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INTRODUCTION

Existing translations of Yedie texts, however etymo-

logically “acctrate,” are too often unintelligible o

unconvincing, sometimes admittedly unintelligible to the

translator himself. Neither the “Sacred Books of the

East,” nor for examiple stich translations of the Upanigads

as those of R. E. Hume, or those of Mitra, Roer, and

Cowell, recently. reprinted, even approach the standards

set by such works as Thomas Taylor's version of the

Enmeads: of Plotinus, or Friedlinder’s of Maimonides’

Guide for the Perplexed. Translators of ths Vedas do not

stem to have possessed any previons knowledge of meta-

physics, but rather to have gained their first and only

notions of ontology from Sanskrit sources. As remarked

by Jung, Peychological Types, p, 263, with reference to

the study of the Upanisads under existing conditions,

“any true perception of the quite extraordinary depth

of those ideas and theiramazing psychological accuracy is

still but a remote possibility.”

It is very evident that for an understanding of the

Vedas, a knowledge of Sansktit, however profound, is

insufficient. Indians themselves do not rely upon their

Inowledge of Sanskrit here, but insist upon the absolute

necessity of study at the feet of a gure. That is not

possible in the same sense for European students, Yet

Europe also possesses a tradition founded in first prin

ciples. That mentality which in the twelfth and
thirteenth centuries brought into being an intellectual

Christianity owing as much to Maimonides, Aristotle, and

the Arabs as to the Bible itself, would not have found the

Vedas "difficult." For example, those who understood

that " Paternity and filiation . . . are dependent proper-

vil



INTRODUCTION

ties,” or that God “ cannot be a Person without a Nature,

nor can his Nature be without a Person,"” Eckhart, 1, 268

and 304? or had read later Dante’s “© Virgin. Mother,

daughter of thy Son,"” Paradiso, xxiii, would not have

seen in the mutual generation of Purusa and Virdj, or

Daksa and Aditi an arbitrary. or primitive mode of
thought: those familiar with Christian conceptions. of

Godhead as “' yoid,”" “naked,” und “as though it were

not,” would not have been disconcerted by descriptions
of That as“ Death " (myiyw), and as being ‘in no. Wise ”

(neti, muti). To those wlio even to-day have some idea

of what is meant by a” reconciliation of opposites,"’ or
haye partly tnderstood the relation between man's

conscious consciousness and the unconscious sources of

his powers, the significance of the Waters as an“ inex-
hanstible well” of the possibilities of existence might be
apparent. When Blake speaks of a Marriage of Heaven

and Hell,” or Swinburne writes, “I bid you but be," there

is included more of the Vedas than can be found in many
learned disquisitions on their “ philosophy." What right
have Sanskritists to confine their labours to the solution
of linguistic problems: is it fear that precludes their
wrestling with the ideology of the tex#® they undertake ?
Olir scholarship is too little humane.*
What 1 have called here a “‘new approach to the

Vedas” is nothing more flan an essay in the exposition
of Vedic ideas by means of a translation and a commentary.
in which the resources of other forms of the universal
tradition are taken for granted, Max Miller, in 189r, held
that the Veda would continue to occupy scholars " for
centuties to come," Meanwhile there are others beside
professional scholars, for whom the Vedas are significant.
In any case, no great extension of our present measure of
understanding can be expected from philological research
alone, however valuable such methods of research may
have been in the past: and what is true for Sumero-
Babylonian religion is no less true for the Vedas, viz, that

vill



TNTROPUCTION

"further progress in the interpretation of the difficult

cycle of . .., liturgies cannot be made until the cult is

mor¢ profoundly interpreted from the point of view of the

history of refigion."*

‘As regards the translation: every English word

employed has been used advisedly with respect to’ its

technical significance. For example, “' nature" is here

always the correlative of “ essence,” and denoted that

whereby the world isasitis; neverasin modern colloquial

usage to denote the world, ens nadurute, Similarly,

existence is distinguished from being, creation from

emanation, local movernent from the principle of motion,

the incalculable from the infinite, and so forth, All that
is absolutely necessary if the sense of the Vedic texts is to

be conveyed. In addition, the few English words added

tocomplete the senise of tiie translation are italicised : and

when several English words are employed to render one

Sanskrit term, the English words are generally connected

by hyphens, eg. Aditya, “Supemal-Sun”"; Aksara,
“Tmperishiable-Word.””

As regards the commentary: here I have simply used

the resources of Vedic and Christian scriptures side by

side, An extended use of Sumerian, Taoist, Sutf, and

Gnostic sources would have been at once possible and

illuminating, but would have stretched the discussion

Ecyond reasonable limits? As for the Vedic and

Christian sources, each Muminates the other. And that

is in itself an important contribution to understanding,

for as Whitman expresses it, “These are really the

thoughts of all men in all ages and Jands, they are not

original with me. If they are not yours as much as mine,

they are nothing, or next to nothing.” Whatever may

be asserted or denied with respect to the “value” of

the Vedas, this at least is certain, that their fundamental
doctrines are by no means singular,

ANANDA K, COOMARASWAMY,

Museum of Fine Arts, Boston,, December, 1932.
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BRHADARANYAKA UPANISAD, I, 2
G Saravaria Bramuana X, 6, 5)

In the beginning (agre) no thing whatsoever was
here, This-all (idam) was veiled by Death (mpiyu),
by Privation (aSandya): for Privation is Death.
That (tad) took-on (akuruta) Intellect (manas),
“Let me be Selfed" (dimanvt sym). He (suk),
Self, manifested Light (arcan acaral). Of Him,
as_he shone, were the Waters (apa) born
Gayanta). “Verily, whilst I shone, there was
Delight” (kam), said-He (iti). This is the Sheen
(arkatva) of Shining (arka), Verily, there is delight
for him who knoweth thus the sheen of shining, 1.

Our text deals with the origin of Light from Darkness,
Life from Death, Actuality from Possibility, Self from the
Un-selfed, saguna from nirguria Brahman, “Tam” from
Unconsciousness, God from Godhead. “ The first formal
assumption in Godhead is being . . . God,” Eckhart,
1,267. “ The Nothing bringeth itself into a Will," Bohme,
XL Questions concerning the Soule, I, x78: "an eternal
will arises in the nothing, to introdice the nothing into
something, that the will might find, feel, and behold
itself,” Siguatura Rerum, 1,8. "The Tao became One,"Tao Té Ching, TI, 42*
Compare Taitiriya Up., I, 7 stayam akurut’ dimanam

“of itself assumed Self,” and suayumbit, " self-become,"*
I



A NEW APPROACH TO THE VEDAS

Upanisads passin: Maitri Up,, V, 2 and TI, 5, “In the

beginning this world was a Dark-Inert (lamias) , , . that

proceeds to differentiation (ofsamatva) . . . even as the

awakening of a sleeper.” That is Eckhart’s “ passive

‘welling up”: “the beginning of the Father is primary,

not proceeding,” "the Father is the manifestation of the

1, 268, 267 and 135. Just as also, microcos-
Without a doubt, consciousness is derived

from the unconscious" (Wilhelm and Jung).

‘Now as to One": an intelligible distinction ean be

made between the inconnumerable Unity of God without

a second,” the Sameness of Godhead, and the Identity,

Deity, af God and Godhead, miiréa and amir Brahman

“between the pillars of the conscious and unconscious ..

all beings and all worlds,”” Kabtr, Bolpur ed,, 11,59; " One
and One uniting, there is the Supreme Being,” Eckhart,

1,368, That these are here “rational, not real” distino-
tions (Eckhart, 1; 268) appears in the fact that." One

can be spoken equally of Unity, Sameness, and Identity =

God, Godhead, Deity, is not-a distinction of Persons.

On the other hand, "" One "* cannot be said of the Trinity.
a3 such, ‘These distinctions, necessarily and clearly made

in exegesis, when literally interpreted, become definitions

of sectarian points of view, theistic, nihilistic, and meta

physical? in Glukti-vada the Unity, in sanye-uida the

Sameness, in jidva-vada the Identity are respectively

paramarthika, ultimately significant. In Sakta cults
there. survives an ontology antedating patriarchal

modes of thought, and’ the relation of the conjoint
principles is reversed (viparita) in gender: here Siva,

inert, effecting nothing by himself, represents the God-

head, while Sakti, Mother of All Things, is the active

power, engendering, preserying, and resolving, ila is

‘bot " hers.” In" mysticism’* there is an ——
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best and are most aware of him that way pursue,’

Eckhart, 1, 482.

Tt should be observed further that while we speak in

theology* of First, Second, and Third Persons, the Persons

being connected (dandhu, Re Veda, X, 129, 4, Brha-

daranyaka Up.,T, 1,2) by opposite relation, the numerical

ordering of the Persons is purely conventional (sariketita),

not a chronological or real order of coming into being +

for the Persons are connascent, tlarctarajanmana, the

Trinity (tridha) is an arrangement (samhitd), not a

For example, the Son creates the Father as

much as the Father the Son," for there can be no paternity

without a filiation, and vice versa, and that is what is

meant by “opposite relation.” Similarly, there cannot

be a Person (Purusa) without Nature (Prakrti), and vice

versa. That is why in metaphysical " mythology " we

‘meet with “inversions,” as for example, when in the Rg

Veda, X72, 4, Daksa (a personal name of the Progenitor,
see Salapatha Bridkmana, II, 4, 4,2) is born of Aditi as her

son, and she also of him as his daughter; or X, 90, 5, where

Virdj is born of Purusa, and vice versa. Metaphysics are

consistent, but not systematic : system is found only in

religions extensions, where a given ordering of the

Persons becomes a dogma, and it is precisely by such

‘matters of faith,” and not by a difference of meta

physical basis; that one religion is distinguished from

another. That is truly a “‘distinction without a

Tt should be observed that the connascence (sahajanma)

of Father-essence and Mother-nature, the two forms "”

of Brahman, though metaphorically spoken of as“ birth "*

Ganma), is not a sexual-begetting, not a generation from

conjoint principles, maithunya prajanana: in that sense

both are equally un-begotten, un-born, as in ‘Svetésvatara
Up., I, 8, dvdvajau, or as implied in the Brhadaranyaka

Up..L, 4, 3 where the origination of the conjoint principles

called a’ ” falling apart," diremption, or karyokinesis,
3
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deedha-pita, “ One became Two,” viz., Yin and Yang,
Tas Té Ching, U1, 42.

‘On the other hand, their common Son, Agni Brahma-

Prajapati, etc, being consubstantial with the Spirit
(préria)** is at once unborn in the same sense, and born

by a generation from the conjoint principles,** Only the

latter birth can be thought of as an “event” taking place

at the dawn of a creative cyole, in the beginning, agre.

With respect to ham, Delight,’’ “Affirmation:

Will (Aama) or Fiat (sydd) are the moving power (dansa,

rerioa) in all procession (Rrama, prasarana), hima is the

will-to-life, “so great indeed is dma,”” Brhadaranyaka

Up., I, 4, 17. Will, kama, is an essential name of God;

it is by his Will that his intrinsic-form (svarifpa) signs

and seals intrinsic-nature (svabhava), Nature for her part

esiring form. So the single Will in Deity may be regarded

from two points of view, with respect to essence as the

Willspirit, and with respect to nature as tho Craving!

as Gandharva and Apsaras (= Urvaél, Re Veda,

33, 1, and Apys, X, 13, 4, Kamadeva and Ratf, Eros

I, 8, 20 and 33, where Narivana is “love” (kama, lobha,
riga) and Sti-Laksmt is “ desire (iccha, tend, rati).

These two aspects of the Will are plainly seen in the

Vedic “tegend" of the Birth of Vasisths,2® and the
Parcavinsa Brakmeya passage cited below, p. 8. In

the first case Mitra-Varunau is quite literally seduced by

the fascinations of the Apsaras Urvast ; in the second, the

Waters are literally “‘in heat.” God thus affirms himself

because it is his nature so to come forth: existence is his

knowledge of himself, that is his eating of the fruit of the

‘tree, for to eat is to exist, In other words, the possibility

of existence necessarily involves the fact of existence :
that is precisely His omnipotence who is without (an-

redlised) potentialities and is never idle though he never

works. Nor does he act unwittingly, he drinks the poison

(bisa) and objectivity (prsamata) of existence as well as its

delights; whereby his throat is scorched and blackened.

4
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It will be seen that no real distinction can be drawn in
Principle between the Fall of God and that of Man: both
‘are the necessary consequences of a divine nature common.
to both, The sin and shame, the virtue and glory of

existence are his asmuch asours.!" ‘The ditierence between
us is that he knowingly remains within at the same time

that he comes forth Self-ishly, we are conscious ontly in our
“self.” He is a tide at once fontal and intlowing: we
are its waves, oblivious that wave is water too. Our
only error is to see distinction here: the Comprehensor,
ya evar videan, knowing himself no more as wave, but as
the sea him-Self, returns with the tide to itssource, which
neither hie nor the Supreme Self have ever really, but only
logically, lett.

‘The Will proceeds as Love, by way of the Will as
Love,” St, Thomas, Sum. Th,, T, Q. 36, A. 2) that
“mutual outpouring of love . . . is the common spiration
of the Father and the Son,” Eckhart, I, 260, ‘* We desire
a thing while as yet we do not possess it, When we have
it, we love it, desire then falling away,” Eckhart, I, 82" ;
but as there is nothing that he does not poscess in himself,
who does not proceed from potentiality to act, but is all
act, his will is his love, ' Eternity is in loye with the
productions of time,” Blake, cf. Re Veda, VU, 87, 2.
That is his affirmation and delight, kam, ananda, * God
enjoys himself in all things . . , finding his reflection
Tost delightful.” Rekbiart, 1,243 and 425, cf. ramudarh
prayati, Sadkaricarya, Stdlmaniripana, 95.
Veda neither asserts a beginning in time, nor a creation

¢ nihilo* “In the beginning” does not mean “at a
given time,""noreventfully, but in an ever-present now, of
Which empirical experience is impossible, human know-
ledge being only of the past, and human expectation only
ofthe future: agre is first in order, primordial, in principio,
rather than first in time, “In the beginning, this world
was:merely Water,’” Brhadavanyaka Up.,V, 5,1: that is
to say all the possibilities of existence, not yet existence,

5
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but not an impossibility of existence, a true nothing, to be

compared to the horns of a hare or the son of a barren

Womman, To'say that te world was not, that there was

jing, or as in Genesis that all was “* without form and
mnot to say that nothing was. What was is called

pradhiina, mitla-prakrti, the Waters, Dark-Inert (lamas),

and by many other names: what was not is the world,

life, existence, multiplicity, variety, ens matwrata, the

Three, Worlds,

As to the conception of Godhead in our text: Mrtys,

Death, is lifelessness, and lifelessness, in the technical

phraseology of St Thiomas, is '" lack of an intrinsic form,"

Sum, Th., 11,0. 6,A.2, “A prodigy, and is not being
_.. (but) prior t¢ motion and prior to intelligenc

Plotinus, Enneads, VI, 9, 6. So the Godhead, Death-

absolute,"* is also called Privation ; for " That” is the
uunexpounded (anirukto), invisible (adySya), notselfed,
(andtimya), placeless (enilayana) ground (pratistha),"*

Taitiriya Up., U, 7." Nothing true can be spoken of

God," “ God is neither this nor that,” “ Know’st thon of
him anything? He is no such thing," Eckhart, 1, 87, 21,
and 246: “which hath no ground or byss to stand on,
and where there is no place to dwell in . . . it may fitly
be compared to nothing,” Bohme, Sipersensual Life.
Stich @ negative manner of speaking is inevitable: for
here negation, neti, neti,*# " not 50, not thus,” is a denial
of limiting conditions, a double negative ; not as with us,
who "make innate denial” that we are other than
ourselves, an affirmation of limiting,
Godhead is“ void," “light and darkness, it is rid of
both.” “ poised in itself in sable stillness," it is “ idle,’”
“ efiects neither this nor that,” i8 as poor, as naked, and
as empty as though it were not; it has not, wills not,
wants not,’ " motionless dark,’ Eckhart, 1, 267-270,
308, 369, 381.24

Asandya, want, is privation of “food,” the means of
existence. ‘So in the language of the Upanigads, " to eat

°
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food." annam ad, is to " live," “exist,"" " function,”
“energise,” “be mode-ified * (maya), or “ nitured.””
In distinction from Godhead, Death, God lives, for all
things are his “food.” So "food is the supreme for
(ripa) of the Self, food the mode (-maya) of the Spirit
(prdea, here “breath of life") ; .. from food are the
begotten (prijith) born. (prajdyante) . ... by food they
live (jfvanti), and thereto they return at last,"' Muitri Up.,
VI, 14+ and it is even He manifested Light ” ; motion
Jess dark | .. this darkness is the incomprehensible
nature of God . . « first to arise in it is Light .— . (and)
this supremely pure splendour of the impartible essence
illumines all things at once . . . the patent of his power,
resplendent in: luminous detail,” Eckhart, I, 369, 373,
366, 399, Or a8 our text expresses it, of him, as he shone,
were the Waters “ born,” tint is precisely “ brought to
light"; "He iflumines (bidsayait) these worlds - ,

dines (rafjayaii) existences here," Marini Up.,

VIL 7.
“For him who knoweth thus,” ya evan vidvan,
Jomprehensor : with this constant refrain the Upanisads
invariably introduce a: statement of the immediate and

transcendental values of the knowledge previously
eimparted. Just as Eckhart, for example, after describing

procession of the Spirit as Life, “ it is owing from the
irit and is altogether ghostly, and in this power God

Gut in the full flower of his joy and glory, as he is in
mself,"" adds “were he always recollected in this

‘a man would neyer age,’ I, 2gr ; or in the words of
Bipime, “The magician has power in this Mystery,”
Sfx Puncta Mystica, VI, 2, Professor Edgerton has

imirably demonstrated how the Vedas are never in
ch of knowledge for its own sake, but inamuch as

yuderstanding is thought of as synonymous with
litude, power, and freedom.*

The Waters, verily, were a countershining
7 B
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(arka). What was the foam (Sara) of the Waters,

that solidified, that became Earth (prthivi).. There-

on He, Saf, strove (asrdmayal). The Fiery-

Energy (t¢jas) and the Tincture (rasa) of his

striving (Sranta) and intension (tapta) broke forth

(ntravartal) as Fire (agni). 2.

‘The “first day of creation” is thus described asthe

reflection (@jidsa) of a light-image (Vhd-riipa) in the mirror

of the as yet undifferentiated possibilities of existence =

that is the Sheen of Shining, arfasya arkatva, Dante's

‘suo splendore . ... risplendendo,” Paradiso, XXIX,
14 and 15.°* Cf. Re Veda, X, 82, 5 and 6, where the

Several Angels are seen together (semapagyanta) in One

Projection (arpitom)# from the navel of the Unborn

fie., Varuna) as he lies germinal (garbha), recumbent
(uténapad) on the surface of the Waters: and Paacavimsa

Brahmana, VIL, 8, 1; “Unto the Waters came thelr

season, The Spirit stirred their back, therefrom becam>

a fairthing, Mitr-Varuniu counter-saw (parya passat

themselves therein." “He shines upon this wor

in the form of man," imaris lohamableydreat puriesara

Aitareya Aranyaka, 11,2, 2. Soin Genesis,

God moved on te face of the Waters," and “ He creat

‘man in bis own image’: i

‘nature the intellect of the Fa

.. , his light, his flowing intellect to wit, was shinir

this world-stuff wherein the world subsisted jn the Fatifer

in uncreated formless simplicity,” Eckhart, 1, 307 "tid

4o41 “And this is the Image and Likeness of God,
‘our Image und our Likeness; for in it God refid

Himself and all things," Ruysbroeck, Adornment of
Spiritual Marriage, 111,44 Dante, “* La gloria di colut

tutto move per Tuniverso penetra e risplende,””

"quella circulazion, che si concetta pareva in te

8
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Jame tiflesso . . . mi parve pinta della nostra effige,""

Paradiso, 1, 1-2, and XXXMM, 127-131.

“For that God és God he gets from creatures,” and

rave loved you in the reflection of my darkness,” the

"reflection of the mirror in the sun is in the sun,”

Eckhart, [,274, 377. and 143: “as when.a man beholdeth

his face in a mirror,” Bohme, Clavis, 42 and 43. Or from

Indian sources, ' Without Thee F have no infrinsic-form,

without me Thou hast no existenice,” Siddtdntamuddoalt,

“without Siva no Devi, without Devi no Siva,"
Kamakalavilasa, Commentary, citing agama with reference

to the text, 2, "She is the pure mirror wherein Siva sees

tis own intrinsic-form.”* This conception of the

relativity of God, Bohme’s“ Gegenwurf,"* which we might

call a prakdsa-vimarsa-vida, “doctrine of light and

reflection,” and implies that the Fire that shines forth as

Light is a derk heat until and simultaneously illuminated
by the counitershining, leads to developments of funda-

mental significance. That God is man-made, “ takes the

forms imagined by his worshippers" (Kailiya-malai,

Ceylon National Review, Jan., 1907, p. 285), that his

forms “‘are determined by the relation that subsists

between the worshipped and the worshipper ” (Suira-
pillisara, TV, 4, 159), gives man the right to worship him

tn any guise whereby he is most aware of him and denies

Jan's right to speak of any " other " gods as “false.”

‘\me Waters and the Earth are to be understood not
ly with reference to our terrestrial seas and continents,

but as respectively the possibilities of existence in any of

‘Three Worlds, and the support of living beings existent

xy one of them according to the terms of its possi-

nities: in other words, the “ Waters" are. literally

hewt dire, bhavisya, the Earth any corresponding: plane

‘ol sphere (loka, dhdtw, ksetra, bhianti) or support (pralispha)

of experienceTM; and any such Earth floats like a lotus,

OF like foam, or like a ship, on the surface of the Waters

9
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in which it is established. The movement of the Spirit
by which the Waters are stirred is not in itself a local
movement, but local in effect, so that the surface of the
Waters is thrown into waves, and thereby the reflection
of the Light is multiplied, contracted and identified into
variety. Ailareya Aranyaka, M1, 1, 7, "As far as the
Waters extend as far a3 Varuna extends, so far extends
His world,’ asserts the fundamental doctrine of the
identity of “ possible” and “ real.”*

The striving and intension are not easy to explain =
both imply conation, the latter (tapas) is precisely Hebrew
zimewim. Tapas is not a penanee, because not expiatory,
but rather an anguish and a passion: x dark heat of the
consciousness, a kindling not yet a flame, or to take an
analogy from Physics, a raising of potential to the
sparking point. Notions of a smouldering continence
and intellectual fermentation, as well as of a vegetative
incubation, are implied, Tejas and vase are forms pf
energy, respectively fiery anid fluid : dejits the firo of love
and wrath, rasa the elixir, tincture, or water of i
Tejas as element corresponds in part to “ phlogiston.’*
“Broke forth as Fire”: for "' the Eternal Father

manifested in the fire . ... this lagrat is effected in th
enkindling of the fire in the essence of the anguish,’
Boke, Signatura Rerum, XIV, 38 and 31, "with the

10
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preferred designation of the First-manifested Principle, on

the ane hand because of the fiery nature of the Supernal-

‘Sun, and on the other because of the primary importance
of fire in the sacrificial ritual. In our text (2 and 3) the

divine Fire is alluded to from two different points of view,

first as an undivided principle, as also specifically in. Re
Veda, I, 69, 1, where Agni is the “ Father of the Angels”

and V, 3, x, where Agni is Varuna “at birth," and Mitra

“when enkindled,” “in Him" are the Several Angels,

and He is Indra to the mortal worshipper: and second,

as one member of the Trinity of Agni, Aditya, Vayu,
The latter Agni, the Son of God, is commonly called.

Vaisvanars, " Universal,” with reference to his manifesta

tion in the terrestrial, intermediate, and celestial regions ;

and is pre-eminently " First-bom” and “ Youngest

because perpetually brought to birth in the sacrificial
fire at the dawn of every temporal cycle and the dawn of

every day,

In any ¢ase, it is an elemental Fiery Energy (lejas) that

underlies and typifies all other manifestation: so in

procession, " the Fiery-energy (leas) intrinsic-form of the

firmament, in the vacance of the inner man, determined

as the Trinity of Fire, Supernal-Sun, and Spirit, three

factors of the Imperishable-Word, OMf, sprouts forth,
Springs up, and suspires (or blossoms)” as a Burning

Bush, the all-pervading Tree of Life, Maitri Up, sce

pp. 48-51. With this compare Isaiah, XT, x, 2, Egredictur
jrga de rudice Jesse ef flos de radice ejus ascendet et

requiescet super eum spiritus domini, and. Eckhart's

Commentary, Root of Jesse is a term for the fiery nature

fof\God. . .. Jesse means a fire and a burning ; it signifies

| ground of divine love and also, the ground of the soul.

Gut of this ground the rod grows, ie., in the purest and

Ijighest ; it shoots up out of this virgin soil at the breaking

of the Son. Upon the rod opens a flower, the flower

off the Holy Ghost,” 1, 153, 154, 302. Likewise Bohme,
+} ‘The entire man is in his being the three worlds, The

m
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Soul's centre, viz., the toot of the soul's fire contains the
dark-world ; and the soul's fire contains the first Principle
as the true fire-world. And the noble image, or the tree
of divine growth, which is generated from the soul's fire
and buds forth through fierce ywrathfal death in freedom.
or if the world of light, contains the light-world or the
second Principle: And the body, which in the beginning
was created out of the mixed substance which at creation
arose front the light-world, the dark-world, and the fire-
world contains the outer world or the third mixed
Principle," Sex Puncta Mystica, V, 28: here the frst,
secand, and third Principles correspond to the Trinity of
Fire, Supemal-Sun, and Spirit, and the properties, famas,
Sattoa, and rajas,

Rasa is the sappy vegetative life in trees and plants)
@ tincture in rain, the elixir of life, the soma- dew that
Grips from the world-tree, seed in all that reproduce thelr
Kind, savour in all things eaten or drunk, and the princi
of beauty in art. Resa Is the fertilising (ratlasa)
the “flowing intellect, as for example in Re Vi¥, 164, 8, where Mother-Earth, partaking of Fath
Heaven, is“ pervaded by the tincture (ras nividil
and the Calf (— Agni) is begotten, “I understand I
the virtual salt in the vegetable life,” Bohme, Siena
Rerum, 1X, 22. Ct. the Stoic Logos spermatitos.

He effected in himself a Trinity (éridha):
third Fire (agni), one third Supernal-Sun (ddd
one third Wind (vayu),

Heis verily, the Spirit (frdya), determined (
ta) in a Trinity: of the Three Worlds, in the
mess of a horse. His head the eastern (pract)
‘his forelegs that and that airt on either si
Likewise his tail the western (pratt) aict,
hinder-legs that and that airt on either side. H

2
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flanks the soutli and north. His back the heavens

(duu), his belly firmament (anéariksa), his under-

neath this ground. He is established (pratistia) in

the Waters. He who knoweth this is established

wherever he may be. 3.

“A Trinity,” that is as the principle of Fire in any

Earth, of Light in any Heaven, of Motion in any Firma-

ment. This basic angelic Trinity of three Principles or

Persons is constantly lauded, continually referred to in

‘the Vedas and Upanigads.” “One of them (ic., Agni)

seythes when the year-of-time is done; one of them

{ie., Aditya) with his powers surveys the worlds ; of one

of them (ke., Vayu) his sweep is seen, but not his

Hikeness,” Re Veda, 1, 164,44. Maitri Up., IV, 5-0, may be

cited: Fire (agni), Wind (vdyw) and Supernal-Sun
(aditya)—Food. (anna), Spirit. (prina), Time (hala)—

Rudra, Brahma, Visnu .. . these are the primary embodi-

ments (lant) of the transcendental (para) incorporeal
(usarfva) ... Brahman." Ci.“ Now then fire is the first

cause of life; and light’ is the second cause; and the

spirit is the third cause, and yet there is but one essence

which mauifesteth itself,” Bohme, XL Questions con-

fing the Soule, 1, 276.

| ‘Now with respect to the three Persons of this Trinity :

Aditya is the Supernal-Sun,* the " Golden Person "in the

un, immediate source of image-bearing light (sariipa

Fyoti), consubstantial with the real and imageless (amirta,

ivdbhdsa) Braluman, who is very Light (jyoti), for “that

ight is the same as the Supernal-Sun," Mairi Up.,
; the personal name ts Vignu, satfva-natured, for he

igs things in being. Vayu, Wind, is the Self Hypos-
usised aS the Breath of Life, consubstantial with

, Spiritus, prdva, whose breath is in himself,

ired (avata, Rg Veda, X, 129, 2), despirated

ee niredia)*#; here the personal name is Brahma

(
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(Prajapsti,® etc.) who is rajas-natured, being the pro-
Benitive Person, who gives to every existence its extension
in'space. Agni is here specifically the fiery nature, some
times called the Wrath of God, the devourer and trans-
former of all existences: whiose personal name is Rudra,
Siva, famas-natured, for all change is a dying, a going
forth of individual form into the dark night of non-
existence. At the same time this Trinity is One Being,
to whomas such either of these personal names can be
Gitectly applied ; the functions are described, rather than
divided in the Persons, “Albeit separately lauded, these
three Lords of the World are of one Sélf-hood and a
common Nature” (Byhad Devatd, T, 70-74): that unity of
the Several Angels is Agni (Re Veda, V, 3,1); or any one
member of the Trinity may stand for all, as when in Re
Veda, 1, 125, 1, the SupernatSun (Sirya) is called the
Self of the Universe, or Vayu similarly in X, 168, 4.24
Prana, Spirittis, Phouma, Life (Taoist ch’é, Islamic ri

is an essential name of the Self, as Father or as Son!
not as in Christian theology, a distinct Person, though i
every other respect equivalent to the “ Holy Ghost."
Procession, by way of the Will ds the principle of Motion’
Préya is otten spoken of as vila or vdyu, Wind or Air
and. as the breaths of lite in all existences, the Spirit
becomes manifold, particularly fivetold (Aitareya Avag.
Saka, I, 3, 3) Faittiriva Up, I, 7, Svetidfoatara Up., 1, 3,
etc,).

Prina, Vayu, Vata, is that Gale of the Spirit whi
begins to blow at the dawn of every cyele of manifest
tion thereby the glassy surface of the Waters is thro
into waves, each one of which reflects the Supernal-S
Creating 2 multifarious Sheen or counter-shining, whi
is the world-picture. That dawn wind is not specifical
mentioned in our text, but implied in the mention of
Spirit, and when it is said that the Earth becomes fi
the foam of the Waters. Hence arises one of
fundamental problems of theology, ‘ Why does the lav
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wind of creation blow, and why as it blows?" We say

akémayat, “by the Will of God,!" but that is more of a

description than an answer. For his Will is not an

arbitrary will, an accident of being, as though He needed

anything, but inevitable and essential: as Eckhart

expresses it, “think not that it is with God as with a

human carpenter, who works or works not as he chooses,

who can do or leave undone at his good pleasure. It is

not thus with God .. . He must do, willy-nilly," 1, 23

and 263, cf. Saildharma Pundarika, XV (prose), * the

Tathagata does what-must-be-done,” Aurtavyars haroli.

God's idiosyncrasy are both eternal work and eternal rest,

He camot do otherwise than he does : for his omnipotence

does not extend to a capacity for being any other or any

Jess than he is, he cannot make thut which has been not

to have been, for all that has been is in and of himself, and
all the future is.4

It is not too bard to understand that “ God's will to

the creature was only one, viz., a general manifestation of

the spirit," Bobme, Signatura Rerum, XVI, 25, Swin-

bume’s "Thou biddst me but be,” But the gift of life,

““invits explication and manifestation it goes forth from

cternity to eternity into two essences, yiz., into evil and

to good,"” Bohme, ibid,, 20; no manifestation (eyarljana)

i conceivable except in terms of pairs of opposites,

duandvay. But how is the distribution of good and evil

in the world determined? That is a knotty problem, for
we, cannot imagine the eternal energy a3 having’ pre-

tion or as playing favonrites amongst the figures of

its puppet show: nor on the other hand that anything

existent has come to be just what it is by mere chance,

istence ” and“ causality” being connascent concepts

gans, Indian tradition, in all its farms, maintains

that the individual alone is responsible for all the good or
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evil that befalls him ; he gets, as we say colloquially,
just what is coming to him, hie“ asks forit.” As

in the Aiareya Aranyaka, I, 3, 2, yathaprajnare hi

‘sambhayay, “they are born according to the measure of

their understanding,” cf. Kausitaki Up., 1, 2, yathavidyam.

"Time, intrinsic nature, necessity, accident, the elements,

and ancestry (yoni, puruga) may be posited (as causes of

natural species) ; but inasmuch as the nature of Self is

not a combination of these, the Self is not the Ruler (F6a)

of the cause of pleasure and pain. . . that Self which

takes on every form is not also the shaper of forms,”

Sveté$vatara Up., 1, 2 and 9. So the Chandogya Up.

VIIL, 2, 4, points out that begotten existences (prajah)
get their deserts amuédsana (lit. “' according to. what is

decreed," sasana having here the force of natural law,"

the “law of heaven,” diarma, pla): inasmach as the

individual existences live-dependent-on (upajivants) their

such and such desired ends (ya yariantam-abhikdmah),

Similarly in our Upanigad, 1V, 4, 5-7,and 22, summarised,

“according fo a man’s works, which are actuated by his

will, good or evil, as the case may be, and though he may

attain his ends, he must return again from the other world

to this world: he only who is without desire, whose desire

is fulfilled, whose desire is him-Self, reaches Brahman,

there neither right nor wrong that he may have doue

aflect him"; he escapes there from’ merit and demerit,

punya-papa, dharmadharmau,

Similarly Sankardcirya, Veddnta Sittra, I, 1, 32-35,

Commentary, maintains that injustice cannot be a

to Brahman, for as much as be docs not aet int ly,
but with regard to (sapeksa) merit and demerit (d/ar-

mddharmau) ; he being the common cause of the becoming

of all things, but not of the distinctions between them,

which distinctions are determined by the " varying works
inherent in the respective personalities."

Quite or nearly in accord with this, St. Thomas, dis-

tinguishing Fate from Providence, says that it is" mani-
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fest that fate is in the created causes themselves,” Sum,

Th., 1, Q. 116, A. 2, Bohie is even more definite; “as

ig the harmony, viz,, the life’s form in each thing, so is

also the sound or tone of the eternal voice therein ; in the

holy, holy, in the perverse perverse," and that is deter-
mined by the frba “which Adam took in by his

imagination " and which comes into the worl

individual form of the spirit, hanging to it,

‘no creature can blame its creator, as if he made it evil,’

‘Signatura Rerum, XVI, 6 and 7, and XL Questions

‘concerning the Soule, VII, 14. Compare also Dante

Paradiso, XVII, 37-42, “Contingency, that does not

extend beyond the page of your material, is all depicted

in the eternal aspect ; though it takes not its necessity

therefrom, no more than does a ship as it floats down the

stream (depend upon) that image wherein she is

mirrored.”

All that follows naturally from the conclusion that

nither good nor evil can have, as such, any place in pure

being: that point of view, is so constantly maintained in

the Upanisads, Biagavad Gild, and in Buddhism, that the

citation of a couple of passages will amply suifice, He,

Brabman, is “other than right and wrong” (dharmd-

dharmau), and “ when a mortal has rent away what is

rightful (diarmya) and receives Him as undimensioned

(anu), then be rejoices,” Katha Up. 1, 13 and 14:

“The Lord of the world emanates neither agency

nor actions, nor the conjunction of action and re-

, but it is each thing’s nature that operates3TM

The Lord accepts neither the ill nor the well-done of any

aN: Bhagavad Gita, V. 14-25. In Christianity, besides
‘He makes his sun to shine alike upon the just and

the unjust," we find uncompromising words in Eekhai

T must let go virtue if 1 would see God face to face,

“God is neither good nor true,” "the vision of God
transcends virtues,” " joys and sorrows are not sown in

the ground of eternal truth," there there is " no trace of

+7.
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vice or virtue"; “there is nothing free but the first

canse,!" I, 144, 272, 273, 467, 374, 146. Were it otherwise,

He could not be spoken of as" just.” So the dawn wind

of creation must be thought rete give Geta

fone of the Spirit, moving without motion or any why,

the other actuated by and because of past events.

It is not proposed to discuss here in any detail the

doctrine of reincarnation, punar apddana, punar duytti.

We shall take it for granted that in its original and pure

form®* this doctrine simply implied a return from angelic

to corporeal existence, in-accordance-with-a-natural-law,

(6asita, rtoya, dharmga)* affecting all those who have not

hy gnosis (jada, eiilya) already achieved a total emanci-

ation (afi-mukéi), nor embarked on the angelic voyage

(devayana) of progressive emancipation (Arama mukti), and

so haye neither escaped, nor are in the way to escape

from the bondage of desirous works (kamya karma) which

are the determinants of merit and demerit (dharm@-

dharmau, punya-papa). We take it for granted also, what

is perhaps less certain, that the return (punar dvarlona,

@vasarpana, etc.) was originally conceived as taking

place not immediately, but in another aeon, and under'a

new dispensation : either in another manvantara, or yugiy,

or faipa, or even in another para with the resurrection df

the cosmic horse, the birth of another Brakma-Prajapati,

It is with this last return and resurrection that we axe

ptimarily concerned. Granting the aforesaid premises,

is abundantly apparent that Brahma-Frajapati, Purn!

Son, First Sacrificer, Cosmic Horse and Tree of Life, in

fan as they exist in and of the Three Worlds, could in

way have been thought of as exempt from the univ

law of latent causality, piruw or aipsta Rarma, For the

tiinently Ramya, desirous, “ Prajapati, desiring of

(praja-himya), sacrificed,” Satapatha Brahmans, 11,

4, i. Prajapati, im fact, behaves like a Patriats

(Pify), and as such no other way or voyage can be
38
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imagined for him but that of the Patriarchs, the pifryana,

For deity takes on mortality with all its consequences

hence in the Byhaddranyaka Up., 11, 3, 2, the Brahman in

4 likeness (mirta) is rightly called mortal, martya ; his

* hundred years” are all of time, but not the timeless.*

‘That conception of his mortality is echoed too by Eckhart,

God comes and goes. . . God passes away," " before

creatures were, God was not God,” "all the Persons being

elapt into their nature vanish into the dim silence of their

iiterior being,” I, 143, 218, 469; “they become one,"

‘Ailareya Aranyaka, U1,.3,8,“ where all existence becometh

‘of one nest,” Mahandrayana Up., 1, 3,

Insofar,4* then, as Deity is in the world, heis bound by

Works, his Will or Providence, being however fighteous

(dharmya) comparable to the “ ordinary will” based on

predilection, is not free: thought of as Rtaspati or

Dharmaraja, still he is not above the law, not un-just.**

Free-will, in our sense of the words, represents a contradic

tion in terms : as the Upanisad, cited above, expresses it,

and a5 the Buddhist also felt so strongly, existences

are dependent on (wpajivanti), the slaves of, their desires,

ahd that holds equally for good and bad desires, for man

and for incarnate God. Man's free will consists only in

freedom not to will, a freedom to return to the centre of

his being, to identify his own will with His Will who

“ works willingly but not by will, naturally but not by
nature,” Eckhart, {,225. The ordinary will extends only

to particular goods; but “ the potentiality of the will

extends to the universal good . . . just as the object of

the intellect extends to universal being,’ St. Thoroas,

Stim. Th., I, . 105, A. 4: hence, as Nietsche expresses it,

+ Whoso hath not surrendered will, no will hath he.”

Freewill is not in the order of nature ; he is autonomous

(svaraj) who knows the Self (aman), but “those whose

knowledge is otherwise than this are heteronomous
(anyarajah), theirs are perishing worlds, in none of all the

19



A NEW APPROACH TO THE VEDAS

worlds are they movers-at-will (kamacarah,"" Chandogya
Up,, VA, 25, 2).

If we have seemed to compromise the liberty (aditi#va),
lordship (aisarva) or great-Self-hood (makdtmya) of the
Person as he is in the world, all the more majestic, more
desirable, becomes that Will that is indeed free, his will
“whose Will is him-Self,* as he is" alone with him-Self,”"
8h ja dpai ap, Kabic: “ self-intent,” and “ loving only
himself," Eckhart.** For with the Eye that goes with
that Will, he as overseer of karma, and we denuded of our
virtues, indistinct from and unanimous with Him, are de
Posse to survey the world-picture and to’take an infinite
delight therein*: that picture being his and our eternal
play and dalliance, his (da, inhering in him-Self, our-Self—
"There has always been this play going on in the Father-
nature... played eternally before all creatures, . .
sport and players are the same," Eckhart, 1, 148—" not
that this joy first began with the creation, no, for it was
from eternity in the great mystery, yet only as a spiritual
melody and sport in itself. ‘The eteation is the same sport
out of himself, viz, a platform or instrument offt Bohme, Signatura Rerwn, XVI,

‘Two Trinities (tridhd) are mentioned: it is to be under-
stood that both are manifested (eyaAta) and intelligible
(jffova) but the first (Fire, Supernal-Sun, and Spirit) is 4
formal (arpa), the second (the Three Worlds, Earth,
Heaven, Fitmament) aspectual, (ra) and perceptible
(dpSya). Here the Trinity is called an '* arrangement,”
dha, In the Taittiriya Up., T, 3; 1-4, where five aspects
of the fundamental ‘Trinity are explained, the term
savihitd, “ grouping” is employed, Eckhart speaks
similarly of the Trinity as an “arrangement” and as
“ articulate speech,"” the Persons being ” illuminations of
the understanding.’

dn ourtest the body of the aspectual Trinity is conceived
dn the likeness of a horse. “ Meseems that thou art
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‘Varuna, O steed . . .. speeding with wings on paths fair

and dustless,” Re Veda, 1, 163, 4 and 5, and Taittiriye

Sarabitd, TV, 6,7. “For Varuna was the ancient name of

the Supreme Being, Aditya, Supernal-Sun, Child-of-the

Liberty. The cosmic horse is more fully described in the

first adhydya of our Upanisad, corresponding to Atharca

Veda, X, 7, 32-34. The Sun is his eye, the Wind the

breath of his nostrils, Universal Fire his open mouth, the

Year his hody, stars his bones, clouds his flesh, and he

bears angels, choirs, titans and men alike across the

nether (apara)' sea of the possibilities of existence, for

the ‘sea is his kin (bandiu), his womb (yoni).” In a

similar likeness Eckhart speaks of God's delights: “The
joy and satisfaction of it are ineffable. It is like a horse

turned Ioose in a lush meadow giving vent to his horse-

nature by galloping full-tilt about the field ; he enjoys it,

andit is his nature. And just in the same way God's joy

and sitisfaction in his likes finds vent in his pouring

out his entire nature and his being into this likeness, for he

is this Hkeness himself,” I, 249: compare Re Veda,

VII, 87, 2, referring to Varupa, " The Gale that is thy-

Self tHunders through the firmament like an untamed

stag that takes his pleasure in the fields,"

This is a likeness (mirti) and a. figure (pratiha) con-

natural with that of the Tree of Life or that of the Warld-

‘wheel : a figure or image of the Divine Being in extension,

space pervading, not forgetting that the locus of this

space (akaéa) is in the lotus of the heart. With

‘the becoming of the cosmic horse-body, that of the Three

Worlds is established (pratisfha) in the Waters. The

remainder of the aidkydya explains the further becoming

of the world in terms of generation and utterance, and

with respect to mortality, sacrifice, and regeneration.

The horse sacrifice is an imitation’ of the divine passion

and of regeneration: and he who understands, the

Comprehensor of this drama, -ya evar vidvan, has verily

performed the sacrifice, and thereby shares in a more
20
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abundant life, both here and now in the flesh, and there:
beyond in etemity.

He, Death, Privation, willed (akdmayat) “ Let

there be born (jayet) of Me a second Self” (dvitiya

-. . dtman). By means of the Intellect (manas)

there came-about a carnal-knowledge (mithuna)

of the wnspohen’® Word (vdc). What was the seed

(ras), that became the Year (sariwatsara). Ere
that there was no Year. He let bear him for as

Jong as is the Year, after that poured him forth

(asrjata).

When he was born (jaa), Death (mptyu) yawned
upon him. He gave out a cry (bhan): that
became the spoken Word (vic). 4.

That is, Godhead already Selfed as Tntellect, would go
out further into existence, For by and in himself, the
Father is an Intellect devoid ‘of intellection, an Energy
that does not energise: his paternity is on i
by the filiation of a Son. The Year, Prajapati, the Horse,
is the begotten Son of God, ‘That is God's understanding
of himself, I am that Tam, the paternal Tntellect's eon-
ception of the maternal Word ; " comprehension belongs
to his paternal power,” Eckhart, I, 364. “The begotten
(Praja) is the combination (sandhi) of these conjoint
principles, begetting (prajanana — maithuna) the means
(sandhana)," Taittiriya Up. 1, 3, 3.

‘That the Year,*! Brahma-Prajipati, the Yaksa in the
‘Tree of Life, the Cosmic Horse, mortal by nature and
immortal in their essence are one and the same as God's
only begotten Son incarnate, who died as Jesus but is
from Eternity Christ and Logos in the bosom of the
Father is A priori apparent from many points of view,
for example in the procession by generation, and in the
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acts of voluntary sacrifice, “himself unto himself.’

“ Who sees Me, sees the Father” may be compared to

Moaitri Up., V1, 4; and VII, 12, where the One Enlizhtener

(eka sambodhayrty), the Single Tree (eka asvatiha), is called

‘an “ everlasting basis for the vision of Braliman.” From

the standpoint of comparative religion, from His point

of view who “left not himself without a witness," Acts,
XI, 17, and however distasteful this may be to individual

persuasion, the Messiah is One Person,

‘That the equivalence of the Vedic and Christian Sons

of God, of Horse and Lamb for example, is not even more

apparent depends primarily on the diversity of scale in the

imagery. ‘The Indian embodiment of the only begotten

Son is cosmic: Imman (paxrusya) only ideally as Eternal

Man, the single mirror of all existences, not human

(marisa) a5 man amongst men. Whereas the Christian

Son of God is presented historically precisely in the guise
pf a man amongst men, born of a woman amongst women,

in the fashion of terrestrial avatéras, having given names,

such as Rima or Gautama. The same applies to every,

case in Which a religion seems to have been established.

by a single Founder ; for example in Buddhism, where
we are given to understand that the man Gautama,

Siddhirtha, became Comprehensor (Buddha) at a given

time and place. These historical and local points of view

are later on transcended: and when it has come to be

utiderstood that Christ’s birth is etemnal, that the en-

lightenment of the Tathagata “ dates from the beginning

of time,” then it becomes not merely evident, but can be

accepted without anguish, that all altemative-formula:

tions (parydya) are utterances of one and the same Word

or Wisdom.

‘These considerations are of paramount importance for
A correct comparative theology. For on the one hand the

Year, Brahm4-Prajapati, is no more and no less a" demi-

urge” than is Christ-Logos “who causes the whole
emanation "and " effects all things,” Eckhart, I, x30 and
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3828": andon the other, the conception of this Christ, this

Bralma as the only begotten is affirmed —" he could never

haye had but one Son for he is none other than his under~

standing, Had he a thousand sons they must needs be

all the same Son,” Eckhart, 1, 131, that holds for the

Prajapatis and Budilas of countless aeons, for Prajipati,

Tammuz, Herakles, Horus, Christ, or “Idea of

Mubammad" in any one acon, Far too mnch. stress

has been laid upon the humanity of Jesus: it were better

to remember his perfection.** What he took on was not

“'man,"" but human nature: the nature not of vir but of

homo, no more masculine than feminine. “Thou art

woman, thou art man, , . the seasons and the seas,”

Soetaéoatara Up., IV, 3-4 (ch. Aitareya Aranyaku, 1, 3,
8, 5): “This champion or lion is no man or woman,

but he is both,” Bohme, Signatiira Rerum, XI, 43. Far

too much stress has been laid upon his birth in Galilee ;
in reality “there is no time where this birth befalls,
‘“‘this birth remains in the Father eternally . . . who

utters in one single Word the whole of what he knows,
the whole of what he can afford, in one single instant,
and that instant is eternal.” Eckhart, I, 8 and 13a
"Tt knew, indeed, Itself, viz. that, ‘I am Brahman
thereby it became the All,” Brhadaranyaka Up., 1, 4, 10.
Conceive Him then not as @ man but as Universal Man,
Person, Fire, or Light: or for easier comparison, asthe
Lamb of God, for it may be easior to see that sacrificial
lamb and sacrificial horse or bull are equivalent illumin-
ations of the understanding. Agnus Dei, Agni Deva.

As for mithuna, " progenitive pair,” and maithima,
““begetting "> generation can otlly be spoken of with
teference to the interaction of conjoint principles, these
being here, as ulso in Christian theology, tlie Knower and
the Known, the Act and the Potentiality of Under
standing: "the Holy Ghost was gotten in the Word
with this same Intellect," Eckhart, I, 38r and 407, “ that
by which the Father begets is the divine nature . . . as
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beingthat by which the generator generates,"" St. Thomas,
Sum, Th., 1, Q. 41, A. 5. Our text takes for granted the

second of the conjoint principles, the unuttered Word or

Understanding, vac: but we know from other and

abundant sources that She is the divine Nature, Prakrti,

‘Aditi, Viraj, the Waters. She is the silence in Godhead,

every possibility and promise of existence, his means

whereby, the inexhaustible well of his abundance. But

inasmuch as God and Godhead, Heaven and Earth,

essence and nature are one in Him, it is an emission of

seed not alone on the part of Intellect, pregnancy not

only in the Word that has to be understood: it is Deity,

not any one of the Persons separately that is pregnant,

“He * brings forth.

Retas, seed,” is not only poured forth, but becomes

the begotten ofispring, and so for example we speak of the

“seed of Abraham”: compare the account of generation

in the ditercya Avamyaka, If, 5, and the Self-identity

(consubstantiality) of father and son asserted here and

elsewhere. The child is ‘not any new thing, but the

very seed of man and woman, and is only bred forth in

the mixture, and so only a twig groweth out of the tree,’

Bohme, XL Questions concerning the Soule, YIU, x8.

In the Aitareya Up., IV, x, retas, seed, is identified with

tejas, the Fiery-Energy: elsewhere, ¢g., Manava Dhar-

‘masastra I, 8, virya, “virility,” " virtue," is synonymous.

Seed was probably regarded as the vehicle of Spirit,

prana, for" itis prdna, verily the Self as pure Intelligence,

that grasps and animates the flesh," Kausitaki Up., 111, 3 :

that comes very near to the Christian point of view, “ the

formation of the body taken by the Son is attributed

tothe Holy Ghost . . . just asthe power of the soul which

is in the semen, through the spirit enclosed therein,

fashions the body in the generation of other men,” St.

‘Thomas, Sum. Th., TL, Q. 32, A.r.*

‘Whether the Persons of the ‘Trinity are rightly named :

thougli there is not a“ real,"” but only a possible relation-
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ship of Persons in Deity antecedent to procession, solus

ante principium, all tradition is agreed that the notion
of generation, taken from our knowledge of living things,

is with respect to the Son analogically appropriate.*#

Consistency then requires diversity of sex in the conjoint

principles invoked : as explicitly in our Upanisad, I, 5, 7,
“The Father is Intellect (manus), the Mother Wisdom

(ede), the Child Spirit (préna),’"" Wisdom, vac, is
rightly feminine in Vedic thought, for She is the divine

nature, the Waters antecedent to their counter-shining,

mila-prakyti, dark undifferentiated, passive Godhead : not

distinct from the Father in the Unity, but distinguished

from him in the eternal act of generation, as the sea is from.

the sun, So the Mother is the second Person of the Vedic

Trinity, as the Son, the Year, Prajfipati, is logically the

third, Spirit, prdya, is not here a distinct Person, but

primarily an essential name of the Father ; and in hypo-

stasis,an essential name of the Son, The procession of the

Spirit is naturally a spiration (samirana) : but when Spirit,

Life, becomesan essential name of the Son, then the proces-

sion, fpso facto, must be called afiliation. In this sense the

birth of the Son is a divided act, “I proceeded out of the

mouth of the Most High, to wit out of the natural com

ception of the essential word of the divine: Father,’

Eckhart, I, 269: and in Islamic theology, the Idea of

Muhammad is at once the Spirit of Allah and his son.*?

‘Vedic Logos doctrine is better reflected in Greek than in

orthodox Christian doctrine.#* The problem is too coni-

plex for fnll discussion here, but it may be pointed out

that Vedic ylam and dharman are “neuter” (aliiga,

“without specific gender," but not excluding possibility
of gender), and are to be thought of as essential names

equivalent to later Brahman and the Imperishable-Word

(aksaram) OM, also epicene: in other words, the Indian
Logos doctrine neither excludes the unity of Essence and

Nature, nor their distinction as conjoint. principles linked
in joint procession by ie of generation or utterance,
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Tt will be understood that Vedic theology” takes

account of two distinct Trinities, In the one arrangement

(Agni, Aditya, Vayu; Rudra, Vignu, Brahma) the

Persons are distinguished by their natures (the character-

istic gunas being famas, sattva, and rajas) ; the names are

essential and the relations mutual and reversible, so that

any two may be thonght of asaspects or emanations of the

first, there being no logical order of manifestation. In

the other arrangement (Supernal Sun and Waters—or

Heaven and Earth—and Agni Vaisvinara or Ayus;
Siva, Sakti, Kumira; Manas, Vic, Prina, etc), the

Persons are distinguistied by naturally progenitive re

lationships, gud Father, Mother, and Offspring, the names

take on a more personal character, and there is @ logical

order of procession, ‘The Christian and Indian Trinities

can only be rightly compared when it is realised that

while the Christian Father, Son, and Spirit correspond

directly to Aditya, Agui Vaisvainara, and Vayu (procession

being by way of utterance or spiration, not a generation),

Father and Son, when the latter is spoken of as begotten,

‘by generation from." conjoint principles" (St. Thomas,
Sim. Th,, 1, Q. 27, A. 2), o as" his understanding of

himself," correspond also to Manas and Prana, and to

Agni and Agni VaiSvinara ("born of the Waters” of

“ born of Earth,’ and whose nature is exemplary). There

is lacking, then, in the Christian formulation, when the

Son is thought of as natural and begotten, that Person
who should be the second of the " conjoint. principles,”*

which principles can be no other than his Essence and

his Nature ; no Wisdom "* or “ Nature," corresponding

to Vac or Prakrti, is recognized asa Person in the Christian

arrangement of God. It is true that Christ takes on

Aeshly nature from—" is natured by.”—the Virgin Mary,

and that she is therefore called the “* Mother of God," but

that is not with respect to his eternal procession, merely

with respect to the accident of his birth in Galilee,

Abstracted from eventful generation, Christ is motherless.

27



A NEW APPROACH TO THE VEDAS

It is only in effect and tacitly, if not under protest, that

with the Assumption and Coronation of the Virgin, and

Mariolatry generally, that Mother Nature, Wisdom,

natura nabirans, Prakrti, Vac, Maya, is restored to her

muminious bridal throne.

That is made explicit when Eckhart says that “it

is God who has the treasure and the bride in him
1, 381, “the Godhead wantons with the Word, I, 388,

"from the Father's embrace of his own nature comes

‘the eternal playing of the Son,” 1, 148, " where personal

understanding keeps to its imity of nature and has

intercourse therewith, there the Pather-nature has

maternal names and fs doing mother’s work, for it

is exclusively mother’s work to receive the seed of
the eternal Word,” and in the divine light stood Mary.

always, bearing her divine child," I, 4o4, as naturally

follows if we take it that Christ's birth is eternal.
Nothing here contradicts that the Spirit is the common
spiration, common love and mutual regard of the Three

Persons,

With our Upanisad, I, 1,2, tasya samudre yonih, “Tin

the sea is his womb," may be compared St. Augustine,
Sermonae, 124, processit , ... de utero virginali;, Eckhart’s
"in the bare chamber of the virgin heart of their chosen

vessel Mary . - . out of chaos a shining spiritual soul

emerged,” 1, 463, 464; and Petrarch, Vergine bella, che
i sol vestita, coronata di stelle, al somo sole piacesti si
che'n te sua luce ascose, "... . to the Supernal Sun thou

didst seem so fair, that in thee he hid his Light,’ a note-
worthy parallel to the many Vedic passages in which the

Angels are represented as seeking for the hidden Sun or
Fire, and finding him reflected or brouglit to birth in the
Waters, Dante, " Virgin Mother, daughter of thy Son...
fixed goal of the eternal counsel . .. in thy womb was lit
again the love under whose heat in the eternal peace this
flower unfolded," Paradiso, XXXI1, A“ Tantrik"TM
ideology of this kind is characteristically developed in
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the gnostic conception of Sophia as a primordial Aeon,

and especially in Valentinian gnosticism, where the Pro-

pater Bythos has for his "Sakti" Ennoia, “Thought,”

or Sige, ‘'Silence,” from whom are begotten Nous and

Aletheia as first principles of manifestation. Finally, it

may be observed that in the systematic language of the

Brhadt Devatd and Nirukta, the Father would be called

a celestial, the Mother a chthonic, and the Son an

aerial divinity,

“For as long esis the year; that long time would be

the same as the " night” of the deop sleep of Brahman,

‘as distinguished from the following "'day’’ or "year" of the

Brahinan’s waking, during which the horse runs free, as
explainedin theseventh stan: Manava Dharmasastra,

1, 12, fasminande sa bhagavdnusite’ parivatsaram,

“The Year is Prajapati,”” Maiirs Up,,.1, 5, 143 “the

Year, verily, is Prajapati, is Time (kala), the nesting-

place (nfda) of Brahman, Self... this formal Time is the

great ocean of begotten existences (praja) . . . this whole

universe here, and whatsoever of weal or woe may, be

seen therein . .. he who offers and likewise he who receives

the offerings .. . Visnu, Prajépati,’” Maitré Up., VI,

35-16, "for the Brahman has two forms, Time (kala)
and the Timeless (aidla)," ibid.

‘That is, while the Son “ remains within as essenice and

goes forth as Person ,. . things flowed forth finite into

time while abiding infinite in eternity . , . in this image,

everything is God; sour and sweet, good and bad, all
are one in this image,” Eckhart, 1, 271, 283, 286.

“Death yawned upon him,"** that is upon the new-

born Year, now God has taken on mortality, mirzlim a

vivesa, Re Veda, 1, 164, 32: existence, life, is a modality

of being naturally subject to mortality, “sure is death

for the born, sure is birth for the dead," Bhagavad Gita,

TT, 27, cf, the vision of Deity there as all-devouring

‘Time, Ch. XT.

" He gave outacry”: viz.,"" the hidden name whereby
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thon didst beget all that isand stall be,” Re Veda; X, $5,
2, wording (vic) is indeed his Word (vde), Byhadaranyaka
Up, 1,3, 1, CE Re Veda, 1, 163, 1," Thy great birth

trom the Meroma (purisa) and from the sea (samudra),
© Steed, is to be magnified, in that thou didst neigh

(akranda) when first born, whose are the wings of

the falcon and the limbs of the deer’; and Taiitiriya
Savihita, IV, 2, 8, “When first thou didst cry on
birth, urising from the sea, the foam, that is thy famed

birth, O Steed.” “Tn the beginning this (universe) was

unuttered (avydiyta)" Maitri Up., VI. 6; but by that

utterance (cy dhyti) of Prajapati’s, in which all things are
called by their essential names‘? their existence was
poured forth (asygram),*? "for all these existences are
Principles (wands, " Intellect "),¢* Paiteavi nia Brahmans,
VL, 9, 14, 20. One should know that all these verses

(ye), all these Vedas, all sounds, are merely one Utterance
(jyahyti), verily Spiration (pritua), Spiration verily the
verses," Aitureya Aranyaka, 11, 2, 2, Just as in
Christianity, “God spake never a word but one,’
Eckhart, T, 148, “in this only Word he spoke all
things," I, 377; for the Word of the Father is his under-
standing of himself," I, 146, " the Father spoke liimself
and all creatures in the Word - . . to-all creatures in his
Son,!’ I, 377, or again “First out of the Father there leaps
forth the Son, small but so puissant in his Godly strength.
that it is he who canses the whole emanation. The
second sally is the premier angel, following hard upon the
first event. It speeds apace ... . so charged with power
that given a thousand or more worlds they would be
‘wanting in capacity ere the first issue had been spent.
One unique throw with the world a sheet

water would fail ere the circles died away

He, Death, bethought himself, “ Verily, if I shall

intend against him, I shall make the less food for
myself.” With that Word, by that Self, hie poured
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forth (asrjata) all This; whatsoever: the Rg, the

Yajur, and the Sima Vedas, metres, sacrifice, men

and beasts.

Whatsoever he poured forth, that he began to

eat (ad), Verily he devours (ad) everything : that

is the Liberty (adifitva) of Aditi. He who knows

thus the Liberty of Aditi becomes an eater of

all things here, everything becomes his food

(anna). 5.

‘The first part continues the thought of the preceding

stanza, and needs little explanation, ‘The less food,"

i.e., the less life,“ With that Word, by that Self,” viz.,

from the mouth of the Year, Prajapati, and here we must

understand a neighing of the Horse

“That he began to eat": that is Death, Godhead,

began to live, to exist as God : as we have already seen,

God's existent being depends on his existent world no,

less than its existent depends on him, each pre-

Supposes the other. Not in causal relation, but in

reciprocity and simultancity, here there is no distinction

Saye outpouring and outpoured . .. they are one God

begetter and suddenly begotten,'' Eckhart, 1, 72.

Ut is that same fiery month that utters all existences,

and whereunto they hasten bick; in our Upanisad,

pasty Universal Fite his open mouth," ef, Bfatri Up

VI, 2, ‘all-levouring Time,” Biugavad Gia, XI, 33,

hailo'smii .. . lokansamihartum iho -pracritak, “1 am

comé-forth as Time, for the destruction of the worlds,”
and Rg Veda, 1, 164, 44," one of these (Agni) mows down

‘at the end of the year.”

As for the." Liberty,” adifiter, of Aditi: this is the

fundamental meaning of the name Aditi, the ancient

Mother-goddess, the supreme feminine power in the

Vedas (e.g. Re Veda, 1, 89, 10), second Person of the
‘Trinity, Mahadevi and Sakti of later texts, Aditi is the
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mother-mate of Varuna, who as sprung from Her, though

not by generation, is pre-eminently Aditya, Child of the

Infinite, and Supernal-Sun; Mother-Nature, the same as

Viraj,“Sovran-Light,” from whom all’ things “ milk”

their specific virtues and proper operation, Atharva Veda,

VU, x, VII, 9-10, and IX, 1: Vado, the means-of ntter-

ance; Apal, the Waters, all the possibilities of existence,
un-limited (a-ditt) by particular conditionings Mahdmaya,

Bohme’s Magic, “a mother in all three worlds, and makes

cach thing after the model of that thing’s will... 2

creatrix according to the understanding, and lends itself

to good or toevil . . . ground and support of all things,”

Sex Pune Mystica, V, 1 and 20: “Tao,” as the
Mother of all things,” Tuo 74 Ching, I, x. “ Contained

the Father as nature... . wherefore he is omnipotent

«.. . for the Godhead has all things in posse . . . (and)

flows into creatures. It gives to each as much as it can

hold ; to stones their existence, to the trees their growth,

to birds their flight, to beasts their pleasures, to the angels

reason (? sc. intellect), to man free nature (9c. free

will),” Eckhart, : that is, to every existence its

‘own virtue and idiosyncrasy.

So then, nizgume Brahman, amarta Brahman, are the
same as Aditi, Viraj, the Waters; and the Bhagavad Gila

in complete accord with Vedic tradition when it declares

“Sy womb (yons) is the Great (mahat = para — nirguna)

Brabman; in it I bestow the germ (garbha), thence

cometh the becoming (sa7iblaca) of all existences,” XIV,
3: and further, when Krsna, after listing the material

elements of existence, adils, That is my empirical (apara)

Nature (fradyli). Know thou my transcendental (para)

Nature (prakgli) as another (anya), as the clements of

life (jfea-) whereby the universe is held-in-being (diara-

Jiaie), know this to be the womb (yoni) of all existences,”

VU, 5 and 6, Just as in Byhadavanyaka Up, L, t,2, we
find sanudro yoni, corresponding to Muydaka Up., U1,

1, 3, brahma-yoni, respectively " whose womb is the sea,"

32



BRHADARANYAKA UPANISAD

and“ whose womb is (fara-) Brahman.” Kryna’s exposi-

tion of his two ‘natures’ is perfectly " correct”

(pramiti)§" Para and apara prakyli are the same as the

Upper (parasta!) and the Nether (avastal) Waters of Rg

Veda, TI, 22, 3, ete.; as the “ two seas” of Varuna,

which are his "paunches"’ or "wombs," udara, huksi;®

Atharva Veda, IV, x6, 3; as the “ twin breasts” of Aditi,

Mother and Honey-whip, that " milk out refreshment,”

life, thid., IX, 1, 7.

He willed, " Let me offer up again by a further

sactifice” (yajia). He strove, he undertook

intension. When he had striyen and was intensi-

fied, his glorious virility (yasovirya) went-forth

(udakramat). So when ihe life-breaths had gone

forth (pranesu udhrantesu), the body (Sarira) began

to swell (va). Yet the Intellect (manas) remained

in the body." 6.

He, that is the Year, Prajapati, the Son. A “ further

sacrifice " implies a former sacrifice: that was the first

procession or flowing out into existence, the taking on of

personal (paurusya) nature, and mortality. For all

ntterance is an incontinence: to “spend” is to "die,"

and in taking on existence, God takes on mortality: that

is the Fisher King’s “ debility,” the meaning of the Grail

“smyth.”

Utkram is used of "going forth," much as in our
colloquial " passing out," Either with respect to natural

death, whether voluntary and sacrificial as here in our

text, or involuntary as in our Upanisad, TT, 2, rx-12, and

Keusitaki Up., 1, 2, 12-15: or in connection with

ayalaraza, the " appearance on the stage of life" of an

avatira, which is at once a descent" from heaven to earth

and a death in heaven, ' His exit thence is his entrance
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here,” Eckhart, 1, 132, “ Falling into time, they droop
and fade, » 244. The technical equivalent of (us)

Arambdaya, prasarana) is “ procession,” with
respect to avatarayia: as when tejas, the Fiery-Energy,

proceeds (uthramya) in the Tree of Life, as it branches
forth into space, Maiti p,, VII, 11, or when the Great
‘Yakea resting on the back of the Waters is described as
“by intension proceeding.” (lapasi frida) in the world=
tree, Athura Veda, X, 7, 38, That going out, that
incamation of the Year, Prajépati, was the “ first
Sacrifice.””

Now having taken on fiesh in the bodily form of the
Cosmic horse or World Tree, incarnate deity would sive
from its incurred mortality that body which is the sum
of all existences. He suffers therefore a Passion, viz.,
intension and death, that is the "further sacrifice”; ag
emphasized in the concluding verse, "he sacrificed himself
to himself,” and Re Veda, X, 90, 15, where the Angels **
(Persons of the Trinity), acting as sacrificial priests,
“sacrificed with the sacrifice unto the Sacrifice.’ That
concept of self-sacrifice and voluntary passion, undertaken
or sitfiered to the end that life may be made more abundant
recurs throughout the Vedas and in the traditions of mans
peoples. Here we ‘need -ullude ‘only to the Christi
parallel, the Crucifixion on the Tree of Life: for the Cross,
the Rood, is a " tree," the Tree of Life, its trunk the axle.
tree of being, its arms or branches all extension on every
plane of being, " the gift of God is the positive existence
of all creatures in the Person of his Son,” Eckhart, T, 427.
The identity of Cross and ‘Tree is too. familiar to need
particular demonstration here,*! nevertheless the phrase
ology of Bohme, Signatura Rerum, XIV, 32, may be
remarked, ‘' Now the flash, when it is enkindled by the
liberty, and by the cold fire, makes in its rising a cross
with the comprehension of all properties ; for here arises
the spirit in the essence, and it stands thus! If thow hast
here understanding, thou needest ask no more: it is
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eternity and time, God in love and anger, moreover heaven
and hell Equally consonant with the thought of the
Vedas and Upanisads are Swinburne'’s moving lines ;

“The tree many rooted

‘That swells to the sky

With frondage red-fruited

The life-tree am f

In me only the root is

That blooms in your boughs ..

My own blood is what stanches
‘The wounds in my bark...”

‘The efficacy of the ritual sacrifice (arma, yajma), that

the ritual undertaken with a given end in view assuredly
procures that end, is byno means denied in the Upanisads.

‘The end in view, however, is a renewal and magnification
f life, not an absolute emancipation from mortality,

Knowledge alone, That art thou, is the realisation of
immortality, in or regardless of any here or now. So then
there is a higher sacrifice, his who understands, ya evait
veda, the ritual not only in its imitative operation here,
a5. thing per-formed,** but in its intrinsic-form as a thing
un-formed, re-turned, there in the uttermost Empyrean,
the lotus of the heart. And that applies not only to
specific rituals, such as the horse-sacrifice or offering of
soma, but to all the functions of life, which if they are
undertaken blindly and desirously increase the sum of our
miortality, but if tindertaken undesirously, and unselfishly:
Dut Self-ishly, and with an understanding of their spiritual,
transubstantial equivalents, are by no means ubstacles,
but rather ways of enlightenment. What is kere involved
is transformation (pardvytti,ablisambhava), or in terms of
Psychology, sublimation: in religious extension, “Except
aman be born again.” All that is further developed in the
Bhagavad Gita, e.g., IV, 27, 32 and 33, " Others pour out
as their sacrifice all the functioning of the senses (indriyae
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harména) and all those of life (préya-harmapi) in the fire
of the discipline of self-restraint (amasayhyogdenau)
which is lit by wisdom (jfana-dipile) . .. many and

various are the sacrifices thus outspread before the face
of God (Brahman), but all these are by way of works,
which if thou understand is thy release ; better than the
sacrifice of any objects is that of wisdom, therewith are
works undone in gnosis (jfdne parisamapyate), naught
remaining over.”

Returning more directly to our text, what was the body.
of the horse suffers corruption and “swells up,""* it is
no longer a living horse, but de-natured, its horsiness
{aSeatta) has gone out of it. The flesh becomes “ food”
and life for other existences, as before explained. Intel-
lect, the Principle of existence, Self-same in the Father
and the Son, only remains incarnate, though in another
nature and other individual existences or permutations
(parindma): for That “is indestructible, perpetual,
unborn, undiminished, not slain when the body is slain,""
Bhagavad Gita, V1, 20 and 2x. So, just as we saw pre-
viously that the living universe had no "first " beginning,
so now it is asserted in another way that the universe is
Without end, sicut erat in principio, et nunc et semper, in
saccula sacculorum,

He willed, “May this my body be renewed
(medhya), may I thereby be Selfed (dimanvt)
again. Therewith there-became-again (samabha-
vat) a horse (usa). “That horse (aSva) has-
been-made-whole (medhyam-abhid), he thought
(if). That is verily the horse-whole-nature (aSva-
medhatva) of the horse-sacrifice (asvamedha). He
knows indeed the ASvamedha, who knows it thus.
He beheld him intellectually (fam ... . manyata),

not restraining him. After as long as isa year, he
30
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Sacrificed him to him-Self. Other sacrificial beasts
(Pasi) he delivered over to the Angels. Therefore

they sacrifice the victim dedicated to Prajapati

as though to the Several Angels (sarva daivatya)-

The Sacrifice-that-is-the-horse (aSvamedha) is
verily he who intensifies (tapait): it-Self is the

Year, Prajapati. This sacrificial fire is the Sheen

{arka): the Three Worlds (lokah) are its Hypostases

(dmanah).

Twain are these, the Sheen and the Sacrifice-

that-is-the-Horse (asvumedha). Yet again they are

One Angel, even Death (mrtyu). He who knows
this, forfends mortality (punar mytyu), death

(mplyxi) gets him not, Death (mptyn) becomes him-

Self, of these Angels he becomes the Unity,

This last section of the adlydya describes the resurrec-

tion of the Horse, the perpetiation of life. Here the
meaning of medhya is of primary importance, The word

medhya is commonly rendered “ sacrificial,” “fit for

sactifice,’* but these meanings are secondary to the primary

Sense of" fit,” “ strong,” “ vigorous,” whole)” " vizile,””

“free from blemish.” ‘These primary meanings are the
valid ones in our context, for the sacrifice has been matle
already, and now life is renewed: there is a resurrection
and rebecoming of the horse, a new, renewed, horse-
nature, horsiness has been made whole again

*Beheld him intellectually,” that is “ remembered”

him “ for as long as is a year": that means kept him,
these Three Worlds, in living being throughout the cycle of
angelic time, the life-time of a Brahmd-Prajapati, that isa
“day” of supernal time, during which the Bralman
“wakes.” His remembrance is our existence.’” But as
the soul ** honours God most in being quit of God,” "it
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remains for her to be somewhat that he is not," it is

* God's full intention” that she should “ relinquish

hher existence," that "means the death of the spirit,!’"

$9 in ‘* strange words she prays "Lord, my welfare lies in

thy never calling me to mind,” Eckhart, I, 274 and 376,

That point of view is implicit im the conclusion of the

adkydye, where the Comprehensor forfends mortality,

becomes im-mortal in full identity (sdyuiya) with Death.

Immortality is not eternal life, but a never being born,

for only what is never born can never die: Death-

absolute transcends existence and non-existence, sat and

iusatat once, all good andevil. Inthe meantime, existence

ig the primary good, the raison d'étre of the sacrifice,
© nothing can wish it did not exist," He cannot in Person

will {he non-existence of his worlds before the end of time,

* these worlds would be destroyed did T not work works,”

Bhagavad Gita, Tt, 24, who willed that he might have

possessions to the end that he might “work works,”

Brhadaranyake Up.,T, 4,17. Note that to work works,"*

karmant ky, is also a technical expression equivalent to “to

perform sacrifices,” “ ¢elebrate alfices."”

“Not restraining him’; that is, permitting the oycle

of existence, our “process of evolution,’ to run its course

Without interference, subject only to the natural con-

sequientiality of accidents, the latent (apirva) and unfore-

seen (adysfa) working of past events. As we have already

seen, what He bestows is life (prua), not mode or species +

“He emanates neither agency nor acts.” na harlatounna

Jarmagi spjati, it is the proper-nature of each thing that

operates," svabhivaslu pravarlats, Bhagavad Gita, V, 14,

‘what should restraint effect 2” nigrahah hivh harisyali,

id., TIL, 33, Wisdom lies in the knowledge that it is not

#1," not “Self” that acts, “I do not anything” should
he think who is a bridied-manTM and knows the suchness,"*

waive Rirhestharomilt yukto manyet tattvavid, ibid., V, 8,

thus apting unattached, Eckhart's “' willingly. but not

from will,” he is liberated-irom-the-pairs (nirdoandvah)
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loosed from bondage (bandhat pramucyate), V, 30, attain-

ing, in the terms of our text, the Liberty (adilitva) of

Aditi.

So then at the end of the’ year,” cosmic or terrestrial

-a8 the case may be, the horse is sacrificed, its life-breaths

retuming to him whose image it is, not as he is in

hypostasis (dsf/Zy« atman), but in the Unity, there “the

Son is lost in the unity of the essence,” Eckhart, I, 275.

Just as all “souls” (Uiaddnt) are returned into His
Auuiversil nature at the end of time, Bhagaoad Gita, IX, 8,
$0 the ‘soul ” pf the horse is returned to its source when

itis ritually slain: that is done with an end in view,
that life may be renewed, just as at the beginning of

time, of any time, in the spring of the " year,” all
“souls” are poured forth again from their latency in

him, ibid.

The cosmic Agvameddha is the willed Passion of incarnate
deity, begotten Second Person (dvitiya aéman), this his

further sacrifice being a denial of the will to life, as the
fitst was its assertion. But this Passion and formally

undertaken death are not without an end in view, this

alko is a desirous work, kdmya karma, and as such will

have its consequences in a renewed manifestation of life,
in another Time, when another Sun, another Horse, will

be poured out: (visysfi), ‘The terrestrial Agvamedha is

the solemn enactment of that Passion, to the analogous
end that life may be tenewesl, male viable, enhanced and

continued here and now, “I ask the seed of the male
horse.” He who undertakes the rite accordingly, with

aneye to its fruits, wins fullness of life on earth (a htindred

‘years, in the analogy of His "hundred years”), wealth,
‘offspring, cattle, whatever he desires here, and therewith
also the world of the Patriarchs, after his death :: that is
fot a firial emancipation, for the natural reward of inter-

ested works is inevitable, be must return again to renewed
birth, puxar apddana, and other deaths, punar mplyu.

| He only who knows, who understands, who realises and
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80 performs the rite intellectually, who knows Self-

evidently that the horse is transubistantially Prajépa

the Year, the Son, wins either now or in due course,

according to the perfection of his realisation, back to
Intellect, to Brahman, and is thus delivered, he only

forfends mortality, being one with Death, in and of the

Supreme Identity, One Angel.

“ Forfends immortality," then what? That is, in the

last analysis beyond our ken, which can extend only t

the operation of the Persons, that is beyond the ken of

God himself as Person, “* he knows or knows not," as the

Re Veda, X, 120, 7, expresses it. For the thing known

Being in the knower always and only according to the

mode of the knower, existence can know only of existence.

He only és, without a second whom he might know, or by

whom He might be known. So then be only “who

knows ‘Iam Brahman’ becomes this All. . . whoever
worships any other Angel than him-Self, thinking ‘He

is one and 7 another,’ he knows not, he can only be

likened to a sacrificial animal fit to be offered to the

Angels,’ Brhaddranyaka Up., 1, 4, 10.7

‘What lies there beyond the order of nature, on the

farther shore of time, is compared by the Veda either to

dreamless sleep, or to a fourth state of simultancous sleep

and waking; that corresponds in Christian phraseology

to the "idleness" or “ silence,"" and to the simultaneity

of “eternal rest and eternal work.” None of this is

intelligible to the reason, being inexpressible in terms of
thesis and antithesis. “Let us see nevertheless what Vedic

and Christian seers have told of that primordial and

modeless state of being.

Tt is implied in the doctrine of reflection, that the Self

is present in the world throughout time, and that the

world-picture and all therein is similarly present to the
Self throughout time, “He, Varuna, numbers the winkings

of the eyes of men," Atharva Veda, TV, 16, 4, "not &

sparrow falls to the ground without thy Father's know-
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ledge,” What this involves for the individual is very
clearly explained in our Upanisad, IIT, 2, x2, where it
said that when a man dies, “what does not go out of him

isthe name (néma, ‘“noumenon "’), that is without-end
(ananta), and inasmuch as what-is-without-end is the
Several Angels, thereby he wins accordingly the world

without-end.” The Several Angels is the Trinity of

Persons, as explained below, p. 64. The notion of

“name” has to be understood in connection with that

doctrine of the Word, vac, and that of the utterance,
nydiyti, of the worlds: “ name” is "idea," and what is

meant by the endlessness of names in their persistence as

prototypes of acts" in the consciousness that is the Self,
whose remembrance (manana) is our existence (slit).

That is a persistence, as it were of “art in the artist

, 1,285), in the ‘Triune Intellect, or Buddhist
, what Eckhart calls our "storehouse

of ideas and incorporeal forms," 1, 4oz, “God's art,"
1, 46r, " all creatures in their natural mode are exemplified

in the divine essence," 1, 253. That eternity of individual

prototypes of all the accidents of being is by no means the

same thing as an individual immortality of the soul, as

now conceived, in no way-a reward, but purely abstract
and“ nominal.”” That is brought out very clearly in the

Kausitaki Up., 1, 12-15, where the immortality of the
angelic powers of the soul is not with respect to their

specific integration as 4 given individual, but with
respect to the return of the several powers or elements of

consciousness to their single source in the knowing Self,
almost literally in the words of Eckhart “ combining with
each divine power she is that power in God," I, 380.
‘That loss of creaturehood, and therewith loss of God
as an external object of devotion Eckhart calls the
*Towest death of the soul on her way to divinity,”

1, 274.
We do not mean to say that a perpetuity (shayita) of

individual consciousness without further change of state
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during part or all of time, and corresponding more nearly

to the popular idea of immortality, is excluded from the

possibilities of existence. On the contrary, such per~

petuities are envisaged as attainable by those who are

not yet Comprehensors, but are in the way to understand,

or have acquired merit by good works, Such a perpetuity
ison one or another of the lower planes of angelic existence,

where the angels-by-works. enjoy the fruits of works.

Here at the best she reaches the Empyrean heaven, and

finds herself in her eternal prototype, ler " name "” written,
in the Book of Life, herself ‘as she is in the manifested

Son, There "when the soul puts off her creature

nature there flashes out its uncreated prototype (= ndmut)

wherein the soul discovers herself in uncreatedness

according to the property of the image," Eckhart, I, 275.

That is, she finds herself in the exemplar, Christ, Lamb,
Horse, Prajapati, the Year, in her “potential, her

essential, intellectual nature... revealed in its perfection,
in its flower, where it first burgeons forth in the ground

of its existence, and all conceived where God conceives
himself—that is happiness," Eckhart, I, 299 and 82,
There being “ one with God in operation" (pravirtana),

“ereatures are her subjects, all submitting to her as
though they were her handiwork,” Eckhart, T, 290,

“There perfect, ripe, and whole is each desire; in it

alone is every part, there where it ever was, for it is not
in space nor hath it Dante, Paradiso, XXII,

64-67. There the will, being well-nigh nanghted, is
well:nigh free; for as Boothius expresses it, the nearet

athing is to the First Mind, the less it is involved in

the chain of fate”; that is, the nearer any consciousness
may be to the centre of the gyroscope of causal becoming,

sarisira, Dhava-sakra.* the less is consciousness deter-
mined or canstrained by external necessity, the more
autonomous.

But however glorious, however desirable such. an

estate may be, whatever bliss beyond imagination
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{Brhadaranyaka Up., IV, 3, 33, Taittiriya Up., 11, 8), as
“ this is not the summit of divine union so it is not the
soul's abiding place," Eckhart, I, 276, ef. 470, “ that is a

resting place (visrdma), not a re-turn (nivpl),”" actually
“there is no extinction (niredpa) without ommiscience
(strvajfia),”” Saddharma Puydartha, V, 74, 75, “not till

she knows all that there is to be known does she cross over
‘tothe unknown good,” Eckhart, 1, 385. So this is neither
from the Indian nor the Christian point of view a final
end. For that ” eternal nature wherein the soul now finds
herself in her exemplar is characterised by multiplicity —
the Persons being in separation. . . , Now Christ says
‘No man cometh to the Father but through me.’ . . .
Though the soul's abiding place is not in him yet she must,
as be says, go through him, ‘This breaking through is the
second death of the soul and is far more momentous than
the first," Eckhart, I, 275; “he invites us to enter by
the door of his emanation and retum into the source
whence we came forth . .. the gate through which ‘all
things retum perfectly free to their supreme felicity,"
Eckhart, I, 400. That answers to the Vedic image of the
Supernal-Sun, Aditya, as the gateway-of-the-worlds
(loka-dvara), whereby there is an entrance (prapadana)
for the Comprehiensor into Paradise (fréndrdma, play-
ground of the Spirit) but which is a barrier (nirodha) to
the foolish (avid), Chandogya Up., VIII, 6, 6"
is no approach by a side path here in the world
Up., V1, 30; “ Purusa, of the cast(e) of the Sun, . .
only by knowing Him does one pass over death,
Svetagoatara Up., HI, 8. It is also as the Supernal-Sun
that Vignu is called the “ door-keeper” of the Angels,
and opens for the understanding sactificer this door,
Aitareya Brakmana, 1, 36. ‘That “Agni arose aloft,
touching the sky: he opened the door of the world of
heaven, verily Agni is the overlord of the world of
heaven,” ibid., III, 42, corresponds to the “ myth” of

Christ's ascension and being seated in condominium at

43



A NEW APPROACH TO THE VEDAS

the right hand of the Father, Kristos and Agni, Son of

God, and Sacrifice reflected on the Superndl-Sun, are

that one Angel with the Flaming Sword who guards the

gates of Paradise, and one Way-leader on the namow

path that leads across the Upper and the Nether Waters

to the Grail Kingdom. There proven by degrees, per-

fected (suéyta) man, emancipated from individual

modality, takes his seat at Jast with Brahman on " the

seat "Far shining’... which is ‘Wisdom ' (prajid)

...and the throne ‘ Unmeasured Life’. .-and to him

Brahman says, The Waters verily are my world, and

are thine,” Kausitaki Up. 1, 3-7. So he comes

into Lordship (aiSearya) over all the possibilities of

existence,

But that Plenum (pjrya), that Wisdom (prajita), that

‘Self (diman), and Spirit (prdpa) are not the end.*®

There remains for the soul thus lost in and one with

(sdyujya) the Father a last death, parimara, parinirvana,

fan al-fand, the" Drowning ” and“ Despiration”: there

‘where “God himself gives up the ghost . . . abiding to

himself unknown, in agnosia and a-perception" she must

give up her-Self and God him-Self ina nanghting of their

common" name” and coincident intrinsic ‘‘ aspect," there

she must abandon “name and aspect,” however ideally

conceived... . “Everything must go, The soul must

subsist in absoltite nothingness... . The third nature

‘out of which the soul goes is the exuberant divine nature

energising in the Father . . . the soul lias got to die to all

the activity denoted by the divine nature if she is to

enter the divine essence where God is altogether idle?

This supernal image is the paradigm whereto the soul is

brought by her (last) dying .., . dead and buried in the

Godhead and the Godhead lives for none other than

itself," Eckhart, [, 274-278 : so.also Blake, ‘I will go

down to self-annihilation and Eternal Death, lest the

Last Judgment come and find me tmannihillate, and I be

seiz’d and giv'n into the hands of my own Self-hood,”
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‘Those are sayings no more comfortable than the hardest,

to be found in Indian scripture, and correspond to what is

said when our Upanisad speaks of Death a3 the last end
‘and meaning of our life, or when the Sinyavadin exhausts

the categories of negation in defining man's true goal,

That is the Liberty of the Infinite, adjter-adititoa,
Brhaiaranyaka Up,, I, 2, 3," free as the Godhead in its

non-existence,” Eckhart, 1, 382: When I go back

into the ground, into the depths, into the well-spring of
the Godhead, no one will ask me whence I came or whither
T went,” [, 143:

‘This end is hidden "in the darkness of the everlasting

Godhead, and ig unknown, and never was known, and
never will be known,” Eckhart," being in its nature and

by definition unknowable, There Self—our-Self, him-

Self—both sleeps and wakes, sees and sees not, at once

fontal and inflowing, modeless and modi-fied, that is all

one and the same to the Supreme Indiscrimination.
Though we speak of that sleeping and that waking as

nights and days of supernal time, that night and day,
darkness and sunshine, are not like ours in succession, but
simultaneous. For there there is no distinction of

unknown potentiality and conscious act: and that is

precisely what, Vedic Aa, we cannot understand, who

‘proceed from potentiality to act, and think of “ being”

only-in terms of consciousness,

That what we cannot understand is not therefore

remote from us, ““ Heaven is at all points equidistant from
the earth," Eckhart, 1, 172; nearest and dearest, nesting
in the lotus of the heart, inaccessible to knowledge, That
artthou. Whether we think of That as Selfed and form-2d
in Person, or of the Person as therein Self-less, name-less,
form-less, it is all One Angel, One transcending knowing
and unknowing, gnosis and agnosia. It is just" as these
flowing rivers that tend toward the sea, their name and
aspect are shattered, it is only spoken of as ‘Sea’ ” Prana
Up., VI,5: "as the drop becomes the ocean . . . so the
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soul imbibing God turns into God,” Eckhart, I, 242. In
the words of Raysbrocck, “traversing all worlds of

being . . . the rivers pour ceasslessly into this ocean...

whence there is no retum . . , an abyss of darkness,

fathomless, limitless, and without qualities, aboye the

‘tiames of created things, above the names of God , . .

nameless, yet the central point where all names are one.

Ttis the mountain crest of human effort and the abyss of

transcendent essence "+ that is"... nostre pace, A quial
mare, al qual tutto si move . . .”, Dante, Paradiso, U1,

85.
His, verily, is that (true) aspeot of his which is beyond.

esires, free from ill, without fear. Asa man locked in

the embrace of a darling bride, knows naught of a within’

‘nor a without,so the Person, embraced by Wisdom, by the

Self, knows naught of a within nor a without . . . his

desire i5 satisiied, him-Self is his Will (ama), without

Will (akama), without care, .,, There the father

4 mother not a mother; the

the Vedas not Veda; a thief

becomes not a father

angels not the ange

not a thief... he is mot followed after by merit,

nor followed by demerit, for he has crossed beyond

all anguish of the heart... hie sees though he does

not see. . tastes though he does not taste, speaks

though he does not speak, touches though he touches

not,” Brhadéranyaka Up., 1V, 3, 21-29%: “ there,’

as Eckhart, 1, 360, quotes from the " Book of Love)”

“there heard 1 without sound, there saw. I without

light, there breathed I without motion, there did I

taste what sayoured not, there did 1 touch what touched

not back. Then my heart was bottomless, my soul

loveless, iny, mind formless, and my- nature natareless.”*

‘There: where Void shines into Void, Deep answers

unto Deep, unattainable: by thought but all-contained

in the lotus of the heart, there is the Supreme

Identity, the source and end of life, One Angel, even

Death, the Father of Life.
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Whispers of heavenly death murmur’d Uhear . ,.

Darest thou now O soul,

Walk out with me toward the unknown region,

Where neither ground js for the feet nor any path

to follow ?

All waits undreamed of in that region, that in-

accessible land.
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PORTIONS OF THE MAITRI UPANISAD

The following translation of parts of the Maiti

Upanisad, describing the procession of the Tree of Life,

as a Burning Bush, is offered without comment ;

Stxrit PRAPATHAKA, T-4

He bears himself twofold: as the Spirit here,

(prana) and yonder as the Supernal-Sun (aditya).*

Likewise, indeed, are twain these paths of his,

an inner and an outer; and their revolution is

accomplished with the day and night, Yonder

Supemnal-Sun is verily the outer-Self, the Spirit is

the inner-Self, Hence, the motion of the inner-

Self is to be measured by that of the outer Self.

For thus has it been said : “' Whosoever is a Com-

prehensor, freed from guilt, an over-seer of the

senses, of washed-white intellect, whose looking'is

within, is even He.” And conversely, the motion of

the outer-Self is to be measured by that of the

inner-Self. For thus has it been said: “Lo, that

Golden Person who is within the Supemal-Sun,

and who front his golden station looks down upon

this earth, is even He who dwells consuming food

in the Lotus of the Heart,**

He who dwells existent in the Lotus of the
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‘Heart, consuming food, is that same numinous

Solar Fire that is spoken of as all-consuming Time.

What is the Lotus and of what modality (-maya)?

This Lotus is verily the same as Space."* These

four airts and inter-airts are its surrounding

petals.

These twain, the Spirit and the Supernal-Sun

go forth towards each other. One should laud

them with that Imperishable-Word OM, with the

Utterances, Bhfir, Bhuvas, Svar, and with the

Savitri, “ That Fiery-Energy of Savily, be ours the

vision of that Angel's glory, may He incite our

Uniderstanding.””

There are verily two forms of Brahman: in a

likeness (marta) and imageless (amarta). Now the

That which is in a likeness is contingent

(asatya): the That which is imageless, essential

(satya) Brahman, Light. That Light is the

Supernal-Sun,

He verily became with OM as Self, He assumed

a Trinity (tredhd): for the OM has three factors,

and it is by these that “ the whole world is woven,

warp and woof, on Him.” As it has been said,

““Beholding that the Supernal-Sun is OM, unify

therewith thyself,"’

‘And as it has been said, again: “ Now, verily,

the Chant (udgitha) is the Rune (pranava), and

the Rune is the Chant; that is indeed the

Supernal-Sun, he is the Chant, he OM. Thus it

says: “The Chant is the Rune, the Inductor

(pranetra), image-bearing-light (bha-rapa), sleep-
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Jess, unaging, undying, of three feet, three syllables,

and again as fivefold known, hid (jihite) in the

cavern (gid) of the heart.’ For thus it has been said:

© The threefold Brahman has his root above ; his

branches are space, air, fire, water, earth and the

other elements.’* This is called the Single Fig-tree

(eka aSvatiha); and therein inheres the Fiery-

Enetgy (tzjas) that is the Supernal Sun, and it is

likewise of the OM. Therefore one should ever

laud Him with OM. who is the One Enlightener

(cha sambodhayitr)..

For it is said, ‘‘ This Imperishable-Word is as

it were profitable, this Imperishable-Word is

transcendent ; he who knoweth this, whatsoever

he desires is his.""**

SeventH PRAPATHAKA, 17

This, verily, is the intrinsic-form (svarfpa) of the

firmament (vablia) in the vacance of the inner man

(antarbhitasya khe): that is the Supreme Fiery-

Energy (tejas), determined (abhihita) as the Trinity

((vidha) of Fire, Supernal-Sun, and Spirit. The

intrinsic-aspect of space (nabla=akasa) in the

vacance of the inner man—(anfarbhatasya khe) is

indeed the Imperishable-Word, OM.

And by that Imperishable-Word4, the Fiery-

Energy sprouts forth (udbudhyati), springs-up
(udayati) ‘and suspires (ucchvasati, also “ blos-

soms”); that is verily an everlasting. (ajasram)
basis (Gamba) for the vision of Brahman (bral-
madhiya-), In the spiration (samirane) it has its
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place (shana) in the dark-heat (ugna) that eman-

ates (praksepa) Light (prakdSa), proceeding-up-

ward (utkramya) as in the way of smoke when-the-

wind-blows (samfrane), asa branching-forth (pra-

Sakhaya) in space (nabha) the firmament, stem

following on stem ., . all-pervading as contem-

plative vision... 2

Sretit PRAPATHAKA, 35

He who is yonder, yonder Person in the

Supernal-Sun—I my-Seli am He.
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THREE VEDIC HYMNS

The Vedas, as we possess them, embody a tradition of

immemorial antiquity, already locally developed in
characteristic idioms, but by no means original or exclusive

to themselves : Veda antedates the Vedas, However, itis

not so much intended here to stress this argument, as to

point out that there is little or nothing in the metaphysics

of the Upanisads that necessurily implies a ‘' progress "*

with respect to the older Vedic books. The “ three

Vedas" are primarily concerned with " Works (karma,
yajta) and with " Genesis” (bhdva-ortta, Brhad Devatd,

Il, 120°; perhaps also jata vidyd, Re Veda, X, 71, 1,

and Nirukta, 1, 8); exegetical matter, such as appears

abundantly in the Atharva Veda, Bralmanas, Upanisads,
and nirukta generally, is included amongst the Vedic

liturgies only as it were by accident and incidentally.
That the language of the Upanisads is less archaic than

that of the three Vedas proves only « late publication of

the traditional exegesis, but in no way proves, nor even

suggests to those who recognize the consistency of ane

tradition in the Vedas and Upanigads, that the essential

doctrines of the latter had not “ always” been taught

to those possessed of the necessary qualifications." This

would fully accord with the traditional interpretation of
“Upanisad” as “secret doctrine” or " mystery,'*

rahasya, without contradicting the traditional connotation
“doctrine with respect to Brahman.” In any case, the
history of tradition, and the history of literature, are
two different things ; and that is especially true in India,
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where eyen at the present day it is felt that none but a
living teacher can communicate ultimate trath.

Furthermore, that is an erroneous view which des-

cribes the” beginnings” of Indian “ philosophy ” as. a

process of ‘‘ syncretic thought, as a “tendency to see

that all the angels are really One.” On the contrary,

Vedic “mythology as we possess it represents an

already “late” and sophisticated stage in the history of

symbolism, an employment of increasingly diverse

similitudes and images, and of new-found essential names

and epithets, accompanied by a tendency towards a

conception of these names as those of independent powers,

0 that a superficial aspect of polytheism is brought about,

of the same sort as that which can be recognized in

Christianity when it is said with respect to. the Trinity,
“We do not say the only God, for deity is common to

several,” St. Thomas, Sum. Th., 1, Q. 31, A. 2%. These

elaborations may be regarded from some points of view

asa progress in theological science, but from that point

of view which takes into consideration that “ the angels

have fewer ideas and use less means than men,” and
holds that in a single seeing and in one idea "He"

beholds himself and all things simultaneously, and

accordingly that with the knowledge of That One “ this

enitire universe becomes known,” Mundaka Up., 1, x, 3,

rather asa decline. In reality, the notion of a progress or

decline is out of place, an absolute progress or decline
being no more conceivable in metaphysics than in art :

the thing known can only be in the knower according to

the mode of the knower,TM and that is why under changed

conditions alternative-formulations (faryaya) necessarily

present themselves; each of these, in so far as it is

“‘correct,"’ and not in the measure of its complexity or

simplicity, expressing one and the same truth. All that

cancers the historian of style, rather than the expositor

of the meaning of meanings, paramartha': it is precisely
with respect to that ultimate significance that ya evan

53



A NEW APPROACH TO THE VEDAS

vide might have been said at any time, and not for the

first time when the Upanisads were finally “ published."”

Asingle illustration of this may be ited in the equivalence

of Varuna, Brahma-Prajapati, Viévakarma, and Nara-

‘yana-Visnu, which can be demonstrated easily from many

‘points of view (cf, Yaasus, Il, p. 36), That the Vedie

avi?” was in fact vididn is shown by such well-known

assertions as that The priests speak in divers ways of that

which is but one; they call it Agni, Yama, MatariSvan

+. Rg Veda, 1, 164, 46; " Priests and singers make

manifold the (Sun-) bird that is unique," ibid., X, x14, 5;

or when Aditi or Prajapati are identified with all that is,

ibid, 1, 89, 10, and X, r21. The ideas and often theactual

locutions of the Upanizads are to be found in the Vedas,

eg., Vi, 16, 35, just vijdnal, equivalent to ya evam

vidvdi ; and even more striking, V, 46, 1, na asyith vasmii

timucart na deptta punah, pathak pura! ta re

nesati, ““E covet neither deliverance nor a coming back

again, may He that is waywise be my guide and lead me

straight," where punar dorttam can hardly be otherwise

understood than in the “later literature,

A translation of the famous bhava vita, or “ Creation

hymn," Re Veda, X, 129, now follows ;

Reg Veda, X, 129

“ Non-existence (asad) then was not, nor Existence

(sai); neither Fitmament (rajas), nor Em-

pyrtean (vyoman) there beyond :

What covered o'er all (4varivar) and where, or

what was any resting-place (Sarman)? What

were the Waters (wnbhah)? Fathomiless abyss

(gahanask gambhtram). x.

Then was neither death (mylyu) nor lite (amyta),

nor any fetch (praketa) of night or day :
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‘That One breathed (@ni#) breathless (avata) by

intrinsic-power (svadhd), none other was, nor

aught there-beyond. 2.

In the beginning (gre), Dark-Tnert (tamas) was

hid (ga/ha) by Dark-Inert (amas). This all

was fluid (salila), indeterminate (upraketa) :

Woid (tuechi) by void (dbhu) was overlaid
(apihita): That One was born (ajéyat) by the

all-might (malii) of intension (tapas). 3.

In the beginning, Will (dma) arose (samavartat)

therein, the primal seed (refas) of Intellect

(manas), that was the first :

Searching the heart (iid) throughly by thought

(mants@) wise-singers (kavayah) iound there

the kin (bandiu) of Existence (sal) in the

Non-existent (asaf). 4.

What trace was stretched across below, and

what above?

Seed (refas) was, Allmight (mahimanah) was;

Intrinsic-power (svadha) below, Purpose (pra-

yati) above. 5.

Who knows it aright ? who can here set it

forth? Whence was it born (ajata), whence

poured forth (visr4ih)

‘These Angels (devah) are from its pouring-forth

(visarjana), whence then it came-to-be (aba-

bhiwia), who knows ?

Whence outpoured (visrstit) this came to be

(ababhava), or whether one appointed (dadhe)

it or not,
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He who is Over-Eye (adiiyaksa) thereof in utter

most Empyrean (vyoman), he knows indeed,

or knoweth not. 7.

That is what is called a “late” hymn: from our

Present point of view it suffices that it antedates the

earliest Upanisads by some centuries, A likeness to
Upanisadic texts generally, and to our Brhadaranyaka

Up., 1,2, x, and Maiti Up., V, 2, in particular will be

noticed at a glance. ‘This similarity is partly one of verbal

identity (agre, sat, asal, famas, salila, tapas, hima, retas,
manas, hyd, tad-sha, anid = prdviti, vita = vdyu, avila

nirodla, visrsli, visarjana, etc), partly of verbal sense

(ambkal, salila = apah, tapasah-mahi ~ tejas, suadha =

maya, faktt, seabhdva)?* and partly of total statement.
Bandivu (= sajitta) “ kin.” as of blood relationship, is an
exceedingly well-found expression for the “ opposite

elation” of Existence to the Non-existent, God to
Godhead, Essence to Nature ; as also in Byhaddranyaka

Up..1,t,2. As for vajas, granted that no more is here
directly implied than “ fitmament"’ or ‘space,"” and
that the Sarhkhya as a formulated system is of later
publication,% it still remains significant that in our
hymn (not to speak of other Vedic sources) we have &

trinity of terms (lamas, rajas, and tapasah-mahi = fefas =
sativa)" employed in their correct factorial (gauna)

senses to denote the principles of passivity, movement, and

exentiality, “later represented by the three gunas

thore explicitly, and) by the corresponding Trinity. of
Visuu, Brahma, and Siva. By the "primal seed of

Intellect,” T understand rather intellectual virility,”
“creative intellect,” than the source of Intellect; ef,

Rg Veda X, 71, 2, Brhaddrawyaka Up,, 1, 5,7, and similar
Passages, where Intellect (mands) is the fecundating

power that begets upon Utterance or Wisdom (vde).

Amyta, in the second stanza, is not " immortality,” but
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simply life, continued existerice, as. in Re Veda,
Vil, 57, 6, and equivalent to dirghamaynh in X, 85,

39; the sense is “neither birth nor death as yet

were.”

That “He breathes without air” (avdia, cf. later

nirvana, “' despiration") is a profound and significant
expression, implying al! the correlative of motion without
local movement, and the like, which may be properly

‘enunciated of the First Principle, " for (only) where there
isa duality, as it were" (Byhaddranyaka Up., IV, 5, 15)

could it beotherwise. ‘The thought is taken up and further
developed in several passages of the Upanisads, par-

ticularly the Byhadaranyaka Up., as quoted above, p. 46,

Kena Up.,1, 8, Know that as Brahman which breathes
(prdniti) without breath (na. . ; prénena) yet by whom.
breath (préna) is breathed (praniyate) ", Mundaka Up.,
H, x, 2, and 3, where That from which Intellect (manas)
and Spiritus (prdna) are born (jdyate) is Itself imageless
(emjirtta), un-intelligent (amanassa), de-spirited (aprdyia),

and Taitfirtya Up., II, 7, where That without which none
might breathe (prdnyai) is Self-less (andimya), indis-
eriminate (aniruk(a), placeless (anitayana)..

"By intrinsic power” (soadka): cf. Re Veda, TV,
33, 5, “‘by what intrinsic-power (sadia) does he
move 2" and the answer in 1, 144, 2, “" When he (as Fire)
dwelt diffused in the womb of the Waters (apamupasthe),
thence got he (adhayat) the intrinsic powers (svadhah)
whereby he proceeds (iyate)'": the Waters, ninguna

Brahman, unconscious Godhead, being as explained above,
the source of all omnipotence (mahimanah) and facility,
(kauéalya). Essence being impotent (slari) apart from
nature; nature being power (Sali) and magic (maya),

means whereby anything is done. Cf. Bhagavad Gita,
TV, 6, "1 am born by my own power,” where dtma-
mivaya is clearly the same as soa-diaya, cf. mayaya in

Rg Veda, IX, 73,5 and 9.
“That One” is clearly here not an existence, for
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as we have scen, his mode is modeless, in that he breathes

without: breath: a similar conception is met with in

Re Veda, 1, x64, 4, where That “which supports Him

yiho is by way of being the first born embodiment,””
fi Jayacminam-asthanvantam . .. vibkarti, is

y, "" boneless," anastiay

that is to say, “structureless.” ' That” is not yet

““Selfed” (dimanvs)—" before creatures were, God was

not God, albeit he was Godhead,” Eckhart, I, 410,

Tamas (as in Maitri Up., V-2), apraketa salila, gahanami

gambbira, etc., are all terms naturally designating the

indifferentiated, unintelligible Godhead, "which is 2s

though it were not," Eckhart, I, 3817 asa, non-existent,

‘githa, hidden, there where “ darkness reignsin the unknown

kiown unity," Eckhart, I, 368, Cf, p. 6and Note 2x,

“What covered o'er?" That is, what and where

was the world? dvarivar being from vari, intensive

reduplicated form of x," to cover,” “veil.” ‘The world

is thought of as veiling the ultimate reality, of. Rg

Veda, V, 19, 1, “state after state is generated, veil
(avr?) from yell appears,” hence. also the prayer,

Maitri Up, VI, 35, with respect to. the Sun, ““That

face do thou unveil (apacypu)” or“ That door do. thou

open.”

‘Our hymin is by no means necessarily an expression of

scepticism : it is rather wonder than a wondering that is

suggested. “” Who knows” is no more " sceptical than

Kabir’s ¢asukt sot santa janai, “who ate the Compre

hensors thereof?” or Blake's " Did he who made the

lamb make thee?” He knows or knows not,” if

understood to mean “he knows and knows not" would

besound theology, In the last stanza, alternative theories

of “emanation ” and of " creation by design” are pro-

pounded.’® Tn any case, the very form of the various

statements and questions proves that sound ontological

speculation was by no means a new thing, for it is

inconceivable that such questions had been correctly
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formulated just 2 week or year before this particular

‘hymn was published.

‘Not only are the terms and implications of our hymn all

formally correct (pramiti), they tally also. in form and

éontent with those of the Upanisads. Yet we are asked

to believe that Vedic thonghit was" primitive "that

‘the wise-singers of the Vedic hymns were able to express

‘themselves in terms that have been universally employed

elsewhere and otherwhen with a deep and known signifi-

cance, and all without knowing what it was they said.

It sas though it were argued that the law of gravity had

‘been hit upon by lucky chance, long before anyone had

consciously observed that heavy objects have a tendency

to fall. Surely our faith in uniformity forbids us to

imagine, what is outside the range of our experience, viz.,

that any sound formula, any clear statement of principles,
‘could have been propourided by anyone who did not

understand his own words. It would be far easier to

se that such a statement had been propounded in

the past by those who knew what they were saying, and

thut it had since come to be repeated mechanically without

nnderstanding : but on the one hand, that would be to

push the beginnings of wisdom too far back for the comfort

of those who fondly believe that wisdom came into the

world only in their own day, and on the other would need

proof by some intemal evidence of the presumed mis-

understanding, I prefer to believe that wherever and

‘whenever a proposition has been correctly and intelligibly

stated (aid that covers both verbal and visual symbolisms,

both “ scripture” and “ art") the proposition was also

understood. Problems of ontology are not so simple that

they can be solved by "luck" or inspiration’: on

the contrary there is no sort of work more arduous than.

* andition,” and here a man has need of all the power of

the pure intellect.

A version now follows of another hymn of creation,

Re Veda, X,72:
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Re Veda, X, 72

“Now shall we tell clearly of the kindred (jana)

‘of the Angels (deva),

As it may be seen in the chanted songs, and of a

transcendental acon (wtlare yuge). t.

The Lord-of-Increase (Brahmanaspati) like a

smith with-his-bellows-smithied (adhamat) it;

In the primordial aeon (parvye yuge) of the

Angels was Existence (sat) from the Non-

existent (asat) born (ajayal). 2.

In the primordial acon (prathame yuge) of the

Angels, the Existent was from the Non-

existent born,

And therewith the Airts (aah), that was from

the Recumbent (ultdnapad), 3,

From the Recumbent was born the Earth

(bar), from Earth the Airts born :

Daksa (Pure-Act) from Aditi (the In-fnite)

born, and Aditi from Daksa. 4,

Aditi, verily, was born, She is thy daughter,

Daksa !

From thee again were born the Angels, the Blest,
the King of Immortality. 5.

As ye Angels stood-firm (atistha) there in the

Flood (salila), each-enlinked-with-other (su-

sarisrabdha).

There as it were from the feet of dancers (nrlyalam)
rose the pungent (fivra) dust (reftn). 6.

When ye, O Angels, together with the Dis-
ponents (yalayah), expanded (apinvata) the

Three Worlds (bhuvanani),
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Then brought-ye-to-birth in the Sea (samudva)

the hidden (ga/ha) Sun (sfirya).. 7.

Eight are the sons of the In-finite (Aditi) of

embodied birth (jatah tanvah) »

With seven She went upward to the Angels, the

Sun-bird (Martanda) She left here. 8.

With seven Sons the Infinite (Aditi) fared

‘upward to the primordial acon (firvyart

yugam),
The Sun-bird She bore-hither (@jiaraf) unto

repeated birth and death (prajayai mrtyave). 9.

As pointed out by Charpentier, from whose version

(Suparnasage, pp. 386-388) the foregoing differs only in
sninor details, this hynin describes creation as primarily

from the “ Recumbent,” and secondarily the terms of the

stirring of the Waters by the feet of angelic dancers in a
fing. That is a figure closely related to, though not

identical with that of the Chumning of the Ocean, the

Epic samudea manthana, And a5 in some other accounts
nf the beginning, the dust or spray arising from the

troubled Waters becomes the Earth, the support of living

beings amidst the possibilities of existence.

The “Recumbent “1 is originally Varuna, “ great
‘Yaksa supported on the back of the Waters,"" Atharva
Veda, X, 7, 38, froin whose navel rises the Tree of Life,

and therein are the Angelic Host (vigor devih) ; later,

Brahma, finally Narayana-Visyu, That he reclines

Supported in the Waters corresponds to the reflection of
his image in the Waters, as described in Paficavinisa

Brikmana, VU, 8, 1, cited above, p.8. In that reciprocal
sense, he as Daksa is “ born” of Aditi, that isasa reflected

image, and Aditi of Daksa inasmuch as the Waters
antecedent to his shining, his knowledge, are but an

unrevealed possibility. Daksa, Operation,'"" Skill,” the
ox
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“right hand " of God, Dante’s puro atto, being an essential
name, like Visvakarma and Prajapati, is righily identified
with Prajapati, Satapatha Brakmana, U, 4, 4, 27
To render rightly the familiar words sat and asat is

far more difficult than might appear at first sight,
In certain passages, Byhaddranyaka Up, 1, 4, 1, and
Chandogya Up,, V1, 2,2, the relativity of Existence to a
permissive cause (Non-existence) is ignored or rejected,
Self (atmaxs), Person (puruga), Existence (sal) being taken
for granted as first cause. In our text and many
others, eg. Re Veda, X, 129, 1, Byhadarayyaka Up.,
V, 2, 1, Chandogya Up., I, 2, 1, Taittiriya Up.,
what is meant by the birth of saf from asad may
be the birth of Intellect, Self, Person, Consciousness,
from Death, Privation, Dark-Inert, Unconsciousness ;
‘of God from Godhead, essence from nature, 3 ef. Daksa

from Aditi. In general, however, sat has the more
restricted sense “ that which exists " or “is actual," so,
for example, Sayana on Ry Veda, VII, 87, 6, equates sat
with jagat, the " world,” literally “ that which moves
(of course, with reference to local movement). A very
clear distinction of sat from asat occurs in Atharva Veda,
X, 7, 21,“ The kindreds (sc. of the Angels) understand
(vidu}) the branch (Svkham, ie., the Tree of Life, prasa-
Khaya of Maitri Up., VII, 12) established. (pratisthantim,

in the Waters as the manifest existence of all this
by-way-of (iva) Non-Existence (asa/) ; those-here-beloy,
(avare) who revere (updsate) the Branch reckon-it
(manyanie) as Actuality (saf)."” Here, as $0 often happens,
the inverse’ points of view, angelic and human, me
physical-intellectual (paroksa) and empirical-sensational
(pratyakza) are expressly contrasted ; the distinction of
the verbal roots vid and man, implying respectively,
" knowledge” and " opinion,” should be noted, and it is
hard to see why Whitney should have found the stanza
“highly obscure.” Corresponding to. these uses of
aut -as “real” or “actual” or “actual” (as realia are
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“real”), or “actually existing,’ is that of sattoa as
tension in relation to Jamas as relaxation, and also that

Of sativa as equivalent to diidta, “living being,” mortal "

(whose existence depends on the maintenance of a
tension), Yut prameyam fat sat,

In the Rg Veda generally, satya = la, the Law or

Way of Heaven, and hence also “ Truth." In the same

way in Taitliriya Up., U1, 6, satya is contrasted with
anyta, and quite consistently, in Maitri Up. V1, 3,

asatya corresponds to sat in Byhaddranyaka Up., 1, 3,

In the Upanisads passim, salya is equated with Brahman,
Prathama Yaksa, Atman. Puruga, Prajipati, Prana,

Aditya, Arka, etc, that is to say with God as he is in
himself and as he manifests : e.g., Maitri Up., VL, 6, where
Prajapati as satya thence proceeds to utterance of the

grosser world-forms. The symbol satya has thus a

reference quite distinct from that of sat; but it will be

found that its reference includes and further illuminates
that of sat *9*, That is evident from Brhadivanyaka Up.

V, 5, 1, “The Waters (dpah) poured forth (aspjata)
Essence (satya) ; Essence, Braliman; Brahman, Praja-
pati; Prajipati ; Prajpati, the (Several) Angels”; and
is developed even more clearly when the reference is
analysed, a3 in ibid. II, 3, where ~fy« corresponds to the
notion of asat: here the Bratiman in a likeness (wiirta),
mortal (martya), existent (sthita)TM is sat, “actual,

while the imageless (amérta) Brahman, not-mortal (ampta),

immanent-and-universal (jaf), is “yonder” or “i
finite (-tya), cf. Raminuja’s glosses yadeyapakam and

tyattaditaradityarthak. In some cases the meaning is

emphasized by the use of the expression satyasya satyam,

eg, ibid,, TI, 3, 6, and Aitareya Aranyaha, U, x, 5, and
TT, 3, 8, where That (Brahman) “in which is yoked the

ultimate reality, there it is that all the Angels become
One.” It would appear then that sat must be distin-
guished from asat not as “ Being” from " Non-bei
but rather as “Existence” from ‘
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ie., from Being and Non-being, which are not existent

but are the possibilities of Existence,

‘The Vedic doctrine af Angels has never been seriously

studied." Becanse of His great-Plenitude-and-Majesty

(maha-thagya) they apply many names to him who is

single (chatha),"" Nirwkta, VIL, 4." Because of their

Great-Self-hood (mahdtmya) a diversity of names is given

to the three angels, Agni, Indra-and-Vayu, Sirya, here,

betwixt, and in the Empyrean, apparent in this or that

(world), according to the ordering-of-their-stations

(sthana-vibhdga), ‘To wit that they are powers (vibhiti)

their names are different, The wise-singers in their

formitle, however, say that they have a mutual origin

(anyonyayonita, cf, iteretarajanmina in Nirukta, VIL, 4).04

‘These angels are called by different names according to

their spheres. Some say that they belong (bhakda) thereto

and are mainly concerned therewith: but Self (aman,

ie., Person} is rightly-predicated as the whole (i.c., only)

distributive-assumption (blakéa) on the part of those three

foremost Lords of the World who. have been separately,

mentioned above. ‘They say thet the weapon (ayudla) or

vehicle (edhana) of any (angel) are his fiery-energy

(éejas).* Likewise Wisdom (véc) is separately lauded

as of this (sphere), as of Indra’s (midmost), and as

heavenly. In all those Jauds which ane addressed

to many angels (bahudevuid), and in those joint Jauds

which are in the dual, the (three aforesaid) Lords are

predominant,” Byhad Devata, 1, 69-75, of Nirwkta, Vit,

4 and 5, where the Angels are also “ members" (aiga)

of the Self, and Rg Veda, V, 3, 1, where the Several Angels

are “in Him" who is variously designated as Agni,
‘Varuna, Mitra, and Indra,

So far, then, it is clear that the Angels spoken of are the

Selves or Persons of the Trinity (trida, see above, p. 13f,)

either designated as already mentioned, or by whatever

alternative essential or personal names may be employed,
as Aditya, Prina, Prajapati, Daksa, Mitra-Varanna, Agni,
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Brahmi, Visnu, Siva, etc, To these will correspond, of
course, alternative essential or personal names of Wis-

dom (ede), such 25 Prakrti, Maya, Urvast, Sarasvati,

Sei-Laksmi, Durga, etc. It is just these bahudeoatd, the

ivasya dhdman — devah of Re Veda, VII, 58, 1, visve
yejatrah of Re Veda, 1, 65, the " birds-of-a-feather *
or ‘*fellow-nestlings " (nifayal) of Re Veda, X, 92, 6,

the sarva’daivatya of Byhaddranyeka Up,, 1, 2, 7, who

fare the Vigve Devah, “Several Angels,” or “ Angelic

‘Host " in a special sense, who are s0 constantly lauded

in the Vedas, eg., Re Veda, X, 82, 5, and Atharva

Veda, X, 7, 38: also the same as the unspecified

* Angels when these are mentioned as already present

“in the beginning,” or as co-operating in the “first

sacrifice," as in Re Veda, X, 90 and 129, as well as X, 72,

where“ born” (aivajidyanta) must be taken in connection

with susarirabdia, and with respect to such terms as
¢hajitatva and iturctarajanmdna cited above, to mean

“‘eonnascent” rather than eventfully born, So far as

‘oir text is concerned then, the Angels mentioned are to

tbe regarded as those of one, viz., the premier or super-

celestial order, that of the Aditya-mandala : an order *
everlasting with respect to time, as recognized in the

Paitcavinisa Brahmana, V1, 9,15 {,, where the Angels are

spoken of as a“ first emanation ” (prathamame asrgram)
and “enduring utterance” (sthia vydhytii) and. con-

trasted in this respect with the coming into existence of

rational beings (mdnusyah, “men,” “ mortals") whose

utterance is "from day to day." We say “order”

rather than hierarchy advisedly, because the arrarigement

(dha, sarhhita) of the Persons represents a natural or

logical, not a hierarchical order ; there is no precedence

hhere,tit

‘The mention of Yatis, here tendered “ Disponents”
secording to the root meaning, is of special interest :

their co-presence with the Several Angels antecedent to

local motion is implied. These “ ascetics” are evidently
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the same as the ‘* Prophets" (rsayah) of other texts, who

together with the Patriarchs (fitarah) are desirous of

progeny (prajakamya, Prasna Up., 1,9), ‘The return

(punar depiii) of Prophets and Patriarchs alike from the

fitryina’® course to corporeal (Sarinaka) existence in a

future acon (yuga, Aalpa) is determined by the unexpended

force of former works, in other words the Prophets and

Patriarch are the bearers of heredity. The One Angel or
Several Angels are the givers of Life: but it is Man,

Adam," "" Ayu," who bestows upon every existence its

specific character. Brahmi-Prajipati in relation to the

world is himself a Patriarch in this sense, his " Works"

(karma) or * Sucrifice (yajma)"* in any acon determining

his re-embodiment at the dawn of a succeeding cycle.
In the Epic account of the Churning of the Ocean, we

find instead of the Yatis, Angels and Asuras pulling in

‘opposite directions. That by no means implies an

equation of Yatis with Asuras, but rather a different

imagery, in which the Yatis as bearers of heredity are

replaced by Angels and Demons: the latter collectively

representing the good and evil factors (dharmildharmat)

and all other pairs of opposites (dvandoau)' which are

essential to the existence of a perceptible universe, though

they have no place, as such, in the “ invisible,"" As we

have seen above, the Lord of Life (isinah umplasya, RE

Veda, X, 90, 2), who bids us hut be, acts as permissive,

not as immediate cause of the operation of the conflicting

principles! : these contending glories, the children and
disciples of Prajapati (Brhaddranyaka Up., V, 2), are

the immediate cause of idiosyncrasy in living beings.

Al that corresponds to what is called in Christianity:

original sin,” Bohme’s " turba"; for it should not be

overlooked that the consequence of “ original sin,’ viz.,

the loss of innocence, is not especially the knowledge

of evil, but precisely the ‘‘ knowledge of good and evil

“Then brought ye to birth in the Sea the hidden Sun

that would be the same as Agni’s often mentioned birth in
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‘the Waters, where he lies hidden (i.e,, not yet reflected in

A counter-shining) until sought for and discovered by the

Several Angels. The innumerable Vedic allusions to the

finding of the Sun or Fire, lost in the Waters, in the

Depths (gwha), or in the Darkness ((amas)—e.g.,Re Veda,

V, 40, 6, githarh siiryark Lemasdpavratena—have primary

reference to the obscuration of Light antecedent to the

Dawn of a World-cycle, and to the finding of this Light

by means of hymns or rites chanted or undertaken by

Angels or men. Naturally enough the analogous rites

are performed, and the same hymns are chanted at the

dayn of every day, or during an eclipse, to effect the

Feturn of the hidden Light. Bat it must not be overlooked

that the Waters, the Depths, and the Darkness, are also

the Depths of the Heart, and that for him who under-

stands, the same hymns and rites are means to the inward

vision of that Supernal Sun of which the shining and the

darkness are without succession, nor subject to any

accitlent of time.

Of the begotten of Aditi, «+ Children of the Liberty,””

viz,, the well-known group of the Eight Adityas, it is said

that seven return upwards, that would be by the devaydna

to the source of their being; while one remains in the

world, the manifested Sun in each of the Three Worlds,

subject to mortality." Here then it is said that one-

eighth of deity taking on mortality, remains incarnate in

the universe: elsewhere we find a statement that only

one-quarter of himis present here. Such expressions must

not be understood to imply. a partibility of deing, but only

the incommensurability of the incalculable totality of

existences in time with the infinite unity of being in

eternity,

We have rendered ynga as “ acon" with intentional

regard to the dual meaning of this word as (1) a great

period of time, and (2) a power existing from eternity, in

and of the Pleroma.'* But in our three hymns, piiroya

yuga, tttara yuga, etc., denote as much a place beyond
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place, Eternity qué place, as an ancient lineage (Char

pentier’s alt Geschlehi), ot a time beyond time: prireya

syuga is really vyeman, “the motionless heaven, this

firmament is the abode of the blest’, Eckhart, I, 170, and

that ‘beyond "is in the lotus of the heart, the locus

of space-in-itself (ahase, Maitri Up., V1, 2), “all is

contained therein,” Chandogya Up., VII, 3, “he who

knows Brahman hid (nihitam) in the cavern-of-the-heart

(guhayam), in the uttermost Empyrean (parame vyoman),

he wins all desires and therewith also Brahman,”

Taittiriya Up., UL, x, cf. brakmar piireyam, Soctdsvatara

Up., 1, 5 and 7. Other terms having a reference similar

to that of ‘*Pleroma include purisa and purisin in

Re Veda, 1, 163, 1, and I, x64, 12; bhitman in Chantogya

Up., VIL, 23 and 24; and piirya apravartin in Kausitaki

Up., IV, 8.

‘That ancient supercelestial place, Kindred, and time

are contrasted with the realms of birth and death, the

Three Worlds, as enduring not merely for a time, but

‘until the end of time ; there are the Persons, the Angels,

and the Saints, an immortal kin, amyla-bandhivaf, thence

there is no return (punar aoyiti), no gliding down (avapra-

bhrarsana, avasarpana) ; though this is not the Unity

of the Persons, not an absolute immortality but rather a

sthayité of incalculable duration, not out of, but through-

out, time, This is in fact Paradise, the Paradise beyond

the Sun, accessible to the Capen only: originally
Varuna’s (Jaiminiya Brahmana, 1, 42-44), later Brabmil's

(Kausttaki ‘T, 2-7), still later also Amitibha’s
(Sukhavatt Siva).

Accordingly, at least in passages where this primordial

angelic sphere is clearly implied by the coritext, we ougtit

to render terms such as yyoman, dyauf,

even yuga?#* by “ Empyrean,'' “Paradise” or

roma,’’ rather than as" heaven." For whereas Brabmid’s

Paradise lies beyond the Sum, beyond the gateway of the

worlds (loha-dvdra, Chandogya, VIIL, 6, 5) whereby there
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is forwarding only for the Compreliensor (vidi), ibid.,
Indra’s heaven is but the uppermost of the Three Worlds,
@ heaven accessible to all who have done good works,
irrespective of understanding, and whence there is for
them a constant coming back to terrestrial conditions,

Re Vepa, X, 90

The Person (Purusa) has a thousand eyes, a

thousand heads, a thousand feet ;

Encompassing (vrtvd) Earth (bhimim) on every

side, he rules (vyiva) firmly-established (atyatis-
Hiat) in the heart (dasavigulam). 1.

The Person, too, is all This, both what has been

(Vitam) and what is to come (bhavyam),

Even the Lord (iSanah) of Life (amptasya) when

he rises-up (ativohati) by food (anuena). 2.

Great as the Omnipotence (mahima) thereof may
be, greater yet than that is the Person:

One fourth of him is all-existences (visva-bhatani),
three-fourths in the Empyrean (div) undying
(amptam). 3.

With three parts the Person is above (irdhvaii), but
one part came-into-existence (abhavut) here :

Thence he proceeded (vyakramat) everywhere,
regarding Earth and Heaven (s@Sandnasane). 4.

Of him was Nature (Virdj) born (ajayat), from

: Nature Person born:

When born, he ranges (atyaricyat) Earth (bhiomt)
from East (pascad) to West (purali). 5.

Whenas the Angels laid-out the sacrifice (yajam=
atanvat) with the Person for their offering (havi),
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Spring was the oil, Summer the fuel, Autumn the

offering. 6.

Him, erst-bon Person, they besprinkled on the

strew (barhisi) :

The Angels, the Saints (sddhyali) and the Prophets

(rsayali) by him made sacrifice. 7.

From that sacrifice, when the offering was all

accomplished, the speckled oil was gathered up :

That made the birds and beasts of field and

forest, 8.

From that sacrifice, when the offering was all

accomplished, the Verses (Rg) and Liturgies

(Sama) were born (jajnire),

The Metres, and the Formulary (Yajur) born

(ajavat) of it. 9.

Therefrom were born horses, and whatso beasts

have cutting teeth in both jaws.

‘Therefrom were born cows, and therefrom goats

and sheep. 10,

When they divided (vyadadhuh) the Person, how-

miany-fold (Ratidha) did they arrange (uyakal-

payan) him ?2**

What was his mouth? what were his arms ? how

were his thighs and feet named (uayate)? 11.

The Priest (Brahmana) was his mouth ; of his arms

was made (fytah) the Ruler (Rajanya) ;

His thighs were the Merchant-folk (Vaisya) ; from

his feet was born the Servant (Sudra).. 12.

The Moon (Candrama) was born from his Intellect

(manas) ; the Sun (Sirya) from his eye j
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From his mouth the King (Indra) and Fire
(Agni) ; from his Breath (frdua) Wind (Vayu),
3.

From his navel (nabhyah) was the Firmament
(antariksam) ; from his head was turned-ont
(samavartat) Heaven (d)yauh)

From his feet the Earth (b/dmil): the Airts
(disah) from his ear: so they designed (abal-
Payan) the Three Worlds (lohan), x4.

With a sacrifice ‘the Angels sacrificed unto the
Sacrifice ; there were established the first Laws
prathamani dharmani) :

These Almighty-powers (mahimdnah) abide in
{sacanta) the Empyrean (ndkam) from of old
(Pirve); there are the Saints (sadhydh), the
Angels. 16,

This text, translated nearly in accordance with
Professor Brown's admirable version in J.A.OS.. 5t,
108-118, requires but little additional comment. “ Rises
ap by food,” ie., ‘exists,’ It follows that
anita isnot here "' immortality,” but simply " life,” as
also in X, 99, 2, where“ life” and death ” are comple:
mentary aspects of mortality in the same way we have
seen that “death "* (mpiyn) may be either Deatli-absolute,
the same as Immortality-absolute, or may be “ death "a3
the complement to “life” and death.”
The second half of the first verse clearly enunciates t!

Same thought as that which finds expression in the Muit
Up, V1, 1, that of the exact correspondence of the outer
and the inner tracks of the Self; and this tends to confirm
Use traditional explanation of dagangulam as "' heart.”44¢
With this curious terin may be compared various measure-
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ments of the Self in the heart, mentioned in thie Upanisads.

For example, the second half of our verse 1 is literally

repeated in Sveidévatara Up., III, 14, preceded by stanzas
in which he, Purusa and inmer-Self, is said to be wvtgustlac

midiva, ‘ot the measure of a thumb," cf. Katha Up... 1V,

x2, and VI, 17, and Chandogya Up., V, 18, Again, in the

Svetdsvatara Up,, TI, 20 and V, 9, we find anoraytyan
mahatom “Jess than atomic, greater than magni-
tude," and vdldgra-satabhagasya Satadhé, combined with

ananta, that is “a hundredth part of the hundredth part

of the point of a hair,” and yet “ without end.” All these

fanciful measurements applied to the Self abiding in the

heart are tantamount to “ undimensioned,!’ and that

is what is really meant: "so subtle is the mature of

the soul that space might not exist at all for allit troubles
her,” Eckhart, 1, 279,

Asto the Perfected, the Saints, sadhyah, the siddnah of

later texts: these are to be understood, as rightly ex-

plained by Sayana,'TM to be those who have long ago by

knowledge or devotion passed through the gateway of the

Three Worlds to the Empyrean paradise there beyond,

whence there is no return! and are now abiding there as

Angelic Powers: perhaps to be identified with the Yatis

of X, 72, 7, and in any case partaking in the work of

creation. Just as in Christianity, " men ean mesil glory int

such a degree as to be equal to the angels, in each of the

angelic grades; and this implies that men are taken up

into the orders of the angels,” St. Thomas, Siem. Ti. 1,

Q. 108, AS: and “ the man who is exalted above time
into eternity will do with God what he did in the past and

also what he does in the next thousand years... meaning

that in eternity, exalted above time, man does one work

with God... works wrought by thee there are all living,’”

Eckhart, I, 150, 151, * God made the universe and T with
hhim, standing as T did all undefined albeit substantial in
the Father," I, 398. In Re Veda, I, 164, 50, the Sadhyas

are pitve devdh, “ Angels from aforetime”; and as
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explained in the Appendix, sadiya = muni. The Sadhya
is thus more than a saint; they are Sidhyas who in a
former mon have become the Light of the World, the
Pillar of the Universe, The notion corresponds to that of
“former Buddhas,” or Agni’s “elder brothers"” in-x, 51,6.

Tt will be observed that the Brahman here (v. 12)

takes precedence of the Ksatriya, We know that there
existed in ancient India a confict on this point. “A very
remarkable solution is offered in the Byhaditranyaha Up.,
I, 4, 11, where the spirit-power (brakma) is said to be the
source (yoni) of the temporal power, than which there is
nothing higher: in other words, the spiritual power is
to the temporal power as Being to Existence, as Un-

conscious (super-conscious) to conscious, the conscious
naturally having worldly precedence. Cf. “The lower
heart moves like a strong, powerful commander who
despises the heavenly ruler because of his weakness, and
thas seized for himself the leadership of the affairs of
state," Li Tzii in Wilhelm and Jung, Secret of the Golden

Flower, p.27. It is precisely from this point of view that
the character of Indra can be best explained ; theoriginal
Indra (an aspect of Agni, Rg Veda, V, 3, 1, and born of

truth, :bid,, TV, 19,2) representing the legitimate Temporal
Power (ksaiva), in relation to Agni or Vayu (Prana) as
Spiritual Power (bradhma) ; the fallen" Indra (* deluded,”
Brhad Devatd, Vit, 54) self-infatuated, misconceiving his
position, and asserting his independence, as in Re Veda,
TV, 142 and X, 124.

We lave rendered Indra tentatively as “ king,’
assuming that indva, devindm indva, was originally, that
‘would be antecedent to the Vedas as we possess them, an
essential name! of him who is but One, not an indepen-
dent deity of alien ethnic origin, as has generally been
thought.** His treatment as a separate and rival deity,
often displacing Varuna, would thus afford an ancient
parallel to such cases as those of Kimadeva who are
Properly speaking" powers "of Varuna or Braliman, only
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later or popularly worshipped as independent persons:
Sri-Laksmf presenting a similar case on the Mother-side.
It is noteworthy that in the Byhad Devata, 1, 69, and
Nirwkia, VIL, 5, where the Trinity consists of Agni,
Indra and Vayu, and Aditya, Indra and Vayu count
a5 one person": in the Byhaddranyaka Up., IV, 2, 2,
Indra is interpreted as“ Kindler“ and as correlative to
Viraj, “their place of conjimction is the space in the
heart,” sbi in Taittiriya Up., I, 6, x.

Indra is “individuality.” The accepted’ etymology
connects indra with ind *'to drop,"" and indi " drop"
(especially a drop of soma") or mathematical’ point,
cl. bindu, parabindu, which " point" in yantra sym:
bolism'?? represents the I-ness, “I am," ahavibara,
ablinénatoa, “egoity"” in Deity, und subjectivity
generally, Indra, and Indr's rather childish: character
become indeed most intelligible when he is thus regarded
485 a personification of the ego-principle, aham,abhimana.
That ego-principle in Deity, set up as an indepandent
‘Person, and usurping many of the divine functions, could
have developed only as (1) the king of an inferior heaven,
or (2) as a. demon deliberately laying claim to the supernal
throne. The latter development scems to have taken
place in Christianity, in the case of Lucifer-Satan, and
likewise in the Avesta, where Indra and dacva are demonic
Powers (cf. Byhad Devata, VII, 54, having obtained
Sovereignty amongst the Daityas, puffed up with pride by
reason of his titan-magic (asura-maya) he began to harass

the Angels”). ‘The former development took place in India,
though even here it may be observed that Indra con
stantly appears in the guise of a Tempter, jealous of his
throne, and sending his nymphs to lead astray the saints
on earth who might displice him.'* None but the
warlike and arrogant Indra introduces elements of
discord: in IV, 30, 3-5, he is represented as figtiting
against the heavenly powers, and it is only by theft or
Purchase that he gets possession of the heavenly soma
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which was originally Yarupa’s and guarded by the
Gandharya Visyavasu or KrSim (IV, 27, 3), In any
case, and already in the Rg Veda, Indra is wholly an
angel of His world'* In effect, Indra in Brahmanical
mythology plays. that part which is allotted to Mara
(Kamadeva) in Buddhism.
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liter represestiod as Sit-Lakeml, the latter equivalent to Kandarpa,

Kamadeva. Is any ease, the Apsaras represents the fascination of the
bilities ol exitence, to which the Will, Gandharva, responds:

Rite maton relation is the cna cawsane ot the movement ‘of the
‘world. Iti again as Wil that the Gandharva holds the bridle of he
ome atte Ue, Wars, Patiriyn Som WV, 0, 7am Be Voda

5163, 5.

Gtdire that mints is not etymology,"” but," interpreta

‘epunyéine Yanks ‘ever bad in ‘slew the sslence of
ogy) aod. it i mecely.” amsesentite”TM to speak of his derivations
Es ialse etymologies” Neither is niraida merely " exegesis" (concrete
Interpretation), but rather“ ansgegie, Examples of mairulfa, " hes~

Ieneatio,” interpretation would be (x) to correlate Gri speBanicdy
wih Lat proband in the sense to" prove," malo good,” (2) compare
‘A unit OM with Alpha and Omega (3) t9 explain amor as2-mor— arta,

Av the same time hinders that mules may i certain cases
Second wth“ true

1k Or as expressed by Jill, while: religion (dualism) distinguishes ice

(ve universe) rom water (God), undertanding moti) relies their
Monsey (Nicholson, Studies» p, 9B)

37 CL, firs“ nove phates of wil, bagming with tctination (ma

soul Gaudi che Egat tod pigs tove (hy tn which thers
ao (datntion of floret or belowe” Nicholnta, Shudier = py 40%

UCL Bhagavad Gud; Mt, 12 snd XI, x9; Sathartctrya, Com-
ments on the Vedduta’Stire, 1, 1. 35, auadlvitionsdranyey and

Thana, "bor belore nor alter was the procemioa af God'e oucfowing
over these water” but" where every whete anil every when I
feunood," Prasico, NIX, 120, and 35

39 airy Desthvabwaie, thle dath of the sa, mors ana

vite, nto be datiogwshel. be ney oe pur
i ic ataetan fr conte sharply draw fa the sven
Mua oflour

This deeelopel above. ps $3; tat the rultion of Godhead ta God,
sir San ef ea), ane wee ara ea
a Aas we thou ti corre ponding tothe conception
fr ocrtext of nipuo, andénya Bslusat as Doathabsolute i that of
‘Ratu as Nagi an ty Bg Veda, Wil, 8, 1) whore the Marsty ive
foe nt etn of tpi (ayn dite) 8

Beer (vorereneila tie, etspce cota adMines

x
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tn che ses of “'abodin” ' twolling.” Naving an implied structure,
wrth that mies fa not an abodo pot a dvvellng: Dut without feucture,
Ticealy deve ok any beam," wenn an uaeppered by cy

pillar,’DDtieepa thirson tere crepes fo hi2 man bere fo abiara

finpmubable, tramucendest abode” Bhagavad td, WILL st
‘tO The Self is neither thiy nor that (neti, neti); unselzable, indes-

inetibie, nmcliteds ote," Sphediranyona Ups tV. 4.36
“Ct. also Dante, Goneitio, 111, 15," certain which our

iintelicet cannot twhold we cinnot’ nderetand what they are
‘Seeepe by denying things of them

‘The same argument fs developed in Maimonides, Guide jor the

Perplesed, 1, 59 ii i
41 All this exactly corresponds to the Mubammndsn conception of

the Goliad 4s aPAgi "dark mit" bindaim"" unconscious

hese! itaanent negativity,” = potentiality,” non-eatence,” etc
UM jogially contrantd with Abdddya, the transcendental Unity of
‘lan Nichcleon: Studie pp 83-07).
2 Peanllin Edyeruon, The Upamisats; what do they tech, atl mi?

PAOS, 4a, pp 97 1st.

5 mn ful," Not to have gain of aay good wnto hireself, which cy
ot ye, bul tuat Jus splendour, coumser-abining, might declare,"
fam’ Ch Plotinns, Bpneads, Vi +

des, and is itself illuminated.’nics atone nad ihe seme te

M srpitam, tofxa* "projected geomericlly, piteially, and

spatial ta the Tyee of LIS 'CL Dantes tina (och, che ia tne
ais setilaado!”” Paradiso, MAXI, 28; Eckhart, 1/28, " Every
thing chore a his providence” ‘che Son te vlcarpes

is Cisqearcoding to al shu the Tame Soctine oc” neti OF
‘Allti's cretting by looking (mussr|(" for." toward everything that

Tek So cae eed tresewen ia is pat pes a cesheah br repeced teaest fremeves in fg es the
ees eee
{ulm Acta Onentall, 1S, 103%, 8.47, 4a Nitouon, 1A, Suaier
fietdoute myelin ahs pos

* Cf. also Safkaricérya, Dakgiedmiirtistotra, 1, darpana-despamina,
25 aetected np tse” "Ge again, Wea i Tabatha,
‘Ch. LX,“ As @ mirror in which perron sees the'form of himself and,
Schont ie ft eithont a mtor wet ithe reatzon of Cod to the Pte
Sian yh canes poasbly sce he own frm btu hor ofthe

cto AUR wad fe maiden mirror ta God, for Cod aid upon Mamet
{ite ascent) that ia eames and tists should not be Son save
Wie vertecs sens” Nicholson, Sinica" p08. Greyet apria,
Edd Viena one stood belore high touutsi, and ned Ae

foou tare? res Cobo canoes tare “AN thon there" WT cogent
‘Cera on th a ams“ Cone out (Clad Fels Ech

enh Pah: ae ta the a Ub, etnies Poasaae

share Pavare (tmam—aoakgaie Sone it protitisers Upainn, seek
Seble cnepte 0a lod Sod Fe Soe a

ft} "Theis segarded an Light’ ‘That' Light! vine
Ii saay be obsctved that the sane dual cguicanes

ia prescit iso da our Upatiand, I. 3, translated aboya wit ort
acorat can mean either “lauded with lauds,” or" manifested light.”

‘82
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NOTES

Fe et eet ts ony
ed dees ete eres ee
oe eee ee een eee
fe eis Piette asleep

Sn ant eet ee assO aeBeer! Se ce et ts eet
Geen et ak ee a eae ea
re ane aed Te

7 CF, Bohme, "even thy own.earthi also (that fs, thy body)" Super
meet ee sae eva ee ee Set
ddhitra-baititi, * Earth is tho si ‘of every world": and Brhadd-
feet nc nares ores ieee

MER he Veda. tb sot. $n 4 copestivey, the Three Worldses SE iy
tapes eget caer usc ynres diaSerene eine ira oes enn

leone i erie a ie aa eres
Se I aHe ue hea fa a a el
eee ees yea aa iGece eae rae are eee ee

Praca rtare ieee ane

# In Christian art the Treo of Jessn corresponids to the Vedic des-
‘eziptions af the Troe 6 Lite ip Veda, L24, 7. clthares Veda, X, 7. $8,
Kotha Up. aad Mi Gp ae ved tot), an to the Iter seprescata-

Hons ofthe Birth of Beabmid. Soe my Tvs of Jose, Art Bulletin, XI, 2,
{gap and Yat L193, alao Stzaygowels ache Miniatura
1932: p- 167,

% Not infeequently.e. in Hrhad Deve, Y, 69," Tadra and Vayu "*are count sane Poison in thie Trinity" On Fg, sex p yak
IC must. of course, be understood that Vodie = theology” takes

sccount of tio different kinds of Trinty, (1) ontological, attlogeus tathe Soncep and (2) that of the Trimet af Persone distin
suished tnnctionally.” Hoth are arrangements’" of One Power, but
‘fade from diferent points of view. The Univuree ia throe fod front
‘any distinct points of view,

% 12 willbe reaped, of cours, that Aaitya, the Supernal-Sun, Child
‘of Aditi, Petrarch’s 1 zomme col, Dante's somma fue, te not inetely
‘ar sidereal sun, but shines as tho frst principle of Light and Time
‘throughout the lundesl yas "of the lfetine of Brahmas
the one “ year“ of our Upnigad, Tho Supersal San ie the *
of Lights tn the Tiree Worlds. As the city, viz, the divine leht,
is the centre of ll lie. an also in the manifestation of God. vig. inthe
Figure (he prathy, the sr is tha centre of ll fa” je: Signaturs

om, IN. 18, cf. Maitri Up., VI, 99. As Swedeaborg expresses 1
‘ein evidene that in the spicitual weed there ina diferent aun frou
‘that of the natural wodld.”

Dus rendering wird, wiey ux despa.” sei tedoa "grounds, ef, uodla, " without spiration "and on thefundamental eanaotation: Hat it should not bx oVerooked tat iv ater
and especially Buddhist wage it is an extiuction rather of the Mase
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than of che breath fle thai mmodiaety denoted The distinction

Eee Nctunernn (tite oetreson tea comtan | Ties

seem to be” Extinction "aa
9, t0. the flame ot ie,

5" Prajipati” occurs in the Re 53. 2. a8 an epithet
of Savity as Universal Mover, and X, 121, 10, again as an epithet
St te Seperate

Veda, X, 168, 4, Blind deeded, Bhiwanasys sorb.
"Paiwiniya Brows te Toca ie aed only Ansel?
dad Fates USenlad rthonpe TUL, 4) 2 Thee

4s but ono entire Angel (vis, Vaya), the others aro but seini-Angela"TM

5 For Vaya us the dawa-wind of creation see espiclully Rg Vidi,
1. 134) where it te clear that the wind is thought of as precedant to.
tehsil von aaa te aw.. He ay ed
‘fiat "Dawa (Ua, ete tn the Vedic yen generally relersdaa ofa eycle Gt maniimeaion, not meney say nn soa datas

ire'bot tn the ‘onmie dawns, fest sian yous 2c9 Det
Atalogies‘of mnpernal "youre

a As bby Satrardcdeya. His ature ie ineratable wa ca
soabhdouk paryemuyiktno iahsaeyComtuect on Bahia Sita, i233)

31 Blake's" Man In bor Uke a garden, ready planted and sown”:

eagle taivdad = Ba nls pro conctous

le pe se

i ite equivalent in the theclogy of Jc yeeslvadent inthe theology’ of J, where every
ite elgct (Ar) in whlch ts Jamal cell oF

‘that’ Parade fe the immor of abel fad
Hall of abooluia Jail” Nicholuon, Seaaies =p. (00

Me The primordlal canality of Intinie native (nati) ty cote-
porically denied in Seetiveatars Up,, 1. 2 and V1, 1. The cont
Tivplved ia more apparent than fea and Gefwite on the distinction
ol cause" from pueans ie is taesd “by the Allaight the

er pti ot cath exlotat abe © serpbalay wate Ve eftof each exietent ale = "

‘madtlty, a Geter by qualities lahore Ga the thing tel
This Intros mature, whereby each thing ix wat fh, constiton

the private acsvare of fee will ofeach thing: Cough ii stony 2
limited by the coexistence of other things.
“Tn questi, whither God ts hai i himself knows good ant vit

sy re hur thems ean be anwered itt aapuraace inthe nogative By
{he comideration that He cannot be thug of as siject to eit
tious of taibvidualigy| the knowledge of yood sad evil belongs to
‘abidyd, " ignorance,” relativity.” Ta the saume way with reapect
Suusal opeation, & temporal separation of came ani eft being
inconceivable ftom he sandpotst of absolute understanding (aya,

Ce, Wada, Ug, 3" HS who adh sale Min (Agnt Valivaae)
ane tn

‘¢mnay Be noted that Genesis, 1,22, now translated "Tho Lord God
seid, Behold the nis le hecorse a one of ur to Kit oot aa evi
Should inve boon rendered" Behold the tas who hath een Ike one

Se



‘NOTES

fu seine to Yaw od trots” ct Open and isha
The Meaning of meaning, 3rd. ed_ 1030, p, 324, Note t. and cl. also our
Note tog fara,

a tae the ecco of rncarmation wan cvaly of
ee cee ee

‘that may havo been. Liberation and rebirth are already distinguished
fa vonned i fe Va V4 tnt tae gosto ne ot

fnak other teat ny Cala aa

at La of whch the nase hare) are eal by
th fet mre, Be Vode Seon 1 igh sil lo
Te rim of cali elsdy Sit waited aa
He nd fs gain «Moreen ure cision pueey t
Begin or nso ars te Lae witont beping Sa

4 enh 1, 7p" Audit sap com te dion ssc
trogen Witte tein heros cater an tndpnad
Me see the cigs foe use até tc ae kee Seal oe
sh dese distal te ome he da he en tena
SemnrableHhenas to Digweed ua TS Awake Ea a
Sersact garter nee eso ts ete So
Sicha worn ae Die cre eo ihr ane ones T doe
Geer tint Eien is Spnnp a plane Mh teen tsest
ff the ward, fut rathor that be is relersing to-a ia wisdom of
the mdividual Sell, as tm the Hrhadiraayads UP. Cs 4. 40 4058 23

thie Sell string dion thia body ana deiving out its gntialice, makes
fete net neyer atl fares frm, wich ae ha ofthe Patra

titers, Angel. Prajapatt; Brahma or other living belnge'" Dot
‘it pusoogey aad thug Cte Iroim the Gi ould be. nal peohaps shoal
be unilerstood to mean noe a reincarnation of the individual, but the
ontinions retocaroation of te Spit, informe casally deseriaed by
past acts, und so inherited by other, not the same individals: Just
eve invoke such names ne gove or gern plann to account for character
ad species

1 SS thera dies parimara = Gostetummaning, Kauptats Cp,

42 Thing insole ” is oetcinally an important point Par panthe-
ign and natural religion are excel equally Gy tho Vedas nnd tm
Christianity. Primarily, tn thoy infinity &y commeanceatde with the
fotaity of things ita’ Alo exaiilly, ” Only one fourth ol him io

torn here” Gg Pda, Xo, 4: Heaven and Batt
for do thay mossare, his omnipotence "ibid. TH. 82.99. Tho
{nnst beyond all things, the several werlds,” ibd. io sand trea, 8
ol the beight power iat pervades the sky itis but pa.” Stair Up.
Wi 35: “Moot Cin them! bot they in Me,” a Youlus ty te" mpi,

ladies htsh Wid x, 4a ed seein tak eeeihdsetrna eiitan, Hid, God enor hitact a nePe Be Feet mthing of ti rig” Ecker, tgs 7 of tae alas
‘is ereation tt ut i he cmlgkanen sd Dover, but ke 8

She which grows upon the ren, which aot the cel but grows
fom the power Ul the treo.” Bolune, Signatura Rerum, XVL ts Som

‘ar the Neigh und breadth ofthe etrnal Worth, which hath iade for
itl so many mirrors whore if refracted, wid yet reaaiaa wien

‘igen thettion ot fantheart” toate Sot iin,n ion of fata,” a arisesfrom confaninn of the anity which ik one iu ised, wih ie menaty
cae ay a hn
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48 All evils and aifictions a5 wel as all kinds of happiness of man
spepltt flntrtbuted according to justice" Maimonides Gude for the
Pevfleted, 11,17, To be merciful eto be npjusk +" have the seasons,
ayitaiitel We hepaisicd cage riots} ay etahiee © Wee
Chanting the Suare Daife

H ‘That Selfintention ie tua koowedge of him-St. ag it, were a
retina, carnal knowledge, of Windom, ®e:" the “cause” of the
Becoming ofthe world, for wat i" contept therein ta thing begotten

‘and proceeding, ater the way of thingeTM ronceived"
& Satkaricirya, Srdtmanirapaen, 95, The concept of a worldpleture is empl fag Voda: TraGh.4g, witoam abbionge
Ct, also IMI, azicited ‘by Nicholson, Studies... p. rz: 1) AMAR’

tested Adam tu hls own tinage and Adams was one of the theatre
in which I aplayed myselt"" amd fbi. v08, "Camm hat whole, and the
whote fs my theatre,” On Tndiaw Wid seo Saflesracheys om Veda
Stra Ti, £33,

47 The articulating * la 4 + m) of the Imponuhable-Word, OFshouldbe Ghserved. "See Note Yop! ct alu Bhagavan DEN The
cloner of peace, YN}.

# 4parnisolten understood to mean” western.” butis here amutedly
sted in ts primary senso, that is Just as when we speak of para and
ahara Beshiman. or the weper soi the wether Waters 18 indian
‘tradition soe ©. Re Veda, WL, 28, 4, und Tastirtye Sambi, TV, 2, 4,
where the Waterd ofthe Stn ate spelen ofan parauii, and those below
Are aeaitdt(m aporassat or apara) aud Re Veda X, 336, 5, where the
two seas ure fiyoa anit opana, commonly weulersioed to raean eastern
land western.” Not forgetting thut tbeve are commie sone of which the
Bay of Bengal and ho Arabian sea aro merely aymbols, it is quite
intelligible that upper and nether shoald have been taken alternatively
to niean eastern and western for just a4 the sidereal aun rises in aa
‘actual East and ects in aa actuil West, so thint the Supernal Sun rise
Jn gaalogaly “eaten "aad at Jn uaopeally were” waar
oft seas wero originally Varuna’s (cl. p39), Why thon is Varupa

Jnter pasticulssly connected wiih the Wee. te might the Moon, aed
not always with the East amd West: th Sin and Moon, the day and
ight? “Because the duil Mitra-Varupau had boeu. Griginally. the

al name of manifested deity conceived aner two aapecth, viz,
{haya an as Sta "when ena uma

B40), Be Vesa, V, 3.x, und TL 5. 4 "at bieth” tae would Beas the
Flery-Eneray, (jas, madi) of intsasiom (opan), el Re Veda, X, 33003.
saparah, making atavat "whew enkcindled,” that would be is procession
i Light (vata) munilested bythe atic heat (ypaa), Alain Cp. VL
Ex tamtrage prukdiatrakeepausayasthintve “Tn the Gua Aiea.
Varspau, Mitts, the Frioud,” designates the terresttial Agni, so often
spoke ol ithe sme way as the Friend” of man, this torresteiat
Agni being the Son or manifested form of Varana himeelf | as tn the

isaciee Eye's one sit tial ehh ee aha aei sy tu the, worl. (a casi ct. the Boadha’ asable Dinh ihn 1, 199) eh eons denotes otal
men in that he" unites" (ydtayadt) thes and sho ‘upholds. (daahdnay

ushenbhaval) heaven sod earth. That Mites ia commonly though of
va colostal aspect. vie, solu. x= alyo in tho Avesta, though deseribsd
4s tecveatial in Re Veda, 1H, 59, presenta 0 thficnlty? for Apa
sual Wirth (etfqnmea) isi heaven and on eauth (dod



NOTES

seh ery lh or fete one Ange" ut eat
ace f 37): just in Chostiun ph rh and my Father aeOne Sou hese ales ase .°0S and oF Rone ne ae

4* Th this sense the whole ritna) may ‘be regarded as" Mystertum undMims." and tis question whether of not aay pasticular Vedic haeoil be regain dramatic" lou tt mguaneanee.

io aiduisetenal Prakanan eat ance the Inperiahabl. Word aya)ani the Word-that.can-bespoken (enepul"Byphal Death Vote Tite‘nce (ently) is futher dsemed alow, Nove 02. Bid Fias Lat

SE TLE, what crald be called in Greek the Kalautor-Daimsal*

ae er aeaa ene! py alahEithaate with Braking Pesagert
88 Likewise no more and no less “* deminrge“* than fs the"se is aaah ee etefa ca etectah cams eens WeProphet (Muhammad) as the principle and srchetype of all axiisnees,
Eee ete leanne oleaeser aor et ot rotaes caved ts us nario ia

Srcipaene oanetine aia yaene it itSota nahn es monsias leoa
Fs Gtr Sema a eect
ae ish saeoeeg sae

Secs othe eld ri" sete;sa ea aah eg fern:‘conception and birth” ‘Some. Th: 1G. 37. Aa, Soles antePrintbion = pared apravarins Kouta Bp ia
ie Abe Brhiadivngyaba Up. 1, 4,37, Prigo praja | anit Tuitetya Up,,

So eles ora tere lua eh

Ria A Siena crevasseSean iar ondt haat on a
See eats Ser en ceFace ae geese ci ceCovicTte Bsa aan peti meee
Sahat ete grin araoer cette race scaSorc a Petpet ea ie eySee a irta caos avmes. es
fee dr ine ach Say eae teenieSee re alee arco oe

poe eeeDra eke ee ree,
merece icmaee mann
ibe aes tra ace eee
Sd ae ian earnSire poten oe ay ecSe ete bae ieee fre gm

q

irony day." "Coneiie, 155 gf Ke es. 72 an
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A NEW APPROACH TO THE VEDAS:

Fi, on Quin, 11,14, 43 felted by Nicholson, Shubier py 133.

48 Yor Hergclites (who was teganied by St. Justin as n % Christian

Tels Chae) oe Mapes nnalling oo Fee bat ted
sip wots dl rales the ord “Vee gon-dulsie foe

"iow is more fully developed ina siggeat=
Bie ase, seg re ou an ecsean artisan ‘work, but ies pe all'sThatcte tthe deminege of the universe (Galen, alte wal se ie
Bint ed wom Arun, Tf, 0): His penetrates he woe
ost stot (leallon, Adi Hiescprnon a) tie Osa

Intimately mingled with une world is fir or \paited ait;
Hl the prnsple Contoling the universe tis scaled Lagues and

Heeen neo au Sam ncecg. ented oittineenetne‘nin ematih) ‘same
Miepetana aie ke este onee nich bart eng ths ext ond
Sd all erentures to a common end, at inevitable ant holy law feom
Tech cotblng ean ‘wichdeaw itl, dnd which every reusable san

low wing (leant yum to Zain Fr Sine 1 7
‘Coalormably to. thetr exegetical’ habits the Stoles male

Ean Coll hee seen aie, OSes i
ean reece aae
fac recar eeee n ee eereeteee =

SERIES ie na eo Mem
ta Pos nace in ad ae
cen area estas oe eer
eee ee ee ee eee
rer ae eee oe ene i
ee els irae rate cae
eee re eee
Bese te sete ae Se eee ee

pre pear tateensimbeee apo

i epee ma si tans MEEseme ‘Sten ‘threatening, Dake Ronee and navel-born from
i
Ss tel i Tew oi ‘explained inthe

Maite Up. N40! tne words his wives Bing the bay a
ct Pealdpath the Hors, the Tre, the Wheel, tha Banc ot

“The orate! ot the singalie name or wttersnce into tx manifold

Rt et ag ae aceeS Ghd as ao Soya ieee
hom tive, ison Be eek catia onto

sit ap eens ga rm aah ee hi

Wir nh ne nan Sere eras caeee lace pete

Salmi irom et gh oy 1b tata is



NOTES

ee eat eee ya er Syma eadeca sit gto 7 teat teen ti
i respectivniy to cailagireond aan te oteear miral fo mopar oa

bea cg eatin, Perec

“The 100k Ayar in the tramitive sense of to " pour foeth "la silt
sexplayed in Conection “wih th scton Ot Uitemes” (yah

Aitareya Aranyata, 11, 2,2: in that be pours-forth (taral) gift, andote can excoal this bis generosity, a ayia ty elena Pe fa
lng trae a he oft way. pcan
ena, mperahain” and cpeially the Ipertal Word

TM Creation, in olber words. i ontal, is xy never diane &
: Tionen) of Che alto epatiee

‘sintinite, "The you i al aed this fs al, take all orm all tren eke
Graveing all from ul, sll over and above remains the alk" S
Braimaga, XIV. 8, x= Byhaddrapyahn Up.,V. 1 cf, diharse Yara,
x83
‘Nor y * that. whach has come into existence,

‘Christian ® creature," be so tramalated, tor even
for in the st place, existences ary generally spoken oftai rather than ag "created," aad ia the

dsconid, while itis true that all existences hive being, oot all being hae
=. A common equivalent of Blita ua" an existence” is saltoa

th. below, pp. 102-103. hil = werden, sthd = exstary,

‘Hero 1 Priaciples " seems to convsy the sense railier better than
*Latellect," though both amount to thie same thing. We take for

satel the definition, " luteliect is the habit of First Principles,” and
hart, 1, 74, "Intellect ls a matter of pure being” "Wil and

Tatellact the Gateway (mutta, dodra) of procelsion (Prasaragy).

Heome er han tense er corig Ea ad ea Nara mc
Se tetkepc cael aca, ieee als

cia ietia Cane iomteata Gate gaiet
Soteetriiiba tf hetan ura sala Shisteer Sa inraad cin Wes ea Tn
eyes Sree ac nea ieee aHe A a it as SS sae Local Tl
Bla ul ae Stier ee aden oo ee
ie set naa elena eee
ae et et Se et a

‘ear (apara) patt wimiocay, im the second bead is pricl, the tail
Fat eciecee rorint pana eae as
fet rata crn lr send Tetons
In te Veda. X., 73, 0, poirea ts beyond doubt.” above,” ae well as

etna: See atin! Sata aa
sag ad hl Sa", LP
{\peca." Udy and itdican iadeed imply the places of the stag and

ign esa ar Eater i bespeek tabulated above, and in the previous note. that the
beg is thought pf as" rising" by the Zenith, and

fe tet Sct mnt aeea
on aero na op 9

9
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ditltye mabat ... Bdarie pranrapah, and as discussed on p. 8. Tt tollows:
fat all our terms devoting fast and’ Went ere, mean Upper 300
Nother there. Uttara is the vaperlative of ad, "up."
Tala follows that wiry unl dakyiga, respectively " northern” anid

* gouther heye stand for” Upper,” and” Nether ihre. For as the
Mares mouth "ie delyiga, tho Suallion's mouth must be warm That
tot only throes fight onthe wae of thee terms ia compection with the
Senin and puna, Oat sow that tara raga i Voda 72. ¢

Sisal Lerrenn” Sonlantyin the Re Vala go pasees puteda acta the ez Pala © 02sBoar rom ac wo Werks and te dent ko Male == Hu ba
Decessilly extends irom the Upper to. the Nether Watets, for all
‘exiteace le contained in the fntervoning apace (vatariiya) anil we have

‘belay deduced thet hs ead Wabove aad thar alsotaypote i eat
ide eye the Sepernal Sun.

“Paroa, by contrast with apron,
sclamotate that is wit ot.”
parame syomae, Taitintya Up, Ite 4, ck “whew I cay the highest £

fareer Ad sarebocotiasea’ bad it arte Henan Cet nn oreiegStracd sopdoward’ dad fs therelore Tusight ol ae
{rem the north. implies also ~ He who looks trom above downwards
a" He who looks from within oatwardns", Cl also -Mundaka Up
Hs, 5, hee aanin vo fo.eat ad smth oath ar
Simc'ea below to above” and liheren’ Veda, VIEL, 9, 8; aled,

Disa ct area pcrTein fact far'more a psychology

fsom Upper to Nether ts fron: the Within to th
Sject to kan object, from the ceatre tu the
‘The beck "or" atrfaca’” of the Waters mast not be understood too
Iiteratly #0 mncau an actually horisoutal or atywse oriented plane, for

is Waiey areal the pone of existe an any pane, pera
ieanursiow pace in the lotus of the heare roa! pontive that the
Stommology "hy « puyehology cau be found in the CAbudegya Up., UL,
igh, where it becemtes ettely 2 question of me's spirteal condition
‘thelr the aan rises in the Tact, South, West or North. until for te

Skubyas it ries bu the Zenith ani acta im Ube Nau, and nally for
‘those who know the essential-trath (wpamsad) of Brahman, the
Saprmnal-Sun. risen tm che emit, etande there in the mdals. dither
Acting nor a nimdoa nap ue eersor ign atid
Hon al di, Ly Sve imine (alr tad) ie
Brshane wovk"” Precis the Ste panto wow i eats the
Allaroyn Brahnga, Hh, 44," ised Ne never acta lon with bitn aid

‘entity of torm an world he attains who knows thos” CL ekhart,
1,$6,,ahe soul moaita up in tls ght io space. to the seaith at high,

ova" the mocking light being Gos, the evening Tight the ight of

Rature, and noon. the light of thir identity" Ruysbrocek, “Wha
rst ihe Divine Sun as risen to he zenith Of our hearts, whan
He will draw all things to Hirnsell.”" Just-ae also in Telamié theology.
the eya (Ramm) of the haart (galt = yi is varioudly ottented iar men ot
‘fierert spiitual Uogres, Ut the heart of the Compychensor fis mo
acs ot bark, "these men facn with these whole being the whale of the
Divine names and atisioutes and are with God sssenfally,” Nicholson,

‘erm,

latent," Tus also. the seme of
Brahmcaie wihitasn eubay



yeni), com
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Jaitei Up.. Vi, ¥. translated below. All these
unsarhhitasva, dhe, Dedayidhate,. Le,
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samuedrs bed, of. Chdudogys Up,

ological and ontological” "Nothing can’ be las Sooeiiie theNothing can’ Ue issn‘sani for” Vedic irgiis an itefst io ‘natal ey of he
Sipe kind as our own. Che ‘right as well stomp to esplemn the
ylntiesequeaces of Angto at in terms of 2 miso tos actarieg
Munervation of NatireTM

Aaiatique, 32 3ferégentent nine la shiemanee et ta feat
font également le sod ee le ord." With (he
Up. MM, 13%, eb La Tet's ” Ciccalation of the Light’. ncconiog te
it own. ine" (Wiel und Jung. Sere of Ihe Geluen Flower posse

Just bs i Inia, a tetaphiysical syambelem a bese on beth
‘ntnal and the annual movements of tis run, but with this Ultreoe
Bit in Chinu Wie norst vortmsponds to halve, the south te
See alto the Appendiz,

My Theta tra Ge” har Nae preten the patale
Brahman," ‘aa Professor Edgerton believed, The Bhagwad ita toss,
B35

© With teppect to’ fans and opars, and their equivaieata, ave36 above.” Inout Uta Ty dtaauah of the deta, Waser, pes

=

ud spurs susan ropa han otitis assey thve paral ¢5 cbnarts' wheels he sonlpaner Ly
bed atond Tet by nomenon eid tno eens ny at

Sip as surical isa the dontie eee a teei,‘ithe dual dhtzaqs : for which sce Johaneson's ndvutrable’parapilek,Die alvativche Getting DMsand vd Verasantes. Uypaaian foun ekRe Voda, HI. 4s, ,"\ Even as deep waters. even as kine, thow takest
Brox, (batyanl) Mw (rata) andX.75, 1, where "tho esateman,

Vieasvan's seat shail, © ye. Waters ‘incomparable all>
ight (mahiouinam sitomay?).” Hence also the Geaguation of the
“Rivers "aa repath, rivers of plenty,” X 10, 3, ete

Jn all probability the conch and lotus wero originally symbols ahu trai Waters ts would exalt tit samen us Soares of
inexhaustible wealth, with the alsa, in the case of the well-knowe

capital (may Yahyas, 11 pl. 1 vight) and thelr survival aatho * treasutes"” {righi) of Kabera, Dhanapati, in whom the
fProwanttive and plutocestic elements of Varupa'e ‘character are sp
Heatly preserved
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Thus in detties, YVaruga, Brahma, Kubers,

pa ee cme eet at esSermbel organs: sch i feembriying onatancodlychbonie
ebro ea mys

is in him wilyayarar, tot an She ta i herself, ayutay in x whol
eles tim rte boa Ae tral ee aly

amore explicitly in her heavy browsts and swelling hips, told of ln her
Feces aoe oor ree eel oafomeeernts ee rete
Sere tee
eet eR eee ee ee ere a ae

Bee res ores ~Lar eto RSPR tie a
{2 Tere Use power the sou) are cali “angel” and all hase

Ioavin dian) the toy at deat, dogetier ‘ath the ive’ beats

of. setsen to ar sore

eee root hrtm cam be part Connoction with any change of sty
aire Spe wies a do not ovly of procemion, but alo of
Toticeefla Maint Ub. Ni, sy ehine ci wpa ie ed ta cette
‘ascetic eahalotal thn tal tage pram pa

34 For example, when the Bodhiattva descends trom the Tuyita

beaver to take hth on earth, Brat imeription bhugaoela wipers,
‘Barua aa “Harbal oriptions. sath, phe sss}. ELWeta, he stge i, ethane had cone Bitar ews they ab

depen (parca

1 For the universal aon ‘of the cross, eve René Gaiinon, La
Jeymbotisie dela Cross, Paris, 1932. Observe alvo that the Cross i

| See saeiscin pont up ten spol cms toe (Copa eetTheseefe ttn apolles clang tes eauaypaty
Jods" te Vadn, be v5.41 eh 5.) IER. X70 10) As pointed out
By Okdetberg, SALA: LVI agg, the staal Sts pean Ds toe
Wali oy of tne sasitcal peice to ba connect with eonest
tree worahip.*' cf. the accounts in. Salupathe Hedhmapm, 111, 6, 4, a0

7, 8, ‘the three party oft post. hao, middle, and rret, correspond
4 the Thee Workls (SB. Ith. 2, 14 aad 35), Bphaaonvana Up.
Ii.3. x, where the” ew born ialant Uliw © ihe" Wear” cont Sex)
{s'compared tothe stericial post." Is base (adhima..c, the part act
He eh ie Car tp (atau een,
Funk. shana) tadioosteadhyamal) tn pure’ (des), the. Lteer{dima foot hn ele i rs i

ete tang i), mata ih igri

(dana) teroby il its ore yond tne Pope aot tts back by
se he oti hl ae ore fully decade ‘Sie, th
Tous” tiple" andar food 2 He bound aboot the na

, Forte Sablabeige prt Sie

Fe

tien
that the sacrificial wns envisaged asthe Tree of Lite, the body ofFreja tru he no gar theauppar fail exten

‘very object at the sacrice?
tod Sh wc he so al eats ha be pac of tar

(ate returned to their wouree,
Mpriatd to prise” ‘ca the Vedas and Upenisads expres sist
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Invoived in oar dust to dus” To the arms ofthe Crows corresponde
the: of the sacrificial Post; both correspond to" felly "iy the
‘symbelam of the Worltowhea. The dstate of these =

‘owe ally Gets! In tay Eloments of Buddhtt Symblion.
For ‘ol the Chita Cro as the Tree of Lil, ee

7 ntiaon! brs pecoral Css, Art Balai, XW,
1958) Pe 103.

72 Wich or ho the Comprctntoe etsally: performs the ial

Shi concept fie et (the “daly round ) aga rituals expoundedthe day spun“) ae
ss Chinogye Up. ft 7, concioding "Deas as aus Stee tae

ceremony vsti

Te Foe ahirunbhava sou e¢. Chindogye Up. VT, 15, "ran eat
et Ya co nea (ccathae) he nme wero

Nina or fmt an rhrayale Up
Mir gan Matttyadgat Aaktyane’ Seindlttharg 146,
i biraeat irnsermation regeiatin snappy an Fence
nt Witter, ty

Pardiytl,* traaaioration,” “re-verat!" shoal not he confused
sti poviadma, permutetta,” which taker pce fo tbe onder of
au

Tf Mishetapracly what nis ry we bluation erie
Be teceecetia: te eso hehe. ter ieery meeecioey
So es reine tereotan ene
Depet asd tents Pat cy inn tis clches (ings mck as Gesture
Tees dhe CU Cede Rot udite try tnsectoot wan they vor
oval cots gift nt ot ayer an aye" Bette, 443. Tae Cage
roc one to mae of exe modes of perception coeattuesm death of
iret

38 No importance need be attached here to the “ etymology

sriich the tent plod bose ih conued with the foot 66, 0
{heel Bore paste dertvatlons sre fram at." to,pervade,"" wander

7 Naa so vith wor in Go ho ine tem al they are he
‘stays with creatures to keop thon) in bein” Fekbase, f, 293 and 427,
Gage heen, ho remembers tho wert," Ais Cp Wt3g)
See also Note 55,

76 That would be in Sansa literally prdnarya mirian, despitution
‘at the breath of lie" =a return (rier) to He movielow snede who
Sibresthes withont breathing,” dnt? adie, Re Vade, % 129, 2. Ch
“sprig xpirtees)" or" despititen.” Mendaha Up, Th 4, 2.

77 Yukda, te yo,” ono sebo Is unilormlypotsed in beat anid col,

leasart and pana, repats and dherepute, ete,” Bangwead GU, VT, 7 and
BPS Shea ab Eckitits eseoebie stan" Ose who coniaed
i joy anit anrrov, him Teall a retouable maa,” ¥. 400, " unmoved by
weal of Wor Or wealtl or want,” T, 36.
Por tb usecf yin this poe Bi Veda, V4, Like a knowingacsoL vot yee eacynos app tas cous ot pal ovpticy eats

Heratign nor coming hack again"! 4 string “anticipation " ob
“later” modes of thought

1 Ya sash sildbay baton dae sarc Bhavana

evaldmeupaice’aya sdvianyo'hamarmth wa sa veda, yathd paturesud 8
deviindinn,
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Neale idead are ty ot ot shines bit of sete thu notecu sr Plea ees, ‘ta Eyreelit geet hy ae hetee eR We Oa
Dron, eats ant Nubia Vikeg tesa

ene ently twa Coa hens eenaad

(ion sat ad page tes Atncocs Bade: she aly Watts
a Rome, pe 385) snd Shahar (alt ae eetcesta premtles ts Sacra ts hee ee

‘Wort Seldhaeme! Pupduriba, outde
Namaropa, cousitting tha wait of the inliviial, are oftensenered tain atl fa bak ein i hare a eee

Ecenllation mdmurape really toxyeajond bo" a aa
then destiny tre ed sonics etary the sat eae
Of ths bode Aiea = Lae’ formas Geek Mas: taper ae
‘Matnonlien, Cuas 11 Vers tan ly bn raped ge:Ay om acount a it connection With seen 1 tae
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determinant, asin sarap, “intrinse form.TM ot’ autirjitya vapas“mental imge."” Naima fa noumenon, rape phetiomeno,

4 Te Tian sine the Werdphoe and World eental but Hing tage equimaeat ta lt of Os Cone Te aad
Woskdren, abd more shecielyereenting the setnasa tte moe ae ttn tha te haeBoat" rvunderetuc Minas whe ewiag § Seg uae es{pir ie. Shears Ce ec thet i of whee Wa

Ih ese aad th tay es th eee by tae eeeerga Hikar Sg7e Te cae, Wee Tidy oa te
Seoukn, Why is wick ot ths ny tien were? Beenethe Aaya theo fai Ung nell Spas ake‘fg Thi be the cle the nol Sng Senet aNset cha Stem er gu es St nt a
Genten, “spot inthe power CO Truly soca eeeSolo ll its work. ‘Theres the soal becomes omenipatent ee{ti inoioalem pote and the wally of the Peay ta eat
ferosce tothe fpectprebnatie mark 3. Thee ao
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74 74 Similarly for Kekhart, 1, 374 ee
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‘¥ Adornment of the Spiritual Marriege, passim.

ee eee

Se eeeee ieee emer a
wet iw pee fy sae

CH Re Pod, 1, 115, t.~ the Sun (stirya) i the Self (d¢maw) af allthat procesds or existe” Cp Now te
ee ee ae
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si ces a ti Sa
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ee ee
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‘x motion of the world-whcel. and in. pracpifi.wivyii, " extroversion
land introversion,”* or "evolution TM and." ineuletion” Certain of
Ye hymns of the Re Veda, wg, X. 139, are bade dritimd, cl Byki
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9 All symibals ate “ sccording to the rnlightenment of the reason of‘Kio who thapes aod shows them,” Ruysbeosie
10 eG, fom oat Aa t0 voice, ter (= hae, to describe or depict, ia

tor npenk of hom ae leatigs What ft ath
hat ie ecuntiat Th By: what the Wate to,

ot hema gin bet SannartearyMot of hurmahoviin, bat upsorniya, Sasarhearys on
On the ane ‘the utterance of the

i obeereance ofthe tle thereal
pata rama, 1,8

Ueternnce of the Spe i contracted ak idontihed Wl dike Re Peak,
dead dat gorge (wm ihe distant hy nate

ima-dhiva Re Veda, X. 78, 1, ase. Noto 63 ver mutekage of tii ditaction ts ach ef he statcacet ot Seabee ateVed Stra, 1,1, 3; that the Vers
porta het) ot Sit caaten

wehavein Re Vain, X, 5
the Lawl Heaver (pial, ad in
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of footprints of the Law and may be followed atomewand cour,fist de fst saimal ato 1 fs dp ofr‘existence to its yoane in pure Notrbeiag thet theVerictexts are coosidceal tthe Upstate
i, *ata
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‘tit ll potmaality ip sealed i Mi, ef Raita 1, 00), With
pect tole a facia, we cal hi grace ale Si. away,
tise (ol in, FADS. Vo. 52. 9-720
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A NEW APPROACH TO THE VEDAS
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Asnras. 5.4.0. vol. 3, 010) become Olympians ony in me extept

In the case of Tides), th tact they are the Titans of ok ‘Thi, the
lym victory is iaetely nominal hat the congcerary ary lly

al by the caxiquerd, corresponds to the delet of Aryaa by
adigennge'" caltwe, again ta all but mamne. Tt is trae that Indra,

who had bees in Vedi times « power ranking with and competing with
Varute and’ Agni, is relegatnd, tagether “with thr once elemental

Gandharvas and Ay ‘0 an Olympian beaveo of tasting pleanices =
‘jut. Indea's spicitual importance, mover comparable with that of
Nampa, sealiy desreans until jn Badahict and, other pent-Vdic
literature he ia Haddiy more thao a literary figure and dews ex machin
‘Thain Todia the danger of Olymy oes to have fiased withioat
A definite crs The post.Vedie developments devotional rather than
Fotionalisic. Vigna and Siva, though how somewhat more personaly.
‘Conceived, laherit directly from their Vedie prototypes, Siva’s drinking

fof tho venom produced a the Churaing ofthe Ooean mal tasieonography
‘slope auifice to reveal him as x living God > and if Lakymt is sometimes
Tittle mare than 4 figure of rhelone, that ts never true of Dunes. TE
‘ite ae ver in dance, that was octaded iy the daetrino of his

incarnations and passions, above all by his avafaraga aa Kreg.

44 The ‘nition. ol pldimas (ie neck pee

Brhadarsesaha Up. 4, 4, 10. = see te ele
10



NOTES

1 Mis deni of Tn, the oly ont the Vote Angel ta

teconiletey hasan artes covers eat fo tat of
eolyinies deer Gree, wi renoacig he common scaEa eee ree
aofot mpi, wndying and immutable. wherein tack 1

ato seiten itn cece ofa ioe tn
iy esugh that Tee nd his ese aust Ue rekon as

etl bole they oat esti) elles te tectetetavee totes
Esl sae tottty of te Sac Ya pace Vet

Snrttag," otalyingnees,” (suivant to dlvghum Bou, iSe heye Getty tnatecitis neal ater ct oe nly bree
ont of those whi ae nat boot" 7 tint Ap Hoses none
epi, Rana ps” ‘yar, a any
‘email iocolves that he i denaot te on 8 hae nat fa el ot

dare tis

Vd i rng Jesloar of fas ehvone fs eopecaly titi sapof the pe oe ace eas a a
wh erage = man x ly tat shay pele tle ona sour,”
Srlereas "to the matety-ga Dignsace pith. wows
fees ee ee eee,

foe Sspicement of oan by. Rta nthe ovarian
St toe BSlgaeata Puri, uss the Bushee enphais on

Seieemen of «tle takin heaven
TEL Jereninn, Der Kosmos vow Sumer p. Ln doniachen Krcilant

Ger 06s Watgesnice cannacit, tan We anstpolasorbe Stoning 90
Sark yartaain weron, due le gesmito tefiche “Welt von ihe

re relative:

Gurchiepie ee-snin echecrt 40, Guus pues es getigen obey she
fang der "Foraton dimer Welt" nenhen Kann, wae er in.

Ww ‘uc Ist “Dann erycheint dig wiridiche Walt ala die Dose
Welt schlsehthin und Erlarung wird sur’ Uberwinduag der Welt."""



Upper Waers = ZAANANAAANN

rest tan tk ee

Any world

Sly

Light ot Satay Sahn

TS

sawn AWA
RARRRA



APPENDIX

Tue APPARENT MOVEMENT oF THE SUN

AS DISCUSSED TN NOTE 65

Tue spiritual cosmology of the Chandogya Up.,11, 6-11,

where the Sun is’said to rise successively in the East,

South, West, North, and Zenith, and finally risen in the

Centre to rise and set no more, these orientations corres-

ponding to the types Vasu, Rudra, Aditya, Marut,

Sadhya (= Muni), and Gnostic (ya elamevavis drahmé-

‘panigadarh veda), may be better understood if presented
jm the form of a diagram, the formulation of the diagram

in accordance with universal tradition being taken for

granted. Here the circle, through the centre of which
the vertical Axis of the Universe, represents 2

given World-Wheel, let ns say that of the corporeal®

mode of existence, as known to ns here and now. Let

A" represent the "position" of any individual on

this plane of experience, which position will be in the

“jniddle space” (rajas) between the centre (Heaven,

Essence, sattoa) and the circumference (Earth, Substance,
tamas), From: the familiar correlation Devayana, " by

the North,’ and Pitryana, " by the South," and other

sources, we know that from the point of view of such an

individual, “North” represents the centre, "South"

that of the circumference. ‘The revolution of the Wheel

being sunwise, East and West will be in the directions

indicated by the diagram, The spiritual condition of

the individual can be indicated in such a diagram in two

ways, (t) by his distance from the centre, and (2) by

ss Thig vertical Als is uli tho trunk of the Tree of Life, and every

radius of apoke of every World-Wheel a tyranch of the Tree, and
‘hase branches aro the " nests?” of individual conscience,
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the direction in which he “faces.” Now the normal
course (gati) of spiritual experience is in the first-place
centrifignal (pravytda, it. “ extro-vert”) affirmative, exten=
sive, and in the second centripetal (nivptta, lit. -retro-
vert”), re-formative, intensive. The affirmative move
ment will involve a removal from and a turning away
from the centre, the individual “facing East,’ ie.
forward with respect to the movement of the Wheel,
‘and for him the Sun "rises in the East ": actually, the
light he sees is compounded of the “ Light of Heaven"
and the “Light of Nature“ (the “ Light of Nature”
being the reflection, @hdsa, at the circumference, of the
“Light of Heaven ’' at the centre), Now this affirmative
movement proceeds, until the individual attains a
maximum distance from the centre, and "faces South ” =
hie sees then only the "Light of Nature," for him the
Sun “‘rises'in the South.” “That is the night and Winter
solstice ‘of his spiritual life. That the Sun sets in the
" Nottli" corresponds to the point of view of the sensual
and materially scientific man whose “realities " must be
facts,"" and for whom " ideas * are mere abstractions,
observation being his “enlightenment, vision his
“night”; of. Bhagavad Gia, U1, 6y,"* Tn what is ‘night TM
to all’ existences, therein the tempered conscience is
awake; and in what existences are ‘ wakelul,’ is * night*
for the Muni who ' sees" indeed.”

Turning toward the centre, the conscience moves
toward the centre, facing also West, which is at the same
time " backward "" witli respect to the movettient of the
Wheel ; for lim the Sun" tises in the West”; again.
he sees a“ Lighit " compounded of the Light of Nature
and of the Light of Heaven, That the light of the Sun
shines now out of the West is inasmuch as the individual
Now realises his true end, and that Life Eternal (timeless)
is theirs only who can die to things temporal, “He
that would save his life, let him lose it.” Finally he comes
to stand near to the centre of the Wheel, the centre of
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his own being, and “faces North,” then indeed the Sun
“rises in the North,” he sees only the Light of Heaven,

the Light of Nature is in the south behind him.

Observe, of course, that the direction of the rising Sun
(whether in the East, South, West, or North " spiritu-
ally”) is always spoken of as “East” (le Levant,

YOrient) empirically (all our images being derived from
sensible experience) : hence when the Bodhisattva takes
his seat upon the Adamantine Throne, about to realise

the Great Awakening, he is said to face the East,"

that is locally: with respect to his actual séance at Gaya,

but spintually “North.” In the same way are to be

explained the various orientations of temples, normally,

for example, we should expect that the worshipper must

enter from the South, the Devayana (Chinese Shén-tao,

Japanese Shinto) which leads directly to the shrine

(garbha) running from South to North ; but if the image

worshipped be rdjasita, the orientation may be actually

East or West, and if the image be lamdsika, entrance

must be from the North,

Further, the four stages of the course as described

above correspond to Spring, Summer, Autumn, Winter
in pratyakya, adlydtma sequence, or Autumn, Winter

(nd supra), Spring, and Summer in paroksa, adhidaivata

Sequence similarly, to Infancy, Youth, Maturity, and

‘Age in our corporeal parlance, that is to Maturity, Age,

Youth, and Infancy, spiritually, cf pangityani nirvidya

balyena tisthdset, ” putting uside learning, let him abide

in innocence” (Brhadaranyaka Up., 111, 5+): and

also to the four agrdmas in the Brahmanical map of

life.

‘When now the conscience is wholly retroverted, centred

tue coum hitherenrd (oan, ey (ela te Angel) ell “Bepactng?
Oasis scaly ayslelent tse acts 6 fossa, ” sgt
Ti ee eee
Jee hisn become ua one uagvown, that he tay be wise fulendTM
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within itself and within the Nave of the World-Wheel,

the individual becomes a Sadhya, ‘' geworden. was er sst,”

Sukptatman, “ Per-fected self,” Jivanmukta, "set free

while yet existent on a given plane of being," ddlyanit

ca pindityarca nircidya atha muni, “putting aside

innocence and learning both, then is he a Muni," (Byhad~

Granyaka Up., U1, 5). The conscience that had been

“Wakeful” (jagrat) is now “ Fast Asleep" (susupta) in

terms of mortal understanding, but angelically speaking

“Wide Awake " (prabuddha). The Buddha Sakya-Muni,
seated upon his adamantine throne at the navel of the

earth, which throne is based upon the axial column that

extends from nethermost to uppermost, is a case in

point, There, as the Buddhist texts aifirm, all former

Munis have taken their seat,’ being now savibuddha,

“Wide Awake,’” This is indeed the station of the Son of

Man and the Son of God, however designated, Purse

‘maha laha adhika virdjai, “There the Great Person shines

resplendent " (Kabir), having now become the Light of

the World, which “ previous” to his Enlightenment,
‘Transfiguration, or Ascension (in fact, he is no. longer

limited by concepts of before ” or‘ after”) had seemed
to be the Light of Heaven, the very Supernal Sun,

Clothed with the Sun, he: is invisible to mortal eyes,

as Muni, “Silent, inaudible to corporeal ears, his

Appearance in the world can be only by way of
auutarana “ descent,” and in an "appointed" (nirmdta)

body; “I am the Silence of the Hidden" (maima

guhyanam, Bhagavad Git, X, 38).

In Vasubandhu's Abhidharmakisa, 1, 42-44, and

Trinsikavijnapli, the same ideas are expressed somewhat

differently. The conscience of one who is still on the

mundane path (laukika mayga) remains “general” or

* demotic” (pythak), he can attain’ only to the: '‘en-

countering of non-ideation” (asanijAisamapaldi), corres-

ponding to“ childishness "or innocence " (balya) aboye ;

and the demotic Wayfarer may mistake this heavenly

qr
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station for true deliverance (nijisaraya).* This is in fact

state of " passive integration,” inasmuch as it is reached

* by the efficacy of the path" (margabalena labhyatuat,

Adhidharmakosa, V1, 34); a salvation in the religious

or mystical, not the metaphysical sense, The demotic

conscience, even of a Saint or Bodhisattva, is arrested at

this level of understanding, by a latent residue of ideal

aflectibility; = return to consciousness is always

imminent.

Proceeding now, however, as the Saint or Bodhisattva

may, on the ‘‘noble” or “ transmundane “ path (arya

‘midrga, lokéttara marga), the Wayfarer, now an “ aristo-

erat” or “nobleman (aya), oversteps the mere

* suppression of intellection "" and reaches the " place of

neither ideation nor non-ideation”” (naivasarifiandsan-

jaandyatina), corresponding to ‘neither learning not

innocence," above ; whicli place, viz. the highest level of

non-aspectual (aripya) being, is also called the "* summit

of being,” bhavagra. ‘Then is he a Comprehensor,

Vidvan, Muni, Sadhya, Jina, prabuditha, sambuddha.

As hie is in himself, Sadhya, ete., his “ position” on

the Axis of the Universe makes him free of its entire

extension; that is, he may operate on all or any of the

indefinitely numerous planes of being that revolve in
the “middle space about this Axis, “he goes up and

down these worlds, eating what he desirés,assuming what

aspect he will,” Taitlirtya Up., Ill, ro, 5. At the same

time it is evident that from the point of view of any oF

every station on the Axis the source of Light, Oriens, East,
+ Niro, rebirth in a Baddba Paradise (a Brabms-world), though

Me sa ep inh Sat od i the Gotthorm Pugh ert,exam rela), an 3 sa the Sasthorma Pugtarthe
Te pac th kya tet place (trina, ook a ret (wr and

Shed Sscv' ar, 4 display Fetuen who oss not mysell returned (ahieaylo
‘poopie da apdma)¢? Ee Bekbar’'s Be te God's full intention that wo
Todd come wit he wots" As aio i the Chindacha Up UL,

ee

Sct up ta be been ad set wit

AT, Si: wit the Soa, the Glear. nd ving things,”heart is
Sil which cofresponds to tho Buddhist doctrine of the todhtcitta.
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is seen “ above,"* the Supernal Sun “rises in the zenith,”
and its obscuration is: below,” it” sets in the Nadir” :
and this must and will be maintained “so tong as" any:
awateness of duality, even conscience of Sonship in

selation, persists in him, whatever be the level of mani-
festation, That “t so long as " will be figuratively speak-
ing, during the “hundred years ” of Brahmi’s life, until
the end of time. Only when all conscience of duality
has passed away, amannari ca maunam ca mirvidya atha
brikmanak, " laying aside both manifestation and non-
manifestation, then is he Brahmana,”* Drahmavid,
knowing the Brahman in identity,” Brhadaranyaka

Up., II, 5: ‘Then the Axis of the Universe is contracted
toa point, that point al cui {a prima rota va dintorno,

all forms subsisting in @ single form; then only is
the Supemal Sun “forever risen, there is no more
ising and setting, He is verily One (ekara), in the Middle
Place" (madhye sthine = mabha amplasya, “in the
navel of non-mortality), “without duality,” advaita,

‘The applications of diagram such as that here
illustrated are indefinitely numerons: For example, the
ine extending from the Southern Sun in the world, to the
central Light of the World, and continuously thence by
a right tum upward to the Supernal Sun, represents that
one amongst the many paths that Agni knows, which
leads through the Solar Gateway of the Worlds (loka-
dvara, cf. JCB, t, 3 and Jolm x, ¥-18) to the Empyrean
(purame vyomen), the Motionless Pleroma. Agni being
the Herdsman of the Flocks, who wanders in the worlds
unfalteringly, and stands: way-wise at the cross-rodds
(Re Veda, I, 264, 31; X, 5,6; X, 19; and X, 177, 3).
“There is no side path here in the world "* (Afuited U;

Irate te Sean ve teas ae te ae Th
ant bag Cale A Saroan ae ye eatFohes ty tbe one mica is tet ae PaPremtut,” Hence Agnis epithet. Jatnwlan,
fOr" Place Within,” Le, gubt miAltam, antavOhitasyar Nhe,
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VI, 30) no Ray or Way that leads from any position in
the world directly to the Supemal Sun: the Supernal
Sun is only visible from the centre in the world, a centre

without " position” in space, but where is the Light of

the World, the Eye of the World, Buddhist cakthuri loke,

In other words, “it is through the midst of the Supernal

Sun that one escapes” (ddilyan samaya atimucyate,

JUB,, 1, 3; " No man cometh to the Father but through

Me."

In a more detailed representation, the number of

“ wheels" or “circles” (cakra) mst be indefinitely

increased. in particular, one great circle passes through

the Supernal Sun and its reflection in the Nether Waters,

this circle marking out the World or Universe in its

entirety, its revolution being the Brahménda; and on

the other hand, the individual conscience “A must be

represented by yet another circle, in a plane at right

angles to that in which the conscience subsists, each and

all of such worlds being in the image of (anurtpan) of

the other. In the individual ‘' world” there will be seen.

again reflected Suns, one central, virtually “without

position,” but "actually" situated at the point of

intersection with the solar ray in the world already

spoken of, and represented by the dotted line > the other

peripheral. Those central and peripheral "Suns" of

the individual conscience are the individual's "’ Taner

Light ” and "Light of Nature.” Looking within the

individual sees this Taner Light, “risen in the North” ;

and being centred therein, he has entered upon the general

“ Way which is represented by the dotted line in the

diagram. ‘That the direction of this * Way” stands at

ight angles to that of bis former “' axis,"" corresponds

to that rectification® of personality which is commonly

Lt, KessuasBeoayn, NTE 6; where the Zenith a o have

een" fige dincerned by” AU aad. it Qecaute” AU, whose
“Liberty “ (nititea) ix trom all
things placte, sn, foen, sed ee? and upright,” the ”eeeitode

‘of things being thesr “aspiration.”
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spoken of as “conversion” and
(Except a man be bora again, he cannot see the Kingdom

of God”), Along this new-won Way he must proceed

tntil he reaches and is centred in the Light of the World® ;

then for the first time he sees directly, sdheal aparoksdl,

the Supernal Sun, “ risen in the Zenith,” “ whose Face

fs Fire” (Re Veda, VIL, 88, 2)—per tal modo che c16 cN't0

dice d un semplice lume, Paradise, XXXUI, 99

ee

‘Phe other hand, with repard to. 5 Hoantnuc a8 the exten
Nahese plany rene ie na ee tr fener as

(el. JUB., 29, rain apumaye «finde any coming
Exiaencs i eptectd bya havc oa otleontaly tesa the
rane of the Tose ot Lite or vertical of tse Cross. The Several Angels

gai to be nn tranverscly, rom the nde (Ry Veda
Shs ato eet ae Badia gen of the bth
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