
formed existing things and all intermediate quarters and quarters,
Prajapati, the firstborn of the ceremonial, entered into himself with 
himself.’ ”

From an examination of the legends contained in the Brahmanas, of 
which some specimens have just been given, it appears (1) that they 
are generally, if not always, adduced, or invented, with the view of 
showing the origin, or illustrating the efficacy, of some particular 
ceremony which the writer wished to explain or recommend; (2) that 
the accounts which they supply of Prajapati’8 creative operations are

M The formula is in the original eva hy eva. The Commentator says that the first 
word means “ objects of desire to be obtained,” and that the second eva signifies “ the 
moving (Sun) the sense of the entire formula being, “ Thou, o Sun, art thyself all 
objects of desire.” The six formulas here introduced had previously occurred nt the 
close of a preceding section, i. 20, 1.

3

I



t ( |) | <SL
—- > y  ; . .

34 MYTHICAL ACCOUNTS OF THE CREATION OF MAN,

various and even inconsistent; and (3) that they are the sources of 
many of the details which are found in a modified form in the cos
mogonies of the Puranas.

When we discover in the most ancient Indian writings such dif
ferent and even discrepant accounts of the origin of man, all put 
forth with equal positiveness, it is impossible to imagine that any 
uniform explanation of the diversity of castes could have been 
received at the period when they were composed, or to regard any of 
the texts which have been cited as more orthodox and authoritative 
than the rest. Even, therefore, if we should suppose that the author 
of the Purusha Sukta meant to represent the four castes as having 
literally sprung from separate parts of Pnrosha’s body, it is evident 
that the same idea was not always or even generally adopted by those 
who followed him, as a revealed truth in which they were bound to 
acquiesce. In  fact, nothing is clearer than that in all these cos
mogonies, the writers, while generally assuming certain prevalent 
ideas as the basis of their descriptions, gave the freest scope to their 
individual fancy in the invention of details. In  such circumstances, 
perfect coincidence cannot he expected in the narratives.

We shall hereafter see that the Puranic writers reproduce some of 
these discrepancies in the traditions which descended to them from 
earlier generations, and add many new inconsistencies of their own, 
which they themselves, or their commentators, endeavour to explain 
away by the assumption that the accounts so differing relate to the 
occurrences of different Kalpas or Manvantaras (great mundane periods).
But of a belief in any such Kalpas or Manvantaras no trace is to he found 
in the hymns or Brahmanas: and, as we shall hereafter see, they must 
be held to be the inventions of a later age. The real explanation 
of these differences in the Brahmanas is that the writers did not con
sider themselves (as their successors held them) to be infallibly in
spired, and consequently were not at all studious to avoid in their 
narratives the appearance of inconsistency with the accounts of their 
predecessors.

I
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Sect. V.—Mann’s Account of the Origin of Castes.

I  shall first quote a few verses from the beginning of Mann's account 
of the creation:

i. 8. So ’bhidhydya iwrlrat salt mrikshir vividhah prajdh | apa eva 
sonarjadau tdsu vijetm avdsrijat | 9. Tad artdam abhavad kaimafh takas- 
rdm&ii-sama-praWiam | tasmin jajne svayam Brahma, sarva-loka-pitd- 
makah | 10. Apo nura iti prokldh dpo vai narasunavah j tab, gad 
aeydyanam purvam tend Naruyanah mritah  | 11. Yat tat kdranam
avyaktaih nityani sad-asadatmakam \ tad-visrishtah, sa purusho lolc- 
Bralmdt krrttyate | 12. Tasminn unde sa bhagavdn ushitva parivat
sartm | svayam evatmano dhydnat tad andam akarod dvidha | 65 

V'X “ 8. He (the self-existent) having felt desire,66 and willing to create 
various living beings from his own body, first created the waters, and 
threw into them a seed. 9. That seed became a golden egg, of lustre 
equal to the sun; in it he himself was born as Brahma, the parent of 
all the worlds. 10, The waters are called nardh, for they are sprung 
from JYara ; and as they were his first sphere of motion {ayana=path), 
he is therefore called NaruyanaY 11. Produced from the impercep
tible, eternal, existent and non-existent, cause, that male (purusha) is 
celebrated in the world as Brahma. 12. After dwelling for a year in 
the egg, the glorious being, himself, by his own contemplation, split it 
in twain.”

After a description of various other preparatory creative acts (vv.
13-30) the author proceeds in vv. 31 ff. to inform us how the four 
castes were produced •

i. 31. Lokdndm tu vivriddhyartham mukhabdhiiru-pudatah | brahma- 
nath kshattriyam vaisyam Sudram eha niravarttayat | 32. Dvidha krit- 
vatmano deham ardhena purusho ’bhamt \ ardhena ndri tasydm sa Vird- 
jam asrijat prabhuh | 33. Tapas taptva ’srijad yarn tu sa svayam purusho

M The ideas in this passage are derived (with modifications expressive of the theories 
current in the author’s own age) from the S'atapatha Brahmana, xi. I, 6, 1 ff. (see 
vol. iv. of this w ork , p. 21 f.); or from some other similar account in. another BrSh- 
mana.

"  See S'. P. Br. i. 7, 4, 1 : PrajUpatir ha vai svdm duhitaram abhidadhyau.
' In the M. Bh. iii. 12952, Krishna says: opatn nciruh iti pura sfiiyna~kttrtna 

IcfUatn maya | tena Narayano py ukto mama tat tv ayanam sadd | “ The name of 
mrah was formerly assigned by me to the waters: lienee I  am also called Nirayana, 
for there has always been my sphere of motion."

| l |  (SL
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Firilf ! tarn mdfh vittusya sarvasya srmhtanm dvija-sattamak | 34. 
Aham prajah m rihhus tu tapas taptvd suduscharam, | patln prajanam 
asrijam trutharshin (idito da&a | 35. Marichim Atryungirasau Pulastyam 
Pula/mm Kratum ] Prachetasam, Vasisht.ham cha Bhrigum Naradam 
eva cka J 36. Mte MmitrTis tu mptanydn anrijan bkuritejasah | devan 
devaniJcayaffis cha mahanhlmi rMmitaujasah | 37. Yaksha-rahhah-ptta- 
chdfhs eha gandhurvapsaraso ’surdn | ndgdn sarpixn suparndms eha pi- 
tr ln u m  eha prithagganan j 3 8 .  Vidyuto ’sani-meghams eha Tahitendra- 

dhanuffm cha | ulkil nirglidia-ketums eha jyotimshy uchcJtdvachdni elm |
39. Kinnaran vCmaran matsyan vividhaihs cha viimigaman | paiun mrigdn 
manushydms cha vyul&M chobhayatodatah | 40. Krimikita-patang&M chi 
yuka-makshika-matkunarn | sarvam cha daniia-masaJcam sthuvarami eha 
prithageidham ) 41. JSvam etair idam mnam man-myogud mahalma- 
bhih j yathakarma tapo-yogilt srishtam sthamtra-jangammn |

Y/"’ 31. “ That the "worlds might he peopled, he caused the Brahman, 
the Kshattriya, the Vaisya, and the S'udra to issuo from his mouth, his 
arms, his thighs, and his feet.58 32. Having divided his own body 
into two parts, the lord (Brahma) became, with the half a male 
(purusha), and with the half, a female ; and in her he created Viraj.69
33. Know, 0  most excellent twice-born men, that I, whom that male, 
(purusha)40 Viraj, himself created, am the creator of all this world.
34. Desiring to produce living creatures, I  performed very arduous 
devotion, and first created ten Maharshis (great rishis), lords of living 
beings, (35) viz., ATarlehi, Atri, Angiras, Pulastya, Pulaha, Kratu, 
Prachetas, Vaffishtha, Bhrigu, and Earada.81 36. They, endowed with

V
,fl On this Kulluka the Commentator remarks: Baimja cha iaMijii mukhadibhyo 

brahmanadi-nirmimam Brahmano m  vimnknriiyam sriiti-midhatml | “ It is not to be 
doubted that, by his divine power, Brahma formed the Brahman and the other castes 
from his mouth and other members, since, it is proved by the Veda. He then quotes 
the 12th verse of the Purusha Siikta.

59 See the Purusha Siikta, verse 5.
40 I t  will he observed that Mann applies this term purusha to three beings, first 

to BrahmS (v. 11), second to the male formed by Brahma from the half of his own 
body (v. 32), and third to YirSj, the offspring of the male and female halves of Brah
ma's body (v. 33). I t will be noticed that this story of BrahmS dividing his body is 
borrowed from the passage of the S'. P. Br. xiv. 4, 2, 1, quoted above.

81 In the Bamayana, ii. 110, 2 ff., a different account is given of the origin of the 
world, in which no reference is made to Mans Svayambhuva. The order of the 
creation there described is as follows : F irst everything was water. Then Brahma 
SvSy&mbhu, with the deities, came into existence—BrahmS being said to have sprung
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great energy, created93 other seven Manus, gods, and abodes of gods, 
and Maharshis of boundless might; (37) Yakshas, Rakshases, Pisackas,
Gandharvas, Apsarases, Asuras, Nagas, Serpents, great Birds, and the 
different classes of Fitris; (38) lightnings, thunderbolts, clouds, Indra’s 
bows unbent and bent, meteors, portentous atmospheric sounds, comets, 
and various luminaries; (39) Kinnaras, apes, fishes, different sorts of 
birds, oattle, deer, men, beasts with two rows of teeth; (40) small 
and large reptiles, moths, lice, flies, fleas, all gadflies and gnats, and 
motionless things of different sorts. 41. Thus by my appointment, 
and by the force of devotion, was all this would both motionless 
and MO v ivo , created by those great beings, according to the (previous) 
actions of each creature.” (w***

The different portions of the preceding narrative of the creation of 
the human species are not easily reeoncileable with each other. For 
it is first stated in verse 31, that men of the four castes proceeded 
separately from different parts of Brahma’s body,—prior (as it would 
appear) (1) to the division of that body into two parts and to the suc
cessive production (2) of Yiraj, (3) Manu, and (4) the Maharshis, who 
formed all existing creatures. And yet we are told in verse 39, 
that men were among the beings called into existence by those Maharshis, 
and in verse 41, that the entire moving as well as motionless wobld 
was their work. I t  is not said that the men created by the Maharshis 
were distinct from those composing the four castes, and we must, there
fore, assume that the latter also are included under the general appel
lation of men. But if men of the four castes had been already produced 
before the formation of all living creatures by the Maharshis, what 
necessity existed for the men of these castes being a second time called 
into being as a part of that later creation? I t  is possible that this

from the rother {akaia). Brahma, with his sons, created the world. From Brahma 
sprang Marichi; from Marichi, Kas’yapa; from Ka^yapa, Yivayat; and from Vivas- 
vat, Mann Vaivasvata, The original of this passage is quoted in the 4th vol. of this 
work, p. 29 ff.

62 These great rishis seem to ha the beings denoted by the word vuvasnjah, “ crea
tors of the universe,” in the verse of Manu (xii. 50), which will be quoted below.
Beference to risbis, or to seven rishis, as “ formers of existing things” (bhuta-kritah), 
is also found in the Atharvaveda, vi. 108, 4; vi. 133, 4, 5 ; xi, 1,1, 3, 24; xii. 1,39; 
and the word bhuiakritah, without the addition of rishis, is found in the same work 
iii. 28, 1; iv. 30, 2, and xix. 16, 2.
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allegation of the separate creation of castes may have been engrafted 
as an after-thought on the other account.03

After other details, regarding the propagation, nature, etc, of created 
things (vv. 42-50), the re-absorption of Brahma into the Supreme 
Spirit, and his alternations of sleep and repose, etc. (vv. 50-57), Manu 
proceeds:

58. Main idstram tie krikti, 'mu mam em svayam dditah j vidhkad 
grdhayumtlsa Marlchyadind tv ahcem munin | 59. .Etad vo ’yam Bhrigah 
sa strain srdvaytshyaty aseshatah | etad hi matto ’dhyage samara esho 
’ J:\ilam mmiJi | 60. Tatas tatha sa tenohto maharshir Manund Bhriguh | 
tan abravid fukin  sanan prlt&tmd “ iruyatdm ” iti j 61. Sudyambhu- 
vusydsya Manoh shad-vaniSyd Manrno 'pare | srishtavantah prajo.h svah 
svuh mahatmano mahaujasah | 62. StdrochishaA chauttamU cha Tammo 
Rarcatas tatha | Ck&kshtuhai cha mahdtejd Vkasvat-mta eva cha | 63. 
Svuyambhmadyah saptaite Manavo bhuritejasah | m  m  ’ntare sarvam 
idem utpadyapus char debar am j

59. “ Having formed this Scripture, he (Brahma) himself in tho 
beginning caused me to comprehend it according to rule; as I  did to 
Marlchi and tho other munis. 60. This Bhrigu will give you to hear 
this scripture in its entirety ; for this muni learned the whole from me.
61. Then that Maharshi (great rishi), Bhrign being so addressed by 
Manu, with pleasure addressed all those rishis, saying, ‘Let it he 
heard.’ 62. ‘From this Manu Svayambhuva sprang other Manus in 
six successive generations, great and glorious, who respectively created 
living beings of their own,—(63) viz., Svarochisha, Auttami, Tfiinasa, 
llaivata, Ch&kshusha, and the mighty son of Yivasvat. 64. These 
seven'64 Manus of great power, of whom Svayambhuva was the first, 
have each in his own period (antara) produced and possessed the 
world.’ ”

61 In the same way it may be observed that in v. 22 Brahma is said to have formed 
the subtile class of living gods whose essence is to act, and of tho S'adhyas (format- 
manatn cha devandm H? ’srijat prdninam prahhuh f sddhydndm cha gararih sukshmam), 
and in v. 2 5, to have “ called into existence this creation, desiring to form these living 
beings” {spaMim sasarja chammdm srashtwm iaheham imdh pnyah). But if the 
gods and all other creatures already existed, any such further account of their pro
duction by the Maharshis, as is given in verse 86, seems to he not only superfluous 
but contradictory.

54 It will be observed that here Svayambhuva is included in the seven Manus, al
though in verse 36 (see above) it is said thSt the ten Maharshis, who had themselves 
been created by Svayambhuva (vv. 34 {.), produced seven other Manus.
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After some preliminary explanations regarding the divisions of time 
as reckoned by men and gods, etc. (tv. 04-78), the author proceeds to 
tell us how long each of these Manus reigns :

79. Yat prah dcadasa-sahasram uditam daivikam yugam \ tad eka~ 
saptati-gunam mamantaram ihochjate | 80. M anvantarany aumlchyclni 
sargah sa&kdra em  cha \ krldann im ita t Jcurute Faramesh(hi punah 

punah \
“ The age (yuga) of the gods mentioned before, consisting of twelve 

thousand (years), when multiplied by seventy-one, is here called a 
manvnntara. 80. There are innumerable manvantaras, creations and 
destructions. The Supreme Being performs this again and again, as if 
in sport.”

A. more detailed account of these great mundane periods will be 
given in the next section, when I  come to take up the Y ishrju 1 urana.
Meanwhile it may be remarked that the present manvantara is that of 
the last of the Manus above enumerated, or Manu Yaivasvata, who, 
according to verse 68, must have created the existing world. But ii 
such be the ease, it does not appear why the creation of Mann Svayam- 
btmva, with which the present race of mortals can have little to do, 
should have been by preference related to the rislvis in vv. 38 if. It 
must, however, be observed that in v. 33 Manu Sviiyambhuva described . 
himself as the former of “ this ” (i . c the existing) universe, and there 
is no doubt that the whole code of laws prescribed in the sequel of the 
work is intended by the author to be observed by the existing race 
of Indians (see verses 102 if. of the first book). We must, therefore, 
suppose that the creations of the later Manus are substantially identical 
with that of the first; or that there is some confusion or inconsistency 
in the accounts which I have cited. Perhaps both suppositions may 
be correct.

In vv. 81-86, the four Yugas (or great ages of the world) the Krita,
Treta, Dvapara, aud Kali, their gradual deterioration,, and the special 
duties peculiar to each, are described.'15

65 In v. 86 these predominant duties are said to be austere fervour in the Krita ago, 
knowledge in the Treta., sacrilice in tbc Dvapara, and liberality alone in tin" Kali 
(tapah pmmm Krita-yuge tret a yam jnanam uchyatc | dmpare yajnam evahur danam 
ekam kalau yuge). This, as remarked in ̂ eber’s Indisehe Studien, 282 f., note, is not 
quite in conformity with the view of the Mundaka Upanishad, i. 2, l, which states :
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At Verse 87, Bhrigu recurs to the four castes:
87. Sarvasyaaya tu eargasya gupty-artham sa mahadgutih | mukha- 

bdhimi-paj-jdndni prithak Tcarmuny alcalpayat j
“ For the preservation of this wliole creation, that glorious being 

(Brahma) ordained separate functions for those who sprang from his 
mouth, his arms, his thighs, and his feet.”

These functions are then detailed (vv. 88-92). In  verse 93, the 
grounds of the Brahmans’ pre-eminence are stated :

93. Uttamdngohhavuj jyaishthyad brakmantd ehaiva dharanat j sar- 
vasyaivusya sargasya dharmato Irdftmamh prabhch | 94. Tam In sva- 
yambhuh scad dsyat tapas taptvu ”dito ’srijat )

Since the Brahman sprang from the most excellent organ, since he is 
the first-born and possesses the Veda, he is by nature the lord of this 
whole creation. Him, the self-existent (Brahma) after exercising 
fervid abstraction, formed at the first from his own mouth.”

But as there are grades of excellence among created things, and 
among men themselves (96), so are there also among Brahmans:

97. lirahmanesAu cha vidvaihso vidvaim krita-buddhaya\ |  Icrita- 
nmldhishu Icarttdrah JcarUrishu brahm-vedinali |

“ Among Brahmans the learned are the most excellent, among the 
learned the resolute, arnoug the resolute those who act, and among 
them who act they who possess divine knowledge.”

In  a subsequent part of the work (xii. 40 ff.) we find men in 
general, the castes, and indeed all existing things, from Brahma down
wards, classified according to their participation in different degrees in 
the thro e gunas, or qualities (saliva, “ goodness,” rajas, “ passion,” and 
tamos, “ darkness” ).

39. Yend yu fiis tu gunenanham, saihsurdn pratipadyate | ISn samasena 
vafohyumi sarvasgusya yathalcramam | 40. Deratvarn sattvika y&nti 
manusJigatvam cha rajasdh | tiryaldvam tamasa nitgam tty esM 1m-

tat elat satymn nmtSrestu karmani kaixiyo ydny apxiyams t'dni tretdyam hahudha 
santatdni j “ This is true : the rites which sages beheld in the hymns, are in great 
variety celebrated in the TretS.” In the same way the M. Bh. iii. v. 11,248, says that 
sacrifices and rites prevail in the Treta (tato yajnah pravarttante fiharmds cha 
vwidhdh kriynh j tvetaydin iti/udi). See also SI. Bh. xii. 13,090. The word krito, as 
the name of the first yuga is thus explained in a previous verse of the former of these 
two passages (11,235) : kHtarn eva na karttavyam tasmin kale yugottame | 11 In the 
time of that most excellent Yuga (everythiag) has boon done, (and does) not (remain) 
to be done.”
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vidha gatih | . . . 43. Madinas dm turangds cha sudra mleohhas 
cha garhitah | mihful vy&ghrd vtirdlw.s cha madhyamd taman gatih |
. . . 40. Rajdnah hhattriyas chaiva rdjnaS chaiva purohitiih \ vada- 
yuddha-pradhanas cha madhyamd rajasl gatih | . . . 48. Tdpasd ya- 
tayo viprd ye cha vaitn&m'M gandh | nakshatrdni cha daityas cha 
prathamd siUtmli gatih | 49, Yajvam rishayo deva veda jyo tlm h i 
■vatsardk \ pitarai chaiva sadhydS cha dvitiya sdttvikl gatih [ 50. Brah
ma vihasryo dharmo mahan cmyaldam eva, cha | uttamdm sdttviklm etdm 
gatim ahur mamshimh |

“ 49. I  shall now declare succinctly in order the states which the 
soul reaches by means of each of these qualities. 40. Souls endowed 

I with the sattva quality attain to godhead; those having the rajas J 
j quality become men; whilst those characterized by taman always be- 
! come beasts—such is the threefold destination . . . 43. Elephants, 

horses, S'itdras and contemptible Mlechhas, lions, tigers, and boars 
form the middle dark condition . . .  46. Kings, Kshattriyas, a 
king’s priests (purohitdh), and men whose chief occupation is the war 
of words; compose the middle condition of passion . . .  48. Devotees, 
ascetics, Brahmans, the deities home on aerial cars, constellations, and 
Daityas, constitute the lowest condition of goodness. 49. Sacrificing 
priests, rishis, gods, the vedas, the celestial luminaries, years, the 
fathers, the Sadhyas, form the second condition of goodness. 50. Brah
ma, the creators,1M righteousness, the Great One (mahat), the Unapt- 
parent One (avyalta), compose the highest condition of goodness.” 65

65 These “ creators” (tnsvasrijali) are thus mentioned in Taitt, Br. iii. 12, 9, 2.
Actarsam Agutin chinvsvdh purve visvasrijo 'mrtttih | rataih varsha-xahosrdni dihahi- 
tdh satram dtata | 3. tapah TisU grihetpatir Brahma brahma ’bhavat svat/am j mtyam 
ha hotaishdm add yad visvaarija asata | amrUam ebhya udagdyat sahasram parivat- 
saran j bhutaih ha prastolaishdm astd bhavishyat prati eftuharat ] prdno adhvaryur 
abhavad ■dam sarvam sishasatdm J . . . 7. Vuvasrijah prathambh satram dsata |
. . . .  | tato ha jajm bhmanatya gopafy hiranmayaft, lalcmir Brahma ndma | yens, 
turytu tapati tejaseddhah | . . . .  8. Stem  m i visvasrijah idem_ visvam asrymta | 
yad visvam asrijanta tiumad vis'vasrijah | vitvarn endn aim prajdyate | “ 2. The 
ancient ard immortal creators of the universe, keeping fire kindled till they saw the 
new moon, and consecrated, were engaged in a sacrifice for 100,000 years. 3. Austere 
fervour was the householder; Prayer itself (brahma) was the brahma priest; Truth 
was their hotri, when the creators were so occupied. Immortality was their ndgatri 
for a thousand years. The Past was their prastotfi, the Future their prati hartyi;
Breath was the adhvaryu, whilst they were seeking to obtain all this.” After 
a good deal more of this allegory, the author proceeds in para.: 7. “ These first
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I t  will be observed that the different parts of this account of the 
mode in which the three qualities are distributed, are not quite in har
mony. Erom v. 40 it would appear that all souls having the quality 
of passion become m en; and yet we find from vv. 43, 48, arid 49, that 
S'Odras belong to the tdmam class, and Br ahmans, of different descrip
tions, to two of the Sattvika grades. According to the rule enunciated 
in v. 40, the latter ought to have been born as gods.

I t  is, further, remarkable that in this enumeration S'iidras are found 
in the same category with Mlechhas (v. 43), that the Vaisyas are not ac
commodated with a position in any of the classes, that Kshattriyas and 
kings’ domestic priests, who are of course Brahmans, and others (who 
must be Brahmans) fond of disputation on learned questions6'' (though 
not stated to be heretical) are ranked together as “ passionate” (v. 46), 
while other Brahmans of different characters are placed in two of the 
higher grades, Brahmans simply so called {vip-rtih) being regarded as 
“ good” in the lowest degree (v. 48), and sacrificing priests (yajvanah) 
sharing with rishis, gods, the vedas, etc., the honour of the middle con
dition of goodness. I t  is not clear whether the devotees, and ascetics, 
mentioned in v. 48, belong to the same caste as the Brahmans with whom 
they are associated, or may also he men of the inferior classes. Nor is it 
evident for what reason the sacrificing priests {yajvanah), specified in
v. 49, are so much more highly estimated than the king’s priests {rdjnah 
purohitah) in v. 46, since the latter also officiate at sacrifices. The 
honourable position assigned to Baity as in the lowest class of “ good ” 
beings (v. 48) is also deserving of notice. We shall see in the follow
ing chapter that the Puranas variously describe mankind as belonging 
entirely to the “ passionate ” class (see v. 40, above) and as charac
terized by the three other “ qualities,” according to their caste.

creators were engaged in sacrifice . . . Thence was bom the preserver of the world, 
the golden bird ended Brahma, by whom the sun glows, kindled with light. . . .
8. . . . Through this the creators created this universe. As they created the uni
verse, they are called vis'vasrijah. . Everything is created after them.” See above 
the reference made to rishayo bkuta-krituh in p. 86. The allegory in this extract, 
from the Taitt. Br. resembles in its character that in the sixth verse of the Purusha 
Snkta.

s: S'arstarthakalaha- prtyas cha\ Comm.
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Sect. Y L —MccoUnt of the System of Yugas, Manvantams, and Kalpas, 
according to the Vishnu Purunct, and other authorities.

I  shall in the next section adduce the description given in the Vishnu 
Purana of the creation of living creatures, and the origin of the four 
castes, after first supplying in the present some explanation of the great 
mundane periods, the Yagas, Mann ant was, Kalpas, etc.

The computations of these great periods are stated in the third 
chapter of the first hook, and in the first chapter of the sixth book, 
and are clearly explained by Professor Wilson in his notes to page 50 
of his translation.

One year of mortals is equal to one day of the gods.68 *
12,000 divine years are equal to a period of four Yugas, which is 

thus made up, v iz .:
Krita Yuga with its mornings and evenings.......4,800 divine years
Treta Yuga ,, ,, ,» » ....... 3,600 ,, ,,
Dvapara Yuga ,, ,, „ >> ....... 2,400 ,, ,,
Kali Yuga ,, ,, ,, >> ....... 1,200 ,, ,,

making... 12,000 divine years.®
As a day of the gods is =  to one year of mortals, the 12,000 

divine years must be multiplied by 360, the assumed number of days 
in a year, to give the number of the years of mortals in this great 
period of four yugas, thus: 12,000 divine years X 360 =  4,320,000 
years of mortals. 1000 of these periods of 12,000 divine, or 4,320,000 
human, years—i.e., 4,320,000,000 human years are =  1 day of Brah
ma,70 and his night is of the same duration. Within that period of a 
day of Brahma, 14 Manus reign,71 and a Manvantara, or period of Manu,

68 Vishnu I*, vi. 1, 1 ahorhtram pitfmdm tu rmso’bdas tridivaukasam | See also 
Manu i. 66 and 67. The Taitt. Br. iii. 9, 22, 1, too, states : tkam mi etad devSnam 
nhar yat mmatxarah | “ This period of a year is one day of the gods."

ea j. 3j io. Vivyair varsha- sahasraista krita - tretadi- tarynitam | ehaturyugaih 
dvadat abhis tad-vibhagaiii nibodha me | IT. chatvari trig* dve chaikam kritadixhv 
yathakramam | divyabMnam tahmrani yugeshv ahttr punmdah | 12. Tat-prumanaih 
s'alaih sandhya puna, tatrdlhidhiyatt \ sandhyam aka s cha tatdulyo ywjnsydnantaro 
hi sah | 13. Sandhya-sandhyhmsayor antar yah kalo mmi-sattama \ yugakhyah su tn 
vyneyah krita-tretddi-sanjnitah [

70 V. P. i. 3, 14. Kritafh treta dvdparas cha kalis chaiva chaturyurjam | proch- 
yait tat-sahasram cha ISrahmano divasam myne | See also Manu i. 72.

II V. P. i. 3, IS. Brahmano dir use brahman Marnvai cha ehaturdasa | bhavanti |
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is consequently =  the 14th part of a day of Brahma. la  the present 
Kalpa (— a day of Brahma) six Manus, of whom Svayambhuva was the 
first, have already passed away, the present Manu being Yaivasvata.13 
In each Manvantara seven rishis, certain deities, an Iridra, a Manu, 
and the kings, his sons, are created and perish.™ A thousand of the 
systems of 4 Yugas, as has been before explained, occur coincidently 
with these 14 Manvantaras; and consequently about 71 systems of 4 
Yugas elapse during each Manvantara, and measure the lives of the 
Manu and the deities of the period.74 At the close of this day of 
Brahma a collapse (pratisancharah) of the universe takes place, which 
lasts through a night of Brahma, equal in duration to his day, during 
•which period the three worlds are converted into one great ocean, when 
the lotus-bom god,75 expanded by his deglutition of the universe, and 
contemplated by the yogis and gods in .Tanaloka, sleeps on the serpent 
Sesha. At the end of that night he awakes and creates anew .7S

A year of Brahma is composed of the proper number of such days 
and nights; and 100 such years constitute his whole life. The period 
of his life is called Para, and the half of i t  Parurddha, or the half of a 
Para, One Pararddha, or half of Brahma’s existence, has now expired, 
terminating with the great Kalpa, called the Padma Kalpa. The now 
existing Kalpa, or day of Brahma, called Yaraba (or that of the boar), 
is the first of the second Pararddha of Brahma’s existence.77 The

n  This is stated by Manu i. 62 ff. (see above), as well as in the third book of the 
V. P. i. 3, which gives the names in the same order: Svdyambhmo Manuh puna 
Manuk Srnroohishas tatha \Mdtainis Tamastti ehawa Baivotas Chakshushas tatha | 
shad He Manavo 'titali sdmpratam tu Maveh mtah | Vaivasvato ’yam yasyaitat sapta- 
mam varttate ’ntaram |

73 V. P. i. 3, 16. Saptarshayah surah S'akro Manus tat-sumvo nripah | ekakale hi 
srijyante samhriyanU chapurmmt |

ti Ibid ver. 17. Ghaturyugdnam sankhyiita sdclhik’d hy eka saptatih \ mmvantaram 
Manoh kalah suradtndm cha sattama | See also Manu i. 79.

75 The birth of Prajapati on a Iotus-Icaf is mentioned in the Taitt. Arany. i. 23, I, 
quoted above, p. 3$.

78 Ibid 20. Chaturdasa-guno hy esha kalo brahmam ahah smritmn [ brahma naimit- 
tika nama tasyanU pratisancharah | . . . 22. Ekarnave tn trailokye Brahma Nard- 
yanatmakah | bhogi-sayyagatah sete trailokya-gmsa-vrimhituh j 23. Janasthair yogi- 
hhir devais chintyamana 'bya-sambhamh | tat-prarndndm hi Him ratrim t adanle. srijate 
punah | See also V. P. i. 2, 69 -62, as translated by "Wilson, vol. i. p. 41.

77 Ibid ver. 24. Evam tu Brahmano varshttm evam vanha-iatam cha tat, | iatam hi 
tasya varshandm parcm dyvr mahdtmanah | 26. Ekam asya ryatitaf» tu pardrddham 
Brahmano ’nagha | tasyanU ’bhud mahatalpah Padmah ily dbhivisrutah J doitiyasya
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dissolution, which occurs at the end of each Kalpa, or day of Brahma, 
is called naimittika, incidental, occasional, or contingent. (See Wilson’s 
Vishnu Purana, vol. i. of Dr. Hall’s edition, p. 52, with the editor’s 
note ; and vol. ii. p. 269. For an account of the other dissolutions of 
the universe I  refer to the same work, vol. i. p. 113, and to pp. 630--633 
of the original 4to. edition.)

Of this elaborate system of Yugas, Manvantaras, and Kalpas, of j 
enormous duration, no traces are found in the hymns of the Big-wla. ;
Their authors were, indeed, familiar with the word Yuga,™ which fre
quently occurs in the sense of age, generation, or tribe. Thus in i. 139,
8; iii. 26, 3; vi. 8, 5; vi. 15, 8; vi. 36, 5; x, 94, 12, the phrase 
yuge yugeri means “ in every age.” In  iii. 33, 8; x. 10, 10, we have 
uttara yugani, “ future ages,” and in x. 72, 1, wttare yuge, “ in a later 
age;” in vii. 70, 4, purvdni yugani, “ former ages,”60 and in i. 184, 3, 
yugajurna, “ past ages.” In  i. 92, 11; i. 103, 4; i. 115, 2; i. 124, 2;
i. 144, 4 j91 ii. 2, 2 ; v. 52, 4; vi. 16, 23; vii. 9, 4; viii. 46, 12;
viii. 51, 9 ; ix. 12, 7 ;*a x. 27, 19; x. 140, 6 83 (in all of which places, 
except i. 115, 2, the word is combined with manmhyd, md.nmha, manu- 
tthah, or jandnum), yuga seems to denote “ generations” of men, or
pardrddhasya varttamdnasya vai dvija | Viirahah iti kalpo ’yam praUmmafc pari- 
kalpitah |

78 In Professor Willson’s Dictionary three senses are assigned to yuga (neuter)
(1) a pair; (2) an age as the Krita, Treta, etc.; (3) a lustre, or period of live years.
When used as masculine the word means, according to the same authority, (1) a yoke ;
(2) a measure of four cubits, etc.; (3) a particular drug.

79 Sayana, on iii. 36, 3, explains it by pratidinam, “ every day;’’ on vi. 8, 5; 
vi. 16, 8 ; vi. 36, 5, by kale hale, “ atevery time.”

80 Sayana takes the phrase for former “ couples of husbands and wives,” mithmani 
jdydpatirupdni.

31 In i. 92, 11 and i. 124, 2, Tishas (the Dawn) is spoken of as, pram inatJ manmhyd 
yugani, “ wearing away human terms of existence, or generations.” In commenting 
on the former text Sayana explains yugani as equivalent to kpita-treldiTim, “ the Krita,
Treta, and other ages,” whilst in explaining the second, he takes the same word as 
signifying yugopalakshitdn nimeshadi-kalavayaedn, “ the seconds and other component 
parts of time indicated by the word,” or as equivalent to yitgmanf, “ the conjunctions 
of men,”—since the dawn scatters abroad to their several occupations men who had 
been previously congregated together 1” In his note on i. 144, 4, he gives an option 
of two different senses: manoh sambhandKni yugani jaydpati-rupdni hotradlmiryu- 
rupani va | “ couples consisting of husband and wife, or of the hotri and adhvaryu 
priests.”

87 This verse, ix. 12, 7, is also found in Santa V. ii. 552, where, however, yujd u  
substituted for yugd. %

83 This verse occurs also in Sama V. ii. 1171, and Yaj. S. xii. 111.
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rather, in some places, “ trib es” of men. In  v. 73, 3, the phrase 
ndhushd yuga must have a similar meaning. In  i. 158, 6, it is said 
that the rishi Dlrghatamas became worn out in the tenth yaga; on 
which Professor Wilson remarks (It. Y, vol, ii. 104, note): “  The scho
liast understands yuga in its ordinary interpretation; but the yuga of 
five years is perhaps intended, a lustrum, which would be nothing mar
vellous.” Professor Aufrecht proposes to render, “ in the tenth stage 
of life.” The first passage of the Big-veda, in which there is any indi
cation of a considerable mundane period being denoted, is x. 72, 2f., 
where “ a first,” or, “ an earlier age (yuga) of the gods” is mentioned 
(devanam purvye yuge; devdndm prathame yoga) when “  the existent 
sprang from the non-existent”  (matah sad aj&yata); hut no allusion is 
made to its length. In  the same indefinite way reference is made in 
x. 97, I, to certain “ plants which were produced before the gods,— 
three ages (yugax) earlier ” (yafy ashadhih p&rv&k jatah devebhyat iri- 
yugam pura). In  one verse of the Atharva-veda, however, the word yuga 
is so employed as to lead to the supposition tha t a period of very long 
duration is intended. I t  is there said, viii. 2, 21 : fatarn te ayutafn 
hdyan&n dve yuge trim chatvdri lerinmah j “  we allot to thee a hundred, 
ten thousand, years, two, three, four ages (yugm)."H As we may with 
probability assume that the periods here mentioned proceed in the 
ascending scale of duration, two yagas, and perhaps even one yuga, 
must he supposed to exceed 10,000 years.

The earliest comparison between divine and human periods of dura
tion of which I  am aware is found in the tex t of the Taitt. Hr. quoted 
above in a note to p. 42 : “ A year is one day of the gods.84 But so 
far as that passage itself shows, there is no reason to imagine that the 
statement i t  contains was anything more th an  an isolated idea, or that 
the conception had, at the tim e when the Brahmanas were compiled, 
been developed, and a system of immense mundane periods, whether

84 For the contest of this line see Journal of the Royal Asiatic Society for 1866, 
page 42.

85 An analogous idea is found in the S'atapatlia Brahmans xiv. 7, 1, 33 if. (=Bri- 
hadiiranyaka TTpanishad jpp. 817 ff. of Cal. ed.) atha ye icr-tam manushydnam anandd/t 
sa ekah pilrmam jitalohdndm dnandah | « now a hundred pleasures of men are one 
pleasure of the Pitris who have conquered the worlds.”  And so on in the same way; 
a hundred pleasures of the Pitris equalling one pleasure of the Karmadevas (or gods 
who have become so by works); a hundred pleasures of the latter equalliug one 
pleasure of the gods who were horn such, etc,
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human or divine, had been elaborated. That, however, the authors of 
the Brahmaiiaa were becoming familiar with the idea of extravagantly 

‘large numbers is clear from the passage in the Taitt. Br. iii. 12, 9, 2, 
quoted above, p. 41, in the note on Mann xii. 50, where i t  is said that 
the creators were engaged in a saerifi.ee for 100,000 years.

Professor Roth is of opinion (see his remarks under the word Krita 
in his Lexicon) that according to the earlier conception stated in Manu
i. 69, and the Mahabharata (12,826 ff.), the four Yugas—-Krita, Tretii,
Dvapara, and Kali, with their mornings and evenings, consisted respec
tively of no more than 4,800 ; 3,600; 2,400 ; and 1,200 ordinary years 
of mortals; and that it was the commentators on Manu, and the com
pilers of the Piirnnas, who first converted the years of which they 
were made up into divine years. The verse of Manu to which Pro
fessor Roth refers (i. 69), and the one which follows, are certainly 
quite silent about the years composing the Krita age being divine 
years:

Chatvdry dhuh sahasrdm varshumffi tu kritam yugam | tmya tuvach- 
(ihhatl mndkya mndhyamscha&chft tathdmdhah | 70. Itareshu sasandhyesht 
msandham&eshu eha i/rkhu j eJcdpayena varttante sahasruni satdni eha |
“ They say that four- thousand years compose the k rita  yuga, with 
as many hundred years for its morning and the same for its  evening.
70. In the other three yogas, with their mornings and evenings, the 
thousands and hundreds are diminished successively by one.”

Verse 71 is as follows : Tad etat pwrkankhydtam ddav eva chatur- 
yugarn j etad dvddasa-sOLhaarath dmdnum yugam uchyate | which, as ex
plained by Medhatithi, may be thus rendered : “ Twelve thousand of 
these periods of four yagas, as above reckoned, are called a Yuga of 
the gods.”  Medhatithi’s words, as quoted by Kulluka, are these: 
Ghatwyugmr eva dnUa&a-saha&ra-smlihyair divyam yugam | “ A divine 
Yuga is formed by four yugas to tl;e number of twelve thousand.” 
Kulluka, however, says that his predecessor’s explanation is mis
taken, and must not be adopted (Medhtitither hhramo n&darttavyah).
His own opinion is that th e  system of yugas mentioned in  vv. 69 and 
7.1 are identical, both being made up of divine years. According to 
this view, we must translate v. 71 as follows: “ The period of four 
yugas, consisting of twelve thousand years, which has been reckoned 
above, is called a Yuga of the gods.” This certainly appears to be the
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preferable translation, and it is confirmed by the tenor of terse 79. 
Verse 71, however, may represent a later stage of opinion, aa it is 
not found in the following passage of the Mahabharatn, where the 
previous verse (69) is repeated, and verse 70 is expanded into three 
verses, though without any alteration of the sense:

M. Bh. iii. 12826 ff. — Adito manuja-vydghra kritmasya gagatah 
kshaye | chatvdry ahuh sahasrdni varshdndrn tat kritam yugam | iasya 
tdvachchhati mndhya sandJiyamsoha tathavidhah |

" I n  the beginning, after the destruction of the entire universe, they 
say that there are four thousand years: that is the K rita ¥ uga, which 
has a morning of as many hundred years, and an evening of the same 
duration.” And then, after enumerating in like manner the other three 
Yugas w ith  their respective thousands and hundreds successively 
diminished by one, the speaker (the sage Markandeya) proceeds in 
verse 12831 : JEsha doudakahasri fugakhya jpariMrttitd | etat salmra- 
paryantdm aho hr&htnam wdahritam | “ This period of twelve thousand 
years is known by the appellation of the Yugas. A period extending 
to a thousand of these is called a day of Brahma.”

Nowhere, certainly, in this passage is any mention made of the years 
being divine years.

The earliest known text in which the names of the four Yugas aw 
found is a verse occurring in the story of S'unahsepha in  the Aitareya 
Brahmana t in  16 : Kalih iaydno lhavati sanjihumn tu dvapara/i | uttish- 

j tU m  tretd lhavati kritam wnipadyate charan | “ A man while lying is 
j the K a li; moving himself, he is the D vapara; rising, he is the Treta;
: walking, he becomes the Krita.”“ B ut this brief allusion leaves us

86 This verse has been already translated no less than six times; twice into German 
by Weber and Roth (Ind. Stud.’ i. 286 and 460), once into Latin by Strciter (see Ind. 
Stud. ix. 315), and thrice into English, by Wilson (Jouru. R. A. S. for 1851, p. 99), 
Muller (Anc. Sanek. Lit. p. 412), and Hang (Ait. Br. ii. 464): All these authors, 
except the Inst, concur in considering the verse as referring to the four Yugas.
Dr. Hang, however has the following note: “ Sflyana does not give any explanation 
of this important passage, where the names of the Yugas are mentioned for the first 
time. These four names are, aa is well known from other sources, . . . names of dice, 
used at gambling. The meaning of this Gatha is, There is every success to be hoped;

!for the unluckiest die, the Kali is lying, two others are slowly moving and half fallen, 
but the luckiest, the Krita, is in full motion. The position of dice here given is indi- 
S catory of a fair chance of winning the game.” Doth Dr. Haug’s translation and note 
| are criticised by Professor Weber (Ind. Styd. ix. 319). Of the following verses, which 

|  occur in Mann ix. 301 f., the second is a paraphrase of that in the Aitareya Br5h-
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quite in the dark as to the duration which was assigned to these yugas 
in the age when the Brahmana was compiled.

Sect. VII.—Account of the different creations, including that of the 
castes, according to the Vishnu Parana.

I  commence with the following general account of the cosmogony of 
the Vishnu Pumna, extracted from Professor 'Wilson’s Preface to his 
translation of that work, vol. i. p. xciii. :

“ The first hook of the six, into which the work is divided, is 
occupied chiefly with the details__of.. creation, jprimary (sarga), and 
secondary ( pratisarga); the first explains’’how the universe-  proceeds 
Troin Prakrit!, or eternal crude m atter;8’ the second, in what manner 
the forms of things are developed from the elementary substances ! 
previously evolved, or how they re-appear after their temporary de- ! 
stniction.88 Both these creations are periodical; bu t the termination 
of the first occurs only at the end of the life of Brahma, when not 
only all the gods and all other forns are annihilated, but the elements 
are again merged into primary substance, besides which only one 
spiritual being exists. The latter takes place at the end of every 
Kalpa or day of Brahma, and affects only the forms of inferior 
creatures and lower worlds, leaving the substances of the universe 
entire, and sages and gods unharmed.” 88

mana : Kritam tretd-yugam c/iaiva dvaptttnm kalir em cha j rnjno vjittam earvdni 
rdja hi yugam ttehyate \ 302. Kalih prampto bhavati sa jagrat dvaparam yugam | 
karmasv abhyudyatas tretd vkharams tu kritam yugam [ “ 301. The Krita, Tretfi, \
Dvapara, and Kali yugas are all modes of a king's action; for a king is called a yuga. !
302. While asleep he is the Kali; waking he is the Dvapara ago ; intent upon action i 
he is the Tretii, moving about he is the Krita,” The former of these two verses of ;
Manu is reproduced nearly verbatim in the M. Bh. xii. 3408; and the same idea is ex
panded in the same book of the same poem, vv. 2674 if., 2682, 2684, 2686, 2693 ff.
The words krita, tretd, dvapara, and kali, are found in the Vsj.-Sauhita, xxx. 18. ami 
in the Taitt. Brahmana, iii. 4, 1,16; hut in both places they denote dice, as does also 
the word krita in tbo Chhandogya Upan. iv. 1, 4 (whore see the commentary). On 
the Yugas the reader of German may also consult Weber’s Indische Studien, i pp. 39,
87 f., 282 ff.

87 [See Book i, chapter ii.]
68 [See the fourth and following chapters of Book i.j
K' See Book i. at the close of chapter vii. p. 113 of vol. i. of Professor Wilson’s 

translation, 2nd edition, and also p. 621 and 6&0 of the original 4to. edition. As regards,
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I  proceed with the details of the creation which took place in the 
Yaraha Kalpa, as described in book i. chapter 4, vv. 2, f f ::

Atita-halpdvasdne nisa-mptottUtah pralhuh | mttvodriktas tato 
Brahma simyarh lokam cwaihhata | 3. Mrdyanah paro ’chintyah 
paresM-m. api sa prabhuh | Brahma-svarupi bhavagan. anadih tarm- 
sambhavah | . . . 6. Toyantah sa mahim jnatva jagaty eharmve jpra- 
Ihuh | amm/xnild tad-uddhdrani larttu-kamah projapatih | 7. Akarot sa 
tantim anyCirh Icalpadishu paths. para | maUya-hu.rmCuliM.rii tmhad 
var&haffi vapur ittthiHh j 8. Veda-yajnanmjant rUpam akesha-jagatah 
dhitau | sthitah sthiratmd sarvatmA paramatma prajSpatih | 9. Jana- 
loka-gatail siddhair Samkadyair Mishthutah \ prauivesa tadii toyarn
rdmadhG.ro dlmS-dharah | ----- 45. E m m  samstuyamanmtu para-
maimS mahulharah | wjjaMra rnahm hhipram nymUmlms eha maham- 
Ihasi | 46. Tasyopari jah-ughasya mahatt naur tea sthita ] vitatatatvat 
tu dehasya no mahl yUti samplwem ] tatah kshitim samuih Tcritva pritln- 
vyafh so ’chinod girin \ yathH-ribhagmn lhagman anadih purusbttamak,
| 47. Brak-sarga-dagdhan akhiUn parvatdn prithwitde | amoghem 
pralhawm smarjamogha-v&ihehhiiafy | 48. Bhuvi bhugain total} kritva 
sapta-Mpdn gatMtatM | Uur-ady&nis cliaturo bUn puna-vat sarna- 
kalpayat | 49. Brahma-rupadharo devas tato 'sau rajasu vm tah  | 
ehakara srishfim IhagavGM cUlur-vaktra-dharo Harih | 50. nmitta- 
matrgm evGsau sryyanSm sarga-karmanum ] pradham-karanilhfda 
j(ato vai srijya-iaHayah j 51. Nmitta-matram muUvaikam n&nyat 
Undid apekshyaU | niyate tapatum sreshtha sva-hUyS vastu vastutam | 

“ 2. At the end of the past (or Padma) Kalpa, arising from his 
night dumber, Brahma, the lord, endowed predominantly with the 
quality of goodness, beheld the universe void. 3. H e (was) tlie^ 
supreme lord Narayana, who cannot even be conceived by other* 
beings, tho deity without beginning, the source of all things, existing 
in the form of Brahma.” [The verse given in Manu i. 10, regarding 
the derivation «f tho word lYarayana (see above p. 35) is here quoted]. 
“ 6. This lord of creatures, discovering by inference,—when the world 
had become one ocean,— that the earth, lay within the waters, and 
being desirous to raise it up, (7) assumed another body. As formerly, 
at the beginnings of the Kalpa®, he had token the form of a fish,

however, the statement with which the fu-agraph concludes, compare vol. 1. p. SO, as 
wet as vol. ii. p. 269, of the same work.
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a tortoise) and so forth,’0 (so now) entering the body of a boar (8),— 
a form composed of the vedas and of saorifico,—the lord of creatures, 
who, throughout the entire continuance of the world, remains fixed, 
the universal soul, the supreme soul, self-sustained, the supporter of 
the earth (9),—being hymned by Sanaka and the other saints, who 
had (at the dissolution of the lower worlds) proceeded to Janaloka,— 
entered the water.” [He is then addressed by the goddess Earth in a 
hymn of praise, as Vishnu, and as the supreme Brahma, vv. 10-24.
The boar then rises from the lower regions, tossing up the earth with 
his tusk, and is again lauded by Sanandana and other saints in a 
second hymn, in the course of which he himself is identified with 
sacrifice, and his various members with its different instruments and 
accompaniments, vv. 25-44]. “ 45. Being thus lauded, the supreme 
soul, the upholder of the earth, lifted her up quickly and placed her 
upon the great waters. 46. Besting upon this mass of water, like 
a vast ship, she does not sink, owing to her expansion. Then, having 
levelled the earth, the divine eternal Purushottasna heaped together 
mountains according to their divisions. 47. He whose will cannot ho 
frustrated, by his unfailing power, created on the surface of the earth 
all those mountains which had been burnt up in the former creation.
48. Having then divided the earth, just as it had been, into seven 
dvipas, he formed the four worlds Bhurloka and others as before. 49.
Becoming next pervaded with the quality of passion, that divine being 
Hari, assuming the form of Brahma, with four faces, effected the 
creation. 50. But he is merely the instrumental cause of the things 
to be created and of the creative operations, since the properties of the 
things to be created arise from Pradhana as their (material) cause. 51.
Excepting an instrumental cause alone, nothing else is required.
Every substance (vastu) is brought into the state of substance (vastuta) 
by  its own inherent power.” 81

' V a? '
90 No mention is made in the BrJhmajpft (as I  have already observed) of any such 

periods as tire Kalpas. But here'ah attempt is made to systematiaTSe different 
stories scattered through those older works which variously describe the manner in j 
•which the creation was effected—with the view, perhaps, of reconciling the discre- 1 
panties in those free and artless speculations which offended the critical sense of a 
fitter age.

91 See Professor Wilson’s translation of these verses, and the new version proposed 
by the editor of the second edition, Dr. Hall, p. 66, note. I  do not think the phrase
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[Before proceeding further with the narrative of the Vishnu Purana,
I  wish to quote or refer to some passages from the Taittirlya Sanhita 
and Brahmaxia and from the S'atapatha Brahmana, which appear to 
furnish the original germs of the legends of the hoar, fish, tortoise, 
and dwarf incarnations.

The first of these texts is from the Taittirlya Sanhita, vii. 1, 5, I f f :
Apo vai idem agre mlilam aslt j tamnin Prajdpatir vdyur bhutva ack- 

arat, | sa imam, apasyat | tam varuho bhutva, dharat | tarn VUmkarmS. 
bhdtvd vyamart | td aprathata ) sd prithivy dbhavat | tat prithivyai 
prithmtvam j t any dm a&ramyat Prajdpatih | »a devan asrijata Vasiai 
Rudran Aditydn j te devs/i Prajdpatim airman il prajdydmahai ”  iti | 
so ’brrntd "gathd ah,am yushmdms iapasd asrikshi er:m tapasi pra~ 
jananam iehchhacthvam” iti | tebhyo ’gnim dyatanam prayachhad “ ete.na 
ilyatanena iramyata ” iti | to ’gnind Sgatanena airumyan J te tamvatsare 
ekdm gam asrijmta |

“ This universe was formerly waters, fluid. On it Prajapati, be
coming wind, moved.92 He saw this (earth). Becoming a boar, he 

j took her up. Becoming Visvakarman, he wiped (the moisture from)
I her. Slue extended. She became the extended one (prithivl). Prom 

this the earth derives her designation as the extended one. In her 
Prajapati performed arduous devotion. He created gods, Vasus, Budras, 

j and Adityas. The gods said to Prajapati, ‘ letus be propagated.’ He 
answered, ‘ As I  have created you through austere fervour, so do ye 
seek after propagation in austere fervour.’ He gave them Agni as a 
resting-place (saying), ‘ With this as a resting-place perform your 
devotion.’ They (accordingly) performed devotion with Agni as a 

\ resting-place. In a year they created one cow, etc.”92

sva-saMiia can be properly rendered, as Dr. Hall does, “ by its potency.” The 
rending of the MSS. in v. 50, praibana-kurantihutab, seems t  me doubtful, as it 
would most naturally mean “ have become the Pradhana-eause." I  conjecture pra- 
dhana-kdraiwdhhuUfi, which gives the sense which seems to be required.

M It is possible that the idea assigned to the word Nar3yana (see Mann i. 10, 
above), “ he whose place of movement is the waters,” may be connected with this 
passage. See also Genesis i. 2, “ And the Spirit of God moved upon the face of the 
waters.”

83 After having noticed this passage in the Taittirlya Sanhita, I became aware that 
it had been previously translated by Mr. £olebrooke (Essays i. 75, or p. 41 of Williams 
& Norgate’s edition). Mr. Colehrooks prefaces his version by remarking, “ The pre-

f,{ ''v. ' i 1 is  ipj H?1 ijM |  1  (, 1 ■ i, «
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The second passage is from the Taittirlya Brahmana, i. 1, 3, 5 ft'.
Apo m i idam agre salilam Cult | Una Prajctpatvr akramyat “katham idam 
syud ” iti | so 'paSyat pushkara-parnam tkldhat | so 'manyata “ asti vai 
tad yasminn idam adhitishfhati ” iti | sa vardko rvparn kritvd upa- 
nyamajjat | sa prithivlm adhah drchhat \ tasyd upahatya udamogjat | tat 
pmkkara-parne ’prathayat | gad “ aprathata” tat prittnvyai prithivit- 
vam | “abhfid vai idam''' iti tad bkimyai bhilmitvam | tain di&o ’nu vdtah 
samavahat \ tain iarkevrdbhir adrimhat |

“ This (universe) was formerly water, fluid.04 With that (water)
Prajapati practised arduous devotion (saying), ‘how shall this (uni
verse be (developed) ? ’ He beheld a lotus-leaf standing.9* He thought,
‘there is somewhat on which this (lotus-leaf) rests.’ He as a boar— 
having assumed that form—plunged beneath towards it. He found 
the earth down below. Breaking off (a portion of) her, he rose to the 
surface. He then extended it on the lotus-leaf. Inasmuch as he ex
tended it, that is the extension of the extended one (the earth). This 
became (abhut). From this the earth derives its name of bhumi. The 
wind carried her, to the four quarters. He strengthened her with 
gravel, etc., etc.

The S'atapatha Brahmana, xiv. 1, 2, 11, has the following reference 
to the same idea, although here Prajapati himself is not the boar:

Iyatl ha vai iyarn agre prithwy dsa pradeka-matri | turn JEmushah iti 
vardhah ujjaghdna \ so ’sgdh patih Prajdpatis tena eva mam etan-mithu■■ 
nena priyena dhdmnd samwrdhayati kritsnam karoti |

“ Formerly this earth was only so large, of the size of a span. A 
hoar called Emusha raised her up. Her lord Prajapati, therefore, 
prospers him with (the gift of) this pair, the object of his desire, and 
makes him complete.”

Another of the incarnations referred to in the preceding passage of

sent extract was recommended for selection by its allusion to a ihythological notion, 
which apparently gave origin to the story of the Varu/ia-amtara, and from which an 
astronomical period, entitled Calpa, has perhaps been taken.”

M The Commentator gives an alternative explanation, viz., that tho word saUla is 
the same as sarira, according to the text of the Veda, “ these worlds are sarira " (“ ime 
vai lolcdh sariram ” iti snitch).

“  "  Supported upon the' end of a long stalk ” {dtrghanafiigrc’ vasthitani), according 
to the Commentator. In a passage from t*ie Taitt. Aranyaka, already quoted (p. 32, 
above), it is said that Prajapati himself was born on a lotus-leaf.
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the Vishnu Parana is foreshadowed in the following text from the 8a- 
tapatha Brahmana, vii. 5, 1, 5 :

8a yat hurmo nd/mit | dad m i rUpaih krifaa Prajdpatih. prajdh asri- 
jata | yad asrijata akarot tat j yad akarot timnat kurmah \ kasyapo vai 
Mrmah | tmmild fihvJt “sm all prajdh kabjapyali." iti j sa yah sa Jcurma 
nau sa JLdityali |

“ As to its being called kurr/M (a tortoise); Prajapati having taken 
this form, created offspring. That which he created, he made (akarot) ; 
since he made, he is (called) kurmah. The word kasyapa means tortoise ; 
hence men say all creatures are descendants of Kasyapa. This tortoise 
is the same as Aditya.”96

The oldest version of the story of the fish incarnation, which is to be 
found in the Shtapatha Brahmana, i. 8, 1, 1 ff., will be quoted in the 
next chapter.
' Bor the passages which appear to supply the germ of the dwarf in

carnation, the reader may consult the fourth volume of this work, 
pp. 54-58 and 107 f.

I t  will have been noticed that in the passage above adduced from the 
Vishnu Parana, the word Narayana is applied to Vishnu, and that it 
is the last named deity who (though in the form of Brahma) is said to 
have taken the form of a boar. In the verses formerly cited from 
Manu (i. 9, 10), however, Narayana is an epithet, not of Vishnu, but 
of Brahma; and in the following text, from the Bamayana, Sri. 110, 3, 
it is Brahma who is said to have become a boar :

Sarvam salilam evastt prithivi tatra nirmitu \ tatah samaMtwad Brah
masvayambhur im ataih  sahav | m varahas tab bhutvd projjahara va- 
mndhuram ityddi j

“ All was water only, and in it the earth was fashioned. Then arose

*e With this compare the mention made of a tortoise in tlio passage cited above, 
p. 32, from the fJ> itt. Aranyaka.

vt Such is the reading of ScMegel’s edition, and. of that which was recently printed 
at Bombay, both of which, no doubt, present the most ancieut text of the RfimSyana.. 
The Gauda recension, however, which deviates widely from the other, and appears to 
have modified it in conformity with more modern taste and ideas, has here also intro
duced a various reading in the seeond of the lines quoted in the text, and identifies 
Brahma with Vishnu in the following manner; iutah sathabhavad Brahma svayam- 
bhur Vishnw avyayah | “ Then arose Brahma the self-existent and imperishable 
Vishnu,'*
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Brahma, the self existent, with the deities. He then, becoming a boar, 
raised up the earth,” etc.

I  now return to the narrative of the Vishnu Parana.]
The further process of cosmogony is thus described in chapter v .:
M a i t r e y a  u v a o h a  | 1. Y a t h d  s a m r j j a  d e m ’s a u  d e v a n h i - p i t r i - d a m v a n  | 

m a m s h y a - t i r y a g - v r i k s h a d l n  b k n  - v y o m a - s a l i l a w k a s a j i | 2. Y a d - g u n a m

y a t - s v a b h a v a m  c h a  y a d - r u p a m  c h a  j a g a d  d c i j a  | s a r g u d a u  s r i s h l a v d n  

B r a h m a  t a d  m a m d c h a h h v a  v i s t a r a t  | P a r n s a r a  m a e l m  | 3. M a i l r e y a  

k a t h a y d m y  e s h a  s r i m & k v a  m s a m c t k i t a h  | y a t h d  s m a r j j a  d e v o  ’s a u  d c v i i d l n  

a k h i l u n  v i b h u h  | s f M ( i m  c h i n t a y a t a s  t i m j a  k a l p d d i s h i i  y a t h d  p u r d  | 
a b u d d h i - p i i r v a k a h  s a r g a h  p r a d u r b h u t a s  t a m o m a y a h  ) 4. T a m o  m o h o  m a -  

h d /n o h a s  t d m i s r o  h y  a n d h a - s a m f m t a h  j a i i d y t % p a n e h a - p a r v a i s M  p r i i -  

d u r b h u tC i  m a h u tm c m a fy  | 5. P a n c h a d h u ,  ’i m t h i t a h  c a r g o  d h y a y a t u  ’p r a t i -  

b o i h m & n  j v a h i r - a n t o - p r a h m t s  c h a  s a m v r i t t d t m u  n a g u t m a k a h  | 6.
M'ukhyd mga yatas choktd naikhya-sargas tatas tv aycrn | 7. Tam drish- 
(vd ’sudhakam sivrgcm amanyad apararn punah | tasyabhidhyayatah cargos 
tiryak-srotam ’bhymartiata | 8. YasmCit tiryak pravrittah sa tiryak- 
srofas tatah, mritaht | 9. Pakvddayas te vikhyatus tamah-praydh hy ave- 
dinah | utpatha-gruhims tfmva,te'jndmjndna-mdninah ( 10. Ahsmkritd 
ahammdnd ashtavirmad^iadhanvitah \ antah-prakdsds te carve dvritus cha 
parasparam \ 11. Tam apy asddhakam mated dhyuyato 'nyas tato ’bhmat \ 
urdhvasrotm tritlyas tu sattmkorddhvam avarttatam | 12. Te sukha-priti- 
bahu]ii bahir antai cha m vfitdh100 | praMsa bahir anted cha tirdhm- 
sroto-bhavdh smritdh | 13. Tmhty-dtmakas tfitly as tu deva-sargas tu 
yah smyitah | tasmin surge ’bhavcit prltvr nishpanne Brahmanm tadu j 
14. Tato ’nyam sa tadu, dadhyau sudhakam, sargam uttamam | asadhakams 
tu tan jnatvil mulch,ya-sargadi-cambhavun | 15. Tatha ’bhidhyuyatas 
tasya satyabhidyayinas tatah \ prddurbhutas tadd ’vyaktdd arvuk-srotas 
tu sadhakah \ 16. Yasmdd andy vyavarttanta tato ’rvtik-srotasas tu te \ 
te cha prakdsa-bahula tamodriktdm rajo’dhikdh | tasmut te duhkha- 
bahuld blmyo bhuyak cha Mrinah | praknkd bahir anted cha manmhya 
sudhakds hi te \ . . .  . 23. Tty ete tu samdkhyatu nava sarguh Prajd-

** Hi sanihir drahah.— Comm.
59 The reading of the Yayu P., in the parallel passage, is tasynhhidhyayato nityam 

sTittvHcah samavarttata | urdhvasrotas tritiyas tu sa ehaivordhvam ryavnsthitah j 
The combination saUvikordhvam in the text of the Vishnu P. must bo drahe.

100 For nihrituh the Vayu P. reads samvfftah.
101 Hi sandhirdrshah | Comm. But there is a form tama. The Vayu P. lms taniah- 

aaktdh.
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pate A | prukrifa vaikritrd claim jagato mula-hetavah | srijato jagadlia- 
sya him anyach chhrotum ichhasi | Maitreya uvdcha | 24. &Umksheput 
kathitah sargo dev&dlnam tvayd mune | vistardch chhrotum ichhami 
ivatto munivarottama \ Pardiara iwacha j karmalhir hhavitu h purvaih 
kuialiiJcuSalais tu tah | khyutyd taya hy anirmuMah samhdrc hy v.pa- 
safiihritah j 25. Sth&varSntdh. mrSiy&Seha prajn Irahmaihi chaturm~ 
dhdh | Brahmamh kurvatah tpishtm jajnire mdnasis tu tdh \ 26. Tato 
devdsurapitrin manushdmi cha chaiushtayarn \ sisrikshur ambhamsy 
etdni warn Citmdnam aytiyujat \ 27. Yttktdtmanas t amomd.tr d adrikt<1 
’that Prajdpateh \ sisrikshor jaghandt purvam amrah jajntre tatah \
28 . Utsasarja tatas tam tu tamo-mdtrdtmikuih tanum | sd tu tyaldd 
tanus tena Maitreyalhiid vilhdvarl | 29. Sisrikshur anya-deha-sthah 

prltim dpa tatah surtifi | sa.ttvodrik.tdh samudbhutiih mukhato BrnIz
mail/> dvija i 30. Tyaktd sa ’p i  tanus Uma sattva-prdyam ahhud dinam \ 
tato hi latino rdtrdv asurd dev aid diva | 31. Sattvamdtrdtmikam era 
tato ’nydm jagrihe tanum. | pitrivad manyamdnasya pitaras tasya 

jajnire j 32. Utsasarja pitrln srishtvd talas tam apt sa prabhuh | sd 
chotsrishtd ’bhavat sandhya dma-naktCmtara-sthitih | 33. Pajo-mdtrdt- 
mikam anyum jagrihe sa tanum tatah \ rajo-mdtrotka(d jdtd manushyd 
dvija-sattama | tam apy Cdu sa tatydja tanum adyah Prujdpatih \ 
jyotsnd samabhavat sd ’pi prak-sandhyd yd ’bhidMyate | 34. Jyotsno- 
dgame tu latino manushyd h pitaras tatha | Maitreya sandhya-samaye 
tasmad ete bhavanti vai | 35. Jyotsna-rdtry-ahani sandhya chatvdry 
etdni vai mbhoh | JBrahmanas tu sarirdni trigund.pdiray&ni cha |
36. Rajo-mdtrdtmikam era tato ’nydih jagrihe tanum | tatah hhud 
Brahmano jdtd jajne kopas tayd tatah ] 37. Kshut-khumdn andhakarc 
’tha so ’srifad bhagavdms tatah | Virupah imairuld jatus te ’Ihyadha- 
vafhs tatah pralhum | 38. " Maivam Mo rakshyatarn esha” yair uktam 
rdkshasas tu te \ uchuh “khadama” ity anye ye te yakshds tu yakshandt |

"  Maitreya said: 1. Tell me in detail how at the beginning of the 
creation that deity Brahma formed the gods, rishis, fathers, danavas, 
men, beasts, trees, etc., dwelling respectively on the earth, in. the sky, 
and in the water; 2. and with what qualities, with what nature, and 
of what form he made the world. Tarasara replied: 3. I declare to 
thee, Maitreya, how that deity created the gods and all other beings; 
listen with attention. "While he -\yas meditating on creation, as at the 
beginnings of the (previous) Kalpas, there appeared an insentient crea-

|® | <SL
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tion, composed of gloom (Jamas). 4. Gloom, illusion, great illusion, 
darkness, and what is called utter darkness—such was the five-fold 
ignorance, which was manifested from that great Being, 5. as he was 
meditating—an insensible creation,103 under five conditions, devoid of 
feeling either without or within,103 closed up, motionless. 6. And since 
motionless objects are called the primary objects, this is called the pri
mary (mitkhya) creation.104 7. Beholding this creation to be ineffective, 
he again contemplated another. As he was desiring it the brute 
(tiryahrotas) creation came forth. 8. Since (in its natural functions) 
it acts horizontally it is called Tiryaksrotas. 9. The (creatures com
posing it) are known as cattle, etc., distinguished mainly by darkness 
( tamas) ignorant, following irregular courses,100 while in a state of ignor
ance having a conceit of knowledge, (10) self-regarding, self-esteeming, 
affected by the twenty-eight kinds of defects, endowed with inward 
feeling, and mutually closed. II. As Brahma, regarding this creation 
also as ineffective, was again meditating, another creation, the third, or 
urdJwasrotus, which was good, rose upward. 12. They (the creatures 
belonging to this creation) abounding in happiness and satisfaction, 
being unclosed both without and within, and possessed both of external 
and interna! feeling, are called the offspring of the TTrdhvasrotas crea
tion. 13. This third creation, known as that of the gods, was one full 
of enjoyment. When it was completed, Brahma -was pleased. 14. Ho 
then contemplated another creation, effective and most excellent, since 
he regarded as ineffective the beings sprung from the primary and 
other creations. 15. While he, whose will is efficacious, was so desir
ing, the Arvaksrotas, an effective creation, was manifested.108 109 16. They

108 The Vayu P. here inserts an additional line, sanatas (amasii chaiva dlpah 
kumbha-vad avritah | “ and covered on all sides with darkness, as a lamp by a jar.”

>os Vahir-anto ’prakaiaseha appears to he the true reading, as the Commentator 
renders the last word by prakrish(a-jniina-«unyah, ‘‘devoid of knowledge.” But if 
this he the correct reading, it is ungrammatical, as antuh and aprakdSa would properly 
make antar-aprakdiat not anto'prakaia. But the Purilnas have ni’any forms which 
are irregular (arsha, “ peculiar to the rishis,” “ vedie,” or “ antiquated ” as the Com
mentators style them). The Taylor MS. of the Vuyu Pnriina reads in the parallel 
passage bahir-antah-prakaiascha.

104 See Dr. Hall’s note p. 70 on Professor -Wilson's translation ; and also the pas
sage quoted above p. 16 from the Taitt. Sank vii. 1,-1, 4, where the word mukhya is 
otherwise applied and explained.

105 Bhakshyadi-vivekak-lundh | “ Making ;io distinction in food, etc., etc.” Comm.
109 Compare M. Bh. xiv. 1038.

AND OP THE ORIGIN OP THE FOUR CASTES. 57
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(the creatures belonging to it) are called Arvaksrotas, because (in their 
natural functions) they acted downwardly. And they abound in sen
sation (pralcasu) and are full of darkness (tamas) with a preponderance 
of passion {rajas). Hence they endure much suffering, and are con
stantly active, with both outward and inward feeling. These beings 
were men, and effective.”107

In the next following verses, 17-22, the names of the different crea
tions, described in the first part of this section, and in the second chapter 
of the first book of the Vishnu Parana, are recapitulated, and two others, 
the Anugraha and the Kaumara, are noticed, but not explained.108

The speaker Paras ara then adds: “ 23. Thus have the nine creations 
of Prajapati, both Prakrita and Yaikrita, the radical causes of the world, 
been recounted. What else dost thou desire to hear regarding the crea
tive lord of the world ? Maitreya replies: 24. By thee, most excellent 
Muni, the creation of the gods and other beings has been summarily 
narrated: I  desire to hear it from thee in detail. P a ra n a  rejoins : 
Called into (renewed) existence in consequence of former actions, good 
or bad, and unliberated from that destination whan they were absorbed 
at the (former) dissolution of the world, (25) the four descriptions of 
creatures, beginning with things immovable and ending with gods, were 
produced, o Brahman, from Brahma when he was creating, and they 
sprang from his mind. 26. Being then desirous to create these streams 
(amlkdmsi)m—the four classes of Gods, Asuras, Bathers, and Men, he 
concentrated himself. 27. Prajapati, thus concentrated, received a body, 
which was formed of the quality of gloom (trimas); and as he desired 
to create, Asuras were first produced from his groin. 28. He then 
abandoned that body formed entirely of gloom; which when abandoned 
by him became night. 29. Desiring to create, when he. had occupied 
another body, Brahma experienced pleasure; and then gods, full of 
the quality of goodness, sprang from his mouth. 30. That body

w  The ViiyuP?add* here : Lahshands tarakadyaischa ashtadha cka vyavasthitah | 
liddhatmam manushyas te gandharva-saha-dlmrmmah j ity esha taijasah targo hy 

. arvakirotah prahirttitah | “ Constituted with preservative (?) characteristics, and in an
eightfold manner. These were men perfect in their essence, and in nature equal to 
Gandharvas. This was Ihe lustrous creation known aa Arvaksrotas.”

1(18 See Hr. Hall’s edition of Wilson’s V. P. pp. 32 ff.; and pp. 74 ff.
109 This word is borrowed from the passage of the Taittiriya Brahmans, ii. 3, 8, 3, 

quoted above, p. 23. Most of the particulars in the rest of the narrative are imitated 
from another passage of the same Brithmana, ii. 2, 9, 5 if., also quoted above, p. 28.
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also, being abandoned by him, became day, -which is almost entirely 
good. Hence the Asuras are powerful by night110 and the gods by day- 
31. He then assumed another body formed of pure goodness; and the 
Fathers were born from him, when he was regarding himself as a 
father 111 32. The Lord, after creating the Fathers, abandoned that
body also; which, when so abandoned, became twilight, existing 
between day and night. 33, He next took another body entirely 
formed of passion; and men, in whom passion is violent, were pro
duced. The primeval Prajapati speedily discarded this body also, 
which became faint light (jyoisn&\ which is called early twilight.
34. Hence, at the appearance of this faint light-, men are strong, while 
the fathers aro strong at evening-twilight. 35. Morning-twilight, 
night, day, and evening-twilight, these are the four bodies of Brahma, 
and the receptacles of the three qualities. 36. Brahma next took 
another body entirely formed of passion, from which sprang hunger, 
and through it anger was produced. 37. The Divine Being then in 
darkness created beings emaciated with hunger, which, hideous of 
aspect, and with long beards, rushed against the lord. 38. Those who 
said, 1 Let him not be preserved ’ (rahhyat&m) were called Rakshasas, 
whilst those others who cried, * Let us eat (him)’ were called Vakshas 
from ‘ eating ’ (yaJc$hmdt).m

I t  is not necessary for my purpose that I  should quote at length the 
conclusion of the section. I t  may suffice to say that verses 39 to 51 
describe the creation of serpents from Brahma’s hair; of Bhutas; of 
Gandharvas; of birds (vayamsi) from the creator’s life (vayas), of sheep 
from his breast, of goats from his mouth, of kine from his belly and 
sides, and of horses,113 elephants, and other animals from his feet; of 
plants from his hairs; of the different metres and vedas from his 
eastern, southern, western, and northern mouths. Verses 52 ff. contain 
a recapitulation of the creative operations, with some statement of the

110 la  the Ramaynna, Simdara Kanda 82, 13 f. (Gorresio’s edit.) we road: link- 
shaiam rajani-kalah samyugeshu prasasyate ) 14. Tmmad rajan nisd-yudrlhe juyo 
’miakam m  samayah | “Night is the approved time for the Rakshases to tight. We 
should therefore undoubtedly conquer in a nocturnal conflict.”

111 This idea also is borrowed from Taitt. Br. ii. 3, 8, 2.
ns gee Wilson’s V. P. vol. i. p. 83, and Dr. Hall’s note.
113 See the passage from the Taitt. Sanh. vb. 1, 1, 4 if, quoted above, p. 16, whore 

the same origin to ascribed to horses.
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principles according to ■which they 'were conducted. Of these verses 
I  quote only the following: 55. Teshafh ye yuni harpndniprdh-srtsfhyum 
pratipedire \ tdny eva pratipadyante srijyamdnah punah punah | . . .
GO. YatMrtav ritu-lingdni nanurup&ni parry aye | driiyante tttm t&nyeva 
tathci bhuvd yugadishu | 61. Karoty evmnvidh&m srishtim kalpadau sa 
punah punah j surikshdSaktt-yukto ’sau srijya-halcti-p'achoditah | “ These 
creatures, as they are reproduced time after time, discharge the same 
functions as they had fulfilled in the previous creation . . . 60. Just 
as, in each season of the year, all the various characteristics of that 
season are perceived, on its recurrence, to he the very same as they had 
heen before; so too are the beings produced at the beginnings ot the 
ages.114 61. Possessing both the will and the ability to create, and im
pelled by the powers inherent in the things to be created, the deity 
produces again and again a creation of the very same description at the 
beginning ,of every Ralpa.”

The sixth section of the same book of the Y. P., of which I  shall cite 
the larger portion, professes to give a more detailed account of the 
creation of mankind.

V. P. i. 6, 1. Maitreya vxacha \ Arvdksrotas tu kathito bhavatd. yds tu 
mdnushah j brahman vistarato brdhi Brahma tarn asr-jad yathd | 2.
YathCt cha rarndn asrijad yad-gunCvmi cha mahamune | yachcha teshum 
smritam karma viprudinadi tad uchyatdm | Pardbara uvttcha | 3. Sat- 
yalhidhyayinas tasya sisrihftor Brahmano jagat | aj&yanta dvijakesktha 
mttvodriktd muJckat prajah | 4. Vahhaso rajasodriktas tatha 'nya Brah- 
mano ’bhavun | rajasd tamasd chti.iva samudriMat tathorutah | 5. Pad- 
bhydrn anydh prajd Brahmd sasarjja dvija-mttama | tamah-pradhands 
tub, sttrvdi chCiturvarnyani idam tatah | brdhmandh kshattriyd vaisydh 
indraicha dvija-sattama | padoru-vaJcshah-stha.lato mukhatas cha samud- 
gatdli | 6. Yajna-nislipattaye sarvam etad Bralimd chakura pat | cha- 
turvarnyam mahdbhuga yajna-sadhanain uttamam | J - Yajnair dpxjd- 
yitd deva vrishly-utsargena vai prajah | dpydyayante dharma-jna 
ySjndh kalydna-hetavah \ 8. Nxshpadyante narais taxs tu sm-karmd- 
bhirataih sada | viruddhucharanapetaih sadbhxh sanmdrga-gdmilhh \
9. Svargdpavargau mdnmhyat prapnuvanti mra mum \ yack chdbhiru- 
chitam sthfinarh tad ydnti manujd dvija | 10. Prajdt tdh Brahmana 
srishfdS chdturvarnya-vyavasthitif/u | samyalc kaddha-samiichara-pra-

»u Verses similar to this occur in Manu i. 30 ; and in the Mahabharata xii. 8550 f.
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vana mum-sattama \ 11. Yatkechhd-vdsa-ttiratah sarvdbdilha-vivarjitdh | 
iudclhantah-karanah iuddhah sarvdnmhthdna-nirmaldh | 14.115 S'ud- 
dhe cha tds&m manasi suddhe 'ntah-samsthite Harau | suddha-jn&nam 
prapaiyanti Vishnv-akhyaih yma tatpadam | 15. Tatah kaliltmako yo 
'sau sa chrndah katlnto liar eh \ m  pdtayaty agho ghoram alpam alpalpa- 
sdravat | 16. Adkarma-vija-hkiltatli tu tamo-lobha-samudbhavam ] pra- 
jasu turn Maitruya ragadikam asadhakum \ 17. Tatah sa sahaja siddhis 
to sum ndtiva jdyate | rasolldsadayas chdnydh siddhayo’shtau bhavanti 
yah | 18. Tam kshlnasv akeshdsu varddhamane cha patake | dvandvildi- 
bhava-duhkhdrttas ta bhavanti tatahprajdh | 19. 'la,to durgani tds cha- 
knir vdrkshyam pdrvatani audakam \ kritimam cha tathd durgam pura- 
karvatak&di yat | 20. Grihdni cha yathdnydyam teshu chakruh puru- 
duhu | iltatapadi-bddhdndm prasamdya mahdmate | 21. Pratikaram 
imam kritva sUitdes tdh prajdh punah \ vdrttopdyam tatas chakrur 
hasta-siddham cha karma-jam | . . . 26. Grdmyurany&h smrita hy eta 
oshudhyaS cha chaturdasa | yujna-nishpattaye gey nan tathd "sum hetur 
uttamah | 27. JStas cha saha yajmna prajunam kardnam param  | 
parupara-vidah priijnds tato yajnan vitanvate | 28. Ahany ahany
anush{hdnam yajnandm munisattama | upakdra-karam pumsam kriya- 
mdndch cha iSnti-dam | 29. Teshdm tu kdla-srishto 'sail papa-vindur 
mahdmate | chetassu vavridhe chakrm te na yajneshu mdnasam | 30. 
Teda-vadams tathd devdn yajnakarmddikam cha yat j tat sarvaih nin- 

damands te yajna-i-yasedha-Mrinah | 31. Pravritti-mdrga-vyuchcMtti- 
karino veda-nindakah \ duratmano durachdra babhuvuh kufilcUiayafc j 
32. Samsiddhayam tu vdrttdydm prajdh srishpd Prajdpatih | maryd- 
dam sth&payCmdsa yathd-sthanam yathd-gunam \ 34. Varndndm dira- 
mdndm cha dharman dharma-bhritum vara j lokdmS sarva-varnandm 
samyag dharmtimipalinam | , 35. Prajapatyam brabnananaih smritam 
sthdnam kriyuvatdm \ sthCmam aindram kshattriyandih sangrameshv 
anivarttinam \ 36. Vaisyanam mdrutam sthlnaiti sva-dhannam anu- 
varttin&m | gandharvam iudra-jatindm paricharydsu varjtfindm |

“ Maitreya says: 1. You have described to me the Arvdksrotas, or 
human, creation: declare to me, o Brahman, in detail the manner in 
which Brahma formed it. 2. Tell me how, and with what qualities, 
he created- -the eastea .̂ and what are traditionallyrefiuted to be the..

115 There are no verses numbered 12 and 13, the MSS. passing from the 11th to f 
the 14th.

_

<SL
AND OF THE ORIGIN OF TIIE FOUR CASTES. 61


