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PREFACE.

Trr main object which I have proposed to myself in
this volume is fo colleot, translate, and illustrate the
principal passages in the different Indian books of the
greatest antiquity, as well as in others of comparatively
modern composition, which deseribe the creation of man-
kind and the origin of classes, or which tend to throw
light upon the manner in which the caste system may
have arigen.

I have not, however, hesitated to admit, when they
fell in my way, such passages explanatory of the cosmo-
gonio or mythological conceptions of the Indians as
possess a general interest, although not immediately con-
nected with the chief subject of the book.

Since the first edition appeared my materials have so
much increased that the volume has now swelled to
more than twice its original bulk. The second and
third chapters are almost entirely new.! The fourteenth
and fifteenth sections of the fourth chapter are entirely
so. KEven those parts of the book of which the sub-

! The contents of these chapters are not, however, absolutely new, but
drawn from articles which I have contributed to the Journal of the Royal
Asiatic Society since the first edition of the volume appeared.
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stance remains the same have been so generally ex&anded
that comparatively little continues without some altgTa-
tion of greater or less importance. .

In order that the reader may learn at once What *he
may expect to find in the following pages, I shall supply
here a fuller and more connected summary of their con-
tents than is furnished by the table which follows this
preface.

The Introduetmn (pp. 1~6) contains a very rapid sur-
vey of the sources from which our information on the

...  subject of caste is to be derived, viz. the Vedic hymns,
the Brihmanas, the Epic poems, and the Puranas, in
which the chronological order and the general charac-
teristios of these works are stated.

The first chapter (pp. 1--160) comprehends the myth-
ical accounts of the creation of man and of the origin
of castes which are to be found in the Vedic hymns, in
the Brahmanas and their appendages, in the Ramayana,
the Mahibharata, and the Purinas. The first section
(pp. 7-15) contains o translation of the celebrated hymn
called Purusha Siikta, which appears to be the oldest
extant anthority for attributing a separate origin to the
four castes, and a discussion of the question whether the
creation there described was intended by its author to
convey a literal or an allegorical sense. The second,
third, and fourth sections (pp. 15-34) adduce a series of
passages from’ the works standing next in chronological
order to the hymns of the Rig-veda, which differ more
or less widely from the account of the ereation given in

the Purusha Sukta, and thereforo justify the conclusion
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that in the Vedic age no uniform orthodox and authori-

4 tntl\?'e doctrine existed in regard to the origin of castes.
Im the fifth section (pp- 85-42) the different passages in
Manw's Institutes which bear upon the subject are
quoted, and shewn to be not altogether in harmony with
each other. The sixth section (pp. 43-49) describes the
system of great mundane periods called Yugas, Man-
vantaras, and Kalpas, as explained in the Purdnas, and
shews that no traces of these periods are to be found in
the hymns of the Rig-veda, and but few in the Brih-
manas (compare p. 215 £.). Sections seyenth and eighth
(pp. 49-107) contain the accounts of the different crea-

. tions, including that of the castes, and of the primeval
state of mankind, which are given in the Vishnu, Vayu,
and Markandeya Puranas, together with references (see
pp. 62 ff., 68 ff.) to passages in the Brahmanas, which ap-
pear to have furnished some of the germs of the various
Puranic representations, and a comparison of the details
of the latter with each other which proves that in some
respeets they are mutually irreconcileable (see pp. 66 ff,
102 ff.). The ninth scetion (pp. 107-114) adduces the
accounts of Brahm@’s passion for his daughter, which
are given in the Aitareya Brahmana and the Matsya
Puriina. Im the tenth section (pp. 114-122) are embraced
such notices connected with the subject of this volume as |
I have observed in the Ramayana. In one of the passages |
men of all the four castes are said to bé the offspring of |
Manu, a female, the daughter of Daksha, and wife of |
Kagyapa. The eleventh section containg a collection of |
texfs from the Mahabharata and its appendage the Hari- |
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 vaméa, in which various and discrepant explanations are
given of the existing diversity of castes, one of thém
representing all the four classes as descendants of Méanu
Vaivasvata (p. 126), others attributing the distinetion of
classes to an original and separate creation of each, which,
however, is not always described as occurring in the same
manner (pp. 128 ff. and 158); whilst others, again, more
reasonably, declare the distinetion to have arisen out of
differences of character and action, This section, as
well as the one which precedes it, also embraces accounts
of the perfection which prevailed in the first yugas, and
of the gradually increasing degeneracy which ensued in
those that followed. The twelfth section (pp. 155-168)
containg extracts from the Bhagavata Purina, which
coincide for the most part with those drawn from the
 other authorities. One text, however, describes mankind
‘as the offspring of Aryaman and Matrika ; and another
. distinotly declares that there was originally but one caste.
" The thirteenth section (pp. 169 f.) sums up the results of
tho entire chapter, and asserts the conclusion that the
sacred books of the Hindus contain no uniform or cons
sistent theory of the origin of caste; but, on the con-
trary, offer a great variety of explanations, mythical,
n&ystieal, and rationalistic, to account for this social phe-
nomenon. '
The second chapter (pp. 160-238) treats of the tra-
dition of the descent of the Indian nation from Manu,
‘The first section (pp, 162-181) containg a series of texts
" from the Rig-veda, which speak of Manu as the pro-
genitor of the race to which.the authors of the hymns

viil PREFACE.



belonged, and as the first institutor of religious rites ;
and adverts to certain terms employed in the hymns,
eifber to denote mankind in general or to signify certain
tribal divisions. The second section (pp. 181-196) ad-
duces a number of legends and notices regarding Mann
from the Brihmanas and other works next in order of
antiquity to the hymns of the Rig-veda. The most in-
teresting and important of these legends is that of the
deluge, as given in the Satapatha Brihmana, which is
afterwards (pp. 216 ff.) compared with the later versions
of the same story found in the Mahabharata and the
Matsya, Bhagavata and Agni Purdnas, which are ex-
tracted in the third section (pp. 196-220). Some re-
marks of M. Burnouf and Professor Weber, on the
question whether the legend of a deluge was indigenous
in India, or derived from a Semitic source, are noticed
in pp. 216f.  The fourth section adduces the legendary
accounts of the rise of castes among the descendants of

Manu and Atri, which are found in the Purinas; and -

| quotes a story given in the Mahabhirata about king

Vitahavya, a Kshattriya, being transformed into a Brah-

‘man by the mere word of the sage Bhrigu.

In the third chapter (pp. 239-295) I have endeavoured
to shew what light is thrown by a study of the hymns of
the Rig- and Atharva-vedas upon the mutual relations of
the different classes of Indian society at the time when
those hymns were composed. In tho first section (pp.
240-265) the various texts of the Rig-veda in which the
words brahmén and brahmana occur are cited, and an
attempt is made to determine the senses in which those

»
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words are there employed. The result of this examina-
tion is that in none of the hymns of the Rig-veda, except
the Purusha Siikta, is there any distinct reference tp a
recognized system of four castes, although the occasionul’
use of the word Brahmana, which is apparently equi-
valent to Brihmi-putra, or “the son of a priest,” and
other indications seem to justify tho conclusion that the
priesthood had already become a profession, although it
did not yet form an exclusive caste (see pp. 258 £, 263 ff.).
The second section (pp. 266-280) is made up of quota-
tions from the hymns of the Rig-veda and various other
later works, adduced to shew that persons who aceording
to ancient Indian tradition were not of priestly families
were in many instances reputed to be authors of Vedic
hymns, and in two cases, at least, are even said to have
\ exercised priestly functions. These two cases are those

PREFACE.

(1) of Devapi (pp. 2694.), and (2) of Visvamitra, which is
afterwards treated at great length in the fourth chapter.
F This section concludes with a passage from the Matsya
Purding, which not only speaks of the Kshattriyas Manu,
Ida, and Puriiravas, as “utterers of Vedic hymns”
(mmtm-vadmm’s) but also names three VaiSyas, Bha-
landa, Vandya, and Sankirtti, as ¢ composors of hymns "
(mantra-kritah). The third section (pp. 280- ~289) shews
by quotations from the Atharva-veda that at the period
when those portions of that collection which are later
than the greater part of the Rig-veda were composed,
the pretensions of the Brahmans had been considerably
! developed. The fourth section (pp. 289-295) gives

i

| an account of the opuuons expressed by Professor
I
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PREFACE. %1

R. Roth and Dr. M. Haug regarding the origin of
castes.

The fourth chapter (pp. 296-479) contams a series of
Ie,gendary illustrations derived from the Ramayana, the
Mahabharata, and the Puranas, of the struggle which

appears to have ocourred in the early ages of Indian f

history between the Brahmang and the Kshattriyas, after
the former had begun to constitute an exclusive sacerdotal
class, but before their rights had become accurately defined
by long prescription, and when the members of the ruling
caste were still indisposed to admit their pretensions.
I need not here state in detail the contents of the first
five seetions (pp. 296-317) which record various legends
descriptive of the ruin which is said to have overtaken
different princes by whom the Brithmans were slighted
and their claims resisted. The sixth and following
sections down to the thirteenth (pp. 317-426) contain,
first, such references to the two remowmned rivals, Va-
sishtha and Viévamitra as are found in the hymns of
the Rig-veda, and which represent them both as Vedie
rishis ; secondly, such notices of them as occur in the
Bribmanas, and shew that Visvamitra, as well as Va-
sishtha, had officiated as a priest; and, thirdly, a series

of legends from the Ramayana and Mahéabharata whith '

describe the repeated struggles for superiority in which
they were engaged, and attempt, by a variety of
fictions, involving miraculons elements,’ to explain the
manner In which Visvamitra became a Brihman, and
to account for the fact which was so distinetly cer-
tified by tradition (see pp. 361 ff.), but appeared so un-

!
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accountable in later ages (see pp. 26561, 864 ff.), that that
famous personage, although notoriously a Kshattriya by
birth, had nevertheless exercised sacerdotal functions.?
The fourteenth section (pp. 426-430) contains a story
from the Satapatha Brihmana about king Janaka, a Ra-
janya, renowned for his stoical temperament and religious
knowledge, who communicated theological instruction to

¢ As I have omitted in the body of the work to sey auything of the views
of Signor Angelo de Gubematis about the purptrt of the Vedic fexts
relating to Vasishtha and Visvamitra, I may state here that this young
Italian Sauskritist, in his Essay, entitled “Fonti Vediche dell’ Epopea ”
(see the Rivista Orientale, vol. i, pp. 409 ff, 4781%), combats the opinion
of Professor Roth that these passdges refer to two historical personages,
and fo real events in which they played a part ; and objects that Roth
“took no account of the possibility that a legend of the heavens may have
been based upon a human foundation” (p. 409). Signor de Gubematis
further obseryes that the 33rd and 53rd hymns of the third Mandala of the
Rig-veda “may perbaps have been recited at a later period in connection
with some battle which really occured, but that the fact which they cele-
brate seems to be much more ancient, and to be lost in & very remote
wmyth” (p.410), Visvamitra, he considers, is one of the appellations of
sthe sun, and as both the person who bears this nawe, and Indra are the
sons of Kudika, they must be brothers (p. 412. See, however, the remarks
in p. 347f. of this volume on the epithet Kaugika ag applied to Indra).
Sudas, according to Signor de Gubernatis (p. 413), denotes the horse of the
sun, or the sun himself, while Vasishtha is the greatest of the Vasus, and
denotes Agni, the solar fire, and means, like Visviimitra, the sun (p. 483).
Signor de Gubernatis is further of opinion (pp. 414, 478, 470, and 483) that
both the 33rd and 53rd hymns of the third, and the 18th hymn of the
seventh Mandala are comparatively modern ; that the names of Kusikas
and Visvamitras claimed by the authors of the two former, ave fraudu-
lently assumed ; while the last (the 18th hymn of the seventh Mandala) was
composed by a sacerdotal family who claimed Vasishtha as its founder.
I will only remark that the theory of Signor de Gubernatis appears to me
to be an improbable one. But the only point of much importance for my
own special purpose is' that ancient Indian tradition represents both
Vasishtha and Vieviamitra as real personages, the one of either directly
divine, or of sacerdotal descent, and the other of royal lineage. They
may, however, have been nothing more than legendary creations, the
fictitious eponymi of the families which bore the same name.

L
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some eminent Brahmans, and became a member of their
class. In the fifteenth section (pp. 431-436) two other
matanees are adduced from the same Brihmana and from
fwo of the Upanishads, of Kshattriyas who were in pos-
session of truths unknown to the Brahmans, and who,
contrary to the usual rule, became the teachers of the
latter. The sixteenth section (pp. 436-440) contains an
extract from the Aitareya Brihmana regarding king
ViSvantara who, after at first attempting to provent
the Syaparna Brahmans from officiating at his sacrifiee,
became at length convinced by one of their number of
their superior knowledge, and accepted their services.
In the seventeenth section (pp. 440-442) a story is told
of Matanga, the spurious offspring of a Brihman woman
by & man of inferior caste, who failed, in spite of his
severe and protracted austerities, to elevate himself (as
Viévamitra had done) to the rank of a Brahman. The

eighteenth section (pp. 442-479) contains a series of |
legends, chiefly from the Mahabharata, regarding the |
repeated exterminations of the Kshattriyas by the war- |

like Brihman ParaSurama of the race of Bhrigu, and
the wultimate restoration of the warrior tribe, and a
variety of extravagant illustrations of the supernatural

power of the Brahmans, related by the god Vayu to I.
king Arjuna, who began by denying the superiority of |

the priests, but was at length compelled to succumb

to the overwhelming evidence adduced by his aerial - |

monitor.
In the fifth chapter (pp. 480-488) I have given some
account of the opinions entertained by Manu, and the

L
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authors of the Mahibharata and the Puripas, regarding
| the origin of the tribes dwelling within, or adjacent to,
; the boundaries of Hindustan, but not comprehended (in
{ the Indian caste-system. ;
| The sixth and concluding chapter (pp. 489-504) con-
tains the Puranic accounts of the parts of the earth ex-
terior to Bhiratavarsha, or India, embracing first, the
other eight Varshas or divisions of Jambudvipa, the cen-
tral continent ; secondly, the circular seas and continents
(dvipas) by which Jambudvipa is surrounded ; and,
thirdly, the remoter portions of the mundane system.
The Appendix (pp. 5056-515) contains some supple-
mentary notes.

X1V PREFACE,

As in the previous edition, I have been careful to
acknowledge in the text and notes of this volume the
ascistance which I have derived from the writings of the
different Sanskrit Scholars who have treated of the same
subjects. It will, however, be well to specify here the
various publications to which I have been indebted for
materials, In 1858, T wrote thus: “It will be seen at
once that my greatest obligations are due to Professor
H. H. Wilson, whose translation of the Vishnu Puréna,
with abundant and valuable notes, derived chiefly from
the other Puranas, was almost indispensable to the suc-
cessful completion of such an attempt as the present.”

“In this second edition also I baye had constant occasion
to recur to Wilson’s important work, now improved and
enriched by the additional notes of the editor Dr. Fitz-
edward Hﬁall. Tt is to his edition, so far as it has yet ap-
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peared, that my references have been made. I acknow-
ledged at the same time the aid which I had received
fron M. Langlois’ French translation of the Harivafisa,
wnd from M. Burnouf’s French translation of the first
nine books of the Bhiigavata Purdna, which opened up
an easy access to the contents of the original works. A
large amount of materials has also been supplied to me,
either formerly or for the preparation of the present
edition, by Mr. Colebrooke’s Miscellaneous Essays; by
Professor (. Lassen’s Indian Antiquities; Professor
Rudolph Roth’s Dissertations on the Literature and
History of the Vedas, and confributions to the Journal of
the German Oriental Society, and to Weber’s Indische
Studien, ete.; Professor Weber’s numerous articles in
the same Journals, and his History of Indian Literature ;
Professor Max Miiller’s History of Ancient Sanskrit
Literature, Chips from a German Workshop, article on
the Funeral rites of the Brihmans, etc.; Professor
Benfey's Glossary of the Sama Veda, and translations

G,

of Vedic hymns; Dr. Haug’s text and translation of

the Aitareya Brihmana: while much valuable aid has
been derived from the written communications with
which I have been favoured by Professor Aufrecht,
as well as from his Catalogue of the Bodleian Sanskrit
MSS. T am also indebted to Professor Miiller for point-
ing out two texts which will be found in the Appendix,
and to Professor Goldstiicker for copying for me two
passages of Kumarila Bhatta’s Mimansa-vérttika, which
are printed in the same place, and for making some
corrections in my translations of them.



1 formerly observed that at the same time my own
researches had “enabled me to collect a good many
texts which T had not found elsewhere adduced ;7 end
the same remark applies to a considerable portion of

the mew matter which has been adduced in the present
edition.

PREFACE.
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o 171, 26, for ‘¢ Ag'wins”? read ** Asvins,""
»» 180, . 98, before * Prajipatir " insert “ii. 38"
194, o 5, for “ma bhaja " read *ma abhaje.”
w221, 20, before t* Prishadhvas ™ insert “'iv. 1, 12,7
2999, 7, for “ix. 27 read “ix, 2, 16.”
w4 18, Before * Nabhiage"* insert ¥ iv. 1,14."
sy 286, "y - 19, for tiv." read %ix.’
w 261, 4, 27, for 8" read “2."
s 268, 4, 8 from the foot, for ¢ viii."’ read *! vil."’
w 274y 8, for “Dilipat” read * Dilipat.”’
1 280, ., 14, for % was” read “ were,"”
» 307, ,, 10, for “virat” read “vird.”
by 808, . 24, before  Nalusho”” insert ¥ 12460, .
s 818, . 4, for %1301 read “161 £
» 871, 4 12, for Vi read * viia.”
899, , *18, for ¢ 68, 18" yead * 56, 18.”
s 487, 5, 2, for  thei rdesertion’’ read ‘! their desertion.”



ORIGINAL SANSKRIT TEXTS.

PART FIRST.

INTRODUCTION

CONTAINING A PRELIMINARY SURVEY OF THE SOURCES OF
INFORMATION,

I propose in the present volume to give some account of the fra.
ditions, legends, and mythical narratives which the different classes
of ancient Imdian writings contain regarding the origin of mankind,
and the classes or castes into which the Hindus have long been dis-
tributed. Tn order to ascertain whether the opinions which have
prevailed in India on these subjects have continued fixed and uniform
from the earliest period, or whether they have varied from age to age,
and if s, what modifications they have undergone, it is necessary
that we should first of all determine the chronological order of the
various works from which our information is to be drawn. This task
of classification can, as far as regards its great outlines, be easily ac;
compliahed. Although we cannot discover sufficient grounds for fixing
with any precision the dates of these different books, we are perfectly
able to settle the order in which the most important of those which
are to form the basis of this investigation were coinposed. From a
comparison of these several literary records, it will be found that the
Hindus, like all other civilized nations, have passed through various
stages of development,~—social, moral, religious, and intellectual. The
ideas and beliefs which are exhibited in their oldest documents, are
not the same as those which we encounter in their later writings.
1
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The principal books to which we must look for information on the
subjects of our enquiry are the Vedas, including the Brahmanas and
Upanishads, the Siitras, the Institutes of Manu, and the Itihasas and
Purdinas. OF these different classes of works, the Vedas are ovLed
by all competent enquirers to be by far the most ancient.

There are, as every student of Indian literature is aware, four
Vedas,—the Rig-veda, the Sama-veda, the Yajur-veda, and the Atharva-
veda, Each of the collections of works known as a Veda consists of
two parts, which are called its manfra and its brakmana.' The Man-
tros are either metrical hymns, or prose forms of prayer. The Rig-
veda and the Samaveda consist only of mantras of the former deserip-
tion. The Brihmanas contain regulations regarding the employment
of the mantras, and the celebration of the various rites of sacrifice,
and also embrace certain treatises called ;‘-Lragyakas, and others called
Upanishads or Vedintas (so called from their being the concluding
portions of each Veda), which expound the mystical sense of some of
the ceremonies, and discuss the nature of the godhead, and the means
of acquiring religions knowledge with a view to finel liberation.

The part of each Veda which contains the mantras, or hymns, is
called its Sanhitd.*? Thus the Rig-veda Sanhita means the collection of
hymns belonging to the Rig-veda. Of the four collections of hymns,
that belonging to the last-mentioned Veda, which contains no less than
1,017 of these compositions, is by far the most important for historical
purposes. Next in value must be reckoned those hymns of the Atharva-
veda, which are peculiar to that collection, another portion of which,
however, is borrowed, in most cases, verbatim, from the Rig-veda.?

! Sayuna saye in his commentary on the Rigveda (vol. p. i p. 4): Mantra-brah
wanitmakam tavad adushtam lakshanam | ata eva Apastamio yajna-paribhashiyam
evitha * mantra-brahmaenayor veda-namadheyam’ | *The definition (of the Veda) as a
book composed of mantra and brakmanae, is unobjectionable,  Hence Apastamba says
in the Yajnaparibhiish, * Mantra and Brihmana have the name of Vaeda.”"”

2 This definition applies to all the Sanhitds, except that of the Taittiriya, or Black
Yajur, Veda, in whigh Mantra and Brihmana are combined. But even this Sanhitd
had & sepavate Brihmana connected with it. See Miiller's Anc. Sansk. Lit. p. 850,
and Weber's Indische Literaturgeschichte, p. 83, The general character of the Vijas-
aneyi and Atharva Sanhitas is not affected by the fact that the last section of the
former is an Upanishad, and that the fifteenth book of the latter has something of the
nature of a Brahmana, y

8 For fiirther information on the Vedas, reference may be made to Professor
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From this succinet account of the contents of the Vedas, it is clear
that the Mantras must constitute their most ancient portions, since the
Brahmpanas, which regulate the employment of the hymns, of necessity
pre-suppose the earlier existence of the latter. On this subject the
commentator on the Taittiriya, or Black Yajur-veda, Sanhitd thus
expresses himself (p. 9 of the Caleutta edition) :—

Yadyapi mantrabrakmanatmako vedas tathapi brakmanasya mantra-
vyakhana-rapatvad mantra evadaw samdmnatah | ©“ Although the Veda
is formed both of Mantra and Brihmana, yet as the Brahmana consists
of an explanation of the Manfras, it is the latter which were at first
recorded.”*

The priority of the hymns to the Brahmanas is accordingly attested by
the constant quotations from the former which are found in the latfer.®
Another proof that the hymns are far older than any other portion
of Indian literature is to be found in the character of their langunage.
They are composed in an ancient diglect of the Sanskrit, containing
many words of which the sense was no longer known with certainty in
the age of Yiska, the author of the Nirukta,® and many grammatical
forms which had beeome obsolete in the time of the great grammarian
Pépini, who refers to them as peculiar to the hymns (chhandas).” A
third argument in favour of the greater antiguity of the mantras is
supplied by the fact that the gods whom they represent as the most
prominent objects of adoration, such as Indra and Varuna, occupy
but a snbordinate position in the Itihasas and Purénas, whilst others,
viz., Vichnu and Rudra, though by no means the most important
deities of the hymns, ave exalted to the first rank, and assume a
different character, in the Puranic pantheon.®

¢ See nlso the passage quoted from the Nirukta in p. 174 of the 2nd vol. of
this work, and that cited from Siyapa in p. 195 of the same vol. Compare the
the following passage of the Mundaka Upanishad, i, 2, 1: Tad etat satyam mantreshn
karmani kavayo yiny apasyams tani trotayam bahudlhi santatani | * This is true ;
the rites which the rishis saw (f.e. discovered by revelation) in the hymns—ithese
rites were in great variety celebrated in the Treti (age).”

& See vol. i. of this work, p. 195, aud the article on the ¢ Interpretation uf the

Veda” in the Journal of the Royal Asiatic Society, vol, ii. new series, Pp. 816 fF,.

8 See val. ii. of this work, pp. 178 ff, and my article on the © Interpretation of the
Veda™ in the Journal of the Royal Asiatic Society, vol. ii. new series, pp. 323 fI.

7 Bee vol. ii. of this work, pp. 216 ff. :

& Bae vol. ii. of this work, 212 ff, and vol. iv. 1, 2, and passin.
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On all these grounds it may bo confidently concluded that the
mantras, or hymns, of the Rig-veda are by far the most ancient
remains of Indian literature. The hymns themselves are of diffgrent
periods, some being older, and some more recent. This 18 shown nut
only by the nature of the case,—as it is not to be supposed that the
whole of the contents of such a large national collection as the Rig-
veds Sanhitd should have been composed by the men of one, or
even two, gencrations,—but also by the frequent references which
sccur in the mantras themselves to older rishis, or poets, and to older
hymns.® Tt is, therefore, quite possible that a period of several centuries
may have intervened between the composition of the oldest and that of
the most recent of these poems. But if so, it is also quite conceivable
that in this interval considerable changes may have taken place in
the religious ideas and ceremonies, and in the social and ecclesiastical
institntions of the people among whom these hymns were produced,
and that some traces of theso changes may be visible on comparing the
different hymns with each other.

No sufficiont data exist for determining with exactness the period
at which the hymns were composed. ~Professor Miiller divides them
into two classes, the Mantras or more recent hymns, which he supposes
may have been produced between 1000 and 800 years,—and the
older hymns; to which he applies the name of Chhandas, and which
he conceives may have been composed between 1200 and 1000 years,~
befors the Christian era. Other scholars are of opirion that they may
beeven older (see Miiller's Ane. Sansk. Lit., p. 572, and the Preface to
the 4th Vol. of the same author’s edition of the Rig-veda, pp. iv.-xiii).
This view is shared by Dr. Haug, who thus writes in his introduction
to the Aitareya Brihmana, p. 47: We do not hesitate, therefore, fo
assign the composition of the bulk of the Brahmanas to the years
1400-1200 B.0, ; for the Samhita we require a period of af least 500-
600 years, with gn interval of about two hundred years between the
end of the proper Brahmana period. Thus we obtain for the bulk of
Safahitd the spaco from 1400-2000; the oldest hymns and gacrificial
formulas may be a few hundred years more ancient still, so that we
would fix the very commencement of Vedic literature between 2000
2400 m.c.” i

v Ses vol, ii. of this work, pp. 206 fl., and yol, iii. pp. 116 ff,, 121 .

INTRODTUCTION,
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Next in order of time to the most recent of the hymns come, of
course, the Brahmanas. Of these (1) the Aitareya and Sankhiyana
are connected with the Rig-veda; (2) the Tandya, the Panchavirida and
the (hhandogya with the Sima-veda; (3) the Taittiriya with the Tait-
tiriya or Black Yajur-veda; (4) the Satapatha with the Véjasaneyi San-
hita or White Yajur-veda; and (5)the Gopatha with the Atharva-veda."”
These works, written in prose, presoribe, as I have already intimated, the
manner in which the Mantras are to be used and the various rites of sacri-
fice to be oelebrated. They also expound the mystical signification of
some of the ceremonies, and adduce a variety of legends to illustrate the
origin and efficacy of some of the ritual prescriptions. That in order of
ago the Brihmanas stand next to the Mantras is proved by their simple
antiquated, and tautological style, as well as by the character of their
language, which, though approaching more mearly than that of the

‘hymns, to classieal or Paninean Sanskrit, is yet distinguished by certain

archaisms both of voeabulary and of grammatical form which are un-
known to the Itihasas and Purinas.”* The most recent portions of the
Brihmanas are the Aranyakas and Upanishads, of which the character
and contents have been already summarily indicated. The remaining
works which form the basis of our investigations come under the de-
signation of Smriti, as distinguished from that of Sruti, which is ap-
plied to the Mantras, Brahmanas, Aranyakas, and Upanishads.

The term Smriti includes (1) the Vedangas, such as the Nirukta of
Yaska, (2) the Sttras or aphorisms, fraute and grihya, ot sacrificial and
domestio, etc., (3) the Institutes of Manu, (4) the Ttihasas and Purinas.
To the alass of Itihasas belong (1) the Rimayana (said to be the work
of Valmiki), which contains an account in great part, at least, fabulous,
of the adventures of Rama, and the Mahabharats, which describes the
wars and adventures of the Kurus and Pandus, and embraces also A
great variety of episodes and numerous mythological narratives, as well
as religious, philosophical, and political discussions, which are inter-
woven with, or interpolated in, the framework ofsthe poem. This

10 For further details on these Brahmanas, the reader may consult Professor Max
Miller's Anc. Sansk. Lit, pp. 345 fl.; Professor Webor's Indische Literatur-
geschichte, and Indische Studien; and Dr. Haug’s Aitareya Brahmana,

1l Rge, for example, the & P. Br.xi. 5, 1, 16 ; and the Taitt. Savhita, i. 2, 10, 2,

and ii. 6, 7, 1.
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work is said to be the prodnetion of Vyasa, but its great bulk, its
almost encyolopsedic character, and the diserepancies in doetrine which
are observable between its different parts, lead inevitably to the con-
clusion that it is not the composition of a single author, but has received
large additions from a suceession of writers, who wished to obtain cir-
rency and authority for their several opinions by introducing them into
this great and venerated vepository of national tradition.”

The Puranas are commonly said to be eightéen in number, in addition
to certain inferior works of the same description called Upapurdnas.
For an account of these books and a summary of their contents, T must
refer to the late Professor H. H. Wilson's introduction to his translation
of the Vishnu Purina.'

In treating the several topics which ave to be handled in this volume,
T propose in each case to adduce, first, any texts bearing upon it which
may be found in the hymns of the Rig-veda; next, those in the Brih-
manas and their appendages ; and, lastly, those occurring in any of the
different classes of works coming under the designation of Smriti. By
this means we shall learn what conceptions or opinions were entertained
on each subject by the oldest Indian authors, and what were the various
modifications to which these ideas were subjected by their successors.

INTRODUOTION.

12 On the Ramdyana and Mahabharata, see Professor Monier Williame's  Indian
Epic Poetry,” which contains a careful analysis of the leading narrative of each of the
poems,

19 Hee also the same nuthor’s analyses of the contents of the Vishuu, Viyu, Agni,
and Brahmasvaivartta Puranas in the “ Gleanings of Science,” published in Calcutta,
and those of the Brihma and Padma Purdpas in the Journal of the Royal Asiatic
Society, No. ix (1838) and No. x, (1839).



CHAPTER I

MYTHICAL ACOOUNTS OF THE CREATION OF MAN, AND OF THE
ORIGIN OF THE FOUR CASTES,

Iz will be seen from the different texts to be adduced in this chapter,
that from a very early period the Indian writers have propounded a
great variety of speculations regarding the origin of mankind, and of
the classes or castes into which they found their own community
divided, The most commonly received of these explanations is the
fable which represents the Brahmans, Kshattriyas, Vaig¢yas, and
Sidras, to have been separately created from the head, the breast
or arms, the thighs, and the feet of the Creator. Of this mythical
acconnt 1o trace is to be found in any of the hymns of the Rig-veds,
except one, the Purusha Sitkta.

Although for reasons which will be presently stated, I esteem it
probable that this hymn belongs to the most recent portion of the Rig-
veda, it will be convenient to adduce and to discuss it first, along with
cextain other texts from the Brihmanas, Itihasas, and Purdnas, which
professedly treat of the origin of mankind and of caste, before we
proceed to examine the older parts of the hymn-collection, with the
view of ascertaining what opinion the authors of them appear fo have
entertained in regard to the earliest history of their race, and to the
grounds of those relations which they found subsisting between the
different classes of society contemporary with themselves.

L]

Seor. 1.—90th Hymn of the 10th Book of the Rig-veda Sanhita, called
Purusha Sakta, or the hymn to Purusha.

This celebrated hymn contains, as far as we know, the oldest extant
passage which makes mention of the fourfold origin of the Hindu race.

L,



In order to appreciate the character of this passage, we must con-
sider it in connection with its context. I therefore quote the whole of
the hymn :

R. V. x. 90. 1. Sohasra-§irshi Purushah sahasrakshah sahasra-
pat | sa bhimim vidvato vritva atyalishthad dasingulam | 2. Purushah
evodai sarvan yad bhatam yackeha bhavyam | utampitatvasyssano yad
annenatirohati | 8. Etivan asya mahima ato jyiyamécha Parushal
| pado 'sya vidva bhiutani tripad asyampitam divi | 4. Tripad ardhva
ud ait Parushak pado 'syehabhavat punah | tato vishvan vyakramat
sasananadane abhi | 5. tesmad Viral ajayata Virdjo adhi Parushah
| sa jato aly arichyata paschad bhamim atho purah | 6. ¥Yat Purushena
havisha devik yajnam atanvate | vasanto asyasid djyam grishmak idh-
mah Sarad havik | 7. Tah yajnam barhishi praukshan Purushai
Jjatam agrateh | tena devih ayajanta sadhyah pishaya$ oha ye | 8.
Tasmad yajnat sarvahutah sambhyitam prishaddjyam | paSun taié chakre.
vayavydan aranyin gramya$ cho ye | 9. Tesmad yajnat’ sarvahutah
richah samani jajnire | chhandinst jojuire tasmid yajus tasmad aa-
yata | 10. Twsmad asvd ajayanta ye ke cha ubhayadatah | givo he
Jagnire tasmat tasmaj jatak ajaveyeh | 11. Yat Purusham vi ada-
dhuk  katidhi ol akelpeyan | mukkam Jim asya kaow baku ka ara
pada uchyete | 12. Brakmano ’sya wmukham dsid baka rajanyak
tritak | ari tad asya yad veiyah padbhyam $adro ajayate | 13.
chandramak manaso jata$ chakshok suryo wjayate | mukhad Indra$
cha Agnié cha pranad Vayur gayata | 14. Nabhyah dsid antari-
kshamm $trshno dyauk samavarttata | padbhyom bhimir disah $rotrat
tatha  lokan akalpayan | 15. Septdsyasen paridhayas trik sapla

 samidkak kritah | devah yed yajnam temvinak abadhnan Purusham
padum | 16. Yajnena yajnah ayajente devds tans dharmand pratha-

8 MYTHICAL ACCOUNTS OF THE CREATION OF MAN,

14 The Purushe Sukta is also found in the Vijasameyi Sanbitd of the White
Yajar-veda (31, 1-16) and in the Atharva-veda (19, 6. 1 f1.) See Colebrocke's Miscel-
laneous Essays, i. 167 £, and note in p. 309 (or pp. 104, and 197, of Messrs. Williams
and Norgates edition) ; Burnouf's Bhiigavata Puriina, vol, i. Preface, pp, crxiii. ff. ;
‘Wilson’s Prefaze to iis translation of the Rigveda, vol. i, p. xliv. ; Professor Roth's
remarks in the Journal of the German Oriental Seciety, i. pp, 78 f.; Miller in
PBunsen’s Philosophy of Univ. History, vol. i. p. 844; Milller's Ane, Sank. Lit., pp:
570 f.; Professor Woher’s translation in Indische Studien ix. p. 5; and my own
trauslation, notes and remarks in theJournal of the Royal Asiatic Society for 1865,
pp. 363 I, and for 1866, pp. 282 1. L !
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mani dsan | te ha nakam mahimanak sachanta yatre purve sadh-
yih santy devak | i

I w1, Purusha has a thousand heads” a thousand eyes, a thousand
feet,' On every side enveloping™ the earth, he overpassed™ (if) by a n
space of ten fingers. 2. Purusha himself is this whole (universe), what-
ever has been and whatever shall be. He is also the lord of immort-
ality, since (or, when) by food he expands.)® 8. Such is his greatness,
and Purusha is superior to this. All existences are a quarter of him ;
and three-fourths of him are that which is immortal in the sky.'® 4.
With three quarters Purusha mounted upwards. A quarter of him
was again produced here. He was then diffused everywhere over
things which est and things which do ot eat. 5. From him was
was born Virdj, and from Virdj, Purusha® When born, he extended
beyond the earth, both behind and before. 6. When the gods per-
formed a sacrifice with Purusha as the oblation, the spring was its
butter, the summer its fuel, and the autumn its (accompanying) offering.
7. This victim, Purusha, born in the beginning, they immolated on

18 The Atharva-veda (xix. 8, 1) roads sahesra-bakuh, “ having a thousand arms,"”
the transcriber, perhaps, taking the verse literally, aud eonsidering that a being in
human form, if he had a thousand cyes and a thousand feet, ought only to have five
hundred heads, and not & thousand as in the text of the Rig-veda.

3 Por epitvd in the R. V. the Vajasaneyi Sanbitd, 81. 1, reads spritvd, which
seems to mean nearly the same. _

V1 The word is atyatishthat, Compare the S'atapatha Bramana, xiii. 6, 1, 1, and
atishthivinah in 8. P, B. iv. b, 4, 1, 2. Professor Weber renders afyatishthal
“oceupies” (Indisohe Studien, ix. 5). il ;

18 The sense of this isobseure.  Instead of yud anmendtirohats, the A, V. reads yad
anysmabhavat saha, (¢ that which,” or, * sinee he) wae with another,”

1 Compare A. V. x. 8,7 : ‘ardhena visvam blwanam jajana yad asya ardham fva
tad babhiera » “with the half he produced the whole world; what became of the
(other) half of him "  See also ibid. v. 13, '

2 This sentence is illustrated by R. V. x. 72, 5, where it is said, dditer Daksho

ajayata Dakshad w Aditil pare | *“ Aditi was born from Daksha and Daksha from
Aditi *~a text on which Yaska remarks (Nirukta, xi. 23) 1 tat fatham upapadyeta |
samana-jonmanaw syitam $81 | api oG devo-dharmena Harelergjanmanay ayatim ié-
aretatara~prakyifi |  how can this be possible? They may have had a common birth ;
or, conformably with their nature as deities, they may have been produced from

one another, and possess the properties of one another.” ' Compare A. V. 18.4.
29 i, where Indra is said to have been produced from a great many other gods, or
entities, and they reciprocally from him. TIn regard to Virdj, compare the notes ou ||
the verse before us i niy article on the ¢ Progress of the Vedio religion,” eto., in the ||
Journal of the Royal Asiatic Society for 1864, p. 354, '
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the sacrificial grass. With him the gods, the Sadhyas,™ and the rishis
sacrificed. 8. From that universal sacrifice were provided curds and
butter. Tt formed those aerial ® (creatures) and animals both wild and
tame. 9. From that universal sacrifice sprang the rich and siman
verses, the metres, and the yajush. 10. From it sprang horses, and all

- animals with two rows of teeth; kine sprang from it; from it goats

. and sheep. | 11. When (the gods) divided Purusha, into how many

parts did they cut him up? what was his mouth? what arms (had
he)? what (two objects) are said (to have been) his thighs and feet ?i
12. The Brahman was his mouth ;® the Rajanya was made his arms
the being (called) the Vaisya, he was his thighs ;* the Stdra sprang
from his feat.w,’ 18. The moon sprang from his soul (manae), the sun'
from his eye, Indra and Agni from hie mouth, and Vayu from his
breath.®™ 14, From his navel arose the air, from his head the sky, from
his foet the earth, from his ear the (four) quarters : in this manner (the
gods) formed the worlds. 15. When the gods, performing sacrifice,
bound Purusha as a victim, there were seven sticks (stuck up) for it

% See on the Sidhyas, Professor Weher's note, Ind. 5t ix. 6 £, and the Journal of
the Royal Asiatio Bociety for 1868, p. 895, note,

2 fee, however, Vij, Sanh, xiv. 30, to be quoted below. A

% Compare the Kaushitaki Brahmana Upasnishad, il 9: athe pavrRamasyam
purastiach chasdramasgm dyisyamanam upatishtheta elayi eva avpita “somo, rajasi
vishakshano pancha mukho' si prajapatih | braimanas ts ekam mukham | tena mukhens
Fiino tsi | tena mukhena mam annadam Furv | réja te ekamn mulham | tenae mukhena
visa tai | ten mukhonamim annadam kury | dyenas te ekam mukham “gtyadi | which
is thus translated by Mz, Cowell :  Next ou the day of the full moon let him in this
same way adore the moon when it is seen in front of him (saying), ‘ thou art Soma,
the brilliant, the wise, the five-monthed, the lord of creatures. The Brahman is one
mouth of thine, with that mouth thou eatest kings, with that mouth make me fo eat
fogd. The king is one mouth of thine, with that mouth thou eatest common men,
with that month make me to eat food, Thehawk is one mouth of thine,” ete. The .
fourth mouth is fire, and the fifth is in the moon itself. I should prefer to render the
words somo réji'ss, “thou art kéng Soma,’—‘king" being a frequent designation
of this god in the Brihmanas, See also M. Sh. iii. 12,962, where Vishnu is intro-
duced as saying in the same mystical way: Brakme vekéram bhwau kshattram i
e safsthitih visah | padaw &drak bhevantime vikramens kramepa cha | The
Brahman is my mouth ; the Kshattra is my arms; the Visas are my thighs; these
S'tidras with their vigour and rapidity dre my foet.”

24 Tnstead of #irii,  thighs,” the Atharva-veda, xix. 8, 6, reads madAyam, “ middle.”

2 The Vaj. S. xxxi. 13, has a different and singular reading of the last half verss :
S rotrad viyws'cha prigay cha mikiid agir ajayata | © From hig ear came Vayu m&
Prina (breath) and from his mouth Agni.” 4 i
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(around the fire), and thrice seven pieces of fuel were made. 16. With :

saerifice the gods performed the sacrifice. These were the earliest
rites. These grest powers have sought the sky, where are the former
Sadhyas, gods.'*®

1 haye above (p. 7) mtxmabed an opinion that this hymn does not
belong to the most ancient portion of the Rig-veda. This view is,
however, controverted by Dr. Haug, who, in his tract on * the origin
of Brihmanism ”’ (pablished at Poona in 1863), p. 4, writes as follows :
“The few scholars who have been engaged in the study of the Vedas
nnanimonsly regard this hymn as a very late production of Vedie
poetry; but there is no sufficient evidence to prove that. (On the con-
trary, reasons might be adduced to shew that it is even old. The
mystical character of the hymn is no proof at all of its late origin.
Such allegorical hymuos are fo be met with in every book of the col-
lection of the mantras, which goes by the name of Rig-veda samhita.
The Rishis, who were the authors of these hymns, delighted in such
speculations. They chiefly were suggested to them by the sacrificial

rites, which they daily were performing. According to the position |
which is assigned to it in the Yajur-veda (wheve it is found among |
the formulas referring to the human sacrifice), the hymn appears to| =

have been used at the human sacrifices. That, at the earliest period”
of the Vedic time, human sacrifices were quite common with the
Brahmans, can be proved beyond any doubt. But the more eminent
and distinguished among their leaders soon abandoned the practice
ag revolting to human feelings. The form of the sacrifice, however,
seerns to have been kept for a long time; for the ritual required af
that occasion is actually in the Yajur-veda; but they only tied men of '
different castes and classes to the sacrificial posts, and releaeed. them
afterwards, sacrificing animals instead of them.”

If it could be satisfactorily shewn that this hymn, in the same form
a8 we now possess it, existed econtemporaneously with the barbarous
practice of human sacrifices which Dr. Haug believes to have at one
time prevailed in India, we should, no doubt, have in this circamstance
a strong proof of its antiquity. But if it was merely adopted as a
part of the ceremonial at a later period, when the immolation of human

# This verse ocours aleo in R. V. i. 164. 50, and is quoted in Nirukts, xii, 14. Sea
the Journal of the Royal Asiatio Society for 1866, p. 395, nota, already raferred to.

S



MYTHICAL ACCOUNTS OF T'HE CREATION OF MAN,

beings had ceased to be otherwise than formal and nominal, and animals
were substituted as the actual vistims, the evidence of its remote an-
tiquity is greatly weakened.

If we now compare the Purusha Sikta with the two hymns (162 and “

163) of the first Mandala of the Rig-veda, it will, I think, be apparent
that the first is not adapted to be used at a literal human sacrifice in
the same manner as the last two are to be employed at the immolation
of & horse. There are, no doubt, some mystical passages in the second of
these two hymns, as in verse 3, where the horse is identified with Yama,
Aditys, and Trita; and “in the last scetion of the Taittiriya Yajur-
veda the varions parts of the horse’s hody are described as divisions of
time and portions of the universe: ‘morning is his head ; the sun his
eye; the air his breath; the moon his ear,’ "’ ete. (Colebrooke’s Fasays,
i. 62).7 But the persons who officiate at the sacrifice, as referred to in
these hymns, are ordinary priests of the ancient Indian ritual,—the
hotri, adhvaryu, dvayaj, ete. (i. 162, 5); and details are given of the
actual slaughter of the animal (i. 162, 11). The Purusha Stkta, how-
ever does not contain the same indications of the literal immolation of a
human victim. In it the sacrifice is not offered to the gods, but by the
gods (verses 6, 7, 15, 16); no human priests are mentioned; the di-
vision of the vietim (v. 11) must be regarded, like its slaughter (v. 7),
as the work of the deities only. And the Parusha mentioned in the
hymn conld not well have been rogarded as an ordinary man, as he
is identified with the universe (v. 2), and he himeelf, or his immo-
lation, is represented as the source of the creation (vv. 8, 10, 13, 14),
and of the Vedas (v. 9). _

. As compared with by far the largest part of the hymns of the Rig-
veda, the Purusha Sikta has every character of modernness both in its
diction and idess. I have already observed that the hymns which we
fnd in this collection ate of very different periods. This, 1 believe, is not
disputed.® The authors themselves, as we have seen, speak of newer and
older hyrans. So many as a thousand compositionsof this description could
scarcely have been produced within a very short space of time, and there
is no reason to suppose that the literary activity of the ancient Hindus

7 Compare the commencement of the Brihadaranyaka Upanishad.
# See Dr. Haug's own remarks (quoted above, p. 4) on the period when the hyinns

were eomposed. ’

G,
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was confined to the period immediately preceding the collection of the

hymns. But if we are to recoguize any difference of age, what hymns
can we more reasonably suppose to be the oldest than those which are
at once archaic in language and style, and naive and simple in the
character of their conceptions? and, on the other hand, swhat composi-
tions can more properly be set down as the mosf recent than those
which manifest an advance in speculative ideas, while their language
approaches to the modern Sanskrit? These latter conditions seem fo
be fulfilled in the Purnsha Sikta, as well as in hymns x. 71 and 72, x.
81 and 82, x. 121, and x. 129.

On this subject Mr. Colobrooke states his opinion as follows
(Miscellaneous Essays i. 809, note): ¢ That remarkable hymn (the
Purusha Siikta) is in language, metre, and style, very different from
the rest of the prayers with which it is associated. Tt has a de-
¢idedly more modern tone; and must have been composed after the
Sanserit language had been refined, and its grammar and rhythm per-
fected. 'The internal evidence which it furnishes serves to demonstrate
the important fact that the compilation of the Vedas, in their present
arrangement, took place after the Sanscrit tongue had advanced from
the rustic and irregular dialect in which the multitude of hymns and
prayers of the Veda was composed, fo the polished and sonorous
language in which the mythological poems, sacred and prophane
(puranas and cavyas), have been written. iy

Professor Max Miiller expresses himself in a similar sense (Anc
Sansk. Lit., p- 570 £): “There can be little doubt, for instance, that

the 90th hymn of the 10th book . . . . is modern both in its-

character and in its diction. It is full of allusions to the sacrificial
ceremonials, it uses technical philosophical terms, it mentions the threé
seasons in the order of Vasanta, spring ; Grishma, summer; and S'arad,
autumn ; it contains the only passage in the Rig-veda where the four
castes are enumerated. The evidence of language f'or_ the modern date
of this composition is equally strong. Grishma, for instance, the name
for the hot season, does not occur in any other hymn of the Rig-veda;
and Vasanta also, the name of spring, does not belong to the earliest
vocabulary of the Vedic poets. It occurs but once more in the Rig-
veda (x. 161. 4), in a passage where the three seasons are mentioned in
the order of Sarad, autumu ; Homsmta winter; and Vasanta, spring.”’

L,



Professor Weber (Indische Studien, ix. ) coneurs in this view. He
observes: ¢ That the Purtsha Sikta, considered as & hymn of the
Rig-veda, is among the latest portions’ of that collection, is clearly
‘perceptible from its contents. The fact that the Sama-sanhitd has.
not adopted any verse from it, is mot without importance (compare

" what T have remarked in my Academical Prelections, p. 63). The
Naigeya schiool, indeed, appears (although it is mot quite certain),” to
have extracted the first five verses in the seventh prapathaka of the
first Archika, which is peculiar to it.”” '

We shall see in the following chapter that the word brdakmana ocenrs
but rarely in the Rig-veda Sanhita, while brakman, ‘& priest,” from
which the former is derived, is of constant occurrence. From this
circumstance also, it may be reasonably concluded that the hymns in
which the derivative occurs are among the latest. The same remark
may be made of the word vaisya, as compared with veé.*

Mr. Colebrooke’s opinion of the character of the Purusha Siikta is
given in the following passage of his Miscellaneous Essays” (vol. i.
p. 161, note; or p. 105 of Williams & Norgate's ed. of 1858); ‘I think
it nnnecessary to quote from the commentary the explanation of this
curious passage of the Vedas as it is there given, because it does not
really elucidate the sense; the allegory is for the most part sufficiently
obvious.

In his tract on “on the origin of Brabmanism,” p. 4, Dr. Haug
thus remarks on verses 11 and 12: *‘Now, according to this passage,
which is the most ancient and authoritative we have on the origin of
Brahmanism, and caste in general, the Brahman has not come from the
mouth of this primary being, the Purusha, but the mouth of the latter be-
¢ame the Brahmanical caste, that is to say, was transformed into it. The
passage has, no doubt, an allegorical sense. Mouth is the seat of specch.
The allegory thus points out that the Brahmans are teachers and in-
structors of mankind. The arms are the seat of strength. If the two

14 MYTHICAL ACCOUNTS OF THE CREATION OF MAN,

20 See on this subject Weber's foot-note, p. 3.

30 Professor Aufrecht informs me that the word vaifye does not oceur in any other
hymn of the Rig-veda but the Purnsha Siktiv; only oncein the Atharva-veda, v. 17,95
and not at all in the V&j. Sanh., except in the Purusha Stkta. The same scholar
vemarks, as another proof of the comparatively late date of the Purusha Stkta, that |
it is the only hymn which refers to the four different kinds of Vedic compositions 1

¢
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arms of the Purusha are said to have been made a Kshattriya (warrior),
that means, then, that the Kshattriyas have to carry arms to defend
the empire. That the thighs of the Purusha were transformed into
the Vaisya means that, as the lower parts of the body are the prineipal
repository of food taken, the Vaisya caste i destined to provide food
for the others. The creation of the Shudra from the feet of the
Purusha, indicates that he is destined to be a servant to the others,
just as the foot serves the other parts of the body as a firm support.”

But whether the writer of the hymn intended it to be understood
allegorically or not, it conveys no distinet iden of the manner in which
he supposed the four castes to have originated. It is, indeed, said
that ‘the S'idra sprang from Purusha’s feet; but as regards the three
superior castes and the members with which they are respectively con-
neoted, it is not quite clear which (i.e., the castes or the members) are
to be taken as the subjects and which as the predicates, and con- |
sequently, whether we are to suppose verse 12 to declare that the three |
castes were the three members, or, conversely, that the three membeus
were, or became, the three castes.

But whatever may be the sense of the passage, it is impossible to,
receive it as ennnciating any fixed dootrine-of the writers of what i
called the Vedic age in regard to the origin of. the four castes; since
we find, if not in the mantras or hymns, at least in the Brahmanas
(which, as we have seen in page 2, are esteemed by orthodox Indiaw
writers as being equally with the hymns a part of the Veda), not only
(1) texts which agree with the Purusha Siikta, but also (2) various
other and discrepant accounts of the mauner in which these classes
were separatcly formed, as well as (8) third a class of narratives of
the creation, in which the production of the human race is described
without allusion to any primordial distinction of castes. o

To the first of these classes (viz., that of texts which coincide more
or less exactly with the Purusha Sikta) belengs the following passage
from the Taittiriya Sanhitd. v

Sxer. IT.— Quotation from the Taittiriya Senkita, vii. 1. 1. 4 f.

Prajapatir akamayata ** prajayeya’” i | sa mukhatas riveitam nvr-
amimita | tam Agnir devatd 'nvasiyala gayatrl chhandro rathantaram
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scma brakmano manushyanam ajah pasinam | tasmat to mukhyak mukhato
hy asrijyanta | wraso bahubhyam panchadasam niramimita | tam Indro
devata "nvasrijyata trishiup ohhando brikat sima rajanyo manushyandm
avik pabanam | tasmat te viryavanto viryad hy asrijyanta | madhy-
atah saptadasaim wiramimite | tam Visvedowdh devatah anvasrijyanta
Jagati chhando® vairupam sama vaisyo manushyanam givah pasandm
| tasmat te adya annadhanad hy aspijyanta | tasmad bhivydiiso "nye-
bhyak | Vhayishthah hi devatah amvasrijyanta | pottak ekaviisam
nivamimita | tom anushtup ohhando "woasyijyeta vairdjam sama Sudro
manushyinam aSvah paSunam | tesmat tau bhitta-sankraminay  asvas
cha $udraé cha | tasmat $adro yajne 'navakiripto ne b devalah an-
vaspijyanta | tasmat padav wpajivatak | patto hy aspiyetam |
| «Projapati desired, ‘may I propagate.” He formed the Trivrit
| (stoma) from his mouth. After it were produced the deity Agni,
the metre Gayatri, the Siman (called) Rathantara, of men the Brah-
man, of beasts the goats. Hence they are the chief  (mukhyah),
because they were created from the mouth (mukhatah). From (his)
breast, from (his) arms, he formed the Panchadasa (stoma). After
it were created the god Indra, the Trishtubh metre, the Siaman
(called) Brihat, of men the Rajanya, of beasts the sheep. Hence
they are vigorous, because they were created from vigour. From
(his) middle he formed the Saptadasa (stoma). After it were created
the gods (ealled) the Viévedevas, the Jagati metre, the Saman called
the Vairiips, of men the Vaisya, of beasts kine. = Hence they are to
be eaten, becauso they were oreated from the receptacle of food.
Wherefore they are more numerous than others, for the most ‘numerous
deities were oreated after (the Saptadasa). TFrom his foot he formed
the Ekavifda (sfome). After it were created the Anushtubh metre, the
Saman called Vairaja, of men the Studra, of beasts the horse. Hence
these two, both the horse and the Stdra, are transporters of (other)
creatures. Hence (too) the Sdra is incapacitated for sacrifice, becanse
no deities were oreated after (the Ekavimdéa). Hence (too) these two
subsist by their feet, for they were created from the foot.””

18 | MYTHICAL ACCOUNT OF THE CREATION OF MAN,
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Sger. TIL.— Citations from the Satapathe Brahmana, the Taithiriye
Brakmana, the Vajusaneyi Sankitd, and the Atharva-veda.

The following texts belong to the second class—i.e., that of those
which recognize a distinct origination of the castes, but describe their
creation differently from the Purusha Sikta:

8 P. By, ii. 1,4, 11 ff.—¢ Bhar " iti vai Prajapatir imam ajanayata
“ bhuvakh”’ ity antariksham © svar” iti divam | etavad vai idam Sarvam
yavad ime lokak | sarvena eva adhiyate | bhar?? iti vai Prajapativ
brakma ajanayata “ bhucah 7' it kshattram ** svar ? iti visam | etdved
eai idam sarvaim yavad brahma kshattram wit | sarvens eva adhiyats |
“ ke 1ti vai Prajapatir atmanam ajanayate * bhuvah” ity prajan
“ goar” iti pasan | etavad vad idam sarvai yavad atma prajak pasevah |
sarvena eva adhiyate |

“(Uttering) ‘bhiih,’ Prajapati generated this earth. (Uttering)
‘bhuvah,’ he generated the air, and (uttering) tsvah,’ he generated
the sky. This universe is co-extensive with these worlds. (The fire)
is placed with the whole. Saying ¢bhiih,’ Prajapati generated the
Rrahman ; (saying) ‘bhuvah,” he generated the Kshattra ; (and saying)

L,

¢gvak,’ he generated the Vié. All this world is 5o much as the Brah-

man, Kshattra, and Vis. The fire is placed with the whole, (Saying) '

<bhith,” Prajapati generated himself; (saying) ‘bhuvah’ he generated
offspring ; (saying) ‘svah,’ he generated animals. This world is so
much as self, offspring, and snimals. (The fire) is placed with the
whole.” :

Taitt. Br. iii. 12, 9, 2 —Sarvan hedam brakmana haica syishtam |
righhyo gatam vai$yam varmam ahuk | yajurvedam kshattriyasyahur
yonim | stamavedo brakmananam prasatih | pirve purvebhyo vacha
etad iichuh |

“This entire (universe) has been created by Brahma. Men say that
the Vaidya class was produced from rich-verses. They say that the
Yajur-veda is the womb from which the Kshattriya was born. The
Sama-veda is the source from which the Brahmans sprang. This word
the ancients declared to the ancients.”

To complete his account of the:derivation of the castes from the

2
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Vedas, the author had only to add that the Stdras had sprung from
the Atharvingirases (the Atharva-veda); but he perhaps considered
that to assign such an origin to the servile order would have been todo
it too great an honour.

Vajosaneya Sanhitd, xiv. 28 f. (= TaittirTya Sanhitd, iv. 3, 10, 1)—
okaya astwsata projak adkiyants Projapativ adhipativ asit | tispibhir
astuvata brahma asrijyate Brahmanaspativ adhipativ dsié | paiickabhir
astuvata bhatany aspijyante Bhatandmpatir adhipatir asit | saptabhir
astuvata sapta yishayo 'syijyanta Dhata adhipatir asit | navabhir astu-
vata pitaro *srijyanta Aditiv adhipatny asit | ekadasabhir astuvata yitavo
‘srijyanta artavak adhipatayah asan | trayodadabhir astuvate masa asrij-
yanta samvatsaro *dhipatir asit | paichadasabdar astuvata kshattram as-
rijyate Indro *adkipatr asit | saptadasadhir astuvata pasave "syijyante
Brihaspatir adhipater asit | navadalablhir astuvate §udrdryay asyijpyetam
ahordtre adhipatni astam | ekavimsatyd astuvata ckasaphial pasavo ’srij-
yanta Varuno 'dhipativ asit | trayoviméatya astuvata kshudpik pasovo
‘syijyante Pasha adhipatir asit | panchavimdatya astuvate aranydh
padavo spijyants Vayur adhipatir asit | saptaviifatyd astuwata dyiavd-
prithivi vyaitam | Vasavo Rudra Adityih amevyayan | te eva adhipa-
tayah asan | navavinsatyd astuvata vanaspatayo Ysrijyanta Somo’ dhipatir
asit | ekatriméata astuvate proja aspijyania yavaé cha ayavas cha adhi-

MYTHICAL ACCOUNTS OF THE CREATION OF MAN,

patayak asen | trayastriméata astwata bhitany as@myan Prajapatil

Porameshthi adhipatir asit |
“ He lauded with one. Living beings were formed: Prajapati was

1 the ruler. He lauded with three: the Brahman (Brihman) was ereated :

Brahmanaspati was the ruler. He lauded with five: existing things

" were created: Bhiitanampati was the ruler. He lauded with seven :
- the seven rishis were created : Dhatyi was the ruler. He lauded with

nine : the Fathers were created : Aditi was the ruler. He lauded with
cleven : the seasons were created : the Artavas were the rulers. He
lauded with thirteen : the months were created : the year was the ruler.
He landed with dfteen: the Kshattra (the Kshattriya) was created :
Tndra was the ruler. He laaded with seventeen: animals were
created : Brihaspati was the ruler. He landed with ninefeen: the
Siidra and the Arya (Vaisya) were created : day and night were the
rulers. He lauded with twenty-one: animals with undivided hoofs
were oreated : Varuna was the ruler.  He lauded with twenty-three:
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small animals were ereated: Pishan was the ruler. He lauded with
twenty-five : wild animals were created : Viyu was the ruler (compare
R.V. x. 90, 8). He lauded with twenty-seven : heaven aud earth sepa-
rated : Vasus, Rudras, and Adityas separated after them: they wero the
rulers. He lauded with twenty-nine: trees were created: Soma was
the rulor. He lauded with thirty-one: living beings were created :
The first and second halves of the month® were the rulers. He lauded
with thirty-one: existing things were tranquillized: Projapati Pa-

rameshthin was the ruler.”” This passage is explained in the Satapatha |

Brahmana viii. 4, 8, 1 4f,

The following text is of a somewhat mystical desetiption; bat
appears to intimate a distinction in nature between the different castes
corresponding to that of the gods with whom they are associated :

8. P. Br. xiv. 4, 2, 28 (= Brihadaranyaka Upanishad, 1, 4, 11 fF. (p.
238).~Brakma vai idam agre asid ekam eva)| tad ekam san na vyabhavat |
| tat sreyo vapam aty asyijata kshattramn yany etani devatra kshattrine
Indro Varunpak Somo Rudrah Parjanyo Yame Myitywr Tsanah iti | tasmat
. kshattrat param nisti | tasmad brakmanak kshattriyad adhastad updste
rajasiye kshatire eva tad yaso dadhati | sa esha kshattrasya yonir yad
brahma | tasmad yadyapi vaja paramatin gachhati brakma eva antatoh
upani$rayati svam yonim | yak w ha enain kinasti svam sa yonim richhaty
| sa papiyan bhavati yatha Sreyansam himsitoa | 24. S na eva vyabhavat
| sa videm asrijata yany etani deva-jatani ganasah akhyayante vasavo
rudrah adityal visvedevah marutah it | 25. So na eva vyablavat |
s Saudram wuﬂ_iam asrijata pishanamy | tyam vai pisha syam ki idam
sarvam pushyati yad idam kincha | 26. Sana eva cyabhavat | fat dreyo
ripam aty asrijata dharmam | ted etat kshattrasya kshatiram yad dhar-
mak | tasmad dharmat param nasti | atho abaliyan baliyamsam dsai-
date dharmena yatha yvijna svam | yo vai se dharmak satyaw vai tat
| tasmat. satyam vadantam ahur *“ dharmam vadati® it | dharmav. va

3 The Taittiriya Sanhitd reads yava) and ayavak (instead of yiivah and aydiviif ag

in the Vijasaneyi Sanhita) and in another passage, v. 3, 4, 4 (as I learn from Prof.
Aufrecht), explains these terms to mean vespectively months and half months (miiaii

vl yavak ardhamisih ayavih), whilst the commentator on the V. 8. understands

them to mean the first and second halves of the month, in accordance with the 8'.P. B.
viil, 4, 8, 18, and viii. 4, 2, 11 (pirvapakshi vai yavak aparapaksha ayavik | te hi
idaim sayvain yuvate chayuvate cha) | Prof. Aw'recht also points out that yava is ex~
plained in Katyayana's §'rauta Sttras, iv. 1, 8,as equivalent to yavamayan apiipan,
*“u cake of barley.”

L.
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vadantam “satyam vadati” i | etad hy eva etad ubhayam bhavats |
7. Tad oad brahma kshattram vit Sadrak | lad Agnind eva deveshu

L

brahmabhavad brakmano manushyeshu Fshattriyena kshattriyo vaiSyena’

vaiyah $udrens $udrah | tasmad Agnav eva deveshu lokam ichhante
brahmane manushyeshw | etabhyain hi rapabhyain brahna abhavat |

23. ¢ Brahma (here, according to the eommentator, existing in the
form of Agni, and representing the Brihman caste™) was formerly this

(universe), one only. Being one, it did not develope. It energetically

created an excellent form, the Kshattra, viz., those among the gods
who are powers (Zshattrant), Indra, Varuna, Soma, Rudra, Parjanya,
Yama, Myityn, Iéina. Hence nothing is superior to the Kshattra.
Therefore the Brahman sits below the Kshattriya at the rijasiya-sacri-
fice : he confers that glory on the Kshattra (the royal power).*  This,
the Brahma, is the source of the Kshattra. Hence, although the king
attains supremacy, he at the end resorts to the Brahma as his source.
Whoever destroys him (the Brihman) destroys his own source. He
becomies most miserable, as one who has injured a saperior. 24. He
did not develope. He created the Vié—viz., those classes of gods who
are designated by troops, Vasus, Rudras, Adityas, Vigvedevas, Maruts.
95. He did not develope. He created the Sudra class, Pushan, This
earth is Piishan: for she nourishes all that exists, 26. He did not
develope, He evergetically created an excellent form, Justice (Dharma).
This is the ruler (Ashatéra) of the ruler (kshattra), uamely, Justice.
Hence nothing is superior to justice. Therefore the weaker seeks (to
overcome) the stronger by justice, as by a king. This justice is
trath. In consequence they say of a man who speaks truth, ¢ he speaks

3 Atra yad itma-dabdenoltain sraskiri Brahma tad Agmiin syishiva agre Agni-rie-
papannan Brihmana-jity-abhiminavad asmin vikye Brahma-sabdenibhidhiyate |
3 This rendering of t

he last few words is suggested by Professor Aufrecht. The,

commentators understand them to mean that the Brahmans give the king their own !

glory (that of being a Brahman) : and they refer to a formula by which at the riljasiiya-
saerifice the king, after addressing the priest as Brifhman, is addressed in retorn with
the word ** Thou, king, art a Brhmiin” (fvai rajan brahmisi),ete. See the Taittiriyn
Sanhitd i 8, 16, 1, where the commentator remarks . % As in common life domestic
priests and others, sitting below a king seated on his throne after his return from con-
quering a foreign territory, address him with many benedictions and eulogies, so
here too service is presented. By this benedictory service the power of cussing and
showing kindness existing in the Brahmans js transferred to the king.” Reference is
then made to the passage before us, as notieing this custom.
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justice;" or of a man who is uttering justice, ‘he speaks truth.’ For
this is both of these. 27. This is the Brahma, Kshattra, Vié, and
Stadra. Through Agni it became Brehma among the gods, the Brih-
man among men, through the (divine) Kshattriya a (human) Kshat-
triya, through the (divine) Vaidya a (human) Vaidya, through the
(divine) Stdra a (hmman) Studra. Wherefore it is in Agoi among
the gods and in a Brihman among men, that they seek after an abode.”
Taittiriya Brihmana, i. 2, 6, 7..—Daivyo vai varno brahmanak |
asuryyo $adrah. *The Bra.hmrm caste IS sprung from the goda the!

Siidra from the Aauraa """"""" i

Tar?u*;fira Bmhmana, ui. 2, 8, 9.—Kdmam eva daru-patrens. duhydal |
$udrah ova na duhyit | asato var esha sambhito yat sudrak | ahavir eva
tad ity ahur yat $udro dogdhi iti | agunikotram eva ne duhyat $adrak |
tad hi na wipunanti | yadd khabe vai pavitram atyett atha tad havir ity |
“ Tet him at his will milk out with a wooden dish. But let not a
Sidra milk it ont. For this Sadra has sprung from non-existence.
They say that that which a Sadra milks out is no oblation. Let not a
Sidra milk out the Agnihofra. TFor they do not purify thet. When
that passes beyond the filter, then it is an oblation.”

Atharva-veds, iv. 8, 1.—Brahmano jajne prathamo dalasirsho dasas-
yak | sa somam prathamak papaw sa chakararasam visham |_'!‘__“‘1'ho
Brahman ‘was born the first, with ten heads and ten faces. He first
drank the soma ; he made poison powerless.” |

As the description (which is, perhaps, a fragment of a longer
account), stops short here, we are left in the dark as to the author’s
idleas about the creation of the other castes. It would have interested
us to know how many heads and faces he would have assigued to the
other three castes, The student of Indien poetry is aware that the
giant Ravana is represented in the Raméayana both es a Brahman and
as having ten heads.

As implying a separate origination of the Rajanya caste, the fol-
lowing text also may find = place here: '

Taittiriya Sanhita, ii. 4, 13, 1.—Deva vai r&janydj jayamianad abi-
bhayuk | tam antar eva sanfam damnd 'paumbhan | sa vai esho *pobdio
Jayate yad rajanyo | yad vai esho’napobdho jayeta vritiran ghams charet |
yam kamayeta rajanyam ** anapobdho jayeta vritiran ghains chared” iéy
tasmai etam aindrd-barhaspatyain charuiv nirvapet | aindro vai rajanyo
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r brahma Byilaspatih | brahmand eva enai dimno pombhanad muiichaty |
o hiranmayain dama dakshing sakshad eva enam daino 'pombhanad mui-
A chati | *“The gods were afraid of the Rajanya when he was in the
b womb. They bound him with bonds when he was in the womb, Con-
sequently this Rajanya is born bound. If he were born unbound he
wonld go on slaying his enemies. In regard to whatever Rijanya any
one desires that he shonld be born unbound, and should go on slaying
his enemies, let him offer for him this Aindre-Barhaspatya oblation.
A Rajanya has the character of Indra, and & Brahman is Brihaspati.
It is through the Brahman that anyone releases the Rajanya from his
bond. The golden bond, a gift, manifestly releases from the bond that
fetters him.” |
In the following text of the Atharva-veda, xv.8, 1, a new scceunt
is given of the origin of the Rajanyas:
8o "rajyata fato rajanyo *jiyata |
| ‘“He (the Vritya) became filled with passion: thence sprang the
Rajanya.” . : )
: And in the following paragraph (A. V. xv. 8, 1 f) we have the same
origin aseribed to the Brihman also
| Zud yasya evam vidvan vratyo rajno’tithir grihan agachhet Sreyamsam
i enam atmano manayet | tatha kshattraya navyidchate tatha rashtraya
navrischate | ato vai brakma cha kshatiram cha udatishthatam | te abri-
tam * kam pravisava” 44 |
| #Let the king to whose house the Vrifya who knows this, comes
as a guest, canse him to be respected as superior to himself. So doing
he does no injury to his royal rank, or to his realm. From him arose
the Brahman (Brihman) and the Kshattra (Kshattriya). They said,
“ Into whom shall we enter,’ ete.” |

Seer. IV.—Lurther Quotations from the Taittiriye Brakmapa, Sanhita,
and Aranyaka, and from the Sutapatha Brahmana.

; . The following passages belong to the third of the classes above ad-
) verted to, as in the deseriptions they give of the creation, while they
| refer to tho formation of men, they are sileat on the subject of any

&

separate origination of castes:
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Taittirlya Brabmana, ii. 8, 8, 1. Prajapatir akamayata *“ prajayeya”
iti | sa tapo *lapyata | so’ntarvan abhaval | sa haritak Syavo’bhavat |
tasmit stri antarvatni harint sati Syava bhavati | sa vjayamano garbhena
atamyat | sa tantah hrishna-Syavo 'bhavet | tasmat tantah krishnak
dyavo bhavats | tasya asur ova qjivat | 2. Tona asund asuran asrijate | tad
asurdnam asuratoa | ya evam asurdnim-asuratvain vedn asumdn ova
bhavati | na enam asur jahiati | so ’surdn spishtvd pita iva amanyata |
tad anu pityin wsrijata | tat pitriadm pitpitvam | ya eam préringm
pitritoam veda pita iva eva svandm bhavati (3) yanty asya pitaro havam |
sa pityin srishtvd ‘manasyat | tad anu manwshyan asyijata | tad man-
shydndm manushyatvam | yah evam manushydndm manushyatoan veda
manasvi eva bhavati na enam manur johati | tasmai manushyan sasyi-
Janaya dwa devatra ebhavat | tad anu devan aspijata | tad devandii
devatvam | ya evam devanam devatvain veda divd ha eva asya devatra
bhavats | tani vai etani chatvari ambhiansi devah manushyak pitaro
‘surah | teshu sarveshu ambho nabhak vwa bhavats |

“ Prajapati desired, ‘may I propagate.’ Ho practised austerity. He

preguant. He became yellow-brown.* Hence a woman when
pregnant, beingy ellow, becomes brown. Being pregnant with a foetus,
he became exhausted. Being exhausted, he became blackish-brown.
Hence an exhausted person becomes blackish-brown. His breath be-
came alive, 2. With that breath (asw)he created Asuras. Therein con-
sists the Asura-nature of Asuras. He who thus knows this Asura-
nature of Asuras becomes a man possessing breath. Breath does not
forsake him. Having created the Asuras, he regarded himself as a
father. After that he ereated the Fathers (Pitris). That constifutes
the fatherhood of the Fathers. He who thus knows the fatherhood of
the Fathers, becomes as & father of his own : (8) the Fathers resort to
his oblation. Having created the Fathers, he reflected. After that he
created men. That constitutes the manhood of men. He who knows
the manhood of men, becomes intelligent. Mind® does not forsake him.
To him, when he was creating men, day appeared in the heavens.
After that he created the gods. This constitutes the godhead of the
gods. o him who thus knows the godhead of the gods, day appears in

'}

% Nua-dvetu-misva-varnah, “of a mixed blue and white colour,” says the
Commentator,
3 Manuh == manana-saktik, © the pnwcr of thinking." Comm.
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the heavens. These are the four streams,® viz., gods, men, Fathers,
and Asuras. In all of these water is like the uir.”J

Satapatha Brahmana, vil, 5, 2, 6.—Prajapatir vai idam agre dsid
ekah eva | so'kamayata *“ annam syijeya prajayeya® iti | sa pranebhyak
eva adki pasin niramimita manasak purvsham chakshusho *$vam pranad
gam $rotradavim vicho "jam | tad yod cnan pranebhyo 'dhi niramimite
tasmad ahuh “ pranak pafavah” dti | mano vai pranandm prathaman |
tad yad manasah purusham niramimite tasmad ahuk * purushalh protha-
mak pasundm viryyavattemak’’ o6 | mano vei sarve pranah | manast
hi sarve pranah pratishihitah | tad yad manasah purusham niramimita
tasmad ahuh * purushak sarve pasavah’ ite | purushasya hy ete sarve
bhavanti |

“ Prajapati was formerly this (universe), one only. He desired, “let
me create food, and be pi-dpagated.’ He formed animals from his
breaths, a Max from his soul, a horse from his eye, a bull from his
breath, a sheep from his ear, a goat from his voice. Sinee he formed
aninals from his breaths, therefore men say, ‘the breaths are animals.’
The soul is the first of the breaths. Since he formed a man from his
soul, therefore they say, ‘man is the first of the animals, and the
strongest.’” The soul is all the breaths; for all the breaths depend
upon the soul. Since he formed man from his soul, therefore they
say, ‘man is all the animals;’ for all these are man’s.”

. P. Br. xiv. 4, 2, 1 (= Brihadaranyaka Upanishad, p. 125).~-déma
eva idam agre Gsit purusha-vidhak | so’nuvikshya na anyad cimano’pasyat |
“ 30 ham asni” ity agre vydharat | tato 'ham-nima abhavat | tasmid
apy etarky amanirito ***ham ayam” ity eva agre uktva atha anyod ndmao
'pmbrﬁta yad asya bhavati | 2. Sa yat pirvo'smdl sarvasmai sarvan
papmanak avshat tasmdat purushal | oshati ha vai 86 tam yo ‘sinat par-
vam bubkiishati yah evaii veda | 3. So'bibhel | tasmad ekaki bibheti |

% The Commentary not very satisfactorily explains this as meaning, * All these
four abodes of the grds, ete., are like waters—ie., suited to yield enjoyment, as
ponds, rivers, ete., ave fit for bathing, drinking," etc. The phrase is repeated in the
Vishnu Purina, i. 6 (vol. i., p. 79, of Dr, Hall's edition); and in his note Professor
Wilson says ambhamai *‘is also a peculiar and probably a mystie term.,” It is ex-
plained in the Vayn Purdna, as will be seeu further on. The last words of the quo-
tation from the Brahmana are obseure. In anotber passage of the same work (iii. 8,
18, 1, 2) the terms amblas, nabkas, and mahas, ave declared to denote respectively
“ garth,” “air,” and “sky” (. .. ayan wai loko 'mbhiimst . . . anlarikshain vai
nabhamst .. . asaw val loko mahdiisi).
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sa ha ayam hshanchakro yad *mad anyad nasti kasmad e bibheme”
iti | tatah eva asya bhayait viyayae | kasmad hy abheshyat | dvitiyad vai
bhayam bhavati | 4. S vai naiva reme | tusmad ekaki na ramate | sa
dvitiyam aichhat | sa ha etavan dsa yatha stri-pumdmnsaw. samparishvak-
taw | 5. Saimam eva a@lmanam dvedhd "patayat | tatah patih patni cha
abhavatam | tasmad ¢ idam wrdhavyigalam wa svah” iti ha sma dha Yaj-
navalkyah | tasmad akasah striya piryate eva | tam eamabhavat | tato
manushyak ajayants | 6. Sa w ha iyam ikshanchakre ¢ katham nu ma
atmanah eva janayitod sambhavati hanta tiro ’sans’? dti | 7. Sa gauwr
abhavat vrishabhah itaras tain sam eva abhavat | tato gavak ajayanta |
8, Vadavd itard abhavad asvavyishah itaral gardabhi dtard gardabhak
idaras tam sam eva abhavat | tatah ekasapham @jayaia | 9. Adja itara
abhavad vastah itarah avir itard meshah itarah | tam sam eva abhaval
tato "javayo )’éyénta | evam eva yad idain kiicha mithunant & pippilika-
bhyas tat sarvam aspiyjota i

«'This universe was formerly soul ocnly, in the form of Purusha.
Looking closely, he saw nothing but himeelf (or soul). He first said,
¢This is I Then he became one having the name of I. Hence even now
a man, when called, first says, ‘ this is 1, and then declares the other
name which he has. 2. Inasmuch as he, before ( pirvak) all this, burnt
up (aushat) all sins, he (is called) purwsha. The man who knows this
burns up the person who wishes to be before him, 3. He was afraid.
Hence & man when alone is afraid. This (being) considered that ‘there
is no other thing but myself: of what am 1 afraid ?’ Then his fear de-
parted. For why should he have feared ? It is of a second person that
people are afraid. 4. He did not enjoy happiness. Hence a person
when alone does not enjoy happiness. He desired & second, He was
s much as a man and a woman when locked in embrace. 5. He
caused this same self to fall asunder into two parts. Thence arose a
husband and a wife.® Hence Yajvanalkya has said that ‘this one's
self is like the half® of a split pea.’ Hence the void is filled up by

31 This passage has been already translated by Mr. Colebrooke, Essays i. 64, as

well as by Dr. Roer, in the Bibliotheca Indica.
38 Manu and S'ataripi, according to the Commentator.

@ Qompare Taitt, Br. iii. 3, 3, 5. _Atho arddho vai esha Gtmano yat patnt | ** Now_

a Mﬂ.ﬁ“f one's self " and ibid. iii. 8, 3, 1: Ayafna vai esha yo "patnikak |

i prajivh praji yeran | * The man who has no wife is unfit to sacrifice. No children
will be born to him.” We must not, however, suppose from these passages that the

24631
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woman.® He cohabited with her. From them mEx were born. 6. She
reflected, ¢how does he, after having produced me from himself, cohabit
with me? Ah! let me disappear.’ 7. 8he became a cow, and the other
a bull; and he cohabited with her. From them kine were produced.
8. The one became a mare, the other a stallion, the one a she-ass,/he
other a male-ass. He cohabited with her, From them the class of
animals with undivided hoofs was produced. The one became a she-goat,
the other a he-goat, the one a ewe, the other a ram. He cohabited
with her. From them goats and eheep were produced. In this manner
pairs of all ereatures whatsoever, down to ants, were created.”

The next passage describes men as descendants of Vivasvat, or the
Sun, without specifying any distinetion of classes :

Taittiriyn Sanhita vi. 5, 6, 1 f.—Aditik putrakamd sadhyebhyo deve-
bhyo brahmandanam apachat | tasyas wchohheshanam adadub | tat prasnat
sa reto 'dhatta | tasyai chatvarah Adityah ajcyania | sa deitiyom apa-
chat | 8a *manyata ** uohohheshandd me ime "jiiata | yad agre prasiskyami
sto me vasiydmso janishyante ' 7t | sa ‘gre pragnat s@ reto 'dhatia tasyai
vyriddham andam ajayata | sa Adityebhyah eva tritiyam apachat ““Yhogaya
me tdam Srantam astv” iti | fte bruvan “varam vrinamahai yo 'to jaya-
tat asmakam sa eko "sat | yo ’sya projayam ridhydtes asmdkam bhogdya
bhavad” iti | tato Vivasvan Adityo ’jayata | tasya vai iyam praja yad
manushyak | tasv ekak eva riddho yo ywate sa devanam bhogaya bhavati |

4 AQiti, desirous of sons, cooked a Brahmaudana oblation for the gods
the Sadhyas. They gave her the remnant of it. This she ate. S8he
conceived sced. Four Adityas were born to her. She cooked a second
(oblation). She reflected, ¢ from the remains of the oblation these sons
have been born to me. If I shall eat (the oblation) first, more brilliant

26 MYTHICAL ACCOUNTS OF THE CREATION OF MAN,

estimation in which women were held by the authors of the Brahmanas was very bigh,
as there are other texis in which they are spoken of disparagingly; such as the
following: Taitt. Sanh. vi. 6, 8, 2.—08a somo natish{hata stribhyo grilyamanak | .
tam ghyitent vagram Kpitwa "ghnan tam nivindriyem bhitam agyihnan | tasmit sirigo
nirindriya adayddi’ api pipil pumse upastitaram vadantd | ** Soma did not abide, |
when being poured out to women. Making that butter a thunderbolt they smote it. |
They poured it out when it had become powerless.  Hence women, powerless, and |
portionless, speak more humbly than even a poor man.”  (Compare the quotation in
the Commentary on the Taitt. Sanhitd, Vol. i. p. 9906.) Taitt. Sanh, vi. §, 10, 8, |
Tasmat striyain jitim pordsyanti ut pumdinsan haranti | ** Hence they reject a |
fernale (child) when born, and take up a male.” (Compare Nirukta, iii, 4.) j
40 Qompare Taitt. Br, iil. 3, 10, 4. Prljaya i manushyah pirneh, * For by off- |
spring a man is complefed.” i



AND OF THE ORIGIN OF THE FOUR CASTES, 27

(sons) will be born to me. = She ate it first ; she conceived seed ; an im-
perfect egg was produced from her. She cooked a third (oblation) for
the Adityas, (repeating the formula) ¢may this religious toil have been
undergone for my enjoyment.” The Adityas said, ¢ Let us choose a boon :
let any one who is produced from this be ours only ; let anyone of his
progeny who is prosperous be for us a source of enjoyment.” In con-
sequence the Aditya Vivasvat was born. This is his progeny, namely
usy.*  Among them he alone who sacrifices is prosperous, and be-
comes a cause of enjoyment to the gods.”*

The passages next following do not specify separately the creation of
men (who must, however, be understood as ineluded along with other
beings under the designation pragjak, * offspring,”’ or # creatures,”’) and
therefore afford less distinet evidence that their authors did not hold
the fourfold origin of mankind.

The first of these extracts is especially interesting, both on account
of its own tenor, and because (along with Taitt. Br. ii. 3, 8, 1 ff. quoted
in p. 28) it contains the germ of one of the Puranic accounts of the
creation which will be adduced in a subsequent section.

Taitt. Br. ii. 2, 9, 1 ff.—Tdai vai agre natva kinchana dsit | na dyaur
asid na prithive na antariksham | tad asad eva sad mano ’ kuruia ** syam”
sti | tad atapyatn | tasmat tapanad dhimo ’jayata | ted bhayoe 'tapyata
tasmdt lapanad Agnir qjayats | tad bhiyo 'tapyata | 2. Tasmat tapanaj
Jyotir jayata | tad bluyo lapyata | tasmat tapanad archir ajayata | tad
bhiyo 'tapyata | tasmat tapandad marichayo'jayanta | tad bhayo*tapyata |
tasmat tapanad udarah giayanta | tad bhayo "lapyata | ted ablram iva

# Cowmpare Taitt. Br. i. 8, 8, 1. Adityak vai prajak, *Creatures are descended

from Aditi.”

© Thig story is told also, but with more detail of names and somewhat differently, in
Taitt, Br. i. 1, 9, 10 ff. . dditih putrakama sadhyeblyo devebhyo brakmavidanam
apachat | tasyai uchehheshanam adaduh | tat prasnat | sa refo *dhatts | tasyai Dhita
cha Aryamil cha ajayetam | s dvitiyam apachat tasyai wehohheshanam adadup | tat
pradnit | sii veto 'dhatta | tasyai Mitras oha Varunas cha ajayejim | si triciyam
apachal | tasyai tichohheshanam adadul | tat prasnat | sa veto 'dhetia | tasyai Ain-
Yafcha Bhagas cha qiayetiam | sa chaturtham apachat | taysai wehehheshanam ada-
duht | tat prasnat | si reto 'dhatta tasyai Indras oha Vivesvimd cha weyetim |
“ Aditi, desirous of gons, cooked a Brahmaudana oblation to the gods the Sadhyas,
They gave her the remmant of it. She ate it. She conceived seed. Dhatri and
Aryaman were born to her’® She does the same thing a second time, when she

bears Mitra and Varuna,—a third time, when sho bears Amisa and Bhaga,—~and &
fourth time, when she bears Indra and Vivasvat. //

I
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samahanyata | tad vastim abhinat | 8. Sa samudro’Vhavat | lasmat semui-
drasya na prbanti | prajananam iva hi manyante | tasmat pasor jayemanad
apah purastad yanti | tad dasahoti anvasyijyats | Projapaiir vas dasa-
hota | yah evam tapaso viryyam vidvdms lapyate bhavaty eva | tad vav
idom apah salilam asit | so 'rodit Projapatife (4) * sa kasmai @jive yady
asyapratishthayah ” ot | yod apsv avdpadyata sa prithivy ebhevat |
vad vyempishta tad antariksham abhavat | yad wrdhvam wdampishte sé
dyaur abhavat | yad arodit tad anayoh rodastvam | 5. Yah evan veda na asya
grihe rudanti | etad vai eshanm lokanam janma | ya evam eshai lokandfn
janma veda na eshu lokesho arttim arohhati | sa imam pratishtham avin-
data | sa imam pratishtham vitbod akamayata * prajayeya’™ t4 | sa tapo
‘tapyata | so0 *ntarvan abhavat | sa jaghanad aswran asyyata | 6. Tsbhyo
myinmaye pitre "nnam aduhat | ya asya s@ tanir asit tam apahata | sa
tamisra *bhavat | so0 ’kamayate *‘ prajayeya’ i | sa tapo ’tapyata | so
'wtarvan abhavat | ss prajanandd eva prajik asrijate | tasmid imah
bhwyishthah | prajanandd hy enah asrijata | 7. Tabhyo darumaye patre
payo 'duhat | ya asya sG tanir asit tam apahata | sa jyotsna 'bhavat |
s0 *Famayata “ prajayeya’ its | su tapotapyala so 'ntarvan abhavat | sa
upapakshabhydm eva ritin asrijata | tebhyo rajate patre ghyitam aduhat |
ya asya sd tanar asit (8) tam apalata | so'ho-ratrayok sandhiv abhavat |
80 *kamayata ** prajayeya” iti | sa tapo’tapyata | so ’ntarvan abhavat |
sa mukhad devan asrijata | tebhyo harite palre somam adwhat | ya asya sa
tanir asit tam apahata | tad ahar abhavat | 9. Fie vai Prajapater dohak |
ya evai veda dule eva prajak | “diva vai mo 'bhud” i tad devanam
dovatvain | ya cvai devanan devatvam veda devavan eva bhavats | etad vai
aho-ratrandin janma | ya evam aho-ratrandi janma veds no aho-réatreshu
arttim archhati | 10, Asato 'dhi mano syijyata | manah Prajapatim asyi-
jata | Prajapatih prajak asyijeta | tad vai idam mandsy eva paraman
pratishthitan yadidam kiicha | tad etat Svovasyasam ndma Brakma |
vyuchhanti vyuchhantt asmai vasyasi vasyasi vyuchhati prajayate prajayd
 pasubhik pra p%mmsshﬂaim matram dapnoti ya evan veda |

¢ At first this (universe) was not anything. There was neither sky,
nor earth, nor air. Being non-existent, it resolved ‘let me be.” It
beeame fervent.*  From that fervour smoke was produced. It again

43 The word thus rendered is afapyate, which has the sense of ** being heated” as
well as *practising austere abstractign” I have purposely given an equivoenl
yendering, which may bear either sense,
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became forvent. Trom that fervour fire was produced. It again became
fervent. From that fervour light was produced. It again became fer-
vent. From that fervour flame was produced. It again became fervent.
From that fervour rays were produced. It again became fervent,
From that fervour blazes* were produced. Tt again became fervent. It
became condensed like a clond. It clove its bladder. That became
the sea. Hence men do not drink of the sea. For they regard it a
like the place of generation. Hence water issues forth before an
animal when it is being born. After that the Dadahotri (a particular
formula) was created. Prajipati is the Dasahotri. That man sue-
ceeds, who thus knowing the power of austere abstraction (or fervour),
practises it. This was then water, fluid. Prajapati wept, (exclaiming),
(4) *For what purpose have I been born, if (I have been born) from
this which forms no support ¥ That which fell“ into the waters
became the earth. That which he wiped away, became the air.
That which he wiped away, upwards, became the sky. From the
circumstance that ke wept (arodit), these two regions have the name
of rodasi, (worlds). 5. They do not weep in the house of the man
who knows thie. This was the birth of these worlds. He who thus
knows the birth of these worlds, incurs no suffering in these worlds.
He obtained this (carth as a) basis. Having obtained (this earth as a)
basis, he desired, ¢ May I be propagated.’ He practised austere fervour.
He became pregnant. He created Asuras from his abdomen. 6. To them
ke milked out food in an earthen dish. He cast off that body of his.
It became darkness.” He desired,  May I be propagated.” He practised

# Such is the sense the commentator gives to the word wd@rak, which he makes
= ulvana-jralih. Professor Roth (s. v.) explains the word ae meaning *fogs.”

45 This is the mode of rendering suggested to me by Professor Aufrecht. After “if”
the Commentator supplies the words—* from this non-existing earth T can create no
living creature.” _

46 ¢Prajipati’s tears,” etc,, according to the commentator.

¢ Qompare 8', P, Br.xi. 1, 6, 8: Atho yo'yam aviifi pranas tens asuran aspijata | te
imin eva prithivim abhipadya aspijyanta | tasmai sasyifaniya tameh ive dsa | 9. So
" pet ¥ pa pmanain vai aspikshi yasmat me saspijanaya tamal iva abhiid " dti | tams tatak
eva papmana 'vidhyat | tatak eva te paribhavann vtyadi | *Then he created the
Asuras from this lower breath of his. It was only after reaching this earth that they
were created.  On him, as he continued to ereate, darkness fell. 9, He understood,
¢ T have created misery, since darkness has fallen upon me as I was ¢yeating.! Then
he pierced them with misery, and they in consequence succumbed,” ete. The word
rendered in the text by “cast off "' is applied in Taitt. Sanh. i 5, 4, 1, to serpents

L
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austere fervour. He became pregnant. He created living beings
{prajak) from his organ of generation. Hence they are the most nu-
merous becanse he created them from his generative organ. 8. To them
he milked out milk in a wooden dish. e cast off that body of his.
It became moon-light. He desired, ‘ May I be propagated. He practised
austere fervour. He became pregnant. He created the seasons from
his armpits. To them he milked out butter in a silver dish. He
cact off that body of his. It became the period which connects day
and night. He desired, ‘May I be propagated.’ He practised austere
fervour. He became pregnant. He created the gods from his mouth.*®
To them he milked out Soma in a golden dish. He cast off that
body of his. It becameo day. 9. These are Prajapati’s milkings.
He who thus knows milks out offspring. ‘Day (divd) has come
to us:’ this (exclamation expresses) the godhead of the gods. He
who thus knows the godhead of the gods, obtains the gods. This
is the birth of days and nights. He who thus knows the birth of days
and nights, incurs no suffering in the days and nights. 10. Mind
(or soul, manas,) was created from the non-existent. Mind created
Prajapati. Prajapati created offspring, Al this, whatever exists, rests
absolutely on mind. This is that Brahma called Svovasyasa.* For the
man who thus knows, (Ushas), dawning, dawning, dawns more and
more bright ; he becomes prolifie in offspring, and (rich) in eattle; he
obtains the rank of Parameshthin.”’

8. P. Br. vi. 1, 2, 11.—Atho dakuk | “Prajapatir eva tman lokin
srishtva prithivyam pratyatishthat | tasmai imak oshadhayo "anam apa-
chyanta | tad asnat | sa garbhi abhavat | sa urdhvebhyak eva pranebhyo
devén aspijata | yo “vaichah prinds tebhyo martyah prajah” iti | yeta-
matha *srijata tatha ’syijata | Prajapatis tv eva idai sarvam aspijata
yad idam kifichy |

“ Wherefore they say, ‘ Prajapati, having created these worlds, was

shedding their old skms (sarpih vai jiryento 'manyanta . . . talo vai te jirnis tanio
apiighnata).

48 Compare 8. P. Br. xi. 1, 6, 7, quoted in the 4th Vol. of this work, p. 22 f.

@ The Commentator explains this word to mean * that which each succeeding day
becomes franscendently excellent (utmmttara «dine vastyo ' tidayena Sreshiham). Here,
he says, the highest and absolute Brahma is not meant, but mind, which has the form
of Brahma, and, by means of the series of its volitions, is every suecessive moment
more and more world-crenting "’ (3mkalga-paramparaya pratikshanam utlarotiara-
dhika-jagat-srashiritvad idyig-Brahma-rupatoad manal praastam |
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supported npon the earth. For him these herbs were cooked as food.
That (food) he ate. e became pregnant. He created the gods from
his upper vital airs, and mortal offspring from his lower vital airs. In
whatever way he created, so he created. But Prajipati created all this,
whatever exists.)”

S. P. Br. x, 1, 8, l.—Prajapatih prajah asyijata | sa ardhvebhyah
eva princbhyo devan asrijate | ye 'vavcheh prands tebhyo martyah
prajak | atha ardhvam eva myitywm prajablyo "tidram asrijata |

“ Prajapati created living beings. From his upper vital airs he
created the gods; from his lower vital airs mortal creatures. After-
wards he created death a devourer of creatures.”

Taitt. Ar. i. 23, 1.—dpe vai idam dsan salilam eva | sa Prajapativ
ekah pushkara-parne samabhavat | tasya anler manasi kimah samavart-
tate “idasn spijeyam” o6 | tasmad yad purusho manasd 'bhigachhaii tad
vaehd vadats {at karmana karoti | ftad esha 'bhyaniktd ¢ kamas tad agre
samavarttatadhs | manaso vetak prathomamn yad asii | 2. Sato bandhum asaty
neravindan hyidi pralishya kavayo manisha » iti | wupa evah tad npanam-
ati yat-kamo bhavati yak evam veda | sa tapo 'tapyata | sa tapas taptva
$arivam adhinuta | tasya yad mamsam asit tate "runah Ketave Vitara-
$anak rishayah udatishihan | 8. Ye nakhas te Vaikhanasah | ye balas te
Bilaklilyak | yo rasal so *pam. antaratah Eirmam bhatem serpantam
‘tam abravit “meme vai tvan-mamsa samabbat’” | 4. “na’ ity abravit
“ parvam eva aham tha dsam ' 160 | tat purvshasya purushatvam #i | sa
‘“ sahasra-sirshi purushah sahasrakshah sahasra-pad’’ bhutva udatishthat |
tam abravit * tvam ve (sic. me or vai £) pitrvam samabhué tvam idam
parvah kurushea’ iti | sa itak adaye apo (5) 'Walind purasiad upadadhat

“eva hy eva’ ili | tatoh Adityah udatishthat | sa pracki dik | atha

Arunak Ketur dakshinatah wpidadhad “eva hy Agne” its | tato vas
Agnir udatishthat | sa dakshing dik | atha Arunak Kotuh pasohad upa-
dadhad * evd ki Vayo™ iti | 6. Tuto Vayur udatishthat | sa praticht dik |
atha Arunah Ketur ultaratah wpadadhad “ eva ki Indra” iti | tato vai
Indrah udatishthat | sa wdiehi dik | atha Arunah Ketir madhye wpad-
adhid “eva hi Pushann” it | tato vai Pusha udatishihat | si iyam
dgik | 7. Atha Arunah Kotur uparishtad upadadhad “eva hi devak” iti |
tato deva-manushyal pitaro gandharvapsarasaé cha udatishthan | sa wr-
dhod dik | yak viprusho vi parapatan tabhyo *surah rakshamsi piSachas-
cha wlatishthan | tasmat te parabhavan viprudbhyo ki samabhavan | taa

1,
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esha bhyanukia (8) ““ apo ha yad brikatir garbham dyan daksham dadhanah
Janayaniih svayambliéon | tatak tme’dhyasyijyanta sargah | adbhyo vai
wdam semabhit | tasmad idam sarvam Brahma svayambho” i | tasmad
idam saroam $ithilam wa adhruvam iva abhavat | Prajapatir vava tat |
atmand atmanan vidhdya tad eva anwpraviSat | tad esha ’bhyanikta
(9) *“vidhaya lokan vidhaya bhitani vidhaye sarvak pradiso diSascha |
Projapatih prathamajal pitasya atmand "tmanam abhisamvivesa® iti |
““This was water, fluid. Prajapati alone was produced on a lotus-
leaf. 'Within, in his mind, desire arose, f Let me ereate this.’” Hence
whatever a man aims at in his mind, he declares by speech, and porforms
by act.** Hence this verse has been uttered, * Desire formerly arose in
it, which was the primal germ of mind, (2) (and which) sages, searching
with their intellect, have discovered in the heart as the bhond between
the existent and the non-existent’ (R. V. x. 129, 4). That of which
he is desirous comes to the man who thus knows. He practised austere
fervour, Having practised austere fervour, he shook his body. From
its flesh the rishis (called) Arunas, Ketus, and Vataradanas® arose. 8.
His nails became the Vaikhinasas, his hairs the Balakhilyas., The fluid
(of his body became) a tortoise moving amid the waters.® He said to
him, ‘Thou hast sprung from my skin and flesh.”® 4. <No,” replied the
tortoise, ‘T was here before.’ In that (in his having been ¢ before ’
purvam) consists the manhood of a man (pwruska). Becoming *a man
(purusha) with a thousand®heads, a thousand eyes, a thousand feet’

50 Compare Taitt. 8, vi. 3, 10, 4, (quoted by Roth. s. v. abhigam) yad vai kyidayena
abhigachhaii taf jihvayi vadati | i

51 They are mentioned again in Taitt, Ar, i. 24, 4. See Bohtlingk and Roth's
Lexicon s.v. et (whore the Aruna Ketus are stated to be a sort of superior beings
or demons) ; Artharva-veda, xi. 10, 2 ; Weber's Indische Studien, ii. 177 ; and the
verse of the M. Bh. xii, 774 : Arupih Ketwaa chaive svadhayena divai gatah | Hy
sacred study the Arunas and Ketus have ascended to heaven.”

8 The Sanskrit scholar will observe that the text here is rather obscure. Ttis either
corrupt, elliptical, or grammatically irregular.

 Here the Sanskrit, if it be not corrupt, must be irregular and incorrect. On the
style of the Aran} akas, see Mx, B, B. Cowell's Preface to the Kaushitaki Upanishad,
p. viii., where it is remarked : “The Aranyakas appear to belong to a class of San-
skrit writings, whose history has not yet been thorougly investigated. Their style, if
we may judge from that of the Taittiriya and Kaunshitaki, is full of strange solecisras
which sometimes half remind us of the gathids of the Lalita Vistara. The prescnt
Upanishad has many peculiar forms, some of which are common to both recensions,
while others appear only in one. Such are : niskincka, in p. 10 pmm for prayanti,
in p. 81; samvesyan, in p. 56 ; veti for vleti, in p. 785 adudham, in p. 89, ete.”’

i
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(R.V.x.90, 1), he arose.  Prajapati said to him, ‘ Thou wert produced
before me : do thou first make thiz.” He took water from this (5)in the
eavity of his two hands, and placed it on the east, repeating the text, ‘so
be it, 0 Sun.”® From thence the sun arose. That was the eastern quarter.
Then Aruna Ketu placed (the water) to the south, saying, ‘so be it/’
o Agni.’ Thence Agni arose. That was the southern quarter. Then
Aruna Ketu placed (the water) to the west, saying ‘so be it, o Viyu.’
6. Thence arose Viyu. That was the western quarter. Then Aruna
Ketu placed (the water) to the morth, saying ‘so be it, o Indra.’
Thence arose Indra. That is the northern quarter. Then Aruna
Ketn placed (the water) in the centre, saying ‘so be it, o Pushan.
Thence arose Pushan. That is this quarter. 7. Then Aruna Ketu
placed (the water) above, vaying ‘so be it, o gods.” Thence arose gods,
ameN, fathers, Gandharvas and Apsarases. That is the npper quarter.
From the drops which fell apart avose the Asuras, Rakshases, and
Pigichas. Therefore they perished, because they were produced from
drops.  Henee this text has been uttered; (8) ¢ when the great waters
became pregnant, containing wisdom, and generating Svayambhi,
from them were created these creations. All this was produced from
the waters. Therefore all this is Brahma Svayambhu.! Hence all
this was as it were loose, as it were unsteady. Prajapati was that,
Having made himself through himself, he entered into that. Where-
fore this verse has been uttered ; (9) ¢ Having formed the world, having
formed existing things and all intermediate quarters and quarters,
Prajipati, the firstborn of the ceremonial, entered into himself with
himself.”

From an examination of the legends contained in the Brihmanas, of
which some specimens have just been given, it appears (1) that they
are generally, if not always, adduced, or invented, with the view of
showing the omgin, or illustrating the efficacy, of some particular
ceremony which the writer wished to explain or recommend; (2) that
the accounts which they supply of Prajipati’s creative operations are

8 The formula is in the original evd hy eva. The Commentator says that the first
word means * objects of desire to be obtained,” and that the second sva signifies ¢ the
moving (Sun) ;" the sense of the entire formula being, *Thou, o Sun, art thyself all
objects of desire.” The six formulas hers introduced had previcusly cccurred at the
elose of a preceding section, i, 20, 1.
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various and even inconsistent; and (3) that they are the sources of
many of the details which are found in a modified fnrm in the cos-
mogonies of the Purdnas.

When we discover in the most ancient Indian writings such dif-
ferent and even discrepant accounts of the origin of man, all put
forth with equal positiveness, it is impossible to imagine that any
uniform explanation of the diversity of castes could have been
received at the period when they were composed, or to regard any of
the texts which have been cited as more orthodox and authoritative
than the rest. Even, therefore, if we should suppose that the author
of the Purusha Sikta meant to represent the four castes as having
literally sprung from separate parts of Purusha’s body, it is evident
that the same idea was not always or even generally adopted by those
who followed him, as a revealed truth in which they were bound to
acquiesce.  In fact, nothing is clearer than that in all these cos-
mogonies, the writers, while generally assuming certain prevalent
ideas as the basis of their descriptions, gave the froest scope to their
individual fancy in the invention of details. In such circumstaunces,
perfect coincidence cannot be expected in the narratives.

We shall hereafter see that the Puranic writers reproduce some of
these discrepancies in the traditions which descended to them from
earlier generations, and add many new inconsistencies of their own,
which they theraselves, or their commentators, endeavour to explain
away by the assumption that the accounts so differing relate to the
ocourrences of different Kalpas or Manvantaras (great mundane periods).
But of a belief in any such Kalpas or Manvantaras no trace is to be found
in the hymns or Brahmanas: and, as we shall hereafter see, they must
be held to be the inventions of a later age. The real explanation
of these differences in the Brihmanas is that the writers did not con-
sider themselves (as their successors held them) to be infallibly in-
spired, and consequently were not at all stndious to avoid in their
narratives the appearance of incousistency with the accounts of their
predecessors.

MYTHICAL ACCOUNTS OF THE CREATION OF MAN,
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Sror. V.—Manu's Account of the Origin of Castes.

I shall first quote a few verses from the beginning of Manu’s acconnt
of the ereation : % il

i, 8. 8a’bhidhyaya $arirat svat sispikshur vividkil prajak | apa eva
sasarjadou tasw vijom avdasrijal | 9. Tad apdam abhaved haimain sahas-
ramsu-sama-prabham | tasmin jajne svayam Brahma sarva-loke-pita-
makak | 10. Apo mara iti prokiah apo vai maraswiaveh | tak yad
asydyanem pirvam tene Narayapeh smpitah | 11. Yat tat Faranam
avyaktain nityam sad-asadatmakam | tad-vispishteh sa purusho lok-
Brahmeti Kirttyate | 12. Tasminn ande sa bhagavin wshitvi parivats
saram | svayem evatmano dhyanat tad andam akarod dvidha | ®

‘8. He (the self-existent) having felt desire,® and willing to ereate
various living beings from his own body, first created the waters, and
threw into them a sced. 9. That seed became a golden egg, of lustre
equal to the sun; in it he himself was born as Brahma, the parent of
all the worlds. 10. The wafers are called narah, for they are sprung
from Nura ; and as they were his first sphere of motion ( aymi&:puth},
he is therefore called Narayara.” 11. Produced from the impercep-
tible, eternal, existent and non-existent, cause, that male ( purushe) is
celebrated in the world as Brahmd. 12. After dwelling for a year in
the egg, the glorious being, himself, by his own contewmplation, split it
in twain.”

After a deseription of various other preparatory creative acts (vw.
13-30) the aunthor proceeds in vv. 81 ff. fo inform us how the four
castes were produced -

i. 81. Zokanam tu vieriddhyartham mukhabakuru-padatah | brahma-
nam kshatiriyam vaiSyain $udram cha niravarttayat | 32, Dyidha krit-
vatmano deham ardhena purusho ’bhavat | ardhena nari tasyam sa Vira-
Jam asrijat prabhub | 33. Tapas taptea’syijad yam tu se svayam purusho

% The ideas in this passage are derived (with modifications usprgsaive of the theories
current in the aunthor's own age) from the S'afapatha Brihmamn, xi. 1,6, 1 ff, (ses
vol. iv. of this work, p. 21 £); or from some other similar account in another Brih-
tlu:'!’!Iaéee §.P. Br.i. 7,4, 1 : Prajapatir ha vai w&m. dubitaram abkidadhyan.

 In the M. Bh. iii. 12052, Krishua says: apam narah iti pura sanfnda-karn
kritam maya | tena Nirayano py wkto mame tat tv ayanai sada | ** The name of

wirah was formerly assigned by me to the waters: hence I am ilso called Navayana,
for there has always been my sphere of motion.” :

L
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Virat | tain mam vittasya servasya srashtarat dvija-sattamal | 34.
Aham prajak sisyikshus tu tapas tapted suduscharam | patin prajanam
asryjam maharshin adite dasa | 35. Marichim Alryangirasauw Pulastyam
Pulahan Kratum | Prachetasom Vusishthaii cha Bhyigum Navadam
eva cha | 36. Ete Manuwis tu saptanydan asrijan bhardejcsah | devan
devanikayamns oha maharshimé chamitawjasah | 37. Yeksha-rakshak-piéa-
chams oha gandharvapsaraso *suran | nagan sarpan suparnams cha pi-
trinam cka prithagganan | 88. Vidyuto ’sani-meghans cha rohitendra~
dhanisivsy cha | wlka nirghata-ketams$ oha jyotimshy wehehavachani cha |
39. Kemnaran vinardan matsyan vividhams cha vihangaman | paéan myigin
manushyamé cha vyalams chobhayatodatak | 40. Kyimikita-patangams cha
yika-makskika-mathunam | sarvam cha damsa-masakam sthivaram oha
prithageidham | 41, Evam elair idam sarvam man-niyoydd mahatma-
Ohil | yathakorma tapo-yogit spishtan sthavara-jongamam |

\"31. ““That the worlds might be peopled, he caused the Brihman,
the Kshattriya, the Vaisya, and the Stdra to issue from his mouth, his
arms, his thighs, and his feet.® 82. Having divided his own body
into two parts, the lord (Brahm@) became, with the bhalf a male
(purusha), and with the half, a female ; and in her he created Viraj.*
33. Know, O most excellent twice-born men, that I, whom that male,
(purusha)® Virdj, himself created, am the creator of all this world,
34. Desiring to produce living creatures, I performed very arduous
devotion, and first created ten Maharshis (great rishis), lords of living
beings, (35) viz, Marichi, Atri, Angiras, Pulastya, Pulaha, Kratu,
Prachetas, Vasishtha, Bhrign, and Narada.” 86. They, endowed with

# On this Kullika the Commentator remarks : Daivyi eha daklya wkhadibhyo
brahmanadi-nirmanam Brohmano na visankaniyam sruti-siddhatvat | Tt is not to be
doubted that, by his divine power, Brahma formed the Brihman and the other castes
from his mouth und other members, since it is proved by the Veda. He then quotes
the 12th verse of the Parusha Siikta,

¥ See the Purusha Stkta, verse 4.

® It will be observed that Manu applies this term purusha to three beings, first
to Brahwd (v. 11), second to the male formed by Brahma from the half of his own
body (v. 82), and ¢hird to Vixdj, the offspring of the male and female halves of Brah-
mit’s body (v. 33). It will bo noticed that this story of Brahma dividing his body is
borrowed from the passage of the 8., P, Br, xiv, 4, 2, 1, quoted above, ;

¢ In the Rimayaya, ii. 110, 2 ff, a different account is given of the origin of the
world, in which no reference is made to Manu Sviyambhuva. The order of the
creation there deseribed is us follows : First everything was water. Then Brahma
Sviyambhi, with the deities, came into existence—Brahma being said to have sprung

“ o
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great energy, created™ other seven Manus, gods, and abodes of gods,
and Maharshis of boundless might ; (87) Yakshas, Rakshaces, Pidichas,
Gandharyas, Apsarases, Asuras, Nagas, Serpents, great Birds, and the
different classes of Pitris; (38) lightnings, thunderbolts, clouds, Indra’s
bows unbent and bent, meteors, portentous atmospherie sounds, comets,
and various luminaries; (39) Kinnaras, apes, fishes, different sorts of
birds, oattle, deer, MEN, beasts with two rows of teeth; (40) small
and large reptiles, moths, lice, flies, fleas, all gadflies and gnats, and
motionless things of different sorts. 41. Thus by my appointment,
and by the force of devotion, was ALL THIS WORLD BOTH MOTIONLESS
AXD MOVING, created by those great, beings, according to the (previous)
actions of each creature.” we

The different portions of the preceding narrative of the creation of
the human species are ot easily reconcileable with each other. For
it is first stated in verse 31, that men of the four castes proceeded
separately from different parts of Brahma's body,—prior (as it would
appear) (1) to the division of that body into two parts and to the suc-
cessive production (2) of Virdj, (3) Manu, and (4) the Mabarshis, who
formed all existing creatures. And yet we are told in verse 39,
that wex were among the beings called into existence by those Maharshis,
and in verse 41, that the entire woving as well as motionless woRrLD
was their work. It is not said that the men created by the Maharshis
were distinet from those composing the four castes, and we must, there-
fore, assume that the latter also are included under the general appel-
lation of men. But if men of the four castes had been already produced
before the formation of all living creafures by the Maharshis, what

necessity existed for the men of these castes being a second time called

into being as a part of that later creation? It is possible that this

from the wther (akdda), Brahmi, with his sons, created the world.  From Brahma
sprang Marichi; from Mavichi, Kas'yapa ; from Kadyapa, Vivagvat; and from Vivas-
vat, Manu Vaivasvata. The original of this passage is quoted in the 4th vol. of this
work, p. 29 ff.

& These great rishis seem to b the beings denoted by the word visvasriah, * orea-
fors of the universe,” in the verse of Manu (xii, 50), which will be quoted below,
Reference to rishis, or to seven rishis, as ¢ formers of existing things" (bhuta-Aritah),
is also found in the Atharvaveds, vi. 108, 4; vi. 133, 4, 6; xi, 1, 1, 3, 24; xii, 1, 80,
and the word bhitekritak, without the acglitinn of rishis, is found in the same work
jii. 28, 1; iv. 34, 2, and xix. 16, 2.
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allegation of the separate creation of castes may have been engrafted
as an after-thought on the other account.®

After other details, regarding the propagation, nature, ete, of created
things (vy., 42-50), the re-absorption of Brahmi into tho Supreme
Spirit, and his alternations of sleep and repose, cte. (vv. 50-57T), Manu
proceeds

58. Idain $astraim tu kyitva ’sau mam eva svayam aditak | vidhivad
grakayamasa Martchyading tv aham munin | 59. Btad vo "yam Bhriguh
sastrain Sravayishyaty aleshateh | otad hé matto dhijage sarvam esho
"Khilam munife | 60. Tatas tutha sa tenolkto makarshiv Manund Fhpiguh |
tan abravid rishin sarvan pritatma “ éragatam" ité | 61. Svayambhu-
vasyasya Manoh shad-vainsya Manavo 'pare | syishtavantah prajik svah
svafk mahdtmano makawasak | 62. Svarochishas echauttamié eha Tamaso
Raivatas tatha | Chakshushas cha mahateja Vivasvat-suta eva cha | 63.
Svayambhwadyah saptaite Manavo bhiritejasah | sve sve *nfare sarvam
wdam utpadyapus ehardoharam |

59. ¢ Having formed this Seripture, he (Brahméi) himself in the
beginuing caused me to comprehend it according to rule; es I did to
Marichi and the other munis.  60. This Bhrigu will give you to hear
this seripture in its entirety ; for this muni learned the whole from me.
61. Then that Maharshi (great rishi), Bhrigu being so addressed by
Manu, with pleasure addressed all those rishis, saying, *Let it be
heard” 62. ‘From this Manu Sviyambhuva sprang other Manus in
six successive generations, great and glorious, who respectively created
living beings of their own,~(63) viz., Svirochisha, Auttami, Timasa,
Raivata, Chikshusha, and the mighty son of Vivasvat. 64. These
seven® Manus of great power, of whom Sviyambhuva was the first,
have each in his own period (anfara) produced and possessed the
world.”

& In the same way it may be observed that in v, 22 Brahmi is said to have formed
the subtilo elass of living gods whose essence s to act, and of the Bradhyas (karmit-
miandns cha devanam 8 srijat praninim prabhub | sadhyinis cha ganai siksfiman),
and in v. 25, to have “called into existence this ereation, desiring to form these living
beings™ (spish{ii sasarja chavvema srashium ichohann imah prajah). But if the
gods and all other creatures already existed, any such further acoount of their pro-
duction by the Maharshis, as is given in verse 36, seems o be not only superfluous
but contradictory,

o Tt will bo observed that here Sviiyambhuva is included in the seven Manus, al-
thouglt in verse 36 (sce above) it is said thit the ten Maharghis, who had themselves
been ereated by Sviyambhuva (vv. 34 £), produced seyen other Manus,
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After some preliminary explanations regarding the divisions of time
as reckoned by men and gods, ete. (vv. 84-78), the author proceeds to
tell us how long each of these Manus reigns :

79, Yat prak dvadaa-sihasram wditai dasvikam yugam | ted eka-
saptati-gunam manvantaram hockyate | 80. Manvantarany asankhyani
sargak samhara eva cha | kridann foattut Turute Parameshthi punok
punah | '

“The age (yuga) of the gods mentioned before, consisting of twelve
thousand (years), when multiplied by seventy-one, is here called &
manvantara. 80, There are innumerable manvantaras, creations and
destructions. The Supreme Being performs this again and again, as if
in sport.”

A ore dotailed account of these great mundane periods will be
given in the next section, when I come to take up the Vishnu Purana.
Meanwhile it may be remarked that the present manvantara is that of
the last of the Manus above enumerated, or Manu Vaivasvata, who,
according to verse 63, must have created the existing world. But if
such be the case, it does not appear why the creation of Manu Bviyam-
bhuva, with which the present ruce of mortals can have little to do,
should have been by preference related to the rishis in vy. 33 ff. It

must, however, be observed that in v. 33 Manu Sviyambhuva described |

himself as the former of “this” (i.e., the oxisting) universe, and there
is no doubt that the whole code of laws preseribed in the sequel of the
work is intended by the suthor to be observed by the existing race
of Tndians (see verses 102 ff. of the first book). We must, therefore,
suppose that the creations of the later Manus are substantially identical
with that of the first; or that there is some confusion or inconsistency
in the aecounts which I have cited. Perhaps both suppositions msy
be correct.

In vv. 81-86, the four Yugas (or great ages of the world) the Krita,
Treta, Dvipara, aud Kali, their gradua! deterioration, and the special
Auties peculiar to each, are deseribed.”

& In v, §6 these predominant duties are said to be austere fervour in the Krita ago,
knowledge in the Tretd, sacrifice in the Dyfipara, and liberality alone in the Kali
(tapahk parain Kyita-yuge tretayam jnanam uehyate | dviipare yajnam. eviihur danam.
skam kalau yuge). This, as remarked in Veber's Indische Studien, 282 {,, note, is not
quite in conformity with the view of the Mundaka Upanishad, i. 2, 1, which states :

L
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At verse 87; Bhrigu recurs to the four castes :

87, Sarvasydsya tw sargasye gupty-artham sa maohddywtth | mukha-
bakaru-pajyanam prithak karméany akalpayat |

“ For the preservation of this whole creation, that glorious being
(Brahma) ordained separate functions for those who sprang from his
mouth, his arms, his thighs, and his feet.”

These functions are then detailed (vv. 88-92). In verse 93, the
grounds of the Brihmans’ pre-eminence are stated :

93, Uttamangobhaviy jyaishthyid brakmanas chaiva dharanat | sar-
vasyaivasya sargasye dharmato brahmanah prabhuh | 94. Twin hi sva-
yambdhal svad asyat tapes taptva dito *srijat |

‘Since the Brahman sprang from the most excellent organ, since he is
the first-born and possesses the Veda, he is by nature the lord of this
whole creation. Him, the self-existent (Brahma) after exeroising
forvid abstraction, formed at the first from his own mouth.’’

But as there ave grades of excellence among created things, and
among men themselves (96), so are there also among Brahmans :

07. Brahmaneshe che vidvamso vidvatsw krita-buddhayah | krita-
buddhishu karttaral karttrishu brahmao-vedinal |

¢ Among Brahmans the learned are the most excellent, among the

. learned the resolute, among the resolute those who act, and among
them who act they who possess divine knowledge.”

In a subsequent part of the work (xii. 40#) we find men in
general, the castes, and indeed all existing things, from Brahm@ down-
wards, classified according to their participation in different degrees in
the three gunas, or qualities (satfva, * goodness,” rajas, ‘¢ passion,” and
tamas, *“ darkness ),

39. Yena yams tu gunenatsham samsiran pratipadyate | tan samasena
vakshyami sarvasyasya yathakramam | 40. Devatvamn sattvika yante
manushyatvam cha rdjasah | tivyoktoam tamasa nityam ity eshd fri-
tat otat satyam mamreshu karmini kavayo yiny apasymis tant tretayim bahwdha
santatani | “This is true: the rites which sages beheld in the hymns, are in great
variety culehrated in the Tretd.” In the same way the M. Bh. iii. v. 11,248, says that
sacrifices and rites prevail in the Treti (tafo yonah pravarttante dharmads  cha
vividhah kriyah | tretayim iyids). See also M. Bh, xii. 13,090, The yword kyita, as
the name of the first yuga is thus explained in a previous verse of the former of these
two passages (11,285): kiitam eva na kartlavyaii tasmn kile yugottame | “ In the
time of that most excellént ¥uga (evorything) has been done, (and does) not (remain)
to be done.”
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vidha gatik | . . . 48. Hastinaé che turangas cha Sadra mlechhas
cha garhitah | simha vydaghrd varahaé cha moedhyemd tamast gatih |
.+ . 46, Rajanak kshattriya$ chaiva rajnaé chaive purokitik | vida-
yuddha-pradhanié cha madhyami rajasi gateh | . . . 48, Tapasa ya-
tayo viprd ye cha vwimantha ganil | nakshatrani cha daityas oha
prathama sattviki gatih | 49, Yajvana rishayo deva vedd jyotimshi
vatsarik | pitaraé chaiva sadhya$ cha dvitiya sdtteikt gatih | 50. Brah-
ma viSvasyijo dharmo mahan avyakiom eva cha | uttamai sattvikim etam
gatim ahur manishinak | : '

39, 1 shall now declare succinetly in order the states which the
soul reaches by means of each of these qualities. 40. Souls endowed
with the saffva quslity attein o godhead; those having the rajus _1
quality become men; whilst those characterized by famas always be- |
come heasts—such is the threefold destination . . . 43. Elephants, |
horses, Siidras and contemptible Mlechhas, lionms, tigers, and boars
form the middle dark condition . . . 46. Kings, Kshattriyas, a
king's priests (purokitak), and men whose chief oceupation is the war
of words, compose the middle condition of passion . . . 48. Devotees,
ascetics, Brihmans, the deities borne on aerial cars, constellations, and
Daityas, constitute the lowest condition of goodness. 49. Sacrificing
priests, rishis, gods, the vedas, the celestial luminaries, years, the
fathers, the Sadhyas, form the second condition of goodness. 50. Brah-
mi, the creators,”” righteousness, the Great One (makat), the Unap-
parent One (avyakta), compose the highest condition of goodness.”

88 These “ creators” (visvasryjak) are thus mentioned in Taitt, Br. iii, 12, 9, 2
Adarsam Agniin chinvanah purve visvasrijo 'mpitah | fataih varsha-sahasrane dikshi-
tih satram asata | 3. tapah Gsid grihapatir Brahma bralma "bhavat svayam [ satyaimn
ha hotaishiim asid yad visvasyija Gsata | ampitam eblye wdagiyat sahasram parivat-
saran | bhitam ha prastolaishim asid bhavishyat prati chiharat | prano adhwaryur
abhavad <dain sarvai sishisatam | . . . 1. Visvasrijah prathamah satram Geata |
o+« | tato ha jajne bhuvanasya gopah hirawmayeh sakunir Brakma nama | yens
siiryas tapati teaseddhal | . . . . 8, Etena vai visvasyijoh ;’dmi‘esm‘mam aspijanta |
yad visvam asrijania tasmad visvasrijah | visvam enin anu prajayate | 2. The
ancient and immortal ereators of the nniverse, keeping fire kindled till they saw the
new moon, and consecrated, were engaged in asacrifice for 100,000 years, 8. Austere
fervour was the householder ; Prayer ifself (Arqhma) was the brahma priest ; Truth
was theiv hotri, when the creators were so oceupied. Immortality was their udgityi
for a thousand years. The Past was their prastotri, the Futuro their pratihartri;
Breath was the adhvaryu, whilst they were secking to obtain all this!'  After
a good deal more of this allegory, the author proceeds in para.: 7. “Theso first

@
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It will be observed that the different parts of this account of the
mode in which the three qualities are distributed, are not quite in har-
mony. From v. 40 it would appear that all souls having the quality
of passion hecome men ; and yet we find from vv. 43, 48, and 49, that
Sudras belong to the Zamasa class, and Brihmans, of different deserip-
tions, to two of the Saftvtka grades. According to the rule enunciated
in v. 40, the latter ought to have been born as gods.

It is, further, remarkable that in this enumeration Stidras are found
in the same category with Mlechhas (v, 48), that the Vaidyas are not ac-
commodated with & position in any of the classes, that Kshattriyas and
kings’ domestic priests, who are of course Brihmans, and others (who
must be Brihmans) fond of disputation on learned questions® (though
not, etated to be heretical) are ranked together as ¢ passionate” (v. 46),
while other Brihmans of different characters are placed in two of the
higher grades, Brahmans simply so called (viprah) being regarded as
“ good " in the lowest degree (v. 48), and sacrificing priests (ygjvanal)
sharing with rishis, gods, the vedas, ete., the honour of the middle con-
dition of goodness. Tt is not clear whether the devotees, and ascetics,
mentioned in v. 48, belong to the same caste as the Brihmans with whom
they are associated, or may also be men of the inferior classes. Nov i it
evident for what reason the eacrificing priests (yajvanak), specified in
v. 49, are so much more highly estimated than the king’s priests (rajnak
purohitah) in v. 46, since the latter also officiate at sacrifices. The
henourable position assigned to Daityas in the lowest class of ““ good”
beings (v. 48) is also deserving of notice. 'We ehall see in the follow-
ing chapter that the Purinas variously deseribe mankind as belonging
entirely to the * pussionate” class (see V. 40, above) and as charac-
terized by the three other  qualities,” according to their caste.

49 MYTHICAL ACCOUNTS OF THE CREATION OF MAN,

creators were engaged in sacrifice . . . Thence was born the preserver of the world,
the golden bird called Brahma, by whom the sun glows, kindled with light. . . .
8, ... Through this the creators created this universe. As they created the uni-
verse, thoy are called vis'vasrijah. . Everything is created after them.” See above
the reference made to pishayo dhirta-kpitak in p. 86. The allegory in this extract
from the Taitt, Br, resernbles in its character that in the sixth verse of the Purusha
Stkta.
61 §arstarthakalaka- priyas cha | Comm.
L
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Scr. VI.—dccount of the System of Yugas, Manvantaras, and Kalpas,
according to the Vishnu Purina, and other authorities.

I shall in the next section adduce the deseription given in the Vishna
Puréna of the creation of living creatures, and the origin of the four
castes, after first supplying in the present some explanation of the great
mundane periods, the Yugas, Manvantaras, Kalpas, ete.

The computations of these great periods are stated in the third

 chapter of the first book, and in the first chapter of the sixth book,

and are clearly cxplained by Professor Wilson in his notes to page 50.

of his translation.

One year of mortals is equal to one day of the gods.*®

12,000 divine years are equal to & period of four Yugas, which is
thus made up, viz. :

Krita Yuga with its mornings and evenings...... 4,800 divine years |
Treta Yuga i i PRy A 3,600 HAENR |
Dviapara Yuga ,, % o CRRETIRETEW, T T4l D 5
Kali Yuga 1 1" et 39l wuveas 1,200 ,, ”

making... 12,000 divine years,®

As a day of the gods is = to one year of mortals, the 12,000
divine years must be multiplied by 360, the assumed number of days
in a year, to give the number of the years of mortals in this great
period of four yugas, thus: 12,000 divine years X 360 = 4,320,000
years of mortals. 1000 of these periods of 12,000 divine, or 4,320,000
human, years—i.e., 4,320,000,000 human years are == 1 day of Brah-

mi,™ and his night is of the same duration. Within that period of &

day of Brahma, £4_]§gnua reig:n,“ and a Manvantara, or period of Manu,

o Vishou P, vi. 1,4 ahoriitram pityinam te maso’bdas tridivenkasam | See also
Manu i. 66 and 67. The Taitt. Br. iii. 9, 22, 1, too, states: ekaii vai elad devanim
ahar yat saivatsaveh | “This period of a year is one day of the gods.”

© i, 3, 10. Dityair varsha - sahusraistu kyita - treadi - sanjugfam | ehaturyugasi
dviadadebhis ted-vibhigam nibodha me | 11. chatvari trini dve chaikam kritidishi
yathiikramam | divyabding m sahasrani yugeshy thur puravidah | 12. Tat-praminaih
sataih sandhya pured tatrabhidhiyate | sandhyiinsokad eha tat-tulyo yugasyanantaro
i sah') 13. Sandhyia-sandhyiisayor antay yak kilo muné-sattama | yugakhuah sa tu
vifneyah krita-trotadi-saninitak |

0 Y. P.i, 3, 14,  Kyitain treta dvaparas cha kelid chaive chaturyugam | prook-
yote tat-sakasrafi oha Brahmano divasam mypne | See also Mann i. 72,

NV, . i 8, 15. Brakmano divase brakhmman Manavas oha ehaturdase | bhavanti |

L
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is consequently = the 14th part of a day of Brahma. Iu the present
Kalpa (= a day of Brahmi) six Manus, of whom Sviayambhuva was the
first, have already passed away, the present Manu being Vaivesvata.™
In each Manvantara seven rishis, certain deifies, an Indra, a Manu,
and the kings, his sons, are created and perish.™ A thousand of the
systems of 4 Yugas, as has heen before explained, oceur coincidently
with these 14 Manvantaras; and consequently about 71 systews of 4
Yugas elapse during each Manvantara, snd measure the lives of the
Manu and the deities of the period.™ At the close of this day of
Brahmé a collapse (pratisancharah) of the universe takes place, which
lasts through a night of Brahmi, equal in duration to his day, during
which period the three worlds are converted into one great ocean, when
the lotus-born god,™ expanded by his deglutition of the universe, and
contemplated by the yogis and gods in Janaloka, sleeps on the serpent
Hosha. At the end of that night he awakes and creates anew.™

A year of Brahmi is composed of the proper number of such days
and nights ; and 100 such years constitute his whole life. The period
of his life is ealled Para, and the half of it Pardrddha, or the half of a
Para. One Parirddha, or half of Brahmi's existence, has now expired,
terminating with the great Kalpa, called the Padma Kalpa. The now
existing Kalpa, or day of Brahma, called Varaba (or that of the boar),
is the first of the second Parirddha of Brahmi's existence.”” The

MYTHICAL ACCOUNTS OF THE CREATION OF MAN,

7 This is stated by Manu i. 62 ff. (sce above), as weil as in the third book of the
V. P. i 3, which gives the names in the same order : Svayambhuvo Manul piervo
Manuh Svaroekishas tatha | Auttamis Tamasas chaiva Raivatas Chakshushas tathi |
shad efs Manavo 'titah simpratain tw Raveh swtah | Vaivasvato 'yam yasyaitat sapla-
mam varttate ’ntaran |

BV, P, i. 3, 16. Saptarshayeh surih 8'akro Manus tai-sunavo nyipah | ekakale hi
syijyante swinkwiyante cha purvavat |

7t Ihid ver. 17. Chaturyugindin sankhyita sadhike hy eka saptatih | manvantaram
Manoh kileh suradinim cha sattams | See also Manu 1. 79.

%5 The birth of Prajipati on a lotus-leaf is mentioned in the Taitt. Arany, 1. 23, 1,
quoted above, p. 82.

0 Thid 20. Chaturdasa-guno ky esha kalo brihmam akhak smpitam | bralimo natmite
tiko nama tasyante pratissncharah | . . . 22.. Ekaraave tu trailokye Brakmi Nari-
yanitmakal | bhogi-dayyigatah Sete trailokya-grase-vpiihitah | 23, Janasthair yogi-
Wiy devasé chintyamano 'ba-sambhavah | tat-pramandimn hi tap ratyim ¢ adante spijate
punah | See also V.P. 1. 2, 59-62, as translated by Wilson, vol. i. p. 41.

11 Thidver. 24. Evam tu Brakmano varsham eva” varsha-§atai cha tat | satam ki
tasya varskandm paran dyur makatmanah | 26. Ekam asya vyatita tu pararddham
Bralano *nagha | tasyinte "Yhiid mahikalpah Padmah ity abhivisrutad | dvitiyasya
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dissolution, which occurs at the end of each Kalpa, or day of Brahma,
is called naimittika, incidental, occasional, or contingent. (See Wilson's
Vishnu Purana, vol. i. of Dr. Hall's edition, p. 52, with the editor’s
note ; and vol. ii. p. 269. For an account of the other dissolutions of
the universe T refer to the same work, vol. i. p. 113, and to pp. 630633
of the original 4to. edition. )

Of this elaborate sysbem of Yugas, Manvantaras, and Kalpas, of

SN IR

gg_g_r_rgoﬁs'ﬁufnhon, no traces are found in the hymus of t.he Rig-veda.

Their authors were, indeed, familiar with the word Yuga,“ which fre-
quently occurs in the sense of age, generation, or tribe. Thus in i, 139,
8; iil, 26, 3; vi. 8, 5; vi. 15, 8; vi. 36, 5; x. 94, 12, the phrase
yuge yuge™ means “in every age.” In ifi. 83, 8; x. 10, 10, we have
uttara yugand, * future ages,” and in x. 72, 1, wttare yugs, *“in o later
age;” in vii. 70, 4, purvani yugant, ** former ages,”** and in i. 184, 3,
yuga jirad, ** past ages’? Ini. 92, 11;14. 108, 4;1. 116, 2; 1. 124, 2;
i, 144, 4% 11,2, 2; v. 52, 4; vi. 16, 28; vii. 9, 4; viil. 46, 12;
viil, 51, 9; ix, 12, 7 ;" x, 27, 19; x. 140, 6* (in all of which places,
except 1. 1185, 2, the word is combined with manushyd, mdanushd, manu-
shah, or jandndam), yuge seems to denote *‘ gemerations® of men, or

pararddliasya varttaminasya vai dvija | Varahak iti kelpo 'yam prathamak peri-
kalpith |

™ In Professor Willson's Dictionary three senses are assigned to ywuge (neuter)
(1) a pair; (2) an age as the Krita, Tretd, ete.; (3) & lustre, or period of five years.
When used as masouline the word means, according to the same authority, (1) a yoke ;
(2) a measure of four cubits, ete.; (3) a particular drug.

78 Siyana, on iii. 36, 3, explaing it by pratidinem, “every day;” on vi. 8,5
vi. 16, 8 ; vi. 36, 6, by kale kitle, “at every time,”

0 Sayana takes the phrase for former  couples of husbands and wives,” mithunané
Jagipatirapant.

& Tn i, 92, 11 and i. 124, 2, Ushas (the Dawn) is spoken of as, praminati manushyi
fugani, “ wearing away human terms of oxistence, or generations.” In commenting
on the former text Siyana explains yugiisi as equivalent to kpita-tretadini, “the Krite,
Tretd, and other ages,” whilst in explaining the second, he takes the same word as
signifying yugopalakshitin nimeshadi-kalavayavin,  the seconds and other component
parts of time indicated by the word,” or as equivalent to yugmin®, *“ the conjunctions
of men,”—sinecs the dawn scatters sbroad fo their several oceupations men who had
been previously congregated together ” In his note on i. 144, 4, he gives an option
of two different senses : manoh sambhandhini yugani jayapati-rupani hotradhvaryn-
rupani va | ““couples consisting of husband and wife,or of the hotyi and adhvaryu
priests.’””

8 This verse, ix. 12, 7, is also found in Sama V. ii. 552, where, however, yujd is
substituted for yugi. .

# This verse occurs also in Sama V. ii, 1171, and Vaj. 8. xii. 111,

L
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rather, in some places, “tribes” of men. 'Tn v. 73, 8, the phrase
nakushd yugd must have a similar meaning. In i. 158, 6, it is said
that the rishi Dirghatamas became worn out in the tenth yuga; on
which Professor Wilson remarks (R. V. vol, ii. 104, note) : “‘The scho-
liast understands yuga in its ordinary interpretation; but the yuga of
five years is perhaps intended, a lustrum, which would be nothing mar-
vellons.”  Professor Aufrecht proposes fo render, ““in the tenth stage
of life.” The first passage of the Rig-veda, in which there is any indi-
‘cation of a considerable mundane period being denoted, is x. 72, 2f,,
where * a first,”” or, ““an earlier age (yuga) of the gods” is mentioned
(devanam parvye yuge; devandm prathame yuge) when ‘¢ the existent
sprang from the non-existent” (asatak sad ajdayata); but no allusion is
made to its length. In the same indefinite way refercnce is made in
x. 97, 1, to certain “ plants which were produced before the gods,~—
three ages (yugas) eatlier”” (yak oshadhih purval jatak devebhyas iri-
y'ugrim pura). In one verse of the Atharva-veda, however, the word yuge
is 8o employed as to lead to the supposition that a period of very long
duration is intended. It is there said, viil. 2, 21: Satem {e ayulam
hayanan dve yuge trind chatedri krinmak | *“ we allot to thee a hundred,
ten thousand, years, two, three, four ages (yugas).”™ As we may with
probability assume that the periods here mentioned proceed in the
ascending scale of durntion, two yugas, and perhaps even one yuga,
must be supposed to exceed 10,000 years.

The earliest comparison between divine and human periods of dura-
tion of which I am aware is found in the text of the Taitt. Br. quoted
above in & note to p. 42: * A year is one day of the gods.®*® But so
far as that passage itself shows, there is no reason to imagine that the
statement it contains was anything more than an isolated idea, or that
the conception had, at the time when the Brihmanas were cowmpiled,
been developed, and a system of immense mundane periods, whether

46 MYTHICAT, ACCOUNTS OF THE CREATION OF MAN,

# For the context of this line see Jowrnal of the Royal Asiatic Society for 1866,
0 42, ;

Pﬂa:;; An anglogous idea is found in the S'atepatha Brihmana xiy. 7, 1, 33 ff (=DBri-
hadiranyaka Upanishad pp. 817 ff. of Cal. ed.) atha ye dwtam manushyanam anondikh
sa ekal pitrinaim fitalokinam anandaf | *now a hundred pleasures of men ave ono
pleasure of the Pitris who have conquered the worlds.”” And so on in the same way;
a hundred pleasures of the Pitris equalling one pleasure of the Karmadevas (or gods
who have become so by works); a hunllred pleasures of the latter equalling one
pleasure of the gods who were born such, ete,
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human or divine, had been elaborated. That, however, the authors of
the Brahmanas were becoming familiar with the idea of extravagantly

slarge numbers is clear from the passage in the Taitt. Br. iii. 12, 9, 2,
quoted above, p. 41, in the note on Manu xii. 50, where it iz said that
the creators were engaged in a sacrifice for 100,000 years.

Professor Roth is of opinion (see his remarks under the word Krita
in his Lexicon) that according to the earlier conception stated in Manu
i. 69, and the Mahibharata (12,826 ff.), the four Yugas—Krita, Tretd,
Dvipara, and Kali, with their mornings and evenings, consisted respec-
tively of mo more than 4,800 ; 3,600 ; 2,400 ; and 1,200 ordinary years
of mortals; and that it was the commentators on Manu, and the com-
pilers of the Purinas, who first converted the years of which they
were made up into divine years. The verse of Manu to which Pro-
fessor Roth refers (i. 69), and the one which follows, are certainly
quite silent about the years composing the Krita age being divine
years: :

Chatvary ahuwh sahasrany varshanam tu kyitam yugam | tasye tavach-
chhati sandhya sandhyanscha$oha tathavidhah | 70. Ttareshu sasandhyeshu
sasandhameshu cha trishu | ekapiyona varttante sahasrani Satani cha |
“They say that four thousand years compose the krita yuga, with
as many hundred years for its morning and the same for its evening.
70. In the other three yugas, with their mornings and evenings, the
thousands and hundreds are diminished successively by one.”

Verse 71 is as follows : Yud etat parisankhyatam adav eva chatur-
yugam | etad dvadasa-sahasram devanam yugam uchyate | which, as ex-
plained by Medhatithi, may be thus rendered : *Twelve thousand of
these periods of four yugas, as above reckoned, are called a Yuga of
the gods.” Medhatithi’s words, as quoted by Kulliika, are these :
Chaturyugair eve dvadasa-sahasro-sankhyair divyam yugam | A divine
Yuga is formed by four yugas to the number of twelve thousand,”
Kullika, however, says that his predecessor’s explanation is mis-
taken, and must not be adopted (Medhatither bhramo nadarttavyah).
His own opinion is that the system of yugas mentioned in vv. 69 and
71 are identical, both being made up of divine years. According to
this view, we must translate v. 71 as follows: “ The period of four
yugas, consisting of twelve thousand years, which has been reckoned
above, is called a Yuga of the gods.” This certainly appears to be the
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preferable translation, and it is confirmed by the tenor of verse 79,
Verse 71, however, may represent a later stage of opinion, as it i
not found in the following passage of the Mababharata, where the
previous verse (69) is repeated, and verse 70 is expanded into three
verses, though without any alteration of the sense:

M. Bh. iii. 12826 ff. — Adito manuja-vyaghra kyitsnasya jagatak
Lshaye | chatviry ahuh sahesrdni varshapam tat kritom yugam | tosya
tavachehhati sandhya sendhyaméeha tathavidhak |

“Tu the beginning, after the destruction of the entire universe, they
say that there are four thousand years: that is the Krita Yuga, which
has & morning of as many hundred years, and an evening of the same
duration.” And then, after enumerating in like manner the other three
Yugas with their respective thousands and hundreds successively
diminished by one, the speaker (the sage Mirkandeya) proceeds in
verso 12881 : Fsha dvada$ahasrt yugakhya parikirtiita | efat sahasra-
paryantam aho brakmam wdakritam | ¢ This period of twelve thousand
years is known by the appellation of the Yugas. A period extending
to a thousand of these is called a day of Brahma.”

Nowhere, certainly, in this passage is any mention made of the years
being divine years.

The earliest known text in which the names of the four Yugas are
found is a verse occurring in the story of Sunshsepha in the Aitareya
Brahmana vii. 15: Kalih $ayano bhavati sanjihinas tu deaparah | uttish-
thaims treta bhavati kyitam sampadyate charan | ¢ A man while lying is
the Kali; moving himself, he is the Dvapara; rising, he is the Tretd ;
walking, he becomes the Krita.”® But this brief allusion leaves us

MYTHICAL ACCOUNTS OF THE CREATION OF MAN,

#6 This verse has been already translated no less than six {imes ; twice into German
by Weber and Roth (Ind. Stud. i. 250 and 460), once into Latin by Streiter (sce Ind,
Stud. ix. 815), and thrice into English, by Wilson (Journ, R. A. 8. for 1861, p. 99),
Miiller (Ane. Sansk. Lit, p. 412), and Haug (Ait. Br, i 464} All these authors,
except the last, concnr in considering the verse as referring to the four Yugas.
Dr. Haug, however, has the following note: ‘Sdyana does not give any explanation
of this important pussage, where the names of the Yugas are mentioned for the first
time. These four names 1ve, as is well known from other sonrees, . . . names of dice,
used at gambling. The meaning of this Gatha is, There is every success to be hoped ;
for the unlugkicst die, the Kali is lying, two others are slowly moving and half fallen,
but the luckiest, the Krita, is in full motion.  The position of dice here given is indi-
catory of a fair ehance of winning the game.” Both Dr. Haug's translation und note
are criticised by Professor Weber (Ind. Stgd. ix. 319), Of the following verses, which
oceur in Mann ix. 301 £, the second is a paraphrase of that in the Aitareya Brah-



AND OF THE ORIGIN OF THE FOUR CASTES. 49

quite in the dark as to the duration which was assigned to these yugas
in the age when the Briahmana was compiled.

Sgor. VIL-—dccount of the difforont creations, including that of the
castes, according to the Vishnu Purdna.

I commence with the following general account of the cosmogony of
the Vishnu Purana, extracted from Professor Wilson’s Preface to his
translation of that work, vol. i. p. xeiii. :

“The first book of the six, into which the work is divided, is
occupied chiefly with the details ereation, primary (sarga), and
secondary ( pratisarga); the first explains Row the universe proceeds
from Prakriti, or eternal crude matter;™ the second, in what manner
the forms of things are developed from the elementary substances
previously evolved, or how they re-appesr after their temporary de-
struction.”® Both these creations are periodical; buf the termination
of the first occurs only at the end of the life of Brahma, when not
only all the gods and all other forms are annihilated, but the elements
are again merged into primary substance, besides which only one
spiritual being exists. The latter takes place at the end of every
Kalpa or day of Brahmd, and affects only the forms of inferior
creatures and lower worlds, leaving the substances of the universe
entire, and sages and gods unharmed.” ®

mana : Kyitam trota-yugam chaiva dyapayam kalir eva cha | riijno vyittiné sarvani
raja hi yugam wehyate | 302, Kalih prasupto bhavati sa jagrat dvaparam yugam |

karmasy abhyudyatas trefi vicharais tu Eritam yugam | * 301, The Krita, Tretd,
Dyaipara, and Kali yugas are all modes of a king’s action; for a king is called a yuga.
802. While asleep he is the Kali; waking ho is the Driipara age ; intent npon action
he is the Tretd, moving about he is the Krita,” The former of these two verses of
Manu is reproduced nearly verbatim in the M. Bh, xii. 3408 ; and the same idea is ex-

panded in the same book of the same poem, vv. 2674 1f., 2682, 2684, 2686, 2603 ff,

The words krita, treti, dvapara, and kali, are found in the Vij.-Saphita, xxx, 18, and
in the Taift. Brihmana, iii. 4, 1,16 ;- but in both places they denote dice, as does also
the word kpife in the Chhindogya Upan. iv. 1, 4 (where sce the commentary). On
the Yugas the reader of German may also consult Weber's Indische Studien, i. pp. 39,
87 £, 282 ff, %

87 [See Booki, chapter ii.]

88 [See the fourth and following chapters of Book 1. -

0 See Book i. at the close of chapter vii. p. 113 of vol. i. of Professor Wilson’s
translation, 2nd edition, and also p, 621 und 630 of the criginal 4to, edition. As regards,

i
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T proceed with the details of the creation which took place in the
Variha Kalpa, as described in book i. chapter 4, vv. 2, {f: : '

Atsta-kalpavasane nisa-suplotthitah  prabhub | sattvodyikias lato
Brahma $anyam lokam avaikshate | 8. Narayapah paro "chintyah
paresham api sa prabluk | Brakma-svarapi bhavagin anadil sarva-
sambhavak | . . . 6. Toyanteh sa makiie jnatvd jagaty ekdrpave pra-
bhub | amwmanad tad-uddharai kartiu-kamah prajapatih | 7. Akarot sa
tanim amyam kalpadishu yatha pura | matsye-karmadikamn ladvad
varihaim vapur dsthitak | 8. Veda-yajnamayai ripam asesha-jagutal
sthitau | sthitah sthiratma saroaimé paramdatmi projapatch | 9. Jana-
loka-gataih siddhair Samaladyair ablishthutah | pravivess tada toyam
atmadhars  dhara-dharap | - .. . 45. Fvam Sanmstiyamanastu pars-
matma makidharah | wjahara mekim ksliprai nyastavams cha maham-
Yhasi | 46. Tasyopari jalaughasye mahati naur iva sthita | witetatatvdt
tu dehasya ne makt yati samplavam | tatah Eshitisi samai kritvd prithi-
vy 50 *chinod girin | yatha-vibhagmn bhagavan anddih purushottamah
| 47. Prak-sarga-dagdhan akhilan parvatan prithivitale | amoghena
prabhavens sasarjamogha-vamehintal | 48. Bhuvi bhagasn tatah kritva
sapla-dvipan yathatatha | bhar-adyams chaturo lokan pirvavat sama-
kalpayat | 49. Brahma-ripadharo devas tato sau rajasa Vvritah |
chakara srishtim bhagavams chatur-vaktra-dharo Harih | 80. nimitta-
matram evasau syyjyanam serga-karmandm | pradhana-karanibhild
gato vai spijya-$aktayah | 51 Nimitta-matram muktvaikam nanyat
kinchid apekshyate | niyate tapatan Sreshtha sva-$aktya vastu vastutdam |

«9. At the end of the past (or Padma) Kalps, arising from - his
night elumber, Brahmi, the lord, endowed predominantly with the
quality of goodness, beheld the vniverse void. 8. He (was) the
supreme lord Nardyana, who canuot even be conceived by other”
beings, the deity without beginning, the source of all things, existing
in the form of Brahma.” [The vesse given in Manu i. 10, regarding
the derivation ¢f the word Nariyana (see above p. 85) is here quoted].
«@, This lord of creatures, discovering by inference,—whon the world
had become one ocean,—that the earth lay within the waters, and
being desirous to raise it up, (7) assumed another body. As formerly,
at the beginnings of the Kalpas, he had taken the form of a fish,
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howerver, the statement with which the pwragraph concludes, compare vol. i. p. 60, as
-will as vol. ii. p. 269, of the same work.
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a tortoise, and so forth,™ (so now) entering the body of a boar (8),—
a form composed of the vedas and of sacrifice,—the lord of creatures,
who, throughout the entire continuance of the world, remains fixed,
the universal soul, the supreme soul, self-sustained, the supporter of
the earth (9),—being hymned by Sanaka and the other saints; who
had (at the dissolution of the lower worlds) proceeded to Janaloka,—
entered the water.” [He is then addressed by the goddess Rarth in a
hymn of praise, as Vishyu, and as the supreme Brahmi, vv. 10-24.
The boar then rises from the lower regions, tossing up the earth with
his tusk; and is again lauded by Sanandana and other saints in a
second hymn, in the course of which he himself is identified with
sacrifice, and his various members with its different instruments and
accompaniments, vv. 25-44], 45, Being thus lauded, the supreme
soul, the upholder of the earth, lifted her up quickly and placed her
upon the great waters. 46. Resting upon this mass of water, like
a vast ship, she does not sink, owing to her expansion. Then, having
levelled the earth, the divine eternal Purushottasna heaped together
mountains according fo their divisions. 47. He whose will cannot be
frustrated, by his unfailing power, created on the surface of the earth
all those mountaing which had been burnt up in the former creation.
48. Having then divided the earth, just as it had been, into seven
dvipas, he formed the four worlds Bhiirloka and others as before. 49.
Becoming next pervaded with the quality of passion, that divine being
Hari, assuming the form of Brahmad, with four faces, effected the
creation, 0. But he is merely the instrumental eaunse of the things
to be created and of the creative operations, since the properties of the
things to be created arise from Pradhana as their (material) cause. 51.
Excepting an instrumental cause alone, nothing else is required.
Every substance (vastu) is brought into the state of substance (vastuia)
by its own inherent power.”®! g

‘ o
% No mention is made in the Brihmapas.(as.I have already observed) of eny such
_peviods.gs.the Kalpas, But herc i attempt is made to systematize the different
stories soattored through those older works which variously deseribe the manner in
which the ereation was effected—with the view, perhaps, of reconeiling the disere-
pancies in those free and artless speculations which offended the critical sense of a
later age. ' ,
#1 Bep Professor Wilson’s translation of these verses, and the new version proposed
by the editor of the second edition, Dr. Hall, p. 66, note. I do not think the phrase
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[Before proceeding further with the narrative of the Vishnu Purina,
I wish to quote or refer to some passages from the Taittiriya Sanhitd
and Brihmana and from the Satapaths Brihmana, which appear to
furnish the original germs of the legends of the boar, fish, tortoise,
and dwarf incarnations.
The first of these texts is from the Taittiriya Sanhitd, vii. 1, 5, 14f:
Apo vai idam agre salilam dasit | tasmin Prajapatir vaywr bhitva ach-
arat | sa imam apasyat | tei varaho bhitva aharat | tam Visvakarma
bhatvd vyamart | s aprathata | sa prithivy abhavat | tat prithivye
prithivitvam | tasyam a$ramyat Prajapatih | sa devin asrijata Vasin
Rudran Adityan | te devah Prajapatim abruvan * prajayamahai” iti |
80 *bravid “yatha aham yushmams tapasa asyikehi evarn tapusi pro-
Jananam tohehhadhvam ? okt | tebhyo "gnim ayatanam prayackhad * etena
| Ayatanena Sramyata” i | {e'gnindg dyatanena asramyan | fo samvalsare
ckam gim asrijants |
““This universe was formerly waters, flnid.  On it Prajipati, be-
coming wind, moved.” He saw this (earth). Becoming a hoar, he
took her up. Becoming Viévakarman, he wiped (the moisture from)
her. She extended. She became the extended one (prithivi). From
this the earth derives her designation as the extended ome. In her
Prajapati performed arduous devotion. He created gods, Vasus, Rudras,
and Adityas. The gods said to Prajapati, ‘let us be propagated.” He
answered, ‘ As I have created you through austere fervour, so do ye
seek after propagation in austere fervour,’ He gave them Agni asa
resting-place (saying), ¢ With this as a resting-place perform your
‘devotion.’  They (aceordingly) performed devotion with Agni as a
resting-place. 1In a year they created one cow, ete.”®

e ———————

sva-saktya can be properly rendered, as Dr. Hall does, “ by its potency.” The
reading of the MSS. in v. 80, pradhana-kiranibhitih scems to me doubtful, as it
would most naturgily mean “have become the Pradhiua-cause.”” I conjecture pra-
dhana-karapodbhiatoh, which gives the sense which seems fo be required. -

% It is possible that the idea assigned to the word Nirdyana (see Manu i, 10,
above), * he whose place of movement is the waters,” may bo councoted with this
passage. See also Genesis i, 2, “ And the Spirit of God moved upon the face of the
wam.'l

% After having noticed this passage in the Taittiriya Banhitd, T became aware that
it hiad heen previously translated by Mr. Colebrooke (Essays i. 75, or p. 44 of Williams
& Norgate's edition), Mr. Colebrooke prefaces his version by remarking, * The pre-
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The second passage is from the Taittiriya Brahmauna, i. 1, 3, 5 ff.
Apo vai idam agre salilam asit | tena Prajapativ asramyat ““katham idan
syad” iti | so ’pasyat pushkara-parnam tishthat | so 'manyata * asti vad
tad yasminn idam cdhitishthate” it | sa variho vapain kritvd upa-
nyamagjat | sa prithivim adhak archhat | tasya upahatye wdamajjat | tat
pushkara-parne *prathayat | yod  aprathata” tat prithivyai prithioi-
vam | ““abkid vai idam™ iti tad bhitmyai bhamitvam | tam diso 'nu vatah
samavahat | @i $arkarablir adriihat |

“This (universe) was formerly water, flnid.*® With that (water)
Prajipati practised arduous devotion (saying), ‘how shall this (uni-
verse be (developed)?’ He beheld a lotus-leaf standing.® He thought,
‘there is somewhat on which this (lotus-leaf) rests,” He as a boar—
having assumed that form—plunged beneath towards it. He found
the earth down below. Breaking off {a portion of) her, he rose to the
surface. He then extended it on the lotus-leaf. Tnasmuch as he ex-
tended it, that is the extension of the extended one (the earth). This
became (abkat). From this the earth derives its name of bhami. The
wind carried her, to the four quarters. He strengthened her with
gravel, ete., ete.

The Satapatha Brahmana, xiv. 1, 2, 11, has the following reference
to the same idea, although here Prajipati himself is not the boar :

Tyati ha var iyam agre prithivy dsa pradeSa-matri | tam Emishah itd
varakah wjaghana | so’syah patih Prajapatis tena eva enam etan-mithu-
nena privena dhamna samardhayati kyitsnam karote |

% Formerly this earth was only so large, of the size of aspan. A
boar called Emisha raised her up. Her lord Prajipati, therefore,
prospers him with (the gift of) this pair, the object of his desire, and
makes him complete.”

Another of the incarnations referred to in the preceding passage of

sent extract was recommended for selection by its allusion to a fhythological notion,
which apparently gave origin fo the story of the Vardha-avatara, and from which an
astronomical period, entitled Calpa, has perhaps been taken,”

9 The Commentator gives an alternative explanation, viz,, that the word selile is
the same as sarira, according to the fext of the Veda, * these worlds are sarira (“*dme

vai lokah sarivam’ Ati sruteh).

9 ¢ Supported upon the end of a long stalk ™ (divghanalagre’ vasthitam), aceording
to the Commentator, In a passage from' the Taitt, Aranyaka, already quoted (p: 32,
above), it is said that Prajapati himself was born on a lotus-leaf,

L
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the Vishnu Purina is foreshadowed in the following text from the Sa-
tapatha Brahmana, vil. 6, 1, 5

Sa yat Farmo nama | etad vai rapan kritoa Prajapath ‘prajih asyi-
jata | yad aspijato akarot tat | yad akarot tasmat kurmah | Jeadyapo var
Farmak | tasmad ahuk  sarvah prajah kasyapyak” i | sa yah sa kirmo
sau sa Adityah |

#As to its being called kurme (a tortoise) ; Prajapati having taken
this form, created offspring. That which he created, he made (akarot) ;
since he made, he is (called) kurmah. The word kadyapa means tortoise ;
hence men say all creatures are descendants of Kasyapa. This tortoise
is the same as Aditya,”®

The oldest version of the story of the fish incarnation, which is to be
found in the Satapatha Brahmana, i. 8, 1, 1 1., will be quoted in the
next chapter, A 3

* For the passages which appear to supply the germ of the dwarf in-
caruntion, the reader may consult the fourth volume of this work,
pp- 54-58 and 107 £,

Tt will have been noticed that in the passage above adduced from the
Vishnu Purdna, the word Nariyana is applied to Vishnu, and that it
is the last named deity who (though in the form of Brahma) is said to
have taken the form of a boar. In the verses formerly cited from
Manu (i. 9, 10), however, Nariyana is an epithet, not of Vishnu, but
of Brahmi ; and in the following text, from the Ramayana, xi. 110, 3,
it is Brahmi who is said to have become a boar :

Sarvari salilam evasit prithivs tatra nirmita | tatah samabhavad Brah-
mi svayambhir daivataih saha ¥ | sa vardhas tato bhatva projjahare va-
sundharam ttyadr |

¢ A1l was water only, and in it the earth was fashioned. Then arose

MYTHIOAL ACCOUNTS OF THE CREATION OF MAN,

v With this compare the mention made of a tortoise in the passage cited above,
p- 82, from the Tritk. Aranyaka.

# Such is the reading of Schlegel's edition, and of that which was recently printed
at Bombay, both of which, no doubt, present the most ancient fext of the Ramayana,
The Gauda recension, however, which deviates widely from the other, and appears to
have modified it in_conformity with more modern taste and ideas, has here also intro-
duced a various reading in the second of the lines quoted in the fexf, and identifies
Brahmi with Visbnu in the following manyer : lateh samabhavad Brahma svayam-
bhaw Vishnwr avyaych | ¥ Then arose Brahma the self-cxistent and imperishable
Vishnn,”
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Brahmd, the self existont, with the deities. He then, becoming a boar,
raised up the earth,” ete.

I now return to the narrative of the Vishnu Purina. ]

The further process of cosmogony is thus described in chapter v. :

Maitreya uvacha | 1. Yathi sasarjjn devo’sau devarshi-pitri-danavan |
manushya-tiryag-opikshadin  bha-vyoma-saldlavkesak | 2. Yad-qunam
yat-svabhavam cha yad-ripen cha jaged dvija | sargadaw syishiavan
Bralmi ted mamachakshva vistardt | Pordlere wodcha | 3. Moitreya
kathayamy esha Spinvshva susamahitoh | yotha sasarjja devo ’sau dovadin
akhilan vibhuh | srishtim ohintayatas tasya kalpadishu yatha purd |

abuddhi-pirvakah sargal pradurbhitas tamomayal | 4. Tamo moho mu-

hamokas tamisro hy andha-swiyritah | avidya pancha-parvaisha pra-
durbliata mahatmanah | 5. Panchadha 'vasthitah sargo dhyayato 'prati-
bodhavan | vakiv-anto- prakades che samvrittatma nagatmakah | 6.
Mukhya naga yata$ chokéa mukhya-sargas fatas tv ayam | 7. Twn drish-
fva 'sadhakai surgam amanyad aparam punah | tasyabhidhyayatah sargas
tiryak-srota® 'bhyavartiata | 8. Yasmat tiryak praveittak sa tiryok-
- srofas tatuh smritah | 9. Pafvadayas te vikhyatis tamak-prayah hy ave
dinah | utpatha-grahines chaiva te 'jnane jnana-maninak | 10. Ahankysta
ahammand ashtavensad-vadhinvitah | antak-prakasas te sarve avritié cha
parvasparam | 11, Tom apy asadhakam matvd dhyayato 'nyas tato’ bhavat |
urdhvasrotas iritiyas tu sattvikorddwam avarttata® | 12. To subka-priti-
bahula bakir antas cha navritah'® | prakisi bahir anted che wrdhva-
sroto-bhavah smyitah | 13. Tushty-atmakas ipitiyas fu deva-sargas tu
yal smpitah | tasmin savge 'bhavat pritiv nishpanns Brakmanas tadd |
14. Zuto 'nyasis sa tada dadhyau sadhakam sargam whtamam | asadhakams

tu tan gnated mukhya-sargadi-sambhavan | 16. Zatha *bhidhyayatas

tasya satyabhidyayinas tateh | pradurbhatas tada 'vyakiad arvak-srotas

tu sadhakah | 16. Yasmad arvag vyavarttanta tato "redk-srotasas tu fo |

te cha prakasa-bahula tamodrikta'® rajo’dlukalk | ftasmat te dublha-

bakula bhugo bhuyas cha karinah | prakasa bahir ante$ cha manushya

sadhakas e te | « . . . 23. Ity ele tu samakhyata nava sargak Praja-
94ty sandhir arshaf.—Comm,

# The reading of the Vayu P, in the parallel passage, is tasyadhidhyiyato nityam
sattvikah samavarttata | Grdiwasrotas iritiyas tu sa chatvordhvain vyavasthitah |
The combination sattvikardhvam in the text of the Vishuu P. nust be drshe.

100 For wawritih the Vayn P. reads samvyitah.

1% Iti sandhirarshah | Comm, But thereis a form fama, The Viyu P. has tamak-
saktah.

SL,
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pateh | prakyita vailritad ckaiva jagato mula-hetaval | spijato jagadiSa~
sya fim anyach chiwotum dchhasi | Maitreya wvicha | 24. Samkshepat
(kathitah sargo devadinam tvaya mune | vistardach chhrotum iohhami
tvatto munivarottama | Parasara woacha | karmabhir bhavitah purvaik
kudalilusalais tu tah | khyatya taya hy anirmukiah sainkdre hy vpa-
samhritah | 25. Sthavarantah swradyiécha praja brakmams chaturvi-
dhah | Brakmanak kurvatah spishtin jajnive manasis tu tah | 26. Tuto
devasurapityin manushamé cha chatushtayam | sisyikshur ambharisy
etans svam atmanam ayiyujat | 27. Yuktatmanas tamomatra wdrikia
"bhit Prajapatel | sispikshor jaghanat parvam asurdh jajnive tatak |
28, Ubsasarja tatas tam tw tamo-matratmikam tanwm | sa tu tyakta
tanus tena Maitreyabhid vibhavart | 29. Sispikshur anya-deka-sthak
pritim apa tatah surak | sattvodriktah samudbhatak mukhato Brah-
mano dvija | 80. Tyakta sa 'pi tanws fena sattva-prayam abhid dinam |
tato ki balino watrav asura devatd diva | 31. Sattvamatrabmikam eve
tato 'nyam jagrihe tanum | pitrivad manyamdnasya pitaras tasya
Janire | 32. Utsasarja pitrin srishtvé tatas tam api sa prabhub | s
chotsrishta *bhavat sandhya dina-naktantara-sthitih | 38. Rajo-mdatrat-
mikam anydd jagrihe sa tanwh tatak | rajo-matrotkata jata manushya
dvija-sattama | tam opy asu sa tatydjo tamwn ddyal Prajapatih |
Jyotma samabhavat sa 'pi prak-sandhya ya 'bhidliyate | 34. Jyotsno-
dgame tu balino manushyah pitaras tatha | Maitreya sandhyda-samaye
tasmad ete bhavanti vai | 85. Jyolsnd-ratry-akani sandhyd ohatvary
etani vai vibhoh | Brakmanas tu Sarirani trigundpasrvayini oha |
36. Rajo-matratmikam eva tato 'nyam jagyrthe tanum | tatah kshud
Brakmano jata jayne kopas tayd tateh | 37. Kshut-khaman andhakdre
"tha so "srijad bhagavams tatah | Virapah $masrula jatas te 'bhyadha-
vams tatah prabhum | 88.  Maivam bho vakshyatam esha” yair ukiam
rakshasds tu te | dehub “Ehadama’ ity anye ye te yakshas tu yakshanat |

¢ Maitreya said: 1. Tell me in detail how at the beginning of the
creation that deity Brahmd formed the gods, rishis, fathers, dinavas,
men, beasts, trees, ete., dwelling respectively on the earth, in the sky,
and in the water; 2. and with what gualities, with what nature, and
of what form he made the world. Paradara replied: 3. I declare to
thee, Maitreya, how that deity created the gods and all other beings;
listen with attention. While he was meditating on creation, as at tho
. beginnings of the (previous) Kalpas, there appeared an insentient crea-

L.
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tion, composed of gloom (femas). 4. Gloom, illusion, great illusion,
darkness, and what is called utter darkness—such was the five-fold
ignorance, which was manifested from that great Being, 5. as he was
meditating——an insensible creation,'™ under five conditions, devoid of
feeling either without or within,'™ closed up, motionless. 6. And since
motionless objects are called the primary objects, this is called the pri-
mary (mukhya) creation,'™ 7. Beholding this creation to be ineffective,
he again contemplated another. As he was desiring it the brute
(tiryaksrotas) creation came forth. 8. Since (in its natural functions)
it acts horizontally it is called Tiryaksrotas. 9. The (ereatures com-
posing it) are known as ecattle, etc., distingnished mainly by darkness
(Zamas) ignorant, following irregular courses,"™ while in a state of ignor-
ance having a conceit of knowledge, (10) self-regarding, self-esteeming,
affected by the twenty-eight kinds of defects, endowed with inward
feeling, and mutually closed. 11. As Brahma, regarding this creation
also as ineffective, was again meditating, another creation, the third, or
ardhvasrotas, which was good, rose upward. 12. They (the creatures
belonging to this creation) abounding in happiness and satisfaction,
being unclosed both without and within, and possessed both of external
and internal feeling, are called the offspring of the Urdhvasrotas crea-
tion. 183. This third creation, known as that of the gods, was one full
of enjoyment. When it was completed, Brahmi was pleased. 14. Ho
then contemplated another creation, effective and most excellent, since
he regarded as ineffective the beings sprung from the primary and
other creations, 15. While he, whose will is efficacious, was o desir-
ing, the Arviksrotas, an effective creation, was manifested.” 16. They

12 The ViyuP. here inserts an additional line, servates ‘amasd chaiva dipah
kumbla-vad avritah | “and covered on all sides with darkness, as a lamp by & jar.”

108 Pahir-anto’prakasdascha appears to be the true reading, as the Commentator
renders the last word by prakrishto-nana-sanyah, *devoid of knowledge.,” But if
this be the correct reading, it is ungrammatical, as antah and aprakada would properly
make antar-aprakada, not anto’prakise. But the Purdnas have wlany forms which
are irregular (@rsha, “ peculiar to the rishis,” “ vedic,” or * antiquated ™ as the Com-
mentators style them). The Taylor MS. of the Viyu Puriina reads in the parallel
passage bakir-antal-prakisadoha,

it See Dr. Hall's note p. 70 on Professor Wilson's translation ; and also the pas-
sage quoted above p. 16 from the Taitt, Sanh, vii. 1,1, 4, where the word mukiya is
otherwise applied and explained.

105 Bhakshyadi-vivekak-hinah | * Making 2o distinetion in food, ete., ete.” Comm.

108 Corapare M. Bh. xiv. 1038,
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(the creatures belonging to it) are called Arviksrotas, because (in their
natural functions) they acted downwardly. And they abound in sen-
sation ( prakase) and are full of darkness (famas) with a preponderance
of passion (rajas). Henee they endure much suffering, and are con-
stantly active, with both outward and inward feeling. These beings
were men, and effective.'”

In the next following verses, 17-22, the names of the different crea~
tions, described in the first part of this section, and in the second chapter
of the first book of the Vishnu Purina, are recapitulated, and fwo others,
the Anugraha and the Kaumdra, are noticed, but not explained.'®

The speaker Parasara then adds: ¢ 23. Thus have the nine creations
of Prajapati, both Prikrita and Vaikrita, the radical causesof the world,
been recounted. What else dost thor desire to hear regarding the crea-
tive lord of the world ? Maitreya replies: 24. By thee, most excellent
Muni, the ereation of the gods and other beings has been summarily
narrated: I desire to hear it from thee in detail. Parddara rejoins :
Called into (renewed) existence in consequence of former actions, good
or bad, and unliberated from that destination when they were absorbed
at the (former) dissolution of the world, (25) the four deseriptions of
creatures, beginning with things immovable and ending with gods, swere
produced, o Brihman, from Brahma when he was creating, and they
sprang from his mind. 26. Being then desirous fo ereate these streams
(ambhamss)®—the four classes of Gods, Asuras, Fathers, and Men, he
concentrated himself, 27, Prajapati, thus concentrated, received a body,
which was formed of the quality of gloom (femds); and as he desired
to create, Asuras were first produced from his groin. 28, He then
abandoned that body formed entirely of gloom ; which when abandoned
by him became night. 29. Desiring fo create, when he had oecupied
another body, Brahma experienced pleasure; and then gods, full of
the quality of goodness, sprang from his mouth.  30. That body

191 The Vayu P"ndds here : Zakshanais tirakadyaiéoha ashtadha oha vyavasthitah |
siddhatmano manushyas to gandharea-seha-dharminak | ity esha tajjasah sargo hy
arviksrotih prakivetitah | © Constituted with preservative(?) characteristics, and in an
eightfold manner, These were men perfect in their essence, and in nature equal to
Gandharvas. This was the lustrous creation known as Arviksvotas,”

108 See Dr. Hall's edition of Wilson's V. P. pp. 32 ff.; and pp. T4 .

100 This word is borrowed from tho passage of the Taittiriya Brihmana, ii. 3, 8, 3,

quoted above, p. 23. Most of the particdlars in the rest of the narrative ave imitated
from another passage of the same Brahmana, ii. 2, 9, 51f,, also quoted above, p. 28.
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also, being abandoned by him, became day, which is almost entirely
good. Hence the Asuras are powerful by night'® and the gods by days
31. He then assumed another body formed of pure goodness; and the

L

Fathers were born from him, when he was regarding himself as a '

father,™  32. The Lovd, after creating the Fathers, abandoned that
body also; which, when so abandoned, became twilight, existing
between day and night. 88, He mnext took another body entirely
formed of passion; and men, in whom passion is viclent, were pro-
duced. The primeval Prajipati speedily disearded thié body also,
which became faint light (jyefsna), which is ealled early twilight.
34. Hence, at the appearance of this faint light, men are strong, while
the fathers are strong at evening-twilight. 385. Morning-twilight,
night, day, and evening-twilight, these are the four bodiés of Brahma,
and the receptacles of the three qualities. 86. Brahma next took
another body entirely formed of passion, from which sprang hunger,
and through it angerwas produced. 87. The Divine Being then in
darkness created beings emaciated with hunger, which, hideous of
aspeet, and with long beards, rushed against the lord. 38, Those who
said, ‘Let him not be preserved’ (rakshyatam) were ealled Rikshasas,
whilst those others who cried, ¢ Let us eat (him)’ were called Yakshas
from ‘eating’ (yakshanat).'

It is not necessary for my purpose that I should quote at length the
conclusion of the section. It may suffice to say that verses 39 to 51
describe the creation of serpents from Brahma’s hair; of Bhiitas; of
Gandharvas ; of birds (vayassi) from the creator’s life (vayas), of sheep
from his breast, of goats from his mouth, of kine from his belly and
sides, and of horses,™ elephants, and other animals from his feet; of
plants from his hairs; of the different métres and vedas from his
enstern, southern, western, and northern mouths. Verses 52 {f. contain
a recapitulation of the creative operations, with some statement of the

10 Tn the Ramidyana, Sundara Eanda 82, 13 f. (Gorresio’s edit.) we read: Rak-
shasdin rajani-kalah saiyugeshu prasasyate | 14, Tasmad vijan nisa-yuddhe jayo
‘smikarn na saimsayah | * Night is the approved fime for the Rakshases to fight, We
should therefore undoubtedly conquer in & nocturnal conflict.”

1 This idea also is borrowed from Taift. Br. ii. 3, 8, 2.

12 See Wilson's V. P. vol. i, p. 83, and Dr. Hall's note,

1. See the passage from the Taitt. Sanh. vii. 1, 1, 4 ff, queted above, p. 16, where
the same origin i8 ascribed to horses.
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principles according to which they were conducted. Of these verses
1 quote only the following : 55. Zeshari yo yans Faymani prak-sristhyam
pratipedire | tany eva pratipadyante syiyamanak punak punak | . . -

60, Yathdrtav ritu-lingani ndndripani paryaye | dri$yante tani tanyeva
tatha bhavd yugadishu | 61. Karoty evamvidhaim spishtim kalpadau s
punak punah | sispikshasakti-yukio 'sau spijya-Sakti-prachoditali| *“ These
crcatures, as they are reproduced time after time, discharge the same
functions as they had fulfilled in the previous creation . . . 60. Just
as, in each season of the year, all the various characteristics of that
season are perceived, on its recutrence, to be the very same as they had
been before; so too are the beings produced at the beginnings of the
ages.™  61. Possessing both the will and the ability to create, and im-
pelled by the powers inherent in the things to be created, the deity
produces again and again a creation of the very same description at the
beginningof every Kalpa.”

The sixth section of the same book of the V. P., of which I shall cite
the larger portion, professes to give a more detailed account of the
creation of mankind.

V. P. 1. 6, 1. Maitreya uviicha | Arvaksrotas tu kathito bhavata yas tu
manushak | brahman vistarato braki Bralma tam aspijad yatha | 2.
Yatha cha varnan asrijad yad-gunainé cha mahamune | yachcha tesham
smpitam karma vipradinan fad wehyatam | ParaSarae uvdcha | 8. Sat-
yabhidhyayinas tasya sisyikshor Brakmazo jagat | ajayanta dvijadreshtha
sattvodrikia mukhat prajak | 4. Vakshaso rajasodriktas tatha’ nya Brah-
mano 'havan | rajasa tamasi chaiwva samudyikias tathorutah | 6. Pad-
bhyam anyah proja Brakma sasarjjo dvija-sattama | tamah-pradhdnds
tah sarva$ chatwrvarnyam idam tatah | brahmanak kshattriya vaisyak
Sadrascha dvija-sattama | padoru-vakshah-sthalato mukhatas cha samud-
gatah | 6. Yajna-nishpattoye sarvam etad Brakma chakara var | cha-
turvarnyam mahabhaga yajra-sidhanam uttamam | 7. Yajnatr dpya-
yita deva vrdhty-utsargena vai prajak | apyayayante dharma-jna
yajnih kalyana-hetavak | 8. Nishpadyante narais tats tu svu-karma-
bhirataih sada | viruddhacharandpetaih sadbhih sanmarga-gamibhik |
9, Svargapavargau manushyat prapnusanti nard mune | yach chabliru-
chitaim sthanai tad yanti manyja dviga | 10. Prajas tah Brakmana
srishta$ chatwroarnya-vyavasthitqu | samyak Sraddhi-samdchira-pra-

14 Verses similar to this occur in Manu i. 30 ; and in the Mahabhérata xii. 8550 f.
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vapd muni-sattama | 11. Yatheohha-vasa-niratah sarvabadha-vivarjitah |

$uddhantah-karanah $uddhah sarvanushihana-nirmalah | 14.9° Sud--

dhe cha tasam manasi $uddhs 'ntaf-samsthite Harau | $uddha-jnanam
prapasyanti V%a?mv—dlcﬁyam yena tatpadam | 15, Tatoh kalitmako yo
"sau sa chamsah kathito Hareh | sa patayaty agho ghoram alpam alpalpa-
saravat | 16. Adharma-vija-bhatan tu tamo-lobha-samudbhavam | pra-
Jasu tasu Maitrsya ragadikam asadhakam | 17. Tatah sa sahaja siddhis
tasam nativa jayate | rasolldsadayas chanyak siddhayo 'shtaw bhavanti
yak | 18. Tasu kshinasv aseshasu varddhamane cha patake | dvandvadi-
bhava-dufikharttas @ bhavanti tatah prajah | 19. Tato durgani tas cha-
krur varkskyam parvatam audakam | kyitiman cha tatha durgam pura-
karvatakadi yat | 20. Grihane cha yathanyayai teshu chakrul purd-
dishu | $ttatapadi-badhanam prosamaya makamate | 21. Pratikaram
wmam kpitea $itades tah prajah punak | varttopayam tate$ chakrur
hasta-siddham cha karma-jam | . . . 26. Gramyaranydh smyita hy eta
oshadhya$ ohe chaturdasa | yana-nishpattaye yajnas tatha "'sam hetur
witamah | 27. Eiaé cha saha yujnena prajanam karanam param |
pardpara-vidak prijnas tato yajnan vitamwvate | 28. Ahany ahany
anushthanam yajnandm munisattama | wpakara-karam punsamn kriyas
mandch cha Santi-dam | 29. Teshaim tu kila-srishto 'sau papa-vindur
mahamate | chetassu vavpidhe chakrus te na yajneshu manasam | 30.
Vedu-vadams tathé devan yajnakarmadikam cha yat | tat sarvam nin-
damands {e yajna-vyasedha-karinah | 31. Pravyitti-marga-vyuchohitti-
karino veda-nindakah | duratmano durachara babhavul kupilasayah |
82. Samsiddhayam tu varitayam prajak syishtea Prajapatih | maryd-
dam sthapayamasa yathd-sthanam yatha-gunam | 84, Varnanam aéra-
manam cha dharman dharma-bhritam vara | lokans sarva-varadandm
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samyag dharmanupalingm |. 35, Prajapatyam brakmanandh smritam

sthanam Kriyavatam | sthanam aindran kshattriyanam sangramesho
anivarttinam | 86. VaiSyanam marutam sthanain sva-dharmam anu-

varttinam | gandharvai Sudra-jatinam paricharydasu vargtinam |

“ Maitreya says: 1. You have described to me the Arviksrotas, or
human, creation : declare to me, 0 Brahman, in detail the manner in
which Brahmi formed it. 2. Tell me bow, and with what qualities,
he created -the castes, and what are traditionslly Teputed %o be the

18 There are no verses numbered 12 ung 18, the MBS, passing from the 11th to
the 14th,



