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THE DABISTAN,

SCHOOL OF MANNERS.

CHAPTER VIL

OF THE RELIGION OF THE SA DIKI AHS.

"These sectaries are followers of Musaylima.  The
people of Islum, ** the troe faith.,” quality Musay-

1 in the before quated Memoiv of H. T, Colebrooke (As. Res., vol. VII
p. 342), we read, as taken from the account of Narukah of Shuster, what
follows: ¢ The Sadikiyahs are a tribe of the faithlul in Hindustan;
¢« pious men, and disciples of Sayyad Caty'ru ddin, who derived his
<« descent from Ismail, son of Imam Jafer. This tribe is denominated
. Sadiln’yahs, by reason of the ¢ sincere’ (sidik) call of that Sayyad.
Although that appellation have, according to received notions, a
«« seeming relation to Aba bekr, ‘'whose partisans give him this title; yet
it is probable that the sect assumed that appellation for the sake of
*+ concealment. However no advantage ever accrues to them from it :
on the contrary. the arrogant inhabitants of Hind, who are Hinduis,
* being retainers of the son of the impious Hind (meaning Hinda, the
- mother of Maviyeh), have discovered their attachment to the sect of
- Shiahs, and have revived against them the calumnies which, five hundred
* years before, they broached against the Ismdilahs. They maliciously

¥ v, 1L
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Lima as < the L. These sectavies eall them-
selves also Ralowinial ; as they gave 1o Musaylima the
title of Ribin, - commiserator ; ~ they assert, that the
words : Bismilla fivrelma nirrehim, ** in the name of
¢ the bountiful and mereiful God,” relate to him,
thatis : a God 1s the merciful Musaylima.  Muham-
med Kuli, the man so named, contracted friendship
with the author of this work in the year of the He-
jira 1055 (A. . 1643} at the holy sepulchre.  * After

* charge them with impiety. Such is indeed their ancient practice.
o T — In short, nearly thirty thousand persons of this
 sect are settled in provinces of Hindustan. such as Multan, Lahore,
¢« Délhi, and Gujrat. Most of them subsist by commerce; they pay the
- fifth part of their gains o the descendants of Sayyad Cabir, who are
¢ their priests: and both preceptor and pupil, priest and layman, all are
+¢ zealous Shidhs, + -+ - 7

It will be evident that the author of the Dabistan speaks of a sect
which bears the same name, but which owns another founder and another
Koran, although possessing some teuets common to other sects.

1 Musaylima once professed the ereed of Muhammed, before whom he
appeared as one of the deputies sent by the tribe Henaifa, when they
offered their submission to the prophet. But in A. D., 631 Musaylima
declared himself a prophet in the country of Yamama, and gained a
great number of followers; he dared even offer himself in a letter to Mu-
hammed, as a partner of his prophetic mission, but received a refusal,
with this address: *¢ From Muhammed, the Apostle of God, 1o Musay-
*¢ lima, the Liar.”

P Agdes, Mashhad, signifies properly any place where a martyr has
been buricd, and is particularly applied to the burying places of iméms,
such as that of Kerbela, near Kufa, before mentioned. But the town of
Tus, in Khorassau, has almost exchanged its proper name for that ol
Mashhad. ** sepulehre,” because the lmam Risa, son of Mussa al Kha-
dem, was buried vear that place. s it that which is meant ubove? Al-
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some friendly intercourse, be said : < To a true be-
*« Liever, it1s necessary to acknowledge Musaylima as
““ the bringer of the true intelligence and a prophet :
v« and if one does not so, his faith 1s not the true.”
For a confirmation of this assertion, he adduced as
evidence some verses of the Koran, and said: <« Mu-
¢ saylima was in the divine mission a partner of the
¢ dignity of the prophetic asylum, Muhammed, in
¢« the same manner as Harun was with Moses.”
He further maintained :“*T'wo prophets are required
“¢ as being witnesses, and evidence wants two per-
< sons, and if there be more, so much the better.”
He then highly extolled his virtues and miracles,
such as his calling the moon unul she came down
and before the eyes of his companions sat down on
his lap; “ as his going to dry trees, and praying so,

though the author says 1Vol. 11, p364), that he was in 1053 (1643) iu
Lahore, which is about 1200 miles distant from Tus. his visiting, the same
year, both towns, is far (rom impossible. [n the same year, we find him
in Kirtpar, in the mountainous part of the Panjab (7hid., p. 416), and in
Kabul, which is on the road from Lahore to Tus.

' The moon acts a conspicuous part in the prestigious exhibitions of
magicians. There appeared during the reign of Muhammed Mahadi, the
third khalil' of the Abbasides, from the year of the Heiira 158 to 169
(A. D. 774-785), in the town of Nekhshab, in Kharassan, an impostor.
called Hakem ben Hasham, whose surname was Sazindah mak, ** moon-
« maker.” Having but one eye, he used to hide his deformity under a
silver veil, or mask, whence he was called al Mokanna, ** covered by a
**veil.” So concealed, he pretended nobody could bear the effulgence of
his face, like that of God himself. At the head of a numerous party, he
was not without ditficulty reduced by the ruling Khalif. Hakem’s par-
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that they all became green ; as having, when a new-
born child, given testimony of his prophetic gift, so
that a class of noble persons professed their faith in
his divine mission. That man besides said, that the
Koran is Muhammed’s miracle, by which he bound
the tongue of emulation to all the eloquent men of
Arabia; and in like manner the Almighty God sent to
Musavlima a book, which they call the first Firdik,
** separator ;" this also became a binder of tongues
(o the cloquent ; and no man, except Muhammed
and Muosavlima, is capable of understanding these two
hooks, the reading of which affords salvation in this
and in the other world; but to expound them isa
great crime. The Almighty God bestowed upon
Musaylima the favor of another necessary and vener-
able book, entitled ¢¢ the second Farik.” to the com-
mands of which it is indispensable to conform our
actions.  What Mohammed™ had revealed is all
truth, and Musavlima, o, chose his way in that
direction ; if some precepts of the latter and his
celestial book are contrary to the statements of Mu-
hammed, it is because Musaylima survived Muham-
med' upon whom be peace!), and cancelled some
ticular mode of suicide will be adverted to in a note at the end of chap-
ter VIll.

t Mahammed died on the 8th June, A. D. 632; Musaylima did not
long survive him. Me was killed, with ten thousand of his soldiers, under

the reign of Abu-bekr, in A. D. 632. in a battle against Khaled, the son
of Valid who was sent with an army against him. Although the party
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of them by the rommand of God, as 1 like manner,
during Muhammed’s hife, some of his precepts have
been obliterated.  The man quoted from the hea-
venly book of Musaylima the following words :
' Adopt the belief (O men !) that our God is the God
. of the world, and know, that he 1s the Creator of
““ the universe and of s inhabitants ; that he is
“above the creatures, none of whom is hke him ;
say not, that he has no body; for it may be that
he has a body, although not one like a body of his
- creatures : hand, eye, and ear of God are men-
tioned i the Furkdn' which eamme from Muham-
med ; and what is stated n the first Faruk, which
“is the book of Musayhma, is all truth; but the
* hand, the eye, and the ear of God are not like the
hand and foot, and eye and ear of the creatures.
* Thus taith 1s required for an intercourse with God,
and contemplation of the Creator ; vet, whatever
was found existing can be seen, but the vision of
the eye, and the want of 1, ought not to be taken
“n a confined sense, as faith is to be entertained
<« that God shows lnmself to his servants in whatever
manner he wills.”  The man further proceeded
to say: ““ Avoid discussions about antiquity, tra-

.
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of the new prophet appeared then crushed, yet we see by the aceount of
the Dabistan, that its doctrine maintained itself as late as the seventeenth
century of our era.

U Furka'n, separating, discriminating, is another name for the Koran:
and signifies any saceed book diseriminating the vight (vom wrong.
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dittion, and duration, and the evanescence or de-
struction -of the world, because the world is the

~creation of God, and as to the last judgment and

-
-

4

-

¢

4
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resurrection after death, attach your faith to them,
and be confident that you shall be raised to life,
and in that fix your thoughts, thatit will be with
the same or another body, in this or in another
house, to heaven or to hell, to beatitude and re-
pose, to reconipense or punishment; attach your
faith to this, and aveid diving too deep into it,

 whether 1t will be1n this or 1n another habitation ;

believe tn the angels of God, but say not that they
have wings and feathers, or that, although this
form be not essential to them, they nevertheless
show themselves in this form,and know that good
and bad, fine and ugly, are existing; but do not
say, that this is good and that bad ; for that which
you call bad may be good, and inversely: but
whatever i1s commanded, that do.” The man

proceeded to say :  In the time of Muhammed no

13

[

Kiblah was fixed: men turned their faces some-
tmes towards Jerusalem, sometimes towards the
Kabah of Mecca, and sometimes towards any
other place.  After Muhammed, his companions

- vstablished by force that Kibah should be the

Kiblal.  After Mubanmed it was ordered by Mu-
saviima, that wening the face towards the great

sabtar, or any determined object, 1s impiety, and a
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< sign of nfidelity, because as no figure of whatever
¢ likeness from among living beings ought 10 be
< made a Kiblah, why should 1t be permitted o
< make a Kiblah of a house ?  Further, at the time
¢ of prayer. one may turn his face to whatever side
« he chooses. provided it be with this intention :
“ 1 address myself to thee, who hath neither side nor
“ figure.” At the three daly prayers which Musay-
lima has prescribed, the worshipper turns his face to
no particular side : so if he tarned himsell at midday-
prayer to the east, before sunset he prays towards
the west; never towards a fised place, nor 1o a fixed
house, because this s infidelity. These sectaries
do not call the Kibah ¢ the house of God,” as the
Almighty God has no house, otherwise he would
have a body. They do not use the prayers of the
Sunnites, as prayer with them is that which God
has prescribed, and not that which the prophet
likes. When they feel a desire to worship God,
theyread the divine words, and then reassume their
work ; butn their prayer, they never pronounce
the name of the prophet ; because it 1s contrary to
sound doctrine to mix the veneration of a creature
with the service of God, and in the prayer nothing
comes upon therr tongue but the word of God, not
even the savings of the prophet. Moreover, this
sect prays three umes a day ; for, ol the five pray-
evs ovdered hy Muhammed, Musaylima, by God’s com-
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mand. dispensed with the evening and morning
prayer to Sehdh, ' his wife, who was a prophetess,
and sent to the people as the reward of an excel-
lent genius: this was one of the suitable favors of
the Lord to Musaylima, who himself was a pro-
phet, and his mate, also a prophetess.

As to what is said, that God commanded Iblis to
adore Adam, and that, because he disobeyed, Iblis
was expeiled from the celestial court®—this tale is
impious ; because God does not command prostra~
tion before another object, nor induce any body to
undue worship, as he did not create Iblis for the
purpose of throwing men into error. In the second

! Thomas Erpenius, the translator of Elmacin, calls her Thegjazis
(Hist. Saracenica, p. 191 her true name was Sijalk, the daughter of Haret,
of the tribe of the Tamimites, or Taalabites, according to Elmacin {loco
citato). She declared herself a prophetess, and gained ascendancy in the
country of Bahrein, along the south-western shores of the Persian gull,
and in almosy the whole tract between Meeca and Bassora.  She offered
herself as wife to the new prophet, in Yamama, who married her, but she
soon abandoned him.—{See Abulfeda, vol. 1. pp. 208, 209 )

2 We find in the Koran, chap. 1. v. 28, the following passage: ** When
thy Lord said unte the angels: [ am going to place a substitute on carth,
they said: Wilt thou place there one that will do evil therein, and shed
blood ? but we celebrate thy praise, and sanctify thee. God answered:
Verily, T know that which ye know not.—29. And he taught Adam the
names of all things, and then proposed them to the angels, and said :
Declare unto me the names of these things, if ye say truth.—30. They
answered : Praise be uuto thee; we have no knowledge but what thou
teachest us, for thou art knowing and wise.—31. God said: 0, Adam! tell
them their names.  God said : Did 1 not tell you that I know the secrets
of heaven and ecarth ; and &now that what yediscover, and that which ye
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Faruk, it is stated that Iblis does not exist; the
Almighty God gave man frec choice, and the faculty
of acting well or ill: wherefore he takes account ol'
his good and bad conduct.

This sect also maintains that, for marriage, neither
witnesses nor ceremonies are required ; acquiescence
and agreement of two persons in a retired place are
sufficient. Further, although in the time of Muham-
med (the blessing and peace of God be upon him!)
it was permitted to ask in marriage the danghter of
relations, such ag that of a paternal or maternal
uncle, yet, after Muhamined, it was prohlblted like-
wise, connexion between Loncanfrumeous individu-
als, which was wont of old, bemme forbidden 1n
Muhammed’s time. By Musayhma came the com-

conceal?—32. And when he said unto the angels: Worship Adam; they
all worshipped him. except Iblis, who refused,,and was puffed up with
pride, and became of the number of unbelievers. —In Chapter Vil. v. 11.
God said unto him: What hindered thee from worshipping Adam, since
[ commanded thee? He answered: I am more excellent than be; thou
hast created me of firc, and hast created him of clay.—12, God said :
Get thee down therefore from paradise: for it is not fit that thou bebave
thyself proudly therein; get thee hence; thou shalt be one of the con-
temptible.—43, He answered : Give me respite until the day of resurrec-
tion. —V.14. God said : Verily. thou shalt be one of those who are respited.
—13. 'The devil said: Because thou hast degraded me, I will wait for
men in thy strait way.—16. Then I will come upon them from before
and from behind, and from their right hand and from their left, and thou
shalt not find the greater part of them thankful.--17. God said nnto him:
Get thee hence, despised, and driven far away; verily, whoever of them
shall follow thee, U will surely 11 hell with you all, ete., ete.
‘Sate’s Translation.)
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mand of God to wke to wife the daughter of one,
between whom and the suitor not the least relation-
ship is known. To contract marriage with more
than one woman is not legal, but if any one wishes
more, he may take another on the condition of ten-
porary cohabitation.

To purify before prayer with sand or dust, when
waler cannot be had, is not right.

When one possesses a slave, male or female, who
is an unbeliever, this slave; adopting the true faith.
becomes free without requiring the leave of his
master.

Whatever animal feeds upon filth which pollutes,
this to eat is not allowable. Domestic fowls are
not.to be eaten, because they are winged pigs.

Musaylima forbade to keep the fast of Ramezan,
but instead of this he preseribed the fast at night,
in such a manner that, from sunset to sunrise, no-
thing may be eat nor drank; and also abstinence
from sexual intercourse.

Moreover, he abolished circumecision, for avoiding
resemblance with the Jews. He prohibited all
intoxicating liquors, such as those produced from
the palm-iree, opium, nuts, and the like.

Muhammed Kuli used to read much in the second
Farik, the book of Musaylima, which, having col-
lected, he recited, and said : this doctrine came to
me from my father and my ancestors, who enjoyed
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the noble society of Musaylima. He said and en-
joined that, after the birth of a son, the first observ-
ance is not to approach one’s wile ; the woman and
man ought to turn their mind to God, and if one
cannot effect it, he ought at least not to see his wife
but once aday. According to the second Faruk, it
is allowable to have intercourse with another wo-
man, inasmuch as it is another sort of contract.
Muhammed Kuli siid: ¢ I saw Musaylima repeal-
““ edly in dreams, i which he disclosed what was
“ unknown to me. and said: When by orders of
Abu-bekr, Musavlima underwent the death of a
martyr, and other Khalifs were movers of this
event, therefore the Almighty God made them
suffer the curse of mankind ; in the same manner
as he threw the Jews, on account of the murder
of Jesus, into ervor and perdition.

“* The murderers of Musaylima are liars and vil-
«« lains, and so are the murderers of Said Al Sha-
< hai Hamzah.””

3

t Hamzah was an uncle of Muhammed, and one of the tirst abettors of
the prophet: he was killed by a servant of the Habeshi race, called Vah-
shi, in the battle of Bedr iought by Muhammed against the Koreish, in
the third year of the Hejira (A, D. 624}; the same Vahshi killed Musay-
lima with the same spear with which he had pierced Hamza.—{Abul-
feda, vol. Lopp. 93. 213),



CHAPTER VIII.

O THY. RELIGION OF THE VA HADIA H AND IMANA ,
IN FOUR SECTIONS,

Secrion Lo Of the appearance of the Individual Vahed, and an aceount
of his person.

Secnion 1 Upon some of the tenets of Vahed.

Secrion 11 Upon some of the sayings of Vahed.

SecTion IV, Upon certainceustoms, forms ol speech, and traditions of
this sect.

Section I. — Of the appearance of the individual
Vahed, and an account of his person.

Vihed Mahmuid was born in Masjuan, a village
i the country of Gian.® He was learned, active,
abstinent, austere, and eloquent ; he appeared in the
year of the Hejira 600 (A. D. 1205-4).% It is said

U A country between the Caspian and Luxine seas.

2 Herbelot mentions (under the article Giogathai Khan, p. 363) a Mah-
mud, surnamed Tarabi, from his native place Tarab, near Bokhara, as an
impostor, who by tricks and false miracles gained so many followers as to
be able to seize upon the town of Bokhara, and to make war upon the
Moghuls, in the year of the Hejira 630 (A. D. 1232). This date makes
him a contemporary with the Mahmud of our text, in which, however,
nothing more is to be found for enabling us to identify the one with the
other. Such was the terror which the name of Mahmud Tarabi inspired.
that the Tartars, being led against his camp, were scized by a panic, and

" 100k to flight, in which many thousands of them were slaughtered by the
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that when Mubzunmed’s | ody had attained a grealer
perfection, from it Mahmid arose:

** We shall resuseitate thee in a place Mahnmued ¢ praiseworthy.” ”

The meaning of it is this: When in an elemental
matter, the energy conjoins in such a manner that
by it an exuberance resulis in the composition of the
mineral form; then it may happen that it assumes
such a superior aptness as to invest itself with a
vegetable guise; when its faculty and fitness gains a
further increase, then the animal vest adapts itself to
a suitable shape, and becomes worthy, that the
elemental matter, fitted for the dignity of a human
constitution, converges to such an excellence as to
manifest itself in the perfection of mankind. In this
manner, the parts of the human body from the
appearance of Adam were progressing in purity,
until they attained the dignity of 2 Mubammed, who
is the top of the ladder. ' In this time, as the per-
fection and purity advanced, Mahmiid appeared. On
that account it was said :

** From Muhammed is the flight to Mahmud :
*“ As in the former theve is less, and in the latter more (perfection).”

pursuing soldiers of Mahmud, whilst he himself had been killed in his
camp, by a randosu shot of an arrow from the Tartarian army. But his
death remained concealed, and his friends spread the rumor of his volun-
tary but temporary disappearance, His brothers, Muhammed and Ali,
were put at the head of the party, which was soou after overthrown by
the Moghuls.
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And the words which the lord of the prophetc
asylum, Mubammed, addressed to Ali:

< Fand Ali proceed from one light ; thy flesh is my flesh, and thy body
**is my body.”
have this meaning : that the purity and energyof the
bodily parts were collected in the prophets and the
samnts ; and from them the bodies of Muhammed
and Ali were kneaded, in such a manner that the
chosen parts of Muhammed’s and Ali’s bodies being
conjoined and mixed together, the person of Mah-
mud was formed.

SEcTioN [§.—AN AGCOUNT OF SOME OF THEIR TENETS.
—The author of this book heard from a person who
was one of the safd, ** pure” Durvishes, from the
Durvish Bakai Vihed, from the Durvish Isméil,
and {rom Mizza Taki, from Shaikh Latef illa, and
Shaikh Shahab, who belonged to the Imand, what
follows : Any single person is a being which longs
after earth; but other elements also exist with an
abhorrence of earth. These sectaries consider the
sun as the spirit of fire, and call it the Kéabah of
worship, the fire-temple of obedience 1o the holy
being. Hakim Khakani says :

+¢ 0 Kabah of the traveller of heaven,
< () zemzem, ! sacred well of fire to the world.”

v Zemzem is the name of a famous well at Mecca. According to the
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They hold the heaven w be aie, and the moon to
be the spirit of water.  They agree upon transmi-
gration in the following manner : when a man dies
and 1s buried, the compouent parts of his hody
manifest themselves in the shape of minerals or
vegetables, until the latter become the food of ani-
mals, or serve as aliment to mankind. These secta-
ries subjoin: in the food may reside intelligence and
aclion ; for the dispersed ingredients of a body are
in the food; mtelhgence and action collect all in

Mubammedans, it was fermed {rom the souree which God made appea
in favor of Ismail and Hagar, bis mother, whom Abraham drove from his
house, and obliged to retire to Arabia. When afterwards the patriarch:
came to visit his banished son Ismail, and built the square temple, called
Kabah, he bestowed upon him the possession of it and the surroanding
country, since called Mecca.  This place hecame an object of contest be-
tween Ismiil's posterity and the Arabian tribe of Jorhamides. The latter,
after having possessed themselves of it, were attacked by the former, but
before yielding it, they threw the sacred black stone, with the two gazelles
of massive gold which an Arabian king had presented to the temple, into
the well, and then completely filled it up. So it remained until the time
of an ancestor of Muhammed, called Abdal mothleb; he was admonished
by an heavenly voice to clear the well, the situation of which was at
the same time indicated to him. This was near the idols Assat and
Neilah, which were first to be removed, in spite of their adorers, the
Koraishites. The latter, having ceded the well, claimed to share the
treasure which Abdal mothleb had found in it. 'The new contest was to
be decided by Ebn Said, a famous prophet, who lived on the confines of
Syria. Upon the way to him, through a desert, when both parties were
dying of thirst, a fountain which sprung up beneath the foot of Abdal
mothlel’s camel brought about a reconciliation between them; the well
was cleared ; the treasur: found was consecrated to the temple, which in
after titnes gained so much eclebrity.— Herbelot after Khondemir.)
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oue place, where * they experience no dispersion,
although the contormation of the body may he dis-
jomed ; whether m the producing of a mineral, a
vegelable, an animal, or a man.*' They do not
agree upon the existence of a rational unsulistan-
ual soul. They know of no heaven without the
elements, and believe the necessary original prin-
ciple to be a point of earth. Tnstead of Bismilla
hervelma wrvehim, < i the name ol the bountiful
and merciful God.” they write ¢ Istedin ba ne fseq
“llaze la adlah i, ¢ 1 assist myself of thy essence
which alone 1s God ;" and instead of liysa kamsil-
lah shaya, < nothing is like it; " they say Ana merkeb
almabin, <1 am the vehicle of him who explains the
< rath.”

Section 111. —Uron soME oF THE SAYINGS OF VA HED.
—The Mizin, <« balance,” 1s a book which Vihed
composed with many others ; it is distinguished by
the word nuaskl: and ** treatise;”” and each naskh and

! In the translation of this obscure passage belween the two asterisks
(edit. of Calcutta, p 373, |. 17, 18) I followed the manuscript of Oude,

\vh‘ich reads a little differcutly : \._,\?{)5' A?.){‘ .\33).<.3 5"“““}55
\5:5}9 st 55"“':’ sha _gols R PR SE HE T LR SR

ﬁj L ‘.')_
75
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treatise has a particular name.  In the Mizan, which
is reputed among the naskhs, it is stated, that the
materials of the world existed from the very begin-
ning, which signifies from the first appearance of
afrdd, ** rudimental units (monades?),” which are
primordial, that is to say, the root of the before-said
state, until the time when these rudimental units,
tempered together, became vegetables; thence rose
animals, which are called dabtah wl ares, ** the rep-
‘“ tiles of the world.” Thus it existed until inan was
formed. The first mentioned state might have
extended to sixteen thousand years ; so that eight
thousand years of the said number may be the period
of Arabia, which is the superior, and eight thousand
years the period of Ajen (Persia), which is the infe-
rior period. In the sequel, when the said world,
which is the era of the first mentioned rudimental
units, had been sc constituted as to admit the form-
ation of man; then the duration of life, comprising
the period of man, was to be also sixteen thousand
years ; of which eight thousand years should revolve
{or eight perfect prophets of Arabia, and other eight
thousand years for eight perfect teachers of Ajem.
Further, when the cycle of the two formations shall
be completed, then the turn of the fundamental units
1s toreappear. After twice the said eight thousand,
that is, sixteen thousand years, according to simple
computation, when a perfect cycle of mankind and

V.o 2
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the world, n sixty-four thousand years,
tons exterior and nterior, mamfest and hidden,
shall have been completed, then an entire period
shall have received the seal.

" on condi-

,SECTION IV. ON CERTAIN CUSTOMS, FORMS OF SPEECH,
AND TRADITIONS OF THIS SECT.—Mahmud has treatises
and rules conformable to the law of the prophet;
but he mterpreted the Koran according to his own
creed. Of his established customs are the following :

0

One living in solitude is called wihed, < recluse.””

! The period .of rudimental units, vegetables, and

reptiles . . . . ... . . . . . . 16,000 years.
The period of mankind . . . . . . . . . . . 16,000 —
Both periods . . . . . . . . . L . . . 32000 —
Multiplied by . . . . .« . . .. oL .. 2 —
Total oo <o . . . . 64,000 years,

2 Tt is not clear whether above is meant a hermit, or a monk of a
distinct order. Monachism is not sanctioned by the strict rule of Islam,
but it appears to be the natural spontaneous growth of Asia. In the
first year of the Hejira (A. D. 622) forty-five citizens of Mecca asso-
ciated with forty-five inhabitants of Medina in a sort of confraternity, and
pledged themselves to community of property, and to a regular daily
performance of religious practices in a spirit of penitence and mortifica-
tion : they were called Sufis, of whom hereafter. Abu bhekr and Ali formed
and presided over similar congregations. The latter conferred the presi-
dency of it, under the mysterious name of Khila fet, upon Hassan Basri'
( mentioned in vol. I1. p. 389, note 1). Some of their successors deviated
from the rules of this first establishment, and, in the course of time, a
multitude of monastic orders were founded, each headed by a chief called
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Praises are due to the man devoted to this state,
whose whole life is spent in holiness, poverty, and
retirement ; who feels no inclination for connexion;
takes little, and no more than necessary, food ; such
aman will rise to perfection, and become a < vahed,”
attamning the divine dignity which leads to that of a
‘“ teacher.”” 1f the pious person feels himself in-
clined to connexion with a woman, let him enjoy
her once i his whole life ; if he cannot otherwise,
once in one year; if he requires more, once in forty
days; if this be not enough, onee in a month ; if still
more, once in a week.

A vihed is reported to have given the following
information: When one descends from the state of
a man to the state of an irrational animal, or from
that to a vegetable, or from a vegetable becomes a
mineral ; in this manner, by reaction of impressions
and dispositions, he receives in each state a mark
(mahs), which he bears from formation to forma-
tion :

*‘ Fear the intelligence of the believer, hecausc he sees by the light
“ of God.”

Pir or Shaikh. One ol the most celebrated orders was that founded in
the year of the Hejira 37 (A. D. 657) by Uweis Karnd, a native of Karn,
in Yemen. The most distinguished in the Ottoman empire are thirty—~
two in number, founded between the years of the Hejira 149 and 1164
(A. D. 776 and 1750). Three of them descend from the congregation ot
Abu bekr, and the rest {rom that of Ali.—(See Tableau général de I'Em-
pire othoman, tome 1V, 45¢ partie, par d’Ohsson, p. 617 et seq.)
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Mahs'in the dictionary is interpreted ¢ a com-
< puter,” but in the idiom of this tribe it signifies
(as just said) that every individual, in his disposition
and action, bears a vestige of the disposition of a
former state. It is a part of their persuasion, that,
when an individual enters for the first time m a
society, the name of whatever in the three kingdoms
of nature he first brings upon his tongue, is sup- -
posed to be the ihsa, or < mark,” that in a former
state he had been the very thing the name of which
had fallen from his tongue.

These sectaries hold, that pilgrims exercise the
profession of cheats, wearing a garment marked
with stripes, which they call the vest of Kerbala ;
and that they practise but hypocrisy and deceit.
When, according to their low disposition, they
descend to the state of brutes, they become animals,
which theHindus call Gallari, < squirrel ;” and when
transformed into vegetables, they become striped
pumpkins, or weak jujube-trees ; when they undergo
the transformation into minerals, they are onyxes.
In this sense this sect interprets the mahs, or
« mark.” Lawyers and governors, who w ash
hands and mouth, friends of white garments, he-

i uas‘” mahs and Laat ths'a, are derived from the same root,
kas, © making an impression;” ihs'a is interpreted in Rich-

ardson’s Dict., new edit., ¢ numbering, computing.”
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come geese, which atevery moment plunge their head
into water ; in the state of vegetables, they assume
the form of sticks for rubbing teeth, of reading-
sticks, and of mats to cover the place of prayer;
and in the state of minerals, they figure as hard
stones, stones of sepulchres, and magnets. The
glow-worms are torch-bearers, who, descending by
degrees, came to take this shape. A dog, having
been in his former state a Turk of the tribe Kazel-
bash,' and his crooked sword having become his
tail, betrays his Turkish origin by coming forth at
the call khach: which in Turkish means < forth.”
These sectaries further say, that the iron by which
a prophet or a saint has been killed, is that which
acquires excellence.

‘¢ Saints, when they desire the voyage to the eterr'lal kingdom,

** Desire from the edge of thy blade the takbir.2 ¢ magnifying

¢ ¢ exclamation,” of death.”

They also hold, that the Imam Hossain from state
to state descended from Moses, and that Yezid (his
murderer) descended from Pharaoh. Moses, n
his time, drowned Pharaoh in the waters of the
Nile, and obtained the victory over hum ; but in the
latter state Moses, having become Hossain, and Pha-

1 This Turkish word signifies «“ red head,” and is applied by the Turks
to the Persians, who, since the tume of lsmail Sofi, the founder of the
present dynasty of Persia, wear a red turban with twelve folds around it,

in honor of the twelve Imams.
2 This consists in exclaiming ** God is greatest.”
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raoh, Yezid, the latter did not give to Hossain the
water of the Ferdt, «* Euphrates,” but with the water
of the sharp steel, deprived his body of life.

These men further assert that, whatever sorts of
minerals, vegetables, and animals are black, were
formerly black-faced men, and whatever are white,
were men with a white skin.

These sectaries all venerate the sun, and profess
that he is the Kiblah; and the door of the Kabah
facing the sun refers to this meaning, that the sun is
the true Kiblah; they bave a prayer which they chant
with their face wurned towards the sun.

They maintain that, when the period of Ajem
takes place, men will divect their road to God, and
they venerate these men, and hold human nature to
be divine. Their salutation is: Alle, alla. When the
period of Ajem is completed, men will remain, and
they think that the men whom we venerate were
superior in rank to those who now exist; on which
account the latter continue to form idols similar to
men, and worship them. The worship of idols will
prevail, until the period of Ajem returns, and this
will be 1ts mode of continuance.

Mahmid called himselt ‘a Vihed, and declared
himself” to be the Mahdy promised, whose appear-
ance was predicted by the prophet; he said, that the
religion of Mubzmmed is cancelled, and that now
the true fauth s that of Malimaid @ as was said :
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** The time is come; the accomplishment of sayings is Mahmod -
* Whatever reproach the Arab threw upon Ajem, it is over.”

lis disciples are dispersed in the four quarters oi
the world, and in the whole country of Iran a great
number of them resides, but they dare not make
themselves known, because the King, now the in-
habitant of heaven, Shah Abas, son of Shah
Khodabendah Safavi, put many of them to death.
The belief of the Mahmudian is, that Shah Abas,
when he had met Tarab and Kamal, who were per-
fect Vahadis, and taken information from them,
wanted to publish' them as s own, and on that
account killed them both. = They subjoin that, al-
though he had great pretensions, yet he never
attained perfection ; because, on account of the
world and ostentation, he had destroyed the perfect.
The author of this work heard from an Amin:
¢« Shah Abas was a perfect Amin, and killed whom-
«« ever he did not find well founded in this creed.
* Thus, he admiited me to his society, and desired
““ me to remain in Is fahan; when 1 did not consent
“* 10 1L, he granted me the expenses of my journey to
“ India.” 1t is said, that in these times Shah Abds
came on foot to visit the place of Hossein's martyr-
dom, that s, Kerhdla, where he said to Tardab: << 1
‘“ feel pam from my foot journey.” Taribh an-
swered : < This is owing to the inconsistency of
*“ thy natural mtellect; for if the Imiam for whose
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«¢ sake thou hast performed the journey joined God,
‘« why seekest thou the nether place of his martyr-
* dom; and if he has not joined God, what hast thou
““ to hope from him? Find thou a living Imam.”
The Shah asked: <“ Who is the living Imam?"" The
saint answered : ** 1”7 The king replied : «* Well,
¢ T shall fire a ball from a gun upon thee; if it
«« takes no effect, I will follow thee.” Tardb gave
this answer : ¢* Your Imam, Riz4, died by the grain
‘¢ of a grape; how shall I'vesist the ball of a gun?’
At last the Shah fired upon and killed him. As
Kamal openly professed the creed of Tardb, the
king associated him with the latter.'

It is reported, that one of the Imanis came to
Hosséin Khan, of Sham, and having converted him

¢ Shah Abbas 1. has been already mentioned in a note (vol. L. p. 146),
where, according to siv John Maleolm’s History of Persia, the duration of
his reign is stated to have heen forty—three years; his age seventy; and
the date of his death A, D), 16285 somewhat differently fromn Herbelot,
who makes his reigu forty-five, his age sixty-three, and the date of his
death A. D.1629. Abbas 1, called the Great, on aceount of his mag-
nificent buildings and his skilful interior policy, was very wuch at-
tached to the religion of Ali, which was always, until our days, domi-
naut in Persia; bis taking possession of Baghdad, Nudjef, Kerbelah,
Kasmin, and Samerah, where the remains of Ali and his descendants are
buried, was more agreeable to the Persians than the whole of his other
conquests: dressed with the mantle of the saints of Arbeli, that is of
Soli and Haidar, ancestors of the present Persian kings, Abbas was almost
adored by his subjects. This renders the recital above, respecting his
veligious zeal, very probable. 1t will be remembered that this Shah sent
sit Gieorge Shirley as his ambassador to England; and that king James 1.
dispatened sir Drodmore Cotton on an embassy to Pevsia, in 1626.
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to his creed, he heard the following speech from
him: ¢ One day, when during the Maheram they
‘“ read the history of the martyrdom of Hosscin, and
‘“ he too (Hossein Khan) was weeping, Shah Abis
“said: “ You, why do vou cry, as if it were the
¢¢ ¢ Shdamlis (that is to say, the natives of Sham) who
¢ < did the action?” The answer was : < We do not
‘¢ ¢ ery on account of Hossein : but because from our
¢ ¢ number also tine vouths were killed.” ”

** With the same eyes with which you look on us,

- With the same eyes is it, that we loek ou you.”

The Duniahs, a particular sect, so called in the
language of the Imanahs, think slightly of Hossein.
On account of their meanness, they made no pro-
gress in the religion of Mahmud.  Azizi, one of the
Muselmans of Shiraz, told the author of this book in
Lahore : ‘I once reviled Mahmid; at night I saw
*“ him in a dream; he approached me with a light-
** ning-flashing face, and said: < Hast thou perused
““ < my works? 1 answered, ¢ I have.” He sub-
*“ joined : * Why dost thou speak abusively of me?
¢ < 1f thou perseverest in this manner, I will chas-
<« ¢ tise thee.””

It is reported by the Vahadis, that Khajah Hafiz of
Shirdz professed also this creed. As Mahmuid
dwelt a long time upon the border of the river Ru-
ddres, the Khajah said :

¢ () zephir ! when thou passest over the horder of Rudares,



< Imprint kisses upon the ground of that rviver, and perfume the air
*with musk.”

A person called Fakher eddin, who was one of
this sect, gave the information that, according to
thereport of the Dunfah. Mahmud threw himself into
aqua fortis ;' but this rumor is false, and proceeded
from rancor. A great number of learned and pious
persons, who were contemporaries of the founder
of this sect, or lived soon after him, followed and
professed his doctrine.

CHAPTER IN.

Or tng RELIGION oF THE BOSHENIAN : IN THREE SECTIONS.

seer. L—Of the appearanee-of; Miyan Bavezid, and some of his
sayings.

Seer. IL.—Some account of his proceedings.

Seet. 1L —Ac-ount of his sons.

Section §.—Of the appearance of the lord Miy:in
Bayezid.

1 This was the manner of death chosen by Mokanna, in the year of the
Hejira 563 (A 1). 776). This upstart prophet (see note 1, p. 3), being
pent up in a mountain-castle by the forces of the khalif Mohadi, without
hope of escape, poisoned the garvison and his family, and then plunged
into a vessel (ull of aqua fortis, which consumed every part of his body
exeept his hair: he hoped that, from his disappearance, he should be
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In the Halndmeh, a wrue work from Biyezid's pen,
it 1s stated that the lord Miyin Bayesid Ansdri was
the son of Shaikh Abdullah, who descended in the
seventh generation from Shaikh Sirdj-eddin Ansdre,
and that, in the latter time of the dominion of the
Alghans, he was born in the town of Jalendher in
the Panjab.' A year after this event, the blessed
lord Zahir-cddin Bdber Pddshdh, having obtained a
victory over the Afghans, conquered Hind. In the
history of the Moghiils it1s recorded that, in the
vear of the Hejira 932 (A. D. 1525)" the blessed lord

suppused to have been taken up to heaven. One of his concubines, who
by concealment had escaped destruction, and had seen every thing, re~
vealed what had taken place; but many of his followers continued to
believe in his divinity and future reappearance.

1 shall here vemark, that destroying human bodies by means of aqua
fortis is an ancient practice, mentioned in the Desatir (Engl. transl., p.
29), and accounts for the fact ot so many fuperal urns being found in
Asia without ashes in them.

! Ans'ar signifies ** protectors, defenders,” and is a word particutarly
applied to the citizens ot Madina who assisted Muhammed when he was
obliged to fly from Mecca. Herbelot mentions as one of the most illus-
trious who bore this surname Abul 4bbas Ahme! ben Abdallak, without
the date of his bmh or death. a Spaniard who wrote a 'ommentary upon
the Modllakat, or poems suspended in the temple of Mecca; another
who wrote upon physiognomy; and a third who composed a treatise upon
coffee. The last was, according to Silvestre de Sacy (see Chrestom. ar.,
t. 1. p. 441, originally from Madina, a native of Jejireh, and wrote in the
year of the Hejira 966 or W96 (A. D. 1558 or 4887, 'The family and native
place of the above-menticned Ans'ard, were in the Panjab, although his
ancestors might have come from Arabia.

? This was in 1826.— See vol. 11, p. 2495
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Biber Padshah defeated Ibrahim Khdin Afghdn. In
the before-said Halnimeh is to be found that the
mother of Miyin Bayezid was called Bdnin, and that
the father of Banin and the grandfather of Abd ullah
were brothers, and had their residence in the town
of Jalendher. Miyan Bayezid was born in this place.
The father of Abdullah asked Banin, the daughter
of Muhammed Amin, in marriage for his son Abd
ullah. The father of Bayezid Abd ullah resided at
Kanigaram, which is situated in Kéhistan (the hilly
country) of the Afghans.' When the conquests of
the Moghiils began to exiend, Banin also came with
Bayezid to Kanigaram. Abd ullah had no liking
for Banin, on which account he repudiated her;
and Miyan Bdyezid experienced many sufferings
from the enmity of another wife of Abd ullah, and
from the son of the wife of Yakub, besides the care-
lessness of his father.

It was the custom of Miyan Bayezid that, when-
ever he went to tend his own field, he took care also
of the fields of others, and guarded them. From
his infancy he felt a disposition towards the first
cause, 0 as to investigate--*¢ the heavens and the
«“ earth are here; but where is God?” When
Khajah Isméil was blessed in a dream by a revela-
tion, he devoted himself to austere practices of

1 The district of Kanigaram is on the borders of Kandahar.
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piety, and many persons who partook in his exer-
cises, derived benelit from them. Bayezid wished to
become his disciple; but Abd ullah forbade it, say-
ing : ““ It is a disgrace to me that thou shouldst be
¢« the disciple of the meanest of our relations; go
“¢ to the sons of Shaikh Bahd-eddin Zakarid.”* Baye-
zid replied : ¢ The character of a Shaikhis no inhe-
¢ ritance.” Finally, Biyezid was called by a myste-
rious influence to sanctity, and passed through the
gradations of sheridt, *‘ external law;” hakiket, ** re-
““ ality;” mdrifet, < true knowledge ;” kurbet, - < prox-
““ imity ;" vdsalet, < union;” and sekunat, <* dwelling
““in God.” Many men joined him, at which the
envious were vexed, and he invited to him the
crowd which had not attained the same degree.
With Béyezid lineage obtained no respect, but only
knowledge and virtue were valued, as

-+ Paradise belungs to the servants of God, let them
« Be habsht's, * negroes,” and hell is for the depraved,
< Let them be sa'ids of Koresh extraction.”

He saw God manifest :

« Peradventure you may see your God made manifest.”

1t This Shaikh was born A. D. 1169, in Kot-Karor, a town in Mualtan.
After having travelled. and acguired celebrity as a saint, he returned to
Multan, where he made a great number of disciples. His posterity
preserved the fame of their ancestor to the times of Bayazid.—(See M¢-
moire sur la Religion muselmane dans UlInde, par M. Garcin de Tassy,
p.98.)
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And the order was given to Bayezid o Sy
| have seen thee by thee; 1 have heard thee from thee.”
God said to him further :

* The disgrace of this world is lighter than ihe disgrace
¢ Of thy future world ; haste towards what is good : be slow
“ Towards what is bad.”

And the Lord God announced to him:

** 1 bave established as duties the exterior and the interior worship
** the exterior worship as a duty for acquiring knowledge, and the
** interior worship as a perpetual duty.”

Bayezid was perplexed : ¢ If I offer prayers | am
‘“ an idolator, and if I neglect them [ am an infidel ;
“ for 1t 1s said :

*t “The offering of prayers is idolatry, and the neglect of them
© inidelivy.”

Then the command arrived: ¢ Perform the pray-
*“ers of the prophet;” he asked: < What prayers
‘“ are these?” The Almighty God said: ‘¢ The
«¢ praise of the Divinity.” Afterwards he chose this
prayer, as it s said :

** The worship o7 those who are attached to the unity of God is, before
- men, like the worship of worshippers; but before God, it participates
*“ in the object of worship itself.”

Bayezid devoted himself’ so much more to secret

practices of piety, about which the prophet has said:
‘ The best remembrance of God is secret remembrance, and the best
*+ food is that which is sufficient.”

And again:

* Remember your God morning and evening; and be not one of the

* negligent.”
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His friends saw m a night dream, and he himsell
heard the voice, that Bayezid should be called Miyan
Roshen, and he obtaned eternal life, according to
the words of God :

*+ Say not of him who is slain in the way of the Lord, that he is dead,
-+ but that he is alive; but vou cannot distinguish the deaf, the dumb,
-+ and the blind; nor can they reply to you; for they are deaf in hearing
** the truth, dumb in speaking the truth, and blind in seeing the truth.”

He made himself free of the crowd of such de-
seription; and frequently divine inspiration came
upon him. Now, according to the prophetic saying :

¢ [nspiration is a light which descends into the heart, aud displays the
* real nature of the things according as they are.”

And Jabril also deseended (o him; we read in the
Koran :

| send down angels and the spirit, at my pleasure, on whomsoever
¢+ 1 please among my servants.”

God Almighty elceted hini also for an apostle, and
conferred upon hin: the gift of prophecy:

1 have sent none before thee. excepting those persons who have
** received revelation.”

The lord Miyan Iiéshen, that is, Bayezid, was ex-
tremely righteous in his conduct, as it 1s said :

« When God intends the good of one of his creatures, he gives him an
+« admonisher in his spirit, and a restrainer in his heart; so that, of his
¢ own accord, he admonishes and restrains himself."”

Miyan Réshen, that is, Bayezid, said to the
learned : * What says the confession of the faith?”
The reply was: ¢ We bear testimony that there is



““ no god but God;” that is: we testify that there is
no god worthy to be worshipped but God Almighty.
Miyan Bayezid said : < If one is not acquainted with
** Lord Almighty, and says: <  am acquainted with
“ < hun,” he 1s a liar ; as it is said :

¢ He who sees not God, keows not God.”

Méulini Zakaria said to Miyan Bayazid : ¢ Thou
‘ sayest that thou art acquainted with the heart,
‘“ and thou proclaimest thyself the master of open-
** ing the hearts; give me information of my heart,
* and if this proves to be true, [ shall then place my
‘“ confidence in thee.” Miydn Rdshen Bayaz d re-
plied: ¢ 1 am the master of opening the hearts ; but
* there 1s no heart in thee; if thou hadst possessed
““ a heart, [ should have given thee information
“ about 1t.” Then Méulana Zikeria declared (to
those about him) : ¢ Kill me first; it a heart comes
*“ forth from my body, then put Bayazid to death,
< and if none appear, then let him be safe.” Miyan
Bayazid said: ‘¢ The heart which thou mentionest
< will come forth if a calf, a kid, or a dog be killed ;
‘“ but that lump of flesh is not the heart. The
< Arabian prophet says :

*¢ The heart of the faithful is more elevated than the ninth or empy-
+* rean heaven ; and more spacious than the extent of the ninth heaven (the
*+ throne of God).”

*“ And agam :

‘* Hearts bear witness of hearts.”
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Moulana Zakarii said to him: < Thou takest thy-
“¢ self for a master of opening the tombs; let us go
¢ together to a burying ground, that the dead may
*« converse with thee.” Miyan Bayezid replied: < If
“« thou didst listen 1o the voice of the dead, I should
< not call thee an infidel.” The author of this work
observed to Miyan, who was attached to the Roshi-
nian persuasion : ‘* If, instead of these words, the
¢ lord Miyan had said : When I hear your voice,
*< it is the voice of the dead, and proceeds {rom the
«“ tomb of the corporeal members, it would have
““ heen better.” Being pleased with this observa-
tion, the Miyin wrote down upon the margin of the
Halnameh, that this also is the speech of the lord

Miyin. The Mobed says :

< Between our {riends we saw and we gave
<« Tg the searchers of the road a mark without a mark.”

Then the learned said to Miyan Bayezid: <“ By
«« what word or deed of thine shall men believe in
“ thee?” Miyin Réshen Bayazid replied: ‘¢ Let
¢ there be one of your number, the best and ablest,
«« who applies to science and practises devotion; let
““ him Join me, and according to my direction per-
«« form exercises of worship and piety; if he find a
¢« superior advantage, then believe in me.”

A person named Malik Mirza said : ¢« O Bayezid, be-
¢ ware of arrogant speech, and call not men detest-
«« able; whoever likes, may follow thy path, but if

v. 1l 3
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* hie does not like i, let him remain away fromit.”
Miyan Rdshen Bayezid answered : <« 1 will propose
“a simile: if in a house which should have but one
‘“ door, a great number of persons had fallen asleep,
““ and in that house fire had broken out ; if by acci-
‘* dent one person should be awake, ought he to
¢ awake the others, or not?” His adversaries said :
‘« O Bayezid, since God Almighty has charged thee
‘“ with his orders, declare, ¢ Jabriyil descended to
“ “me, and [ am the Mahdi;’ but call not the people
¢ mfidels and detestable.”

Miyin Roshen Bayazid did not think it right to
eat of the flesh of an ammal killed by a person whom
he did not know, and who did not adhere to the
rule of the unity of God. ' Bayezid knew that:

‘A worldly wise man, before man, is living, but before God, dead ;
** his form is like the form of a man, but his qualities like the qualities
** of heasts; whilst a man, knowing God, is living before God; his form is
* like the form of a man, and his qualities are like the qualities of the
* merciful God.”

Bayezid said to his father Abd ullah : <¢ The Ara-
* bian prophet has declared :
* Sherva’t, ‘the law,’ is like night; Tardkat, * religious rule,’ is

*¢ like the stars; Hukiket, © the truth,” is like the moon; and Mdrifet,
*¢ “the true knowledge,” like the sun; and nothing is superior to the sun.”

Miyan Bayezid Roshen said : < The matter of the
‘¢ law rests upon the five fundamental principles of
*“ the Muselmans.

! These are: 1. the profession of the faith; 2. the stated prayers; 3.
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Pronouncing the words of “the faith, and joining
to the words the belief in their truth; these are
the actions of the law. The tashih, < rosary;” the
tahlil, < praise of God;”’ the being constantly em-
ployed in the verbal commemoration of the attributes
of God ; the guarding of the heart from temptation:
this is the business of tarikat, ** religions rule.”

To keep the fast of the month Ramazan, and to
abstain from eating, drinking, and sexual inter-
course ; this is the business of sheridt, ** the law.”
Fasting beyond the demands of duty ; not filling the
belly, but training it to a scanty diet; and re-
straining the body from what is bad: this is the
business of tarikat.

The Zacat, < stated alms,” and the giving of the
tithe, is the business of sheridt; but the distribution
of food and raiment to the fakirs and performers of
fasts, and the taking by the hand the distressed, is
the business of tarikal.

To perform the circuit around the house of the
friend of God,* and to be free from wickedness, and
crime, and warring, is the business of the sheridt;
but to perform the circuit of the house of the frend
of God, to wit the heart,* to combat bodily propen-
religious fasting; 4. Haj, ** the pilgrimage;” 8. Zacat, ‘* the stated
< alms.”

' Abraham, the supposed builder of the Kabah.

2 We find in the fifth sermon of Sadi: ** He who travels to the Kabah
on foot makes the circuit of the kabal; but he who makes the pilgrimage
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sities, and to worship the angels, is the business of
larikal,

To meditate constantly on the Almighty God, to
place confidence in the instructions received, to dis-
card from the heart the exterior veil, and to fix the
view on the perfection of the celestial object of our
affection : this 1s the business of hakikat, ¢ truth.”

To view the nature of God with the eye of the
heart, and to see him face to face in every mansion
and on every side, with the light of the intellect, and
to cause no injury to the creatures of the All-Just :
this is the business of mdrifat, <¢ true knowledge.”

To know the All-Just, and to perceive and com-
prehend the sound of the tasbih, ‘¢ rosary :” this is
the business of kurbet, ¢ proximity to God.”

To choose self-abnegation, to perform every thing
in the essence of the All-Nourisher, to practise
renunciation of all superfluities; and to carryin one’s
self the proof of the true sense of the divine union :
this is vds'alet, <“ union with God.”

To annihilate one’s self before Deity absolute, and
in God to be cternal and absolute ; to become one
with the unity, and to beware of evil: this is the
husiness of touhid, <* coalescence with God.””’

To become an inmate and resident, to assume the

of the Kabah, in his heart, is encircled by the Kabah. — (Transact. of
Lit. Soc. of Bombay, vol. 1. p. 151.)

! We sce here the fundamental ideas of that mysticism which was
formed into a particular system by the Sufis, of whom hereafter.
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attributes of God absolute, (o divorce from one’s own
attributes: this is the business of sacitnat, << in-dwell-
‘“ ing in God,” and there is no saperior station
beyond sacinat.

The terms kurbat, vds alet, vahed, and sacinat are
peculiar to the style of the lord Miyin Réshen Biye-
zid, who places them higher than sheridt, térikat, and
mdrifad.

At that time it was the custom, when friends had
been separated and met again, on meeting, their
first inquiries were about the health, wealth, and
children of each other. But the friends of Miyan
Réshen Bayezid first inquired about each other’s
faith, religious thoughis, zeal, love, and knowledge
of the All-Just, and afterwards about their health
and welfare. When they made inquiry about any
other person, it was in the following manner :
“ How is he with respect to religion and faith?
‘¢ does he keep the affection of the friends of God ?”
and in these things they rejoiced. The words of
the prophet arc:

 Verily, God does not regard your forms nor your wealth,
*¢ But he regards your hearts and your actions.”

Miyan Bayezid, in his early years, used to con-
form to the five fundamental principles of the Mu-
selman faith, such as the confession of faith, to say
prayers five times a-day, and to keep the fasts; but
as he was not possessor of a sufficient estate, it was
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not necessary for him to give the stated alms. lle
was desirous to perform the pilgrimage, but he was
then too young for it, so it was postponed until he
attained the truth of his religion. The words of God
Almighty ave:

** Verily, | am pear to mankind, nearer than their own necks; there is
** no separation between me and mankind; and 1 am one with maokind;
““ but maukind know it not: nor can a man attain the knowledge of me,
< unless by the meauns of the assiduous perusal of the sacred volume, and

* not by much travel of the feet; but he may attain the knowledge of
** me by ardent meditation, and,-by obedience, a man becomes perfect.”

Thus far from the Hal-ndmeh of Miyan Bayazd.

Secrion I.: AN ACCOUNT OF THE HISTORY OF THE LORD
Mi'y ax Rosuen Bayizip.

Bayazid felt himself a prophet, and invited man-
kind to religious austerity; he caused them to say
prayers, but indicated them no determined quarter
to which they ought to turn, as the sacred text says:

-

*¢ Wherever you turn, you turn towards God.”

He said, religious bathing in water 1s not neces-
sary; for, as soon as the wind blows upon us, the
body is purified ; inasmuch as the four elements are
equally pure. e said, whoever knows not himself
and God, 1s not a man ; and if he be huariful, he may
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be accounted to have thé nature of a wolf, uger, scr-
pent, or scorpion. The Arabian prophet has said:

< Kill a harmful creature before it causes harm.”

If such a person s well-hehaved, and says pray-
ers, he has the disposition of an ox, or sheep, and
to kill kit 1s lawful.  On that account he ordered
his self-conceited adversaries to be killed, as they
were (o be regarded as brute beasts ; thus it1s stated
it the Koran:

“ They are like brute heasts, nay worse.”

He said: whoever does not know himself, and has
no notion of eternal life, and everlasting existence,
1s dead, and the property of a dead man, whose heirs
are also as the dead, reverts to the living.  On that
account he ordered also the killing of the ignorant.
When he found a Hindu knowing himself, he valued
him higher than a Muselman. He and his sons prac-
tised for some time highway robbery. Of the wealth
which he took from the Muselmans and others, he
deposited the fifth part in a store-house, and when
it was wanted, he distributed 1t among the most
deserving people. He and his sons kept themselves
all remote from adultery, lewdness, and unbecoming
actions, as well as from despoiling the unitarians of
their property, and refrained {rom using violence
towards those who saw but one God. '

He composed a great number of works in the
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Arabic, Persian, Hindi, and Afghani,* languages.
The Maksud al Mimenin, ¢ the desire of the right
¢ believers,” is in Arabic. They say, that the Alljjust
God conversed with him without the intervention of
Jabril.> He composed also a book entitled Khdir-
al-bidn, “ the good news, or the gospel,” and this in
four languages: the first in Arabic, the second in
Persian, the third in Hindi, and the fourth in Pasht«,
that is, the Afghdni language : the same purport is
conveyed in the four languages. The addressis from
the All-just All-mighty God to the lord Bayezid,
and this they believe a work of divine inspiration.
He is also the author of the Hdlndmeh, in which he
has gtven an account of htmself.

The most astonishing circumstance therein 1is,
that he was an illiterate man, and yet expounded
the Koran, and uttered speeches full of truth, so that
learned men were astonished at them.

It is said that Bayezid received the divine com-
mand for the destruction of those who know no
God. Three times the all5just God had given him
the order, and he put not his hand to the sword ;

i Bayezid Ansari is said o have been the first author who wrote in the
Pashtu, or Afghan language.
2 J‘"-’-ﬁ? éx.",:» s {t is by mistake, it appears, that we find

in Doctor Leyden’s translation ¢ The All-just addressed him through
 Miyanji Jabrayil:” and the note referring to this passage is not
applicable to it.
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but when it was repeated, unable to resist, he girt
hiumself for the war against the infidels.

Bayezid was contemporary with the lord Mirza
Muhammed Hakim, the son of the lord Huméyin
Pidshah. The author of this book has heard from
Mirza shah Mubammed, surnamed Ghazni Khan,
the following account: ¢ It was in the year of the
“ Hejira 949 (A. D. 1342-3), that Miyan Réshen
“¢ gained strength and established his sect. My fa-
““ ther, Shah Baighkdin Arghiin, surnamed Khan-Dou-
‘“ ran, said, he saw Miyan Bayezid before his rising
¢ 1n rebellion, when he was brought to the court of
¢ Mirza Muhammed Hakim, and the learned were
‘« confounded in the dispute with him, wherefore
‘ they let him take his departure on equitable
“ terms.” ' In the beginning of the year of the

! Bayezid, after baving obtained the adherence of several tribes of the
Afghans, establishad himself in Hashtaragar, ¢ eight townships,” in the
middle of Pokhtanga, or Afghanistan, perhaps the country of the ancient
Aspagani, mentioned by Pliny, and took his residence at Kaleder, in the
district of Omazei, where he founded a city. From thence, under the
title of Pi'r rosha'n, * master of light,” he issued proclamations to in-
crease the number of his followers. Having become formidable to the
government of the Moghuls, Mahsan khan ghaszi, a chief of great merit,
by a sudden irruption into Hashtanagar, seized the person of Bayezid,
and carried him to Kabul, where, although at first subject to insult, he
owed his release to the intercession of some influential persons, favorably
disposed towards him. He then retired to the mountains of Totee, and
further to those of Tirah, perhaps the district of the ancient Thirei,
mentioned by Arrian.  Such was scon the new increase of his forces, that
he dared proclaim bis project to overthrow the power of the emperor
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Hejira 994 (A. D. 1585-6) the intelligence of the
death of the lord Mirza Muhammed Hakim reached
from Kabul, the ear of the Lord, dwelling in the
ninth heaven. The sepulchre of Bayezid is at Bha-
takpur, in the illy country of the Afghans.

Secrion I, : vPoN THE TRANSACTIONS OF THE SONS OF
THE LoRD M1y AN Bavezs p.

Owmar Shaikh Kamal eddin, Nur eddin and Jelal
eddin were the sonsof Bayezid,” and he had a daugh-
ter, Kamal Khawin. After the lord Miyan Jeldl
eddin succeeded to his father’s dignity, and acquired
a very great power; he never deviated from the pre-
cepts of the lord Miyan ; he was just, and an adherer
to rule, and girt with energy and activity. In the
year of the Hejira 989 (A. D. 1581-2), when the
standards of majesty of the lord (now an inhabitant
of the ninth heaven), that is, of Acbar Pddshdh, re-

Akbar. He descended into the plains of Ningarhar, sacked and burnt
the country, but was overtaken by Mahsan Khan, and his army routed;
he himself escaped with great difficulty, and died soon after, from the
fatigues of his flight: he was buried at Hashtanagar.—(See on the Roshe-
niah sect and its founder, Asiat. Res., vol. XI. p. 387 et seq., by J. Ley-
den, M.D.)

t According to Akhun Derwazeh (of whom hereafter) Bayazid had five
sons, Khair eddin is placed between the last mentioned above.
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turned from Kabul to the firm seat of govermment
(Delin), he (Jelal-eddin) came to his presence, but
after some days he took to flight. In the year of
the Hejira 1000 (A. D. 1591-2), Jifer Baig Kozvint
Bakhshi, who was honored with the title of Asfa-
khdnt, was deputed for the destruction of Jeldl eddin
Roéshni, whom the blessed Jeldl eddin Huhammed Akbar
called Jeldlah, and in the same year the emperor’s
chieftains, having taken prisoners the whole family
of Jeldl eddin by the agency of a person called Vahdit
Ali, brought them o the foot of the throne, the seat
of the deputy of God. In the year of the Hejira
1007 (A. D. 1598-9), during the reign of the lord,
now inhabiting heuven, Jeldl eddin Acbar Padshah,
Miyan Jelil eddin took Ghizni, and cruelly ravaged
this province, but could not maintain himselfin that
position. Meanwlile, at the coming up of the Hazd-
reh' and the Afghans upon Miyan,a great contlict

1 Jelal-eddin, aithough supported by many, was strongly opposed by
some of the Afghan tribes; other mixed tribes never adopted the Roshe-
niah creed. Among the last were the Ha'za'rahs, distinct from the
Afghans and Moghuls; their original seat is supposed to have been be-
tween Herat and Balkh ; but they possessed themselves of a consider-
able part between Ghazni and Kandahar, in one direction, and between
Md'idan and Balkh, in the other. We find in the before quoted Memoir
of H. T. Colebrooke (As. Res., vol. VII. p- 343): ** The Hazarahs of Ka-
* hul are an innumerable tribe, who reside in Kabul, Ghazni, and Khan-
'+ dahar. Many of them are Shiahs, and adherents of the holy family.
< At present, among the chiefs of the Shidhs is Mirsa Shd'dma'n, with
 whom the faithful ar: well pleased, and of whose incursions the Kha'-
* rejis of Kabul and fhuzni bitterly complain.”
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took place, in which Miyan Jeldl eddin was wound-
ed by the hand of Shddmdn Hazdrah, and fled to the
mountains of Rabath, where Merad Baikh and some
of the followers of Sherif Khan Atcah attacked him
and made an end of his affairs.

After him, Méydn Ahdad, the son of Omar Shaikh,
the son of Bdyezid, who is known among the illus-
trious persons by the name of Ahddd, sat on the
throne of aathority. He was just, and an adherer
to rule ; he kept himself thoroughly tirm in the pre-
cepts of his angust predecessor ; he never intended
to amass wealth, but gave every one the due reward
of s labor; the fifth part of the wealth which was
collected from the wars against the infidels he depo-
sited n the public storehouse, and it served to re-
ward the meritorious warriors.  In the year of the
Hejira 1035 (A. D. 1625-6), under the reign of the
lord, now an inhabitant of heaven, Nur-eddin Jehdn-
qir Pddshah, he was reduced to great straits by Ahsan
Ulla, surnamed Zafer Khan, the son of Khajuh Abu-'
Hassan Tabriz:, and by the chieftains of the Padshah,
and besieged n the fort Navdgher, where, hit by a
musket shot during an attack on the fortress, he
reached the term of his life. It is said that, before
the day of his death, which these sectaries call <« the
‘“ day of union,” Miyan Ahdad opened the bhook
Khdir al Bidn, and, having read in it, said to his
friends : *¢ To-morrow is iy day of union :”” and it
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happened as he had said.  The author of this book
saw a pious person from Cabul, who told him:
<« On the day of Ahdad’s death I rejoiced, and spoke
< of him in bad terms; at night I saw in a dream
* my master, who forbade me to do so, and said the
¢« sacred text: ‘- declare that God s one,” applies to
« Ahddd.” And his disciples name him Ahddd,
‘ the one.”

It is reported that after the <“ union™ of Ahdad,
the Afghans, having taken up Abd ul Khader, the son
of Ahdad, betook themselves to the mountains ; and
the Padshah’s army, who had not expected to obtain
possession of the fort, enteredit. The daughter of
Ahdad, who had not found an opportunity of escap-
ing, was wandering about the fortress; one of the
soldiers attempted to seize her ; the maiden, having
thrown her veil over her eyes, precipitated herself
from the wall of the fort, and met her death: every
one was astonished at the deed.

After Miyan Ahdad, his son, Abd-ul Kader, sat
upon the throne of religious supremacy. Having
found a favorable opportunity, he attacked Zafer
Khdn, who fled with the greatest precipitation ; all
his baggage, with the women of his secret apart-
ments, fell into the hands of the Afghans; but the
wife of Zafer khan, named Buzerg Khdnam, alone was
preserved from violence by the efforts of the chief-
tains, such as Navab Said Khan, the son of Ahmed
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Baig Khan Tarkhan.  The author of this work him-
self heard Peri Sultan, a person from nature pos-
sessed of vigor and worth, who has now received

the title of Zu-'l Fakdr khan, say : ** When, by order
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of Said Khan, I went to invite Abd-ul Khader to
submit, I brought with me a great variety of vie-
tuals and liquors, that he might be seduced by
their effect. One day, an aged Afghan, after hav-
ing tasted some sweetmeats, rose on his legs and
said : © O Abd-ul Khader, from the time of thy
¢ honored ancestors to this day, never the foot of
“a Moghiil reached this place; he who is now
¢ come mtends to deceive thee, with garments red
“ and yellow, and with victuals pleasing and sweet,
¢ which are coveted by those who are slaves of
¢ their belly, bul which are abhorrent to the
¢ rule of durvishes : the best measure therefore
“ is to put him to death, as an example to terrify
¢ others from coming hither.” But Abd-ul Kha-
der and his mother, Bibi Aldi, the daughter of Mi-
yan Jelal eddin, would not agree to it. On the
day when Abd-ul Khader visited the camp of Sdid
Kldn, his horse was frightened at the noise of the
kettle-drums and horns, and dashed from amid the
crowd to one side; an Afghan observed : ¢ The
* horse executes what the lord Miyan Réshen has
“ ordered, but you do not; be sure you shall suf-
‘ fer from the after-sickness of this debauch.’
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“ Abd-ul Khader asked: ¢ What has Miyan or-
 “dered?” The Afghan vephed: * To keep at a
*« < distance, and to beware of the Moghuls.” " When
Abd-ul Khader presented hinself at the court of the
lord Abul Mazafer Shahdab-eddin Muhammed, Sdheb-1-
Kerdn sini Amir al Mamenin shah Jehan Pddshah, ghdzy,
<< the victorious,” he was elevated to a high rank.
In the year of the Hejira 1043 (A. D. 1655-4) he
reached his last day, and was buried at Paishaver.

Mirza, the son of Nir-cddin, lived in the reign of
the lord Amir ol Miomenin Shah Jehdn, and was killed
in the battle of Déulet-abad.  Kerimdad, the son of
Jelal eddin, was delivered up by the tribe of the Jela-
Han to Muhammed Yakub Kashwiri, the Vakil, < agent,”
of Siéd Khdn Terkhdn, and he was put to death in the
year of the Hejira 1048 (A. D. 1658-9).  Alheddd
Khdn, the son of Jelal-eddin, having been honored
with the ttle of Rashid Khdn, was appointed to a
command of four thousand in the Dekan, and ended
the term of this life in the year of the Hejira 1058
(A. D. 1648-9)."

4+ We find in the Asiatic Researches (vol. X1. from p. 363 to 418", a
translation of this chapter, with a Memoir on the Rosheniah sect by the
late Doctor John Leyden, whose early death in Java will ever be regretted
as a great loss to Oriental literature. In his rescarches relative to the
language and literature of the Afghans, he met with a work in the Afghan
or Pashtu languge, entitled Makhan Afhgand, a miscellaneous com~
pilation on the ritual and moral practice of islam, composed by Akhun
(Mulla+ Derwezeh, a vharacter celebrated in Afghanistan chielly for his
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CHAPTER X.

OF THE RELIGION OF THE ]LA]H'AH: IN FOUR SECTIONS.

Secrion J.—On the appearance of the Khalifet of God, and some of
the miracles, called Burhan.

Secrion 11.—On the dispute of the professors of different religions
and creeds in the service of the lord, the Khalifet of God, and
the Burahin of the Khalifet of God.

Sgetion 1I1.—On the virtues of the stars.

Secriox IV.—On the ordinances of conduct.

sanctity, and belonging to the tribe of Tagjek. This word in general
signifies ¢ peasant, or cultivator of ground ;" but is in particular applied
to those who are not Arabs, and by the Moghuls to the natives of Iran,
who are npeither of Arab nor Moghul extraction, probably of a mixed
origin. They extend from the mountains of Cheta'r, in Kashgar, as far
as Balkh and Kandahar, and live either under their own chiefs, or sub~
ject and tributary to the Afghans, Turkmans, or Ushek Tartars, among
whom they reside. The Tajiks always showed themselves adverse to the
Rosheniahs, and Akhun Derwezeh in the said work contradicts and blames
the tenets and opinions of Bayazid, whom he calls the ¢ master of dark-
* ness.” In the extract given by Leyden, of Derwezeh’s account, we see
that the doctrine of the Rosheniahs coincided in several points with that
of the Ismailahs: Bayazid, in like manner as the latter, established cight
degrees of perfection, through which his sectaries were to pass, and which
led to an entire dereliction of ail positive religion, and an unvestrained
licentiousness in manners and practices. The account given by the
author of the Dabistan is far from provoking so severe a blame. As to
the history of Bayuzid’s life and that of his sons — highway robbery,
devastation, and hloodshed are evidently practised by them, in the recital
of both authors. The Memoir of the learned Leyden abounds with curious
and important information respecting the Afghan tribes, to which the
present events in Western India can but lend a higher interest. Some
reputed followers of Bayazid are still to be found both in Paishavir and
Kabul, most numerous among the wild tribes of the Yusefzei.
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Secrion I.—ON THE APPEARANCE OF Tur KHALIFET oF
e AriL-Just.

An account of the lord Khalifet, < Vicar,” of God.—
The author of this book heard from Khdjah Masdud,
the son of Khdjah Mahmad, the son of Khdjah Mirshed
al hak, who was a pious master of worldly concerns,
what follows : ‘“ My honored father said he had
¢ heard from lis noble ancestors, that the lord of
* the faith and of the world will appear ; but he
¢ knew not whether that lord’s time was already
¢ come, or will come ; meanwhile he saw him one
¢ pight in a dream; when he rose from sleep, he:
<« went to the country where that august personage
“« was born, that is on Sunday of the month Rajeh
‘¢ (the seventh Arabian mouth), in the year of the
¢ Hejira 949 (A. D. 1545), the lord Jelal eddin Akbar,
¢« the august son of Hamdyun Padshah and of the
¢« praise-worthy Bdnd Bégam was born.” The writer
of this work heard also in the year of the Hejira 1055
(A. D. 1643-4), in Lahore, from Mwzd Shéh Muham-
med, sarnamed RKhaznin Khdn, the son of shah Baigh
Khdn, with the surname of Khdn Douran, a native of
Arghiin, who is said to have asked from the Navib
Aztz Kéka, surnamed Khdn Adzem, what observation
he had to make upon the rumor current relative to
the Lord, the inhabitant of the ninth heaven, as to

V. 1. 4
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his being like the Messiah? - He answered @ ¢ What
< the mothoer said, is the truth.”!

Section 1}, — ON THE DISPUTE OF THE PEOPLE OF
DIFFERENT RELIGIONS.

In the service of the khahfah were two learned
persons, the one a Sonnite, and the other a Shidh,
who both sought admittance at court. The empe-
vor called them, and by their desire in his prescnce
they endeavored to establish the truth of their re-
spective religions. The Shidh said : ¢ It is evident
‘¢ that the Sonnites are without faith, because they
¢ do not acknowledge the prophet’s purity, and say
** that David cansed Uria to be killed.” 'The Son-
nite replied: < This fact is equally mentioned in the
“ Koran and in the Touril, * Pentateuch,” explicitly
« and circumstantially.” A Jew was present, and
aftirmed : ¢ It is certainly in the Pentateuch.” Upon
which the Shidh rejoined: ¢ The Pentateuch is al-
‘“ tered.” The Jew retorted : “ We may as well,
‘ and with a better right, say that your book is
«« altered, whilst there is no reason o be urged that
‘< the Pentateuch is corrupted.” The Shidh had

! The author does not mention any particular miracle, which we had
reason to expect from the preceding title of this section.
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no answer to give, and the author of this book saw
in the treatises of several of the modern learned, that
they have appropriated this answer to themsclves.
The Shiih again said : © The godly Al was a very
‘* learned and most excellent man, and never pol-
“* Juted his lips with wine, nor pork, nor any thing
‘¢ dressed by the mfidels.” To which the Sonnite
replied : ¢ As with you the hand of an infidel is im-
*¢ pure, and the Korésh all drank wine and eat pork,
*“ the prophet, who associated with them, eat the
‘« same food in the house of his paternal uncles, and
“ so did the lovd, the godly Ali.”  'The Shiih had
no suitabie reply to make to this observation; he
conunued however: ¢ In the Melul and Nabel, 1t is
““stated that the pure Fatima' declared, The palm-
*¢ grove of Fedak * 1s my inherttance, as the lord of

! According to Muhamnied's sayings, no more than four women obtained
perfection, to wit: Asia, the wife of Pharaoh; Mary. the daughter of
Imran (the blessed Virgin); Khradija', the prophet’s wife, and Fattma,
his daughter.

2 Fedak, according to \bulfeda (1. 133. 273}, is a castle near the town
of Khaibar; this is a place fertile in palm-trees in the Arabian province
of Hejas, four days' journey distant from Mecca. It was given to Mu-
hammed by the faithful, under the name of alms. After the prophet's
death, Fatima claimed it as a patrimony : but Abubekr refused it to
her, setting forth the above mentioned saying of the prophet. Abulfeda,
whom [ follow, gives it as follows:

a3 o oS ,3‘.;: ivﬁ.‘v\‘! :L..,JW FAT =
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The words ) “'J\.i are not in the quotation of the Dabistan, edit. of
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Caleutta, nor in the manaseript of Oude. Thus was Vedak taken fram



“ the prophetic asylum committed it to me as a
* tamlik (hereditary property) during his life-time.
¢ But the prophet has said :

“ ¢ We, the company of prophets, do not leave to our heirs what has
** * been hestowed on us as a gift or as alms.’

““ On the strength of which Sadik (Abu bekr)
““ rejected her claim. But even were this tradition
“ irrefragable, how could he reject the claim of a
““ tamlik, if that tradition, by which the rejection of
*« such an inheritance never takes place, be acknow-
““ ledged to be right?” The Sonnite opposed to
this: ““ The splendid lady had no witnesses that
““ the law could accept; as the evidence of hus-
*« band, or son, or grandson, is not admissible.”
The Shidh insisted : ¢ Sddik was wrong. And the
‘“ burning of the court' in sequel of the mortal

the race of Ali and fell into the hands of Mervan, in whose family it
remained until Omar deelared it again to belong to alms, and assigned
the usufruct of it o the Alides. But Mamun, the seventh khalif of the
Abbasides, who reigned from Hejira 198 to 218 (A. . 813-833), gave it
formally over to Muhammed, son of Yahia, son of Hassan, son of Zaid,
son of Ali, son of Hassan, son of Ali, son of Abu Tuleb. — (Abulfeda,
1. p. 167).

t Mahammed had scarcely expired, when a vehement contest about the
succession to his dignity arose between the Mohajirin, ‘¢ the emigrants
¢ from Mecca with the prophet,” and the Ansar, ** the protectors (see
note, p. 27): both claimed the right of nomination. Abubekr was pro-
claimed by both. To crush the resistance of Ali, who was the legitimate
competitor, Omar, sent by Abu-bekr, burnt the gate, and was about to
set on fire the house of Ali— scarcely restrained from the act by the
reproach of Fatima, Muhammed’s daughter and Ali’s wife. who from
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* malady of the prophet; and the repentance which
““ was the consequence of it? and the like, what
“ dost thou say about it? Moreover, Omar’s im-
‘¢« peding the writing of a last will in the mortal
 malady of the prophet, as the Imam Ismdil Bok-
““ hiré* has related upon the authority of Abd-ullu,
““ the son of Abas, that in his mortal malady the
** house of the prophet was full of his companions.
““ He said :

** Make haste, let me put down a writing for your sake, in order that,
¢ after me, you may be safe against error and deceit.”

“ But Omar said : ¢ The prophet is overcome hy
¢ « the malady, and his intellect is obstructed; the
¢« « heavenly book, and the proofs of the text of the
¢« « Koran are suflicient for us.” On which ac-
<« count accumulated contradictions and conthict-
** ing discussions rose to such a height that the pro-
¢ phet said: ¢ Leave me.”  The Sonnite resumed :
¢ The prophet himself declared :

that moment till her death never spoke to any of the enemies of her hus-
band. The prophet, according to authentic traditions, said: ** Whoever
*« gives offence to Fatimah gives offence to me: and whoever offends me,
*« offends God.”

1 Mubammed, son of Ismail al Jisfi, called Bocha'ri, from his native
town in Mazinderan, lived from the year of the Hejira 194 to 256 (4. ).
809-869). He is chiefly ceicbrated by a work composed, as he says him-
self, at the prophet’s tomb at Madina, from six hundred thousand tradi-
tions, and called Masnad s sahih, the sincere (just) Masnad. ** Mas~
< nad " signifies a collection of traditions, cach of which is accompanied
with the name of the traditionist by whom it was handed down.
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1 am a man like you, but | speak from inspiration.”

¢ In cating, dress, repose, aflliction, health, sick-
¢ ness, wounds, 1n life and death, his condition was
¢ that of mankind : thus, some teeth of the vener-
‘ able were knocked out,' and in his last malady
‘ he was exceedingly suffering, so that in the vio-
*“ lence of his pain he might have said things which
““ were not consonant with a sound mind. On that
*¢ account Omar forbade his writing.” The Shidh
remarked : ** When the prophet had left the garment
< of mortality, Omar drew his sword, and threat-
** ened to kill whosoever would say that the prophet
* died, because he was still living ; such a declara-
““ tion, how can it be reconciled with his impeding
¢ the writing of the last will in the manner before
““said?”  The Sonmte avowed : ‘< Mankind is sub-
““ ject to error.” The Shidh pressed further: < Af-
““ ter the contention, when Osméin was appointed
‘¢ khalif, his relations of the family of Omiyah
*« practised oppression under his authority, and he
** brought back Hakim, the son of As,? the son of

t This happened in the battle of Ohod (so is called a mountain half aun
rour’s distance from Madina, on the route of Mecca). Muhammed fought
with seven hundred men against more than three thousand Koreish from
Kecea, in the third year of the Ilejira (A. D. 62%). Otba, the son of Vac-
casi, and brother of Sad, who fought on the prophet’s side, hit him with
a stone, so as to knock out four incisors of his inferior jaw.

2 The editior: of Calcutla and the manuscript of Oude have erroneously :
= Hakim, the san of Wervar,” instead of A« which I substituted for
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‘“ Omiyah, to Medina, from whence the prophet had
““ banished him, so that he was called ¢ the banished
** ¢ of the prophet,” although Sadik (Abubekr) and
** Fardk (Omar) had not called him. Further, Os-
** man expelled Alizer from Medina ; he also gave
‘ his daughter in marriage to Mervin, the son of
** Hakim, with the fifth part of the spoils of Afrika,
“* which amounted 1o forty thousand gold dinars. "
** Besides, he granted security to Abd-ullah, the son
‘“ of Serj;* although the lord of the prophetic asy-
““ lum had ordered his blood to be shed; and he
** conferred on him the adminisiration of Egypt;
** he consigned also to Abd-ullah, the son of Aa-
*“ mar, the government of Bas ra, where he indulged
“* himself in all sorts of shameful actions. Among
** the Umras of his army were Mdaviah, the son of
** Abi Safidn, the collector of Sham (Syria), and Séid,
** the son of {lius, the collector of Kiifa. After-
¢ wards, Abd-ullah, the son of Aamer; and Valid, the

Mervan, according to Abuifeda, 1. p. 271. Klmacin (Hist. Sarac., p. 38)
reads ¢* Hakim, son of Abu'l-4s'.”

 Abulfeda (1. p. 271) says 300,000 gold coins. Elmacin {{oco cit., p.
39) states five talents of Afvica, said to be worth 804,000 gold pieces.

2 Abulfeda (1. p. 264) mentions A bdalla, son of Sdd, son of Abu Sarh,
Amerite, a foster-brother of Osman (ibid., p. 184). Elmacin (loco cit.,
p- 39) calls him Abdalia, son of Sa'id, son of Abu Jerh, who had been
a writer of revelations, and who, because he had apostatised from Islam-
ism, would have been put to death by the prophet, after the taking of
Meccea, in the cighth year ot the Hejiva {A. D. 629), if Osmau had not inter-
ceded for him.
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“ son of Akba Abd-ullah, the son of Sdd, the son of
““ Abi Serj ; all these trod the road of perverseness
*“ and unrighteousness.” The Sonnite had no con-
venient reply to make. The Shith continued:
¢« The prophet sent three friends to fight to a place
‘“ called Tobik ;' they disagreed : after which the
*“ prophet declared : * Whoever causes discord in
¢ < the army or service, the curse of God be upon
“ <him.”” The Sonnite here fell in: < At the time
‘“ of the prophet’s moving, it was not advisable to
‘¢ undertake the expedition designed ; there was no
‘¢ disunion about the war among them ; but only a
¢« discussion about the fitting out of the troops and
‘“ the arrangements ; whence a delay in this affair
‘“ arose, on account of settling the proper order of
““ march and other proceedings.” The Shiadh went
on: ‘* What the Sonnites attribute to God and the

! This relates to an expedition which. Muhammed undertook, in the
ninth year of the Hejira (A. D. 630), towards Tabuk, a place situated
about half-way between Madi'na and Damascus, beyond the limits of
Arabia; it was in the midst of the summer heats, at a time of great
drought and scarcity; besides the fruits were then just ripe, and the
people had much rather have remained to gather them. But the first
cause of discontent was the exaction of a tribute for covering the expense
of the expedition. Abubekr, Omar, Osman, Ali, Talha, Abder rahmen,
contributed largely to it; others declined their pecuniary and personal
aid; three of the ansars, friends above alluded to ( see p. 27, were per-
mitted to remain. Alf staid at Madina as lieutenant of the prophet, who
moved with an army of thirty thousand men to the frontiers of Syria,
which were defended by an equal force of Greeks. e encamped during
twenty days near Tabik, and then thought it necessary to retreat.
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¢« prophet, cannot he ascribed to the lowest man.”
The Sonnite asked : < What is that?”’ The Shiih
answered : * One of these things, stated in the book
‘“ of your traditions, s that the lord prophet, having
** exhibited before Adisha dance and disport, asked
““ her: ¢ Art thou satisfied?”” Such a thing cannot
““in truth be said of any body withouat disgrace.
** Besides, there are acts unbecoming of the pro-
¢ phet’s companions, such as Omar’s preventing
‘¢ Mubhammed’s last will, and the like, avowed by
** themselves in their book ; and yet they hold these
*“ men in high esteem !”” Here the Sonnite observed:
*“ What thou first settest forth about the prophet’s
* exhibition of disport, is nothing shameful ; as to
*« what thou sayest about bad customs, they belong
““ only to thy own vicious opinion. Deniest thou
*“ that the prophet has said :

¢« I am scat 1o settie the customs and manners.’

If a fact has not existed or has not happened,
¢« why should it have been recorded?”” The Shidh
called out: ¢« It has been invented and formed into
¢ alie.” The Sonnite objected : ** Thus, according
¢ to thy opinion, the master of truth, Bokhari and
< the like, are tcllers of lies, and thus they have
< transmitted lies! Why then, on their authority
* hefievest thou that Omar has prevented the mak-
«ing of the last will, and other such things, which,
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according to thee throw blame upon the compa-
nions of the prophet? Therefore, m whatever of
“all these things according to thy opinion is unbe-
coming, thou shoulst believe that the master of
truth, Bokhari, and those like him, have told lies,
so wouldst thou cease to cast reproach upon the
¢ companions and friends of the prophet; but if they
*« spoke truth, then reckon also to be true, what
they have atiributed as praise-worthy to the pro-
phet, and true what they have stated of the virtues
of the said companions. Further, as to thy sepa-
rating the prophet from mankind, it belongs, as it
has been revealed by the divine text, to the creed
¢ of unbelievers to say, that the prophet should not
¢« eat nor drink.” Now the Shiih grew warm, and
said: ¢ Is it not enough to attach to the lord pro-
*¢ phet the blame of having listened to music and
¢ assisted at dancing ; and now thou pretendest to
«« prove the purityof the two Shaikhs (Abubekr and
«“ Omar) and of Osman!” The Sonnite took up
the controversy: ¢ I said before that listening to
““ music is reasonably not blamable, and even laud-
<< able, when a lawgiver also listens to it, and 1
¢ observed, concerning customs and manners, that
¢ thou esteemest bad what thou hast badly under-
* stood. As thouo refusest to approve dancing,
““ what sayest thou about the interdiction of a wo-
“ man from her spousc at the desire of the pro-
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¢ phet?' 1f thou holdest the example of customary
‘¢ acts reprehensible, there is nothing to be said
“ about such an occurrence. And hkewise, if the
two Shaikhs had not been pure, the lord prophet
would not have cxalted their heads by matrimo-
nial alliance;; and the daughter of the lord Al and
the lord prophet would never have been in the
house of the great Faruk (Omar), and of the pos-
sessor of two lights (Osman). To open the road
of contention 1s not laudable ; and if not so ac-
cording to thy epinion, explain this to me : since
the lord, the lion of God (Ali) was informed of all
the secrets of the hearts, why did he wage war
upon Méaaviah, who was a Muselmdn? and why
was he the death of so many men, since causing
¢ death is by no means right?* 1t is likewise known
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t {f | am not mistaken, allusion is here made to Zeinah (Zenobia), the
wife of Zaid. Muhammed, haviug gone one day to the house of the latter,
who was not at home, found Zeinah in a dress which permitted him to
remark her beauties, with which he was so smitten, that he could not re-
frain from an exclamation betrayiug his sensation.  Zeinah did not fail to
apprise her husband. Zeid then thought he could not do less than to
place his wife by a divorce at the disposition of his master and benefactor,
whose slave he had once becn, and by whom he was not only affran~
chised, but adopted as a son. On that very account, Muhammed was
prevented by law from marrying Zeinah; but he procured to himself an
authorization from heaven, in a verse of the Koran (chap. XXX1IL v. 36),
and after the term of Zeinah's divoree, took to wife the object of his
desires, at the latter end of the ifth year of the Hejira (A. . 626).

2 During the contest between Ali and Moaviah, the armies of both
chiefs were in the year of the Wejira 37 (A D 657y encamped opposite
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 and admitted by you as true that, when one day a
* Muselman was selling garlic and onions upon the
** passage of the prophet, that venerable personage
** told him: “ If thou wouldst sit down in a corner,
““ ¢ retiring out of my way, it would be well.”
‘“ The man made an excuse, and the prophet passed
‘“ on. Shortly after came Ali, who said to the man:
““ « The prophet dislikes the smell of onions and
¢« + garlic, therefore move out of his way.” The man
“ answered : ¢ O Ali, the prophet told me to rise,
““ “and I did not move.” Ali said: ¢ At the pro-
‘* “ phet’s order thou didst not rise?” He drew
‘“ immediately his sword, and cut off the man’s
‘“ head. Such an action is reprobated by the law,
** as the lord of the prophetic asylum forbade killing
‘¢ even the hostile unbelievers, saying :

** ¢ Do not exceed in shedding blood, even if thou be a conqueror.’

““ And by historical accounts it s known that he
* has blamed braliim for having driven an unbe-
“ hiever from s board. Nushirvan, ' who was not
** crowned with the diadem of the right faith, is cele-

to each other in a plain on the banks of the Euphrates, called by the
Greeks Barbelissos or Barabrissos, and by the Arabs Safin ; and in ninety
engagements, which took place between them in a hundred and ten
days, on the side of Moaviah fell forty-five thousand, and on that of Ali
twenty-five thousand men. 1n the night which preceded the decisive day
of Safin, Ali is said to have killed with his own hand four hundred ene-
mies.—(Abulfeda, vol. 1. pp. 303-313.)
i Nee vol. 1. pp. 103-104, note 1.
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« hrated, because he sat upon the throne of justice,
«« and one of his most approved actions was, that
he withheld his hand from an old woman’s house,
which was an hinderance in the vicinity of his
palace, and preferred to waste his own fields;
and the lord of the prophetic asylum, because
he appeared upon the field of testimony in the time
*« of this king, exalted his fame and glory by these
““ words :

-

.

-

<

-

[

3

-

-~
-~

<1 was born in the time of the just king.1
«« How can it be right to believe that the prophet,
the last of the age, should be pleased with the
destruction of a Muselman; he who would not
disturb the people whe, engaged in their trade
and occupation, obstracted his passage? he who
< sad:
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« + He who kills willingly a believer shall have hell for eternal
¢ ¢+ punishment ;’

¢« He cannot have acted by that rule; he who de-
« clares :

t Muhammed, according to his traditions, was born in the twenticth
year of Nushirvan’s reign, which, as this king began to reign A. D. 334,
would be in 351. This does not agree with the date of the prophet’s
death in 632, at the age ol sixty-three years, about which the best histo-
rians are unanimous. Fuor the same reason, the date of his birth, as
stated by Silvestre de Sacy, on the 20th April, 871, cannot be true.
According to Weisi, Muhammed was born in the thirty-eighth year of
Nushirvan’s reign, on the 1st of April, 569, which was a Monday, and it
was on a Monday he was born and died (see Gemdildesaal Mosl., Herr-
sher Iter Band, Seite 22, note).
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< hod will net give to a soui more trouble than it can beary”

<« Such an action is not that of a virtuous man ; this
however is related (ol ‘Ali) by your learned men,
¢ and likewise joking and buffooning, which indi-
“ cates a want of dignity, degraded him.” The
Shiih said : ¢ Nevertheless, he was certainly the
< most excellent of all the companions ol the pro-
«« phet.”  The Sonnite asked: ¢ In knowledge or
“in practice?” The Shiih replied: ¢ In both
*« knowledge and practiee,”. 'TheSonnite resumed :
<« This we do not hold for certain; in what respect
<« was he superior in practice to the chief of the be-
< Yievers, Omar?” The Shidh answered : < Ali used
<« 1o pray the whole mght.”  The Sonnite rejoined :
<« According to your own account, the lord Ali
< wanted a woman every night; and his custom,
«¢ (called matih)' was to engage one for a short time;
““and so many did be occupy, that he seemed an
“ unceasing bridegroom ;* how could a person so
< employed pray the whole night? unless in your
«« religion you call praying what we call by another
« pame.” The ShiAh interrupted him saying:
«« You are hars from the very beginning. Abu Ha-
<« nifa, your great Imédm, was a native of Kabul, and
attached himself particularly to the service of
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“ Imam Jafe Sadik ; at last he felt him, aod pro-
« fessed openly the veligion of his fathers, who were
- Magi. A sign of the Magian creed was, that he
thought it right to cat three times a-day,and to lay
aside all choice o! diet, as well as not to reckon
the unbelievers impure, saying that impurity
resides in the interior, il any where, and the
* like.”

The Sonnite remarked: < Thou thyself agreest that
Abu Hanifa was a follower of the Imam Jafr, there-
fore he most likely practised what was conform-
able to the religion of the Imam Jifr. We do
not admit that vour people are attached to the
religion of the Imam; we rather believe that they
arc Magi; for when your ancestors were conquered
and subjected, they, by necessity, joined the Is-
lamian, but mixed the right faith with the creed of
the Magi : as it appears from the worship called
néu réz, which is a custom of the Magi; according
to whom they likewise perform divine worship
three times a day. They think it right to turn
the head in praying to the left, which is turning
off from the Kiblah (of Mecca); they assert that
the five prayers cvery day are improper, as they
are not able to perform them exactly; they main-
““ tain, however, as requisitc those at midday, before
sunset, and in the evening on going to sleep. In
the same manner, they took the matdh, or tem-
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** porary matrimonial unions, from the Mazhda-
< kian.” !

All the Shidhs have founded their creed upon
two rules: the first is the Bedas (Védas); these
were promulgated with the view to surround us
with power and magnificence, or with the modes of
happiness, which brilliant prospects have not been
realized ; 11 was said that the lord of divine ma-
Jesty dictated the Veda. The second rule is godli-
ness ; by which men are freed from all the propensi-
ties of nature. . The Shiihs are of this persuasion;
and when they are asked about the manner of it,
they say: By means of godliness we experience the
non-reality of exterior things.

The Vedi treats of theology, and of what may
appear contrary to divinity; it explans the will*
which on the part of the perverse may be mani-
fested contrary to the will of the (supreme) judge.
The Véda moreover treats of practice: when an
action tends towards one thing, and when, after
or before its accomplishment, it turns towards some-
thing else.

1 See vol. L. p. 377.

2 'zi)b? ira’det. ** will” (upon this word see an explanation hereafter);
it is one of the names of the first minister, or of the universal intelli-
gence in the mystic Janguage of the Druzes (see Chrestom. Ar., tome II.
p- 243). This sect belongs to the Ismailahs, who appear to have bor-
rowed much from the Indian philosophy.
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The unbelievers, who are in opposition to the
prophet assert, that he has adopted the morals of
Amrail Kais* and mixed them with the Koran, that
likewise he has frequently made use therein of the
ideas of other poets, and even frequently gave place
in it to the usages of paganism, with which he
had been pleased. There are other controversies
current. It will be best to attend to the following
observation: What avail the doubts of the Shidhs?
They attack in their speeches the Vicars of the
prophet; when the first party (the Sonnites) repress
the answer to it upon their tongues, let the other
party too refrain from dispute.

The arguments being carried to this point, the
khalif of God dismissed the parties.

One day a Nazarene came to pay his submissive
respects to the khalif of God, and challenged any of

t Amral Kais, son of Ilajr, king of the Arabs of the tribe of Kendah,
according to Herbelot, of Asad, was, according to Sale, one of the great-
est poets hefore Muhammedism, and one of the seven, whose compositions
were suspended upon silken stuff in golden letters in the temple of
Mecca, and therefore called moalliakat, ** suspended.” His poems,
translated by Sir W. Jones (vol. X. of his Works), are amatory, and have
nothing of religion which Mubammed could borrow. Amrilkais was one
of the adversaries of the prophet, and wrote satires and invectives against
him, which were answered by Labid, anotber of the seven poets, but
who ranged himself on the side of Muhammed. The Arabian prophet
certainly took many tenets and customs from former times and religions:
thus he confirmed the holiness of the temple of Mecca and its environs,
which were held in veneration long before him; thus he adopted from
Judaism several laws relating to marriages, divorces, ete., etc,

V. . S5
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learned among the Muselmans to dispute with hun.
The proposal being accepted, the Nazarene began :
“ Do you believe in Aisa (Jesus)?” The Muselman
answered : ¢ Certainly; we acknowledge him as a
«« prophet of God; our prophet bore testimony to
¢« the divine mission of Jesus.”” The Nazarene con-
tinued: ¢¢ This prophet (the Messiah) has announced
«« that after him many will appear who will pretend
““ to a prophetic office ; yet ¢ believe not in them,
*+ < nor follow them, for they are liars; but remain
«« ¢ you steadfast and firm in my faith, until I come
“« <again.” There is no mention of your prophet in
«« the Gospel.” The Muselman replied : ¢ Mention
“ of him was in the Pentateuch' and in the Gos-

1t As the Arabians descend from Ismail, the brother of lsaak, they
take to themselves the blessing which God, in Genesis (XVII. 20), pro-
nounced upon him aund his posterity; and in the twelve princes who,
according to'the same verse, were to issue from him, they see their twelve
fmams, Ali and the rest (see vol. IL. p. 867). They believe also that the
prophet, who, as God announced to Moses in the Pentateuch (Deutero-
nomy, XVIII. 18", would rise from the Ismailites, was Muhammed. Ac~
cording to Abul Firaj (Specimen Hist. Arab., 14.17), the Muhammedans
find in a passage of the Pentateuch (Deuter., XXXIII. 2) indicated the
descent of the law to Moses upon mount Sinai; that of the Gospel to
Jesus upon mount Sair; and that of the Koran to Muhammed upon
mount Pharan, near Mecca. Further, in Psalm L. v. 2. they imagine
that in the words: ‘¢ Manifestavit Deus e Sione coronam laudatam, acti-
¢ lan mahmudan,” by actilan, * crown,” is to he understood *¢ king—
<« dom,” and by mahmudan, ‘¢ praised,” the very name of Muhammed.
But this passage is translated in our Bible: ‘¢ Qut of Sion hath God
«« appeared in perfect beauty.” They find also passages applicable to
their prophet in Isaiah XXII. 6. 7. 9: XLIL. 1. 7. 46. 17.; and the whole
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“* pel,' but your principal men obliterated it.”” 'The
Nazarene asked: ‘“ Do you possess that Gospel
¢ which is correct?” The Muselman avowed : < We
““ do not.” Then the Nazarene resumed : < Hence
‘“ your falsehood is evident; you deny the Gospel ;
“ for if you did not, you would preserve it, as we,
‘“ who are Christians, preserve the Pentateuch,
‘ which is the book of Moses ; but you keep neither
‘¢ the Pentateuch nor the Gospel, and if there had
‘“ been mentioned in the Gospel any thing of your
<« prophet, we would without doubt, according to
“ the words of Jesus, adhere to it, because, in con-

chapter LXITL 1. 6. etc.; moreover in Habacue, 111. 3. etc. Besides, the
town of Medina, being inhabited by a tribe of conquered Jews, who were
expecting a promised Messiah, Muharamed presented himself as one for
all nations, and the credulous easily confounded him who was expected
by the Jews with the upstart Arabian prophet.

t The Mostims have a Gospel in Arabic, attributed to Saint Barnabas,
in which, it is said, they have faserted the very name of their prophet
Muhammed, Ahmed, Mahmud, as being the translation of the Greek
word mepexdutog, periclytos, ** famous, illustrious,” which they have
substituted for mapuxdszag, paraclitos, ** comforter, cailed upon, advo-
¢ catus;” which is found in St. John’s Gospel, X1V. 26; XV.26; XV1. 7.;
and by which is designated Jesus, or the Holy Ghost (see Sale’s Koran,
Prel. Disc., p. 98). The interpretation of the word periclytos might
also have found place in the Arabian translation of the Bible, made by
Werka, the cousin of Vuhammed's first wife. Whatever it be, we read in
chap. LX1. v. 6. of the Koran: ¢ And when Jesus, the son of Mary, said:
++ O children of Israel, verily [ am the apostle of God, sent unto you,
< ¢ gonfirming the law which was delivered before me, and bringing
¢ good tidings of an apostle who shall come after me, and whose name
¢ < shall be Ahmed.



68

¢ formity with our faith, our desire is to obey the
«« precepts of Jesus. But now, whence can we
< know that your prophet is true?” The Musel-
 man said: < From his miracles, one of which is
¢ the dividing of the moon.”’ The Nazarene ob-
served upon this : < If the dividing of the moon has
« taken place, the inhabitants of the world must
«“ have seen it, and the recorders of extraordinary
< things in all countries, and the historians of all
<« nations would have written it down with the pen
<« of truth. Now none, except Muselmans, give any
«« information of it.”"  There was an Hindd present ;
the Nazarene asked him: ¢“In the Kali yug, which
¢« is the fourth of your ages, has themoon been once
<« divided?” And he addressed the same question

to the Persians and T'urks there present; all said:

¢ This miracle has perhaps no other foundation but the atmospheric
phenomena of a double moon which was seen in Mecca, four or five years
before the Hejira. Some ascribed it to Muhammed on the infidels demand-
ing a sign of him; the moon then appeared cloven in two; one part
vanishing and the other remaining: it was affirmed that the mount Hara
was seen interposing between the two sections. .To this the believers
refer chapter LIV of the Koran, entitled the moon, which begins by these
words : ** The hour approacheth, and the moon hath been split asunder.’s
The most intelligent expounders understand in the first word the hour
of judgment ; others think, that in the rest the preter tense isused, in the
prophetic style, for the future; and that the passage should be thus
rendered : ** The moon shall be split asunder:” for this, they say, is to
happen at the resurrection.—{See Sale’s Koran, vol. IL. p. 405). In the
subsequent section, * upon the interpretation of the prophet’s miracle,”
this subject is particularly treated.
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‘“ We have not seen any thing hike it in our histori-
‘ cal accounts.” The Muselman remained con-
founded.

Another day, a Jew presented himsell’; the lord
khalif of God placed the Nazarene in opposition to
him for a religious discussion. The Jew began:
¢ In the Pentateuch, there is no mention made ol
*t Jesus.” 'The Nazarene replied: ¢ How not?
*“ Does not David say : * My hands and my feet fall
< off, and all my bones are counted.” This is a
¢« prediction of the sufferings and of the crucifixion
‘ of Jesus.”” The Jew remarked upon this: < What-
‘“ ever David may have said of himself, and the All-
¢« Just have announced by his tongue, should all this
““ be taken for a prediction of Jesus?” The Naza-
rene pursued: ¢ Bat the conception of a virgin was
‘¢ predicted, and this virgin was Mary.” The Jew
objected : - Amongst us, the virginity of Mary is not
¢« proved, as, according to your belief, before the
*“ birth of Jesus, she was married to Joseph the
*« carpenter,and Jesus is said to be the son of Joseph
‘¢ the carpenter.” The Nazarene admitted : < This
‘““is true; but,” he added: ‘‘ Joseph had never
‘“ touched Mary.” The Jew opposed: < How is
‘“ that proved 77 And this was the question which
the Jew repeated at every thing which the Nazarene
brought forward, so that the latter was reduced 1o
silence.
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A learned philosopher came into the hall, where
Hindus also were present, and three other learned
men; a Muselman, a Nazarene, and a Jew: these
were summoned, and ranged in opposition to the
learned philosopher. The latter opened the dis-
cussion in this manner : ‘* The divine mission of
*“ your prophets has not been proved, for several rea-
sons: the first is, that whatever the prophet says
** ought to be conformable to reason; the second 1s,
that he ought to be free from crime, and not hurt-
«“ ful to other beings. But Moses, according to the
*« opinion of the Jews, was brought up by Pharioh,
‘“and yet he caused him by a stratagem to be
““ drowned in the waters of the Nile, and listened
“not to his repentance. What they say of the
“ water of the Nile having opened a passage to
“ Moses, 1s an error. Nor did he attend to the
repentance of Karin (Korah),' but, from cove-
tousness ol gold, he caused hin to be swal-
* lowed up by the earth. Jesus permitted the kili-
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! According to Richardson’s Dict., edit. of F. Johnson: ‘¢ Kérun is
 supposed to be the same person called Korah (Numbers, chap. XVI)
** whom the Muhammedans describe as the cousin of Moses. He is fre~
*“ quently alluded to by the poets and moralists, not only as being ex~
+« tremely handsome, but as possessed of immense wealth, acquired by his
¢ skill in chemistry, and the discovery of the philosopher’s stone; whilst
** his avarice is reprasented as so remarkable, that his name is prover—
** bially applied to all misers. They add, that it was on account of his
* refusal to pay Moses a tithe of his possessions for the public use, that
* the carth opened and swallowed him up.”
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«ing and ill using of animals.  And Muhanumned
< himselfl attacked the forces and caravans of the
¢ Koreish; he shed blood, nay, with his own hand
‘“ put to death animated beings. He besides ex-
¢« ceeded all bounds In sexual connexions, and in
¢« taking the wives of other men ; so that, on account
*« of his gazing, a wife was separated from her hus-
“« band, ' and the like are notorious of him. With
*« these perverse qualities, how then shall we recog-
““ nise a prophet?” Al concurred in declaring :
** By miracles.” The philosopher asked: * What
«« are the miracles of your prophets?” The Jew
answered : *“ Thon must have heard of Moses’s
“ wand, which became a serpent.” The doctor
immediately took up his girdle, breathed upon it,
and it became a great serpent, which hissed and
turned towards the Jew ; but the philosopher
stretched out his hand, and took it back, saying :
¢ Lo, the miracle of Moses !”” whilst the Jew, from
fear, had scarcely any life left in his body, and
could not recover his breath again. Now the Chris-
tian said : ¢ The Messiah was born without a fa-
< ther.” The doctor replied: ““ You yourselves
“« say that Joseph, the carpenter, had taken Mary
“ to wife; how can it be made out that Jesus was
< not the son of Joseph?” The Nazarene was re-

! See p. 89, note 1, relative to Zaid aud Zeinah.
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duced to silence. The Mahomedan took up the
word, and said : * Our prophet brought forth the
¢ Koran, divided the moon, and ascended to hea-
“ ven.” The philosopher observed upon this: ¢ It

¢ is stated in your sacred book :

¢ ¢ And they say: We will by no means believe on thee, until thou
¢ ¢ cause a spring of water to gush forth for us out of the earth, or thou
‘¢ * have a garden of palm trees and vines, and thou cause rivers to spring
*+ + forth from the midst of this palm plantation ; or that thou throw down
** < upon the earth the heaven torn in pieces; or that thou bring down
*+* God Almighty and the angels to vouch for thee; or thou have a house
«+ of gold; or thou ascend by a ladder to heaven: neither will we
¢« ¢ helieve thy ascending, until thou cause a book to descend unto us
¢« ¢ which we may read. The answer is in this way: Say, 0 Muhammed,
*¢ < pure is God the nourisher, I am but a man-prophet.’!

“ From this an equitable judge can conclude, he
** who could not cause a spring of running water
¢ to come forth, how could he have shown the mira-
*“ cles which are related of him? when he had not
¢ the power of tearing the heaven in pieces, in what
¢ manner could he divide the moon? when he was
‘ unable to show the angels, how could he see Ja-
** briil with his own eyes? and his companions too
** did not behold him in the shape of an Arab; when
‘¢ he was unable, in the presence of unbelievers, to
‘¢ go to heaven with his body, how did he perform

1 Koran, chap. XVIIL. v. 92-95. The Dabistan gives the Arabic text
and the Persian translation, which last I have followed. 1t agrees, except
in a few words, with the English version of Sale, and the French of
M. Kasimirsky.
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** the bodily ascension (ascribed 1o him in the Ko-
“ ran)? As he brought thence no writing, in what
** way came the Koran down from heaven?”

A follower of Zerdusht, who stood In a corner,
now interrupted the philosopher, saying: ¢ Main-
** tain all this, but do not deny miracles in general,
** for our prophet 100 ascended to heaven.” The
doctor replied : ** You admit the existence of Yez-
** ddn and Ahriman, in order that Yezdin may not
““ be said to be the author of evil ; but youalso assert,
‘“ that Abriman sprung forth from the evil thought
*“ of the all-just Lord; therefore he sprung from
“* God, and evil originates from God, the All-Just :
‘* you are therefore wrong in the fundamental prin-
* ciple, the very root of your religion, and wrong
‘“ must be every branch which you derive from it.”

A learned Brahman here took up the discussion :
““ Thou deniest the prophetic missions; but our
‘¢ Avatdrs rest upon these missions.” The doctor
said: “* You at first acknowledge one God, and then
‘* you say that, having descended from his solitude,
‘“ he assumed a great body; but God is not clothed
““ with a body, which belongs to contingency and
‘“ tangible matter. In like manner, you attribute
““ wives to your gods. Vishnu, who according 10
‘“ some represents the second person of the divine
““ triad, according to others, is acknowledged as the
** supreme God, is said to have descended from his
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station, and become incarnate at different times,
in the forms of a fish, a boar, a tortoise, and of
“man. When he was in the state of Rama, his
* wife was ravished from him. He was ignorant,
* and acquired some knowledge by becoming the
«« disciple of one among the sages of India, until he
was freed from his body; in the form of Krishna
he was addicted to lust and deceit, of which you
yourselves tell many stories. You state, that in
this incarnation there was little of the wisdom of
a supreme God, and much of the corporeal mat-
ter of Krishna: thus you compel mankind, who,
capable of justice, are superior to all sorts of ani-
mals, to worship a boar or a tortoise! And you
adore the form of the male organ as Mahadeva,
“ whom many acknowledge to be God, and the
““ female organ as hiswife! You seem not to know
¢ that the irrational cannot be the creator of the
«¢ rational ; that the one, uncompounded, is incom-
¢ patible with division, and that plurality of the
«« self-existent one is absurd. Finally, by the wor-
¢ ship of a mean object, no perfection can accrue to
‘¢ the noble.” By these proofs and arguments he
established his theses, and the Brahman remained
confounded.

Afterwards the philosopher addressed the assem-
bly : <« Know for ceriain that the perfect prophet and
<« Jearned apostle, the possessor of tame, Akbar, that
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< is, the lord of wisdom, directs us to acknowledge
- that the self-existent being is the wisest teacher,
‘ and ordains the creatures with absolute power,
““ 50 that the intelligent among them may be able to
‘« understand his precepts ; and as reason renders
«« it evident that the world has a Creator, all-mighty
« and all-wise, who has diffused upon the field of
‘¢ events among the servants, subject to vicissitudes,
‘ numerous and various benefits which are worthy
< of praise and thanksgiving ; therefore, according
“ to the lights of our reason, let us investigate the
‘ mysteries of his creation, and, according to our
«“ knowledge, pour vut the praises of his benefits;
«« and as, by the knowledge of the primordial omni-
«« potence, we shall have found the direction to the
¢ right way, we shall, in’ proportion to our grati-
« tude, be led to the reward of yon exuberant bea-
<« titude ; if, by denying the unity and disowning
¢ the benefits of God we sink into guilt, shall we
‘¢ not be deserving of punishment? Such being the
“* case, why should we pay obedience to any person
¢ who belongs to mankind as ourselves, and who is
‘ subject to anger and lust, and avarice and passion,
¢ and love of rank and power, even more than our-
« selves? If this mortal exhorts us to knowledge
and gratitade, we may by the concurrence of our
own reason obtain this advantage ; but if he urges
** his precepts by what is opposite to reason, then
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his speech is a proof of deceit ; for reason demon.
strates that the world has a wise ereator, and that
he, being wise, prescribes to the creatures a wor-
ship which to their reason does not evince itself
as an evil; and whatever is proved bad, is not
ordered by him. Now the law contains particu-
lars which reason accounts as false or bad : such
are conversations with God; the descent of in-
corporeal heavenly beings in human forms or in
the shape of a tortoise ; the reascension to heaven
in an elemental body ; the pilgrimage to particu-
lar edifices for performance of worship ; the cir-
cuit {round the Kaba), the entrance in it, the
fatigue, the throwing of stones;' the acquitting
one’s self of the pilgrimage to Mecca; the kissing
of the black stone. If 1t be said that, without a
visible medium, 1t is impossible to worship the
all-mighty Creator, and that a place for the sake
of connexion is to be fixed, 1t may be answered,
that one who offers praises and thanks to God, has

- no need of a medium and of a place; and if a fixed

t The principal ceremonies performed by the pilgrims of Mecca have been

touched upon in vol. 11, p. 409, note 3; the throwing of stones takes place

in

the valley of Mina, where the devotees throw seven stones at three

marks or pillars, in imitation of Abraham, who, meeting the devil in that
place, and being disturbed by him in his devotions and tempted to dis-
obedience, when he was going to sacrifice his son, was commanded by
(sod to drive him away by throwing stones at him: though others pretend
this rite to be as old as Adam, who also put the devil to flight in the
same place, and by the same means.—(Sale’s Koran, Prel. Disc., p. 160.)



77

¢« place were to be admitted, the forms of the stars
* above would be preferable. 1fit be objected, that
«« this cannot be free from the detestable suspicion
“ of paganism, whilst, certainly, a place among
‘“ others having been fixed, which place, by distinc-
** tion from them all, presents itself to them as
¢ particular, a predilection for it appeared proper.
** Inlike manner, after a computation of dimensions,
*¢ geometricians and mathematicians determine a
“* place which, with respect to the objects and
¢ points of a space, bears the same relation as the
** centre to a circle; then, without doubt, every
* portion of the circumference will have its particu-
* lar relative situation with respect to the point of
*¢ the centre; certainly, in consequence of this ar-
«* rangement, all places so determined become refer-
‘ able to this particular place, and among the other
¢ places, shall be worthy of predilection.” To this
may be answered: ** This opinion agrees not with
¢ the ideas of many distinguished persons; for a
*« great number confers upon the site of another
¢+ place the attribute of being the middle, and distin-
«« guish it as such ; which is evident from the books
¢¢ of the institutes of Brahma and of others, and by
¢ the necessity of pronouncing benedictions there.
“ This also cannot be free from the suspicion of
¢ paganism : because one may suppose that God,
** the All-Just, is represented in the house, or is a
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*¢ body, on which account people call it ¢ the house
«“ <of God.” If it be so, or if the Kabah be situ-
‘« ated in the midst of a country, other prophets may
¢« have chosen another place, such as the holy house
‘ (of Jerusalem), and the like; but this is but by
‘ error; thus it happened—that, at first, the lord
¢ Muhammed did not offer his prayers at the Kabah.
¢¢ Since therefore the detestable suspicion of pagan-
“¢ ism rests upon all the worship of stone, earth, and
¢ bodies, then water, fire,and the planets,are objects
“ more proper to be honored; and if a centre be
<« desired, let 1t be the sun in the midst of the seven
« heavens. In like manner objectionable is the
¢ gacrifice of animals, and the interdiction of what
““ may be proper for the food of men, and the admit-
“ ting thereof by one prophet to be lawful what is
¢ forbidden by another. Thus, if it be not right to
«“ eat pork, why was it permitied by Jesus? if it
“¢ was interdicted on account of pollution in conse-
«¢ quence ol the animal’s feeding upon unclean and
*¢ nasty things, so the cock is objectionable for the
¢¢ same reasons. Similar to these are most other
¢« commands, and contrary to the precepts of reason.
*« But the greatest injury comprehended in a pro-
<« phetic mission is the obligation to submit to one
¢¢ like ourselves of the human species, who is sub-
« ject to the incidental distempers and imperfec-
¢« tions of mankind ; and who nevertheless controls
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“« others with severity, in eating, drinking, and in
“¢ all their other possessions, and drives them about
‘« like brutes, in every direction which he pleases ;
who declares every follower’s wife he desires, legal
¢ for himself and forbidden to the husband; who
+« takes to himself nine wives, ' whilst he allows no
more than four to his followers ; and even of these
wives he takes whichever he pleases for himself;*
and who grants unpunity {or shedding blood to
whomsoever he chooses. ' On account of what ex-
cellency, on account of what science, is it necessary
to follow that man’s command ; and what proof is
there to establish the legitimacy of his pretensions?
If he be a prophet by his simple word, his word,
because it 1s only a word, has no claim of superi-
ority over the words of others. Nor is it pos-
sible to know which of the sayings be correctly
¢ his own, on account of the multiplicity of contra-
< dictions in the prolessions of faith. If he be a
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t Herbelot says that, according to the Muhammedans, their prophet
had twenty-one wives, xix of whom he repudiated, and five died before
hirma; therefore ten remained.

2 Chapter XXXIIL v. 47. has the following passage: ‘ O prophet, we
¢ have allowed thee thy wives unto whom thou hast given their dower,
*+ and also the slaves which thy right hand possesseth, of the booty which
*“ God hath granted thee, and the daughters of thy aunts, both on thy
*¢ father’s side, who have fled with thee from Mecea, and any other be-
¢ lieving woman, if she give herself unto the prophet, in case the pro-
*+ phet desireth to take her to wife. This is a peculiar privilege granted
** unto thee above the rest of the true believers.”
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‘- prophet on the strength of miracles, then the
“« deference to it is very dependent ; because a mira-
““ cle 1s not firmly established, and rests only upon
tradition or a demon’s romances: as the house of
tradition, from old age, falls in ruins, it deserves
* no confidence. Besides, by the regulation of di-
“ vine providence, occult sciences are numerous ;
and the properties of bodies without end or num-
“ ber. Why should it not happen that such a phe-
nomenon, which thou thinkest to be a miracle, be
nothing else but one of the properties of several
‘ bodies, or a strange effect of the occult art? As
< with thee, the dividing of the moon, of which
¢ thou hast heard, is a miracle, why shouldst thou
““ not admit, as proved, the moon of Kashgar?'
«“ And if thou namest Moses,  the speaker of God,’
““ why shouldst thou not so much the more give this
“ gitle to Sameri,” who caused a calf to speak?

<« But if it be said that every intellect has not the
< power of comprehending the sublime precepts,
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t This reminds of ilakem, the moon-maker.—(See p. 3, note 1.)

2 The name of a magician said to have been contemporary with Moses.
He is mentioned in the Koran, chap. XX. v. 87. Sale observes {vol.II.
pp. 145. 146. N. 9.) that he was not, as the Muhammedans believe, one of
the Samaritans, who were not then formed into a people, nor bore that
name till many ages after. Selden is of opinion, that this person was no
other than Aaron himself, called al Sameri, from the Hebrew word sha-
mar, *“to keep;” because he was the keeper, or guardian, of the children
of Israel during the absence of his brother, Moses, on the mount.
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*¢ but that the bounty of the all-mighty God created
*¢ degrecs of reason and a particular order of spirits,
*« so that he blessed n few of the number with supe-
““ ryor sagacity ; and that the merciful hght of lights,
¢ by diffusion and guidance, exalted the prophets
< aven above these intellects. If it be so, then a
¢ prophet is of litde service to men; for he gives
‘“ instruction which they do not understand, or
<« which their reason does not approve. Then the
<+ prophet will propagate his doctrine by the sword;
“ he says to the inferiors: ¢ My words are above
« ¢ your understanding, and your study will not
¢ ¢« comprehend them.”  To the intelligent he says :
¢ « My faith is above the mode of reason.” Thus,
< his religion suits neither the ignorant nor the
“ wise. Another evil altending subnussion to an
“< sncomprehensible doctrine is that, whatever the intel-
““ lect possesses and oflers by its ingenuity, turns
¢ to noinstruction and advantage of mankind, whilst
¢ the prophet himself has said:

« « God imposes upon a man no more than he can bear.’

¢ And whatever the understanding does not com-
«« prise within the extent of reason, the truth of this
<« remains hidden ; and to assent thereto is silliness ;
¢« because the doctrine of other wise men may be of
*¢ a higher value than the tradition or the book of
*« that prophet.  Besides, if the maxim were incul-
v. HIL 6
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cated that prophets must be right, any body who
chose could set up the pretension of being one;
as silly men will always be found to follow him,
saying : * His reason is superior to ours, which 1s
not equal to such things.” Hence have arisen
among the Muselmans and other nations so many
creeds and doctrines, as well as practices without
number.

¢« Another defect 1s that, when the religion of one
prophet has been adopted, and when his rule has
been followed in the knowledge and worship of
God, after a certain time another prophet arises,
who prescribes another religion to the people.
Hence they become perplexed, and know not
whether the former prophet was a liar, or whe-
ther they ought to conclude that in each period
mankind is to alter the law according to circum-
stances. But the knowledge of truth admits no
contradiction; yet there exists a great number of
contradictions in the four sacred books:' hence
it appears that, in the first times, the true God has
not made himself known, and that the first creed
with respect to him had been wrong ; thus, in
the second book, something else is said, and in
like manner in the third and in the fourth.

‘¢ In the sequel it became evident to wise men,
that emancipation is to be obtained only by the

t The Pentateuch, the Psalter, the Gospel, and the Koran.
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** knowledge of truth conformably with the precepts
*« of the perfect prophet, the perfect lord of fame,
Akbar, ¢ the Wise ;” the practices enjoined by him
are : renouncing and abandoning the world;
refraining from lust, sensuality, entertainment,
slaughter of what possesses life ; and from appro-
*« priating to one’s self the riches of other men;
abstaining from women, deceit, false accusation,
oppression, intimidation, foolishness, and giving
(to others) opprobrious titles. The endeavors for
the recompense of the other world, and the forms
of the true religion may be comprised in ten vir-
tues, namely : 1. liberalityand beneficence ; 2. for-
bearance from bad actions and repulsion of anger
with mildness; 3. abstinence from worldly de-
““ sires; 4. care of freedom from the bonds of the
worldly existence and violence, as well as accu-
mulating precious stores for the future real and
perpetual world ; 5. piety, wisdom, and devo-
tion, with frequent meditations on the conse-
quences of actions; 6. strength of dexterous pru-
dence in the desire of sublime actions; 7. soft
voice, gentle words, and pleasing speeches for
every body; 8. good society with brothers, so that
their will may have the precedence to our own ;
¢ 9. a perfect alienation from the creatures, and a
¢ perfect attachment to the supreme Being; 10.
¢« purification of the soul by the yearning after God
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¢ the all-just, and the union with the merciful Lord,
¢ in such a manner that, as long as the soul dwells
““ in the body, it may think itself one with him and
““long to join him, until the hour of separation
¢ from the body arrives. The hest men are those
‘ who content themselves with the least food, and
«« who sequestrate themselves from this perishable
¢« world, and abstain from the enjoyments of eating,
<« drinking, dress, and marriage. The vilest of the
«« people are those who think it right to indulge the
« desire of generation, the passion for wine,and ban-
*« quetting with eagerness, as if it were something
‘¢ divine.  As the mode which the perfect prophet
*« and apostle, Akbar the Wise, has prescribed to his
<« followers, is difficult, certainly the demons excite
« the spirit of brutish passion agamst his regula-
«« tions ; so that there are prophets who, captivated
<« with lust, anger, pleasures of eating and drinking,
¢« costly garments, beautiful women, and engaged in
<« oppression towards the children of onerace, whom
«« they call infidels, consider these practices not only
¢ as legal, but even as laudable, and tend towards
“ them. So it happens that many learned men and
<« their followers, who, for the sake of the world
«« have chosen to obey these prophets, but in their
<« heart deny them, and are aware of the falsehood
<« of this sect, wait for an opportunity, with prudent
«« regard to circumstances and a favorable hour, to
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¢ adopt the regulations of Akbar.”—Nobody in the
assembly had an answer to give to the learned phi-
losopher, who, after the effort which he had made,
left the hall."

The lord vicar of God said to his disciples, that,
it 1s an indispensable duty to worship God, the all-
just, and that it is necessary to praise those who are
unear him; among mankind, said he, none is higher
in rank than the planets, to the station of which no
man can attain.  None except God, the all-mighty,
is the wish of the godly man, that is, whatever the
godly undertakes, the object of his wish in it is
God ; for instance, he takes some food, that he may
be able to perform the service of God; performs
that service, that he may not be slack and deficient
in his duties to God; desires a wile, that he may
give existence to a virtuous son, worshipper of God
pays veneration to the lights of the stars, because
they are near God the all-just; and abandons him-
sell to sleep, that his soul may ascend to the upper
world.  Finally, the godly man is at all times in the

t In the Trausactions of the Literary Society of Bombay, vol. 1I. pp.
242-270, is to be found: *“ A Notice respecting the religion introduced
* by the Emperor Akbar, by Captain Vans Kennedy, written in 1818,
with an elegant, but in several places abridged, translation of the jusi-
given disputes, between the doctors of the different religions, in form of a
diatogue, accompanied with valuable remarks respecting the author of
the Dabistan, of which 1 availed mysclf in several quotations in the Pre-
liminary Discourse, as well as in this place.
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service and obedience of the all-just, and at no mo-
ment is he negligent in pious practices. Moreover,
he thinks himself bound to abstain from hurting
living beings, and he respects all the creatures of
God. He does not cut grass and green trees without
necessity, nor pollute the ground wantonly, except
on a particular place ; he throws neither water nor
fire upon vile spots ; he blesses the stars; further
in this disposition he accustoms himself to absti-
nence in speaking, eating, and sleeping; he con-
strains himself to many occupations : one of them is
to close with his fingers the exterior organs; he
dwells with veneration upon the image of the lord
of fires (the sun), until he had carried this exercise
so far that, by merely covering his eyes, the great
object is present to him; then, whichever of the
illustrious and mighty personages of Hind, or Iran,
or Greece, or any other place, he wishes to see, that
person presents himself to his view, and he sees
lights, explores many ways, and makes himself
master of the temporary and the eternal. The lord
vicar of the all-just is called Ilahi, «“ divine,” by his
followers, because in all their actions the object of
their wishes is God ; and the lord has received the
divine mission to establish the worship of the stars,
which are to be the Kiblah of the pious. In the an-
cient books of the llindus and Parsis, without num-
ber, the excellence of the constellations is affirmed.
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Niin Javet gave the information that, in the reign
of the lord (Akbar) the learned assembled, and Makh-
diim vl mulk gave the decision, that in this age it is
not required to make the pilgrimage to Mecca ; but
that whoever makes it deserves punishment; for this
reason; namely, because the road to Mecca by land
passes through the middle of Irak, and by seathrough
Guzerat and the ports of the Farangis ; by land 1t 1s
unavoidable to hear unseemly speeches from the
Kazel bashan; and on the voyage by sea to suffer
much impropriety in the transactions and commu-
nications with the Farangis; because they have
represented upon their papers' the image of Jesus
and the picture of Mary, which bear a resemblance
to 1dolatry.

His majesty Akbar said one day that he heard
from Shaikh Abdul Nabi, that one of the chief law-
yers of the Sonnites declared the taking of nine
wives to be legal, whilst other learned men dented
it, and quoted the passage of the Koran :

¢« Take in marriage such women as please you, two, or three, or

¢« four.”?

1 This refers principally to papers, such as passports, of the Portu-
guese, who, as I have been informed by Viscount Santarem, used to
represent St. Catherine upon them, this saint being the patroness of toa
and of one of the principal confraternities; and the above-mentioned
images are besides often used as ornaments of books and printed papers.

2 QOthers translate: ‘¢ two, and three, and four,” consequently nine
wives; as the conjunction va, in Arabic, may mean or as well as and. —
( See Transact. of the Lit. Soe. of Bombay, vol, 11, p. 268.)
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As even eighteen wives were said to be legal, then
the learned gave the decision that it may be admis-
sible, by the mode of matdh, < a temporary agree-
““ ment,” " by means of which the obtainment of wo-
men is facilitated for a certain price; and this is
permitted pursuant to the creed of the Imam Malik.
The sect of the Shiahs assert, that a son begotten in
consequence of matdh, 1s preferable to all others.
Nakib Khan followed the footsteps of the Imam
Milik, who at last declared the matah legal by a pub-
lic patent. The sect of the Shidhs quote, in sup-
port of this, the following passage of the Koran :

+ The passage of the Koran favorable to temporary marriage is in
chap. V. v. 28: *« For the advantage which you receive from them, give
«“ them their reward (assign them their dower), according to what is
‘“ ordained : but it shall not be criminal to make any other agreement
““ among yourselves, after the ordinance shall be complied with.” In
this passage the word matdh oceurs.  This sort of marriage is also ad-
miuted in the Hédaya fil forw, ¢ ihe Guide in the Branches of the Law”
(translated into English by Charles Hamilton,” 1791).

Nevertheless it was a subject of great contest among the Muhammedan
doctors whether such a connection be legitimate or not. The Imédm Abu
Hanifah and others declated it abrogated, according te the universat
concurrence of the prophet’s companions, on the authority of Ebn Abbas
Abdallah, who died Hej. 68 (A. D. 687). This Imidm adduced the inform-
ation received from Alf, who, on the day of the combat of Chaibar (A. D.
630), heard the prophet declare that such marriages are forbidden. More-
over, a strong opposer to their legitimacy was Yahia, the son of Aktam,
son of Muhammed, son of Katan, a celebrated judge, who died in the
year of the Hejira 242 (A. 1. 856). Living during the reign of Mamun,
he succecded in persuading the Khalif to prohibit by a decree temporary
marriage, which he had before permitted. - (See Abulfeda, vol. 1. pp.
195-199).
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“ Your women are a field for you: approach your ficld as vou
** may like.”

Bv which they pretend to show that any mode of
coition is permitted.' Nain Javet said that, when the
era of the Muselmans was fixed, the people had a
bad opinion of the companions of the prophet, and
wise men called all the laws ** prisons,” and declared
the centre of faith rests upon reason. Nobody dis-
puted with them. Then arrived learned Farangis,
and argued in their speeches. Shaikh Bhavan, so
was called a learned Brahman from the country of
Dekan, having conceived hatred towards his rela-
tions, became a Muselman, and obiained this name:
he had the fourth Véda in his possession, and inter-
preted some precepts ol this book, which contains
many beauties, and a sentence like that of the Koran:
< There is but one God ;" and it was also stated
therein, that whoever does not make this confession
will not obtain salvation. In another place it was
said that to eat cow’s flesh was, under certain condi-
tions, allowable; and elsewhere it was ordained to
bury, and not to burn, a corpse. Thus, the before-
said Shaikh was triumphant over the Brahmans-
But Niin Javet related that he has requested him to
interpret this passage; when he had translated it, its
meaning was completely contrary and opposed to

5

¥ s _},.5, anteé el retrorsumn.
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the sentence: ‘¢ There 1s but one God,” and the
restriction 1o eal cow’s flesh also was contrary to the
custom of the Muselmans ; and concerning the bury-
ing of the dead he gave a different account from that
which is lawful by the faith of the Muselmans. His
Majesty (Akbar), with all those present, langhed at
the Brahman, and said : ‘¢ Look at these Musel-
*“ mans and Hindus, who among many conflicting
«“ arguments did not think to ask what was the
** meaning of the passages in question, and have
‘¢ praised me exceedingly.

Mir Said Sherif Amely came to the place of Dai-
bél puir, and waited on his Majesty (Akbar), who was
then taking part in a public dispute between a num-
ber of young men with some theologians, about Mah-
mud, and he reduced them to silence. The Emperor
conferred also manyfavors upon the said Mir, and the
controversy in religion went so far that even doctors
in law were accused of infidelity ; learned men and
Sufies declared in the celestial court (Akbar’s), that
wise and capable men existed in all religions : where
then is the superiority and preponderance? More
than one thousand years have not elapsed since this
faith was established.

In like manner, a number of children were put in
a place called Gangmahel, where every thing neces-
sary was furnished to them; but none could articu-
fate a letter ; having remained there to their four-
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teenth year,they were found to be dumb ; which made
1t evident, that letters and language are not natural
to man, that is, cannot bhe used unless they have
been acquired by instruction, and it is then only
that the use of conversation becomes possible.
From this the conclusion was drawn, that the world
i1s very ancient, and language of a long date, whence
the Brahmans derive arguments founded upon rea-
son and testimony for the truth of their religion and
the futility of others.

The crown of the pious Shaikh Téj-ed-din, the son
of Shaikh Zakria Jondeheni Dahluvi, explained the
exterior rites of the mystic doctrine ; the system of
the unity of the real being; and the precepts of the
religion of Pharéoh, which is the Fesus ul lukem, the
‘“ bezels of philosophers,”' and the superiority of
hope over fear. His Majesty Akbar liked the mode
in which the Kings of Ajem performed worship; the
Sufis, acknowledging holy personages as represent-
ing the Khalifs of the age, used to prostrate them-
selves before them, touching the ground with their
foreheads; this was intended to mark the secret
meaning that the angels had once adored Adam.
The truth is, that the wise are the terrestrial angels,
who worship an holy personage as a Khalifah, < vi-
““ car,” of God ; and for having attained to this dig-

! This is a work of Mohi eddin 1bn Arabi, who died in the year of the
Hejira 638 t A, D. 1240), oi whom hereafter.
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nity, they venerate him under a similar character,
and call him also their Kabdh and Kiblah: because
the heart of a just man is the heart of the all-just
God, and it is to its door that they turn in the wor-
ship of God; in that sense Yakub and his sons pros-
trated themselves before Yusef.

Shaikh Yakub, a grammarian of Kashmir, who
was a spiritual guide of the age, related, as from Ain
alkasa Hamddni, that Muhammed 1s the manifest
name of a guide, and Iblis the manifest name of a
seducer. Mulla Muhammed Yzedi blamed the three
khalifs, and reviled ihe companions of the prophet
and their followers; he seduced people to the faith
of Shifihs, and, having brought forth chapters of the
Gospel, he drew from them a proof of the third
person of the Trinity as being true, and confirmed
the religion of the Nas ardnains,

As his Majesty (Akbar) showed himself a friend of
all men, he gave orders to the Nawab, the wise
Shaikh Abu ’l Faz'il,* who frequently witnessed the

! Abu 'l Fazil, the wise minister of Akbar, is generally known by his
work entitled 4y2'n Akbard, ** the Institutes of the Emperor Akbar,”
translated from the original Persian, by Francis Gladwin, in two volumes.
This work contains the best statistical account hitherto given respecting
Iudia of those times. Abu 'l Fazil was the first Muhammedan who be-
stowed attention upon the history and religion of the Hindus, and drew
his information regarding them from their own books. It was by him, or
under his eyes, that the Mahabharat was translated from Sanskrit into

Persian. The tolerance and liberality of the Emperor Akbar towards all
religions, and Lis attemp! to establish a new ereed, are generally ascribed
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prodigious deeds ol the emperor, to interpret several
foreign works, and instead of the common sentence,
““ Bismilla,” cte., he adopted another, viz. :

*“ Thy name is a fortress, and thou art its foundation,
‘< Thou art holy, and there is no God but God.”

The Rdjab Birber conceived in his mind that the
sun is an object all comprechensive; that he causes
the ripening of the grain, of the sown fields, of the
fruits, and of all vegetables ; and gives splendor and
life; likewise, fire and water, and stones and irees,
all are manifestations of God; he gave the mark on
the forchead and 1he zunar.  The learned brought
it nearly to certainty that the sun, the great, the
exalted luminary, is the benefactor of the world,
and the protector of monarchs. The Yezdanian said,
that the sun is the world of spirits, the self-existent
being; and the sunof the world of bodies is a lumi-
nary (a soul)' which is the Khalifah, ¢ the vicar,”
of God. A sect of the fire-worshippers stated also
that the learned entertain conflicting opinions about
the existence of spirits, of unity, and the self-existing
being ; and other sects denied this; but no denial is

to the influence of his enlightened minister, who paid it with his life:
for Jehangir, Akbar's fanatic son, hired assassins who murdered the excel-
lent man, near Orcha, in the district of Narwar, on his return from the
Dekan, during the life of Akbar, who, except his utmost indignation,
kad no punishment to inflict upon the heir-apparcnt of his empire.

! \,;Ls’ , aftab, signifies sun and soul.
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possible about the existence, the splendor, and the
beneficence of the sun. His Majesty, Akbar, as he
was ordered by God, used to read prayers, contain-
ing the praise of the sun, in the Persian, Hindi,
Turkish, and Arabic languages, among which all
was one prayer which is proper to the Hindus, and
which they sing at midnight and at sun-rise. Be-
sides, the emperor forbade his subjects to kill cows
and to eat their flesh; because medical men have
declared that cow’s flesh causes itch, dry scab, le-
prosy, elepbantiasis, and the like diseases, and is
difficult to digest. The Hindus say also that, as
many advantages are derived from the cow, it 1s not
right to kill it.  The Yezdanian maintained that it 1s
tyranny 1o kill harmless animals, and a tyrant is an
cnemy of God, the Almighty. But the learned of the
time showed in the book Serai ul mustakim, ¢ the
¢ right road,” composed by the Imam Majeddin Mu-
hammed, son ol Yakub, son of Muhammed, Firdzdbddi,'
that what 1s known

< The most excellent meat of both worlds is flesh.”

This has not been firmly established, and in the
subject of the excellence of hersiah, a kind of pottage,

! Majeddin Abu Thaher Muhammed ben Yakub is the compiler of the
celebrated Arabic Dictionary, called Al kamaus, already quoted, which
from a work of sixty-five volumes was reduced to two. e is the author
of several works besides the above-mentioned. He died in the year of
the Hejira 817 (A. D. 1414).
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nothing appeared, nor on the subject of the virtues
of the white cock ; ' and on the subject of bastards it
1s known :
¢ The illegitimate son has no access to paradise.”

This was not firmly established, and is futile. HisMa-
jesty, the khalifah of the alljust, proclaimed himself
the joyous tidings, that cows ought not to be killed.

In like manner, the fire-worshippers, who had
come from the town of Ndusari, sitnated in the
district of Gujerit, asserted the truth of the religion
of Zoroaster, and the great reverence and worship
due to fire. The emperor called them to his pre-
sence, and was pleased to take information about
the way and lustre of their wise men. He also called
from Persia a follower of Zardusht, named Arde-
shir, to whom he sent money; he delivered the
sacred fie with care to the wise Shaikh Abu ’l Fa-
z1l, and established that it should be preserved in
the interior apartment by night and day, perpetual
henceforth, according to the rule of the Mobeds, and
to the manner which was always practised in the
fire-temples of the Kings of Ajem, because the Iti set
was among the sentences of the Lord, and light from
among the lights of the great Jzed. He invited like-
wise the fire-worshippers from Kirman to his pre-
sence, and questioned them about the subtilties of

t 1 am not acquainted with the subjects above alluded to, nor does the
text appear connected.
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Zardusht’s veligion ; and he wrote letters to Azer-
Kaivan, who was a chief of the Yezdianiin and Abi-
danian, and mvited him to India; Azer-Kdivan
begged to be excused from coming, but sent a book
of his own composition in praise of the self-existing
being, of reason, the soul, the heavens, the stars,and
the elements; as well as a word of advice to the King;
all this contained in fourteen sections: every first
line of each was in Persian pure deri; when read
invertedly, it was Avabic; when turned about,
Turkish ; and when this was read in reversed order,
it became Hindi. The Nawab, the wise Shaikh Abu
'l Fazil placed a full confidence in Azer Kdivan; he
called the inhabitants of Ajem and Arabia ‘* infestors
<« of roads,” and the people of Islam ¢¢ accursed.”
The wise Shaikh Abu’l Fazil said in Fatah pur to
Abd ul Kader Beddvani: ¢“ I have to complain of the
« authors of books for two reasons: the first is,
«¢ that they have not explicitly enough written the
< account of ancient prophets, similar to that of
«¢ their own prophet; the second is, that nothing
<« pemained of the industrious men whose name
< is not mentioned in the Tazkeret-ul-awlia, ¢ the
<« « Story of the Saints,”* and the Nafhdt ahins, *

1 Composed by Ferid eddin Attlar.
{ This is a work of the celebrated Abd-al rahmen Ja'mi; its whole
sitle is: U..,\';H Ol e uus\‘lﬁ ol S Kitab-u-

nafha’t-i 'l uns~i, min hasarat-i 'l Kades, translated by Silvestre de
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¢ ¢ the fragrant Gales of Mankind,” and the like;
“ and the family of the prophet, what was their
““ guilt that their names were not admitted into
*“ them?” Abd ul Kider gave no satisfactory
answer. Ghazi Khan Baddakshi, who had not his
equal in logical science, treated explicitly and labo-
riously in sections of the just Imam (Al), and esta-
blished by investigation his superior merit in other
treatises ; and other learned men exercised their
sagacity upon this subject.

In the month Rajeb of the year of the Hejira 987
(A. D.1579), the Emperor Akbar was ordered (by
Heaven) to fix the sentence: ** There is but one God,
“ and Akbar is his Khalifah,” to be used. 1f the
people really wished it, they might adopt this faith;
and his Majesty declared, that this religion ought to
be established by choice, and not by violence. In
this manner, a number of men, who were more pious
or wise than those of their times, chose this creed
according to their conscience. The command came
from God, that the attachment to the cause of the
Lord God and to one’s master has four degrees.

¢ Sacy, * les Huleines de la familiarité, provenant des personnuy: -
‘* eminens en saintetd,” ** the breathings of familiarity proceeding fron.
-+ personages eminent in sanctity.” Baron von Hammer rendered il
title by: ** Die Hauche der Menshheit,” ** the Breathings of Mankin
Nefha't being interpreted in the Dictionary, by ** a breath of wind.
¢ fragrant gate, perfume, (metaphorically for) good fame,” | preteid
the versien given in the text,

V. M. 7
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which are : sacrifice of property, life, reputation, and
religion. The command of the Ilahi, < divine,” faith
means that, in case of an indispensable conflict, if one
does not sacrifice all he possesses, he must renounce
these four degrees. Further, it is the divine com-
mand, that one may relinquish something of the four
degrees, but never make an abandonment of his God.

The Emperor further said, that one thousand
years have elapsed since the beginning of Muham-
med’s mission, and that this was the extent of the
duration of this religion, now arrived at its term.

Another of his ordinances abolished absolutely
the obligation of bathing after pollution by spermatic
emission. Thesages said that the most exquisite and
bhest part of a man is mani, ** sperm,” and that the
seed of creation is pure. What sense is there that,
after the common natural secretions bathing be not
required, whilst the release of a quantity of delicate
matter is subject to an entire ablution? Yetit is suit-
able to bathe before indulging sexual propensity.

It is equally absurd to prepare food for the spirit
of a corpse, which then belongs to minerals : what
sense 1s there init? Yet the birth-day of a person
is justly made a great festival, and called ** the ban-
¢ quet of life.””  Moreover, when one’s soul has at-
tained the full knowledge of the primitive cause, and
has left its mortal garment, this day also is devoted
to rejoicing, and named ¢ the day of union.”
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On account of the difference between the era of
the Hindus and that of the Hejira used by the
Arabs, the Emperor introduced a new one, begin-
ning from the first year of the reign of Hamdyiin,
which is 963 of the Hejira (A. D. 1555-6); the
names of the months were those used by the Kings
of Ajem; and fourtecn festivals in the year insti-
tuted, coinciding with those of Zardusht, were
named ¢ the years and days of Ilahi.” This ar-
rangement was established by Hakim Shdh Fattah
wlla Shirdzi. On account of hearing so many dis-
putes of the learned in the midst ol the multitude,
the custom of reading the comments on the Koran
and the science of religion and law, were laid aside,
and in their place astronomy, physic, arithmetic,
mysticism, poetry, and chronology became cur-
rent. The people of Ajem used to repeat frequently
these verses:

« Ry living upon milk of camels and upon lizards,
** The Arabians raised their lortune;
*+ So that they now covet Ajem:
*“ Fie upon thee, O revolving world, fie!”

Khaja abd ul latif,’ who was one ol the distin-
guished personages of Maverah ul naher, gifted with
the talent of subtile distinctions, raised doubts upon
the truth of the saving :

1t Abdul latif Khan, son »f Abdalla, prince of the Ushecks, died in the
year of the Hejira 948 (AL D. 1541).
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< The neck of the ford Muhammed is similar to the neck of an idol.’

If that prevailed, then idolatry would be laudable.
In hike manner, the tradition about the she-camel
straying far off,' which is published in the Sir,
‘¢ acts and deeds ;” then the assault upon the cara-
van of the Koraish, in the beginning of the Hejira ;*
also demanding nine wives, ® and the interdiction of
womnen from husbands according to the pleasure of

t This appears an allusion to the following occurrence: Ayesha’, Mu—
hammed’s favorite wife, accompanied the prophet on an expedition against
the tribe of the Mostalek, in the sixth year of the Hejira (A.D. 627).
During the night-march, according to her own statement, she alighted
from her camel, in order to search for a valuable necklace which she had
dropped. On account of her light weight, her absence was not perceived
by the drivers, who went on and left her alone on the road. There,
having laid down and fallen asleep, she was the next morning found by
Safwan Ebn al Moattel, and brought, at noon, on his own camel to Mu-
hammed’s next resting-place. ‘This occurrence raised suspicions respecting
Ayesha’s virtue; Muhammed found necessary to inveigh against slander in
the Koran (chap. XXIV), and to punish the free-speakers as slanderers:
but he could not silence the severe reflections of some respectable men,
among whom was Al. — ( Hammer's Gemdldesaal, I Band. Sexte,
144-145.

2 Muhammed made, in the beginning of the Hejira, several unsuccessful
attempts to intercept the caravans of the Koreish, his enemies; at last,
in the second ycar of the Hejira (A. D. 623), took place the battle of Bedr,
in the valley of the same name, near the sea, between Mecca and Medina.
Mubhammed, with 319 combattants, had marched to take a caravan of the
Koreish, which, richly laden, returned from Syria; apprised of it, the
inhabitants of Mecca sent 950 men to succour the caravan: this force
was attacked and routed by Muhammed’s inferior number, assisted by
angels, and a rich booty fell into his hands.

3 See vol. HI. p. 79.
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the prophet, and this taking place; " the compa-
nions giving up their hody ; which is to be known
by reading the book Sir; further, the appointment
of the three first khalifs;* the affair of Fadek;* the
war of Safin;* the victory of the Shidhs; and the
defeat of the Sonnites : all these topics are subject io
reflection.

At a convivial meeting on the new-year’s festival,
a Kdsi and a Mufti were inclined to drink cups of
wine. Shaik Abu ’l Fazil; as a counterpart to the
explanation of the verse of the Koran, called ¢ the
¢« throne,””* composed a sermon in two parts. He
also translated the Mahabharat, which is the history
of the wars of the ancient Hindu chiefs. Some
learned men denied absolutely the affair of Muham-

t See vol. 111, p. 59.

2 See vol. 1. pp. 99-100.

3 See vol. 11L. p. 51.

4 See vol. I11. pp. $9-60. note 2.

5 This is the 286th verse of chapter 11. .1t is justly admired by the
Muhammedans, who recite it in their prayer, and some of them wear it
about them, engraved on an agate or other precious stone. Here it fol-
lows, as translated by Sale, who remarks that his translation must not be
supposed to equal the dignity of the original (vol. 1. p. A7):  God!
+« there is 1o God but he; the living, the self-subsisting ; neither slumber
* nor sleep seizeth him; to him belongeth whatsoever is in heaven and
« on earth. Who is he that can intercede with him, but through his
«¢ good pleasure? He knoweth that which is past, and that which is fo
«¢ come to them, and they shall not comprehend any thing of his know-
« ledge, but so far as he pleaseth. His throne is extended over heaven
« and carth, and the preservation of both is no burthen unto him. He
is the High, the Mighty "
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med’s marriage night with Sidikdh,' and blamed the
deed of David concerning Uriah’s wife.

When the Sultin Khajah, who was one of the
llahian, was about to leave this world, he said to the
emperor : ¢ Let not your Majesty bury me as if I had
¢ been an adorer of Divs.” On that account he was
placed in a tomb with lamps, like a person of dis-
tinction, and a lattice was left towards the great
majestic luminary, the splendor of which purifies
from of all sins. Further, orders were issued that,
inimtation of the kings of Ajem, low people may be
prevenled from reading the books of the wise, and
from the pursuit of sciences. By other ordinances,
the affairs of the Hindus were to be decided by
learned Brahmans, and those of Muselmans by their
own Kés'is. Likewise the followers of other reli-
gions and persuasions received orders, that the head
of a corpse may be laid in a tomb towards the east,

U Sidika'h, « the trae,” is a surname given by the Muhammedans to the
blessed Virgin, and to dyisha', daughter of Abu-bekr, and wife of Mu-
hammed. At nine years of age, her mother took her down from a swing
suspended between two palm-trees, where she childishly slept, and placed
her upon the lap of the prophet, a bridegroom of fifty-two years. She
was but eighteecn when he died. She then became the head of a party
hostile to Ali. She never forgot the austere judgment which he had
passed upon the occurrence related in the preceding note (p. 100 note 1) ;
not satistied with having discarded him more than twenty-three years from
the khalifat, she led in person a strong army against him, to wrest it from
his hands: but was taken in battle, generously treated, aund sent to
Medina, where she died in the year of the Hejira 38 { A. D, 677), having
attained the prophet’s age of sixty-three years,
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and its feet towards the west; and that persons,
even in their sleep, may dispose themselves in that
direction. It was further ordained, that the lla-
hian may not apply to any other sciences of the
Arabs but to astronomy, arithmetic, physic, and
philosophy, and not spend their life-time in the
pursuit of what is not reasonable. The interdic-
tion of slaying cows was confirmed. It was also
regulated, that a Hindu woman is not to be pre-
vented from burning with her dead husband, but
that the sacrifice ought to take place without vio-
lence used towards, or abhorrence shewn by, the
widow. Another regulation was that, whoever
eats with one whose profession is the slaughter of
animals, should have his hand cut off; but only a
finger, if he belong to the people of his house.
Again, a woman who is going about in narrow
streets or in market-places, without having at that
time her face veiled, ought not to be approached by
her husband; and a woman of improper conduct,
who quarrels with her husband, ought to be sent to
the place of prostitutes, whose business it is to offer
themselves for sale. In addition to this, in times of
distressing famine, a father and a mother may hap-
pen to sell their children under age; when they find
themselves in better circumstances, they must be
allowed, by giving money, to rescue their offspring
from the bonds of servitude. Morcover, a Hindu
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who, in his infancy, without 