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PREFACE.

T puprisuep, in 1866, the fourth volume of the

late Professor Wilson’s translation of the Rig-Veda,

which professed to follow mainly the intcrpretation

of the Uindu Commentator Sdyana. The printing

of the fi7th volume was soon afterwards commenced ;

but it was stopped by the discovery that the ori-

ginal MS. of the translation ended abruptly in the

middle of the 44th hymn of the eighth Mandala,

and that although thore was a imore or less ecom-

plete translation of the tenth Mandala, only rough

notes remained of that of the ninth. I subsequently

completed the translation of the eighth Mandala

independently, and it was printed; but my engage-

ments at that time, in connection with my duties

as Professor of Sanskrit in the University of Cam-

bridge, rendered it impossible for me to continue

the work ; more especially as the original MS. of the

translation of the ninth Mandala was in a very

imperfect state, and required a great deal of careful

revision, before it could be sent to press. A long
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interval elapsed during which the translation lay in

abeyance ; but Messrs. Tritbner & Co. were always

anxious to have it completed, and Mr. Nicholas

Triibner retained to the last his earnest interest in

the work. At last, my friend and old Cambridge

pupil, Mr. W. F. Webster, undertook to carry on

and complete the interrupted task. He has con-

tinued the editing of the fifth volume, which is now

published after its long suspension. He has ecare-

fully corrected Professor Wilson’s translation of the

ninth Mandala with which this volume ends; the

sixth and last volume, comprising the translation of

the tenth Mandala, is in the press. I have ventured

to add a translation of the Valakhilya hymns, forming

Appendix I. of this volume; they were not con-

tained in Prof. Wilson’s MS. translation, nor does

Sayana give any commentary on them.

The aim of this translation, as I have said, is to

represent the traditional interpretation of the Rig-

Veda as given by Sayana, and consequently but

little attention is paid to the views of modern

scholars. This work docs not pretend to give a

complete translation of the Rig-Veda, but only a

faithful image of that particular phase of its inter-

pretation which the medieval Hindus, as represented

by Sayana, have preserved. This view is in itself

interesting and of an historical value; but far wider

and deeper study is needed to pierce to the real



PREFACE. vu

meaning of these old hymns. Sdyana’s commentary

will always retain a value of its own,—even its

mistakes are often interesting,—but his explanations

must not for a moment bar the progress of scholar-

ship. We can be thankful to him for any real

help; but let us not forget the debt which we owe

to modern scholars, especially to those of Germany.

The great St. Petersburg Dictionary (the sixth and

seventh volumes of which appeared since the fourth

volume of this translation was published) is indeed

a monument of triumphant erudition, and it has

inaugurated a new cra in the interpretation of the

Rig- Veda.

i. B. COWELL.

Campringn, Adarch 17th, 1888.





RIG-VEDA SANHITA.
ee

SIXTH ASHTAKA.

SECOND ADHYAYA.

MANDALA VIII. Continuen.

ANUVAKA IV.

Stxra I. (XXI.)

The deity is Iyora, except in the last two verses, in which the

liberality of Currra is praised; the Ziski is Sopuant, of the

family of Kanwa: tho metre of the odd verses is Kakubh, of

the even Satcvbrihati.

1. Unproceded* Inpra, cherishing thee (with sacri- var

ficial food), desirous of thy protection, we invoke

thee who art manifold m battle, as (men call upon)

some stout (erson for help).

\ Paje chitran, sangrdme vividharipam; the printed Sdman,

T. 408 (1. 6.1.2. 10; Tod) 2251.} (Bonfoy), reads varin,

“thunderer,” for vdje.—Yatha vrihyddibhir griham pirayanto

jand annavishaye sthilam gunddhikam kanchit manavam dhwayantt,

“Cas people filling a house with rico and tho like call upon some

stout, liberal man for food,” is the commentator’s amplification

of the last clause.

* Apirvya iv explaincd “new,” “e. ever new at the three

oblations.

VOL. VY. B
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2. We have recourse, InprA, to thee for protection

at sacred rites: may he who is ever young, fierce,

resolute, come to us! ‘We, thy friends, Inpra, rely

upon thee as our protector and benefactor.’

3. Lord of horses, of cattle, of corn-land, these

libations (are for thee); come, lord of the Soma,

drink the effused Soma juice.

4. Intelligent, but destitute of kin,* let us con-

nect ourselves, Inpra, with thee, who aboundest

with kinsmen: come, showerer (of benefits), with

all thy glories, to drink the Soma.

5. Gathering like (a flock of) birds round thy

exhilarating heaven-bestowing Soma beverage mixed

with curds, we repeatedly glorify thee, InpRra/?

6. We salute thee with this adoration: why dost

thou so off meditate (upon our requests)? master of

bay steeds, let our desires be granted. Thou art

their bestower, we are thy (suppliants), and our

sacred rites are (addressed to thee),

7. We verily are the most recent (objects) of thy

protection, Inpra, wielder of the thunderbolt; we

have not known of old one greater than thou.t

8. We acknowledge, hero, thy friendship, (the

1 Séma Veda, IY. 59 [II. 1, 1. 22. 2},

® Joid. 1, 407 [T. 5.1.2.9]. Vivakshane is explained by Séyana

swargaprdpanasile, “ causing to obtain swarga.”

} Séyana scems to render this latter clause ‘‘ we knew thee

not formerly as the mighty one (but now we know thee).”’
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wealth) to he enjoyed through thee, and solicit both,

thunderer, of thee: giver of dwellings, Inpra of the

handsome jaws, sustain us in all abundance and in

(store of) cattle.

9. I glorify, friends, for your protection, that InpRra

who has brought to us of old this or that excellent

(wealth),!

10. That man glorifies Inpra, the lord of bay

steeds, the protector of the good, the overcomer of

enemies, who rejoices (in the fulfilment of his wishes):

may Maguavan bestow upon us, his worshippers,

hundreds of cattle and horses.

11. With thee, showerer (of benefits), for our ally, Varga III.

we bid defiance to one assailing us in a contest (on

behalf) of a man possessing herds of cattle.*

12. Ivpri, invoked of many, may we conquer in

battle those contending against us ; may we resist the

malignant; may we, aided by the leaders (of rites,t

the Marutsi, slay Vitra; may we be prosperous,

and do thou protect our pious works,

13, Thou, Inpra, art by thy birth brotherless:

from ever art thou without a kinsman: the kindred

thou desirest is (that of him) who engages in war.

1 S4ma Veda, I. 400 [I. 5. 1. 2. 2).

* Jbid. J. 899 (1. 5. 1.2.1; IT. 6.2.4.1]. [Sdyana renders

this verse thu:, ‘ Thou, Jndra, by thy birth art from eternity

* Sima Veda, I. 6. 1. 2. 5,

{ Sdyana explains nribich as “wiclders of weapons,’ dyu-

dhanetribhth, and vritra as “the enemy.”
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14. Thou acknowledgest no friendship for the

wealthy man (who makes no offerings); those who

are puffed up with wine’ offend thee: when thou

institutest (the sacrifice), thou expellest niggardliness,

and thou art invoked as a protector.’

15. Let us not, like fools, Ivpra, be regardless

of the friendship of such as thou art;* let us

assemble together when the libation is cffused.

without a foe, without a controller, without a kinsman; thou

desirest to show thy kinsmanship only by war,” ¢.e. it is only by

fighting that thou art the fricndof thy worshippers. ]

1 Surdswah, surayd criddhah pramattdh, intoxicated; or

ndstikah, Atheists. For the second line, beginning Yadd kri-

nosht nadanum samihasi, the printed cdition gives no commen-

tary. One MS. reads (but no doubt from some interpolator’s

hand), Yadd mdnavasya ddanidirahityam samihast nirdkaréshi

yashiritwam karoshi, “when thou expellest the neglect of gifts

of a man, thou makest the sacrificmg;” but the construction

is questionable. [The verso occurs in Sima Veda, IT. 6, 2. 4. 2;

and Sayana there explains the clause, Yadd krinosht nadanwm

santhast, ‘when thou uttercst the inarticulate sound of approba-

tion (to the worshipper, implying, ‘He is mine’), thou bringest

him (wealth).” See Benfey’s translation, note. Professor Miiller

thus translates the whole verse, Ancient Sanskrit Lit. p. 542,

‘Thou never findest a rich man to be thy friend; wine-swillers

despise thee; but when thou thunderest, when thou gatherest

(the clouds), then thou art called like a father.” ]

2 Or, “as a fathor,” pitd ova.

* Sdyana interprets this, ‘‘ Let not us who are thine, Jndra,

be desolate as those who are ignorant of the friendship of such

as thou art,’”? md te amdjuro yatha mirdea indra sakhye twdvatah.

He explains amdjurah as grihath putrath pautrair dhanddibhischa

saha jurndh.
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16. Let us never, Inpra, giver of cattle, cease (to Varga IV.

benefit)from thy wealth; let us not accept it (from

another than) thee:* do thou, who art the lord,

confirm to us permanent (riches), bestow them upon

us; thy benefactions cannot be arrested.

17. Is it INpra who has givon to the donor (of the

oblation) so much affluenco? is it the auspicious

Saraswati (who has given) the treasure ? or, Currra,

is it thou?

18. Verily the Ada Currna, giving his thousands

and tens of thousands, has overspread (with his

bounty) these other petty prinecs, who rule along

the Saraswati, as Pargsanya (overspreads the earth)

with rain.

Sdxra IT, (XXATL)

The deities are the Aswins; the Risié is as before: the metro

of the first, third, fifth, and seventh verses is Brihati; of the

second, fourth, and sixth, Satobrihati; of the eighth, Anush-

tubh; of the ninth and tenth, Jyotish; then come four Hd-

hubha Praga: has.

1. I invoke to-day for our protection that splendid Varga V.

chariot, which, adorable Aswrins, advancing on the

path to batt.c,t you ascended (to go to the wedding)

of SUryA.

2, Celebrate, Sopmani, with praises (that chariot),

the benefactor of former (encomiasts), the worthily

* Sayana explains ¢e, as in the previous verse, vayam tava

swabhiteh, “wo whe are thine.”

| Ludravartini, explained as ‘‘having a path which causes

wecping in bat-le,”? or “whose paths are praised.”
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invoked, the desired of many, the preserver, the fore-

most in battles, the relied upon by all, the scatterer

of enemies, the exempt from ill.

3. We incite by our adorations on this occasion

the two divine Aswrns, the overcomers of foes, that

they may come down for our protection and proceed

to the dwelling of the donor (of the offering).

4. One of the wheels of your car moves in every

direction; the other, impellers of actions,’ remains

with you: may your favour, lords of rain, hasten

towards us as a cow (to-her calf) !

5. Your celebrated chariot, Aswins, that is three-

banked,* and caparisoned with gold, graces heaven

and carth: come with it, NAsatyas.

6. Bestowing upon Manv the ancient (rain) from

the firmament, you enabled him to cultivate (the

soil) with the plough (and reap) the barley :* now

therefore, Aswrns, lords of rain, we glorify you both

with praises.

1 Trmd ia explained antarydmitayd prerakau, “urgers, or

impellers, by the property of internal influence or conscience ;”

or it may mean udakasya prerayitdérau, ‘senders of water or

rain.” [For the two wheels, sco vol. i. p. 78.]

2 The text has yavam cvrikena karshathah, “ you till with the

plough barley.”

* Sdyana explains ¢rivandhura as ‘‘having three seats,” or

‘having two poles, and a bar between them for fastening the

harness,” vandhura being sdrathi-sthdnam, or dwe ishe tanmadhye

rajjusagjandrthake dardah.
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7. Rich in food, Aswins, come to us by the paths

of sacrifice, those by which, showerers (of benefits),

you went to gratify Trixsuz, the son of TRAsapasyv,

with vast wealth.

8. Leaders (of rites), affluent in rain, this Soma

has been expressed by the (grinding) stones for you ;

come to drink the Soma, drink it in the dwelling of

the donor.

9. Aswins, who are rich in rain, ascend your

golden chariot, a storehouse (of weapons); bring to

us fattening* food.

10. With those protections with which you have

defended Pixrua, Apuriav, and Bazurv, when pro-

pitiating you, come to us, Aswrys, quickly; admi-

nister medicine to the sick.

11. At the time when hurrying, devout, we invoke Varga VIE.

you both speedily going to battle, at the dawn of

day, with our hymns,}—

12. Then, showerers, come to my manifold all-

propitiating invocation with those (protections), with

which, leaders (of rites), you, who are gratified (by

oblations), munificent (in gifts), and the overcomers

» The termi are unusual-——yad adhrigdvo adhrigh havamahe.

The first is explained, harmasu tiwaramduah, ‘hastening to acts

of worship;” the second, satrubadhdrtham sangrame twarayd

gacchantau; adhrigu boing explained etymologically adhrita-

gamana, “ whose going is unwithheld.”

* Piwarth, according to Sdyana, ‘“‘ purifying,” or “ stout ;”

pavayttrini sthildnd va Cannan’),
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of numerous (foes), gave augmentation to the well ;!

with such (protections) come hither.

18. I address the Agwins, glorifying them at

break of day; we solicit them with oblations.
14. We adore those lords of water, leaders on the

road of battle,* in the evening, at dawn, and at mid-

day; therefore, Rupras who are rich in food, give us

not up hereafter to a mortal adversary.

15, Adorable Aswtns, bring in your chariot at

early dawn happiness to me, soliciting happiness:

I, Sopwart, invoke you.as (did my) father.

16. (Aswins),. who are swift as thought, tho

showerers (of benefits), prostrators of the arrogant,

the givers of enjoymont to many, be ever’ nigh

unto us, for our security, with many and prompt

protections.

17. Aswins, of goodly aspect, leaders (of rites),

deep drinkers of the Soma juice, come to our dwelling,

abounding with horses, with cattle, with gold.

18, May we obtain from you (wealth) sponta-

neously bestowed, comprising excellent strength,

such as is desired by all, and unassailable by a

powerful (foe): may we obtain from you who are

rich in food, upon your coming hither, all good

things,

1 Sce vol. i. p. 289, note a [The Aswins miraculously filled

the well with water, and so rescued Vandana. |

* Rudravartani, see suprd on y. 1.
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Sdxra IIT. (X XIII.)

The deity is Aanr; the Ashe is Vigwamanas, the son of

Vraswa: the metre is Ushnih.

1, Adore him who resists! (our foes), worship JATA- Varga 1X.

vepas the diffuser of smoke, of unobstructed radiance,

2, Commend with praise, all-bcholding Viswama-

was, that AGNI, who is the giver of chariots to the

unenvious (worshipper).

3. Tho repeller (of foes), the glorified by hymns,

arrests the food and drink, and the bearer of ob-

lations takes away the wealth (of those) of whom he

foreknows" (the neglect of sacrifices).

4, The imperishable lustre rises of that Agni, who

is radiant, bright with blazing tecth, resplendent,

and glorious ¢ amidst lat troops ity worshipper), *

q Pratteyan, satrushe obs ae wink agnim ; Agni, who
has the property of going against enemies. Sama Veda, I. 102

[f. 2.1. 1. 7).

* Upandd vindate vasu is all the text has. Tho scholiast

explains the first by wpavedanena, by proximate knowing, that

is, ete havinend dévdrtham na prayachchhantttyetajyndnena teshdm

eva dhanam lubhate, “These do not give oblations to the gods;”

by this knowledge he takes their wealth. [Sdyana seems to

understand the latter part, ‘‘thoso non-sacrificers, whose food

and its juices he arrests (sc. as not digosting them ?), their

wealth, too, he takes away by his divine knowledge (of their

guilt) *]

* Ganasrivak is explained by Séyanu “ who visits troops of
worshippers to take their oblations.””
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5. Rise up with celestial splendour, thou who art

radiant with great and present lustre, who art

worthily worshipped and glorified.

6. Proceed, Aeni, with pious praises, offering in

due order the oblations (to the gods), for thou art

their messenger, the bearer of oblations.

7. I invoke for you, (worshippers), Agni, the

ancient ministrant priest of men; I praise him with

this hymn, I glorify him for you.

8. (Worship him who is) of wondrous works,

who, gladdened (by offerings), is present like a

friend, whom (the priests) by. their sacrifices, ac-

cording to their power, render propitious to the

worshipper.

9. Pious worshippers, at the place of offerings

adore! with praise him who is gratified by worship,

the completer of the sacrifice.

10. Let our sacrificers,* prepared (with their im-

plements), present themselves before the chief of

the Angirasas, who is the most renowned offerer of

oblations amongst men.

11. These thy vast blazing flames, undecaying

Agwi, are most powerful, vigorous as horses.

‘The text has jujushuh, “they have adored;” but the

acholiast renders it updsevadhwam, expressly stating that the

first (the third) person is here put for the second, madhyamapu-

rushasya prathamapurushddesah.

* Or sacrifices,” yajudh.
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12. Do thou, who art the lord of food, give us

riches, with malo offspring: defend us, with our

sons and grandsons, in battles.*

13. When Aent, the lord of men, is sharpened

(by sacrifice), and, well pleased, is present in the

abode of a man, he verily defends it against all evil

spirits,

14, Hero, Aent, lord of men, hearing this my

present praise, consume the guileful Rakshasas by

thy flames.’

15. No hostile mortal shall have power by fraud

over him who by the (sacred) offerers of the oblation

presents (offerings) to Agnr.?

16. The Rishi Vyaswa, desirous (of propitiating) Varga XII.

the showerer (of rain), has gratified thee, the be-

stower of wealth; so we too kindle thee for (the

acquirement of) ample riches.

17. Usanas, the son of ICavr, has established thee,

JATAVEDAS, aS the ministrant pricst, thee as the

offerer of sucrifice, for Manv.

18. All the consentient gods have made thee their

messenger; mayest thou, divine Aeni, who art the

1 Sima Voda, I. 114 [I. 2. 1. 2. 8).

2 Ibid. 1. 106 (I. 2.1. 1, 10).

8 Jbid. I. 104 (1. 2.1.1. 8].

* Or, as Sayana seems to say, ‘defend our wealth, con-

sisting in soni and grandsons, and what has to be guarded in

battles.”
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first (of the deities), quickly become the object of

their worship.*

19, The pious mortal has appointed this immortal,

purifying, dark-moving, mighty (Acyi), his mes-

senger.

20. Let us with uplifted ladles invoke him, the

brilliant, bright-shining, undecaying, ancient Aer,

who is to be adored by men.

ol. The man who by the (holy) presenters of

oblations makes offerings to him, receives (from

Acyi) ample nourishment, with male progeny, and

fame.

22. The ladle charged with the oblation proceeds

with revorence + at sacrifices to the ancient Aani, the

first (of the gods), the cognizant of all that exists,

23. Let us, like Vyaswa, glorify the brilliant

Aani with these excellent and most pious praises.

24. ZJishi, son of Vraswa, adore the far-spreading

domestic AGNr, with praises, like Srutrayura.!

25, Pious men glorify the ancient Aent, the guest

of men, the son of the trees, for protection.

26, Sit down, Acni, on the sacred grass, in the

presence of all those worshippers diligent (in pious

works, induced) by their veneration (to accept) the

oblations of men.

? Said to be the name of a Rishe.

* Sayana seems to take it, ‘mayest thou quickly become

worthy of the sacrifice, (as bearing our oblations to them),”’

+ Or, “with the hymn,” stotrena namaskérena vd.
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27. Grant us (Aenr) many desirable (things),

grant us riches envied by many, (comprehending)

vigour, offspring, fame.

28. Aant, (who art) the desired of all, the humbler

(of foes), the youngest (of the gods), ever bestow

riches upon the tranquil and constant man.’

29. Thou verily art a liberal benefactor: bestow

upon us, AgNI, food, with cattle, and the gift of

abundant riches.

30. Thou, Agni, art renowned; bring hither the

veracious, the purely vigorous, the resplendent deities

Mirra and Varuna.*

Svixra TV, (XXIY.)

The deity is Iypra, except in the last triplet, which celebrates

the munificence of Fdje Vanu, the son of Susutman; the

Risht is Varyyagwa, or the son of Vyaswa:* the metro is

Ushnih, exvept in the last verse, which is dneshtubh.

1. Let us earnestly, friends, address our prayer to Varga XV,

1 Sushimne sagwate jandya; sobhanasdmavate bahave prddur-

bhutdya stotrindm, is all the explanation, except that to the first

is added tava prasdddt, “who enjoys tranquillity from thy

(gni's) favour,” [Sdyana may intend to explain the words as

meaning “upon the various reciters of excellent hymns.” The

Gana-ratna-mthodadhi. explains sushdman as gobhanam sdma

priyavachanam yasya (cf. Pan, 8.8.98). Inv. 28 of the next

hymn, sushdman is the name of a king. |

2 This, acccrding to Sayana, intimates the ordinary association

of these two deities with gx? at sacrifices.

* ie. Piguamanas, as in the preceding hymn: see v. 7.
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Inpra, the wielder of the thunderbolt; for you I

praise the chief leader (in battles), the resolute

(opposer of foes).!

2. Thou art renowned for strength; from the

slaying of Vrirra, thou art (famed as) Varrrawan:

thou surpassest, hero, the opulent in the donation of

thy riches,

3. Praised by us, bestow upon us riches of won-

derful variety ; thou, the lord of steeds, who, at the

issue (of thy weapons)’ puttest thine enemies to

flight, art the donor (of treasures),

4, Burst open. to thy worshippers, Inpra, the

highly-prized wealth: glorified by us, do thou who

art endowed with resolution, bring (us wealth) with

a resolute (mind).

5. Lord of steeds, in the recovery of the cattle the

opponents resist not thy left hand nor thy right, thy

enemies (resist thee) not. .

6. I approach thee, thunderer, with praises, as (a

cowherd goes) with cattle to the pasture; gratify

the desire, satisfy the mind of thine adorer.

7. Fierce destroyer of Vrirra, bringer (of wealth

to thy worshippers), subduer of enemies, preside

over all (the offerings) of us,* Viswamanas, with a

(favourable) mind.

1 S4ma Veda, I. 390 [I. 4, 2. 5. 10].

* Nireke chid vasuh is the text; the scholiast explains it tavd-

yudhanirgamandd eva satravah paldyante.

* Sdyana explains nah for mama, as piydyam bahuvachanam.
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8. May we, hero, slayer of Vrirra, invoked of

many, become possessed of this thy new, desirable,

and happiness-producing wealth,

9, As, [wpra, inspirer' (of men), thy strength is

irresistible, (so) invoked of many, thy munificence

to the donor (of oblations) cannot be marred.

10. Most adorable, chief leader (of men), invi-

gorate (thyself with the Soma) for (the conquest of)

great wealth: consume, Maguavan, the strong (cities

of the Asuras) for the rich spoil.

11. Wielder of the thunderbolt, our ‘solicitations varga xv1t.

have been formerly addressed to other gods than

thee: give us, Macnavan, of thy (spoil, and guard

it.) for us with (thy) protections,

12. Verily, impeller (of men), who art to be wor-

shipped by praise, I apply to no other than thee for

sustenance, riches, reputation, and strength.

13, Effuse? the Soma juice for Inpra, let him

quaff the Noma beverage; he by his might rewards .

(the donor) with wealth.®

1 Tho atty ibutive is Nrilo, voo. _ of Nrite, dancer, or who
causes to dance, te. agitator, exciter, from Jndra’s faculty of

internal impulse in all beings, sarvasya antarydmitayd narta-

yitah: ef. suprd, p. 6, note’.

2 Sama Veda, I. 886 [1.4, 2.5.6; II1.7.1.8.1]. The printed

edition reads rddhdnst chodayate, for the rddhasd chodaydte of

the Rig- eda text.

* Séyana explains the construction, swamahattwenaiva annena

saha dhanddiiiam stotribhyah prakarshena chodayati, “he by his

might abundantly sends to his worshippers wealth with food.”
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14. Let me address the lord of steeds, who asso-

ciates his strength (with the Marurs): now hear the

words of the son of Vyaswa praising thee.’

15. No one, Inpra, has ever been born more

mighty than thou; no one (surpassing thee) in

riches; no one (more powerful) in protection; no

one (more entitled) to praise.”

16. Pour out,* priest, the most exhilarating

(draught) of the sweet (sacrificia]) beverage, for he,

the ever-mighty hero, alone is praised.’

17. Inpra, ruler-of horses, no one surpasses thine

ancient praise, either for force or for fame.t

18. Desirous of food, we invoke your lord of

viands, who is to be magnified by sacrifices (offered)

by attentive} (worshippers).

19. Come, friends, lot us glorify Inpra, the leader,

who is entitled to praise, who, single, overcomes all

hostile hosts.§

20. Recite agreeable words, swecter than cla-

rified butter, or than Soma, to the illustrious

1 S4ma Veda, IT. 860 [TL 7. 1, 8. 2, reading rddhah for dak-

sham |. Aswya is explained as the son of Aswa, or Vyaswa.

* Tid, VI, 861 [IT. 7. 1. 8. 3).

3 Eva ht virah stavate saddvridhah. The commentator renders

it aa in the translation, but he does not notice sadduridha,

* Sdma Veda, I. 4.2.5.5; II, 8.2. 10.1.

¢ Jbid, TT. 8.2.10.2. ae. ‘ None is mightier or more praise-

worthy (or richer) than thou.”

t Jbid, TI. 8. 2. 10. 38.

§ Jbid. I. 4, 2. 5. 7.
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(InprRa), who is gratified by eulogy, who rejects not

praise ;

21. Whose energies are unbounded ; whose wealth Varga XIX.

cannot be carried away; whose bounty extends like

the firmament over all.

22. Glorify Inpra, the unassailable, the powerful,

the regulator (of men), as was done by Vraswa; he,

the lord, gives a spacious dwelling to the donor (of

the oblation).*

23. Praise verily at present, son of Vyaswa, praise

(Inpra), who is the tenth of the pervading (vital

principles),' the adorable, the all-wise, to be honoured

repeatedly (by sacred rites).

24, Thou art cognizant, wielder of the thunder-

bolt, of the departure of evil beings, as the purifying

sun day by day (is of that) of the (birds) flying in

all directions (from their roost).

25. Inpra, of goodly aspect, bring to the offerer

(of the oblation) that (protection) wherewith to

" The text has simply dasamam, tho tenth; in oxplanation of

which the scholiast cites a text which states that there are nine

vital airs in the human body, and that Jedra is the tenth; nava

vai purushe prind manushyeshu vartamdnd Indras teshdm dasadhd,

ete. [Cf. Taitt. Brahm. i. 38, 7, 4, and Tuitt. Sanh. i. 7. 9.]

* Sama Veda, I. 396 [T. 6. 1. 1. 6].

* Séyana explains yamam as stotribhih suniyatam, ‘who is

conciliated (7) by his praisers ;” and manhamdnam gayam, 0s

‘honourable wealth,” or ‘a house for the worship of the gods.”

He gives « passive meaning to yama, but cf, viii. 103, 10.

VOL. Y. c
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defend him thou hast twice slain (the foe) for

Kutsa; show the same (care of us).*

26. (INpRA) of goodly aspect, we implore theo

who art entitled to praise, for (our) preservation ; for

thou art the overcomer of all our adversaries.

27, (He it is) who rescues men from the wicked-

ness of evil beings, who enriches (the dwellers) on

the seven rivers: now hurl, thou who aboundest

in wealth, thy weapon at the Dasa.

28. As thou, Varu, hast distributed vast wealth

to those who have-solicited (riches) on behalf of

SusHiman, t (so do thou now distribute) to the de-

scendants of Vyaswa} (and so too thou), auspicious

food-bestowing (Uswas).!

29, May the gifts of a humane § (prince), when

* The text has only Subhage vdjinivat?. The comment sup-

plies Ushas, on the authority of Saunaha. [Sdyana gives an

alternative rendering, which ig paralleled by v. 2 of the sixth

Sukta of this anuvdka, making Varu himself address the stanza

to Ushas, and ask her to give him wealth for the sons of Pyaswa,

as she had given to his father for his suppliants. ]

* Sayana takes it, “Bring to us that protection wherewith

(thou protectest thy) offerer; send to us (that protection where-

with) thou hast twice slain (the foe) for Autsa.”

1 Sapta sindhushu, 7.e. the dwellers on the banks of the seven

rivers, the Ganges, ete., or on the shores of the seven scas

(Sdyana).

} Fare is said to have distributed those alms that his father,

Sushéman, might go to heaven.

§ Siyana explains ndrya as narahitasydpatyam,
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offering the Soma libation, extend to the Vyaswas,

yea, and substantial wealth by hundreds and thou-

sands.

30. If any ask of thee, (Uswas), when anywhere

present,* where the sacrificer (Varu dwells), (reply)

the powerful (prince), the refuge of all, abides on

(the banks of) the Gomaté river.

St«ra V. (XXV.)

The deities are Mirna and Varuna, except in the tenth, eleventh,

and twelfth stanzas, in which they are the Vigwapuvas: the

Risht is the son of Vyaswa: the metre is Ushnth, except in

the penultisaate stanza, where it is Ushniggarbhd.

1. You two are the protectors of the universe, Vargo XXI.

divine, and to be adored among the gods; therefore,

(Viswamanas), thou sacrificest to the pair who are

observant of truth and endowed with real power.

2. Mrrra and Varuna, doors of good deeds, (dif-

fusers of) riches, who are the charioteers (of men), t

well born of old, the sons (of Anrrz), observant of

vows, (you are worshipped by me).’

? The text has only the nouns, without any verb, which is

supplied by the commentator. [He supplics ‘thou sacrificest

to them,” éd gajase, from the previous verse. ]

* Sdyana explains huhaydkrife as moaning, ‘Oh thou who

art honoured by those who ask where Varu dwells,” sa varua

hutra tishthat. tyetadichehhayd *bhilakshanapravyittair jiynasubhih

puraskrite (Ushas). Valah he takes as varak, sc. swabalena

dvdrakah satrindm, “ overwhelmer of enemies.”

{ Or, perhaps, ‘“ bringers of riches,” dand rathyd,
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3. The great and veracious Aprti, the mother (of

the gods), gave birth to those two who are possessed

of all affluence, and shining with great splendour,

for the (destruction of the) Asuras,

4, The great Mirra and Varuna, the two sove-

reign* and powerful f deities, the observers of truth,

illume’ our solemn rite.

5. Grandsons of mighty strength, sons of energy,

doers of good deeds, liberal benefactors, they preside

over the habitation of food.

6, Bestow (uponus).good gifts, viands, whether

of heaven or earth: may the water-shedding rains

attend upon you,

7, (These are they) who look upon the great

deities as (a bull contemplates) the herd, sovereigns

observant of truth and propitious to adoration.

8. Observers of truth, doers of good deeds, they

sit down for the office of sovereignty ;{ observant

of obligations, endowed with strength, they acquire

vigour.”

' Tho text has ghoshatah, which Sdyana renders swadiptyd

prakdésayatah,

* Kshatriyd kshatram dsatuh is explained balavantau balam

vydpanutah,

* Sdyana, as usual, explains samrdjd as ‘perfectly resplen-

dent,” samyag dipyamdnau; and so, too, in v. 7.

+ Asurd is also explained as ‘“‘impelling by being the in-

dwelling principle,” antarydmitayd prerakau,

} Cf. vol. i. p. 66, verse 10.
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9. Thorough knowers of the path, even before

the eye (van see), causing (all beings) to open

their eyelids, existing from of old, and shining

with a mild radiance, verily they have been wor-

shipped.’

10. May the divine Apri, may the NAsaryas also

protect us; may the rapid Marurs defend us.

11. Munificent and irresistible (Marvuts), guard Varga XXIII.

our vessel* by day and night, so that we may be

secure through your protection.

12, We, uninjured (through his protection, offer

praise) to the liberal VisHnu, who harms not (his

adorers): do thou who goest by thyself alone (to

combat), and causest wealth to flow (to the wor-

shipper), hear (our prayer) in behalf of him who

has commenced the sacrifice.”

13. We solicit that ample, all-desired, all-guarding

(wealth) which Mirra, Varuna, and Aryaman hold

under their protection.

14. Yeu, may he who causes the waters to flow

1 A yvather unintelligible verse, even with the help of the

scholiast. [Sdyana seems to understand it as referring to Mitra

and Varuna as respceotively presiding over day and night, ahord-

trayor vydptona tejasd. |

2 Sdyana interprets Sindho as stotrin pratt dhandndm syanda-

nasila Vishno, and purvachittaye as prdrabdhakarmane yajamd-

naya.

* No ndvam urushyata; ndvam yajniydm occurs in x. 44. 6,

and seems there to mean the sacrifice.
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(Parsanya), the Marurs, the Aswins, InpRa, Visunv,

may all (these deities) together, the showerers (of

benefits, protect) that wealth for us.

15, Those desirable leaders (of men), rapid in

movement, break down the haughtiness of any (foe)

whatever, as an impetuous current (sweeps away all

obstacles).

16. This one, the lord of men (Mrrra), contem-

plates many vast things: we follow his rites for you.

17. We observe the ancient rites of the imperial

Varuna and the renowned Mrrra, (rites) that are

good for (our) dwelling.t

18. (Mrrra is he) who has measured with his

rays the limits of both heaven and earth; who has

filled both heaven and earth with his greatness.

19. He, Strya,” has uplifted his radiance in the

region of the heaven; kindled and invoked with

burnt-offerings, he is bright, like Aenz.

20. Raise your voice in the spacious hall of

sacrifice* (to him) who is lord over food derived

from cattle, who is able to grant nutritious sustenance,

21. I glorify by night and day that sun* (Mitra

‘The text has only Ofyd. The comment renders it Oko

griham tasmat hitdni karmdant.

* That is, according to the comment, Mitra and Varuna.

Cf, v, 21.

* Tat skryam means, according to the scholiast, the brightness

of Mitra and Varuna. [Sdéyana’s words are siryam suviryam,

tat Varunam Maitram cha tejas. |

* Sdyana explains dirghaprasadmani as an epithet of yajne,

vistritam sadanam yasmin yajne,
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and Varuna), and both the heaven and earth; do

thou (Varuna) ever bring us to the presence of the

bountiful.

22. We have received from the son of Susiiman,

the descenJant of Uxsuan, the overcomer (of foes),

a woll-going chariot of silver, yoked (with a pair of

horses).

23. Among bay horses these two are pre-emi-

nently) the destroyors (of foes), and of those eager

in combat; the two strong bearers of mon.

24, Through this new praise (of Mrrna and

Varuna) ] have obtained at the same moment of

the mighty prince, two fast-going sagacious* steeds,

with whip and reins.

Sth Vi. (XXVL)

Tho deities cre the Aswrns, but of the last six stanzas VAyu;

the Rishi as before, Viswamanas, tho son of Vyaswa, (or

Vraswa, the descendant of Anatnas): the metre of the first

fifteen stanzas and the twenty-second, twenty-third, and

twenty-fourth is Ushaih; that of tho sixtecnth and three

following is Gdyatri, as also of the twenty-first and twenty-

fifth; that of the twenticth, Anushftubh.

1. (Aswins) of irresistible strength, affluent varga xXxvI.

showerers (of benofits), I invoke your chariot

amidst the pious, who are assembled to celebrate

your prescnee.

* Séyana oxplains vipran as medhdvindin uehitau, “ worthy of

the praisers of a deity.”
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2. (Say), Varu!' (thus), NAsaryas, senders of rain,

affluent showerers (of benefits), as you came to

SusHiman with your protections to (grant him)

great riches, (so come to me).

3. Affluent in nourishment, we invoke you, who

are desirous of (sacrificial) food, on this occasion at

dawn* with oblations.

4, Leaders (of rites), let your renowned all-con-

veying chariot come to us, and (do you) recognize

the praises of the zealous (worshipper) for his

prosperity.

5. Aswins, affluent showerers (of benefits), detect

the guileful; verily, Rupras, vex your adversaries.

6. Dasras, who are gratified by sacred rites, of

fascinating complexion,‘ lords of rain, pass with your

fleet (horses) completely round our entire (sacrifice),

7. Come to us, Aswins, with all-supporting riches,

for you are opulent, heroic, overthrown of none.

8. Ivpra and NAsatyas, who are most accessible,

come to this my sacrifice: come, gods, to-day, with

(other) divinities.

1 The text has only Var, in the vocative, which the com-

mentator amplifies—He varundmaka rdjann evam brihity Rishir

vadatt.

* Mahe tane, mahate dhandya; mahyam dydtam is supplied by

the scholiast.

* Ati kshapah, keshapdyd atikrame, ‘at the passing of night,”

ushah-kale.

* Madhuvarnd is explained ye yuvayo ripam pasyantd te

tatrawa hrishtd bhavanti, “they who look upon your beauty

are delighted.”
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9. Desirous of you who are bestowers of wealth,

we invoke vou, as did (our father) Vyaswa: come,

sagacious Aswins, hither with favourable intentions.

10. Praise the Aswuys devoutly, Rishi, that they

may repeatedly hear thine invocation, and destroy

the nearest (approaching enemies) and the Pants.

11. Hear, leaders (of rites), (the invocation) of me

the son of Vyaswa, and understand its (purport) ;*

and may Varuna, Mirra, and ARYAMAN concurrently

(grant me wealth).

12. Adorable showerers (of benefits), bestow daily

upon me (sume) of that (wealth) which is given by

you, which is brought by you for the worshippers.

13. The roan who is enveloped in sacrifices (offered)

to you, like a woman with additional raiment,! re-

warding hin, Aswins, you place him in prosperity.

14. Favourably disposed towards me, como, As-

wins, to the dwelling of him who knows (how to

prepare for you) the most copiously cffused (libation)

to be drunk. by the leaders (of rites).

15. Affluent showerers (of bencfits), come to our

dwelling for (the libation) to be drunk by the leaders

(of rites), for you bring the sacrifice to completion

by praise, as the fatal shaft (slays the deer).?

' Adhivasirit, “having anothcr garment over her ordinary

clothes.”

* The text has only Vishudruheva, which Sayana explaina,

visedn hinast: satran iti sarah. [He explains the allusion as

* Sayana seems to explain it, ‘ye recognize this my (invoca-

tion as devoted to you).”

Vargn

XXVIII.

3929
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16, Aswins, leaders (of rites), among (all) invo-

cations may my most earnest praise invoke you as a

messenger, may it be (acceptable) to you.

17. Whether, immortal (Aswins), you rojoico in

the water of the firmament, or in the dwelling of the

worshipper,’ hear this my (invocation).

18. Verily this Sweraydvart, the golden-pathed

river, is of all rivers the especial bearer of your

(praises).

19. Aswins, following a brilliant course, you ac-

quire celebrity by the white-river worthily praising

you, the enricher (of the people on its banks).

20. Yoke your chariot-drawing horses, Vayu;
bring them, Vasu, encouraged (to the sacrifice) ;

then drink our Soma; come to our daily libations.

21. We solicit thy protection, VAyu, lord of sa-

crifice, wonderful son-in-law of Twasutrt.*

follows: tena (vishudruhd) yatha vyddhe mrigam abhilashitam

desam prépayati tadvat stutyad yajnam avaikelyena samdptim

prapayathah, ‘as a hunter by an arrow brings the deer to the

desired spot (to its destination ?), so ye by praisc cause the

sacrifice to attain completion.” |

' Isho va grihe, yuodm ichchhato yajamdnasya is Séyana’s

oxplanation.

2 The river is said to have praised the Aswina, as the Rishi

lived on ita banks, These banks are golden, and consequently

enrich those who live near,

8 Siyana explains Twashirt here by Brahmd, and refers for

the conncetion to the Zé¢éhdsas and other authorities. Mahidhara

(Yajur-Veda, 27. 34) says, Vdyu, or the wind, having taken

water from Aditya, fortilizes it, as rain, and is therefore as it
were his son-in-law, identifying Zwashtré with Aditya.
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22. We, the offerers of Soma, solicit riches from

the sovereign, the son-in-law of Twasurri; (may

we become) wealthy.

23, Establish, Vayu, happiness in heaven ;* bear

quickly thy weoll-horsed (chariot); do thou, who art

mighty, yoke the broad-flanked (horses) to the car.

24. We invoke thee who art of graceful form,

extending through thy magnitude thy limbs in all

directions,’ to our religious rites, like the stone (for

bruising the Soma),

25. Divine Vayu, foremost (of the gods), exulting

in thine own mind, cause our rites to be productive

of food and water.t

Stuxra VII. (XXVIL.)

The Vigwanrvas are the deitics; Manu, the son of Vivaswat,

is the Rishi: the metre of the odd verses is Bréhati; of the

even, Satobrihati,

1. Aent 1s the Purohita at tho sacrifice: the varga XXXI.

stones, the sacred grass (are prepared) for the core-

mony. I invoke with the holy verse the Manurs,

1 Aswapristham is, literally, ‘ borne on a horse’s back;’”? but

Sayana here -nterprets aswa by vydpta, and prishtha by

sarvdnga.

* Véyu being considered the supporter of all the celestial

luminaries, sari a-jyolishim twadddhdratwat.

+ Sayana sesms to explain the latter clause, “ Give ua food

and water, and so cause our rites to be duly performed.”
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BrauMAnaspati, and all the gods, for their desirable

protection.’

2. Thou comest (Aant), to the victim, to the

dwelling? (of the worshipper), to the touchwood, to

the Soma, at dawn and at night: universal deities,

givers of wealth, knowing all things, be the de-

fenders of our pious acts.

3. Let the ancient sacrifice proceed first to Aer,

then to the gods,—to the Aprryas, to VaruNA, ob-

servant of obligations, to the all-resplendent Marurts.

4. May the universal deities, possessors of all

opulence, destroyers of foes, be (nigh) to Manu for

his prosperity : do you, who know all things, secure

to us an abode safe from robbers*® through your un-

assailable protections.

5. Universal deitics, united together and of one

mind, come this day to us, (attracted) by the sacred

praise addressed to you; and do you, Marours, and

the mighty goddess Apirt, (come) to the dwelling,

(our) abode.

} Sama Veda, I. 48 [I. 1.1.5.4. Sayana explains purohita

in its literal meaning, as ‘‘ placed in front, (or on the east), on

the wttara vedt.”” |

® Prithivim, which is explained idam devasadanam, “ this

chamber of the gods.’’ Oshadhih may here also imply annual

plants, according to Sdyana. [Sdéyana renders ushdsé nakiam

oshadhth, (‘thou comest) to dawn and night (these being the times

for the offering), and the soma-grinding stones.” He explains

vasavah, as usual, by vdsayitdrah, ‘ causers of habitations,” ]

§ Avytkam stenarahitam; or it may imply, “free from any

annoyances, bddharahitam.”
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6. Direct, Marurs, your beloved horses (to our

rite): Mirra, (come to our) oblations; and may

Inpra, and Varuna, and the swift leaders, the

ADITYAS, sit down on our sacred grass.

7. Bearing the clipt sacred grass, offering in due

order the (s:crificial) food, presenting the effused

Soma, and having the fires kindled, we invoke you,

Varuna,’ (and the rest), as did Manus.

8. Maruts, Visunvu, Aswins, Pusnan, come hither

(induced) by my praise: may Inpna, the first (of

the gods), also come, the showerer (of benefits), he

who is praised by (his) worshippers as the slayer of

VRITRA.

9. Unoppressive deities, bestow upon us a mansion

without defect, so that, subduers (of foes), no one

may injure oar defences, whether from afar or nigh.

10. There is identity of race among you, deities,

destroyers of foes; there is kindred? (with me your

worshipper); therefore utter at once the command

for our former prosperity and for new happiness.

11. Deities, possessed of all wealth, I, desirous of

offering worslup, address to you verily unprecedented

praise, for the sake of obtaining desired affluence.

1 When Mitra and Varuna are namcd singly, both are intended,

and sometimes «ven more of the Fisiwaderas, according to the

scholiast. [For Manw’s sacrifice, cf. vol. i. p. 68, and Satapatha

Brdhmana, i. 8. 1.]

® The text has only asty dpyam, the scholiast says, with the

Rishi of the hymn.

Varga
XXXII.

Varga

XXXIITI.
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12. Devoutly praised (Maxurs), when the ador-

able Savirri has risen above you, then bipeds and

quadrupeds, and the flying birds, seeking (their

objects), enter (upon their functions).

13. We would invoke each deity among you

(gods) for protection, cach deity for the attainment

of our desires, each deity for the acquisition of food,

glorifying you with divine praise.’

14, May the universal gods with one consent be

together the givers (of riches) to Manu; may they,

both to-day and hereafter, be the bestowers of wealth

upon us and upon our posterity.’

15. I glorify you, innoxious deities, in the place

of praises: no harm befalls the man who, Mirra

and Varuna, offers (oblations) to your glories.

16. He enlarges his dwelling, he has abundant

food who offers you (oblations) to obtain a blessing:

through his pious acts he is born on every side in

his children; all prosper (through your favour) un-

harmed (by enemies),

17. He gains (wealth) without war, he travels

along the roads with quick (horses), whom ARYAMAN,

Mirra, and Varuna, alike munificent, and acting

in concert, protect.

18. You enable him (Manu) to proceed by an

unobstructed road; you grant him easy access to

difficult passes: may the weapon (of the foe) be far

from him, and, inflicting no injury, perish.

1 Yajur-Veda, 38. 91.

2 Tbid, 38. 94.
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19. Divinities of benevolent vigour, since you

preside over the rite* to-day, at the rising of the

sun, since, possessors of all wealth, (you are present)

at his setting, or at his waking, or at the meridian

of the day ;

20. Or since, all-wise deities, you accept the

sacrifice, bestowing on the zealous donor (of the

oblation) a lwelling (such as we may worship in),

then, possessors of all wealth, distributors of riches,

may we worship you in the midst (of that dwelling).

21. (Gods), who are possessed of all wealth,

bestow + the desired (opulence) upon the intelligent

Mant, offering oblations to you at sunrise, mid-day,

and sunset.

22, We solicit of you, resplendent deities, as a son

(of a fathor), that which is to be enjoyed by many ;

offering oblations, may we obtain that (wealth),

Apiryas, by which we may possess abundance.

' The construction is so loose, that it is impossible to do more

than conjecturs the meaning. Vadradbhipitwe asurd ritam yate

chhardiry yema vi ddsushe is explained yaded asmadyajnan pratt

yushndkan abhipraptau yajnam gachchhate havinshi dattavate

yajamdndya gr-ham prayachehhatha, “since you give a dwelling to

the donor of the oblation proceeding to the rite, which is to bring

you to our sacrifice,” or, “on your approach to our sacrifice.”

* Sayana says, “since ye uphold the house (rendered pros-

perous),” grihom kalyduabhitam dhérayatha.

+ Séyana connects this verse with the noxt, “since ye give

the desired (opulence) to AZanu,” etc., “therefore we solicit of

you,” etc.
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Sixra VIII. (XXVIII.)

Deities and Risht as before: the metre is Gdyatri, except in the

fourth verse, where it is Pura-ushath.

1. May tho three-and-thirty divinities sit down

upon the sacred grass; may they accept (our offor-

ings), and bestow upon us both (sorts of wealth),’

2. May Varuna, Mirra, Aryaman, and the

Agnis, with their wives, honouring the donors (of

the oblation), and addressed with the sacrificial

exclamation,——

3. Be our protectors, whether coming with all

their attendants from the west, from the north, from

the south, from the east.*

4. Whatever the gods desire, that assuredly comes

to pass: no one can resist their (will), no mortal

withholds (their) offerings.

5. Seven are the lances of the seven (troops of

the Maruts), seven are their ornaments, they wear

seven surpassing glories,

1 ge, cattle and moncy; or, may they give repeatedly, (Séyana

explains ovdan, “may they acknowledge us as offerors.” ]

* Sdyana artificially makes out six directions by taking nyak

as the nadir, and understanding by 7tthd the south and the

zenith.

+ Or, perhaps, as Sdéyana takes it, ‘even the non-offering

mortal (must give offerings if they will it).”
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Stcta TX. (XXIX.)

Deities as betore: the Risk is Kagyava, the son of Manicut, or

Mast, the son of Vivaswat; the metre is Dicipadd brrdy.

1. One (Soma) brown of hue,' all-pervading, leader

of the nights,? ever young, decorates (himself) with

golden ornaments.

2, One (.Aent) intelligent, resplendent among the

gods, is seated in his place (the altar).

3. One (Twashfri) immoveably stationed among

the gods, holds his iron axe in his hand.

4, One (]npra) holds his thunderbolt wielded in

his hand, by which he slays the Vrrrras.

5. One (livpra) brilliant and fierce, (yet) the dis-

tributor of healing medicines, holds his sharp weapon

in his hand.

6, One (PtsHan) watches the roads* like a robber,

and is cognizant of hidden treasures.

7. One (Visunu) wide-stepping, has traversed the

three worlds where the gods rejoice.

8 Two (the Aswins) travel, with swift (horses)

along with one (bride Stryd), like travellers to

foreign countries.

9, Two of like beauty and of royal rank (Mirra

and Varuna), worshipped with oblations of clarified

butter, have taken their seat in heaven.

' Babhru app.ics properly to the Soma plant, but the other
epith ets indicate Soma, the moon.

® Sunar which is explained sushthye rdlrindm netd.

* Of, Vol. 1. ye 115. —Séyana “understé mds the roads to heaven
or hell.

VOL. V. D

Varga

XXXVI.



Varga

XXXVI.

34 RIG-VEDA SANHTTA.

10. Some (the Airis), when worshipping, call to

mind the great sdman, wherewith they light up the

sun.*

Stara X. (XXX.)

Deities as before: the Rishi is Manu, the son of Vivaswat;

each of the four stanzas is in a different metre, Gayatri,

Pura-ushnth, Brihati, Anushtubh.

1. There is no one among you, gods, who is an

infant or a youth; you verily are all of mature

existence.

2. Destroyers of foes, gods, adored by Manu, who

are three-and-thirty, and are thus hymned ;

3. Do you preserve us, do you protect us, do you

direct us (to our good); lead us not afar from the

paternal paths of Mayu,’ nor from those still more

distant.

4, Gods, who are hore present, all to whom this

full sacrifice is offered, bestow upon us, upon our

cattle and horses, happiness far renowned.

1 Manu is said to be the universal father, and the paths he

enjoins are those of austerity and ceremonial. Brahmachary-

dgnihotradi-Larymdnt yena mdrgena bhavanti tam eva asmdn

nayata. [Sdyana explains the latter linc, “Lead us not away

from the far-reaching paternal path of Manu, but away from

any which is distant therefrom,”’]

* Cf. supra, Vol. ITI. p. 297, Sdyana explains the sdman_as

the trivrit, panchadaga, ote.

| Sato-mahdntah, explained by S4yana as sarvasmdd vidya-

mindt prithivydm api ye mahdntas te satomahdnta ity uchyante,

literally, “‘ greater than all that is.”
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ANUVAKA VY.

ADHYAYA IT, Coxtmunn.

Stier LI. (XX XT.)

The deities of the first four stanzas are the sacrifico and praise

of the Fajandna; of the next five, the praise of the same and

his wife; the bencdiction pronounced upon the pair is the

divinity of tho rest: the Rish? is Manu, the son of Vivaswar;

the mctre of the ninth and fourteenth verses is Anushtubh;

of the last four, Pankti; of the tenth, Pddanichrit; of the

rest, Gayairt.

1. He who offers oblations (to the gods, again)

offers then: he pours forth libations and presents

(the sacred cake),* he delights in reiterating the

praise verily of Inpra.

2. Inpri protects from sin that man who offers

him cakes and presents Soma mixed with milk.

3. A brilliant chariot comes to him, sent by the

gods, with which, baftling all hostilities, he prospers.

4, In his house perpetual abundance, accompanied

by progeny, (is present), and milch kine are milked

day by dav.

5, Gods, may the husband and wife, who with one

* The pagu-puroddsa is explained in the Nydya-mdld-vistara

as the cake, which is an essential part of the animal sacrifico in

the jyotishtoma, pasu-devaté-sanskdrah.

1 Sdyana explains it, ‘in his house perpetual abundance,

accompanied by progeny and cattle, is milked day by day;” or

ZIlé may be taken as the goddess of cows, in which case duke is

explained, ‘ milks forth, bestows.”

Varga

XXXVIII.
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mind offer libations and purify them, and (propitiate

you) with the Soma ever mixed with milk,—

6. Constantly associated, may they acquire appro-

priate (sacrificial) viands; may they be able to offer

sacrifice ; may thoy never be wanting in food (given

by the gods).

7. They retract not (their promises) to the gods,

they withhold not your praise, but offer abundant

(sacrificial) food.

8. Blessed with youthful and adolescent offspring,

and both having their persons richly ornamented,

they pass (happily) their whole life.

9, Offering acceptable sacrifices, obtaining the

wealth they solicit,* presenting gratifying (oblations

to the gods), for the sake of immortality® enjoying

personal union, they (wife and husband) worship the

gods.

10. We solicit the happiness (afforded) by the

mountains, the rivers, and VisuNnv, associated (with

the gods).

11. May the adorable PisHan, the possessor of

opulence, the most benevolent patron to all, come

1 'The phrascology is not very perspicuous: wa td vdjeshu

vdyatah is explained devairdatteshvanneshu na gachehhatah, sarvadé

annasahitau tishthatam.

* Amritdya; the comment explains it, for the increase of

descendants, santdnabhirriddhayo.

* Sdyana explains etdehotrd as “they whose sacrifices pro-

cure them happiness,” and kritadvast as pdtreshipayuktadhanau,

“bestowing your wealth on the suppliant.”
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auspiciously ; may a wide path (be open) for our

prosperity.

12, All men with (devout) minds are the un-

wearled * ; praisers) of the irresistible deity (PUsHan),

verily the (most) sinless of the Avrtyas.t

13, Since Mirra, Aryaman, and Varuna are our

protectors, may the paths of the sacrifice be easily

traversed (by them).

14. I worship the divine Aant, the preceder of

you, (gods), with praise, (for the sake) of riches; the

worshippers (cherish him), the bountiful perfecter of

the sacrifice, like a friend.

15. The chariot of the devout worshipper quickly

(prevails), as the hero (prevails) in all combats what-

ever: the celebrator of the sacrifice, who desires to

propitiate the mind of the gods, overeomes those who

are no sacrificers,

16. Devoted to the gods, pouring out to them

libations, thou, worshipper, shalt not perish: the

eclebrator of the sacrifice, who desires to propitiate

the mind of the gods, overcomes those who are no

sacrificers.

17. No one obstructs him by his acts, he is never

driven (from his station), he is never separated (from

his family): the eclebrator of the sacrifice, who de-

* Sdyana tikes aramateh as tor alam-matih, which he explains

as paryapta-s‘utif.

+ Sayana ecplains this latter clausc, ‘ verily (the gifts) of the

Adityas are void of evil, (therefore we praise Ptshan for the

attainment of food, ete.’’).
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sires to propitiate the mind of the gods, overcomes

those who are no sacrificers.

18. To him in this life is a valiant progeny, to

him are swift herds of horses; the celebrator of the

sacrifice, who desires to propitiate the mind of the

gods, overcomes those who are no sacrificers.

THIRD ADITYAYA.

MANDALA VIII. Conttnvep.

ANUVAKA’V. Contrxven.

Sunta. Il. (XX XIT.)

Twora is the deity; the Aishi is MavuArirnt, of the race of

Kaywa; the metre is Gayatri.

1. Celebrate with songs the great deeds of Inpra,

the drinker of the stale Soma, when in his exhilara-

tion.*

2. The fierce (deity) who, liberating the waters,

has slain Srrpinpa, ANARSANI, Prprv, and the slave t

AHISUVA,.

3. Pierce the rain-holding domain of the vast

Argupa: achieve, Inpra, this manly exploit.

4. I invoke the victorious handsome-jawed Inpra

for your protection, and to hear (your praises), as (a

traveller invokes) the water from the cloud.’

! Thrndsam na girer adht. Sdyana quotes Yasha 5. 16, for

* S4yana scems to explain this: ‘Proclaim the deeda of the

stale Soma, in the words of Jndra when filled with exhilaration.”

+ Sdéyana makes Dds@ another proper name. Ddsam cha

Ahisuvam cha.
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5. Exhilarated by the Soma draughts, * thou, hero,

throwest open the pastures of the cattle and horses

like a (hostile) city.

6. If thou art propitiated by my libation and Varga IL.

praise, and bestowest food (upon me), come with

viands froia afar.

7. InpRA, who art pleased by praiso, we are thine

atlorers; d9 thou therefore, who art the drinker of

the Soma, be gencrous unto us,’

8. Gratified by us, bring us undiminished food,

Maguavan, for vast is thy wealth.

9, Make us (InpRa) possessed of cattle, of gold,

and of horses: may we prosper with abundant

viands.

10. We invoke Inpra, who is greatly to be praised,

whose arm is stretched out for the protection (of the

world), acting nobly for our defence.”

11, The slayer of Vrrrra, the accomplishor of a Varga IIL.

hundred exploits in war, achieves them that he may

be the giver of much wealth to his worshippers.

12, May Sakra give us strength, may the liberal

tirnasa mean.ng wdaka. THe explains the sense, as a man in hot

weather calls for water from the cloud, yatha gharme ’bittaptah

pundn udakan megham pratt Inwayati,

' Sama Veda, I. 280 (1. 3. 1. 4. 8].

? Ibid. I. 217 (1. 8.1.8. 4].

* Sdyana oxplains somyebhyah by somdrhebhyah, @.e. exhi-

larated thou throwest them open to those worthy of the Soma

or to the worthy offerers of the Soma.



Varga IV,

40) RIG-VEDA SANHITA,

Inpra with all protections be the supplier of our

deficiencies.’

13. Glorify that Inpra who is the preserver of

riches, the mighty, the conveyer beyond (calamity ),*

the friend of the offerer of the libation ;

14, Him who comes nigh, the mighty, the firm in

battles, the acquirer of fame,t the lord of vast riches

through his prowess,

15, No one puts a limit to his glorious deeds, no

one asserts that he is not generous.

16. Verily no debt is due (to the gods) by those

Soma-partaking Brahmans offering libations ;* the

Soma is not drunk without the expenditure of bound-

less (wealth).

17. Sing praises to the adorable (InpRa), repeat

prayers to the adorable (Inpra), address hymns to
the adorable (InpRa).

18. The powerful Iypra, the discomforter of

hundreds and thousands, unchecked (by foes), is

adorable; he who is the benefactor of the sacrificer.

1 Antardbharah is explained chhidrdndm dplrakah, or chhidra-

pidhdy?, the filler up or covercer of flaws.

2 A text is quoted to the effect that ‘he who has a son, or is

chaste, is free from debt,” that is, to the gods and manes, anrino

yah putrt yadvd brahmachart.

* Supdra is more often explained “ready to be brought by

praise.”

+ Sravojitam might also mean ‘the winner of wealth or food.”

{ Apratd is explained avistirnadhanena, which would rather

mean ‘by one who has not abundant wealth.”
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19. Iypra, who art to be invoked of men, come

to their offered viands, drink of (their) libations.

20. Drink of the (Soma) purchased by the milch

cow,’ that (Moma) which is mixed with water, that

which, Inpr4, is especially thine.

21. Inpra, pass by the man who offers the liba- Varga V.

tion In anger, him who pours it out upon a spot

disapproved of; drink this presented Soma?

22, Inpra, who hast beheld our praises, proceed

in three dinections from a distance,* pass beyond

the five ordcrs of beings.

23, As the sun disperses his rays, do thou dis-

perse (wealth upon me): may my praises rapidly

draw thee, «s waters (reach) the low ground.

24, Adhwaryu, quickly pour forth the Soma to the

hero InpRa with the goodly jaws; bring the Soma

for his drinking ;

25. Who clove the cloud for (the issue of) the

rain, who sent down the waters, who placed the

mature (milk) in the cattle.

26. Tho brilliant+ Inpra slew Vuirra, AURNA- Vorga VI.

vasa, Anisuva; he smote Arbupa with frost.

27. Sing aloud (priests) to the fierce, victorious

' Swadhainvvdndin, dhenrd kritdn somdn: as by the text,

dhenvd krinat..

* Sdma Veda, I. 223 [T. 3. 1. 4. 1, but with some variations].

* fe, Come to us from in front, from behind, and from the

side,

+ For richt:hama, see Vol, ITI. p, 467, note,
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(Inpra) the overpowerer, the subduer (of foes), the

praise inspired by the gods;

28. Inpra, who, in the exhilaration of the quaffed

Soma, makes known among the gods all pious rites.

29. May those two golden-maned steeds, together

exulting, bring him hither to the salutary (sacri-

ficial) food.

30. Iypra, the glorified of many, let thy horses,

praised by Priyamupua, bring thee down to drink

the Soma.

Sixra ILL. (XXXII)

Deity as before; the 2vsh?. is MupmyAritnr; the metre of the

sixteenth and two following verses is Gdyatri, of the last,

Anushtubh, of the rost, Rrehatt.

1. We are pouring forth to thee the Soma juice

like water: the praisers, strewing the clipt sacred

grass, worship thee, slayer of Vrirra, in the streams

(falling) from the filter.’ .

2. The leaders (of rites), repeating praises, shout

to thee, Vasu, when the libation issues forth ; when,

Inpra, bellowing like a bull, dost thou come to the

dwelling, thirsting for the Soma ??

3. Resolute (Inpra), bestow abundantly upon the

descendants of Kanwa thousands of viands; wise

Maauavan, we earnestly solicit thee for (wealth) of

gold? and cattle.

1 Sama Veda, 2. 215 (I. 3. 2. 2. 9; TI. 2. 2, 12. 1].

* Ibid, 2. 216 (II. 2. 2. 12. 2, but with gamat for gamah].

3 Pisanga-ripam, ‘tawny-coloured,” is left unexplained by

the Commentary. Séma Veda, 2. 217 [TI. 2. 2. 12. 3],
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4. Drink, Mepnydrrrui, and in the exhilaration of

the draught sing to Ivpra, to him who has harnessed

his horses, who, when the Somu is poured out, is

present, the wielder of the thunderbolt, whose chariot

is of gold.?

5. He who is well-handed, both left and right,

who is the lord, who is wise, the performer of nume-

rous great acts, the giver of vast wealth, InpRa, who

is the demolisher of cities, who is gratified by praise,

ig glorified (hy us).

6. He whe is the subducr (of foes), the unresisted, Varga VILL.

practised in combats,® possessed. of vast wealth, the

demander of the libation,* the praised of many, who

by his acts (of bounty) is like a milch cow to the

competent (worshipper).

7. Who knows him drinking with (the priests)

when the Sona is effuscd ? what food has he partaken

of? he, the handsome-jawed, who, exhilarated by the

(sacrificial) Leverage, destroys cities by his might.

8. As a wild elephant emitting the dews of pas-

sion, he manifests his exhilaration in many places:

no one checks thee, ([Npra), come to the libation ;

1 Sama Veda. 1. 289 [T. 8. 2. 5. 7], but the reading differs in

some respects, us in the beginning, pdit gd andhaso, instead of

pili gaydndhavo, and instead of sute saché vajrt ratho, it has

Airanyaya indre vajri.

2 Smasrushu sritah, Smasru is explained as yuddha, a very

unusual sonse.

3 Chyavana is literally he who ecauscs to fall or flow, that is,

the Soma.

4 S4ma Veda, I. 297 (I. 4.1.1.5; IT. 8. 2.15. 1].
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thou art mighty, and goest (everywhere) through

thy strength.’

9. He who is fierce, unmoved (by foes) and firm,

ready equipped for battle,—if Macuavan hear the

invocation of his adorer, he will not go apart (from

us) but come hither.’

10. Verily (Inpra), in this manner thou art the

showerer (of benefits), brought by vigorous (steeds)

to us, unarrosted (by foes); fierce (InpRa), thou art

celebrated as a showerer (of benefits) when afar; thou

art celebrated as a showerer (of benefits) when nigh.*

ll. Showerers (of benefits) are thy reins, such

also is thy golden whip; thy chariot, MacHavan, is

a showerer (of benefits), so ave thy two horses; and

thou, too, Saraxratu, art the showerer (of benefits).

12. Showerer (of benefits), may the offerer of the

libation to thee effuse the Soma as a showerer;

straight-going (InpRA), bring (us wealth): arrester

of thy horses, the showerer (of tho oblation) has

prepared the bountiful Soma to be mixed with the

waters for thee.

13. Come, most powerful Inpra, to drink of the

Soma ambrosia, (for without coming) this MaqHavayn,

the achiever of many exploits, hears not our praises,

our chaunts, our hymns,

1 Séma Veda, 2. 1047 [II. 8. 2. 15. 2].

* Fhid, 2, 1048 [II 8. 2. 15, 8].

® Tid. 1, 263 (1. 3. 2. 8. 1, but with avita for arritah]. The

usual abuse of /rishan occurs in this and the two following

verses,
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14. Satarratu, slayer of Varrra, let thy horses,

yoked to thy car, bring thee, the lord, riding in thy

chariot, (to our sacrifices), avoiding those sacrifices

(offered) by others.

15. Greatest of the great, brilliant drinker of the

Soma, accept to-day this our present praise; may

our sacrifices be most successful in exciting thine

exhilaration.

16, The hero (Inpra) who has (over) guided us Varga X.

delights not in thy punishment, nor in mine, nor in

that of any other.!

17. Verily Inpra said that the mind of a woman

is not to be controlled, he declared also that her

intellect was small.’

18. The two horses of Inpra, hastening to the

exhilaration (of the Soma), draw his chariot; the

pole of the showcerer rests upon them.

19, Cast thine eyes (son of PLaroga) downwards,

not upwards: keep thy feet close together; let not

(men) behold thine ankles, for from having been a

Bréhman thou hast become a female.*

1 Sdstra is explained sdsana, governing or punishing. The

scholiast evidently takes it in the latter sense, as he adds, kentu

rakshana eva ranate, he, Indra, delights only in protecting or

preserving.

? According to the comment, this refers to a legend that

Asanga, the son of Playoga, the patron of the Z7shi, had been

changed to « woman; see the story in Vol. IV. p. 210.

5 Indra is supposed to say this to Asanga as a female.
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Stxra IV. (XXXIV.)

Deity as before ; the Rishi is NivArrrut, the descendant of Kanwa,

except in the three last stanzas, where the Rishts are the

thousand Vasvrocuisias, of the race of AnarrAs; the metre is

Anushtubh in the first fifteen verses, Gdyatri in the three last.

1, Come, Inpra, with thy horses to receive the

praise of Kanwa; do you, ruling yonder heaven, O

radiant with oblations, return thither.

2. May the grinding stone, yielding the Soma-

juice as it utters a sound, bring thee hither with the

noise; do you, ruling yonder heaven, O radiant with

oblations, return thither.

' This line, which constitutes the burden of the hymn, is

singularly indistinct, dyvo amushya sdsato divam yaya divdvaso,

literally, of heaven of that one governing go you to heaven,

heaven-aftluent. The scholiast is cvidently perplexed; in one

interpretation he alters the cases to divam amushmin (Indre)

sdsatt, and adds, tatra vayam sukham dsmahe, (when Indra rules

heaven we abide there happily). Divdvaso he interprets dipta-

havishka. The plural yaya is put for the singular piydrtham.

He gives another explanation (which is followed in the text),

dyundmakam amum lokam sdsanam kurvanto ylyam swargam

gachchhata. In his comment on the passage in the SAma Veda,

1, 348 (T. 4. 2.1.7; If. 9. 1. 16. 1], he considers amushya as

put for amushmdt prithivi-lokdt—from this world. None are

very satisfactory ; possibly it is intended to say merely that as

Indra@’s presence is necessary in heaven, he is to be allowed to go

back as soon as he has partaken of the Soma at the sacrifice on

earth, [Benfey takes divam for tho Soma-vessel, dyulokdkhya-

dronakalasa, and considers the lino as addressed to Indra and

his horses; ‘(von Himmel jenes Herschenden geht ihr zum

Himmel, Strablender.’’ |

* Sima Veda, 2. 1159 [IL 9. 1. 16. 3],
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3. The circumference of these (stones) shakes (the

Soma) at this (rite), as a wolf (terrifies) a sheep; do

you, ruling yonder heaven, O radiant with oblations,

return thither."

4, The Kanwas invoke thee hither for protection

and for food ; do you, ruling yonder heaven, O radiant

with oblations, return thither.

5. I make offering to thee of the libations as the

first drink is presented to the showerer;? do you,

ruling yonder heaven, O radiant with oblations,

return thither.

6. (INDRA) master of the family of heaven,’ come Varga x)

to us: do thou, who art the sustainer of the universe,

(come) for our protection: do you, ruling yonder

heaven, O radiant with oblations, rcturn thither.

7. Sagacious (Inpra) bestower of numerous pro-

tections, granter of infinite wealth, come unto us: do

you, ruling yonder heaven, O radiant with oblations,

return thither.

8. May (Aeni) the invoker, adorable among the

gods, the bencfactor of man,* bring thee hither: do

you, ruling yonder heaven, O radiant with oblations,

return thither.

1 Sama Veds, 2. 1158 [IL 9. 1, 16, 2].

* Frishae, which the scholiast explains as Pdyu. ([Cf. Aita-

reyn Brahmana, ii. 25.]

® Smatpuran the is interpreted seoargakutumbin.

* Sdyana here explains manur-hitah as ‘placed by men in

their houses,” but he allows the meaning in the text in his

Commentary or I. 106. 5.
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9. Let thy two steeds, humiliators of the pride (of

foes), bring thee as (his) two wings (bear along) the

faleon: do you, ruling yonder heaven, O radiant

with oblations, return thither.

10, Come, lord, from whatever direction, to drink

the Soma offered with Swéhd: do you, ruling yonder

heaven, O radiant with oblations, return thither,

11. Come to listen to our praises, when they are

being recited,—bestow upon us delight: do you,

ruling yonder heaven, O radiant with oblations,

return thither.

12. Inpra, who art possessed of cherished steeds,

come to us with (thy) well-fed and like-shaped

horses: do you, ruling yonder heaven, O radiant

with oblations, return thither.

13. Come from the mountains, from above the

region of the firmament: do you, ruling yonder

heaven, O radiant with oblations, return thither.

14. Bestow upon us, hero, thousands of herds of

cattle and horses: do you, ruling yonder heaven, O

radiant with oblations, return thither.

15, Bring to us, by thousands, tens of thousands

and hundreds (of good things): do you, ruling yonder

heaven, O radiant with oblations, return thither.

16. We, the thousand Vasvrocuisias, and InpRa

(our leader), when we obtain vigorous herds of

horses,—

17. Such as are straight-going, flcet as the wind,

bright-coloured, light-footed, and shine like the

sun,—
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18. Then (having received) the horses, attached

to the rolling-wheeled chariot, given from afar,* we

depart to the middle of the forest.

Stcra V. (XXXV.)

The deities sre the Aswins; the Aish? is SyAvAswa, of the

family of Arxt: the metre of the first twenty-ono verses is

Uparishtdjyotis, of the twenty-sveond and twenty-fourth

Pankti, and of the twenty-third Alahdbrthatt.

1. Associated with Agni, with Inpra, with Varuna, Varga XIV.

with VisHnv, with the d:tyas, the Rudras, and the

Vasus, and united with the dawn and with Strya,

drink, Aswins, the Soma.

2. Powerful (Aswiys), associated with all intelli-

gences, with all beings, with heaven, with earth,

with the mountains, united with the dawn and

with Strya, drink, Aswins, the Soma.

3. Associated with all the thricc-eleven deities

at this ceromony, with the waters, with the Maruts,

with the Bérigus, united with the dawn and with

Strya, drink, Aswins, the Soma.

4. Be gratified by the sacrifice ; hear my invoca-

tion; recognize, deities, all the offerings in this

ceremony; united with the dawn and with Surya,

bring us, Aswins, food.

5. Be gratified by our praise as youths are de-

lighted (by the voices) of maidens: recognize, deitics,

* Pérdvatasya rdtishu. Pdravata is probably the name of a

king; “the guts of Pardvata.”

VOL. V. E
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all the offerings in this ceremony; united with the

dawn and with Strra, bring us, Aswins, food.

6. Be gratified, deities, by our praises, be gra-

tified by the sacrifice, recognize, deitics, all the

offerings in this ceremony; united with the dawn

and with Strya, bring us, Agwins, food.

7. Ye alight upon the effused Soma as the HAnt-

pRAVA! plunges into the water: ye fall upon it like

two buffaloes (plunging into a pool); united with

the dawn and with Stra, come, Aswins, by the

triple path.?

8. As two geese, as two travellers, as two buffaloes

(hasten to water), ye alight, Aswins, upon the effused

Soma; united with the dawn and with Surya, come,

Aswins, by the triple path.

9. Ye hasten like two falcons to the offerer of the

libation, ye alight upon the effused Soma as two

buffaloes (hasten to water); united ‘with the dawn

and with Strya, come, Aswins, by the triple path.

10. Drink, Aswins, the Soma, and satiate your-

selves; come hither; give us progeny; give us

wealth ; united with the dawn and with Strva,

give us, Aswins, strength.

Il. Conquer (Aswins) your foes; protect and

praise (your worshipper), grant progeny, give

’ The scholiast in a former passage (see Vol. I. p, 184) makes

hdridrava a tree; here it is a bird of a yellow colour probably.

* Trir vartir ydtam, “the three daily ceremonies.” (Or,

“‘eome thrice to our dwelling.” ]
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wealth, aud, united with the dawn and with Strva,

give us, Aswins, strength.

12. Destroy your foes, repair to your friends,

grant progeny, give woalth, and, united with the

dawn and with Strya, give us, Aswins, strength.

13. Associated with Mirra and Varuna, with Varga XVI.

DuarMa, with the Manvts, repair to the invocation

of the adorer; repair (to him), Aswrns, united with

the dawn, with Strva, and with the Adityas.

14. Associated with the Angirasus, with Visunv,

with the Marvts, repair to the invocation of the

adorer; repair (to him), Aswins, united with the

dawn, with Strya, and with the Adtyas.

15, Associated with the @iéhus, and with the

Maruts, repair, showerers (of bencfits), dispensers

of food, to the invocation of the adorer; repair (to

him), Agwcens, united with the dawn, with Strva,

and with the Adityas.

16. Be propitious to prayer, be propitious to

sacrod rites, slay the Rdkshasus, romedy diseases ;

united with the dawn and with Strya, (drink),

Aswiys, the Soma of the offerer.

17. Be propitious to the strong,’ be propitious to

men, slay the Rdkshasas, remedy diseases; united

with the dawn and with Surya, (drink), Aswrys,

the Soma of the offerer.

‘ Brahma jnvatam, The scholiast rendcrs the substantive by

Bréhmane.

® Kshatram jinvatam ula jinvatam nym. The first is explained

kshatrtyam, the second yoddérin, “ warriors.”
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18. Be propitious to the kine, be propitious to

the people,! slay the Rakshasas, remedy diseases ;

united with the dawn and with Sérya, (drink),

Aswins, the Soma of the offerer.

19. Humblers of the pride (of your enemies), hear

the earnest praise of SyAvAswa offering libations as

(you did) that of Arrr, and, united with the dawn

and with Strya, (drink), Aswins, (the Soma) pre-

pared the previous day.’

20. Humblers of the pride (of your enemies),

accept the earnest praises of SyAvAswa offering you

libations as if you were accepting oblations; and,

united with the dawn and with Strya, (drink),

Aswins, (the Soma) prepared the previous day.

21. Humblers of the pride (of your cnemies),

seize the sacrifices of Sydvaswa offering libations as

you scize your reins; and united with the dawn and

with Surya, (drink), Aswins, (the Soma) prepared

the previous day.

22. Direct your chariot downwards, drink the

Soma nectar; come, Aswrns, come (hither); desirous

of your protection, I invoke you; give precious

riches to the donor of the offering.

23. Come, leaders of rites, when the sacrifice, at

which your adoration is recited, is commenced, to

1 Fisah, by which Sayana understands the Vaisyas.

2 Tiro ahnyam, according to the scholiast, is the Soma prepared

the day before, and drunk at early dawn, at the worship of the

Aswins; cf. transl. Vol. I. p. 128.
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drink of the Soma offered by me;* come, AswINs,

come (hither); desirous of protection, I invoke you;

tive precious riches to the donor of the offering.

24, Divine (Aswins), partake to saticty of the

sacrificial beverage, consecrated with the exclama-

tion Swéhi; come, Aswins, come (hither); desirous

of protection, I invoke you; give precious riches to

the donor of the offering.

Sdicra VIL (XXXVI)

The deity is Inpra; the Risk? ag before: the first six verses

are in the Sakvart metre, the seventh inthe Mahdpanktr.

1. Thou art the protector of the effuser of the Varga XVIII.

libation, of the strewer of the clipt sacred grass ;

drink joyfully, Saracratu, the Soma for thine

exhilaration,—that portion which (the gods) assigned

thee, Inpra, lord of the virtuous, who art the victor

over all (hostile) hosts, the conqueror of many,f the

subduer of the waters, the leader of the Maruts.

2. Protect the worshipper, Macuavan, protect

thyself; drink joyfully, Savaxratu, the Soma for

thine exhilaration,—that portion which (the gods)

* Sdyana hore takes vivakshenasye as an epithet of the speaker,

ae, “at the commenced adoration of me the offerer of libations ;"?

elsewhere, as in viii. 21. 5, he takes the word as an epithet of

the Soma, “ heaven-bestowing,” swargaprapanasila,

{ Uru jrayis. Sdyana explains jrayas here as vega, but in

viii. 6.27 he alternatively explained urwrayes aa vistirnaydpin,

“the wide pervader.” We might thus render the passage, “ the

victor over all hostile hosts and over wide space.”’
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assigned thee, Inpra, lord of the virtuous, who art

the victor over all (hostile) hosts, the conqueror of

many, the subduer of the waters, the leader of the

Maruts.

3. Thou, Maguavan, protectest the gods with

(sacrificial) food, and thyself by thy might; drink

joyfully, Sataxratu, the Soma for thine exhilara-

tion,—that portion which (the gods) assigned thee,

Inpra, lord of the virtuous, who art the victor

over all (hostile) hosts, the conqueror of many, the

subduer of the waters, the leader of the Maruts.

4, Thou art the generator of heaven, the generator

of earth; drink joyfully, SaraxRatu, the Soma for

thine exhilaration,—that portion which (the gods)

assigned thee, Inpra, lord of the virtuous, who art

the victor over all (hostile) hosts, the conqueror of

many, the subduer of the waters, the leader of the

Maruts,

5, Thou art the generator of horses, the generator

of cattle; drink joyfully, Sarakrarv, the Soma for

thine exhilaration,—that portion which (the gods)

assigned thee, Inpra, lord of the virtuous, who art

the victor over all (hostile) hosts, the conqueror of

many, the subduer of the waters, the leader of the

Maruts, ,

6. Wielder of the thunderbolt, reverence the praise

of the Atris; drink joyfully, Sataxratu, the Soma

for thine exhilaration, —that portion which (the gods)

assigned thee, Inpra, lord of the virtuous, who art

the victor over all (hostile) hosts, the conqueror of
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many, the subduer of the waters, the leader of the

Maruts.

7. Hear (the praises) of SyAvAswa offering the

libations, as thou hast heard (those) of Arr engaged

in holy rites: thou alone, Inpra, hast defended

TRasapAsyu in battle, animating his prayers.

Stxrm VIL. (AXXYVIL)

Deity and Aishi as before: the metre of the first verse is Atija-

gati; of the rest Mahdpankti.

J. Thou protectest, Iypra, lord of rites, with all Varga XIX.

protections in combats with enemies, this sacrifice

of him who offers thee the hbations:* slayer of

Vuirra, irreproachable wielder of the thunderbolt,

drink of the Soma at the mid-day solemnity.

2. Fierce Inpra, defeater of hostile armies, lord

of rites, (thou protectest) with all thy protections ;

slayer of Vritra, irreproachable wielder of the

thunderbolt, drink of the Soma at the mid-day

solemnity.

3. Thou shinest the sole sovercign of this world,

Inpra, lord of rites, with all thy protections; slayer

of Vrirra, irreproachable wielder of the thunderbolt,

drink of the Soma at the mid-day solemnity.

4, Thou alone, Inpra, lord of rites, separatest the

* Sayana explains Brahma by Brdkmandn, and takes the

whole clause us, ‘*O Indra, protect these Brihmans with all thy

protections in combats with enemies, (protect) those who offer

thee the libation.”’
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combined worlds (heaven and earth) with all thy

protections; slayer of VRrrra, irreproachable wielder

of the thunderbolt, drink of the Soma at the mid-

day solomnity.

5. Thou, lord of rites, art sovereign over our pros-

perity and gains, with all thy protections; slayer of

Vritra, irreproachable wielder of the thunderbolt,

drink of the Soma at the mid-day solemnity,

6, Thou art for the strength (of the world); thou

protectest with all thy protections, but thou needest

no defender,* Inpra, lord of rites; slaycr of VRITRA,

irreproachable wielder of the thunderbolt, drink of

the Soma at the mid-day solemnity.

7. Hear the praises of SyAvAgwa eulogizing thee,

as thou hast heard those of Arrr engaged in pious

rites; thou alone hast protected Trasapasyu in

battle, augmenting his vigour.

Sura VIIT. CXXXVIIL)

The deities are Aewr and Inpra; the /t/shi as before: the metre

is Gayatri.

1. Inpra and Acnt, you are the pure ministrants,

(encouragers) in offcrings and sacred -rites,—hear

(the praise) of this (thy worshipper).!

2. Destroyers (of foes), riding in one chariot,

1 S4ma Veda, IT. 4. 2. 3 [IT. 4. 1. 10, 1).

* So Sdyana takes na twam dvitha. Does it mean, ‘ didst
thon not protect ?”
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slayers of Vrrrra, invincible; hear, Inpra and A@nt,

(the praise: of this (thy worshipper).'

3. The lvaders of rites have cffused by the stones

this sweet exhilarating (beverage) for you; hear,

Inpra and Aent, (the praise) of this (thy worshipper).?

4, Associated in praise, accopt the sacrifice ;

leaders of rites, Inpra and Aent, come hither to the

Soma effused for this solemnity.

5. Accept these sacrifices whereby you have borne

away the oblations; leaders of rites, Inpra and Aant,

come hither.

6. Accep: this my earnest praise, following the

path of the Gdyatri; leaders of rites, Inpra and

Aent, come hither.

7. Rich with the spoils of victory, come, INDRA Varga XXI.

and Aen, to drink of the Soma, with the deities

astir in the morning.

8. Hear the invocation, Ivpra and Agent, of Svd-

vAswa pouring out the effused juice, (and) the

Arnis, to dr-nk of the Soma.

9%. I invoke you both, Inpra and Aent, as the

sages have invoked you, for your protection, (and)

to drink of the Soma.

10. I solicit the protection of Inpra and Agent,

associated with Sanaswatt,* to whom this Gayatri

hyron is addressed,

) Sdraa Veda, IT. 4. 2. 4 (TL. 4. 1. 10. 2],

2 Whit. YT. 4, 2. 5 (IT. 4. 1. 10. 83).

* Sdyana exy-lains seraswativatoh as stutimatoh, “ possessors of

praise.”
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Stra IX, (XXXIX,)

Aewt is the deity ; the Rishi is NAzwixa, of the race of Kaxwa:

the metre is Muhdpankti.

1. I glorify the adorable Agni, (I invite) Aent

with praise to the sacrifice, may Aer brighten the

gods with the oblations at our sacrifice: the sage

Aanr traverses both (worlds, discharging his fune-

tion) as messenger of the gods; may all our adver-

saries perish,

2. (Propitiated), Aanz, by our new praise, baffle

the hostile attempts of these against our persons,

consume the enemies of those who are liberal (at

sacred rites); may all our foolish* assailants depart

from hence, may all our adversaries perish.

3. I pour into thy mouth, Agni, praises as others

(fill it) with delicious butter; do thou amidst the

gods acknowledge (them), for thou art ancient, the

giver of happiness, the messenger of VivAswatT;

may all our enemies perish.

4. Aant grants whatever food is solicited; in-

voked with offerings, he bestows on the worshippers

happiness springing from tranquillity and the enjoy-

ment (of objects of sense); he is requisite for all

invocation of the gods: may all our adversaries

perish.

1 This is Sdyana’s interpretation of sum cha yoscha mayah,

which ho explains, sdntinimittam vishayayogajanitam cha sukham.

* Sayana here explains dmurah by dmidhah, but in iv. 31. 9

he explained it by bddhakuh.
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5, Agent is known by his most powerful and mani-

fold deeds: he is the invoker of the eternals ;* sur-

rounded by victims, he procecds against the foe: f

may all our «dversaries perish.

6. Aan knows the births of the gods; AGNI Varga XXIII.

knows the secrets of mankind: Aayi is the giver

of riches; Aunt, duly worshipped with a new (obla-

tion), sets open the doors (of opulence): may all our

adversaries perish.

7. Aayi has his abode among the gods, he (dwells)

among pious people: he cherishes with pleasure

many pious acts, as the earth all (beings); a god

adorable among the gods: may all our adversaries

perish.

8. Let us approach that Aenr who is ministered

to by seven priests ;’ who takes refuge in all rivers,

who has a triple dwelling place, the slayer of the

Dasyu for ManpuAtei,t who is foremost in sacrifices :

may all our adversaries perish.

9, Aan, the sage, inhabits the three elementary

1 Yo ’gnih saptamdnushah is left unexplained by the com-

mentator. Tho translation is conjectural. [Professor Muller,

Hist. Sansk. Lit. p. 493, takes it as ‘acting as seven priests.’ }

* Sidyana explains saswatindm as bahwindm devatdndin.

} This is Siyana’s explanation of prativyam, but in vill. 26. 8

he oxplained it as yajynam. Sayana expluins dakshindbhih by

pasubhih. Ts. and R. by ‘ Opferlohn,”

{ Sdyana understands Mandhétri as being the same as Maéu-

dhatri the son of Yuvandsawa.
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regions;* may he, intelligent, and richly decorated,

the messenger (of the gods), here perform worship

to the thrice eleven deities, and satisfy all our

desires: may all our enemies perish.

10. Thou, ancient Aenr, among men and gods,

art alone to us the lord of wealth; the flowing waters

confined within their own banks flow around thee:

may all our enemies perish.

Stu X. (XL)

The deities are Inpra and Aawr;. the Rishi is Ndbhdka: the

metre of the second verse is Sakwart; of the twelfth

Trishtubh; of the rest Mahdpankti.

1. Victorious Iypra and Acyi, bestow upon us

riches whereby we may destroy our powerful enemies

in combats as fire fanned by the wind consumes the

forests: may all our enemies perish.

2. Do we not invoke you both ?+ we worship espe-

cially Inpra, who is the strongest leader of men: he

comes occasionally with his horses to bestow upon

us food; he comes to partake of the sacrifice: may

all our enemies perish.

3. They two, Inpra and Aant, are present in the

midst of battles: do you two, leaders of rites, who

are really sages, when solicited (by the wise), accept

* Tridhdtint may mean only ‘ threefold,” as in v. 47. 4; but

ef. i, 154. 4.

+ Or rathor, ‘ we do not invoke you both.”

| Séayana takes it, “for the receiving of food.”
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the offering (from him) who seeks your friendship:

may all our cnemies perish.

4. Worship, like NapaAna,! Inpra and Acni with

sacrifice and praise, of whom is this universe, upon

whose lap this heaven and the spacious earth deposit

their treasure: may all our enemies perish.

5. Address like Nanudxa your praises to InpRa

and Acwi, who overspread (with their lustre) the

seven-rooted ocean whose gatos are hidden,’ and of

whom Inpra by his might is the lord: may all our

enemies perish.

6. Cut off (the foe), InpRa, as an old (pruner) the

protruding (branch) of a ereeper; humble the

strength of the Dasa; may we divide his accumu-

lated treasure (despoiled) by Inpra: may all our

enemies peris:).

7. Inasmuch as these people honour Inpra and Varga XXV.

Aani with gi'ts and with praises, so may we, defy-

ing hosts, overcome (our foes) with our warriors; let

us praise thos: seeking praise:* may all our enemies

perish,

8. Offering oblations, (the worshippers) approach

‘ The Risht of the hymn is Nabhdka, perhaps a patronymic:

the text has here Wabhdha,

? There is no explanation of this. Yd saptabudhnam arnavam

fihmabdram apornutah is explaincd saplamilam pihita-dwdram

arnavan tejobhir cchehhadayatah,

® Vanuydma vanushyatah, the comment oddly cnough explains

stutim ichchhantah satrim vanuydma. [The original rather means,

“let us prevail over those who desire to conquer.” ]
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to the worship of Inpra and Aen, who are of a

white complexion, and rise from below with bright

rays to heaven: they verily have liberated the waters

from bondage: may all our enemies perish.

9, Inpra, wielder of the thunderbolt, instigator

(of acts), may the numerous merits, the many excel-

lences of thee, who art the bestower of aftluence

and of male offspring, perfect our understandings ; *

may all our enemies perish.

10. Animate with praises that brilliant adorable

Inpra, the distributor (of riches), who by his might

breaks the eggs of Susitya:* may he conquer the

celestial waters: may all our enemies perish.

11. Animate that Iypra to whom sacrifice is due,

—-sincere, bountiful, adorable; him who frequents

sacrifices, who breaks the eggs of SusHna; thou hast

conquered the colestial waters: may all our enemies

perish,

12. Thus has a new hymn been addressed to

Inpra and Agni, as was done by my father, by

Mayvuitri, by Anetras; cherish us with a triply

? The meaning of this verse, even with the help of the scholiast,

is far from intelligible. [Sdyana would seem to take it thus:

‘Indra, wielder of the thunderbolt, instigator (of acts), of thee,

the gladdener, the brilliant, the hero, the wealth-bestower, nume-

rous (or ‘ancient,’ cf. iv, 28. 3) are the comparisons, numerous

(or ‘ancient’) are the praises, which exercise our understandings.”

In his Comm. on iv. 28. 8 he takes upamdtayah as ddndni. |

® Sushnasya dnddni, “cgg-born offspring :” andajdtdni apa-

tydnt, according to the scholiast.
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defended dwelling:' may we be the lords of

riches.

Stara XI. (XLT)

The deity is Varuna: the 2ishi Nkpuixa; the metre Mahkdpankti,

1. Offer praise to that opulent Varuna, and to Varga XXVI.

the most sage Maruts; (Varuna) who protects men

by his acts,* as (the herdsman guards) the cattle:

may all our enemies perish.

2. (I praise) with a like praise, with the praises

of (my) progenitors, with the eulogies of Nésméxa,

that Varuna who rises up in the vicinity of the

rivers, and in the midst (of them) has seven sisters: °

may all our cnemies perish.

3. He embraces the nights: of goodly aspect, and

quick of movement,t he encompasses the universe

by his acts: all who are desirous (of his favour)

1 Tvidhétund sarmand, triparvand grihena, “with a house of

three joints,’—etories? [Ini. 34.6, tridhdix sarma is explained

as vdtapittasleshn-a-dhdtutrayasamanavishayam sukham; in i.85,12,

sarma tridhdtina is explained as prithinyddishu treshu sthaneshu

avasthitant sukhant grihdni vd. |

2 Very unintelligible, although Vdshe (x. 5) is cited in ex-

planation: sindhundm upodaye saptaswasd sa madhyamah. (Prof,

Roth translates it, “der am Ausgang der Fliisse ist, der sieben

Schwestern (cf, vill. 69, 12) Herr ist der mittlere.’”’]

* The karmant in the Comm. scems to be a misreading for

karmdni, “who protects men’s religious acts.”

{ Sdyana expiains usrak as udsaranasilak. Bohtlingk and

Roth’s Dict. takes it as acc. plur. of usrd, “ morning.”
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diligently offer him worship at the three diurnal

rites: may all our enemies perish,

4. He, who visible above the earth sustains the

points of the horizon, is the measurer* (of the

universe); that is the ancient abode of Varuwa, to

which we have access; he is our lord, like the

keeper of cattle: may all our enemies perish.

5. He who is the sustainer of the worlds, who

knows the hidden and secret names of the (solar)

rays, he is the sage who cherishes the acts of sages,

as the heaven cherishes numerous forms: may all

our enemies perish,

6. In whom all pious acts are concentrated, like

the nave in the (centre of the) wheel, worship him

quickly who abides in the three worlds; as men

assemble the cattle in their pasture, so do (our foes)

collect their horses (to assail us): may all our enemies

perish.

7. He who, passing amidst those (regions of the

firmament), gives refuge to all their races, and all

the deities precede the chariot of Varuna, when

manifesting his glories to perform his worship: may

all our enemies perish.’

1 The commentary here is defective, and the passage very

obscure; the translation is not entitled to any reliance. [Query,

“who going through these regions (of space) rests on all their

tribes, surrounding all homes,—all the gods are engaged in

worship before Varuna’s dwelling; may all our enemies perish.’’ |

* Sdyana explains mdtd by nirmdéd, “ the maker.”y y ’
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8. He is the hidden ocean; swift he mounts (the

heaven) as (the sun) the sky; when he has placed

the sacrifics in those (regions of the firmament), he

demolishes with his brilliant radiance the devices

(of the Asuras); he ascends to heaven: may all our

enemies perish.

9, Of whom, present in the three worlds, the

brilliant rays pervade tho three realms beyond, the

cternal dwelling of Varuna,* he is lord of the

seven (rivers): may all our cnemics perish.

10. He who in his successive functions emits his

bright rays or turns them dark,’ first made his resi-

dence (in the firmament), and, as the unborn sun

the sky, supports with the pillar (of the firmament)

both heaven and earth: may all our enemies perish.

Stxta XID. (XLII)

The deity of the first triplet is Vauuya; the metre Zrishtubh:

the deities of the second triplet arc the Aswrns, aud the metre

Anushtubh; the Rishi is Ancuandnas or NAundxa.

1. Tho possessor of all wealth, the powerful

Varuna, has fixed the heaven; he has meted the

measure of the earth; he presides as supreme

monareh over all worlds; these all are the functions

of Varuna.

) As presiding over day and night,

* Sdyana compares ii. 27. 8, and seems to explain it, “of

whom, the rule, the brilliant rays pervade the three carths and

the three heavens above,—his dwelling-place is immoveablo.”

VOL. V. F

Varga

XXVIIT.
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2. Glorify then the mighty Varuna; reverence

the wise guardian of ambrosia; may he bestow upon

us a thrice sheltering* habitation; may heaven and

earth preserve us abiding in their proximity.

3. Divine Varuna, animate the sacred actst+ of

me engaging in this thy worship: may we ascend

the safe-bearing vesscl by which we may cross over

all difficulties.

4, The sacred stones, Aswins, the pious wor-

shippers, NAsaryas, have fallen upon their sacred

functions, (to induce you) to drink the Soma: may

all our enemics perish.

5. In like manner as the pious Arri, Aswiys,

invoked you with hymns, so (1 invoke you), NA-

saTyas, to drink the Soma: may all our enemies

perish.

6. In like manner as the wise invoke you for

protection, so do I invoke you, NAsaryas, to drink

the Soma: may all our enemies perish.

*® Trwaritha is explained by Sayana in vi. 46. 9 as “ sheltcr-

ing from cold, heat, and rain;” here as tristhdnam.

| Kratum daksham. Sdyana, ‘‘sharpen the knowledge and

power.”
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ANUVAKA VI.

Stura I, (XLUT.)

The deity is Aewr; Virtva, of the race of Anarnas, is the Rishd:

tho metre is Gdyatri.

1. These repeaters of laudations recite the praises Varga XXX.

of the wist: creative Acni, the uninterrupted »cri-

ficer.*

2, Aan. JATAVEDAS, to theo, the liberal offerer t

(of the oblation), the all-beholding, I repeat earnest

praise.

3. Thy fierce flames, A@yr, consume the forest, as

wild animals} destroy (the plants) with their tecth.

4, The consuming smoke-bannered fires, borne by

the wind, spread diversely in the firmament.

5, These fires separately kindled are beheld like

the tokens of the dawn.

6, Black dust is raised by the fect of Sdtavedas Varga xxx.

when he moves, when Agni spreads§ on the earth.

* Astrita-yyvan is more literally “the invincible sacrificer.”

+ Sdyana more frequently cxplains pratéhary aa ‘to accopt,

desire.”

} Arokch is an obscure word. Sdéyana oxplains it as drecha-

mdnéh pasavak, but the Comm. to Satap. Br. iii, 1, 2. 18 explains

it as madhye chhidrdnt. May it mean here “(thy fierce flames)

glancing, aa it were, through the trees”? Cf. Bohtlingk and

Roth, sed voce,

§ Sdyana trinslates Agnir yad rodhaté kshami, ‘when Agni

heaps (the dry trees) on the ground,” Bohtlingk and Roth take

rodhatt as from ruA, sc. “ whatever grows on the earth;” thus

connecting there last words of v. 6 with v. 7.
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7. Inuxing the plants his food, Aenr devouring

them is never satiated, but falls again upon the

young (shrubs).

8. Bowing down (the trees) with his tongues (of

flame), and blazing with splendour, Aenr shines in

the forests,

9. Thy station, Aan, is in the waters: thou

clingest to the plants, and becoming their embryo,

art born again.

10. Thy lustre, Aenr, lambent in the mouth of

the ladle, shines when offered from (the oblation of)

butter.

11. Let us adore with hymns Aen, the granter

(of desires), the eater of the ox, the eater of the

marrow, on whose back the libation is poured.

12. We solicit thee, Acni, invoker of the gods,

performer of sacred rites,* with oblations and with

fuel.

13. Holy Agni, to whom oblations are offered,

we worship thee m hke manner (as thou hast boen

worshipped) by Buricu, by Manus, by Anarras.

14. Thou, Aent, art kindled by Acnt; a sage by

a sage, a saint by a saint,t a friend by a friend.

* Sdyana takes varenyakrato, ‘O thou who possessest desirable

knowledge.”

t San and satd are explained by Siyana as respectively vidya-

mdnah and vidyamdnena; and he refers to a passage in the

Aitareya Bréhmana, i, 16, which describes how the fire produced

by friction from the two aranis is thrown into the Ahavantya
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15. Do thou, Aanz, bestow upon tho pious donor

(of the oblation) infinite riches and food with male

progeny.

16. A@ni, (our) brother, who art elicited by

strength, who hast red horses, and art (the per-

former) of pure rites, be propitiated by this my

praise.

17. My praises hasten to thee, Aen, as cows

enter their stalls (to give milk) to the thirsting

calves.

18. To thee,’ Agyr, who art the chief of the

Angirasas, all people have severally recourse* for

the attainment of their desires.

19. The wise, the intelligent, the sagacious, pro-

pitiate Aunr with sacrifiees for the attainment of

food.

20. Preparing the sacrifico in their mansions, (the

worshippers) adore thee, Agni, the powerful, the

bearer (of the oblation), the invoker of the gods.

21. Thou art the lord, thou beholdest all people

1 Yajur Veda, 12, 116.

fire, in the Atithyeshti ceremony. ‘In the verse fwam hyagne,

ete., the one vepra (a sage) means one Agni, the other czpra the

other Agni; the one sam (being, existing) means the one, the

other saz (in satd) the other Agni.” (Haug’s transl.)

* Yemire seems to be uscd here as in i. 135.1; iii, 59. 8.

In the latter place Sdéyana explains it, “offer oblations.”

Bohtlingk and Roth render it in all three places, ‘sich fiigen,

gehorchen, tren bleiben.”

Varga

Varga

XXXII.
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alike in many places ;* we therefore invoke thee in

battles.

22, Adore that Aext who shines brightly when

fed with offerings of butter, who hears this our

invocation.

23. We invoke thee, Aen, who art JATAVEDAS,

listening (to our praises), exterminating our foes.

24. I praise this Agni, the sovereign of men, the

wonderful, the superintendent of holy acts; may he

hear me.

25. We invigorate like a horse that (A@nr) whose

might is everywhere present ; who is noble, strong,t

and benevolent.

26. Slaying the malignant, (driving away) our

enemies, everywhere consuming the Rékshasas, do

thou, Aant, blaze forth with bright (radiance),

27, Chief of the Angrasas, whom men kindle as

did Manus; Aayi, hear my words.

28. We worship with praises thee, Agni, who

art born in heaven or in the waters, elicited by

strength.’

29. All those people, the inhabitants (of the earth),

? Se, as the sun in heaven, as lightning in the waters (¢.¢. in

the firmament), and as gencrated on carth by friction.

* This v. also occurs in vili, 11.8. Sdyana here reads prabhu

for prabhuh, but against our MSS,

t Sayana takes maryam na vdjinam as “like a strong man.”

Bohtlingk and Roth translate marya “ Tengst.”
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offer severally to thee (sacrificial) food for thy eating

and enjoyment.

30. Aant, through thee, may we, skilled in sacri-

fices and beholding men all our days,’ pass through

(all) difficulties.

31. We invoke with cheerful and delightful wage

(hymns) the gladdening Agnt, dear to many, who

abides in the sacrifice with purifying brilliance.

32, Shining forth, Aant, like the rising sun, dis-

playing thy strength by thy beams, thou destroyest

the darkness.

33. We solicit from thee, strong Agni, that

desirable wealth which is in thy gift and which

decayeth not.

Stura IL, (XLIV.)

The deity is Aant: Viriiva of the race of Ancrras is the Rishd;

the metre is Géyatri.

1. Honour Agent with fuel, awaken him, the vargs

guest, with (libations of) butter; offer the oblations XAAVI.
in him.’

2, Agni, accept my praisc, be invigorated by this

prayer; be favourable to our hymns.

3. I scot \anr in the front as the messenger, I

1 Prof. Wilson’s translation of the cighth Mandala onds here;

for the remainder the Editor alone ia responsible.

® Bohtlingk and Roth explain nrichakshasah and the scholiast’s

nrinam drashtdvah by “unter Menschen Iebend.”

® Versos 1, 4, 5, 6, 12, 18, 14, 16, 17, 18, of this hymn are

found in the Sima Veda; verses 1, 16, in the Vaj. Sanh.
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adore him as the bearer of the oblations; may he

cause the gods to sit down here.

4, Brilliant Acyr, as thou art kindled, thy great

flames start blazing up.

5. Let my ladles, fillod with butter, come near

thee, O propitious one ;' Aent, receive our oblations.

6. I worship Agni, the oxhilarating invoker (of

the gods), the priest,” him who shines forth with

various lustre, and is rich in brilliance; may ho

give ear.

7. (I worship) the beloved Agni, the ancient

adorable invoker (of the gods), the wise,’ the fre-

quenter of sacrifices.

8. Aant, best of the Angirasas, do thon, continually

accepting these our oblations, conduct the sacrifice

at the due seasons.

9, Brilliant-flamed giver of good, do thou, the

knower, when kindled, bring the host of the gods

hither.

10. We solicit the wise invoker (of the gods),

the beneficent, the smoke-bannered, the resplendent,

the banner of the sacrifices.

1 Bayana takes haryate here as kdmayamdna; he more usually

explains it as ‘‘ amiable,” “beloved,” sprihaniya.

? Sdyana here explains rifwijam as ritau yashtavyam, “he who

is to be worshipped in due season ;’’ in vy, 22. 2 he explained it

as ritu-yashtdram, “he who offers in due season.’

+ Kamkyatum is here explained as krantakarmanam (him by

whom rites are performed ?); in iii, 2. 4, and ili. 14. 7, if was

explained as krdntaprajna and sarvajna (cf. also i. 1.5). It pro-

bably means ‘ possessing wise might.”
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11, Divine Aeni, produced by strength, do thou

protect us from the injurer, tear asunder our enemies.

12. The wise Acyi, beautifying his body with

the ancient hymn, has grown in might through the

intelligent hymner.

13. T invoke Aant of purifying lustre, the son of

(sacrificial) food,’ in this inviolable sacrifice.

14. O Aunt, adorable to thy friends,’ sit down

with the gods on our sacred grass with thy re-

splendent radiance.

15. Whatsocver mortal worships the divine Aen

in his house (for the attainment) of wealth,’ to him

he gives riches.

16. Agni, the head (of the gods), the summit of

heaven,~—he the lord of the earth,—gladdens the

secd* of the waters.

17. Aenr. thy pure, bright, shining flames send

forth thy splendours.

18. Agni. lord of heaven, thou presidest over

(all) that is to be desired or given; may I be thy

eulogist for 1appiness. .

19. Thee, Agni, the wise (praise), thee they re-

1 For trjo navatam, see Vol. IIT. p. 82, note.

2 Tn viii. 19. 25 Sdyana explained mutranmhas as anukula-

diptiman, “ benoficently shining ;”? here as nutrdndin pijuniya.

4 Tanvah, dhonasya praptydrtham (cf. Neigh ii. 10), so Sdyana;

but this seems very doubtful; rather, “in his own house.”

* Retanst, the movable and immovable productions of the

creative waters,

Varga
XXXVIUTI,

Varga

XXXIX.
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joice with (pious) rites; may our praises invigorate

thee.

20. We ever choose the friendship of Aant, the

unharmed, the strong, the messonger, the praiser

(of the gods).

21. The pure Agni shines forth when worshipped,

—the purest offerer, the pure priest, the pure sage.’

22. May my rites also and my praises ever in-

vigorate thee; Aant, take thought of our friendship.

23. Aant, if I were thou or thou wert I,’ thy

wishes here should come true.

24, Aant, thou art rich in splendour, the lord of

wealth, and the giver of dwellings; may we too

abide in thy favour.

25. Agni, my loud praises proceed to thee, obser-

vant of pious rites, as rivers to the sea,

26. I glorify with hymns the ever-young Agent,

the lord of men, the wise, the all-devouring,’ the

performer of many acts.

27. Let us scek with our hymns Aant, the con-

ductor of the sacrifices, the mighty, the sharp-jawed.

28. May this (my family) also be thy worshippers,

adorable* Acni; O purifier, give them happiness.

‘ I follow Prof, Wilson in rendering Aavi as ‘sago” (cf. Sdy.

ad R.V. i, 81. 2), but Siyana here, as more usually, interpreta

it as krdntakarman.

* That is, if I were rich like thee and thou wert poor like me.

* Viswddam, the devourer of the entire oblation (SAyana).

* Séyana hore takes santya as bhafantya, elsewhere he generally

explains it as phalaprada.
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29. Thou verily art wise, scated at the oblation,

wakeful as the seer (for the welfare of living beings),

Aant, thou ever shinest in the sky.

30. Wise Aeni, giver of dwellings, extend our

lives, before sins or assailants (destroy us).

Stxra ITT, GLY.)

The deities of the first verse are Innna and Acnt; the deity of

the rest of the hymn is Inpna; Trrgoxa of the race of Kaywa

is the Avshi: the metre is Gayatri.

1. Those (sages) who kindle Aent, those of whom Varga XLII.

the ever-young Inpra is the friend, continually

spread the sacred grass.’

2. Ample is their fuel, many their hymns, broad

their sacred shaving,’—whose fricnd is the ever-

young Inpra.

3. Though before powerless to combat,’ the hero

by his might now subducs one surrounded by allies,

(if helped by those) of whom the ever-young Inpra

is the friend.

4. The slaver of Vrirra, as soon as he was born,

! Sama Veda, (. 2. 1. 4. 9; stanzas 1-3 occur in Sima Veda,

IL, 5. 2. 21. 1-8 Cf also Vaj. Sanh. 7. 32; 33, 24.

* Swaru, whicl. Sdyana leaves unexplained, is the first shaving

or splinter from tiie sacrificial post; see Zudische Stud. ix. p, 222.

For its use in the sacrifice, see Katy. 6, 4, 12; 6, 9, 12.

3 Ayuddhah m:gbht mean “ unopposed,” but Siyana explains

it as prdg ayodd'd eva, which seems to mcan as in the text,

though Sdayana explains it differently in i. 32. 6.
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seized his arrow, and asked his mother, “‘ who are

the terrible, who are renowned ?”’!

5, Thy strong mother answered thee, “he who

wishes thy enmity fights as the elephant? in the

mountain.”

6. O Macuavan, do thou hear (our praise); who-

soever desires of thee, thou bearest to him his

request; what thou fixest is sure.

¢. When Inpra, the warrior, goes to battle,

desirous of gallant steeds, he is the foremost of

the lords of chariots,

8. Thunderer, smite all thy enemies that they

may be scattered,—be to us a most abundant

benefactor,

9. May Inpra, whom no foes can harm, send

before us a beautiful chariot for the acquisition (of

our desires),

10, Strong InpRa, may we escape thy enemies;

may we come to thee abundantly for thy gifts, rich

in cattle.

11. (May we come), thunderer, slowly approach-

ing thee,—may we be rich in horses, possessed of

' Sama Veda, I. 3. 1. 8, 3.

? Apsak is claowlhore explained by Sdéyana as “personal charms,”

“teeth,” ete, (1. 124, 7), or “beauty” (v. 80.6); here he explains

it as “a beautiful (elephant).” Does he take it as = dantin ?

Grassmann explains it as meaning the bosom, or rather that

part of the dress which covers it; and hence he takes it here as

meaning the cloud which covers the carth and the mountains

(ie. Pretra).
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abundant treasure, ready to offer, and unharmed

(by calamity’).

12, (The sacrificer) gives to thy praisers day by

day hundreds and thousands of excellent and aus-

picious gifts.

13. We know thee, Inpra, as the conqueror of

wealth, the breaker of firm obstacles, the opener,!

and (guarding from harm) as a house.

14, Wise (Inpra), overcomer of cnemies, when

we solicit thee the bartercr,? may the drops of the

Soma exhilarate thee the exalted one.

15. Grant to us the possessions of that rich man

who, through his niggardliness, reviles thee as to

thy bestowal of wealth.

16. These friends, effusing the Soma, look on Varga XLV.

theo, Inpra, as men with their fodder ready (look)

on their cattle.’

17. We invoke thee here from afar for our pro-

tection, who art never deaf, and whose cars are

always open to hear.

1 Sdyana explains dddrinam as ddartéram (ef. vill, 24, 4), and

seems to connee' it with drilkd dewam. It is explained in the

St. Petersb. Dict. as anzichend, reizond,” and by Grassmann

as ‘erschliessend, zuginglich machend.”’

2 Pani seems used here as in i. 33. 8, where it is said, “ Mighty

Jndva, bestowinj: upon us abundant wealth, take not advantage

of us, like a dexler,” md panir bhiir asmad adhd, te. do not de-

mand from us the strict price of thy gilts. Were Indra is repre-

sented as selling them for the offered soma-libations.

5 Sdma Veda, I. 2. 1. 5, 2.
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18, If thou hearest this our prayer, then display

thy invincible power and be our nearest kinsman.

19. Whenever, repairing to thee in our distress,

we offer our praises, attend to us, InpRA, as a giver

of cattle.

20. Lord of might, we lean on thee as the aged

on a staff; we long for thee in the sacrifice.

21. Sing the praise to InpRa, who is rich in wealth

and bountiful, whom none can stay in battle.

22. When the Soma is effused, I pour out the

libation to thee, showerer (of blessings), for thy

drinking; satiate thyself, enjoy the exhilarating

draught."

23. Let not fools, seeking protection, nor mockers

trouble thee; favour not the enemies of the Brahmans

24, Let (the worshippers) gladden thee here with

the Soma mixed with milk, for the attainment of

great wealth; drink it as the buffalo a lake.

25. Proclaim in our assemblies those perpetual

and ever new riches which the slayer of Vrrrra

sends from afar.

26. Inpra drank the Soma offering of Kaprv,

(he smote the enemies) of the thousand-armed ;

there did his might shine forth.’

1 Sima Veda, I, 2. 2.2.7; II. 1.2. 7.1.

* Brahmadwiskah, which Sd4yana explains brdhkmandndm dwesh-

trin. Benfey (S4ma V. Lex.) translates it, ‘Feind der From-

men”? This and the next verse occur in Sama V, II. 1. 2.7, 2, 3.

* Sama Veda, I. 2. 1, 4. 7.—SAyana takes Kadruodh as ** be-

longing to a rishi named Kadru;’ but it must bo the gen. or
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27. Well knowing those (sacrificial) deeds of

Turvasa and Yapu,' he overcame AumNnavdyya in

battle.

28. I praise our common (Inpra), the deliverer

of your fanulies, the slayer (of your enemies, the

bestower) of riches in cattle.

29, (I praise) in hymns the mighty Inpra, the

augmenter cf waters, for the attainment of wealth,

when the Soma is cffused with (song);

830. Who clove for Trisoxa the broad womb-like

cloud, (and made) a path for tho cows’ to issue

forth.

81. Whatever thou undertakest in thy exhilara- ae,

tion, whatever thou purposest in thy mind or art

thinking to bestow,—-O Twpra, do it not, but bless

us.?

abl. of Kadru, the well-known mother of the négas. DBenfey

takes the isolate] sahasrabdlave as a Vedic dative without guna

in the sense of ' battle.” le translates the verse, ‘Der Kadru

Trank hat cingeschliirft, Indra zur tausendarmgen Schlacht!”

The Sama Veda reads adadishta tor adedishta.

1 These names are associated in i. 86.18; 54.6; 174.9; and

elsewhere. Nothing is known of Ahnavdyya. The St, Petersburg

Dict. takes it as an adj. (a-dnew), “nicht zu leugnen, nicht 2u

beseitigen.” Drhaps the sentence may mean, “he prevailed

indisputably in lattle.”

? Sama Veda, [. 3. 1. 2. 1.

3 (o here means ‘' water, rain.”

‘ Sdyana understands this, ‘do it not, for thou hast dono it for

us,—only make us happy.” Could it be that the worshipper had

a fecling of nemesis? or would ho monopolize all?
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32. Inpra, the least deeds of one like thee are

renowned in the earth;’ may thy care visit me.

33. Thine be those ascriptions of praise, thine

those hymns, through which, Inpra, thou blessest

us.

34, Slay us not for one sin, not for two, not for

three; O hero, slay us not for many.

35. [ am afraid of one like thee, terrible, the

smiter of enemies, the destroyer, who endures

hostile attacks.

36. Wealthy (InpRa), may I never have to tell

thee of the destitution of my friend or my son ;? may

thy mind be favourable towards me.

387. “Who, O mortals,” said (InpRA), ‘ unpro-

voked, hath ever, ag a friend, slain his friend ?

Who fleeth from mo?’??

38, Showcrer (of benefits), when the ready Soma

was effused, thon didst deyour much, without stint,

rushing down like a gamester.*

* This seems to be Siyana’s interpretation; but Dr. Muir gives

a more natural version (Sansk. Texts, vol. v. p. 111), ‘little has

been heard of as done upon earth by one such as thou art.”

* Sayana’s interpretation of this verse is very obscure, as he

explains sinam by eriddham ; but the versc is cleared up by his

comment on ii. 27.17, where he explains sinam as sinyam,

déridryam, “‘may I never have to tell a kinsman’s destitution to

an opulent, kind, and munificent patron.”

5 'Vhis is said by Indra in answer to vy. 84, 35.

* Séyana’s Comm. is lost to much of this verso. He explains

asinvan as na badhnan; in vii. 89, 6 he explained it as aprat?-
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39. I draw hither thy two steeds, harnessed to a

beautiful chariot and yoked by hymns, since thou

givest wealth to the Brahmans,

40. Cleave asunder all the hostile hosts, frustrate

their destructive attacks, and bestow on us their

desirable wealth.’

41. Bestow on us, Inpra, that desirable wealth,

which is deposited in strongholds, in fastnesses, and.

in places which can stand an attack.’

42. Bestcw on us, Inpra, that desirable wealth

which all men recognizeas, given abundantly by

thee?

badhnan, “not hindering tho desires of mortals.” The St. Peters-

burg Dict. renders it “ unersiittlich.”

1 Sima Veda, I. 2.1.4. 10; Tf 4.1, 9. 1.

? fhid. T. 3.4.2.4; U1, 4.1.9.3. Siyana explains parsdne

as wimarsanakshame, ef. Miller, var. lect. p, 32. Benfey takes it

as ‘fa well” (so schol. S.V. Aipedd:), and quotes a note from

Stevenson, ‘ when the English took Poonah, ten lakhs of rupees

belonging to the Peshwa were found built into the side of a well.”

B, and R. take tas “ Abgrund, Kluft.”

§ Séma Veda, IL. 4. 1.9. 2, with var. lect.

VoL. V. G
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FOURTH ADHYAYA.

MANDALA VIII. Continven.

ANUVAKA VI. Continusn.

Stra LV. CXLVI)

Inpra is the deity of the first twenty verses, the twonty-ninth,

thirtieth, thirty-first, and thirly-third; that of the twenty-

first and three following verses is the liberality of Parrnv-

savas the son of Kanfta; thatvof the remaming verses is

Vayu:' the metre varies; the Rishi is Vasa the son of Aswa.

1. O wealthy Lypnra, the leader (of rites), we be-

long to one like thee,’ ruler of horses.?

2. Thee, thunderer, we verily know to be the

giver of food, thee we know to bo the giver of

riches.

3. O Sataxratv, wielding a hundred protections,

whose greatness the worshippers praise with their

hymns.

4, Fortunate in sacrifice is that mortal whom

the guilcless Maruts, whom Aryaman and Mirra,

protect."

1 The schol. on v. 33 remarks that Vayu may be considered

the deity of vv. 21-24, since even where the gift is the dircct

subject, it must be regarded as the result of Vayu’s favour.

* Sdyana adds, ‘since none other is like thee, we are thine.”

* Sdma Veda, T. 2. 2. 5. 9.

4 Ibid. 1, 8.1.2. 3,
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5. He who is directed by Aprrya ever inercases,

possessing abundance of kine and horses and vigorous

children ; he increases in wealth longed for by many.

6. We solicit a gift from this Inpra, the displayer Varga 1.

of might, the fearless; we solicit wealth from the lord,

7. In him abide united all secure protections ;?

lord of yast wealth, may his gliding steeds bear him

to the expressed Soma juice for his exhilaration.

8. That exhilaration of thine, Inpra, which is

pre-eminent, which utterly destroys thy cnemics,

which wins wealth from men,’ and is invincible

in battles ;

9. Which is invincible in contests,—O thou desired

by all,—well worthy of praise and the delivercr

(from enemies);* come to our oblations, most mighty

one, giver of dwellings; may we obtain a stall full

of kine.

10. Lord cf wealth, visit us as of old, to give us

cows, horses, and chariots.

ll. Verily. hero, I find no limit to thy wealth 5 Varga m1.

O Magcnavar, the thunderor, bestow (thy gifts)

quickly upon us, and bless our offerings with

(abundant) fcod.

12. The graceful Inpra, whose friends extol

' Sdyana says that this may also refer to the troops of the

Maruts who accompany Indra.

* Sayona explains nribhis by satrubhyah, “ from thy foes.”

5 S4yana exploins farwir? in viii. 1, 28 by jet’.

* Sama Veda, [. 2.2.5. 2,
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him, knows, praisod of many, all births; him,

the mighty, all men! invoke at all times, seizing the

ladles (for the oblation).

13. May Magiravan, the wealthy, the slayer of

Vairra, stand before us as our defender in battles,

14. At? the time of the exhilaration of the Soma,

sing, according to your hymns, with a loud voice,

your® wise hero Inpra, the humbler of enemies, the

strong, the ever worthy to be praised.

15. (InpRa), invoked by many, speedily* give me

wealth; give riches,-give abundance of food in

battle.

16. (We praise thee), the lord of all riches, the

subduer of this obstructor waging (attacks),—

specdily give us abundant’ (wealth).

17. I desire the coming of thee, the mighty one;

1 Sayana takes v/swe mdnushdh as ‘fall the priests, adhwaryus,

ote,, associated with men,” sarve "py adhwarywddayo manushya-

sambandhinah.

* Sdma Veda, I. 3. 2. 3. 3.

* Sdyana takes vah as=ytyam, or as yushndkam hitdya.

Vacho yatha he explains as “in the gdyatri or trtshtubh metre.”

Benfey translates it, “im wahren Sinne des Worts.’ WNdma

Sayana explains, but apparently without any necessity, satrindm

ndmakam, cf. Benfey’s Gloss. vrishandman. The St. Petersburg

Dict. takes it as simply “ freilich, gerade.”

4 It is curious that Séyana secms to have misread the atha of

the text for adya.

® Here again Siyana seems to read adydpi or apyadya for

atyatha, Ati should however be counected with the obscuro

word hripyatah.
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we give praiso with oblations and hymns to the

showerer who hastens readily (to the sacrifice) ;

associated with the Jfuruts, thou art worshipped

of all men;' I glorify thee with adoration and

praise.

18. (We present) the oblation to those loud-

sounding (.Varuts) who rush along with the stream-

ing trains? of the clouds; may we obtain in the

sacrifice the happiness which those dcep-roarers

bestow.

19. (We worship) the erusher of the malevolent ;

most powerful InpRa, bring to us suitable wealth,

O inspirer,'—(bring) most excellent (wealth), O

inspirer.

20. O bountiful, most bountiful, mighty, wonder-

ful, best giver of knowledge and supremely truthful,

by thy prowess, universal ruler, (bring to us) in con-

1 Sayana explains v/swamanushtim marutdm iyakshast as etair

djyase marutdis sambandhi twam. But it would be better to

render it, ‘‘trou showest favour to all men and the Maruts’’

(ef. vi. 49. 4), or “to the Maruts who are known to all men.”

? SAyana gencrally explains qjman by gamanam (asin i. 166, 5)

or sangrdma (asin i. 112.17); here he explains it balatr balakarair

udakaih. Hers it seems impossible to resist comparing Virgil’s

‘“immensum colo venit agmen aquarum.”

° Chodayanniate is explained by Siyana as dhanam prerayantt

matir yasya, “thou whose mind sends wealth to his worshipper.”

In vy. 8. 6 it i, applied to the eye, and he there explains it,

“having the mind as its instigator.” Bthtlingk and Roth com-

pare y. 43, 9, und translate it, “die Andachtleitend, fordernd.”
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flicts ample wealth, overpowering those who attack

us, and causing enjoyment.'

21. ‘ Let him draw near, who, though not a god,

would receive this complete living gift,’—since

Vasa the son of Aswa receives it at the dawn of

this (morning) at the hands of Prituusravas, the

son of Kanira.” *

22. “T have received sixty thousand horses, and

tens of thousands ;—a score of hundreds of camels,—

a thousand brown mares,——and ten times ten thou-

sand cows with three redpatches.*

23. “Ten brown horses bear along the wheel

(of my chariot), of mature vigour, of complete power,’

and trampling down obstacles,

24. “These are the gifts of the wealthy Prrruv-

' Two of the epithets in this verse, dhujyum and pirvyam, are

applied in viii. 22. 2 to the chariot of the Aswins; and pirvya

is there explained by Sdyana ag ‘ going before (in battle),” and

bhujyu as ‘the preserver of all.”

* This verse is supposed to be spoken by Aswa or his friends.

Sayana explains jevé as usual by gamanavad, gavddilakshanam,

and pirtan os plrndn; but Bohtlingk and Roth take ivaé

as==iyat, ‘such, so great,’ and pérfam in its sense of “ pious

works.”

* Kénita is also explained by Séyana as “the son of a maiden,”

hanydydh putrah.

* Sdyana says, “having the head, back, and sides white (or

bright); he also omits one daga in his explanation.—-This and

the two following stanzas are spoken by Vasa.

* Séyana explains citavdrasah as krantabaléh prdptabald vd ;

but it rather means “ having sleck tails.”
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sravas, the son of Kanira; he, bestowing a golden

chariot, ha: proved himself most liberal and wise,

he has won most abundant fame.”

25, Coma to us, Vivu, to bestow great wealth

and glorious strongth; we lave offered (libations)

to thee the giver of abundant (woulth), we have

offered immediately to thee the giver of great

(gifts),

26, Ile! who is borne on horses and surrounds Varga V

himself wit thrice seven times seventy cows,—he

comes to thee with these Somc-libations and Soma-

priests, to offer to thee, drinker of the Soma, drinker

of the bright pure Soma.

27. We who of his own will has been pleased to

give me this honoured gift,—he, performer of good

works, (has determined) on a pre-eminently good

action, amidst Arapwa, Ansma, Nanusiia, and

SUKRITWAN.

28, He who is selfresplendent in his glorious

body,’ who is bright, O Vive, like ghee, has given

me this food. brought by horses, brought by camels,*

brought by dogs.

29, I have now reccived (a gift) dear to the benc-

ficont king, sixty thousand bulls vigorous like horses.

1 Se. Prithusravas.

2 These are cither the officers of Prithusravas or other kings.

* Sdéyana gives an altornative, “he who is lord over (the kings)

Uchathya and Vapus.”

4 The Schol. says that rqjus meaus a camel or an aps.
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30. As the cows to the herd, so repair the oxen;

so the oxen repair to me.

31. Since, when the herd were wandering (to the

wood), he called a hundred camels (to give them to

me), and two thousand from among the white herds

(of cows),

32. I, the sage, accept the hundred from the slave

Batsttua, the cowherd;! we here are thine, O

VAyu,—those who have Inpra and the gods for

protectors rejoice (through thy favour).

33, This tall maiden, adorned with gold, is led

towards me, Vasa, the son of Aswa.

Sunca V. (XLVIT.)

The Aprryas are the deitios, in the last five verses they are

associated with Usmas: the metre is Mahdpankti; the Rishi is

Tarra Aprya (cf. note on v. 13),

1. Mirra and Varuna, ye are great, and great is

your protection to the offerer; no evil, Adityas,

harms him whom ye guard from the injurer; your

aids are void of harm, your aids are true aids.

2, Divine Adityas, ye know the averting of evils;

as birds (spread) their wings over (their) young,

grant us happiness; your aids are void of harm,

your aids are true aids.

3. Grant us that happiness of yours, as birds

' Sdyana seems to take taruksha as gavdswadindm tdrakah, but

it is given as a proper name in the gana to Pin. iv, 1.105, He

says that ‘a hundred” means here an indefinite number.
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(spread) their wings; O ye possessed of all wealth,

we solicit all riches suitable for our dwelling; your

aids aro void of harm, your aids are true aids.

4. To whomsoever these wise didityas grant a

dwelling and the means of life, (for him) they

master the wealth of every man;! your aids are

void of harm, your aids are true aids,

5. May our sins avoid us as chariotcers inacces-

sible places; may we abide in Inpra’s happiness

and in the protection of the Adityas; your aids are

void of harm, your aids are true aids.

6. Only by painful means? does. a living man? Varga VILL.

obtain the wealth which you bestow; but he whom

you, divine /difyas, visit, wins great (riches); your

aids are void of harm, your aids are truco aids,

7. Him fieree wrath* touches not, nor heavy

(calamity), to whom, 4dilyas, you have given great®

1 The Schol. adds, ‘who does not offer sacrifice.”

* Se. by penance, religious observances, ete.

* Sayana expliins and us prdina-yuktah, “ cndowed with life,”

just as in iv. 80. 8 he explained it préna-ripena balena; but it

seems better to tuke it in both places as the particle “certainly.”

Might wo translte the line, “verily men succumb through the

loss of the wealth given by you”? In the second line Siyana

unites dsa vch into one word, dsavah, “swiftly moving.”

“T have taker figmam as agrecing with the neuter tyajas.

Sayana makes it agree with fam, and translates the sentence,

**him though fie:ce (or harsh) wrath touches not.”

5 Sayana here takes seprathas as a masculine nom, plural; but

elsewhere (as i, 22. 15; 94. 13) he had explained it properly as

a nouter nom. sig. agreeing, as here, with sare.
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happiness; your aids are void of harm, your aids

are truc aids.

8, Deities, may we abide in you as warriors in

their armour; do you defend us from great evil, do

you defend us from little; your aids are void of

harm, your aids are true aids,

9, May Anprt defend us, may ApiTI grant us

happiness, the mother of the wealthy Mirra, AryA-

MAN, and Varuna; your aids are void of harm, your

aids are true aids,

10. Grant to us, deities, that happiness which is

a refuge, auspicious, and free from sickness, which

is threefold! and fit for a (sceure) shelter; your aids

are void of harm, your aids are true aids.

ll. Adityas, look down upon us as those who

look from the shore ;? as (men lead) their horses to

a secure Ghai, so conduct us along a good path;

your aids are void of harm, your aids are truc

aids.

12. Let there not be prosperity here to our

powerful (foe), nor to him who threatens or assails

1 This phrase tridhdtu is explained by Sdyana’s note on varu-

thya in vi. 67. 2, and trévardtha in vill, 18. 21, as protecting

against cold, heat, and wind or wet.

* Siyana takes spasah as for spastah, ‘‘ visible.” It is derived

from the lost root spas, “to see,” preserved in common Sanskrit

in the words spasa, “a spy,” and spashta, and the mutilated

pasya, cf. -spicio and oxéwrouat. Sdyana explains the image

‘Cas a man standing on the shore looks down on the water below

or on some one in it.”

?
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us;' but lot there be prosperity to our cattle, our

milch kine, and our male offspring desirous of food ;

your aids are void of harm, your aids are true aids.

13. Deities, whatever cvil is manifest, whatever

is conccaled, (let it be not found) in Triva APTA,

keep it far from us;? your aids are void of harm,

your aids arc true aids.

14. Daughter of heaven, (Usmas), whatever ill-

omened dream threatens our cattle or ourselves,

keep if, O brilliant one, far from Trira Aptya 33

your aids are void ef harm, your aids aro true aids.

15. Daughter of leaven, whatever ill-omened

dream threatens Trrra Aprys,! we transfer it to

the worker of gold ornaments or to the maker of

1 Rather, “neither to threaten nor to assail us.”

2 Sdyana accessarily interprets the line in this way, as he

holds that 7riéa A’ptya is the Aish of the hymn. Prof. Roth no

doubt gives she true meaning when he says that Zrita Aptya

was a deity dwelling in remote distance, and consequently evil

was sought to be transferred to lim, of, Atharva V. xix. 56. 4,

He would render it, ‘‘keop it far from usin Trita A’ptya.” See

Dr, Muir’s Sanskrit Toxts, vol. v. p, 336.

3 Mere the dative Zritdya Aptydya might suggest the more

appropriate cendcring, ‘‘keep it far away for Zrita A’ptya.”

vv. 14-15 are preseribed in ASwaliyane’s Grihya Sutras to be

recited after an unpleasant dream.

4 Jt is sitgular that here Siyana gives an alternative inter-

pretation, agrecing with Prof. Roth’s explunation of stt. 13, 14,

“whatever ovil dream threatens the worker of gold ornaments

or the maker of garlands, that evil, abiding in Zrita A’ptya (or

the son of the waters), we Zietas throw off from ourselves,”

This seems to mean, “ we throw it offon Tile Aptya.”
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garlands: your aids are void of harm, your aids are

true aids.

16. Usuas, bear (elsewhere) the ill-omened dream’*

for Trrra and Dwita,’? who eat and do (in dreams)

that (which is eaten and done amiss when awake)

and who obtain that (inauspicious) portion; your

aids are void of harm, your aids are true aids.

17. *As (in the sacrifice) we put sevorally together

the proper parts and the hoofs, and as we discharge

a debt, so we transfer all the ill-omened dream that

rests on Arrya;* your aids are void of harm, your

aids are true aids.

18. May we be to-day victorious, and obtain

(happiness); may we be free from evil; Usaas, may

that ill dream depart, of which we were afraid; your

aids are void of harm, your aids are true aids,

1 ae, let the eating of honey, ete., perceived in a dream, pro-

duce happiness as in a waking state.

* Here Sdyana has only the proper interpretation. For Dwita

ef. Sat. Brahmana, i. 2. 3. 1.

® S4yana’s oxplanation is, ‘‘as in the sacrifice they place

together the Aald, sc. the heart, etc., as fit to be cut to picces,

and the sapha, sc. the hoof, bones, etc., as unfit.’ He also pro-

poses another explanation, in which the sald is the sapha or

“hoof”? But the words sapha and kala occur together in the

Taitt. Sanhitd, vi. 1. 10, where the process of buying the Soma

is described ; and Séyana there takes sapha as the cighth part of

a cow, and ald as a very small portion.

* Or we may take it, “we transfer all the ill-omened dream

to Aptya.”
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Sdxra VI. (XLVIIL)

The deity is Soma; the Iishe is Pracdrma, the son of Kaywa;

the metre is Zrishtubh, with the exception of v. 5, which is

Jagati.

1. May I, the wise and devout, enjoy the delicious,

abundantly honoured Soma food, which all gods and

mortals, pronouncing sweet, seck to obtain.

2. Thou enterest within,’ and, unimpaired, thou

avertost the anger of the gods; Soma, enjoying the

friendship of Iypra, mayest thou bring us to wealth

as a swift (horse) its burden.

&. We drink the Soma, may we become immortal ;

we have attained the light (of heaven), we have

known the sods ;? what now should the enemy do

to us, or what, O immortal, should the aggriever do

to the mortal ?

4. O Som2z, drunk by us, be bliss to our hearts,

as a father is indulgent to a son or a friend to a

friend; O Soma, worthy of wide praise, do thou,

wise one, extend our years that we may live.

0. May these glory-conferring protecting Soma-

streams knit together my joints as cows® draw to-

gether a chariot falling in pieces; may they keep

Varga XT.

1} Sdyana adds, ‘the heart or the sacrificial chamber.”

* Sdyana in his comment on this vorse (Taitt. Sanhité, iii. 2. 5)

says that ‘‘the past tense is used in the sense of wish,” dsamsd-

dyotandya bhitdrthanirdesah.

* Gdvah may equally apply to the Soma-strcams, as the Soma

is mixcd with milk, and may be thus considered the product of

the cows.
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us from a loosely-knitf worship ;’ may they de-

liver me from sickness.

6, Soma, kindle me like the fire ignited by attri-

tion, brighten (our eyes) and make us rich; I praise

thee now for exhilaration ; come now, full of wealth,

to nourish us.

7. May we partake of thee, effused, with a long-

ing? mind as (men enjoy) paternal wealth; King

Soma, prolong our lives, as the sun the world-

establishing * days.

8. King Soma, bless-us for our welfare ; wo wor-

shippers are thine, do thou recognize it; the enemy

goes strong and fierce, O Soma; give us not over to

him as he desires.

9. O Soma, thou art the guardian of our bodies,

thou dwellest in cach limb as the beholder of men ;*

though we impair thy rites, yct, divine one, bless

us, thou who art possessed of most exccllent food

and good friends.®

? When the Soma is drunk, the ceremony becomes consolidated.

* Sayana explains ishirena (manasd) by tekehhdvatd, sc. from

ish, “to wish.” Modern scholars derive it from ish, ‘strength,”

and connect it with fepds, ef. Homer’s tepoy pévos. Yaska

(Wir. iv. 7) gives three derivations from 7sh, ‘to wish,” 48h,

“to go,” and rish, to go.”

* Sayana derives vdsara from vas, “to dwell” or to clothe”

(ef. vill. 6, 30), but it no doubt comes from vas, “to shine,”

ae. the shining days.

* Sayana qualifies nrichakshas as karma-netrinam drashtd, “the

b eholder of the performers of rites.”

° Sayana, in vii. 32, 19, explains vasyah as prdsasyah.
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10, May I obtain a wholesome fricnd who, when

quaffed, wil! not harm me, O lord of bay horses;

T ask of Inpra a long permanence? for this Soma

which has been placed within us.

11. May hose irremovable sicknesses depart ; let

those strong (pains) which have made us tremble,

be afraid; the mighty Soma has climbed into us,—

we have attained that (draught) by which men

prolong life.

12, That Soma which, drunk into our hearts, has

entered, imnuortal, into us mortals, —to him, fathers,

let us do worship with oblations; may we abide in

his bliss and favour.

13. Soma, thou in conjunction with the fathers

didst stretch out successively heaven and carth,—

to thee let us do worship with oblations, may we be

lords of wealth.

14. Guardian gods, speak favourably to us; let

not dreams nor the consurer overpower us; may

we be ever dear to Soma; possessed of brave off-

spting, may «ve utter our hymn.

15. Thou, Soma, givest us food from every side ;

thou art the bestower of heaven; enter us, beholder

1 This st. ocevrs in Taitt. Sanh.ii. 2. 12, but with aehkehha for

dyuh. Sayana there explains prativam as an cpithet of Tndra,

as prakarshina vamandpadam tdrayitaram. Tho Scholiast adds,

there is nothing 2ontradictory in the praise of Indra occurring in

a hyran especially addressed to the Soma, since Indra is the Jord

of the Soma.

Varga X11.
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of men; O Soma, rejoicing with thy protecting

powers,' guard us from behind and before.

ANUVAKA VII.

ASHTAKA VI. ContTINVED.

ADHYAYA IV. Continuzp.

Stxra I. (LX.)?

The deity is Acnr; the Rishi is Buarca the son of Prasat;

the metre is Pragdtha.

Varga 1. Aant, come hither with the fires, we choose

XSXTT- thee as our invoking priest; let the presented offer-

ing anoint thee, the chief sacrificer,* to sit down on

the sacred grass.

1 Sdyana, as often clsewhore (cf. i. 84, 20), understands by

iitayah the Maruts as gantdrah (ava gatau).

2 The MSS. of the Rig-Veda insert between the last hymn and

the present one the cleven apparently spurious hymns called the

Valakhilya, containing vargas xiv.-xxxi. They are not reckoned

in the division by Mandalas and Anuvakas (thus Sdyana says,

p. 614, “there are six siétas in the sixth Anuvaka’’), but they

are included in that by Ashtakas and Adhydyas, and in the

Sarvanukrama. Professor Aufrecht has omitted them in his edition

of the Rig-Veda, and given them in the Appendix; and Sayana

takes no notice of them in his commentary. I have omitted

them in my translation, just as Professor Wilson omitted the

various Khilas in the previous Mandalas; but it is important to

bear in mind that they are never included in the collections of

Parigishtas and Khilas (see Professor Miiller’s translation, vol. i.

p. ¥xxiv). I propose to attempt a translation of these hymns

in the Appendix.

? Sdma Veda, II. 7. 2.7. 1.
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2. AnerRas, son of strength, the ladles go to find

thee in the sacrifice; we praise the ancient AGNr in

our offerings, the grandson of food, buttcr-haired.'

&. Aani, thou, wise, art the creator (of conse-

quences); O purifier, thou art the invoking priest,

worthy of worship ; bright one, thou art to be praised

in our sacrifices by the priests with hymns, thyself

the chief ministrant worthy to be rejoiced in.

4. Most youthful, cternal one, bring the longing

gods to me guileless, to eat (the oblation); giver of

dwellings, approach the well-placed food; rejoice,

being set in thy place with praises.

5. Delivercr Agent, thou, the truthful and the

seer, art widely spread; O Iindled blazing ono, the

Wise praisers wait on thee.’

6. Most resplendent (Aani), shine forth and illu- _ Varga

minate (us); give happiness to thy people, to thy

worshipper, for thou art great; may my priests?

abide in the bliss of the gods, subduing their

enemies, possessing bright fires.

7. As, Acai, thou consumest old timber on the

earth, so, cherisher of friends, do thou burn our

injurer, whoscever evil-minded wishes (our ill),

8. Subject us not | to a strong mortal enemy, nor

i Similarly Agui is called ghvitapy ishtha, “butter-backed,”? in
v.4, 8. The prodipta-kalasa-sthaniya-jwdluh of Sdyana seems

to bo a mislection for pradipta-kesa-, cf. v. 87, 1.

? Sima Veda, 1. 1.1. 4, 8.

3 Séyana explains sirayah by stotdro medhavinah, asmabam

putrddayo vd, hynmers or sons, ete.

VOR. Y. it

XU,
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to the malevolent; O most youthful, guard us with

thy unharming, delivering, auspicious protections.

9, Acenr, protect us by one (rich), or protect us

by a second; lord of strength, protect us by three

songs; protect us, giver of dwellings, by four.’

10. Protect us from every impious? Rakshasa,

shicld us in battles; we approach thee, our nearest

neighbour, our kinsman, for sacrifice and for increase.*

11. Purifying Aens, bestow upon us food-augment-

ing excellent wealth; and (bring) us, O meter-out of

good, by auspicious guidance, (a treasure) desired by

many and bringing its own fame,‘

12. By which we may escape and destroy in battles

our impetuous weapon-aimimg cnemies; O thou who

by wisdom establishest our rites, bless us with food,

prosper our wealth-obtaining offcrings.

13, Agent tosses his horns, sharpening them as a

bull;° his sharp jaws are not to be resisted ;° he is

mighty-toothed, this son of strength.

14, Sineo thon spreadest out on all sides, thy

teeth, bull Acnr, are not to be resisted; O offerer,

' This v. oceurs in Sdma Veda, I. 1.1.4.2; 11.7.2. 4.1;

and in Yajur Veda, xxvii, 43, In the latter, Mahidhara explaina

the four as the Rich, Yajus, Siman, and Nigada.

* Literally, “not giving (sacrificial) gifts.”

* Sama Veda, TI. 7. 2. 4. 2.

4 Toid. I, 1.1, 4.9,

° Ch Virgil, Georg. iii. 232,

® Sdyana in his Comm, curiously takes na twice, once as = lve

(Aanava ta), and then again with pratidhrishe.
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do thou make our oblation rightly presented; give

us many precious (gifts).

15, Thou sleepest within thy mothers' in the

woods, morta:s kindle thee ; unwearied thou bearest

the offerings of the sacrificcr, then thou shinest

among the gods.”

16. The seven priests praise thec, Aenr, giver of

good things and unfailing; thou cleavest the cloud

with thy fierce splendour; go forth, having overcome

our encmies.°

17, Now that we have cut the sacred grass, let us

invoke for you* Aanz, Aayt the irresistible; having

placed the oblations, let us mvoke Aanz, abiding in

many (places), the offerer of sacrifices for men.°

18. (The sacrificer) worships thee by praises,

Agent, with the experienced (priests) in the rite

eclebrated with beautiful Séman hymns; bring us

of thine own accord for our protection food of various

kinds which may be always im our reach.

19. Divine Agni, ila of praise, * thou art

' This refers t> ‘the two aranis or pieces of wood from which
the sacrificial fre is produced by attrition. Cf ii, 29. 2,

37 Sama Veda, }.1. 1. 5. 2,

* Styana gives another interpretation, taking yendn not as

asmad-virodhi-janin but asmdn, “procecd to the gods with the

oblation, having left us behind.”

4 Addressed to the sacrificers or to the gods,

® When Agni is satisfied, living beings obtain their desires by

the rain which he causes. Cf. Munu, il. 76,

6 Jaritrd usually means “the singer of praises,”—here, as

applied to Agni, it is explained by Sayana as stutye.

Varga
XXXY,
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the guardian of men, the consumer of the Rakshasas;

thou art great, thou the never-absent guardian of

the (worshipper’s) house, the protector of heaven,

ever present in the dwelling.

20, O thou of brilliant wealth, let not the Rékshasa

enter us, nor the torment of the evil spirits; Aanz,

drive away further than a gavyiti? from us poverty,

hunger,’ and the strong demons,

Sdura TI. (LXI.)

The Resh¢ and metre are the same; the deity is Inpra,

1. May Inpra listen to both these our hymns ;*

may the mightiest MAgaavan come to us, (pleased)

with our devoted offering, to drink the Soma.5

2. Him, self-resplendent, have heaven and earth

formed as the showerer, him (they have formed) for

strength; therefore thou sittest down first of thy

peers; thy mind loves the Soma.°

3. Inpra, possessor of much wealth, pour the effused

Soma within thee; possessor of (bright) coursers, we

' Sama Veda, I. 1.1. 4. 4.

* This isa measure = two Arosas. Sdyana adds that it implies

an unlimited distance.

* Sayana explains kshudham unnecessarily as kshapayitdram,

“the destroyer.”

* de. whether recited (Sastra) or sung praises (stotra).

5 Sama Veda, I. 3.2. 5,8; 11.5, 1.14.1. (Satrdchyd divyd

should rather mean, ‘‘come to us with thy whole mind,” cf.

vill. 2. 37.)

® Sdma Veda, IT. 5. 1, 14. 2.
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know thee, the over-powerer in battles, the uncon-

querable, the conqueror.

4, Inpra, Maanavan of unbroken truth, it ever

comes to pass as thon in thy knowledge may’st

desire; by thy protection, O handsome-jawed, may

we obtain food, speedily, O thunderer, subduing our

enemies.

5. Inpra, lord of rites, give us (our desire) with

all thy helpwng powers;! hero, we worship thee as

happiness, tie glorious, the obtainer of wealth.’

6. Thou art the increascr of horses, the multiplier

of cows; thou, deity, with thy golden body art a

very fountain; none can harm the gifts laid up for

me in thee; bring me whatever I ask.*

7. Thou art (bountcous), come; may’st thou obtain

wealth to distribute to the worshipper ;* shower thy

bounty, Maswavan, on me desiring cows, shower if,

Inpra, on me desiring horses.

8. Thou grantest many hundreds and thousands

of herds as a gift (to the offercr). Uttering long

praises,” we, hymning Inpra, the destroyer of cities,

bring him before us for our proteetion.®

‘ Se. the Maruts.

2 Sama Vela, I. 8.2.2.1; IL 7.38, 8. 1.

3 Sama Veda, IL. 7. 3. 2. 2.

‘ Sdyana’s text leaves cherave in the first line unexplained.

In the Sama Veda Comm. it is explained chetayitre, which (like

medhdvin) probably only means “the worshipper.’ The St.

Petersburg Dictionary gives it as “begchend (ein heiliges

Werk)."—Sima Veda, 1. 3.1.5.8; U1. 7.5.4. 1.

5 Benfey takes ezpravachas as “Lieder der Lobsiinger habend.”

® Sama Peda, LI. 7. 8, 4. 2.

Vargs.

XXXVIT.
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9. Inpra, whether it be the unskilled or the

skilled who celebrates thy praise, each rejoices in

his desire for thee, O Sataxraru, whose wrath presses

ever forwards, who meetest the foe, proclaiming “it

is .”

10, If the strong-armed slayer of enemies, the

destroyer of cities, will but hear my invocation, we,

desiring wealth, will with our praises call on Inpra

Saraxraty, the lord of wealth.

11. We are not evil who worship him,' nor too

poor to offer gifts, nor destitute of sacred fires,—-

since assembled together, when the Soma is effused,

we make Inpra, the showerer, our friend.

12, We join (to our rite) the mighty Ivpra, the

subduer of enemies in battles, the inviolate, him

to whom praise is due as a debt; he, the best of

charioteers, knows (among steeds) the strong racer,

and (among men) he, the bounteous, (knows) the

offerer whom he is to reach.’

13. Inpra, give us security from him of whom we

are afraid; Maamavan, be strong for us with thy

protections; destroy our enemies, destroy those who

harm us?

1 Sdyana takes mandmahe ag a transitive verb, ef. v. 6, 1; more

probably it means “to appear,”’-—‘‘ we do not appear evil,” ete.

? Sdéyana’s explanation of this verse is obscure; he seems to

take vdjinam twice over, with a difference in meaning in each

clause. Ihave supposed that veda is to be repeated in the second

clause; but this is doubtful.

5 Sdma Feda, 1.38, 2.4.2; IL. 5. 2, 15. 1 (with ateye for

utibhih).
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14. Lord of wealth, thou art (the bestower) of

great wealth and a dwelling-place upon thy wor-

shipper; as such, we invoke thee, bearing tho Soma,

O Maauavan, Inpra, who art to be honoured with

hymns.!

15. Ivpra, the all-knower, the slayer of Vrirra,

the protector, is to be chosen by us; may he guard

our (son), our last (son), our middie (son), may he

protect us from behind and before.

16. Inpra, protect us from the west,? from the

south, from the north, from the cast, protect us from

every side; keep fur from us supernatural alarm,

keep far the weapons of the demons,

17. Save us, Inpna, every to-day, every to-morrow,

and every succeeding day; lord of the good, protect

us, thy praisers, in all days, by day and by niglit.

18. Mactiavan is the shatterer, the hero, great

in wealth, end the conductor to yictory® (over our

enemies). SaTakratu, both thy arms, which grasp

the thunderbolt, are the showerers (of blessings).* | ‘

» Sdma Fett I. 5. 2. 16. 2 with vidhartd for vidhatuh).
? Sdayana in vi. 19. 9 explained the four terms in the text as

referring to the four quarters; here his Comm, makes them refer

to the six dirvetions in space, “protect us from the west, from.

the east, from below (this includes the upper direction), from the

north (this includes the south).”

§ Siyana’s interpretation of saminislo virydya (samyanmisrayitd

satrindm viryikarandya) may, perhaps, mean, “ bringing us into

sucecesful collision with our enemics,” cf. his Comm. on Sima V.

i,3.2.6.7. The text more probably means, “mingling, or

associated, with us to display his might.”

‘ This and the previous verse occur in Sema Veda, IT, 6.8.7.1, 2.

Varga

XXXIX.
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Stxta III. (LXIL)

The deity is Inpra; the Rishd is Pracdrna of the Kaywa family;

the metre Pankti, except in the seventh, eighth, and ninth

verses, where it is Pyihati.

1. Present the offering of praise to InpRa, since

he enjoys it; (the priests) augment the ample food

of the Soma-loving INpRa with their recited hymus ;

Inpra’s gifts are worthy of praise.

2, Without a fellow and unlike the other gods,’ he

alone, unconquerable, surpasses the men of former

times, he surpasses in might, all beings; InpRa’s

gifts are worthy of praise.

3. Le, the swift giver, wishes to bestow blessings

(upon us) with his unurged courser; thy greatness,

Inpra, as thou art about to display thy powers,

should be proclaimed; Inpra’s gifts are worthy of

praise. s

4. Inpra, come hither; let us perform for thee

our sacred rites augmenting thy vigour; by which

(rites), most mighty one, thou desirest to bless him

who wishes for food; Inpra’s gifts are worthy of

praise.

5. Thou hast made thy mind, Inpra, more reso-

lute than the resolute, since thou (wishest to give

the desires) of him who worships thee with the

1 Sdyana explains wrtbhih by devath. Another interpretationyan Pp piohie DY l p

takes ‘‘he” as the reshz of the hymn, in which case xzribhih will

mean its ordinary sense, “meu,” not “ gods.”
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intoxicating Soma-juices and adorns thee with adora-

tions; Inpra’s gifts are worthy of praise.

6. Inpra, who is well-deserving of the hymn,

looks down (with favour) upon us as a (thirsty)

man (looks down) on wells; and being well-pleased

he makes the energetic Soma-offerer his friend ;?

Inpra’s gifts are worthy of praise.

7. Inpra, by the example of thy power and know-

ledge the gods attain the same; O hymned by many,

thou art the herdsman? of the universe; Inpra’s

gifts are worthy of praise.

&. Inpra, T laud that might of thine which is

near at hand to the worshipper,'—({I laud thee) that

thou slewest Vritra, O lord of rites, by thy strength;

Inpra’s gifts are worthy of praise.

9, As a woman who shows no partiality® wins her

' Sdyana takes yujam as dfmdnam; but the line rather means

“he makes the skilled Scma-offeror’s fricnd his friend.”—

Another interprctation is that he makes the Soma the friend

of the worshipper.

* Sdyana takes gopal? as “lord of waters” or ‘‘of hynms”;

but in villi. 69. 4 he seems to adopt the common meaning. He

would explain th? construction of viswasya as if it characterized

the go of gopatch.

3 Sdma Feda, 1. 5. t. 1. 1 (with upamdanr).

4 Or, “for the sake of the offering.”

5 Sayana takes semand as samdnainanashd yoshit, and explains

yuga as‘ ycars, ialf-years, seasons, months,” ete.; but the ex-

planation utterly breaks down. Prof. Roth explains the first line,

‘ter macht die Menschen zu einem bewundernden Zuschauerkreis,

d.h. zieht aller Augen auf sich.”

Varga XLT.
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lovers to her, so Inpra confers periods of time on

mankind; it is InpRa who has performed that know-

ledge-giving achievement, therefore he is renowned ;

Inpra’s gifts are worthy of praise.

10. Magnavan, rich in cattle, (those who abide)

in thy happiness have greatly augmented’ thy might

when it was born, (they have greatly augmented)

thee, Inpra, and thy knowledge; Inpra’s gifts are

worthy of praise.

11. May I and thou, slayer of Vrirra, be closely

united until wealth is obtained; hero, wielding the

thunderbolt, even the niggard concedes (that our

union gives wealth); Inpra’s gifts are worthy of

praise.

12. Let us praise that Inpra with truth, not with

untruth, great is the destruction of him who offers

not; but to him who offers abundant Soma-oblations,

Inpra’s gifts are worthy of praise.

! By their Soma-offerings and hymns.

* Sdyana merely says, “to him who offers abundant Soma-

oblations (bhuri yyotinsh?) groat is the favour conferred by Indra.”

I have ventured to connect it with the last clause, as Sayana

docs not explain this recurring burden. A more natural ex-

planation would be, ‘‘to him who offers the Soma great are the

blessings (hurd jyotinsh).”
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Stra TV, (LXTIL)

Inpra is the deity, except in the last verso, which is addressed to

the Devas; the Rishi as before; the motre of the first, fourth,

fifth, and seventh verses is Anushtubh; of the second, third,

sixth, eighth, ninth, tenth, and eleventh is @dyatri, and of the

twelfth Zrishtubh,

1. He, (Ivpra), the chief of those to be honoured,

desirous of our offerings, approaches; he, the doors

of whose favour, the sacred rites, Manu, the (uni-

versal) father, attained among the gods.

2. May the stones which press out the Soma never

forsake Innna, the maker of heaven, nor the praises

and hymns which are to be uttered,

3, Ho, the wise InpRa, discovered the cows? to

the Anatrasas; I glorify that his might.

4. As in former times, so now too is Inpra the

blesser of the worshipper and the bearer of him who

praises him; may he come among us auspicious for

our protection at the oblation of the Soma.

©, Forthwith, Inpra, as they offer to Aer the

lord of Swick,’ the singers successively praise thy

deeds, for the attainment of wealth,

6, In that IvpRa, whom the singers know as the

unharming, all past and future powers abide.

1 Sdma Veda, 1. 4.2.2.4. ‘The Comm, there gives a ditferont

interpretation, a3 it explains the first dnaje by dimdnam vyaktiha-

rot? and the sccond by dgamayatd; and Manuh, which is here left

unexplained, is there =jndtd sarvasya Indrah.

? When carried off by the Panis, sco i. 6, 5; i. 11. 5.

* de. aa they make the cbhition to thee in the fire.
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7. When praises are addressed to Inpra by the

men of the five classes, he destroys their enemies

by his might; he, the lord, is the abode of the

worshipper’s homage.

8. This praise is thine, for thou hast achieved

those exploits; thou hast guarded the road of our

chariot-wheel (to the sacrificial rite).

9. When the various sustenance, given by Inpra,

the showerer, is obtained, all men step out with

wide strides for (dear) lifo; they reccive it as cattle

barley.

10. Presenting our praise, and desiring protec-

tion, may we with you (O priests) be lords of food,

to offer sacrifice to (Inpra) attended by the Maruts.

11. Hero, by our hymns we offer praise to thee,

who appcearest at the time of sacrifice, and wearest

auspicious splendour; with thee as our ally may we

conquer (our enemies).

12. The Rupras, the showering clouds, and

(Inpra) who rejoices with us in the battle-

challenge which brings Vrirra’s destruction, and

who comes in his might to the reciter and singer

of his praises,—may these gods, with Inpra at their

head, protect us.'

1 Sayana gives an alternative explanation of the first part of

this verse, ‘“May the showering mountain-like (or ‘filling,’

‘ gratifying’) Maruts, the sons of Audra, allies in the battle-

challenge which brings Vritra’s destruction.” This verse also

occurs in Yajur Veda, xxxiii. 50, but Mahidhara’s Commentary

differs widely from Séyana’s. ‘May the gods who shower



SIXTH ASHTAKA—FOURTH ADIYAYA. 109

Stra V. (LXIV.)

The Rishi ia the same; the deity is Ivpna; the metre is @dyatri.

1. May our praises exhilarate thee; thunderer, Varga XLIV.

make food for us, destroy the haters of the

Brahmans.’

2, Crush with thy foot the Panis who offer no

oblations; thou art mighty; there is none soever

like unto thee.

3, Thou, [npra, art the lord of the Soma effused

or not effused, thou art the king of all men.?

4, Come hither, come forth from heaven to our

dwelling, shouting for the sake of men ;* thou fillest

both heaven and earth.*

wealth upon us, the Rudras, and those who have stated festivals

(parvatdh), who are unanimous in the battle-challenge for tho

destruction of Pritra,—may those gods with Jndra at their head

protect us and him who recites or muttors the praises, or, having

accumulated wealth, offers oblations.”’ The St. Petersburg Dict.

translates the clause yak samsate stuvate dhdyt pajra Indrajyeshthd

asmdn avantu devdh, in pretty cloac agreement with S4yana’s

interpretation «as followed in the text. ‘Die Gétter mit Indra

an der Spitze, der zu Gunsten des Anrufenden und Lobenden

sich feist macht (oder ‘feist’? d. h. ‘kriftig ist,’) mégon uns

gnidig sein.”

1 Sdma Vede, 1. 8.1.1.1; Y1. 6, 1.8. 1,

? Verses 2, 8 occur in Sdma Veda, IT. 6.1. 8. 2, 3.

8 Another interpretation is, “Come hither, and (having accepted

the oblation) proceed gladly, praising the sacrificer (sc. divt for

divanr).

# Sayana adds, “with splendour or with rain,”
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5. Do thou burst, for thy worshippers, the gnarled!

cloud with its hundreds and thousands of showers.

6. We invoke thee when the Soma is effused by

day, we invoke thee by night; fulfil our desire.

7. Where is that ever-youthful showerer,? strong-

necked and bowing to none? what hymner worships

thee ?*

8. To whose offering does the showerer come down

pleased ? who can praise Inpra ?

9. In what character, O slayer of Vrirra, do the

sacrificial offerings honour thee, or the brave praises

in the hymn? . Who is nearost (in time of battle) ?*

10. For thee is this Soma effused among men by

me of mortal race;° draw near, hasten, drink it.

11. This is thy beloved most exhilarating Soma

which grows in the Saryandvat Lake® by the Sushoma

river in the Aijikiya country.’

} Parvata and gird both mean “‘cloud” as well as “mountain”;

but as the former is a yogeridha pada (i.e, a compound term

whose parts, when it is analyzed, have the same meaning as the

whole), it is here taken in its analyzed sense as parvavat, ‘having

knots,” pnarled.”’

480 Sdyana, but usually opshabha moana “a bull’ For

tuvigriva, of. 1. 187, 5. 5 Sdma Veda, I. 2. 1, 5. 8.

4 Sayana takes it thus, adding yuddhe to kha u swid antamah.

But it would have seemed more natural to connect these words

with the preceding gastre.

5 Sdyana explains mdnushe jane by may? (but ef. 1. 48. 11), and

purushu by manushyeshu madhye or Pirundmasu réjasu,

® Cf. vill, 7. 29.—Sdyana scems to have read adhi sritah for

adhi priyak; he places this lake in the back part of Kurukshetra.

7 Sdyana adds that the Soma thus grows in a very distant
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12. Come to-day, Inpra, hasten, drink this grate-

ful’ Soma for our great wealth, and for thine own

foe-crushing exultation.’

Sticra VI. (LXV.)

The deity, the #ishz, and the metre the same.

1. Whether thou art invoked by us, the leaders Varga XLVI.

of rites, from the east, the west, the north, or the

south, come hither quickly with thy rapid steeds.

2. Whethor thou rejoicest in the ambrosia-fountain

of heaven, or in some other heavenward-leading

sacrifice (on earth), or im the ocean-like firmament

of the waters. ;*

5. Inpra, by my praises I invoke thee, great and

strong one, to drink the Soma, asa bull to eat (his

fodder).

4, Let thy steeds, Iypra, bearing thee in thy

chariot, bring hither thy might, (may they bring

hither) thy splendour, O divine one.

country (seid, to me in the South of India). According to Yaska,

Nirukta, ix. 26, Avjikiya is a name of the Vipés; see Professor

Roth’s Lit. and Hist. of the Veda, pp. 137-140.

1 Sdyana exp ains chdru as charanasila, “ quickly moving ;”

but in ix. 61. 9 he oxplains it as halydua-siwartpa.

2 Sdyana takes ghrishyt as satrandm gharshanasila; it more

probably means “lively,” “vehement.”

4 ‘The first part of this verse occurs in Sdina Veda, 1. 8. 2.4.7;

TT. 6.1. 18. 1.

4 Andhas properly means “food ;” according to Sayana it here

implies water ax the cause of food. Yaded samudre andhasas

might mean, “‘or in the Sema-vat.”
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5. Inpra, thou art invoked, thou art praised, the

great, the strong, the wielder of sovereignty ; come

hither and drink our libation.

6. Bearing the effused Soma and the sacrificial

food, we invoke thee, Inpra, to sit on our sacred

grass,

7. Because thou art common to many worshippers,

therefore, InpDRA, we invoke thee.’

8. The priests have milked for thee with their

stones this nectar of the Soma; drink it, Inpra,

well pleased.

9. Do thou, the lord, pass by all other worshippers

and come quickly to us, and bestow on us abundant

food.?

10. May (Invra) the king give me cows adorned

with gold; O gods, let not Macuavan be harmed.

11. Upon a thousand cows I obtain gold,? abun-

dant, delightful, wide-spread, and pure.

12. Plunged as Tam in sorrow, my children,* by

the favour of the gods, obtain food, and are blessed

with abundance in a thousand cattle.

! 8c. we invoke thee before the others,

* Syavas may alao mean “ glory.”

8 The Scholiast seems to explain this as if the cows came as it

were laden with gold from Indra.

4 Séyana takes napdtah as a gonitive singular—arakshitasya,

and would understand the verse, ‘destitute of a protector as I

am and plunged in sorrow, (my dependents) by the favour of the

gods,” ete. But it is better to take napdteh as a nominative

plural.
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Stura VIL (LXVI.)

The Aish?t is Kit the son of Praacdrua; the deity is Iwona; the

metre is Praydtha, except in the last verse, where it is dnush-

tubh.

1. Thronging together, (worship) for your pro-

tection Inpra full of might and the revealer of

wealth; (worship him), chanting the Lrihat Siman

at his sacrifice where the Soma is effused; I invoke

him as (men invoke) a beneficent master of a house-

hold.’

2. He, the handsome-jawed, whom, in the intoxica-

tion of the Soma, the fierce (demons) withstand not,

nor the firm gods, nor mortal (men),—who confers

glorious wealth on him who reverently praises him,

offers the Soma, and sings hymns 3°

3. He, Sacra, who is the purificr (of his worship-

pers), and well-skilled in horses, who is wonderful

and golden-bodied,*—He, Inpra, the slayer of

1 Sdma Feda, 1. 8.1.5.5; 1 lel it 1.

* Sdma Veda, IL. 1. 1. 14, 2, but reading madeshu sipram for

made susipram.-—Sdyana does not explain ddritya; but the St.

” in the sense ofPetersburg Dict derives it from dr?, ‘to tear,

“aufthuend d. a. mit offener Hand;” but Benfoy prefers the

usual meaning, and renders it “chrfurchtsvoll.” The yah in

the printed commentary should probably be placed before ddéd,

ef. var. Lect. .fdrtéya can hardly be taken with maddya, as it

is always construcd with the accusntive; but it may apply to

Indra, ¢.e. “who with favouring regard contors,” ete. (of 1.103. 6).

Made also can hardly be other than a locative, though Sayana

takes it as a dat:ve, and secms to conneet it with ddritya,

* This is a ye-y obscure stanza. Sdyana explains mrikshah by

Vou. Vv. I

Varga

NLVITT,.
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Vuirra, shakes the hiding-place of the numerous

herd of kine.’

4, He who verily pours forth to the offerer the

buried wealth accumulated by many,’ he, Inpra,

the thunderer, handsome-jawed, borne on bay steeds,

does as he pleases, (when propitiated) with sacrifice.’

5. Hero, praised of many, what of old time* thou

didst desire from thy votaries, that, Inpra, we hasten

to bring to thee,—oblation and recited praise.

stotrindm sodhakah or partcharaniyah, and aswyah as aswaku-

salah; but he adds another explanation, which takes the two

words together, as aswak prahkshélitah, ‘‘a well-washed horse.”

Again, he explains Ayah as adbhutah, “wonderful,” but this

seems only based on an ctymological guess, him asya katham jdta

att vachandt. The St. Petersburg Dict. takes mriksha as a curry-

comb or some such instrument, “ Striegel, Kamm oder ahnlich,”

(Indra wird mit cinem kratzenden Werkzeuge verglichen, das

den Verschluss der Heerde aufreisst’’), and sia as some similar

instrument.

1 Here, again, we have an obscure word in apdurité, Sdyana

explains it as epavarantyam, ‘to be opened,” referring apparently

to the cave of the Panis (i. 6, 5).

1 The Sanhité text reads puru-sambhyttam as a compound;

Sdyana in his Comm. divides the two words, ‘‘the buried wealth,

plenteous and accumulated.” He takes the wealth as the accu-

mulated stores from former sacrifices.

3 Sdyana says that sacrifice is here the wyddhi or necessary

preliminary condition. :

‘ S4yana makes the construction rather complicated by taking

chid “as” (upamdrthe, Nirukta, i. 4), “as of old time (thou

received’st) from thy votarics, so now we hasten to bring thee

what thou didst desire.’’
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6. Bearor of the thunderbolt, invoked of many, Varga xirx.

radiant, drinker of the Soma, be presont at our

libations for thy exhilaration; for thou art an

abundant giver of desirable wealth to him who

utters thy praises and cffuses the Soma.

7. To-day and yesterday we have here refreshed

him, the thunderer; bring to him to-day our libation

effused for (success in) battle ;' let him now hasten

hither on hearing our praise.

8. The? obstructing robber, the destroyer of tra-

velling enom:es,? is obedient to, him in his ways ;4

hasten, Inpri, (drawn) by our gorgeous rite, wel-

coming this our hymn.

9. What act of might 1s there, unperformed by

Inpra? Who has not heard of his famous (heroism)?

He, the slayer of Varirra, (is renowned) from his

birth.

10. When were his mighty forces ever languid ?

When was aught undestroyed before the slayer of

1 Sdma Veda, 1.3, 2.3.10; TL. 8. 2.18.1; but reading savane

for samand. Siyana takes the latter word as meaning ‘for

battle,” but it .s properly an adverb. The St. Pctersh. Dict.

translates it herc, “in gleicher Weise.”

'2 Sdma Veda, II. 8. 2. 18. 2.

| This is Sdyana’s interpretation of erthus ehid varana urdma-

thik (thus connecting the last word with the ctymological root

ur, “to go”); but Yiska (Nirukta, v. 21) takes the words

literally, “the obstructing wolf, destroying the shcep,? which

is far preferable.

4 Fayuneshu may also mean prajrdneshu, “in his counsels.”
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Vurirra? Inpra by his energy overpowers all the

huckstering usurers who see only this world’s days.’

11. Inpra, slayer of Varrrra, invoked of many,

we, thy many worshippers, offer new hymns to thee,

thunderer, as thy wages.’

12. Ivpra, doer of many great deeds, (other

worshippers) invoke the manifold hopes and pro-

tections which abide in thee; but rejecting the

cnemy’s oblations, come to us, bestower of dwellings;

O mightiest, hear my appeal.

13. InpRa, we are thine, therefore we, thy wor-

shippers, depend on thee; other than thee, Mac-

HAVAN, invoked of many, there is no giver of

happiness.

14. Deliver us from this poverty, hunger, and

calumny; give us (our desire) by thy protection and

wondrous working; O mightiest,’ thou knowest the

right way.

15, Let your effused Soma-juice be only (for

Inpra); O sons of Kati, fear not; that malignant

(spirit) departs, of his own accord he departs.

‘Cf Nirukta, vi. 26. The text may also be interpreted

‘“‘usurers and hucksters.” dhardrisaa, lit. “sccing the day,”

is explained as seeing only the light of this world and dwelling

in decp darkness after death. The Schol. refers to Manu, viii. 102,

for a censure on usurers and traders.

* Sdyana remarks that the use of wages as an illustration is

not inappropriate, as both the hymns and the wages are given

by a definite rule (meyamena).

8 Sdyana explains sachishtha in iv. 20. 9. a8 atésayena prdjna,

and in iy. 48. 8. saktimattara.
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Svea VIL. (LXVIL)

The Aisht ig Mvrsya the son of Samana,’ or MAxya the son of

Mrrra and V.nuya, or some fishes (atsych) caught in a net.

The deities ae the Aprryas; the metre is Gayatri.

1. We sol:cit for protection those Ashatriyas, the Varga LI.

Aprrvas, who bless (their votaries) abundantly to

the attainment of their desires.

2. May the Adityas, Mirra, Varuna, and Arya-

MAN, bear us across our distress, as they know it

well.

3. To those Adilyas belongs wonderful wealth,

worthy of all praise, (laid up) for the offerer of

oblations and the sacrificer.

4. Ye are great, Varuna, Mirra, and Aryaman,

and great 1s your protection; your protections we

implore,

5, Adifyas, hasten to us ere our death, while we

are yet alive; where’ ave yo, hearers of prayer ?

6. Whatever wealth, whatever dwelling is yours Varga LI

(to give) to tae wearied offerer of libations,—with

these speak tc us a kindly answer,

7. Great, © deities, is (the guilt) of the sinner,

but to the sinless is happiness; duslyas, ye are

void of sin.

8. Let not the snare bind us; may Inpra, the

1 See Prof. Aufrecht in his edition of the Rig Veda, p, 477,

(but ef. Prof, Miiiler’s transl. Pref. p. lxiv),

* Siyana takes kaé as he, “who?” but the Nirukta (vi. 27)

explains it as Awe.
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renowned, the subduer of all, deliver us for a glorious

act.

9, O deities, ready to protect, molest us not with

the destructive net of our wicked enemies.’

10. I address thee, who givest abundant delight,

the great goddess Aprt1, for the attainment of my

desire.

11. Thou protectest on every side ; lot not (the net)

of the destroyer hurt our children, in this shallow

water full of mighty offspring.’

12. Wide-traversing,. far-reaching goddess, put

forth thy power to come tous, innocent ones, that

our children may live,

18. Ye who are the heads of men, unharming,

and of self-sustained glory, who, benevolent ones,

protect our rites,

14, Adityas, deliver us from the jaws of the de-

stroyers like a bound thief; O Anprrr, (deliver us).

15. Adityas, let this net, let the malevolent design

turn away from us mnocuous.

16. Bounteous Adiiyas, by your protections we

haye continually possessed cnjoyments from of old.

1 Sdéyana gives another interpretation of this verse, taking

abhiprampikshata from mry instead of mrs. “Tet us not (be

tormented) by the destructive net of our enemies, deliver us

from it.”

* Siyana takes ayraputre this as a loc. agreeing with “water”;

the St. Petersburg Dict. asa voc. agrecing with Aditi, “‘O mother

of mighty children.”
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17. Wise deities, keep away from us, that we may

live, the many doors of sin who come against us.’

18. Adityas and Apt, let that which releases

us? as a prisoner from his bond, be ever the object

of our praise and worship.

19. Not to us is there strength enough to burst

from this (net); O Adityas, do you grant us your

favour.

20. Let not this weapon of Vivaswaz,’ this net

made with hands, Apityas, destroy us before old

age.'

21. Adilyas, utterly destroy our enemies, destroy

wickedness, destroy the closely drawn net, destroy

ovil everywhere.

? This verse night be better rendered, ‘‘O wise deities, ye help

to life many a cne whe turns from sin.”

* According to Sdyana, this may be cither the net or your

favour. In th» former case the net itscl! is supposed by the

favour of the gods to become us it were the instrument of

deliverance.

* de, Yama, properly the son of Vivaswat.

4 Sayana says ‘purd’ puirve ‘nu’ iddnim, sarvadetyarthah,

‘garasa’ iddnim girndn, “let it not destroy us, now and of old

infirm;”’ but this seems necdlessly artificial.
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FIFTH ADHYAYA.

MANDALA VIIL CoNTINUED.

ANUVAKA VII. Continvzp.

Stxra TX, (LXVIIL)

The Rishi is Prryamepia of the race of Anatnas; the deity of

the first thirtcen verses is Inpra, and of the six last the gift

of Rigsua and Agwamepna; the metre of the first, fourth,

seventh, and tenth verses is Anushtubh, of the remainder

Giyatr.

1. Most powerful Inpra, protector of the good,

we bring thee here, rich in achievements and subduer

of enemies, as a car for our protection and weal.?

2. Great? in power, rich in deeds, mighty one,

adorable,* thou hast filled (all things) with thy

universal majesty.

3. Thou’ mighty one, whose hands in thy might

grasp the all-pervading® golden thunderbolt.

4. I invoke (Inpra) the lord of that might which

1 Sdma Veda, 1, 4. 2. 2.3; ID. 9, 1. 8. 1 (with a slight

variation).

2 Sdma Veda, Il. 9. 1. 8. 2.

§ Mate is left unexplained by Siyana, unless piyantya, ‘ador-

able,’ is its interpretation; he explains it as stotavya in viii. 18.

7. Tho St. Petersburg Dict. reads o7swaydimati as an epithet

of Indra, “der iiberall seine Gedanken hat.”

4 Sdma Veda, IT. 9. 1. 3. 8,

® Jindyantam Séyona explains as prithivydm sarvato vydpnu-

cantam, the St. Petersburg Dict. as ‘‘bahnbrochend.”
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subdues all enemies and bows to nonc,—(I invoke

him) followel by your onsets as his soldiers and

(surrounded) by the protection of your chariots

(O Maruts).

5. (I invoke him) to come to our help, whose might

ever waxes inore and more,—to whom men appeal

for aid in various ways in battles,

6. (I invoke) Inpra, the unlimited, worthy of Varga 11.

praise, the mighty, possessing excellent wealth, the

lord of treasures (for his votaries).

7. To him, to him, Ivpra,.do I direct my praise,

that he may quaft the Soma to my great gain,—to

hira, the bringer of success, who rules over the

praises of the offerers at the opening of the sacrifice.?

8. Thou mighty one, whose friendship no mortal

reaches, whose might no one attains.

9. Protected by thee, O thundercr, with thee as

our ally, may we win great wealth in battles, that

we may bathe in the water and behold the sun?

* Sama Feds, 1. 4.2.3.5. The construction of the latter part

is obscure. Sdyana gives another interpretation, which takes

vah as applying to the sacrificors instead of the Maruts, “1 invoke

him to come with his protections in the onsets of your soldiers and

chariots.” This partly agrees with Benfey, ‘Muren Ctebicter

allherrschendir und unbeugsamer Gewalt ruf ich durch Lieder,

dass er schiitzt die Menschen und die Wagen.”’

* Sdyana explains pirvydin as yajna-mukhasthdm, but it might

be taken in its ustial meaning “ancient.”

5 These words apsu sirye are explained by Sdyana, “that we

may perform our accustomed bathings in the water, and, when

the sun is risen, may set about our aceustomed tasks.”
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10. We address thee with sacrificial gifts, (we

address) thee with songs, O Inpra most worthy of

song, as thou hast protected me, the offerer of many

praises,’ in battles.

11, Thou, the thunderer, whose friendship is

sweet, sweet too is thy liberality, and thy sacrifice

pre-eminently to be performed.

12. Give ample (wealth) to our own selves,’ give

ample (wealth) to our children, give ample (wealth)

to our dwelling,—grant us (our desire) that we may

live.

13. We solicit a spacious (road) for our servants,

a spacious (road) for our cattle, a spacious road

for our chariot, and (an abundant) sacrifice.

14. Six princes come to me in pairs, bearing

pleasant gifts, in the exhilaration of the Soma.

15. I receive two straight-going steeds from In-

prora, two bay from the son of Rixswa, two roan

from the son of Aswampnia.?

16. (I receive) two steeds with excellent chariots

1 Purumdyyam, lit, ‘possessing much wisdom.” The St.

Petersburg Dict. takos it as a proper name.

2 Sayana here explains ¢anve tane as dimajdya tat-putrdaya;

but in vi. 46. 12 and vii. 104. 10 he explains it as given in the

translation.

5 These princes with their respective fathers are the six of

v.14, The sons of Aiksha and Aswamedha had originally com-

menced the sacrifice, but Jndrota and his father Adithigva came

to see it and added their gifts. The sons alone are mentioned ;

the son is the father’s sccond self, petri-putrayor abheddt.
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from the son of Atiriieva, two with excellent reins

from the son of Rixsira, two with excellent orna-

ments from the son of AswAmubIta.

17. Thave received together! (with my other gifts)

six horses with their mares from the pious Inprora,

the son of ArirHicva.

18. Among these straight-going stecds isnumbered

a mature roan mare with excellent reins and whip.’

19. O princes, givers of food, oven the lover of

calumny has thrown no censure on you.

Stura X. (LXTX,)

The Risht is the same; the deity is Innra, except in the eleventh

and twelfth verses; in the former half of the eleventh it is the

Viswe devdh, 1 the latter half and in the twelfth it is Varuna.

The metre of the second verse is Us/nih, of the fourth, fifth,

and sixth Gdyatri, of the cleventh and sixteenth Panké?, of the

seventeenth and eightcenth Briéhati, of the rest Anushtubh.

1. Present your sacrificial food with a threefold Varga v.

song of praise to Inpu,’ gladdener of heroes; he

will bless you in your religious rites to the accom-

plishment of your sacrifice.*

' Sacha, i.e. sogether with the gifts of Riksha and Aswamedha.

The Schol. remarks that tho use of this word implies that Indreta’s

gift is incidental and no part of the original sacrifice.

® Sdyana takes kasdvati as driptd, “proud,” “spirited.”

8 The Schol. explains this as /ndra, “he who rules (ad) or

besprinkles (wd) with rain.” Trishtubham rather means here a

song of praise gcnorally.

4 Sdma Veda I. 4. 2.3. 1 (with vandad-virdya for mandad-

virdya), Bayana here takes purandhyd as bakuprajnayd, but iu

vii. 97. 9 he took purandhth as bahwir stulth.
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2. '(Invoke) for yourselves the author of the

dawns,’ (I invoke) for you the roarer of the rivers ;

(I invoke) for you the lord of the inviolable ones ;*

(O sacrificer), thou desirest kine.

3. These white‘ kine, giving milk like wells, mix

the Soma for him at the three oblations, rising (in

consequence) to the brilliant home of the sun,’ the

birthplace of the gods.®

4, Worship with thy praise, as he himsclf knows,’—

that lord of kine, Inpra, the son of truth,® the pro-

tector of the good.”

* Sama Veda, II. 7. 1.9.1. - Benfey translates it “der Mor-

gonrithen Sanger, Singer der immer nahenden, den Herrn der

unverletzbaren, der Kiih’, begehrest du fiir euch.”

* Noda is here explained utpddaka; Indra is called the author

of the dawns as being identified with the sun, as one of the twelve

A dityas.

8 Aghnydndm, sc. cows.

* Or “brindled,” prisnt being somotimes explained as sukla

and sometimes as ndndcarna.

5 Sdyana adds, “Tt is well known that cows attain heaven by

being of use to the sacrifice.”

6 This verse occurs in the White Yajur Veda, xii. 55, and is

there thus explained by Mahidhara, ‘These various heaven-fallen

(waters), liquid and rich in food, mix the Soma for this sacrifice

in the birth-place of the gods (¢.e. the year, se. ycar by year), at

the three bright oblations.”

7 Sdyana explains yathd vide here as yatha swdtmdnam stuta-

prakeram géndti, but in 9. 106. 2 as yathd loke jndyate.

® Or ‘son of the sacrifice.”

9 Sdma Voda, 1. 2, 2.3.4; IL 71,101.
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5. Let the brilliant bay (horses) drop him down

on the cut grass, where we will hymn his praise.’

6. The cows have milked the intoxicating draught Ye \T-

for InpRa, the thunderer, when he finds it near him.?

7. When Inpra and I ascend to our home, the

world of the sun, then, having drunk the sweet

(Soma), let us be united in the twenty-first sphere

of the (universal) friend.’

8. Worship Inpra, worship him pre-eminently,

worship him: ye of the family of Prryamenita ; let

your sons also worship him; worship him as a

strong city.'

9. The drum? utters its sound, the leathern guard

twangs, the tawny bowstrimg leaps to and fro; let

the hymu bs raised to Inpra,

10. When the bright fertilizing rivers® flow with

diminished waters,’ then take the overflowing Soma

for Inpra to drink.*

V Tbid. 7 11, 2.

? Ibid. IT. 7.1.1, 38.

* The sun i the friend of all beings, and his sphere is the

twenty-first according to the Aitareya Bréahmana, i. 80, ‘tawelve

are the mouths. five the scasons, three the wurlds, youder sun is

the twenty-first.” Cf Satap, Brahm. I, 5, 5, 11; Chhand.

Upan, it. 10. 5

4 Sdma Fed, I. 1. 2.3. 8,

§ Sdyana only says ‘‘gargara, a kind of musical instrument.”

6 The word enyak may also mean ‘cows,’—7.c. “when the

white milch cows come with scanty milk,”

? Se. from an absence of rain.

§ The great difficulty here consists in the two words unapa-

sphurah and apesphuram. Sdyana seems to prefor an interpreta-
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11. Inpra drank (the Soma), Agni drank it, the

Viswe Devéh were gladdened; let Varuna fix his

dwelling here; the waters' have praised him as cows

(low) meeting their calves.

12. Thou art a glorious god, Varuna, across

whose palate the seven rivers keep pouring as a

fair-flowing (stream) into an abyss.?

tion (though he also gives that in the text) which makes both

these words equally mean pravriddha, ‘‘when the bright fertiliz-

ing rivers (or the white milch cows) flow with full waters (or

with distended udders), then take, ete.” In vi. 48. 11 he ex-

plains dhenum srijadhwam anapasphuram os ‘release the cow

unobstructed,” anapabddhaniydm; and in iv, 42. 10, tém dhenum

dhattam anapasphurantim as ‘grant us that cow (riches) un-

injured,” anavahinsitim. But Mahidhara in his comm. on this

last verse in the White Yajur Veda, vii. 10, explains enapasphu-

yantim as ‘not going to another,” ¢.¢. “not running away,”

which will give a good sense in all the passages (cf. Prof.

Goldstiicker’s Dyct.). Similarly, the St. Petersburg Dict.

translates anapasphurah as “not struggling against being milked,”

and apasphuram as “bursting forth,” 7.¢. “when the white milch

cows come without starting away, then take the gushing Soma

for Zndra to drink.”

1 Another interpretation of dpah is “hymns,” from a forced

derivation, dpana-sildh.

2 The last words stirmyam sushirdm iva are left unexplained

in the Comm.; I have followed Yaska’s interpretation, Nirukta,

v.27. Sdyana has given a current metaphorical explanation of

them in his Introd. vol. i. p. 88, where they are quoted as applied

by the grammarians to enforce the need of studying grammar, the

seven rivers being taken to mean the seven declensional affixes (cf,

Ballantyne’s Mahdbhdshya, p. 34, where another explanation

is offered, ‘‘ across whose palate the seven rivers keep flowing as
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13. He who directs towards the worshipper his

well-yoked prancing steeds,—he, (Inpra), the swift

bearer of blessing, (produces) rain,—he, who being

comparable only to himself! is delivered (from all

his enemies).

14, Saxra verily overpowers; INDRA overpowers

all his enemies; ho, worthy of love, abiding beyond,

cleaves the cloud smitten® by his thunder-voice.

15. (Inpr1), like a young boy, has mounted his

splendid chariot ; he makes ready * for his father and

mother the great deer-like many-functioned cloud.

16. Handsomed-jawed (InpRa ), householder, mount

(fire penetrates and purifies) a beautiful perforated iron image’’).

Sidyana, however, hore takes the seven rivers as the Ganges, ete.,

and Varnuna’s puate as the ocean. Vrof. Roth takes simmyam

sushirdm as fon:. ace. agrecing with fdkudum, ‘‘welchem die

sieben Fliisse :ustrémen, wie in cinen schanmenden hohlen

Sehland.”

1 Sayana obscurely interprets ypamd as upamdna-bhita, The

St. Petersburg Dict. takes it as am adverb, ‘‘in close proximity.”

2 The werds odenam pachyamanam would usually mean ‘rice

when cooked ;” but Sdyana takes odana as “a cloud” on Yaska’s

authority (Naigh. i. 10), and pachyamdna as tddyamdna, but ef.

the next verse,

2 Were Siyana seems to take pach in its usual signification,

“to cook, to mature;” he explains it as erishtyabhimukham

haroti, “Indra makes the cloud ready for raining.” dfriga,

“deer-like,” he explains as “wandering hither and thither like

a deer,” or “to de sought by all.” Perhaps we might translate

tho line as a mde metaphor of primeval times, “he roasts (with

his thunderbolt) the wild mighty buffalo (the cloud) for his

father and mothcr.”
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thy golden chariot; then let us meet mounted together

on that bright thousand-footed brilliant auspiciously-

moving sinless (car).

17. (The priests), presenting praise, thus worship

that self-resplendent (Inpra); they obtain his well-

stored wealth, when (his horses’) bring him on his

way for the offering.

18. The Puryamppuas have reached the ancient

dwelling-place of these deities, having strewed the

sacred grass and placed their oblations after the

manner of a pre-eminent offering.’

ANUVAKA VIII.

ADILYAYA V. Conrinurp.

Stara I, (LXX.)

The Rishi is Purcuanman of the race of Anerras; the deity is

Inpra; the metre of the first six verses is Prdgdtha, of the

next six Lrthati, of the thirteenth Ushnih, of the fourteenth

Anushtubh, of the fifteenth Pura-ushath.

1. I praise that Inpra who is the lord of men,

who procecds irresistible in his chariots, the breakor-

through of all armies, the pre-eminent one, the slayer

of Varirra.?

1 Or “their praises.”

* Pirvém anu prayatim ; Sdyana explains pirva by mukhya,

“principal,” and anu by lakshtkritya. But it might mean,

‘after the manner of former offerings,” ef. i. 126. 5.

* Sama Veda, I. 38.2, 4,1; IL. 8.1.15. Sdyana explains

tarutd by tdrakah, which may mean “ deliveror ;” in vill. 1, 21

he explained it by jefd, ‘ conqueror.”
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2.. Purvpanman, honour that Inpra for thy pro-

tection, for in thy upholder there is a twofold might;?

he holds in his hand (to smite his enemies) the

glorious thunderbolt great as the sun in heaven.

3. None can touch him by his deeds, who has

made Inpra his friend by sacrifices, —(Inpra) ever

giving fresh strength, to be hymned by all, great,

unconquered, of ever-daring might.*

4, *(I laud) him who is not to be withstood, the

mighty, the conqueror in hostile hosts; whom, when

he was born, the strong rushing cows* welcomed and

the heavens «nd the earths® praised.

5. Inpra,’ were there an hundred heavens to com-

pare with thee, or were there an hundred earths, —

O thunderer, not even a thousand suns would reveal

thee,‘—yea, no created thing would fill thee, nor

heaven and carth.°

1 Sama Veda, 11. 3. 1,15. 2, but with mahdn devah for maha

dive.

? Co smite thy enemics and) to favour thy friends.

§ Sdma Veda, 1. 8. 2.1. 1; IL, 4. 2. 8. 1, with a slight

variation.

* Sdma Veda, II. 4. 2. 8. 2, with keshdmih for kshdmadh.

® Benfey conjuctures that these cows are the Maruts, the sons

of Prigni; Sayan allows another interpretation, ‘mankind offer-

ing oblations of clarified butter, etc.”

* The plural is used, because, according to a text, “the worlds

are threefold,” ¢rivrito lokdh.

7 Sdma Veda, I. 3.2.4.6; IT, 2. 2.11.1.

‘ Sdyana compares Hatha Upan. v. 15, “there (in Brahman)

the sun shines not.”

9 Sdyana compares Ohhandogya Up. iii. 14, “the soul within

VOL. V. gE
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6. Mightiest showerer (of blessings), thou hast

filled all (our hosts) with thy vast bountiful power ;

O Maauavan, thunderer, guard us with thy manifold

protections, (when we march) against the well-stocked

cowpen of our enemies.’

7. O long-lived [npra, the mortal who has not

thee as his deity obtains no food; (he who praises

not) that steed-borne Inpra, who yokes to his car

the two variegated, who yokes the two bay steeds.’

8. Great (priests), worship that Inpra who is

propitiated by gifts;*.who is to be invoked in the

shallows and in the depths, and who is to be in-

voked in battles.

9. O hero, giver of dwellings, raise us up to enjoy

abundant food; raise us up, Macsavan, for abundant

wealth; raise us up, Inpra, for abundant fame.

10. Inpra, who delightest in offerings, thou sat-

isfiest us abundantly with (the possessions of him)

who despises thee ; O thou possessed of vast wealth,

shelter us between thy thighs; thou smitest down

the Dasa with thy blows.

my heart is preater than the earth, greatcr than the sky, greater

than the heaven, greater than all these worlds.”

1 Sdma Veda, IT. 2, 2. 11. 2.

2 Sdma Veda, I. 3, 2. 8. 6, with dpa tad for dpad, etasah for

éetasd, and indro hart for hart indrak. Séyana’s comm. on this

vorse seems to be corrupt.

® Ddndya sakshanim, lit. “who follows for a gift.”
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11. May thy friend, Parvarta,’ hurl down from Varga X.

heaven him who follows other rites, tho enemy of

men,” him who offers not sacrifice and who worships

not the gods; may Parvarta hurl the Dasyu down

to the stern smiter (death).

12. Most powerful Inpra, in thy favour towards

us, take these cows in thy hand, as fried grain, to

give to us: yea, take thom twice in thy favour

towards us.

13. Associated priests, give good heed to the

sacrifice, for how can we (worthily) perform the

praise of (InpRa) the destroyer, who is the recom-

penser of enemies,* the gender of reward, the un-

vanquished ?

14. InpRa, the common object of our worship,

thou art praised by many sacrificing /eshis; for it

is thou, destroyer of foes, who thus givest calves in

succession to thy worshippers.*

+ Ini. 122. 3 Sdyana identifies Parvata with Parjanya; in

vii. 87. 8 ho culls him a god, the friend of Zndra; here he de-

scribes him as a rishi, the friend of Indra, tava sakhi-thitah

Parvata prishih.

2 Aminusharr, Séyana explains it os ‘the enemy of the mon

who sacrifice te Indra,”

» Bhojakh, which Sdyana explains as satrindm bhojayitd ; Prof.

Wilson translaced it in viii. 8. 21 ‘the despoilor of enemies.”

In i. 14. 10 Sdyana explained it phalasya ddtdram rakshi-

tdram cha.

* Kham ekam, “one by one,”’ 7.e. according to Sayana “many.”

He adds that “calves” here includes “ cows.”
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15. May Macuavan, taking them by the cars,

lead the cows with their calves from our threo (de-

structive enemies), as the owner leads a goat to

drink.’

Suc JI. (LXXI.)

The deity is Aant; the Azshés are Supfrr and Porumftia, or

cither of them may be the Rishz; the metre of the first nine

verses is Gdyatrt, of the remaining six Prdgdtha.

1. Agent, do thou protect us by great wealth from

every niggard and mortal foe.’

2. O thou who wast born loved, no human anger

can harm thee,—-thou only art the lord of night.°

3. Son of strength, auspicious in brilliance, asso-

ciated with all the gods,’ give us all-desirable wealth.

4, That sacrificmg mortal whom thou, AGNI, pro-

tectest, the niggardly cannot separate from wealth.

1 Sdyana in this interpretation reads vatsam na for vatsam nak,

and oxplains it as vatsa-salitdh. Sauradevyah he explains as

“cows,” ¢.e. connected with, or won in, battle (sauradevam).

* Sama Veda, I. 1.1.1. 6. Sdyana explains mahobith by

muhadblir dhanath, or by pijabhih, “by our worship.” In his

comm. on the Sama V. he takes it as mahadbhih pdlanath, “‘ by

thy great proteetions.”” Ardteh also may cither mean “ from the

non-giver,” or “from the non-giving (/.e. niggardliness) of every

one.”

* Sayana explains this, that we will protect thee from men by

day, and thou wilt protect thysclf by night from cvil spirits, as

fire then burns brightest.

4 S4yana reads sa no vaswa upamdat (from vy. 9) for sa no vis-

webhir devebhih.
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5. Wise (Acni), ho whom in his performance of

the sacrifice thou incitest to attain wealth, by thy

protection walks (lord) among crowds of cattle.’

6. Thou, Aant, givest to the offerer wealth com- Varga XII.

prehending many male descendants; conduct us to

affluence.

7. Defend us, JAtavepas; deliver us not over to

the malevolent, to the man whose thoughts are evil.

8. Aant, let not the godless take away the wealth

which thou, the divine, hast given, for thou art the

lord of treasures.

9. Son of strength, the friend, the giver of dwell-

ings, thou metest out abundant treasure to us thy

praisers.

10. Let our voices come near the beautiful (Aenr),

him who bears devouring flames; let our sacrifices

with our cblations come near him, for our protec-

tion, who is rich in wealth and rich in praise ;”

11, (Let them come near) AGNI, JATAVEDAS, SOD Varga XTI.

of strength, for the giving of all desirable good

things; who is doubly immortal as (perpetually

burning) amongst mortals, and as the supremely

exhilarating ministrant-priest amongst the sacri-

ficers.®

1 CF 1. 86. 3.

* Sdma Vida, UI. 7. 2. 8. 1.

3 Sdma Peda, IY. 7. 2.8.2. Sdyana gives another interpre-

tation, ‘who is doubly immortal (nmongst gods) and amongst

men,” d being equivalent to cha. Fst, which he explains as

put for the pinval vihshu yajamdna-rhpdse, more probably means

“in the houre,”? or (in the fimily.?



134 RIG-VEDA SANHITA.

12. I praise Agni, (O sacrificers), for the in-

auguration of your divine offering; (I praise him)

when the sacrifice is proceeding; (I praise) A@Nr

first of the gods, at our rites; (I praise) Aanr when

the enemy approaches; (I praise) Acnr for the

attainment of land.’

13. May Agent in his friendship give us food,? for

he is the lord of all desirable things; we solicit

abundance for our sons and grandsons from AeNI,

who is the giver of dwellings and the protector of

our bodies.

14, Laud with thy hymns for our protection

Aant, whose splendours lie outspread ;* laud Aent

for wealth, O Puromitaa, for other offerers are

lauding that far-famed one on their own behalf;

solicit of Agnt a house for (me) Supirr.*

15. We praise Aenr that he may keep off our

enemies; we praise Acnt that he may give us joy

and security; he may well be worshipped as the

giver of dwellings to the Aishis, he who is as it

were the protector of all men.

' Se. as the fruit of the sacrifice. The St. Petersburg Dict.

says ‘ Zur Regelung der Feldmark.”

? Or taking nah for mahyam and sakhye as a dative (against the

accent), ‘may Agni give food to me his friend.”

* This is here Sdyana’s explanation of strasochisham (sayana-

swabhdva-rochishkam), bat he gave a different explanation in

v. 10 (asana-sila-jwalam),

* Sdma Veda, Li, 1. 5. 5. This verse is supposed to be

addressed by Suditi to Purumilha.
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Séwra IIL. (LX XI.)

Tho deity is Aant or the praise of tho oblations; the Rishe is

Hanyara, tho son of Pracdvia; the metre is Gayatrt.

1. (Priests), present the oblation, for (Aawi) has

come; the Adkwaryw again offers (the sacrifice),

well-skilled in its offering.

2. The Jlotr? sits down by (Acnr’s) hot flame,’

rejoicing in his friendship towards the offerer.

3. For the sake of the offerer, they seck by their

skill to place Rupra in the fore front; they seize

him, as he sleeps, with their tengucs.’

4, (Aant), the giver of food, scorches the vast

bow (of the sky); he mounts the water ; he smitcs

the cloud with his tongue.*

5. Roaming like a calf and bright-shining, he

finds here* no hinderer; he seeks a chanter to praise

him.

6. As soon as the great stout harness of his horses

is seen (in the sky), the traces of his chariot,

1 Sdyana taxes ams as here equivalont to Agni; the St.

Potersburg Dict, translates it “the stalks of the Soma-plant.”

2 Se. “with their hymns,” the cause being used for the effect.

3 Sdyana here takes jdm? as pravriddham, sarvam atirichya

vartamdnam, but the true meaning is probably “his own.” He

gives another interpretation of the latter part of the verso as

referring to a forest-conflagration, in which caso vamam and

drishadam are taken in their usual aeceptation, ‘he mounts the

forest, he smites the rock with his tongue.”

§ Tha “here”? may either mean ‘in this world,” asmin /oke, or

‘in the sky,” vataritehe; in the latter casc Agni will mean the

lightning, and the praiser (améya) will be the thunder.

Varga XIV.

Varga XV.
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7. Seven milk one (cow), tho two direct the five,

on the resounding shore of the river.'

8. Invoked by the ten’ (fingers) of the worshipper,

Inpra? has caused the cloud to fall from heaven by

his threefold ray.

9. The threo-hued? fresh impetuous (blaze) goes

swiftly round the sacrifice; the priests anoint it

with butter.

10.6 They pour out with reverence the inex-

haustible cauldron,’ as it goes round circular above

and with an opening below.

! Kham, “the one (cow),” is explained as the gharma, or

earthen vessel so galled, which is used to boil milk, ete., in the

Pravargya ceremony. The ‘seven’? are the seven ofliciating

priests or assistants, two of whom, the prafrprasthdtré and the

adhwaryu, are said to direct in the performance the other five,

viz, the yajamdna or institutor, the drdhmana (or brahman), the

hotrt, the dgnidhra, and the prastotri. The ‘ resounding shore”

refers to the exclamations used in the sacrifice performed by the

rieht of the hymn.

* The fingers are called “the ten sisters” in iii. 29. 13.

3 Sdéyana says that Indra may also here stand for Agni or

Aditya.

4 Khedayd trivrita; Sayana explains khedayd by ragmind, and

trivrita by tri-prakdra-vartanavatd, ‘revolving in three ways.”

Khedayd oceurs again in 77. 3, and is there explained ragjwd.

The St. Petersburg Dict. explains it as ‘‘viellcicht Hammer,

Schligel oder ein iihnliches Werkzeug dem Indra zukommend.”

® Sc. red, white, and black.

§ Sdma Veda, 11. 7. 3. 16. 3.

7 Se. the gharma or mahavira, the contents of which are thrown

into the Ahavaniya fire. Theo St. Petersburg Dict. takes avata

(which properly means ‘a cistern’) as a metaphor for a cloud

(soe under pariyman).



SIXTH ASHTAKA——FIFTH ADHYAYA, 137

11.’ The reverent priests drawing near pour the Varga XVI.

superfiuous butter into the large? (spoon), when they

set the cauldron down.®

12. ‘Draw nigh, ye cows, to the cauldron; (the

two kinds oi’ milk) in the sacrifice are plentiful and

fruit-giving ;° both ears (of the vessel) are golden.

13. °Drop into the milked (stream )the admixture,’

which reaches, (as it boils), heaven and earth ;° set

the bull in the liquor.®

1 Sama Vedu, II. 7. 3. 16, 2.

* 8c. the upeyamant spoon trom which the sacrificer drinks the

milk.

8 Sc. on the stool, dsandydin.

4 White Yajur Veda, 33. 19. Sdma Veda, I. 2. 1. 3. 3;

IL. 7. 3. 16. 1, reading upa vaddvate for updealdeatam.

§ The milk of a cow aud a goat 1s poured into the Gharma or

Mahavira. Ru psudd is a very hard word (sce Benfcy’s Glossary).

Sdyana gives several attempts to explain it; thus it may be

dripsoh phalupiade, giving fruibto one who is about to begin,”

or fipswor aswinor ddtavye, ‘to be presented to those who desire

to receive it (3c. the Agwins),” or (site rap is ‘to praise’),

mantrena ddtavye ov dohaniye, “to be rightly offered or milked

(shud) with hymns.” Mahidhara gives a totally different ox-

planation, which is adopted by Benfey; he takes rapsu as ripa

(but Naigh. iii, 7 gives only sw), und renders the line “0 cows,

approach the altar-trench (chdtiedle), for heavon and carth

(maht) give bevuty to the sacrifice; both your cars are golden.”

§ Sana Veds, IV. 6. 3.16.1. White Yajur Veda, 33, 21.

7 This is the goat’s milk which is poured into the cow's milk

in the Gharma.

® Or the Aswins. CE Mirukta, xu. 1.

® The ‘bull,’ erishabha, is explained as Agni, and the liquor

(rasésrase) is the goat's milk. Sdyana adds, “The goat is

dedicated fo Ay-ni, hence the contact of its milk with fire is proper.””
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14, !They know their own abode ;? as calves with

their mothers, so they soverally assemble with their

kin,

15. °(The priests) minister in the sky the sup-

porting (milk) to (Aenz) who devours with his jaws ;

they minister all the food* to Inpra and Aen.

16. The wind by means of the sun’s seven rays

milks the nourishing food and drink from the scven-

stepped one.?

17, Mirra and Varuya, I take® the Soma when

the sun is riscn ;_1f is medicine to the sick.

18. Aani,—standing in the place’ which I, the

' Sdma Veda, II. 6. 3. 16, 2.

* ge. the cows come to the Gharma to be milked, as to their

stall.

% Sdma Veda, IL. 6, 8. 16. 3.

4 Or swar may be taken, like dive, as ‘in the sky.”

§ This is the literal meaning of saptapadim, but Séyana explains

it as ‘the middlo tone with gliding foot, which is personified in

the cow that is milked into the gharma,” sarpana-swabhdva-pdddm

madhyamikam vdcham gharmadhug-ripendvasthitam. (Tho thunder

is often called the mddhyamikd vdch, and we have in i, 164, 28, 29

a similar comparison of the lowing cow, while being milked, to

the cloud as it thunders while raining.) The cow (soma-hrayant)

which is given as the price of the Sema, has to take sevon steps,

and it is considercd to be vdch personified, see Taitt. Sanhitd,

vi. 1.7,8. The St. Petersb, Dict. takes saytapadim as an opithet

of tsham arjam, ‘fir alle Bediirfnisse geniigend.”

§ Sdyana explains ddade as swikaroti, “he takes,” unless wo

should read swikaromd.

* Se. the wltara-ved? or altar outside the enclosure.
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eager offerer, choose as the spot for presenting the

oblations,—tills the sky on every side with his blaze.

Stxra TV. (LXCXIIL)

The deities aro the Aswins; the Rishi is Goravana of the family

of Arm, or Sarravapirr; the metre is Gayatri.

1. Rise, Aswins, on my behalf, as I prepare to Varga XVIII.

sacrifice ; yoke your car; let your protection abide

near me.

2. Como, Aswins, in your chariot which moves

quicker than the twinkling of an eye; let your pro-

tection abide near me.

3. Aswins, ye covered the hot (fire) with cold

(water) for Avrt;' let your protection abide near

me.

4. Where are you? whither are you gone?

whither have you flown like hawks? Let your pro-

tection abide near me.

§. If to-day, at some time, in some place, ye

would but hear my invocation,—lct your protec-

tion abide near me.

6. The Aswins are earnestly to bo invoked in Varga XIX.

emergency ; I enter into closest friendship? with

thern ; let your protection abide near me.

7. Aswins, ye made a sheltering house for Arrr ;°

let your protection abide near me.

OL Rig Feds, i. 116. 8.

2 Of. var. lect., and the commentary on i, 36. 12.

3 Sayana adds, “ When being burned in the cell of the con-

secrated fire.”
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8. Ye stayed the fire from its fierceness for ATRI,

while he praised you acceptably ; let your protection

abide noar me.

9, Through his praise of you Sapravapuri set the

fire’s flame-point (to his basket) ;' let your protec-

tion abide near me.

10. Come hither, lords of abundant wealth, hear

this my invocation; let your protection abide

near me.

11. Why is this (repeated invocation) addressed

to you as if you were decrepit like old men?? Let

your protection abide near me.

12, Aswins, your relationship is common and ye

have a common kinsman ;3 let your protection abide

near me.

18. Your chariot, Aswrns, moves swiftly through

the worlds, through heaven and earth ; let your pro-

tection abide near me.

14. Come to us with thousands of herds of cattle

and horses; let your protection abide near me.

1 Cf Rig Veda, v. 78. 5,

? Sdyana expluins it, ‘(as we see in the world that an old man

does not come, though often called, so too is it with you.”

4’ Sdyana’s Comm. is here obscure, but he explains the text as

meaning that the two Agswins wore both born from the wife of

the sun (se. Vivaswat), who had assumed the form of o mare.

(Cf. vii. 72. 2 and the passage from dhe Brihaddeyatd quoted in

tho Comm.) He scems to explain the common kingmun as meaning

either the sacrificial ladle or the rishi himself (of. viii. 27. 10).
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15, Pass us not by! with your thousands of herds

of cattle and horses; let your protection abide

near us.

16. The purple-tinted Dawn has appeared, the

mistress of the sacrifice? spreads her light; let your

protection alide near me,

17, Aswins, the splendidly-brilliant (sun cleaves

the darkness: as the woodman with his axe a tree ;

let your protection abide near me.

18. *O bo'd Sapravapunrt, distressed by the en-

tanyling and detaining (basket),* break through it

as through « city; let your protection (Aswins)

abide near me.

Sdara V. (LXXIY.)

The Rishi ig Govavanwa; the deity of the first twelve verses is

Aont, of the ‘ast three the donation of king Srutanvan (who

had offered an aswamedha on the bank of the Parushni); the

metre of the sirst, fourth, seventh, tenth and last three verses

is Anushtubh, of the second, third, filth, sixth, cighth, ninth,

eleventh, and twelfth Gdyatri.

1. °Food-desiring (priests, worship) Agni, who is

*¥ have adopted this explanation of md att khyatam from

Sdyana’s Comm on i. 4. 8. He here takes atikhyah as for

pratikhyah (pratydkhyah 2), “do not reject (or neglect) us,” ete.

? Nitdvart is sometimes explained as yajnavati, sometimes as

satyavali, © truthful.”

* Chis is supposed to be addressed by Suptavadhri to himself,

or by Gopavana 10 Saptavadhrt.

*So Sdyana; but krishnayd badhito visd probably means

distressed by the black people.”

® Sama Veda, 1. 1.2.4.7; TE. 7.2. 12.1.

Varga XXI.
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the guest of all mankind, beloved of many ; I ad-

dress to him in your behalf a domestic’ homage

with hymns, for the attainment of happiness ;

2. °(That Agni), to whom clarified butter is

offered, whom men, bearing oblations, worship with

praises as a friend 3°

3. JATAVEDAS, the earnest praiser of his worshipper,

who sends to heaven the oblations presented in the

sacrifice.*

4, °We have como to that most excellent Aant,

mightiest destroycr-of the wicked, the benefactor of

men, in whoso army (of rays) Srurarvan, the mighty

son of Rixsna, waxes great.

5. (We have come) to the immortal JAravepas,

who shows light across the darkness, well worthy of

praise, and recciving the offerings of ght;

6. That Acni, whom these crowding worshippers

honour with oblations, offering to him with up-

lifted ladles.

1 Duryam is explained by Sayana (ii, 38, 5) as grihyam grihe

bhavam. Should not the guka Avtam of the Comm. here be grihe

or grthdya hitam “placed in, or suttable for, the house,” ef. vii.

1.11, grikebhyo hita.

4 Sdma Veda, 11. 7. 2. 12, 2,

5 Mitram na is also explained “like the sun.”

4 Sdma Veda, II. 7. 2. 12. 3.

® Sdina Veda, I. 1. 2.4.9, but with aganma for dganma, and

reading the second line as ya sma srutarvanndrkshye brihadantha

adhyate, ‘* who with his host of rays is kindled in Srutarvan, the

son of Riksha.”
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7. This new hymn has been made by us for thee,'

O joyful, well-born Agni, glorious in deeds, un-

bewildered, beautiful, the guest (of man) ;

8. Aeni, may it be dear to thee, most pleasant

and most agrecable?—well praised by it, do thou

wax great,

9. May this (hymn) the rich source of wealth,

heap abundance on our abundance (with stores won

from our cnemics) in battle.

10. (Worship), ye men, the bright (Aant), who

goes* like a horse and fills-our chariots (with spoil),

who protects the good like Inpra, and by whose

might ye ravage the stores (of your enemies) and

all their wou-lerful* (wealth).

11. ’Aawi, Anotras, whom Goravana by his

praise has made the especial giver of food,—O puri-

fier, hear his praycr.

12. O thou whom the crowding worshippers praise

s

1 Sayana explains adhdyy asmadd as “ has been borne (or con-

ceived) in us for thee,” asmdsu dhritam abhiut.

2 Sdéyana exploins chanishihd as atisayendnnavati, “ most

richly endowed with food,” but in vii. 70. 2 he allowed in a

similar phrase the alternative rendering hamaniyatamd.

5 Sayana exp ains gdm by ganédram, as in i. 121. 9, and iv.

22, &,

4 Tit. wortl y to be praised,” panyam.

5 Sama FLIL 1.1. 3.9, but with éam and yanishthad for yam

and chanishthad; on the latter hard word ef. Benfey’s Sima Y.

Gloss. It would seem to mean ‘‘ has gladdened.”

Varga

XXII.
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for the obtainment of food, attend to them for the

destruction of their enemies."

13. Summoned before Srurarvay, the son of

Rixsua, the humbler of the pride of his enemies,

(I stroke) with my hand? the heads of the four horses

(which he has given me), as (men stroke) the long

wool of rams.

14. Four swift horses of that most mighty king,

yoked to a splendid car, bear me forth to seize the

substance (of my enemies), as the ships bore home

the son of Tuegra?

15. Verily Ivaddress thee, O great river Parv-

suni; O watcrs, there is no mortal who gives horsos

more liberally than this most mighty (monarch).

Stura VI. (LXXYV.)

The Rishi is Vindea of the race of Awatras; the deity is Aa@nt ;

the metre is Gdyatri.

1, Aenz, like a-charioteer yoke thy god-invoking

steeds; scat thyself first, the invoker.*

2. Divine (Agent), proclaim us to the gods as pro~

1 Or (as in v. 9) ‘‘in battle,” vritrathrye.

? S4yana reads vritshd, which he explains hesavanti; but he

also gives anothcr explanation, hastena, which might apply to

the true reading mrtkshd. In fact this word seems to suggest

his supplicd verb wemrijdmi. The &t. Petersb. Dict. takes

mrikshd as the Ist person Sing. Imperative of mraksh (for

mrikshdni), “let me stroke.”

$ For Bhujyu’s legend ef. Vol. I. p. 807. Fayah “birds”

seems a poetical motaphor for “ships,”

4 White Yajur Veda, 13. 37.
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foundly skilled ;* assure to us all desirable things ;—

3. Since thou art truthful and worthy of sacrifice,

O most youthful, son of strength and everywhere

honoured with offerings.

4, This Aant is the lord of hundredfold and

thousandfold food; he is the head, the seer, (the

lord) of wealth.?

5. O Anairxas, with the deities associated in the

invocation, draw this offering near thee as the

Risuvs (bend) the cireumference of a wheel.

6. Virira, with constant voice* address thy praise

to this well-pleased® showerer (of blessings).

7. What strong enemy shall we overthrow, to win

kine, by the help of the host® of this Aani of un-

measured radiance ?

8. May he not (forsake) us, the licgemen of the

gods, as the inilk-streaming cows (forsake not); the

kine abandon not a little (calf).

9. Let not the onset of any cvil-minded adversary

harm us as the wave (overwhelms) a ship.

‘ Sayana explains vidushtaras as vidvattamdn; but it is really

an epithet of Agii, ‘thou most wise.”

2 Yajur V. 15 21. Mahidhara takes miirdhd with rayindm,

“ thou who art the head (or best) of wealth.”

3 Cf vii, 52. 20.

‘ Biyana naturally takes nttyayd vdehad as alluding to the

eternal. nature of the hymns, wipatte-rahitayd vdchd mantraripayd.

6 Sdyana explains abhidyave hore as abhigatatriptaye ; his more

usual explanation is abhigatadiptaye.

® Sdyana explains “the host” as the rays,

VOL. ¥. L
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10, ' Divine Aci, men utter thy praises for the

attainment of strength; by strength destroy the

enemy.

11. ?Aanz, send us abundance of wealth to satisfy

our desires; giver of free space, grant us abundant

room.

12. * Leave us not in this conflict as a bearer his

burden; win for us the plundered wealth of our

foes.

18, Aan, may thy plagues pursuc some other to

terrify him; increase our vigorous strength in battle.

14, Agni especially protects (in battle) that praiser

or zealous sacrificer whose offerings he has attended.*

15. *Deliver us wholly from the hostile army,

shield those among whom I am (lord).

16. We know thy protection, Agni, as of a father

in former times, therefore we (again) desire of thec

that happiness.

Sixra VII. (LXXYVLI.)

The Rishé is Kurvavrt of the race of Kanwa; the deity is Inpra;

the metre Gdyatri.

1. I invoke now for the destruction of my enemies

4 Sdma Veda, IT. 8. 1. 12. 2. Sayana takes gavishtd in its

etymological sense as gavdm dshandya. I have given it a general

meaning.

+ Sdma Veda II. 8. 1. 12. 3, with agne for asmin.

4 Sdyana explains eridhd abati as viseshena gachehhati. It

rather means “Agni protects him with blessing.’’

® Yajur Veda, 11. 71.
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the wise InpRa attended by the Marvts, ruling all

by his power.

2. Inpra, attended by the Marvrs, has cleft the

head of Varta with his hundred-jointed thunderbolt,

3. Inpia, increasing in might, attended by the

Marovts, has torn Vrrrra asunder, Ictting loose the

waters of the firmament.

4, This is that Iypra, by whom, assisted by the

Manruts, yonder heaven! was conquered, to quaff the

Soma.

d. Weinvoke with our praises the mighty Inpra,

accompanied by the Marurs, the vigorous accepter

of the residue of the oblation.?

6. With an ancient hymn we invoke Inpra with

the Marurts, to drink this Soma.

7. Inpra, Sarakratu, showerer (of blessings),

drink the Som+ at this offering, accompanied by the

Maxuts, 0 invoked of inany.

8. Thundercr Ivpra, to thee with the Maruts are

these Soma-libations effused,—-they are offered to

thee in faith’ with recited hymns.

9. Drink, InpRa, with thy friends the Marvts,

1 Sayana gives as alternative renderings of seach “ all (sacri-

ficial) actions,” and “all this world,” sarvam harma yadvedam

sarvam jagat.

* Rijishinam, the residue of the soma (nijisha) being offered

at the ¢ritiya or evening oblation.

§ Savana explains manasd as bhaktyd.

Varga

XXVITI.
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this Soma cffused on the recurring sacred days,' and

sharpen thy thunderbolt with (renewed) vigour.

10. ?Rising up in thy strength, Ivpra, thou didst

shake thy jaws, when thou hadst quaffed the Soma

pressed between the two boards,

11. *Let heaven and earth follow thee, InpRa, as

thou smitest, when thou beatest down the Dasyu.

12. I make this sacrificial hymn, reaching to the

eight points (of the sky) and rising to a ninth (the

sun in the zenith), though it is less than (the di-

mensions of) Inpra.‘

Stura VITI. (LXXVIT.)

Tho Rishi and deity are the same; tho metro of the first nine

versos is Gdyatri, that of the tenth verse is Brikatt and of the

eleventh is Satobrzhati.

1. As soon as he was born Sararratu asked his

mother, Who are the mighty, who are renowned ?°

1 Gf i. 86. 4, Divishtishw may also mean “in these solemni-

ties which are means to obtain heaven,” cf. viii. 4. 19.

® Sdma Veda, II. 8. 2. 9. 1. (Benfey, “schtittelst die Lippen

du.”) Yajur V. 8. 39.

3 Sdma Veda, Vl. 8. 2. 9. 2, with spardhamdnam adadetdm

for krakshamdnam akripetim. Sayana takes anu akripelam as

anukalpayetdm. Grassmann derives it from krap, “heaven and

carth longed after thee, as thou smotest, etc.”

4 Sdma V. IT. 8. 2. 9. 38, with ritdvridham for ritasprisam.

Benfey takes ashtdpadim navasraktim as reforring to the metre of

the hymn, “einen achtfussigen Gesang, aus ncun GHedern be-

stehenden lieblichen web’ um Indra ich.” So too Grassmann.

5 Cf. vill. 45. 4.



SIXTH ASHTAKA—FIFTH ADILYAYA. 149

2. His strong mother answered,—AURNAVABHA

and Anisuva,’ be these, my son, the foes whom thou

shalt overcone.?

3. The slayer of Vrtrra dragged thom along as

spokes (are tied fast) with a rope* in the nave of a

chariot wheel; he swelled in vigour, the slayer of

enemies,

4, At one draught Indra drank at once thirty

lakes filled with Soma.'

&. In the realms (of the sky) where the foot finds

no resting-place, Inpra shattered the cloud® to bring

increase to the Brahmans,°

6, Inpra smote (rain) from the clouds with his Varga Xxx.

far-stretched arrow, he secured boiled rice (for men).

7. That single shaft of thine, Inpra, which

1 Cf, viii. 32 26.

2 Sdyana exvlains mishfurah as tava nistirantydh ; the St.

Petersb. Dict. gives “ die keincn Ueberwinder haben.”

3 Cf. note on viii, 72. 8.

4 Yaska comments on this verse in Mirukta v.11. He gives

the explanation in the text as that of the ceremonialists (ydjutkdh)

which applies the verse to the thirty wktha vessels presented at

the mid-day offoring; the naruktdh take the verse as referring

to the fifteen Jays and nights in which the collected light of

the moon is gradually absorbed. Yiska is evidently uncertain

as to the meaning of the word Adpukd, which he explains in

several ways, either as a neuter plural agrecing with sardinsi, or

as . nom. sing. agrecing with Indra.

5 The gandharva, Gandharvam.

§ Brahmabhyah.
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thou makest thy ally, is hundred-pointed, thousand-

feathered.

8. Forthwith increased (by our offerings), do

thou, mighty and firm, by that (weapon) bring

(wealth) for sustenance to us thy praisers, our

children, and our wives.

9. These gigantic far-reaching ecfforts' were put

forth by thee; thou didst fix them firm in thy

thought.

10. The wide-traversing Sun, despatched by thee,

brings (to the world) all these (waters which thou

createst); he brings hundreds of cattle and rice

boiled in milk; it is Inpra who slays the water-

stealing boar.’ .

1 Chyautndnt ig generally explained as baldni, “ powcrs,”

“energies” ; hero Sdyana takes it as referring to “ the mountains,”

as the supporters or stays of the carth, bhimeh hila baddhadhd-

ranini (see var. leet.), of. vil. 99, 3.

2 The Scholiast offers two interpretations of this verse, The

first, that of the grammatical school (nazrudta), is given in the

text. The sun (hero called Vishpu), as the bringer of rain, is

said to bring the cattle and food which the rain produces; the

“boar” vardha is one of the personifications of the cloud as

smitten by Zndra’s thunderbolt (ef. Mirukta v. 4), The mytho-

logical school (avtihastha) take the verse more literally, and their

explanation is given in the Charaka Bréhmana, The legend is,

however, told more distinctly in the Taitt. Sanh. vi. 2.4. It is

there related that “the personified sacrifice conecaled itself from

the gods, and assuming the form of Vishnu, entered the carth.

Tho gods, stretching out their hands, sought in vain to lay hold

of it; but whorever it turned, Indra, outstripping it, stood in
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11. Far-darting is thy well-made auspicious bow,

unfailing ix thy golden arrow; thy two warlike

arms are ready cquipped, destructively overthrowing,

destructively piercing.’

Sdéera IX, (LXXVTIT)

The 2ishi and. deity are the same; the metre is Gayatri, except

in the last verse, where it is Prihati.

1. (Acccpting) our offering of sacrificial viands, O Varga XXXI.

front of it. Jt said to him, ‘ Who is this that, outstripping me,

always stands in front of me?’ He answered, ‘I sluy in in-

accessible places, but who art thon ?? ‘TI can bring ont from

inaccessible places.’ Then it said to him, ‘ Thou sayest that

thou canst slay in inaccessible places,—if this be so, the boar

vimanosha (Vdmamushe in Ch. Br.) guards for the asuras, behind

the seven meuntains, the wealth which the gods must obtain;

prove thy title by slaying that boar.’ Indra, seizing up a tuft

of darbha-gruss, pierced those mountains and slew him, Then

he said to th: sacrifice, ‘Thou saidst that thow couldst bring ont

from inaccessible places; bring him out from thence.’ Tt brought

out all the instruments of tho sacrifice [according to the Comm.

the altar, somia-jars, cups, ctc. |, and gave them to the gods.” The

legend of the Charaka only differs in making the boar hide hehind

twenty-one stone cities, The seven mountuins, according to the

Schol., are the four dikshds or initiatory rites and the threo

upasads; the boar vdmamosha (‘stealer of precious things’’) is

the personified ceremony of pressing the soma-jnice. ‘Tho whole

legend appears to have arisen from the present passage and that

in J. 61. 7.

1 Phis dificult verse is explained in Yaska’s Wiruhta, vi. 38 ;

but his explanation of ridipe chid ridivridhd is very doubtful

and confused, ef. Prof. Roth’s Comm. The St. Petersburg Dict.

explains the words ‘“‘like two bees delighting in sweetness,”

taking ridu as for mridu, sc. the madhu or soma-jnice.
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hero Inpra, bring us thousands and hundreds of

cows.

2. Bring us condiments, cows, horses, and oil,

(bring us) with them precious’ golden (vessels).

8. O resolute one, bring us many ear-ornaments ;

giver of dwellings, thou art renowned.

4, There is no prosperer other than thou, no di-

vider of the spoil, no giver of boons; O hero, there

is no (leader) of the sacrificer other than thou.

5, InpRa cannot be brought low, he cannot be

overpowered,—he hears, he sees all.

6, Unharmed he brings low the wrath of mortals ;

ere any onc can reproach him, he brings him low.

7. The belly of the Soma-drinker, the eager slayer

of Vritra, is filled by the sacrificer’s offering.

8. In thee, O drinker of the Soma,? are treasures

stored, and all precious things and unblemished

cifts.

9. To thee my desire hastens, seeking barley,’

cows and gold,—to thee it hastens secking horses.

1 Siyana explains mand by mananiydnt, the St. Pctersb. Dict.

takes it as ‘a vessel” or “a weight,” 2. “with a weight of

gold.” Grassmann compares pd,

9

* i.e, Soma, here applicd to Zadra, as possessing it (somavan)

or as identified with it after drinking it.

* Yava (fea) properly means barley, but may be here used

generally. The St. Petersburg Dict. remarks sub v,, that in the

Atharva Veda, and still more in the Bréahmanas, yava and vrtht

(rice) are the principal kinds of corn, while rice is not mentioned

by name in the Rig Veda.
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10, I take my sickle also in hand, Inpra, with

a prayer to thee; fill it, Magnavan, with a handful

of barley already cut or piled.’

Stxra X. (LX XIX.)

The Reshd is Kurrnv of the race of Burtav; the deity is Soma;

the metre is Gdyatri, except in the last verse, where it is

Anushtubi.

1. This all-creating Soma, obstructed by nono,

the conqueror of all, the producer of fruit,* the seer,

the wise, (is to be praised) witha hymn,

2. Ho covers what is naked, he heals all that is

sick, the blind seos, the lame walks.

3. Soma, thou offerest us a wide sheltcr from the

wasting enmities wrought by our foes.

4. O Riyishin,* by thy wisdom and might drive

away the enmity of our oppressor from the heaven

and the earth.

0. Tho petitioners seck for wealth, they attend

1 It would appear as if the field wore a barron one and the

poct sought from Jndra a harvest which he had not sown.

? Viswagit an1 udbhid ave also the names of two special Soma

ecremonics, and the Soma may be addressed under these names

as the principal means of their accomplishment.

° Yajur Veda, 5. 35. Sdyana seems to take yantdst as bhavast ;

Mahidhara explains it, “(thou the restrainer (yandd) from enmi-

ties, ete., thou att a wide shelter.”

“ de. thou who possessest the romaing of the Soma, offered in

tho third savane, of. Zaitt, Sanhitd, vi. 1.6. Riyishin is trans

lated in the St. Petersburg Diet. ‘ vorstiirzend, ercilend.”

Varga
XXXIII.
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the bounty of the liberal; (by thee) men pour out

the desire of the thirsty.

6. (Soma) urges him on when the sacrificer obtains

(by offerings) his old lost wealth, he lengthens out

his unending life.’

7. Most gracious and conferring joy, void of pride

in thine acts, and never failing, dwell, Soma, auspi-

ciously in our hearts.

8. O Soma, cause us not to tremble, frighten us

not, O king; smite not our hearts with thy bright-

ness.

9, When in my house I watch against the enemies

of the gods, then, O king, drive away those who

hate us,—O showerer of blessings, drive away those

who would harm us,?

Stuta XI. (LXXX.)

The Rishi is Exapyd,-the son of Nopmas; the deity of the first

nine verses is Inpra, of the last the Devas; the metre is

Gayatrt, exccpt.in the last. verse, where it is Trishtubh.

]. Other than thee, Savaxratu, I know no be-

stower of happiness ; Inpra, do thou make us happy.

2. O thou, the invulnerable, who hast always in

former times protected us for the battle, do thou,

Inpra, make us happy.

1 There is no Comm. for this last clause.

® Sayana explains midhwah “ effusor of the soma,” somarasasya

acktah, but it seems more natural to take it here as elsewhere (as

ii, 8. 1, of Agni) phalasya sektah, or (as vii. 89. 7, of Varuna)

kdmdndm sektah.
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3. Director of the worshipper, thou art the

guardian of the offerer; help us mightily.

4, Inpra, protect our chariot ; though now left

behind, set it in the front, O thunderer.

5. Up, why sittest thou still ? make our chariot

the first ; our food-secking’ offering is near thee.

6. Protect our food-seeking chariot ; everything

is easy for thee todo; make us completely victorious.

7. Inpra, be firm (in battle), thou art (strong as)

a city;* to thee, the repeller (of enemies),’ comes

this auspicious sacrifice, offered in due season.

8. Let net reproach reach us; far off is the goal ;

there is the wealth stored; may our enemies he ex-

cluded.

9, When thou assumest thy sacrificial fourth

name,’ we long for it; then thou forthwith carricst

us as a protector.

’ Here, as elsewhere, Sdyana explains vdjeye by annam ichohhat ;

the St. Petersburg Dict. takes it as ‘ wettlaufond, eilig;’ Grass-

mann ronders it ‘ giiterrcich.” Sdyana explains Sravas by

annvm as usual, i.e. Aavirlakshanam. The clause may perhaps

mean ‘the race is glorious and swift.”

* Or, according to another interpretation, ‘‘be firmly settled.

(in our sacrifice), thou art tho fulfiller of desires,” pirakah ké-

medion ast,

5 Nishkritan is hero taken actively, ic. Nishkartdram. It

may be also tal.en passively, ‘this auspicious sacrifice comes to

thy appointed | place).”

‘ The four uames are explained to be the nakshafra or constel-

lation-name, (.c. Arjuna, us connected with the constellation

Varga
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10. O immortal gods and all ye goddesses, Ekadyts

has honoured you (with his praise) and rejoiced you

(with his Soma-offerings); make his substance

abundant ; and may (InpRa), who rewards pious acts

with wealth, come speedily in the morning.

ANUVAKA IX.

ADITYAYA V. Conrinuzp.

Stixra T, (EXXXI.)

The Rishi is Kusiprw the son of Kaywa; the deity is Inpra; and

the metre Gdyatrt.

1. 'Invra, lord of the mighty hand, do thou seize

for us with thy right hand marvellous praise-cx-

citing (riches), worthy to be seized.

2. >We know thee the achiever of many great

deeds, the bestower of many gifts, the lord of much

wealth, vast in size, and full of protection (for thy

worshippers).

3. "Hero, when thou desirest to give, neither gods

nor men can stay thee, as (they cannot stay) a

terrible bull.

Arjunyau or Phalgunyau? see Satap. Brahm. i. 1. 2. 11, where

it is, however, called the hiddon nume guhkyam ndma), the hidden

name, the revealed name, and tho sacrificial name somaydjin.

' Sama Veda, I. 2. 2. 3. 3; If. 1.2.6.1. Séyana supplies

dhanam “wealth,” and takes kshumantam as sabdamantam stut-

yam. Benfey takes grdébham (grahandrham) as refcrring to the

thunderbolt, ‘‘ ergreife nun fiir uns den donnernden, den Flam-

menpriff.”’

* Sdma VII 1. 2, 6. 2.

® Sdma PLIT. 1. 2, 6. 8.
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4. Hasten hither, let us glorify Ivpra the lord of

wealth, the self-resplendent, let none vex us by his

wealth.

3. May (Inpra) sing the prelude, may he sing

the accompaniment,’ may he listen to our hyron as it

is chanted; may he, endowed with wealth, accept

us favourably.

6. Bring us (gifts) with thy right hand, and with

thy left bestow them on us; exclude us not, InpRa,

from wealth.

7. Come hither, and bring us, daring one, with

thy resolute (mind), the wealth of him who is pre-

eminently a niggard amongst men.

8. O Iypra, give us abundantly that wealth

which is thine, and which is to be obtained by the

wise (worshippers).

9, May thy all-rcjoicing riches speedily come to

us; full of desires, men-immediately offer their

praises.

1 ae. let him act as the prastotri and the upagdtr:; for the

functions of these assistants at a Siman sce Prof. Haug’s notes,

Ait. Brahm. iii, 23; vii. 1,

Varga
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SIXTH ADHYAYA.

MANDALA VIII. Conrrnven.

ANUVAKA IX. Continvzp.

Sdxva IL. (LXXXIL.)

The Rishz, the deity, and the metre aro the same as in the pre-

ceding hymn.

1, ILasten, slayer of Varrra, from afar or from

nigh, to the exhilarating (Soma-libations) in the

sacrifice.

2. Come hither, the strong intoxicating Sema is

effused ; drink, since thou art boldly devoted to it.

3. Rejoice thyself with this food,—may it forth.

with avail to (quench) thy, foo-restraining anger,

may it produce happiness, Inpra, in thy heart.

4, O thou who hast no enemies, come hither;

thou art summoned from the resplendent heaven to

the hymns at this our rite near at hand in this world

illumined (by the sacred fires).

1 It would be more obvious to take upame rochane divah, with

tho St. Petersb. Dict., as ‘in the highest splendour of heaven,”

Sdyana, however, takes divah as swatejasd dipyamdndd dyulokdt,

‘from the world of heaven illumined by its own splendour,” #.e.

by the deitics residing thero; rochane as agnibhir dipyamdne loke,

and upame aa samipe ’smadiye yajne cha.
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5. Inpra, this Soma, effused for thee by the stones

and mixed with milk, is offered auspiciously (in the

fire) for thy exhilaration.

6. Inpra, hear with favour my call; be present Varga Il.

at the drinking of this our libation mixed with

milk, and be satisfied.

7. Whatever Soma has been poured into the cups

and the bowls? for thee, drink it, Inpra,—thou art

the sovereign.?

8. Whatever Soma is scon in the vessels’ like

the moon (reflected) in the waters, drink it,—thou

art the sovercign.

9. Whatever Soma the hawk* bore for thee with

its feet, having won it, till then inviolate, from the

(guardians of the) upper worlds, drink it,—thou art

the sovereign.

1 The Soma-libations are poured from two kinds of vessels, the

chamasas, i.e. evps, and the grahas, or saucers (here called chamt),

ef. Haug, Ait. Br, transl. p. 118.

* Sama Veda, I. 2. 2. 2. 8,

* de. it is thus seen in the eight grahas. Siyana gives another

interpretation of apsu “in the waters” as antarikshe ‘in the

sky,” nirvmalatayd, the Soma being likened to the moon for its

purity.

4 This alludes to the legend givon in the Taitt. Sanhité, vi. 1.

(cf. also Ait. Brihm. iti, 25-27), which tells how the Gdyatri as

a hawk brought the Soma from heaven. The portions which

she seized with her fect became the morning and the midday

libation, that which she scized with hor bill became the evening

libation.
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Svwra IN, (LXXXITI.)

The J@isht and metre are the same as in the preceding hymn; the

deities are the Viswi nEVATT.

1. We solicit that mighty protection of the desire-

raining deities in our own behalf, for our own help.’

2. May those (deities) Varuna, Mrrra, and Ar-

YAMAN, be ever our allies and supremely wise

helpers.

3. Chariotecrs of the sacrifice, do you conduct us

through the many wide-spread (forces of our enemies)"

as in ships across the waters.

4, Be wealth ours, ARyAMwAN,—wealth worthy to

be praised, Varuna; if is wealth which we ask.

5. Mighty in wisdom, repellers of enemies, ye

are the lords of wealth; be not mine the wealth,

Avrrvas, which belongs to sin.

6. Bountcous deities, whether we dwell at home

or go abroad on the road,* we invoke you only to be

nourished by our oblations.°

1 Sima Veda, I. 2. 1. 5. 4.

? Sdyona’s comm. is not quite clear, but I have taken it as in

ii. 27.7. If we omit the words no ’smdn (found only in B.) and

take nah for asmdham, his interpretation will run, “ conduct our

(sacrifices) to completion through the many wide-spread (forces

of our enemies).”’

8 T think that na is omitted in the Comm. before prdapnotu.

* The Schol. explains this, “whether we remain at home to

perform the agnihotra, etc., or go forth in the roads to collect

fuel, ete.’’

5 Or “to enrich us with wealth.”
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7. ‘Come to us, Inpra, Visunv, Marvts, and

Anrrvas, from the midst of these your brethren.?

8. Bounteous (deities), we forthwith proclaim

aloud that brotherhood of yours in your mother’s

womb, (first) in common union, then as born in

diverse manner.’

9. Bounteous (deities) with InpRa as your chief,

be present here in your radiance; again and again

T praise you.

Stata LV. (LXXXIV.)

The deity is Aant; the Rush? is Usanas the son of Kavi; the

metre is Gdyatré.

1. I praise Agni your most beloved guest, dear Varga v.

as a friend, who brings wealth as a chariot ; *

2. *Whom the gods have set like a wise seer in

a twofold function among mortals.‘

! Yajur Veda, 33, 47. * So, Mitra, ete.

§ This alludes to a legend partly given in Tuitt. Sanhita, vi.

5.6. There Aditi is represented as offering a certain offering to

the gods, and cs conceiving four of the adityas on cating the re-

mainder which they gave to her. Thinking to conceive a still

nobler offspring, she next eats the whole of the second offering

herself, but she only conecives a barren egg. She then offers

the third offering to the Adityas and conceives Vivaswat. But

this legend say» nothing of the birth of Puishan and Aryaman as

alluded to in the Scholiast.

4 Sama Veda, I. 1.1.1.5. IT. 5. 1. 18. 1,

* Sama Veda, IT. 5. 1. 18. 2, reading prasamsyam and iti for

prachetasam and, adha,

® Agni’s two functions are the Garhapatya and Ahavaniya

fires, or it may refer to his offices connected with the sacrifice in

heaven and earth.

VOL. V. M
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3, Ever-youthful (Acnt), protect thy offerers,

hear our praises, and thyself guard. our offspring.’

4, Divine Aenr Avorras, son of food,? with what

voice (shall I utter) my praise to thee, most excel-

lent scorner of enemies ? *

5. Son of strongth, what worshipper’s (offerings)

shall we present to thee with devoted mind, and

when shall I utter to thee this praise ? *

6. Cause all our praises to bring to us excellent

dwellings and abundance of wealth in food’

7. "Whose many offerings dost thou gladden,

Agyi,—thou who art the lord of the house,’ and

whose praises bring wealth of kine ?

8. They kecp him bright in their houses, (Agent, )

famed for glorious deeds, the mighty one who presses

forward in battles,

? Bama Veda, UF. 5.1. 18. 3) Yajur Veda, 13, 52. Benfey

takes the last clause ‘(bewahre uns und unsern Spross,”’ which

Mahidhara also gives as_an alternative rendering.

* Siyana here as elsewhere gives the alternative rendering

* orandson of the sacrificial offering.”

5 Séma Veda, IL. 7.2.6.1. For a different explanation of

vardya manyave see vill. 82. 3.

4 Sima Veda, Il. 7, 2.6.2, Benfey translates kasya manasd

yaynasya “mit welcher Feier Ersinnung ? ”

® Sima Veda, IT. 7. 2. 6. 3.

® Sama Veda, I. 1. ft. 3. 14, with parinasd and satpate for

parinasah and dampate.

7 Sdyana takes dampate as faydpatiswaripa, sinee Agni abides

in the gdrhapatya fire, but cf. vill. 69.16. he last clause may

mean ‘whose praises are heard in the rite which brings wealth

of kine.”
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9. He who dwells at home with all-efficient pro-

tections, whom none can harm, but who himself

harms (his enemies),—he, Aani, (thy worshipper, )

waxes stron with heroic offspring.

Sdera Vo (LUXXXY.)

The doities are the Aswins; the #l/shz is Kurisitya of the family

of Awaitas; the metre is Gdyatre.

1. Nisatyas, Agwins, come ye to my invocation, Varga VII.

that ye may drink the exhilarating Soma.

2. Agwins, hear this my hymn, this my invoca-

tion, that ye may drink the exhilarating Soma.

3. Krtsuva invokes you, Aswins rich in sacri-

fices, that ye may drink the exhilarating Soma.

4. Leaders (of all), hear the invocation of Kursnwa,

the hymnuer, who praises you,—that ye may drmk

the exhilarating Some.

&, Leaders, give to the sage who praises you an

unassailable dwelling, that ye may drink the ex-

hilarating Some.

6. Aswins, come to the house of the offerer who Varga VIII.

thus praises you, that yo may drink the exhilarating

Soma.

7. Ye wh» possess showering wealth, yoke the

ass to your firmly-built chariot, that ye may drink

the exhilarating Soma.’

1 Yajur Veda 11. 13, has part of this verse, but much of it is

quite different. Sdyana takes the verse as addressed to the

Aswins, Mahidtara as addressed to the adhwaryu pricst and the

sucrificer, or to “he saerificer and his wile.
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8. Aswins, come hither with your three-seated’

triangular car, that ye may drink the exhilarating

Soma.

9. NAsaryas, Aswins, hasten quickly to my

praises, that ye may drink the exhilarating Soma.

Stxra VI, (LXXXVI.)

The deities arc the samc; the Aishi is Viswaxa the son of

Krisuna, or Krestrva himself; the metre is Jagatt.

1. Dasras, physicians, sourees of happiness, ye

both were (the objects) of Daxstta’s praise ;? ViswaKa

now invokes you for the sake of his son; sever not

our friendships,’ but fling loose (your reins and

gallop hither).

2. How Vimanas once praiscd you, and ye gave

him understanding for the attainment of excellent

wealth! Viswaka now invokes you for the sake of

his son; sever not our friendships, but fling loose

(your reins and gallop hither),

3, Gladdeners of many, ye have given to Visn-

1 For drivandhurena cf. i, 84. 9; 1, 47. 25 vill. 22. 5, ete.

Sayana continually vacillates in his interpretation; here he takes

it as triphalakdsamghatitena, *‘ compacted of three picces.” He

also gives as a sccond interpretation of trivritd ‘defended by

three sets of plates.”

* This seems to allude to the thousand rks uttered by Daksha

or Prajépati, ze, the Aswina Sastra, which was won by the

Aswins in a race, sec i. 116, 2 (Comm.) and Ait. Brahm. iv. 7.

* Se. as worshipper and the objeet of worship,
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nApu! this prosperity for the attainment of excellent

wealth ; Viswaxka now invokes you for the sake of

his son; sever not our friendships, but fling loose

(your reins and gallop hither).

4, We summon that hero? to our protection, (the

enjoyer) of wealth, the possessor of the Soma,’ who

now dwells afar off and whose hymn is most pleasing

(to the gods) like his father’s ; sever not our friend-

ships, but fling loose (your reins and gallop hither).

5, The sun-god by truth extinguishes his beams

(in the evening); he spreads abroad (in the morn-

ing) the horn of truth; truth verily overcomes the

might of the eager assailant; thercfore* sever not

our friendships, but fling loose (your reins and

gallop hithcr).

1 ‘This is the name of the rishi’s son or grandson.

* The Rishi here prays tor. the presence of his absent son Vish-

nap. The Schol. only adds in explanation that “it is for the

son to protect the father.”

* Risishin is generally an cpithet of Indra and is always ex-

plained by Siyana as here, “ possessor of the stale Soma”’ rijisha

(eof. ili. 82. 1; 36, 10, ete.); but there is a word réjisha in i. 32.

6, applicd to {ndra, which Siayana there cxplains as “ cnemy-

repolling,’’ and ryishin must have some such meaning here. Tho

St. Petersburg Dict. always explains it in the Rig-Veda as

“vorstiirzend, ereilond.”

4 Sdyana takes the stanza as a praiso of truth, satya-pragamsd.

ife scemg to oxplain the verse as implying that as the sun

sworves not frcm his appointed course, and as truth or adherence

to right conquers earthly foes, so the Aswins must fulfil the

duties of ancient fricudship and hear the rishi’s prayer.
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Svxra VIT. (LXXXVLIL.)

The deities arc the Aswins; the Rrsht is Dyumnixa the son of

Vasisurma or Prryauevua of the family of Anainas or Kutsnna;

the metre is Progdtha.

1. Aswins, your praise is filled with plenty’ as a

well (with water) in time of rain; hasten hither ;

it is especially dear to the Soma when it is effused

in the brilliant (offering); drink, leaders (of rites),

as two Gauras (drink) at a pool.?

2. Drink, Aswtns, the exhilarating (Soma) as it

drops* (into the vessels),—seat yourselves, leaders,

on the sacrificial grass; rejoicing in the house of

the worshipper,” drink the sacred beverage with the

oblation.®

3. The worshippers® have invoked you with all

1 de. it brings abundance to the worshipper. (In 89. 2, dy-

umnt is explaincd “ glorious.”’) Another interpretation takes

Dyumni as for Dyumnike, “‘ Agwins, Dyumnika is your praiser.”

2 Of: viii. 4. 3.

® Gharma may also be takon for the carthen pot called mahd-

vird, and signify the milk boiled in it. ‘Drink, Aswins, tho

exhilarating (Soma) and the milk.”

* Literally ‘in the house of the man” manushe dureng, i.e.

the sacrifice which is as a home to the deities, ef. v. 76. 4.

’ Or this clanse may mean “protect our lives together with

our wealth,”

© Priyamedhdh, literally “ those whose sacrifices are aceeptable.”’

The commentator also suggests that it may refer to the Jishi

Priyamedha (viii. 68, 69), the plural being used as honorific.
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ayy . + alyour protections ; come in the early mornings to

the dwelling of him who has clipped the sacred

grass, to the offering loved (by all the gods).

4, Aswins, drink the exhilarating Soma, sit down

in your radiance on the sacrificial grass; waxing

strong (through the libation), come from heaven to

our praisos, as two Gauras to a pool.

5. Come, Aswins, with your glossy steeds; Das-

RAS, riding in golden chariots, lords of good fortune,

tpholders of trath, drink the Soma.

6. We, vour wise praisers; invoke you to the

enjoyment of the sacrificial viands; come quickly,

Dasras, at the sound of our praise, Aswrys, graceful

in your movements, abounding in mighty deeds.

Sduva VITL. (UX XXVIIL.)

The deity is Iyona; the Lishe is NopuAs of the family of Govaara;

the mebre ts Prayatiha,

1. *We ofer praise with our hymns, as cows (low) Varga XI.

to their calf in the stalls,* to that handsome Inpra of

yours, (O priests), the overcomer of enemics, who

rejoices in the excellent * beverage.

1 Or viswabslr dtbhih may mean “ with prayers for all desir-

able blessings."

* Yajur Veda, 26.11. Sima Veda, I. 3.1.5.4; 11.1. 1.18.1.

* Styana takes swasareshu in this sense, but he quotes Yaska

(Nir. v. ti to show that the word may also mean “days.” (Cf.

Prof. Roth’s nove in his edition, p. 56.) Sdyana takes it as ‘days’

in the first cluuse, “ we praise thee in the days,’’ and ‘stalls’ in

the second.

* T take vasoh, ov rather the gloss vdsayélué, as SAyana explains

ibin vi. 15, 26,
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2. 'We solicit the radiant bounteous (Inpra),

surrounded by powers as a mountain (by clouds),

the supporter of many,’—(we solicit him) speedily

for renowned * food, rich in cattle, and multiplied an

hundred and a thousand fold.

3. The vast firm mountains cannot stop thee,

Inpra,—whatever wealth thou wouldst give to a

worshipper such as I, none can hinder thee therein.‘

4. By thine exploits and might thou art a

warrior ; thou overpowerest all beings by thy deeds

and prowess; this hymn which the Gotamas have

made,” causes thee to turn hither for their protection.

5. °Inpra, by thy might thou extendest beyond

1 Sama Veda, IT. 1. 1. 18. 2.

2 Or ‘to be fed by the offerings of many,” purubhojasam.

* Sdyana’s explanation of Ashumantam is not clear, but he

scems to take it as ‘causing praises by means of the children

which it will produce,” sabdavantam, anena putrddikam lakshyate,

stotradint kurvdnam. Hshumantam vdjam occurs in ii. 1.10; 4.8;

and is there explaincd sabdavantam kirtimantam. (Grassmann

explains it as ‘nahrungsreich.’) SAyana adds that another in-

terpretation of the verse takes all the adjectives as agreeing

with edjam. 4 Sima Veda, I. 4. 1. 1. 4.

® This scems the obvious meaning of the words d twdyam arka

tclaye vavartati yam Gotama ajyanan. But Sayana, holding the

eternity of the Veda, explains the line, ‘‘ this hymn (or this

praiser) brings thoc hither for their protection, whom they have

made manifest (in their sacrifice).”

® Sama Veda, 1. 4. 1. 2. 10, but with ye, sadvbhyas, and ati

viswam for hi, antebhyas, and anu swadhdm; agreeing in the last

clause with i, 81. 5.
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the limits of heaven, the region of the earth cannot

contain thee; deign to bring us food.

6. None can hinder thy bounty, Maguavay,

when thou givest wealth to thy votary; most liberal

sender (of wealth), listen to our praise for the attain-

ment of food.

Sdura IX. (LXXNIN.)

The deity is the same; the Rishes aro Netwevua and Puummepma

of the family of Awairas; the metre of the first four verses is

Trdgatha, of the fifth and sixth Anushtubh, and of the seventh

Brithatt.

1. 'Priests, sing to INpra the most sin-destroying Varga XU.

Brihat Saman? by which the upholders of truth

produced the divine all-waking luminary for the god.*

2. *Inpra, the destroyer of those who ofter not

praise, has driven away the malevolent’ and has be-

come glorious; O Inpra of mighty splendour, lord

of the troops of Manruzs, the gods press thee ® for

thy friendship.

1 Yajur Vedi, 20. 30. Sima Veda, I. 3. 2. 2. 6.

* This is a ccrtain Séman, but here it means a mighty hymn.

* That is, the Vigswe devah produced the sun for Indra by

means of the Jirihat Séiman. Muahfdhara takes it as meanin! g

that they produced Indra’s own wakeful radiance thereby.

* Yajur Veda, 38, 95.

5 Sayana takes abhisastih us ‘injuries’ or ‘the injurers,’ se.

enemics. Mahidhara, as usual, takes itas ‘calumnics,’ ablisdpdn.> 3 ? ’ ip

* Sdyana explains yemire by twdm niyachchhanti, but Mahi-

dhara more correctly preserves the middle meaning (cf. V. 32. 10yp § }

“the gods anxiously devote themselves to win thy friendship.”8 J y I

Cf. Sdyana’s own explanation in vili, 98, 3.
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3. Priests, utter forth the hymn to your great

Inpra; let Sataxratu, the slayer of Varrra, smite

Vairra with his hundred-edged thunderbolt.’

4, Daring-souled (Inpra), there is abundance of

food with thee,—boldly bring it to us; let our

mothers ? (the waters) impetuously spread over the

earth; smite Vrirra, and conquer all.

5. Maetavan, who hast none before thee, when

thou wast born for the slaying of Varirra, then thou

didst spread abroad the earth, then thou didst prop

up the heavens.°

6. Then was the sacrifice produced for thee, then

too the joyous hymn; then didst thou surpass all,

whatever has been or will be born.’

7. *In the immature (cows) thou producedst the

mature ® (milk), thou causedst the sun to arise in

heaven,’ (Priests), excite (InpRA) with your praises

' Yajur Veda, 83. 96. Séma Veda, T. 3.2. 2. 5.

* The waters are callod mothers from the passage in the Taitt.

Up. ii. 1, ‘‘from the waters comes the carth, from the earth the

plants, from the plants food, from food semen, from semen

man.”

* Sama Veda, IT. 6. 2. 19. 1,

4 Sima Veda, LL. 6. 2. 19, 2.

® Sama Veda, IT. 6. 2. 19. 3.

® Cf i. 62.9,

7 Sayana here repeats the legend of the Panis and the stolen

cows of the Angirasas. The rishis implored Tndra for help, who,

secing that the stronghold of the Asuras was enveloped in thick

darkness, set tho sun in the sky to dispel it.
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as men heat the Gharma with Sdman-hymns ;' (sing)

the acceptable Byihut-Sadman to him who is to be

honoured by song.

Stuta X, CXC.)

The deity and Avshis are the same; the metre is Pragdtha.

1, *May Ivpra, who is to be invoked in all VargaXtr.

battles, regird our hymns and our libations,—he,

the slayer of Vrirra, who crushes the mightiost

(foes),* who is worthy of his praise.

2. ‘Thou art the chief giver of wealth, thou

art truthful and makest thy worshippers rulers ; we

solicit (blessings) worthy of thee, lord of vast riches,

mighty son of strength.

‘ For the ecremony of heating the Mahavira or Gharma pot,

used in the Pravargya ceremony, see Prof. Haug’s Ait. Brahm.

vol, ii. p. 42. The Siman hymns repeated during the heating

are given in Ait. Brahm, i. 21,

* Sima Veda, D8. 2.3.7; 11.7.7. 2.1, but with Indra and

its adjectives ‘n the accusative for the nominative, and bhishate

for dhishaty, *.c. “ (pricsts) honour Indra, ete.”

® Paramajyih also occurs in viii. 1. 50. Sryana’s first ex-

planation is inadmissible, “ho whose bowstring (jyd/ is most

excellent (paramd)” (ef. Wilson’s transl. vol. iv. p. 217); but

he adds another, taken in the text, rightly eonnceting it with the

root jyd, to which he gives the sense of Afwsd. (Benfey in his

Diet. connects this root in the sense of ‘overpowering’ with

Bia, Bute.) The St. Petersburg Dict. explains it ‘dic hdchste

Osergewalt habend,”

Sdma Vela, 11. 7. 1. 2. 2.

Sdyana chsvurely cxplains this phrase, “son of strength,



172 RIG-VEDA SANHITA,

3. Inpra, who art the object of hymns, unex-

aggerated' praises are offered by us; lord of bay

stecds, accept these fitting hymns,? which we have

meditated for thee.

4, Thou art truthful, Magiavan; unhumbled thy-

self, thou humblest many cnemies; most mighty

thunderer, cause wealth to meet thy worshipper.

5. *Thou, Indra, lord of strength, art the glorious

possessor of the offered Soma; alone with (thy

thunderbolt), that protector of men, thou smitest

the enemies that none else could oppose or drive away.

6, *Living one,® who possessest supreme know-

ledge, we verily ask thee for wealth as though it

were an inheritance 5 thy abode (in heaven), Inpna,

is vast like thy glory ;° may thy blessings fill us.

because produced as the cause of strength in order to destroy

enemies” (ef viii. 92. 14). This strength, or victory through

strength, is the final cause of his production or manifestation by

the rite; and the final cause being then taken for the effieicnt,

‘strength’ may thus be called the father.

1 Anatidbhutd is an obscure word; Sdy:ma explains it sarvdn

atikramya na bhevanti, indragunacydpakint yatharthablitdne.

The St. Petersb. Dict. explains it ‘ untibertroffen,”’ and derives

it from atibhita with an alliterative reference to adbhuta.

2 Yojana is also explained by Séyana as stotra in i. 88. 5,

° Sama Veda, I. 8.2.1.6; Ll, 6.2.12. 1, but with savasas

patih for -pate, pure anuttas for anuttd, and charshanidhritih for

-dhritd. 4 Sima Veda, IL. 6. 2. 12. 2,

® Asura is explained balavan prdnavan.

® This is Séyana’s interpretation, following Yaska, Nir. v.

22. More probably it means “thy protection is as a vast cloak,”

or ‘‘hide,” see Prof. Reth’s note in his edition.
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Stra XT. (XCL)

The deity is the same; the 2éshi is Avis the danghter of Arnt;

the metre is Anushtubh, with the exception of the first two

verses, Which are Pankti,

1. 7A young woman going to the water found Vase XIV.

1 Styana quotes a legend from the Sityayana Brihmana to

illustrate thishymn. Apéla the daughter of Atri, being afflieted

with a disease of the skin, was repudiated by her husband;

she returned to her father’s hermitage, and there practised

penince. One day she went out to bathe, intending to make a

Soma offering t» Indra, and as she was returning, she found some

Some plants in the road. She gathered thom and ate them as

she walked. Jzdra, hearing the sound of her jaws, thought it

was the sound of the Some stones, and appeared to her, asking

whether there were any Soma stones bruising there, She ex-

plained the recson of the sound, and Indra turned away. She

called after him, ‘ why dost thou turn away? Thou gocst from

house to house to drink the Sema, now then drink the Soma

ground by my ‘ccth and eat fried grains of barley.” She then

added, without paying him respect, 1 know not whether thou

art Indra, but if thou comest to my house I will pay thee due

honour.” Feeing however sure that it was really Indra, she

addressed the iatter half of the third verse to the Soma in her

mouth. Indra then, falling in love with her, drank the Soma as

she wished. Sho then triumphantly exclaimed (v. 4): ‘IT have

been repudiate! by my husband and yet Indra comes to me.”

Indra then granted her a boon and she thus chose, “ my father’s

heal is bald, lis ficld is barren, and my body is destitute of

hair; make thcse things grow.” Indra granted the three boons.

For this hymn and logend, of. Prof. Kuhn in Indische Stud. i.

pp. 118, 119, amd Prof. Aufrecht, 7. iv, 1-8; Grimm, in his

Deutsche Myth. p. 1118-21, and Norddeutsche Sagen, p. 143.
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Soma in the path; as she carried it home she said,

I will press thee for Inpra, I will press thee for

Saxna.!

2. ?Thou who gocst from house to house a hero

bright in thy splendour, drink this Soma pressed by

my tecth, together with fried grains of barley, the

karambha, cakes, and hymns.

3. We wish to know thee, but here we know

thee not. O Soma, flow forth for Inpra first slowly,

then quickly.*

4, May (Inpra) repeatedly make us powerful,

may he do abundantly for us, may he repeatedly

make us very rich; often hated by our husband

and forced to leave him, may we be united to Inpra.

5. These three places,—do thou cause them all

to grow,—my father’s (bald) head, his (barren) field,

and my body.

6. This ficld which is our (father’s), and this my

body, and the head of my father,—do thou make all

these bear a crop.

7. Thrice, Sarakratv, didst thou purify Apala,

' This verse is said by Apdli, as Indra comes up and questions

her.

? Apdld says this as Indra turns to depart.

3 A mixture of fried barley meal and butter or curds.

4 This is Sdyana’s explanation of the words sanair iva sanakair

wa; but it is better to translate them, with Prof. Aufrecht,

alimihlig und allmihliger tropfe.’’

6 Lit. make them all hairy” romasani. Cf. Proportius, iv.

2. 14, “et coma lactenti spicca fruge tumet.”
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in the hole of the chariot, in the hole of the cart,

and in the hole of the yoke,’ and thou didst make

her with a skin resplendent like the sun.

Sunra XID. (XCLI.)

The deity is the same; the Misty is Seuraxansna or SuwaKsira

of the race of Ancrnas; the metre is Gdyatri, except in the

first verse, where it is lnushtudbh.

tl. ?Sing, priests, that Inpra, who drinks your

offered bevorage,—the foe-subduing Satakratru,

most liberal of men.’

2. *Procluim that deity ag Inpra, who is invoked

by many, who is praised by many, who is worthy of

songs and rcnowned as eternal.

3. May Inpra who causes all to rejoice,’ be the

1 Siyana says that Indea dragged her through the wide hole of

his chariot, the narrower hole of the cart, and the small hole of the

yoke, and she cust off three skins, The first skin became a hedge-

hog, the second an alligator, the thirda chameleon. IT suppose,

with Prof. Aufveeht, that the hole or spree of the churiet and

cart represents she opening between the four whecls; the hole of

the yoke seems to me to mean the opening through which the

aniraal’s head passed, corresponding to Momer’s fevmry, UL 19.

406.

2? Sama Veda, 1. 2. 2.2.1; 17. 1.2. 1.1.

3 Or to be most honoured of men.’ Mamhishtha charshant-

nam. ‘ Sama Veda, LI. 1. 2. 1, 2.

> Sima Veda, II. T. 2. 1. 38, with mahondin for mahdndm.

6 NrituA=nertayttd, “he who causes all to dance,” ef. it, 22.

4, Sdyana givos another explanation as “ bringer (wedd) of kine

to thy voturies,” The Si, Peters. Diet. renders it lebhatft,

beweglich,”

Varga XY.
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giver of plenteous food to us; may ho, the mighty,

bring us (riches) up to our knees.

4, 'Tnpra, the handsome-jawed, has drunk of the

dropping Soma-beverage cooked with barley, (the

offering) of Sudaksha? assiduous in sacrifice.

5. Londly praise that Inpra that he may drink

the Soma,—it is this which gives him strength.

6. The god, having quaffed its exhilarations, by

the strength of the divine (Soma) has conquered all

worlds.

7. *Bring hither-for our protection Inpra the

conqueror of many, who pervades all your praises ; *

8. The warrior, whom none oppose and none can

harm, the quatfer of the Soma, the leader whose

deeds cannot be hindered.®

9. O thou worthy of our praise, thou who knowest

all things, repeatedly give us riches, protect us by

the wealth of our-enemics.°

10. 7Come to us, Eypra, from thenee® with food

of an hundredfold strength, ofa thousandfold strength.

1 Sama Veda, I. 2. 2. 1. 1.

* This is explained as the name of a Rishi. Benfey takes

sudakshasya prahoshinah as epithets of the Soma, “des kraftigen,

aufregenden,.”

3 Sdma Veda, I, 2. 2. 3.6; TT. 8. 1, 16, 1.

4 This verso is addressed by the sacrificer to the praising

priest. ’ Sima Veda, IT. 8. 1.10, 2.

6 Sima Veda, IT. 8. 1. 10. 3.

7 Séma Veda, I. 3.1, 3, 2.

* 7.e, from heaven or from our cnemies’ abode.
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Il. Saxua, let us go, proved in deeds, to deeds ; Varga XVII.

thunderer, cleaver of mountains, let us conquer in

battles by thy steeds.’

12, We refresh thee, Saraxrarc, with our

praises, as (the herdsman) the cattle with (different

kinds of) pasture.

13, All mortal natures, Sataxratu, are moved by

desire ; we feel wishes, O thunderer.

14. O soa of strength, men, uttering their desires,

abide happily in thee; none, Inpra, surpasses thee.

15, Showerer (of blessings), protect us by thy

action, which is most bounteous yet awful, foc-terri-

fying yet many-cherishing.?

16. ?Rejcice us,* Inpra, Satakratu, as thou re- Vurga XVIII.

joicest in that most glorious extilaration of the

Some ;

17, That Soma of thine, Tnpra, which is most

widely renowned, most destructive of thine enemies,

and most renovating to thy strength.

18. Thun lerer, smiter of cnemies, truthful drinker

of the Some, we know (the wealth) which is given

by thee to all thy votarics.

1 Sittyana says ‘ by steeds given by thee.”

? So Sayana, who explains purandhyd by bahindm dhdrayitryd:

but he himself explains the word in v. 35. 8 (no ratham avd pur-

andhyd) by sobianabuddhyd. I should therctore prefer to trans-

late the verse, ‘“Showerer, protect us by thy care, by thy good

providence, which is bountcous and yet awful and foe-terrifying.”

3 Samu Veds, T. 2. 1. 3. 2.

4 Benfey takes it ‘‘des Rauschs berausehe dich.”

VOL, VY. N
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19, Let our voices praise on every side the (Soma)

effuscd to the exhilarated Inpra ; let the priests do

honour to the (Some) honoured of all.’

20. We invoke, now that the Soma is effused,

that Iypra in whom all graces are at their height,

and in whom the seven associated priests rejoice.’

21. *The gods extended the heaven-revealing

sacrifice in the Vrikadruka days,‘—may our praises

prosper it.

22. Let the Soma-drops enter thee as the rivers

the sca; none, LypRA, surpasses thee.’

23. Inpra, showerer (of blessings), wakeful one,

thou hast attained by thy might the drinking of the

Soma which enters into thy belly.®

24. Inpra, slayer of Vrirra, may the Soma be

enough for thy belly, may the drops be enough for

thy (various) bodies.’

1 Sdma Veda, I. 2. 9.2.4; TI. 1.2, 4.1.

2 Sima Veda, IT. 1. 2. 4. 2.

3 Sima Veda, II. 1. 2.4.8. The verse has already occurred

in viii. 13. 18, and Sdyana there took yajnam as Indra, se. yash-

tavyam.

‘ Theso are the first throc duys of the abhiplava, a religious

ceremony which lasts six days and is a part of the Gavdmayana

sacrifice. ‘The first three days are severally called jyetis, go and

dyus, tho last three go, dyus and jyolis.

5 Sima Veda, T. 3.1.1.4; IL. 8 2. 2. 1.

® Sama Veda, TT. 8. 2. 2. 2.

7 S4ma Veda, IT, 8, 2. 2.3. Styana explains didmabhyah for

thy various bodies or splendours, ndndvidhebhyah sarirebhyas tava

tcjobhya va.
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25, 'SRUTAKAKSHA sings enough for a horse, enough

for a cow, enough for a house of Inpra’s.”

26. Whea our Soma-libations are effused, thou

art; abundantly able* (to drink them ),—may they be

cnough for shee, the bounteous.

27. May our praises reach thee, thunderer, even Varga XX.

from afar; may we obtain thy (wealth) abundantly.

28. *Thou verily lovest to smite the mighty,’ thou

art a hero and firm (in battle), thy mind is to be

propitiated “by praise).

29, Lord of great wealth, thy bounty is possessed

by all thy worshippers; therefore, Ivpra, be also my

ally.®

30, Be not like a lazy Brahman, O lord of food ;

rejoice thyself by drinking the cffuscd Soma mixed

with milk.’

' Sama Veda, I. 2. 1. 8. 4, with gdyata arutakaksha for gdyatt

srittakakshah.

2 Tt is not clear whether these gifts are past or future onca,—

Sayana allows both interpretations, He explains Indrasya dhdmne

as “for a hoise given by Indra.”’ Benfey takes it as Indra’s

heaven.

# Sayana takes bhishasi as for bhavasi, or as=prdapaya, “ bring

us abundant wealth,” The St. Petersb. Dict. derives it from

bhésh “ sich ernstlich bemiihen um.”

4 Sima Veda, I. 3. 1.4.10; If. 2.1.18. 1,

’ Bonfey takes eirayu as “ helden-liebend.”

® Sima Veda, IT. 2. 1. 18. 2.

7 Sama Veda, IT, 2.1.18. 3. Brahman is explained here by

Séyana as a Brahmana, but ef Haug’s Ait. Brahm. prof. p. 20,

and his transl. p. 376,
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31, Inpra, let not the threatening prowling

(demons) obstruct us at night; let us smite them

with thee as our helper,

32. With thee, Inpra, as our helper, let us answer

our cnemics ; thou art ours, we are thine.

33, InpEA, may thy friends, the chanters, worship

thee, devoted to thy service and again and again

reciting thy praise.

Stxta XIII. (XCTIT.)

The deity is Iypra; but in the last verse he is associated with the

Rinuus; the isd is Suxansna; the metre is Gdyaty?.

1. Thou risest, O sun, on (the sacrifice of Inpra)

the showerer (of blessings), the bountiful giver,

famed for his wealth, the bencfactor of men ;?

2. *Who cleft the ninety-nine cities* by the

strength of his arm, and, slayer of Vurrra, smote

Am.

3. May Inpra, our auspicious friend, milk for us,

like a richly-streaming (cow), wealth of horses, kine,

and barley.®

4, Whatsoever, O Sun, slayer of Vritra, thou hast

risen upon to-day,—it 1s all, Indra, under thy power.’

1 Sama Veda, I. 2. 1. 4. 4, with yamata for yaman.

2 Sima Veda, 1. 2.1.4.1; IT. 6.3.4.1, Indra is himself

one of the twelve Adityas.

® Sima Veda, IL. 6.8.4.2. * Cf. Rig V. IT. 19. 6,

5 Se. the cloud, 6 Sama Veda, IT. 6. 3. 4. 3.

7 Yajur Veda, 33. 356. Sama Veda, T. 2, 1.4, 2.
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5. When, swelling in thy might, lord of the good,’

thou thinkest “T shall not dic,” that thought of

thine is indeed true.

6. Thou goest at once, Inpra, to all those Somea- Vargo XXII.

libations which are effused afar or cffused near.

7. We invigorate that (great) Inpra for the

slaying of mighty Vrrrra ; may he be a bountcous

showerer (of wealth).?

8. *Inpra was created’ for giving, he, the most

nighty, wis sct over the exhilarating Soma ; he, the

glorious one, the lord of praise, is worthy of the Soma.

9, The mighty (Inpra), unassailed by his foes,

hastens to confer wealth on his worshippers,—ren-

dered keen by their praises as a weapon, full of

strength and invincible.’

10. Inp:a, worthy of our praise, do thou, hymned

by us, make our path plain even m the midst of

difficulties, (hear us), Maanavan, if thou lovest us ;

11, Thou whose command and rightful empire ® Varga XXIII,

neither gol nor irresistible hero can harm.

12. Yea, deity of the handsome jaw, the two god-

desses, heaven and earth, both worship thy resist-

less consuining might,

1 According to Sdyana “ lord of the nahshatras.”

2? Sama Veda, I. 2.1.3.5; ID. 5. 1. 10. 1.

* Sama Veda, II. 5. 1. 10. 2, with bale for made.

* Sdyana adds “by Prajapati at the time of creation.”

5 Sama Vela, IL. 5. 1. 10. 8, with wgro for rishwah.

§ Sayona gives another explanation of swardjya as swarga-

sevd mtd.
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13. It is thou that keepost this bright milk in

the black, red, and spotted cows.

14. When all the gods, fled in various directions

from the splendour of the demon Aut, and when

fear.of the deer' seized them,

15, Then was my Inpra the repeller; then did

the smiter of Vrirra put forth his might, he who

hath no existent enemies, the invincible.

16. (Priests), I bring to you men, for great

wealth, that renowned and mighty one who utterly

destroyed Varitpa.?

17. 0 thou bearing many names and praised by

many, when thou art present at our various Soma-

libations, may we be endowed with a kine-desiring

mind.*

18. May the slayer of Vrirra, to whom many

libations are offcred, know our desires,—may Sakra

hear our praises.°

19. Showerer (of. blessings), with what coming

1 Of, i. 80. 7; v. 82.3; 34.2.

2 Sama Veda, I. 3. 1. 2. 5, with dsishe for d sushe. I should

prefer to take charshanindm as governed by the cpithots of Indra,

‘renowned and mighty amongst meu.”

3 Sama Veda, I. 2. 2. 5. 4.

4 Sdyana explains this to mean ‘may we obtain kine.”

Gavyaya should mean “ with a desire for milk.’ Might it be

rendered ‘Come with this mind, with this desire for milk,

when thou art present at our Soma offerings” ?

5 Sama Veda, I. 2. 1. 5. 6, reading bodhanmanah,
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of thine dost thou gladden us, with what coming

bringest thou (wealth) to thy worshippers ?}

20, At whose hymn-accompanicd lbations does

the showerer, the lord of the Miyuls,’ the slayer of

Varrra, reioice to drink the Soma ?

21. Rejcicing (in our oblations), bring us wealth yarea xxv.

a thousand/old ; remember that thou art tho giver

to thy votary.

22, These Soma-libations with their wives pro-

ceed (to [ypra) longing to be drunk; the stale

Soma, pleasing to the taste, goes to the waters.

23. The sacrificing priests, invigorating (InpRA)

by their offerings at the sacrifice, have by their

might dismissed him to the Avabhrithu.*

24. May those two golden-maned steeds together

exulting bring him to our wholesome offering?

1 Yajur Vela, 86.7. Sama Veda, [1. 7.3. 7.1,

* The Miywts are Vayu’s horses, which he is said to have lent

to Indra on one occasion in battle,

* 'This is a very obscure verse; Sdyans follows the explanation

given by Yaka, Mir, v. 18. The cpithet paénivantah “with

their wives or protectresses”” is said to allude to the two kinds

of water, the Vasativaryah and the /:hadhandh, used in the Soma

offerings, (Cf. Ait. Brihm. ii, 20.) At the time of the Ava-

bhritha, or concluding ceremonies of purification, the ryisha or

stile Soma is thrown into the waters. The epithet atehumpunad,

which Yéska oxplains nichamanena prindti, is derived by Muhi-

dhara (Yajur V. 38. 48) from the root chip “lenté ineedere,’ and

similarly the St. Potersb. Dict. explains it ‘schliipfrig.’

* Sama Vela, 1. 2. 2. 1.7, with eridhantah.

® See vill, 32. 29.
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25. Resplondent (Aant), these Soma-libations are

effused for thee, and the clipt grass is spread ; bring

Inpra hither for his worshippers.’

26. May he give strength and his brilliant heaven

and precious things to thee his worshipper, and to

his praising priests ; worship Iypra.

27. I prepare, Sataxratu, thy strong (Soma) and

all thy praises; be gracious, INprRa, to thy hymners.

28. Bring us what is most auspicious, SaTaKRAtTU,

(bring us) food and strength, if thou hast favour to

us, InpRa.?

29, Bring us all blessings, Saraxratu, if thou

hast favour to us, Inpra.

30. Bearing the effused libation, we invoke thee,

mightiest slayer of Vurrra, if thou hast favour to

us, Inpra.

31. Come with thy steeds to our cffused libation,

lord of the Soma,—comeo with thy steeds to our

effused libation.$

32. ‘Inpra, Sarakrarv, mightiest slayer of

Vuirra, thou whose power is known in a twofold

way,’ come with thy steeds to our effused libation.

1 Sima Veda, I. 3. 1, 2. 10, but with some variations.

? Sdma Veda, I, 2. 2, 3. 9.

§ Sima Veda, I. 2. 2.1.6; II. 9. 1.10. 1.

4 Sama Veda, IT. 9. 1. 10. 2.

5 de. Thou art known in thy terrible form as the slayer of

Vritra, cte., and in thy merciful form as the protector of the

world. Cf. sup. 70,2. The St. Petersb. Dict. explains dwitd

as ‘ besonders.’
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33. Slayer of Varirra, thou art the drinker of

these Soma juices, come with thy steeds to our

offused libation.’

34, ? May Iypra bring to us the bounteous Ripxu

Risnuxcsirsana* to partake of our sacrificial viands ;

may he, the mighty, bring the mighty (V4sa).

ANUVAKA X,

ADILYAYA VI Gonvinunn.

Séura I, (XCIV.)

The deities are the Manurs; the ish is Vispu or Ptrapaxstra

of the family of Awamras; the metre is Gdyatri.

1. *The cow ® (Prisnr), the food-desiring mother

of the wealtiiy Marurs, drinks (the Soma),—she is

worthy of all honour, who yokes (the mares) to their

chariots,

2. She, in whose presence all the gods observe

their functions, and the sun and moon move in peace

to enlighten the world.

1 Sima Veda ID. 9. 1. 10. 3.

? Sama Veda, I. 3, 1.1. 6.

3 Ribhukshaa was the cldest and Vaju the youngest of the

three brothers. The Ribhus have a share in the evening

libation between Prajipati and Savitri, sce Ait. Brahm. tii. 30.

This verse is ad-Iressed to the Ribhus in the evening libation on

the ninth day o! the Dwadasiha coremony (7b. v. 21).

4 Sima Veda, 1. 2. 2. 1. 5.

SCL i 28.10; i 3h. 2, ete.

Varga

XXVIII.
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3. Therefore all our priests in their worship

always sing the Maruts that they may drink the

Soma.

4, This Soma is effused (by us); the self-resplen-

dent Marurs drink of it, and the Aswrns.’

5. ? Mirra, Aryaman, and Varuna drink (the

Soma), purified by the straining cloth, abiding in

three places,‘ and granting posterity.’

6. Inpra also is cager in the morning to drink

this effused (Soma) mixed with milk, as a pricst (to

praise the gods).’

7. When do the sages flash like waters across

(the sky)? when do the Marurs, pure in vigour,

destroyers of enemies, come to our offering ?

1 Siyana explains this verse, ‘all our pricsts in their worship

always sing that (might of the Maruts) that they may drink the

Soma; the Maruts (are to be invoked by us).”

2 Sima Veda, I. 2. 2.3.10; IT, 9.1.8.1. The construction

would rather indicate that swardjah is an epithet of asya

(somasya), not of marutah.

8 Sama Veda, IT. 9. 1. 8. 2.

4 «The Soma juice, when it is extracted, is poured into the

Adhavantya, a kind of trough, Thence it is poured into a cloth,

in order to strain it. This cloth is called Pavctra or Dasapavitra.

Below the cloth is another trough called Pétabhrit” (Haug).

Theso are the “ three places” of the text.

5 Jévatak is a hard word. SAyana explains it stutyapanavantam

‘having reforence,to praiseworthy persons”; I have adopted

the rendering of the St. Petersburg Dict. “an Nuchkommen-

schaft reich, der Nachkommenschaft geben kann.”

® Sima Veda, LE. 9. 1. 8. 3.
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8. O shall [ to-day possess your protection, mighty

deities, beautifully bright in yourselves (though un-

adorned) ?

9. (We invoke) those Marvurs to drink our Soma,

who have spread out all the things of earth and the

luminaries of heaven.

10. O Maruzs, I invoke you, resplendent, of

pure vigour, to drink this Some.

11, I invoke those Marurs to drink this Soma,

whe have established heaven and carth.

12. [ invoke that band of the Manurs, abiding in

the clouds, the showerers, to drink this Soma.

Stra IE, (XCV.)

The deity is Ivpna; the Risht is Turasemf of the family of

Anais; the motre is dnushtudh.

1. O Inpi:a worthy of praise, when the Soma is

effused, our songs hasten to thee as a chariotecr (to

his goal); they low towards thee us cows towards

their calves,’

2. Inpra worthy of praisc, let the bright Soma-

libations come to thee; drink thy portion of the

beverage ; Inpra, in all places it is fit for thee.

3. Drink to thy fill, Inpra, the effused Soma

brought by the hawk,’ thou art the lord of all the

divine hosts, thou art the self-resplendent.

1 Sdma Veds, I. 4.2.1. 8. 2 OF i. 80. 2.

* Sdyana taccs saswatiudia with ofsdin, as bahindm marud-

gandndin sarveshain devaganandm cha.

Varga XXX,
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4, Hear, Inpra, the prayer of Trrascai who

worships thee, and satisfy him with wealth bringing

gallant offspring and cattle,—for thou art mighty.’

5. To him who has made for thee this newest

joy-giving hymn, do thou, Inpra, (extend) thine

ancient truthful providence to which all hearts are

known.?

6. Let us praise that InpRa whom our chants and

hymns have magnified; we worship him, desirous

to honour his many deeds of might.’

7. *Come lot us ;praise the purified Inpra with a

pure Sdman and with pure recited hymns ; let the

pure (Soma) mixed with milk gladden him waxing

strong?

8. Come to us, InpRA, purified; purified with thy

pure protecting hosts;’ purified establish wealth

in us; purified and now worthy of the Soma, rejoice.

9. Purified, Inpra, give us wealth ; purificd give

1 Sama Veda, I. 4. 2. 1.5; IT. 2, 2.19.1,

* Sama Veda, II. 2. 2,19. 2, with yas ta Indrafor lndra yas te.

> Sama Veda, LL. 2. 2. 19, 38.

4 Sama Veda, I. 4. 2. 1.9; LL. 6. 2.9.1, with suddhath in

the second line for suddha.

6 Sdyana illustrates this and the following verses by a legend

from the Satydyana Brahmana. Indra, after the slaughter of

Vritra, being polluted by the guilt of Brahmanicide, begged the

Rishis to purify him by their Siman hymns. They accordingly

said these verses and he became purified; and they then offered

him the Soma, ete.

6 Sima Veda, I. 6. 2. 9. 2. ’ The Maruts.



SIXTH ASIITAKA—~SIXTH ADITYAYA. 189

to thy worshipper precious things; purified thou

smitest thy encmics; purified thou desirest to give

us food.'

Sdxra LIT. (XCVL)

The deity of the hymn is Typra, except that in the last part of

the fourteenth verse the Maruts and in the fifteenth Iypra and

Briwasrati are addressed; the &éshé is Dyuttna, the son of

the Marurs, or Tiraseni; the metre is Z>ishtubh, except in the

fourth verse, waere it is Verdi).

1. For him the dawns prolonged their rising ; for

Inpra the nights uttered auspicious voices by night;?

for him the -vaters, the mothers, the soven rivers,

stood, offering an casy passage for men to cross over.

2. By him the thrower, unaided, were picreed

asunder the thrice seven table-lands* of the moun-

tains heaped together; neither god nor mortal

could do what he, the showerer, in his fullgrown

strength has lone.

3. Inpra’s iron thunderbolt is grasped firmly in

his hand; crormous strength resides in his arms ;

when he goes forth (to battle) there is ample em-

ployment for his head and his mouth,* and (his

followers) rush near him to hear his commands.

1 Sima Veda TT. 6. 2. 9. 3,

2 SdAyanws explanation is, “ATW men real the Veda, ete., in

the latter half of the night; therefore the voices of the night

were auspicious ; they studicd the Veda under Indra’s direction.”

§ Vor this legend compare suprd, p. 150,

4 fe, his heac is employed in fitting the helmet, ete., and his

eyes in secing the enemy; and the mouth issues its various orders.

Varga

XXXII.
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4. I think thee the most worthy among those

worthy of sacrifice ; I think thee the overthrower of

the imperishable’ (mountains) ; I think thee, Inpra,

the banner? of warriors; I think thee the showerer

(of blessings) to men.

5. When, Inpra, thou graspest in thine arms

thy pride-humbling thundcrbolt to smite Any, when

the mountain-clouds loudly roar and the cows®

loudly bellow, then the Brahmans* offer their

worship to Indra.

6. Let us praise that Ivpra who produced all

these things, to him all beings are subsequent;

may we maintain fmendship with Ivpra by our

hymns,® let us bring the showerer (of blessings)

near us by our praises.

7. ©All the gods who were thy friends forsook

thec, flying away at the snorting of Vrirra; O

Twora, let there be friendship to thee with the

Marvuts;’ then dost thou conquer all theso hostile

armies.

' Sdyana adds anothor interpretation ‘of the herocs not to be

overthrown.”

? Another but less likely interpretation is ‘the manifestor of

thyself to thy worshippers.”

? 'The cows are the waters pent within the clouds.

4 Sayana explains brakmdnah as ‘ the Brahmans,” or as “ the

mountains, ete.” ,

’ Séyana takes mtram as for maitrim; but he offers another

interpretation, “lct us say by our hymns ‘may we be friends

with Indra’ ” ® Sima Veda, I. 4. 1. 4. 2.

7 Of, Ait. Bradhm. iti. 20, The Maruts alone did not leave him.
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8, These sixty-three Marvurs' were worthy of

sacrifice, nourishing thy vigour like cows gathered

together ; we come to thee, do thou grant us our

portion ; so will we produce strength in thee by

this offering.

9. Thy sharp bow, the host of Afaruts, and thy

thunderbolt who, Indra, has ever withstood ? The

Asuras are weaponless and abandoned by the gods,

drive them away by thy discus, O 2ujishin?

10. Send forth an excellent hymn to great

(Inpra), the strong, mighty, and most fortunate,

(that he may prosper) my cattle ; utter many praises

to Inpra who is borne by praise,* may he specdily

give much wealth to me.

11. Send forth thy praise to mighty Inpra who is

borne by hynins, as (a sailor sends a traveller) in a

ship across tlic rivers ; bring to me by thy rites that

1 Trih Shash:th would properly mean ‘thrice sixty,’ but

Sdyana takes it expressly as sixty-three, and explains it by

adding that thers were nine companics of the Maruts, cach com-

posecl of seven. The White Yajur Veda, 17, 81-86 (ef. 39. 7),

gives six comparics of seven cach; and Séyana in his Comm. on

Taitt. Samh. i. 5, 11, whero he quotes ii. 2. 5, (saplagamé vat

Marutah) similaly gives the same number (12), but with ap-

parently dilferin;: names; he adds however, “the other gana is

to be sought in another sikha.” Tere he quotes five ganas from

the Samhita, iv. 6. 5; a sixth, he says, is found: in a Wha or

supplementary portion, and the three ganas remaining to make

up the total of 6.3 he takes from the Taitt. Aranyaka, iv. 24, 25.

® Of, viii. 86. 4,

2 Of. i. 80.55 61. 4,

Varga

XXXIV.
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wealth which belongs to him renowned and bene-

ficont; may he speedily give much wealth.

12. Perform those ritos of thine that Inpra may

accept them; praise him to whom praise belongs,

worship him with thy service ; O priest, adorn thy-

self, grieve not (for poverty); let Inpra hear thy

praise, may he speedily give much wealth.

13. 'The swift-moving Knisiwa with ten thousand

(demons) stood on the Amsumati; by his might

Inpra canght him snorting (in the water);

benevolent to man, smote his malicious (bands)?

14. “T have seen the swift- ‘moving (demon)

lurking in an inaceessible place, in the depths of

1 Sima Voda, I I. 4.1.4.2, with snthitim mrimand adhaivéh as
the last clause.

* Sdyana illustrates this and the following verses by a legend

that Indra, aided by Brihaspati and the Muruts, slew the asura

Krishna, who with 10,000 other asuras had occupied the river

Amsumati, which is said to be the Yamund. He adds a different

legend from the Brihaddevaté, which, however, not being

declared by @ rishi, is not to be implicitly reccived. (On this

ef. Miiller’s remarks in Var. Leett.) This other account is to

the effect that the Soma, being afraid of Vritra, took refuge with

the Kurus by the river Amsumati. Indra followed it with

Brihaspati and the Muruts, and begged it to return. It however

refused, and attempted to resist; but it was ultimatcly conquered

and carried back to the gods, who drank it and in consequence

vanquished the: demons, Drapsa is a common word for Soma,

‘the dropping,’ and can hardly mean ‘swift-moving’ as Sdyana

takes it. DBenfey refers the line to the cloud, taking Amsumati

as the sunlight, “In die Angumati sinkt nicdercilend, her-

schreitend mit zchntausenden der schwarze.”’
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the river AMsumati, (I have seen) Krrsmna stand-

ing there as (the sun) in a cloud; I appeal to you,

showerers ; conquer him in battle.'”

15. Then the swift-moving one shining forth as-

sumed his own body by the Amsumari, and Tnpra

with Brraaseart as his ally smote the godless? hosts

as they drew near.

16, *As scon as thou wast born, Iypra, thou wast Varga XXXv.

an enemy to those seven who had no enemy ;* thou

recoveredst the heavens and earth when conccaled

(in darkness’; thou causest joy-tothe mighty worlds.

17. Thunerer, thon, the resolute one, didst smite

that unrivalled might with thy bolt ; thou destroyedst

Susuna with thy weapons, thou recoveredst the

cows, Inpra, by thy wisdom.

18. Thou, showerer, wast the mighty destroyer of

the hindrances of thy worshippers; thou didst sct

free the obstructed rivers, thou didst win the waters

which the Désas had mastered.

19, MWe who noble in his exploits rejoices in the

' This is India’s speech to the Maruts. U suppose the simile

means that, though the demon thinks to conceal himsclf, he is

seen as clearly ky Indra as the sun is behind a cloud.

* Sdyana explains adevih as “not shining, dark,” or “not to

be praised”? (Virgil's “ illaudati”).

* Bama Veda, I. 4. 1. 4. 4.

4 Sc. Krishni, Vritra, Namuchi, Sambara, ete. Another in-

terpretation is “thou wast an cnemy to those who had no enemy,

on behalf of the seven sages (the Angirasas), @.¢. in order to

recover their cows.”

VOL. V. 0
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Soma-libations, he whose wrath cannot be repelled

and who is wealthy as the days,’ he who alone per-

forms the rites for his worshipper,—cze, the slayer

of Vrirra, men say, is a match for all others.

20. Tnpra is the slayer of Vrrrra, the cherisher

of men; let us invoke him, worthy of invocation,

with an excellent hymn; he is Maguavay, our pro-

tector, our cneourager, he is the bestower of food

that brings fame.

21. As soon as he was born, he, Inpra, the slayer

of Vrirna, the chief of the Risavs, was worthy to

be invoked; he, performing many sacred acts for

men, is worthy to be invoked for his friends like

the quaffed Soma-juice.

Sd«ra TV. (XCVIL)

The deity is Txpra; the d?ésfh¢ is Rupa of the family of Kagyara ;

the metre of the first nine verses is Brihatt, of the tenth and

thirteenth Addjagatt, of the eleventh and twelfth Uparishtdd-

brihatt, of the fourteenth Trishtubh, of the fifteenth Jagati.

1. Inpra, lord of heaven, with those good things

which thon hast carried off from the Asuras do thou

prosper, O Magiavan, thy praiser and those who

have spread for thee the clipped grass.?

2. Those horses, those cows, that impcrishable

wealth which thou hast seized (from thy enemies),

1 Sdyana adds “ wealth is produced in the days, not in the

nights.”

* Sima Veda, I. 3. 2. 2. 2.
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—bestow them on the sacrificer who offers the Soma

and is liberal to the pricsts,—not on the niggard.

3. Let him, Inpra, who sleeps away carcless of

the gods and offering no sacrificos,—let him lose hig

precious wealth by his own evil courses,! and then

do thou stow him away in some hidden place.

4, *Whether, Saxra, thou art in the far-distant

region, or whether, slayer of Varrra, thou art in the

lower,’—the saerificer longs to bring thee, Inpra,

from thence by his hymns as by heaven-going*

steeds ;

5. Or whether thou art in the brightnoss of heaven,

or whether iz. some region in the midst of the sea,

or whether, mighticst slayer of Varirra, in some

abode in the earth, or whether in the firmament,—

come to us,

6. Inpra, drinker of the Soma, lord of strength,

now that our Soma-libations have been effused, do

thou gladden us with wholesome food* and amplo

wealth,

1 Sayana adds ‘ by gambling, ete.”

Sama Veda, I. 8. 2. 3, 2.

* Whether thou art in the heaven or in the firmament.

* Sdyana takes dyugat as an instrumental plural with its case-

termination dropped. The St. Petersb. Dict. takes it a3 an

adverb “durch den Himmel her.”

6 Sunrttdvatdé “truthful, right,’? is also explained “ accom-

panicd by truthful words ;’’ Sdyana adds that it really means

“aecompanied by children.’ It should rather be ‘ gladden us

od

with generous gifts.”

Varga

XXXVU.
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7. Leave us not, Inpra, but share our joy; thou

art our protection, thou art our kindred; Inpra,

leave us not.’

8. Sit with us, Inpra, at the oblation to drink

the Soma; Macuavan, perform a mighty protection

for thy worshipper, (scated) with us at the oblation.

9, Thunderer, neither gods nor mortals equal

thee by their acts; thou surpassest all beings by

thy might, the gods equal thee not.

10. ’The assembled (priests) have roused Inpra,

the leader, the conqueror in all battles; they have

created him (by their hymns) to shine,—him the

mightiest in his aets, the smiter of enemies for

spoil, the terrible, the most powerful, the stalwart,

tho furious.

11]. *The Rusiras have together praised Inpra

that he may drink the Soma; when (they praise)

the lord of heaven that he may wax strong (by the

oblations), then he, obscryant of pious rites, is united

to his strength and his protecting guards.*

' Sima Veda, I. 3. 2. 2. 8, with sadhamddye. Cf. also viii.

8.1.

* Sima Veda, I. 4, 2. 4, 1; IL. 8. 1. 14. 1, with several

variations in the second linc.

4 Sama Veda, IT. 3. 1. 14. 8, with sam wu and swakpatih for

sam im and swahpatim.

* Sc. by the praises of the worshippers he aequires strength,

and the Maruts are his guards.
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12. ‘At the first sight (the Resras) bow to him

who is the creumference of the wheel, the priests

(worship) with their praise (Inpra) the ram ;* radi-

ant and unhirming, do you also, full of carnest-

ness, sing in his ear with your hymns.

13. Again and again I invoke the strong Inpna,

Macuavay, who alone really possesses might, the

irresistible ; may he draw nigh through our songs,

most bounteous and worthy of sacrifice ; may he, the

thunderer, muke all things prosperous for our wealth.®

14. Inpra, mighticst Saxra, thou knowest how

to destroy those cities (of Sampara) by thy strength ;

at thee all worlds tremble, thanderer,—heaven and

earth (tremble) with fear.

15. Inpra, hero assuming many forms, may that

truthfulness of thine protect me ; bear us, thunderer,

over our maty sins as over watcrs; when, radiant

Inpra, wilt thou give us some wealth, desirable to

all, manifold in its kinds ?

1 Sima Veda, IT. 8. 1. 14. 2, with abhiserare.

% Alluding to the legend of Indra’s carrying off Medhitithi in

the form of aran. Cfi. 61. 13 viii. 2. 40.

3 Sama Veda, I, 5, 2. 3. 4, with some variations.
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SEVENTH ADHYAYA.

MANDALA VIII. Conrinvep.

ANUVAKA X. Contrinven.

Sdseta V. (CXCVIII.)

The deity is Ivpra; the Rishi is Nurweprs. of the family of

Awnerras; the metre is Ushurh, but in the scventh, tenth and

eleventh verses it is Hakubh, and in the ninth and twelfth

Para-ushnih.

1. Sing a Sémanto Inpra, a Brihat to the mighty

sage, to the performer of religious ritos, the all-

knowing one who longs for praise.’

2. Thou art the conqueror, Inpra; thou hast

lighted up the sun; thou art the maker of all, the

lord of all the gods, the mighty.*

8. Thou hast-pervaded the light of the sky,*

illumining heaven by thy splendour; the gods,

Inpra, submissively solicit thy friendship.

4, Come to us, InpRa, beloved one, triumphant,

1 Samoa Veda, I. 4, 2.5.8; TI. 3. 2. 22.1, with drahmakyite

for dharmakrite.

2 Sima Veda, IT. 3. 2. 22.2. For viswadeva compare supra

V. 82. 7.

8 Sama Veda, II. 3. 2. 22. 3.

4 T have here taken rochanam divah in its usual meaning.

Sdyana explains the line “thou hast pervaded and. illumined

by thy light heaven which manifests the sun (as being its re-

coptacle).”
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and whom none can conceal—lord of heaven, vast

on all sides as a mountain.!

5. Truthful drinker of the Soma, thou surpassest

heaven and earth; O Inpra, thou art the fosteror

of him who prepares the libation, thou art the lord

of heayen.?

6. *Thou, Ivpra, art the stormer of many hostile

cities, the sliyer of the Dasyu, the fosterer of man,‘

the lord of heaven.

7. °Inpra worthy of hymns, we send our earnest y

praises® to thee as mon going by water (splash their

fricnds) with handfuls,’

8. °As the lake (swells) with the rivers, so our

praises, O hero, O thunderer, augment thee as thou

growest more and more® day by day.

* Bama Veda, I. 5.1.1. 8; TL 5, 1.1951,

* Sama Veda, 17. 5. 1, 19. 2,

® Sama Veda, IT. 5. 1. 19, 8, with dharéd for dartd.

* Sayana explains manoh as “ the man. who offers saerifiee.”

° Sama Veda, 1.5. 1.2.8; TL. 1. 1. 23. 1, with some varia-

tions.

§ Or ‘ desires,” “ prayers,” cf. i. 81. 8,

7 The schol. adds “in sport.” Sdyana, in his Comm, on the

corresponding »hrase in the S4ma V. (not found in the Bibl.

Ind. ed.), deve: gmanta udabhih, explains it “as men gomg by

the water, #.¢. a river, or the waters, ¢.e. the sea (I read in

Benfey’s quotation samudralakshanaih), desive an cightfold gain.”

Benfey translates it “ wir sprengten dir, wic Wellen tiber Wellon

gehn,”’

§ Sama Vedo, TL. 1. 1. 23, 2,

® Sayana takes brahmind varridhwanusam “swelling with our

praiscs even more than the hike.”

arga TT.
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9. (The priests) by their hymn yoke in the swift

deity’s huge broad-yoked chariot the two Indra-

bearing steeds yoked at a word.

10. *Iypra, all-beholding Maenavay, bring us

strength and wealth; (we solicit thee) the host-

overpowering champion.*

11. *Thou hast been our father, O giver of dwell-

ings, thou our mother, O Saraxrarv; we pray for

that happiness which is thine.

12. Mighty Saraxrarv, invoked by many, I

praise thee desirous of offerings; do thou give us

wealth.’

Stinea VI. CXCIX.)

The deity and Aishd are the same; the metre Prag«dtha.

1. Thunderer, thy worshippers, ready with their

oblations, have to-day and yesterday made thee

drink (the Soma); listen, Inpra, here to us who

offer thee praise, and come thou to our dwelling.’

2. Handsome-jawed lord of steeds, rejoice (in the

libation); we pray to thee, thy votaries come to

' Sima Veda, IT. 1. l. 23. 3, adding swar-vidd.

* Sima Veda, 1. 5. 1.2.7; IL. 4.2. 13. 1.

* So Sayana, supplying fcdm dydehdmahe. The true con-

struction is undoubtedly “bring us a host-overpowering

champion,” sc. a son.

* Sdma Veda, IT. 4. 2. 13. 2.

6 Sama Veda, IT. 4. 2. 18, 3, with sahashrita for satakrato.

§ Sima Veda, I. 4. 1. 1. 10; II. 2. 1. 14. 1, with stomavd-

hasah for -sdm.
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thee; Inpra, worthy of praise, may thy food be

a pattern and excellent.

3. °As the gathering (rays) procecd to the sun, so

(the Marvis proceed) to INpra, and by their power

divide all his treasures among those who have been

or will be born; may we meditate on our share?

4, Praisc him the bestower of wealth, whose gifts

are never evil; Inpra’s gifts arc fortunate; he

directs his mind to the gift and mars not the desire

of his worshipper.’

5. Inpra, thou conqucrest.in battles all opposing

hosts; O opposer who beatest down those who

would oppose, thou art the smiter of the wicked,

1 Sima Vedi, IT. 2. 1. 14.2, with whthya for ukthyd. Bayana

takes wpamdni as upamdna-bhitan?; it means rather ‘magnificent.’

? Sama Veda, I. 3. 2. 3.53; IL. 5, 2. 14. 1, reading juto Jant-

mani and didhimah. Yajur Veda, 33, 41.

3 This is an obscure verse and Yasku’s interpretation (Mer.

vi. 8) throws but little light. Sdyana gives another explanation,

in which he tikes bhakshata as=bAqjata, and not as=vibhajante,

“(0 worshippers), as the gathering (rays) procecd to the sun,

go slo you enjoy all the wealth of Indra; and lct us possess hko

an inheritance the treasures which by his power (he distributes)

to him that has been or will be born.” Mahidhara’s explanation

seems much siapler and better, “ the gathering (rays) proceeding

to the sun distribute all Indra’s treasures (to living beings, se. as

rain, corn, etc.); may we too by our power leave those treasures

as on inheritance to him who has been or will be born.”

4 Sama Veda, IL. 5. 2. 14. 2, with alarshirdtim for anersard~

tim.
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the bringer (of evil to thine enemics), and the de-

stroyer of all,'

6. ?Heaven and earth follow thy destructive

energy as mothers their child; since thou smitest

Vairra, all the hostile hosts, Inpra, faint? at thy

wrath.

7. (Worshippers), summon hither for protection

him who never grows old, the repeller (of enemies),

himself never repelled, the swift conqueror, the driver,

the best of chariotcers, unharmed of any, the aug-

menter of water.’

8. We solicit for our protection Inpra, the con-

secrator of others’ but himself consecrated by none,

' Sama Veda, I. 4. 1. 2.9; IL. 8. 1. 8. 1, with ordtratuh for

viswatth. Yajur Veda, 33, 66. Mahidhara takes ¢urya as an

imperative—mdraya, not as a vocative.

? Sama Veda, II. 8. 1. 8.2. Yajur Veda, 33, 67.

’ The texts of R.V., 8.V., and Y.V. read snathayanta, which

properly means “ to kill,’’ but must here have a passive meaning,

Sdyana and Mahidhara read srathayanta, which they explain

khir wd bhavanéi, ‘ they are wearicd, afflicted.” Benfey translates

it “ sinkt kraftlos,”? and adds in Gloss. “ enath hat hier wohl un-
27

gwoifclhaft die Bed. von erath ‘laxari’ ‘ erschlaffen. Sratha-

yanta is probably the right reading.

4 Sima Veda, I. 3. 2. 5. 1,

5 Mahidhara (Yaj. V. 12. 110) explains éshtartéram as yajna-

nishpadakam, but Sayansa takes it as satrunam (?) samskartéram.

As one of the meanings of samskdra is the investiture with the

sacred thread, and vrdtya is the name for one in whose youth

the customary observances have been omitted and who has not

received his investiture with the sacred thread, the epithet
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produced by strength,’ possessing an hundredfold

protection, possessing hundredfold knowledge, a

common deity to many, hiding treasures in his store-

house and sending wealth (to his votaries).

Stera VIL. (C.)

The deity is Ix pra, excopt in the tenth and eleventh verses, where

it is VAcur; the Rishi is Numa of the family of Burra, except

in vy. 4, 6, where it is suid to be Inpra; the metre is Trishtubh

except in the sixth verse, whore it is Jayati, and in the seventh,

eighth and ainth, where it is Anushtubh.

1. I here go before thee? with my son, the Viswx

Devas follow after me; if, Inpra, thou keepest

wealth for me, then put forth thy strength on my

side.’

2. I offer the beverage of the exhilarating drink

first to thee, let the effused enjoyable Soma bo

placed within thee; bo thou a friend on my right

hand, then will we two smite our many enemies.

3, Offer fervently, my war-loving companions,

true praise to Inpra, if he truly exists; Nema says

“verily there is no Inpra;” who has ever seen him ?

whom shall we praise ?

anishkritam may perhaps illustrate the application of ihe term

vratya to the supreme Being in Prasna Upan ii. 11, cf. Sankara’s

comm, “prathamajatwdd anyasya sanmskartur abhdvdd asamskrito

vrdtyas twan swabhdvata eva suddhah.’ CGrassmann explains

ishkartdvam anishkritam as ‘director, thyself undirected.’

1 Cf. viii. 90. 2,

® Sdyana udds “ to conquer my enemies.”

* ae. if thou wishest to give mo the wealth of my enemies,

come and hclp me to ovcreome them,

Varga IV.
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4, (Inpra speaks) ‘‘ Here I am, worshipper, be-

hold me here ; I overpower all beings by my might ;

the offerers of sacrifice magnify me by their praises ;

I, the shatterer, shatter the worlds.

5. “ When the lovers of sacrifice ascended to me

sitting alone on the back’ of my well-loved (firma-

ment), then my mind verily proclaimed to my heart,

‘my friends with their children are crying to me.’ ”

6. Verily all those deeds of thine, MacHavan, are

to be proclaimed, which thou hast achieved for him

who offers libations in the sacrifices; that wealth of

Paravart,? collected by many,’ thou hast opened to

Sarai, the kinsman of the Rishz.

7. Haste now severally forward; he is not here

who stopped your way,—has not Inpra let fall his

thunderbolt in the very vitals of that enemy ?*

' Haryatasya prishthe is explained by the Schol. as kdntasya

antarikshasya prishthe. Cf. Plato, Phadrus, él ra Tod obpavod

VOTO,

® Sayana only adds “a cortain enemy so called.” Pudrdvata

probably means “ brought from afar.”

* Sayana takes puru-sembhritam adverbially (but perhaps only

as an alternative rendering, see var. lect.); that wealth of

Purdvat thou hast opened to Sarabha, so that it now is collected

by many.’ He only adds that Sarabha was a Rishi.

4 YT have ventured to give an independent version of this verse,

as I do not quite understand Sdyana’s Comment. He apparently

reads nt for the wa of the second linc, and seems to explain the

verse: ‘that enemy who was running forward and stayed not

apart and did not hinder you,—Indra has thrown (nyapipatat) his

bolt in the vitals of that enemy.”
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8. Suparna, rushing swift as thought, passed

through the iron city ; then having gone to heaven

he brought the Some to the thunderer.’

9. The thunderbolt lies in the midst of the sea,

covered with the waters; (the foes) flying in front

of the battle bring offerings of submission to it.

10. When VAcu, the queen, the gladdener of the

gods, sits dwn (in the sacrifice) uttering things not

to be understood, she milks water and food for the

four quarters (of the earth); whither now is her

best portion gone ??

{1. °The gods produced the goddess Vicu ; her

* This alludes to the legend of the Gayatr{ as a bird fetching

the Soma from heaven. Sdyaya explains dyastm “iron” as

Aircnmayim © olden,” in allusion no doubt to the other legend

which represents the cities of the demons as made of iron on the

earth, silver in the firmament, and gold in heaven (Ait. Brahm.

i, 23),

* Sayana quotes the Nirukta xi. 28, and explains Veeh here

as the thunder (cf. viii. 69. 14); by the “ best portion” he

understands the rain, ‘‘ which sinks in the carth or is tukon up

by the sun’s rays.” ‘The verse appcars to mean the sume as

Tonnyson’s linus in the Tulking Oak’? :

© Low thunders bring the meHow rain

Which makes me broad and deep.”

The sacrifice brings rain ushered in by thunder; and then it ig

asked ‘ whither is the thunder gone now that it has passed ?”?

* Sdyana adls fo explain this verse, “the thunder entering

into all beings, becomes the speaker of moral truth,’ eshd

médhyamika vah sarvapranyantargald dharmdbhivddint bhavati.
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do animals of every kind! utter; may she, VAcu,

the all-gladdening cow, yiclding meat and drink,

come to us, worthily praised.

12. O Vistunu my friend, stride forth lustily ; O

heaven, give room to contain the thunderbolt ;? let

us smite Vrirra, let us open the rivers; lef them

flow, set free, at the command of Inpra.

Suxra VIII. (CF.)

The deities of the first four verses and part of the fifth are Mrrra

and Varuna; of the rest ofthe fifth and the sixth the Avrryas,

of the seventh and cighth the Aswrns, of the ninth and tenth

VaAvu, of the cleventh and twelfth Stirya, of the thirtecnth

Ustas or Stryarranud, of the fourteenth Pavamina (VAxv),

of the fifteenth and sixteenth the Cow. The Rishi is Jaman-

aant of the family of Baetey; the metre of the first, second,

fifth, sixth, seventh, cighth, ninth, tenth, eleventh, and

twelfth verses is Prdgatha; of the third Gdyatri; of the

fourth Satebrihatt; of the thirteenth Brihatt; of the four-

teenth, fifteenth and sixteenth Trishtubh.

1. That man verily consecrates the oblation for

1 Sdyana adds ‘‘ whether their utterance be articulate or in-

articulate.”

2 Sdyana here quotes the following passage from the Brihad-

devata, ‘Vritra had enveloped the three worlds and stood

there in his fieree energy; Indra could uot conquer him, and he

went to Vishnu and said, ‘I will smite Vritra, do thou stride

forth and stand by my side, and let the heavens give room for

my uplifted thunderbolt.’ Vishuu consented and did so, and the

heavens gave an open space. All this is related in this verse.”
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the sacrifice, who brings quickly Mrrra and Varuna

to the offerer for the attainment of his desires."

2. Those two leaders of rites, great in might, far-

seeing, resplendent, and most far-hcaring, perform

their deeds, like two arms,” by the help of the rays

of the sun.

3, Mirra and Varuna, he who hastens to appear

before you, becomes the messenger of the gods ; he

wears an iron® helmet, he exults in his wealth.

4, ILe who has no pleasure in questioning, nor in

repeated calling nor in dialogue,—defend us to-day

from him and from lis encounter, defend us from

his arms.

8. *O thou rich in offerings, sing to Mrrra, sing

to Aryamay, a reverential hymn produced in the

sacrificial chamber ;° sing a propitiating address to

Varuna; sing a hymn of praise to the kings.®

1 Yajur Veda, 83, 87, Muhfdhara differs from S#yana in his

explanation, and gives it thus: “ Verily that man who worships

Mitra aud Varina for the attainment of his desires and the giving

of oblations, becomes thereby perfectly tranquil and able to

perform the sacrifice ” (ridhag devatdtaye).

* Sdyana adds, as an explanation, ‘‘that is, they obtain the

sacrifice as the arms accomplish an object.”

3 Sdyana says “ golden,” as often elsewhere (ayas-sirshit),

4 Sima Veda, I. 8. 2. 2. 3, with eardthye for varuthyam.

§ Sdyana explains varidhyam as yajnayrihe bhavam; the St.

Petersb. Dict. gives it as “ Schutz gewahrend,”

¢ Se. Mitra, Aryaman and Varuna.
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6. It was these who sent the red victory-giving’

Vasu,? the one son of the three (worlds); they, the

invincible, the immortal, overlook the abodes of

men.

7. O associated NAsaryas, come both of you to

my uplifted glorious praises and my rites, come to

partake of my offerings.

8. Deities rich in food, when we solicit your

bounty, that (wealth) which demons cannot thwart,

—then, helping* our praise directed to the east,

come, leaders of rites, worshipped by JAMADAGNI.

9, Come, VAyu, to our heaven-reaching sacrifice

with its beautiful hymns of praise ; this bright Soma

has been kept for thee, poured out upon the middle

of the straining cloth.*

10. The ministrant priest comes’ by the straightest

paths, he brings the oblations for thy enjoyment;

1 Elsewhere Siyana explains jenya when connected with vrasu

) ” of. ii, 6. 1, vii.

74, 3; here he takes it actively as jayasddhanam. The St.

Petersb. Dict. explains it aa “odel von Abkunft, yevvaios,

as jelavya, what is to be conquered or won,

iieht, wahr.”

2 Sdyana by his explanation vdsakam seems here to take Vasu

as for Pasum, sc. the Sun, as one of the Vasus, as he adds “ they

send him for the dispelling of the darkness of the three worlds.”

But it would be more natural te take it in its ordinary meaning

‘wealth,’ ic. gold. ‘It was these who sent the red gold

victory-giving,’”’ or “ the reward of victory.”

3 Perhaps rather “inspiring,” cf. iv. 6. 1.

* Yajur Veda, 38, 85.

5 ¢.¢. from the havirdhdna, a cart for the Soma.
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then, lord of the Wiyué steeds, drink of both kinds,

the Soma pure and that mixed with milk,

1]. Verily thou art great, O Sun; verily, Aprrya, Varga VII.

thou art great; the greatness of thee, the great one,

is praised; verily thou art great, O god.!

12. ?Verily, O Sun, thou art great in fame; O

god, thou art indeed mighty among the gods in

might; theu art the slayer of the Asuras,® and the

preceptor (of the gods); thy glory is widespread

and to be marred by none.

13. She ' who was ercated beautiful and bright,

bending downwards and reeciving all praise, has

been seen within (the world), like a brindled cow,

advancing «o the ten regions (spread out) like arms.

14. °Three kinds of creatures went to destruction ;

1 SAma Veca, 1. 8. 2. 4. 45 119. 1.9. 1. with panishtama

mahand for penasyate addhd. Yajur Veda, 33. 39,

2 Sima Veda, 11.9, 1.9, 2. Yajur Veda, 33. 40.

S$ Siyana explains asuryah by asurdndm hantdé; Mahfdhara

takes it ‘beneficent to living boings.”’ The truo meaning is no

doubt that given in the St. Petersb, Dict. “unkérperlich, geist:-

lich, géttlich. ’

4 This is explained to be Ushas, the dawn, or the light of the

Sun,

® This very obscure verse is explained in the Satapatha Bréah-

mana, it, 5. 1, which gives a legend to the effect that Prajapati

desired to erect, and after intense meditation produecd in suc-

cession three kinds of creatures—birds, small snakes (sarisr/pa),

and serpents; but they all dicd. He then reflected on the cause

of the failure, and, perceiving it to be the want of nourishment,

he caused milx to be produced in his own breasts. After this he

VOL, V. Pp
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the others camo before Acnt; the mighty one' (the

Sun) stood within the worlds; (VAyu), the purifier,

entered the quarters of the sky.

15. (She who is) the mothor of the Rupras, the

daughter of the Vasus, the sister of the Apiryas,

the home of ambrosia,—I have spoken to men of

understanding,—kill not her, the sinless inviolate

cow.

16. The divine cow, who herself utters specch and

gives speech to others,*? who comes attended by every

kind of utterance, who.helps me for my worship of

the gods,—it is only the fool who abandons her,

Stra IX. (CIT.)

The deity is Acnt; the metre is Gayatri; the Rishi is Prayoga

of the family of Burra or Acnt Bdniragparya or P£vaxa, or

one or both of the two Acnis, the sons of Sanas, called

Grimapatt and Yavisuraa.

1. Divine Act, the ever young, the wise, the

protector of the household, it is thou who givest

abundant food to the worshipper.

2. Resplendent one, do thou, the all-knower,

bring the gods hither with this our reverential

hymn of praise.

created a fourth kind which were thus fed and lived. 'The

‘others’ are those which thus survived.

1 «Tho mighty onc’ is explained as the Sun. Siyana, how-

ever, adds that others (as, e.g. the Sutapatha Brdhmana) take it

as Prajdpati.

? Sdyana adds that men are silent while they aro hungry, but

begin to speak when they have eaten food.



SIXTIL ASHTAKA——SEVENTH ADHVAYA, 211

3. O ever youthful one, with thee as our ally, the

sender of wealth, we overcome (our cnemics) for

the attainment of food.

4. ‘Like Aurva Birtau? and like Apnavinya,®

I invoke the pure Aanr, dwelling in the midst of

the sea.*

5. I invoke Aenr dwelling in the midst of the

sea, the wise one, roaring like the wind, mighty,

with a voice like Parsanya’s.

6. I invoke Agnr dwelling in the midst of the Varga x.

sea, like the cnergy* of Savivri, like the enjoyments

granted by Biraea.®

7. 7(Draw) near to Aonr the strong, the mightiest,

1 Sama Veda, I, 1. 1. 2. 8.

2 For the legend of Aurva, the descendant of Bhyign (he is

sometimes called the son, sometimes the grandson, and sometimes

only the descendant), sce Muir's Sunshrit, Zeets, i. 447, 476,

Tle became the submarine fire. Benfey takes Aurvabhrigu as a

dawandwa compound, ‘like Aurva and Bhyign.”

§ We have Aynavina mentioned as one of the Bhrigus in iv.

7.1.

4 Sd4yana expluins samudravdsasam by samudramadhyavartinam,

It should propery mean “clothed or hidden by the sea.”’

® Sdyana only explains saram savituh by prerakasya devasya

prasavam, but ef. viii, 100, 12.

§ Sdyana only explains Zhagasyera bhutan by Rhagdkhyasya

devasya bhogam iva, The St. Petersburg Dict. explains bhyt

‘“Gewihrung ven Genuss, Gunst,”’—i.c. “like the fayour of

Bhaga.”

7 Sima Veda, I. 1. 1.3.15 UH. 3. 1, 20. 1.
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him who expands (with his flames), the grandson of

the invincible ones.’

8. (Draw near) that he may deal with us as a

carpenter deals with the timber he has to cut; may

we become renowned by his skill”

9. Among the gods Aent has to do with all the

successes (of men); may he come to us with abun-

dance of food.*

10. Praise at our rite Aanz, the most glorious of

all ministrant priests, the foremost in the sacrifices.

11. (Praise him) the dweller in the sacrifice, of

purifying radiance, who shines, the chief of the

gods and omniscient, in the houses (of the sacrificers).

12. O priest, glorify him, who is welcome and

strong as a horse, and who like a friend conquers

all our foes.*

13. ’The sister praises of the worshipper rise to

theo, proclaiming thy glories; they stand kindling

thee in the presence of Vayu."

Sdyana takes adhwardndm as ahimeyanam balindm. Benfey’s

trans]. is far better, ‘‘ Murem Agni, dem Segnenden, ihm dem

Opferverschendsten, dem stirkereichen Enkel zu” (rufen wir an.)

* Sama Veda, 1. 3. 1, 20, 2.

* Sima Veda, IT. 3. 1. 20. 3.

‘The St. Petersburg Dict. explains ydtayajjanam die

Leute vereinigend.”

5 Sima Veda, I. 1. 1. 2.8; IT. 7. 2.14, 1.

° Sayana explains anike as samipe twdm samedhayantyas.

Benfey takes edyor anike “im Windesstrom.”
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14, 1The waters find their place in him,’ for

whom the triple-jointed grass is spread unlimited

and untied* (in the sacrifice).

15. *Auspicious is the place of the god who pours

forth all dcsires with his inviolable protections ;

auspicious is his appearance like the Sun’s.

16. Divine Aanr, blazing with radiance, through Varga XII.

our oblations of ght, bear (our sacrifice) to the gods

anc offer it.

L7, The gods, as mothers, have borne thee Awnal-

nas, the seer, the immortal, the bearer of the oblation.

18. The gods seat thee in thy place,’ O wise Aant,

the seer, the messenger, the most cxcellent, the

bearer of the oblation.

19. No cow is mine, and no axe is at hand to

cleave wood, but yet I bring both these to thee.

20. *Most youthful (Aenr), when we offer any

kinds of timber to thee, do thon accept them all.’

! Sima Veda, 1. 7. 2. 14. 2.

4 The waters rest in Agni, who abides as lightning in the

firraament.

3 Sdyana does not explain tridkdtu, but in the Sama Veda he

explains it by ‘riparcan. Fle adds that the sacred grass is not

tied in bundles in the saerifice.

4 Sima Veda, I, 7. 2. 14. 3. * For nt shedire ef. iv. 7. 5.

6 This is partly found in Yajur Veda, 11, 73.

7 Sdyana here quotes a passage from the Tuaittiriya Samh. v.

1. 10, to the effect that in ancient times they only offered to

Agni wood cut wilh the axe, until the rishi Prayoga by this

verse caused him to accept wood blown down by the wind or by

other accident».
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21. Whatever timber the ant has gnawed, what-

ever the emmet has infested,—may it all be welcome

to thee as ghi.'

22. Let a man, when he kindles Aenr, perform

the ceremony with a (devout) mind; he kindles

him with the priests,’

Stwra X. (CLIT)

The deity is Acnz, who is associated with the Marurs in the last

verso; the ARishe is Sowmanc of the family of Kaywa; the

metre of the first four verses and the sixth is Zrrhati, of the

fifth Pirddripd, of the seventh, ninth, cleventh, and thir-

teenth satodrihati, of the cigtth and twelfth hakuds, of the

tenth hrastyasi, of the fourteenth anushtubh.

1, >Ho, in whom they offer the sacrifices, has ap-

peared,—he who knows all ways; our praises rise to

Aant, auspiciously born, the helper of the Arya.

2. 'Agni, when invoked by Divopdsa, ran along

the mother Earth as with might, towards the gods;

he took his place in the height of heaven.°

1 Yujur Veda, 11, 74.

7 Sima Veda, I. 1. 1. 2.9, with ¢ndhe for idhe.

4 Sima Voda, I. 1. 1.5.38; IL 7. 1. 11. 1, with nakshantu

for nakshanta.

4 Arya here seems to mean the member of the Aryan race as

opposed to the non-Aryan. Sdyana explains it by wéamavarna,

a man of the highest caste.

5 Sima Veda, J. 1. 1. 5. 7; TE 7. 1. 11. 3, with deva

Indrah for devdn achchha, and sarmani for sdnavi.

6 This is an obscure verse, and Sdyana docs not explain it

at all clearly, The Sama Veda text takes na not as a negative,
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3, Since men tremble before those who perform

the sacred sacrifices, therefore do ye devoutly

worship in the solemn rite Acni the bestower of

thousands of kine."

4. ?Aanr, bestower of dwellings, that mortal

whom thou wishest to lead to wealth, and who

gives offerings to thec, possesses of himself a strong

son, a reciter of hymns anda lord of great wealth.

5, Lord of vast wealth, he (thy worshipper) spoils

with his steed food laid up even in strongholds,

he possesses imperishable wealth; in thee divine

we ever possess all desirable treasures.

6. To hima the invoker of the gods, who ever Varga XIV.

rejoicing distributes all wealth to men,—to Aant

proceed our praises like the principal cups of the

exhilarating Soma."

7. 'The liberal worshippers with their hymns

hononr thee harnessed to the car like a horse ;°

but: as ‘like,’ deva Indro na. Sayana here leaves pravivdrrite

unexplained; “he Comm, on the 8. V. explains it anyuripam

haroti. I have followed the translation suggested by the St.

Petersb. Dict.

' Sama Vedi, LE 7. 1. 14. 2.

? S4ma Vedi, I. 1. 2.1. 4, with yah for yam.

8 Sahasraposhinam explained as bahudhanam, but literally

meaning ‘nonrisher of thousands.’

4 Sama Veda, T. 1.1. 4.10; 17. 7. 6. 5. 1.

' Sama Veda, IT. 7. 3. 5, 2.

6 This alludes to the common idea that the chariots of the

gods are yoked by the praises of their worshippers.



Varga XV.

216 RIG-VEDA SANHITA.

graceful lord of men, grant wealth to us rich in

children and grandchildren.'

8. Singers of hymns, sing aloud to the mighty

Aant, most bountcous, observant of truth and radiant

with brightness.’

9. The wealthy and glorious (Aant), when in-

voked and kindled, pours forth on his votaries abund-

ance of food with children; may his ever fresh

favour continually come to us with all kinds of food.

10. Praise, singer of hymns,‘ the guest, Agent,

the dearest of the dear, the driver of chariots.

11. (Praise him) the kuower, worthy of the

sacrifice, who brings to us treasures which have

come up (from the depths) and are far-renowned,’—

whose (flames), as he hastens to wage the battle by

means of our sacred rite,’ are hard to be passed

through as waves rushing down a declivity.

12. "May none hinder Agni from coming to us,

' So Sdéyana; but the Pada text takes wbde and toke us dual,

sce Benfey’s note,

? Sdma Veda, I. 2.1. 2,1; II. 2.2.17. 1.

3 Bima Veda, IL. 2. 2.17. 2, with bheviyast for navtyast.

* Sayana explains dsdee as stotr’; the St. Petersb. Dict. takes

it as ‘Somatrankberciter,’

5 Sdyana explains niditd by srutdnt. The St. Petersb. Dict.

gives it as ‘ verwahrt, versteckt.”

§ Dhiya is explained by karmand. The offering is supposed

to give the god strength for the battle,

7 Sama Veda, 1. 2. 1. 2. 4, reading Arinithd atithim for

hrintam atithia,
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our guest, the giver of dwellings, praised by many,

—(Aeant) who is the excellent invoker of the gods,

who offers an excellent sacrifice.

13, Agent, giver of dwellings, let not those come

to harm, who approach thee in whatsoever manner

with hymns of praise; the worshipper who offers

his libation and duly performs the rite praises thee

that thou mayst be the bearer of the sacrifico.

14, Acni,who hast the Marurs as thy frionds,como

with the Rvpras to drink the Soma; come to the

raises of Sopmanr:; delicht thyself at our solemn) § J

rite.

MANDALA IX.

ANUVAKA 1,

ASITTAKA VI. Gonrinugnp.,

ADIYAYA VIL. Convinunn.

Sura I. (L.)

The Rishi is Mapvencunanpas, of the family of Visw.orrrra,

the deity, as of the entire ninth Afmndale (except hymn 5 and

part of hymns 66 and 67) is Soma Pavamdna; the metre is

Gayatri.

1. Flow, Soma, in a most sweet and exhilarating Vargu XVI.

stream, effused for Inpra to drink,'

1 Sama Vela, I. 5. 2.4.2; IT. 2. t. 15. 1, Yajur Veda,

XXXVI. 25.
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2. 'The all-beholding destroyer of Rékshasas has

stepped upon his gold-smitten birthplace,’ united

with the wooden cask.

3. Be the lavish giver of wealth, most bounteous,

the destroyer of enemies; bestow on us the riches

of the afflucnt.’

4, Come with food to the sacrifice of the mighty

gods, and bring to us strength and sustenance,

5. To thee we come, O dropping (Soma); for thee

only is this our worship day by day, our prayers

are to thee, none other.

6. The daughter of the Sun purifies thy gush-

ing streams through the cternal outstretched

hair.*

1 Sdma Veda, 1. 1.1.15, 2) Yajur Veda, KXVI. 26, with

ayohate drone for ayohatam drund.

? Sd4yana explains dramd as a wooden cask (dropakalaga), or

the planks of the Soma-press, and ayohatam as “smitten with

gold”? The word occurs IX. 80, 2, and is there explained as

“fashioned by a golden hand.” Stevenson gives “beat by the

fingers with gold rings,” adding as a note, ‘the Brahmans who

perform these ceremonies must all wear a kind of flattened gold

ring.” Mahidhara takes it as “fabricated by a carpenter with

an iron tool.” Sdyana quotes a Bréhmana, Avranyapdnir abhishu-

nott, ‘ golden-handed he presses out the soma.”

> Sima Veda, If. 1. 1. 15. 3.

* The danghter of the Sun is explained as graddha, “faith,”

according to the text of the Vaja-sancyins, “ Verily graddhd is

the daughter of the Sun, she purifies him.’ The hair is the

hair-sieve used for straining the soma juice.
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7. The ten sister-fingers seize thee in the sacrifice,

on the final day (of the oblation).’

8. The fingers press the Soma, they squocac it

glittering like a water-skin ; its juice becomes three-

fold,? enemy-averting.

9, The inviolable kine mingle this fresh Soma

with their milk for Ivpra to drink.

10. In the exhilaration of this draught the hero

Iypra smites all his enemies and bestows wealth

(on his worshippers).

Suiwra TL. (LL)

The Rishi is Mupuderriut of the family of Kanwa; the deity

and metre as before.

1. Flow on, Soma, secking the gods, hastening Varga xvIII.

on in thy purifying conrse; enter Inpra, O Indu,

the showerer.®

2, O Jadu, do thou, the mighty showerer (of

blessings), most glorious upholder, send us food,

and sit down in thine own placc.'

3. The strcam of the effused creative Somu milks

1 Pdrye divi is explained by Sayana as sautye "hani, on the

day of the Soma effusion’; but in VI. 26. 1. he explaina parye

ahan as “in the final day,” or ‘Cin tho time of extremity.”

3 Titerally “in three places,” se. as filling the three vessels,

the dronekalasa, the ddhavantya, and the pitabhrit,

3 Sama Veda, IT. 4. 1. 3. 1.

' Sama Veda, Li. -t. 1, 6. 2.



Varga XIX.

220 RIG-VEDA SANIIITA.

out the joy-giving ambrosia; the accomplisher of

holy rites veils itself in the waters.

4. (Soma), when thou wilt veil thyself in the

milk, the mighty streaming waters flow to thee,

the mighty one.’

5. The juice-distilling Soma, the sustainer, the

supporter of heaven, is purificd in the water,—

favouring us, (it is poured) into the straining

eloth.*

6. ‘The mighty golden-hued showerer of bless-

ings utters a sound as it drops, beautiful as a

friend’; it shines (in the heavens) with the sun.

7. O Invu, by thy power the busy voices are

hallowed which adorn thec as thou droppest for

our exhilaration.°

8. We ask thee for exhilaration, thee the giver

of the highest world to thy foe-crushing worshipper,

—great are thy praises.’

1 Sima Veda, IT. 4. 1. 3.3. Séyana explains the last clause

as referring to the Pasativart water with which the Soma plants

are sprinkled,

2 Sama Veda, 1. 4. 1. 8. 4.

3 Sama Veda, IT. 4, 1. 8. 4,

* Sama Veda, I. 6. 1, 2,1; U4. 1. 3. 6, reading dédyute for

rochate.

5 Mitre no, which Sayana explains as yathd sakhd. Benfey

takes it “wie Mitra wunderbar, glinzend.”

® Sima Veda, LT. 4. 1, 8. 7, but with Jndra for Indo.

7 Sima Veda, IT. 4. 1. 3. 8, but with pragastaye mahe for

prasastayo mahih,
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9. Inpv, do thou, longing for Inpra, stream upon

us with a shower of ambrosia, like a raining cloud.’

10. Invi, thou art the giver of kine, of children,

of horses, and of food; thou art the primeval soul

of the sacrifice.’

Suxva DT. CIT.)

The Risht is Sunansupa, the son of Araanra; the deity and

metre as before.

1. This «divine immortal (Soma) hastens as a bird Varga xx,

to settle on the sacrificial vessels.’

2. This divine (Soma), expressed by the fingers,

and droppin g inviolable, rushes against the enemies,*

3. This divine (Soma), as it drops, is adorned.

(with hymns) by the saerifice-desiring priests as

a horse for battle.’

4. 'This strong one, as it drops, secms to encom-

pass all desirable things with 1s power and seeks

to bestow them upon us.°

5. This divine (Soma), as if drops, prepares its

chariot (to come to us); it flings us our boons, it

utters a sound,’

' Sama Veca, 1. 4.1. 8. 10, but with fadriyam for tndrayuh,

which the Selal. explains as (enjoyed by Indra.”

* Sama Veda, IL 4.1.3. 9.

3 Siima Veda, LL 5.2.2.1, The drepas are the large troughs

called Dronakilaga.

* Sima Veda, If. 5, 2. 2. 6. DBenfey takes afi doedranst

dhdvati as “hastens down the declivities.”

® Sami Veda, UT. 5, 2. 2. 5,

§ Sima Veda, TD. 5, 2. 2. 3. 7 Stima Veda, II. 5. 2. 2, 4,
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6. This divine (Soma), praised by the priests and

giving wealth to the worshipper, plunges into the

waters.’

7. Making a sound as it drops in a continued

stream, it rushes across the worlds into heaven.”

8, As it drops, completing the sacrifice, it passes

across the worlds inviolable to heaven.®

9. Divine and expressed for the gods by an

ancient birth, the golden-hucd (Soma) flows into

the straining-cloth.*

10. Produced at.our.rite and producing abundant

food, the Soma, efficacious in, sacrifices, flows effused

in a stream.”

Sékra [V. (1V.)

The Aisi is Timanvasriva of the family of Anermas; the deity

and metre are the same.

1. *Pure-dropping (Soma), bounteous food, wel-

come (the gods at our rite) and overcome (the

demons); and make us happy.

2. ‘Soma, give us brightuess, give us heaven, give

us all good things; and make us happy.

1 Sdina Veda, IT. 5, 2. 2. 2, The waters are those called

Fasativaryah, with which the Soma planta are sprinkled.

2 Sima Veda, II, 5. 2. 2. 7.

8 Sama Veda IT. 5, 2. 2. 8, with astritah for aspritak.

4 Sama Veda, II. 1. 2.17. 1; 5. 2. 2. 9,

5 Sima Veda, IL. 5. 2. 2. 10,

® S4ma Veda, LI. 4. 1. 4. 1.

7 Sama Veda, IT. 4. 1. 4. 2.
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3, ‘Soma, give us strength, give us wisdom, drive

away our ensmies; and make us happy.

4. *Priests, press out the Soma for Inpra to

drink ; (O Soma), make us happy.

6. “Do thon, (O Somu), by thy power and thy

protections Lring us to the sun, and make us happy.

6. *By thy wisdom and thy protections may we Varga XSTIT.
long behold the sun; and do thou make us happy.

7. *Bright-weaponed Soma, shower upon us wealth

abundant for both worlds; and make us happy.

&. °O thou who art unvanquished in battle, smiter

of enemies, shower wealth upon us, and make us

happy.

“, Pure-dropping (Soma), they glorify thee with

the holy rites for their own upholding ;’ make us

happy.

10. ‘Jadu, bring to us varied wealth, abundant

in horses and all-reaching; and make us happy.

1 Sdma Veda If. 4. 1. 4. 3, * Sdima Veda, ID. 4, 1, 4. 4.

+ Sama Veda, IT. 4. 1, 4. 5. ‘ Sama Veda, IT. 4. 1. 4. 6,

® Sima Veda, IL. 4. 1.4. 7. Sdyana explains dwibarhasam

as dwayor dydcdppithivyoh sthinayoh parivridham. Tt vather

means “ double,” ‘ abundant.”

® Sdma Veda, If. 4. 1, 4.8, with vdjin for rayim.

7 Sama Veda, d. 1. 4.9. Sdyana here explains vidhermant

by ddmavidharandrthan; but in his Comm, on the Séma Veda

he explains it us yajne— thoy glorify thee with the hynms in

the sacrifice.”

8 Sama Veda. IL. 4. 1. 4 10.
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Stra V. (V.)

The deities in this hymn are the Apris other than Nardgawsa ;?

the Rishi is Asita or Devara of the family of Kagyara; the

metre is Gayatri, except in the last four verses, where it is

Anushtubh.

1. The pure-flowing (Soma) shines forth in its

brightness, the universal lord,—the showerer of

blessings, the rejoicer, uttering a loud sound.

2. The pure-flowing TanUnarat,* rushes sharpen-

ing its splendour on the height and hastens through

the sky.’

3. The pure-flowing bright (Soma), the bounteous

giver, worthy of all praise, shines forth in its might

with the streams of water.

4, The bright golden-hued pure-flowing one

rushes in its might, strewing the sacred grass in

the sacrifice with its points towards the east.

5. The bright golden doors, praised by the priests

together with the Soma, rise up from the vast

horizon,

' Of. Miiller’s Anetent Sanskrit Literature, pp. 463-466,

2 The deities, Samidh, etc., are severally invoked in the

successive verses. Sdyana says Soma is praised in the form of the

Apris, and he explains samiddhah as samyagdiptah.

3 Sdyana explains Zuninapdat as a name of Soma, according

to the text, adbhyo ’néaro jdyante, tatah somo gayate, ‘from the

waters are born beams, from these is born Soma.”

‘ ge. according to Sayana, to the dronahkalaga, according to

the text “he takes the A’grayana libation with two streams.”
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6. The pure-flowing (Soma) longs for the fair-

formed wid»-reaching mighty Night and Dawn

not yet visible.

7. IT invoke the two divine priests, the two

deities who behold men—the pure-flowing (Soma)

is radiant‘ and the showerer (of benefits),

8. May the three beautiful goddesses, Birirart,

Saraswat, and mighty In{, come to this our offer-

ing of the Soma.

9. I invoke Twastrri, the first-born, the pro-

tector, the leader; the golden-eoloured pure-flowing

Ixpv is Inpna, the showerer, the lord of all creatures.

10. Pare Soma, consecrate with thy streaming

ambrosia the green bright golden-hucd Vanaspati

with its thousand branches.

11. O all ye gods, come together to the con-

secration of the Soma,—VArvu, Vrinaspart, Stirya,

Aent, and Iypra.

Stwra VIL (VL)

The Rishi is the same; the deity is Soma PavamdAnwa; the metre

is Gayatri.

L. ?Soma, who art the showerer (of benefits), de-

voted to the gods, favourable to us, flow with thy

exhilarating stream into the woollen sieve,

' So Sdyana, but most probably this is an identification of

Soma Paramdna with Indra, just as in the next verse Jndu

(i.e. Some) is icentified with Indra.

* Sdina Veda, 1. 6. 1. 2. 10, with avyd vareihih.

Wou, Y. Q

Varga KXY.

Varga XXVIL
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2. Inpu, do thou, as sovereign,’ effuse that ex-

hilarating juice, and pour forth vigorous steeds.

3. Rain out through the filter, while pressed,

that ancient exhilarating fluid, and pour us forth

strength and food,

4, The quickly-falling drops, as they filter, follow

Inpra and reach him, like waters rushing down

a declivity.

d. That which sporting in the wood and spurting

beyond the sieve, the ten sisters? press, as (men

rub down) a strong horse, —

6. That desire-showering: liquor, effused for the

drink of the gods and for our exhilaration,—mix

with milk for prowoss in battle.

7. The divine Soma, when effused, flows to the

divine INpka in a stream, since its milk fattens® him.

_ 8. The soul of the sacrifice, the effused Soma,

flows with speed bringing blessings, and maintains

his ancient seer-hood.

9, Most exciting (Soma), devoted to Inpra, as

thou pourest forth the exhilarating juice for his

drinking, thou emittest sounds‘ in the secret (hall

of sacrifice).

* Literally ‘(as Indra,” ¢.¢. acting as sovereign.

2 The ten fingers, as in 1X. 1. 7,

* Sayana derives the reduplicated form pipayat from the causal

of pyat; but the St. Petersb. Dict. derives it from pi, ‘its

milk swells.”

‘ This refers to the uparavas or round ‘‘ sounding-holes,” which

are dug in the ground, and over which the two boards, used for



SIXTH ASHTAKA—-SEVENTHL ADITYAYA. 227

Stinra VII. (VIL)

The #ishi, deity, and metre as before,

1, 'The cxcellent streams (of the Suma), feeling ,\V#y.

a union with Inpra,’ flow forth in the ceremony

by the path of sacrifice.

2. That which is to be praised as the oblation

among oblations is immersed in the groat (holy)

waters,® the stream of honey, the pre-cminent.*

3. The pre-eminent (Soma), the showerer of

benefits, the truthful, the indestructible, utters

continuous sounds, inthe water, towards the

sacrificial hall.

4, When the seer (Soma), wearing ample trea-

sures, goes round the praises (of lis worshippers),

then the mighty (Inpra) in heaven is cager to

repair to the oblation.

5, When the priests oxcite it, the flowing Soma

like a king destroys opposing (demons and) men.

pressing the Soma, are placed. These holes are said to deepen

the sound of ‘ho stones with which the boards and Somu-shoots

are beaten. ee Katyéyana’s Sdtras, VILL, 4. 28. Gukd ehid

dadhishe girak might mean ‘thou storest praises in secret.”

' Tho whol» of this hymn is found in Sdma Veda, IT. 4. 2. 2,

1-9, but with many verbal altcrations.

’

* Literally ‘with him,” asya, the Schol. supplies Judraaya.

3 de. tho rasativari water, ¢f. llaug’s Adtareya Brahmana,

transl. pp. 115, 489,

4 Sayana takes pra dhdrd (ste in pada) agriyah as dhdrd

mukhyah prapatant? the pre-eminent streams fall down.” Dhdrd

and agriyah however must be nominatives singular,
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6. The green-tinted (Soma), dear to the gods,

commingled with the water, sits down upon the

woollen sieve; uttering a sound it is greeted by

praise.

7. He who is assiduous in the functions of

(providing and preparing) the Soma, goes with

exhilaration to VAyu, Inpra, and the Aswins.

8. The streams of the sweet Soma flow to Mrrra

and Varuna and to Braga; the worshippers know-

ing its (virtues are rewarded) with happiness,

9. Heaven and earth, for the acquisition of this

exhilarating Soma food, win for us wealth, food, and

treasures.

Ststa VIIL (VIOT.)

The Pishé, deity, and metre as before.

1, !These Soma juices distil the dear desire of

Indra, increasing his vigour.

2. Pure-flowing, filling the ladles, and proceeding

to Vayu and the Aswans, may they sustain our

energy.

3 Soma, pure-flowing, desired for the gratifica-

tion of Inpra, do thou impel him to sit in the

place of sacrifice.’

1 The whole of this hymn is found in the Sama Veda, IT. 5.

1, 2. 1-9, but with vv. 8, 9, transposed,

? Sdyana explains Adrdi as abhilashitah, but this is clearly

wrong, as he explained it by Aridayam in VIII. 79. 8. It

should rather be “ Soma, pure flowing for Indra’s gratification,

do thou stir his heart to sit in the place of sacrifice.”
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4, The ten fingers strain thee, the seven priests!

earcess thee, the worshippers gladden thee?

&, As then streamest on the water® and the

woollen siev2, we wrap thee up with milk for the

exhilaration of the gods.

G6. Purifiel in the pitchers, radiant, and green-

tinted, the Soma puts on the raiment derived from

the cow.

7. low to us, thy wealthy (worshippers); de-

stroy all our enemies; INpu, enter thy friend.'

8. Pour down rain from heayen, and abundance

upon the earth; uphold our strength, Some, in

battles,

0, (Adoring) thee, the contemplator of men, the

beverage of Inpra and the knower of all things,’

may we bo blessed with progeny and food.

Stura 1X. (1X.)

The #eshi, deity, and metro as before,

1. °The seer (Soma) haying wise designs, when

1 So Sayana, but rather ‘the worshippers follow thee exulting.”

2 So Sayana explains supta dhitayah (cf. IX. 9. 4.); but in

IX. 62. 17, he takes it as meaning “the seven metres.” The

St. Petersb. Dict. explains it as “die vielen Andachtsidbungen

oder Gebetsformen beim Soma- Werk.”

* Sdyana takes Jam as meaning “ water,” but it is no doubt

an adverb here, ‘ surely,” with a very weakened force,

4 fe. Indra, according to Sdyana.

* Or “the hnower of heaven.”

* Sama Veda, I. 6. 2. 4. 10; IL. 3. 1. 16. 1, with swanarh

for suvdnah,

Varga XXXI,

Varga

XXXII.
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placed between the two boards’ and effused, pro-

ceeds to the stones’? which are most dear to heaven.

2. °Go forth in a most abundant stream, ample

for his sustenance, to the guileless man, thine owner,

who praises thee,

3. ‘That mighty and pure son, when born, illu-

mines his mighty parents (heaven and earth), the

progenitors (of all things), the augmenters of the

sacrifice.’

4, Effused by the fingers, (Soma) gladdens the

seven guileless rivers, whe have magnified him one

and undceaying.

§. Inpra, at thy worship, they (the fingers) have

provided the present, indestructible, and ever-

youthful Jndu for thy solemn service.

1 Literally “between the two grand-daughters,” naptyoh.

Terms of relationship are-often used in the Veda to express

material objects, thus “ tho sisters” are the fingers, ete. Sdyana

interprets the term of the two boards used in pressing the Soma ;

but the St. Petersh. Dict. explains it much more plausibly us

“the two hands.”

* This is a very doubtful meaning of caydns?, The line prob-

ably should be rendered, ‘the acer is placed between the hands

as a most dear banquet to heaven; the knower of the past (or

the wise in sacrifice) gocs forth effused.”

3 Sama Veda, IT. 3.1.16. 3. * Sama Veda, IT. 3. 1. 16. 2.

5 So Sdyana, but it might be more literally translated, ‘‘ that

pure son (the Sema) illumined his mothers, he the born them too

born, he the great them the great, the augmenters of sacrifice.”

* Sayana here separates sapla from dhitibhih and connects it

with nudyah, of. IX, 8. 4.
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6. The immortal bearer (of the oblation), the

conveyer (of content to the gods), beholds the

seven rivers,—full as a well, he has satisfied the

divine streams,

7. Protect us, manly Soma, in the days of sacri-

fice ;' purificr, destroy those powers of darkness

against which we must contend.

8. Quick'y speed on the road for our new praise-

worthy hynn; as of old display thy radiance.

9. Purifier (Soma), thou grantest us abundant

food with taale offspring, and cattle and horses;

give us understanding, give us all (we desire).

Suncva X. CX.)

Fishi, deity, and inctro as before.

1. ?Longing for food the Somu-juices, uttering a

sound like chariots or like horses, have come for

the sake of riches.’

2. Coming like chariots (fo the sacrifice), they

are upheld in the arms (of the pricsts) as burdens

(in the arms) of labourers.

3. The libations are anointed with milk as kings

1 Siyana expluins halpeshu as halpantyeshv-ahakau, © in the

days which have to be reckoned.” The St. Petersb. Dict. takes

it as “in our rites.”

? Sama Veda, IL. 4. 2. 1. 4-6.

3 Sayana takes sravasyarah as an epithet of Semesah, desiring

to seize food from their enemies; ” it should rather be taken.

with areantah, and be translated ‘‘or like glory-secking stecds.”

Varga

XXXII.

Varea

XXXIY.
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with praises, and (tended) as a sacrifice by seven

priests.

4.1The Soma-juices, when poured forth, are

effused with loud praise, and proceed in a stream to

excite exhilaration.

5. ?The beverages of Vivaswat® and. producing

the glory of the dawn, the issuing juices spread

their sound.*

6. The old makers of hymns, men the offerers of

the Soma, throw open the doors (of the sacrifice).’

7. The seven associated ministers like so many

kinsmen, filling the receptacle of the single (Soma),

sit down (at the saerifice).

8. I take into my navel the navel of the sacrifice,®

1 Sama Veda, I. 5, 2.6.9; 1. 4. 2. 1. 7,

? Sama Veda, IL. 4. 2. 1. 8-12.

3 Siyana takes Vivaswat as here meaning Indra. Tle also

explains dpdndsak as dpdnabhutch, but it is rather the perfect

part. of dp, and we should supply dlagam. I would translate

the verse, ‘‘ faving obtained the glory of Vivaswat, and pro-

ducing that of the dawn, the sun-bright juices disteud the in-

terstices (of the cloth).”

4 Sayana here explains anram witanvate by sabdam kurvanti,

but elsewhere he explains ayva as the small holes of the filtering

cloth.

5 It seoms hetter to take dwdrd with malindm “the ancient

poets (raryrae) throw open the doors of their hymns.”

6 «The navel of the sacrifice” is the Soma, cf. IX. 73.1;

and ‘the offspring of the sage” is the graha or soma-vessel

called ansu, Ansu might mean “ filament,” or perhaps it should

be read ansam, ef. 12. 3.
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my eye becomes associated with the sun,' I fill the

offspring of the sage.

9. The powerful (Inpra) looks with the eye of

his own resplendent sclf on the acceptable place of

the Soma, fixed by the priests in the heart.’

Stara XI. CXL)

Rishi, deity, and metre as before.

1. *Sing, leaders of rites, to this pure-flowing

Indu, who is desirous of offering worship to the

gods.

2. The Atharvans* have mixed with sweet milk ®

for the deity (Inpra) thy divine and god devoted

(juice).

* Sayana adds, ‘f Since we have drunk the Soma,” but he gives

no further explanation,

® Sayana secms to interpret this verse as meaning that Indra

views the Sows with affection even alter it has been drunk by

the priests. Divas ehakshasdt he explains as diptasyitnanas

chakshushad, and guhd as Apideye.—Bonfey translates it, ‘he

Sun looks with his eye towards that beloved quarter of heaven,

placed by the priests in the saered cell.” He here follows an

occasional interpretation of div or dyuluka, given by the Scholiast,

which identifics it with the dronakalasa or large Soma-trough.

He takes if as meaning that the Sun looks towards the pluce

where the Sema lies while it is pressed.

® Sama Veda, T1.1. 1.1. 1-3. The first line is found in the

Yajur Veda, 33, 62,

4 fe. tho priosts.

* Sayana takes payah as instrumental. Lt should be “have

mixed milk with thy juice.”

Varera

XXXVI.
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3. Radiant (Soma), do thou pour prosperity upon

our cattle, upon our people, upon our horses, and

upon our plants,

4. 'Recite praises to the brown-coloured self-

vigorous red? heaven-touching Soma.

5. Purify the Soma which has been effused by

the stones whirled by the hands; mix the sweet

(milk) in the inebriating juice.

6, Approach with revorence, mix (the libation)

with the curds, offer the Soma to InprRa,

7. Soma, slaycr of our enemies, the wise one,

the fulfiller of the desires of the gods, do thou

shed prosperity on our eattle.

8. Soma, who art cognizant of the mind, lord of

the mind, thou art poured forth for Inpra to drink

for his exhilaration.

9. Pure-dropping Soma, grant us wealth with

excellent male offspring,—grant it to us, Indu, with

Inpra as our ally.

Sdura XII. CXIT.)

Rishi, deity and metre as before.

1. *The most swect-flavoured Soma-libations are

poured forth to Ivpra in the hall of sacrifice.

2. The wise (priests) call upon Inpra to drink

the Soma as the mother kine low to their calves.

» Sama Veda, II. 6. 8, 8. 1-6,

® Sdyana adds ‘at times red.”

+ Sima Veda, IT. 5, 1. 4. 1-9.
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3. The wise Soma, the bestower of exhilaration,

dwells in the hall (of sacrifice), mixed with the

waves of the river‘ to a chant in the middle tone.’

4, Soma, the observant, who is the wise seer, is

worshipped in the navel of the sky,’ the woollen

filter.

5, Indu has embraced that Soma! which is col-

lected in the ewers and has been passed through

the filter.

6. ndu cits a sound, abiding in the firmament

of the sky, and delighting the nectar-shedding

cloud.’

7. Soma, whose praise is eternal, the lord of

forests, the shedder of nectar, and rejoicing the

generations of meu,° (is present) in the midst of

our sacred rites,

1 ae. the vasitivart water.

* So Sdyana scems to explain) gaurt adh! Sitah, of. VELL. 7.

10. Benfey translates it “resting on an ox-hide,” explaining

gaurt adhi by the gor adhi twacht of YX. 101. 11.

* For the mcaning of “sky” here (div) cf. note on Sikta 10,

verse 9,

* Sayana says that Indu embraces the Some which is a portion

of himsel{/—the deity seems to be thus opposed to the mere plant.

§ So Siyana, but it is more probable that semudre and kosa

mean hore (as often elsewhere) the water into which the Soma

drops and the dronakalasa vessel.

® Sayana takes mdnushd yugd as “the various sacrificial

seasons, whether ovcupying one or many days;” but [ have

followed in the text his usual interpretation of the phrase.

Varga

XXXIX.
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8. 'The sage Soma, urged from heaven, flows in

a stream to the beloved abodes of his devout

(worshipper).

9. Purifying Indu, bestow upon us wealth of a

thousand radiances, excellent in its nature.

ADITYAYA VIII.

MANDALA IX. Conrinven.

ANUVAKA. I.) Continurn.

Stra XID. (XIIL)

Risht, dcity and metre as before.

1. *The purifying Soma, flowing in a thousand

streams and passing through the woollen filter,

proceeds to the prepared vessel for VAvu and Inpra.

2. Sing aloud, ye who are desirous of (divine)

protection, to the purifying wise Soma, effused for

the beverage of the gods.

3. The Soma-juices flow for the attainment of

food,—-giving abundance of strength and hymned

(to become) the beverage of the gods.*

1 This verse and the next are transposed in the Sima Veda,

and there are several variations.

* Sima Veda, IT, 4. 1. 3. 1-9.

3 Sayana adds that they become the beverage of the gods in

the sacrifice, and by that means the sacrificer obtains food.
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4, Yea, Indu, for our attainment of food’ pour

forth abundant streams, and splendid and excellent

vigour.

5, *May those divine libations, when effused,

bring to us thousand-fold wealth and excellent

vigour.

6, Like horses urged to battle* by their drivers, Varga 11.

the swift-flowing juices hasten through the woollen

fleece.

7. Making a loud noise, the libations flow (to the

the vessel) like cows lowing to their calves; they

are held in the arms (of the priests).

8. Acceptable and giving delight to Inpra, pure

(Soma), do thou, as thou ulterest a sound, destroy

all our enentics.

9. Pure (libations),‘ beholding all things and

destroying those who worship not, sit down in

the place of sacrifice.

Séurs XIV) (X12)

Rishi, deity, and metre as before.

1. The wise (Some) flows widely round, betaking varea ru.y 3 § a

1 Fajasdtaye may also be rendered “ for battle,” asin v. 6.

? This and the next verse are transposed in the Sama Veda,

° Siyana takes rdjasdéaye as meaning “battle” im the first

clause, and the attainment of food” in the second.

* Or this verse may be addressed to the gods who are invited

to partake of the offering.

5 Sima Veda, Ll. 5. 2.5.10, The “ waves of the river” are

the Fasatiari .vaters.
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itself to the waves of the river, and uttering a

sound desired by many.'

2. When the five kindred sacrificing races,’ de-

sirous of accomplishing pious rites, honour the

sustaining (Soma) with their praise, —

3. Then all the gods rejoice in the juice of this

powerful (libation), when it is enveloped with milk

and curds.

4. Descending from the filters it hastens (into

the vessel), and passing through the eloth’s inter-

stices, it becomes united in this (sacrifice) with its

friend (Inpra ).

5. He who is rubbed down by the grandchildren

of the sacrificcr® like a handsome young (horse),

and renders his form like the produce of the kine,—

6. Expressed by the fingers, he proceeds obliquely

to the produce of the cow to mix with it; it utters

a sound which (tho worshipper) recognizes.

7. The fingers combine expressing the lord of

food,* and they grasp the back of the vigorous

(Some).

1 So Sayana, but more probably “ bearing a hymn beloved by

many,”

* Sayana explains pancha eraldh by pancha jand manushya

yuamdndh, alluding apparently to the pancha jandh often men-

tioned before. Sabandhavah he here explains by the obscure

word samdna-bandhandh, in VILL. 20, by samdna-bandhukdh.

> According to tho Schol. the hand is the sacrificer’s son, and

the fingers his grandchildren.

* Se. the Soma.
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&. Soma, who holdest all the treasures of heaven

and earth, ecme favourably disposed to us.

Stura XV. CXYV.)

Rishi, dcity and metre as before.

1. ‘This heroic Soma expressed by the fingers Varga V.

proceeds by the sacrifice, hastening with swift

chariots to IvpRa’s abode.

2, This Soma engages in many holy rites for the

great sacrifice where the immortals sit.

3. Placed (in the cart)? he is brought by a

brilliant path, when the offerers of the libation

present him.

4. He tosses his horns as a bull, the lord of the

herd, sharpens his,—bearimg treasurcs (for us) by

his might.

5. He proceeds along impetuous with golden

brilliant rays,? the lord of streams.

6. Overpowering at the juneture of time the

diseomfited concealers (the Rakshasas), he descends

upon those doomed to destruction.*

‘ Séma Veda, IT. 5, 2. 3. 1-8, with several variations.

? Sdyana explains it, ‘ Placed in the havirdhana he is brought

to the Ahavantya.”?

* Ov by another interpretation of rukmibhih, “he procecds

along with the priests, vigorous with brilliant rays.”

‘This is a very obseure ling. The St. Petersb. Dict. seoms

to explain it, ‘at the juncture of time passing beyond the solid

treasures (of heaven and carth), he descends upon the young

Soma-plants.”’
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7. The priests express into the vessels this juice

which is to be purified, the bestower of abundant

food.

8. The ten fingers, the seven priests, express this

(juice), well-weaponed,' and yielding great exhila-

ration.

Stra XVI. (XVL)

Risht, deity, and metre as before.

1. They who express thee, the juice of heaven

and earth, do it for the foo-destroying exhilaration

(of Inpra); thy flow rushes as a swift horse.

2. In pious rite by our fingers we mix with the

milk (the Sem), the bringer of strength, the sender

of kine, who envelopes the water.

3. Cast into the filtering cloth the unassailable

invincible (Soma), abiding in the waters (of the

firmament); purify it for the drinking of Inpra.

4, The Soma of him who is purified by worship

flows upon the filter and settles in the place common

with the ceremony.’

. The Soma juices flow to thee, Inpra, with

praises, giving thee vigour for the great conflict,
6. Purified in his woollen robe, and attaining

all honours, he stands as a hero amidst the kinc.°

} Saéyana says the word swdyudhe is used to show that the

Soma has power to slay the Rdkshasas.

? The vessel called the dronakalasa.

3 The Soma being mixed with milk, here called by metonymy

“kine”?
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7. As the lofty rain from heaven, the nutritious

stream of the invigorating Soma falls eastly upon

the straining cloth.

8. Thou, Soma, (protectest) the worshipper

amongst men, and purified by the cloth thou

wanderest through the woollen filter.

Stera XVIL. (XVIL.)

Rishi, dvity and metre as before.

1, Like rivers falling down a steep place, so the Varga VIL.

rapid foe-destroying pervading Soma-streams hurry

(to the pitehcr).

2. The Soma-drops, as they are expressed, flow to

Twpra like the rains falling upon the earth.

3. Soma, with swelling wayes, exhilarating, in-

ebriating, flows to the straining-cloth, destroying

the Rakshasas, and devoted to the gods,

4. It flows to the pitchers, it is poured out upon

the straining-cloth, it is magnified at sacrifices by

praises,

5. Soma, mounting beyond the three worlds, thou

iluminest heaven, and moving, thou urgest on the

sun.

6. The sage performers (of pious rites) glorify

(the Soma) as the head of the sacrifice,’ entertain-

ing affection for him the all-beholding.’

" Mirdhan yanasya is explained by Saéyana as “on the last

day of expressing the Soma.” Ct, IT. 8. 2.

* Sayana explains chakshasi as drashtari Some. It ts usually

applied to the sun as the eye of the world.

Vou, V. Rh
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7. Sages, leaders of rites, desirous of sustenance,

purify thee who art the giver of food, with pious

rites for the offering.

8. Pour forth the stream of the sweet beverage ;

sit down, sharp-flavoured in the reeeptacle, alert

for drinking at the sacrifice.

Stxra XVIII. (XVIII)

Rishi, deity and metre as before.

1, 'Effused while pressed between the stones, the

Soma flows upon the straining cloth; thou art the

giver of all things to those who praise thee.’

2. *?Thou art wise, thou art a seer, thou bestowest

the sweet (beverage) produced from the Soma plant;

thou art the giver of all things to those who praise

thee.

3. ‘All the gods together pleased enjoy thy

drinking; thou art the giver of all things to those

who praise thee,

4. (Thou art he) who places in the hands (of the

worshipper) all desirable riches; thou art the giver

of all things to those who praise thee.

5. (Thou art he) who milks this great heaven

and earth like two mothers; thou art the giver of

all things to those who praise thee.

1 Sama Veda, 1. 5.2.4.9; LW, 4.1.17. 1,

* Ttather as Benfey takes it, ‘in deinem Meth trigst dn das

All.”

3 Sama Veda, IT. 4, 1. 17. 2, 4 Sama Veda, IT. 4. 1.17. 3,



SIXTH ASHTAKA—-EIGHTH ADHYAYA. 243

6. (Thou art he) who at once supplies both heaven

and earth with viands; thou art the giver of all

things to those who praise thie.

7. This vigorous Soma, while being purified,

murmurs in the pitchers; thou art the giver of all

things to these who praise thee.

Stxta XIX. (XTX.)

Rishi, deity and metre as before.

1. } Whatever wonderful glorions wealth there be Varga IX.

in heaven or in earth, do thou, Soma, being purified,

bring it to us.

2. Thou, Soma and Inpra, are the lords of all,

the lords of cattle,—do ye, the rulers, prosper our

rites.

3. The showerer (of benefits) being purified

amongst men (lies) murmuring upon the sacred

grass,—green-tinted he sits down in his proper

place.

4. The mothers of the male calf,’ which are sucked

by him, long to cherish the bull with their strength.

5. The purified Soma has implanted many* a germ

1 SAma Veda, II. 8. 2.18. 1, 3, 2.

? Siyana explains ‘the mothers of the calf” as the Vasativart

water which is mixed with the Sena. Might tho verse mean

“the sacred rites, the mothers of the mate calf, long for the

full-grown vigour of the bull”?

* So Séyana, but Auvlé is more probably an interrogative

particle,
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in those (waters) desirous of conception, which yield

bright milk.

6. ‘Bring near to us those who stand aloof, strike

terror into our foes; pure-flowing one, thou dost

transfer to us their riches.

7. Destroy, Soma, the vigour, the energy, the

subsistence of our enemy, whether he be far off or

nigh.

Stiura KX. (XX.)

Rishi, deity and metre as before.

1. *Lhe scer passes through the woollen fleece

for the beverage of the gods, triumphing over all

adversaries.

2. Verily he, the pure-flowing, bestows upon his

praisers thousands of victuals with cattle.

3, By thy favour thou givest to us all kinds of

wealth, thou flowest at our praise; grant us, O

Soma, food.

4. Bestow upon us great renown, grant durable

riches to those who are profuse in their libations,

bring food to thy praisers.

5. Purified one, doer of good decds, thou, Soma,

enterest our praises like a king, O wonderful bearer

(of our offerings).

6. Soma, the bearer (of oblations), abiding in

the waters of the firmament, difficult to be sur-

1 Sima Veda, IL. 1. 2. 18. 1,

3 Sama Veda, IT. 3. 2. 4. 1-7.
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passed, being cleansed by our hands reposes in the

vessels."

7. Soma, thou procecdest to the straining-cloth,

sportive and generous, like a gift,’ giving excellent

vigour to him who praises thee.

Sura XXI. (XXL)

Rishi, deity and metre as before.

1, These flowing Soma-juices, foo-destroying, ex-

hilarating, heaven-conferring, hasten to INDRa,—

2. Showing favour, assailing foes, giving wealth

to him who rightly effuses them, and bestowing

food spontaneously on their praiser.

3. The effused juices come sporting lightly to the

common receptacle, they drop into the wave of the

river.*

4, Like horses harnessed to a car these pure

juices bring (to us) all desirable blessings.

5. Effused Soma-juices, at our indication* bestow

manifold blessings on this (institutor of the sacri-

fice), who (at present) has given us nothing.’

1 Orit may mean “between the boards which press it,” chamushu.

2 Makhah is generally explained as ‘sacrifice.’ The original

root of maithayuk and makhah would seem to be MAGH. See

below note on hymn 61, verse 27,

3 Se, The Fusativard water,

4 Or Styana may mean by asmabhyam ddesandya, “with a

view to us.”

5 Sdyana’s Comm. is imperfect, but he scems to explain this

as meaning, ‘the sacrilicer only bestows gifts on his officiating

priests when he has obtained his desire.”

Varga XI,
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6. As a ercat man sets before him a commend-

able charioteer, so do you grant knowledge to our

lord, and flow glistening with water.

7. These effused juices have desired (the sacrifice);

powerful they have made for themselves an abiding-

place; they have animated the intellect of the pious

institutor of tho rite.

Stura XXII. (XXITL)

Rishi, deity and metre as before.

1. These Soma-juices, when let out, neigh as they

leap swiftly forth like chariots or rapid steeds let

loose.

2. Like strong winds, like the rains of Parsanya,

like the swift-whirling (flames) of fire,—

3. These pure Sona-juices, sagacious, mixed with

curds, easily pervade our ccremonies with their

intelligence.’

4, Purified, immortal, issuing from the vessels,

eager to traverse their (assigned) paths and the

universe, they are never wearied.

5. Spreading in various directions, they pervade

the surface of earth and sky, yea, and this highest

heaven.

6. Descending rivers follow this excellent (Soma)

1 Sayana explains eipd by prajndnena. The St. Petersb.

Dict. explains vip as the twigs (cf. eepres) which form the

bottom of the funnel and support the filtering-cloth.
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as it spreads out the sacrifice ;' this rite is glorified

thereby.

7. Thou, Soma, holdest the wealth of kine which

thou hast won from the Panis; thou hast called

aloud at the outspread sacrifice.

Stata XXII. CANTIT.)

Rishi, deity and metre as before,

1. The swift-flowing Sonea-juices have issued in Varga XIIL

a stream of the sweet exhilarating (beverage), at

(the recital of) all the praises (of the sages).

2, Ancient swift-going (horses), they (the juices)

have traversed a new fieldj—they have generated

the sun to give light.’

3. Bring to us, purifier, the house* of our enemy

who presents no libations, —bestow upon us progeny-

abounding food.

4. The swift-flowing Sonw-juices diffuse exhila-

rating wine,—they flow to the honey-shedding

receptacle.

5. The Soma flows, the sustainer (of the world),

' So Sdyana, who explains faxtin by yayram. It is better

(with Bontey) to take it of the stratning-cloth,— descending

rivers fill the ovtspread threads.”

? Sama Veda, I. 6. 1. 2.6. Benfoy takes pratadisa dyareh

as ‘‘ewigen lehendigen,’—the “uew field”? is the arranged

place of sacrifices.

* Sdyana takes this as a metonymy for “ weelth,”

‘fe. according to Sdyana, “the unmixed portion of the

liquor,”
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bearing a sense-invigorating essence,—heroic—a

protector against calumny.

6. Soma, who art worthy of the sacrifice,’ thou

flowest to Inpra and to the gods; thou, Jadu,

vouchsafest to give us food.

7. Having drunk of this chicf of exhilarating

draughts, Inpra irresistible has slain his foes, and

may he ever slay them,

Stxta XXIV. (XXIV.)

Rish?, deity and metre as before.

1. *The purtfied effused Soma-juices have flowed

forth,—mixing (with eurds and milk) they are

cleansed in tlic waters.

2, The flowing juiees rush (to the filter), like

waters flowing down a declivity; purified they

gratify Inpra.

3. Purifier, Soma, thou proceedest? to Inpra for his

drinking, —thence art thou brought by the priests.

4, Thou, Some, who art the cxhilarator of men,

flow to (Inpra), the conqueror of enemies,* thou

who art pure and to be worshipped.

‘ Sdyana oxplains sadhamddya by yajndrha. Benfey takes

it as ‘‘ zusammenberauschend.”

® Vor this hymn, ef. Sima Veda, IL. 3. 2. 8. 1-7,

® Sayana adds, ‘from the waggon whence they are taken by

the priests to the dhavaniya fire” or “to the vessel.”

* Tho Sima Veda has charshanidhritih for charshanisahe, @.e.

an epithet of Soma, “laid hold of by mon,” or “the protection

of men.”



SIXTH ASHTAKA—-EIGUTH ADHYAYA. 249

5. When, Indu, effused by the stones, thou

hastenest to the filtcring-cloth, thou art an ample

portion for Iypra’s belly.’

6. Utter-destroyer of enemics, flow forth, to be

propitiated by praises, pure, purifying, wonderful.

7. Soma, (the yiclder) of the exhilarating offusion,’

is called the pure, tho purifier, the gratificr of the

gods, the slayer of the wicked.

ANUVAKA IT.

ADITYAYA VIII. Consixven.

Stura T OAXY.)

The Revhkt is Darenacnyura, the son of Agasrya; tho deity and

metre as before.

1. *Green-tinted (Soma), do thou who art the Varga Xv.

bestower of strength, the exhilarating, flow as a

beverage for the gods, forthe Maruds and for VAvu.

2. ‘Purifying (Soma), placed. suitably by the

sucred rite, (enter) ultering a cry the (appointed)

place, enter by the sacred function into VAyu.*

1 Sdyana, Zrdrasya udardya paryaplo bhavast. Beuley explainsMik, Y Ya PEVY AL

it as fiir Indra’s Behausung ein Schmuck.”

2 The Sima Veda reads sutak sa madhumdn for the more

obscure sulasya madheah,

* Sama Veda. L 5. 2. 4.8; TL 8.1.10. 1.

4 For vv. 2, 3, cf. Sima Veda, LL. 3. 1. 10. 8, 2, but with

some variations,

§ That is, according to Sdyana, “the vessel associated with,

or set apart for, Vayu,” cdyu-sambandhs pdtram,



Varga XVI.

250 RIG-VEDA SANHITA,

3. This Soma, the showerer (of benefits), the scer,

the beloved, the destroyer of foes, the most devout,

shines in its appointed place along with the gods.

4. Pervading all forms, the pure, the desirable

goes to the place where the immortals abide.

5. Endowed with wisdom of the past, the brilliant

Soma, generating sounds, flows forth continually

proceeding to Inpra.

6. Most exhilarating and sage (Soma), flow

through the filter in a stream, to attain the station

of the adorable Inpra.

Stxra Il, (X XVI.)

The Rishi is Invmavdta, the son of Duttmacnyvura, the deity

and metre as before,

1. The priests have cleansed that Somu, (swift as)

a horse, on the lap of Apri’ with fingers and with

hymns.’

2. The chants* celebrate that Jndu flowing in a

thousand streams, inexhaustible, the supporter of

heaven.

3. They have elevated to heaven by their praise

that creative purifying (Som), the sustainer, the

maker of many.*

' ae. the earth,

* Or “with delicate fingers.”

* Gdvah, which the scholiast explains as gantryah stutayah ;

but it may refer to the cows as contributing their milk.

‘ Sdyana explains bhiridhayavam as bahundm kartdram; it

should rather mean “the nourisher of many.”
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4, The worshippers have clevated by the fingers

of their arms! that unconquerable lord of praise

abiding (in the vessels).

6. The sister-fingers in a raised place press out

by the grinding stones that green-tinted (Some),

desirable and far-beholding.

6. The worshippers offer thee to Typra, purifier

Tndu, filled with praise and bestowing exhilaration.

Suana TIL. (XXVII.)

The Rishi is Nrmuepua, of the family of Anatnss; the deity

and metre as before.

1. ?This seer, the purifymg (Sova), Jauded by Varga XVII

us, passes through the filtermg-cloth, driving away

foes.

2, This invigorating heaven-conquering Son is

poured upon the filter for Iypra and VAvv.

3. This Sond, the showerer (of benefits), the

summit of heaven, the all-knowing, being expressed

is brought by the priests imto the wooden vessels.’

1 Dhiyd is bere explained as avgulyd, and bhuryoh as bihwoh,

Bat the St. Petersb. Dict. explains the latter as “ci aus

zwei Armen estchendes Werkzeug des Wagenarbeiters, in

welehem cr dus Holz festhité und bearbcitet,—ctwa Schnitz-

bank ;” and dit no doubt means “ function” or ‘ ceremony.”

* Sama Vedi, LE. 5. 2. 6. 1-5 verses 1-4, 6, of this hymn.

3 Sdyana tales vaneshu as ‘desirable? or “ wooden” vessels,

vananiyeshu vai.a-sambhite-druma-cikdreshu va patreshu. Bentley

explains it as ‘in die Fluth gepresst.”
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4. This Inpvu resounds as it drops, yearning to

give us cattle and gold,! the conqueror of foes, the

irresistible.

®. This pure-flowing exhilarating Soma is aban-

doned by the sun in the filtering-cloth the sky.’

6. This powerful and purifying showerer (of

benefits), the green-tinted Inpu, flows through the

firmament to Inpra?

Sdera IV, (XXVIII)

The Jtisht is Prryamepua; the deity and inctre as before.

1, ‘This swift-flowing (Soma) placed (in the

vessels) by the pricsts, all-knowing, the lord of

praise,’ hastens to the woollen (filter).

2. This (Soma), effused for the gods, flows into

the filter, penetrating all the (divine) forms.

1 © Voll Gicr nach Ktih’n, voll Gier nach Gold,” Benfey.

* Sayana docs not convey any yery clear sense for this verse,

but he seems to imply that the sun performs on a grand scale

the same office of diffusmg the Soma-juice which the pricsts

performed on a small scale in the filtering-cloth, which is some-

times metaphorically called the sky. Me explains hésate by

parityajyate; Bentey takes it as the aorist of Ad “to rise.”

(The verse is partly reproduced in Séma Veda, TI, 5. 2. 5. 6.)

Might wo translate it, “this exhilarating Soma, as it drops on

the filtering-cloth, rises with the sun into the heavens’?

* Sayana explains antarikshe as the filtering-cloth.

4 Sama Veda, IT. 5, 2, 5, 1-5; IL. 5. 2. 6. 6.

5 Sayana allows another explanation of manasah palth, “lord

of mind,” in allusion to a passage im an upanishad where Soma

or the moon is described as becoming the mind and entering into

the heart, chandrama mano bhitwa hridayam prdvisat.
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3. This divine immortal (Soa) is brilliant in his

own. place, the slayer of enemics, the most devoted

to the gods.

4, This showerer (of desires), expressed by the

ton fingers, hastens uttering a sound to the pitchers.

5, This purified, all-contemplating, all-knowing

(Soma) gives radiance to the sun and all the spheres

(of light).

6. This powerful invincible purifying Soma pro-

eceds the protector of the gods, the destroyer of

the wicked,

Strra V. (XXIX,)

The Rishi is Nerwepis, of the family of Anarnas; the deity and

metre as before,

1, 'The streams of this effused (Soma), the Varga xix.

showerer (of benefits), flow furth, as it seeks to

surpass the gods” in strength.

2, The pious performers (of holy rites), the

uttcrers of praise, purify by their laudation the

radiant courser (the Som) as soon as generated

and meriting to be hyinned.

3. Soma, distributor of abundant wealth, those

radiances of thine when thou art purified are over-

powering ; fill therefore the praiseworthy occan-like

(pitcher).

' Sama Veda, If. 9. 1. 1. 1-8.

? Siyana takes anuprabhishatah as an irregular desiderative

participle. Bonfey explains it (fram bhish) as ‘ der alle Cotter

schmuckenden ;* the St. Petersburg Dictionary derives it from

anuprabhé, “sich darbieten.”
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4, Flow, Soma, in a full stream, conquering for

us all treasures,—drive our enemies away together,

5. Preserve us from the reproach of every one

who makes no offerings, who utters blame,—that we

may be free.

6. Indu, pour to us in a stream terrestrial and

celestial riches, bring brilliant vigour.

Svicra VI. (XXX.)

The Rishi is Bryvv, of the race of Aneiras; the deity and metre

as before.

1. The streams of this strong Some flow without

effort into the filtermg-cloth; purified, he excites

praise.’

2, This Indu, urged by the priests, and purified

with a sound in the filter, utters a loud voice* (in

the oblation).

3. Pour upon us in a stream, Soma, foe-subduing

strength, associated with male offspring and desired

by many.

4, This purified Soma flows out in a stream to

take its place in the pitchers,

5. Indu, they press thee forth by the stones,

most sweet-flavoured and green-tinted, into the

waters for Inpra to drink.

6. (Priests) express the most sweet-flavoured

beautiful exhilarating Soma for Ivpra the thunderer,

and for our invigoration.

! Or “he utters a sound.”

* ‘This is uncertain, as the commentary is here corrupt,
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Stuta VIL. (XXXT.)

The Aisht is Rantcaya Gorama; the deity and metre as before.

1. The benevolent juices being purified flow forth, Varga Xx1.

they confer intellectual wealth.

2. Jndu be (to us) the augmenter of the riches

of heaven and earth, be the lord of food.

3. For thee, Soma, the winds are gracious, for

thee the rivers flow, they magnify thy greatness.

4. Be well nourished, Sowa; may vigour come

to thee from all sides, be (the giver) of strength

in battle,

5. Tawny-tinted (Some), the eows yield butter

and milk inexhaustible for thee (set) on the highest

summit.

6. Indu, lord of beings, we desire the friendship

of thee, the well-armed,

Stuta VILL. (X ANIL)

The Rishi is SyivAgwa, of the race of Agrr; the deity and metre

as before.

1, *The Soma juices, diffusing exhilaration, rush Varga XXII.

forth effused at the saerifice for the sustenance of

us abounding in oblations,

2, 3And the fingers of Trrra express this green-

tinted Soma with the stones for Inpra’s drinking,

1 Sayana explains chelanam as prajndpanan ; Grassmann takes

it as “sichtbar, hell.”

? Sama Veda, I. 5. 2.5.1; 11.1. 2. 21. 1.

81.8* Sima Veda, TT, 1. 2. 21.8, 2,
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3, ‘And like a swan entering its own flock, the

Soma excites the praise of all,—like a horse, it is

bathed with milk.

4, Boholding both worlds, Soma, thou hurriest,

swift? as a deer, taking thy seat on the place of

sacrifice.

5. Praises commend thee (Soma) as a woman

praises a dear lover; (thou hastenest to the vessel)

as a hero hastens to the welcome contest.

6, Give to us who are afflucnt (in oblations), and

also to me, brilliant-fame, wealth, intelligence, and

glory.’

Sista IX. (XX XIII.)

Tho Rishi is Tarra; the deity and metre as before.

1. ‘The intelligent Soma juices rush along like

waves of water, like buffaloes to the forests.

2. ‘The tawny-colonred bright juices hasten to

the pitchers with a stream of ambrosia, they pour

forth sustenance accompanied with cattle.

1 Sdyana seems to explain this ‘‘as a swan by its peculiar gait

or voice excites the admiration of its flock as it enters it.”

2 Sdyana here takes * ¢aktah,” a8 “ mixed with milk, ete. ;”

but in LX. 69. 15. as “swift.”

3 Sdyana explains sravas here as kits, “ glory,” but it may

also mean anna, “food.”

4 Sama Veda, I. 5. 2.5.2; If. 1, 2.19. 1 (nayante for na

yant?),

5 Sama Veda, If. 1. 2. 19. 2, 3.
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o

5. The libations effused procced to Inpra, to

Vivu, to Varuna, to the Manurs, to Visnnv.

4, 'The priests utter the threo sacred texts, the

milch kine low (on being milked), the green-tinted

Soma goes sounding (to the vessels),

5, The raany sacred hymns, the mothers of the

sacrifice, give praise, they purify (the Soma), the

infant of heaven.’

6. *From every side, Soma, pour upon us four

oceans of rivhes, grant us thousands (of desires).

Stcra XX. (XAXNLYV.)

The Zisht, deity, and metre as before.

1. Jndu, when cffused and expressed (by the Varga Xx1v.

priests), flows in a stream to the filtering-cloth,’

breaking down strong places by its strength.

2, The Some cffused proceeds to Iypra, to Vivo,

to Vartwa, to the Maruts, to Vistinu.

3. They press the erushod Some as it pours forth

its juice between the effusing stones, they milk out

its juice by their acts.

1 Sama Veda, T, 6.2.4.5; 11.2, 2, 14.1. The three sacred

texts are the three Vedas.

* Sama Vela, TT, 2. 2. 14. 2. Sayana explains bra/unih as

‘uttered by the brihmans.”

3 Sdyana quotes a text, “Soma was in the third world from

hence, heaven,”

4 Sdma Vela, UL. 2. 2. 14. 3 (with mtswateh for viswatah).
2 . .

5 Sayana explains fand by pavitrum (cf. hymn 16, vorse 8) ;

it more probably means ‘ continuously.”

VOL, Y. 5
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4, The exhilarating Soma is to be cleansed

(for the sacrifice) of Trrra, and for the drinking

of Inpra; the green-tinted (juice) is mixed with

the ingredients.'

5, The sons of Prignr milk this Soma at the

place of sacrifice, the most beautiful and grateful

oblation (to the gods).

G. Our sincere smooth-flowing praises approach

him, and he uttering a sound welcomes the milch

kine.”

Stem XT. (XXKYV.)

The Rishi is Prauntvasu, of the race of Anarras; the deity and

metre as before.

1. Pour upon us, purifier, ample riches with that

stream wherewith thou bestowest upon us light.’

2. Inpu, impeller of the waters, confounder of

all (our foes), flow forth by thy power as the

supporter of wealth to us.

3. With thee, heroie (Soma), as our hero, may

We overcome our enemies, pour upon us desirable

(riches),

4, Invu, the bestower of food, the seer, sends

food to the worshipper, showing his favour, ac-

quainted with sacred rites and arms.

1 de. the curds and milk,

* ie aceording to Sdyana, ‘our gratifying praises,” prina-

yltreh statih.

® Yayd jyolir viddst nak, Sayana explains syotis as “ the

sacrifice’? or ‘* heaven.”
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5. We clothe? with praises that Soma who is the

inspirer of praise, the purified, the shepherd of men.?

6. On the worship of whom all men fix their

thoughts,—the lord of pious acts, the purified, the

possessor of abundant wealth.

Sdxra XID. (XXXVL)

Tho Réshd, deity, and metro as before,

1. *Pressedl between the boards, (the Soma) has Varga XXVI.

been let loose, like a chariot-horse, upon the strain-

ing-cloth,—the courser steps out on the field.

2. Soma, bearer (of oblatious), vigilant, devoted

to the gods, flow past the houey-dropping filter-

cloth (into the vessel).

3. Ancicnt purifier, illume for us the luminaries

(of heaven), animate us for strength-bestowing

sacrifice,

1 This is an alternative explanation added in the commentary ;

but curiously enough it is followed by the words, ‘ Madhava,

however, takes cdeham as a separate word and as a verb, and

divides the line into two sentences.” Ife would explain it, “T

address him with praises; we cover (with milk, ete.) Some who

is the purified inspirer, the cow-keeper of men.”

* Literally, che herdsman of men,” janasya gopatim.

> Sima Veda, I. G. 1. 1. 4.

4 Sdyana explains Adrshman as “thé god-attracting battle field

called a sacrifice,” derdadm dkarshanarati yajrakhye sangréme.

The St. Petersburg Diet. takes it as “the furraw drawn as the

goal of a raeo;’’ and Sdyana himself takes it as “a picce of

wood serving for a goal,” in his explanation of R. ¥. 1, 118. 17.

The true translution is undoubtedly “the courser steps cut to

the goal,”
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4. Beautified by the ministers of the rite, ex-

pressed by their hands, (the Soma) flows through

the woollen filter.

5. May that Soma bestow upon the donor (of the

libation) all treasures, whether of heaven or earth

or the firmament.

6. Soma, lord of food, thon ascendest to the

summit of the sky, desirous of horses, kino, and

malo progeny.

Stas Xl. (XXXVIT.)

The Jtisht is Rautcawa, the metre and deity as before.

1. 1 Soma, the showerer (of benefits), when cffused

for the drinking (of the gods), rushes to the filter,

destroying the Rdkshusas, devoted to the gods,

2. The all-beholding Soma, green-tinted, all-

sustaining, rushes to the filtcr (and thence) crying

aloud to the pitcher.

3. (Fleet as) a horse, the pure Soma, the illumer

of heaven,’ hastens, the destroyer of Rakshasas, past

the woollen fleece.

4, The pure Some upon the high place (of the

sacrifice) of Trrra, attended by its kindred rays,

has lighted up the Sun.

1 Sama Veda, IL. 5. 2. 7. 1-6.

* Sayana explains rochand as rochakah, but this is very un-

likely. The true interpretation is probably “ (Fleet as) a horse,

the pure Soma, the destroyer of rdkshasas, hastens towards the

light of heaven through the woollen fleece.”
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5, The slayer of Vrrrra, the showerer of benefits,

the giver of wealth, the invineible, the effused Seve

proceeds (to the pitcher) as (a horse) to battle.

6, The divine Sowe, when effased by the priest,

hastens in his might! to the pitchers for Iypra,

Stara XIV. (XX XVID)

Stisht, deity, and metre as before.

1. ?This Sowa, the showercer of benefits, the

chariot,’ dashes through the woollen fleece, bearing

(to the worshipper) thousandfold food.

2. The fingers of Trura. effuse by the stones this

green-tinted jaice for [ypra’s drinking.

3. The ten fingers,’ eager im the work, express

that (Son), and by them it is purified for the ex-

hilaration (of Inpra),

4. That Sowa sits down amongst human beings

like a faleon, hastening as a gallant to his mistress.

5. That exhilarating juice beliolds all,—Ludu,

the child of heaven, that peredlates through the

tleece.

’ The Sama Veda reads mathayan for mathand. Sayana takes

the latter as mehdn. IL have rendered it by mahattwena as

Savane docs in IV. 17. 1. The St. Petersburg Dict. explains it

ua an adverb, ‘ gern, Icicht, bald, prompte,”

* Sima Veda, LL. 5. 2.4. 1, 2, 4-6, 3.

3 Sayana gives the etymology of ratheh us ranhana-swabhdcah

= “swilt,”

* farit is given in the Neigh. IT. 6. asa synonym of azgul?,

“a finger”? Savana explains it etymologically as harana-swa-
>

bhdea, “ grasping.’ Bentey takes it as ‘der goldberingte,”

Varga

XAVITI.
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6. That green-tinted, all-sustaining (Soma), when

effusod for the drinking (of the gods), rushes erying

aloud to its beloved place.

Stera XV. (XXXIX,)

The Rishi is Burnanmav, of the family of Anatras; the deity

and metre as before.

|. 'Great-minded Soma, go swift with thy body

that is most dear (to the gods), saying, ‘“‘ Where are

the gods?”

2, Sanctifying the unconsecrated (worshipper) *

bringing food for the offerer, pour down rain from

heaven.

3. (‘The Soi) when effused enters the filter with

force, giving forth light, beholding and illuminating

(all things).

4, This (Som), who light of movement (mounts)

to heaven, flows through the filter in a stream of

water,

5. The effused (Soma) honouring (the gods),

whether he is far off or nigh, is poured out (as)

modhu for INpRA,

6. The united (worshippers) praise (him), they

squeeze (him) forth green-tinted with the stones;

sit down (O gods) at the place of sacrifice,

1 Séma Veda, II. 3. 1.4. 1-6, with druvan for bravan in verse

1 and other alterations.

2 Or © (place).”
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Stxra XVI. CXL.)

ftishi, deity, and metre us before.

1, 'The pure all-seeing (Som) has overcome al] Varga XXX,

eneinics; (the worshippers) grace the sage (Sui)

with their praises.

2, *The tawny-hued showerer (of benefits) when

ceffused ascends to his place; he gocs to InpRA: he

dwells in the fixed abode (of heaven).

3. °O Inpy, O Soma, quickly pour upon us from

all quarters vast and infinite riches.

4, O purified Soma, O.Lypu, bring all sorts of

wealth, bestow unlimited food.

5. O Soma, being punfied, bring us thy wor-

shippers wealth with wale offspring, recompense

the praises of him who glorifics thee.

6, Inpu, Soma, being purified, bring us wealth

from both worlds; Typu, showerer (of benefits),

(bring us) glorious (wealth).

Svata XVIT. (XLL.)

The féishé is Mupuydrreur, son of Kaywa; the deity and metre

as before,

1. *(Praise the Soma-juiecs) which descend like Varga XXXI.

' Sama Veda, 1. 6. 1. 1.2, and Ih, 6. 1.172, 1.

2 Sdina Veda, IT. 8. 1. 12. 2, with sudam for sudch, and shdata

for siduti,

3 Sama Veda, IT. 3. 1, 12. 3.

* The whole of this hymn occurs with variations in Sama Veda,

II. 8. 1. 3. 1-6.
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streams of water, swift, brilliant, rapid, driving off

the black-skinned (Réakshasa).!

2. We praise the auspicious Soma’s imprisonment

(of the Rdkshusus) and hostile (intent against them),’

whilst we triumph over the enemy who performs no

rites.

3. The sound of the purified, powerful Some is

heard like that of rain; (his) lightnings move in

the sky.

4, When effused, ypu, pour forth much food

with cows, gold, horses, and strength.

5. Flow, all-secing (Soma), fill the vast heaven

und earth, as the sun (fills) the days with his

beams.

G. Flow round us, Soma, on all sides in a bliss-

bestowing stream, like a river down a steep place.’

Byard MVITL. (XUIT.)

Rishi, deity, and metre as before.

1. The green-tinted (Some) generating the lumi-

naries of heaven, generating the sun in the firma-

ment, clothing himscelf* with the desecnding

waters—

Literally, “ the black skin;” or ‘the black cover” (de, the

darkness), The Rakshasas are perhaps the personification of

darkness, especially the darkness of the night.

* Sdyana’s meaning is not quite clear; he gives no force to ati.

* Or “as the earth (is surrounded) with water.”

* Or “the earth.”
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2, 1'—IIe with ancient praise when effused flows

in a stream, a god for the gods.

3. The Some juices of unbounded vigour flow

for the increasing, rapid acquisition of food.

4, ?Milking forth the ancient fluid, the Soma is

poured into the filter and erying out generates the

gods.?

5, Some being purified hastens towards all de-

sirable (wealth), towards the gods who favour the

sacrifice.

6, Soma, being effused.pour down upon us

(wealth) consisting of kine, male offspring, horses

and strength, and abundant food,

Stura XIX, (XL)

Rishi, deity, and metre ag before.

1. We invest with praises that Sow who,

beloved, is cleansed like a horse with milk’ for

the exhilaration (of the gods).

2. This Inpu all our praiscs desiring protection,

beautify (now) as of old for Inpra to drink,

3. Pare flows the beloved Some, beautified by

the praises of the sage Mupiry (vreitt.

1 Sama Veda, 17. 1. 2. 17, 2, last part different.

2 Sama Veda, LI. 1. 2.17. 3.

3 Sdyana explains this as meaning that where the Soma is

poured forth the gods are continually present,

* Or “with the vasativart water.”

Varra

XXXII.
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4. Purified Soma, grant us auspicious wealth

with infinite splendour, O Inpv.

5. Inpu, like a horse rushing into battle, sounds

in the sieve, when he flows through, beloved of the

gods.

6. Flow for the acquisition of food, for the

prosperity of the sage who praiscth thee; O Soma,

grant (me) excellent male offspring.

ASTITAICA, VIT.

ADHYAYA I.

MANDALA IX. Conrinuern.

ANUVAKA IE. Conrinuen.

Stiisra XK. (XLIV.)

The Réyht is Avfsya, of the family of ANctnas; the deity is Soma

Pavamdna, and the metre Géyatri.

1. ‘Inpv, thou advancest to give us abundant

wealth; AyAsya bearing thy waves (gocth) towards

the gods (to sacrifice).

2. The sage Soma gratified by the praise of the

pious (worshipper) prepared for the sacrifice is sent

in a stream at a distance (from the filter).

3, This vigilant Soma cffused for the gods ap-

proaches, all-beholding he goes to the filter.

1 Sama Veda, I. 6. 1, 2. 13.
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4, Flow for us food-desiring, making (our) sacrifice

auspicious; (O Soma, whom) the priest with the

sacred grass adores.

5. May Some who is pressed forth by the seers

for Buaca and ViAyu, ever prospering, grant us

(wealth placed) amongst the gods.

6. Recciver of sacrifices, knower of (pious) paths,

grant us this day abundant food and strength for

the acquisition of wealth.

Stra XX. CULY.)

Reishi, deity, and metre as before.

1. Inpv, do thou the beholder of men tlow

pleasantly | for the banquet of the gods, for Inpra’s

drinking and exhilaration.

2, Approach the office of messenger for us: thou

(who) art drunk for Iypra, (pour) on the gods

wealth for (us their) friends.

3, And we adorn theo, the purplo-tinted, with

milk and curds for the purpose of exhilaration,

open the doors for our riches.

4+, Inpu passes tho filter as a horse in going

passes the shaft (of the chariot); he procecds to

the midst of the gods.

' Sdyana sometimes explains kam as sukham yotha bhavati

tathd, somctimcs asa particle meaning nothing, inserted mercly

metri gratia.

Varga IT,
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5. His friends praise Iypu sporting in the water

and passing through the fleece; their hymns glorify

him.

G. Flow, Inpvu, with that stream wherewith when

drunk thou bestowest much vigour on thy dis-

corning worshipper.

Séura XXIT. CALVE)

Rishi, deity, and metre as before,

I. Bogotten by the stones’ the flowing (Soma-

juices) are effused for the banquet of the gods like

active horses.

2. The Soma-juices pressed (at the sacrifice)

adorned like a bride who hath a father flow to

Vayu.

3. These brilliant Soma-juices, bestowing pleasant

food, expressed into the vessel, gratify Iypra with

the ceremonies.

4, Dexterous (priests) hasten (to me), take with

the ladle the pure (Sema), mix the exhilarating

(Soma) with milk and curds.

5. Soma, conqueror of wealth, who knowest the

way (to fulfil my desires), flow forth the bestower

of vast woalth upon us.

G. The ten fingers purify this purifiable pure-

flowing exhilarating juice for Inpra.

1 Or “ prowing on the mountain slopes.”
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Stcra XXII. (XLVIT.)

The Rishi is Kavi, the son of Bnurau; the deity and metro as

before.

1. 'By this sacred solemnity the Soma is magni-

fied before the mighty (gods): cxulting he moves

like a bull.*

2. They publish’ his exploits, his acts of Dasyu-

crushing: resolute he acquits the debts (of the

worshipper).

3. When the praise of ‘Inpra_is recited, then

the juice dear to him, vigorous as a thunderbolt,

gives us unlimited wealth.

4, When the sage Some is cleansed by the fingers,

he of his own accord desires wealth for the pious

worshipper in (Inpra), the granter of wishes.’

5, Thou desirest to give’ wealth to those who

conquer in combat as (men offer fodder) to horses

in battle.

' Sama Veda, T. 6. 1. 2. 11, with variations.

2 Or ‘roors like a bull” Ge, on the sounding holes), Séma

Veda.

3 'The commentary is defective here. Ludwig translates ehetantd

“are conspicuous.”

4 Sayana explains eidhartari as vidhitaridre and adds indrepa

dhanam ddpuyitum tehchhat?, “he desires to cause Indra to give

wealth.” 16 is more probably the infinitive,

5 Ludwig takes siskdsatuh as the 3rd dual, ‘They two desire

wealth,” and the last part of the verse as ‘thou art on the side

of the successful in battle.” Grassmann follows Sayama,

Varga IV.
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Stura XXIV. (XLVIIL.)

Rishi, deity, and metre as before.

1. ‘By sacred rites we solicit (wealth) of thee,

auspicious bearing wealth abiding in the regions

of the vast heaven—

2, The overthrower of the resolute (foe), the

praiseworthy, to whom many solemn observances

are addressed, the exhilarator, the destroyer of a

hundred citics (of the Asuras).

3. O (Soma), docr_of good deeds, the unwearied

hawk? brought thee, king over riches, from this

heaven.

4, The bird brought thee the showerer of water

the protector of the saerificc, the common property

of every god.

5. The contemplator of all, the granter of desires,

putting forth his cnergy obtains superior greatness.

Stra XXV. (XLUCX.)

Rishi, deity, and metre as before.

1. Pour down upon us a shower from heaven, a

stream of waters, wholesome and abundant food.

2. Flow in such a stream that the cattle belong-

ing to the (enemy’s) nation may come here to our

dwelling.

3. Thou who art most dear to the gods at sacri-

1 Sima Veda, II. 2. 2. 3.1.

* Siyana refers to TV. 26. 7,
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fices, shower down water in a stream, pour thy rain

upon us.

4. Do thou for our sustenance hasten to the

woollen filter with thy stream; let the gods hear

thy sound,

5. The purifier (the Soma) flows forth destroying

the Rakshasus, flashing out brilliance as of old.

Stwra XXVL. (1)

The Risht is Uctattya, of the family of Awarras; the deity and

nictre as before.

1, 'Forth flow thy mighty (streams), like the roar

(issuing) from the ocean wave: emit thy sound like

that of a (rushing) arrow?

2. At thy birth the three voices* of the wor-

shipper are uttered when thou gocst to the summit

of the fleece.

3. (The priests) effuseswith the stones into the

fleece the beloved green-tinted purifying honey-

dropping (Soe).

4. Most exhilarating sage (Soma), flow in a stream

to the filter to sit on TnpRa’s lap.*

' The whole of this hymn occurs in the Sama Veda (IT. 5. 1,

5, 1-5).

* Or a reed (or other musical instrument),

§ The Rich Yajush and Sima hymus.

4 Sayana adds that although this verse was analysed in the

previous Adhydya (sce Sukta 25, verse 6), it is explained once

more for fear duil-witted scholars have forgotten tt.

Varga VII.
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5. Most exhilarating Inpvu, being anointed with

the unguents of milk and curds, flow forth for

Invra’s drinking.

Stra XXVIT, (LI)

Rishi, deity, and metre as before.

1, ‘Adhwaryu, pour upon the filter the Soma

that has been expressed with the stones, purify it

for Inpra’s drinking.

2. °(Adhwaryus), effuse the most swect-flavoured

Soma, the best ambrosia of heaven for Inpra, the

wielder of the thunderbolt.

3. >Inpv, the gods and the Maruls partake of

thy sweet purifying beverage.

4, For thou, Soma, being effused, approachest

the worshipper for speedy exhilaration and pro-

tection.

5. Hasten, sagacious (Soma), when thou art

effused, to the filter in a stream: bestow upon us

food and fame.

Stxra XXVIII. (LIL)

Rishi, deity, and metre as before.

1. ‘May the elittering (Soma), the acquirer ofy Da 2 } 1

1 Sima Veda, I. 6.1, 2.8, and 11.5.1, 11, 1. Yajush xx. 31.

According to Mahidhara it is Brahmd who gives this direction to

the Adhwaryu.

2 Sama Veda, IT. 5. 1. 11. 8.

Sama Veda, II. 5, 1. 11. 2.

4 Sima Veda, I. 6. 1. 1, 10, reading for swdna for sendno (qu.

motri gratia ?)
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wealth, bestow upon us strength together with food;

hasten when effused to the filter.

2. Thy juice dear (to the gods), flowing in a

thousand streams, proceeds by ancient paths to the

fleecy filter.

3. (Soma), send (us) him who is like a pot;* Ibu,

send us now wealth; swift-flowing (Soma), send

it with blows (of the stones).

4. Inpt, the invoked of many, overthrow the

strength of those people which challenges us.

5. Inpv, do thou who-art the distributor of

riches, pour forth for our protection a hundred or

a thousand of thy pure (streams).

Stra XXIX) (LIT)

The Rishi is Avarsiua, of the race of Kasyvara.

1. ?(Some) armed with the stones,* thy powerful Varga x.

(streams) rise up scattering the Rdkshusas; drive

away those who are our adyersarics.

2. (Thou art) by this strength the discomfiter (of

foes): I praise thee with a fearless heart for the

sake of (our) line of chariots ranged (against the

foe) and for the sake of wealth.

‘MM. M, edition has parnedanah (qu, misprint for plrnodakah,

full-bellied : compare ‘ pot-bellied’’). Wilson’s MS. had pirne

dine.

* This hymn occurs Sima Veda, IT. 8. 8. 2. 1-4.

3 Sayann expluns adrivah as reforring to the stoncs used for

crushing the Soma.

you. Y. T
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3. The prowess of thee (Soma) as thou art poured

forth is irresistible against the malignant (Rdkshasa):

destroy him who defies thee to battle.

4, (The priests) plunge J/ndu, honey-dropping,

grecn-tinted, vigorous, exhilarating, into the waters

for InpRa.

Stxra XXX. (LIV.)

Aisht, deity, and metre as before.

1. Towards Soma’s ancient body the seers milk

the flashing fluid, the sage who grants a thousand

boons,

2. He like the sun is the supervisor (of all acts):

he hastens to the lakes,’ he unites with the seven

down-descending rivers from heaven.

3, The purified Sona, like the divine sun, abides

above all regions.

4, Purified Inpv, who art devoted to Ivpra, pour

down for our sacrifice food with milk and curds.

Stnra XXXT. (LV.)

Rishi, deity, and metre as before.

1. ?Soma, pour forth (in a stream of) food,

abundant oft-collected (juice), and all good things.

2. Inpu, since the praise of thee as food, since

thy birth (has appeared), sit down upon the grass

that pleases (thee).

1 Sdyana explains this as thirty witha pdtras (vessels or liba-

tions offered during the recitation of the wktha) or thirty days

and nights.

* This hymn occurs Sima Veda, Tl. 3. 2. 5. 1+4.
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3, And Soma, do thou who art the giver of cattle,

the giver of horses, flow to us in (a stream of) food

as the days quickly pass.

4, Flow forth, O conqueror of thousands, who

conquers and is not conquered, and attacking slays

his foe,

Stwra XXXII. (LVL)

Rishi, deity, and metre as before.

1. The swift Soma devoted to the gods destroying Varga x11.

the Rakshasus in the filter bestows abundant food

(on us).

2. When the hundred. rite-loving streams (of

the Soma) obtain the friendship of Inpra, then the

Soma brings us food?

3. The ten fingers commend thee, Soma, as a

maiden her lover, thou art cleansed in order to

bestow (wealth on us).

4, Do thou, [ypv, who art sweet-flavoured flow

for InpRa and Visimv, preserve the worshippers

thy praisers from sin.

Stura XXXII. (LVIL.)

Rishi, deity, and metre as before.

1. ?Thy unconnected streams advance towards yarga xIv.

infinite food (for us) like the showers from heaven,

' This scems to be an instrumental absolute, but Sayana ex-

plains it “ by reason (or by means) of the days quickly passing,”

2 Bo Sfyana. The proper order is of course, “ when Soma

brings us food, his hundred rite-loving streams obtain Indra’s

friendship.”

° This hymn oceeurs in Sama Veda, TE. 8. 38. 18, 1-4,
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2. The grecn-tinted Soma contemplating all the

holy acts that are pleasing to the gods rushes (to

the sacrifice) brandishing his weapons (against the

Rakshasas).

3. He, the object of pious observances, cleansed

by the priests, fearless! as a king, sits on the waters

like a hawk.

4, Inpu, when thou art purified, bring us all the

treasures that are in heaven and upon earth.

Sturt XXXIV. (LVIIL)

ftishi, deity, and metre as before.

1. ?He the delighter (of the gods) flows reseuing

(his worshippers from sin); the stream of the

effused beverage (flows); he the delighter (of the

gods) flows rescuing (his worshippers from sin).

2, The brilliant (stream), the bestower of riches,

knows how to protect the worshipper: he the

delighter (of the gods) flows rescuing (his wor-

shippers from sin).

3. We have received thousands from Dnwasra

and Punusuanti®: he the delighter (of the gods)

flows rescuing (his worshippers from sin).

' The St. Petersburg Dict. conjectures dhe for dbho, “like a

king amongst his retinue,”

* The whole hymn occurs Sama Veda, IT. 4, 1. 5, 1-4, and

the first line also, dbéd, I. 6. 1. 2. 4.

3 Two kings who conforred great wealth on Zuranta and Puru-

mitha, two rishis of the family of Vidadasiva. See p. xxxiii of

Max Miiller’s Rig-veda, vol. v.
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4, We have reccived from those two three hundred

thousand? garments: he the dclighter (of the gods)

flows rescuing (his worshippers from sin).

Stiera XAXXYV. (LIX)

diishi, deity, and metre as before.

1. Flow, Soma, conqueror of cattle, of horses, of Varga XVI.

all things, of desirable wealth; bring us riches

with male offspring,

2. Flow with waters and with filaments,’ flow

with herbs, flow with the stones,

3. Soma, do thou who art the purifier, the sage,

overcome all hindrances; sit down on the sacred

grass.

4. O purifying Soma, grant all boons; as soon

as thou art born thou art great; Inpv, thou over-

comest all (fous).

Stera XXXVI (LX)

Rishi and deity as before. Third verse Puraiishutk, the rest

Gdyatri.

1, Hymn with a Gayutri hymn Invv the purifier, Varga XVXI.

the all-beholding, the thousand-cyed.

2. Thee, the thousand-eyed, and the supporter

of thousands, they make to flow through the filter.

‘Or rather “thirty robes and thousands” (cf, verse 8).

Sayana’s interpretation neglects the eda, and besides trimsatam

sdhasrdns would mean ‘ thirty thousand.”

* adabhyah is properly n. sing. ‘ inviolable.”
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3. The purifier trickles through the hairs of the

filter; he hastens to the pitchers, entering [ypra’s

heart.

4, All-beholding Soma, flow pleasantly for [npra’s

gratification ; bring (us) food with male offspring.

ANUVAKA IIT.

ADHYAYA, I. Convinuep.

Suxra I. (LXI.)

The Rishi is Amanivu, of the family of ANatras; the metre is

Gayatri; deity as before.

1. 'Flow, Inpu, for (Inpra’s) food* with that

(juice) of thine which in battles overthrew ninety

and nine (cities of the foc).

2, (Which overturned) the cities in a moment,

and for the sake of the devout DivopAsa (subdued)

SamBara, and then that Turvasa and Yapv.

3. Inpu, conqueror of horses, shower forth horses

with cattle and gold and unbounded food.

4. *We solicit thy friendship as thou droppest

flowing over the filter.

1 Verse 1 occurs Sima Veda, I. 6. 1. 1. 9, and verses 1 to 3,

ibid, IT. 5. 1. 6. 1-3.

? Sdyana, in order to avoid making yeh refer to the feminine

vite (= vityd), takes vide as dative and ayd as masculine, supplying

rasena. Ayd viti should, however, be construed “ with that food.”

3 Verses 4 to 6 occur Sima Veda, IT. 2. 1. 5. 1-8.
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5, Delight us, Soma, with those thy undulations

which flow over the filter in a stream.

6. Soma, who art lord over all, the purifier, Varga XIX.

bring us riches and food with male offspring.

7. 'The ten fingers cleanse this Sowa, whose

parents are the rivers; he is associated with the

Adityas.

5. When cffused he proceeds to the filter, with

Inpra and Vayu, and with the sun’s rays.

9. Do thou who art sweet-flavoured and beautiful

flow (at) our (sacrifice) for Busca, Vixru, Ptsian,

Mirra, and Varuya.

10. *The birth of thy juice is on high: the earth

has reecived (thy) intense happiness and abundant

food, though (these) exist (naturally) in heaven.’

Il. *By this (Soma) obtaimng and desiring to yarga xx,

enjoy all the good things that belong to men we

enjoy (them).

12. °O thou who art the possessor of wealth flow

' Verses 7 to © occur Sdinu Veda, IT. 4. 1. 13. 1-8.

* Sama Veda, {. 5. 2.4. 1l,and IT. 1.1.8.2; Yajush, XXVIL16,

* This seems to be the meaning of Sayana’s api cha dyuloke

vidyandnam swatas, The pada text, which Sdyana follows,

takes bhianyd as two words = bhiomch a, the visarga being elided

in the Samhita text.

* Sama Veda, 11. 1.1.8.3; Yajush, XX VIL 18. Mahidhara

> and explains aryatakes ena as enant, “all these good things,’

as someh,

5 Sdma Veda, 0. 1.1. 8. 2; Yajur Veda, XXVI. 21.
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for us for the adorable Inpra for Varuna, and the

Manrvts.

13. 'The gods approach Inpv, (who is) com-

pletely generated, sent forth by the waters, the

demolisher (of foes), adorned with milk and curds,

14. ?May our praises foster him who wins the

heart of Iypra, as cows who have young ones

(foster) their calf.

15. *Soma, pour prosperity upon our cattle, milk

forth (for us) nutritious food; augment the laudable

water.

16. *The pure (Soma) has generated in heaven the

great Vaiswanare light’ like the wonderful thunder.

17. Bright shining Soma, the juice of thee when

thou flowest enters the woollen filter, exhilarating,

free from evil.

18, Purificd Soma, thy juice as it increases shines

bright; it (makes) a pervading universal light to

be scen.

19. Flow forth with that juice of thine which

is exhilarating, the best, gratifying the gods, the

slayer of Rakshasas.

1 S4ma Veda, I. 6.1.1.1; IL 1. 2.18. 2, aud II. 5.2. 20. 1.

? Gama Veda, II. 5. 2, 20. 2.

5 bid. IT. 5. 2. 20. 8.

“ Verses 16-18 occur S4ma Veda, IT. 3. 1. 2. 1-3, and verse

16 also at I. 5. 2. 5. 8.

5 ge. Agni, the son of Viswdnara; hymns 79 and 80 of the

tenth Mandala are attributed to him as the rishi.
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20. ?Thou art the slayer of the hostile Varrra,

the enjoyer of battle day by day, the giver of kine

and the giver of horses.

21. *Be now resplendent, mixed with the sup-

porting (products of the) milch kine, alighting like

a falcon on thy place.

22. "Flow thou who didst help Inpra to slay

the Vrirra, who obstructed the great waters.

23, May we, possessed of excellent male off-

spring, conquer the wealth (of our cnemies), O

Soma, the sprinkler; being-purilicd, accept our

praises.

24, Protected by thee, through thy protection

may we be victorious, slaying (our enemies); be

vigilant, Soma, at our sacrifices,

25, *The Some flows, slaying the malignant,

slaying the withholderg (ef wealth), proceeding

to Inpra’s consecrated (station).

26. ‘Bring us, purifier, much wealth: conquer

our foes; grant us, Inpu, fame and male off-

spring.

27. A hundred foes harm thee, not purposing

! Verses 20 and 21 occur Stima Veda, IT. 2. 1,15. 2 and 3.

* Sipasthdbhih is only explained by Sayaya as sobhanopasthd-

bith, “having a beautiful lap,” de. affording a secure seat.

3 Sima Veda, I. 6. 1.1. 8.

$ Sama Veda, L. 6. 1. 2. 14, and IL. 5.1.7. 1, with evaghnan

pavato in the iatter passage.

5 Verses 26 and 27 occur Sama Veda, II. 5. 1. 7. 2 and 3.

Varga XXII.

Varga XXITI,
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to give wealth when being purified thou art bene-

volently inclined.

28. *Thou, Inpv, when effused, the showerer

(of benefits), make us celebrated amongst men: slay

all our enemies.

29, (Enjoying) the friendship of thee here and thy

excellent food, Inpu, may we overcome our assailants.

30, * With thy weapons which are formidable and

sharp for slaying (the foc), defend us from the scorn

(of our enemies),

Sunea Il (LXIL.)

The 2ishi is Tamapaent, of the race of Buriev; the deity and

metre as before,

1. *These rapid Soma juices have been directed

through tho filter (to obtain) all good things—

2. Powerful, repelling many evils, bestowing

happiness and riches upon our sons and horses.

1 Makhasyase is here explained as asmabhyam dhanam ddtum

whehhast. Ci. IX. 20. 7, where Séyana explains mahkhak as

dinam; and IX. 64, 26, where he explains makhasyuvam as

dhanakémdm, In 101. 5, makhasyate is explained as atetibhih

pijam tehchhati. Séyana’s gencral explanation of mathah is

cither ya/iiam or dhanam (or ddnam), In both cases the original

root would be MAGH, “great.” The meanings “fight,” “strive,”

ete., are foreign to Sdyana, being derived from a comparison of

paxcouae, macto, cte.

* Sama Veda, [. 5. 2.5. 8, and IT. 2.1. 2. 1.

3 Sdma Veda, IT. 2. 1. 2. 3.

‘ Verses 1 to 5 occur Sama Veda, II, 2. 2. 1. 1-3, with slight

variations.
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3. They advance towards our fair praise, granting

to (us and) our cattle sustaining’ wealth and food.

4, *The mountain-born Sow flows for exhilara-

tion, mighty in the ( Vusativar’) waters: he alights

like a falcon on his own place.

5. The eattle sweeten with their milk the beauti-

ful food that is asked for by the gods; the Soma

when effused by the priests is cleansed in the water.

6. Then the ministering priests in the assembly Varga Xxv.

beautify the juice of the exhilarating (Som) like

a horse, for the sake of immortality.

7. *Sit down, I[yyu, on. the filter with those

streams the shedders of sweet (juice), which are

let fall for cur protection.

8. Passing obliquely through the sheep’s hairs,

hasten for [npra’s drinking, sitting in thy place

in the wooden vessels.

9. Inpv, who art most swect-flavoured, the be-

stower of riches, drop for the Angitrasas butter and

milk.

10. *This all-secing Pavamdna Some deposited

(in the vessels), sending forth abundant (food), the

product of the waters, is known (by all).

1 Sdyana explains samyatam as yad asmdn samyachehhati, “that

which supports us.”

* Verses 4 to 6 occur Sima Veda, LI. 3. 2. 16, 1-38; verse 4

also I. 5. 2. 47,

5 Verses 7 10 9 occur Sama Veda, IL. 3. 2, 6, 1-3, with

variations,

4 Sima Veda, T. 6. 1. 2. 12,
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ll. This Pavamdna Soma, the sprinkler (of

benefits), engaged in sprinkling, the destroyer of

the Rdkshasas, bestows riches upon the donor (of

the oblation),

12. Pour forth thousand-fold wealth, together

with cattle and horses, delighting many, desired

by many.

13. This (Soma) the many-hymned, having wise

designs,’ being cleansed by the priests, is sprinkled

forth.

14. Offering thousand-fold protection, having

hundred-fold wealth, the: measurer of the world,

the sage, the exhilarating (Soma) flows for Indra,

15. Generated and praised by song Inpu at this

sacrifice is deposited in his place for Inpra, like

a bird on its nest.

16. The pure Some effuscd by the priests rushes

forth as if to battle, to alight vigorously upon the

ladles.

17. They attach him by seven ceremonies to the

three-backed three-benched chariot of the Réishis to

go to the gods.’

’ Sayana’susual explanation ofhavekratuh, namely krdntaprajnak

krantakarmo vd, “possessing wisdom or possessing sacred rites,”

would seem to be an explanation of each half of the word in

turn: but he sometimes explains davih alone by frdntah (TX.

64, 80),

2 The backs are the three oblations, the benches are the three

Vedas, and the ceremonies ure the seven hymns (chhandas),
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18. Effusers of the Soma, urge forward that

wealth-bestowing rapid vigorous steed to go to the

battle.

19. 'Entering when cffused into the pitcher,

bringing us all success like a hero he stands

amongst the cattle.’

20. The devout priests milk forth thy sweet juice,

Ivpv, for the gods for the purpose of exhilaration.

21. Pour upon the filter for us for the sake of

the gods the most sweet-flavoured Soma, most

audible to the gods.

22. *These lauded Som juices are let flow for

the sake of abundant food m a stream of the

most exhilarating (juice).

23. Being purified thou hastenest to the treasures

of the kine to enjoy (them); flow forth thou who

grantest food,

24, And hasten for us towards‘ all widely re-

nowned foed with cattle, being hymmned by Jawapaeni.

25, ‘Soma, who art most excellent, flow with

thy marvellous protections towards our praises,

towards ali hymns (of praise).

' Sama Veda, I. 6. 1.1.5. The end reuds differently, Jndur

Indrdya dhiyate.

* As a hero resolutely stands amongst the enemy’s cattle, so

the Soma resolutely stands amongst the sacrifices.

* Sima Veda, IT, 4. 1. 6. 1, with savase for sravase.

4 ie. grant us.

5 Verses 25-27 occur Sdma Veda, IT. 2. 1. 1. 1-3, with ofswea-

charshane for risieamejaya in verse 26.

Varga

XXVIII.
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26. Agitator of all, do thou who art the most

excellent, raising thy voice, pour forth the waters

of the firmament.

27. O sage (Soma) in thy might do these worlds

stand; to thee the rivers hasten.’

28. Thy unconnected streams descend like the

rain from heaven upon the white outspread (fleece).

29. Purify for Inpra the fierce Inpv, the means

of strength, the lord (of wealth), the giver of riches.

30. The truthful seer, Pavamiéna Soma, sits down

upon the filter, giving great energy to the wor-

shipper.

Sturs LI. (LXII.)

The Rishi is Nimmruvt, of the race of Kasyara; the deity and

metre as before.

1, ?Pour (upon us), Soma, thousand-fold wealth,

with oxcellent male progeny, secure to us ample

food.

2. Thou who art most exhilarating effusest food

and drink for Inpra; thou sittest on the ladles.

3. Soma effused for Ivpra and VisHnvu and VAyu

drops into the pitcher; may he be swect-flavoured.

4, These swift-flowing tawny-coloured Soma-

juices, with a stream of water are let loose upon

the Rékshasas—

' ¢e, these worlds honour thee; the rivers observe thy bidding.

For arshant? sindhavah the Sama Veda has dhdvants dhenavah,

? Sama Veda, I, 6. 1. 2. 5.
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0. Augmenting Ivpra, urging the waters, making

all our acts prosperous,’ destroying the withholders

(of oblations).

6. The effused tawny-coloured Soma-juices going Varga XXXI.

to Inpra hasten to their own place,

7. ?Flow with that stream with which thou, Soma,

lightest up the sun, urging on the waters bencficial

to man.

8. The purified (Soma) harnesses the horse of

the sun to travel through the firmament to man.

9 And Inpu exclaiming “Inpra!” harnesses

the (horse of the) sum to go towards these ten

regions,"

10. Sprinkle, worshippers, upon the woollen

flecce the exhilarating (Soma) that has been effused

in all directions for VAvu and for Lypra,

Ji. Purified Soma, grant us wealth unassailable Varga xXxXII,

(by our foes), and which cannot be destroyed by

the enomy.

12, Bring to us thousand-fold wealth with cattle

and horses; bring vigour and food.

18, Soma, like the radiant sun, when effused

flows forth, depositing its juice in the pitcher.

* Sdyana “taking Soma propitious for the sake of our rites,”

* Verses 7 tu 9 ocenr Sama Veda, 11. 5.1.8, 1-85; verse 7 also

I. 6.1, 1. 7.

* Sdyana takes tyd Aarito dase as acc. aftcr prati implied in

ydtave. Hlsowhere he explains harttak as the horses or rays of

the sun. See I. 50.8; and 115, 4.
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14. These brilliant Soma-juices (flowing) towards

the dwellings of respectable (worshippers), effuse

food and cattle in a stream of water.

15. The Soma-juices mixed with curds effused

for Indra, the wiclder of the thunderbolt, flow

through the filter.

16. Soma, pour into the filter to bring us wealth

(thy juicc), which is most sweet-flavoured, exhilarat-

ing, and most desired by the gods.

17. The priests cleanse in the ( Vusulivari) waters

the green-tinted powerful exhilarating Inpv for

Inpra.

18. "Soma, pour forth wealth of gold, horses, and

male offspring: bring us food and cattle.

19. Sprinkle upon the woollen fleece for InpRa

the most sweet (Sonu), desiring battle as if in battle.

20. The (worshippers) desiring protection, cleanse

with their fingers the purifiable (Soma) the sage;

with a noise the sprinkler (of benefits) flows forth.

21. The wise (priests) in a stream of water send

forth with their fingers and with praise the sprinkler

(of bencfits), the shedder of water.

22. *Ilow, brilliant (Soma), let thy exhilarating

juice proceed in continuous order to Inpra, rise

with thy supporting (juice) to Vayu.

23. Purificd Soma, thou squeozest forth the

1 Yajur Veda, VIII. 63.

7 Vorses 22-24 oocur Sima Veda, II. 5. 1. 15. 1-3; verse 22

occurs also @bed. I, 5, 2. 5. 7.
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celebrated riches (of the encmy); do thou who art

beloved enter the ocean.'

24. Soma, thou who art exhilarating, flowest

defeating the enemies, bestowing knowledge (on

us); drive off the people who love not the gods.

25, *The brilliant purified Svia-juices are lot

fall amidst all praises.

26. *The purified Some-juices flow swift and Varga XXXV,

bright, destroying all enemies.

27. *The purified (juices) are poured forth from

heaven and from the firmament upon the summit

of the ground.®

28. Brilliant Soma, do thou, purified in a stream,

achieving great acts, destroy all foes and the

Rakshasus.

29. Destroying the [tdkshusus, pour forth, Soma,

with a noise, brilliant and execllent vigour.

30. Bestow upon us, Soma, celestial and terrestrial

treasures: (bestow), Inpv, all desirable things.

Stina IV. (LXIV.)

The 2ishi is Kasgyava, of the race of Manfenr; deity and metre

as before.

1. ‘Thou, Soma, art the bright sprinkler; thou Varga
XXXVI.

1 ye. the pitcher.

* Sama Veda, I. 6. 1. 3. 12, and IT. 8. 2. 16. 1.

3 ford. V1. 8, 2.16. 3, 4 Jhid. IT. 8, 2. 16, 2,

® ae. the raised place, the place of divine sacrifices.

® Sama Veda, (1. 2.1.3. 1-3, with sutah for madah in verse 2:

verse | also occurs [. 6. 1. 2. 8.

VOL. V. U
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shining (Soma) art the sprinkler whose occupation

is sprinkling; thou, the sprinkler, sustainest the

rites (of men and gods).

2. O sprinkler, the strength of thee the sprinkler

consists in sprinkling, thy worship consists in

sprinkling, thy juice consists in sprinkling; thou

truly art always the sprinkler.

3. Inpv, the sprinkler, thou neighest like a horse ;

thou givest us cattle, thou givest us horses: open

the doors for our wealth.

4. !The powerful, brilliant, rapid Somv-juices are

effused in the hope of obtaining cattle, horses, and

male offspring.

d. The (Sonad-juices) beautified by those desirous

of sacrifice, cleansed by their hands, flow through

the woollen fleece.

6. May those Somu-jniees pour forth for the

offerer (of libations) all the treasures of heaven

and earth and of the firmament.

7. *All-beholding Soma, thy streams as thou art

being purified are sent forth like the rays of the

sun at present.

8. Soma, thou who art the ocean, bestowing

knowledge, hastenest from heaven to all our various

' Sama Veda, IT. 4. 1.2. 1-3; verse 4 also occurs ibid. 1. 5.

2. 5, 6.

* Verses 7~9 occur Sama Veda, II, 3. 2. 2. 1-3, with jayiidno

for hinvdno and krandan for akrdn in verse 9.
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forms,' and bestowest (various kinds of wealth on

us).

9, Purified Soma, when sent forth thou uttorest

a cry; (when thy juice) like the sun god passed

through the supporting (filter).

10, *Inpv the enlightener, beloved (of the gods),

flows forth at the praise of the sages; he lets loose

(his wave) as a charioteer his horse—

Il. Thy wave which, devoted to the gods flows

to the filter, alighting upon the place of sacrifice,

L2. Inpv, who art exhilarating and most devoted

to the gods, hasten to the filter for Inpra to drink.

13. *Cleansed by the priests, Inpu, flow in a

stream for (our) food; approach the cattle with food.

14. Green-tinted (Soma) lauded by hymns, being

dropped into the curds and milk and being purified,

bestow wealth and food upon the worshipper.

15, Purified for the banquet of the gods, go to

Inpra’s station radiant, eollected together by the

vigorous (worshippers).

‘ Sayana does not explain further than this: he would have

completed it: ‘hastenest (or flowest) from heaven to bring us

various forms of wealth,”

* Sdma Veda, I, 5, 2. 5, 5.

* Verses 138-15 occur Sima Veda, If. 2. 2. 4, 1-8, verse 13

also aid. I. 6, 1. 2.9,

‘ Sayana does not explain how ruch, which he derives from

the verb ruck “to shine,” comes to mean food, Wis usual

interpretation of gd4, te. “milk and curds,” would be more

appropriate here: ‘ with thy brightness approach (¢.e. mix with)

the milk.”

Varga

XXXVIII,



Varga
XXXIX,

Varga XL.
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16. The rapid Soma-juices being sent towards

the firmament,’ are poured forth expressed by the

fingers.

17. The swift Soma-juices being cleansed (go to)

the firmament without an effort; they go to the

abode of the water.

18. Soma, who art devoted to us, guard all our

treasures with thy might; protect our home and

offspring.

19. The horse of burden neighs, yoked to the

sacrifice by the priests, when placed in the ocean.’

20. When the swift (Som) takes his place on the

golden seat of sacrifice, he abandons (the sacrifice)

of the foolish man.*

21. Devoted (worshippers) glorify Soma; the

well-disposed desire to sacrifice; the perverse-

minded sink (into hell).

22. *Flow, Inpu, for Inpra associated with the

Maxvts, thou who art most sweet-flavoured, and

take thy seat on the place of the sacrifice.

1 Samudram probably means the Vasativart watcrs both here

and in the following verse; sec Siyana on vorse 19.

* Sdyana takes yat (= yadd) with the first part of the sentence,

‘* When the horse of burden neighs, ete., then thou who art the

horse of burden of the sacrifice art placed in the Vasativart

waters.”

* de. he does not approach the sacrifice of those who do not

worship ; he only approaches the sacrifice of worshippers (Séyana).

* ‘Verses 22~24 occur Sdma Veda, IT. 4. 1. 11. 1-8, with dhar-

nasim for vedhasas (verse 23); vorse 22 also bid. I, 5. 2. 4. 6.
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23. The wise who are the performers of pious

acts, who are acquainted with holy texts, adorn

thee: men purify thee.

24. Mirra, Aryamay, Varuna and the Marvurs

drink, sage (Soma), thy juice as thou droppest.

25, Brilliant Soma, when purified thou utterest

a sapient! speech, feeding thousands.

26. Brilliant Soma, when purified bring (us) a Varga XLT.

voice, feeding thousands and desiring wealth.

27. Inpu, invoked by many, do thou, being

purified and being loved by these thy worshippers,

enter the ocean.

28. °The bright Soma-juices with their shining

radiance and resounding stream are mixed with the

milk and curds.

29. The powerful Some urged by the urging

(worshippers) goes collected to the battle® like

warriors entering (the battle-field).

30, Soma, who art a sage mighty and prospering,

approaching flow from heaven for our prosperity

and view.’

‘Siyana explains vipaschitam «as prajiayd pavitrdm,

* cleansing (?) by wisdom.”

* Sama Veda, IL. 1.1. 2. 1.

3 Metaphorically for ‘ sacrifice,”

‘ Siyana separates sirych from drige and explains it suviryah.

His explanation of r/dhah is taken from Yaska Nirukta, TV. 25,

‘“ridhak is the Vaidik form of prithak and is also used in the

sense of prospering,”
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ADHYAYA II.

MANDALA IX. Cownrinvrp.

ANUVAKA TIl. Coyrinven.

Stxta V. (LXY.)

The deity is Soma Pavamdna; the ft7/shi is Burtav, the son of

Vanvya or JAmAvAcnt, of the race of Bumicu; the metre is

Gayatri.

1. 'The kindred fingers diligently operating,

eager to squecze thee forth, send out tho invigorat-

ing, the lord (of all), the mighty Inpv.

2. Filtered Soma, who with reiterated radiance

shinest in the presenee of the gods, obtain all boons

(for us).

3. Pour, purified (Soma), a well-praised shower

for the worship of the gods: (pour) a continual

shower for our food,

4, >We who perform.good works praisc thee,

purified Soma, brilliant with radiance, for thou art

the showerer (of benefits).

5, Well-armed* (Soma) who dost exhilarate (the

gods), pour forth for us male offspring; come Inpv

favourably to our sacrifice.

1 Verses 1-8, occur Sima Veda, IT. 3. 1. 5, 1-3, with sutah

for pari, verse 2,

2 Verses 4~6 occur, with inversions and variations, Sima Veda

TI. 2. 1. 4. 1-3; verse 4 also ded. T. 5. 2. 5. 4.

* Or having fine sacrificial implements, the sphya, kapdla, ete.
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6. When cleansed by the hands thou art sprinkled

with the water, (taken up) with the wooden vessel

thou attainest thy abode.

7. Sing, as Vyaswa did, to the filtered Sama, the

great, the all-beholding—

8. (That Soma) whose juice they squeeze out

with the stones, foe-repelling, honey-dropping,

green-tinted, for Iypra to drink-—

9. We, who have heaped up oblations, solicit his

friendship, (the friendship) of thee who hast won

all the riches (of the foe).

19. 'Flow in a stream, thou who art the showerer

(of benefits): and (be) exhilarating to the lord of

the Marvvs, granting us all (wealth) by thy power.

11. Thee, the supporter of heaven and earth, O

purified (Soma), the beholder of heaven, the power-

ful one, I send forth to battle.*

12. Expressed by these flexible * fingers (of mine),

do thou who art green-tinted flow forth in a stream ;

excite (InpRa) our ally to battle.

15. ‘Swift-flowing Soma, who art the illuminator

1 Verses 10-12 occur Sima Veda, IT. 2. 1. 10. 1-8; verse 10

also bid, 1, 6. 2. 4. 3,

2 Or, [ urge thee to grant us food.

3 Siyana says ayd is from 7, “to go,” and takes o/pd in

accordance with Vaidik use as the singular with plural signi-

fication, so that ayd vipd anaya means dastato gachchhantibhir

etdbhir madiyubhir angulibhih,

4 Sima Veda, IT. 2. 2. 2, 3.

Varga IT,

Varga TIT,
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of the universe, pour down upon us abundant

food, (and be) to us the revealer of the path (to

heaven).

14. Inpu, they praise the vessels together with

thy streams (who art endowed) with strength;

enter for Inpra’s drinking.

15. Do thou whose sharp exhilarating juice the

priests express with tho stones, flow the destroyer

of the evil-minded.

16. 'The king (Soma) purified at the sacrifice is

urged by the pricsts-to pass through the firmament,

17. Bring tous, Lypu, for our protection increase

of kine with hundreds of cattle and a gift of

fortune with beautiful horses.

18. (Be) expressed for the banquet of the gods:

bestow on us, Soma, strength, speed and a form for

brilliance.

19, *Hasten, Soma, who art most radiant, with

a roar to the wooden vessels; as a hawk flying

to its nest.

20. Soma, the enjoyer of the water, hasten (to

the vessels) for Ivpra, VAyu, Varuna, the Marurs,

and VISHNU.

21. Bestowing food upon our offspring, Soma,

pour from all quarters thousand-fold (wealth).

1 Verses 16-18 occur Saéma Veda, II. 2. 2. 2. 1-3,

* Verses 19-21 occur Sima Veda, IT. 8. 2. 11, 1-3, with siden

yonau vaneshivd for sidan chyeno na yonimd, Verse 19 occurs also

ibid. T. 6. 1. 2. 7.
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22, ‘May those Soma-juices which are effused

at a distance or nigh or on this SaryaNAvar?

(lake),—

23. Or amongst the Rifras, or the Krirwas, or

in the neighbourhood of the rivers SARASWAT, ee.,

or in the five castos,?—

24, May those brilliant Somu-juices when ex-

pressed pour down upon us from heaven rain with

male progeny.

25. The delightful green-tinted Soma, praised by

JAMADAGNI, urged on the cow-hide flows (to the

vessels).

26. The bright Soma-juices, the dispensers of Varga v1.

food,* being mixed with the curds and milk, are

cleansed in the waters like horses urged (by the

charioteers),

27, The priests who are present send thee forth

at the rites at which thow art cffused for the whole

of the gods; do thou flow with this splendour.

28. °We have recourse to-day to thy strength,

' Verses 22-24 occur Sima Veda, I. 4. 2. 11. 1-8, with

awano for suvdno.

* Saryandva' means ‘ possessing swect juice; it is the name

of a luke in the western part of the Hurukshetra country.

* As there wre only four castes, Nayann adds the n/shddas

(outcusts) to muke up the number, Seo note to 66, 20,

* Because the Soma grants all the boons in the hope of which

the worshipper offers the Soma to the gods.

® Verses 28-30 occur Sama Veda, II. 4. 2. 2. 10-12; verse

28 also dbid. I. 6. 1, 2. 2.
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the source of happiness, the bearer (of good things),

the defender (against foes), the desired of many—

29. The exhilarating, the desirable, the wise, the

intelligent, the defender (of all), the desired of many.

30. (We have recourse) to thy wealth and in-

telligence for our posterity, O thou to whom fair

sacrifices are offered, and to thee the defender (of

all), the desired of many.

Sdura VIL (LXVIL)

The Rishzs are the hundred VatnmAnasas; the deity of verses

19, 20 and 2! is Aoxt in the form of Pavamdwa, of the rest

of the hymn, Soma PayAmana;) the motre of verse 18 is

Anushtubh, of the rest. Gayatri.

1. All-secing (Soms), who art the adorable friend

(of the worshippers), flow for (us thy) friends towards

all (our) hymns of praise.

2. Thon, purified Soma, rulest the universe by

those two halves | (of the lunar month) which stand

facing thee.

1 Sayana explains dhdmani as either purvddipakshau, the first

and second fortnights of the lunar month, the “sidea” or “halves”

of the month resembling in their increase and decrease the sides

of a creeper, whose leaves alternate (Soma being regarded here

as a ereeper), or admant amsusomdtmake, the two names (amsu

and Soma); he adds, “on earth under the name aksu by granting

the desires of all mankind (Soma rules) this world: in heaven by

giving the gods thy lunar digits thou art the winner of their

affections. The gods drink the digits of the (moon) Soma by

means of their growth and diminution one by one (7c, as the

moon waxes and wanes).” The word dhdmani probably means

the two abodes (or stations) of the Soma.
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8. Since thy splendours abound, thou purified

sage Soma art everywhere (associated) with the

seasons.’

4, Soma, who art a friend, do thou for the sake

of all our desirable (praises) approach generating

food for (us thy) friends for our support.

5. Soma, the shining rays of thee who art ac-

companied by brilliance, spread the purifying

(water) over the surface? of heaven.

G, These thy seven rivers* flow, Soma, at thy

command: the milch kine hasten to thee.

7. Proceed, Soma, im a stream: when effused,

giving exhilaration to Inptta, bestowing (upon us)

inexhaustible food,

S, The seven kindred (priests) ' uttering (praises)

and worshipping (the gods with oblations) invoked

thee the sage at tho sacrifice with hymns.

9, The fingers cleanse thee in the quickly made *

loud-sounding (woollen) filter, when with a noise

thou art sprinkled with the water.

1 That is, the Sema whose attributes arc the seasons, spring,

etc., exists wherever day and night spread; because day and

night are dependent on the Soma (¢.e. the moon),

2 Sdyana says prishte means the lower part of heaven, ie. the

earth.

3 The Ganges, ete.

4 Or, the seven kindred rivers (Ganges, cte.) urge thee with

their fingers, é.¢. send thee forth to be cleansed by the Vaseéivart,

and Ekudhand waters,

5 Or, in the filter which overcomes guilt.

Varga VITI.
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10. ‘Sage Soma, possessor of food, thy food-

desiring streams when thou art filtered are let

loose like horses.

11. They are let loose in the woollen filter (to

go) towards the honey-dropping vessel; our fingers

have desired them.’

12. The Soma-juices go to the ocean,® as milch

kine to their stall; they go to the place of sacrifice.

13. Inpu, the flowing waters hasten to our great

sacrifices when thou art mixed with the curds and

milk,

14. Inpu, we abiding in thy friendship, desiring

to sacrifice, depending on thy protection, desire

thy friendship.

15. Flow, Soma, for the mighty cattle-seeker, the

beholder of men, enter Typra’s belly.

16. Soma, thou art great, most worthy to be

praised ; Inpu, (thou art) the most vigorous of the

mighty; engaged in battle thou ever triumphest.

17. (Thou) who (art) mightier than the mighty,

braver than the brave, more generous than the

generous—

18. Thou, Soma, who art a hero, (bestow) upon

(us) food, (be) the giver of sons (to us); we choose

thee for thy friendship, (we choose thee) for thy

alliance.

? Verses 10 to 12 oecnr Sama Veda, Il. 1. 1, 3, 1-3.

* de. our fingers desire the Soma juices in order to cleanse

them again and again.

> The wooden vessel in which the Soma is collectod.
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19. ‘Aant, thou supportest our lives, send us

nutriment and food, drive far off the Rakshasus,

20, *Ag@nt, the all-beholding, who is in the form

of the Pavamina, the benefactor of the five orders,

the preceder at sacrifieos: him we solicit, who is

hymned by the great.

Ll. *Aenxi, who art the doer of good, pour upon

us brightness and fair offspring; may he make me

wealth and plenty.

22. The purified (Some) hastens past the adver-

saries towards the fur praise-of the worshippors,

visible to all like the sun.

23. Repeatedly purified by the priests, [npu,

abounding with food, placed for food, the beholder

of all continually goes (to the gods).

24, The purified (Sew) generated the veracious

all-pervading bright-shining light, destroying the

black darkness.

25, °The gladsome swift-moving streams of the

1 Sima Veda, IT. 6. 3. 10, 8; Il, 7. 1. 12.1.

2 Jiid. UT. 7, 1.12.2. The five ordors are cither (1) the four

castes and the outeasts; (2) the Gandharcas, Pitris, gods, Asuras,

and ddkshasas; or (3) the gods, mankind, Gandharvas and

Apstrasaa, serpents, and Pripis.

3 Sama Veda, LI. 7. 1. 12. 3.

* This is S4yana’s explanation of atyahk (derdn santatam ganta

bhavaét).

5 Verses 25-27 occur Sima Veda, IT. 5.2. 11.1, with jighnate

for janghnato and vyasnuhe for vyasnavad,

Varga XI.
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purified, green-tinted, unfadingly radiant (Soma),

the destroyer (of darkness), have been Ict forth.

26. The purified (Soma), possessing many chariots,

most radiant with beanteous splendours, having

green-tinted streams, attended by the Marurs—

27. May the purified Soma, the most liberal dis-

penser of food, pervade (the world) with his rays,

granting excellent male offspring to the worshipper.

28. Inpu when effused drops through the fleecy

filter (into the vessel); being filtered Ivou (enters)

into InpRa.

29, This Soma sports with the stones upon the

cowhide, calling Inpua for exhilaration.’

30. Purificd (Sema), bless us with long life by

means of that thy nutritious milk which has been

brought from heaven.

Stwra VIL. (LX VIT.)

The Risht of verses 1 to 8 is Braravwisa of the race of

Briuasvart, of verses 4.to 6 Kadyapa of the race of Manicnt,

of verses 7 to 9 Gorama of the race of Ramtcana, of verses

10 to 12 Atrr Bravma, of verses 18 to 15 Vigwimurea son of

Garmin, of verses 16 to 18 Jamapacny son of Bunicu, of

verses 19 to 21 Vasrsurita son of Mrrna aud Varuya, of verses

22 to 32 Pavrrna son of Anarras or Vastsurua or both; the

deity of verses 10 fo 12 is PavamAwa PUstan or Pavaudya

Soma, of verses 23 and 24 Pavamina Aant, of verse 25

Pavamdya Aenr or Pavamdwa Savitnt, of verse 26 P. Aant

or P. Agni and P. Savirrr together, of verse 27 2. Aanr or

1 That is, then the priests by means of the Soma perform

Jndra’s praise.
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ull the gods, of verses 31 and 82 PAvamANYADHYETRISTUTI

(becauso they are in praise of the students of the IXth or

Pavawiya Maypats), the deity of the rest is Pavaméwa Soma,

The metre is Gayatri, except verses 16 to 18, which are

Duwipada Gayatri, verses 27, 81 and 82, which are dnushtubh,

and verse 86, which is Puraiishniks

1. ?Thon. Soma, who art most exhilarating, most,

powerful, art disposed to shed thy stream at our

sacrifice: flow then thou who art the giver of

riches.

2, *Thou who art the exhilarator of the priests,

bestowing (wealth upon them) and intelligent, do

thou when cffused together with food be the especial

cause of exhilaration to Ixpra.

3. Do thou when effused by the stones proceed

resounding (to the vessel): (grant) bright excellent

strength.

4, Inpu effased (by the stones) passes through

the woollen filter; green-tinted he roars forth food.

®. Inpu, thou hastenest through the fleece, thou

grantest us food and wealth; (therefore grant us),

Soma, strencth of flocks.

6. Inpu, Soma, bring us thousand-fold wealth,

consisting of hundreds of cows, having excellent

cows and horses.

} Sayana mixes up the motre Dwipadd Gayatri with the

deitics, and takes no notice of the metre of the rest of the ymn,

2 Sama Veda, LL. 5. 2. 16. 1.

3 Tbid. U1. 5. 2. 16. 2, except the last part and with mandi-

tamo for nrimddane.

Varga XIII.

Varga XIV.
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7. The purified swift-flowing Soma-juices passing

through the filter reach Typra by their own paths.

8. The excellent juice of the Sema dropping (into

the vessels) poured forth by men of old, the goer

(to InpRa), is filtered for InpRa the goer.

J. The fingers express the purified honey-dropping

heroic? Soma: (the worshippers) hail him with praise.

10. May the goat-borne Ptsian in all his paths*

be our protector: may he bestow maidens on us.

Ll. This Soma flows to Ptswan, who wears a

beautiful tiara* like-exhilarating ghee; may he

bestow maidens on us.

12. This Soma poured forth for thee, shining

(PUsHan) flows like pure ghee: may he bestow

maidens on us.

13. Soma, genorator of the praisos of the wise,°

flow in a stream; thou art the dispenser of treasure

among the gods.

14. He hastens to the vessels as a falcon enters

its nest, and enters the wooden (vessels) with a ery.

15. Thy juice, Soma, spreads around when effused

into the vessel as a swift falcon rushes along.

1 Tbhid. I1. 5, 2. 16. 3. with ddhara for uttamam.

2 4.¢, the instigator of everybody’s good actions (sacrifice, cte.).

* Or, ‘in this sacrifice,” ydman = yajia because it is reached,

te. obtained by the gods.

4 Sdyana explains hapardine as kalydnamukutavate ; it probably

means having hair braided like a cowrie shell (kaparda).

5 Or, In the midst of the wise, it is thou who dost gencrate

speech,”
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16, ‘Flow, Soma, who art most sweet-flavoured, Varga XVI.

giving exhilaration to Ivpna.

17. (The Soma-juices) are let loose for the banquet

of the gods like chariots desiring the wealth (of the

enemy).

18. These effused (Som«-juices), brilliant and

extremely exhilarating, are let forth for VAyu.’

19. Bruised with the stones and effused (by the

worshippers) thou, Soma, enterest the filter, bestow-

ing upon thy praiser (wealth), accompanied with

excellent male offspring.

20. This (Som), bruised (with the stones), and

praised by (all), the slayer of Rakshusas, plunges

through the woollen filter (into the vessel).

21, Whatever fear seizes me, near, afar off, or Varga XVIT.

here, purified (Soma) dispel that (fear).

22, ®May that purified Sowa, the beholder of all,

who is the purifier, purify us now by his purifying

(might. )

23, ‘Purify, Aext, our divine’ (body) with thy

purifying (light), which is diffused in the midst of

the light.

? Verses 16-18 ocour (with order inverted) Sima Veda, 1. 9.

1.17, 1-3, with epadehitah for madintanuh in verse 18.

* Or, utter a sound (vdyum = sabdan).

* Yajur Veda, XIX. 42.

4 Thid. XIX. Al.

6 “Divine,” because it causes increase, viz. sons, ete. The

light is the light of the sun, lightning, ete.

VOL. V, x
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24. Purify us, Agni, with thy purifying (light)

which possesses the light; purify us with the

effusions of the Soma.

20. ‘Shining (Soma), urger of all things, purify

me by both, by thy purifying (light) and by the

effusion (of the Soma); purify me in every way.

26. Purify us, shining Aeyt Pavamdna, urger of

all things, with thy three most mighty powerful

forms.’

27. May the worshippers* purify me, may the

Vasus purify (me)by their acts; purify me, all ye

gods, (Acnt) the intelligent purify me,

28. Soma, nourish (us), pour forth for the gods

with all thy juices the most excellont oblation.

29, Let us approach bearing the beloved loud-

sounding youthful oblation fostered by our offerings.

30. May the battle-axe" of the foe destroy the

foe alone: flow.fo us, bright Soma; (slay) the

villain only, bright Soma.
oO

31. 'He who reads the hymns to Pavamana, the

1 Yajur Veda, XIX. 43.

2 ¢e. fire, wind, and sun,

* Or the troop of gods, Zndra, ete.

4 Sdyana explains parasuh as chhedakah pavamdnah, as if Soma

were metaphorically called a battle-axe and implored to turn his

edge against foes only (tam eva Satrum ndsayatu).

5 Verses 31 and 32 oceur Sama Veda, IT. 5. 2.8. 1,2. Sd-

yana says Adtariswan means Viiyw because it breathes in the

aumosphere antariishe Swasitd; the food is sweetened and purified

by the purifying wind and the man eats it,
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essence (of the Veda) collected by the Rishis, enjoys

all (his food) purified, sweetened by MAtartswan.

32. For him who reads the hymns to Pavamana,

the essence (of the Veda) collected by the Pishis,

Saraswati milks milk, ghee, and exhilarating Soma."

ANUVAKA IV.

ADHYAYA IL. Convinven,

Sdvra I. (LXVIIL)

The deity is Soma Pavawiwa; the 2vsfz Vatasarer the son of

Buraraxpana; the metre of verses 1 to 9 1s Jagati, of verse

10 Zrishtubl.,

1. *The exhilarating Soma-juices flow towards Varga XIX.

the shining (Ivpra), as milch kine (hasten to their

calves): the lowing kine sitting on the barhis grass

hold in their udders the pure (juice) welling up.

2. He with a noise -reéchoes the principal

(praises): separating the growing herbs, the green-

tinted (Some) sweetens them; passing through the

filter, (he exerts) great speed, he annihilates the

Rékshasas, the shining (Soma) bestows wealth (upon

the worshippers).

1 Here follows a Ahila of 19 verses in praise of the Panuendna

hymus, evidently of more modern date (2s indecd are verses 81

and 32 above). The sins to be expiated by the Pavamdua hymns,

according to the author of the Aca, eg. killing cows and Brah-

mans having intercourse with Sudra women, point to a later and

more developed civilization.

* Sama Veda, T. 6, 2, 2.10,
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3. The exhilarating (Soma) who constructed the

twin united (heaven and earth) doth by means of

his juice maintain them growing together, im-

perishable: he has distinguished these two great

unbounded worlds, wandering everywhere, he has

assumed imperishable strength.

4, The wise (Soma) wandcring through the two

worlds, sending forth the waters, fattens his station!

with food: the Soma-juice collected by the priests

is mixed with the barley: it is united by the

fingers: it protects tho head.”

5, The sage (Sema) is born with developed mind;

having his place in the womb of the water, he is

deposited (by the gods) by rule from far off:* even

when young these two were distinct; the birth (of

one half) was placed in secret, the (other) half was

visible.

6, The wise (worshippers) know the form of the

exhilarating Soia-juice, the food that the falcon

brought from far;' they cleanse in the waters tho

1 qe, the uttara vedi, the northern altar.

* Sdyana’s explanation of girak, viz. Sirnain bhitajdtam (the

withered world ?), needs explaining more than the original itself.

® Sayana thinks that this refers to the fact that rain is caused

by the sun, with which Soma is here identified. The last part

of the verse refers to the sun, which appears in the daytime,

and the moon, which appears at night,

* Sdyana says a bird in the form of Gdyatr? brought it from

heaven,
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fostering (Noma) delighting (the gods), flowing

around, and deserving laudation.

7. The ten fingers cleanse thee, Soma, when

effused and placed in the vessels by the J?éshis,

with praises, religions rites, and woollen filters;

and collected by the priests with oblations to the

gods thon bestowest food (upon the worshippers)

for a gift.

8. Intelligent praises celebrate the wide-flowing

(god)-delighting Soma who sits in good company,

who exhilarating (falls) in a-stream with his water

from the sky (and) wealth-conquering, immortal,

sends out his voice.

9. This ona sends from heaven all water ; being

filtered he settles in the vessels; effused with the

stones he is cleansed with water and milk; the

filtered Inrw bestows delightful wealth.

10. Soma offering (wealth) as soon as thou art

sprinkled (with the water and milk), pour various

kinds of food (upon us); let us invoke the friendly

heaven and earth: do ye, O gods, grant us wealth

with excellent male offspring.

Sters IT, (UXIX.)

The Réské is Hinanvasréva son of Ancrtas; deity as before;

metre of verses 1 to 8 Juyatl, of verses 9 and 10 Zrishtubh.

1. (Our) praise is attached (to Typra) as an Varga XX1.

arrow to the bow; (the Soma-juice) is let loose
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to (Inpra) the fosterer' as a calf to the udder of

its mother ; (Inpra sheds blessings) as a cow having

a copious stream of milk yiclds it when coming

into the presence (of the calf); in Inpr.’s sacrifices

the Soma is stimulated.

2. °The praise is united (to Iypra); the ex-

cellent (Sow) is sprinkled: (the Soma stream)

emitting pleasant juice is driven into (Inpra’s)

mouth: the filtered diffused* cxhilarating swift-

flowing (Soma) hastens to the fleece hke the arrow®

of the combatants.
7

3. (Some) seeking his spouse’ is filtered in the

sheep-skin; he separates lis granddaughters’ on

the earth for the sacrificer: green-tinted, adorable,

colleeted (in the ladles), exhilarating, he overcoines

(his foes); sharpening his vigour he shines like

one of might.

' Sayana takes ardhane twice over: he says it is used of Indra

because he is the nourisher of everything.

* Sima Veda, II. 6. 1. 9. 2, with sunwatim for praghnatdm.

8 Sdyana takes sanfanth twice over; first as an adjoctive

agreeing with somvh understood, ‘ diffused in the ladles,” etc.,

and second, as a noun, ‘the arrow discharged (by the foe).”

* te. the Fasativart waters together with the Zkadhand waters.

° ae. the horbs. Naptih=naptrih, which, according to S4-

yana, means the fourth genoration, Prajdpaty begets the gods:

the gods beget the rain; the rain begets the herbs. Or it means

simply the offspring of Soma; Soma nourishes the herbs with

his rays. Soma ‘ separates” the herbs at the lip to make them

fruitful. Sdyana takes ritam yate as yasiiam gachchhate, ie.

yajamdnaya.
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4, 'The bull lows, the cows flock around him:

the divine (praises) gather round the station of the

radiant (Souwa):? Sond passes through the white

sheep-skin; he clothes himself with it as it were

burnished armour.

5, The immortal grocn-tinted Sou, when purified

is arranged in an uncleansed shining vestment ;*

he has created (Aprrya) who stands on the back of

the sky for the destruction (of sin) and purification,

(and has created) Aprry.’s brilliance,* the cover of

the two worlds.

6. ’The rushing exhilarating. foe-slaying Soma- varga xxm.

juices wher let loose flow together round the cx-

tended cloth like the sun’s rays: they flow to no

other person except Tnpra.

7. The exhilarating (Somu-juices) poured forth

by the sprinklers’ effect their way to Ivpra as in

a waterfall of a river the pervading (waters find

' Sdma Veda, LL. 6. 1. 9. 8.

* Sayana says the first half of this verse recounts the praise of

Soma; Soma at the time of entering the wooden vessels makes

a noise; the cows, ¢.¢. the propitiating hymns of praise, gather

round him: the hymns of praise approach the god’s station.

* de. the milk,

* Sdyana explains vabhesmayam as ddityamayam ddityasya

soubhitam tejas.

* Sama Veda, LL. 6, 1.9.1, with prusutah for prasupah.

© Or praised by the priests who give the Soma.”
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their way) to dry ground; bless on our return’

our two-footed and four-footed things; may food

and offspring ever abide with us.

8. Pour upon us (wealth), comprising treasure,

gold, horses, cattle, barley, and excellent male off-

spring; you, Soma, are? my progenitors, the chiefs

of heaven, placed (for sacrifices), the offerers of

oblation.

9. These filtered Soma-juices advance to Inpra

worthy of honour, as (InpRa’s) chariots advance

to battle ;* expressed (with, the stones) they pass

through the woollen filter, casting off infirmity *

the horses go towards the rain.

10, Ixvv, who dost make (men) very happy, the

blameless one, the destroyer of foes, flow for mighty

1 Sdyana explains nveseas swagriham pratt pravesane nirga-

mane va, “on our entering our home or leaving it;” deipade

and chatushpude are datives from °-pad, not locatives from °-pada,

and are dependent on sam.

? Soma is treated as plural by attraction; or, as Sayana puts

it, the plurality of the pifrds is applied to Soma.

# Sayana takes sdéim twice over: first as epithet of Indra,

sareath sambhajaniyam, sccond as meaning “battle,” from so,

“to kill.”

* Casting off the infirmity that pervades all their limbs,

becoming youthful; cavrz from ert, that which covers the body.

Sayena further explains Aaritah as “becoming the horses that

bear the Sun;” cf. Rig-veda, I. 115. 4, where haritah is ex-

plained as ‘the sun’s horses or the rays which take up the

moisture.”
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Ivpra; bring to (me) thy worshipper gratifying

riches; heayen and earth, protect us with auspicious

(riches).

Sera ITT. (LXX.)

The Rishi is Runc son of Viswarrea; deity as before; metre

of verses 1 to 0 Jagati, of vorse 10 Tiishtubh.

1. ‘For him in the ancient sacrifice thrice seven Varga XXIIL

milch kine * milk forth the right mixture; he makes

four other beautiful waters for purification when

he is nourished with the sacrifices.

2. °He being solicited for-auspicious ambrosia

opens* both heaven and earth by Ins intelligence ;

he covers the lustrous waters with his greatness,

when (the priests) with the oblation recognize the

station of the radiant (So).

3. "May those, his immortal, inviolable rays

protect both classcs of beings,® wherewith he

‘Sama Veda. I. 6. 2. 2. 75 vbid VT. 6. 2. 17. 15 with

duduhrire for duduhre and purame for piirvye.

* These may de literally meant or may signify the 12 months,

the 5 scasons, the 3 worlds and the sun. The four waters

are the Vasativa-) waters and the three Vhadhand wators.

§ Sama Veda, II. 6. 2. 17. 2, with bhakshamdno.

4 ¢.e. fills them with water. 5 Sdma Veda, IT. 6, 2.17. 3,

@ Sdyana applies this to the moyeuble and stationary or

animate and innnimate ercation: the rest of the verse would

secm to show that it means rather men aud gods. Sdyana

adds, ‘‘the Soma tertilizes the plants ut the sucrifice, and

streams of meu flow forth,” the plants beng part of the

stationary (sthdvara) creation, and men belonging to the move-

able (janyama).
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stimulates human (strength) and divine (food);

thereupon praises reach the royal (Soma).

4, Cleansed by the ten well-working (fingers),

the companion (of the waters) stands amongst the

midmost mothers! to measure (the worlds); the

beholder of men protecting sacred rites (for the

sake) of auspicious ambrosia looks after both

races.”

5. Being filtered for Inpra’s world-supporting

strength,® stationed in the midst of both worlds he

goes (everywhere); tle showerer destroys the evil-

minded by his vigour, challenging the Asuras? like

an archer.

6. He repeatedly beholding his parents (heaven

and earth) proceeds with a loud noise, like cows

(looking at their calves and lowing), and with a

) Mdtrishu is not explained ; madhyamdsu is said to mean; y

‘placed in the atmosphere.”

2 Here Sdéyana correctly takes the words as referring to godsJ g

and men, aud adds, ‘‘men by granting them their desires,

gods by bestowing oblations upon them.”

3 See note on TX, 86. 3.

4 Sayana explains gurudhah as suchd rundhali pardn, whichL ‘ P 3

would seem to mean ‘they avert pain from others,” and con-

tinucs, duhka-hérine 'surdn, which scems quite inconsistent.
’ ?

Adedisinuh properly means *I aiming ut.” S‘aryahd is ex-

plained as Aunanasddhanair ishublr hanta virah, On VIL 16.

39, Sayana gives force to both meanings, garya “an enemy”

and garyd ‘an arrow,” by explaining the word as vdnaih

Satrinam hantd.
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roar (like the troop) of Marvuts; knowing that

water to be the best which is good for all men, the

intelligent (Pavamdna) chose man to be the offerer

of his praise.

7. The formidable showerer, the contemplator of

all, through desire for strength roars, sharpening

! the Soma settles on hishis green-tinted horns;

well-prepared station; the cowhide is his cleanser

and the sheepskin (too).

8. Brilliant, cleansing his sinless” body, the grecn-

tinted (Soma) is placed onthe high-placed flecce ;

sufficient for Mirra, Varuna, and Vayu the ex-

hilarating (Soma) mixed with the three ingredients*®

is prepared bv the performers of good rites.

9. Flow Soma, the showerer, for the banquet of

the gods; enter the Soma-vessel dear to Inpra;

bring us safe past the hostile (/tdkshusas) before

they oppress us; for he who knows the country

tells the direction to him who asks (the way).*

10. Hasten (to the vessel) as a horse when urged

(hastens) to the battle; flow [npu into Iypra’s

belly ; all-knowing (Som) bear us (safe) across,’ as

‘ ae. the streams of the Soma Juice.

? Or motionless, ¢.¢. placed in the vessel.

5 Water, curds, and milk.

* Sdyana completes the simile: “as by telling him he pro-

tects (helps) him, so do thou who knowest the roads of the

sacrifice protect us by telling us the sacrificial paths.”

5 ge. across dangers or ovil spirits (/durifdnyalitya paraya).
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(boatmen bear people) across a river in a boat;

fighting like a hero, defend us from the reviling (of

the foe).

Stxra TV. (LXXI.)

The Mish? is Risnanwa son of Vigwinurrra; the deity is the

same as before; the metre of verses 1 to 8 is Jagati, of verse

9 Trishtubh.

1. The donation is given; the vigorous (Some)

enters his resting-pluce, and, vigilant, guards (his

worshippers) against the malignant Mdkshasas ; the

green-tinted (Soma) produces the all-sustaining water

of the sun;* (he places) the mighty sun? to cover

the two worlds, to purify (created things).

2. The powerful (Soma) advances with a roar

like a slayer of men; he puts forth that Asura-

slaying tint® of his; he abandons bodily infirmity ;

the food* goes to the prepared (altar); he assumes

a form advancing to the outstretched (filter).

3. Expressed with the stones by the hands (the

Soma) flows: he moves like a bull; (worshipped)

Or, taking nabAah as accusative and payah as genitive, “ the

firmament the supporter of the water.”

* Brahma is explained as “the mighty uplifted one that

destroys darkness or the supreme sun” (parivridham, as if

deriving érahma from vrimh or brinh).

° 4.e. preon; or vargam means ‘ protecting strength.”

* ge. the Soma: pitukh means “juice” or food.’ Sayana

explains fand at the end of the verse as ‘fin the filter out-

stretched by the sheepskin,” as if it were a participle passive

of tan in the locative.
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with praise he wanders through the firmament ; he

rejoices, he is embraced; (praised) with a hymn

he fulfils (the desire of the worshippers), he is

eloansed in the waters, he is honoured at the (god)-

protected (sacrifice).

4. The powerful exhilarating Some-juices be-

sprinkle Inrri who dwells in heaven, the aug-

menter of the clonds,’ the destroyer of the dwelling

(of the foe), in whom,’ on account of his great-

nesses, the cows, the eaters of the oblations, mix

the best (of their milk contained) in the uplifted

udder.

5. The ten fingers of the arms urge him near to

the ground (of the sacrificial altar) like a chariot ;

he gocs (to the vessels), he approaches the conecaled

(milk) of the cow when the praiscrs produce his

resting-place.

G. The shining (Some). approaches the golden Varga XXVI.

seat, the station constructed by his holy rites, as

a faleon (approaches) his nest, (the worshippers)

sond tho well-beloved by their praise to the sacred

1 Or, at the sacrifice which nourishes the gods by bestowing

oblations on them.

* Or, mountains,

3 Indra is here regarded as Soma Pacandne. The word

eartmabhih at ond of verse is explained uruleair mahattuarh ;

but it is difficnit to sce to what Styana thinks it refers, As

he regards if as an abstract noun, it canuot be taken with

érinanti as that with which the cows mix their milk.
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grass; the adorable Soma proceeds to the gods like

a horse.

7. Radiant, wise, flowing in separate streams, (the

Soma descends) from the firmament; the showerer

offered at the three libations responds to the praises

(of the worshippers); led in a thousand directions,

coming and going, he shines at many a sunrise

like one who sings praises (to the gods).

8. His ray‘ ercates a shining form; at whatever

battle it is present, it beats down the adversaries ;

the giver of water-goes with the oblation to the

divine people, (it meets) with good praise: (Sema)

is joined by (a hymn) demanding kine as the

chief boon.

9, Like a bull approaching the herds (Soma)

roars (a8 he approaches the praises): he appro-

priates the lustre of the sun; celestial, flying

gracefully ? he looks down upon the earth; by his

wisdom Soma contemplates mankind.

Séxra V. (LXXIT.)

The Risht is Harmanta of the race of Ancinas; the metre is

Jagat,

1. They cleanse the green-tinted (Soma): he is

harnessed like a swift horse ; the Soma is combined

? Sdyana derives carpa from eri, in the sense of keeping

off, beating back, “his ray repelling his foes.” Compare verse 2.

2 Suparnah properly means a hawk: Sayana takes it ety-

mologically, supatanahk, and adds, ‘going gracefully, because

it is carried off by Gdyatri in the shape of a hawk.”
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in the pitcher with the products of the kine. Te

utters a sound, (the worshippers) send forth praise ;

how many (boons) abundantly delighting! the

uttercr of many praises (doth Some bestow).

2. Many wise men utter praise together, when

they have milked the Sow« into Inpra’s belly,?

when fair-armed men cleanse the delightful ex-

hilarating juice with their ten united * (fingers).

3. Unceasing the Soma gocs to mix with the

products of the kine; he utters a ery dear to the

daughter of the sun.' The praiser’® brings delight

to him; he is united to the two kindred sisters

(the hands),

4, Shaken by the men, expressed by the stones,

the delighter (of the gods), tho lord of cattle,

ancient, distilling (in the vessels), born in due

season, (the Some is placed) on the sacred grass; in-

telligent, the material of the sacrifice of man, pure,

the Some flows for thec, Inpra, of his own accord.

} Sdyana expiains paripriyah as paritah prinayitrini, taking

it with dhandnz, impliel in kati ehit. It is, however, more

probably, the nominative (plural mase.).

* ge. the dronakalusa.

§ santldbhih, lit. “having one nest” (nida), Sdyana docs

not explain it here, but elsewhere paraphrases senile by

sdutdnasthina, saananivisa, ete.

‘ae. the dawn; because, as Sayana says, at that time the

noise of tho effusion of the Soma is great.

§ Sayana explains o/nemgrisah as hamantyai stotram grihad-

titi, Naigh. LT. 4 gives the meaniug “farm.”
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5. Urged by the arms of men, poured forth in

a stream the Soma flows for thee, Inpra, for

strength;' thou accomplishest the rites, thou

overcomest cnemics*® at the sacrifice; the green-

tinted Soma rests upon the cups like a bird perch-

ing on a tree.

6. The seers, the experienced performers of holy

acts, milk forth the seer, the loud-sonnding un-

decaying Soma; the regenerated cattle and the

praises combined repair to him at the place of birth

of the sacrifice.®

7. The supporter of the yast heaven, (placed)

upon the navel of the earth, moistencd amongst

the rivers in the wave of the waters, the thunder-

bolt of Inpra, the showerer (of benefits), the

possessor of wealth, Soma auspiciously exhilarating

distils into (Inpra’s) heart.

8. Porformer of good deeds, flow quickly round the

terrestrial region, giving (riches) to the worshipper

aud the shaker (of the libation);* do not deprive

us of the wealth that enriches our dwellings ; may

we be invested with abundant wealth of divers

kinds.

1 Or for the sake of food.

* Sdyana explains matih as abhimdnan satrin.

§ de. the northern altar.

* Adhinwate moans making the ddhkdvana (shaking) with

the three filaments of the Soma, after the Addbhya libation.

Séyana refors to a sitra of Apastamba.
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9. O Inpv, bring us quickly (wealth) with a

hundred gifts, with horses, with a thousand gifts,

with cattle and with gold; measure unto us

abundant riches and food; come, purified one, to

(hear) our praise.

Stwra VI. (LXXAUIT)

The Mish? is Pavrrns of the race of Awarras; deity and metre

as before.

1. (The streams) of the dripping effused (Sema)

sound together on the jaw (of the sacrifice),’ the

Soma juices flow togcther.to the place of sacrifice.

The powerful (Soma) has made the three exalted

worlds for the use (of men and gods); the ships?

of the truthful (Soma) satisfy the pious worshipper.

2. The mighty (priests) assembled together send

forth (the Soma) together; desirous (of heaven)

they drive it to the wave of the river; generating

praise they nourish the precious body of Inpra

with the strerms of the exhilarating Soma,

3. (The rays of the Some) having the means of

purification sit round the voice (of the firmament),’

' Siyana explains srazve as the plank of the Soma press

(adhishavana phalaka), which is the jaw of the sacrifice,

24. the four pots for the Aditya, Agrayana, Ulthya and

Dhyura libations.

* Sayana takes récham as the voice of the firmament (or

middle world) residing in the Soma, and cites: “ Soma standeth

in the firmament; the king Soma sitteth amongst the Can-

dharvas.” The voice of the firmament means, apparently,

VOL, Y, y

Varga XXIX,
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their ancient father protects their (light-giving)

work: Soma the all-cnvelopper has overspread the

mighty firmament (with them): the skilful (priests)

are able to conduct (the Soma) to the all-sustaining

(waters),

4, (The Soma rays) in the firmament of a thou-

sand streams (unite with the earth) below; in the

summit of heaven, swect-tongued, in separate

drops, his rays,’ swiftly moving, never shut their

eyes;” fixed cach im his place, they are the

molesters (of sinners).’

5. (The rays) which were manifested in heaven

and earth, illumined by the hymn (of praise),

consuming the impious (sacrificers), drive away

by their wisdom from earth and heaven the black-

skinned (Ldkshasas) hated by InpRa.

G. (The rays) which regulating praise and pur-

posing cclerity were manifested from the ancient

thunder, and the rays of the Soma refer either to the moon

or to the Soma juices identified with the rain.

‘ Sdyana explains spagah as sdrabhitd rasmayah, but the

ordinary meaning of “spies” or ‘ wardcrs’? would make better

sense,

* Sayana adds: “but always keep watch to know the evil

and the good, or always keep on the alert as kings do to

guard against encmies.”’

* Rather, “in every place there are barriers strewn with

snares” (to keep off and catch the wicked or the Rakshasas),

or ‘prisons filled with fetters.” Cf. VII. 4. 10, and IX.

41.2,
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firmament, them the blind and deaf! avoid; the

wicked traverse not the path of truth.

7. The intelligent sages extol the voice (of the

firmament) in the purifying extended (Soma) with

its thousand streams; the Mudras are their servants,’

swift-moving, inviolable, reverend, of goodly aspect,

the beholders of men.

8. (Soma) the protector of the sacrifice, the doer

of good deeds cannot be resisted ; he places in his

heart*® the three purifiers; he the all-wise looks

over all worlds; he censures those who are hostile

in action, who sacrifice not.

9, The thread of the sacrifice spread over the

filter extends by its act to the tip of Varuna’s

tongue;* the wise approaching reached it;° but

he who is incompetent for the rite sinks (to hell)

even in this world.

’ Siyana explains this as spiritually blind and deaf— those

who do not sce good objects—those who do not hear the praise

of the gods.”

* This scems to be the meaning aseribed by Sayana to spasah,

viz. edchd vasinad (obedient voices),

3 fe, combines in himself; the three purifiers are _dgnr,

Pye, and the sun.

4 fe. the Fasativari waters, which are on the tip of Vai wna’s

tonene.

' «Tt refers to the tip of Peuruna’s tongue; the wise reach

it by their praises or oblations,
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Stera VII. (LXXIV.)

The Aisht ig Kaxsnivar the son of Dircwatamas; the metre of

verse 8 is Zrishtubh, of the rest Jagat.

1. Born in the water (the Soma) cries out like

a child, when powerful and brilliant! he wishes to

enjoy heaven: he comes from the sky to mix with

the water that nourisheth the kine;? we ask him

by our praises for an opulent dwelling.

2. The supporter of heaven, the prop (of the

earth),® the Sema-juice. who, widely spreading, fill-

ing (the vessels), flows im all directions—may he

unite the two great worlds by his own strength ; ‘

he has upheld them combined: (may he) the sage

(bestow) food upen (lis worshippers).

3. (There is) abundant food well-prepared made

of Soma and sweet for (Iypra) who comes to the

sacrifice; the way to earth is broad: (for InpRa)

who is the lord of the rain (that falls) here, the

possessor of cattle, the showerer of water, the

leader (of the sacrifice), whose road is hither,’ who

is deserving of praise.

1 Or “swift as a horse.”

* Payovridhé, “that fecds the milk of kine and the sap

ot herbs.”

* Styana refers to Rig Veda, LX. 89. 6.

* Sayana explains yakshat us saiiyojayatu, and depitd as ‘by

an act not to be shared,” de. by its own unaided strength.”

© ae, to this our sacrifice,
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4. Full of sap the butter and milk is milked

from heaven, the bond! of the sacrifice, the water is

generated: the assembled liberal givers delight him:

(the Soma-juices) the leaders, the protectors shower

down the accumulated (water).

5, Combining with the wave the Soma utters a

ery; he sprinkles” his god-protecting body for the

worshipper; he places the germ upon the lap of the

earth, whereby we acquire sons and grandsons,

§, May those (juices) which are in the third

world, the world of many streams, unconnected,

bestowing progeny, desecnd; the four digits*® (of

the Soma) sent down from heayen bearing water

bring the oblation and the nectar.

7. When the Soma secks to gain (heaven) he

assumes a white colony; showering (benefits),

powerful ke knows (low to bestow) abundant

wealth (upon the worshippers), THe by his wisdom

is associated with excellent rites; he bursts asunder

the rain cloud from heaven.

8. Anon the Soma successfully reaches the

1 Nabhih is taken by Sdyana as “binding,” from aah, to bind.

* ie. distils into the vessels.

9 Sdyana explains vdbhah as the rays fdiptayak) or digits

fkaldh) of the Soma, and derives it in a confused way both

from aabhas, heaven, and the root sah, to bind (vdbhah=nabhaso

bddhikdh “obstructing heaven ’’).

* Sdyana explains seserdn as swnbhajan, which must. mean

“enjoying, possessing,” though sembhajamdnah would be more

correct in this sense.

Varga

XXXII.
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white water-besprinkled pitcher like a horse

(reaching) the goal: the devout (priests) stimulate

him with their praise; (he bestows) cattle upon

Kakshivat who has seen a hundred winters.’

9. Purified Soma, when thou art diluted with

the water thy juice passes through the woollen

fleece; cleansed by the sages, O exhilarating

purified (Soma), be sweet-flavoured for InpRa to

drink,

Stxra VILL. (LAXY.)

The Rishi is Kavi of the race of Buriav; the metre is Jagat.

ty 1. °(The Soma) fit for food flows towards the

delightful waters in which the mighty (Soma) is

fostered; the beholder of all, the great (Soma)

mounts the mighty sun’s chariot which goeth

everywhere.

2, The tongue of the sacrifico (Soma) distils the

delightful exhilarating (juice), speaking,’ lord of

this rite, unassailable; tho son (the sacrificer)

1 S'atahindya is here explained by Sayana as bahuganendya

(qu. one who attains many things): he elsewhere explains

the word by aparimita-kdla “lasting for an endless time.”

* Verses 1 to 3 occur Sama Veda, II. 1.1. 19, 1-3: verse 1

aleo ied. I, 6. 2. 2. 1.

3 ”ie. “yesounding ’ or ‘replying to the praises of the

worshippers.””
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assumes a third name unknown to his parents

in the brilliance of heaven.'

3. Shining, he eries aloud (descending) into the

vessels, pressed by the priests into the golden

receptacle; the milkers of the sacrifice® glorify

him; the supporter of the three sacrifices shines

(most) on the days of sacrifice.

4, Kffused by the stones and by the praises, fit

for food, illuminating heaven and carth the parents

(of the universe), pure, (the Soi) flows between

the sheep’s hairs; diluted (with the water) the

stream of the exhilarating beverage (is purified)

day by day.

6. Sona, flow forth for our welfare; purificd by

the priests clothe thyself im the (milky) mixture:

with the exhilarating lond- sounding * mighty juices

which thou hast, inspire _Inpra to bestow affluence

upon us,

YT he thir] name unknown to his parents” means 2 name

not given at birth at the alter called ndma-herana. Sdyana

explains rochane dieah as dyulohasya dipyamdne some *bhisha-

yamine sati. He cites Baudhiyana, who gives Somayajin as

an instance of «, “ third name.”

* Siyana refers to the Zaittiriya Brdhmana: “the priests

milk the stones as calves (milk the cows).”

* Ahanasas 1s expluned by Yaska (whom Sayana cites) ag

“having slaughter,” or “having utterance.’ Sayana adds to

these two other meanings, “ being struck or pressed”? and

“having praises.”
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ADHYAYA III.

MANDALA IX. Conrinvusgn.

ANUVAKA IV. Continvzn,

Stura TX. (LXXVI.)

The Rishi is Kavi the son of Bunter; the deity is Pavamdna

Sona; the metre is Jagat,

1. '(Soma) the sustainer (of all) flows from the

firmament, the-purifiable juice, the invigorator of

the gods, worthy to be praised by the priests ;

green-tinted like a horse let loose by the charioteers

he easily restores his vigour in the waters.

2, Like a hero he carries weapons in his hands,

desirous of cnjoying felicity, mounting his chariot

in quest of the cattle (of the worshipper), animating

the strength of Inpra, Ixpv, urged by the wise

performers of pious acts, is anointed (with the milk

and curds),

3. Soma, who art purified, who desirest strength

enter Inpra’s belly in a mighty stream; milk

heaven and earth for us as lightning (milks) the

clouds ; now with the rite? mete (unto us) abundant

food.

1 Verses 1 to 83 occur, with slight variations, Sima Veda,

IT. 5. 1.12; verse 1 also cb/d. I. 6. 2. 2. 5,

* ae. at the very time the rite is being performed.
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4, (Somu) the sovereign of the universe flows

forth ; surpassing the Rishis he desired the worship

of the all-secing truthful (Inpra); he who is

cleansed by the ray of the sun, the father of praise,

the unequilled sage.

5, As a bull (entering) the herd thou rushest

to the receptacle, on the top of the waters,

showering (benefits) crying aloud; thou flowest for

Txpra, most exhilarating, so that we may be

victorious in battle protected by thee.

Sir XO(LXXVIT)

Deity, /éshé, and metre as belore.

1. 'The sweet-flavoured beverage sounds in the Varga 1.

pitcher, the thunderbolt of Iyprs, more beautiful

than the beautiful:° (the streams) of this veracious

(Soma) approach yielding much milk, dropping

water, low:ng like kine (laden) with milk.

2. That ancient (Soma) flows, which the hawk,

despatched (for the purpose), brought down from

heaven passing through the (third) world; he?’

detaches the sweet-flavoured (Noma) flying down-

wards, with mind full of fear of the archer Avwsanu,

' Sama Veda, I. 6. 2.2. 3.

2 Sdyuna explains the words eapusho vapushtarah as “ sowing

sced more than any other sower of secd,”’

9 Saiyan refers sak to the Soma; it would seem here to refer

to the hawk, who is afraid of Avisdnu, the protcetor of the

Soma. As to the legend, Sdyana cites Avarcya Bréhmana,

TIL. 26.
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3. May the former and the latter Soma-juices

flow to give us abundant food and milk, pleasing

to look upon like beautiful well-adorned (women),

which (juices) perform every prayer and every

oblation.

4, May this Inpv, praised of many, knowing

those who desire to slay us, slay them with united

mind; who being in the dwelling of the lord

(Aent) deposits a germ (in the herds) and hastens

to (our) milk-giving ' herd of cattle.

5, The maker of all, clover in work, the juice,

mighty unassailable VAruna~* flows from heaven

for the sake of him who gocth hither and thither ;

the friend of all the adorable (Soma) is cffused in

affliction® uttering a sound like an ardent horse

amidst a herd (of mares).

Stxra XI. (LXXVIIL.)

Rishi, deity, and metre as before.

1. This royal (Soma) producing a sound flows

forth ; clothing himself with the water ho advances

towards the praises (of the worshipper) ; the sheep *

with its fleece lays hold of the impure form:

purified he approaches the station of the gods.

+ Trubja is derived by Siyana from wuru+dp4+yan “producing

abundant water (milk).”

* Sdyana does not notice this word.

3 Frijineshu is explained by Sayana as locative absolute=

‘when misfortuncs exist.” The Soma is effused in order to

avert misfortunes. * de, the filter.
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2. Thou art effused by the priests, Some, for

Inpra; thou the observer of men, stimulated,

intelligent, art immorsed in the water; many are

the paths for thee to follow,! infinite are the spread-

ing grect-tinted streams alighting on the eups.

8. The nymphs of the firmament seated in the

midst* flow towards the sagacious Soma; they

cherish him the sprinkler of the hall of sacrifice:

(the worshippers) solicit Pavaudaua (the unde-

caying) for a boon.

4. Soma flows for us, the -eonqueror of cattle,

of chariots, of gold, ef heaven, of water, of

thousand-fold (wealth), whom the gods have made

for (their) drinking, exhilarating, most sweet-

flavoured, dropping, purple, causing happiness.

5. Bestowing all these true riches, loving us thou

flowest, Som, purified; destroy our enemy whether

he be far or nigh; grantus a free road and frecdom

from danger.

Sdwra NIT, (DXXTXS

Rishi and metre as belore.

1. “May the spontaneous Somu-juices flow to us Varga IV.

at the brilliant (sacrifices), green-tinted, offused ;

may they be destroyed who are the withholders of

' Or, connecting the last line with the first: ‘ There are

ancient paths for thee to go to Indra, and a thousand bay

horses standing in the eups.”’

? In the middle of the sacrifice, ze. in the cups.

+ Sama Veda, I. 6, 2. 2, 2.
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food from us; may (our) foes be destroyed; may

(the gods) enjoy our pious acts.

2. May they flow to us, may they bring us riches

—the honcy-dropping Some-juices by whose aid

wo encounter the powerful (enemy); may we over-

coming the opposition of every man always bear

off his wealth.

3. For the (Sou) verily is the foe of his own

enemy and the destroyer of the enemy of another ;

as thirst overcomes one in a desert, so purified Sona,

who art irresistible, slay (both) those (adversaries).

4. Thy best juice (dwells) in the navel of heaven,

that which receives (the oblation); thy (members)

grow up thrown upon the summit of tho earth;

the stones devour thee upon the cowhide;' the

wise (priests) milk thee into the water with their

hands.

5. Thus, Jadu, the chief (pricsts) making the

mixture send forth, thy well-lodged, well-formed

juice; purified Somu, destroy (our) reviler; let thy

potent, delightful, exhilarating (juice) appear.

Sdera XII. (LXXX.)

Tho Rishé is Vasu the son of Bnarapydia; the metre and deity

as before.

1. The stream of the Soma, the contemplator of

1 Sayana says that although in his time people poured the

Soma out upon a black antelope’s skin, and not a cowhide,

the Soma was measured on a cowhide for the purpose of selling.
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man, flows forth; it invites by the sacrifice the

gods (who dwell) above the sky; it shines forth

at the voice of the saerificcr; the libations cover

(the earth) like rivers.

2. Giver of food, whom the kine! praise, thou

mountest, bright-shining, thy station fashioned by

golden-hands*; thou, Soma, the health of the wor-

shippers, increasing (their) abundant food flowest

for Inpra, the showerer (of bencfits), the giver of

exhilaration.

3. The (Sone) flows toodyora’s belly for (his)

food,’ giving extreme exhilaration, clothed with

vigour, giving good fortune le spreads forth to-

wards all beings; sporting (on the altar), green-

tinted, swift-moving, the showerer of benefits, he

flows forth,

‘++, The priests, the ten fingers, milk thee forth

for the gods, most sweet-flavoured, flowing in a

thousand streams; cffused by the men, expressed

with the stones, do thou, Soma, the winner of

thousand-fold wealth, flow to all the gods.

5. The ten fingers of the skilful (one) milk thee

forth with the stones into the water most sweet-

Aghnydh, explaincd as ahenaniya gdvah; the meauing is

that the kine who are brought to the sacrifices and milked

for the curds, ete., with which the Soma is mixed, are lowing,

“ See note to TX. 1, 2.

3 Or, for the sake of getting food for the sacrificer,
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flavoured, the showerer (of benefits); Soma, ex-

hilarating Iypra (and) the celestial people, thou

rushest forth, when filtered, like the wave of a

river.

Stcra XIV, (LAXXI.)

Rishi as before; the metre of verse 5 is Trishtubh, of the rest

Fagati,

1. The graceful waves of the purified Soma flow

into Inpra’s belly when being cffused and drawn

forth (together) with the potent curds of the kine,

they excite the hero’ to bestow (gifts to the wor-

shipper).

2. The Some flows towards the pitchers, like a

draught horse, lightly moving, the showerer; and

knowing both races of gods—those who come to

(the sacrifice) from the other world and those who

(come) from this world.’

3. Soma, when purified, strew upon us wealth;

Inpu, who art possessed of affluence, be (the donor)

of ample riches; dispenser of food, grant to Vasu

1 ae. Indra,

2 Sdyana takes aénoti as the predicate of yat; it would

make better sense, and the inversion would be avoided, if we

understood sumak as the subject of agnofi: “he acquires what

is in the world above and what is in this world,” the ablatives

amutah and itah being put for the locative by attraction, as

if it were, ‘‘he acquires from the next world what is there

and from this world what is here,”
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prosperity through (thy) intelligence, scatter not

our riches! far from us.

4, May the generous (gods) met together come

to us—Piisnan Pavamina, Mrrra, Varuna, Barnas-

part, the Marurs, Vayu, the Aswins, Twasrrrr

Savrratr, and beautiful? Saraswati.

5. The all-pervading couple heaven and carth,

the divine Aryaman, Apter, Vinirivrr, Buaea

deserving the praise of men, the spacious firma-

ment, all the gods honour the purified (Sona).

Stwa NV. (LXXAXIT.)

The metre and J2ish? as before.

1. °The Some has been effused radiant, the varga vi.

showerer, green-tinted; maguificent as a king,

he eries aloud when approaching the waters;

purified, he passes through the sheep’s fleece, to

alicht on the water-moistened seat like a hawk

(on its nest).

2. Thou, who arf wise, passest through the

adorable (filter) with a desire to perform the

sacrifice ; being cleansed thou rushest like a horse

to the batile. Driving away misfortunes be

gracious (to us), Sema; clothed in water thou

proceedest to the cleansing (vessel).

1 No gayain, ic. asmabhyan pradeyam dhanam “ the wealth

to be bestowed on us,”

* Suyamd is explained as sevigrahd “having a fair body.”

* Verses 1 to 8 oceur Sima Veda, IT. 5, 2. 13; verse 1

also did. I. 6. 2. 2.9, with edram atyeshyaryayam for vdrait

paryetyavyayam ¢ no mrtde for mol /aya and other variations,
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3. The mighty winged (Som) whose father is

Panrsanya! has placed his dwelling on the navel

of the earth among the mountains; the sisters,

the waters flow to (the produce of) the kine; he

meets with the stones at the beloved sacrifice.

4, Asa wife to her husband, so thou (affordest)

delight to thy worshippor; (Soma), offspring of

Pasr,? listen (to the praises) I address to thee;

in the midst of our adorations advance to grant us

life; Soma, who art irreproachable, be vigilant

against (our) foe.

5. As thou, Inpu, didst attain strength* for the

ancient (ishis), giving them hundredfold (wealth)

invulnerable,’ giving them thousandfold (wealth) ;

so now flow for (our) modern prosperity; the waters

wait upon thy functions.

Sura NVI. (LXXXIITL)

The ftesht is Pavirra; the metre is Jagat.

1, ‘Lord of prayer, thy filter is stretched out ;

thou who art the sovereign, enterest its members

1 ¢e. the rain. Sayana takes somak, implied in mahishasya

parninah, as the subject of dadhe. The mountains are the

grinding-stones: the navel of the earth the oblation. He ex-

plains swasdrah as ‘ fingers,” which makes no sense.

2 a4¢. the earth; Soma is its offspring, because it is produced

in the ground in the form of a herb.

3 Siyana omits vdjam and amridhvah from his commentary.

4 Verses 1 to 3 occur with variations, Sima Veda, II. 2.

2.16; verse | also 2b7d. T. 6. 2. 2. 12.
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from all sides ; the raw (liquid) whose mass is not

heated attains not this (filter); it is the boiled

(liquids) bearing (the sacrifice) which attain it.

2. The filter of tho foe-secorching (Soma) is spread

on the summit of heaven; his shining filaments are

separated; his swift-flowing (juices) protect the

purifier (the worshipper); they dwell upon the

summit of the sky in their wish (to approach

the gods).

3. The chief sun of the dawn (the Sema) shines

forth ; sprinkier (of water), he nourishes the worlds,

wishing (to give them) food: by his intelligence the

intelligent build, the pitis, the beholders of men,

support the germ (of vegetation).

4. The Gunutharva verily protects his station;

the marvellous (Som) preserves the races of the

gods; the lord of cattle’ seizes (our enemy) with

a snare, the doers of good attain the drinking of

the sweet-juived (Soni).

5. Possessed of water, thou goest clothed in the

liquid water,’ to the great celestial abode to (take)

the sacrifice; as king thou ascendest to the battle,°

mounted on thy filter-chariot; armed with a thou-

sand weapons thou winnest (us) abundant food,

' Sayana apparently takes nidhdpatih (the lord of snaresBabe

ag if it wero #idhipatih (the lord of treasure), unless pasusamt-

haswami is a mistake for pdsasamiha®.

* Sayana takes havih and nabhah in apposition,

3 4.e, the sacrifice,

VOL, ¥. 4
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Stxura XVIT. (LXXXIYV.)

The Rishi is Prassrart the son of VAcn; the metre as before.

1. Flow, the exhilarator of the gods, the far-

seeing, the giver of water, for Inpra, Varuna, and

Vayu; grant us this day wealth and health; call?!

the celestial people? on the spacious ground (of the

sacrifice).

2. The immortal Soma who is stationed upon the

worlds, goes round about?® them all; Inpu, binding

and unloosing, accompanies (the sacrifice) for its

protection, as the sun the dawn.*

3. The Sema who is created by the (sun’s) rays,

(and whom they place) in the herbs for the gratifi-

cation of the gods, desiring to go (to the gods),

taking wealth from (the foc), flows when effused

in a brilliant stream, exhilarating Inpra (and) the

people of heaven.°

‘ When the gods hear the Soma flow, they come to the

snerifice.

* Or, speak to the godly folk (de. me, the rishi), saying

‘‘sddhu, sambhakta.”

* ¢.e, protects.

* Sayana expands this thus: Iynv accompanies the sacrifice

(saerificer), connecting it (him) with the gods (the desired end

—phalaih), separating it (him) from the .dswras, ete. (calamities),

as the sun for the protection (of sentient beings) accompanies

the dawn, connecting it with light and separating it from

darkness.

5 Sdyana tukes datoyam with indram “the lord of the gods,”

overlooking Janam.
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‘t, This is the Soma, the conqueror of thousands,

who flows stimulating the rapid voice (of the priests),

awaked at dawn; Inpu sends forth his ocean with

the winds, and sinks into the pitchers into [xpra’s

heart.'

®. The kine dilute with their milk that milk-

augmenting Sema who bestows all things by means

of praises; (the Some) the winner of (our foes’)

wealth flows purified by the rite, apt for the rite,

wise, experienced, the (giver of) all food.

Strra XVITI (AXA)

The Mish? is Vuva of the race of Birgu; the metre of the last

two verses is Tir/shtubh, of the rest Jagati.

1. Flow forth, Sora, well-effused for Inpra ; Varga X.

may discase and the /idkshasas be (kept) far off;

Iet not the double-dealers be exhilarated by thy

liquor; may the Senw-juices be foil of wealth at

this (sacrifice).

2. Purified (Soma), animate us in battle; for

thou art powerful, dear to the gods, the exhilarator.

Slay our foes, approach (us) who desire (to pro-

pitiate thee by) praises; Inpra, drink the Soma,

destroy our adversaries.

3. Thou flowest, Inpu, the inviolable, the most

exhilarating; thou art thyself the best support *

1 Sayana explains adndrasya hdrdi as ‘in such a way that

Indra’s heart 1s friendly.”

? Sama Veda, I. 6. 2. 2. 8. * Siyana, “ food.”
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of InpRA; many sages approach and glorify thee

the ruler of this world.

4, The guide of thousands, flowing in a hundred

streams, marvellous, Inpu flows forth for Inpra,

(his) beloved beverage; approach (the filter) winning

(us) land, winning water, O Soma, sprinkler, make

our path broad.

5, Crying aloud thou art blended in the pitcher

with curds and milk, thou passest through the

woollen flecee in the midst; being cleansed like a

horse, distributing (gifts), thou flowest, Soma, into

Inpra’s belly.

6. Flow sweet for the celestial people, flow sweet

for Ivpra, whose name is worthily invoked ; sweet

for Mirra, Varuna, Vayu, Brimaspatt, thou who

art sweet-flavoured, inviolable.

7. The ten fingers clean the horse in the

pitcher; among the wpras the worshippers send

forth praises; the filtered (juices) hasten to the

fair praise, the ecxlilarating Soma juices enter

Iypra.

8. (Soma), when filtered, bring us male progeny,

extensive pastures, a large and spacious mansion ;

let no hinderer of this (rite) be lord over us; Inpu,

through thee may we win all wealth.

9. The showerer, the beholder, has taken his

station upon heaven, the seer has illumined the

luminaries of heaven; the king passes through the

filter with a shout, (the Soma juices) the beholders

of men milk forth the ambrosia of heaven.
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10. In the heaven! of the bright (sacrifice)

the sweet-voiced Vunas severally milk forth the

sprinkler, the mountain-haunting (Sona); (they

sprinkle him) nourished in the waters, juicy,

in the ocean(-like pitcher), in the wave of the

river; (they sprinkle him) sweet-flavoured, in

the filter.

Il. The many voices of the Vunas praise (the

Soma who dwells) in heaven, well-winged, falling

(to earth); praises soothe the crying infant, the

golden bird, reposing on the earth.’

12. The eleyated GaypHArva abides above the

sun contemplating all its forms; the sun shines

with white light, radiant he illumines the creative®

heaven and earth.

' S4yana explins xdke as ‘free fron pain, the place called

havirdhdna” ; dicah is dyotandnasya yajiasya.

2 ge. the Aavirthdna.

* Midtard is expluined by Sdyana as xrmdtryau. It ia either

‘the two mothers,” or more probably ‘the two parents”

(of. pitarau).
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ANUVAKA V.

ADITYAXYA TIT. Continvep.

Stra I. (LXXXYV1,)

The &ishis are various: verses 1-10 the Axpisata’ MAsna

Rishis; verses 11-20 the Sixara NivAvanis; verses 21-30

the Pargn1 Asas; verses 31-40 the above three classes together;

verses 41-45 Arri son of Butiwa; verses 46-48 Grirsamapa:

the deity is Soma PavamAna; the metre is Jagati.

1. Thy (juices), purified (Soma), all-pervading,

quick as thought, go of themselves like the offspring

of swift (mares); the celestial well-winged sweet-

flavoured juices, great exciters of exhilaration, alight

upon the receptacle.

2. Thy exhilarating all-pervading juices are let

loose separately like chariot-horses; the sweet-

flavoured (Soma) waves (go) to Inpra the wiclder of

the thunderbolt as a cow with her milk to the calf.

3. Like a horse urged on to battle, do thou who

art all-knowing rush from heaven to the receptacle

whose mother is the cloud; Soma the showerer (of

benefits) is being purified at the top upon the

woollen filter for Inpra’s strength which supports

(the world).’

1 See Max Miiller’s Rig Veda Sanhita (Hymns to the

Maruts), Introduction, page Ixv, on the names of the rishis

of this hymn as given by Sdéyana.

* See IX. 70, 5. In both places Styana explains dhdyase as

dhdrakdya. It is more probably the gerundial infinitive “ to

Indra’s supporting,” ce. ‘to support Zedra.”
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4. 1Purified (Soma), thy celestial steed-like

(streams) us quick as thought are poured along

with the milk into the receptacle; the sishis, the

ordainers (of sacrifice), who cleanse thee, O rishi-

enjoyed (Soma), pour thy continuous (streams) into

the midst (of the vesscl).

5. ?All-seeing (Soma), the mighty rays of thee,

who art the lord, encompass all the sphere; per-

vading (all things) thou flowest, Soma, through thy

functions ;* thou rulest lord of the whole world.

6. *The rays, the tokens.of the extant, steady, Varga XIII.

purified Soma, circulate from botl:.worlds; when

the green-tinted juice is cleansed upon the filter,

reposing it alights upon its station, the pitchers.

7. Soma, the signal of sacrifice, the object of

pious worship, flows filtered; it approaches the

abode of the gods; the thousand-streamed rushes

to the receptacle, the showercr passes roaring

through the filter.

8. The royal (Soma) plunges into the firmament,

(and) the rivers (thereof), mixed with the streams,

he associates with the wave of the waters;° being

filtered he stands upon the uplifted woollen (filter)

1 Sama Veda, IT. 3. 1. 1. 1. * Sama Veda, 1. 8.7.1.3.

* Sdyana, ‘by thy supporting streams of juice.”

4 Sdma Veda, IT. 3.1.1. 2.

5 According to Sdyana, this may be intended to express the

effect of the Soma in producivg rain by combining in the clouds

with the solar rays.
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on the navel of the earth, the upholder of the vast

heaven.

9. Thundering like the summit of the sky (the

Soma) roars, by whose support both heaven and

earth (are upheld); the Soma flows acquiring

Inpra’s friendship, purified he alights upon the

pitchers.

10. 'The light of the sacrifice, he distils sweet

(juice) delightful (to the gods), the parent of the

gods, the generator (of all), possessed of ample

wealth; he supports-the hidden wealth of heaven

and earth, the most exhilarating, the exciting

(Soma), the nourisher of (Lypra), the juice.

11. The rapid (Soma) the lord of heaven, the

thousand-streamed, the beholder (of all), rushes

crying aloud to the pitcher; the green-tinted one

alights upon Mrrra’s dwelling-place, cleansed by

the sheep’s hairs. and the waters, the showerer.

12. In the front of the waters rushes the filtered

(Soma), foremost (he rushes) in the front of the

voice, he goes amongst the rays; in the front he

engages in battle (to win) food; well-armed, the

showerer (of benefits) he is purified by the offerers

of the oblation.

18. This (Soma) possessed of agreeable (praise),

filtered, and sent forth, (quick) as a bird goes with

a stream (of juicc) through the fleece; by thy

' Verses 10 to 12 occur Sama Veda, II. 4. 1. 1.
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sustaining act, by thy intelligence, sage Inpna, the

pure Soma flows purified throngh both heaven and

earth.

14. Wearing a coat of mail! reaching to heaven,

the adorable Soma, who fills the firmament (with

rain), placed in the waters, generating heaven,

passes with the water, (and) worships its ancient

parent (Inpra).

15, (Soma), who first reached Lymia’s glorious

body, gives great happiness to the entrance of

Inpra; (that Soma), whose station is in the highest

heaven, and through whom? (INpia) triumphs in

all contests.

162 Tyvv goes to Inpra’s abode, the friend leaves Varga Xv.

not the stomach of his friend; as a young man

mects maidons, so the Soma (meets) the pitcher by

a hundred paths.

17. Your thoughtful worshippers (Some), desiring

an exhilarating sound, purposing praise, advance

into the halls of sacrifice; the praisers the lords of

ae. elothed in light.

* Alah is explained as yasmdt somal (tripta indrah under-

stood), and the last line is construed as containing two additional

protases to the first line. It would be better perhaps to take

padam yad asys as the protasis to which ato evwak is the apo-

dosis, ‘Since hia (Svma’s) station is in the highest heaven,

therefore he (Soma) triumphs, ote.”

* Verses 16-18 oecur Sama Veda, 11. 4.2.7; verse 16 also

ibid. T. 6. 2.2. 4,
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intellect praise Some, the milch kine approach him

with their milk.

18. Radiant Soma, when filtered, pour upon us

accumulated unwasting nutritious food, which is

milked for us three times a day, without hindrance,

giving forth a sound, yielding strength and madhu

and fair male offspring.

19.1 The all-observant Soma the showerer (of the

desires) of his culogists, the increaser of the day,

the dawn, the sun; maker of rivers he desires to

enter the pitchers, penetrating to Ivpra’s heart,

(praised) by the wise.

20. The ancient sage (Soma) is purified by the

wise, guided by the priests he roars into the

receptacles; generating the water of the threefold

(Inpra), he distils sweet juice to gain Iypra’s and

VAyu’s friendship.

21. (It is) he (who), when purified, illumines the

dawn; he the maker of the world is (prosperous)

for the rivers ;* this Soma, having milked the thrice

seven (cows) of their curds and milk, exhilarating,

flows pleasantly to (go to) the heart.

22. Flow, Soma, to the heavenly abodes ;* let

' Verses 19 to 21 occur, with variations, Sama Veda, II. 2. 1.

17; verse 19 also rhea, I. 6. 2. 2, 6.

* Sdyana explains abhavat as sampiddho bhavati almost as if

he took sindhudjyah as instrumental, The true construction is

to take sindhubhyah as dative (dativus commed?), depending on

lokakrit, * 2.e. the bellies of the gods.
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forth, O Inpu, (proceed) to the pitcher, to the filter ;

alighting upon Inpra’s belly with a noise, guided

by the pricsts, make the sun ascend the sky.

25. Effused with the stones, thou flowest, Inpv,

into the filter entering the belly of Lypra; Soma,

the contemplator, thou dost look upon man (with

affection); thou didst open the cloud for the

Angirasas.

24, The pious worshippers desirous of preserva-

tion have glorified thee, Soma, when being purified ;

the hawk brought thee from heaven, Ivpu, adorned

with all praises.

25. The seven milch kine* approach the green-

tinted (Soma) who flows purified in a stream through

the woollen fleece, mighty men urge (thee) the sage

on the lap of the waters to the place of sacrifice.’

26. dadu, purified, plunges through his foes making Varga XVII.

all things easy of access to.the worshipper ; making

his body liquid,* lovable and wise, he rushes through

the filter sporting like a horse.

27. Separate, hundred-streamed, commingling

(with the Soma), water-desiring, (the sun’s rays)

! Or, thou didst; opon the mountain-sido which concealed the

cattle stolen by the Panis.

“The seven verses Gayatri, vtc., or the seven rivers, the

Canges, ote.

“ Or to the water; Sayana adds ritam, youth, and ritasye

yonth all mean water.

4 Sayama explains gah as rasamayan.
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approach the green-tinted (Soma);' the fingers

cleanse him pervaded by rays, in the third sphere

illumined by the sun.

28. All these are the offspring of thy celestial

effluence; thou art the ruler of the whole world;

so, purified (Soma), this universe is in subjection to

thee ; thou, Inpu, art the foremost, the supporter

of the house.

29. Thou, O sage, art the ocean, thou art om-

niscient ; these five regions (rest) on thy support;

thou sustainest both heaven and earth; the sun,

O Pavamana, (nourishes) thy luminaries.

30. Purified Soma, thou art purified for the gods

in the filter the supporter of the world; the chief

(priests) desiring (thee) lay hold of thee, all these

worlds offer themselves to thee.

31. The sounding (Somu) passes through the

woollen fleece; the green-tinted showerer cries in

the waters; the worshippers desiring (the Soma)

praise him together, the laudations soothe the infant

as he cries.

32. Ic invests himself with the rays of the sun

stretching out the triple thread in the way he

knows ; guiding the recent adorations of the truth-

ful (worshipper), the protector of women passes to

the consecrated (vessel).

1 Or gatadhdrdh may refer to the Soma and juices and harim

to Lndra; abhifriych would then mean “mixed with milk,” and

udanyucah, * desiring (Indra’s rain).”
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35. The sovereign of rivers flows pure, the lord

of heaven goes with a shout by the paths of the

sacrifice ; the thousand-streamed green-tinted (Soma)

is poured out, uttering a sound while being filtered,

the bringer of wealth.

34, Purified (Soma), thou pourest forth abundant

juice; like the wonderful sun (thou approachest) the

fleecy filters; purified by the hands of the priests,

expressed with the stones thou flowest for a mighty

wealth-yiclding conflict.

35. Thou rushest, Pavamaya, to (bring) food and

strength; thou alightest on the pitchers lke a

falcon on its nest; (thou) the exhilarating effused

juice giving exhilaration to [NpRA, resembling the

support of heaven, beholding (all things).

36. The seven sister mothers approach! the new- Varga XIX.

born victorious sagacious infant, Some, abiding

amidst the waters, supporter of water, divine, the

contemplator of men, to make him the ruler of the

whole world.

37. ?Inxou, who art the lord, thou goest (through)

these worlds, harnessing (to thy car) thy swift-moving

steeds; let them dispense the sweet-flavoured shining

liquor, mav all men be present, Soma, at thy worship.

38. ?Thou, Soma, art everywhere, the contem-

plator of men; thou, Pavamina, the showerer,

‘ ae. the coven rivers (the Ganges, Jumna, ete.) cluthe the

Soma with their water.

* Sama Veda, IT. 3. 2. 1. 8. * Sama Veda, IL. 8. 2. 1, 2.
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hastenest to these (waters); do thou pour forth

upon us (wealth), comprising various treasures and

gold; may we be (able) to live in the worlds.

39. ‘Flow, Innu, who art the winner of cattle,

wealth, and gold, the fructifier, placed upon the

waters; thon, Soma, art a hero, omniscient; thee

these sages approach with praise.

40. The wave of the sweet-flavoured (Soma)

excites voices (of praisc); clothed in water the

mighty one plunges (into the pitcher): the king

whose chariot is the filter mounts for the conflict,

and, armed with a thousand weapons, wins ample

sustenance (for us).

41. The all-pervading (Soma) excites both day

and night all praiscs easily borne, productive of

prosperity; Inpu, when drunk, solicit Inpra (to

give) us food productive of progeny and riches

filling our homes.’

42. At the beginning of the day the grecn-

tinted delightful exhilarating (Soma) is recognized

by the intelligence (of the praisers) and by their

praises; approaching the two men® he passes in

the midst (of heaven and earth, bestowing) upon

' Sama Veda, IT. 8. 2. 1. 1.

* Sdyana explains aswapastyam as vydptagriham, as if from

root ag, to pervade: the word probably means having horses

in the home (or, stable),” ¢.¢, ‘‘ wealth consisting of horses.”
3 a.¢, the praiser and the worshipper, or secular and sacred

people (daukshavaidelau).
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the upholder (of the rite) both human and divine

(riches).

43. 1(The priests) smear and grease and anoint?

(the Soma with milk); (the gods) taste the invigor-

ating (juice); they smear it o’er with sweet (milk).

Purifying it with gold, they plunge it into those

(waters) the sprinkler, the beholder, falling into

the seething torrent.’

44, Sing (ye priests) to the intelligent Pavamdna;

like a mighty shower he sends forth food; like a

snake he glides out of his old skin, sporting like

a horse he hastens forth, the showcrer, green-tinted.

45, (Sonu) going foremost, radiant, sanctified by

water, placed in the firmament as the measurer of

days‘ is glorified; green-tinted, shedding water, of

goodly aspect, the source of moisture, borne in a

chariot of light he flows giving wealth, friendly to

the house.

' Verses 43-45 occur Sama Veda II. 7. 38. 21;

also fded, I. 6. 2. 2. 11,

? The words aiijate, vyaiijute, and samaijate, mean the same

verse 46

thing; the repetition of the same word is avoided because

it is considerrd more complimentary to use different words

(stutyarthatwdad apunaruhtih).

* Sindhor ushchhwdse means literally “in the breathing of

the river.” Ludwig translates, An des stromes auf brausen,”’

Sayana oxplains it, “ going to an elevated place, the reecptacle

of the juice” (rasayddharabhita uchchhrite dese gachchhantam).

* Because, says Sayana, the rule as to the length of day

depends on the increase and decrease of the moon’s digits,

Soma being hers regarded as the moon.
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46. The supporter of heaven the prepared ex-

hilarating (Soma) is let loose, the triple! (liquor)

rushes to the waters; the worshippers taste the

sounding Soma juice, when the reciters of holy texts

approach the embodied (beverage) with praise.

47. The rapid streams of thee when thou art

purified, being collected together pass through the

interstices of the filcece; when thou art mixed with

water in the ladles, thou, Soma, on being effused

alightest on the pitchers.

48, Flow for us, Sema, cognisant of (our) worship

and deserving praise; pour (thy) beloved sweet-

flavoured (juice) upon the woollen fleece ; slay, [xpu,

all the voracious Rdkshusas; blessed with excellent

male offspring may we offer ample (praises)* at the

sacrifice.

Sticta 1, (LX XXVIL)

The Rishi is USanss son of Kavr;* the metre Zrishtubh.

1. 1 Flow fast (Soma), sit down on the receptacle,

purified by the priests hasten (showing) food (to the

sacrificer); cleansing thee like a strong horse, they

‘ Séyana takes tridhdin as referring to the three vessels,

the dronakulaga, ddhdvaniya, and pitabhrid.

2 Brihad vadema, lit. “may we say much (or speuk loudly).”

Siyana gives un alternative explanation, ‘‘ may we solicit much

wealth.”

3 Or Usanas the poetical: see verse 3.

4 Verses 1 to 8 occur Sdma Veda, II. 1. 1. 10; verse 1

also tbid. I, 6. 1. 41.
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guide thee with (their fingers for) reins to the sacred

grass.

2. The divine /xdu well-armed flows forth, the

destoyer of Itdkshasas, averting calamity, the pro-

tector of the gods, the progenitor, the powerful one,

the prop of heaven, the support of the earth.

3. The rishi, the sage, the foremost of men, the

far shining intelligent Usanas—he verily by his

poetic gift discovered the secret milk of those cows

which was hidden and concealed.

4, For thee, Inpra, the-showerer, this sweet-

flavoured Soma the showerer hag been poured into

the filter; the giver of thonsandfold wealth, the

giver of hundredfold wealth, the giver of abundant

wealth, the powerful is present at the eternal

sacrifice.

5. These Soma juices, (going towards) the thousand

viands produced by the kine, purified by the filters,

are let loose for ample food and ambrosia, desiring

food like horses victorious over a host.

6. Invoked by many, the Some, undergoing Varga XXIII.

purification, pours forth all food (for the sake of

men); falcon-borne, bring us food, conveying wealth

send forth thy juice.

7. When cffused, this quick-flowing Soma hastens

to the filter like a steed let loose ; whilst alighting

(he moves) like a buffalo sharpening his pointed

horns, like a warrior on a foray for cattle.

Sdma Veda, 1. 6. 1. 4. 9.

VOL. V. PA
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8. This Soma stream has come from on high and

has detected the cattle which were in a_ stall

(hidden) somewhere within the mountain; the

stream of the Soma flows for thee, Ivpra, thunder-

ing like lightning emitted by the clouds from

heaven.

9, And being purified, Soma, thou pursuest the

herd of (stolen) cattle in the same chariot with

Inpra; O thou who givest quickly, give (us) when

invoked plentiful and abundant viands, for they are

thy (property), O thou.qwho aboundest in food.

Sixra IIL, (LX XXVIII)

Rishi and metre as before.

1. 'This Soma is expressed for thee, Inpra; for

thee it is filtered; do thou drink of it; it is the

Indu Soma which thou hast made, which thou hast

chosen for thine exhilaration, thy companion.

2. *It has been harnessed like a great waggon

that bears heavy burdens in order to bring us many

treasures; after this* may all the races of men

expecting our (attack) go to the desirable battle.

3. Thou, Soma, who like VAyu with his Miyut

' Sima Veda, IT. 6. 3. 18.1.

* Thid. IL. 6. 3. 18. 2.

5° ¢e. after tho harnessing of the waggon. This line is very

obscure. Urdhwd is explaincd as asmadvotrodhdd unmukhani,

and swarshdtd as the locative of swarshdti, meaning, that which

is fitted for the attainment of heaven,” 2.2. ‘ battle.”
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steeds goest where thou listest, who like the

NAsatyas on hearing the invocation dost grant

abundant felicity, thon art of thyself desired by

all like the giver of wealth, thou art like Ptsitay,

swift as thought.

4. Thou, Soma, who like Typr performest mighty

acts, art the slayer of the Vritras, the destroyer of

strongholds; like the horse of Pupu! thou art the

slayer of those who are called serpents; thou art

the slayer of every Dusyu.

d. Soma who, like Agnr let loose in a forest,

easily manifests his might in the waters like a man

who fights shouting against his mighty (foe)-—so

Soma when purified urges on his wave.

6. These Soma juices pass through the woollen

fleece, like the rains of heaven showered by the

clouds; the effused juices flow promptly to the

pitchers as rivers running downwards (flow) into

the ocean.

7. ?Flow strong as the army of the Marvts, like

the divine blameless folk;* like waters become

quickly favourable to us; (thou art) of a thousand

shapes, adorable like (INpra) the victor in battle.

8. Thy acts are (like) those of the royal Varuna,‘

' Soo I. 116, 6.

2 Sdma Veda, IT. 6. 3. 13. 8,

“ae, the Maruts. Sdyana refers to a Brahmanea “ marute

vai dexandin visah.”

4 Sdyana’s interpretation is, “I quickly perform the saerifices

of thee the coverer ” (caruna=vdrake).
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vast and profound, Soma, is thine abode; thou art

pure as the beloved Mirra, munificent art thou,

Soma, as ARYAMAN.

Steta IV. (LXXXIX.)

isht and metre as before.

1. This horse of burden moves forth by the

(sacrificial) paths; when purified thou flowest like

the rain from heaven; the thousand-streamed Soma

sits down amongst us on his mother’s lap in the

water.

2. The sovereign Soma has put on the vestment

of the waters, he has ascended the most straight-

going ship of sacrifice; the dripping juice brought

by the faleon has inereased in the waters; the

father milks him—milks him the son of the father.!

3. (The worshippers) reach the lion-like (Soma)

the dispenser of water, green-tinted, red, the pro-

tector of this heaven; @ hero in battles, first (among

the gods) he secks the (stolen) cows; by his might

the sprinkler (InpRa) protects (the universe).

4. (The priests) attach to the broad-wheeled car

the glossy-backed terrible active graceful horse;

the sister fingers cleanse him; the kinsfolk in-

vigorate the mighty (Som).

' The Scholiast finds it difficult to make sense of this; prtd

( pdlako lokah) he supposes to mean the Adhwaryu, who extracts

the juice of the Soma which is born from the heaven as from

a father; or the first milker may be the yajamdna und the second

the adhwaryu; or duke may be repeated out of respect.
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5. The four yielders of butter wait upon him,

stationed in a common asylum;' being purified

they approach him with food, they surround him in

numbers on every side.

6. The prop of heaven, the support of eartli—all

beings (are) in his hands; may (Some) the fountain

(of desires) be possessed of horses for thee (his)

adorer; the filament of the sweet-flavoured (Som)

is purified for (the sake of winning) strength.

7. *Conquering (and) unconquered approach the

banquct of the gods: Soms, who art the slayer of

Vritra, flow for Inpra; grant us abundant and

splendid riches, may we be masters of execllent male

offspring.

Stixra V. (XC.)

The Ashe is Vastsurus son of Mires and Varuwa.

1. *Urged (by the priests) the generator of Varga XXVI.

heaven and earth advances‘ like a chariot, wishing

to distribute food; going to Indra, sharpening his

weapons, holding all treasures in his hands,

2. °The yoices of the worshippers resound about

} The firmament.

? Sdyana makes no comment on this verse.

3 Sama Veda. I. 6.1. 5. 4,

‘ Sdyana “Lestows” (prayachehhats), noglecting ratha iva.

Soma is the generator of earth by giving ruin, and of heaven

by obtaining the oblation.

5 Sima Veda, I. 6.1.4.6. Verses 2 to 4 occur dbéd. [I. 4.

2,11.
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him the triple-backed, the showerer (of benefits),

the giver of food; arrayed in water as VARUNA

(is arrayed) in the rivers, the giver of precious

wealth he bestows desirable riches.

3. Flow thou who hast a host of warriors, who

hast all the heroes, full of strength, victorious, the

giver of richos, sharp-weaponed, rapid bowman,

irresistible in battle, overthrowing the enemy

(arrayed) in (hostile) armies.

4. Flow thou whose paths are broad, giving

security (to the worshipper), uniting heaven and

earth, wishing to enjoy the waters of dawn the sun

and (his) rays thou eriest aloud, (to bestow upon)

us ample food.

5. Soma, exhilarafe Varuna, exhilarate Mirra;

O Soma Pavamana, exhilarate Inpra and Visunv,

exhilarate the company of the Marurs, exhilarate

the gods, exhilarate the mighty Inpra, O Inpu, for

his exhilaration.

6. Thus (glorified), do thou (Soma) like a king,

performing thy functions, flow on destroying all

evils by thy might; [npu, give food (in answer) to

(our) well-recited praise ; do you (O gods) cherish

us ever with blessings.
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ADIYAYA IV.

MANDALA IX. Convrinukrp.

ANUVAKA YV. Conrinurn.

Stxra VI. CXCL.)

The deity is Sowa PavamAwa; the Jvshi is Kagvapa son of

Manricwar; the metre is Zrishtubh.

1. 1(Some) on whom the minds of the gods are Varga 1.

fixed,’ chief (of the gods), recipient of praise, is let

loose with a shout by ceremony as (a horse is let

loose by tho finger) in a battle of chariots; the

ten sister (fingers) drive the bearer (of the oblation)

on the clevated place to the halls (of sacrifice).

2. The Soma juice effused by pious mortals

(comes) down (to the sacrifice) for the food of the

celestial pecple ; which immortal (liquor) is purified

by mortal (priests) with the filter, the curds and

milk and the waters.

3. The Soma juice the showerer (of benefits)

roaring to the showerer (INpka) goes when being

purified to (mix with) the glistening milk of the

cow; grected with laudation, cognisant of sacred

praise, the hero passes through the filter by a

thousand imperishable paths.

' Sama Veda, I. 6.1. 5. 11.

* See note on VI. 1, 1, Vol. FIT. p. 381. Sayana cites a

Bréhmana “ tasmin hi teshém manamsyotdni.”
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4, Demolish the strong dwellings of the Raksha-

sa; Inpu, when purified put on his strength; cut

to pieces with thy destructive weapon (the Rdksha-

sas) who come from above, from nigh, or from afar

and their leader.

5. Adorable’ (Soma), do thou as of old grant

the ancient paths to thy new worshipper; doer of

many acts, utterer of many sounds, may we obtain

those (portions) of thee which are difficult to defeat,

inflicting injury (on foes) and mighty.

6. Thus, being--purified, bestow upon us the

firmament and heaven and earth and many sons

and grandsons; make our land prosper, diffuse the

luminaries widely (in the firmament)’ and grant us

long to see the sun.

Stxra VIL. (XCIT.)

Risht and metre as before,

1, The green-tinted Soma effused and sent forth

(by the priests) is let loose, like a chariot upon the

filter, for the acquisition (of riches); being filtered

he acquires (InpRa’s) praise, he gratifies the gods

with conciliatory (oblations).

2. The sage, the observer of men, retaining the

water proceeds to his place on the filter; like a

ministrant priest sitting at the sacrifice (the Soma

1 Viswavdra, “ who art worthy to be chosen by all.”

* Sayana takes wru (for uriin?) with jyotimshi.
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flows) into the cups; the seven wise /ishis!

approach him with praise.

3. Soma. the intelligent, the knower of the right

path, accompanied by all the gods,* undergoing

purification gocs to his constant abode; he is one

who delights in all sacred praises; the sage en-

deavours to approach the five classes of beings.

4. O Soma Pavamana, thine are the thrice cleven

universal gods abiding in the secret (heaven); the

ten (fingers) cleanse thee with the waters upon the

elevated fleece, the seven great, rivors (cleanse thee).

5. May that place of the truthful Pavamuna be

quickly ours, where all the worshippors assemble

(to praise him); the light (of the Soma) which gave

manifestation to the day protected Manu— Soma

made it triumphant over the Dasyu.

6. As the ministrant priest proceeds to the hall

where the victim is stationed, as a just king marches

to battle, the Some undergoing purification enters

the pitchers like the wild buffalo in the waters.

Stura VIII. (XCIIT.)

The fisht is Novas the son of Gorama; metre as before.

1. *The sister (fingers) sprinkling together cleanse Varga III.

(the Soma), the ten fingers (arc) the effusers of the

’ Bharadwdja, Hasyapa, Gotama, Atri, Viswamitra, Jamadagni,

and Vasishta. ? Or “having all-pervading light.”

5 Verses 1 to 3 occur Sima Veda, IL. 6. 2.15; verse 1 also

thid. 1.6.1.5 6.
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sagacious (Soma); the green-tinted one flows round

the wives! of the sun, he hastens like a swift horse

to the pitcher.

2, Longing (for the deities) the showerer (of

benefits) the desired of many (the Soma) is sustained

by the (consecrated) waters as the infant by its

mother ;* going to his station like a bridegroom to

his bride, he combines in the pitcher with the curds

and milk.

3. And he nourishes* the cow’s udder; the

intelligent Jidu is associated with his streams; the

cows clothe the elevated Some in the ladles with

their milk as with newly washed robes.

4. Ixpu Pavamina, do thou with the gods, who

dost long for (our good) bestow upon us riches

comprising horses; may thy eapacious mind‘ longing

for those who possess chariots (come) towards us to

bestow treasures (upon us).

d. Soma, when thou art purified, measure out to

' Sayana explains yah by jdydh, and the quarters of the

horizon arc called the sun’s wives because thoy are made mani-

feat by the light of the sun.

® Sdyana carries the comparison through the whole line—the

infant longs for its mother and is sustained by her milk: sanda-

dhanve means, however, “ has flowed with.” Ludwig translates

vavasdnah, “singing with the mothers” (root vds).

* So Siyana; the Some entering the herbs, ete., nourishes

the cow who eats them.

4 Sdyana explains purandhi as twadiyd bahuvidha dhih. lt

may, however, be here a proper name; see Vol. IIE. p. 303.
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us riches and dependents and all-gratifying water.

Inpvu, may the life of thy praiser be prolonged ;

may (Some) who acquires wealth by his intelligence

come quickly at dawn.

Stxra IX, (XCIV.)

The Ruski ig Kawwa son of Anorras,

1. } When the fingers vie with each other in this Varga 1V.

(Soma), as the trappings on a horse or the rays in

the sun, clothed in the waters he flows desiring his

worshippers like (a cowherd going to) a pleasant

cow-stall for the nourishment of his. cattle.

2. Opening out the abode of the ambrosia’ on

both sides (he passes between); for him, the

omniscient, the worlds expand. Gratifying lauda-

tions eager for the sacrifice, call upon Jndu, lke

kine (lowing) towards their stall.

3. When the sage Soma goes round the praises

(of the wise) like a hostile chariot (going round) all

the regions (of the battle-tield), then desirous of

bestowing upon mortals the wealth that abides with

the gods, ke (is) to be glorified in the many places

1 Sama Veda, I. 6. 1. 5. 7.

2 Sdyana dramatizes spardhanté thus, ahah purastdehchhodha-

yamyahan purah sodhaydmityahamahamikayopatishtants,

3 ge, the firmament, the home of the waters.

* Swasare, according to Sdyana, is here used in two senses ;

(1) of the laudations ‘on the day of sacrifice”; (2) of the kine

‘towards their stall.” For (1) see I. 84, 4; Naigh, I. 2; and

for (2) Rig-veda, I]. 34, 5; and Naigh, IT. 4.
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of sacrifice for the preservation of the riches he has

given.

4. He (is) generated for prosperity, for prosperity

he issues forth, he gives prosperity (and) sustenance

to those who praise him; clothing themselves in

(his) prosperity, they obtain immortality; their

conflicts are successful through the aid of (the

Soma) who moves with measured tread.

5. Bring us food and drink, horses, cattle and

ample light, exhilarate the gods; for all (the

Ltdkshasas) ave easily, subdued by thee; Soma

PavamAna, destroy (all) foes,

Sinra X, (XCV.)

The Rishi is Praskanwa the son of Kaywa.

1. The green-tinted Soma cries aloud when let

loose, sitting when filtered in the belly of the

pitcher ; collected by the priests, he assumes his

shape, (putting on) the products the kine, therefore

raise praises (to him) with oblations.

2. The green-tinted Sema being let loose propels

the voice that indicates the path of truth as the

boatman (propels his) boat; the bright Soma

reveals to his worshipper on the sacred grass the

secret names! of the god.

3. *The priests hurrying like the waves of the

waters despatch praises towards Soma; adoring him

Sayana says ndma means the forms of the gods (sarirdnt).

* Sama Veda, I. 6. 1. 5. 12,
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they approach and come up together, longing for him

who longs for them they enter him.

4, (The priests) milk? forth the Soma cleansed

(dwelling) on a high place like a buffalo, the

sprinkler, placed between the grinding-stones ;

praises attend upon the longing Soma; (INnpra)

who dwells in three abodes? supports him, the

defeater of enemies, in the firmament.

®. Inpu, being purified, stimulating the praise

(of the worshippers) like the answerer of the Hotri

set free the understanding ;* when (thou) and [npRA

are present together (at the sacrifice) may we

be prosperous, may we become the possessors of

excellent male progeny.

Stcra XL (XCVL)

The Aisht is the Rdjd Pravanpawa son of DrvopSsa; metre as

belore.

1. The leader of the host, a hero, advances in Varga VI.

front of the chariots intent on scizing the cattle *

(of the enemy); his army exults: making their

oblations to InpRA prosperous for the fricndly

' Sdyana cites the Taittiriya Brohmana, “ grdvdno vaisd rit-

wijo duhanti”

* Or tritah may be an epithet of somah understood, and varu-

nam av opithet of dadram understood,

“ae, make his (? Jvdra’s) mind favourably disposed to grant

wealth.

4 Sama Veda, I. 6. 1, 4, 1.
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(worshippers), Soma assumes the hastily made!

robes (of curds and milk).

2. The priests express his green-tinted (juice) ;

he mounts the chariot unyoked by the horse-driving

salutations; the wise Soma the friend of InpRa goes

to meet the worshipper.

3. Divine Soma, who art the beverage of Inpra,

flow at our sacrifice for (his) abundant food; send-

ing water, causing rain to fall upon heaven and

upon this earth, (come) from the wide (firmament,

and) being purified bestow upon us wealth.

4. Flow for our immunity from defeat and

slaughter, flow for our welfare, for the great

sacrifice for all the gods; all these my friends

desire this; this I desire, O Soma PavaMAna.

5. *The Sowa flows the generator of praises,

the generator of heaven, the generator of earth,

the generator of AGni, the generator of the sun,

the generator of Inpra and the generator of

VISHNU.

6. The Brau of the gods,* the guide of the

sages, the rishi of the pious, the buffalo of wild

animals, the falcon of the vultures, the hatchet of

' Sdyana explains rathasdni as indrasya vegendgamane nimittint

(? caused by [ndra’s hasty arrival).

2 Verses 5 to 7 occur Sama Veda, II. 3. 1.19; verse 5 alao

ibid. I. 6.1. 4. 5,

* ¢e. the king of the gods, or it may mean the Brahmin of

the priests.
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deadly weapons, the Soma passes through the filter

with a roar.

7. The purified Soma excites gratifying praises as

a river (excites) the wave of sound ; the showerer (of

benefits) beholding the hidden (treasure) presides over

these irresistible powers, knowing about the cattle.

8. (Soma) who art the exhilarator, harming (the

foe) in battles, (thyself) unharmed, who hast a

thousand streams, rush against the strength (of the

enemy); Inpv, who art being purified, the sage,

uttering cries, urge on for InpRa the wave of juice.

9, The pleasing delightful Soma approached by

gods (proceeds) to the pitchcr toe exhilarate Iypra ;

Inpv the thousand-streamed and vigorous procceds

like a strong horse to battle.

10. The ancient (Soma) the finder of treasure as

soon as generated, cleansed in the waters milked

on the stone, the defender agaist enemies, the

sovereign of the world, purified for the sacrifice,

shows (the worshipper) the right way.

11. Soma, Pavamina, by thee our ancient and Varga VII.

wise progenitors porformed their religious rites ;

harming the foes (thyself) unharmed! slay the

Rakshasas ind be liberal in enriching us with male

offspring and horses.

12. As thou didst flow to Manu possessing food,

slaying enemies, acquiring wealth, having oblations,

1 Sdyana explains avdtah by taur (1c. Sutrubhir) abhigatah,
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so now flow bringing us riches; abide thou in

Inpra; make manifest (thy) weapons.

13, 'Soma who hast exhilarating juice, who art

connected with the sacrifice, clothed with water

flow upon the elevated fleece; alight upon the

water-holding pitchers, thou who art most exhilar-

ating, intoxicating, the especial beverage of InprRa.

14. (Soma), who flowest in a hundred streams,

pour rain from the firmament, thou who art the

giver of hundredfold (wealth), the bestower of food

at the banquet of the gods; desirous of (the

mixture)’ combine with the water in the pitchers

and with the curds and milk, prolonging our life.

15. This Soma (is) purified with praises, like

a strong horse he overthrows (his) foes; (he is

purificd) like the strong milk milked from the cow,

(flocked to by all) like a broad road, (and guided

by the praiscrs) like a well-trained horse of burthen.

16. Well-armed, purified by those who express

thee, send thy concealed desirable form (into the

pitchers); like a horse bring us food in our desire

for food; divine Soma, bring us life, bring us cattle.

17. They cleanse the charming infant (Soma)

at his birth; the Marvurs decorate the bearer (of

boons) with their troop; being wise with songs,

1 Sima Veda, J. 6. 1. 4. 10.

2 Or, with a noise.’ Sdyana omits this word.

3 Verses 17 to 19 occur Sama Veda, IT, 5. 1. 1.
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wise with wisdom,' Soma passes clamorous through

the filter.

18, Thinking as a rishi, acting as a vishi, gaining

heaven, praised by thousands, the guide of the wise,

the mighty Soma desiring to attain the third

region (heaven) being praised adds lustre to the

illustrious (INDRA).

19. Seated on the ladles praiseworthy, competent,

supporting, acquiring cattle, flowing, bearing arms,

attending upon the firmament, the sender of the

waters, the mighty (So) attends the fourth sphere.’

20. Cleansing his person: like a richly-decorated

man,’ flowing to acquire riches like a rapid (horse),

rushing to the receptacle like a bull to the herd,

(Soma) crying repeatedly enters the planks.*

21. Flow, Inpv, purified by the venerable Varga x.

(priests), rush through the filter erying repeatedly,

sporting enter the planks purified, let thy exlularat-

ing liquor exhilarate [vpna.

22. His copious streams flow forth; blended with

the milk and curds he enters the pitchers; uttering

' It is difficult to express the play on the word kav which

means wise and a seer or poct. SAéyana separates yibhvh from

kavth and explains “he passes through the filter with praises.”

2 'The region of the moon whieh is shove that of the sun.

8 Maryo na subhrah is exactly Shakespeare’s “like a smug

bridegroom,”

‘ Rather, the ladles; the Soma has already been effused and

filtered,

VOL, VY. 28
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chants the skilful chanter, the omniscient (Soma)

hastens invoking (the gods) towards (the cups) like

(a libertine) to the wife of a friend.

23. O PavamAna, eulogized (by the worshippers),

distilling (into the receptacles), destroying the

enemies, thou goest like a gallant to his mistress ;

falling like a bird alighting on the trees the Soma

when purified alights upon the pitchers.

24. The Instres, Soma, of thee when being puri-

fied, approach with abundant milk with copious

streams like a woman (giving milk to her child);

the green-tinted, Soma, the desired of many, has

been brought to the waters and cries repeatedly

in the pitcher of the god-loving (worshippers).

ANUVAKA VI.

ADITYAYA TV. Conrixverp.

Stnra, I, (XOVIT.)

The deity and metre as before: the Zisht varies; Vasisutia is

that of the first érieha (triplet); of the second InpRapramati;

of the third Vriswagaya; of the fourth Manyv; of the fifth

Uramanyu; of the sixth Vydcurardn; of the seventh Saxtr;

of the eighth Kanryaseur; of the ninth Muruixa; of the

tenth Vasuxra—these ten are all of the Vasisurma golra:

the Risht of verses 31 to 44 is Panddana the son of Saxrt,

of the rest Kursa son of Anatras.

1. 'The shining Soma being purified by the

1 Verses 1 to 3 occur Sima Veda, II. 6. 2. 8; verse 1

also ibid. I. 6. 1. 4. 4.



SEVENTIT ASUTAKA——FOURTH ADHYAYA. 371

golden hand that urges it forth, brings its juice into

contact with the gods; when effused it proceeds

with a roar to the filter like the ministrant priest to

the halls prepared (for sacrifice) containing victims.

2. The great wise Soma, clothed in his auspicious

war-vestments, the inspirer of praises—enter into

the vessels when purified, thou who art sagacious

and vigilant at the banquet of the gods.

3. (Sonut), the most famous of the famous, the

earth-born, the conciliator, is cleansed for us in the

elevated fleece ; sound aloudinthe firmament! when

purified ; do you ever protect us with blessings.

4. *Sing (to the Son), let us praise the gods;

send forth the Soma for (the acquirement of) great

wealth. He passes swect-flavoured pure through

the flecey filter; our (Some) devoted to the gods

alights on the pitcher.

5. Jadu coming to obtain the friendship of the

gods flows in a thousand streams for (their) ex-

hilaration; glorified by the priests (he proceeds)

to his anc.ent station, he proceeds to Inpra for the

sake of great prosperity (to the worshippers).

6. (Soma), when our praise is offered, flow green- Varga XII.

tinted and purified, to (bring us) riches, may thy

exhilarating beverage animate Inpra to battle. Go

' Dhanva is more probably the imperative of dhanv; the

pada reads dhania,

? Sama Veda, 1.6, 1.5.3.
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in the same car with the gods to (procure us) wealth;

do you ever protect us with blessings.

7. 1Reciting sacred praise like USanas the praiser

(VrisHagana)* proclaims the births of the gods;

assiduous in pious observances, of brilliant radi-

ance, purifying (from sin), he approaches the filter

making a noise (as) a wild boar (makes a noise)

with its foot.’

8. The Vrisnacanas (walking like) swans,*

(alarmed) at the strength (of the foe), have repaired

to the house of sacrifice, to. the swift-shooting foe-

despising (Soma); the friends sound the flute to

the praiseworthy irresistible Pavamana.

9. Tle moves rapidly (following) the path of

(him) the much-praised, (other) goers cannot over-

take him (though he is) moving easily; sharp-

horned he displays manifold (radiance); the Soma

1 Verses 7-9 ocenr Sima Veda, If. 4. 2.1; verse 7 also red.

I. 6. 1. 4. 2.

* Devah more probably refers to Soma.

4 Sdyana gives another explanation of vardhah, ‘ effused on

a good (vara) day (ahan)"—epithet of Soma, in which case

padd is for paddni and means “ the abodes,” 7.¢. “ the filters.”

4 Sdyana gives another explanation of Aamsdsah, ‘‘ wounded

by the enemy’; his interpretation of amdt (satrindm baldt

trdsitdh santah/ is very improbable, the word bears its ordinary

meaning, ‘from the neighbourhood ;” translate “ the Vrisha-

ganas have gone from hence to their home.” Grassmann takes

erishagandh a8 an epithet of Aatisdsah, “ sturke Schar bildend ;”

Ludwig follows Sayana.
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appears green-tinted by day, and clearly visible

at night.!

10. *The powerful, flowing Soma having quan-

tities of juice flowing down, streams forth infusing

strength into Inpra for his exhilaration; conferring

wealth the king of strength slays the Rakshusus and

harasses the enemy.

11. Milked forth by the stones* (the Soma flows Varga XII.

through the (sheep’s) hair coming into contact with

the gods) with its sweet-flavoured stream ; the

divine exhilarating /idu desiring the friendship of

Inpra flows for the exhilaration of the deity.

12. Clothed in pleasant radiance suited to the

season the sportive Jadu flows purified, reaching the

gods with its juice; the ton fingers guide it to the

elevated fleece.

13. *(Calling out for the praises like) a red bull

bellowing after the kine, the Sox goes with a roar

through heaven and earth; (his voice) is heard as

1 Sdyana explains this to mean the Soma is not visible in the

daylight; tho word rira, which he interprets straight-going

(riju-gdmi), ¢ e, clearly visible, (vzspash{ah) means properly “red”

or ‘ brown.”

2 Verses 1) to 12 occur Sima Veda, LL. 3. 2. 20; verse 10 also

ibid. I, 6, 1. 5. 8.

> Bentey’s ‘ Sticr-gomeltke” (bull-milked) is a curious printer’s

error.

4 Verses 13 to 15 oceur Sima Veda II. 2. 1, 11, with the 2nd

person instead of the 3rd.
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the voice of Indra, manifesting (himself) he raises

this voice.

14. Pleasant to the taste, dripping with milk

thou flowest pouring forth the sweet-flavoured juice.

Soma, when purified and sprinkled, thou flowest for

Indra in a continuous stream.

15. Thus flow, the exhilarator, for Inpra’s ex-

hilaration bowing down the rain-holder with (thy)

Weapons, assuming a brilliant colour, desirous of our

cattle, flow, Soma, sprinkled (into the filter).

16. Gratified (with our praises), Inpu, flow into

the large (vessel), granting us riches coming by

holy paths and easily acquired; beating down the

Rakshasas on every side as with a club, flow in a

stream upon the clevated fleece.

17. Send us rain from heaven, quick-falling,

food-giving, giving health to our home,' promptly

munificent: flow, Inpu, seeking these lower winds

thy kinsmen * as (one seeking his) beloved infants.

18. (Soma) when filtered loose (me) bound (by

sin) as (one looseth) a knot; (grant me) a straight

path and strength. Thou, green-tinted, neighest

like a horse (when thou art) let loose: proceed

1 Sdyana interprets Samgayin as sukhasya nivdsabhutam, “ in-

habiting happiness.”

* Because Indra and the winds are in the relation of praised

and praiser. Sdyana interprets imdn vdykn as “us approaching

thee,” asmdn twam abhigachchhatah.,



SEVENTH ASHTAKA---FOURTH ADHYAYA, 375

divine (Soma) who art friendly to man, and hast

a dwelling.

19. Inru, who art adequate for exhilaration flow

in a stream to the elevated fleece at the sacrifice ;

thousand-streaming, fragrant, irresistible, flow for

the acquisition of food in the combat.

20). These brilliant Soi juices flow like horses

let loose in battle without reins, without chariots,

unharnessed ; approach them, ye gods, to drink.

21. So, Ixpu, at our sacrifice pour the water Vargs XV.

from the firmament into the vessels; may Soma

bestow upon us desirable riches: in. abundance with

male offspring and strength.

22. ‘When the praise of the zealous worshipper

sanctifies him as that of a noisy (crowd) in front

(praises) a distinguished (prinee) for the support

(he affords) ;* then the cows come to the excellent

exhilarating /udu, the lord (of all, abiding) in the

pitcher, eager to gratify him (with their milk).

23. The divine benefactor of givers, pouring

(boons) on givers, the intelligent (Sonu) distils his

true beverage for true (INDRA); the radiant (Soma)

is the upholder of strength, he is entirely restrained

by the ten fingors.

1 Sama Veda, I. 6. 1. 5. 4.

2 Sdyana takes dharmani as the reason (nimétéa) of the praise,

and explains it as ‘the duty of acquisition and preservation (or

the duty of securing property),” yogakshema-vishayam karma. The

whole of his interpretation of this half line is extremely laboured.
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24, Purified by the filters the observer of man,

the sovereign of both gods and mortals, the lord of

abundant wealth (Soma), is twofold;! Indu bears

the auspicious collected water.

25. Hasten (Soma) to give food to Inpra and

Vayu like a horse, for (the sake of giving us)

food, to acquire wealth ; give us abundant thousand-

fold food ; Soma, when filtered, become the dispenser

of riches.

26, May the Soma juices which are gratifying to

the gods when poured around (into the vessels)

bring us a dwelling and male offspring—(the juices)

endeavouring to gain the favour (of the gods),’

desired by all offering (to the gods) in heaven like

the ministrant priests, most exhilarating.

27. Divine Soma, who art the beverage of the

gods, flow at the sacrifice for (their) abundant food ;

urged on (by thee) may we overcome even mighty

(foes) in battle ; purified do thou render heaven and

earth happy abodes (for us).

28. Yoked by the priests, thou neighest like a

horse, (thou art) terrible as a lion, swifter than

thought ; Inpu, pour happiness upon us by those

which are the most direct of the paths leading

hitherward.

29. Thy hundred streams manifested for the

' de. abides amongst both gods and men.

* Sdyana does not explain dyajyavah sumatim viswavdrdh.
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gods are loose; the sages cleanse those thousand

(streams); pour wealth upon us, Iynu, from

heaven ; thou art the precursor of abundant riches.

30. As the rays of the days of the sun are let

loose (so are the streams of the Sonu): a prudent

king does not abandon his friend; as a son perse-

vering in pious acts (wins) his father’s (safety),

do thou pour upon this people immunity from

defeat.

31. 'Thy exhilarating streams are let loose when Varga xvII.

thou passest purified through the woollen fleece;

Pavamina, thou flowest to the supporting (mill)

of the kine, as soon as generated thou fillest the

sun with thy radiance.

32. (The Some) cries repeatedly upon the path

of the sacrifice ; thou shinest (being) the abode of

immortality ; possessing exhilaration thou flowest

for InpRs, sending forth thy voice with the praises

of the sages.

33. Soma, who art celestial, well-winged, thou

lookest down from heaven,’ pouring forth thy

streams by the pious rite at the sacrifice; Inpv,

enter inte the pitcher the receptacle of the Soma ;

erying aloud approach the sun’s rays.

34. ®The bearer (of the oblation) utters the three

? Sima Veda, I. 6. 1. 5. 2.

2 Sdyana takes ava chaksht as imperative.

3 Verses 34 to 36 occur Sama Veda, I]. 2. 2. 10; verse 34 also

abid, I. 6, 1. 4, 8.
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praises, the thought of Branma’ that sustains the

sacrifice ; the kine come to the cowherd asking

(to be milked), the praisers proceed to the Soma

with eagerness.

35. The milch kine (are) longing for the Soma:

wise men (are) inquiring for him with praises;

Soma being effused is purified blended (with the

milk), our adorations in the ¢rishtubh metre are

united in the Some.

36. Thus poured around (into the vessels), Soma,

do thou when purified fiow for our welfare, enter

with a great noise? into Inpra, foster our praise,

generate abundant knowledge in us.

37. *The vigilant Soma, the knower of true

praises, being purified, has sat down in the vessels

—(the Soma) whom the Adhwaryus touch, com-

bined, emulous, leaders of the sacrifice, auspicious-

handed.

88. The purified (Soma) approaches (Tnpra) as

the year (approaches) the sun, he fills both heaven

and carth (with his radiance), he opens (the dark-

ness with his light): may he, the beloved (Soma),

whose beloved (streams) are for (our) preservation,

! Sdyana explains the hearer of the oblation as the worshipper,

the threc texts as the Rich, Yajush and Sdman; brahmanah means

“the supreme’? (parivridhasya) Boma, In the next line he

explains that the kine come to the Soma to mix their milk

with him.

2 The Sima Veda reads madena for ravena.

3 Verses 87 to 89 occur Sama Veda, II. 6. 1. 4.
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bestow upen us wealth like (wages given) to a

labourer.

39. May Soma the augmenter (of the gods),

self-augmenting, being purified, the showerer (of

benefits), protect us by his radiance; through whom

our forefathers, tracing the footmarks, cognizant

of all things, stole the cattle from the rock.'

40. *The ocean, the royal (Some), generating

progeny in. the outstretched’ (firmament, the) sup-

porter of the water traverses the universc; the

showerer (‘of benefits) thebrilliant Soma when

effused increases abundantly im the elevated woollen

filter.

41. The mighty Soma has achieved this mighty Varga XIX.

(work) that, being the germ of the waters, he has

nourished the gods; purified he has given strength

to Inpra; Jadu has generated the light in the sun.

42, Exhilarate VAyu for (our) food and wealth,

exhilarate Mirra and Varuna as soon as thou art

filtered ; exhilarate the company of the Marurs,

exhilarate the gods, exhilarate heaven and earth,

divine Soma.

43. Flow thou who art straightgoing, the slayer

1 The verb wsh aceording to Siyana has here the meaning of

the verb mish or the m in mushnan is elided. The Hiteral

construction is “stole (ransacked) the rock with regard to

(i.e. for) the cattle.’ The Sima Veda has ishnan.

2 Verses 10 to 42 occur Sima Veda, IT. 5.2. 15; verse 40 also

ibid, I, 6.1.4. 7.
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of the crooked-goer, driving away disease and

enemies; mixing thy juice with the juice of the

kine (thou goest to the cups): (thou art) IvpRa’s

(friend), we (are) thy friends,

44, Pour forth a fountain of wealth distilling

sweet juice, pour upon us male offspring and

riches; flow sweet for InpRa, O Inpv, when putri-

fied; and pour riches upon us from the firmament.

45. The Soma effused in a stream, going like a

horse, flows powerful like a river down a descent;

purified he alights-on the wooden abode; Indu

mixes with the milk and curds, (mixes) with the

water.

46. The flowing sagacious Soma flows into the

cups, Inpra, for thee, who longest (for him)—all-

seeing, car-borne, of adequate vigour, who has

been sent forth like the wish of the god-desiring

(worshippers).

47. Flowing with (his) ancient food, enveloping

the forms of the earth, covering the house of

sacrifice which has a threefold protection,’ (placed)

in the waters he advances, calling aloud at the

oblations like a ministrant priest.

48, Divine Soma, who art car-borne, being

filtered (at) our (sacrifice), flow quickly into the

cups;? most sweet-flavoured in the waters, full

1 It protects against cold and rain,

? Sdyana here (as frequently elsewhere) explains chamvoh as

adhishavanaphalakayoh ; he also takes apsu with partsrava.
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of madhu, cffered at the sacrifice, stimulator of all,

who like a god art the object of true praise.

49. ‘Being eulogized, hasten to VAyu, for (him

to) drink; being purified, hasten to Mirra and

Varuna; (hasten) to the leader, who is quick as

thought, mounted on a car, to Iypra, the showercr,

the wielder of the thunderbolt.

50. Bring us handsome garments, bring us, when

thou art purified, cows easily milked; bring for our

maintenance gratifying gold; divine Soma, bring us

horses fit for chariots,

51. Bring us cclestial treasures, bring us all varga xxt.

earthly (treasures) when thou art purified; bring us

(the ability) whereby we may acquire riches, make

our sacred prayer (sweet) as JAMADAGNI.

62. ? With this filtered stream pour on us those

treasures; do thou, Iypt, advaneo to the brown"

water; at this rite may the sun, rapid as the wind,

may (Inpra) the object of many sacrifices grant a

son to me approaching (the Some).

! Verses 49 to 51 ocenr Sama Veda, IT. 6. 2. 18.

* Verses 12 to 54 occur Sima Veda, II. 4. 1. 215 verse 52

also fi7d@. I, 3. 15. 9.

* Sdyana explains mdischalwe as manyamdndm ehdtake

‘searing away (7) those who are respectful.” Perhaps we ought

to read manyamdndim ehetake “ who is mindful of those who ure

respectful,” or manyamdndm chetake abhimanyamdnam od chdtake,

See Sdyana on VII. 44. 3. The word dadhrah is cxplained ug

‘*the illuminator of all or the root of all—the sun,”
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53. And flow with this filtered stream at the

renowned station of thee who art worthy of renown ;

(the Soma) the destroyer of enemies has shaken

down (for us) sixty thousand treasures for victory

as (one shakes) a tree whose fruit is ripe.

54, These two great acts, the raining (of arrows)

and the humiliation (of foes), are the givers of

happiness; they are deadly either m a fight on

horseback or in a hand to hand fight;! he has put

the foes to sleep and driven them away; do thou

(Soma) drive away-the enemies and unbelievers.’

5d. Thou reachest the three outstretched filters,

thou hastenest to the one (filter)* being purificd ;

thou art Buaca, thou art the donor of gifts, thou

Inpv art more affluent than the affluent.

56, This all-knowing sage Soma, the sovereign of

the whole world, flows forth ; distilling his drops at

the sacrifices, [ypu passes through the sheep’s hair

on both sides.

57. The adorable, unassailable (deities) sip the

Soma juice, they hail it at its station hke worshippers

greedy (of wealth); the skilful priests send forth

1 Mdmschatwe is here explained as ‘‘a horse,” ¢.e. a battle

fought with horses, and is derived from makshu charatt; prigane

is explained as bdhuyuddhe, an arm-fight (personal combat),

2 Achitah ia explained as ‘‘ those who do not make an agni-

chayanam (preparation of tho sacred fireplace), ¢.e. infidels.

* The three are the fire, wind and sun; the one is the woollen

filter.
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the Soma with their ten fingers, they anoint its

body with the fluid of the waters.

58. May we ever, Soma, with thee who art

purified, (as our ally) win much wealth in battle ;

so may Mirra, Varuna, Apri, Srvpuu, heaven and

earth enrich us.

Steta IT. (XCVIII.)

The Rishis are Amhanisna the son of the Rdjd Vursudarr and

Ruigwan son of the Rish¢ Buaranwdsa; the metre ig

Anushtubh. except of the eleventh verse, which is Bratt.

1. ’Bring us, Invv, strength bestowing riches,

desired by many, supporting many, far-celebrated

and overcoming mighty (foes).

2. When effused the Soma juice flows to the

woollen’ (filter) as (a warrior) in a chariot is eovered

in mail; fitted into the wooden (cask), hurrying

forth, it flows in streams.

3. °The Soma juice bemg effused flows through

the fleece diffusing exhilaration; who, being exalted

goes to the sacrifice in a stream desiring the milk

and curds as (he goes to the firmament) with

radiance.

Varga XXIII.

4. For thou, divine Inpu, grantest riches to every

+ Sama Veda, I. 6. 2. 1. 5, and 17. 5. 1. 16.1.

> Drune istaken by Sdyuna with Aiydnah (tena piryamdnah),

and Artah is explained as ‘sent forth on all sides” or “ praised

by the worshippers.”

3 Sama Veda, IT. 5. 1. 16. 3,
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man’ who offers libations, thousand-fold and hundred-

fold treasure.

5. "Slayer of enemies, may we be thy (people);

Vasu, (may we be) extremely near thy much-

coveted wealth ; irresistible (Soma), may we be

near happiness.

6. "Whom, celebrated, expressed by the stones,

dear to Inpra, beloved (by all) moving in streams,

the twice five sister (fingers) bathe (in the sacred

waters) —

7. ‘Him, coveted (by all), green-tinted, brown,

they purify with the filter; who goes to all the

gods with (his) exhilaration.

8. For you by his protection have drunk the

strengthening (juice of that Soma) who, beloved (by

all) like the sun, has bestowed abundant food upon

his worshippers.

9, Divine heaven and earth the progeny of

Manv, the Soma juice is generated at your sacrifices,

radiant, abiding in the grinding stones; (the

priests) bruise him at the loud-sounding ceremony.

10. *Thon art poured forth, Soma, for InpRa,

Sdyana explains saswate as “ numerous as being possessed of

children, etc.”

2 SAma Veda, IT. 5. 1. 16. 2.

3 Sama Veda, II. 5. 2. 18. 2.

4 Sima Veda, I. 6. 2.18; IL. 5. 2.18.1; TH. 8. 2.8. 3.

5 Sama Veda, LI. 5. 2. 18, 3, and 8. 2. 8.1, with elrdya for

devdya.
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the slayer of the Vritra, to drink; and for the

munificent worshipper who sits in the halls of

sacrifice (to give oblations) to the god.

11. Those ancient Soma juices flow into the filter

at the dawns, driving away in the early morning

the concealed and ignorant thieves.

12. 1May you and we, intelligent friends, eat the

bright Soma fragrant and invigorating, may we

obtain food and dwellings.

Steer TLE. (XCLX.)

The Rishis are tho two Rentasénus? of the family of Kvsyvara ;

the metre of verse 1 is Hrihatt, of the rest Anushtubh.

1. *They stretch the bow of manhood for the

beloved courageous (Soma); (the priests) wishing

to worship spread out the white filter* for the

mighty (So) in the presence of the sage (deities).

2. *Conseerated at the end of the night (the

Soma) plunges into the viands," when the fingers

of the worshipper press out) the green-tinted (juice)

to go (to the vessels).

3. ’We purify the juice of that Soma which is

' Sama Veda, U1. 8. 2. 8. 2.

2 Not “Rebha and Sinn.” The word Lebhasiimu means * son

of Rebha,” ef. our “Johnson” Williamson,’

3 Sima Veda, T. 6,2. 1. 7.

4 Nirntjam cayanti is probably “they weaye a garment.”

* Sama Veda, If. 8. 1. 6. 1, with gahase.

Benfey, ‘tanchst in die Opferspoisen.”

Sima Veda, IT. 8. 1. 6. 2.

VvOL. V. 2¢

* ete,

a

“a

Varga XXV,.
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exhilarating and fit for Inpra’s drinking; which

the approaching! worshippers both now and of old

take up in their mouths.

4, ?Thoy celebrate the purified Soma juice with

an ancient hymn of praise, and the fingers exercising

their pressure are able (to prepare the oblation)

for the gods.

5. Him sprinkled (with water) the supporter (of

all things) they purify in the woollen filter; the

wise (worshippers) instruct? him as a messenger

to proclaim (their prayers) beforehand (to the gods).

6. The most exhilarating, Soma, being purified,

alights on the vessels; putting his seed (in the

vessels) as in a heifer, the protector of the rite is

worshipped.

7. Iffused for the gods, the God Soma is cleansed

by the skilfal (pricsts); when he is recognized

amongst these (people) as the giver (of riches), he

plunges into the mighty waters.

8. When effused, Inpu, and collected by the

priests, thou art guided to the filter; thou alightest

on the cups for Ivpra, exciting exceeding exhila-

ration.

‘In addition to this fanciful interpretation of gdvah, Séyana

gives another, ‘‘which the cows take up in their mouths,”

eating it in the form of grass. Ludwig takes purd to refer to

gdvah, and ninam to shrayah.

2 Sama Veda, II. 8. 1. 6. 3.

* SSyana explains sdsate as ‘they desire him.”
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Stsra LV, (C.)

The Rishis as before; metre Anushtubh.

1. 'The innocent waters repair to Soma dear to VareaXXVIt.oD

Inpra and beloved (of all), as the maternal kine lick

the new-born calf at the beginning of its life.

2. Ixpu Soma, when purified bring us the riches

of both worlds; thou fosterest all treasures in the

house of the donor (of the libation).

3. Let loose thy stream which is as rapid as

thought; as the cloud (let loose) the rain; thou

Soma fosterest terrestrial and eclestial treasures.

4. Thy stream when thou art effused, swift-

flowing, bountiful, rushes through the shecp’s hair

like the horse of a victorious (hero).

5, Sage Soma flow in a stream for our enlizhten-

ment and invigoration, poured forth for Inpra,

Mirra and Varuna to drink.

6. ? Flow, Soma, who art the giver of food in a

stream, when effused, to the filter; (flow) Soma

who art most swect for InpRa, for Visunv, for the

gods.

7. *The innocent maternal (waters) caress thee,

the green-tinted, upon the filter, O Pavamna, at

the sacrifice, as milch kine caress their new-born

calf.

Sima Veda, T. 6. 2. 1. 6.

° Sima Veda, LE. 8, 2. 19. 1, with rejaseitaye.

* Sama Veda, IT. 3. 2. 19, 2.

Vurga

XXVIII



Varga Ll,

388 RIG-VEDA SANHITA,

8. Pavamana, thou traversest the vast firmament!

with various rays, hastening on thou dispellest all

Rakshasas at the house of the donor (of the libation).

9. ?Observer of manifold rites, thou supportest

both heaven and earth; O PavamAna, (who art

endowed) with greatness, thou puttest on thy coat

of mail.

ADHYAYA V.

MANDALA IX. Conritnunp.

ANUVAKA VI. Conzinvrn.

Sdxra V. (CL)

The deity is Pavamina Soma; the Rishr of the first treeha

(triplet) is Anpufeu son of SyAvAéva, of the second YayArr

son of the Rajd Nauuswa, of the third the Rdjarsht NagusHa

the son of Manu, of the fourth Manu the son of the Raja

Saitvarana, of the last four verses Prasdvatr son of VAci or

of Vidwdirra; the metre of the 2nd and 8rd verses is

Gayatri, of the rest Anushtubh.

1. °For (the drinking of) the cffused exhilarating

(juice) of the Some who has placed victory before

you, do you friends destroy the long-tongued dog.*

1 S’ravah meaning sravaniyam, se. antarikshan.

2 Sama Veda, IT. 2. 2. 19. 3.

3 Verses 1 to 3 occur with variations, Sama Veda, IT. 1. 1.18;

verse 1 also, bad. I. 6. 2. 1, 1.

* Ze. prevent the dogs or dtdkshasas from lupping the Soma.
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2, The Jndu good for sacred rites which when

effused flows forth in a purifying stream, (swift) as

a horse:—

3. Him, the Soma, unassailable, adorable, the

priests, with all comprehending intelligence, express

with the stones,

4, 'The sweet-flavoured exhilarating Soma juices

effused (and) filtered flow for Inpra; do you, ex-

hilarating ‘juices), proceed to the gods.

5. The devout (worshippers) say “ Jndu flows

forth for Inpra:” the lordof.speech (Soma) sove-

reign of all by his might desires (our) worship.

6. The thousand-streamed occan, Soma the stimu- Varga IL.

lator of praise, the lord of riches, the friend of TnpRa

flows day by day.

7. ?This Soma being purified hastens (to the

pitcher) fostering, wealth-giving, to be enjoyed

(by all); the lord of all beings, he has illuminated

both heaven and earth.

8. The affectionate emulous cows® celebrate

(Soma) for his exhilaration; the brilliant filtered

(Soma) juices make paths (for themselves to flow).

9, Bring to us, filtered (Soma), that eclebrated

(liquor) which is most potent, which (waits) upon

1 Verses 4 to 6 oceur Sdma Veda, TI. 2. 2. 15; verse 4 also

tbid. I. 6. 2. 1. 8.

2 Verses 7 to 9 occur Sdma Veda, IT. 2. 1. 16; verse 7 also

tbid. I, 6, 2.1.2.

3 Or “ voious of praise.”
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the five orders of beings and by which we may

obtain riches.

10. 'The brilliant Soma juices flow for us know-

ing the right path, friendly (to the gods), effused,

sinless, contemplative, all-knowing.

11. Effused by the stones, recognized upon the

cowhide, acquirers of wealth they bestow food upon

us from all sides.”

12. These filtered Some juices intelligent mixed

with curds swift-moving firm in the water (are)

brilliant as suns.

13. * Let no mortal* hear the sound of the effused

Soma; drive off the dog that sacrifices not as the

Buricus drove off Maxua.

14, (Soma) the kinsman (of the gods) is en-

veloped in the investing filter like a child in the

arms of its protecting parents; he hastens like a

gallant to a mistress, like a bridegroom (to the

bride), to sit upon his station (the pitcher),

15, The green-tinted (Soma), the implement of

} Verses 10 to 12 occur Sima Veda, If. 4. 1. 20; verse 10

also 2bid. I, 6, 2. 1. 4.

* Lit. “they sounded food for us.”’

5 Verses 18 to 15 occur Bama Veda, IT. 6. 2. 3; verse 13 also

ibid. 1. 6. 2.1.9, and IL. 1, 2. 22. 3.

4 Sdyana, “No death-giving, ¢@¢, rite-obstructing dog,’’

suggested of course by the sccond line of the verse; arddhasam

in the next line may mean merely “stingy.” Sdyana’s rddhaka-

karmarahitam is etymologically correct. ‘ Dog” is not meant

literally.
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strength, the hero, who has upheld heaven and earth,

is enveloped in the filter like the sacrificer (in his

house) to sit upon his station.

16. The Soma flows purified by the sheep’s

hairs; erying aloud upon the cowhide the showerer

(of benefits), green-tinted he gocs to [npRa’s pre-

pared station.

Stwra VIL (CLL)

The @ishi is Trita Avrya; the metre is Ushatk.

1. 'Performing (sacred rites) the child of the varga rv.

great (wat: oy sending forth the lustre of the sacri-

fice (Soma) produces all acceptable (oblations) and

(abides) in the two worlds.

2 When the Soma has taken the secret station

of the grinding stones (at the sacrifice) of Tarra,

then with the seven supports of the sacrifice?

(the priests praise) the coneiliating (Some).

3. (Support, Soma,) with thy stream Tnrira’s

three (oblations); cause the) giver of riches (InpRa)

to come to the sacred songs. The intelligent

(praiser) of this (Ivpra) measures out hymns.’

' Verses { to 3 occur Sima Veda, TT. 3. 2. 18, with prand

tor krdad; ‘zorse 1 also dbid. 6. 2.8. 5

2 fe. With the seven metres; or, deriving saptla from srip,

“they cffuse the Soma with the Vasativari water.”

+ Yujandne rather means ‘‘roads”? or “stages.” In his

commentary on Rig-Veda, I. 18. 5, Siyana says yojana is

‘a means tor inducing the gods to yoke their horses,” de.

“q hymn.”
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4, }The seven mothers? instruct the (Soma) the

institutor (of the sacrifice) when born for the

prosperity (of the worshippers), so that this firm

Soma is cognisant of riches.

d. The universal gods, devoid of malice, assembled

together at his rite, are to be envied if being

delighted they take pleasure (in the Soma).

G. The germ which the augmenters of the rite

brought forth at the sacrifice lovely to look upon,

intelligent, most adorable, desired by many.

7. He of his own, will approaches the great

united parents of the sacrifice (heaven and earth)

when (the priests) conducting the ceremony anoint

him in due order (with the sacred waters).

8. Soma, by thy act drive away with thy brilliant

organs the darkness from the sky, effusing into the

sacrifice (thy juice) the lustre ® of the rite.

Sdira VII. (CIIL.)

The Rishi is Dwrra Arrys; metre as before.

1. *Raise a loud voice to Soma the institutor (of

the rite), purified, gratified by praises, as (men

pay) wages (to a labourer).

1 Sama Veda, I. 2.1.1. 5.

* ae. the seven rivers, the Ganges, ete.: or the seven metres.

Yat in the next line is explained as ‘‘ because,” and another

apodosis is supplied, ‘ tasmad ... dhanddisamriddhir bhavats.””

* Sayana hore derives didhitim from dhri “the supporter of

the rite.”

4 Sama Veda, J. 6. 2. 3. 8.
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2. Blending with the curds and milk the foma

rushes through the woollen fleece; the green-tinted

Soma being purified takes up threo stations.

3. The Some sends forth (its juice) through the

woollen fleece to the honey-dripping receptacle ;

the seven metres of the [éshis praise (it).

4. Soma, the leader of praises, in whom all the

gods are comprehended, unassailable, green-tinted

when filtered enters the cups.

8. Proceed in the same chariot with Iypra to

the celestial hosts a pricst purified by priests,’

immortal.

6. Like a charger eager for the combat the divine

(Some) effused for the gods hastens when purified

spreading widely into the vessels.

1 ae, the dronakalase (‘wooden cask’’), ddhavaniya (* that

into which the Soma may run’’), end piitadhevt (‘‘ holding the

filtered Soma ’’).

* Chamishu, sec p. 380.

3 Sdyana explains edghat, ete, as ‘carried by the priests”

or ‘fetching wealth for the worshippers.”
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ANUVAKA VIL.

ASITTAKA VII. Conrinuep.

ADHYAYA V. Cowvinurp.

Stra I. (CIY.)

The 2ishis are Panvata and Ninapa sonsof Kayva; or else the

two Srxuanptyis the Apsarases daughters of Kasyara are the

drashtr?’s (scers) of this hymn.

1. ‘Sit down, friends, sing to the filtered Soma,

decorate him with offerings to beautify him as

(parents decorate) a child:

2. Associate him the support of the mansion with

the maternal (waters) as the calf (with the mother)—

the protector of the gods, the cxhilarator, endowed

with twofold strength,

3. Purify the bestower of strength so that he may

make for invigoration for the banquet (of the gods)

and may grant much happiness to Mirra and to

VaARUNA.

4, For us do the hymns glorify thee the giver of

wealth; we clothe thy form with the (products of

the) kine.

5. Lord of our exhilaration, Inpu, thou art of

brilliant form; be our true guide as a friend is to

a friend.

6. Show us (thine) ancient (friendship); (drive

1 Verses 1 to 3 occur Sama Veda, TT. 4. 2. 9; verso 1 also

tbid. 1. 6. 2. 3, 3.
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off) the voracious Rékshasa, the impious, the double

dealer—drive away our sin.

Sdxra TI. (CV.)

The Rishis are Pauvata and Nanana; the metre as before.

1. ‘Hymn, friends, the Soma purified for the Varga VIIL

exhilaration (of the gods), gratify him with obla-

tions and praises as (men gratify) a child (with

ornaments).

2. Indu veing sent forth is sprinkled (with the

waters) as a calf (is nourished) by its mother-—the

protector of the deities, the exhilarator, graced by

praises.

3. ‘This (Soma) is an instrument for invigoration ;

he (is useful) for speed (and) for the banquet of thy

gods; he is effused most sweet flavoured for the gods.

4, Powerful Inpvu who art effused, pour upon us

(wealth) comprising cattle and horses; I mix the

pure juice with the curds and milk.

5. Lord of our bay-coloured (cattle), Inpu, who

hast a most brilliant form, do thou who art kind to

the priests be for a light to us asa friend (gives

light) to a friend.

6. Do thou (show) us thy ancient (friendship),

drive away the impious voracious (Rdékshusa); Inpu

1 Verses 1 to 8 oceur Sima Veda, IT. 4. 1. 19; verse 1

also ibid, 1. 6, 2. 3, 4.

* Verses 4 to 6 occur Sima Veda, IL. 7. 3. 20; verge 4 also

bid. I. 6. 2. 3.9. The Stma Veda reads dhdraya for didharam,
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who art victorious overcome those who oppress us,

(drive) off the double-dealing (Rdakshasa),

Sdxra Ill. (CVI)

The Rishi of the first triplet is Acnt the son of Cuaxsnusg, of

the second triplet Cuaxsuusm the son of Manu, of the third

Manv the son of Arsu, of the rest Agni the son of CaaxsHusn ;

the metre as befure.

1. ‘May these effused green-tinted Soma juices

quickly generated all-knowing proceed to Inpra the

showerer (of benefits).

2. This effused Soma adorable for battle, is filtered

for Inpra;? Soma thinks of the victorious (InpRA)

as he is known (in the world).

3. In the Soma’s exhilaration may InpRA seize

hold of wealth to be enjoyed (by all) and conquering

the Vritra in the waters* may he wield the thunder-

bolt the showerer (of blessings).

4, 4Flow Soma who art vigilant; Inpu spread

around for InpRA; bring brilliant overpowering all-

obtaining (strength).

5, Pour forth for Inpra the exhilarating (juice)

1 Verses 1 to 3 occur Sima Veda, TT. 1, 1.17; verse 1 also

ibid. 1. 6.2.3, 1.

2 Rather “this munificent effused Soma is filtered for Indra’s

sustenance,” indrdya bhardya a gerundial construction,

3 «Conquering the Vrdfra for the sake of the waters,” or

“ conquering 4/7 in the firmament.”

4 Sama Voda, I. 6. 2. 3. 2.



SEVENTH ASHTAKA—TIFTH ADHYAYA. 397

showering (benefits), thou who art very beautiful,

who hast many paths, the finder of the (right) path,

the observer (of all).

6. Thou who art the best finder of paths for us, Varga X.

the sweetest beverage for the gods, come by a

thousand paths crying aloud.

7. ‘Flow, Lvbu, in thy strength with thy streams

for the benquet of the gods; sit down, Soma, who

art sweet-ilavoured, in our pitcher.

8. Thy drops, going to the water, have exalted

Iypra to exhilaration; the gods have quaffed thee,

the delighter, for immortality,

9. Bring us wealth, bright Some juices effused,

filtered, filling the sky with ram, shedding water

(upon the carth), acquiring all things.

10. *Soma being filtered flows in a stream through

the woollen fleece, cryime aloud when filtered in

advance of the voice (of praise),

Il. They send forth with their fingers® the Varga XI.

powerful Some sporting in the water, passing

through tic fleece; praises eclcbrate him abiding

in the three receptacles.

12. Desiring (to give the worshipper) food he

has been Jet loose into the pitchers like a charger

' Verses 7 to 9 oecur Sama Veda, 11. 5. 2.173; verse 7 also

ibid. I. 6, 2, 3. 6.

2 Verses 1) to 12 occur Sima Veda, IL. 3. 1. 18; verse 10

also bid. I. 6, 2. 8. 7.

4 Dhtbth as if for dhidédbih, ov “ by their praises,”
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in battle; being filtered, raising a cry he flows

(into the vessels).

13. *The delightful green-tinted (juice) flows with

rapidity into the crooked (pitchers); bringing the

worshippers food and male offspring.

14. *Devoted to the gods flow with that (stream);

(thy) streams of exhilarating liquor are let loose ;

with a roar thou passest through the filter in all

directions.

Stxra LV. (CVIT)

The Rishis are the “\Seven Rishis’? Buarapwdsa, Kagyara, ete.;

verses 3 and 16 are Dicipada Viray (containing 20 syllables) ;

vorses 8-10 J?rihati, the rest Prdgdtha (Brihati and Salo-

brihati alternately).

1. *Sprinkle from hence the effused Soma-juice

which is the best oblation (to the gods), and which,

good for man, is going into the midst of the firma-

ment; (the priest) has expressed the Soma with the

stones.

2. *(Soma) who art unassailable, who art most

fragrant, flow around now being purified by the

fleece ; being effuscd we praise thee eminent in the

waters mixing thee with food* and the (products

of the) kine.

1 Sima Veda, I. 6.2. 8. 11; and IT. 1, 2. 22. 2.

2 Sama Veda, TI. 1. 2, 22. 1.

§ Sima Veda, 1. 6.1. 8.23; and IT, 5, 2.12.1; Yajur Veda,

XIX. 2. 4 Sama Veda, IT. 5. 2. 12. 2.

5 Andhasd the Scholiast says here means sakte ‘ flour.”
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3. ' Being effused the Judu flows so as to be seen

(of all)—the exhilarator of the gods, the agent (in

holy acts), the observer of all.

4, ? Undergoing purification thou flowest Soma in

a stream clothed in the (consecrated) waters ; the

giver of wealth thou sittest on the place of sacrifice,

divine (Soma), who flowest forth, who art the origin

of gold.’

5. Milking the exhilarating agreeable cclestial

udder* (the Som) sits down on its ancient place

of aggregation (the firmament); food-giving,

cleansed by the priests, observant it flows to the

commendable worshipper.

6. *Soma, who art purified, vigilant, agreeable Verse XUI.

(thou flowest) through the woollen fleece; thou art

intelligent, the chief of the AnoTrasas, sprinkle

our oblation with thy exhilarating juice.

7. Some flows forth the showerer of benefits,

the best cf path-finders, a Ast, a sage, all dis-

criminating; thou art a seer, most devoted to

the gods; thou hast mado the sun to mount the

sky.

' Sdima Veda, ID. 5, 2.12. 3.

2 Verses - and 5 occur Sima Vera, IL, 1.1.9; verse 4 also

ibid. T. 6.1, 3. 1.

* Styana’s optional interpretation, devdudm hitaramantyah

scoms to make one word devahiranyoyah in the text.

4 ae, the Soma creeper.

5 Sama Veda, I. 6. 1. 3. 9.
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8 'Kffused by the effusers Soma is poured out.

upon the elevated fleeces; and proceeds with its

green-tinted stream, as on a mare, proceeds with its

exilarating stream.

9. Soma combined with the produce of the kine

flows with the kine into the pitcher,’ he flows with

the milked kine; his enjoyable juices go (to the

pitcher as waters) to the ocean, the exhilarating

(Soma) is expressed for the exhilaration (of the

gods).

10. > Expressed bythe stones, Soma, (passing)

through the sheep’s hairs, green-tinted, entering

the cups as a man (enters) a city, thou takest thy

seat in the wooden (vessels).

11. Desirous of (bestowing) food, passing through

the interstices of the fleece the Soma is adorned like

a horse in the battle; the Puvamdna, to be rejoiced

in (by all, praised) by the intelligent, the sages, the

reciters of sacred songs.

12 ‘Thou art fed with water, Soma, like a river,

for the banquet of the gods; with the juice of thy

' Verses 8 and 9 occur Sima Veda, IL 3. 2. 12; verse 8 also

ibid. I. 6. 1.8. 6.

> Anupe = on the bank, or in a watery low-lying place

(nimne dese).

3 Verses 10 and 11 occur Sdina Veda, IT. 8. 2. 12; verse 10

ulso (47d. I. 6. 1. 3. 8.

4 Verses 12 and 13 oceur Sama Veda, II. 1. 2. 20.1; verse

12 also ibid. 1. 6. 1. 3. 4,
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filament thou goest to the honey-dropping receptacle,

exhilarating, vigilant.

13. Agreeable affectionate like a son about to be

decorated, the Soma is clad in a shining robe ;! they

send him with their arms into the streams as active

(warriors send their) chariot into (battle),

14. ?Tho swift Somas send forth their inebriating

juice upon the uplifted (filter) of the firmament,

intelligent, exhilarating, all-acquiring.

15. The divine royal (Soma) vast and true,’ under-

going purification traverses.the firmament in a

stream; vast and true, being sent forth he flows

for the support of Mrrra and Varuna.

16. Regulated by the priests, the divine royal Soma,

agreeable, intelligent, abiding in the firmament—

17. *Exhilarating, flows, when effused, for InpRa

attended by the Marurs; thousand-streamed he

passes through the fleece; men cleanse him.

18. Purified in the cups,® exciting laudation, the

sage Soma rejoices amongst the gods; clothed with

the waters sitting in the wooden bowls, he is sur-

rounded with the curds and milk.

1 ge, the filser.

2 Verses 14 to 16 occur Siima Veda IT, 2. 2.9; verse 14 also

tbid. I. 6. 1. 3. 8.

3 In both lines Sdéyana refers rifam brihat to the Soma

(atyantam satyabhitah).

+ Sama Veda, I. 6. 1. 3. 10.

® Cham for chamishu; Siyana “ cffused on the planks.”

vou. Y. oon

Varga XV.
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19. 'In thy friendship, Inpu Soma, I have re-

joiced day by day; many (Rékshasas) assail me,

tawny-coloured (Soma); overcome these who sur-

round me.

20. *I (delight) in thy presence, tawny-coloured

Soma, both day and night, for the sake of thy

friendship may we soar like birds far beyond the

sun® blazing with thy light.

21. *Fair-fingered (Soma) being cleansed thou

utterest a sound in the pitcher; thou bringest,

PavamAna, ample golden-hued much-coveted wealth.

22, The showerer of benefits, cleansed and filtered

in the woollen fleece, thou criest aloud in the water;

Soma PavamAna, mixed with the curds and milk,

thou goest to the prepared (station) of the gods.

23. °Flow, Soma, to all praises to procure food

(for us); thou, the exhilarator of the gods, art the

chief supporter of the firmament.

24, Flow quickly, Soma, with thy supports, to

the terrestrial and celestial worlds; the sages

1 Sama Veda, I, 6. 1. 8.6; IT. 3.1, 11. 1.

2 Sima Veda, II. 3. 1. 11. 2, with tavdham for utdham, and

duhanak for sakhydya.

5 Sayana makes parah an adjective agreeing with siryam, and

explains suryam as meaning the Soma ‘‘ may we fly to thee, the

distant sun.”’

4 Verses 21 and 22 occur Sima Veda, II. 4. 1. 12, with

variations ; verse 21 also ¢bid, I, 6. 1. 8. 7.

® S4ma Veda, I. 6. 1. 38. 11; with several variations.
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express thee radiant, O observer of all, with praises

and with their fingers,

25, ‘Thy purified juices are let flow through the

filter in a stream accompanied by the Maruts,

exhilarating, pleasing Inpra, swift-moving,’ bringing

praise and food.

26. Indu clothed with waters effused by the

worshippers rushes to the receptacle, generating

light, identifying its form with the (products of

the) kine, he covets now (our) praises.

Stxra V. (CVITI.)

The Rishi of verees 1 and 2 is Gaurivitr the son of Sancti; of

the third Sanrr the son of Vastsnrua; of the 4th and 5th

Unv of the race of Ancinas; of the 6th and 7th Risswan

the son of Buanapvdsa; of the 8th and 9th U’npoasapman of

the race of Anarras; of the 10th and 11th Krrrayasas also

of the race of Ancrras; of the 12th and 13th the rdjarshi

Rinancuayy: of the rest Sarrr.. The metre is A‘dkubha

Prdgdtha, ie. Kakubh and Satebrihati alternately, except

verse 13, which is Gayatri Yavamadhyd.

1, *Soma, who art most sweet-flavoured, most

intelligent, the exhilarator, flow for Inpra, the

great, the roost brilliant, the exhilarator.

2. By drinking whom the showerer INprRaA is

invigorated, by drinking thee who art the beholder

1 Sima Veda, I. 6. 1. 3. 12.

> Hayak “horses,” Siyana gantdrah.

3 Verses 1 and 2 occur Sima Veda, 11. 1. 1. 16; verse 1 also

tbid. I, 6. 2. 4.1.

Varga XVII.
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of everything, the intelligent (Inpra) reaches the

viands (of the enemy) as a horse (reaches) the battle.

3. 1 For thou, PavamAna, who art most brilliant,

quickly shoutest to the races of the gods for (the

sake of their) immortality :—

4, (Thou) through whom Dapuyanci the offerer

of the nine days’ rite opened (the cave), through

whom the jiskis recovered (the stolen cows),
through whom under the protection of the gods

the worshippers obtained the sustenance of the

delicious (ambrosial) water—

5. ?This (Soma) when effused flows most exhilar-

ating through the woollen fleece, sporting like a

wave of water.

6. ?Thou who by thy might extricated from the

rock the quick-moving kine abiding in the waters,

thou hast spread out a pasturage for cattle and

horses; like a mailed (warrior) slay (the Asuras),

brave (Soma).

7. ‘Pour forth (the Soma), sprinkle it round like

a horse, adorable, dispenser of rain, dispenser of

light, showerer of fluid, swimming in water—

‘ Verses 3 and 4 occur Sama Veda, II. 3. 1.17; verse 3 also

wid. I. 6. 2. 4. 6,

* Sama Veda, I. 6, 2. 4. 7.

5 Sama Veda, I, 6. 2, 4.8. Sdyana interprets thus: “ Who

by his might cut the quick moving waters of the firmament

from out of the cloud, thou gettest a herd of cattle and horses.”

* Verses 7 and 8 occur Sima Veda, 11. 6. 2. 6; verse 7 also

ibid, 1. 6. 2.4. 3.
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8. Thousund-streamed, showerer of benefits,

augmenter of water, affectionate; (pour it forth)

for the race of the gods which water-born is fostered

by the water, the king, the god, the true, the great.

9. 'Divine (Soma) lord of viands, who art de-

voted to the gods, bestow upon us brilliant and

abundant food; separate the mid-acrial receptacle.

10. Come, powerful (Soata) effused into the cups,’

like a prince the sustainer of the people; pour the

course of the waters, the rain from heaven; accom-

plish the rites for the worshipper who seeks cattle.

11. *Him have they milked from heaven, the

shedder of exhilarating juice the thousand-streamed,

the showerer (of benefits), bearing all treasures.

12. The showerer (of benefits) is manifested be-

getting (light) immortal, destroying the darkness

with (his) radiance; gloritied by the wise he has

assumed his shining robe; * the triple (oblation is

supported) by his act.

13. °The Soma has been effused who is the

bringer of treasures, the bringer of riches, tho

bringer of food, the bringer of fair homes :—

' Verses 9 and 10 occur Sima Veda, IL. 3. 2.17; verse 9 also

wbid. T. 6. 2. 4, 2.

* Sayana adhishavuna-phalukayoh “in the planks of the

Wine-press.”” ® Sama Veda, I. 6. 2. 4. 4,

* He has blended himself with the milk, cte., for the sake of

being cleansed.

® Verses 13 and 14 occur Siima Veda, IT. 4. 1. 18; verse 13

also thed. I. 6. 2. 4, 5.

Varga XIX.
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14, Our (Soma) which Inpra drinks, which the

Marvts drink and Braga with Aryvaman; through

which we propitiate Mirra and Varuna and Inpra,

to obtain his powerful protection.

15. Soma, collected by the priests, well-armed,

most exhilarating, most sweet-flavoured, flow for

Inpra to drink.

16. Soma, enter the Somadhdna, Inpra’s heart,

as the rivers (enter) the sea agreeable to Mirra,

Varuna and VAyu, the chief stay of heaven.

Sura VI. (CIX.)

The Rishis are the Aants of sacrifice said to be the sons of

Téwara: the metre Dwipadd Pirdy.

1. Flow, Soma, who art sweet-flavoured, for

Tnpra, Mirra, Pusan and Buragea.

2. Soma, let Inpra and all the gods drink of thee

when effused for intelligence and strength.

3. So do thou who art pure, divine, the beverage

of all the gods, flow for immortality and a spacious

abode.

4, >Flow, Soma, who art mighty, the shedder of

juice, the parent of the gods, towards all bodies.

5, Soma, who art brilliant, flow for the gods and

(give) joy to heaven and earth and all creatures.

1 Verses 1 to 3 oceur Sima Veda, 1I. 6. 1. 8; verse 1 also

ibid. 1. 5.1.5.1,

* Verses 4 to 6 occur Sdma Veda, IT. 5.1, 173 verse 4 also

bid. I. 5, 1. 5. 38.
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6. Thou art the upholder of heaven, radiant and

good to drink; flow thou who art strong, at the

truthful sacrifice.

7. ‘Do thou, Soma, who art possessed of food,

who hast a copious stream, flow through the great

sheep’s hairs in due succession.

8. May the Soma regulated by the priests,

engendered, purified, exhilarating, all-knowing,

bring us all (riches).

9. May Jndu, purified, extolling (the gods’)

bestow on us progeny and _allkinds of wealth.

10. *Flow, Soma, for intelligence, for strength,

for wealth, strong and cleansed like a horse

11, (The priests) who press thee purify thy juice

for exhilaration; (they purify) the Soma for

abundant food.

12. They cleanse the new-born infant, the green-

tinted shining Soma, on the filter for the gods.

13, ‘The auspicious sage Jxdu flows upon the

lap of the waters for exhilaration and for wealth.

14. The auspicious (Soma) sustains Inpra’s body,

by which he has slain all Rékshasas.

15, The universal gods drink of it, effused by

the priests, mixed with the milk and curds.

1 Sama Veda, [. 5. 1. 8. 10.

? Sdyana separates prajdm from urdnah, and interprets the

latter as wu hurednah, i.c. devin bahu kurvdnad,

3 Verses 10-12 occur Sama Veda, IT. 5. 2. 19, with mahe for

kratwe; verse 10 also ibid, 1, 5, 1. 5. 4.

* Sama Vida, I. 5. 1, 5, 5.

Varga XXI.
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16. 'Being effused the Soma in a thousand

streams flows through the sheep’s-hair filter.

17. The vigorous Soma flows in a thousand

streams cleansed by the waters and mixing with

the curds and milk.

18. Guided by the priests and cffused with the

stones go, Soma, to Inpra’s belly.

19. The vigorous thousand-streamed Soma has

been sent through the filter for Inpra.

20. They mix the Soma with the liquid of the

sweet (milk) for Inpka, the showerer (of benefits)

for his exhilaration.

21. They cleanse thee readily, clothed with water,

green-tinted, for the invigoration of the gods.

22. Indu is effused for Inpra, is effused down-

wards—fierce, mixing (with the milk),? flowing

(into) the water,

Stixta VII. (CX.)

The Réshis (drashtris) are the two princes Tryrarvya and Trasa-

pasyu; the metre of verses 1 to 3 is Anushtubh (of the Pipilika-

madhyd ordcr); verses 4 to 9 U'rddhwabrihati, and of the rest

Pirdy.

Varga XXU1. 1. *Hasten, Soma, to bring us sustenance ; gifted

1 Verses 16 to 18 occur Sima Veda, IT. 4, 2, 10, with pre

vdjyakshih for pra suvdno akshah.

2 Sayana prerayam “ stimulating (qu. Indra).” Tle explains

tosate as kanyate Gs beaten), abhishiyate (is effused).

5 Verses 1 to 3 occur Sama Veda, II. 6. 1. 7; verse 1 also

ibid, I, 5, 1, 5, 2.
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with endurance (attack our) foes; the acquitter of

our debts, thou approachest to disperse our enemies.

2. In turn we glorify thee, Soma, when effused ;

thou attackest the (hostile) forees, O PavamAna, to

(defend) thy great sovereignty over men.

3. Pavamina, by thy might thou hast generated

the sun in(the firmament), the support of the water,

hastening on with abundant wisdom that procures

cattle (for thy worshippers).

4. ‘Immortal Soma, thou hast generated (the

sun) amongst mortals in (the:firmament), the support

of the truthful auspicious ambrosia; streaming

forth * thou goest to battle continually.

Do. *Thou hast burst open (the filter) with (thy)

food as (one bursts open) an inexhaustible fountain

giving drink to the nation, like one taking up

(water) with the fingers of his two hands.

6. *Beholding him certain celestial VARURUCHAS Varga XXIII.

praise him as a kinsman before the shining Savrrrr

drives away the obstructing (darkness).

7. °The chief (of men)* having cut the sacred

grass have fixed their minds, Soma, on thee for

1 Sama Veda, IT. 7. 1. 7. 3.

4 Siyana explains sanishyadat as sambhajan distributing (bloss-

ings)? from san, to acquire; the word, however, comes from

syand.

3 Sama Veda, IT. 7. 1. 7. 2.

* Thid. I. 7.1.3. 2,

§ (bid. IL. 7.1. 7.1. ® Or the men of old.
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abundant strength and food; do thou, O hero,

excite us to heroism.

8. 'They have milked from heaven from the

mighty deep the ancient Soma, the beverage (of

the gods) of heaven, which is worthy of praise;

they have praised it when genorated for InpRa—

9, *Since, PavamAna, thou by thy might art chief

over these two worlds and all these living beings,

as a bull is ruler in a herd of kine.

10. Pavamdna Soma sporting like a child drops

filtered through ‘the woollen fleece, thousand-

streamed, having the might of a hundred, radiant.

ll. This Soma juice undergoing purification,

sweet-flavoured, holy,* dropping, flows for Inpra

a sweet stream, bestowing food, dispensing wealth

and life.

12. Flow, Soma, overcoming (our) enemies, driving

away the Rdkshasas who are difficult to approach,

well-armed, triumphing over foes.

Stxra VIIL (CXL)

The Rishi is AnAwata the son of ParucucuHEra; the metre is

Atyashti.

1. ‘With this bright green-tinted stream Soma

being filtered overcomes all enemies with the (juices)

1 Séma Veda, IT. 5. 1. 11. 3. * Sama Veda, IT. 7. 1. 3. 8.

§ Ritavd = yapiiavdn, having a sacrifice.

4 This hymn occurs in inverted order and with some variations,

Sdma Veda, II. 7. 3. 10; verse 1 also bid. I. 5. 2. 3. 7.
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yoked to it, as the sun (overcomes the darkness)

with the (rays) yoked to it;' the stream of the

effused (Soma) shines, the filtered green-tinted

(Soma is) resplendent, which pervades all constella-

tions, with the Jtvkvuns,’ with the seven-mouthed

Rikvans,

2. Thou didst discover the wealth of the Punis,

and art washed in thine own house at the sacrifice

by the mothers,” the supporters of the sacrifice ;

as the hymn (is heard) from afar, so it (is heard

by all, the hymn) in which the supporters (of the

rite) rejoice; the shining (Som) with its brilliant

(waters), the supporters of the three (worlds), gives

food, gives food (to the worshippers).

3. The intelligent Soma procecds to the eastern

quarter; (thy) beautiful chariot, (thy) celestial

beautiful chariot meets the sun’s rays; the manly

praises advance to InpRA and stimulate him to

victory: (his) thunderbolt too (advances to him);

so that you“ are invincible, invincible in battle.

1 Siyana optionally takes both words swayugvabhih to refer to

sirah, the repetition adding dignity.

2 Sdyana explains the first retvabAch as stut¢madbhih and the

second as ¢ejodéih, so that the two together may be translated

“with encomiastic splendours.” The seven mouths are for

taking up the Soma juice.

3 The Vasativart waters.

+ “You two,” ze, Soma and Indra. Or, better, “so that you

two, thou and Vasna,”
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Suxra IX. (CXIL.)

The Reshi is Sisv of tho family of Anatnas; the metro is Paniti.

Varga XXV. 1, Various are our acts, (various) are the occupa-

tions of men; the carpenter desires timber, the

physician disease, the Brahman a worshipper who

effuses Soma: flow, Inpu, for Inpra.

2. With dried plants (are arrows made), with the

feathers of birds (and) with glistening stones; !

the smith seeks a man who has gold: flow, Iyou,

for InpRa.

3. I am tho-singer;° papa is the physician,

mamma throws the corn upon the grinding stones;

having various occupations, desiring riches we

remain (in the world) like cattle (in the stalls):

flow, Inpu, for InpRa.

4. The draught horse (desires) a cart easy (to

draw);* those who invite guests (desire) merri-

ment; the frog desires water: flow, Inpu, for Inpra.

Stiura X. (CXITI.)

The Réshd ig Kagyava of the family of Maxicur; the metre is

Pankti.

Varga XXVI. 1. Let Inpra the slayer of the Vritra quaff the

? For the points.

* Sdyana understands cdruh in the sense of maker of praises,

ef. “maker,” ‘ poct;” datah and rand mean father (dada) and

mother, or son and daughter respectively ; the Scholiast’s etymo-

logy is laboured.

* Sdyana, “auspicious.” He explains upamantrinah as nar-

masachivah, boon companions.”
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Soma on the Saryandvat, infusing strength into
himself, about to show great prowess: flow, Inpu,

for Inpra.

2. Soma, lord of the four regions, sprinkler (of

benefits) flow from Arjika? cffused by a truth-

speaking truthful (man) with faith and devotion :

flow, Inpu, for Inpra.

3. The daughter of Strya brought the vast Soma

large as a rain-cloud; the Gandharvas scized upon

it and placed the juice in the Soma: flow, Inpu,

for Inpra,

4. Soma, the utterer of truth, radiant with truth,

truth-speaking, truthful in act, speaking faith,

lord (of worshippers), thou art decorated by the

upholder (of the rite): flow, Ivpu, for Inpra.

5. The united streams of thee who art vast and

truly formidable flow united; the juices of thee the

Juicy one meet together; grceen-tinted (Soma),

purified by holy prayer, Ixnv, flow for Tyora.

6. Wherever the Brdéhmun, O purified (Soma),

reciting the holy rhythmical text, engendering the

delight (of the gods) by the Soma (expressed) with

the grinding-stone,’ is reveronced, flow, Ixpu, for

Inpra.

1A lake ia the Kurukshetra district.

* The country of the Rythas,

3 Somendnandam janayan should be taken separately, ‘‘ pro-

ducing joy with the Soma;” the other words then may be trans-

lated, ‘“‘shows his prowess with the grinding-stone upon tho

Soma.”

Varga

AXVITI.
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7. Where light is perpetual, in the world in

which the sun is placed, in that immortal im-

perishable world place me, PavamAna; flow, Inpu,

for Ivpra.

8. Where Vivaswai’s son is king, where the

inner chamber of the sun (is), where these great

waters (are), there make me immortal; flow, Innu,

for InpRa.

9. Where in the third heaven, in the third sphere,

the sun wanders at will, where the regions are

filled with light, there make me immortal; flow,

Invv, for Inpra.

10. Where wishes and desires (arc), where

the region of the sun (is), where food and delight

(are) found, there make me immortal; flow, Typv,

for InpRA.

11. Where there is happiness, pleasures, joy and

enjoyment, where the wishes of the wisher’ are

obtained, there make me immortal; flow, Inpv, for

Inpra.

Stcra XI, (CXIV.)

Rishi and metre as before.

1. (The Brahman) who attends to the stations

of the filtered Soma-juice—him men call rich in

children, who applics his mind to thee, Soma; flow,

Inpu, for Inpra,

’ Sayana, “where the desired gods and the inevitably solicited

Indra, ete., exist.”

* Sayana, “the desired god.”
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2, Rishi Kagyapa, raising thy voice with the

praises of the hymn-makers, adore the royal Soma

who is born the lord of creeping plants; flow, Inpu,

for InpRA.

3. Seven (are) the quarters of the world with

different, suns, seven (are) the ministrant priests,

seven are the divine Adityas'—with these, Soma,

protect us: flow, Inu, for InDRa.

4, Protect us, royal Soma, with the oblation

which has been cooked for thee; let no enemy

assail us, or harm anything of ours; flow, Inbu, for

Inpra.

) Sayana cites Rig-veda, X. 72. 8.

END OF THE NINTIZ MANDALA.





APPENDIX I

THE VALAKHILYA TYMNS.!

I.

To Indra; the rishiis Praskanwa.

1. I would praise to you the bounteous Indra as is fit,

—the wealth-abounding Maghavan, who loves to help

with thousandfold treasure those who praise him.

2. He rushes on boldly like a weapon with u hundred

edges, he smites the enemies of his worshipper; the

gifts of him who feeds many, swell like the streams of

a mountain.

3. The expressed exhilarating Somu-juices, O Indra,

lover of hymns, fill thee for bounty, O hero, O thunderer,

as the waters flow to their accustomed lake,

4, Drink the incomparable, helpful, swelling beverage,

the sweetest of the Soma, that in thy exultution thou

mayest pour out treasure for us, just as the mill-stone

pours out meal.?

5. Come quickly to our praise,*—urged on by the Soma-

pressers like a horse,—which the milch-kine make sweet

1 On these hymns cf. supra, p. 96. As Siyana gives no commentary here,

the St. Petersburg Diet., Grassmann’s Lexicon and translation, and Ludwig’s

translation and notes have been consulted for this translation.

2 The St. Petersb. Dict. takes dirishad as =drishad.

3 Grassmanu proposes to read seman,

VOL. Vv. QE
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for thee, O Indra, of independent might; there are gifts

(for thee] among the Kanwas.

6. We have approached thee with homage like a

mighty hero, the pre-eminent one, of imperishable

wealth; O Indra, thunderer, our prayers flow forth as

an abundant fountain pours out its streams,!

7. Whether thou art now present at a sacrifice, or

whether thou art abroad on the earth, come from thence

with thy swift steeds to our sacrifice, O thou of lofty

counsel; come, strong one, with the strong [steeds].

8. Agile and swift are thy steeds, overpowering like

the winds; with which thou encirclest the race of Manus,

with which the whole heaven becomes visible.?

9. O Indra, we long for such a bounty of thine, rich

in kine; (help us,) Maghavan, as thou didst help Medhyé-

tithi with wealth, as thou didst help Nipatithi;

10, As thou, Maghavan, didst give abundant kine and

gold to Kanwa and Trasadasyu, to Paktha and Dasavraja;

as thou didst give them to Gosarya and Rijiswan.

i.

To Indra; the rishi is Pushtigu of the race of Kanwa.

1. IT would praise the far-fumed, the bounteous Sakra,

for the sake of his protection, who gives desirable wealth

by thousands to the presser of the Soma and the offerer

of hymns.

2. Invincible are his hundred-edged weapons, the

mighty arrows of Indra; he pours forth blessings on his

' Read sincate unaccented.

? Or perhaps “with which thou encirclest all, a very sun to see’? (ef. EX.

Gl. 18).
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liberal worshippers like a mountain rich in springs, when

the effused Soma has exhilarated him.

3. When the effused Soma-drops have exhilarated the

beloved one, my oblation is offered abundantly like the

waters, O gracious Indra,—it is like the milch kine to

the worshipper.

4. The prayers which consecrate the Soma flow forth

to the incomparable one who calls you for his favour,'

—the Soma-drops which invoke thee, O gracious one,

have set thee in the midst of the hymns.

5. He rushes hurrying liko a horse to the Soma offered

in our festival, which the hymns make sweet to thee,

O thou that lovest sweet viands,—thou approvest the

summons to the satisfying beverage”

6. Praise the mighty hero, wide-grasping, spoil-harry-

ing, who has control over vast treasure ; thou, 0 thunderer,

ever pourest forth weulth to the worshipper like an

abundant fountain.

7. Whether thou art in the far distance or in the earth

or in heaven, O Indra, god of lofty counsel, yoke thy

steeds,--come hither, lofty ouc, with the lofty.

8. Thy harmless steeds which draw thy chariot, which

surpass the strength of the wind,—with which thou

silencest the enemy of man,* and with which thou goest

round the sky.

9. May we once more know theo as such, O gracious

hero, as when thou didst aid Ntasa in the decisive battle,

or Vasa against Dasavraja.

10. As thou wast willing to give, O Maghavan, to

1 This line is very obscure.

2 Paura may be a proper name (ef. Val. vi. 1), “Thou approvest the

summons to (the house of) Paura.’’

2 Or “of Manus,” dasyum mantshah.
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Kanwa in the sacrificial feast, or to Dirghanitha the

friend of the house,—us thou wast willing to givo, O

slinger, to Gosarya,~-so give to me a herd of kine shining

like gold.

OY,

To Indra; the risht ts Srushtigy.

1. As thou didst drink, O Tundra, the effused Soma

beside Manu, the descendant of Samvarana,-by Nipatithi

and Medhydatithi, by Pushtigu and Srushtigu, 0 Magha-

van, [so do thou drink it here].

2. The descendant of Prishudvana entertained the aged

Praskanwa who lay rejected (by his, kindred) ; aided by

thee the seer Dasyave-vrika desired to obtain thousands

of cows,

3. Sing that Indra with the newest hymn who has

no lack of praises, who is wise and the inspirer of seers,

who is as it wero eager to enjoy.

4, He to whom they sang the soven-headed hymn!

with its three parts in the highest region,—he has made

all these worlds tremble, und has thus brought forth his

power.

5. We invoke that Indra who gives us wealth; for we

know his newest favour; may we obtain a stall rich in

cows.

6. He whom thou helpest, O gracious one, to give,

obtains abundance of wealth; bringing the Soma we

invoke thee, Indra, Maghavan, thou that lovest hymns.

7. Never art thou niggardly, Indra, and givest not

to the worshipper; but thy godlike gifts, O Maghavan,

aro poured forth more and more.

! ie. sung by seven divino singers in heaven.
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8. Ie who overpowered Krivi by his might and silenced

Sushna with his weapons,—when he spread abroad yonder

sky and propped it up, then first the dweller on earth was

born,

9. That wealth, which covery Arya here covets and
every miserly DAsa,—is sent direct to thee, the pious

Rusama Paviru.

10. The zealous scers have sung a hymn, sweet with

Soma and dropping ghi; wealth and manly strength have

spread themsclves among us, and so too the expressed

Soma drops.

IV,

To ludvas the pishits Ayu.

1. As thon, Sakra, didst drink the effused Soma from

Manu Vivasvat, as thou didst accept the hymn from Trita,

so do thou gladden thyself with Ayu.
2. Thou didst enjoy, Indra, the effused drink with

Prishadhra, Medhya, and Métariswan, just as thou didst

drink the Soma with Dasasipra, Dasonya, Sydmarasmi,

and Rijinas.

3. [It is Indra] who has appropriated the hymns for

himself, who has bravely drunk the Soma,—for whom

Vishnu strode the three steps according to the ordinances

of Mitra.

4. O Satakratu, thou who art bountiful to him whose

praises and oblations thou delightest in,—we, desiring

wealth, invoke thee, ag the milkers call a cow which bears

abundant milk.

5. He who gives to us is our father, the mighty, the

strong, he who acts us the sovereign,—may he, the strong

rich Maghavan, give us kine and horses, even without our

asking for it.
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6. He to whom thou givest a present that he may give!

obtains abundance of wealth; we, desiring wealth, invoke

with our praises Indra Satakratu, the lord of wealth.

7. Never art thou heedless, thou guardest both races,

(gods and men); O fourth Aditya,’ to thee belongs the

Indra-invocation, the ambrosia has risen to heaven.

8. (As thou hearest) the worshipper whom thou favoureat,

O Indra, Maghavan, liberal one, thou that lovest hymns,

—so, gracious one, hear our hymns and our invocation of

praise, like Kanwa’s.

9. The old hymn has been sung, ye have uttered the

prayer to Indra; they have shouted many brihati-versos

of the rite, many hymus of the worshipper have they

poured forth.

10, Indra has heaped together vast stores of wealth,

the two worlds and the sun; the bright pure Soma-drink,

mixed with milk, has exhilarated Indra.

Vv.

To Indra; the rishi is Medhya.

1. We come to thee, O Maghavan Indra, the highest of

Maghavans, the strongest of bulls, the mightiest breaker

of forts, the provider of kine, the lord of wealth.

2. Thou who, waxing in might day by day, didst

destroy Ayu, Kutsa, and Atithigva,—we invoke thee,

Satakratu, with thy bay horses, rousing thee by our

offerings,

3. Let the stones pour forth the honey-juice for us all,—

the Soma-drops which have been pressed by men afar

or near,

' CE. supra, iii, 6.

* ie. with Varuna, Mitra, and Aryaman,
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4. Smite all our enemies and drive them away, may

we all obtain their wealth; even among the Sishtas are

thy exhilarating Soma-plants, where thou fillest thyself

with the Soma.

5. Indra, come very near with thy firmly-wise protec-

tions; come, O most healthful, with thy most healthful

aid, come, good kinsman, with thy good kinsmen.

6. Make rich in children that chief of all men, who

is victorious in battle and a strong protector; prosper

thoroughly with thy powers thy singers who continually

purify their minds,

7. May we be in battle as onc who is the surest to

gain thy protection; we worship theo with invocations

and prayers when we obtain our desire.

8. With thy help, O lord of bay steeds, I always go

into prayer and into battle, seeking spoil; it is thou

whom I insist upon, when T go, longing for horses and

kine, at the head of plunderers.!

Vi

Most of the hymn is addressed to Indva, but the third and fourth

slokas to the Viswe Devdh; the rishi is Udlariswan.

1. The singers with their hymns hymn, O Indra, this

might of thine; singing loudly, they have brought thee

sacred viands dropping with ghi; the offerers? have drawn

near with their prayers.

2. They have drawn near Indra with holy rites for his

protection,—they in whose libations thou rejoicest; as

1 The St. Petersb. Diet. would read matindm for mathindm, “in tho

beginning of my prayers.”’

® Or perhaps ‘‘ the Pauras, ef, sup. it. 5.
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thou didst rejoice in Samvarta and Krisa, so now, Indra,

do thou rejoice in us.

3. Ye gods, come all with one accord to us; let the

Vasus and Rudras come for our protection, let the Maruts

hear our call,

4. May Pishan, Vishnu, Saraswati, and the seven

rivers, favour my call; may the waters, the wind, the

mountains, the tree, the earth, hear my call.

5. With thine own special gift, O Indra, best of

Maghavans, be thou our boon-companion for good, our

liberal benefactor, O slayer of Vritra.

6. O lord of battle, lord of men, mighty in action, do

thou guido us in the conflict; far-famed are those who

obtain their desires by sacrificial feasts, by invocations,

and by entertaining the gods.

7. Our prayers abide in the true one,—~in Indra is the

life of men; draw near to us, Maghavan, for our protec-

tion; milk forth the streaming drink.

8. O Indra, we would worship thee with hymns; O

Satakratu, thou art ours; pour down upon Praskanwa

great, solid, inexhaustible, exuberant abundance.

VIL

A hymn in praise of the gifts of Praskanwa; the rishi ia Hrisa.

1. Great indeed is Indra’s might; I have beheld it;

thy gift approaches, O Dasyave-vrika.!

2, A hundred white oxen shine like stars in the

heavens,—by their size they have almost held up the

heavens,

3. A hundred bamboos, a hundred dogs, a hundred

1 Se. “0 foe to the Dasyu.”’
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dressed hides, a hundred bunches of balbaja grass, and

four Lundred red mares are mine,

4 May ye have the gods propitious to you, O de-

scendunts of Kanwa, living through youth on youth;

step out vigorously like steeds.

5. Let them praise the seven-yoked team, great is the

strongth of that which is not yet full-grown; the dark-

brown mares have rushed along the paths so that no eye

can follow them.

VII.

A. second hymn in praise of the gifts of Praskanwa : the last sl:ka

1s addressed to Agni and Surya; the rishi is Prishadhra,

1. Thy inexhaustible gift has appeared, O Dasyave-

vrika, its fulness is in extont like the sky.

2. Dasyave-vrika, the son of Piitukraté, has given to

me ten thousand from his own store ;

3. A hundred asses, a hundred woolly sheep, a hundred

slaves, beside garlands.

4. There too has been brought for Pitakraté a well-

adorned mare, which is not one of the common horses

of the herd.

5. The shining Agni has appeared, the bearer of the

oblaticn, with his chariot; Agni has gleamed forth

brilliantly with his bright flame as Stira,—he has

gleamed forth in heaven as Strya.

IX.

To the Aswins; the risht is Medhya.

1, Ye have come quickly, ye two gods, with your car,

enducd with ancient might, O sacred Aswins; truthful

ones, with your powers, drink this third libation.

2. The three-and-thirty truthful gods saw you before
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the truthful one;! O Aswins, gleaming with fire, drink

the Soma, enjoying our offering, our libation.

3. That work of yours, O Aswins, is worthy of wonder,

—the bull of the heavens, the firmament and the earth ;?

aye, and your thousand blessings in battle,—for all these

come hither to drink.

4. O sacred ones, this your portion has been placed for

you; O truthful ones, come to these your praises; drink

among us the sweet Soma; succour your worshipper with

your powers.

X.

Lo the Viswe Devih; the jirst sloka is addressed to the priests ;

the rishi ts Medhya.

1. He whom the wise priests bring, when they arrange

the offering in many ways,—who was employed as a

learned bréhman,— what is the offerer’s knowledge

regarding him P

2, Agni is one, though kindled in various ways: one

is the Sun, pre-eminent over all; one Dawn illumines

this all; one is that which hath become this all.

8. The brilliant chariot, diffusing splendour, rolling

lightly on its three wheels, offering an easy seat, and

full of many gifts,—at whose yoking the Dawn was born,

rich in marvellous treasures,—I invoke that your chariot

(O Aswins),—come ye hither to drink,

XI.

To Indra and Varuna; the rishi is Suparna.

1. These your offered portions stream forth, O Indra

1 «.¢. before the Sun; the dawns are compared to “ truthful active women”

in Rig Veda, i. 79, 1.

* de. the Sun, which they may be said to reveal, as they come with the

earliest dawn.
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and Varuna, to your honour in the oblations; at every

sacrifice you hasten to tho oblations, when you help the

offerer who presses out the Soma,

2. The plants and the waters were cfficacious; they

have attained their power, O Indra and Varuna; you

who have gone beyond the path of the firmament,—no

godless man is worth being called your enemy.

3. True, O Indra and Varuna, is that saying of Krisa’s,

—‘“the seven sacred voices! distil a stream of honey ;”

for their sake help the worshipper, O ye lords of

splendour, who reverences you devoutly in his thoughts.

4. The seven sister-streams of the Soma, in the house

of the offering, pour forth ghi and rain profusely their

drops, — with these ghi-dripping streams of yours, O

Indra and Varuna, provide for and help the offerer.

5. To our great happiness we have declared to these

two brilliant ones the true might of Indra; O Indra and

Varuna, lords of splendour, help us, the offerers of ghi,

with the company of thrice seven.?

6. O Indra and Varuna, [ have scon what you formerly

guve to the scers,—wisdom, power of song, and fame,—-

and the places which the; wise have prepared. for them-

selves, as they spread the web of the sacrifice with holy

austerities.

7. O Indra and Varuna, give to tho offerors cheerful-

ness without levity, and abundance of wealth; give to

us offspring, food, prosperity ; prolong our lives to length

of days.

1 Cf. Rig Veda, ix. 1038, 3, ‘the Soma streams through the shecp’s wool

round the honey-dropping vesscl,-—the seven voices of the sacred bards shuut

to it.”

2 This obscure plirase occurs in a hymn to Indra (Hig Veda, i, 133, 6),

“0 rresistible one, thou destroyest not mou with the warriors, with the

thrice seven warriors,’”’
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THE PREPARATION OF THE SOMA.

The following account of the preparation of the Soma

is condensed from Haug’s Aitareya Brahmana transl.

p- 489, note. The Adhwaryu takes the skin (eharma or

twach) and puts on it the filaments or shoots of the Soma

plant (aaséu). Ue then takes two boards (adhishavana),

puts one on the top of the Soma shoots, and beats it

with the stones (grdvdéna). Then the shoots are put

between the two boards, aud.water is poured on them

from the Vasativart pot. The shoots are then shaken

in the Hotri’s cup (chamasa), wetted again with Vasaticart

water and put on a stone. Grasg is luid on them, and

they are beaten so that the juice runs out. The juice

ia allowed to run into the trough (ddhavaniya), then

strained through the cloth (puvitra or dasapavitra) which

is held by the Udgdiri. Tho filtered juice is caught in

another trough (ptabhrit), Libations are poured from

two kinds of vessels—grahas or saucers, and chamasas or

cups,



INDEX OF THE SUKTAS.

SIXTH ASHTAKA (Coytinvep).

MANDALA VIII. (Conrryvzp).

ADILYAYA TI.

Anuvdxa IV.

Page. Stkta. Deity. Rishi.

1, TI. (XXI.) Inpna: Crrrna’s liberality, Sopaart.

5, II. (XXTT.) Aswins, The same.

9, LIT. (XNXTIT.) Aan, The same.

13. IV. (XXIV.) Inpras Vanov’s munificence, The sume.

19, V. (XXV.) Mires and. Vanwwa; the

Viswannyas, The same.

23. VI. (XXVI_) The Aswins, VAyvu, The same.

27. VIT. (XXVII) The Viswaprvas, Manu.

32. VIII. (XX VII) The same, The same.

33. 1X. (XXLX.) The same, Kasvapa or Manv.

34. X. (XXX.) The same, Manu,

AnvvaKra V.

35. TI, (XXXI.) The YasamAna’s sacrifice and

praise; the praise of the

YaramAna and his wife;

their benediction, Manu.



430

Page.

38.

42,

46.

49,

43.

54.

56.

58.

60.

63,

65.

67,

71.

75,

82.

88,

93,

96.

100,

104.

107.

IL.

II.

TV.

VI.

VII.

Vill.

IX,

XI.

XII.

IT,

(II.

IV.

VI.

IT.

TI.

IV.

INDEX OF THE SUKTAS,

ADHYAYA III.

Stkta, Deity,

(XXXIT.) Inpra,

(X XXII.) The same,

(XXXIV) The same,

(XXXV.) The Aswins,

(XXXVI) Inpra,

(XXXVI) The same,

(XXXVIIT.) Aen and Ivpra,

(XXXITX.) Agent,

(XT.) Inpra and Aer,

(XLL) Vanoya,

(XLII) | The same and the Aswiys,

Anvvixa VI,

(XLTIT.) Agni,

(XLIV.) The same,

(XLY.)} Inpra and Aenr,

ADHYAYA IV.

(XLVI) Inpra: the liberality of

Prrruusravas; VAyu,

(XLVIT.) The Avirras and Usuas,

(XLVITI.) Soma,

AnuvAka VII.

(LX.) Aqni,

(LXI.) Inpra,

(LXIT.) The same,

(LXIIT.) Inpra: the Devas,

Rishi.

MeEpRATITHI.

MeEpnyAtitHt.

Nivdrrrur; the

VasurocHisiras,

SyAvAswa.

The same.

The same.

The same,

NARBHAKA.

The same.

The same.

ARCHANANAS OF

NAwHAKA.

Virtra,

The same.

Trrsoka.

Vasa.

Tarra Avrya.

Pracdtma.

Braraa,

The same.

PuacAtHa.

The same.



Page.

109.

111.

118.

117.

120,

123,

128.

132,

135.

1389.

141.

144,

146.

148,

151.

153.

154.

156.

VI.

Vit.

VIII.

IX,

II.

ITI.

IV.

VI.

VII.

Vili.

IX.

XT,

INDEX OF THE sUKTAS.

Sukta, Deity.

(LXILYV.) InpRa,

(LXV.) The same,

(LXVI.) The same,

(LXVIL.) The Aprvyas,

ADHYAYA V.

(LXVIIIL.) Inpnra: the gift of Rixsoa

and ASWAMEDTA,

(LXTX.) Inpua: the ViswapeEvas ;

Vanuna;

Anvvara VIII.

(LXX.) Inpua,

(LXXL.) AGNI,

(LXXIT.) Aen, or the praise of the

oblation,

(LXXIIL.) The Aswins,

(LXXIV.) Aenr; the donation of king

SRUTARVAN,

(LXXY.) AGNt,

(LXXVI.) Typna,

(LXXVIL) The same,

(LXXVIIT.) The same,

(LXXIX.) Soma,

(LXXX.) Inpra; the Devas,

Anuvaka IX.

(LXXXI,) Inpra,
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Rishi,

Pragitaa,

The same.

Kat,

MarsyaorMAnya

or some fishes,

PrrvamMEpHa.

The same.

PurRvUHANMAN,

Supfrr and Pouv-

MiLMA.

Harvata,

GoravaNa.

The same.

Vrrtra.

Konrusort.

The same,

The same.

Kaurrnv.

Figapyv.

Kusfptn,
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Page.

158,

160.

161.

168.

164,

166.

167.

169,

171.

178.

175.

180,

185.

187,

189.

194.

198.

200.

208.

206.

IT,

it.

IV.

VI.

VII.

VITT.

IX.

“AKa
AIT.

XUI.

ii:

It.

IV.

VI.

VIL.

Vill.

INDEX OF THE SUKTAS.

ADHYAYA VI.

Sukta. Deity. Rishi.

(LXXXIL) InpRa, Kusipin.

(LXXXITT.) The ViswabEvas, The same.

(LXXXIV.) Agni, USANas.

(LXXXV.) The Aswins, Krismna.

(LXXXVL) The sume, Viswaka or Krisnya.

(LXXXVIT.) The same, Dyvuunixa or

PRIYAMEDIA,

(LXXXVIIT.) Ivpra, Nopuas.

(LX XXIX.) The same, Nrimepna and

PuruMEDHA.

(XC.) The same, The same,

(XCT.) The same, APALA.

(XCIL.) The same, SRUTAKAKSHA OF

SUKAKSHA,

(XCIII.) Tyora ; the Rinius, SUKAKSHA.

AnuvAra X.

(XCIV.) The Manors, Vinpu or Ptra-

DAKSHA,

(XCV.) Inpra, Tinascni.

(XCVI.) Inpra; the Maxurs; Baruasrars, Dyurdna or

Trrascui.

(XCVIL.) Inpra, Repua.

ADHYAYA VII.

(XCVIIL.) Inpra, Nurmenra.

(XCIX.) The same, The same.

(C.) Inpra; VAcu, Nema; Inpra.

(CL.) Mirra, Varuya, the Avrryas, the

Aswins, VAyu, Strva Usias

or Stuvapranud, PavamAna

Vayu, and the Cow, JAMADAGNT.



Page.

210. IX,

214. X.

217. I.

219. II.

221. IIT.

222, IV.

224. Vz

225. VI.

227, VII.

228, VIII.

229. IX,

931, X.

233, XI,

234, XII.

236, XIIL

237. XIV.

239, XY.

240. XVI.

241. XVII.

242, XVIII.

243, XIX.

VOL. Vv.

INDEX OF THE SUKTAS.

Sukta. Deity.

(CIL) Aant,

(CIIT.) Aayi; the Marvrs,

MANDALA IX.

Anvuvixa I.

(7.) Soma Pavam Ana,

(11.) The same,

(III.) The same,

(IV.) The same,

(V.) Tho Arnis othor than Nardsansa,

(VI) Soma Pavawdna,

(VIL) Tho same,

(VITL.) The same,

(1X.) The same,

(X.) The same,

(XI.) The same,

(XIT.) The same,

ADHYAYA VIII.

(XTIL.) Sowa Pavamdna,

(XIV.) The same,

(XY.) The same,

(XVI) The same,

(XVIT.) The same,

(XVIIT.) The same,

(XTX) The same,

2P

Rishi.

Prayoga, or AGN

BARWASVATYA

or PAavaxka, or

Grigarart or

Yavistrrra.

Sopwant.

MapmucncHHannas,

Mena Arirui.

SuNAWSEPA,

Hiranvasrtira,

Asrra or Drvata.

The same.

The same.

The same.

The same.

Tho same.

The same.

The same.

Astra or Devata.

The same.

The same,

The same.

The same.

The same.

The same.



434 INDEX OF THE SUKTAS.

Page. Sukta. Deity. Rishi.

244, XX. (XX) Soma PavamAna, Asrra or Devata.

245. XXII. (XXLI) The same, The same.

246. XXII. (XXIT) ‘The same, The same,

247, XXIII. (XXIII) The same, The same.

248, XXIV. CXXIV.) The same, The same.

Anuvaga IT.

249. 1. (XXYV.) Soma Pavamdna, DarntacHyvra.

250, IT. (XXVT.) The same, Ipumavéia,

251, IIL. (XXVIT.) The same, Numupita,

252, 1Y. (XXVIIL) The same, PriyaMeDua.

253, V, (XXTX.) The same, NrimepHa,

254, VI, (XXX.) The same, Binbv.

255, VII. (XXXL) The same, Riutoawa Gorama.

255, VIII (XX XIT.) The same, Syavaswa,

256. IX. (XXXIUWT.) The same, Trrva.

257. X. (XXXLV.) The same, The same.

258, XI. (XXXYV.) The same, Pranutivasu.

259. XIT. (XXXVI) The same, The same.

260, XIII, (XXXVII.) The same, Ratdaaya.

261. XIV. (XXXYIIT.) The same, The same.

262, XV. (XXXIX.) The same, Browanmatt.

263, XVI. (XL.) The same, The same,

263, XVII. (XL) The same, MepryArrra,

264. XVIII. CXLIT.) The same, The same.

265, XIX. (XLIIT.) The same, The same.

ASHTAKA VII.

ADHYAYA I.

266. XX. (XLIV.) Soma Pavamina, AvAsya,

267. XXII. (XLY.) The same, The same,

268. XXII. (XLVI) The same, The same.



Page.

269.

270.

270.

271.

272.

272.

273,

274.

274.

275.

275.

276.

277.

277.

278.

282,

286.

289.

294,

298.

302.

INDEX OF THE SUKTAS,

Stkta.

XXII]. (XLVI)

XXIV. (XLVUL)

XXV. (XLIX.)

XXVIL. (1)

XXVIL. (LI)

XXVILL. (LIL)

XXIX. (LIL)

XXX. (LIV.)

XXXI. (LV.)

XXXII. (LVL)

XXXIIL(LVIL)

XXXIV.(LVOL)

XXXV. (LIX.)

XXXVIL(LX.)

I. (LXL)
Il. (LXIL)
1. (LXIIL.)

IV. (LXIV.)

Vv. (LXV.)

VI. (LXV)

VIL.

Deity.

Soma Pavan dna,

‘The same,

The same,

The same,

The same,

The same,

The same,

The same,

The same,

The sume,

The same,

The same,

The same,

The same,

Anuvdna IIT.

Soma PavamAna,

The sume,

Tho same,

The same,

ADHYAYA II.

Soma Pavamdna,

Aant Pavamdwa; Soma Pava-

MANA,

(LXVIT.) Pavamdwa Piistran; Pavamina

Soma; Pavamdna Aawr;

Pavamina Savirrt; all the

gods; the praise of the

students of the PavamAna

Manpana,

Rishi,

Kavu.

The same.

The same,

Ucttarnya,.

The same.

The same.

AVATSARA,

The same,

The

The samie.

The

The same.

fame,

same.

The same.

The same,

Amaniyv.

JAMADAGNI,

Ninurvvi.

Kasyapa.

Burrev or Fama-

DAGNI,

The ValKHAnasas,

Buarapwasa,

Kasyapa, Gora-

ma, Arrt Buav-

MA, ViswAMITRA,

JAMADAGNE, Va-

SISHTUA,Pavirra.



Page.

307,

309,

313.

316,

318,

321,

324.

326.

328.

829.

330.

dal,

332,

834.

335,

336.

338.

339.

342,

362,

3o4.

356.

az.

If.

IT,

Ty.

VL

VII.

Vir.

TX.

XI.

XIT.

NUIT.

XTV,

XV.

XVI.

XVI.

XVIL

II.

ITt.

lV.

Vv.

INDEX OF THE SUKTAS,

Anuvixa IV,

Sikta,

(LXVITT,)

(LXIX.)

(LXX.)

(LXXT.)

(LXXII.)

(LXXITII.)

(LXXIV.)

(LXXYV.)

Deity.

Soma Pavamina,

The same,

The same,

The same,

The same,

The same,

The same,

The same,

ADHYAYA -III.

(LXXVL)

(LX XVII.)

(LXXVIIL.)

(LX-XTX.)

(LXXX.)

(LXXXI.)

(LXXXIL.)

(LX XXIII.)

(LX XXIV.)

(LXXXY.)

Soma PAavaMANA,

The same,

The sume,

The same,

The same,

The same,

The same,

The same,

The same,

The same,

Anuvixsa V.

(LXXXVL)

(LXXXVIL)

(LX XXVIII.)

(LXX XIX.)

(XG)

Soma PavaMAna,

‘The same,

The same,

The same,

The same,

Rishi.

VATASAPRI.

Himanvasripa,

Renv.

TRIsHaBHA.

Hanrmanra.

Pavirra.

Kaxsufvar,

Kavi.

Kavi,

The same.

The same,

The same.

Vasu.

The same.

The same.

Pavirna.

PrasdAratt,

Vena,

The AxKRIsHta

MAsnras; the &1-

Kata Nivdvanis ;

the Prisyr Azas;

Avrr; Gnrrsa-

MaDA,

Usanas

The same.

Tho same.

VasIsuTua.



Page.

359,

360.

361.

363.

364.

365.

370.

383.

885.

387.

388,

391,

392.

394.

VI.

Vil.

VITI.

KH

= .

I.

Il.

IV.

VI.

Vil.

INDEX OF THE SUKTAS.

ADHYAYA IV.
Sakta. Deity,

(XCI.) Soma PavamAna,

(XCIT.) The same,

(XCITL.) The same,

(XCLYV.) The same,

(XCV.) The same,

(XCVI.) The same,

Anuvaxa VI.

(XCVIT.) Soma PavamAna,

(XCVIT,) The same,

(XCTX.) The sume,

(C.) The same,

ADHYAYA V.

(CI.) Soma Pavamdna,

(CIT,) The same,

(CIII.) The same,

Anvuvisa VII.

(CLY.) Soma Pavamina,
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Rishi,

Kasyara,

The samc.

Nopias.

Kanwa,

Praskanwa,

PRATARDANA.

Vasisnrua ; Iv-

DRAPRAMATI;

VRISHAGANAS

Manxu; Ura-

manyu; VyAqu-

RAPAD; SARTL;

Karyasnur;

Mririva; Va-

SUKRA.

Ampanisua and

Ruiswan.

The Rusuasivos.

The same,

Anouieu; Yayd-

tt; Nanusua ;

Manu; Prasi-

PATI,

Trita Aprya.

Dwrra Arrya.

Parvata and NA-

RADA, or the Sr.

KHANDIN{s.
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Puge.

395.

396.

398.

403.

406.

408.

410.

412,

412.

413.

417.

418.

420.

421.

422.

423.

424.

425.

425,

426.

426,

II.

III.

IV.

VI.

Vil,

VIII.

IX.

XI.

I.

If,

IV.

VI.

VII.

VII.

IX.

XI.

INDEX OF THE SUETAS.

Sukta, Deity.

(CY.) Soma Pavamdya,

(CVI.) The same,

(CVIT.) The same,

(CVILI.) The same,

(CIX.) The same,

(OX. ) The same,

(CXI.) The same,

(CXIL.) The same,

(CXIIL.) The same,

(CXIV.) The same,

Rishi.

Parvara and Ni-

RADA.

AGNI; CHAKSHUSH;

Manu; AGNI.

Theseven Risuts.

Gavrivitt Saxe;

Uru; Rutswan;

URDIASADMAN;

KRITAYASAS}

RINANCHAYA

Sax.

The Aants of

Sacrifice.

Tryanunwa and

TRASADASYU.

ANANATA,

Stsv.

Kasyara.

The same.

THE VALAKHILYA HYMNS.

Inpra,

The same,

The same,

The same,

The same,

Inpra; Viswe Duvdn,

The gifts of Praskanwa,

The same; Aenr and Siirva,

The Aswins,

The Viswe Devan,

Inpua and Varuna,

Praskanwa.

Pusurrau.

Srusurigu.

Ayt.

Mepura.

MAtaniswan.

Krisa.

Priswapuna,

Mrotya.

The same.

SUPARNA,



INDEX OF NAMES,

Adhrigu, 7.

Aditi, 19, 20, 21, 28, 90,

118, 119, 161, 250,

335, 383.

Adityas, 26, 28, 29, 81,

37, 49, 51, 83, 88, 89,

90, 117, 118, 119,

160, 161, 206, 209,

210, 279, 311, 414,

422,

Ayastya, 249.

Agni, 9, 10, 11, 12, 18,

22, 27, 26, 82, 33, 37,

47, 49, 56, 57, 58,

59, 60, 31, 62, 67,

68, 69, 70, 71, 72,

73, 74, 75, 78, 96,

97, 98, 99, 100, 107,

126, 132, 183, 184,

135, 1388. 141, 142,

148, 145. 146, 161,

162, 163, 184, 210,

211, 212. 218, 214,

215, 216. 217, 225,

280, 801, 305, 306,

380, 855. 866, 396,

406, 425

Agni Barhaspatya, 210,

Agni Pdvaku, 210,

Ahi, 180, 182, 190.

Ahiswa, 38, 41, 149.

Ahnavdyya, 79,

| Ajigarta, 221,

Akrishta Mésas, 342.

Alisha, 87.

Amahiyu, 278.

Ambarisha, 883.

Amsumati, 192, 198.

Andnata, 410.

Anarsani, 88.

Andhigu, 388.

Angiras, 10,23, 46, 51,

625-67, 89, 70,71, 72,

97, 107, 120, 128,

143, 144, 145, 162,

163, 166, 169, 175,

185, 189, 193, 198,

918, 222, 251, 253,

954, 258, 262, 266,

271, 278, 283, 302,

309, B18, 321,. 347,

363, 870, 899, 403,

412,

Apilty 173, 174,

Apnavdna, 211i

Aprts, 224,

Apsarasas, 301, 394.

«lf psu, 396.

| A’ptya, 92, 391, 392.

' Aradwa, 87.

Arbuda, 38, 41.

Archananas, 65.

Arjika, 418.

Avjikiya, 110, 111,

Arjuna, 155,

Arya, W4.

Aryaman, 21, 25, 80, 32,

87, 82, 90, 117, 160,

161, 186, 207, 293,

$35, 356, 406, 422,

Asanga, 45.

Avita, 224,

Asuras, 15, 20, 65, 191,

209, 270, 80L, 314,

317, 404,

Aswa, 86, 88,

Aswamedha, 120, 122,

123.

Aswins, 5, 6, 7, 8, 22,
28, 24, 26, 26, 29, 33,

49, 50, 51, 52, 53, 65,

66, 139,140, 141, 163,

164, 165, 166, 167,

206, 228, 335, 425.

Atithigwa, 122,128, 422,

Alri, 34, 49, 52, 54, 55,

56, 57, 66, 139, 140,

173, 255, 802, 342,

61,

Aurnavdbha, 41, 149.

Aurva Bhrigu, 211.
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Avatsira, 273,

Aydaya, 266.

Ayn, 421, 422.

Babhru, 7.

Balbutha, 88.

Bhaga, 211, 228, 267,

335, 382, 406.

Bhalandana, 307.

Bharadwdja, 802, 3882,

361, 383, 398, 403.

Bhdrati, 225,

Bharga, 96.

Bhpigu, 68, 153, 208,

06, 210, 211, 269,

282, 294, 302, 326,

328, 339, 390.

Bhuyyu, 144.

Bhima, 342,

Bindu, 254.

Brahmi, 378.

Brahma, 366.

Brahmanaspatt, 28.

Brihanmati, 262.

Brihaspati, 189, 192,

193, 302, 335, 340.

Chakshush, 396.

Chitra, 1, 5.

Dadhyanch, 404.

Dahsha, 164.

Dasa, 18, 88, 61, 1380,

198.

Dasaspira, 421,

Pasavraja, 418, 419,

Dasonya, 421,

INDEX OF NAMES,

Dasra, 24, 164, 167.

Dasyave-vrika, 420, 424,

426,

Dasyu, 59, 131, 148,

199, 269, 355, 361.

Devala, 224,

Dharma, 51.

Diwasra, 276,

Dirghanita, 420,

Dirghatamas, 324.

Divoddsa, 214, 278, 365.

Drilhachyuta, 249, 250.

Dwita, 92.

Dwita Aptya, 392.

Dyumnika, 166.

Dyutana, 182,

Lkadyh, 164, 156.

Ltasa, 419.

Gandharvas, 301,

341, 413.

Gadthin, 302.

Gauriviti, 408.

Gayatri, 159, 208,

Gomati, 19.

Gopavana, 189, 141, 143.

Gosarya, 418, 420.

Gotama, 167, 168, 255,

302, 361.

Grihapati, 210.

Gritsamada, 342,

337,

Haridrava, 50.

Harimanta, 318.

Haryata, 135,

Hiranyastipa, 222, 309,

Jdhmavdha, 250.

Tid, 85, 225.

indu, nearly every page.

Indra, nearly every page.

Indrapramati, 870.

Indrota, 122, 123.

I'swara, 406.

Jamadagai, 206, 208,

282, 285, 294, 297,

302, 361, 381.

Jétavedas, 9, 11, 67, 70,

133, 142.

Kadru, 78.

Kadri, 79.

Kakshivat, 324, 326.

Kali, 118, 116.

Kanita, 82, 86, 87.

anwa, 1, 38, 42, 46,

47, 58, 75, 93, 104,

146, 156, 214, 219,

263, 363, 364, 394,

418, 420, 422, 425,

Karnasrut, 370,

Kasyapa, 38, 194, 224,

273, 286, 289, 302,

859, 3885, 394, 398,

412, 415.

Kavi, 11, 161, 269, 326,

328, 352,

Uriga, 424, 427,

Krisdnu, 329.

Krishna, 163, 164, 166,

192, 193.

Aritayasas, 408.

Aritnu, 183.

Kritwas, 297,



INDEX OF NAMES. +41

Ayrivi, 421, Matariswan, 807, 421,| Parcvat, 204.

Kurukshetra, 110, 297, 423. Parjanya, 5, 22, 131,
413. | Mutsya, 117. 211, 246, 336.

Rurusuti, 146, Medhatithi, 38,197, 219.; Paruchehhepa, 410.

Musidin, 156. | Medhya, 421, 422, 425,| Parushyt, 141, 144.

Kutsa, 18, $70, 422. 42600 | Parvata, 131, 394, 395.

Medhigal th rt 268, Paura, 419, 428.
do, 118, 120, 1 :

i Paramdana Agni, 298
Madhuchohhandus, 2\7. | Mitra, 13, 19, 20, 21,17 “Nor 309, B06.

a ae ag 4s 29,93, 25, 29,80,382,)
Maghavan, Hy 15, 39, 42, 33. 37 a1 ge gg go.) Pavamdna Pishan, 302,

fay Oe “ Loe tea, 107, 138, 160, 186,) 385.
“ { ¥ t ’ wy 3 . an

Bo a. tie. 130. 206, 207, 228, 279,) Pavamdna Savitri, 302.
aty ? any QAR sy yar “ | , -

132, 153, 169, 170, eat mee wees aay | Patamdna Some, 217,
172, 181, 194, 196, aan BOG, 858, 879, 225, 266, 283, 284,

197, 200, 204, 417,) BBL GR RT i! 2HG, 204, 208, 302,
418, 41), 420, 421,) 404 106, 421, 9422." 303, 307, 317, 328,

3

>

429, 424, Ir ilika, 370, i ete, ete.

Makha, 391). Pavamina Vayu, 206,

Nabhdke, 58, 60, 61, 63,) Paviru, 421.
Mandhitri, 59, 62. 65

ant “ Pavitra, 302, 321, 336.
Minthdty2, 59. Nahushe, 87, 388. | Pedy 355 ,
Manu, 6, 11, 16, 27, 28.) Atwonnehi, 193 : 7 BO

yy ? Ninel, 190. i Ja ne

29, 80, 81, 83, 34,85, yy ‘a ane ; Phalgunya, 156.
107, 367, 388, 306, )177TMH0G Os ONO. | Pipru, 38.

20, 4: Nardsamsa, 224. eet418, 420, 421. Vier eit { 7 Pitris, 301, 337.

Moanush, 68, 70. Nasa nes " a 2 08 Playoga, 45.
Minya, 1L7. ; 163, Lod, 20 , vd.

ana. 20%

Manyu, 370. Nema, 208.
Marichi, 23, 289, 302, NWhruot, 286.

' Prabhiivasa, 258.

| Pragdtha, 93, 96, 10-4,

| 118, 138.

PY : | Nipdtith’, 46, 418, 420. oy
859, 442. Np 45, 18) 220°” pragipati 164, 181, 185,

Maruts, (1, 16, 21,22, 27,' Niywes, 188, 209, 864, 209, 210, 310, 338,
28, 29, 30, 82, 51, 63,’ Nodhas, 154, 167, 361. 388.

54, 54, 82, 83, 85,! Animedha, 169,198,251, Lraskenwa, 364, 417,
108, 121, 129, 147,'" o55 420, 424, 425.

161, 169, 185, 186,!
187, 189, 190, 191)! Pratardana, 365.

201, 214, 217, 249, Pyjrd, 886. | Prayoga, 210, 213.

257, 272, 202, 293.) puktha, 7, 418. | Privhadhra, 421, 425.
295, 296, 802, 815,;0°. mae | D,. ;

335, 355, 358, 368, | Panis, 109,170,217 847, Prishadvana, 420.

379, 401, 406, | Pardsara, 270. Prisni, 129, 185, 258.

VoL. Vv. 2g
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Prisnt Aja, 342.

Prithusravas, 82, 86, 87.

Priyaumedha, 42, 120, 124,

128, 166.

Puruhariman, 128, 129.

Purunedha, 169.

Purwnilha, 132,

276,

Purushantt, 276.

Pishan, 29, 38, 36, 87

161, 279, 304, 355

406, 424,

Pushtiqu, 418, 420,

Pitadaksha, 185.

Pitakratd, 425.

134,

?

?

Rahigana, 260, 302,

Réhigana Gotama, 255,

Radkshasas, 11, 62, 70,

98, 100, 218, 239,

241, 260, 264, 271,

273, 274, 275, 286,

289, 301, 305, 316,

322, 360, 364, 373,

374, B88, 395, 402,

407, 410.

Rebha, 194, 196, 197.

Rebhasinu, 385,

Renu, 813.

Ribhu, 51, 145, 180, 185,

194.

Ribhukshana, 185,

Rijikas, 397, 413.

Rijishin, 153, 165, 191.

Riyjiswan, 883, 403, 418,

Rifanas, £21,

Riksha, 120, 122,

142, 144.

Rikvans, 411,

123,

\

|

|
|

INDEX OF NAMES,

diinanchaya, (WS.

Rishabha, 316.

Rudras, 8, 24, 83, 49,

108, 109, 135, 210

217, 823, 424,

Rusama, 421.

?

Sahas, 210.

Sakra, 89, 113, 127,174,

177, 182, 195, 197,

418.

Sakti, 370, 403.

Sanbara, 198, 197, 278.

Sammada, 17.

Samraranda, 388, 420.

Swunrarta, 424.

Saptavadhri, 139,

I41.

Sarabha, 204.

Sarasvati, 6, 57, 225,

297, 807, 384, 424,

110, 297,

140,

Saryandvat,

413)

Satukratu, 44, 45, 88,

54, 82, 102, 108, 147,

148, 154, 170, 177,

184, 200, 421, 422.

Savitri, 80, 185, 211,

335, 409,

| Sikata Nivdvaris, 342.

Stkhandinis, 394,

Sidhu, 383,

Sishta, 433.

Sisu, 412.

Sobhar’, 1, 5, 8, 214,

217.

Soma, passim.

Sribinda, 38.

Srushtigu, 420.

Srutakaksha, 173, 179.

Srutarvan, 141, 142,
144,

Sthiraripa, 12.

Sudaksha, V76,

Sudits, 182, 134,

Sukaksha, 173, 180.

Sukritwan, 87.

Sunahsepa, 221,

Suparna, 205, 426.

Stra, 426,

Surya, 22, 49, 60, 51,

52, 206, 224,415, 425,

Siryd, 6, 33.

Stryaprabhd, 206.

Sushdman, 13, 18, 28.

Sushua, 62, 198, 421.

Sushoma, 110.

Swetaydvari, 26,

Sydedswa, 49, 52, 56,

56, 57, 255, 388.

Sytimarasint, 421.

Taninapat, 224,

Taranta, 276,

Tiraschi, 187, 188, 189.

Trasadasyu, 7, 55, 56,

408, 418.

Triksht, 7.

Trisoke, 75, 79.

Tyita, 92, 255, 256, 258,

260, 261, 391, 421.

Trita Aptya, 91, 391.

Tryaruna, 408.

Tugra, 14d.



Turvaga, 79, 278.

Twashtri, 26, 27, 33,

225, 835.

Uchathya, 87, 271.

Uhshan, 25.

Upamanyu, 870.

Uvdhasadan, 403.

Uru, 408.

Usanas, 11, 161, 352,

3be.

Ushas, 18, 19, 88, 91,

92, 206

Vach, 203, 205, 206.

338, 883.

Vatkhinasas, 298.

Maiswdnard, 280.

Puyyaswa, 18,

Viija, 185.

Vajra, A,

Vanaspati, 225.

Fandana, 8.

Vapus, 87.

Varu, 13, 18, 19, 24.

Farund, 18, 19, 20, 21,

22, 23, 25, 28, 29, 30,

32, 33, 87, 49, 51, 68,

64, 65, 66, 88, 99,

117, 128, 126, 188,

160, 186, 206, 207,

228, 257, 279, 293,

294, 296, 802, 815,

328, 880, 3835, 338,

B40, 887, 858, 379,!

INDEX. OF NAMES.

381, 383, 387,

401, 406, 422,

427,

Parirueha, 109.

Pasa, 86, 88, 119.

Vasishtha, 166,302, 357,

361, 870, 405.

Vasu, 26, 42, 49,208,210,

306, 332, 854, 424,

Fasukra, 370.

Vasurochishas, 46, 48.

Putasapri, 307,

Vayu, 23, 26, 27, 47, 82,

394,

426,

87, $8, 206,208, 210,

21 29° 225, 228, 236,

249, 951, 267, 267,

268, 274, 286, 287,

288, 296, 305, B13,

385, 888, 840, 846,

354, 876) 879, 881,

406,

Ferna, 889, 341,

Vidadasiea, 277,

Ridhalri, 885.

Fimanas, 164,

Findu, 185.

Vipds, 111.

Virdma, 67, 71, 144.

Vishndgt, 105.

Vishnu, 21, 22, 29, 38,

36, 49, 51, 150, 161,

206, 267, 275, 286,

296, 858, 366, 387,

421, 424.

Piswadevas, 19, 27, 128,

126, 160, 203.
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Viswaka, 164, 165.

Piswamanas, 2, 18, 14,

19, 23.

Viswdamitra, 217, 302,

313, 316, 861, 888.

Piswdnara, 280,

Vivaswat, 27, 35, 34, 35,

58, 119, 140, 161,

232, 414, 421,

Frehaspati, 225,

Vrishagana, 870, 872.

Vrishdagtr, 388.

Iritra, 3, 14, 15, 29,

33, 39, 40, 42, 45, 55,

56, 57, 75, 78, 84, 103,

105, 106, 108, 109,

110, 114, 115, 116,

128, 147, 149, 152,

158, 170, 171, 178,

180, 182, 183, 184,

185, 190, 194, 195,

202, 206, 261, 281,

355, 857, 896, 412,

424,

Vritrahan, 14.

Vydghrapad, 370.

Vyagswa, 2, 11, 12, 18,

16, 17, 18, 19, 23, 25,

295,

Yadu, 79, 278.

Fama, 119.

Famund, 192.

Vavishtha, 210.

Yaydti, 388.

Yuvanagwa, 59.
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