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PREFACE.

rFHE literature of the Hindus has now been cultivated,
for many years, with singular diligence, and, in many
of its branches, with eminent success. There are some
departments, however, which are yet but partially and
imperfectly investigated; and we are far from being
in possession of that knowledge which the authentic
writings of the Hindus alone: can give us of themwr re-
ligion, mythology, and historical traditions.

From the materials to which we have hitherto had
access, it scems probable that there have been three
priucipal forms in which the religion of the Hindus
has existed, at as many different periods. The duration
of those periods, the circmnstances of their suceession,
and the precise state of the national faith at each season,
it is not possible to traee with any approach to accu-
racy. The premises have been too imperfectly deter-
mined to authorize other than conclusions of a general
and somewhat vague description; and those remain to
be hereafter confirmed, or corrected, by more extensive
and satisfactory research.

The earliest form under which the Hindu religion
appears is that taught in the Vedas. The style of the
language, and the purport of the composition, of those

I a
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works, as far as we are acquainted with them, indicate
a date long anterior to that of any other class of Sans-
krit writings. It is yet, however, scarcely safe to ad-
vance an opinion of the precise belief, or philosophy,
which they inculeate. To enable us to judge of their
tendency, we have only a general sketch of their ar-
rangement and contents, with a few extracts, by Mr.
Colebrooke, in the Asiatic Researches;® a few incidental
observations by Mr. Ellis, in the same miscellany;® and
a translation of the first book of the Samhitd, or col-
lection of the prayers of the Rig-veda, by Dr. Rosen;”
and some of the Upanishads, or speculative treatises,
attached to, rather than part of, the Vedas, by Ram-
mohun Roy.** Of the religion taught in the Vedas,
Mr. Colebrooke’s opinion will probably be received as
that which is best entitled to deference; as, certainly,
no Sanskrit scholar has been equally conversant with
the original works. “The real doctrine of the whole
Indian scriptur€ is the unity of the deity, in whom the

' Vol. VIIL, p. 369.+ ? Vol. X1V, p. 37.

* Published by the Oriental Translation Fund Committee.

¢ A translation of the prineipal Upanishads was published,
under the title of Oupnekhat, or Theologia Indica, by Anquetil
du Perron; but it was made through the medium of the Persian,
and is very incorrect and obscure. A translation of a very dif-
ferent character] has been some time in course of preparation
by M. Poley.

* To insert here a list of the numerous publications bearing on the
Vedas, that have appeared since the date of this preface, 1840, would
be beside the purpose of my notes.

1+ Reprinted in Colebrooke's Miscellancous Essays, Vol. L, pp. 9-118.

{ The kindness of Professor Wilson here mistook a hope for a reality.
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universe is comprehended; and the seeming polytheism
which it exhibits offers the elements, and the stars
and planets, as gods. The three principal manifesta-
tions of the divinity, with other personified attributes
and energies, and most of the other gods of Hindu
mythology, are, indeed, mentioned, or, at least, indi-
:ated, tnthe Vedas, But the worship of deified heroes
18 no part of that system; nor arve the ncarnations of
deities suggested n any other portion of the text which
I 'have yet seen; though such are sometimes hinted at
by the commentators.” Some of these statements may,
perhaps, requive modification: for, without a careful
examination of all the prayers of the Vedas, it would
be hazardous to asscrt that they eontain no indieation
whatever of hero-worship; and, certainly, they do ap-
pear to allude, occasionally, to the Avataras, or incar-
nations, of Vishnu. Still, however, it is true that the
prevailing character of the ritual of the Vedas is the
worship of the personiticd elements; of Agni or fire;
Indra, the firmament; Vayu, the air; Varuna, the water;
of Aditya, the sun; Soma, the moon; and other ele-
mentary and planetary personages. It is also true that
the worship of the Vedas is, for the most part, domestic
worship, consisting of prayers and oblations offered—
in their own houses, not in temples—Dby individuals,
for individual good, and addressed to unreal presences,
not to visible types. In a word, the religion of the
Vedas was not idolatry.

' As. Res., Vol. VIIL, p. 474.%

Y Or Miscellaneous Fissays, Yol. I, pp. 110 and 111,
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It is not possible to conjecture when this more simple
and primitive form of adoration was succeeded by the
worship of images and types, representing Brahmi,
Vishnu, Siva, and other imaginary beings, constituting
a mythological pantheon of most ample extent; or
when Rama and Krishna, who appear to have been,
originally, real and historical characters, were elevated
to the dignity of divinities. Image-worship is alluded
to by Manu, in several passages,* but with an intima-
tion that those Brahmans who subsist by ministering
in temples are an inferior and degraded class. The
story of the Raméayana and Mahabharata turns wholly
upon the doctrine of incarnations; all the chief dramatis
personz of the poems being nmpersonations of gods,
and demigods, and celestial spwits. The ritual appears
to be that of the Vedas; and it may be doubted if any
allusion to image-worship oecurs. But the doctrine of
propitiation by penance and praise prevails throughout;
and Vishiiu and Siva are the especial objects of pane-
gyric and invocation.  In these two works, then, we
trace unequivocal indications of a departure from the
elemental worship of the Vedas, and the origin or elab-
oration of legends which form the great body of the
mythological religion of the Hindus. How far they
only improved upon the cosmogony and chronology
of their predecessors, or in what degree the traditions
of families and dynasties may originate with them, are
questions that can only be determined when the Vedas
and the two works in question shall have been more
thoroughly examined.

' B.IIL, 152, 164, B.IV., 214,
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The different works known by the name of Puranas
are evidently derived from the same religious system
as the Ramayana and Mahabhérata, or from the mytho-
heroic stage of Hindu belief. They present, however,
peculiarities which designate their belonging to a later
period, and to an important modification in the pro-
gress of opinion. They repeat the theoretical cosmo-
gony of the two great poems; they expand and sys-
tematize the chronological computations; and they give
a wmore definite and connected representation of the
mythological fictions and the bistorical traditions. But,
besides these and other particulars, which may be
derivable from an old, if not from a primitive, era,
they offer characteristic peculiarities of a more modern
description, in the paramount importance which they
assign to ndividual divinities, in the variety and pur-
port of the rites and observances addressed to them,
and in the invention of new legends illustrative of the
power and graciousness of those deities, and of the
efficacy of implicit devotion to them. Siva and Vishnu,
under one or other form, are almost the sole objects
that claim the homage of the Hindus, in the Puranas;
departing from the domestic and elemental ritual of
the Vedas, and exhibiting a sectarial fervour and ex-
clusiveness not traceable in the Ramdayana, and only
to a qualified extent in the Mahabhéarata. They are no
longer authorities for Hindu belief, as a whole: they
are special guides for separate and, sometimes, con-
flicting branches of it; compiled for the evident pur-
pose of promoting the preferential, or, in some cases,
the sole, worship of Vishfiu, or of Siva.'

! Besides the threc pefiods marked by the Vedas, Heroic
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That the Purdnas always bore the chavacter here
given of them may admit of reasonable doubt: that it
correctly applies to them as they now are met with,
the following pages will irrefragably substantiate. It
1s possible, however, that there may have been an
earlier class of Purdnas, of which those we now have
are but the partial and adulterated representatives.
The identity of the legends in many of them, and, still
more, the 1dentity of the words—for, in several of them,
long passages are literally the same-——is a sufficient
proof that, in all such cases, they must be copied either
from some other similarwork, orfrom a common and
prior original. It is not unusual, also, for a fact to be
stated upon the authority of an ‘old stanza’, which is
cited accordingly; showing the existence of an earlier
source of information: and, in very many instances,
legends arc alluded to, not told; evincing acquaintance
with their prior narration somewhere else. The name
itself, Purdna, which implies ‘old’; indicates the object
of the compilation to be the preservation of ancient
traditions; a purpose, in the present condition of the
Purdnas, very imperfectly fulfilled. Whatever weight
may be attached to these considerations, there is no
disputing evidence to the like effect, afforded by other
and unquestionable authority. The desecription given,
by Mr. Colebrooke,! of the contents of a Purana is

Poems, and Purdnas, a fourth may be dated from the influence
exercised by the Tantras upon Hindu practice and belief: but we
are yet too little acquainted with those works, or their origin, to
speculate safely upon their consequences.

' As. Res., Vol. VII, p. 202.*

* Or Miscellaneous Essays, Vol, IL, pp. 4 and 5, foot-note.
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taken from Sangkrt writers. The Lexicon of Amara
Simha gives, as a synonym of Purdna, Pancha-lakshana,
‘that which has five characteristic topics’; and there is
no difference of opinion, amongst the scholiasts, as to
what these are. They are, as Mr. Colebrooke mentions:
I. Primary creation, or cosmogony; II. Secondary cre-
ation, or the destruction and renovation of worlds,
including chronology; III. Genealogy of gods and
patriarchs; IV. Reigns of the Manus, or periods called
Manwantaras; and, V. History, or such particulars as
have been preserved of the princes of the solar and
lunar races, and of their descendants to modern times.?
Such, at any rate, were the constituent and character-
istic portions of a Purana, in the days of Amara Shinha,*
fifty-six years before the Christian cra;t and, if the

! The following definition of a Purdia is constantly quoted:
it is found in the Vishnu, Matsya, Vdyu, and other Purdnas:

wiry wfawers St Agwie ¥
FUTYEE T9 gIW vgwaqA
A variation of reading in the beginning of the second line is
noticed by Ramadrama, the scholiast on Amara, Bilq‘ng‘Q‘QxTﬂ,
‘Destruction of the earth and the rest, or final dissolution;’ in
which ease the genealogies of heroes and princes are comprised
in those of the patriarchs.

r?

+ That Amarasimba lived at that time, though possible, has not been
proved. Professor Wilson — Sanskrit Dictionary, first edition, Preface,
p. v.—asserts that “all tradition concurs in enumerating him amongst
the learned men who, in the metaphorical phraseology of the Ilindus,
are denominated the ‘nine gems’ of the court of Vikramaditya. « =
Authorities which assert the contemporary existence of Amara and Vi-
kramaditya might be indefinitely multiplied; and those are equally nu-
merous which class him amonest the ‘nine gems’.” In the second
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Puranas had undergone no change since his time, such
we should expect to find them s‘mll Do they conform

edition of his Dictionary, under the word §FT, the Professor explains
the “nine gems” to be: “The nine men of letters at the court of Vikra-
méditya, or, Dhanwantari, Kshapafiaka, Amarasiiitha, Sanku, Vetalabhatfa,
Ghatakarpara, Kalidasa, Varahamihira, and Vararuchi.” The tradition
about these ornaments he thinks — Meghaditta, second edition, Dreface,
p. v.—to be one of those regarding which “there is no reason to dispute
the truth.”

The “authorities” spoken of in the first of the preceding extracts are
not specified by Professor Wilson; and they are not known to have
fallen yet in the way of any one else. Those authorities apart, he ad-
duces a stanza about the “nine gems”, of which he says, that it “appears
in a great measure traditionary.only; as I have not been able to trace
it to any authentic source, although¢it is in the mouth of every Pandit,
when interrogated on the subject.”

The stanza in question occurs in the Jyotirvidabharada, near its con-
clusion, where we find the following verses:

EL ] glegfafaqcfaas@
T wyfrdfaae i |
ARNYAT A G Areaw
HfAFATRIUINTL G N
ng: gaTECRiERfatyT Y
fMgfaaeaed gzsiaw: |
wsﬁz i FAqATEETLAT
@9 fawAque FHTEZNGHT I
waly gTEfafE: FAGAATAT
ﬁmtrmnfmgmtﬁtﬂ (
MNfawardquaafs @fa 34
HATaaERIGETUL AFTAT: |
g ﬂm‘nﬁ"rm“(fawg-
IATEHF AT FACHTIHZTET |
AT qEfAfedy qua: awrai
Tatfa & at(faﬁa fwa [

®* % % % X % ¥ ¥
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to this deseription? Not exactly, in any one instance;
to some of them 1t 13 utterly inapplicable; to others it
only partially applies. There is not one to which it
belongs so entirely as to the Vishnin Purdnia; and it is
one of the circumstances which gives to this work a

g ifTufgaan sageEa
FTtafag: EAWITT ITTLYAT: |
Hfqwaraquaafe aags-
HTwE quaar faw arfegrE: o
FTIE gulanzganys
7§ ad a9 faa<g fasdgg: |
FrfafdgraTasisfaaanre
aTfagrastaar fe aqr sy
ELE T 1A wfa

A1/ ATYFEw S ¥ fafedr awfaausa: |

AT AT TEAAd W FErEE -

3 gEATtaca fafeqr snfafezt Wad o

Here we seo named, as contemporaries at the conrt of Vikramaditya,
lord of Mdlava, in the year 3068 of the Kali age, or B. C. 33: Maii,
Anisudatta, Jishiu, Trilochana, and Hari; also Satya, Srutasena, Badard-
yaha, Mahittha, and Komdrasibha, astronomers; and the “nine gems”
already particularized.

The writer of the Jyotirviddbharwia is represented as professing to be
one with the author of the Raghurwiie. As to Vikramdditya, 180 re-
gions are said to have been subject to his sway. Further, according to
some verses of which I have not quoted the original, there were 800
viceroys subordinate to him, of picked warriors he had ten millions, and
he possessed 400,000 boats, Ilis victims in battle, among S84kas alon,
are multiplied to the whimsical aggregate of 555,555,555, These de-
stroyed, he established his era.

There is every reason for believing the Jyotirviddibharaie to be not
only pseuadonymous but of recent composition. And now we are pre-
pared to form an opinion touching the credibility of the tradition, so far
as yet traced, which concerns the “nine gems” of Vikramaditya,

In the Benares Magazine for 1852, pp. 274-276, 1 first printed and
translated the verses just cited and abstracted. A detailed English version
of them has been given by the learned Dr. Bhiu Ddji, in the Journal of
the Bombay Branch of the Roual ds. Soc., January, 1862, pp. 26 and 27,
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more authentic character than most of its fellows can
pretend to. Yet, even in this instance, we have a book
upon the institutes of society and obsequial rites inter-
posed between the Manwantaras and the genealogies
of princes; and a life of Kfishna, separating the latter
from an account of the end of the world; besides the
insertion of various legends of a manifestly popular
and sectarial character. No doubt, many of the Pu-
rdtias, as they now are, correspond with the view
which Colonel Vans Kennedy takes of their purport.
“I cannot discover, in them,” he remarks, “any other
object than that of religious instruction.” “The de-
seription of the earth and of the planetary system, and
the lists of royal races that occur in them,” he asserts
to be “evidently extraneous, and not essential circam-
stances; as they are omitted in some Purdnas, and very
concisely illustrated, in others; while, on the contrary,
in all the Purdnas, some or other of the leading prin-
ciples, rites, and observances of the Hindu religion are
fully dwelt upon, and illustrated, either by suitable
legends, or by prescribing the ceremonies to be prac-
tised, and the prayers and invocations to be employed,
in the worship of different deities.”’ Now, however
accurate this description may be of the Purdnas as they
are, it is clear that it does not apply to what they were
‘when they were synonymously designated as Pancha-
lakshanas or ‘treatises on five topics’; not one of which
five is ever specified, by text or comment, to be “re-
ligious instruction”. Inthe knowledge of Amara Simha,

! Researches into the Nature and Affinity of Ancient and
Hindu Mythology, p. 153, and note.
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the lists of princes were not extraneous and unessential;
and their being now so considered by a writer so well
acquainted with the contents of the Purénas as Colonel
Vans Kennedy, is a decisive proof that, since the days
of the lexicographer, they have undergone some mate-
rial alteration, and that we have not, at present, the
same works, in all respects, that were current, under
the denomination of Purdnas, in the century prior to
Christianity.

The inference deduced from the discrepancy be-
tween the actual form and the older definition of a
Purdna, unfavourable to: the antiquity of the extant
works generally, is converted into certainty, when we
come to examine them in detatl. For, although they
have no dates attached to them, yet circumstances are
sometimes mentioned, or alluded to, or references to
authorities are made, or legends are navrated, or places
are particularized, of which the comparatively recent
date 1s indisputable, and which enforce a corresponding
reduction of the antiquity of the work in which they
are discovered. At the same time, they may be ac-
quitted of subservience to any but sectarial imposture.
They were plous frauds for temporary purposes: they
never emanated from any impossible combination of
the Brahmans to fabricate for the antiquity of the en-
tire Hindu system any claims which it cannot fully
support. A very great portion of the contents of many,
some portion of the contents of all, is genuine and old.
The sectarial interpolation, or embellishment, is always
sufficiently palpable to be set aside without injury to
the more authentic and primitive material; and the
Puranas, although they belong especially to that stage
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of the Hindu religion in which faith in some one di-
vinity was the prevailing principle, are, also, a valuable
record of the form of Hindu belief which came next
in order to that of the Vedas; which grafted hero-
worship upon the simpler ritual of the latter; and which
had been adopted, and was extensively, perhaps uni-
versally, established in India, at the time of the Greek
invasion. The Hercules of the Greek writers was, in-
dubitably, the Balarama of the Hindus; and their no-
tices of Mathurd on the Jumna, and of the kingdom
of the Suraseni and the Pandzan country, evidence
the prior currency of the traditions which constitute
the argument of the Mahabhérata, and which are con-
stantly repeated in the Purdnas, relating to the Pin-
dava and Yadava races, to Kiishna and his contem-
porary heroes, and to the dynasties of the solar and
lunar kings.

The theogony and cosmogony of the Puranas may,
probably, be traced to the Vedas. They are not, as
far as is yet known, described in detall in those works;
but they are frequently alluded to, in a strain more or
less mystical and obscure, which indicates acquaintance
with their existence, and which seems to have supplied
the Purdnas with the groundwork of their systems.
The scheme of primary or clementary creation they
borrow from the Sinkhya philosophy, which is, pro-
bably, one of the oldest forms of speculation on man
and nature, amongst the Hindus. Agreeably, however,
to that part of the Pauranik character which there is
reason to suspect of later origin, their inculcation of
the worship of a favourite deity, they combine the
interposition of a creator with the independent evolu-
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tion of matter, in a somewhat contradictory and unin-
telligible style. It is evident, too, that their aceounts
of secondary creation, or the development of the exist-
ing forms of things, and the disposition of the universe,
are derived from several and different sources; and it
appears very likely that they are to be aceused of some
of the incongruities and absurdities by which the nar-
rative is disfigured, in consequence of having attempted
to assign reality and significancy to what was merely
metaphor or wmysticism. Theve is, however, amidst the
unnecessary complexity of the deseription, a general
agrecwent, amongst them, as to- the origin of things
and their final distribution: and, tirmany of the circum-
stances, there is a striking concurrence with the ideas
which seem to have pervaded the whole of the ancient
world, and which we may, therefore, believe to be faith-
fully represented in the Puranas.

The pantheism of the Purdnas is one of their -
variable characteristics; although the particular divinity
who is all things, from whom all things proceed, and
to whom all things returu, be diversified according to
their individual sectarial hias. They seem to have de-
rived the notion from the Vedas; but, in thewm, the
one universal Being is of a higher order than a per-
sonification of attributes or clements, and, however
imperfectly conceived, or unworthily described, is God.
In the Purdnias, the one only Supreme Being is sup-
posed to be manifest in the person of Siva, or Vishfiu,
either in the way of illusion, or in sport; and one or
other of these divinities 15, therefore, also the canse of
all that is,—is, himself, all that exists. The identity of
God and nature is not a new notion: it was very gencral
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in the speculations of antiquity; but it assumed a new
vigour in the early ages of Christianity, and was carried
to an equal pitch of extravagance by the Platonic
Christians as by the Saiva or Vaishnava Hindus. It
seems not tmpossible that there was some communi-
cation between them. We know that there was an
active communication between India and the Red Sea,
in the early ages of the Christian era, and that doe-
trines, as well as articles of merchandise, were brought
to Alexandria from the former. Epiphanius® and Eu-
seblus® accuse Scythianus of having imported from
India, in the second ¢entury, books on magie, and he-
retical notions leading to Manicheeism; and it was at
the same period that Ammonius Saccas instituted the
sect of the new Platonists at Alexandria. The basis ot
his heresy was, that true philosophy derived its origin
from the eastern nations. His doctrine of the identity
of God and the universe is that of the Vedas and Pu-
ranas; and the practices he enjoined, as well as their
object, were precisely those deseribed in several of the
Purdnas, under the name of Yoga. His disciples were
taught to extenuate, by mortification and contempla-
tion, the bodily restraints upon the immortal spirit:
so that, in this life, they might enjoy communion with
the Supreme Being, and ascend, after death, to thc
universal Parent.® That these are Hindu tenets, the
following pages* will testify; and, by the admission of
their Alexandrian teacher, they originated in India
The importation was, perhaps, not wholly unrequited

! Adv. Manichzos. ! Hist. Evang.
3 See Mosheim, I., II., 1. t See Book VI., Chap. VIL
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the loan may not have been left unpaid. It is not im-
possible that the Hindu doctrines received fresh ani-
mation from their adoption by the successors of Am-
monius, and, especially, by the mystics, who may have
prompted, as well as employed, the expressions of the
Purénas. Anquetil du Perron has given,* in the intro-
duction to his translation of the ‘Oupnekhat’, several
hymns by Synesius, a bishop of the beginning of the
fifth century, which may serve as parallels to many of
the hymns and prayers addressed to Vishiiu in the
Vishnu Purdna.

But the ascription, to individual and personal deities,
of the attributes of the one universal and spiritual Su-
preme Being, 1s an mdiecafion of a later date than the
Vedas, certainly, and, appareutly, also, than the Rama-
yana, where Rama, although an incarnation of Vishiu,
commonly appears in his human character alone. There
is something of the kind in the Mahibharata, in respect
to Krishna; especially in the philosophical episode
known as the Bhagavad Gitd. In other places, the di-
vine nature of Krishna is less ‘decidedly affirmed; in
some, 1t is disputed, or denied; and, in most of the
situations in which he 1s exhibited in action, it is as a
prince and warrior, not as a divinity. He exercises no
superhuman faculties in the defence of himself or his
friends, or in the defeat and destruction of his foes.
The Mahabharata, however, is, evidently, a work of
various periods, and requires to be read throughout,
carefully and critically, before its weight as an author-
ity can be accurately appreciated. As it is now in

! Theologia et Philosophia Indica, Dissert., p. xxvi.
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type,'—thanks to the public spirit of the Asiatic So-
ciety of Bengal, and their secretary, Mr. J. Prinsep,—
it will not be long before the Sanskrit scholars of the
continent will accurately appreciate its value.

The Purdnas are, also, works of evidently different
ages, and have been compiled under different eircum-
stances, the precise nature of which we can but im-
perfectly conjecture from internal evidence and from
what we know of the history of religious opinion in
India. Ttis highly probable that, of the present popular
forms of the Hiudu religion, none assumed their actual
state carlier than the time of Sankara Achz’wya, the
great Saiva reformer, who flourished, in all likelibood,
in the eighth or ninth century. Of the Vaishnava
teachers, Ramanuja dates in the twelfth century; Ma-
dhwacharya, in the thirtcenth; and Vallabha, in the
sixteenth;* and-the Purdnas seen to have accompanied,
or followed, their innovations; being obviously intended
to advocate the doctrines they taught. This is to as-
sign to some of them a very modern date, it is true;
but I cannot think that a higher can, with justice, be
asceribed to them. This, however, applies to some only
out of the number, as I shall presently proceed to
specify.

Another evidence of a comparatively modern date

! Three volumes have been printed: the fourth and last is
understood to be nearly completed,
? As. Res., Vols, XVL and XVIL. Account of Hindu Sects.}

* It was completed in 1839: at least, it bears that date.
+ This “Sketch of the Religious Sects of the Hindus”, by Professor
Wilson, will be found in the first volume of his collected works.
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must be admitted in those chapters of the Puranas
which, assuming a pr ()photw tone, foretell what dy-
nasties of kings will reign in thc Kali age. These
chapters, it 18 true, are found but in four of the Pura-
nas; but they are conclasive in bringing down the date
of those four to a period considerably subsequent to
Christiamty. It is, also, to be remarked that the Vayu,
Vishiu, DBhigavata, and Matsya Purdtias, in which
these particulars are foretold, have, in all other re-
speets, the character of as great antiquity as any works
of their class.?

The nvariable form of the Purdnas is that of a dia-
logue, in which somwe person relates its contents, 1o
reply to the inquiries of another. This dialogue is
wterwoven with others; which are repeated as having
been held, on other oceasions, between different indi-
viduals, in consequence of similar questions having
been asked. The immediate narrator is, commonly,
though not constantly, Lomaharshana or Romahar-
shana, the disciple of Vyisa, who is supposed to com-
municate what was imparted to him by his preceptor,
as he had heard it from some other sage. Vydsa, as
will be seen in the body of the work,? ix a generic title,
meaning an ‘arranger’ or ‘compiler’. It is, in this age,
‘Ll)[)]lC(l to Krishia Dw: up:’uymm, the son of Pardsara,

' On the history of the ut)mpositiou of the Purdnas, as they
now appear, I have hazarded some speculations in my Analysis
of the Viyu Purdia: Journ. Asiatic Society of Bengal, December,
1832, %

* Book III., Chapter III.

* See Vol IIL of our anthor's collected writings.
L b
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who is said to have taught the Vedas and Puranas to
various disciples, but who appears to have been the
head of a college, or school, under whom various
learned men gave to the sacred literature of the Hindus
the form in which it now presents itself. In this task,
the disciples, as they are termed, of Vyasa were, rather,
his colleagues and coadjutors; for they were already
conversant with what he is fabled to have taught them;!
and, amongst them, Lomaharshana represents the class
of persons who were especially charged with the re-
cord of political and temporal events. He is called
Stta, as if it was a proper namme: but it is, more cor-
rectly, a title; and Lomaharshana was ‘a Suta’, that is,
a bard, or panegyrist, who was ereated, according to
our text,? to celebrate the exploits of princes, and who,
according to the Vayu and Padma Purdsias, has a right,
by birth and profession, to narrate the Puranas, in pre-
ference even to the Brahmans.? It is not unlikely,
therefore, that we are to understand, by his being re-
presented as the disciple of Vyasa, the institution of
some attempt, made under the direction of the latter,
to collect, from the heralds and annalists of his day,
the scattered traditions which they had imperfectly
preserved: and hence the consequent appropriation of
the Puranas, in a great measure, to the genealogies of
regal dynasties and descriptions of the universe. How-
ever this may be, the machinery has been but loosely

! See Book IIL, Chapter 1L 2 Book I., Chapter XIII,
8 Journ. Royal As. Soc.,, Vol. V., p. 281.%

* The article referred to is fxom the pen of Professor Wllson, and has
been reprinted.
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adhered to; and many of the Purdnas, like the Vishnu,
are referred to a different narrvator.

An account is given, in the following work,® of a
series of Paurdnik compilations of which, i their
present form, no vestige appears. Lomaharshana is
said to have had six disciples, three of whom composed
as many fundamental Samhitas, whilst he himself com-
piled a fourth. By a Samhitd is generally understood
a ‘collection” or ‘compilation’. The Samhitis of the
Vedas are collections of hymns and prayers belonging
to them, arranged according to the judgment of some
individual sage, who sy thevefore, looked upon as the
originator and teacher of cach. The Samhitas of the
Puranas, then, should be analogous compilations, at-
tributed, respectively, to Mitrayu, Sz'uflé&pzlya]m, Akri-
tabrana, and Romaharshana: no such Paurdanik Sam-
hitds are now known.  The substance of the four is
sald to be collected in the Vishtiu Purdna, which is,
also, In another place,?itself called o Samhitda. But such
compilations have not, as far as inquiry has yet pro-
ceeded, been discovered. The specification may be ac-
cepted as an indication of the Purdanas” having existed
wn some other form, in which they are no longer met
with; although it does not appear that the arrangenent
was Incompatible with thetr existence as separate
works; for the Vishnu Pardnia, which is our authority
for the four Samhitds, gives us, also, the usual euu-
meration of the several Purdnas.

There is another classification of the Purdnas, alluded
to in the Matsya Purdnia, and specified by the Padma

' Book 1II., Chapter ILI Book 1., Chapter L
b*
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Puréna, but more fully. It is not undeserving of no-
tice, as it expresses the opinion which native writers
entertain of the scope of the Purdnas, and of their re-
cognizing the subservience of these works to the dis-
semination of sectarian prineiples. Thus, it is said, in
the Uttara Khanda of the Padina,® that the Puranas,
as well as other works, are divided mto three classes,
according to the qualities which prevail in them. Thus,
the Vishnu, Naradiya, Bhigavata, Garuda, Padma, and
Vardha Purdnas are Sattwika or pure, from the pre-
dominance, in them, of the Sattwa quality, or that of
goodness and purity. They are; in fact, Vaishnava Pu-
rinas. The Matsya, Kirma, Tinga, Siva, Skanda, and
Agni Purdnas are Tdamasa, or Puranas of darkness,
from the prevalence of the quality of Tamas, ‘igno-
rance’, ‘gloom’. They are, indisputably, Saiva Puranas.
The third series, comprising the Brahmanda, Brahma
Vaivarta, Markandeya, Bhavishya, Vimana, and Brahma
Purinas, are designated as Réjasa, ‘passionate’, from
Rajas, the property of passion, which they are sup-
posed to represent. The Matsya does not specify
which are the Purdnias that come under these designa-
tions, but remarkst that those in which the Mahitmya

* Chapter XLII.:
AR AR AT A T = % 7|
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MRS T AYT YT JTCE AU
grfeatta gourfa fasrfs ganfa 3
AT FIAIqA ATHEY a¥F 7
wiaw gma+« FE osert« faarae )

+ Chapter LIL:
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of Hari or Vishnu prevails are Séttwika; those in which
the legends of Agni or Siva predominate are Tdémasa;
and those which dwell most on the stories of Brahma
are Rajasa. I have elsewhere stated® that I considered
the Réjasa Purdnas to lean to the Sakta division of the
Hindus, the worshippers of Sakti or the female prin-
ciple; founding this opinion on the character of the
legends which some of them contain, such as the Durga
Mahdtmya, or celebrated legend on which the worship
of Durgé or Kali is especially founded, which is a
principal episode of the Mirkandeya. The Brahna
Vaivarta also devotes the greatest portion of its chap-
ters to the celebration of Radh#, the mistress of Kfishna,
and other female divinities. Colonel Vang Kennedy,
however, objects to the application of the term Sékta
to this last division of the Purdnas; the worship of
Sakti being the especial object of a different class of
works, the Tantras; and no such form of worship being
particularly inculcated in the Brahma Purdna.? This
last argument is of weight in regard to the particular
instance specified; and the designation of Sakti may
not be correctly applicable to the whole class, although
it is to some of the series: for there is no incompati-
bility in the advocacy of a Téntrika modification of

! As. Res., Vol. XVI, p. 10.*
? Asiatic Journal, March, 1837, p. 241.

mﬁaaﬁg CASEUE] mmfw EAE
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Vol. 1, p. 12, foot-note, of the author's collective publications.
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the Hindu religion by any Purdna; and it has, unques-
tionably, been practised in works known as Upapuraias.
The proper appropriation of the third class of the Pu-
ranas, according to the Padma Purana, appears to be
to the worship of Krishna, not in the character in which
he is represented in the Vishnu and Bhéigavata Pura-
fas,—in which the incidents of his boyhood are only
a portion of his biography, and in which the human
character largely participates, at least in his riper years,
—but as the infant Ktishna, Govinda, Bila Gopdla, the
sojourner in Viindévana, the companion of the cow-
herds and milkmaids, the lover of Radha, or as the
juvenile master of the universe, Jagannitha. The term
Réjasa, implying the animation of passion and enjoy-
ment of sensual delights, 18 applicable not only to the
character of the youthful divinity, but to those with
whom his adoration in' these forms seems to have
originated, the (rosains of Gokul and Bengal, the fol-
lowers and descendants of Vallabha and Chaitanya, the
priests and proprietors of dagannith and Srinathdwir,
who lead a life of affluence and mdulgence, and vin-
dicate, both Ly precept and practice, the reasonable-
ness of the Réjasa property, and the congruity of tem-
poral enjoyment with the duties of religion.!

The Purdnas are uniformly stated to be eighteen in
number. It is said that there are also eighteen Upa-
puranas or minor Purdinas: but the names of only a
few of these ave specified in the least exceptionable

! As. Res., Vol. XVL, p. 85.%

* Collective Works of Professor Wilson, Vol. I, p. 119,
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authorities; and the greater number of the works is
not procurable. With regard to the eighteen Puranas,
there is a peculiarity in their specification, which is
proof of an interference with the integrity of the text,
in some of them, at least; for each of them specifies
the names of the whole eighteen. Now, the list could
not have been complete whilst the work that gives it
was unfinished; and in one only, therefore, the Jast of
the series, have we a right to look for it. As, however,
there are more last words than one, it is evident that
the names must have been inserted in all except one,
after the whole were completed. Which of the eighteen
is the exception, and truly the last, there is no clue to
discover; and the specification is, probably, an inter-
polation, 1 most, if not in all.

The names that are specified are commonly the
same, and are as follows: 1. Brahma, 2. Padina, 3. Vai-
shhava, 4. Saiva, 5. Bhagavata, 6. Néradiya, 7. Mr-
‘kandeya, 8. Agneya, 9. Bhavishya, 10. Brahma Vai-
varta, 11. Lainga, 12. Vardha, 13. Skianda, 14. Vimana,
15. Kaurma, 16. Mdtsya, 17. Garuda, 18. Brahmanda.!
This is from the twelfth book of the Bhigavata, and
is the same as occurs in the Vishnu.* In other authori-

! The names are put attributively; the noun substantive, Pu-
rdna, being understood. Thus, Vaishiiavari Purdiam means the
Purdnia of Vishiu; Saivai Purinam, the Porana of Siva; Brah-
mam Puranam, the Purdna of Brahmd. It is equally correct, and
more common, to use the two substantives in apposition, as
Vishiiu Purdiia, Siva Purdna, &ec. In the original Sanskrit the
nouns are compounded, as Vishniu-purina, &c.: but it has not
been customary to combine them, in their Kuropean shape,

? Book III., Chapter VI
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ties there are a few variations. The list of the Kirma
Purdna omits the Agni Purdna, and substitates the
Vayn* The Agni leaves out the Siva, and inserts the
Vayu. The Vardha omits the Garuda and Brahmanda,
and inserts the Vayu and Narasitiha: in this last, it is
singular. The Markandeya agrees with the Vishiiu and
Bhagavata, in omitting the Viyu. The Matsya, like
the Agni, leaves out the Siva.

Some of the Puranas, as the Agni, Matsya,+ Bhiga-
rata,? and Padma, also particularize the number of
stanzas which each of the eighteen contains. In one
or two instances they disagree; but, in general, they
concur. The aggregate i3 stated at 400,000 slokas, or
1,600,000 lines. These are fubled to be but an abridg-
ment; the whole amount being a krorve or ten millions

1 have consulted have WT%‘@"![HWT.’:\R]". And the latter reading is to
be preferred. The Avrma professes, at the end of its list of the Pu-
rafas, to have enumerated eighteen; and, nnless it names both the Veiyu
and the Agni, it enumerates but seventeen.

1 The particulars from the Matsye will be found in the sequel.

i The computation of the Bligavata, XI1I., 13, 4-8, is as follows:
Bralma, 10,000 stanzas; Padia, 55,000 Vishin, 23,0005 Siva, 24,000;
Bhdgavata, 18,0005 Narada, 25,000; Mdrkwideya, 9,000; Agai, 15,400;
Bhavishya, 14,5005 Bralona-vaivarte, 18,0005 Linga, 11,0005 1urdha,
24,000; Skanda, 81,100; Vidmana, 10,0005 Kirma, 17,0005 Matsya,
14,000; Garuda, 19,0005 Bralondrida, 12,000. The total is 400,000.

The Bhdgavata here calls the dgn/ and the Garuda by the names of
Vikna and Sauparia,

The Devi-bhdyavata sabstitutes, in place of the Siva, the Veayu, and
assigns fo it 10,600 stanzas. Further, it gives to the dgni, 16,000; to
the Skanda, 81,0005 and to the Brakmdida, 12,100.

The Revd-mdhdtmya also has, instead of Siva, Viayu, but reckons it
at 24,000 couplets; and it likewise allows 16,000 to the .dgni. To the
Skande it gives 84,000; and to the Bralmdida, 12,200,

For further details, ses Burnonf’s edition of the DBhigavata- purdia,
Vol. I, Preface, pp. Lxxxvi-nxxxix, fost- note.
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of xtanzax, or even a thousand millions.™ I all the
fragnmentary portions claming, i various parts of In-
dia. to helong to the Purinas were admitted, their ex-
tent would much execed the lesser, though 1t would
not reach the larger, enumeration. The former 1z, how-
ever, as [ have elzewhere stated.t a quantity that an
mdividual European scholay conld searcely expeet to
peruse with due care and attention, unless his whole
tinie were devoted exclusively, for many years, to the
tusk.,  Yet. without =ome <uch labour being achieved,
it was clear, from the eradity and nexactness of all
that had been hitherto published on the subjeet, with
one exception,? that sound views on the =ubject of
Hinduw mythology and fradition: were not to he ex-
pected. Crreamstances, which I ave alveady explained
m the paper o the Jonenal of the Royal Asiatic So-
ciety, referred to aboves enahled me to avail myselt of

Udourn. Roval Aso Soel Volo Voo po 614

= T allude to the valuable work “oft Colonel Vans Kennedy,
Rescarchies into the Nature and Affinity of Ancient and Hindu
Mythology.  However much 1T may differ trom that learned and
industrious writer's conclusions. T must do him the justice to ad-
wit that he ix the only author who has disenssed the subject of
the mythology of the Hindus on right principles. by drawing his

materiads from authentie sourees,

So says the Mutsyo-purdia. LI, ad init.:
I FAMTATAT HIH FRAT FAA |
FAwL I IFAT AgTEE fafaEar o
JUUHBAITHIAST HITAL § Y |
faaf|Tys yw wasfzufaw i

T See Professor Wilson's coslective works, Vol 111,
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competent assistance, by which I made a minuate ab-
stract of most of the Purdnas. In course of time I
hope to place a tolerably copious and connected ana-
lysis of the whole eighteen before Oriental scholars,
and, in the meanwhile, offer a brief notice of their
several contents.

In general, the enumeration of the Purinas is a
simple nomenelature, with the addition, in some cases,
of the number of verses; but to these the Matsya Pu-
rdna® joins the mention of one or two circumstances
peculiar to each, which, although scanty, are of value,
as offering means of identifying the copies of the Pu-
anas now found with those to which the Matsya re-
fers, or of discovering a difference between the present
and the past. I shall, therefore, prefix the passage de-
scriptive of each Purana, from the Matsya. It is neces-
sary to remark, however, that, in the comparison in-
stituted between that description and the Purdna as 1t
exists, I necessarily refer to the copy or copies which
I employed for the purpose of examination and ana-
lysis, and which were procured, with some trouble and
cost, in Benares and Caleutta. In some instances my
manuscripts have been collated with others from dif-
ferent parts of India; and the result has shown thaty
with regard at least to the Brahma, Vishnu, Vayul,;
Matsya, Padma, Bhagavata, and Kdrma Puranas the
same works, in all essential respects, are generally cur+
rent under the same appellations. Whether this is ind
rariably the case, may be doubted; and further inquiry
may possibly show that I have been obliged to con-

* Chapter LII,
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tent myself with mutilated or unauthentic works.' Tt
is with this reservation, therefore, that I must be un-
derstood to speak of the concurrence or disagreement
of any Purdna with the notice of it which the Matsya
Purana has preserved.

1. Brahma Purdna. “That, the whole of which was
formerly repeated by Brahma to Marichi, 1s called the
Brahma Purdna, and contains ten thousand stanzas.”?
In all the lists of the Puranas, the Brahma is placed
at the head of the series, and 1s, thence, sometimes
also entitled the Adi or “first” Purdna. It is also de-
signated as the Saura; as it 1s;1n great part,appropriated
to the worship of Stirya, ‘the suu’. There are, how-
ever, works bearing these names which belong to the
class of Upapurdnas, aud which are not to be con-
founded with the Brahma. It is usnally said, as above,
to contain ten thousand slokas; but the number actu-
ally occurring is between seven and eight thousand.
There 15 a sapplementary or coneluding section, called
the Brahmottara Purdna, and which is different from
a portion of the Skanda called the Brahmottara Khanda,
which contains about three thousand stanzas more. But

' Upon examining the translations of different passages {rom
the Purdnas, given by Colenel Vans Kennedy in the work men-
tioned in a former note, and comparing them with the text of the
manuscripts I have consulted, I find such an agreement as to
warrant the belief, that there is no essential difference between
the copies in his possession and in mine. The varieties which
oceur in the MSS. of the Last India Company’s Library will be
noticed in the text.

agurTfufed o3 aaams a 8=
ATH g INETEY g0 ufCREaw 0
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there is every reason to conclude that this is a distinet
and unconnected work.

The immediate narrator of the Brahma Purana is
Lomaharshana, who communicates it to the Rishis or
sages assembled at Naimishdranya, as it was originally
revealed by Brahma, not to Marichi, as the Matsya af-
firms, but toDaksha, another of the patriarchs. Hence
its denomination of the Brahma Purina.

The ecarly chapters of this work give a deseription
of the creation, an account of the Manwantaras, and
the history of the solar and lunar dynasties to the time
of K¥ishna, in a summary manner, and in words which
are common to it and several other Purdnias. A brief
description of the universe succeeds; and then come
a number of chapters relating to the holiness of Orissa,
with its temples and sacred groves dedicated to the
sun, to Siva, and Jagannditha, the latter especially.
These chapters are characteristic of this Purdna, and
show its main object to be the promotion of the wor-
ship of Kiishia as Jaganndtha.': To these particulars

U Colonel Vans Kennedy objects to this character of the Brahma
Purina, and observes that it contains only two short descriptions
of pagodas, the one of Kondditya, the other of Jaganndtha. In
that case, his copy must differ considerably from those I have
et with; for, in them, the description of Purushottama Kshetra,
the holy land of Orissa, runs through forty chapters, or onc third
of the work. The description, it is true, is interspersed, in the
usual rambling strain of the Purdnas, with a varicty of legends,
some ancient, some modern; but they are intended to illustrate
some local circumstance, and are, therefore, not incompatible with
the main design, the celebration of the glories of Purushottama
Kshetra. The specification of the temple of Jagannitha, how-
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succeeds a life of Kiishna, which is, word for word, the
same as that of the Vishnu Purdtia; and the compila-
tion terminates with a particular detail of the mode in
which Yoga or contemplative devotion, the object of
which is still Vishia, is to be performed. There is
little, in this, which corresponds with the definition of
a Pancha-lakshana Purdna; and the mention of the
temples of Orissa, the date of the original construetion
of which is recorded,” shows that 1t could not have
been compiled carlier than the thirteenth or fourteenth
century.

The Uttara Khanda of the Bralina Purana bears still
more entirely the character of & Mahitimya or local
legend; being intended to celebrate the sanctity of the
Balaja river, conjectured to be the same as the Banas
in Marwar. There is no clue to its date: but it is clearly
modern; grafting personages and fictions of its own in-
vention on a few hints frow older authorities.?

2. Padma Purdna. “That which contains an account
of the period when the world was a golden lotos
(padma), and of all the occurrences of that time, 1s,
therefore, called the Péadma by the wise. It contains

fifty-five thousand stanzag.”™ The second Purdna, in
V b

ever, is, of itself, sufficient, in my opinion, to determine the
character and era of the compilation.
1 See Account of Orissa Proper, or Cuttack, Ly A. Stivling,
Lisq.: Asiatic Res., Vol. XV, p. 305.
2 See Analysis of the Brahma Purdna: Journ. Royal As. Soc.,
Vol. V., p. 65.
' TARY ¥IT UARYI LAY S |
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the usual lists, is always the P ma, a very voluminous
work, containing, according to its own statement, as
well as that of other authorities, fifty-five thousand
slokas; an amount not far from the trath. These are
divided amongst five books, or Khandas; 1. The Stishti
Khanda or section on ereation; 2. The Bhiuni Khanda,
desceription of the earth; 3. The Swarga Khanda, chap-
ter on heaven; 4. Patala Khanda, chapter on the re-
gions below the earth; and 5. the Uttara Khatida, last
or supplementary chapter. There 1s also carrent a
sixth division, the Kriyd Yoga Sira, a treatise on the
practice of devotion,

The denominations of these divisions of the Padma
Purdfia convey but an imperfect and partial notion of
their contents. In the fivst, or scetion which treats of
creation, the narrator 1s Ugrasravas, the Stta, the son
ot Lomaharshana, who is sent, by his father, to the
Rishis at Naimishdaranya, to communicate to them the
Purdna, which, from its containing an account of the
lotos (padma) in which Brahma appeared at creation,
is termed the Piadma, or Padma Purdna. The Stita re-
peats what was originally communicated by Brahma
to Pulastya, and by him to Bhishma. The early chap-
ters narrate the cosmogony, and the genealogy of the
patriarchal families, much in the same style, and often
in the same words, as the Vishniu; and short aceounts
of the Manwantaras and regal dynasties: but these,
which are legitimate Paurdanik matters, soon make way
for new and unauthentic inventions, llustrative of the
virtues of the lake of Pushkara or Pokher, in Ajmir,
as a place of pilgrimage.

The Bhimi Khanda, or section of the carth, defers
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any description of the carth until near its close; filling
up one hundred and twenty-seven chapters with le-
gends of a very mixed description, some ancient, and
common to other Puranas, but the greater part pecaliar
to itself, illustrative of Tirthas, cither figuratively so
termed,—as a wife, a parent, or a Guru, considered as
a sacred object,—or places to which actual pilgrimage
should be performed.

The Swarga Khanda describes, in the first chapters,
the relative positions of the Lokas or spheres above
the earth; placing above all; Vaikuiitha, the sphere of
Vishiu: an addition” whieh 1s not warranted by what
appears to be the oldest cosmology.’ Miscellaneous
notices of some of the most celebrated princes then
succeed, conformably to the usual narratives; and these
are followed by rules of conduct for the several castes,
and at different stages of life. The rest of the book is
occupied by legends of a diversified description, ntro-
duced without much ‘method or contrivance; a few of
which, as Daksha’s saerifice, are of ancient date, but
of which the most are original and modern.

The Pitala Khanda devotes a brief introduction to
the description of Péatala, the regions of the snake-
gods. But, the name of Réma having been mentioned,
Sesha, who has succecded Pulastya as spokesman,
proceeds to narrate the history of Réama, his descent,
and his posterity; in which the compiler seems to have
taken the poem of Kalidasa, the Raghu Vamsa, for his
chief authority. An originality of addition may be sus-
pected, however, in the adventures of the horse des-

! See Book II, Chapter VIIL
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tined by Rédma for an Adwamedha, which form the
subject of a great many chapters. When about to be
sacrificed, the horse turns out to be a Brahman, con-
demned, by an imprecation of Durvisas, a sage, to as-
sume the equine nature, and who, by having been
sanctified by connexion with Rama, is released from
his metamorphosts, and despatched, as a spirit of light,
to heaven. This piece of Vaishnava fiction is followed
by praises of the Sri Bhagavata, an account of Kiishna's
juvenilities, and the merits of worshipping Vishnn.
These aceonnts are communieated through a machinery
borrowed from the Tantras: they ave told by Sadasiva
to Parvati, the ordinary interlocutors of Tantrika com-
positions.

The Uttara Khanda is a most voluminous aggrega-
tion of very heterogencous matters; but it is consistent
in adopting a decidedly Vaishnava tone, and admitting
no compromise with any other form of faith. The chief
subjects are first discussed 1n a dialogue between king
Dilipa and the Muni Vasishtha: such as the merits of
bathing i the mouth of Mdgha, and the potency of
the Mantra or prayer addressed to Lakshmi{ Narayana,
But the nature of Bhakti, faith in Vishnu—the use of
Vaishnava marks on the body—the legends of Vishiu’s
Avatiras, and especially of Rima-—and the construc-
tion of images of Vishiiu—are too important to be
left to mortal discretion. They ave explained by Siva
to Parvati, and wound up by the adoration of Vishnu
by those divinities. The dialogue then reverts to the
king and the sage; and the latter states why Vishfu is
the only one of the triad entitled to respect; Siva being
licentious, Brahma arrogant, and Vishnu alone pure.
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Vasishtha then repeats, after Siva, the Méhatmya of
the Bhagavad Gitd; the merit of each book of which
is illnstrated by legends of the good consequences, to
individuals, from perusing or hearing it. Other Vaish-
fava Mahdtmyas oceupy considerable portions of
this Khanda, especially the Kéarttika Mahatmya, or
holiness of the month Kartitka; illustrated, as usual,
by stories, a few of which are of an early origin, but
the greater part modern, and peculiar to this Pardna.’

The Kriyd Yoga Sava is vepeated, by Sita, to the
Rishis, after Vydsa's communication of it to Jaimiui,
m answer to an inquiry how relicious merit might be
secured i the Kali age, in which men have beeome
incapable of the penances and abstraction by which
final liberation was formerly tohe attained. The answer
18, of course, that which is intimated in the last book
of the Vishiiu Purdna—personal. devotion to Vishnu.
Thinking of him, repeating his names, wearing his

marks, worshipping i his temples, are a full substitute
for all other acts of moral; or devotional, or conteni-
plative, merit.

The different portions of the Padma Purdna are, in
all probability, as many different works, neither of
which approaches to the original definition of a Purdna.
There may be some connexion between the three first
portions, at least as to time: but there 13 no reason to
consider them as of high antiquity. They specity
the Jamnas, both by name and practices; they talk of
Mlechehhas, “barbarians”, flourishing in India; they

' Oue of them, the story of Jalandhara, is trauslated by
Colonel Vans Kennedy : Researches into the Nature and Affinity
of Auncient and Hindu Mythology, Appendix D.
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commend the use of the frontal and other Vaishiiava
marks; and they notice other subjects which, like these,
are of no remote origin. The Pdtdla Khanda dwells
copiously upon the Bhigavata, and is, consequently,
posterior to it. The Uttara Khanda is intolerantly
Vaishnava, and is, therefore, unquestionably modern.
It enjoins the veneration of the Salagrima stone and
Tulasi plant, the use of the Tapta-mudra, or stamping
with a hot iron the name of Vishinu on the skin, and a
variety of practices and observances undoubtedly no
part of the original systems . It speaks of the shrines
of Srivanga and Venkatadri in the Dekhin, temples that
have no pretension to remote antiquity; and it names
Haripura on the Tungabhadrd, swhiel is, in all likelihood,
the city of Vijayanagara, founded in the middle of the
fourteenth century. The Kriyd Yoga Sara is equally
a modern, and, apparently, o Bengali composition. No
portion of the Padma Purana is, probably, older than
the twelfth century; and the last parts may be as recent
as the fifteenth or sixteenth.'

- 8. Vishiiu Purdna. “That in which Pardsara, begin-
ning with the events of the Vardha Kalpa, expounds
all duties, 1s called the Vaishnava: and the learned know
its extent to be twenty-three thousand stanzas.”® The

! The grounds of these conclusions are more particularly
detailed in my Analysis of the Padma Purdna: J. R, As. Soc.,
Vol. V., p. 280.
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third Purana of the lists ix that which has been selected
for translation, the Vishnu. It it unnecessary, there-
fore, to offer any general summary of its contents; and
it will be convenient to reserve any remarks upon its
character and probable antiquity,for a subsequent page.
It may here be observed, however, that the actual
number of verses contained in it falls far short of the
enumeration of the Matsya, with which the Bhagavata
concurs. lIts actual conteunts are not seven thousand
stanzas. All the copies—and, in this instance, they are
not fewer than seven in-number,-—procured both in
the east and in the west of India; agree; and there is
no appearance of any part being wanting. There is a
beginning, a middle, and an end, in both text and com-
ment; and the work, as it stands, 1s, incontestably,
entire. How is the discrepancy to be explained?

4. Vayu Purana. “The Purdfia in which Vayu has
declared the laws of duty, in connexion with the Sweta
Kalpa, and which comprises the Mihitmya of Rudra,
is the Vayaviya Purdiiaz it contains twenty-four thou-
sand verses.”! The Siva or Saiva Purdna is, as above
remarked, omitted in some of the lists; and, in general,
when that is the case, 1t is replaced by the Viyu or
Vayaviya. When the Siva is specified, as in the Bha-
gavata, then the Viyu is omitted;” intimating the pos-
sible identity of these two works.+ This, indeed, is

! AARMAEEE YA TYIETENA |
TRAGTIAY QIEFRTETAREGAR
wgfdnmeatfu yuw afgdr=a |

* See p. XXIV, supra.
1 This identity is distinctly asderted in the Revd-mdhdémye, as follows:
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confirmed by the Matsya, which describes the Vaya-
viyaPurina as characterized by its account of the great-
ness of Rudra or Siva: and Balam Bhatfa® mentions,
that the Vayaviya is also called the Saiva, though, ac-
cording to some, the latter iz the name of an Upapurdna.”
Colonel Vans Kennedy observes, that, in the west of
India, the Saiva is considered to be an Upa or ‘minor’
Purdna.?

Another proof that the same work is intended by
the authorities here followed, the Bhagavata and Matsya,
under different appellations; s their concurrence in
the extent of the work; each specifying its verses to
be twenty-four thousand, A eopy of the Siva Purdna,
of which an index and analysis have been prepared,
does not contain more thau about seven thousand. It
cannot, therefore, be the Siva Purdna of the Bhagavata:
and we may safely consider that to be the same as the
Viyaviya of the Matgya.’

! Commentary on the Mitdkshard; Vyavahdra Kdrida.

¢ As. Journ,, March, 1837, p. 242, note.

3 Analysis of the Vayu Purdna: Journ. As. Soc. of Bengal
December, 1832,

qqY ATY lﬁw awa"raﬁwfa as |
frasfaRmaETRS aeTaCErET |

* Tor accounts of works entitled Siva-purdia and Laghu-siva-purdsia,
see Catalog. Cod, Munus(n/;t Sanscrit. Postvedic. Bodlelan., &ec., §§ 113,
127, and 129.

Regaldmg the first, described in § 113, Dr. Aufrecht observes: “De
libro ipso, quem ad celebrandun cultum Laingicum seriptum esse vides,
in praesentia nihil temere asseveraverim; exspectandnm enim est, dum
de Skandapurdnae parte, quae Sivamahitmya appellatur, aceuratiora
audiamus, Ex quo libellum nostrum desumtum esse, iis quae infra
dicta sunt, suspicari possis.”
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The Vayu Purdnia is narvated, by Stta, to the Rishis
at Naimishdranya, as it was formerly told, at the same
place, to similar persons, by Viyu; a repetition of cir-
cumstances not uncharacteristic of the inartificial style
of this Purana. It is divided into four Padas, termed,
severally, Prakriyd, Upodghéta, Anushanga, and Upa-
samhara; a classification peculiar to this work. These
ave preceded by an index, or heads of chapters, in the
manner of the Mahdabharata and Riamdayana—another
peculiarity.

The Prakriy4d portion eontains but a few chapters,
and treats, chiefly, of elemental creation, and the first
evolutions of beings, to the same purport as the Vishiu,
but in a more obscure and unmethodical style. The
Upodghata then continues the subject of creation, and
describes the various Kalpas or periods during which
the world has existed; a greater number of which is
specified by the Saiva, than hy the Vaishndva, Purdfas.
Thirty -three are here described, the last of which is
the Sweta or ‘white’ Kalpa, from Siva’s being born, in
it, of a white complexion. The genealogies of the pa-
triarchs, the description of the universe, and the inci-
dents of the first six Manwantaras are all treated of in
this part of the work; but they are intermixed with
legends and praises of Siva, as the sacrifice of Daksha,
the Maheswara Mahitmya, the Nilakantha Stotra, and
others. The genealogies, although, in the main, the
same as those in the Vaishhava Purdnas, present some
variations. A long account of the Pitféis or progenitors
is also peculiar to this Purdna; as are stories of some
of the most celebrated Rishis who were engaged in the
distribution of the Vedas,
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The third division commences with an account of
the seven Rishis and their descendants, and deseribes
the origin of the different classes of creatures from the
daughters of Daksha, with a profuse copiousness of
nomenclature, not found in any other Purana. With
exception of the greater minuteness of detail, the par-
ticulars agree with those of the Vishnu Purina. A
chapterthen oceurs onthe worship of the Pitfis; another,
on Tirthas or places sacred to them; and several, on
the performance of Sraddhas, constituting the Sraddha
Kalpa. After this comesafull account of the solar and
lunar dynasties, forming a parallel to that in the fol-
lowing pages, with this difference, thatitis, throughout,
in verse, whilst that of our text, as noticed in its place,
is, chiefly,in prose. It i8 extended, also, by the insertion
of detailed accounts of various incidents, briefly noticed
in the Vishnu, though derived, apparently, from a com-
mon original. The section terminates with similar
accounts of future kings, and the same chronological
calculations, that are found in the Vishnu.

The last portion, the Upasarhhara, describes briefly
the future Manwantaras, the measures of space and
time, the end of the world, the efficacy of Yoga, and the
glories of Sivapura, or the dwelling of Siva, with whom
the Yogin is to be united. The manuseript concludes
with a different history of the successive teachers of
the Vayu Purana, tracing them from Brahmd to Vayu,
from Vayu to Bfihaspati, and from him, through various
deities and sages, to Dwaipdyana and Stta.

The account given of this Purana in the Journal of
the Asiatic Society of Bengal was limited to something
less than half the work; as I had not then been able to
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procure a larger portion. Ihave now a more complete
one of my own; and there are several copies in the
East India Company’s library, of the like extent. One,
presented by His Highness the Guicowar, 1s dated
Samvat 1540, or A. D. 1483, and s, evidently, as old
as 1t professes to be. The examination I have made
of the work confirms the view I formerly took of it;
and, from the internal evidence it affords, it may, per-
haps, be regarded as one of the oldest and most authen-
tic spectinens extant of a primitive Purana.

It appears, however, that we have not yet a copy of
the entive Vayu Purdna. The extent of it, as mentioned
above, should be twenty-four thousand verses. The
Guicowar MS. has but twelve thousand, and is deno-
minated the Parvirdha ov fivst portion. My copy is
of the like extent. The index also shows, that several
subjects remain untold; as, subsequently to the descrip-
tion of the sphere of Sivay and the periodical dissolution
of the world, the work 18 said to contain an account
of a succeeding creation; and of various events that
oceurred in it, as the birth of several celebrated Rishis,
including that of Vydsa, and o description of his distri-
bution of the Vedas; an account of the enmity between
Vasishtha and Viswamitra; and a Naimishdranya M4~
hatmya. These topics are, however, of minor impor-
tance, and can scarcely carry the Purana to the whole
extent of the verses which it is said to contain. If the
number is accurate, the index must still omit a con-
siderable portion of the subsequent contents.

5. Sri Bhigavata Pavana. “That in which ample
details of duty are described, and which opens with
(an extract from) the Gagatri; that in which the death
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of the Asura Viitra is told, and in which the mortals
and immortals of the Sdraswata Kalpa, with the events
that then happened to them in the world, are related;
that is celebrated as the Bhigavata, and counsists of
eighteen thousand verses.”' The Bhagavata is a work
of great celebrity in India, and exercises a more direct
and powerful influence upon the opinions and feelings
of the people than, perhaps, any other of the Puranas.
It is placed the fifth in all the lists; but the Padma
Purdna rvanks it as the eighteenth, as the extracted
substance of all the rest. ~Aceording to the usual speci-
fication, it consists of eighteen thousand slokas, distri-
buted amongst three hundred and thivty-two chapters,
divided ito twelve Skandhas or books. It 1s named
Bhagavata from its being dedieated to the glorification
of Bhagavat or Vishnu,

The Bhiagavata is commanieated to the Rishis at Nai-
misharanya, by Stita, as usual: but he only repeats what
was narrated by Suka; the son of Vyasa, to Parikshit,
theking of Hastindpura, thegrandson of Arjuna. Having
incurred the imprecation of a hermit, by which he was
sentenced to die of the bite of a venomous snake at
the expiration of seven days, the king, in preparation
for this event, repairs to the banks of the Ganges,
whither also come the gods and sages, to witness his
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death. Amongst the latter is Suka; and it is in reply
to Parikshit’s question, what a man should do who is
about to die, that he narrates the Bhagavata, as he had
heard it from Vydsa: for nothing secures final happi-
ness so certainly, as to die whilst the thoughts are
wholly engrossed by Vishnu.

The course of the narration opens with a cosmogony,
which, although, in most vespects, similar to that of
other Purdnias, is more largely intermixed with allegory
and mysticism, and derives its tone more from the
Vedinta than the Sankhya philosophy. The doctrine
of active creation by the Supreme, as one with Visu-
deva, is more distinetly asserted, with a more decided
enunciation of the effects being resolvable into Mdiyd
or illusion. There arve, also, doctrinal pecnliarities
highly chavacteristic of this Purdna; amoungst which is
the assertion, that it was oviginally communicated by
Brahma to Narada, that all men whatsoever, Hindus
of every caste, and eyen Mlechchhas, outeasts or bar-
barians, might learn to have faith in Vasudeva.

In the third book, the interlocutors are changed to
Maitreya and Vidura, the former of whom is the dis-
ciple, in the Vishiu Purdia; the latter was the half-
brother of the Kuru princes. Maitreya, again, gives
an account of the Stishfi-lila or sport of creation, in a
strain partly common to the Puranas, partly pecaliar;
although he declares he Tearned it from his teacher
Parisara, at the desire of Pulastya:' referring, thus, to
the fabulous origin of the Vishnu Purina, and furnish-
ing cvidenee of its priovity. Again, however, the

! See Book I., Chapter L., ad finem.
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authority 1s changed; and the narrative is said to have
been that which was communicated by Sesha to the
Nagas. The creation of Brahma is then described, and
the divisions of time are explained. A very long and
peculiar account is given of the Vardha incarnation of
Vishnu, which is followed by the creation of the Pra-
japatis and Swayambhuva, whose daughter Devahiiti
is married to Kardama Rishi; an incident peculiar to
this work, as is that which follows, of the Avatira of
Vishnu as Kapila the son of Kardama and Devalniti,
the anthor of the Sinkhya philosophy, which he ex-
pounds, after a Vaishhava fashion, to his mother, in
the last nine chapters of this section.

The Manwantara of Swayanmbhuva, and the multipli-
cation of the patriarchal families, are next described
with some peculiarities of nomenclature, which are
pointed out in the notes to the paralle] passages of the
Vishnia Purdna. The traditions of Dhruva, Vena, Prithu,
and other princes of this period, are the other subjects
of the fourth Skandha, and are continued, in the fifth,
to that of the Bharata who obtained emancipation. The
details generally conform to those of the Vishiu Pu-
4na; and the same words are often employed; so that
it would be difficult to determine which work had the
best right to them, had not the Bhigavata itself indi-
cated its obligations to the Vishnu. The remainder of
the fifth book is occupied with the deseription of the
universe; and the same conformity with the Vishnu
continues.

This s only partially the case with the sixth book,
which contains a variety of legends of a miscellaneous
description, intended to illustrgte the merit of worship-
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ping Vishnu. Some of them helong to the early stock;
but some are, apparently, novel. The seventh book is,
mostly, occupied with the legend of Prahlida. In the
eighth, we have an account of the remaining Manwan-
taras; in which, as happening in the course of them, a
variety of ancient legends are repeated, as the battle
between the king of the elephants and an alligator, the
churning of the ocean, and the dwarf and fish Avatiras.
The ninth book narrates the dynasties of the Vaivas-
wata Manwantara, or the princes of the solar and lunar
-aces to the time of Kfishna.! The particulars conform,
generally, with those recorded inthe Vishna.

The tenth book is the characteristic part of this
Purdna, and the portion wpon which its popularity is
founded. It is approprated entirely to the history of
Krishna, which it nareates much in the same manner
as the Vishnu, but in more detail; holding a middle
place, however, betweenit and the extravagant prolixity
with which the Harl Vauisa repeats the story. It is not
necessary to particularize wtuvther. It has been trans-
lated into, perhaps, all the languages of India, and is
a favourite work with all descriptions of people.

The eleventh book describes the destruction of the
Yddavas and death of Krishna. Previous to the latter
event, Kiishna instructs Uddhava in the performance
of the Yoga; a snubject consigned, by the Vishiu, to
the concluding passages. The narrative is much

t A translation of the ninth, by Captain Fell, was published
in Caleutta, in different numbers of the Monthly and Quarterly
Magazine, in 1823 and 1824, The second volume of Maurice's
Ancient History of Hindostan contains a translation, by Mr. Halhed,
of the tenth book, made through the medium of a Persian version.
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the same, but something more summary than that of
the Vishnu. The twelfth book continues the lines of
the kings of the Kali age, prophetically, to a similar
period as the Vishnu, and gives a like account of the
deterioration of all things and their final dissolution.
Consistently with the subject of the Purana, the serpent
Takshaka bites Parikshit, and he expires: and the work
should terminate; or the close might be extended to the
subsequent sacrifice of Janamejaya, for the destruction
of the whole serpent race. There is a rather awkwardly
introduced deseription, however, of the arrangement
of the Vedas and Purénas by Vyésa, and the legend of
Markandeya's interview with the infant Krishna, during
a period of worldly dissolution. We then come to the
end of the Bhigavata, in a series of encomiastic com-
mendations of its own sanctity and efficacy to salvation.

Mr. Colebrooke observes, of the Bhagavata Purina:
“I am, myself, inclined to adopt an opinion supported
hy many learned Hindus, who consider the celebrated
SriBhagavata as the work of a grammarian [Bopadeval),
supposed to have lived about six hundred years ago.”*
Colonel Vans Kennedy considers this an incautious
admission; because “it is unquestionable that the number
of the Purafas have been always held to be eighteen;
but, in most of the Paranas, the names of the eighteen
are enumerated, amongst which the Bhagavata is in-
rariably ineluded; and, consequently, if it were com-
posed only six hundred years ago, the others must be

! As. Res., Vol, VIIL, p. 467.%

* Miscellancous FEssays, Vol. L, p. 104,
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of an equally modern date.”' Some of them are, no
doubt, more receut; but, as already remarked, no weight
can be attached to the specification of the eighteen
names; for they arc always complete: each Purina
enumerates all.¥ Which 1s the last? Which had the
opportunity of naming its seventeen predecessors, and
adding 1tself? The argument proves too much. There
can be little donbt that the list has been inserted, upon
the authority of tradition, ecither by some improving
transcriber, or by the compiler of a work more recent
than the eighteen genuine Purdnas. The objection is
also rebutted by the assertion, that there was another
Purdna to which the name applies, and which is still
to be met with, the Devi Bhigavat.

For the authenticity of the Bhigavata 1s one of the
few questions, affecting their sacred literature, which
Hindu writers have ventured to discuss. The oceasion
1s furnished by the text itself. Iu the fourth chapter
of the first book, it is said that Vyasa arranged the
Vedas, and divided them nto four, and that he then
compiled theltihdsa and Purdias, as a fifth Veda. The
Vedas he gave to Paila and the vest; the Itihdsa and
Purianas, to Lomaharshana, the father of Sata.? Then,

' Researches into the Nature and Affinity of Aneient and
Hindu Mythology, p. 155, note.
¢ Book I., Chapter IV., 19-22.4

* But see the editor's second note in p. L1V, dnfra.
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reflecting that these works may not be accessible to
women, Stdras, and mixed castes, he composed the
Bhirata, for the purpose ot placing religious knowledge
within their reach. Still, he felt dissatisfied, and wan-
dered, in much perplexity, along the banks of the
Saraswat{, where his hermitage was situated, when
Narada paid hin a visit. Having confided to him his
seerct and seemingly causcless dissatisfaction, Narada
suggested that 1t arose from his not having sufficiently
dwelt, in the works he had finished, upon the merit of
worshipping Vasudeva. Vydsa at once admitted its
truth, and found a remedy for his uneasiness in the
composition of the Bhégavata, which he tanght to Suka,
his son.' Here, therefore, is the most positive assertion
that the Bhagavata was composed subsequently to the
Puranas, and given to a different pupil, and was not,
therefore, one of the eighteen of which Romaharshana,
the Suta, was, according to all concurrent testimonies,
the depositary. Still, the Bhagavata is named amongst
the eighteen Puranas, by the inspired authorities: and
how can these incongruities be reconciled?

The principal point in dispute seems to have been
started by an expression of Stidhara Swamin, a com-
mentator onthe Bhagavata, who, somewhat incautiously,
made the remark, that there was no reason to suspect

' Book L, 7, &
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that, by the term Bhégavata, any other work than the
subject of his labours was intended. This was, there-
fore, an admission that some suspicions had been enter-
tained of the correctness of the nomenclature, and that
an opinion had been expressed, that the term belonged,
not to the Sri Bhdgavata, but to the Devi Bhigavata;
to a Saiva, not a Vaishnava, composition. With whom
doubts prevailed prior toSridhara Swémin, or by whom
they were urged, does not appear: for, as far as we
are aware, no works, anterior to his date, i which
they are advanced have been met with. Subsequently,
various fracts have been written on the subject. There
are three in the library of the East India Company:
the Durjana Mukha Chapetika, ‘A slap of the face for
the vile’, by Ramdsramas the Durjana Mukha Mahd
Chapetikd,® A great slap of the face for the wicked’,
by Kdéginitha Bhatta; and the Durjana Mukha Padma
Piduks, <A slipper’ for the same part of the same per-
sons, by a nameless dizputant. The first maintains the
authenticity of the Bhagavata; the second asserts, that

* The postseript of this tract has Dwrjana-mukha-chapetikd. In the MS,,
Professor Wilson has noted, that it is referred to, in the Durjunc-mukha-
padma-padukd, ander a longer title, that given in the text. Burnounf--
who, iu the preface to the first volume of his Bhdgavate-purdia, has
translated and annotated the threce treatises named above-—remarks as
follows on that reference: “Le traité¢ anquel notre auteur fait allusion
parait étre le méme que celui que jai placé le troisitme, et gui est
consacré tout entier & prouver cette these, que quand les Purdnas par-
lent du Bhagavata, c’est le Dévibhagavata qu'ils entendent désigner, et
non pas notre (il Bhigavata, qui fait autorité pour les Vaichnavas.
Cependant le passage sur lequel porte la présente note nomme ce traité:
Un grand soufflet, etc.; ce qui ferait supposer qu'il existe deux traités
de ce genre, dont l'un serait plus étendu gue l'autre, et dont nous ne
posséderions que le plus court, c'est-a-dire celui qui est traduit plus

bas.”” P. LXXVIL
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the Devi Bhagavata is the genuine Purdna; and the
third replies to the arguments of the first. There is,
also, a work by Purushottama, entitled ‘Thirteen argu-
ments for dispelling all doubts of the character of the
Bhigavata’ (Bhigavata swartipa vishaya danka nirdsa
trayodada); whilst Balan Bhatta, a commentator on the
Mitakshara, indulging in a dissertation on the meaning
of the word Purana, adduces reasons for questioning
the inspired origin of this Purdna.

The chief argnments in favour of the authenticity
of this Purdna arc, the absence of any reason why
Bopadeva, to whom if is attributed, should not have
put his own name to it; its being included in all lists
of the Purdnas, sometimes with circumstances that
belong to no other Purdna; and its being admitted to
be a Purdna, and cited as authority, or made the sub-
ject of comment, by writers of established reputation,
of whom Sankara Achz'u'ya 1s one: and he lived long
before Bopadeva. The reply to the first argument is
rather feeble; the controversialists being unwilling,
perhaps, to admit the real object, the promotion of new
doctrines. It is, therefore, sald, that Vyasa was an in-
carnation of Nirdyana; and the purpose was to propi-
tiate his favour. The insertion of a Bhagavata amongst
the cighteen Purdnas is acknowledged; but this, it 1s
said, can be the Devi Bhigavata alone: for the circum-
stances apply more correctly to it than to the Vaishnava
Bhigavata. Thus, a text is quoted, by Kéasinatha, from
a Purdna—he does not state which—that says, of the
Bhégavata, that it contains cighteen thousand verses,
twelve books, and three hundred and thirty-two chap-
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ters.” Kagdindtha asserts that the chapters of the Sri
Bhigavata are three hundred and thirty-five, and that
the numbers apply, throughout, only to the Dev{ Bha-
vavata. It is also said that the Bhagavata contains an
account of the acquirement of holy knowledge by
Hayagriva; the particulars of the Siraswata Kalpa; a
dialogue between Ambarisha and Suka; and that it
commences with the Gayatri, or, at least, a citation of
it. These all apply to the Devi Bhigavata alone, except
the last: but it also is more true of the Saiva than of
the Vaishnava work; for the Jatter has only one word
of the Gdyatri, dhimahi, ‘we meditate’; whilst the
former to dhimahi adds, Yo nali prachodayat, ‘who
may enlighten us.” To the third argument it is, in the
tivst place, objected, that the citation of the Bhagavata
by modern writers is no test of its authenticity; and,
with regard to the move ancient. commentary of San-
kara Achdrya, it is asked, “Where is it?” Those who
advocate the sanctity of the Bhigavata reply: “It was
written in a difficult style, and became obsolete, and
15 lost.”  “A very unsatistactory plea”, retort their
opponents; “for we still have the works of Sankara,
several of which are quite as difficult as any in the
Sanskrit language.” The existence of this comment,
too, rests upon the authori 1ty of Miadhwa or Madha-
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The first three of these five verses are quoted, professedly from the Pu-
rdidriava, near the beginning of Chitsukba’s Bhdigavata-kathd-sangraha.
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va,* who, in a commentary of his own, asserts that he
has consulted cight others. Now, amongst these is
one by the monkey Hanumat; and, although a Hindu
disputant may believe in the reality of such a composi-
tion, yet we may receive its citation as a proof that
Madhwa was not very scrupulous in the verification
of his authorities.

There are other topics urged, in this controversy,
on both sides, some of which are simple enough, some
are ingenious: but the statement of the text s, of itself,
sufficient toshow, that, according to the received opinion,
of all the authorities, of the priority of the eighteen
Purdhas to the Bhérata, it is impossible that the Srf
Bhéagavata, which is subsequent to the Bhérata, should
be of the number; and the evidence of style, the supe-
riority of which to that of the Purinas in general is
admitted by the disputants, is also proof that it is the
work of a different hand. Whether the Devi Bhaga-
vata have a better title to be considered as an original
composition of Vydsa, is equally questionable; but it
cannot be doubted that the S Bhigavatais the product
of uninspired erudition. There does not seem to be
any other ground than tradition for ascribing it to
Bopadeva the grammarian: but there 1s no reason to
call the tradition in question. Bopadeva flourished at
the court of Hemddri, Raja of Devagiri, Deogur or
Dowlutabad, and must, consequently, have lived prior
to the conquest of that principality by the Moham-
medans in the fourteenth century. The date of the

* See Burnouf’s edition of the Bhdgavata-purdia, Yol. 1., Preface
p. LXIL, note.
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twelfth century,” commonly assigued to him, is, pro-
bably, correct, and is that of the Bhigavata Purana.

6. Narada or Naradiya Purdna. “Where Narada has
deseribed the duties which were observed in the Bithat
Kalpa, that is called the Naradiya, having twenty-five
thousand stanzas.” 1If the number of verses be here
correctly stated, the Purdna has not fallen into my
hands. The copy 1 have analysed contains not many
more than three thousand slokas. There is another
work, which might he expected to be of greater extent,
the Briban Naradiya or great Narada Purdnia; but this,
according to the concurrence of three copies in my
possession, and of five others iu the Company’s library,
contains but about three thousand five hundred verses.
It may be doubted, thevetore, if the Narada Purania of
the Matsya exists.®

According to the Matsya, the Narada Purana is related

' GATE MIET GHFFERITHATE |
gyfiwaeatiu MY ag=a i
? The description of Vishniu, translated by Colonel Vans
Kennedy (Researches into the Nature and Affinity of Anecient
and Hindu Mythology, p. ‘200) from the Naradiya Purdna, occurs
in my copy of the Bfihan Naradiya. There is no Narada Purdia
in the Fast India Company’s library, though, as noticed in the
text, several of the Bfilau Naradiya. There is a copy of the
Rukmdngada Chariira, said to be a part of the Sri Narada Puratia.

and pp. XCVIL et seq.—would place Bopadeva in the second half of the
thirteenth century.

I follow the western and southern pandits in preferring Bopadeva to
Vopadeva, as the name is ordinarily exhibited.

Touching Bopadeva and Hemidri, see Dr. Aufrecht’s Catalog. Cud.
MHanuscript., &e., pp. 37 and 38.

du
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by Nérada, and gives an account of the Bfihat Kalpa.
The Néaradiya Purdna is communicated, by Nérada, to
the Rishis at Naimisha -anya, on the Gomatf river. The
Brihan Néradiya is related to the same persons, at the
same place, by Stita, as it was told by Néarada to Sanat-
kuméra. Possibly, the term Brihat may have beeu sug-
gested by the specification which 1s given in the Matsya:
but there is no description, in it, of any particular Kalpa
or day of Brahma.

From a cursory examination of these Purdnas it is
very evident that they have no conformity to the defini-
tion of aPurdna, and that both are sectarial and modern
compilations, intended to support the doctrine of Bhakti
or faith in Vishfu. With this view, they have collected
a variety of prayers addressed to one or other form of
that divimty; a number of observances and holydays
counected with his adoration; and different legends,
some, perhaps, of an early, others of a more recent,
date, illustrative of the efficacy of devotion to Hari.
Thus, in the Narada, we have the stories of Dhruva
and Prahlada; the latter told in the words of the Vishnu:
whilst the second portion of it is occupied with a legend
of Mohini, the will-born daughter of a king called Ruk-
méngada; beguiled by whom, the king offers to perform
for her whatever she may desire. She calls upon him
either to violate the rule of fasting on the eleventh day
of the fortnight, a day sacred to Vishnu, or to put his
son to death; and he kills his son, as the lesser sin of
the twa. This shows the spirit of the work. Its date
may also be inferred from its tenor; as such monstrous
extravagancies in praise of Bhakti are, certainly, of mo-
dern origin. One limit it furnishes, itself; for it refers



PREFACE. LIIX

to Suka and Parikshit, the interlocutors of the Bhaga-
vata; and it is, consequently, subsequent to the date
of that Purdna. It is, probably, considerably later: for
it affords evidence that it was written after India was
in the hands of the Mohammedans. In the concluding
passage it is said: “Let not this Purdna be repeated in
the presence of the ‘killers of cows’ and contemners
of the gods.” It is, possibly, a compilation of the six-
teenth or seventeenth century.

The Brihan Néradiya is a work of the same tenor
and time. It contains little else than panegyrical prayers
addressed to Vishnu, and injunections to observe various
rites, and keep holy certain seasons, in honour of him.
The earlier legends introduced are the birth of Mar-
kandeya, the destruction of Sngara’s sons, and the dwarf
Avatira; but they are subservient to the design of the
whole, and are rendered oceasions for praising Na-
rayana.  Others, illustrating the efficacy of certain
Vaishnava observances, are puerile inventions, wholly
foreign to the more ancient system of Pauranik fiction.
There is no attempt at cosmogony, or patriarchal or
regal genealogy. It is possible that these topics may
be treated of in the missing stanzas: but it seems more
likely that the Narada Purana of the lists has little in
common with the works to which its name is applied
in Bengal and Hindusthan.

7. Markanda or Markandeya Purana. “That Purana
in which, commencing with the story of the birds that
were acquainted with right and wrong, everything is
narrated fully by Markandeya, as it was explamed by
holy sages, in reply to the question of the Muni, i3
called the Markandeya, gontaining nine thousand ver-
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ges.!

This 18 so called from its being, in the first in-
stance, narvated by MarkandeyaMuni, and,inthe second
place, by certain fabulous birds; thus far agreeing with
the account given of it in the Matsya. That, as well
as other authorities, specify its containing nine thousand
stanzas; but my copy closes with a verse affirming that
the number of verses recited by the Muni was six thou-
sand nine hundred; and a copy in the East India Com-
pany’s library has a similar specification. The termi-
nation is, however, somewhat abrupt; and there is no
reason why the sabject with which it ends should not
have been carried on further. One copy in the Com-
pany’s library, indeed, belonging to the Guicowar’s
collection, states, at the close, that it 1s the end of the
first Khanda or section. If the Purina was ever com-
pleted, the remaining portion of it appears to be lost.”

Jaimint, the pupil of Vyisa, applies to Markandeya
to be made acquainted with the nature of Vasudeva,
and for an explanation of some of the incidents de-
seribed in the Mahabharata; with the ambrosia of which
divine poem, Vydsa, he declares, has watered the whole
world: a reference which establishes the priority of the
Bharata to the Markandeya Purdna, however incom-

! gafuee T EATIEigETCIn |
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* See the Rev. Krishnamohan Banerjea's edition of the Mdrkasideya-
purdria, Introduction, pp. 26, 31, and 32.

+ Two MSS, of the Matsya~purdia, out of four within my reach, omit
the second and third lines. The other two give the second as follows:
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patible this may be with the tradition, that, having
finished the Purdnas, Vyésa wrote the poem.”
Markandeya excuses himself, saying he has areligious
rite to perform; and he refers Jaimini to some very
sapient birds who reside in the Vindhya mountains;
birds of a celestial origin, found, when just born, by
the Muni Samfka, on the field of Kurukshetra, and
brought up, by him, along with his scholars: in conse-
quence of which, andby virtue of their heavenly descent,
they became profoundly versed in the Vedas and a
knowledge of spiritual truth., This machinery 1s bor-
rowed from the Mahabharata, with some embellishment.
Jaimini, accordingly; has vecourse to the birds, Pingak-
sha and his brethren, and puts to them the questions
he had asked of the Muni: “Why was Vasudeva born
as a mortal? How was it that Draupadi was the wife
of the five Pandus? Why did Baladeva do penance
for Brahmanicide? =~ And why were the children of
Draupadi destroyed, when they had Ktishna and Ar-
juna to defend them?”  The answers to these inquiries
occupy anumber of chapters, and form a sort of supple-

* In his account of the Mdrkaideya-purdia, Professor Banerjea says:
“We cannot help noticing, in this place, the dignity imputed to the
work under review. It is classed in the same category with the Vedas,
and described as an immediate product from Brahmd’s mouth. Although
a Purdia, it is not attributed to Vydsa, whom other Sdstras consider as
the anthor of all works bearing that title. The Mdarkandeya, however,
does not acknowledge him as its composer, editor, or compiler. It claims
equal honour, in this respect, with the Vedas themselves.”

Again, with reference to the list spoken of in pp. XXIII. and XLV., supra:
“As far as we have seen Bengal Manuscripts, the Markandeya presents a
singular exception to this hackneyed enumeration of the eighteen Purdnas,
and the celebration of Vyisa’s name as the author -of them all. The
Maithila manuscripts, as they are commonly called, are not so chaste,”
Ibid., Preface, pp. 15 and 16,
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ment to the Mahabharata; supplying, partly by inven-
tion, perhaps, and partly by reference to equally ancient
authorities, the blanks left in some of its narrations.
Legends of Viitrasura’s death, Baladeva’s penance,
Hari$chandra’s elevation to heaven, and the quarrel
between Vasishtha and Vidwamitra, are followed by a
discussion respecting birth, death, and sin; which leads
to a more extended description of the different hells
than is found in otherPuranas. The account of creation
which is contained in this work is repeated, by the
birds, after Markandeya’s account of it to Kraushtuki,
and 1s confined to the origin of the Vedas and patri-
archal families, amongst whowm are new characters, as
Dubsaha and his wife Marshti, and their descendants;
allegorical personages, representing intolerable iniquity
and its consequences. There is then a description of
the world, with, as usual to this Puraia, several singu-
larities, some of which are noticed in the following
pages. This being the state of the world in the Swa-
yambhuva Manwantara, an aceount of the other Man-
wantaras succeeds, in which the births of the Manus,
and a number of other particulars, are peculiar to this
work. The present or Vaivaswata Manwantara 1s very
briefly passed over; but the next, the first of the future
Manwantaras, contains the long episodical narrative of
the actions of the goddess Durgé, which is the especial
boast of this Purana, and is the text-book of the wor-
shippers of Kali, Chandi, or Durgi, in Bengal. It is
the Chandi Patha, or Durgd Mahitmya, in which the
victories of the goddess over different evil beings or
Asuras are detailed with considerable power and spirit.
It is read daily in the temples of Durgé, and furnishes
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the pomp and circumstance of the great festival of Ben-
gal, the Durga p1j4, or public worship of that goddess.!

After the account of the Manwantaras 1s completed,
there follows a series of legends, some new, some old,
relating to the Sun and his posterity; continued to Vai-
vaswata Manu and his sons, and their immediate des-
cendants; terminating with Dama, the son of Narish-
yanta.® Of most of the persons noticed the work nar-
rates particulars not found elsewhere.

This Purdna has a character different from that of
all the others. It has nothing of a sectarial spirit, little
of a religious tone; rarely mserting prayers and invo-
cations to any deitys; and such as ave inserted are brief
and moderate. It deals little in precepts, ceremonial
or moral. Its leading feature is narrative; and it pre-
sents an uninterrupted snccession of legends, most of
which, when ancient, are embellished with new circum-
stances, and, when new, partake <o far of the spirit of
the old, that they are disinferested creations of the
imagination, having no particular motive, being de-
signed to recommend no special doctrine or obser-
vance. Whether they are derived from any other source,
or whether they are original inventions, 1t 1s not pos-
sible to ascertain. They are, most probably, for the
greater part, at least, original; and the whole has been
narrated in the compiler's own manner; a manner
superior to that of the Puranas in general, with ex-
ception of the Bhagavata.

! A translation into English, by a Madras Pandit, Kavali Ven-
kdta Rdmaswdmin, was published at Calcutta, in 1823,
? See Vishnu Purdna, Bogk 1V., Chapter I,
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It 1s not easy to conjecture a date for this Purana.
It 1s subsequent to the Mahdbharata; but how long
subsequent, is doubtful. It is, unquestionably, more
ancient than such works as the Brahma, Padma, and
Néradiya Purdnas; and its freedom from sectarial bias
is a reason for supposing it anterior to the Bhagavata.
At the same time, its partial conformity to the defini-
tion of a Purdna, and the tenor of the additions which
it has made to received legends and traditions, indicate
a not very remote age; and, in the absence of any guide
to a more positive conclusion, it may, conjecturally,
be placed in the ninth or tenth century.

8. Agni Pardna. “That Purdnia which describes the
occarrences of the I4na Kalpa, and was related by Agni
to Vasishtha, is called the Agneya. It consists of six-
teen thousand stanzas.”! The Agni or Agneya Puréna
derives its name from its having being communicated,
originally, by Agni, the deity of fire, to the Muni Va-
sishtha, for the purpose of instructing him in the two-
fold knowledge of Brahma.® By him it was taught to
Vyésa, who imparted it to Stita; and the latter is re-
presented as repeating it to the Rishis at Naimishd-
ranya. Its contents are variously specified as sixteen
thousand, fifteen thousand, or fourteen thousand, stanzas.
The two copies which were employed by me contain
about fifteen thousand slokas. There are two, in the

' IR TgATRATIEE ¥ |
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? See Book VI., Chapter V.
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Company’s library, which do not extend beyond twelve
thousand verses; but they are, in many other respects,
different from mine. One of them was written at Agra,
in the reign of Akbar, in A. D. 1589,

The Agni Parana, in the form in which it has been
obtained in Bengal and at Benares, presents a striking
contrast to the Markandeya. It may be doubted if a
single line of it is original. A very great proportion
of it may be traced to other sources; and a more care-
ful collation—if the task was worth the time it would
require—would probably discover the remainder.

The early chapters of this Purana® describe the
Avataras, and, in those of Rdma and Krishna, avowedly
follow the Ramdyana and Mahdbharata. A considerable
portion is then appropriated to mstructions for the per-
formance of religious ceremonies; many of whichbelong
to the Tantrika ritual, and are, apparently, transcribed
from the principal authorities of that system. Some
helong to mystical forms of Saiva worship, little known
in Hindusthéan, though, perhaps, still practised in the
south. One of these is the Diksha or initiation of a
novice: by which, with numerous ceremonies and in-
vocations, in which the mysterious monosyllables of
the Tantras are constantly repeated, the disciple is
transformed into a living personation of Siva, and re-
ceives, in that capacity, the homage of his Guru. Inter-

' Analysis of the Agni Purana: Journal of the Asiatic Society
of Bengal, March, 1832.% T have there stated, incorrectly, that
the Agni is a Vaishnava Purdna. It is one of the Téamasa or
Saiva class, as mentioned above,.

* See Professor Wilson’s collected works, Vol. IIL
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spersed with these are chapters deseriptive of the earth
and of the universe, which ave the same as those of
the Vishiu Purana: and Mahatmyas or legends of holy
places, particularly of Gaya. Chapters on the duties
of kings and on the art of war then occur, which have
the appearance of being extracted from some older
work, as is, undoubtedly, the chapter on judicature,”
which follows them, and which is the same as the text
of the Mitakshara. Subsequent to these we have an
account of the distribution and arrangement of the
Vedas and Purdanas, which is httle elze than an abridg-
ment of the Vishnu: and, in a chapter on gifts, we have
a description of the Puranas, which is precisely the
same, and in the same situation, as the similar subject
in the Matsya Purdna, The genealogical chapters are
meagre lists, differing, in a few respects, from those
uunm()nl\ received, as hereafter noticed, but unaccom-
panied by any parficulars such as those recorded or
invented in the Mérkatdeya. The next subject is medi-
cine, compiled, avowedly, but injudiciously, from the
Sausruta. A series of chapters on the mystic worship
of Siva and Devi follows: and the work winds up with
treatises on rhetorie, prosody, and grammar, according
to the Sutras of Pingala and Panini

The cyclopwredical character of the Agni Purdna, as
it s now described, excludes it from any legitimate
(Lum\ to be regarded as a Purina, and pm\'es tlmt its

A\ccordmg to Dr. Aufrecht: “Haee pars, paueis mutatis et additis,
ex Yijnavalkyae legam codice desumta est.” Then follows “Kigvidhanam,
i e, ngve(h hymni sive disticha ad varias superstitiones adhibenda,
Haec pars e ng\ldhdna libello, qui et ipse serae originis indicia prae se
fert excerpta est, multique versus ad literam cum illo consentiunt.”
Catalug. Cod. Manuscript,, &e., p. 79
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origin cannot be very remote. [t is subsequent to the
]fihzisas, to the chief works on grammar, rhetoric. and
medicine, and to the introduction of the Tantrika
worship of Devi. When this latter took place, is vet
far trom determined: but there is every probability
that it dates long after the beginning of owr era. The
materials of the Agni Purdna ave. however, no doubt,
of some antiquity.  The medicine of Susruta is con-
siderably older than the ninth centuryv: and the gram-
mar of Panint probably precedes Christianity,  The
chapters on archery and arms, and on regal adminis-
tration, are also distinguished by an entirely Hindu
character, and must have heen written Jong anterior
to the Mohammedan invasion. No far the Agni Purdna
18 valuable, as embodying and preserving relies of
antiquity, although compiled at a more recent date.
Colonel Wilford" has made great use of a list of
kings derived from an appendix to the Agni Purdna,
which professes to be the sixty-third or last section.
As he observes, it is seldom found annexed to the
Pardfna. I have never met with it, and doubt its ever
having formed any part of the original compilation,
It would appear, tfrom Colonel Wiltord's remarks, that
this list notices Mohammed as the institutor of an era:
but his account of this is not very distinet. He men-
tions, explicitly, however, that the list speaks of Sali-
vihana and Vikramaditya: and thix is quite sufficient
to establish its character. The compilers of the Puranas
were not such bunglers as to bring within their chro-

" Essay on Vikramaditya and Salivihana: As. Res.. Vol IX.,

p- 138L
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nology so well known a personage as Vikramaditya.
There are, in all parts of India, varlous compilations
ascribed to the Puranas, which never formed any por-
tion of their contents, and which, although offering,
sometimes, useful local information, and valuable as
preserving popular traditions, are not, in justice, to be
confounded with the Purdnas, so as to cause them to
be charged with even more serious errors and ana-
chronisms than those of which they are guilty.

The two copies of this work in the library of the
East India Company appropriate the first half to a
description of the ordinary and oecasional observances
of the Hindus, interspersed with a few legends. The
latter half treats exclusively of the history of Rama.

9. BhavishyaPurdna. “ThePurina in whichBrahma,
having described the greatness of the sun, explained to
Manu the existence of the world, and the characters
of all created things, In the course of the AghoraKalpa,
that is called the Bhavishya; the stories being, for the
most part, the events of a future period. It contains
fourteen thousand five hundred stanzas.”! ThisPurana,
as the name implies, should be a book of prophecies,
foretelling what will be (bhavishyati), as the Matsya
Purdna intimates. Whether such a work exists, is
doubtful. The copies, which appear to be entire, and
of which there are three in the library of the East
India Company, agreeing, in their contents, with two
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in my possession, contain about seven thousand stan-
zas. There is another work, entitled the Bhavishyot-
tara, as if 1t was a continuation or supplement of the
former, containing, also, about seven thousand verses:
but the subjects of both these works are but to a very
imperfect degree analogous to those to which the Mat-
sya alludes.*

The Bhavishya Purana, as I have it, is a work in a
hundred and twenty-six short chapters, repeated by
Sumantu to Satanika, a king of the Pandu family. He
notices, however, its having originated with Swayambha
or Brahmd, and deseribes it as consisting of five parts;
four dedicated, it should seeni, to as many deities, as
they are termed, Brahma, Vaishfiava, Saiva, and Twésh-
fra; whilst the fifth is the Pratisarga or repeated cre-
ation. Possibly, the first part only may have come
into my hands; although it does not so appear by the
manuscript.

Whatever it may be, the work in question is not a
Purana. The first portion, indeed, treats of creation;
but it is little else than a transcript of the words of
the first chapter of Manu. The restis entirely a manual
of religious rites and ceremonies. It explains the ten
Samskaras or Initiatory rites; the performance of the
Sandhya; the reverence to be shown to a Guru; the
duties of the different Asramas and castes; and enjoins
a number of Vratas or observances of fasting and the

' Colonel Vans Kennedy states that he had “not been able
to procure the Bhavishya Puradna, nor even to obtain any account
of its contents.” Researches into the Nature and Affinity of
Ancient and Hindu Mythology, p. 153, note.
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like, appropriate to different lunar days. A few legends
erliven the series of precepts. That of the sage Chya-
vana is told at considerable length, taken, chiefly, from
the Mahdbharata. The Niga Panchami, or fifth lunation
sacred to the serpent-gods, gives rise to a desceription
of different sorts of snake=. After these, which oceupy
about one third of the chapters, the remainder of them
conform, in subject, to one of the topics referred to by
the Matsya. They chiefly represent conversations be-
tween Kiishia, his son Samba, - who had become a leper
by the curse of Duarvisas,—Vasishtha, Narada, and
Vyisa, upon the power and glory of the Sun, and the
manner in which he is to be worshipped. There is
some curious matter in the Jast chapters, relating to
the Magas, silent worshippers of the sun, from Sika-
dwipas as if the compiler had adopted the Persian term
Magh, and connected the fire-worshippers of Iran with
those of India. This is a subject, however, that requires
further investigatiou.

The Bhavishyottara 15, equally with the preceding,
a sort of manual of religious offices; the greater portion
being appropriated to Vratas, and the remainder, to
the forms and circumstances with which gifts are to
be presented. Many of the cercmonies are obsolete,
or are observed in a different manner, as the Ratha-
yatra or car-festival, and the Madanotsava or festival
of spring. The descriptions of these throw some light
upon the public condition of the Hindu religion at a
period probably prior to the Mohammedan conquest.
The different ceremonies are illustrated by legends,
which are, sometimes, ancient; as, for instance, the de-
struction of the god of love by Siva, and his thence
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becoming Ananga, the disenibodied lord of hearts.
The work is supposed to be communicated by Krishna
to Yudhishthira, at a great assemblage of holy persons
at the coronation of the latter, after the conclusion of
the Great War.

10. Brahma Vaivarta Purana. “That Purafia which
is related by Savarni to Narada, and contains the ac-
count of the greatness of Krishia, with the occurrences
ofthe RathantaraKalpa, where,also, the story of Brahma-
variha is repeatedly told, is called the Brahma Vaivarta,
and contains eighteen thousand stanzas.”' The account
here given of the Brahma Vaivarta Purana agrees with
its present state, as to its extent. The copies rather
exceed than fall short of cighteen thousand stanzas.
It also correctly represents its comprising a Mdhdtmya
or legend of Krishna; but it is very doubtful, never-
theless, if the same work is intended.

The Brahma Vaivarta, as it now exists, is narrated,
not by Savarni, but the Rishi Nirayana, to Narada, by
whom 1t is communicated to Vydsa: he teaches it to
Stta; and the latter repeats it to the Rishis at Nai-
misharanya. It is divided into four Khandas or books,
the Brahma, Prakiiti, Ganesa, and Kiishia Janma
Khandas; dedicated, severally, to describe the acts of
Brahma, Devi, Ganesa, and Krishna; the latter, how-
ever, throughout absorbing the interest and importance
of the work. In none of these is there any account of
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the Varaba Avatira of Vishnu,—which seems to be
intended hy the Matsya,—nor any reference to a Ra-
thantara Kalpa. It may also be observed, that, in
describing the merit of presenting a copy of this Pu-
rana, the Matsya adds: “Whoever makes such gift is
honoured in the Brahma-loka”;* a sphere which is of
very inferior dignity to that to which a worshipper of
K#ishna is taught to aspire by this Purdna. The cha-
racter of the work is, in truth, so decidedly sectarial,
and the sect to which it belongs so distinctly marked,—
that of the worshippers of the juvenile Krishia and
Radh4, a form of belief of known modern origin,—that
it can scarcely have found a notice in a work to which,
like the Matsya, a much more remote date seems to
belong. Although, therefore, the Matsya may be re-
ceived in proof of there having been a Brahma Vai-
varta Purdna at the, ddt@ of its compilation, dedicated
especially to the honour of Krishna, yet we cannot
credit the possibility of its being the same we now
POSSESS,

Although some of the legends believed to be ancient
are scattered through the different portions of this
Purdna, yet the great mass of it is taken up with tire-
some descriptions of Viindavana and Goloka, the dwell-
ings of Krishna on earth and in heaven; with endless
repetitions of prayers and invocations addressed to
him; and with insipid deseriptions of his person and
sports, and the love of the Gopis and of Radha towards
him. There are some particulars of the origin of the
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artificer castes,—which is of value, because it is cited as
authority in matters affecting them,—contained in the
Brihma Khanda; and, in the Prakfiti and Ganesa
Khandas, are legends of those divinities, not wholly,
perhaps, modern inventions, but of which the source
has not been traced. In the life of Krishna, the in-
cidents recorded are the same as those narrated in the
Vishnu and the Bhigavata; but the stories, absurd as
they are, are much compressed, to make room for ori-
ginal matter still more puerile and tiresome. The
Brahma Vaivarta has not the slightest title to be re-
garded as a Purana.?

11. Linga Purdna. “Where Maheswara, present in
the Agni Linga, explained (the objects of life) virtue,
wealth, pleasure, and final liberation at the end of the
Agni Kalpa,” thatPurdna, consisting of eleven thousand
stanzas, was called the Lainga by Brahm4 himself.”?

The Linga Purana conforms, accurately enough, to
this description. The Kalpa is said to be the Ié4na:
but this is the only difference. It consists of eleven
thousand stanzas. It is sald to have been originally
composed by Brahma; and the primitive Linga is a

! Analysis of the Brahma Vaivarta Purana: Journal of the
Asiatic Society of Bengual, June, 1832.+
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* ¢ Instead of Professor Wilson’s ShaJTedt &ec., oane of the MSS. I hav

seen has Wﬁa‘g"; another, WTﬁ[f‘érg:°; and another, S
aag% while the fourth is here corrupt past mending by conjecture
+ See Professor Wilson’s collected works, Vol. 1L
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pillar of radiance, in which Mahe$wara is present. The
work is, therefore, the same as that referred to by the
Matsya. :

A short accouut is given, in the beginning, of ele-
mental and secondary creation, and of the patriarchal
families; in which, however, Siva takes the place of
Vishnu, as the indescribable cause of all things. DBrief
accounts of Siva’s incarnations and proceedings in
different Kalpas next occur, offering no interest, except
as characteristic of sectarial notions. The appearance
of the great fiery Linga takes place, in the interval of
a creation, to separate Vishin and Brahmé, who not
only dispute the palm of supremaey, but fight for it;
when the Linga suddenly springs up, and puts them
both to shame; as, after travelling upwards and down-
wards for a thousand years n each direction, neither
can approach to its termination. Upon the Linga the
sacred monosyllable Om is visible; and the Vedas pro-
ceed from it, by which Brahmd and Vishfiu become
enlightened, and acknowledge and eulogize the superior
might and glory of Siva.

A notice of the creation in the Padma Kalpa then
follows; and this leads to praises of Siva by Vishiu
and Brahmé4. Siva repeats the story of his incarna-
tions, twenty-eight in number; intended as a counter-
part, no doubt, to the twenty-four Avataras of Vishnu,
as desecribed in the Bhigavata; and both being ampli-
ficitions of the original ten Avatdras, and of much less
merit as fictions. Another instance of rivalry occurs
in the legend of Dadhichi, a Muni, and worshipper of
Siva. In the Bhégavata, there is a story of Ambar{sha
being defended against Durvasas by the discus of Vishiu,
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against which that Saiva sage is helpless. Here, Vishiu
hurls his discus at Dadhichi: but it falls, blunted, to
the ground; and a conflict ensues, in which Vishnu
and his partisans are all overthrown by the Muni.

A description of the universe, and of the regal dy-
nasties of the Vaivaswata Manwantara to the time of
Krtishna, runs through a number of chapters, in sub-
stance, and, very commonly, in words, the same as in
other Purdnas; after which the work resumes its proper
character, narrating legends, and enjoining rites, and
reciting prayers, intending to.do honour to Siva under
various forms. Although; however, the Linga holds a
prominent place amongst them, the spirit of the worship
1s as little influenced by the character of the type as
can well be imagined. There is nothing like the phallic
orgies of antiquity: it is all mystical and spiritual. The
Linga is twofold, external and internal. The ignorant,
who need a visible sign, worship Siva through a ‘mark’
or ‘type’—which is the proper meaning of the word
‘Linga’—of wood, or stone; but the wise look upon
this outward emblem as nothing, and contemplate, in
their minds, the invisible, inscrutable type, which is
Siva himself. Whatever may have been the origin of
this form of worship in India, the notions upon which
it was founded, according to the impure fancies of
European writers, are not to be traced in even the
Saiva Purdfas.

Data for conjecturing the era of this work are de-
fective. But it is more a ritual than a Purina; and the
Pauranik chapters which it has inserted, in order to
keep up something of its character, have been, evidently,
borrowed for the purpose. The incarnations of Siva,



LXX PREFACE.

and their ‘pupils’, as specified i one place, and the
importance attached to the practice of the Yoga, render
it possible that, under the former, are intended those
teachers of the Saiva religion who belong to the Yoga
school,’ which seems to have flourished about the
eighth or ninth centurids. It is not likely that the work
is earlier: it may be considerably later. It has pre-
served, apparently, some Saiva legends of an carly
date; but the greater part is ritual and mysticism of
comparatively recent introduetion.

12. Varaha Purdana.  “That in which the glory of
the great Vardha is predominant, as it was revealed to
Earth by Vishnu, in conunexton, wise Munis, with the
Manava Kalpa, and which contains twenty-four thou-
sand verses, is called the Vardha Purana.”?

It may be doubted if the Vardha Purdana of the pre-
sent day is here intended. It is narrated by Vishnu
as Varaha, or in the boar incarnation, to the personitied
Earth. Its extent, however, is not half that specitied:
little exceeding ten thousand stanzas. It furnishes, also,
itself, evidence of the prior currency of some other
work, similarly denominated; as, in the description of
Mathura contained in it, Sumantu, a Muni, is made to
observe: “ThedivineVaraha in former times expounded
a Purana, for the purpose of solving the perplexity of
Earth.”

! See Asiatic Researches, Vol. XVIL., p. 187.%
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* See Professor Wilson's colloctivesworks, Vol. 1., p. 205.
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Nor can the Vardha Purdna be regarded as a Purdna
agreeably to the common definition; as it contains bat
a few scattered and brief allusions to the creation of
the world and the reign of kings: it has no detailed
genealogies, either of the patriarchal or regal families,
and no account of the reigns of the Manus. Like the
Linga Purana, it is a religious manual, almost wholly
occupied with forms of prayer and rules for devotional
observances, addressed to Vishnu; interspersed with
legendary illustrations, most of which are peculiav to
itself, though some are taken from the common and
ancient stock. Many of them, rather incompatibly with
the general scope of the compilation, relate to the
history of Siva and Durgd.’ A considerable portion
of the work is devoted to descriptions of various
Tirthas, places of Vaishnava pilgrimage; and one of
Mathuara enters into a variety of particulars relating to
the shrines of that city, constituting the Mathurd Mi-
hitmya.

In the sectarianism of the Vardha Purdna there ix
no leaning to the particular adoration of Kiishria; nov
are the Rathayatra and Janméshtami included amongst
the observances enjoined. There are other indications
of its belonging to an earlier stage of Vaishnava wor-
ship; and it may, perhaps, be referred to the age of
Réamanuja, the early part of the twelfth century.

' One of these is translated by Colonel Vans Kennedy, the
origin of the three Saktis or goddesses, Saraswati, Lakshmi, and
Parvati. Researches into the Nature and Affinity of Ancient anid
Hindu Mythology, p. 209. The Tri Sakti Mahdtmya occurs, as
he gives it, in my copy, and ig, so far, an indication of the iden-
tity of the Vardha Purdna in jhe different MSS.
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13. Skanda Purdna. “The Skanda Purana is that in
which the six-faced deity (Skanda) has related the
events of the Tatpurusha Kalpa, enlarged with many
tales, and subservient to the duties taught by Mahe-
swara. Is is said to contain eighty-one thousand one
hundred stanzas: so it is asserted amongst mankind.”!

It is uniformly agreed that the Skanda Purina, in a
collective form, has no existence; and the fragments, in
the shape of Sambhitis, Khandas, and Mahdtmyas, which
are affirmed, in various parts of India, to be portions
of the Purana, present a much more formidable mass
of stanzas than even the immense number of which it
is said to consist. The most celebrated of these portions,
in Hindusthén, is the K4sf Khanda, a very minute de-
seription of the temples of Siva in or adjacent to Be-
nares, mixed with directions for worshipping Mahe-
swara, and a great variety of legends explanatory of
its merits and of the holiness of K4si. Many of them
are puerile and uninteresting; but some are of a higher
character. The story of Agastya records, probably, in
a legendary style, the propagation of Hinduism in the
south of India; and, in the history of Divodasa, king
of K481, we have an embellished tradition of the tem-
porary depression of the worship of Siva, even in its
metropolis, before the ascendancy of the followers of
Buddha.? There is every reason to believe the greater
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? The legend is translated by, Colonel Vans Kennedy: Re-
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part of the contents of the Kasi Khanda anterior to
the first attack upon Benares by Mahmud of Ghizni.
The K4éiKhanda alone contains fifteen thousand stanzas.

Anothér considerable work ascribed, in Upper India,
to the Skanda Purdna, is the Utkala Khanda, giving
an account of the holiness of Orissa, and the Kshetra
of Purushottama or Jagannatha. The same vicinage
is the site of temples, once of great magnificence and
extent, dedicated to Siva, as Bhuvaneswara, which
forms an excuse for attaching an account of a Vaish-
nava Tirtha to an eminently Saiva Purdna. There can
be little doubt, however, that the Utkala Khanda is
anwarrantably included amongst the progeny of the
parent work. DBesides these, there is a Brahmottara
Khanda, a Reva Khanda, a Siva Rahasya Khanda, a
Himavat Khanda, and others. Of the Samhitds the
chief are the Stita Samhitid, Sanatkumara Samhits,
Saura Sambhit4, and Kapila Samhbita: there are several
other works denominated Sambhitéds. The Mahatmyas
are more numerous still.? According to the Suta Sau-

hit4, as quoted by Colonel Vans Kennedy,® the Skanda

searches into the Nature and Affinity of Ancient and Hindu My-
thology, Appendix B.

! In a list of reputed portions of the Skanda Purina in the
possession of my friend, Mr. C. P. Brown, of the Civil Service of
Madras, the Samhitds are seven, the Khaﬁéas, twelve, besides
parts denominated Gitd, Kalpa, Stotra, &e. In the collection of
Colonel Mackenzie, amongst the Mahatmyas, thirty-six are said
to belong to the Skanda Purdia. Vol. L, p. 61, In the library
at the India House are two Samhitds, the Suta and Sanatkumara,
fourteen Khandas, and twelve Mahdtmyas.

? Researches into the Nature and Affinity of Ancient and
Hindu Mythology, p. 154, notg.
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Purana contains six Samhitds, five hundred Khandas,
and five hundred thousand stanzas; more than is even
attributed to all the Purdnas. He thinks, judging from
internal evidence, that all the Khandas and ‘Samhitas
may be admitted to be genuine, though the Mahatmyas
have rather a questionable appearance. Now, one kind
of internal evidence is the quantity; and, as no more
than eighty-one thousand onehundred stanzashaveever
been claimed for it,”* all in excess above that amount
mustbe questionable. But many of the Khandas, the Kasi
Khanda, for instance, are quite as local as the Mahat-
myas; being legendary stories relating to the erection
and sanctity of certain temples, or groups of temples,
and -to certain Lingas; the mterested origin of which
renders them, very reasonably, objects of suspicion.
In the present state of our acquaintance with the re-
puted portions of the Skanda Purana, my own views of
their authenticity are so opposed to those entertained by
Colonel Vans Kennedy, that, instead of admitting all the
Samhitds and Khandas to be genuine, I doubt if any
one of them was ever a part of the Skanda Purana.
14. Vamana Purana. “That in which the four-faced
Brahmd taught the three objects of existence, as sub-
servient to the account of the greatness of Trivikrama,
which treats, also, of the Siva Kalpa,and which consists
of ten thousand stanzas, is called the VAmana Purdna.”*

! fafawae wremRfuTe 9g9q: |
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* But see the end of my third note in p. XXIV., supra.
1 Professor Wilson here omitted a word of two syllables —,probably,
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The Vamana Purdna contains an account of the
dwarf incarnation of Vishnu: but it is related by Pula-
stya to Ndrada, and extends to but about seven thou-
sand stanzas. Its contents scarcely establish its claim
to the character of a Purdna.’

There is little or no order in the subjects which this
work recapitulates, and which arise out of replies made
by Pulastya to questions put, abruptly and unconnec-
tedly, by Narada. The greater part of them relate to
the worship of the Linga; a rather strange topic for a
Vaishnava Purdna, but engrossing the principal part
of the compilation. They are, however, subservient
to the object of illustrating the sanctity of certain holy
places; so that the Vamana Purdna is little else than
a succession of Mahatmyas. Thus, in the opening,
almost, of the work oceurs the story of Daksha’s sacri-
fice, the object of which is to send Siva to Papamo-
chana Tirtha, at Benarves, where he is released from
the sin of Brahmanicide. Next comes the story of the
burning of Kémadeva, for the purpose of illustrating
the holiness of a Siva-linga at Kedareswara in the
Himalaya, and of Badarikdsrama. The larger part of
the work consists of the Saro-mahatmya, or legendary
exemplifications of the holiness of Sthanu Tirtha; that

! From the extracts from the Vimana Purdda translated by
Colonel Vans Kennedy, pp. 293, et seq., it appears that his copy
so far corresponds with mine; and the work is, therefore, pro-
bably, the same. Two copies in the Company’s library also agree
with mine.

YTA. Instead of this, one of the four MSS. of the gk[alsya—purdzia in
the India Office Library has 'Eﬁ'ﬁ% and two have §\H°.
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is, of the sanctity of various Lingas and certain pools
at Thanesar and Kurukhet, the country north-west
from Delhi. There are some stories, also, relating to
the holiness of the Godavari river: but the general
site of the legends is in Hindusthan. In the course of
these accounts, we have a long narrative of the mar-
riage of Siva with Uma4, and the birth of Karttikeya.
There are a few brief allusions to creation and the
Manwantavas; but they are merely incidental: and all
the five characteristies of a Purdna ave deficient.  In
noticing the Swirochisha Manwantara, towards the
end of the book, the elevation of Bali as monarch of
the Daityas, and his subjugation of the universe, the
gods included, are described; and this leads to the
narration that gives its title to the Purdina, the birth
of Krishna as a-dwarf, for the purpose of humiliating
Bali by fraud, as he was/invincible by force. The story
is told as usual; but the scene is laid at Kurukshetra.

A more minute examination of this work than that
which has been given to it, might, perhaps, discover
some hint from which to conjecture its date. It is of
a more tolerant character than the Purdnas, and divides
its homage between Siva and Vishiu with tolerable
impartiality. It is not connected, thevefore, with any
sectarial principles, and may have preceded their in-
troduction. It has not, however, the air of any anti-
uity; and its compilation may have amused the leisure
of some Brahman of Benares three or four centuriesago.

15. Kirma Purdana.  “That in which Jandardana, in
the form of a tortoise, in the regions under the earth,
explained the objects of life —duty, wealth, pleasure,
and liberation—in communication with Indradyumna
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and the Rishis in the proximity of Sakra, which refers
to the Lakshmi{ Kalpa, and contains seventeen thousand
stanzas, is the Kirma Purana.”?

In the first chapter of the Kurma Purdna, it gives
an account of itself, which does not exactly agree with
this description. Stta, who is repeating the narration,
is made to say to the Rishis: “This most excellent
Kaurma Purana is the fifteenth. Saiihitas are fourfold,
from the variety of the collections. The Briahmi, Bha-
gavati, Sauri, and Vaishnavi are well known as the
four Samhitis which confer virtue, wealth, pleasure,
and liberation. This isthe Beahmi Samhitd, conformable
to the four Vedas; in which there are six thousand
slokas; and, by it, the importance of the four objects of
life, O great sages, holy knowledge and Parameswara
is known.”® There is an irreconcilable difference-in
this specification of the number of stanzas and that
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So read the best MSS. of the Kurma-purdia that are at present ac-
cessible to me,

+ One of the four I. 0. L. MSS. of the Matsya-purdia has G |
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given above. It is not very clear what is meant by a
Samhitd, as here used. A Samhit4, as observed above
(p-XIX.), is something different from a Purana. It may
be an assemblage of prayers and legends, extracted,
professedly, from a Purdfa, but is not, usually, appli-
cable to the original. The four Samhités here specified
refer rather to their religious character than to their
connexion with any specific work; and, in fact, the
same terms are applied to what are called Sambhitas
of the Skanda. In this sense, a Purana might be also
aSamhita; that is, it might be an assemblage of formulae
and legends belonging to a division of the Hindu sys-
tem; and the work in question, like the Vishnu Purana,
does adopt both titles. It says: #This is the excellent
Kaurma Purana, the fifteenth (of the series).” And
again: “This is the Brahmi Samhita.” At any rate, no
other work has been met with pretending to be the
Kiarma Purana.

With regard to the other particulars specified by
the Matsya, traces of them are to be found. Although,
in two accounts of the traditional communication of
the Puardna, no mention is made of Vishfiu as one of
the teachers, yet Stta repeats, at the outset, a dialogue
between Vishiiu, as the Kiirma, and Indradyumna, at
the time of the churning of the ocean; and much of
the subsequent narrative is put into the mouth of the
former.

The name, being that of an Avatara of Vishnu, might
lead us to expect a Vaishnava work: but it is always,
and correctly, classed with the Saiva Purdnas; the
greater portion of it inculcating the worship of Siva
and Durga. It is divided into two parts, of nearly
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equal length. In the first part, accounts of the crea-
tion, of the Avataras of Vishnu, of the solar and
lunar dynasties of the kings to the time of Kfishia,
of the universe, and of the Manwantaras, are given,
in general in a summary manner, but, not unfrequently,
in the words employed in the Vishnu Purana. With
these are blended hymns addressed to Maheswara by
Brahmé and others; the defeat of Andhakéisura by
Bhairava; the origin of four Saktis, Mahe$wari, Sivé,
Sati, and Haimavati, from Siva; and other Saiva legends.
One chapter gives a more distinct and connected ac-
count of the incarnations of Siva, in the present age,
than the Linga; and it wears, still more, the appearance
of an attempt to identify the teachers of the Yoga
school with personations of their preferential deity.
Several chapters form a Kasi Méhatmya, a legend of
Benares. In the second part there are no legends. It
is divided into two parts, the I§wara Gita* and Vyssa
Gita. In the former, the knowledge of god, that is, of
Siva, through contemplative devotion, is taught. In
the latter, the same object 1s enjoined through works,
or observance of the ceremonies and precepts of the
Vedas.

The date of the Kiirma Purdna cannot be very re-
mote; for it is, avowedly, posterior to the establishment
of the Téntrika, the Sakta, and the Jaina sects. In the
twelfth chapter it is said: “The Bhairava, Vama, Arhata,

! This is also translated by Colonel Vans Kennedy (Researches
into the Nature and Affinity of Ancient and Hindu Mythology,
Appendix D., p. 444); and, in this instance, as in other passages
quoted by him from the Kurma, his MS. and mine agree.
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and Y4mala Séstras are intended for delusion.” There
is no reason to believe that the Bhairava and Yamala
Tantras are very ancient works, or that the practices
of the left-hand Saktas, or the doctrines of Arhat or
Jina, were known in the early centuries of our era.

16. Matsya Purdna. “That in which, for the sake
of promulgating the Vedas, Vishfiu, in the beginning
of a Kalpa, related to Manu the story of Narasimha
and the cvents of seven Kalpas; that, O sages, know
to be the Mitsya Purdna, containing twenty thousand
stanzas.”?

We might, it is to be supposed, admit the description
which the Matsya gives of itself to be correct; and yet,
as regards the number of verses, there seems to be a
misstatement. Three very good copies—one I my
possession, one in the Company’s library, and one in
the Rad 'iffe library —econcur in all respects, and in
containing no more than between fourteen and fifteen
thousand stanzas. In this case the Bhagavata is nearer
the truth, when it assigns to it fourteen thousand. We
may conclude, therefore, that the reading of thepassage
is, in this respect, erroneous.® It is correctly said, that
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* Two ont of the four 1. 0. L, MSS. of the Matsya-purdia— see the
Jast line of the Sanskrit quoted in this page —give Hmm Hﬁﬂ‘,
“fourteen thousand”; and the others exhibit evident corruptions of the
same reading, That this reading is to be preferred, we have, besides
the evidence, adduced by Professor Wilson, of the Bhdgavata-purdia,
that of the Devi-bhdgavata and Revd-mdahdtmya, '
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the subjects of the Purdna were communicated by
Vishnu, in the form of a fish, to Manu.

The Purana, after the usual prologue of Stta and
the Rishis, opens with the account of the Matsya or
“fish’ Avatara of Vishniu, in which he preserves a king,
named Manu, with the seeds of all things, in an ark,
from the waters of that inundation which, in the season
of a Pralaya, overspreads the world. This story is told
in the Mahibharata, with reference to the Matsya as
its authority; from which it might be inferred, that the
Puraia was prior to the poem. This, of course, is con-
sistent with the tradition that the Purdnas were first
composed by Vyasa. But there can be no doubt that
the greater part of the Mahdbhdrata is much older than
any extant Purdna. The present instance is, itself, a
proof; for the primitive simplicity with which the story
of the fish Avatira is told in the Mahabhérata, is of a
much more antique complexion than the mysticism and
extravagance of the actual MatsyaPurana. Inthe former,
Manu collects the seeds of existing things in the ark; it
is not said how: in the latter, he brings them all together
by the power of Yoga. In the latter, the great serpents
come to the king, to serve as cords wherewith to fasten
theark tothehorn of the fish: in the former, a cable made
of ropes is more intelligibly employed for the parpose.

Whilst the ark floats, fastened to the fish, Manu
enters into conversation with him; and his questions
and the replies of Vishnu form the main substance of
the compilation. The first subject is the creation, which
is that of Brahma and the patriarchs. Some of the
details are the usual ones; others are peculiar, especially
those relating to the Pitfis or progenitors. The regal

I f
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dynasties are next described; and then follow chapters
on the duties of different orders. It is in relating those
of the householder, in which the duty of making gifts
to Brahmans is comprehended, that we have the spe-
cification of the extent and subjects of the Puranas.
It is meritorious to have copies made of them, and to
give these away on particular occasions. Thus, it is
said, of the Matsya: “Whoever gives it away at either
equinox, along with a golden fish and a milech cow,
gives away the whole earth;”* that 1s, he reaps a like
reward, in his next migration. Special duties of the
houscholder—Vratas or occasional acts of piety—are
then described at considerable length, with legendary
illustrations. The account of the universe i1s given in
the usual strain. Saiva legends ensue: as the destruc-
tion of Tripurasura; the war of the gods with Taraka
and the Daityas, and the consequent birth of Kértti-
keya, with the various circumstances of Umé&’s birth
and marriage, the burning of Kédmadeva, and other
events mmvolved in that narrative; the destruction of
the Asuras Maya and Andhaka; the origin of the Mattis,
and the like; interspersed with the Vaishnava legends
of the Avatéras. Some Mahatmyas are also introduced;
one of which, the Narmad4a Mahitmya, contains some
interesting particulars. There are various chapters on
law and morals, and one which furnishes directions
for building houses and making images. We then have
an account of the kings of future periods; and the
Puréna concludes with a chapter on gifts.
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The Matsya Puréana, it will be seen, even from this
brief sketch of its contents, is a miscellaneous compi-
lation, but including, in its contents, the elements of a
genuine Purdna. At the same time, it is of too mixed
a character to be considered as a genuine work of the
Pauranik class; and, upon examining it carefully, it
may be suspected that it is indebted to various works,
not only for its matter, but for its words. The genea-
logical and historical chapters are much the same as
those of the Vishiiu; and many chapters, as those on
the Pitfis and Sr4 4ddhas, are precisely the same as those
of the StishtiKhanda ofthe PadmaPurana. It has drawn
largely also from the Mahdbhdrata. Amongst other
instances, it is sufficient to quote the story of Savitri,
the devoted wife of Satyavat, which is given in the
Matsya in the same manner, but considerably abridged.

Although a Saiva work, it is' not exclusively so; and
it has not such sectarial absurdities as the Kirma and
Linga. It is a composition of considerable interest;
but, if it has extracted its materials from the Padma,—
which it also quotes on one occasion, the specification
of the Upapuranas,—it is subsequent to that work, and,
therefore, not very ancient.

17. Garuda Purifia. “That which Vishnu recited
in the Géaruda Kalpa, relating, chiefly, to the birth of
Garuda from Vinat4, is here called the Garuda Purana;
and in it there are read nineteen thousand verses.”!
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The Garuda Purdna which has been the subject of
my examination corresponds in no respect with this
description, and 1s, probably, a different work, though
entitled the Garuda Purana. It is identical, however,
with two copies in the Company’s library. It consists
of no more than about seven thousand stanzas; it 1s
repeated by Brahma to Indra; and it contains no ac-
count of the birth of Garuda. There is a brief notice
of the creation; but the greater part is occupied with
the description of Vratas or religious observances, of
holydays, of sacred places dedicated to the sun, and
with prayers from the Tantrika ritual, addressed tc
the sun, to Siva, and to Vishfin. It contains, also, trea-
tises on astrology, palmistry, and precious stones, and
one, still more extensive, on medicine. The latter por-
tion, called the Preta Kalpa, is taken up with directions
for the performance of obsequial rites. There is nothing,
in all this, to justify the application of the name. Whe-
ther a genuine Garuda Purana exists is doubtful. The
description given in the Matsya is less particular than
even the brief notices of the other Puranas, and might
have easily been written without any knowledge of
the book itself; being, with exception of the number of
stanzas, confined to circumstances that the title alone
indicates.

18. Brahmanda Purana.* “That which has declared,
in twelve thousand two hundred verses, the magnifi-
cence of the egg of Brahm4, and in which an account

* A very popular work which is considered to be a part of the Brak-
manda-purdia, is the Adhydtma-rdmdyaia. 1t has been lithographed,
with the commeutary of Ndgeda Bhatfa, at Bombay. For some account
of it, see Prof. Aufrecht’s Catalog. Cod. Manuscript. &e., pp. 28 and 29.
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of the future Kalpas is contained, is called the Brah-
manda Purana, and was revealed by Brahm4a.”'*

. The Brahméanda Purana is usually considered to be
in much the same predicament as the Skanda, no longer
procurable in a collective body, but represented by a
variety of Khandas and Mahatmyas, professing to be
derived from it. The facility with which any tract
may be thus attached to the non-existent original, and
the advantage that has been taken of its absence to
compile a variety of unauthentic fragments, have given
to the Brahmanda, Skanda, and Padma, according to
Colonel Wilford, the character of being “the Purinas
of thieves or impostors.”? This is not applicable to
the Padma, which, as above shown, occurs entire and
the same in various parts of India. The imposition of
which the other two are made the vehicles can deceive
no one; as the purpose of the particular legend is
always too obvious to leave any doubt of its origin.

Copies of what profess to be the entire Brahmanda
Purina are sometimes, though varely, procurable. I
met with one in two portions, the former containing
one hundred and twenty-four chapters, the latter,
seventy -eight; and the whole containing about the
number of stanzas assigned to the Purina., The first

' qEt AETEATETRIAT IS @ TG |
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? As. Res., Vol. VIIL, p. 252.

+ The four I. O, L., MSS, of the Matsya have HFT®, not AH-
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and largest portion, however, proved to be the same
as the Vidyu Purina, with a passage occasionally
slightly varied, and at the end of each chapter the
common phrase ‘Iti Brahmanda Purane’ substituted
for ‘Iti Vayu Puranie’. 1 do not think there was any
intended fraud in the substitution. The last section
of the first part of the Viyu Purdna is termed the
Brahménda section, giving an account of the dissolution
of the universe: and a careless or ignorant transcriber
might have taken this for the title of the whole. The
checks to the identity of the work have been honestly
preserved, both in the index and the frequent specifi-
cation of Vayu as the teacher or narrator of it.

The second portion of this Brahmanda is not any
part of the Vayu: it is, probably, current in the Dakhin
as a Samhit4 or Khanda. Agastya is represented as
going to the city Kanehi (Conjeveram), where Vishnu,
as Hayagriva, appears to him, and, in answer to his
inquiries, imparts to him the means of salvation, the
worship of Parasakti. In illustration of the efficacy of
this form of adoration, the main subject of the work
is an account of the exploits of Lalita Devi, a form of
Durgé, and her destruction of the demon Bhandasura.
Rules for her worship are also given, which are de-
cidedly of a Sakta or T4ntrika description; and this
work cannot be admitted, therefore, to be part of a
genuine Purana. '

The Upapurénas, in the few instances which are
known, differ little, in extent or subject, from some of
those to which the title of Purana is ascribed. The
Matsya enumerates but four; but the Devi Bhigavata
has a more complete list, and specifies eighteen. They
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are: 1. The Sanatkumadra, 2. Narasimha,* 3. Naradiya,
4. Siva, 5. Durvisasa, 6. Képila, 7. Manava, 8. Ausa-
nasa, 9. Véruna, 10. Kalik4, 11. Sdmba, 12. Nandi,
13. Saura, 14. Parisara, 15. Adit.ya, 16. Maheswara,
17. Bhégavata, 18. Visishtha. The Matsya observes,
of the second, that it is named in the Padma Purina, §
and contains eighteen thousand verses. The Nandi it
calls Nand4, and says, that Karttikeya tells, in 1t, the
story of Nanda.: A rather different list is given in the
Reva Khanda; or: 1. Sanatkumara, 2. Nérasimha,
3. Nand4, 4. Sivadharma, 5. Daurvisasa, 6. Bhavishya,
related by Nérada or Naradiya, 7. Kapila, 8. Manava,
9. Ausanasa, 10. Brahminda, 11. Viruna, 12. Kélik4a,
13. Maheswara, 14. Samba, 15, Saura, 16. Paradara,
17. Bhégavata, 18. Kaurma, These authorities, how-
ever, are of questionable weight; having in view, no
doubt, the pretensions of the Devi Bhagavata to be
considered as the authentic Bhagavata.

Of these Upapuranas few are to be procured. Those
in my possession are the Siva, considered as distinet
from the Vayu, the Kalik4, and, perhaps, one of the
Naradiyas, as noticed above. I have,.also, three of the

* For an acconnt of the Narasiimha-purdiia, see Prof, Anfrecht’s Catalog.
Cod. Manuscript., &c., pp. 82 and 83.
t In the Revd-mdhdtmya, it is thus spoken of :
fadtd mCfed = gOw usrEfea |
! TR gy garw aEgT g |
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Three of the I. O. L. copies of the Matsya-purdia mention, besides
the Narasihha and the Nandd, the Sdmbe and the Aditya; while one
copy omits the Sdmba. It seems that the Oxford MS. omits the Aditya.
Seo Prof. Aufrecht's Catalog. Cod Manuscript., &c., p. 40.



LXXXVIII PREFACE.

Skandhas of the Devi Bhagavata, which, most undoub-
tedly, is not the real Bhigavata, supposing that any
Purana so named preceded the work of Bopadeva.
There can be no doubt that in any authentic list the
name of Bhagavata does not occur amongst the Upa-
purdnas: it has been put there to prove that there are
two works so entitled, of which the Purana is the Devi
Bhagavata, the Upapurina, the Sri Bhagavata. The
true reading should be Bhérgava,* the Purana of
Bhtigu: and the Devi Bhagavata is not even an Upa-
purana. It is very questionable if the entire work,
which, as far as it extends, is eminently a Sékta com-
position, ever had existence.

The Siva Upapurana contains about six thousand
stanzas, distributed into two parts. It is related by
Sanatkumara to Vyasa and the Rishis atNaimishdranya;
and its character may be judged of from the questions
to which it i1s a reply. “Teach us”, said the Rishis,
“the rules of worshipping the Linga, and of the god
of gods adored under that type: describe to us his
various forms, the places sanctified by him, and the
prayers with which he is to be addressed.” In answer,
Sanatkuméra repeats the Siva Purdna, containing the
birth of Vishnu and Brahm4; the creation and divisions
of the universe; the origin of all things from the Linga;
the rules of worshipping it and Siva; the sanctity of

* This suggestion is offered by the anonymous author of the Durjana-
mukha-padma-pddukd. See Burnouf's Bhdgavata-purdia, Vol, 1., Preface,
p. LXXVIIL.

T The editor saw, at Benares, about twelve years ago, a manuscript
of the Devi-bhagavata, containing some 18,000 $lokas. Its owner, a learned
Brahman, maintained that his copy was complete. To collect its various
parts, he had fravelled during many ygars, and over a large part of India,



PREFACE. LXXXIX’

times, places, and things, dedicated to him; the delusion
of Brahmd and Vishiiu by the Linga; the rewards of
offering flowers and the like to aLinga; rulesfor various
observances in honour of Mahéddeva; the mode of prac-
tising the Yoga; the glory of Benares and other Saiva
Tirthas; and the perfection of the objects of life by
union with Maheswara. These subjects are illustrated,
in the first part, with very few legends; but the second
is made up, almost wholly, of Saiva stories, as the
defeat of Tripurdsura; the sacrifice of Daksha; the
births of Karttikeya and Gaiesa, (the sons of Siva), and
Nandi and Bhfingariti (his attendants), and others;
together with descriptions of Benares and other places
of pilgrimage, and rules for observing such festivals
as the Sivaratri. This work is a Saiva manual, ot a
Purana.

The Kalikd Purdna contains about nine thousand
stanzas, In ninety-eight chapters, and is the only work
of the series dedicated to recommend the worship of
the bride of Siva, in one or other of her manifold forms,
as Girija, Devi, Bhadrakali, Kali, Muhamaya. It belongs,
therefore, to the Sakta modification of Hindu belief,
or the worship of the female powers of the deities.
The influence of this worship shows itself in the very
first pages of the work, which relate the incestuous
passion of Brahmad for his danghter Sandhy4, in a strain
that has nothing analogous to it in the Vayu, Linga,
or Siva Puranas.

The marriage of Siva and Parvati is a subject early
described, with the sacrifice of Daksha, and the death
of Sati. And this work is authority for Siva’s carrying
the dead body about the world, and the origin of the
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Pithasthanas or places where the different members
of it were scattered, and where Lingas were, conse-
quently, erected. A legend follows of the births of
Bhairava and Vetala, whose devotion to different forms
of Devi furnishes occasion to describe, in great detail,
the rites and formule of which her worship consists,
including the chapters on sanguinary sacrifices, trans-
lated in the Asiatic Researches.™ Another peculiarity
in this work is afforded by very prolix descriptions of
a number of rivers and mountains at Kamartpa Tirtha,
in Assam, and rendered holy ground by the celebrated
temple of Durg4 in that country, as Kamakshi or K4-
makshyd. It is a singular, and yet uninvestigated, cir-
cumstance, that Assam, or, at least, the north-east of
Bengal, seems to have been, in a great degree, the
source from which the Téntrika and Sakta corruptions
of the religion of the Vedas and Puranas proceeded.

The specification of the Upapuranas, whilst it names
several of which the existence is problematical, omits
other works bearing the same designation, which are
sometimes met with. Thus, in the collection of Colonel
Mackenzie,* we have a portion of the Bhirgava, and a
Mudgala Purana, which is, probably, the same with
the Ganiesa Upapurana, cited by Colonel Vans Kennedy.?
I have, also, a copy of the Ganesa Purdna,{ which

! Mackenzie Collection, Vol. L, pp. 50, 51.
? Researches into the Nature and Affinity of Anclent and Hindu
Mythology, p 251.

* Vol. V., pp. 871, et seq.

4+ For Dr. J. Stevenson’s “Analysis of the Gafesa Purdfia, with special
reference to the History of Buddhism”, see Journal of the Royal Asiatic
Society, Vol, VIIL, pp. 319-320.
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seems to agree with that of which he speaks; the second
portion being entitled the Krid4 Khanda, in which the
pastimes of Ganesa, including a variety of legendary
matters, are described. The main subject of the work
is the greatness of Ganesa; and prayers and formulae
appropriate to him are abundantly detailed. It appears
to be a work originating with the Géanapatya sect, or
worshippers of Ganesa. There is, also, a minor Purana
called Adi or “first’, not included in the list. This is a
work, however, of no great extent or importance, and
is confined to a detail of the sports of the juvenile
Ktishna.

From the sketch thus offered of the subjects of the
Purdnas, and which, although admitting of correction,
is believed to be, in the main, a candid and accurate
summary, it will be evident, that, in their present con-
dition, they mustbe received with caution, as authorities
for the mythological religion of the Hindus at any
remote period. They preserve, no doubt, many ancient
notions and traditions; but these have been so much
mixed up with foreign matter, intended to favour the
popularity of particular forms of worship, or articles
of faith, that they cannot be unreservedly recognized
as genuine representations of what we have reason to
believe the Puranas originally were.

The safest sources, for the ancient legends of the
Hindus, after the Vedas, are, no doubt, the two great
poems, the Ramiyana and Mahébharata. The first
offers only a few; but they are of a primitive character.
The Mahabhdarata is more fertile in fiction; but it is
more miscellaneous; and much that it contains is of
equivocal authenticity ane uncertain date. Still, it
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affords many materials that are genuine; and it is,
evidently, the great fountain from which most, if not
all, of the Purdnas have drawn; as it intimates, itself,
when it declares, that there is no legend current in the
world which has not its origin in the Mahabhirata.®

A work of some extent, protessing to be part of the
Mahabhdrata, may, more accurately, be ranked with the
Paurdnik compilations of least authenticity and latest
origin. The Hart Vainsa 1s chiefly occupied with the
adventures of Ktishna; but, as introductory to his era,
it records particulars of the creation of the world, and
of the patriarchal and regal dynasties. This is done
with much carelessness and inaccuracy of compilation;
as I have had olcasion, frequently, to notice, in the
following pages. The work has been very industriously
translated by M. Langlois.

A comparison of the subjects of the following pages
with those of the other Puranas will sufficiently show,
that, of the whole series, the Vishnu most closely con-
forms to the definition of a Pancha-lakshana Purana,
or one which treats of five specified topies. It com-
prehends them all; and, although it has infused a por-
tion of extrancous and sectarial matter, it has done so
with sobriety and with judgment, and has not suffered
the fervour of its religious zeal to transport it into
very wide deviations from the prescribed path. The
legendary tales which it has inserted are few, and are
conveniently arranged, so that they do not distract the

! werfRATaTETE 91 yfy w1 fama |
‘Unconnected with this narrative, no story is known upon
carth.! Adi-parvan, 807,
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attention of the compiler from objects of more per-
manent interest and importance.

The first book of the six, into which the work is
divided, is occupied chiefly with the details of creation,
primary (Sarga) and secondary (Pratisarga); the fivst
explaining how the universe proceeds from Prakriti
or eternal crude matter: the second, in what manner
the forms of things are developed from the elementary
substances previously evolved, or how they reappear
after their temporary destruction. Both these creations
are periodical; but the termination of the first oceurs
only at the end of the life of Brahind, when not only
all the gods and all other forms are annihilated, but
the elements are again merged into primary substance,
besides which, one only spiritual being exists. The
latter takes place at the end of every Kalpa or day of
Brahmd, and affects only the forms of inferior creatures,
and lower worlds; leaving the substance of the universe
entire, and sages and gods unharmed. The explanation
of these events involves a description of the periods
of time upon which they depend, and which are, ac-
cordingly, detailed. Their character has been a souree
of very unnecessary perplexity to Iluropean writers:
as they belong to a scheme of chronology wholly my-
thological, having no reference to any real or supposed
history of the Hindus, but applicable, according to their
system, to the infinite and cternal revolutions of the
universe. In these notions, and in that of the cocternity
of spirit and matter, the theogony and cosmogony of
the Purdnas, as they appear in the Vishnu Purina,
belong to and illustrate systems of high antiquity, of
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which we have only fragmentary traces in the records
of other nations.

The course of the elemental creation is, in the Vishnhu,
as n other Puranas, taken from the Sankhya philoso-
phy; but the agency that operates upon passive matter
is confusedly exhibited, in consequence of a partial
adoption of the illusory theory of the Vedanta philo-
sophy, and the prevalence of the Pauranik doctrine of
pantheism. However incompatible with the indepen-
dent existence of Pradhana or crude matter, and how-
ever incongruous with the separate condition of pure
spirit or Purusha, it is deelared, repeatedly, that Vishiu,
as one with the supreme heing, is not only spirit, but
crude matter, and not only the latter, but all visible
substance, and Time. Ie is Purusha, ‘spirit’; Prad-
hana, ‘crude matter’; Vyakta, ‘visible form’; and Kéla,
‘time’. This cannot but be regarded as a departure
from the primitive dogmas of the Hindus, in which
the distinctness of the Deity and his works was enun-
ciated; in which, upon his willing the world to be, it
was; and in which his interposition in creation, held
to be inconsistent with the quiescence of perfection,
was explained away by the personification of attributes
in action, which afterwards came to be considered as
veal divinities, Brahméa, Vishnu, and Siva, charged,
severally, for a given season, with the creation, pre-
servation, and temporary annihilation of material forms.
These divinities are, in the following pages, consistently
with the tendency of a Vaishnava work, declared to
be no other than Vishnu. In Sa:lva Puranas, they are,
in like manner, identified with Siva; the Puranas thus
displaying and explaining the seeming incompatibility,



PREFACE. XCcv

of which there are traces in other ancient mythologies,
between three distinct hypostases of one superior deity,
and the identification of one or other of those hypos-
tases with their common and separate original.

After the world has been fitted for the reception of
living creatures, it is peopled by the will-eugendered
sons of Brahmd4, the Prajapatis or patriarchs, and their
posterity. It would seem as if a primitive tradition of
the descent of mankind from seven holy personages
had at first prevailed, but that, in the course of time,
it had been expanded into complicated, and not always
consistent, amplification,  How eould these Rishis or
patriarchs have posterity? It was nccessary to pro-
vide them with wives. In order to account for their
existence, the Manu Swiyambhuva and his wife Sata-
rupi were added to the scheme; or Brahmd becomes
twofold, male and female; and daughters are then be-
gotten, who are married to the Prajapatis. Upon this
basis various legends of Bralind's double nature, some,
no doubt, as old as the Vedas, have been constructed.
But, although they may have been derived, in some
degree, from the authentic tradition of the origin of
mankind from a single pair, yet the circumstances in-
tended to give more interest and precision to the story
are, evidently, of an allegorical or mystical description,
and conduced, in apparently later times, to a coarseness
of realization which was neither the letter nor spirit
of the original legend. Swayambhuva, the son of the
self-born or uncreated, and his wife Sutarupz’t, the
hundred-formed or multiform, are, themselves, alle-
gories; and their female descendants, who become the
wives of the Rishis, are Faith, Devotion, Content, In-
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telligence, Tradition, and the like; whilst, amongst their
posterity, we have the different phases of the moon
and the sacrificial fires. In another creation, the chief
source of creatures is the patriarch Daksha (ability),
whose daughters—Virtues, or Passions, or Astronomi-
cal Phenomena—are the mothers of all existing things.
These legends, perplexed as they appear to be, seem
to admit of allowable solution, in the conjecture that
the Prajapatis and Rishis were real personages, the
authors of the Hindu system of social, moral, and
religious obligations, and the first observers of the
heavens, and teachers of astronomical science.

The regal personages of the Swiyambhuva Manwan-
tara are but few; but they are described, in the outset,
as governing the eartl in the dawn of society, and as
introducing agriculture and civilization. How much
of their story rests upon a traditional remembrance of
their actions, it would be useless to conjecture; although
there is no extravagance in supposing that the legends
relate to a period prior;to the full establishment, in
India, of the Brahmanical institutions. The legends of
Dhruva and Prahliada, which are intermingled with
these particulars, are, in all probability, ancient; but
they are amplified, in a strain conformable to the Vaish-
nava purport of this Purdna, by doctrines and prayers
asserting the identity of Vishnu with the Supreme. It
is clear that the stories do not originate with this
Purana. In that of Prahlada, particularly, as hereafter
pointed out, circumstances essential to the complete-
ness of the story are only alluded to, not recounted;
showing, indisputably, the writer’s having availed him-
self of some prior authority for his narration.
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The second book opens with a continuation of the
kings of the first Manwantara; amongst whom, Bharata
1s said to have given a name to India, called, after him,
Bhérata-varsha. This leads to a detail of the geogra-
phical system of the Purdnas, with mount Meru, the
seven circular continents, and their surrounding oceans,
to the limits of the world; all of which are mythologi-
cal fictions, in which there is little reason to imagine
that any topographical truths are concealed. With
regard to Bhéarata or India, the case is different. The
mountains and  rivers which are named are readily
verifiable; and the cities and nations that are parti-
cularized may, also, in mauy instances, be proved to
have had a real existence. The list is not a very long
one, in the Vishnu Purdna, and 1s, probably, abridged
from some more ample detail, like that which the Ma-
habhérata affords, and which, in the hope of supply-
ing information with respect to a subject yet imper-
fectly investigated, the ancient political condition of
India, I have inserted and clucidated.

The description which this book also contains of
the planetary and other spheres, is equally mythologi-
cal, although occasionally presenting practical details
and notions in which there is an approach to accuracy.
The concluding legend of Bharata—in his former life,
the king so named, but now a Brahman, who acquires
true wisdom, and thereby attains liberation—is, pal-
publy, an invention of the compiler, and is peculiar to
this Purdna.

The arrangement of the Vedas and other writings
considered sacred by the Hindus,—being, in fact, the
authorities of their religious rites and belief,—which is

L g
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described in the beginning of the third book, is of much
importance to the history of Hindu literature and of
the Hindu religion. The sage Vyisa is here repre-
sented, not as the author, but the arranger or compiler,
of the Vedas, the Itihdsas, and Purianas. His name
denotes his character, meaning the ‘arranger’ or ‘dis-
tributor’;* and the recurrence of many Vydsas, many
individuals who new-modelled the Hindu scriptures,
has nothing, in it, that is improbable, except the fabu-
lous intervals by which their labours are separated.
The rvearranging, the refashioning, of old materials is
nothing more than the progress of time would be likely
to render necessary.  The last recognized compilation
is that of Kiishna Dwalpdyana, assisted by Brahmans
who were already conversant with the subjects respec-
tively assigned to them. They were the members of
a college, or school, supposed, by the Hindus, to have
flourished in a period more remote, no doubt, than
the trath, but not at all unlikely to have been instituted
at some time prior to the accounts of India which we
owe to Greek writers, and in which we see enough of
the system to justify our inferring that it was then
entire. That there have been other Vyésas and other
S(‘}IOO]D since that date, that Brahmans unknown to

Mahablmrata Adz-parvmz 2417 :
fararre AT A (A |a: |
“Inasmuch as he arranged the mass of the Vedas, he is styled Vyasa.”
Again, ihid,, A(l[-parvan, 4236 :
9 [ ITIPTATET HAaTia:
R ATAAARUQ FCETHWRRT ¥ )
These two passages are referred to in Lassen's [ndische -Alterthums-
kunde, Vol, I, p. 629, note 2.
See, further, Original Sanskrit Texts, Part 11, p. 177, and Part, 1II,,
pp. 20, et sey,, and p. 190,
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fame have remodelled some of the Hindu seriptures,
and, especially, the Purdnas, cannot reasonably be con-
tested, after dispassionately weighing the strong inter-
nal evidence, which all of them afford, of the intermix-
ture of unauthorized and comparatively modern ingre-
dients. But the same internal testimony furnishes
proof, equally decisive, of the anterior existence of
ancient materials; and it is, therefore, as idle as it is
irrational, to dispute the antiquity or authenticity of
the greater portion of the contents of the Puranas,
in the face of abundant positive and circumstantial
evidence of the prevalence of the doctrines which they
teach, the currency of the legends which they narrate,
and the integrity of the istitutions which they describe,
at least three centuries before the Christian era. But
the origin and development of their doctrines, tradi-
tions, and institutions were not the work of a day;
and the testimony that establishes their existence three
centuries before Christianity, carries it back to a much
more remote anfiquity, to an antiquity that is, probably,
not surpassed by any of the prevailing fictions, insti-
tutions, or belief, of the ancient world.

The remainder of the third hook describes the lead-
ing institutions of the Hindus, the duties of castes, the
obligations of different stages of life, and the celebra-
tion of obsequial rites, in a short but primitive strain,
and in harmony with the laws of Manu. It is a dis-
tinguishing feature of the Vishnu Purdna, and it is
characteristic of its being the work of an carlier period
than most of the Purdnas, that it enjows no sectarial
or other acts of supererogation: no Vratus, occasional
self-imposed observances; no holydays, no birthdays

¢
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of Kfishna, no nights dedicated to Lakshmi; no sacri-
fices or modes of worship other than those conformable
to the ritual of the Vedas. It contains no Mahdtmyas
or golden legends, even of the temples in which Vishriu
is adored.

The fourth book contains all that the Hindus have
of their ancient history. It is a tolerably comprehensive
list of dynasties and individuals: it is a barren record
of events. It can scarcely be doubted, however, that
much of it is a genuine chronicle of persons, if not of
occurences. That it is diseredited by palpable absurd-
ities in regard to the longevity of the princes of the
earlier dynasties, muost be granted; and the particulars
preserved of some of them are trivial and fabulous.
Still, there is an inartificial simplicity and consistency
in the succession of persons, and a possibility and pro-
bability in some of the transactions, which give to
these traditions the semblance of authenticity, and
render it likely, that they are not altogether without
foundation. At any rate, in the absence of all other
sources of information, the record, such as it is, de-
serves not to be altogether set aside. It is not essential
to its credibility, or its usefulness, that any exact chro-
nological adjustment of the different reigns should be
attempted. Their distribution amongst the several
Yugas, undertaken by Sir William Jones, or his Pan-
dits, finds no countenance from the original texts,
further than an incidental notice of the age in which
a particular monarch ruled, or the general fact that
the dynasties prior to Krishia precede the time of the
Great War and the beginning of the Kali age; both
which events we are not ohliged, with the Hindus, to
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place five thousand years ago. To that age the solar
dynasty of princes offers ninety-three descents, the
lunar, but forty-five; though they both commence at
the same tune. Some names may have been added
to the former list, some omitted in the latter; and it
seems most likely, that, notwithstanding their syn-
chronous beginning, the princes of the lunar race
were subsequent to those of the solar dynasty. They
avowedly branched off from the solar line; and the
legend of Sudyamna,* that explains the connexion, has
every appearance of having been contrived for the
purpose of referring it to a period more remote than
the truth. Deducting, however, from the larger number
of princes a considerable proportion, there is nothing
to shock probability in supposing, that the Hindu dy-
nasties and their ramifications were spread through
an interval of about twelve centuries anterior to the
war of the Mahabharata, and, conjecturing that event
to have happened about fourteen centuries before
Christianity, thus carrying the commencement of the
regal dynasties of India to about two thousand six
hundred years before that date. This may, or may
not, be too remote;* but it is sufficient, in a subject

! Book IV., Chapter L.

? However incompatible with the ordinary computation of the
period that is supposed to have clapsed between the flood and
the birth of Christ, this falls sufficiently within the larger limits
which are now assigned, upon the best authorities, to that period.
As observed by Mr. Milman, in his note on the annotation of
Gibbon (II., 301), which refers to this subject: “Most of the more
learned modern English protestants, as Dr. Hales, Mr. Faber,
Dr. Russell, as well as the continental writers, adopt the larger
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where precision is impossible, to be satisfied with the
general impression, that, in the dynasties of kings de-
tailed in the Purdnas, we have a record which, although
it cannot fail to have suffered detriment from age, and
may have been injured by careless or injudicious com-
pilation, preserves an account, not wholly undeserving
of confidence, of the establishment and succession of
regular monarchies, amongst the Hindus, from as early
an era, and for as continuous a duration, as any in the
credible annals of mankind.

The circumstances that are told of the first princes
have evident relation to the colonization of India, and
the gradual extension of the authority of new races
over an uninhabited or uncivilized region. It is com-
monly admitted, that the Brahmanical religion and ci-
vilization were brought into India from without.? Cer-
tainly, there are tribes on the borders, and in the heart
of the country, who are still not Hindus; and passages
in the Rimdyana, and Mahibharata, and Manu, and
the uniform traditions of the people themselves, point
to a period when Bengal, Orissa, and the whole of the
Dakhin were inhabited by degraded or outcaste, that
is, by barbarous, tribes. The traditions of the Purinas

chronology.”” To these may be added the opinion of Dr. Mill,
who, for reasons which he has fully detailed, identifies the com-
mencement of the Kali age of the Hindus, B. C. 3102, with the
era of the deluge. Christa Sangita, Introd., supplementary note,

! Sir William Jones on the Hindus (As. Res., Vol. IIL);
Klaproth, Asia Polyglotta; Colonel Vans Xennedy, Researches
into the Origin and Affinity of the Principal Languages of Asia
and Europe; A. von Schlegel, Origines des Hindous (Transactions
of the Royal Society of Literature).
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confirm these views: but they lend no assistance to
the determination of the question whence the Hindus
came; whether from a central Asiatic nation, as Sir
William Jones supposed, or from the Caucasian moun-
tains, the plains of Babylonia, or the borders of the
Caspian, as conjectured by Klaproth, Vans Kennedy,
and Schlegel. The affinities of the Sanskrit language
prove a common origin of the now widely scattered
nations amongst whose dialects they are traceable, and
render it unquestionable that they must all have spread
abroad from some centrical spot in that part of the
globe first inhabited by mankind, according to the
inspired record. Whether any indication of such an
event be discoverable in the Vedas, remains to be de-
termined; but it would have been obviously incompat-
ible with the Paurdnik system to have referred the
origin of Indian princes and prineipalities to other than
native sources. We need not, therefore, expect, from
them, any information as to the foreign derivation of
the Hindus.

We have, then, wholly insufficient means for arriving
at any information concerning the ante-Indian period
of Hindu history, beyond the general conclusion deri-
vable from the actual presence of barbarous and, appa-
rently, aboriginal tribes—from the admitted progressive
extension of Hinduism into parts of India where it did
not prevail when the code of Manu was compiled—from
the general use of dialects inIndia, more or less copious,
which are different from Sanskrit—and from the affi-
nities of that language with forms of speech current
in the western world—that a people who spoke San-
skrit, and followed the reli&ion of the Vedas, came into
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India, in some very distant age, from lands west of the
Indus. Whether the date and circumstances of their
immigration will ever be ascertained, is extremely
doubtful: but it is not difficult to form a plausible out-
line of their early site and progressive colonization.
The earliest seat of the Hindus, within the confines
of Hindusthan, was, undoubtedly, the eastern confines
of the Punjab. The holy land of Manu and the Puranas
lies between the Drishadwati and Saraswati rivers,—the
Caggar and Sursooty of our barbarous maps. Various
adventares of the first princes and most famous sages
oceur in this vicinity; and the Agramas or religious
domiciles of several of the latter are placed on the
banks of the Saraswati, According to some authorities,
it was the abode of Vyésa, the compiler® of the Vedas
and Purdnas; and, agreeably to another, when, on one
occasion, the Vedas had fallen into disuse and been
forgotten, the Brahmans were again instructed in them
by Séraswata, the son of Saraswati.' One of the most
distinguished of the tribes of the Brahmans is known
as the Saraswata;® and the same word is employed, by
Mr. Colebrooke, to denote that modification of Sanskrit
which is termed generally Prakrit, and which, in this
case, he supposes to have been the language of the
Séraswata nation, “which occupied the banks of the
river Saraswati.”® The river 1tse1f receives its appd]a-

! See Book 111, Chapter VI., note ad jmem
3 As. Res., Vol. V., p. 55.F

3 Ibid., Vol., VIL, p. 219.}

* See my note in p. XLVIII supra.

+ Miscellaneous Egsays, Vol. 1L., p. 179,
3 Ibid., Yol. 11, p. 21,
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tion from Saraswati. the goddess of learning, under
whose auspices the sacred literature of the Hindus
assumed shape and authority. These indications render
it certain, that, whatever seeds were imported from
without, it was in the country adjacent to the Saras-
wati river that they were first planted, and cultivated,
andd reared, in Hindusthan.

The tract of land thus assigned for the first establish-
went of Hinduism™in India, 1s of very cirenmseribed
extent, and could not have been the site of any nume-
rous tribe or nation, The traditions that evidence the
carly settlement of the Hindus in this quarter, ascribe
to the settlers more of a philosophical and religious,
than of a secular, character, and combine, with the very
narrow bounds of the holy land, to render it possible,
that the earliest emigrants were the members, not of
a political, so much as of a veligious, community; that
they were a colony of priests, not in the restricted
<ense¢ in which we use the term, but in that in which
it still applies in India, to an Agrahara, a village or
hamlet of Brahmans, who,although married, and having
unilies, and engaging in tillage, in domestic duties,
and in the conduct of secular interests affecting the
community, are, still, supposed to devote their principal
attention to sacred study and religious offices. A
~ociety of this description, with its artificers and ser-
vants, and, perhaps, with a body of martial followers,
micht have found a home in the Brahmdavarta of Manu,
the land which, thence, was entitled ‘the holy’, or,
wove literally, ‘the Brahman, region’, and may have
commmunicated to the rude, uncivilized, unlettered,
aborigimes the rndiment-s.of social organization, litera-
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ture, and religion; partly, in all probability, brought
along with them, and partly devised and fashioned,
by degrees, for the growing necessities of new con-
ditions of society. Those with whom this civilization
commenced would have had ample inducements to
prosecute their successful work; and, in the course of
time, the improvement which germinated on the banks
of the Saraswati was extended beyond the borders of
the Jumna and the Ganges.

We have no satisfactory intimation of the stages by
which the political organization of the people of Upper
India traversed the space between the Saraswati and
the more easterly region, where it seems to have taken
a concentrated form, and whence it diverged, in various
directions, throughout Hindusthan. The Manu of the
present period, Vaivaswata, the son of the Sun, is re-
garded as the founder of Ayodhy4; and that city con-
tinued to be the capital of the most celebrated branch
of his descendants, the posterity of Ikshwiku. The
Vishiu Purdna evidently intends to describe the radia-
tion of conquest or colonization from this spot, in the
accounts it gives of the dispersion of Vaivaswata’s
posterity; and, although it is difficult to understand
what could have led early settlers in India to such a
site, it is not inconveniently situated as a commanding
position whence emigrations might proceed to the
east, the west, and the south. This seems to have
happened. A branch from the house of Ikshwaku spread
into Tirhoot, constituting the Maithila kings; and the
posterity of another of Vaivaswata's sons reigned at
Vaisalf, in Southern Tirhoot, or Sarun.
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The most adventurous emigrations, however, took
place through the lunar dynasty, which, as observed
above, originates from the solar; making, in fact, but
one race and source for the whole. Leaving out of
consideration the legend of Sudyumna’s double trans-
formation, the first prince of Pratishthana, a city south
from Ayodhyd, was one of Vaivaswata’s children,
equally with Ikshwaku. The sons of Purmiravas, the
second of this branch, extended, by themselves, or
their posterity, in every direction: to the east, to Kasi,
Magadha, Benares, and Behar; sonthwards, to the
Vindhya hills, and, across them, to Vidarbha or Berar;
westwards, along the Narmad4, to Kugasthali or Dwi-
rakd in Gujerat; and, in a north-westerly direction, to
Mathur4 and Hastindpura. These movements are very
distinetly discoverable amidst the circumstances nar-
rated in the fourth book of the Vishnu Purdna, and
are precisely such as might be expected from a radia-
tion of colonies from Ayodhy4. Intimations also oceur
of settlements in Banga, Kalinga, and the Dakhin: but
they are brief and indistinct, and have the appearance
of additions subsequent to the comprehension of those
countries within the pale of Hinduism.

Besides these traces of migration and settlement,
several curious circumstances, not likely to be unautho-
rized inventions, are hinted in these historical tradi-
tions. The distinction of castes was not fully developed
prior to the colonization. Of the sons of Vaivaswata,
some, as kings, were Kshatriyas; but one founded a
tribe of Brahmans, another became a Vaisya, and «
fourth, a Stdra. It is also said, of other princes, that
they established the four castes amongst their sub-
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jects.! There are, also, various notices of Brahmanical

Gotras or families, proceeding from Kshatriya races;?
and there are several indications of severe struggles
between the two ruling castes, not for temporal, but
for spiritual, dominion, the right to teach the Vedas.
This seems to be the especial purport of the inveterate
hostility that prevailed between the Brahman Vasishtha
and the Kshatriya Viswamitra, who, as the Ram4yana
relates, compelled the gods to make him a Brahman
also, and whose posterity became very celebrated as
the Kausika Brahmans. Other legends, again, such as
Daksha’s sacrifice, denote sectarial strife; and the
legend of Parasurdma reveals a conflict even for tem-
poral authority, between the two ruling castes. More
or less weight will be attached to these conjectures,
according to the temperament of different inquirers.
But, even whilst fully aware of the facility with which
plausible deductions may cheat the fancy, and little
disposed to relax all eurb upon the imagination, I find
it difficult to regard these legends as wholly unsub-
stantial fictions, or devoid of all resemblance to the
realities of the past.

, After the date of the great war, the Vishhu Purana,
in common with those Puranas which contain similar
lists, specifies kings and dynasties with greater pre-
cision, and offers political and chronological particulars
to which, on the score of probability, there is nothing
to object. In truth, their general accuracy has been
incontrovertibly established. Inscriptions on columns

! See Book 1V., Chapters VIIL and XVIII., &c.
* See Book IV., Chapter XTX.
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of stone, on rocks, on coins, deciphered only of late
years, through the extraordinary ingenuity and per-
severance of Mr. James Prinsep, have verified the
names of races and titles of princes—the Gupta and
Andhra Rajas, mentioned in the Puranas—and have
placed beyond dispute the identity of Chandragupta
and Sandrocoptus; thus giving us a fixed point from
which to compute the date of other persons and events.
Thus, the Vishnu Purina specifies the interval between
Chandragupta and the GreatWar to be eleven hundred
years; and the occurence of the latter little more than
fourteen centuries B. C.; as shown in my observations
on the passage,® remarkably concurs with inferences
of the like date from different premises. The historical
notices that then follow are considerably confused;
but they probably afford an accurate picture of the
political distractions of India at the time when they
were written: and much of the perplexity arises from
the corrupt state of the manuscripts, the obscure brev-
ity of the record, and our total want of the means of
collateral illustration,

The fifth book of the Vishiu Purdna is exclusively
occupied with the life of Kfishna. This is one of the
distinguishing characteristics of the Purana, and is one
argument against its antiquity. It is possible, though
not yet proved, that Krishna, as an Avatdra of Vishnu,
1s mentioned in an indisputably genuine text of the
Vedas. He is conspicuously prominent in the Maha-
bharata, but very contradictorily described there. The
part that he usually performs is that of a mere mortal;

! See Book 1V., Chapter XXIV,
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although the passages are numerous that attach divinity
to his person. There are, however, no descriptions, in
the Mahabharata, of his juvenile frolics, of his sports
in Vrindavana, his pastimes with the cow-boys, or even
his destruction of the Asuras sent to kill him. These
stories have, all, a modern complexion; they do not
harmonize with the tone of the ancient legends, which
i3, generally, grave, and, sometimes, majestic. They are
the creations of a puerile taste and grovelling imagina-
tion. These chapters of the Vishnu Purana offer some
difficulties as to their originality. They are the same
as those on the same subject in the Brahma Purana:
they are not very dissimilar to those of the Bhagavata.
The latter has some incidents which the Vishiu has
not, and may, therefore, be thought to have improved
apon the prior narrative of the latter. On the other
hand, abridgment is_equally a proof of posteriority as
amplification. The simpler style of the Vishnu Purina
18, however, in favour of its priority; and the miscel-
laneous composition of the Brahma Purana renders it
likely to have borrowed these chapters from the Vishiu.
The life of Kfishna in the Hart Vamsa and the Brahma
Vaivarta are, indisputably, of later date.

The last book contains an account of the dissolution
of the world, in both its major and minor cataclysms;
and, in the particulars of the end of all things by fire
and water, as well as in the principle of their perpetual
renovation, presents a faithful exhibition of opinions
that were general in the ancient world.! The meta-

! Dr. Thomas Burnet has collected the opinions of the ancient
world on this subject, tracing them, as he says, “to the earliest
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physical annihilation of the universe, by the release of
the spirit from bodily existence, offers, as already re-
marked, other analogies to doctrines and practices
taught by Pythagoras and Plato, and by the Platonic
Christians of later days.

The Vishnu Purdna has kept very clear of particu-
lars from which an approximation to its date may be
conjectured. No place is described of which the sacred-
ness has any known limit, nor any work cited of pro-
bable recent composition. The Vedas, the Puranas,
other works forming the body of Sanskrit literature,
are named; and so is the Mahdbhdrata, to which, there-
fore, it is subsequent. Both Bauddhas and Jainas are
adverted to. It was, therefore, written before the
former had disappeared. But they existed, in some
parts of India, as late as the twelfth century, at least;
and it is probable that the Purana was compiled before
that period. The Gupta kings reigned in the seventh
century.* The historical record of the Purana which
mentions them was, therefore, later: and there seems
little doubt that the same alludes to the first incursions
of the Mohammedans, which took place in the eighth
century; which brings it still lower. In describing the
latter dynasties, some, if not all, of which were, no
doubt, contemporary, they are described as reigning,

people, and the first appearances of wisdom after the Flood.”
Sacred Theory of the Earth, Book IIL, Chapter III. The Hindu
account explains what is imperfect or contradictory in ancient
tradition, as handed down from other and less carefully per-
petuated sources.

* More recent researches have rendered this conclusion doubtful.
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altogether, one thousand seven hundred and ninety-six
years. Why this duration should have been chosen
does not appear; unless, in conjunction with the number
of years which are said to have elapsed between the
Great War and the last of the Andhra dynasty, which
preceded these different races, and which amounted
to two thousand three hundred and fifty, the compiler
was influenced by the actual date at which he wrote.
The aggregate of the two periods would be the Kali
year 4146, equivalent to A. D. 1045. There are some
variety and indistinctness in the enumeration of the
periods which compose this total: but the date which
results from it is not unlikely to be an approximation
to that of the Vishiu Purana.

It is the boast of inductive philosophy, that it draws
its conclusions from the careful observation and accu-
mulation of facts; and it is, equally, the business of all
philosophical research to determine its facts before it
ventures upon speculation. This procedure has not
been observed in the investigation of the mythology
and traditions of the Hindus. Impatience to generalize
has availed itself greedily of whatever promised to
afford materials for generalization; and the most er-
roneous views have been confidently advocated, be-
cause the guides to which their authors trusted were
ignorant or insufficient. The information gleaned by
Sir William Jones was gathered in an early season of
Sanskrit study, before the field was' cultivated. The
same may be said of the writings of Paolino da S. Bar-
tolomeo,! with the further disadvantage of his having

! Systema Brahmanicum, &c.
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been imperfectly acquainted with the Sanskrit language
and literature, and his veiling his deficiencies under
loftiness of pretension and a prodigal display of mis-
applied erudition. The documents to which Wilford*
trusted proved to be, in great part, fabrications, and,
where genuine, were mixed up with so much loose and
unauthenticated matter, and so overwhelmed with
extravagance of speculation, that his citations need to
be carefully and skilfully sifted, before they can be
serviceably employed. The descriptions of Ward? are
too deeply tinctured by his prejudices to be implicitly
confided in; and they-are also derived, in a great
measure, from the ‘oral or written communications of
Bengalt pandits, who are not, in general, very deeply
read in the authorities of their mythology. The ac-
counts of Polier® were, in like manner, collected from
questionable sources; and his Mythologie des Indous
presents an heterogeneous mixture of popular and Pau-
ramk tales, of ancient traditions, and legends appa-
rently invented for the occaswon, which renders the
publication worse than useless, except in the hands of
those who can distinguish the pure metal from the alloy.
Such are the authorities to which Maurice, Faber, and
Creuzer have exclusively trusted, in their description
of the Hindu mythology; and it is no marvel that there
should have been an utter confounding of good and
bad in their selection of materials, and an inextricable

' Asiatic Researches.
? View of the History, Literature, and Religion of the Hindoos,
with a Description of their Manners and Customs.
? Mythologie des Indous, edited by la Chanoinesse de Polier.
I. h
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mixtare of truth and error in their conclusions. Their
labours, accordingly, are far from entitled to that con-
fidence which their learning and industry would, else,
have secured; and a sound and comprehensive survey
of the Hindu system is still wanting to the comparative
analysis of the religious opinions of the ancient world,
and to a satisfactory elucidation of an important chap-
ter in the history of the human race. It is with the
hope of supplying some of the necessary means for the
accomplishment of these objects, that the following
pages have been translated,

The translation of the Vishriu Puréna has been made
from a collation of various manuseripts in my posses-
sion. I had three, when I commenced the work; two
in the Devanagari, and one in the Bengali, character.
A fourth, from the west of India, was given to me by
Major Jervis, when some progress had been made;
and, in conducting the latter half of the translation
through the press, I have compared it with three other
copies in the library of the East India Company. All
these copies closely agree; presenting no other diffe-
rences than occasional varieties of reading, owing,
chiefly, to the inattention or inaccuracy of the trans-
criber. Four of the copies were accompanied by a
commentary, essentially the same, although occasion-
ally varying, and ascribed, in part, at least, to two
different scholiasts. The annotations on the first two
books and the fifth are, in two MSS., said to be the
work of Sridhara Yati, the disciple of Pardnanda Nti-
hari, and who is, therefore, the same as Sridhara Swé-
min, the commentator on the Bhagavata. In the other
three books, these two MSS._concur with other two in
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naming the commentator Ratnagarbha Bhatfachérya,
who, in those two, is the author of the notes on the
entire work. The introductory verses* of his comment
specify him to be the disciple of Vidyavachaspati,
the son of Hiranyagarbha, and grandson of Madhava,
who composed his commentary by desire of Stiryakara,
son of Ratinitha Misra, son of Chandrakara, hereditary
ministers of some sovereign who is not particularized.
In the illustrations which are attributed to these diffe-
rent writers, there is so much conformity, that one or
other is largely indebted to his predecessor. They
both refer to earlier commentarics. Sridhara cites the
works of Chitsukha Yogin and others, both more ex-
tensive and more concise; between which, his own,
which he terms Atma- or Swa-prakasa, ‘self-illuminator’,

* The verges referred to ave as follows:
RTEMIATI ATITG AT |
AT TwETasfEam |
gOTwEEATETT dreEERrd TR |
W‘n‘(‘ﬂﬁﬁ g TEAAUR |
YEEE I a3 I1HYT FAGT WAR |
= faama: dg@tean |

At the end of Ratnagarbba’s commentary we read :

W TV Gzugurarigfagut

7 SyREY: wla afq aLefafa} |

Ay ﬁmmwf‘awaﬁwmﬁrw
IWTINTESS
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holds an intermediate character.* Ratnagarbha entitles
his, Vaishnavakita-chandriks, ‘the moonlight of devo-
tion to Vishnu.” The dates of these commentators are
not ascertainable, as far as I am aware, from any of
the particalars which they have specified.

In the notes which I have added to the translation,
I have been desirous, chiefly, of comparing the state-
ments of the text with those of other Purifnas, and
pointing out the circumstances in which they differ or
agree; so as to render the present publication a sort of
concordance to the wholes as it is not very probable
that many of them will be published or translated.
The Index that followst has been made sufficiently
copious to answer the purposes of a mythological and
historical dictionary, as far as the Puranas, or the
greater number of them, furnish materials.

In rendering the text into English, I have adhered
to it as literally as was compatible with some regard
to the usages of English composition. In general, the
original presents few difficulties. The style of the Pu-
véfias is, very commonly, humble and easy; and the
narrative is plainly and unpretendingly told. In the
addresses to the deities, in the expatiations upon the
divine nature, in the descriptions of the universe, and

* Sridhara, at the opening of his commentary, writes thus:
MafggeNfge faaarat i« &2
TR GEIIETETAHTHTRTLTIAAIR |
Mwfgmywarfagfd wdt afa: fuc
AT AFRUIRUARYY: §TY: FgEa |
Hafrauond At gettafaaer |
HTSTATET aETT fuae fadigq

1 A new and amplified Index will be given at the end of the last volume,



PREFACE. CXVIT

in argumentative and metaphysical discussion, there
occur passages in which the difficulty arising from the
subject itself 1s enhanced by the brief and obscure
manner in which it is treated. On such occasions, 1
derived much aid from the commentary. But it is pos-
sible that I may have, sometimes, misapprehended and
misrepresented the original; and it is, also, possible
that I may have sometimes failed to express its pur-
port with sufficient precision to have made it intelligible.
I trust, however, that this will not often be the case,
and that the translation of the Vishnu Purana will be
of service and of interest to, the few who, in these times
of utilitarian selfishness, conflicting opinion, party vi-
rulence, and political agitation, can find a resting-place
for their thoughts in the tranquil contemplation of
those yet living pictures of the ancient world which
are exhibited by the literature and mythology of the
Hindus.
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Pradyumna stolen by Sambara; thrown into the sea, and swallowed
by a fish; found Ly Mayadevi: he kills Sambara, marries
Médyddevi, and returns, with her, to Dwirakd, Joy of Rukmini
and Krishia.

CHAPTER XXVIIL
Wives of Kfishiia. Pradyumna has Aniruddha: nuptials of the

latter. Balardma, beat at dice, becomes incensed, and slays
Rukmin and others.

CHAPTER XXIX.
Indra comes to Dwirakd, and reports to Krishna the tyranny of
Naraka. Kfishna goes to his ecity, and puts him to death.
Larth gives the earrings of Aditi to Ktishna, and praises him.
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He liberates the princesses made captive by Naraka, sends
to Dwaraka, and goes to Swarga, with Satyabhama.

CHAPTER XXX.

Krishnia restores her carrings to Aditi, and is praised by her: he
visits the gardens of Indra, and, at the desire of Satyabhama,
carries off the Parijita tree. Sachi excites Indra to its rescue.
Conflict between the gods and Krishia, who defeats them.
Satyzbhdama derides them. They praise Ktishna.

CHAPTLER XXXL
Krishna, with Indra’s consent, takes the Parijata tree to Dwairakd;
marries the princesses rescued from Naraka,

CHAPTLER XXXII.

Children of Krishna. Ushd, the daughter of Bana, sees Aniruddha
iu a dream, and becomes cnamoured of him.

CHAPTER XXXIIIL

Bana solicits Siva for war: finds Aniruddha in the palace, and
makes him prisoner. Krishnu, Balardma, and Pradyumna come
to his rescue. Siva and Skanda uid Béna: the former is dis-
abled; the latter, put to flight. Bana encounters Kfishria, who
cuts off all his arms, and is about to put him to death. Siva
intercedes, and Krishna spares his life.  Vishniu and Siva are
the same.

CHAPTER XXXI1V.

Paundraka, a Visudeva, assumes the insignia and style of Krishna,
supported by the king of Kasi. Krishna marches against and
destroys them. The son of the king sends a magical being
against Krfishna: destroyed by his discus, which also sets Be-
nares on fire, and consumes it and its inhabitants.

CHAPTER XXXYV.
Samba carries off the daughter of Duryodhana, but is taken pri-
soner. Balarama comes to Hastindpura, and demands his
L k
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liberation: it is refused: in bis wrath, he drags the city towards
him, to throw it into the river. The Kuru chiefs give up
Samba and his wife,

CHAPTER XXXVIL

The Asura Dwivida, in the form of an ape, destroyed by Balarama.

CHAPTER XXXVIIL

Destruction of the Yadavas. Samba and others deceive and ridi-
cule the Rishis. The former bears an iron pestle: it is broken,
and thrown into the sea. The Yadavas go to Prabhasa, by
desire of Krishna: they quarrel and fight, and all perish. The
great serpent Sesha issues from the mouth of Rima. Kiishria
is shot by a hunter. and again becomes one with aniversal
spirit.

CHAPTER XXXVIII.

Arjuna comes to Dwarakd, and burns the dead, and takes away
the surviving inhabitants,  Commencement of the Kali age.
Shepherds and thieves attack Arjuna, and carry off the women
and wealth. Arjuna regrets the loss of his prowess to Vyasa;
who consoles him, and tells him the story of Ashtivakra’s
cursing the Apsarasas. Arjuna and his brothers place Pari-
kshit on the throne, and ‘go to the forests. End of the fifth
book.

BOOK VI

CHAPTER 1.

Of the dissolution of the world: the four ages: the decline of all
things, and deterioration of mankind, in the Kali age.

CHAPTER 1L

Redeeming properties of the Kali age. Devotion to Vishnu suf-
ficient to salvation, in that age, for all castes and persons.
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CHAPTER IIL

Three different kinds of dissolution. Duration of a Pardrdha.
The clepsydra or vessel for measuring time. The dissolution
that occurs at the end of a day of Brahma.

CHAPTER 1V.

Continuation of the account of the first kind of dissolution. Of
the second kind, or elemental dissolution; of all being resolved
into primary spirit.

CHAPTER V.

The third kind of dissolution, or final liberation from existence.
Evils of worldly life. Sufferings in infancy, manhood, old age.
Pains of hell, Imperfect felicity of heaven. Exemption from
birth desirable by the wise. The nature of spirit or god.
Meaning of the terms Bhagavat and Vasudeva,

CHAPTER VL

Means of attaining liberation. Anecdotes of Khandikya and
Kesidhwaja. The former instructs the latter how to atone for
permitting the death of a cow. Kesidhwaja offers him a re-
quital , and he desires to be instructed in spiritual knowledge.

CHAPTER VIL

Kesidhwaja describes the nature of ignorance, and the benefits
of the Yoga or contemplative devotion. Of the novice and
the adept in the performance of the Yoga. How it is per-
formed. The first stage, proficiency in acts of restraint and
moral duty: the second, particular mode of sitting: the third,
Prandyima, modes of breathing: the fourth, Pratyihdra, res-
traint of thought: the fifth, apprehension of spirit: the sixth,
retention of the idea. Meditation on the individual and uni-
versal forms of Vishriu. Aecquirement of knowledge. Final
liberation.
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CHAPTER VIII.

Conclusion of the dialogue Letween Pardsara and Maitreya. Re-
capitulation of the contents of the Vishnu Purdna; merit of
hearing it: how handed down. Praises of Vishnu. Conclu-
ding prayer.



VISIINU PURANA.
BOOK L

CHAPTER L
Invocation.  Maitreya inquires of his teacher, Parisara, the
origin and nature of the universe.  Pardsara performs a rite
to destroy the demons: reproved by Vasishiba, he desists:
Puluastya appears, and bestows upon him divine knowledge:
he repeats the Vishia Purdna, YVishinu the origin, existence,

and end of all things!

()M! arory o VAsuprva.'— Victory be to thee,
Pundarikiksha; adoration be to thee, Viswabhdivanag

! ﬁ‘?{ | AHY a‘l‘ﬂ‘%’q}ﬂ‘ | CAw addeess of this kind, fo one
ov other Hindu divinity, usually fntvodiees Sanskeit compositions,
especially those consideved sneved. The first term of this Muntra
or brief prayer, Om or Oiikdra, iswell known as o combination
of letters invested by Iindu mysticism with peculiar sanctity.
In the Vedas, it s sadd fo comprehend all the godss and, i the
Purdilas, it is dirceted to be prefixed 1o all sueh formule as
that of the text. Thus, in the Uttara Khanda® of the Padua
Purdana: “The syllable Om, the mysterions name, or Braluna, is
the leader of all prayers: let i, therefore, O lovely-faced,
(gix'at addresses Durgd,) be employed in the beginning of all
prayers’:

FHA(ARTT: AUAT Fg IAAY ATIH: |
TET §9F gSIQ AW T YATAR 1

" Chapter XXXIL
L 1
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glory be to thee, Hfishikesa, Mahdpurusha and Pdr-
vaja. '

According to the same authority, oue of the mystieal imports of
the term is the collective enuneiation of Vishilu, expressed by 43
of Sl'l', his bride, intimated by v; and of their joint worshipper,
designated by M. A whole chapter of the Viyu Purana is de-
voted to this ferm. A text of ihe Vedas is there cited: Svf#-
am‘rﬁ"( ARG | Om, the monosyllable Brahma’; the latter
meaniug either the supreme being, or the Vedas collectively, of
which this monosyllable is the type. It is also said to typify
the three spheres of the world, the three holy fives, the three
steps of Vishiiu, &e.:

M IZTET TEHTAAT ST | ”
faFaTEITEa ATt 99y T 0

Frequeat meditation upon it and repetition of it cnsure release

from worldly existence:

TAALAL Ja UTHTHITETTAR |

Y I GRIAAT AT “cn L

F‘TT'(WWW HAIFAIH

L L ﬁfzm T+ e msﬁ?amm
See, also, Manu, 11., 76, Visudeva, a name of Vishnu or Krishna,
is, according to its grammatical ctymology, a patronymic deri-
vative implying sou of Vasudeva. The Vaishiava Puardnas,
however, devise other explanations.  Sce the uext chapter, and,
again, b. VI, ¢.

' In this stanza occurs a serics of the appellations of Vishiu:

1. Pundarikdksha (gﬁ(mﬁ), having eyes like a lotos, or
heart-pervading: or Pundarika is explained supreme glory, and
Aksha, imperishable. The first is the most vsual etymon. 2. Vi-
Swabhavana (ﬁrﬂ‘“a'ﬂ), the ereator 01' the universe, or the
cause of the existence of all things. 3. Hiishikesa (Eﬁ%‘;\r)

S = o cwm—

* This verse is alse found in the ilizér/.-m?dqyd—pem{rzi(s, XLIIL, 8; p. 241 of
the edition in the Biblivtheca Indica.
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May that Vishiu, who is the existent, imperishable
Brahma; who is [$wara;' who is spirit;? who, with the
three qualities,® is the eause of creation, preservation,
and destruction; who is the parent of nature, intelleet,

tord of the senses. ® 4. Mahdpurusha (‘Hg'{H‘Q‘E{), great or su-
preme spivit; Purusha meaning that which abides or is uiescent
in body (puri Sete). 5. Pdrvaja (qéa) produced or appearing
before ereation; the Orphic /I()(ll(;/())(u, In the fifth book,
¢ 18, Vishiu is desevibed by five appellations whieh are con-
sidered analogous 1o theses; or: I Bluitdtman (li?n?ﬂ'?[) one with
created things, or Pandarikiksliag 5 20 Pradhandatman (WTHW‘G[),
one with crude nature, or-Vaswabhdvanay 5. Indriydtman ({fi“
m), one with the senses, or Hishikesa; 4. Paramitman (1’1‘(—
ﬂTEJF[), supreme spivit, or Mahdpurusha; and Atman (Waﬁt),
soul, living soul, animating pature and existing before i, or
Pt'n'\'uju.

' Braluna <a§]‘=-[> in the neater form, is abstract supreme
spirit; and Iiwara ('&:g‘() is the deity in his active nature,
he who is able to do or leave undone, or to do anything in any
other manuner that that in whieh it is dnm:: Eﬁéﬂaﬁéﬂwﬂ‘]‘ Hi'é{
] |

2 Pumis <‘5{(>, which is the same with Purusha, incor-
porated spirit. By this, and the two preceding terms, also, the
conimentator understands the fext (o signify, that Visinlu is any
form of spiritual being that is ackuowledged by ditferent philo-
sophical systems; or that he is the Drahma of the Vedinta,
the Idwara of the Patavjala, and the Purusha of the Sdunkhya,
schaool.

The three gualities, to which we shall have further oeccasion
to advert, arc: Sattwa (), gooduess or purity, knowledge,

* In the Mahdbhdarata, Cdyoya-parean, 2564 and 2567, Pundarkdksha
and Tirishikesa arve explained to wu very ditterent purport, The stanzas
are guoted and translated in Muirs Original Sanstrit Texts, Part 1V.,
pp. 182 and 183.

1*
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and the other ingredients of the universe;! be to us
the bestower of understanding, wealth, and final
emancipation.

Having adored Vishnu,? the lord of all, and paid

(uiescence ; Rajas (’(Eﬂ{(), foulness, passion, activity; and Tamas
(‘a’ﬂq_), darkness, ignorance, inertia. *

! I,’rudlu'umbuddl\y:'\dijagutpmpnnchusﬁl} (q‘q‘fﬁs’gﬂfm-
qgi:) This predicate of the deity distinguishes most of the
Purdnas from several of the philosophical systems, which main-
tain, as did the carlicst Greelan systews of cosmogouy, the
eternal aud independent existence of the first principle of things,
a8 natare, matter, or chaos, Aceordingly, the commentator no-
tices the objection.  Pradhina bLeing without beginning, it is
said, How can Vishiu be its parent?  To which he replies, that
this is not so; for, in a period of worldly destruction (Pralaya),
when the ereator desists from ereating, nothing is generated by
virtue of any other energy or parent. | Or, if this be not satis-
factory, then the text may be understood to imply that intellect
(Buddhi), &e., are formed through the materiality of erude nature
or Pradhéna.

* Vishnu is commonly derived, injthe Purdnas, from the root
Vis (fa‘{[), to enter; entering into or pervading the uuiverse:

. , =~
agreeably to the text of the Vedas: asggT ?{Wﬂ'n’ﬁﬂfﬁ |
‘Having created that (world), he then afterwards enters into it;”
being, as our comment observes, undistinguished by place, time,
or property: %ﬂaﬁ@@?ﬁ' ma%gm]‘a‘rq | According to the
Matsya P., the name allndes to his entering into the mundane
egg: according to the Padma P, to his entering into, or combining
with , Praktiti, as Purusha or spirit:
¥ 0¥ WA awATRIER ¥ o

In the Moksha Dharma of the Mahabharata, s. 165, the word is
derived from the root vi (Eﬁ‘), signifying motion, pervasion,

' See the editor’s second note in p. 26, and note in p. 35, Wnfra.
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reverence to Brahma and the rest;? having also saluted
the spiritual preceptor;® I will narrate a Purana equal
in sanctity to the Vedas,

production, radiance; or, irregularly, from kram (ﬁl{), to go,
with the particle vi (fa), implying variously, prefixed. *

! Brahma and the rest is said to apply to the series of
teachers through whom this Puarana was transmitted from its
first reputed author, Bralimd, to its actual narrator, the sage
Parasara. See, also, b. VI., ¢. &

* The Guru or spiritual preceptor is said to be Kapila or
Saraswata. The latter is included in the series of teachers of
the Purdta. Pardsara must be considered also as a disciple of
Kapila, as a teacher of the Sankhya philosophy.

* There seems to be a misunderstanding, here, on the part of the
translator; for, in the passage of the Mahabhdrata referred to by him,—
which can be no other than the Sednti- parvan, Moksha-dharma, 13170
and 13171 — Vishiu is taken to be derived, with the affix 1T from fa%g,
“to shine” and also “to move”. ' That passage is subjoined:

afag wEaTat gRagfy {ILE |

FJIAT & Trgat urg anfagrafast a7
wfuyarfa Ity afgseyTia WLa
FRUTETE oY famgfafaEtaa:

Arjuna Miéra, commenting on these verses, derives the word from fq=
in the acceptation of “to go”. Ile seems to admit this verb likewise in
the Vaidik sense of “to eat.” But the latter view is not borne out by
the text. His words are. ﬁ%ﬂ?{?g?q‘fﬂmg | wfa@ifa | fafsee-
w1 AW fa=m@ | wwafa fyuy: ) w=ivta o freaw)

fn the Nighasitu, 11, 8, FFE ocenrs as a synonym of FHfW.

Gangadhara, in his metrical gloss on the thousand names of Vishiu,
expresses himself as follows, tounching the six hundred and fifty-seventh
of them:

FAfy wrfea T faw TrEgay a1

faw: & fawgafa & sv fg fada 70
FA & QAT iy arfmcafuat faar
wAwTETEE Uty fewfafadtaa:
TYR Arud g fa= QAT T uTgac |
Hrofza@zgar o
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Maitreya,® having saluted him reverentially, thus
addressed Pardsara,—the excellent sage, the grandson
of Vasishtha,*—who was versed in traditional history
and the Purdnas; who was acquainted with the Vedas
and the branches of science dependent upon them,
and skilled in law and philosophy;+ and who had
performed the morning rites of devotion.

Maitreya said: Master! I have been instructed, by
you, in the whole of the Vedas, and in the institutes
of law and of sacred science. Through your favour,
other men, even though they be my foes, cannot ac-
cuse me of having been remiss in the acquirement of
knowledge. I am now desirous, O thou who art pro-
found in piety, to hear from thee how this world was,
and how in future it will be? what 1s its substance, O
Brahman; and whence proceeded animate and inani-
mate things? into what has it been resolved; and into
what will its dissolution again oeccur? how were the
elements manifested? whence proceeded the gods and
other beings? what are the situation and extent of
the oceans and the mountains, the earth, the sun, and
the planets? what are the families of the gods and

# Maitreya is the disciple of Parasara, who relates the Vishriu
Purana to him. He is also one of the chief interlocutors in the
Bhégavata, and is introduced, in the Mahdbhdrata (Vana Parvan,
. 10), as a great Rishi or sage, who denounces Duryodhana’s
death. In the Bhigavata, he is also termed Kauddravi, or the
son of Kusarava.

* Literally, “Vasishtha's son’s son”. Paradara’s father, as the com-
mentator remarks, was Saktri. See my second note in p. 8, ¢nfra.

+ “And philosophy” is the commentator's definition of the original,
adi, “and the rest”.
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others, the Manus, the periods called Manwantaras,
those termed Kalpas, and their subdivisions, and the
four ages: the events that happen at the close of a
Kalpa, and the terminations of the several ages:' the
histories, O great Muni, of the gods, the sages, and
kings; and how the Vedas were divided into branches
(or schools), after they had been arranged by Vyasa:®
the duties of the Brahmans and the other tribes, as
well as of those who pass through the different orders
of life? All these things I wish to hear from you,
grandson of Vasishtha.+ Incline thy thoughts bene-
volently towards me, that I may, through thy favour,
be informed of all I desire to know.

Pardsara replied: Well inquired, pious Maitreya.
Yon recall to my recollection that which was of old
narrated by my father’s father, Vasishtha. T had heard
that my father had been devoured by a Rékshasa em-
ployed by Viswamitra. Violent anger seized me; and
I commenced a sacrifice for the destruction of the
Rakshasas. Hundreds of them were reduced to ashes
by the rite; when, as they were about to be entirely
extirpated, my grandfather Vasishtha thus spake to
me: Enough, my child; let thy wrath be appeased:
the Rakshasas are not enlpable: thy father’s death was
the work of destiny. Anger is the passion of fools; it
becometh not a wise man. By whom, it may be asked,

! One copy reads Yugadharma, the duties peculiar to the

four ages, or their characteristic propertics, instead of Yuginta.

*

Vyasa-kart’ika has, rather, the signification of “composed by
Vyasa”.
1 To the letter, “son of Visishfha”, whose father was Vasishtha.
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is any one killed? Every man reaps the consequences
of his own acts. Anger, my son, is the destruction of
all that man obtains, by arduous exertions, of fame
and of devout austerities, and prevents the attainment
of heaven or of emancipation. The chief sages always
shun wrath: be not thou, my child, subject to its in-
fluence. Let no more of these unoffending spirits of
darkness be consnmed.® Mercy is the might of the
righteous. !

! Sacrifice of Pardsara. The story of Pardsara’s birth is
narrated in detail in the Mahabhdvata (Adi Parvan, s. 176). King
Kalméshapada, meeting with SZthi, the son of Vasishtha, in a
narrow path in a thicket, desired him to stand out of his way.
The sage refused; on which the Rajd beat him with his whip;
and Sakti cursed him to beecome a Rékshasa, a man-devouring
spirit.  The R&ja, in this transformation, killed and ate its
author, or Sakti, together with all the other sons of Vasishtha.
Sakti left his wife, Adfisyanti, pregnant; and she gave birth to
Pardsara, who was brought up by his grandfather. When he
grew up, and was informed of his father’s death, he instituted a
sacrifice for the destruction of all the Raikshasas, but was dis-
suaded from its completion by Vasishfha and other sages, or
Atri, Pulastya, Pulaha, and Kratu, The Mahabharata adds, that,
when he desisted from the rite, he scattered the remaining sacri-
ficial fire upon the northern face of the Himadlaya mountain,
where it still blazes forth, at the phases of the moon, consuming
Rakshasas, forests, and mountains. The legend alludes, pos-
sibly, to some trans-himalayan volecano. The transformation of
Kalmashapada is ascribed, in other places, to a different cause;
but he is everywhere regarded as the devourer of Sakti + or
Saktri, as the name also occurs. The story is told in the Linga

* Supply: “Let this thy sacrifice cease’: i fa‘(ﬂﬁ?ﬁt \
4+ This is hardly the name of a male. The right word seems to be
Sak tri.



BOOK I.. CHAP. 1. 9

Being thus admonished by my venerable grandsire,
I immediately desisted from the rite, in obedience to
his injunctions; and Vasishtha, the most excellent of
sages, was content with me. Then arrived Pulastya,

Purana (Parviardha, s. 64) in the same manner, with the addition,
conformably to the Saiva tendency of that work, that Parddara
begins his sacrifice by propitiating Mahddeva. Vasishtha's dis-
suasion and Pulastya’s appearance are given in the very words
of our text; and the story concludes: ‘Thus, through the favour
of Pulastya and of the wise Vasishfha, Parddara composed the
Vaishiava (Vishriu) Purdnia, containing ten thousand stanzas, and
being the third of the Purana compilations’ (Purana-samhita).*
The Bhagavata (b. IIL., s, 8) also alludes, though obscurely, to
this legend. In recapitulating the suecession of the narrators of
part of the Bhagavata, Maitreya states, that this first Purdia was
communicated to him by his Guru, Pardsara, as he had been
desired by Pulastya:

WY W @ TP’ g4 (T00T) ga9ER IWHTIA |
i. e., according to the commentator, agrecably to the boon given
by Pulastya to Pardsara, saying, ‘You shall be a narrator of
Purdnas’; (maﬁﬂﬁ' “fwﬁ) The Mahabharaia makes
no mention of the communication’ of this faculty to Pardsara by
Puhst)w, aud, as the Bhagavata could not derive this pallmular

_Y A W&m aﬁrm q 'cﬁwr. [
TRITfEwd W gUC ] wOAT
FZARTE GEQTEHTYS mmi%rm 1
FAATREH A FIATAEGAR |
A e gUIRY wfgarg g

The lithographed Bombay edition of the Linga-purdia gives the end of
this passage differently, so as to reduce the Vishiu-purdic to six thou-

sand stanzas, and to reckon 1t as the fourth of the Puranas:
ugTREfAd LiE] agm—'r ¥ §ga |
Tg9 fe gouTt Gfgarg guraaa i
T An oversight of quotation, for YUTWHIAT. See Goldstiicker's
Panini, His Place in Sanskrit Literature, pp. 145 et seq.
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the son of Brahm4,' who was received, by my grand-
father, with the customary marks of respect. The
lustrions brother ¥ of Pulaha said to me: Since, in
the violence of animosity, you have listened to the
words of your progenitor, and have exercised clemency,
therefore you shall become learned in every science.
Since you have forborne, even though incensed, to
destroy my posterity, I will bestow upon you another
boon; and you shall become the author of a summary
of the Puranas.? You shall know the true nature of
the deities, as it really is;7 and, whether engaged in

from that source, it here, most probably, refers, unavowedly, as
the Linga does avowedly , to the Vishiu Puraria.

! Pulastya, as will be presently seen, is one of the Rishis
who were the mind-born sons of Brahmd. Pulaha, who is here
also named, is another. Pulastya is considered as the ancestor
of the Rakshasas; as he is the father of Visravas, the father of
Ravana and his brethren.  Uttara Rémdyana. Mahdbharata,
Vana Parvan, s. 272. Padma Pur.. Linga Pur., s. 63,

: gumEfgaTaar $ara® wiwfa )
You shall be a maker} of the Samhitd or compendium of the
Purinas, or of the Vishiu Puriina, considered as a summary or
compendium of Pauranik traditions. In either sense, it is incom-
patible with the general attribution of all the Puranas to Vydisa.

Read “elder brother"”. agrgja.

4+ Rather, agreeably to the commentator: “You shall obtain in a proper
manner the highest object derivable from apprehension of deity”. This
is said to be “knowledge conducive to emancipation”. In the Sanskrit:

TIATTACATET AT W | w9 uR g, 9

The line under exposition is as follows:

ZIAYTATY | qATI@@q HAT |
? Kartri is, however, elucidated, in the commentary, by pravarteka,
“publisher” only.
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religious rites, or abstaining from their performance,*
your understanding, through my favour, shall be per-
fect, and cxempt from doubts. Then my grandsire
Vasishtha added: Whatever has been said to thee by
Pulastya shall assaredly come to pass.

Now truly all that was told me formerly by Va-
sishtha, and by the wise Pulastya, has been brought
to my recollection by your questions; and I will relate
to you the whole, even all you have asked. Listen to
the complete compendium of the Puranas, according
to its tenor. The world was produced from Vishnu:
it exists in him: he ig the cause of its continuance and
cessation:® he is the world.?

! \thfher pufm ming the u.xufll ceremonies of the Brahmans,
or leading a life of devotion and penance, which supersedes the
necessity of rites and sacrifices.

? These are, in fact, the byief rveplics to Maitreya’s six
questions (p. 6), or: Iow was the world created? By Vishnun,
How will it be? At the periods of dissolution, it will be in
Vishriu. Whence proceeded animate and inanimate things? From
Vishnu,  Of what is the substance of the world? Vishiiu. Into
what has it been, and will it again be, resolved? Vishnu. He
is, therefore, both the instrumental and material cause of the
universe. ‘The answer to the “whence” replies to the query
as to the instromental cause: “He is the world” replies to the
inquiry as to the material cause’: e« a‘a‘%ﬁ"{‘@ fafaaus-
FIVE MG § THUTTANIRIACA | ‘And by this explana-
tion of the agency of the materiality, &e. of Vishnu, as regards
the universe, (it follows that) all will be produced from, and all
will repose in, him’: ey foaay; qéﬁﬂmﬁim
fzm‘-ﬁ famﬁtﬁ%fwfa GEE] QIT‘QTcﬁﬁ! ! + We have

* Sanrzm(z See the edltors ﬁrst note in p. "G, uyra
+ These two extracts are from the commentary on the 1ishiu-purdia.
The first is a little abridged.



i2 VISHNU PURANA.

here precisely the 7o 7zzdv of the Qrphic doctrines; and we might
fancy, that Brucker was translating a passage from a Puraia,
when he describes them in these words: “Continuisse Jovem
[lege Vishnum] sive summum deum in se omnia, omnibus ortum
ex se dedisse; et ** omnia ex sc genuisse, et ex sua pro-
duxisse essentia; Spiritum esse universi, qui omnia regit, vivificat,
estque ** Ex quibus necessario sequitur omnia in eum reditura.”
Hist. Philos., 1., 388. Jamblichus and Proclus alse testify that
the Pythagorean doctrines of the origin of the material world
from the Deity, and its identity with him, were much the same.
Cudworth, Intell. Syst., Vol. I, p. 346.




CHAPTER IL

Prayer of Parddara to Vishiu. Successive narration of the Visliiu
Purana. Explanation of Visudeva: his existence before crea-
tion: his first manifestations. Description of Pradhdna or the
chief principle of things. Cosmogony. Of Prakfita or ma-
terial creation; of time; of the active cavse. Development of
effects; Mahat; Ahaihkdra; Tanmdtras; clements; objects of
sense; senses; of the mundane egg. Vishilu the same as
Brahmd the creator; Vishiu the preserver; Rudra the de-
stroyer.

ParASaRrA said: Glory to the unchangeable, holy,
eternal, supreme Vishfiu, of onc universal nature, the
mighty over all: to him who is Hiranyagarbha, Hari,
and Sankara, the creator, the preserver, and destroyer

' The three hypostases of Vishiu. Iirafyagarbba (fgv®-
wﬁ) is a name of Brahmda; he who was born from the golden
egg. Hari (gfT) is Vishilu; and Sankara (a=%), Siva. The
Vishnu who is the subject of our text is the supreme being in
all these three divinities or hypostases, in his different characters
of creator, preserver, and destroyer: Thus, in the Mzirkm'ldeya ¥
‘Accordingly, as the primal all-pervading spirit is distinguished
by attributes in creation and the rest, so he obtains the denomi-
nation of Brahma, Vishnu, and Siva. In the capacity of Brahma,
he creates the worlds; in that of Rudra, he destroys them; in
that of Vishdu, he is quiescent. These are the three Avasthds
(lit., hypostases) of the self-born. Brahmd is the quality of ac-
tivity; Rudra, that of darkness; Vishriu, the lord of the world,
is goodness. So, therefore, the three gods are the three qualities.

* XLVL, 16 et seq. The edition in the Biblivtheca Indica gives several
discrepant readings.
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of the world: to Visudeva; the liberator of his wor-
shippers:* to him whose essence is both single and
manifold; who is both subtile and corporeal, indiscrete
and diserete: to Vishfiu, the cause of final eman-
cipation.*  Glory to the supreme Vishnu, the cause

They are ever combined with, and dependent upon, one aunother;
and they are never for an instant separate; they never quit each
other?’

YT HEETIF: I waATley IR

a91 | EwrATyTfa AErfawfrarfasa

TS GWd Srarag s HeLAm |

fawgE ¢ fu TrafaET samn | 99

T AT /AT R 1A A swefd: )

=AU TGT A1 A T TG AT

ARG A wAErEfauEsT |

T A « Gui T aFfEm @0

The notion is one common to all antiquity, although less philo-
sophically conceived, or, perhaps, less distinctly expressed, in the
passages which have come down to us. The zpei¢ GoyLrdg
vmootaoerg of Plato are said, by Cudworth (L, 111.), upon the
authority of Plotinus, to be an ancient doctrine, meldata do&a.
And he also observes: “For, since Orpheus, Pythagoras, and
Plato, who, all of them, asserted a trinity of divine hypostases,
unquestionably derived much of their doctrine from the Iigyptians,
it may be reasonably suspected, that these Egyptians did the like
before them.” As, however, the Grecian accounis and those of
the Egyptians are much more perplexed and unsatisfactory than
those of the Hindus, it is most probable that we find amongst
them the doctrine in its most original, as well as most methodical
and significant, form.
! This address to Vishnu pursues the notion that he, as the

supreme being, is one, whilst he is all. He is Avikéra, not sub-

* The words “of his worshippers” are supplied from the commentary.
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of the creation, existence, and end of this world;
who 1s the root of the world, and who consists of the
world. !

Having glorified him who is the support of all
things; who 1s the smallest of the small;* who is n all
created things; the unchanged,” imperishable® Puru-

jeet to change: Sadaikardpa, one invariable nature: he is the
liberator (Téra), or he who bears mortals across the ocean of
existence: he is both single and manifold (Ekédnekaripa): and
he is the indiscrete (Avyakta) cause of the world, as well as
the discrete (Vyakta) effect;-or ihe invisible cause and visible
creation.

! Jaganmaya, made up, or consisting substantially (l-'{‘a), of
the world. Maya is an affix denoiing *made’ or ‘consisting of’;
as Kashthamaya, ‘made of wood’. The world is, thercfore, not
regarded, by the Pauraniks, as an ‘emanation, or an illusion, but
as consubstantial with its first cause.

2 Adiyamsam anfyasd R {), ‘the most atomic
y Y \ ,
of the atomic’; alluding to the atomic theory of the Nyaya or
logical school.

® Or Achyuta <W‘a), a common name of Vishnu, from «
privative, and Chyuta, fallen: according to our comment, ‘he
who does not perish with created things’.  The Mahdbharata
interprets it, in one place, to mean ‘he who is not distinet from
final emancipation’; and, in another, to signify ‘exempt from
decay’ <ijﬁﬂ‘> A commentator on the Kasikharida of the
Skanda Purdna cxplains it ‘he who never declines (or varies)

from his own proper nature:’ @H‘TQTEWH% \F

* In the original there is no term to which this corresponds.

+ |HTITE WS q | ?
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shottama;' who 1s one with true wisdom, as truly
known;* eternal and incorrupt;* and who is known,
through false appearances, by the nature of visible
objects:*§ having bowed to Vishnu, the destroyer,

! This is another common title of Vishnu, implying supreme,
best (Uttama), spirit (Purusha), or male, or sacrifice, or, ac-
cording to the Mahdbh., Moksha Dharma, whatever sense Pu-
rusha may bear:

gua a9 TR gl ufRifaan |
FETAYRUTE WTET qgaRurwa: !
® Paramarthatah (q‘(‘l:[‘l'ﬁ'?{:), ‘by.or through the real object,
or sense; through actual truth.’
¢ Bhrantidaréanatah (‘a’]‘fﬁ{‘ﬂ'ﬂ‘a‘:), ‘false appearances,’ in
opposition to actual truth.  *By the mature of visible objects’
(wﬁ'@*@'&m): Artha is explained by Drisya (g‘ig), ‘visible’;
Swartipenia, by ¢the nature of?. That is, visible objects are not
what they seem to be, independent existences; they are essen-
tially one with their original source; and knowledge of their
trne natare, or relation to Vishnu, is knowledge of Vishiu him-

* “Who is, essentially, one with intelligence, transeendent, and without
spot:”
. e . &
WEEuREw fqAs q@med: |
+ Preferably: “Conceived of, by reason of erroneous apprehension,
as a material form”:
- ¢
adTIEEIT wriwgnwa: fEgan

The commentary runs: wﬁ'@@m W@m’ fg'&ﬁ'a‘i'frﬁiﬁﬂ

fm‘a I{ﬂ}ﬂl{ { The “erroneous apprehension” spoken of is here ex-
plained as arising from the conception of the individual soul.

* In the Harivamsa, 11358, we find:
gREY 9% TAd 99 ufRfaan |
YGRS § d@d JRETHA: U

“Purusha, that is to say, sacrifice, or whatever else is meant by purusha,

—all that, known for highest (para), is called Purushottama.”
The word is a karmadhdiraye compound, not a tatpurusha.
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and lord of creation and preservation; the ruler of the
world; unborn, imperishable, undecaying:* 1 will
relate to you that which was originally imparted by
the great father of all (Brahmat), in answer to the
questions of Daksha and other venerable sages, and
repeated by them to Purukutsa, a king who reigned
on the banks of the Narmada. It was next related by
him to Saraswata, and by Saraswata to me.’

Who can describe him who is not to be apprehended
by the senses: who is the best of all things; the su-
preme soul, self-existent: who is devoid of all the
distinguishing characteristics of complexion, caste, or
the like; and is exempt from birth, vicissitude, death,
or decay:: who is always, and alone: who exists
everywhere, and in whom all things here exist; and
who 1is, thence, named Vasudeva?® He 1is Brah-

self. This is not the dogetrine of Maya, or the influence of illu-
sion, which alone, according to Vedanta idealism, coustitutes
belief in the existence of matter: a doctrine foreign to most of
the Purdnas, and first introduced amongst them, apparently, by
the Bhagavata.

' A different and more detailed account of the transmission
of the Vishriu Purdna is given in the last book, c. 8.

? The ordinary derivation of Visudeva has been noticed
above (p.2). Here it is derived from Vas, ‘to dwell,’ from
Vishnu’s abiding in all things, and all in him: qFATH aWE
9 9@ | The Mahabhirata explaing Vasu in the same man-
ner, and Deva to signify radiant, shining: |9 S{:[gmﬁ‘ ITH-

" Avyaya. Ilere and elsewhere the commentator gives apariidmin,
“jmmutable”, as its synonym.

+ Expressed by Abjayoni, “Lotos-born’'.

1 Add “increase”, sddhi.

L 2
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ma,’ supreme, lord, eternal, unborn, imperishable, un-
decaying; of one essence; ever pure, as free from defects.
He, that Brahma, was all things; comprehending in
his own nature the indiscrete and discrete. He then
existed in the forms of Purusha and of Kala. Purusha
(spirit) is the first form of the supreme; next proceeded
two other forms, the discrete and indiscrete; and Kala
(time) was the last.* These four—Pradhana (primary

gfq a9yay Fgaa a1g: gA 19 Qfgartafa 3« ager-
{ﬁ'%ﬁ%ﬁ a“tﬁa: 1 ‘He causes all things to dwell in him; and
he abides in all: whence he is named Vasu. Being resplendent
as the sun, he is called Deva: and he who is both these is de-
nominated Vasudeva.” See also b. VL, ¢. 5.

! The commentator argues, that Yasudeva must be the Brahma
or supreme being of the Vedas, because the same circumstances

* #e9 FARRNFAIAREERIIA |
AYT YJRERAW FToeaw ¥ f@anw |
TR FTHW ®Y GEN: WUH 7
TATIR AT Y FE@YTITH )

“That Bralma, in its totality, has, essentiaily, the aspect of prakiiti,
both evolved and unevolved, and also the aspect of spirit, and the aspect
of time. Spirit, O twice-born, is the leading aspect of the supreme Brahma.
The next is a twofold aspect, viz., praktiti, both evolved and unevolved;
and time is the last.”

It seems, therefore, not that prak#iti, spirit, and time originated from
Brahma, but that Brahma offers itself under these modes of apprehension.
These modes are coessential with Brahma,

The last line of the text cited above admilting of two interpretations,
that has been chosen which harmonizes the doctrine of the writer of the
Purana with the doetrine of his quotation in pp. 283—25, infre; for on
that his own enunciation here undoubtediy is founded.

Professor Wilson adopted the following reading of the first line of the
verses in question.:\

ARAIAI T ATIRE QU |

+ These words have the appearance of being a glossarial expansion of

an etymology given in the Makdbhdrata, or some similar work. The
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or crude matter), Purusha (spirit), Vyakta (visible
substance), and Kéala (time) —the wise consider to be
the pure and supreme condition of Vishiu.? Thege
four forms, in their due proportions, are the causes of
the production of the phenomena of creation, preser-
vation, and destruction. Vishiu, being thus discrete
and indiscrete substance, spirit, and time, sports like

are predicated of both, as eternity, omnipresence, omnipotence,
&c.; but he doces not adduce any seriptural text with the name
Viasudeva.

? Time is not wvsually enumerated; in the Purdnas, as an
element of the first cause; but the Padma P. and the Bhigavata
agree with the Vishiu in including it. It appears to have been
regarded, at an earlier date, as an independent cause. The com-
mentator on the Moksha Dharma cites a passage from the Vedas,
which he understands to allude to the different theories of the
cause of creation:

e FaTEY frafadgset yartw aifa: gew:
Time, inherent nature, consequence of acts, sclf-will, clementary
atoms, matter, and spirit, asserted, severally, by the Astrologers,
the Buddhists, the Mimamsakas, the Jainas, the Logicians, the
Sdukhyas, and the Veddntins, Kgorog was also one of the fivst
generated agents in creation, according to the Orphic theogony.

commentary on the Vishiu-purdia has: ﬁ%‘ﬁ[ \ Hé‘-ﬁ'{ﬁ' ggfa
quE qrfErgafa | « 99 @ 91929 LI | FAfaa -
Nefafa argaaarny: | TFIET Araae ayfa wFurE: )
FUATEYANTHT 19 fagicia Maudy fawa: )
In the Mahdbhdrata, S(inti-pa/'mn, 15169, we read:
graTH Sufes yar g9 gty
YATEY qTYL @A FER

* From the Swetitwatara Upanishad. See the Bibliotheca [ndica,
Vol. VII, p. 275.
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a playful boy, as you shall learn by listening to his
frolics.!

That chief principle (Pradhéna), which is the m-
discrete cause, is called, by the sages, also Prakiiti
(nature): 1t is subtile, uniform, and comprehends what
is and what is not (or both causes and effects);*
durable, self-sustained, illimitable, undecaying, and
stable; devoid of sound or touch, and possessing
neither colour nor form; endowed with the three qua-
lities (in equilibrium); the mother of the world; with-
out beginning;?® and that into which all that is produced

! The creation of the world is very commonly considered to
be the Lila (ﬁ"t’&[‘r), sport or amusement, of the supreme being.

? The attributes of Pradhana, the chief (principle or element),
here specified, conform, generally, to those ascribed to it by the
Sankhya philosophy (Sénkhya Kérikd, p. 16, &ec.); although some
of them are incompatible with its origin from a first cause.+ In
the Sankhya, this incongruity does not occur; for there Pradhdna
is independent, and coordinate with primary spirit. The Puranas
give rise to the inconsistency, by a lax use of Loth philosophical
and pantheistical expressions. ' The most incongruous epithets in
our text are, however, explained away in the comment. Thus,
Nitya (fer®), ‘eternal’, is said to mean ‘uniform, not liable to
increase or diminution’: e zr?mq mﬂ?{ | Sada-
sadatmaka (HEHLTAIH), ‘comprehending what is and what is
not’, means ‘having the power of both cause and effect’ (m
ﬁr(‘l[[‘afi.gﬁ) as proceeding from Vishnu, and as giving origin
to material thmgs Anadi (wm) ¢ without begmmng means

* The literal translation is tlus “That w}nch is the unevolved cause
is emphatically called, by the most eminent sages, pradhdna, original
base, which is sublile prakditi, viz., that which is eternal, and which at
onee is and is not, or 45 mere process.”’

The Sanskrit is in note 2 of this page. I cannot translate prakiiti.

t?



BOOK 1., CHAP. 1I. 21

1s resolved.* By that plmuplu all thmgs were in-
“without birth’ (Smﬂlﬂ), not being cngcndued by any created
thing, but proceeding immediately from the first cause. ‘The
mother’, or, literally, ‘the womb, of the world’ (aﬂaﬁ’fﬁ),
means ‘the passive agent in creation’, operated on, or influenced,
by the active will of the creator.t+ The first part of the passage
in the text is a favourite onc with several of the Puranas; but
they modify it, and apply it after their own fashion. In the
Vishiu, the original is:

T I FHRAATIG AR |

wrea wafa: gean e szagaa
rendered as above. The Viyu, Brahmdiida, and Kirma Pu-
rianas have:

W Wl qY e aE TR |

wuTH wafd 7 qarmewsia@an i
‘The indi