GOVERNMENT OF INDIA
J ARCHEOLOGICAL SURVEY OF INDIA
|

CENTRAL
ARCHZOLOGICAL
|1 LIBRARY

ACCESSION NO. 209764
CALL No. %9/.2 /Coa

DG Y









A NEW APPROACH
TO THE VEDAS

i 598













)
A NEW APPROACH
|TO THE VEDAS

. AN ESSAY IN

\
| TRANSLATION AND EXEGESIS
[

\ By
{. ANANDA K. COOMARASWAMY

LONDON
LUZAC & CoO.
46 GHEAT RUSSELL STREET. W.C 1

1933




Printed in (rreal Britalw
al the Bunesicn Puess, Limin's Alead, Buistor




CONTENTS
PAGE
INTRODUCTION - - - - - i
O
.-5* I. BREADARANYAKA UTpANISAD, I, 2 - I
Loy 11. Portions oF THE Marrrt Upansap - 48
|5 III. Tsree Veoic Hymys - - - 52
NoTES - - = - - - 27
APPENDIX - - - = - 109
JizS
l
%1
|
Y
. i = - =
: Vo =S
i S 52
L;l‘Lffﬁ?‘&f‘.}‘ Regr No /g
5 & ‘;M\___ .
A I N DR
| -



AL ARCHIA rOLOGIGAR
LIBRAKY, N~ w“‘ubL.Hl.

m H'nh-n-- %:.F:.:l-‘.]- s S wws B e
P A T



INTRODUCTION

Exrsting translations of Vedic texts, however etymo-
logically ' accurate,”” are too often unintelligible or
unconvincing, sometimes admittedly unintelligible to the
translator himself. Neither the * Sacred Books of the
East,” nor for example such translations of the Upanisads
as those of K. E. Hume, or those of Mitra, Roer, and
Cowell, recently reprinted, even approach the standards
set by such works as Thomas Taylor's version of the
Enneads of Plotinus, or Fredlander's of Maimonides'
Guide for the Perplexed. Translators of the Vedas do not
seem to have possessed any previous knowledge of meta-
physics, but rather to have gained their first and only
notions of ontology from Sanskrit sources. As remarked
by Jung, Psychological Types, p. 263, with reference to
the study of the Upanisads under existing conditions,
“any true perception of the quite extraordinary depth
of those ideas and their amazing psychological accuracy is
still but a remote possibility.”

It is very evident that for an understanding of the
Vedas, a knowledge of Sanskrit, however profound, is
insufficient. Indians themselves do not rely upon their
knowledge of Sanskrit here, but insist upon the absolute
necessity of study at the feet of a gure. That is not
possible in the same sense for European students. Yet
Europe also possesses a tradition founded in first prin-
ciples. That mentality which in the twelfth and
thirteenth centuries brought into being an intellectnal
Christianity owing as much to Maimonides, Anistotle,* and
the Arabs as to the Bible itself, would not have found the
Vedas " difficult.” For example, those who understood
that " Paternity and filiation . . . are dependeni proper-
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INTRODUCTION

ties," or that God " cannot be a Person without a Nature,
nor can his-Nature be withoot a Person,”" Eckhart, 1, 268
and 3042 or had read later Dante’s “ O Virgin Mother,
daughter of thy Son,"” Paredizo, xxxiii, would not have
seen in the mutual generation of Purusa and Virdj, or
Daksa and Aditi an arbitrary or primitive mode of
thought : those familiar with Christian conceptions of
Godhead as " void," “ naked,” and " as though it were
not,!" would not have been disconcerted by descriptions
of That as *“ Death ™ (mpiys), and as being "' in no wise ™'
(neté, neti). To those who even to-day have some idea
of what is meant by a " reconcilistion of opposites,” or
have partly understond the relation between man's
conscious conscionsness and the wnconscions sources of
his powers, the significance of the Waters as an * mex-
haustible well * of the possibilities of existence might be
apparent. When Blake speaks of a * Marriage of Heaven
and Hell," or Swinburne writes, ** 1 bid you but be,” there
i& included more of the Vedas than can be found in many
learned disquisitions on their “ philosophy,” What right
have Sanskritists to confine their labours to the solution
of linguistic problems: is it fear that precludes their
wrestling with the idealogy of the tex#® they underiake 7
Our scholarship is too fittle homane.*

What 1 have called here a “ new approach to the
Vedas " is nothing more than an essay in the exposition
of Vedic ideas by means of a translation and a commentary
in which the resources of other forms of the umiversal
tradition are taken for granted. Max Miller, in 1801, held
that the Veds would continue fo occupy scholars “ for
centuties to come.” Meanwhile there areothers beside
professional scholars, for whom the Vedas are significant.
In any case, no gréut extension of our present measure of
understanding can be expected from philological research
alone, however valuable such methods of research niay
have been in the past: and what is true for Sumero-
Babylonian religion is no less true for ihe Vedas, viz., that
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INTRODUCTION

" further progress in the interpretation of the difficult
cycle of . . | liturgies cannot be made until the cult is
more profoundly interpreted from the point of view of the
history of religion.”*

As regards the translation: every English word
employed has been used advisedly with respect to its
technical significance. For example, " nature " is here
always the correlative of " essence," and denoted that
wherehy the world isas it is | never asin modern colloquial
psage to denote the world, ens nalurala, Similm.'lj'.
existence is distingmished from being, creation from
emanation, local movement from the principle of motion;
the incalculable from the infinite, and so forth. Al that
is absolutely necessary if the sense of the Vedic texts s to
be conveyed. In addition, the few Enghsh words added
to complete the sense of the translation are italicised : and
when several Englich words are employed to render one
Sanskrit term, the English worids are generally connected
'I:ry hyphens, eg., Aditya, " Supernal-Sun "' ; Aksara,

* Imperishable-Word."

As regards the commentary ¢ here | have simply used
the resources of Vedic and Christian seriptures side by
side. An extendsd use of Smnenan, Taoist, Sofi, and
Gnostic spurces would have been at once possible and
illuminating, but would have stretched the discussion
E.yond reasonable limits® As for the Vedie and
Christian sources, each Muminates the other And that
1§ in itself an important contribution to understanding,
for as Whitman expresses it, " These are really the
thoughts of all men in all ages and lands, they are not
original with me. I they are not vours as much as mine,
they are pothing, or next to nothing." Whatever may
be asserted or denied with respect to the * value" of
the Vedas, this at least is certain, that their fundamental
doctrines are by rio means singular,

ANANDA K, COOMARASWAMY.,
Musewm of Fine Arts, Boston, December, 1032
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I

BRHADARANYAKA UPANISAD, I, 2
(= Sararatia Brimmana X, 6, 5)

In the beginning (agre) no thing whatsoever was
here. This-all (fdam) was veiled by Death (mriyu),
by Privation (a$an@ya): for Privation is Death.
That (tad) took-on (akuruta) Intellect (manas),
“ Let me be Selfed ” (@#manvi syam). He (sah),
Self, manifested Light {arcan acaraf). Of Him,
as he shone, were the Waters (@pak) born
(y@yanta). ' Verily, whilst I shone, there was
Delight "' (kams), said-He (#4). This is the Sheen
(arkatva) of Shining (arka). Verily, there is delight
for him who knoweth thus the sheen of shining. 1.

Our text deals with the origin of Light from Darkness,
Life from Death, Actuality from Possibility, Self from the
Un-selfed, saguna from Hirguna Brabhman, “ [ am " from
Unconsciousness, God from Godhead, * The first formal
assumption in Godhead is being . . . God,” Eckhart,
1,267. * The Nothing bringeth itself into a Will," Bohms,
XL Questions concerning the Soule, 1, 1781 " an eternal
will arises in the nothing, to introduce the nothing into
something, that the will mught find, feel, and behold
itself," Sienatura Rerum, I, B. " The Tao became One,"
Tao Té Cling, T1, 424

Compare Taititriya Up., 1T, 7 svayam akurat’ Gtmanam
" of itself assumed Self,” and svayambhii, ** self-become,*
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A NEW APPROACH TO THE VEDAS

Upanisads passim | Maitri Up,, V, 2 and [T, 5.‘ In the
beginning this world was a Dark-Inert (lamas) , , . that
proceeds to differentiation {u:;mrmtuu} . . Even as' the
awakening of a sleeper.” That is Ecld:a:t’s “* passive
welling up " : ** the beginning of the Father is primary,
not pmceeding,” " the Father is the manifestation of the
Godhead,” 1, 268, 267 and 135. Just as also, microcos-
mically, ' Without a doubt, consciousness is derived
from the unconscions ' (Wilhelm and Jung).

Now as to " One " : an intelligible distinction can be
made between the inconnumerable Unity of God ' without
a second,” the Sameness of Godhead, and the Identity,
Deity, of God and Godhead, miiria and amiiris Hmhmn.n
“"between the pillars of the conscious and unconscions .
all beings and all worlds,” Kabir, Bolpur ed., I1,59; " (.h‘.te
and One uniting, there is the Supreme Being,” Eckhart,
1, 368. That these are here ' rational, not real " distine-
tions (Eckbart, 1, 268) appears in the fact that * One™
can be spoken equally of Unity, Sameness, and I[dentity :
God, Godhead, Deity, is not-a distinetion of Persons.
On the other hand, ' One " cannot be said of the Trinity
as snoh,, These distinetions, necessarily and clearly made
In exegesis, when literally interpreted, become definitions
of sectarian points of view, theistic, nihilistic, and meta-
physical’ : in blakis-vada the Unity, in $@nya-vida the
Sameness, in jidna-vdda the [dentity are respectively

paramdrthika, ultimately significant. In Sakta cults

there survives an ontology antedating patrigrchal
modes of thought, and the relation of the mn%uint
principles is reversed (viparifa) in gender: here Siva,
lnerl: effecting nothing by himself, represents the God-

head, while gﬁku Mother of All Things, is the active
power, engendering, presanrmg, and resolving, [l is
not “his™ but " hers."' In " mysticism"" there is an
emotional realisation of all or any of these peints of view.
In reality, ** the path men take from every side is Mine,"
Blagavad Gita, IV, 11; " In whatever way you find God

2
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BRHADARANYAKA UPANISAD

best and are most aware of him that way pursue,”
Eckhart, I, 452.

Tt should be observed further that while we speak in
theology*® of First, Second, and Third Persons, the Persons
being connected (bandhu, Rg Veda, X, 129, 4, Byha-
daranyaka U7p., I, 1,2) by opposite relation,* the numerical
ordering of the Persons is purely conventional (sariketita),
not a chronological or real order of coming into being !
for the Persons are connascent, slarefarajammana, the
Trinity (fridha} is an arrangement (sasithitd), not a

. For example, the Son creates the Father as
much as the Father the Son, ' for there can be no paternity
without a filiation, and vice versa, and that is what 18
meant by “ opposite relation.” Similarly, there cannot
be a Person (Purusa) without Nature (Prakrti), and wvice
versa. That is why in metaphysical " mythology " we
mest with ** inversions,” as for example, when in the Rg
Veda, X, 72, 4, Daksa (a personal name of the Progemtor,
see Satapatha Brahmana, 11, 4, 4, 2) is born of Aditi as her
son, and she also of him as his daughter; or X, 9o, 5, where
Virdj is born of Purusa, and vice pérsa.  Metaphysics are
consistent, but not systematic ; system Is found only in
religious extensions,!* where a given ordering of the
Persons becomes & dogma, and it is precisely by such
* matters of faith,” and mot by a difference of meta-
physical basis, that one religion is distinguishied from
another. That is truly a * distinction without a
difference.”

It should be observed ihat the connascence (sahajanma)
of Father-essence and Mother-nature, the  two forms ™
of Brahman, though metaphorically spoken of as * birth
(janma), is not a sexual-begetting, not a generation from
conjoint principles, maithunyt prajanana : in that sense
both are equally un-begotten, un-born, as in Sveldévatara
Up., 1, 8, dudvagau, or as implied in the Brhadaranyaka
Up., I, 4, 3 where the origination of the conjoint principles
called a " falling apart,” diremption, or karyokinesis,
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A NEW APPROACH TO THE VEDAS

‘dvedha-pata. " One became Two," viz, Yin and Yang,
Tao T2 Ching, 1I, 42.

On the other hand, their common Son, Agni Brahma-
Prajapati, etc., being consubstantial with the Spirit
(prdma)'® is at once unborn in the same sense, and bom
by a generation from the conjoint principles,** Only the:
latter birth can be thought of as an ' event "' taking place
at the dawn of a creative cycle, in the beginning, agre.

With respect to fam, " Delight,” * Affrmation ™
Will (Adma) or Fiat (sydd) are the moving power (daksa,
rerivd) in all procession (krama, prasarana), kdma is the
will-to-life, “* 50 great indeed is kdma," Byhadiranyaka
Up., L, 4, 17. Will, kdmga, is an essential name of God ;
it is by his Will that his intrinsic-form (svarfipa) signs
and seals intrinsic-nature (svabhdva), Nature for her part
desiring form. So the single Willin Deity may be regarded
from two points of view, with respect to essence as the
Will-spirit, and with respect to nature as the Craving?!:
as Gandharva and Apsaras (= Urvadi, Rg Veda, VII,
33, 1T, and Apyd, X, 13, 4, Kimadeva and Rati, Eros
1, 8, 20and 33, u.herc Nardvana is “* love ™ (kima, Jobha,

rdga) and Sri-Laksmi is ' desire ™ (techd, trsnd, rafi).

These two aspects of the Will are plainly seen in the
Vedic "legend " of the Birth of Vasisths® and the
Papicavimsa Brihmapa passage cited below, p. & In
the first case Mitra-Varunau s quite literally seduced by
the fascinations of the Apsaras Urvasi; in the second, the
Wiaters are literally ** in heat.” God thus affirms limself
because it is his nature so to come forth : existence is his
knowledge of liimself, that is his eating of the fruit of the
tree, for to eat is to exist. In other words, the possibility
of existence necessarily involves the fact of existence :
that is precisely His omnipotence who is without (un-
realised) potentialities and is never idle though he never
works. Nor does he act nnwittingly, he drinks the poison
{visa) and objectivity {ﬂ:.jumﬂm} of existence as well as its
delights | whereby liis throat is scorched and blackened.
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BRHADARANYAKA UPANISAD

It will be seen that no real distinction can be drawn in
principle between the Fall of God and that of Man : both
are the necessary consequences of & divine nature common
to both, The sin and shame, the virine and glory of
existence are hisas much asours.'* The differerice between
us s that he knowingly remains within at the same time
that he comes forth Self-ishly, we are conscious ondy in our
“self." He is a tide at once fontal and inflowing ¢ we
are its waves, oblivious that wave is water top. Dur
only error is to see distinction here : the Comprehensor,
ya evam vidvan, knowing himself no more as wave, but as
the sea him-Self, returns with the tide to itssource, which
neither he nor the Supreme Self kave ever really, but only
logically, left.

The Will proceeds as Love, * by way of the Will as
Love,” §t, Thomas, Sum. Th,, I, Q. 36, A. 2: that
** mutual outpouring of love . . . is the common spiration
of the Father and the Son," Eckhart, I, 269, ** We desirs
i thing while as yet we do not possess it.  When we have
it, we love it, desire then falling away,"" Eckhart, T, 8237 ;
but as there is nothing that he does not possess in himself,
who does not proceed from potentiality to act, but is all
act, his will is his love, ' Eternity is in love with the
productions of time,"” Blake, ef. RNz Veda, V11, 87, 2.
That is his affirmation and delight, kam, dmanda, * God
enjoys himsell in all things . . ., finding his reflection
mast delightful” Eckhart, I, 243 and 425, cf. pramudar
prayali, Satkarfcarys, Svdtmaniriipana, 65.

Veda neither asserts a beginning in time, nor a creation
ex wikifo.** " In the beginning " does not mean “ at a
given time," nor eventfully, but inan ever-present now, of
which empirical experience is impossible, human know-
ledge being only of the past, and human expectation only
of the future : agre is first in order, primordial, 1 privcipia,
rather than first in time, " In the beginning, this world
was mevely Water,"" Brhadaranyaka Up.,V,s, 1 : that is
to say all the possibilities of existence, not yet existence,

5



A NEW APPROACH TO THE VEDAS

but not an impossibility of existence, a true nothing, to be
compared to the horns of a hate or the son of a barren
woman. To say that the world was not, that there was
no thing, or as in Genesis that all was ** without form and
void," is not to say that nothing was. What was is called
Pradhina, mila-prakyti, the Waters, Dark-Inert (famias),
and by many other numes ¢ what was not is the world,
life, existence, multiplicity, variety, ens natwrala, the
Three Worlds.

As to the conception of Godhead in our text: Mrtyn,
Death, is lifelessness, and lifelessness, in the technical
phraseology of 5t Tlomas, is " lack of an intrinsic form,"
Sum, Th,, 11,0, 6, A. 2. " A prodigy, and is not being
. » - (but) prior to motion and prior to intelligence,”
Plotinus, Eaneads, VI, g, 6. So the Godhead, Death-
absolute,™ is also called Privation ; for * That ™ is ** the
unexpoumded (amirubta), invisible (adyéya), not=selfed,
(andtmya), placeless (andayana) ground (pratigtha),”
Faittiriya Up., 11, 7. " Nothing true can be spoken of
God,” “ God 1s neither this nor that,” ** Know'st thon of
him anything ? He is no such thing," Eckhart, 1, 87, 211,
and 246 " which hath no ground or byss to stand on,
and whete there is no place to dwell in . . . it may fitly
be compared to nothing,” Bohme, Supersensual Life.
Such a negative manner of speaking is inevitable : for
here negation, wefi, neti, ™ " not so, not thus,” is a denial
of limiting conditions, a double negative ; not as with us,
who " make innate denial” that we are other than
ourselves, an affirmation of limiting conditions. So
Godhead is "' void,'" “ light and darkness, it is rid of
both," * poised in itself in sable stillness'" it j= idle,**
" efiects neither this nor that," 15 ** as poar, as naked, and
as empty as though it were not; it has not, wills not,
wants not,” " mationless dark,!” Eckhart, I, 267-270,
368, 369, 381

Asandya, want, is privation of “ food," the means of
existence. So in the language of the Upanisads, " to eat
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BRHADARANYAKA UPANISAD

food." anmam ad, is tp " live,"" *“exist,” " function,”
energise," “be mode-ified " (-maya), or “natured.”
In distinction from Godhead, Death, God lives, for all
things are his “ food.” So " food is the supreme form
(rigpa) of the Self, food the mode (-maya) of the Spirit
(praga, here * breath of life”) | _ . from food are the
begotten (prajah) bomn (prajivante) . . . by food they
live (ffuantt), and thereto they return at last,” Muitri U7 P,
V1,12 ¢ and* it is even He manifested Light " ; * motion-
less dark . . . this darkness is the meomprehensible
nature of God . . . first to arise in it is Light . _ . {and)
this supremely pure splendour of the impartible essence
ilumines all things at once . . _ the patent of his power,
tesplendent in' luminous detail," Eckhart, I, 369, 373,
300, 399. Or as our text expresses it, of him, as he shone,
were the Waters “ born,” that is precisely “ brought to
light *; " He illumines (bhdsayati) these worlds . .
incarnadines (rafljayati) existences here Muaitri Up.,
4 ?'
Yll‘ For him who knoweth thus,” va evam vidvin,
amprehensor : with this constant refrain the Upanisads
nvarizbly introdoce a statement of the immediate and
transcendental values of the knowledge previously
Jimparted.  Just as Eckhart, for example, after describing
e procession of the Spicit as Life, "' it is flowing from the
irit and is altogethier ghostly, and in this power God
out in the full flower of his joy and glory, as he is in
mself," adds “were he always recollected in this
a man wonld never age," I, 291 ; orin the wards of
Bihme, “ The magician has power in this Mystery,”
S#x Pumcta Mystica, VI, 2. Professor Edgertan has
mirably demonstrated how the Vedas are HEVET in
rch of knowledge for its own sake, but inasSmuch as
Jnderstanding is thought of as synonymous with
itude, power, and freedom.

The Waters, verily, were a counter-shining
7 B
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(arka), What was the foam ($ara) of the Waters,
that solidified, that became Earth (prthivd). There-
on He, Self, strove (a$ramayaf). The Fiery-
Energy (fejas) and the Tincture (rasa) of his
striving (§ranta) and intension (fzpta) broke forth
(miravartaf) as Fire (agni). 2.

The ** first day of creation’ is thus described as the
reflection (dbhdsa) of a light-image (bhd-ritpa) in the mirror
of the as yet undifferentiated possibilities of existence *
that is the Sheen of Shining, arkasya arkatva, Dantels
“ suo splendore . . . risplendendo,” Paradeso, XXIX,
14 and 157 Cf Rg Veda, X, 82, 5 and 6, where the
Several Angels are seen together (samapasyanta) in One
Projection (arpitam)® from the navel of the Unborn
i.e., Vamma) as he lies germinal (garbha), recumbent
(tettanapad) om the surface of the Waters: and Paficarimia
Brakmana, VII, 8, 1: " Unto the Waters came thelr
season, The Spirit stitred their back, therefrom becamys
a fair-thing, Mitra-Varunau counfer-saw (paryapasvatd
themselves therein.”” ““He shines upen this worlg
in the form of man,'' dmasi lehamabhydremt purcsaripes
Aitaveya Aranyaka, 11,2, 1. Soin/Genesis, ** the Spirit
Gotd moved on thie {ace of the Waters,”" and " He creatgd
man in his own image”: " by this reflection of lis divis
nature the intellect of the Father fashions or utters 1158
_ . . ks light, his flowing infellect to wit, was shining
this world-stuff wherein the world subsisted in the Fath,
in uncreated formless simplicity,” Eckhart, 1, 307 B
404 ¢ “* And this is the Image and Likeness of God, anj
our Image and our Likeness; for in it God reflagt)
Himself and all things,” Ruysbroeck, Adornment of i
Spivitual Morriage, 111,% Dante; “* La gloria di colui gf
tutto move per l'universo penetra € nsplende,” &
“ quella circulazion, che si concetta pareva in te

B




BRHADARANYAKA UPANISAD

lome riflesso . . . mi parve pinta della nostra effige,”
Paradiso, 1, 1-2, and XXXTIII, 127-131.

“ For that God 15 God he gets from creatures,” and “ 1
have loved you in the reflection of my darkness,” the
" reflection of the mirror in the sun is in the sum"
Eckhart, I, 274, 377 and 143 : “ as when a man beholdeth
his face in a mirror,” Bohme, Claws, 42 and 43.  Or from
Indian sources, " Without Thee I have no itrinsic-form,
without mé Thoun hast no existence,” Siddhdntamukidvali,
lii; " without Siva no Devi, without Devi no Siva,"
Kamakalavilasa, Commentary, citing dgama with reference
to the text, 2, " She is the pure mirror wherein Siva sees
his own intrinsic-form.”* This conception of the
relativity of God, Bohme's * Gegenwurf," which we might
call & prakdsa-vimarga-vida, “ doctrine of light and
reflection,” and implies that the Fire that shines forth as
Light is a dark heat until and simultaneously illuminated
by the countershining, leads to developments of funda-
mental significance. That God i5 man-made, ** takes the
forms imagined by his worshippers " (Katlaya-malat,
(Ceylon National Review, Jan., 1007, p. 285), that his
forms “ are determined by the relation that subsists
between the worshipped and the worshipper ” (Sukra-
wlitsdra, IV, 4, 159), gives man the right to worship him
in any guise whereby he is most aware of him and denies
+1an'5 right to speak of any ' other " gods as * false.”

'ﬁ_ The Waters and the Earth are to be undersiood not
only with reference to our terrestrial seas and cantinents,
bu as respectively the possibilities of existence in any of
Three Worlds, and the support of living beings existent
y one of them according to the terms of its possi-
silities : in other words, the " Waters ' are literally

setet étre, bhavisya, the Earth any corresponding plane
oY sphere (loka, dhdtu, ksetra, bhiimi) or support {pralisthd)
of experience™: and uny such Earth floats like a lotus,
of like foam, or like a ship, on the surface of the Waters

9
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A NEW APPROACH TO THE VEDAS

in which it is established. The movement of the Spirit
by which. the Waters are stirred is not in itself a local
movement, but local in effect, so that the surface of the
Waters is thrown into waves, and thereby the reflection
of the Light is multiplied, contracted and identified into
variety. Adareva Avawyaka, 1, 1, 7, " As far as the
Waters extend as far as Varuna extends, so far extends
His world,"” asserts the fundamental doctrine of the
identity of *"possible ” and " real”

The striving and intension are not easy to explain :
both imply conation, the latter (fapas) is precisely Hebrew
zimzum. Tapas is not a penance, because not expiatory,
but mather an anguish and a passion: a dark heat of the
consciousness, a kindling not yet a flame, or to take an
analogy from Physics, a raising of potential to the
sparking peint.*® Notions of a smoildering continenge
and intellectual fermentation, a5 well 2s of a vegetative
incubation, are implied. 7Zejus and rase are forms pf
energy, respectively fiery and fluid : fejus the fire of lo'e
and ‘wrath, rase the elixir, tincture, or water of ]il?
T¢jas as element cotresponds in part to * phlogiston.”

" Broke forth as Fire " : for “ the Eternal Father i\
manifested in the fire . ., this flagraf is effected in th
enkindling of the fire in the essence of the anguish,’
Bohme, Signatura Rerum, XIV, 38 and 31, "' with the
enkindling of the fire in the salnitral flagrat two kingdomss
separate, viz., eternity and time,” ihid., VII, 8, of. =

fire itself, viz., the first principle in the life, with whidh
the light and dark world doseparate," thid,, IV, 8. Also 'fA
third master has said that God is a fire. He too spefks
truly, though in a likeness, For Fire is the noblest| in

nature and mightiest in operation amongst the elemelnts
it never rests until it maches heaven: Tt is much wider
and higher than Air, Water, or Earth, it comprehends afl
other élements in itself,' Tckhart, from Biittner's
Sthriften wund Predigien, 123, 11, p. 144 |
Agni, " Fire," appears in the Vedic Iiturgies as tl_'m
10 ,
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BRHADARANYAKA UPANISAD

preferred designation of the First-manifested Principle, on
the one hand because of the fiery nature of the Supernal-
Sun, and en the other because of the primary importance
of fire in the sacrificial ritual, In our text (z and 3) the
divine Fire is alluded to from two different points of view,
first as an undivided principle, as also specifically in Rg
Veda, 1, 6g, 1, where Agni is the "' Father of the Angels "
and V, 3, 1, where Agni is Varuna " at birth," and Mitra
" when enkindled,” " in Him " are the Several Angels,
and He is Indra to the mortal worshipper | and second,
a5 one member of the Trinity of Agni, Aditya, Vavu,
The latter Agni, the Son of God, is commonly called
Vat$vinara, " Universal," with reference to his manifesta-
tion in the terrestrial, intermediate, and celestial regions ;
and is pre-cminently " First-born " and * Youngest
because perpetually brought to birth in the sacrificial
fire at the dawn of every temporal cycle and the dawn of
every day,

In any case, it is an elemental Fiery Energy (f27as) that
underlies and typifies all other manifestation: so in
procession, * the Fiery-energy (ljas), intrinsic-form of the
firmament, in the vacance of the inner man, determined

as the Trinity of Fire, Supemnal-Sun, and Spirit, three
t‘:mtors of the Imperishable-Word, OM, sprouts forth,
springs up, and suspires (or blossoms) " as a Burning
ush, the all-pervading Tree of Lile, Maitn Up, see
pp. 48-51.  With this compare Isaiah, XT, 1, 2, Egrediciur
irga de vadice Jesse ef flos de radice ejws ascendel ef
vequiescel super eum  spiritus domini, and Eckhart's
Cohmmentary, "' Root of Jesse isa term for the fiery nature
of|God. . . . Jesse means a fire and a burning ; it signifies

« ground of divine love and also, the ground of the soul.
(yut of this ground the rod grows, ie., in the purest and
hfighest ; it shoots up out of this virgin soil at the breaking

1 of the Son. Upon the rod apens a flower, the Aower
¢/f the Holy Ghest,” 1, 153, 154, 302.® Likewise Bohme,
‘* The entire man is in his being the three worlds. The
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soul’s centre, viz., the root of the soul's fire contains the
dark-world | and the soul's fire contains the first Principle
a5 the true fire-world, And the noble image, or the tree
of divine growth, which ts generated from the soul's five
and buds forth through fierce wrathful death in freedom
or in the world of light, contains the light-world or the
second Principle. And the body, which in the beginning
was created out of the mixed substance which at creation
arose from the light-world, the dark-world and the fire-
world comtains the outer warld or the third  mixed
Principle," Sex Puncta Mystica, V, 28+ here the first,
secand, and third Principles correspond to the Trinity of
Fire, Supernal-Sun, and Spirit, and the properties, femas,
sattva, and rajas.

Rasa is the sappy vegetative life in trees and plants;
4 tincture in rain, the elixir of life, the soma- dew that
drips from the world-tree, seed in all that reproduce thefr
kind, savour in all things eaten or drunk, and the princip
of beauty in art. Rasa is the fertilising (ratiasa) energ
the ““flowing " intellect, as for example in Re Veds
I, 164, 8, where Mother-Earth, partaking of Father
Heaven, is “ pervaded by the tincturs * (rasd nividdhd)
and the Calf (= Agni) is begotten, " I understand hete
the virtual sale in the vegetable life,” BEdhme, Signatuga
Rerwm, 1X, 22. Cf. the Stoic Logos spermatikos.

He effected in himself a Trinity (fridha) : om
third Fire (agni), one third Supernal-Sun (adizg
one third Wind (vayu), I

He is verily, the Spirit (frdna), determined (ug)
) I a Trinity : of the Three Worlds, in the i
#iess of @ horse. His head the eastern (praci) aig,
his fore-legs that and that airt on either sidd:,
Likewise his tail the western (pratict) airt, M
hinder-legs that and that airt on either side. Hy
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flanks the south and north. His back the heavens
(dyw), his belly firmament (anéariksa), his under-
neath this ground. Heis established (pratistha) in
the Waters. He who knoweth this is established
wherever he may be. 3.

“ A Trinity,” that is as the principle of Fire in any
Earth, of Light in any Heaven, of Motion in any Firma-
ment. This basic angelic Trinity of three Principles or
Persons is constantly lauded, continually referred to in
the Vedas and Upanisads.® “ One of them (ie., Agni)
scythes when the year-of-time 15 done; one of them
(ie., Aditya) with his powers surveys the worlds ; of one
of them (Le., Viyu) his sweep is seem, but not his
likeness,” Rg Veda, 1,104, 44 Maitri Up., 1V, 5-6, may be
cited : ** Fire (agni), Wind (vdyy) and Supernal-Sun
(dditya)—Food (anna), Spirt (prdga), Time (kdia)—
Rudra, Brahma, Visnu . - . these are the primary embodi-
ments (fany) of the transcendental (para) incorporeal
(afarfra) . .. Brahman." Ci.™ Now then fire is the first
cause of life; and light is the second cause; and the
spirit is the third cause, and yet there is but one essence
" which manifesteth itself,”” Bohme, XL Queshaons con-

| corning the Sowle, 1, 270.

Now with respect to the three Persons of this Trinity :

Aditya is the Supernal-Sun, ! the " Golden Person ™ in the
un, immediate source of image-bearing Lght (saréipa
E\ﬂf}, consubstantial with the real and imageless (amiola,
ivdbhasa) Brahman, who is very Light (jya), for “ that
iuht is the same as the Supemal-Sun," Maitri Up.,
N1, 3 the personal name is Visnu, satve-natured, for he
ps things in bemg. Vayu, Wind, is the Self hypos-
ysised as the Breath of Life, consubstantial with
Brahman, Spiritus, prdng, whose breath is in himself,
unsuspired (avata, Rg Veda, X, 129, 2), despirated
J (Budduist mirpdla)®®; here the pérsonal name is Bralimd
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(Prajapati,® ete.) who is rajas-natured, being the pro-
genitive Person; who gives to every existence its extension
n'space: Agni is here specifically the fiery nature, some-
times called the Wrath of God, the dévotirer and trans-
former of all existences: whose personal name is Rudra,
Siva, tamas-natured, for all change is a dying, a going
forth of individual form into the dark night of non-
existence, At the same time this Trinity is One Being,
to whom as such either.of these personal names can be
directly applied ; the functions are described, rather than
divided in the Persons, ©Albeit separately lauded, these
three Lords of the World are of one Self-hood and a
common Nature " (Brhad Devata, 1, 70-74): that unity of
the Several Angels is Agni (Rg Veda, V, 3, 1) ; or any one
member of the Trinity may stand for all, as when in Rg
Veda, I, 135, 1, the Supernal-Sun (Sfirya) is called the
Self of the Universe, or Vayu similarly in X, 168, 4,34
Prépa, Spiritus, Pneuma, Life (Tacist ch's, Islamic r:'nfal
is an essential name of the Self, as Father or as Son !
not as in Christian theology, a distinct Person, though i
every other réspect equivalent to the Holy Ghest."" I
procession, by way of the Will as the principle of Motion,)
frépa is often spoken of as wita or vayvy, Wind or Air:
and as the breaths of life in all existences, the Spirit |
becomes manifold, particularly fivefold (Addtareya Arap-|
Yaka, 11, 3, 3, Taittiriva Up,, I, 7, Svetdpatara Up., 1, 54
etc.)-
Pripa, Vayu, Vita, is that Gale of the Spirit which
begins to blow at the dawn of every cycle of manifestas
tion : thereby thie glassy surface of the Waiters is throws
into waves, each one of which reflects the Supernal-Suf
creating a multifarious Sheen ar counter-shuning, whid
is the world-picture. That dawn wind is not specifically
mentioned in our text, but implied in the mention of ti
Spirit, and when it is said that the Earth becomes fro
the foam of the Waters ® Hence arizses one’ of thig
fundamental problems of theology, * Why does the dawn)
14
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wind of creation blow, and why as il blows? "™ We say
akdmayat, “ by the Will of God,'" but that is more of a
description than an answer. For his Will & not an
arbitrary will, an accident of being, as though He needed
anything, but inevitahle and essential: as Eckhart
expresses it, " think not that it is with God as with a
human carpenter. who works or works not as he chooses,
who can do or leave undone at his good pleasure. It is
not thus with God . . . He must do, willy-nilly,” 1, 23
and 263, cf. Saddharma Pundarika, XV (prose}, ' the
Tathigata does what-must-be-done,"” karfavyams Raroli.
God's idiosynerasy are bath eternal work and eternal rest.
He cannot do otherwise than he does © for his omnipotence
does not extend to a capacity for being any other or any
less than he is, he cannot make that which has been not
to have been, for all that has been is in and of himself, and
all the fatpre iz

It is not too hard to understand that * God's will to
the creature was only one, viz., a general manifestation of
the spirit,” Boéhme, Signatura Rerwm, XVI, 25, Swin-
burmne’s ' Thou biddst me but be," But the gift of life,
"*in its explication and manifestation it goes forth from
eternity to eternity into two essences, viz, into evil and
to good,” Bohme, ibid., 20 | no manifestation (syasjana)
is conceivable except in terms of pairs of opposites,
dyandvay. But how is the distribution of good and evil
in the world determined 7 That is a knotty problem, for
we. cannot imagine the eternal energy as having pre-
dilection or as playing favourites amongst the figures of
its puppet show: nor on the other hand that anything:
existent has come to be just what it 15 by mere chance,
" exatence " and “ causality " being connascent concepts
of the intellect,
Prrhaps to our surprise we shall find that the problem

has | been treated similarly by Hinduo and Christian

th.mz‘.ngimxa. Indian tradition, in all its forms, maintains.

that the individual alone is responsible for all the good or
15
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evil that Defalls him; he gets, as we say colloguially,
just what is coming to him, he " asks forit.” Asexpr
in the Astareya Aramyaka, 11, 3, 2, yathaprajiath i
sambhiavah, ** they are born according to the measure of
their understanding,” of, Kausitaki Up., 1, 2, yathavidyam.
'* Time, intrinsic nature, necessity, accident, the elements,
and ancestry (yomi, purusa) may be posited (as causes of
natural species) ; but inasmuch as the nature of Sell 15
not a combination of these, the Self is not the Ruler {isa)
of the cause of pleasure and pain . . . that Self which
takes on every form is not also the shaper of forms.™
Svetdsvatara Up., 1, 2 and 9. So the Chandogya Up.,
VIII, 1, 4, points out that begotten existences (prajah)
get their deserts anusdsana (lit. ** according to what is
decreed,” ddsana having Liere the force of " natural law,”
the “law of heaven,"” dharma, pla): inasmmch as the
individual existences live-dependent-on (upajivants) their
such and such desired ends (yas yamantam-abhikdmalh),
Similarly in our Upanisad, 1V, 4, 5-7,and 22, summarised,
" according to & man's works, which are actuated by his
will, good or evil, as the case may be, and though he may
attain his ends, he must return again from the other world
to this world : hie only who is without desire, whose desi
i= fulfilled, whose desire is hum-Self, reaches Brahman,
there neither right nor wrong that he may have doue
affect him ""'; he escapes there from merit and dement,
punya-piapa, dharmddharman. J

Similarly Sankardcirya, Veddnta Sitra, 11, 1, 32-35,
Commentary, maintains that injustice cannot be charged
to Brahman, for as much as he does not act i.ndepend:::flly_
but with regard to (sdpeksa) merit and demernt (dlraar-
middharmau) ; he being the eommon cause of the becormning
of all things, but not of the distinctions between them,
which distinctions are determined by the "' varying works
inherent in the respective personalities.”*

Quite or nearly in accord with this, 5t. Thumas,, dis-
tinguishing Fate from Providence, says that it is ™ mani-
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fest that fate i3 in the created causes themselves,” Sum.
Th, I, Q. 36, A, z, BOhme is even maore definite; " as
is the harmony, viz,, the life’s form in each thing, so is
also the sound or tope of the étemal voice therein ; in the
holy, holy, in the perverse perverse,” and that is deter-
mined by the twrbe “ which Adam took in by his
imagination " and which comes into the world with every
individual form of the spirit, " hanging toit," * therefore
no creature can blame its creator, as if he made it evil,"
Signatura Rerum, XVI, 6 and 7, and XL Queslions
concerming the Sould, VI, 14, Compare also Dante
Paradiso, XVII, 37-42, " Contingency, that does not
extend beyond the page of your material, is all depicted
in the eternal aspect ; though it takes not its necessity
therefrom, no more than does a ship as it floats down the
stream  (depend wpon) that imoge wherein she is
mirrored."”

All that follows naturally from the conclusion that
neither good nor evil can have, as such, any place in pure
being ; that point of view, 15 so constantly mamtained in
the Upanmisads, Blagavad Gitd, and in Buddhism, that the
citation of & couple of passages will amply suffice, He,
DBralman, is " other than right and wrong " (dharmd-
dharmaw), and “ when a mortal has rent away what is
rightful (dharmya) and receives Him as undimensioned
(enu), then he rejoices,” Katha Up., 11, 13 and 14:
“The Lord of the world emanates neither agency
nor actions, nor the conjunction of action and re-
wiird, but it is each thing’s nature that operates?™
The lLord aceepts neither the ill nor the well-done of any
man,'” Bhagavad Gitd, V. 14-15. [n Christianity, besides
that " He makes his sun to shine alike upon the just and
the unjust,”” we find uncompromising words in Eckhart :
"1 must let go virtue if | would see God face to face,”
"God is neither good nor true,” " the vision of God
transeends wvirtues,"” " joys and sorrows are not sown in
the ground of etermal truth,” there there is ' no trace of
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vice or virtue ' : " there is nothing free but the first

cause,'" 1, 144, e;r..z,j 467, 374, 146. Were it otherwise,
Ht-. could not be spoken of as " just." So the dawn wind:
of creation must be thought of as of a double orign :
one of the Spirit, moving without motion or any why,
the other actuated by and because of past events.

It is not proposed to discuss here in any detail the
doctrime of reincarnation, pumar apddana, punar dvyifi.
We shall take'it for granted that in its original and pure
form®® this doctrine simply implied a return from angelic
to corporeal existence, in-accordance-with-a-natural-law
($asita, ytova, dharmya)® affecting all those who have not
by gnosis (jAdna, widya) already achieved a total emanci-
pation (efi-muifi), nor embirked on the angelic voyage
{devaydna) of progressive emancipation (Arama mukin), and
50 hawe neither escaped, nor are in the way to escape
from the bondage of desivous works (kdmya karma) which
are the determinants of merit and demerit (dharmg-
dharman, punya-papa). We take it for granted also, what
is perhaps less certain, that the return (punar dvartana,
avasarpana, ectc.) was originally conceived as taking
place not immediately, but in another acon, and under a
new dispensation | either in another manvanlara, or yugg,
or kalpa, or even in another pard with the resurrection of
the cosmic horse, the birth of another Brahma-Prajapati.}

It is with this last return and resurrection that we axe
primarily concerned. Granting the aforesaid premises
is abundantly apparent that Brahma-Prajipati, Purn
Son, First Sacrificer, Cosmic Horse and Tree of Life; in
far as they exist in and of the Three Worlds, could in
way have been thought of as exempt from the univ
law of litent causality, piira or wlpsta karma, For fhie
works of Prajapati, his twin sacrifices (yaja), are pre-
eminently kimya, desirous : * Prajdpati, desiring offspring
(praja-kimya), sacrificed,” Salapatha Brahmapa, 11,
4, I. Prajapati, in fact, behaves like a Patriag
(Pifr), and as such no other way or voyage can be.
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imagined for him but that of the Patriarchs, the pifyvana,
For deity takes on mortality with all its consequences :
hence in the Byhaddrauyaka Up., 11, 3, 1, the Brahman in
a likeness (miirta) is rightly called mortal, martya ; his
“ hundred years "’ are all of time, but not the timeless. !
That conception of his martality is echoed too by Eckhart,
“ God comes and goes . . . God passes away,” ** before
ereatures were, (rod was not God,” " all the Persons being
clapt into their nature vanish into the dim silence of their
interior being,” 1, 143, 218, 406G ; ** they become one,”
Adtareya Aranyaka, 11,3, 8, * whereall existence becometh
of one nest,”” Mahandrdayana Up., T, 3.

Insofar, 42 then, as Deity is in the world, he is bound by
Works, his Will or Providence, being however righteons
(dharmya) comparable to the ** ordinary will" based on
predilection; is not free: thought of as Rtaspati or
Dharmarija, still he is not above the law, not un-just.©
Free-will, in our sense of the words, represents a contradic-
tion in terms : as the Upanisad, cited above, expresses it,
and as the Buddhisi also felt so strongly, existences
are dependent on (wpajivants), the slaves of, their desires,
and that holds equally for good and bad desires, for man
and for incarmate God. Man's free will consists only in'a
freedom ot to will, a freedom to return to the centre of
his being, to identify his own will with His Will who
“ works willingly but not by will, naturally but not by
nature,’” Eckhart, I, zz5. The ordinary will extends only
to particular goods; but * the potentiality of the will
extends to the universal good . . . just as the object of
the intellect extends to umiversal being,” St. Thomas,
Sum. Th., 1, 0. 105, A. 4 hence, as Nigtsche expresses it,
“ Whoso hath not surrendered will, no will hath he'’
Free-will is not in the order of nature ; he is autanomous
(svardj) who knows the Self (@#man), but ** those wihose
knowledge is otherwise than this are heteronomous
(nyardjak), theirs are perishing worlds, in none of all the
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worlds are they movers-at-will (kdmacdrah,” Chindogya
Up., VI, 25, 2).

If we have seemed to compromise the liberty (adstifva),
lordship (aisvarva) or great-Self-hood (makdtmya) of the
Person as be is in the world, all the more majestic, more
desirable, becomes that Will that is indeed free, his will
" whose Will is him-Self," as he is *' alone with him-Self,”
ek j@ apai ap, Kabir: " self-intent,” and “ loving anly
himself," Eckliart.#* For with the Eye thai goes with
that Will, he as overseer of karma, and we denuded of our
virtues, indistinet from and unanimous with Him, are in
posse to survey the world-picture and to take an infinite
delight therein® : that picture being his and our eternal
play and dalliance, his /7[4, inhering in him-Self, our-Self—
** There has always been this play going on in the Father-
nature . , . played eternally before all creatures .
sport and players are the same," Eckhart, I, L48—" nnt
that this joy first began with the creation, no, for it was
from eternity in the great mystery, vet only as a spiritual
melody and sport in itself. The creation is the same sport
out of himself, wviz, a platform or instrument of
the Eternal Spirit,” Bohme, Signatura Rerum, XVI,
2_3_“

Two Trinities (tridhd) are mentioned © it is to be under-
stood that both are manifested (myakta) and intelligible
(7#eva) but the first (Fire, Supernal-Sun, and Spirit) isin-
formal (ariipa), the second (the Three Worlds, Earthi,
Heaven, Firmament) aspectual, (ripa) and perceptible
(dpsya). Here the Trinity is called un ' arrangement,"
dha, In the Tanttirtva Up., 1, 3, 1~4, where five aspects
of the fundamental Trinity are explained, the term
samintd,  grouping " is emploved, FEckhart speaks
similarly of the Trinity as an * arrangement " and as
* articulate speech,” the Persons being ** illuminations of
the understanding. '+

In our text the body of the aspectnal Trinity is conceived
in the likeness of a horse, “ Meseems that thou art
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Varuna, O steed , . . speeding with wings on paths fair
and dustless,” Rg Veda, 1,163, 4 and 5, and Tasthiriya
Samhita, IV, 6, 7. For Varuna was the ancient name of
the Supreme Being, Aditya, Supemnal-Sun, Child-of-the
Libérty, The cosmic horse is more fully described in the
first adhydya of our Upamisad, corresponding to Atharva
Veda, X, 7, 32-34. The Sun is his eye, the Wind the
breath of his nostrils, Universal Fire his open mouth, the
Year his body, stars his bones, clouds his flash, and he
bears angels, choirs, titans and men alike across the
nether (apara)® sea of the possibilities of existence, for
the ““sea is his kin (bandhw), his womb {yoms)." In a
similar likeness Eckhart speaks of God's delights: " The
jov and satisfaction of it are meffable. It is like a horse
turned Ioose in a lush meadow giving vent to his horse-
nature by galloping full-tilt about the field : he enjoys it,
and it is his nature. And just in the same way God's Joy
and satisfaction in his likes finds vent in his pOUTing
out his entire nature and his being into this likeness, for he
ie this likeness himself,” I, 240: compare Re Veda,
VII, 87, 2, referring to Varupa, " The Gale that is thy-
Self thunders through the firmament like an untamed
stag that takes his pleasure in the fields.”

This is o likeness (mirti) and a figure (fratika) con-
natural with that of the Tree of Life or that of the World-
wheel ;@ figure or image of the Divine Being in extension,
space pervading, not forgetting that the locus of this
spiace (dkise) is in the lotus of the heart. With
the becoming of the cosmic horse-body, that of the Three
Worlds is established (pratistha) in the Waters. The
remainder of the adhydya explains the further becoming
of the world in terms of generation and utterance, and
with respect to mortality, sacrifice, and regeneration.
The horse sacrifice is an imitation* of the divine passion
and of regeneration: and he who understands, the
Comprehensor of this drama, va evani vidvan, has verily
performed the sacrifice, and thereby shares in a more
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abundant life, both here and now in the flesh; and there-
beyond in eternity.

He, Death, Privation, willed (akdmayaf) ** Let
there be born (ja@yef) of Me a second Self ** (dvifiva
- - o @tman). By means of the Intellect (manas)
there came-about a carnal-knowledge (misthuna)
of the unspoken*® Word (vac). What was the seed
(refas), that became the Year (savivatsara), FEre
that there was no Year. He let bear him for as
long as is the Year, after that poured him forth
{asrjata).

When he was born (jata), Death (mrtyu) yawned
upon him. He gave out a cry (bhan): that
became the spoken® Word (vdc). 4.

That is, Godhead already Selfed as Tntellect, would go
out further into existence. For by and in himself, the
Father is an Intellect devoid of intellection, an Energy
that does not energise : his patemnity is only actualised
by the filiation of a Son.  The Year, Prajapati, the Horse,
is the begotten Son of God. That is God's understanding
of himself, I am that T am, the paternal Intellect’s eon-
ception of the maternal Word ; " comprehension belongs
to his paternal power,” Eckhart, I, 364, ' The begotten
(raja) is the combination (sandhi) of these conjoint
principles, begetting (prajanasia — maithuna) the means
(samidhina)," Tasttiriva Up,, 1, 3, 3.

That the Year,®® Brahma-Prajapati, the Yaksa in the
Tree of Life, the Cosmic Horse, mortal by nature and
immortal in their essence are one and the same as God's
only begotten Son incarnate, who died as Jesus but is
from Eternity Christ and Logos in the bosom of the
Father is & priori apparent from many points of view,
for example in the procession by generation, and in the
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acts of voluntary sacrifice, * himself unto himself."
* Who sees Me, sees the Father * may be compared to
Muaitri Up,, V1, 4, and VII, 11, where the Ore r.rﬂlghtmmr
(eka sambodhayily), the Single Tree (eke atatiha), is called
an '’ everlasting ‘basis for the vigion of Brahhman.!" From
the standpoint of comparative religion, from His point
af view who * left not himself without a witness," Adfs,
X1V, 17, and however distasteful this may be to individual
persuasion, the Messiah s One Person.

That the equivalence of the Vedic and Christian Sons
of God, of Horse and Lamb for example, is not even more
apparent depends primarily on the diversity of scale in the
imagery. The Indian embodiment of the only begotten
Son' is cosmic : human (panrugya) only ideally as Etvrnal
Mati, the single mirror of all existences, oot human
[manfza) as a man amongst men. Whereas the Christian
Son of God is presented historically precisely in the guise
of & mun amongst men, born of & woman amongst wamen,
in the fashion of terrestrial avatiras, having given names;
such as Rima or Gautama. The same applies to every
case in which a religion seems to have been cstablished
by a single Founder ; for example in Buddhism, where
we are given to understand thar the man Ganlama,
Siddhirtha; became Comprehensor (Buddha) at a given
time and place, These historical and local points of view
are later on transcended ; and when it has come to be
understood that Christ’s birth 15 etemal, that the en-
lightenment of the Tathigata ' dates from the beginning
of time,” then it becomes not merely evident, but can be

-accepted without anguish, that all altemative-formula®
tions (parydya) are utterances of one and the same Word
ar Wisdom.

These considerations are of paramount importance for
4 correct comparative theology. Tor on the one hand the
Year, Brahma-Prajdpati, is no more and no less a " demi-
urge * than is Chrisi-Lagos " who causes the whale
emanation " and ' effects all things,"" Eckhart, I, 130 and
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382%%: and on the other, the conception of this Christ, this
Brahma as the enly begotten is affirmed—" he could never
have had but ene Son for he iz none other than his under-
standing, Had he a thousand sons they must needs be
all the same Son,"” Eckhart, 1, 131, that holds for the
Prajapatis and Buddhas of countless acons, for Prajipati,
Tammuz, Herakles, Horus, Chnst, or " Idea of
Mubammad * i any one acon. Far too much stress
has been laid upon the humanity of Jesus: it were better
to remember his perfection.®™ What he took on was not
“':man," but human nature : the noture not of vir bit of
homo, no more masculine than feminine, " Thou art
woman, thou art man , , . the seasons and the seas,”
Svetaspatara Up., IV, 3-4 (cf. Aitareya Aranyaka, 11, 3,
8, 5): " This champion or lion is no man or woman,
but he is both,” Bohme, Signafira Rerum, X1, 43. Far
too much stress hias been laid upon his birth in Galilee ;
in reality “ thiere is no time where this birth befalls,"
“this birth remains in the Father etemally . . . who
utters in one single Word the whole of what he knows,
the whole of what he can afford, in one single instant,
and that instant is eternal.” Eckhart, I, 8t and 132
" It knew, indeed, Itself, viz., that, *T am Brahman':
thereby it became the All,'"" Brhaddranyaka Up., 1, 3, 10,
Conceive Him then not as & man but as Universal Man,
Person, Fire, or Light : or for easier comparison, asthe
Lamb of God, for it may be easier to see that sacrificial
lamb and sacrificial horse or bull are equivalent illumin-
ations of the understanding. Agnus Dei, Agni Deva.
As for muthuna, " progenitive pair,” and muithuna,
" begetting ' : generation can only be spoken of with
reference to the interaction of conjoint principles, thess
being here, as also in Cliristian theology, the Knower and
the Known, the Act and the Potentiality of Under-
standing ; " 'the Holy Ghost was gotten in the Word
with this same Intellect," Eckhart, I, 381 and 407, ** that
by which the Father begets is the divine nature . . . as
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being-that by which tha generator generates,” St. Thomas,
Swum. The, 1, Q. 41, A. 5. Our text takes for granted the
second of the conjoint principles, the unuttered Word or
Understanding, vdc: but we know from other and
abundant sources that She is the divine Nature, Prakyti,
Aditi, Viraj, the Waters. She is the silence in Godhead,
every possibility and promise of existence, his means
whereby, the inexhaustible well of his abundance. But
inasmuch’ as God and Godhead, Heayen and Earth,
essence and nature are one in Him, it is an emission of
seed not alone on the part of Intellect, pregnancy not
only in the Word that has to be understood : it is Deity,
not any one of the Persons sepamtely that is pregnant,
“ He " brings forth.

Retas, "' seed,” is not only poured forth, but becomes
the begotten offspring, and so for example we speak of the
" geed of Abraham "' compare the account of generation
in the Adiareva Arvanyaka, 11, 5, and the Self-identity
(consubstantiality) of father and son asserted here and
elsewhere. The child is " not any new thing, but the
very seed of man and woman, and is only bred forth in
the mixture, and so only a twig groweth out of the tree,”
Bohme, XL Questions concerning the Sowle, VIH, 18.
In the Adtareya Up., IV, 1, retas, seed, is identified with
tejas, the Fiery-Energy : elsewhere, e.g, Manava Dhar-
madastra I, B, virya, " virility," '* virtue,” is synonymous.
Seed was probably regarded as the vehicle of Spirit,
prana, for "' it is prdua, verily the Self as pure Intelligence,
that grasps and animates the flesh," Kaugitaks Up I, 3:
that comes very near to the Christian point of view,  the
formation of the body taken by the Son is attributed
to the Holy Ghost . . . just asthe power of the soul which
15 in the semen, thmugh the spirit enclosed therein,
fashions the body in the generation of other men.,"” St.
Thomas, Sum. Th, 11, . 32, A.1.%

Whetlhier the Persons of the Trinity are rightly named :
though there is not a " real,” but only a possible relation-
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ship of Persons in Deity antecedent to procession, solus
ante principium, all tradition is agreed that the notion
of generation, taken from our knowledge of living things,
is with respect io the Son analogically appropriate®®
Consistency then requires diversity of sex in the comjoint
principles invoked : as explicitly in our Upanisad, 1, 5, 7,
" The Father is Intellect (manas), the Mother Wisdom
(vac), the Child Spirit (prdwa)."™ Wisdom, wic, is
rightly feminine in Vedic thought, for She is the divine
nature, the Waters antecedent to their counter-shining,
misla-prakyti, dark undifferentiated, passive Godhead @ not
distinct from the Father in the Unity, but distinguished
from him inthe eternal act of generation, as the sea is from
the sun.  So the Mother is the second Person of the Vedic
Trinity, as the Son, the Year, Prajipati; is logically the
third. Spirit, prdna, is'not her¢ a distinct Person, but
primarily an essentiil name of the Father ; and in hypo-
stasis, an essential name of the Son, The procession of the
Spirit is naturally a spiration (samivapa) . but when Spirit,
Life, becomes an essential name of the Son, then the proces-
sion, 1pso faclo, must be called a filiation.  In this sense the
birth of the Son is a divided act, "' I proceeded out of the
mouth of the Most High, to wit out of the natural con-
ception of the essential word of the divine Father
Eckhart, I, 266: and in Islamic theology, the Idea of
Muhammad is at once the Spirit of Alldh and lus son. ™
Vedic Logos doctrineg is better reflected in Greek than in
orthodox Christian doctrine.®® The problem is too com-
plex for Inll discussion Here, but it may be pu'ml;f.d out
that Vedic pfam and dharman are ' neuter ' (alifiga,
" without specific gender,” but not excluding possibility
of gender), and are to be thought of as essential names
equivilent to later Brahman and the Imperishable-Word
(aksaram) OM, also epicene: in other words, the Indian
Logus doctrine neither excludes the unity of Essence and
Nature, nor their distinction as conjoint prineiples linked
in joint procession by way of generation or utterance,
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Tt will be understood that Vedic ™ theology " takes
account of two distinet Trinities, In the one arrangement
(Agni, Aditys, Vayuw; Rudra, Vispu, Brahma) the
Persons are distingaishied by their natures (the character-
istic gunas being tamas, saltva, and rajas) ; the names are
essential and the elations mutual and reversible, so that
any two may be thought of as aspects or emanations of the
first, there being no logical order of manifestation. In
the other arrangement (Supemal Sun and Waters—or
Heaven and Earth—and Agni Vai$viinara or Ayus;
Siva, Sakti, Kumdra; Mamas, Vic, Pripa, etc), the
Personis are distinguished by naturally progenitive re-
lationships, gud Father, Mother, and Ofispring, the names
take an a more personal character, and there is a logical
urder of procession, The Christian and Indian Trinities
can only be rightly compared when it is realised that
while the Christian Father, Son, and Spirit correspond
directly to Aditya, Agni Vaisvnura, and Vayu (procession
being by way of utterance or spiration, not a generation),
Father and Son, when the latter is spoken of as begotten
by generation from ' conjoint principles " (St. Thomas,
Sum, Th,, 1,0. 27, A. 2), or as " his understanding of
himself," correspond also to Manas and Prina, and to
Agnl and Agni Vaiévinara (" born of the Waters " or
** born of Earth,” and whose niture is exemplary). There
‘is lacking, then, in the Christian formulation, when the
Son is thought of as natural and begotten, that Person
who should be the second of the "' conjoint principles,”
which principles can be no other than his Essence and
his: Nature ; no ' Wisdom "' or * Nature,” corresponding
to Vic or Prakrti, is recognized as a Person in the Christian
arrangement of God. It is true that Chost takes on
fleshly nature from—"is natured by "—the Virgin Mary,
and that she is therefore called the ** Mother of God," but
that is not with respect to his eternal procession, merely
with respect to the accident of his birth in Galilee,
Abstracted from eventinl genemation, Christ is motherless,
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It is only in eifect and tacitly, if not under protest, that
with the Assumption and Coronation of the Virgin, and
Mariolatry generally, that Mother Nature, Wisdom,
natura naturans, Prakrti, Vac, Maya, is restored to her
numinous bridal throne.

That is made explicit when Eckhart says that it
is: God who has the treasure and the bride in him,"
1, 381, "' the Godhead wantons with the Word, I, 388,
“ from the Father's embrace of his own nature comes
the eternal playing of the Son," I, 148, " where personal
understanding keeps to its unity of nature and has
intercourse therewith, thereé the Father-nature has
maternal  names and is doing mother’s work, for it
is exclusively mother's work to receive the sved of
the eternal Word,” and in the divine light ** stood Mary
always, bearing her divine child," I, 404, as naturally
follows if we take it that Christ’s birth is eternal, ™
Nothing here contradicts that the Spirit is the common
spiration, common love and mutual regard of the Three
Persons.

With our Upanisad, 1, 1, 2, fasya samudre yonih, " in
the sea is his womb,” may be compared St. Augustine,
Sermonde, 124, processit | . . de wlero virginali; Eckhart’s
*in the bare chamber of the virgin heart of their chosen
vessel Mary . . . out of chaos a shining spiritual soul
emerged,” I, 463, 464 ; and Petrarch, Vergine bella, che
di sol vestita, coronata di stelle, al sommo sole piacesti si
che'n te sua luce ascose, "', . . to the Supernal Sun thou
didst seem so fair, that in thee he hid his Light," a note-
wurthy parallel to the many Vedic passages in which the
Angels are represented as seeking for the hidden Sun or
Fire, and finding him reflected or brought to birth in the
Watets. Dante, " Virgin Mother, danghter of thy Son . . .
fixed goal of the etemnal counsel . . . in thy womb was lit
again the love under whose heat in the eternal peace this
flower unfolded,” Paradise, XXXIII, A * Tantrik "
ideology of this kind is charncteristically developed in
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the gnostic conception of Sophia as a primordial Aeon,
and especially in Valentinian gnosticism, where the Pro-
pater Bythos has for his " Sakti " Ennoia, " Thought,"
or Sige, ' Silence," from whom are begotten Nous and
Aletheia as first principles of manifestation. Finally, it
miy be observed that in the systematic language of the
Byrhad Devatd and Nirukta, the Father would be called
a celestial, the Mother & chthonic, and the Son an
sertal divinity,

‘' For as long as is the year ' : that long time would be
the same as the “ might "' of the deep sleep of Brahman,
as distinguished from the following “'day" or "year''of the
Bralunan’s waking, during which the horse runs free, as
explainedin the seventh stanza. Cf. Mdnava Dharmasasira,
1, 12, lasminande sa bhagavdnusitvd parivalsaram.

“ The Year is Prajapati,'’ Masin Up., I, 5, 14: " the
Year, verily, is Prmajapati, is Time (%als),* the nesting-
place (nida) of Bruhman, Self . , . this formul Time is the
-great ocean of begotten existences (praja) . . . this whole
‘universe here, and whatsoever of weal or woe may be
seen therein . . . he who ofers and likewise he who receives
the offerings . . . Visou, Prajapati,)’ Maitre Up., VI,
15-16, " for the Brahman has two forms, Time (kils)
and the Timeless (akala)," 1hid.

That is, while the Son " remains within as essence and
goes forth as Person , . . things flowed forth finite into
time while abiding infinite in eternity . , . in this image,
everything is God ; sour and sweet, good and bad, all
-are one in this image," Eckhart, I, 271, 285, 286,

* Death yawned upon him,"** that is upon the new-
born Year, now God has taken on mortality, mirplom @
vivesa, Rg Veda, 1, 164, 32 existence, life, is a modality
of being naturally subject to mortality, “ sure is death
for the born, sure is birth for the dead,"” Bhagavad Giia,
I, 27, cf. the vision of Deity there as all-devouring
Fime, Ch. XL

" Hegaveoutacry " : viz., " the hidden name whereby
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thon didst beget all that is and shall be.," Rg Vada, X, 55,
2, wording (vic) is indeed his Word (vdc), Brhaddrasyvaba
Up., 1,31, 1, Cf Rg Veda, I, 163, 1, Thy great birth
from the Pleroma (purisa) and from the sea {samudra),
0 Steed, is to be magnified, in that thou didst neigh
{akranda) when first born, whose are the wings of
the falcon and the limbs of the deer "' ; and Taitfiriya
Savilid, IV, 2, B, " When first thon didst cry on
birth, srising from the sea, the foam, that is thy famed
birth, O Steed.” " In the beginning this (universe) was
unuttered (avydhyta) " Maitri Up., VI, 6; but by that
utterance (syihyti) of Prajapati’s, in which all things are
called by their essential pames®® their existence was
poured forth (aspgram),*® *' for all thess existences are
Principles (manas, " Intellect ') %4 Padicavimsa Brahmasis,
Y1 6, 14, 20. " Ome shonld know that all these verses
{re), all these Vedas, all sounds, are merely one Utterance
(eyahypli), verily Spiration (prdpa), Spiration verily the
virses," Aitureya Arapyaka;, T, 2, 2. Just as in
Christianity, " God spake never a word hut one
Eckhart, T. 148, “in this only Word hLe spoke aull
things."" I, 377, for ** the Word of the Father is his under-
standing of himself,”" T, 146, "' the Father spoke himself
and all crextures in the Word _ . . to all creatures in his
Son," 1, 377, or again " First out of the Father there leaps
forth the Son, small but so puissant in his Godly strength
that it is he who causes the whole emanation. The
second sally is the premier angel, following hard upon the
first event. It speeds apace . . . so charged with power
that given & thousand or more worlds they would be
wanting I capacity ere the first issue had been spent. |, , .
One unigue throw with the world a sheet of witer and the
water would fail ere the circles died away,' Eckhart, 1, 130,

He, Death, bethought himself, * Verily, if I shall
intend against him, I shall make the less food for
mysell.” With that Word, by that Self, ke poured
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forth (asrjata) all This, whatsoever : the Rg, the
Yajur, and the Sima Vedas, metres, sacrifice, men
and beasts.

Whatsoever he poured forth, that he began to
cat (ad). Verily he devours (ad) everything : that
1s the Liberty (adititva) of Aditi. He who knows
thus the Liberty of Aditi becomes an eater of
all things here, everything becomes his food
(anna), 5. '

The first part eomtinues the thought of the preceding
stanza, and needs little explanation. * The less food,”
e, the less life. ™ With that Word, by that Self,” viz.,
from the mouth of the Year, Prajipati, and bere we must
understand a neighmg of the Horse.

" That he began to eat': that is Death, Godhead,
began to live, to exist as God : as we have already seen,
God’s existent being depends on his existent world no
less than its existent being depends on him, each pre-
supposes the other, Not in causal relation, but in
reciprocity and simultaneity, here there ** 1s no distinction
save outpouring and outpoured . . . they are one God . . .
begetter and suddenly begotten,” Eckhart, 1, 72.

It is that same fiery mouth that utters all existences,
and whereunto they hasten back; in our Upanisad,
L, 1, 1, “Universal Fire his open motith,"" of, Maitni Up,,
VI, 2, " all-devouring Time," Bhagavad Gud, X1, 32,
kalo'smi . . . lokdnsamdharivm ika praveilal, © I am
come-forth as Time, for the destruction of the worlds,”
and Rg Veda, 1, 164, 44, "' one of these (Agni) maws down
at the end of the year,”

As for the " Liberty,"” adifitva, of Aditi: this is the
fundamental meaning of the name Aditi, the ancient
Mother-goddess, the supreme feminme power in  the
Vedas (e.g., Ke Veda, [, 89, 10), second Person of the
Trinity, Muhadevi and Sakti of later texts. Aditi is the
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mather-mate of Varuna, who as sprung from Her, though
not by generation, is pre-eminently Aditya, Child of the
Infinite, and Supernal-Sun: Mother-Nature, the same a5
Viraj, “ Sovran-Light,”" from whom all things ™ milk *
their specific virtues and proper operation, Athona Veda,
VI, . VOI, g-10, and IX, 1: Ve, the means of ntter-
ance; Apak, the Waters, all the possibilities of existence,
un-limited (a-dite) by particular conditionings Makdmayd,
Bolume's Magic, *“a mother in all three worlds, and makes
each thing after the model of that thing's will , . . a
creatrix according to the understanding, and lends itself
to good or to evil . , , ground and support of all things,”
Sex Puncta Mystica, V, 11 and 20: '‘Tao," as the
“Mother of all things,"” Tao T Ching, 1, 1. * Contained
m the Father as nature . . . wherefore he is omnipotent
« .+ « for the Godhead has all things #» posse . . . (and)
flows into creatures. [t gives to each as much as it can
hold ; to stones their existence, to the trees themr growth,
to birds their flight, to beasts their pleasures, to the angels
reason (7 se, Intellect), to man free nature (sc. free
will),"” Eckhart, I, 371-372: that is, to every existence its
own virtue and idiosyncrasy

So then, nirgupe Brahman, amirts Brahman, are the
same as Aditi, Virdj, the Waters ; and the Bhagavad Gila
is in complete accord with Vedic tradition when it declares
" My womb (yom) is the Great (mahat = para = wirgua)
Brahman ; in it I bestow the germ (garfiha), thence
cometh the becoming (saniblizva) of all existences,” XIV,
3¢ and further, when Krsna, after listing the material
elements of existence, adds, " That is my empirical (apara)
Nature (prakpt). Know thou my transcendental (para)
Nature (prakpls) as another (amya), as the clements of
life (jiva-) whereby the universe is held-in-being (dhdra-
yaie), know this to be the womb (yomi) of all existences,"
VI, 5 and 6. Just as in Brhadaranyaka Up., L, 1, 2, we
find samudro yowi, corresponding to Mundaka Up., 1I1,
I, 3. bralvma-yoni, respectively ' whose womb is the sea,”
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and "' whose womb is (para-) Brahman.” Krsna's exposi-
tion of his two “natures” is perfectly ' comrect”
(pramiti).* Para and apara prakyly are the same as the
Upper (parastif) and the Nether {avasiaf) Waters of Rg
Veda, T1I, 22, 3, etc.; as the ' two seas” of Varuna ¥
which are his * paunches ' or * wombs,” wdara, kuksi*
Atharva Veda, IV, 10, 3; as the ™ twin breasts " of Aditi,
Mother and Honey-whip, that * milk out refreshment,"”
life, ibid., 1X, 1, 7.

He willed, ** Let me offér up again by a further
sacrifice " (yajna). He strove, he undertook
mtension. When he had striven and was intensi-
fied, his glorious vinlity (yasovirya) went-forth
(wdakramat). So when the life-breaths had gone
forth (pranesu utkrantesu), the body (Sarira) began
to swell ($va). Yet the Intellect (manas) remained
in: the body.** 6,

He, that is the Year, Prajapati, the Son. A " further
sacrifice "' implies a former sacrifice : that was the first
procession or flowing out into existence, the taking on of
personal (pawrwgya) nature, and mortality. For all
ntterance is an incontinence . to " spend " is to "' die,”
and in taking on existence, God takes on mortality ;. that
is the Fisher King's ** debility,” the meaning of the Grail
" myth."

Utkram is nsed of ' gomg forth,'"” muoch as in our
colloquial ' passing out.” Either with respect to natural
death, whether voluntary and sacrificial as here in our
text, or involuntary asin our Upanisad, TIT, 2, r1-12, and
Kawsitals Up., 1, 2, 12-15*: or in connection with
avalarana, the * appearance on the stage of life " of an
aividra, which is at once & descent™ from heaven to earth
and a death m heaven, "' His exit thence 1s his entrance
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here,” Eckhart, 1, 132,  Falling into time, they droop
and fade,” ibid., 244. The technical squivalent of (uf-)
krama (= kramddaya, prasarana) is * procession,” with
respect to avatarayd @ as when fefas, the Fiery-Energy,
proceeds (uthramya) in the Tree of Life, as it branches
forth into space, Maitri [7p,, VII, 11, or when the Great
Yaksa resting on the back of the Waters is described as
" by intension proceeding ™ (fapasi frdnta) in the world-
tree, Atharva Veda, X, 7, 38, That Eoing out] that
incamation of the Year, Prajapati, was the * first
sacrfice;"

Now having taken on flesh in the bodily form of the
Cosmic horse or World Tree, incarnate deity would save
from its incurred mortality that body which is the sum
of all existences. He suffers therefore 3 Passion. viz.,
intension and death, that is the "' further sacrifice * ; as-
emphasized in the concluding verse, * he sacrificed himself
to himsel," and R Veda, X, go, 15, where the “ Angels **
(Persons of the Trinity), acting as sacrificial priests,
" sacrificed with the sacrifice unto the Sacrifice.” That
eontept of self-sacrifice and voluntary passion, undertaken
or sufiered to the end that life may be made maore abundant
recurs throughont the Vedas and in the traditions of many
peoples.  Here we need allude only to thé Christian
parallel, the Crucifixion on the Tree of Life : for the Cross,
the Rood, isa " tree,” the Tree of Life, its trunk the axle-
tree of being, its arms or branches ull extension on every
plane of being, *' the gift of God is the positive existence
af all'ereatures in the Persom of his Son,” Eckhart, I, 427.
The identity of Cross and Tree is too familiar to need
particular demonstration here,’! nevertheless the phrase-
ology of Bolme, Signatura Rerum, XIV, 32, may be
remarked, ** Now the flash, when it is enkindled by the
liberty, and by the cald fire, makes in its rising a cross
with the comprehension: of all properties ; for here arises
the spirit in the essence, and it stands thus: If thou hast
here understanding, thou needest ask no more: it is

34



BRHADARANYAKA UPANISAD

eternity and time, God in love and anger, moreover heaven
and hell.” Equally consonant with the thought of the
Vedas and Upanisads are Swinburne's moving lines |

“"The tree many rooted
That swells to the sky
With frondage red-fruited
The life-trée am [ . . .
In me only the root is
That blooms in your boughs . . .
My own blood is what stanches-
The wounds in my bark. .. ."

The efficacy of the ritual sacrifice (karma, yajia), that
the ritual undertaken with a given end in view assuredly
procures that end, is by no means denied in the Upanisads.
The end in view, bowever, is & renewal and magnification
of life, not an absolute emancipation from mortality,
Knowledge alone, That arf thou, is the realisation of
immortality, in or regardless of any here or now. So then
there is a higher sacrifice, his who understands, ya evars
veda, the ritual not only in its imitative operation here,
-asa thing per-formed,™ but in its intrinsic-form as a thing
un-formed, re-turned, there in the uttermost Empyrean,
the Iotus of the heart. And that applies not only to
specific rituals, such as the horse-sacrifice or offering of
soma, but to all the functions of life, which if they are
‘undertaken blindly and desirously increase the sum of our
mortality, but if undertaken undesirously, and unselfishly
but Self-ishly, and with an understanding of their spiritual,
transubstantial equivalents, are by no means ubstacles,
but rather ways of enlightenment. What is here involved
15 transformation (pardvytis, ablisambhava),™ or in terms of
psychology, sublimation ! in religious extension, " Except
a man be born again.”" Al that is further developed in the
Bhagavad Gitd, e.g., IV, 27, 32 and 33, " Others pour out
as their sacrifice all the functioning of the senses (indriya-
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karmdn) and all those of life (prane-karmdpi) in the fire
of the discipline of self-restraint (@masasiyogdanan)
which is lit by wisdom (jfiana-dipile) . . . many and
various are the sacrifices thus outspread before the face
of God (Braliman), but all these are by way of works,
which if thou understand is thy release : better than the
sactifice of any objects is that of wisdom, therewith are
works tmdone in gnosis (jfidne parisamdpyate), naught
TEmMaIMNg over."

Returning more directly to our text, what was the body
of the horse suffers corruption and * swells up,"** it is
no longer a living horse, but de-natured, its horsiness
(#fvatla) has gone out of it. The flesh becomes * food
and life for other existences, as before explained. Intel-
lect, the Principle of existence, Self-same in the Father
and the Son, only remains incarnate, though in another
nature and other individual existences or permutations
(parvpdma) : for That “is indestructible, perpetual,
unborn, undiminished, not slain when the body is slain,”
Bhagavad Gita, 11, 20 and 21. So, just as we saw pre-
viously that the living universe had no ' first ' beginning,
S0 now it is asserted in another way that the universe is
without end, sicus eral in principio, e ninc ef semper, in
saecwla sacculorim,

He willed, *“ May this my body be renewed
(medhya), may 1 thereby be Selfed (@manvi)
again. Therewith there-became-again (samabha-
vat) a horse (asva). * That horse (a$va) has-
been-made-whole (medhyam-abhid), he thought
(##7). That is verily the horse-whole-nature (asva-
medhatva) of the horse-sacrifice (asvamedha), He
knows indeed the Asvamedha, who knows it thus.

He beheld him intellectually ({am . . . manyata),
not restraining him. After as long as is a vear, he
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sacrificed him to him-Self. Other sacrificial beasts
(pasu) Lie delivered over to the Angels. Therefore
they sacrifice the victim dedicated to Prajapati
as though to the Several Angels (sarva daivatya)-

The Sacrifice-that-is-the-horse (a$vamedha) is
verily he who intensifies (fapafi) @ it-Self is the
Year, Prajapati. This sacrificial fire is the Sheen
(arka): the Three Worlds (lokah) are its Hypostases
(@manah).

Twain are these, the Sheen and the Sacrifice-
that-is-the-Horse (aSvamedha), Yet again they are
One Angel, even Death (mriyu). He who knows
thus, forfends mortality (punar mytyw), death
(mriyu) gets him not, Death (mpfyn) becomes him-
Self, of these Angels he becomes the Unity,

This last section of the adliydya describes the resurrec-
tion of the Horse, the perpetuation of life. Here the
meaning of medkya is of primary importance. The word
medhya is commonly rendered ‘' sacrificial,” “ fit for
sacrifice,” but these meanings are secondary to the primary
sense of "' fit," " strong,” " vigorous,™ ** whole,”' ** virile,”
“free from blemish.”" These primary meanings are the
valid ones in our context, for the sacrifice has been made
already, and now life is renewed : there is a resurrection
and rebecoming of the horse, a new, re-newed, horse-
nature, horsiness has been made whole again,

" Beheld him intellectually,” that is “ remembered
bim ** for as long as is a year "' : that means kept him,
these Three Worlds, in living being throughout the cycle of
angelic time, the life-time of a Brahma-Projapat, thatisa
“day " of supernal time, during which the Braliman
" wakes." His remembrance is our existence.™ But as
the soul ** honours God most in being quit of God," * it
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remains for her to be somewhat that he is not,” it is
" God's full intention” that she should * relinquish
heér existence,” that ' means thﬂ death of the spirit,''™
50 in ‘' strange words she prays * Lord, my welfare liesin
thy never calling me to mind," Eckhart, I, 274 and 370,
That point of view is implicit in the conclusion of the
adhydye, where the Comprehensor forfends mortality,
becomes im-mortal in full identity (sdvufya) with Death.
Immortality is not eternal life, but a never being bom,
for only what is mever born can never die: Death-
absolute transcends existence and non-existence, saf and
usat at once, all good and evil. Inthe meantime, existence
is the primary good, the ratsom d@’élre of the sacrifice,
“ nothing can wish it did not exist,” He canmot in Person
will the nen-existence of his worlds before the end of tume,
** these worlds would be destroyed did T not work works™
In'-'mgumd Gita, 1T, 24, who willed that he might have
sions to the end that he might " work works™
Bfﬂmf«mpyaku Up.. 1,4, 17. Note that to “ work works,"
karmand K, is also a technical expression equivalent to “ to
perform sacrifices,” * celebrate offices.™
* Not restraining lum "' : that i5, permitting the cycle
of existence; our ** process of evolution,” to run its course
without interference, subject only to the natural con-
sequentiality of accidents, the latent (apiirva) and unfore-
seen (adysta) working of past events.  As we have already
seen, what He bestows is life (prdma), not mode or species |
" He emanates neither sgency nor acts,” s karlatvanna
karmag smn it is the proper-nature of each thing that
operates,” svabhidvastu pravariale, Bhagavad GG, 'V, 14,
‘ what should restraint effect 2 " nigrakah ki kﬂﬂ$yﬁ1l
shid., I11; 33, Wisdom lies in the knowledge that it is not
*1,” not “Self " that acts, ** 1 do not anything” should
Le think whois a bridled-man™ and knows the suchness,”
sajva Feomeitharomits yullo munyet tattvavid, ibid., 'V, B,
thus acting unattached, Eckhart's willingly hnt not
from will," ke is liberated-from-the-pairs (uivdvandval)

35



BRHADARANYAKA UPANISAD

loosed from bondage (bandhdt pramucyate), V, 30, attain-
ing, in the terms of our text, the Liberty (adititva) of
Aditi.

So then at the end of the' " year,” cosmic or terrestrial
-85 the case may be, the horse is sacrificed, its life-breaths
returning to him whose image it is, not as he is in
hypostasis (dirfiva dtman), but in the Unity, there * the
San i5 lost in the unity of the essence,”” Eckhart, 1, 275.

« oJust as all " souls" (bhifd@ni) are returned into His

)miivarﬂl nature at the end of time, Bhagavad Gitd, X, 8,

" so the “ soul " of the horse is returned to its source when

it is ritually slain: that is dome with an end in view,

that life may be renewed, just as at the beginning of

time, of any time, in the spring of the ' year,” all

* sonls™ are poured forth again from their latency in
fyim, tbid.

The cosmic ASvamedha is the willed Passion of incamnate
deity, begotten Second Person (dwifiva dtman), this his
further sacrifice being a denial of the will to life, as the
first was its assertion. But this Passion and formally
undertaken death are not withont an end in view, this
also 15 a desirous waork, kdmya karma, and as such will
have its consequences in & renewed manifestation of life,
in another Time, when another Sun, another Horse, will
be poured out (vispst). The terrestrial Advamedha s
the solemn enactment of that Passion, to the analogous
end that life may be renewed, made viable, enhanced and
continned here and now, "1 ask the seed of the male
herse”  He who undertakes the rite accardingly, with
an eve to its fruits, wins fullness of life on earth (& hundred
years, in the analogy of His " hundred years "), wealth,
offspring, cattle, whatever he desires here, and therewith
also the world of the Patriarchs, after his death - that is
not a final emaneipation, for the natural reward of inter-
ested works is inevitable, he must return again to renewed
birth, purar apidana, and other deaths, punar mpiy,

| He only who knows, who understands, who realises and
39 53



‘A NEW APPROACH TO THE VEDAS

so performs the rite intellectually, who knows Self-
cvidently that the horse is transubstantially Prajapati,
thie Year, the Son, wins either now or in doe course,
according to the perfection of his realisation, back to
Intellect, to Brahman, and i= thus delivered, he only
forfends mortality, being one with Death, in and of the
Supreme Identity, One Angel.

'*“Farfends immortality," then what? That is, in the
last analysis beyond our ken, which can extend only to
the operation of the Persons, that is beyond the ken of
God himself as Person, ** he knows or knows not," as the
Rg Veda, X, 120, 7, expresses it. For the thing known
being in the knower always and only according to the
mide of the knower, existence can know only of existence.
He only 15, without a second whom he might know, or by
whom He might be known. So then be only “ who
knows ' 1 am Brahman * becomes this All . | | whoeyer
worships any other Angel than him-Self, thinking * He
is one and 1 another,” he knows not, he can only be
likened to a sacrificial animal ft to be offered to the
Angels," Brhadaramyaka Up., I, 4, 107

What lies there bevond the order of nature, on the
farther shore of time, is compared by the Veda either to
dreamless sleep, or to a fourth state of simultaneouns sleep
and waking ; that corresponds In Christian phraseclogy
to the " idleness ** or * silence,” and to the simultaneity
of " eternal rest and eternal work.” None of this is
intelligible to the reason, being inexpressible in terms of
thesis and antithesis. Let ns see nevertheless what Vedic
and Christian. seers have told of that primordial and
modeless state of being.

It is implied in the doctrine of reflection, that the Self
15 present in the world throughout time, and that the
world-picture and all therein is similarly present to the
Self throughout time, ** He, Varuna, numbers the winkings
of the eyes of men," Atharya Veda, 1V, 16, 4, " not &
sparrow falls to the ground without thy Father's know-
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ledge.” What this involves for the individual is very
clearly explained in our Upanisad, 111, 2, 1z, where it is
said that when a man dies, “ what doss not go out of him
15 the name (#dma, " noumenon '), that is without-end
(@nanta), and inasmuch as what-is-without-end is the
Several Angels, thereby he wins accordingly the world
without-end."” The Several Angels is the Trinity of
Persons, as explained below, p. 64, The notion of
“mname " has to be understood in connection with that
doctrine of the Word, wde, and that of the utterance,
wyanyh, of the worlds . * name " is ** idea," and what is
meant by the endlessness of names in their persistence as
prototypes of acts™ i the consciousness that is the Self,
whose remembrance (manana) is our existence (sthils).
That is a persistence, ‘as it were of ' art in the artist '
(Ecklart, 1,285), in the Triune Intellect, or Buddhist
Alava-vijiidna, what Eckhart calls our ' storehouse
of ideas and incorporeal forms," 1, 4oz, “ God's art,”
I, 461, " all credtures in their natural mode are exemplified
in the divine essence,” 1, 253, That eternity of individual
prototypes of all the accidents of being is by no means the
same thing as an individual immortality of the soul, as
now conceived, in no way a reward, but purely abstract
and ** nominal.” That is brought out very clearly in the
Kausitaky Up,, 11, 12-15, where the immortality of the
angelic powers of the soul iz not with respect to their
specific [ntegration as a given individual, but with
respect to the retum of the several powers or elements of
consciousness to their single source in the knowing Self,
almost literally in the words of Eckhart * combining with
each divine power she is that power in God,” I, 380.
That loss of creaturehood, and therewith loss of God
as an external object of devotion Eckhart calls the
“lowest death of the soul on her way to divinity,”
I, 274.

We do not mean to say that a perpetuity (sthavila) of
individual consciousness without further change of state

4L



A NEW APPROACH TO THE VEDAS

during part or all of time, and corresponding more nearly
to-the popular idea of immortality, is excluded from the
possibilities of existence. On the contrary, such per-
petuities are envisaged as attainable by those who are
not yet Comprehensors, but are in the wiy to understand,
or have acquired merit by good works, Such a perpetuity
14 i one or another of the lower planes of angelic existence,
where the angels-by-works enjoy the fruits of works:
Here at the best she reaches the Empyrean heaven, and
finds herself in her eternal prototype, her * name " written
in the Book of Life, herself as she is in the manifested
Son. There " when the soul puts off her creature
nature there flashes oul its uncreated prototype (= ndnu)
wherein the soul discovers herself in uncreatedness | . .
according to the property of the image,"” Eckhart, I, 275.
That is, she finds herself in the c:l:rl:ip!:u’ Chrost, Lamb,
Horse, Prajipati, the Year. in her " potential, her
essential, intellectnal nature . . . revealed in its perfection,
in its flower, where it first burgeons forth in the ground
of its existence, and all conceived where God conceives
himself—that is happiness,” Eckhart, I. 290 and B2.
The-m being ' one with God in operation " (pravariana),

"ereatures are her subjects, all submitting to her as
though they were her handiwork,”" Eckhart, T, 290.
“ There perfect, ripe, and whole is each desire; in it
alone is every part, there where it ever was, for it is not
in space nor hath it poles,”” Dante, Paradiso, XXII,
64-67. There the will, being well-mgh naughted, is
well-nigh free ;  for as Boothius expresses it, ' the nearer
a thing is to the First Mind, the iess it is tnvelved in
the chain of fate "' ; that is, the nearer any consciousness
may be to the centre of the gyroscope of cansal becoming,
samsara, bhava-cakra,® the less is consciousness deter-
mined or canstrained by external necessity, the more
autonomous.

But however glorious, however desirable such an
estatc may be, whatever bliss beyond imagination
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(Brhadaramyaka Up., IV, 3, 33, Taittiriya Up., 11, 8), as
" this i3 not the summit of divine union so it is not the
soul’s abiding place," Eckhart, I, 276, cf. 470, ** that is a
resting place (vidrdma), not & re-turn (mizptd),” actually
" there is no extinction (wirvdpa) withont omniscience
(sarvajia),” Saddkarma Pupdarika, V, 74, 75, " not till
she knows all that there is to be known does she cross over
to the unknown good,” Eckhart, I, 385. So this is neither
from the Indian nor the Christian point of view a final
end. For that "' eternal nuture wherein the soul now finds
herself in her exemplar is charactenised by multiplicity—
the Persons being in separation. . . . Now Christ says :
‘ No man cometh to the Father but through me” . . .
Though the soul'’s abiding place is niot in him yet she must,
as bie says, go through him. This breaking through is the
second death of the soul and is far more momentous than
the first,'" Eckhart, I, 275: *“ he invites us to enter by
the door of his emanation and returmn into the source
whence we came forth . . . the gate through which all
things return perfectly free to their supreme felicity,"
Eckhart, I, 400. That answers to the Vedic image of the
Supernal-Sun, Aditya, as the gateway-of-the-worlds
(loka-dvara), whereby there is an entrance (prapadana)
for the Comprehensor into Paradise (prdwdrdma, play-
ground of the Spirit) but which is a barrier (nirodha) 1o
the foolish (avid), Chandogya Up., V111, 6, 651 * there
is no approach by a side path here in the world,” Maiiri
Up.. V1, 30; * Purusa, of thé cast{e) of the Sun . . .
only by knowing Him does one pass over death
Svetasvatara Up., 1, 8. 1t is also as the Supernal-Sun
that Vignu is called the ** door-keeper  of the Angels,
and opens for the understanding sacrificer this door,
Aitareya Brahmapa, 1, 36. That * Agni arose aloft,
touching the sky: he opened the door of the world of
heaven, verily Agni is the overlord of the world of
heaven,” ibid,, I1I, 42, corrésponds to the myth" of
Christ's ascension and being seated in condominium at
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the right hand of the Father, Kristos and Agni, Son of
God, and Sacrifice reflected on the Supernal-Sun, are
that one Angel with the Flaming Sword who guards the
gates of Paradise, and one Way-leader on the namow
path that leads across the Upper and the Nether Waters
to the Grail Kingdom. There proven by degrees, per-
fected (sukyts) man, emancipated from individual
modality, takes his seat at last with Brahman on " the
seat ' Far shining', .. which is ''Wisdom ' (prayia)
.. . and the throne ' Unmeasured Life' .. _and to him
Braliman says, ' The Waters verily are my world, and
are thine,'" Kaugitaki Up., I, 3-7. So he comes
into Lordship (arsvarya) over all the possibilities of
existence.

But that Plenum (pfrpa), that Wisdom (prajia), that
Self (dtman), and Spirit (prdpa) are not the end®*®
There remains for the soul thus lost in and one with
(sdyujya) the Father a last death, parimara, parinirvdna,
fana al-fand, the " Drowning " and ** Despiration " . there
where “ God himself gives up the ghost . . . abiding to
himself unknown, in agnosia and a-perceplion " she must
give up her-Self and God him-Self in a naughting of their
common '’ name "' and coincident intrinsic " aspect," there
she must abandon “ name and aspect,” however ideally
conceived. . . . " Everything must go. The sonl must
subsist in absolute nothingness. . . . The third nature
out of which the soul goes is the exuberant divine nature
energising in the Father . . . the soul has got to die to all
the activity denoted by the divine natore if she is to
enter the divine essence where God is altogether idle®®
This supernal image is the pamadigm whereto the soul is
brought by her (last) dying . . . dead and buried in the
Godhead and the Godhead lives for none other than
itself,”"* Eckhart, [, 274-278 : so also Blake, ** I will go
down to self-annihilation and Eternal Death, lest the
Last Judgment come and find me unannihilate, and [ be
seiz’'d and giv'n into the hands of my own Seli-hood.”
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Those are sayings no more comfortable than the hardest
to be found in Indian scripture, and correspond to what is
said when our Upanisad speaks of Death as the last end
and meaning of our life, or when the Stnyavidin exhausts
the categories of negation in defining man's true goal,
That is the Liberty of the In-finite, aditer-adititva,
Briadaranyaka Up., 1, 2, 5, " free as the Godhead in its
non-existence,” Eckhart, I, 382: “When [ go back
into the ground, into the depths; into the well-spring of
the Godhead, no one will ask me whence I came or whither
T went,” I, 143:

This end is hidden " in the darkness ol the everlasting
Godhead, and is unknown, and never was known, and
never will be known," Eckhart,*® being in its pature and
by definition unknowable. There Self—our-Self, him-
Seli—both sleeps and wikes, sees und sees not, at once
fontal and inflowing, modeless and modi-fied, that is all
one and the same to the Supreme Indiscrimination.
Though we speak of that sleeping and that waking as
nights and days of supernal time, that night and day,
darkness and sunshine, are not like ours in succession, but
simultaneous. For there there is no distinction of
unknown potentiality and conscious act: and that is
precisely what, Vedic ka, we cannot understand. who
proceed from potentiality to act, and think of ** being "'
onlyin terms of consciousness.

That what we cannot understand is not therefore
remote from us, ** Heaven is at all points equidistant from
the earth," Eckhart, 1, 172 ; nearest and dearest, nesting
in the lotus of the heart, inaccessible to knowledge, That
art thow. Whether we think of That as Selfed and form-ad
in Person, or of the Person as therein Self-less, name-less,
form-less, it is all One Angel, One transcending knowing
and unknowing, gnosis and agnosia. It is just " as these
fowing rivers that tend toward the sea, their name and
aspect are shattered, it is only spokenof as *Sea " ' Prasna
Up., VI, 5: " as the drop becomes the ocean . . . so the
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soul imbibing God turns into God." Eckhart, I, 242. In
the words of Ruysbroeck® * traversing all worlds of
being . the rivers pour ceaselessly into this ocean .
whence tluam 15 no return . . . an abyss of II:II]{nm
fathomless, limitless, and without qualities, above the
names of created things, above the names of God |
nameless, yet the central point where all names are one.
1t is the mountain erest of human effort and the abyss of
transcendent essence " ¢ thatis ' . . . nostre pics, 4 qual
mare, al qual tutto si move . . .", Dante, Paradiso, 111,
85-86.

"' His, verily, is that (true} aspect of his which is beyond
desires, free from ill, withont fear. As a5 man locked
the einbrace of a darling bride, knows naught of a within
nor 2 without, so the Person, embraced by Wisdom, by the

Self, knows naught of a within nor a without . . . Iis
desire 5 satisfied, him-Self is his Will (Adma), without
Will (akd@ma), without eare, ., , There the father

becomes not 4 father: & mother not a2 mother @ the
angels not the angels; the Vedas not Veda; a thief
not a thief . . , he s not followed after by ment,
nor followed by demerit, for he has crossed beyond
all anguish of the heart . . . he sees though he does
not see . . . tastes though he does not taste, speaks
though he does not speak, touches though he touches
not,"" Brhadirawyaka Up., 1V, 3, 21-20%: * thers"”
as Eckhart, 1, 360, quotes from the " Book of Love™
" there beard 1 without sound, there saw 1 without
light, there breathed | without motion, there did 1
taste what savoured not, there did | touch what touched
not back. Then my heart was bottomless, my soul
loveless, sy mind formless, and my nature natureless.™
There: where Void shines into Veid, Deep answers
unto Deep, unattainable by thought but all-contained
i the lotus of the leari, there is the Supreme
Identity, the source and end of life, One Angel, even
Death, the Father of Life.
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Whispers of heavenly death murmur’'d [ hear |, ,
Darest thou now O soul,
Walk out with me toward the unknown region,

Where neither ground js for the feet nor any path
to follow 7

All waits andreamed of in that region, that in-
accessible land.
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PORTIONS OF THE MAITRI UPANISAD

The following translation of parts of the Mais
Upanisad, describing the procession of the Tree of Life,
as a Burning Bush, is offered without comment ;

SIXTH PRAPATHAKA, I-4

He bears himself twofold : as the Spirit here,
(¢rdna) and yonder as the Supernal-Sun (@ditya).**

Likewise, indeed, are twain these paths of his,
an inmer and an outer; and their revolution is
accomplished with the day and night. Yonder
Supernal-Sun is verily the outer-Self, the Spint is
the inner-Sell. Hence, the motion of the inner-
Self is to be measured by that of the outer Self.
For thus has it been said @ " Whosoever 1s a Com-
prehensor, freed from guilt, an over-seer of the
senses, of washed-white intellect, whose looking'is
within, is even He."" And conversely, the motion of
the outer-Self is to be measured by that of the
mner-Self.  For thus has it been said : “ Lo, that
Golden Person who is within the Supemnal-Sumn,
and who [rom his golden station locks down upon
this earth, is even He who dwells consuming food
in the Lotus of the Heart,®=*

He who dwells existent in the Lotus of the
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Heart, consuming food, is that same numinous
Solar Fire that is spoken of as all-consuming Time.

What is the Lotus and of what modality (-maya)?
This Lotus is verily the same as Space.®® These
four airts and inter-airts are its surrounding
petals. _

These twain, the Spirit and the Supernal-Sun
go forth towards each other. One should laud
them with that Imperishable-Word OM, with the
Utterances, Bhiir, Bhuvas, Svar, and with the
Savitrd, * That Fiery-Energy of Savily, be ours the
vision of that Angel's glory, may He incite owr
Understanding,"™

There are verily two forms of Brahman: in a
hikeness (mi@rta) and imageless (amniiria). Now the
That which is in a likeness is contingent
(asatya) : the That which is imageless, essential
(satya) Brahman, Light That Light is the
Supernal-Sun.

He verily became with OM as Self, He assumed
a Trinity (fredha) : for the OM has three factors,
and it is by these that ** the whole world is woven,
warp and woof, on Him.” As it has been said,
" Beholding that the Supernal-Sun is OM, unify
therewith thyself.”

And as it has been said, again: * Now, verily,
the Chant (udgitha) is the Rune (pramava), and
the: Rune is the Chant; that is indeed the
‘Supernal-Sun, he is the Chant, he OM. Thus it
says: " The Chant is the Rune, the Inductor
(pranetra), image-bearing-light (bha-riipa), sleep-
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less, unaging, undving, of three feet, three syllables,
and again as fivefold known, hid (nihita) in the
cavern (gulta) of the keart.” For thus it hasbeensaid:
* The threefold Braliman has his root above ; his
branches are space, air, fire, water, earth and the
other elements.*® This is called the Single Fig-tree
(eka advatiha) ; and therein inheres the Fiery-
Energy (fejas) that is the Supernal Sun, and it is
likewise of the OM. Therefore one should ever
laud Him with OM. who is the One Enlightener
(¢ka sambodhayitr).

For it is said, * This Imperishable-Word is as
it were profitable, this Imperishable-Word is
transcendent ; he who knoweth this, whatsoever
he desires is his."**

SEVENTH PRAPATHAKA, 1T

This, verily, 1s the intrinsic-form (svarfipa) of the
firmament (#abha) in the vacance of the inner man
(antarbhiitasya khe) : that i1s the Supreme Fiery-
Energy (tejas), determined (abhihita) as the Trinity
(fridha) of Fire, Supernal-Sun, and Spirit. The
intrinsic-aspect of space (pabha= Gkasa) in the
vacance of the inner man—(anfarbhiitasya khe) is
indeed the Impenshable-Word, O

And by that Imperishable-Word®=*, the Fiery-
Energy sprouts forth (udbudhyatd), springs-up
(udayati) and suspires (wechvasafi, also * blos-
soms ") : that is verily an everlasting (ajasram)
basis (@lamba) for the vision of Brahman (brakh-
madhiya-). In the spiration (samirane) it has its
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place (sthana) in the dark-heat (usmpa) that eman-
ates (praksepa) Light (prakass), proceeding-up-
ward (utkramya) as in the way of smoke wlien-the-
wind-blows (semirane), as a branching-forth (pra-
Sakhaya) n space (nabha) the firmament, stem
following on stem ., . all-pervading as contem-
plative vision. . . 2*

STXTH PrRAPATHAKA. 35

He who is yonder, yonder Person in the
Supernal-Sun—I my-Self am He,

aTnNn™
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111
THREE VEDIC HYMNS

The Vedas, as we possess them, embody a tradition of
immemorial antiquity, already locally developed in
characteristic idioms, but by no means originil or exclusive
to themselves : Veda antedates the Vedas, However, itis
not so much intended here to stress this argument, as to
point out that there is little or nothing in the metapliysics
of the Upanisads that necessarily implies a ‘' progress "
with respect to the older Vedic books. The * three
Vedas "' are primarily concerned with ** Works ‘' (karma,
yajfia) and with " Genesis "' (bhdva-vptta, Bykad Devald,
I1, r20°*; perhaps also jdta vidyad, Rg Veda, X, 71, 11,
and Nirukta, I, 8): exegetical matter, such as appears
abundintly in the Atharva Veda, Brahmanas, Upanisads,
and wirukla generally, is included amongst the Vedic
liturgies only as it were by accident and incidentally.
That the language of the Upanisads is less archaic than
that of the three Vedas proves only a late publication of
the traditional exegesis, but in-no way proves, nor even
suggests to those who recognize the consistency of one
tradition in the Vedas and Upanisads, that the essential
doctrines of the latter had not ** always " been taught
to those possessed of the necessary qualifications,™  This
would fully accord with the traditional interpretation of
“"Upanizad" as "secret doctrine” or “ mystery,”
rahasya, without contradicting the traditional connotation
** doctrine with respect to Brahman.” In any case, the
history of tradition, and the history of literature, are
two different things ; and that is especially true in India,

52



THREE VEDIC HYMNS

where even at the present day it is felt that none but a
living teacher can communicate ultimate truth.
Furthermore, that is an erronecus view which des-
cribes the " beginnings " of Tudian “ philosephy " as a
process of “ syneretic ** thought, as a “ tendency to see
that all the angels are really One.”” On the contrary,
Vedic " mythology "' as we possess it represents an
already " late " and sophisticated stage in the history of
symbolism, an employment of increasingly diverse
similitudes and images, and of new-found essential names
and epithets, accompanied by a tendency towards a
conception of these names as those of independent powers,
so that a superficial aspect of polytheism is brought about,
of the same sort as that which can be recognized in
Christianity when it is said with respect to the Trinity,
“We do not say the only Ged, for deity is common to
several,” 5t. Thomas, Swm. Th,, I, Q. 31, A. 20 These
elaborations may be regarded from some points of view
as a progress in theological science, but from that peint
of view which takes into consideration that ** the angels
have fewer ideas and use less means than men,” and
holds that in a single seeing and in one idea " He”
beholds himself and all things simultaneously, and
accordingly that with the knowledge of That One “* this
entire universe becomes known,” Mundaka Up., 1, 1, 3,
rather as a decline. In reality, the notion of a progress or
decline is out of place, an absolute progress or decline
being no more conceivable in metaphysics than in art :
the thing known can only be in the knower according to
the mode of the knower,™ and that is why under changed
conditions alternative-formulations (parydya) necessarily
present themselves; each of these, in so far as it is
** correct,' and not in the measure of its complexity or
simplicity, expressing one and the same truth. All that
concerns the historian of style, rather than the expositor
of the meaning of meanings, paramdriha : it is precisely
with respect to that ultimate significance that ya cvam
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widvdn might have been said at any time, and not for the
first time when the Upanisads were finally ** published.”
A single illustration of this may be cited in the equivalence
of Varuna, Brahma-Prajapati, Vidvakarma, and Nard-
yana-Visnu, which can be demonstrated easily from many
points of wiew (cf, Vaksus, 11, p. 36), That the Vedie
Ray*® was in fact videan is shown by such well-known
assertions as that "' The priests speak in divers ways of that
which is but one: they call it Agni, Yama, Matari$van:
2+ - Rg Veda, 1, 164, 46; ' Priests and singers make
manifold the (Sun-) bird that 15 unique.” ihid., X, 114, 5;
or when Aditi or Prajdpati are identified with all that is,
tbid,, 1, 8g, 10, and X, rz1. The ideas and often theactual
locutions of the Upanisads are to be found in the Vedas,
eg., VI, 16, 35, yasfd vijinad, equivalent to ya mam
vidvdn ; and even more striking, V, 46, 1, na asydh vasmi
wimucarh na deptian punah, vidvin pathak purab' €@ piu
nesalt, I covet neither deliverance nor a coming back
again, may He that is waywise be my guide and lead me
straight,” where punar dvpttam can hardly be otherwise
understood than in the ™ later "' literatute;

A translation of the famous bhdva vrita, or " Creation
hymn," Kg Veda, X, 129, now follows ;

Rg Veda, X, 129

“ Non-existence (asaf) then was not, nor Existence
(saf) ; mneither Firmament (rafas), nor Em-
pyrean (vyvoman) there beyond :

What covered o'er all (dvarfvar) and where, or
what was any resting-place ($arman)? What
were the Waters (ambhal)? Fathomless abyss
(gahanan gambhiram). 1.

Then was neither death (mriyu) nor life (ampta),
nor any fetch (prakefa) of night or day ;
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That One breathed (dni) breathless (avala) by
intrinsic-power (svadhd), none other was, nor
aught there-beyond. 2.

In the beginning [agre), Dark-Inert (famas) was
hid (githa) by Dark-Inert (famas), This all
was fluid (salile), indeterminate (apraketa) :

Yoid (tucchi) by wvoid (abhu) was overlaid
(apihita) : That One was born (ajdvaf) by the
all-might (mahi) of mtension (fapas). 3.

In the beginning, Will (kdma) arose (samavarial)
therein, the primal seed (refas) of Intellect
(manas), that was the first :

Searching the heart (hrd) throughly by thought
(manisa) wise-singers (kavayah) found there
the kin (bandin) of Existence (saf) in the
Non-existent (asaf). 4.

What trace was stretched across below, and
what above?

Seed (refas) was, Allmight (mahimanah) was;
Intrinsic-power (svadha) below, Purposé (pra-
yats) above. 5.

Who knows it aright ! who can here set it
forth 7 Whence was it born (djafd), whence
poured forth (visrieh)

These Angels (devah) are from its pouring-forth
(visarjana), whence then it came-to-be (dba-
bhitva), who knows ?

Whence outpoured (visrsteh) this came to be
(@babhiiva), or whether one appointed (dadhe)
it or not,
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He who is Over-Eve (adhyvaksa) thereof in utter-
most Empyrean (vyoman), he knows indeed,
or knoweth not. 7.

That is what is called a “Jate” hymn: from our
present point of view it suffices that it antedates the
earliest Upanisads by some centuries. A likeness to
Upanisadic texts generally, and to our Brhadarapyaka
Up., 1,2, 1, and Maiin Up., V, 2, in particular will be
noticed at a glance. This similarity is partly one of verbal
identity (agre, sat, asal, tamas, salila, tapas, kdma, retas,
manas, hyd, tad-cha, Gnii = prdwiti, vila = vayw, avila =
wirvala, vispsli, visarjana, o), partly of wverbal sense
(ambhak, salila = dpah, tapasah-mahi = 1e&as, svadki =
maya, fakt, svabhiva) ¥ and partly of total statement.
Bandhu (= sajita) " kin " as of blood relutionship, is an
exceedingly well-found expression for the ' opposite
velation " of Existence to the Nom-existent, God to
Godhead, Essence to Nature® ; as also in Byhadaranyaka
Up., 1. 1,2. As forvajas, granted that no more is here
directly implied than * firmament " or " space,” and
that the Samkhya as o formulated system is of later
publication, v it still remaing significant that in our
hymn (not to speak of other Vedic sources) we have a
trinity of terms (lamas, rajas, and tapasab-mahi = fejas —
safiva)’® employed in their correct factorial (gauna)
senses 1o denote the principles of passivity, movement, and
essentiality, "' later " represented by the three gumas
more explicitly, and by the corresponding Trinity of
Visnu, Brahmd, and Siva. By the “ primal seed of
Intellect,” I understand rather "intellectual virility,"
" creative intellect,” than the sowrce of Intellect; cf,
Rg Veda X, 71, 2, Byhaddrayyaka Up,, 1, 5, 7, and similar
passages, where Intellsct (manas) is the fecundating
power that begets upon Utterance or Wisdom (vic).
Ampta, in the second stanza, is not ' immortality,” but
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simply life, continued existence, as in Reg Veda,
V1L, 57, 6, and equivalent to dirghamayuh in X, 8s,
19; the sense is ““peither birth nor death as yet
were.""

That “ He breathes without air” (avdia, of. later
nirvana, ' despiration ") is a profound and significant
expression, implying all the correlative of motion without
local movement, and the like, which may be properly
enunciated of the First Principle, " for (only) where there
15 a duality, as it were " (Brhaddrawvaka Up., IV, 5, 15)
could it be otherwise. The thonght is taken up and further
developed in several passages of the Upanisads, par-
ticularly the Byhadarawyaka Up., as quoted above, p. 46,
Kena Up,, 1, 8, " Know that as Brahman which breathes
(prdmiti) without breath (wa . . . prdnena) vet by whom
breath (prana) is breathed (praniyaie) ', Mundaka Up.,
IT, 1, 2, and 3, where That from which Intellect (manas)
and Spiritus (frdna) are born (jdvate) is Itself imageless
(@mitrifa), un-intelligent (amanassa), de-spirited (aprdpa),
and Taithriva Up., 11, 7, where That without which none
might breathe (prinydl) is Self-less (andtmya), indis-
criminate (awirukta), placeless (anilayana).

“ By intrinsic power " (svadhd): cf. Reg Veda, IV,
13, 5. by what intrinsic-power (svadhd) does he
move ? " and the answer in 1, 144, 2, " When he (as Fire)
dwelt difiused in the womb of the Waters (epamupasthe),
thence got he (adhayat) the intrinsic powers (svadhah)
whereby he proceeds (fyale) "' : the Waters, MIPS UG-
Brahman, unconscions Godhead, being as explained above,
the source of all omuipotence (mahimanah) and facility
(kausalya). Essence being impotent (sfari) apart from
nature ; nature being power (€ak) and magic (mdyd),
means whereby anything is done.’®* Cf. Bhagavad Gita,
IV, 6, "1 am born by my own power," where dtma-
mayayd is clearly the same as sva-dhayd, cf. mayayi in
K¢ Veda, IX, 73, 5 and 0.

“That One"” is clearly here not an existence, for
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as we have seen; his mode is modeless, in that he breathes
without breath: a similar conception is met with in
Re Veda, 1, 164, 4, where That “which supports Him
who is by way of being the first born embodiment,”
prathamans jaye-minam-asthanvantam . . . vibharti, is
itself " bodiless,” or mere literally, ' boneless,” anasiha,
that is to say, ' structureless'” ' That" is not vet
' Gplfed * (Atmanvi)—"' before creatures were, God was
not God, albeit he was Godhead,” Eckhart, 1, 430,
Tamas (as in Maitri Up., V. 2}, apraketa salila, gahanam
gamblira, etc., are all terms naturally designating the
undifferentiated, umntelligible Godhead, " which is as
though it were not," Eckhart, I, 381 asaf, non-existent,
giitha, hidden, there where * darkness reignsin the unknown
known unity," Eckhart, 1, 368, CI. p. fand Note 21,

*What covered o'er?'" That is, what and where
was the world?  fearfvar being from wverd, intensive
reduplicated form of vy, " to cover,” “ veil." The world
35 thought of as veiling the ultimate reality, of. Rg
Veda, V, 10, T, " state after state is generated, veil
(vavr) from wveil appears,” hence also the prayer,
Maitri Up., VI, 35, with respect to the Sun, ** That
face do thou unveil (apdavyrw)’ or ** That door do thou
oper.”’

Qur hymn is by no means necessarily an expression of
sceplicism ¢ it is rather wonder than a wondering that is
suggested.  Who knows * is no more "' sceptical © than
Rabir's fdsukd soi santa jinai, " who are the Compre-
hensors thereof 7" or Blake's " Did he who made the
lamb make thee?” He knows or koows not,” if
understood to mean * he knows and knows not * would
be sound theology. In the last stanza, alternative theories
of ' emanation "’ ‘and of " creation by design ” are pro-
pounded.’ In any case, the very form of the various
statements ‘and questions proves that sound ontological
speculation was by no means a new thing, for it is
inconceivable that such questions had been correctly
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formulated just @ week or year before this particular
hiymn was published.

Not only are the terms and implications of our hymn all
formally correct (pramiti), they tally also in form and
cantent with those of the Upanisads. Yet we are asked
to believe that Vedic thouglit was "' primitive "% —that
the wise-singers of the Vedic hymmus were able to express
themselves in terms that have been universally employed
elsewhere and otherwhen with a deep and known signifi-
cance, and all without knowing what it was they said.
1t is as though it were argued that the law of gravity had
been hit upon by lucky chance, long before anyone had
consciously observed that heavy objects have a tendency
to fall. Swurely our faith in uniformity forbids us to
imagine, what is outside the range of our experience, viz.,
that any sound formula, any clear statement of principles;
could have been propoutded by anyone whe did not
understand his own words, % [t would be far easier to
suppose that such a statement had been propounded in
the past by those who knew what they were saying, and
that it had since come to be repeated mechanically without
onderstanding ¢ but on the one hand, that would be to
push the beginnings of wisdom too far back for the comfort
of those who fondly believe that wisdom came into the
world only in their own day, and on the other would need
proof by some internal evidence of the presumed mis-
pnderstanding, 1 prefer to believe that wherever and
whenever a proposition has been correctly and intelligibly
stated (and that covers both verbal and visual symbalisms,
both *' scripture " and “art ') the propesition was also
understood.  Problems of ontology are not so simple that
they can be solved by 'luck " or " inspiration ' : on
the contrary there is no sort of work more arducuns than
" andition,” and here a man has need of all the power of
the pure intellect.

A version now follows of another hyvmn of creation,
Rg Veda, X, 72
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Rg Veda, X, 52

“ Now shall we tell clearly of the kindred (fdn4)
of the Angels (deva),

As it may be seen in the chanted songs, and of a
transcendental aeon (wllare yuge). 1.

The Lord-of-Increase (Brahmanaspati) like a
smith with-his-bellows-smithied (adhamat) it ;

In the primordial aecon (pdrvye yuge) of the
Angels was Existence (saf) from the Non-
existent (asaf) born (ajaval). 2.

In the primordial aeon (frathame yuge) of the
Angels, the Existent was from the Non-
existent born,

And therewith the Airts (adah), that was from
the Recumbent (utidnapad). 3.

From the Recumbent was borm the Earth
(bhdir), from Earth the Airts born:

Daksa (Pure-Act) from Aditi (the In-finite)
born;, and Aditi from Daksa. 4,

Aditi, verily, was bom, She is thy daughter,
Daksa !

From thee again were born the Angels, the Blest,
the King of Immortality. 5.

As ye Angels stood-firm (alistha) there in the
Flood (salila), each-enlinked-with-other (su-
samrabdha).

There as it were from the feet of dancers (nrivatam)
rose the pungent (fivra) dust (regin). 6.

When ye, O Angels, together with the Dis-
ponents (vatayah), expanded (apinvata) the
Three Worlds (bhuvanani),
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Then brought-ye-to-birth in the Sea (samudva)
the hidden (g@ha) Sun (sirya). 7.

Eight are the sons of the In-finite (Aditi) of
embodied birth (j@al tanvak) :

With seven She went upward to the Angels, the
Sun-bird (Martanda) She [eft here. 8.

With seven Sons the In-finite (Aditi) fared
upward to the primordial aeon (pirvyan
Fugam),

The Sun-bird She bore-hither (dbharaf) unto
repeated birth and death (prajdyai mrtyave). g.

As pointed out by Charpentier, from whose version
(Suparpasuge, pp. 386-388) the foregoing differs only in
minor details, this hymn describes creation as primarily
from the ' Recumbent," and secondarily the terms of the
stirring of the Waters by the feet of angelic dancers in a
rng. ‘That is a figure closely related to, though not
identical with that of the Chuming of the Ocean, the
Epic samudra manthana. And a5 in some other accounts
of the beginning, the dust or spray arising from the
troubled Waters becomes the Earth, the support of living
beings amidst the possibilities of existence.

The * Recumbent "™ is originally Varupa, " great
Yaksa supported on the back of the Waters," Afhara
Veda, X, 7, 38, from whose navel rises the Tree of Life,
and therein are the Angelic Host (visoe devdd); later,
Brahma, finally Nirlyapa-Visnu, That he reclines
supported in the Witers corresponds to the reflection of
his image in the Waters, as deseribed i Pasicavinisa
Brihmana, VII, 8, 1, cited above, p. 8. In that reciprocal
sense, he as Daksa is** born "' of Aditi, that isasa reflected
image, and Aditi of Daksa inasmuch as the Waters
antecedent to his shiniug, his knowledge, are but an
unrevealed possibility. Daksa, * Operation,” " Skill,” the
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“night hand " of God, Diante’s puro atto, being an essential
name, like Visvakarma and Prajapati, is rightly identified
with Prajapati, Satapatha Brihmana, 11, 4, 4, 2.%°

To render nghtly the famliar words saf and asaf is
far more difficult than might appear at first sight.
In certain passages, Briaddranyaka Up., 1, 4, 1, and
Chandogya Up., VI, 2, 2, the relativity of Existence to 4
penmissive cause (Non-existence) is ignored or rejected,
Self (atman), Person (purusa), Existence {sal) being taken
for granted as first cause. In our text and many
others, eg, Kg Veda, X, 129, 1, Brhadiranyaka Up.,
Y, 2, 1, Chandogye Up., 11, 2, 1, Taittiriya &h.,
what 15 meant by the birth of sal from asa? may
be the birth of Intellect, Self, Person, Consciousness,
from Death, Privation, Dark-Inert, Unconsciousness :
of God from Godhead, essence from nature, 1 ¢of. Daksa
from Aditi. 1In general, however, sat has the more
restricted sense “ that which exists " or “is actual,” so,
for example, Siyana on Rg Veda, VI1, 87, 6, equates sat
with jagat, the " world,” literally " that which moves "
(of course, with reference to local movement), A very
clear distinction of sa¢ from asat occurs in Atharva Veda,
X, 7, 21, " The kindreds (sc. of the Angels) understand
(viduk) the branch (Sakham, i.e., the Tree of Life, prasi-
khaya of Maitri Up,, VII, 11) established (pratisthantim,
Le., in the Waters as the manifest existence of all things)
by-way-of (swva) Non-Existence (asaf) : those-here-below
(avare) who revere (updsate) the Branch teckon-it
(manyanie} as Actuality (sat)."" Here, as so often happens,
the inverse points of view, angelic and human, meta-
physical-intellectual (parokge) and empirical-sensational
(pratyaksa) are expressly contrasted © the distinction of
the verbal roots wid and man, implying respectively
" knowledge " and " apinion,” should be noted, and it is
hard to see why Whitney should have found the stanza
“ highly obscure.” (Corresponding to these uses of
st as “real” or “ actual " or *' actual {as realia are
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“real ™), or “actunlly existing,” is that of satva as
tension in relation to famas as relaxation, and also that
of satfva as equivalént to blisida, ' living being,” "* mortal ™
(whose existence depends on the maintenance of a
tension). Yat prameyam fai sal,

In the Rg Veda genenally, satva = 7la, the Law or
Way of Heaven, and hence also * Truth.” In the same
way in Tailtiriva Up., LI, 6, safva 15 contrasted with
anpia, and quite consistently, in Maitri Up., V1, 3,
asatya corresponds to sal in Byhaddrapyaka Up., 11, 3,
In the Upanisads passim, safya is equated with Brahman,
Prathama Yaksa, Atman. Purusa, Prajipati, Prana,
Aditya, Arka, etc,, that is to say with God as he is in
himsell and as he manifests : e.g., Maitri Up., VI, 6, where
Prajipati as salya thence proceeds to utterance of the
grosser warld-forms., The symbol safya has thus a
Teference guite distinct from that of saf: but it will be
found that its reference includes and further illuminates
that of sa2 19*, That is evident from Bphadaranyaka Up.,
V. 5. 1, " The Waters (dpak) poured forth (asrjata)
Essence (satya) ; Essence, Brahman; Brahman, Praja-
pati; Prajipati ; Prajapati, the (Several) Angels "' ; and
is developed even more clearly when the reference is
analysed, as in fbid. I, 3, where -fy corresponds to the
notion of asaf : here the Brahman in a likeness (mdrfa), 11
morial (marfya), existent (sfhifa)'™ is sa, * actpal ™
while the imageless (emdfria) Brahman, not-mortal (ampla),
immanent-and-universal (yaf), is " yonder " or * in-
finite (-fya), cf. Rimanuja's glosses yedvyapakam and
tyattaditaradityarthal. In some cases the meaning is
emphasized by the use of the expression safyasya satyam,
e.g., id., I1, 3, 6, and Avlareva Arapyaka, 11, 1, 5, and
II, 3, 8, where That (Brahman) "' in which i& yoked the
ultimate reality, there it is that all the Angels beeome
One" Tt would appear then that sat must be distin-
guished from asat not as “ Being " from " Non-being,"
but rather as " Existence " from ‘' Non-existence ” :
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ie., from Being and Non-being, which are not existent
but are the possibilities of Existence,

The Vedic doctrine af Angels has pever been seriously
studied. 172 " Because of His great-Plenitude-and-Majesty
(maki-Ghigya) they apply many names to him who is
single (ehaika),' Nirnkta, VII, 4. " Because of their
Great-Self-hood (makdfmya) a diversity of names is given
to the three angels, Agni, Indra-and-Vayu, Stirya, here;
betwixt, and in the Empyrean, apparent in this or that
(world), accordmg to the orderng-of-their-stations
(sthana-vibhaga), To wit that they are powers (vibhid)
their names are different. The wise-singers in their
formule, however, say that they have a mutual origin
(anyonyayonitd, of. iboratarajonmidng in Nivukta, VII, 4,12
These angels are called by different names according to
their spheres, Some say that they belong (blulda) thereto
and are mainly concerned therewith: but Self (@@man,
i.e., Person) is nghtly-predicated as the whole (i.e., only)
distributive-assumption (bhakta) on the part of those three
foremost Lords of the World who have been separately
mentioned above. They say that the weapon (ayndha) or
vehicle (vdbama) of any (angel) are his fiery-encrgy
{fejas), "t Likewise Wisdom (vdc) is separately lauded
as «f this (sphere), as of Indra's {midmost), and as
heavenly,'* In all those lauds which are addressed
to many angels (baludevaia), and in those joint lauds
which are in the dual, the (three aforesaid) Lords are
predominant,” Brhad Devatd, 1, 6o-75, of Nirwkta, VII,
4 and 5, where the Angels are also ** members " (asga)
of the Self, and Kg Vada, V, 3, 1, where the Several Angels
are i Him" who is variously designated as Agni,
Varuna, Mitra, and Indrm,

So far, then, it is clear that the Angels spoken of are the
Selves or Persons of the Trinity (bidha, see above, p. 131)
either designated as already mentioned, or by whatever
alternative essential or personal names may be employed,
as Aditya, Prina, Prajapati, Daksa, Mitra-V: , Agni,
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Brahma, Visnn, Siva, etc, To these will correspond, of
course, alternative essential or personal names of Wis-
dom (vdc), such as Prakrti, Mavi, Urvadi, Samsvati,
Sri-Laksmi, Durgd, etc. Tt is just these bahudeatd, the
daivasya dhdman = devah of Rg Veda, VII, 58, 1, méve
yn}a!ri.fs of Rg Veda, 1, 65, the * birds-of-a-feather ™
or " fellow-nestlings "' (nifayal) of Rg Veda, X, g2, 6,
the sarva daivalva of Brhaddranyaka Up, 1, 2, 7, who
are the Visve Devih, " Several Angels,” or " Angelic
Host " in a special sense, who are so constantly lauded
in the Vedas, eg., Rg Veda, X, 82, 5, and Atharva
Veds, X, 7, 38: ulso the same as the unspecified
* Angels "' when these are mentioned as already present
‘““in the beginning," or as co-operating in the ' first
sacrifice,” as in Kg Veda, X, 0o and 129, as well as X, 72,
where ** born "' (anvajdyania) must be taken in connection
with susamrabdha, and with respect 1o such terms as
ehajatatoe and tlrelavejanmana cited above, to mean
" eannascent " rather than eventfully bomm. S far as
our text is concerned then, the Angels mentioned are to
be regarded as those of one, viz,, the premier or super-
celestinl order, that of the Aditya-mandala: an order
evetlusting with respect to time, us recognized in the
Paiicavida Brihmana, V1, g, 15 [, where the Angels are
spoken of as a “ first emanation " (prathaman asygram)
and “ enduring utterance” (sthifa wyidbptil) and con-
trasted in this respect with the coming into existence of
rational beings (mdmegyah, * men,"” * mortals'') whose
utterance is " from day to day.” We say *' order"
tather than hierarchy advisedly, because the arrangement
(dha, sanhitd) of the Persons represents a natural or
logical, not a hierarchical order ; there is no precedence
ere; 118

The mention of Yatis, here rendered ' Disponents
according to the root meaning, is of special interest :
their co-presence with the Several Angels antecedent to
local motion is implied. These “ ascetics "' are evidently
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the same as the ** Prophets " (sayah) of other texts, who
together with the Patriarchs (fifarah) are desirons of
progeny (prajakinmya, Prasna Up., 1, g), The retum
(punar avptis) of Prophits and Patriarchs alike from the
pityydnat'® course to corporeal (Sarivka) existence ina
future aeon (yuga, kalpa) is determined by the unexpended
force of former works, in other words the Prophets and
Patriarchs are the bearers of heredity. The Une Angel or
Several Angels are the givers of Life: but it is Man,
" Adam,” " Avn,” who bestows upon every existence its
specific character. Bralimi-Prajipati in relation to the
world is himself a Patrarch in this sense, his ** Works™
(karmia) or ' Sacrifice* (yaffs) ¥ in any aeon determining
his re-embodiment at the dawn of a suceeeding cycle.
In the Epic account of the Churning of the Ocean, we
find instead of the Yatis, Angels and Asuras pulling in
oppasite directions. That by no means implies an
equation of Yatis with Asuras, but rather a different
imagery, in which the Yatis as bearers of heredity are
replaced by Angels and Demans ; the latter collectively
representing the good and evil factors (dharmddharnsy)
and all other pairs of opposites (duandva) '™ which are
essential to the existence of a perceptible universe, though
they have no place, as such, in the " invisible.” As we
have seen above, the Lond of Life (if@ak ampiasya, Re
Veda, X, go, 2), who bids os but be, acts as prrmissive,
not as immediate cause of the operation of the conflicting
principlesi®e ; these contending plories, the children and
disciples of Prajipati (Brhaddranyaka Up., V, 2), are
the immediate cause of idiosyncrasy in living beings.
All that corresponds to what is called in Clinistianity
" original sin," Bahme's "' turba " : for it should not be
overlooked that the consequence of " original sin,” viz.,
the loss of innocence, is not especially the knowledge
of evil, but precisely the * knowledge of good and evil,""
“ Then brought ye to hirth in the Sea the hidden Sun ™ :
that would be the same as Agni’s often mentioned birth in
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the Waters, where lie lies hidden [i.e,, not yet reflected in
a counter-shining) until sought for and discovered by the
Several Angels. The innumerable Vedic allusions to the
finding of the Sun or Fire, lost in the Waters, in the
Depths (gwhd), or in the Darkness (femas)—eg., Rg Veda,
V. 40, 6, gélhaw siiryaris lamasdpavralena—have primary
reference to the obscuration of Light antecedent to the
Dawn of & World-cycle, and to the finding of this Light
by means of hymns or rites chanted or undertaken by
Angels or men. Naturally enough the analogous rites
are performed, and the same hymns are chanted at the
dawn of every day, or during an eclipse, to effect the
return of Lhe hidden Light. But it must not be overlooked
that the Waters, the Depths, and the Darkness, are also
the Depths of the Heart, and that for him who under-
stands, the same hymnsand rites are means to the inward
vision of that Supernal Sun of which the shining and the
darkness are without succession, nor subject to any
accident of time.

Of the begotten of Aditi, «* Children of the Liberty,"”
viz., the well-known group of the Eight Adityas, it is said
that seven return upwards, that would be by the devaydna
to the source of their being; while one remains in the
world, the manifested Sun in each of the Three Waorlds,
subject to mortality,'** Here then it i5 said that one-
eighth of deity taking on mortality, remains incamate in
the universe: elsewhere we find i statement that only
one-quarter of him is present here.  Such expressions must
not be understood to imply a partibility of fesng, but only
the incommensurability of the incalculable totality of
existences in time with the infinite unity of being in
eternity,

We have rendered ysmga as ° ‘aeon "' with intentional
regard to the dual meaning of this word as (1) a great
period of time, and (2) 2 power existing from eternity, in
and of the Pleroma,'®* Bat in our three hymns, piirvya
yuga, uttara yuga, ctc,, denote as much a place beyond
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place, Eternity qui pluce, as m ancient lineage (Char-
pentier's all Geschlechs), or a time beyond time: firoya
yuga is really vyoman, ' the motionless heaven, this
firmament is the abode of the hlest”, Eckhart, I, 170, and
that ' beyond ™' is in the lotus of the heart, the locus
of space-in-itsell (@kdsa, Maitri Up., V1, 2), "all'is
contained therein,”" Chdndogya Up., VIII, 3, " he who
knows Brahman hid (nikifem) in the cavern-of-the-heart
(guhdyam), in the uttermost Empyrean (parame vyoman),
he wins all desires and therewith alse Brahman,™
Taittiriva Up., 11, 1, cf. bralmam pitreyam, Suvetdévatara
Up., I, 5 and 7. Other terms having a reference similir
to that of “ Pleroma " include purisa and parisin in
Rg Veda, 1, 163, 1, and 1, 164, T2 ; bhitman in Chindogya
Up., VII, 23 and 24 ; and pirga apravariin in Kaugtiaki
Op., IV, 8.

That ancient supercelestial place, kindred, and time
are contrasted with the realms of birth and death, the
Three Worlds, as enduring not merely for a time, but
until the ¢nd of time ; there are the Persons, the Angels,
and the Saints, an immortal kin, ampla-bandhavak, thence
there is no return (punar dopili), no gliding down (aepra-
bhramsana, avasarpana) ; though this is not the Unity
of the Persons, not an absolute immaortality but rather a
sthayitd of incaleulable duration, not out of, but through-
out, time, This is in fact Paradise, the Paradize beyond
the Sun, accessible to the Comprehensors only : ongmally
Varuna's (Jaiminiya Brahmana, 1, 42-44), later Brahmil's
(Kaugitaki Up.,, 1, 2-7), still later also Amitibha's
(Stuikhavald Shifra).

Accordingly, at least in passages where this primordial
angelic sphere is clearly implied by the context, we cught
to render terms such as vyoman, dyaul, divi, nika, and
even yuga'®™ by " Empyrean,” “ Paradise " or " Ple-
roma,” rather thin as " heaven." For whereas Brahmi's
Paradise lies beyond the Sun, beyond the gateway of the
worlds (loka-dvira, Chindogya, VII1, 0, 5) whereby there
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is forwarding only for the Comprehensor (vidu), ibid.,
Indra’s heaven is but the uppermost of the Three Worlds,
‘@ heaven accessible to all who have done good works,
trrespective of understanding, and whence there is for
them a constant coming back to terrestrial conditions.

Rc Veoa, X, 0o

The Person (Purusa) has a thousand eyes, a
thousand heads, a thousand feet :

Encompassing (vrfvd@) Earth (bhitmim) on every
side, he rules (vfva) firmly-established (afyatis-
that) in the heart (desavigulam). 1.

The Person, too, is all This, both what has been
(bhiatam) and what is to come (bhavyam),

Even the Lord (fanah) of Life (amplasya) when
he rises-up (atirohati) by food (annena). 2.

Great as the Omnipotence (makima) thereof may
be, greater yet than that is the Person :

One fourth of him is all-existences (vi$va-bhiatini),
three-fourths in the Empyrean (divi) undying
(amyrtam). 3.

With three parts the Person is above (firdhvah), but
one part came-into-existence (abhavat) here -
Thence he proceeded (vyakramaf) everywhere,

regarding Earth and Heaven (s@Sandnasane). 4.

Of him was Nature (Virgj) bom (ajdvat), from

' Nature Person born :

When born, he ranges (atyaricyat) Earth (bhitms)
from East (pascad) to West (pural). 5.

Whenas the Angels laid-out the sacrifice (yajfam-
atanvat) with the Person for their offering (haws),
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Spring was the oil, Summier the fuel, Autumn the
offering. 6.

Him, erst-born Person, they besprinkled on the
strew (barhist) :

The Angels, the Saints (s@dhyah) and the Prophets
(rsayah) by him made sacrifice. 7.

From that sacrifice, when the offering was all
accomplished, the speckled oil was gathered up :

That made the birds and beasts of field and
forest, &,

From that sacrifice, when the offering was all
accomplished, the Verses (Kg) and Liturgies
(Sama) were born (jajiire),

The Metres, and the Formulary (Yajir) borm
(aj@vat) of it. q.

Therefrom were born horses, and whatso beasis
have cutting teeth in both jaws.

Therefrom were born cows, and therefrom goats
and sheep. 10,

When they divided (vyadadhuh) the Person, how-
many-fold (katidhd) did they arrange (vyakal-
payan) him 2134

What was his mouth ? what were his arms ? how
were his thighs and feet named (ucyate) 7 IX.

The Priest (Brahntana) was his mouth ; of his arms
was made (4rtah) the Ruler (Rdjanya);

His thighs were the Merchant-folk (VaiSya) ; from
his feet was born the Servant (Sudra). 12.

The Moon (Candrama) was born from his Intellect
(manas) ; the Sun (Strya) from his eye |
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From his mouth the King (Indra) and Fire
(Agni) ; from Iis Breath (prdna) Wind (Vayu),
13.

From his navel (nabhvah) was the Firmament
(antariksam) ; from his head was turned-out
(samavartat) Heaven (diyvaul)

From his feet the Earth (bhamih): the Airts
(disah) from his ear: so they designed (akal-
Payan) the Three Worlds (lokdn), 14.

With a sacrifice the Angels sacrificed unto the
Sacrifice ; there were established the first Laws
prathamani dharmani) :

These Almighty-powers (mahimdnah) abide in
(sacanta) the Empyrean (ndkam) from of old
(Pirve); there are the Sainis (sadhvah), the
Angels. 16.

This text, translated nearly in accordance with
Professor Brown's admirable version in JAOS., 51,
108-118, requires but little additional comment. ' Rises
up by food,” ie., “exists,” fisthati, It follows that
amiria is not here ' immortality,” but simply *' life," as
alsoin X, go, 2, where * life " and * death " are comple-
mentary aspects of mortality : in the same way we have
seen that * death " (mpdyn) may be sither Death-absolute,
the same as Immaortality-absolute, or may be * death " as
the complement to ' life * and * death.”

The second half of the first verse clearly enunciates the
same thought as that which finds expression in the Mgt
Up., V1, 1, that of the exact correspondence of the outer
and the inner tracks of the Self ; and this tends to confirm
the traditional explanation of dafangulam as ' heart.''1%%
With this curious term may be compared various measure-
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ments of the Self in the heart, mentioned in the Upanisads.
For example, the second half of our verse 1 iz literally
repeated in Svetdévatara Up., IT1, 14, preceded by stanzas
in which he, Purusa and inner-Self, is said to be aseustha-
midird, '"of the measure of a thumb," of. Katha Up,, 1V,
12, and VI, 17, and Chdndogya Up., V, 18, Again, in the
Svetd$vatara Up,, T11, 20 and V, g, we find anoraniyan
mahatomahiyal, " less than atomic, greater than magni-
tude," and vdéldgra-fatablidgasya Satadhd, combined with
ananta, that is * a hundredth part of the hundredth part
of the point of a hair," and yet * withoutend." All these
fanciful measurements applied to the Self abiding in the
heart are tantamount to ** undimensioned'” and that
15 what 15 really meant: "“so subtle is the nature of
the soul that space might not exist at all for all it troubles
her,” Eckhart, 1, 279,

As to the Perfected, the Saints, sadhvih, the siddhih of
later texts: these are to be understood, as tightly ex-
plained by Sayana,'* to be those who have long ago by
knowledge or devotion passed through the gateway of the
Three Worlds to the Empyrean paradise there bevond,
whence there is no return'** and are now abiding there a5
Angelic Powers : perhaps to be identificd with the Yatis
of X, 72, 7, and in any case partaking in the work of
creation. Just as in Christianity, ** men can merit glory in
such a degree as to be equal to the angels, in each of the
angelic prades ; and this implies that men are taken up
into the orders of the angels,” St. Thomas, Swm. Th,, 1,
0. 108, A.8: and " the man who i5 exalted above time
into eternity will do with God what he did in the past and
ilso what he does in the next thousand years . . . meaning
that in eternity, exalted above time; man does one work
with God . . . works wrought by thee there are all living,”*
Eckhart, T, 150, 151, " God made the universe and T with
him; standing as I did all undefined albeit substantial in
the Father,” T, 308. In Rg Veda, I, 164, 50, the Sadhyas
are pipve devah, " Angels from aforetime ™ ; and as
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explained in the Appendix, sddhya = muni. The Sadhya
is thus more than a saint; they are Sidhyas who in a
former mon have become the Light of the World, the
Pillar of the Universe, The notion corresponds to that of
“former Buddhas,"” or Agni’s * elder brothers " in x, 51, 6.

It will be observed that the Bmhman here (v. 12)
takes precedence of the Ksatriya, We know that there
existed in ancient India 3 conffict on this point. A very
remarkable solution is offered in the Brhadiranyaka Up.,
I 4. 13, where the spirit-power (brakma) is said to be the
source (yond) of the temporal power, than which there is
nothing higher: in other words, the spiritual power is
to the temporal power as Being to Existence, as Un-
conscious (super-<onscious) to conscious, the conscious
maturally having worldly precedence. Cf. " The lower
heart moves like a strong, powerful commander who
despises the heavenly ruler because of his weakness, and
has seized for himself the leadership of the afiairs of
state,” Lii Tzii in Wilheln and Jung, Secret of the Golden
Flower, p. 27. 1t is precisely from this point of view that
the character of Indra can be best explained ; the original
Indra (an aspect of Agni, g Veda, V, 3, 1, and bom of
truth, thid., TV, 19, 2) representing the Jegitimate Temporal
Power (kgafra), in relation to Agni or Viyu (Prina) as
Spiritnal Power (brafima) ; the "' fallen "' Indra (* deluded,”
Brhad Devatd, V11, 54) seli-infatuated, misconceiving his
position, and asserting his independence, as in Re Veda,
IV, 142 and X, 124,

We have rendered Indra tentatively as * king,"
assuming that swdra, devdndm indra, was originally, that
would be antecedent to the Vedas as we possess them, an
essential name!™ of him who is but One, not an indepen-
dent deity of alien ethnic origin, as has generally been
thought *** Fis treatment as a separate and rival deity,
often displacing Varuna, would thus afford an ancient
parallel to such cases as those of Kimadeva who are
properly speaking " powers "' of Varuna or Braluman, only
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later or popularly worshipped as independent persons :
Sri-Laksmi presenting a similar case on the Mather-side.
It is noteworthy that in the Bpiad Devatd, I, 69, and
Nirukia, VII, 5, where the Trinity consists of Agai,
Indra and Vayu, and Aditya, Indra and Vayu count
as one person™: in the Brhaddrapyaka Up., IV, 2, 2,
Indra is interpreted as * Kindler ** and as correlative to
Viraj, “ their place of conjunction is the space in' the
heart,” itid., 3; in Taithiriva Up,, 1, 6, 1.

Indra is “individuality.” The accepted etymology
connects indra with ind “'to drop,” and indu *' drop "
tespecially a drop of sema®) or mathematical point,
cl. bindu, parabindu, which " point " in yantra sym-
bolism'®* represents the I-pess, “T am,” ahavikdra,
ablinsinaton, “egoity " in Deity, and subjectivity
generally, Indry, and Indm's mther childish character
become indeed most intelligible when he is thus regarded
as a personification of the ego-principle, aham, abhimina.
That, ego-priniciple in Deity, set up as an indepandent
person, and wsurping many of the divine functions, conlkd
have developed only as (1) the king of an inferior heaven,
or {2) as a demon deliberately laying claim to the supernal
throne. The latter development seetns to have taken
place in Christianity, in the case of Lucifer-Satan, and
likewise in the Anesta, where Indra and dacva are demonic
powersi3i (of, Byhad Devald, VII, 54, * having obtained
sovereignty amongst the Daityas, puffed up with pride by
reason of his titan-magic (esura-maya) he began to harass
the Angels”). The former development took place in India,
though even here it may be observed that Indra con-
stantly appears in the guise of a Tempter, jealous of his
throne, and sending his nymphs to lead astray the saints
on carth who might displace him.*** None but the
warlike and amogant Indra introdices elements of
discord: in IV, 30, 3-5, he s represented as fighting
against the heavenly powers, and it is only by theft or
purchase that he gets possession of the heavenly soma
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which was originally Varupa's and guarded by the
Gandharya Visvavasu or Kr&inu (IV, 27,-3), 1n any
case, and already in the Rg Veda, Indra is wholly an
angel of this world.'** In effect, Indra in Brahmanical
mythology plays that part which is allotted to Mara
(Kdmadeva) in Buddhism.
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It follows that asef can be rendered correctly either 25 Noo-belng or
&5 Nog-existenee - sad either a5 Being or o3 Exiktence, an mg bkt suit
the context. The problem srises coly in connection witl © Heing -
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W0 Cf. " He lath brought me- forth His son fs the mmags of Hin
ttemal fatherhood, that I should olss be n father and being forth
Him," Eckhart, Claud Field’s Sormons, 1, 265 ef. Jii, cited by Nichol
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the wine whose viue i its jar. . . 1 met the mothers who bore me,
and 1 asked them in martage, and they let me marry them ' * The
Smnke's’ Hull-Father—she Bull's Father-aoake™ i cited by Harrison,
Prolegemana . . . p. 495, from fry, ap. Clem{ent) of Aljexandria), Prodv,
L =2 12  Or again, of Agni, ** being the Son of the Angels, thou hast
become thunr Father," By Veda, 1, 69, 1: Agnl ia * father ol his
father,” @d, VI, 16, 35, aud " whoever nnderstands this (yssts
Fifdnad) 1o kis father's faifer' ie., surpasses his (athor, '

I Also, of eourze, in scienice, by." psychology, and other
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certim judistinetion of Fatlier and Son, the distinction of Person being
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Pemon (Fatherl—Nature [Mother)
Npirit (Son, Life]”

U See Bihme. Mysderiwm Pussophicom, I-111,  Only whmn the Wil
Itd'nnl.‘:ygﬂ!-aniﬁud az Kamadeva and Kati can it besaid that the Will-
Epirit and the Craying ard aitually distingumhed ! elsewhre, sithier
Adme sepreseats the Wil 33 an uodivided prnciple, or we mast nnders
stand from the context ahas will is impliod, In our text, cspecially
v, 1and 4, whera it I8 Deatly, Privation, Godhead, that wills {ayilime,
ahdmayati—a thing that can only be conpeived analogically in the
Not-Seif—we must nnderstond-it 15 6ot the Will-splirit [kdma, fikido,
“lubet™), bui the Csaviug (frisse, coveting, fatality, that which
" drawy a-man. on " when he i “ fey ) ; that is the desime of Nature
}E'ulﬂi}_ for intripsic form [#ardda), the ardonr ol the Waters * {n
roseson.'" Fofcavissia Delhmaps, VII 8 3, an wnconscions,
functional, dask willto-life. In X, 129, 4 (p. 55 | on the other Kand.
where Kdwa is ideotifiod with the * pritnal seed (refas) of Intellact
[rmctarag) “—mnit, ie, the germingl sovret af Intellect, bat the germinnd
aipwct ol Intellect, fogen spermatika, the vasa of Rg Veda, 1, 164, 85—
{ho light Will-epirit s cloicly fmplied. The two wills are immediately
conreated shd perfectly balanced in unitary belng ; Tepresenting His
koowledge of humsel! (in both senses of the verb to ' koow ™), In
other wotds, the niovement of the ‘-‘-‘iil-srlm tuwands its object 4 the
“anwwer "' to the mpspoken  wish ™ ol the onconscious, &8 m Ry
Vedp, 1. 1648, " Hl:!-%‘t Intelloct forewent her." These consiilerations
seam o solve the difhculiies felt by Keith, Religion and Philorophy

of the Veda, p. 4ab:

A8 Kg Veda, VI1, 33, 33, Hyhad Deeatd, ¥, 148 and 145, and Sorndi-
hramanl, 1, 166 1 the child bogotten of Mitras Varuguy anld the Waters
ta Vaslgihia, whio like Brahingd makes his appearance upon & lotus, i.e., is
established in the Waten, in the possibility of existence, and who is in
Byt the sme a3 BrohmB-Praji patt, & rightly dentified in the $atapatia
Heabmagis, 11, 4, 472, el Niewhta, ¥, 14, Henco Vasigtha's patronymic
MaitrZ-varunl Again o the Aitaroya Arapyaka, 11, 2, 1 and 3, Vamstha
and bther " s=ges " are idontified (o vasious ways with the progonitive
Persan and the positive existence of ali things.  In JAfhama Veda,
2. B, 2o, the expression " churned forth "' (mirmanibals), o opriate
to Agil, is geed ol Vasy | = Vaslethal, The name 'h’haig.tﬁ?[m -
lative of vaim) seoms to be rightly understood by the Comme
to mean " joremost of those who dwell exist. or Hve ™ elther frmm
Toot v "to asumd & loem' or root vor ' to Live or * ahide in'
a given condition."  Vass v also derivable from yoot vez to shioe,
giving the secondary meaning ' wealth ™  Whatever the root, the
mesnings are not incompatible, thasmuch a: to be unindigent of
life 'O existence i ths prmary "good."  CL Vasudhs, Vasudhard,
Earth as 1" Mistress of Wealth, '/ l&llumj.ta." or "' Upbearer of Life *'
{Vasmdhi also = Lukemi); and Vasndhars, Krsos as ™’ Lord of Life ™
- relation (o REJhE wherd both mianiugs are impled.

Like Vasistha, Agni (Vailvisasa) 8 bora of, literally * chumed

1" alodus, i Earth, K¢ Veda, VI 16; [1\ That i5.-s3 the
‘elemetit of Fire and i Sacrificial Fire m the Thre"Worlds = for Agni
as the ﬁ:ptma Deity s the ™ Father,'" being e Mitro-Varugs soduced
l?' the Waters, Taittirtyn Ordiimaga, L 1, 3. 8, sud Satipaths Brdhmana,
it 1, gund 5 Needless to pont out thar Mitra-Visuna, Sun, Fire,

it, otc,, are all donotatioos of one and the same Girst lp'l'l':l:iti.]:lk el
manifestation, snd that the Water, often callod the wives o Varupa, or
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mother: in relation to the Son [Kumlra, Agoi Valivipars), are the
poasibilities of manifestation.

Parallsl to the citsdd above is'the myth of Purfiravis and
Urvudl, Rg Vada, X, o5 (nlio TV, 2, 12 amd 18), and Satapativs Brfimoss,
X1, 5, 1 their fyu, ** Life,” is identifed in the Fijasonsyi Sare-
FEV, 4, with Agnd, Fire Purfiravas evillenlly corres s to
Prajiipati, the * first sacribcer,” cf, how in the _ﬁﬁ:_r. passags e brin
fire Lo sarth by orming the (first) sacrifice, that is after he hag'l
again with Urvadl on ' the last night of the year " subsequent to their
first intercounrse. that means o yesr of supermal timo, the dumbion
of one <ycle of mamfestation, the ™ Year " of our Upanigud. By the
sacrifice, he who had been ' changed in form “ and © walked amongst
mortals,” Snd wah thus divided [rom Urvedl [monifestation, or exiztence
picessarily boplving & di fon of sssence and natire) he belinmes
& Gandharvo, and is reunited with Urvadl; that is he becomes agnin
the pure Will-spirit in union with its object, Thus he hes precesded
in time, and now, retnroa (o the nomsni at the end'of tima. T
also Purfiravas corresponds. o Editya (Vivasvat): Ayn: may ba
compared to Many Vaivesvatan. The " mortality ** ol Pordravas does
not mean that Porfiravas was ' 0 man,"* but belongs to hisiexistence &=
Universal Wan, saguas, peardva Brehman,  That all this was clearly
unlerstood is shown in/ connection with the Soma sucrifice, when in the
ritua] of mmking fire, the upper and the lower twirling-sticky are
addressed as Puriiayas aod  Urvadl, the pan of gk (the fodd of the
garrifivial fire, 'rh.::r.hg it exints) an Avu, * for Unvadl wak fhe Apsaras,
Puriiravas hor Lord, thmir interconrse was Ayu born, and sow. o
likke manner he (the sicrificer) britgs forth the sacrifice from thes
tinlon," Satapatkd Brakmapa, 11T, 4, 1, 25

The relations between Vivasvant (the mortal Sun) and Sampyd (io
persan or represented by & smoernd) are the same ss those of Purfiravas
and Urvaél: Kyu corresponding to Yama-Yami, Mang, and the Advina

It miny be added that -ropor in Pormrsvas, aod Ravi " e
trom the ssms v rw, o0 ' ronr *' ; the notion being that of the roanng
«af the Cosmic Fire (B¢ Veda, V. 2, 1a), which is the Inmmg of the
World-Whesl, the Music af the Spheres. O Maiiri Up_ 11, 6 (g}

Note that the designation of the npper fre-stick, framanike,  copr-
nds o *° Promethees *  The correspondence botween the mythe

af Purfiravas and Urvast and Eros wod Paychas b8 evident. Proriet
le post-Homeric, the myth of Eres aod Peyche only is Apuleius;
pra-vmalk occors first in Smptd, corresponding to nir-math ln Vedie
usge  The importance of Fire snd Water in carly Greels philosophy
ma%‘ well reflect Ormeptal, that o imomediately, Persion inflirorces,
ct n, Lhemis, 1027, p. 404, 1L may be noted that the corre
pondence of Prometheus with premantks §s far more than merely
ctg‘mnlngi:u! Promethens; like Agoi, is the child of Earth, snd the
0, who sympathise witly ko {in the Prometheus of Acschvlag)
are his blood-kin, lor thin birth of Fire oo Earth 1% bot ooe remove Tram
his sovrcs in the Waters. | Liks Urvadi, ihese Oltcanids appear to him

in the lorm of bivds ; and * Okeangs |s mnch mote than n'"

As for the diremphion ol essepce and hatore (rejressmied in opor
myths by 'Purfirnvas aod Urvadl, Eros and Psychel, ¢f Taitfiriya
Erdbmaga, L, 1,3, 7,"" The sky and earth were close together. On
divided, they sakl, etc.” with the famous Fagmmit of Emipides
(Nanck, fre- 484): CE RV, 10164, 8-, x, 124, 8 aod JUB. 113,340

Ba



NOTES

Hieaven and Earth were gmoe ome fomm, bot stimed
And shove nnd dwelt asundes far away:

And then rewedding, bore unto-the day

And hight of Jife/nil things that are . |

.« » gach in his bnd snd law,

amd the later echo in A pollonine Riodins, T, 404, ™ how that they parfed
aiter deaiily strile asunder, wic.

Yor a comparative treatment of the whole thems s Siecke, E.
Dha Lidbesgeschichis dss Fimmol, Strassburg, 1842, [

Amongst the proposed derivations of apsams, that which gives the
senge ' moving oo the Waters ™ is to h:némicrmd. but sprw-rasa,
" eavour of the Waters ' s uJ.::‘romlie. a thind detivation from
a-fied, implying ' forbidden food,” ulso. by Yhska, & not
writhout imtorest. Viédic Apsaras and A aro- @ single -pair
the fornier, by name Urvudl ( wide-pervasive "] I3 o persona of Adit,
luter representoed s Sif-Lakgml, the latter squivilent to Ka
Kimadevd. In anycase the A represents the fascmation of the

bilities ol existence, to wgfc“hui.h: Will, Gepdharva, responds ;
their mutosl relation s the semen cawrans ol the movement of the
worlil. Lt s egaim gz WILL that the Gandharva holds the bridle of the
cmruiir. steed, T, Varoos, Frittiviye Sedkitd; IV, 6, 7, aod g Feda,
I, 163 3

(Jhsorve that sirmida i3 not * eivmology,’” but ' interpretation,”
‘eppmypin.  Yhtka pever had in view s ‘speclal, selence, o jrhailo
logy, and it & merely ' ppsciontific ' to apeak of s * derivations ™
s filse :tynmﬁmthiuthﬂ i mirpihts mmerely l::ﬂgﬂil ';l[mmcr.u
interpoetation), but ra * anagogie, Examples of nairabfa, *her-
mepentic,” - tion would be (1) to correlate Gric. spoBanicds
with Lat. drabare, in the sunse to " prove,”" " mako good. (2] to compare
A hmt M with Alpha and Omega, (3) W expluin amer as a-mor = anrfa,
At the zamr time hinders that nirukts may in certain cases
accord with ™ true etym -

I8 Oy s oxpressed by JilT, whils relypon (duslism) distingaishes ice
(this univisss) from water (God), understanding (monism) reilises their
identity (Micholion, Studies . . - P 9l

T CL Jiirs oo of will, beginuing with todiinatiom (mazpf)
encl ending with the mt. and porest love ["ishg) in which there is
o (distinction of) lover or beloved,” Nicholsn, Studies P 102

18 Cf. BhAagavad GUE L1, 12 and XIIL 19, Satkaricirya, Cars
ment: on the Vedista Sowa, L 1, 35, enddifvdiamsirana, and
Dgnte, " por belote nor after was the procesiou of God's outfiowing
oves thess waters,'” bat ™ whire every whete mil every when |5
fociussd,” Faradice, XXIX, 13, 20, and 2y

19 Arryn o8 Peath-absolute, the last death of the sml; wmors janua
riter, is to be distimpuisheldl from deatfi-temporal, erijpu, of uier
miptyin | wiich distinetion s, for exsmyple, sharply drawn in the seventh
stanra of ous

It s developed above, p. 33, thot the relation of Godbedad to God,
mirgspn Brahman {Mytyn m our text), is 85 it wers maternl, 4 relation
of Aditi to Xiityn.  Observe then thot :m[iqudmg t0 the concrpiion
in our text of wirgipd, onldmys Bralman ss Death-absolute ks that of
Aditi as Noptl, as w [fig V Vi1, 58, 1; whaore the Maruts rise
grow qp, ioto the regions of angeihood (daivasya dhivmah) from t
abyss of Nimh fuwtnmm}gthc metaphoe contrasts  dhdman

I
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i the semse of " abode” ' dweolling'' Waving an mrpiled. Structure,

with that which is not an abode; not'a dwelling. but without structure,
}manil? " devoil of any beam" wtvnilia, " unsiipported by soy
plilar,”” askambha.

Tl ‘dhidman hers corvesponds to abgora ., . dhdma parama,
5 h:thlv trnscendent abode . Blagarad Gitd, V1L, 21,

0 The Sell = nefiber this por thot (meli, sefi): upseisalbile, indes-
yructible, nnrclatad, otel }ﬂihmmp?wm Up, AV, 4, 3¢ !

Cl. also Dante, Comticio, 111,-5g, . . . certam which ounr
intellect camnot behold . . . we connot onderstznd what they wre
except by denying things of them™

Thie same argwoent b5 developed in Maimonides, Gubde for  fhe
Perplexed, 1, 50,

5 All this exactly correspunds to the Mubammadan conception of
the Godbesd ay al?.&m.ﬁ, %ﬁmh mist,” " blindpess,'" " unconsciogs-
ness,” immanent negativity,” " potentiality,” ' nop-cmstence,’’ efe.,
ull logicalty contrasted with Aladdive, the transcendental Unity o
Alifh [Nkﬁdm Studfes ;. . - pp. 8307}

2 Pranldin Bdgeron, The Upawisads i whot do dhey teach, and mhy ¢
JAALS, 30, Ppl 97-121.

2 Tnfull, ¥ Nok w have gain of say good unto kimaell, which may:
pot be, but {hat bis splondour, counter-shinkig, might declsre, '
wm’ ' Cf Plotious, Enneadr, V. 3, 8, "2 ot dirscted to itself,
which rt one and the szme tme i inntes, and is ftself illuminated.

8 dppitam, " jodoeed,t ected,” geometnically, pictormily, and
1pu1ianf;*1u the Tree of I.il:'fulﬂ.l. Danie’s ™ trina [uce, che m’u.lﬂ.l:!l
stelln scimhillando”' ™ Paradize, XX X1, 25 Eckhart, 1, 282, " Every-
thing ks pictuted in bis providence"" The Son s vilvardpa.

o ding to-all thisis the Islamic docirine or ' meiaphor of
Anlhw credting by locking (magar)'" for " towands everyiling that

-Allh created he has & spocial sspect (waph = ** face '), In virtue of

which b ¢ it sod presecves it'in s appointed place in the order
of existence,” sor Macdonald, DR, Denelopment of the Tdea of Spivil in
Jaliond, Acta Orionialla, 10X, 131, o347, and Nicholion, 18, A., Shudias:
in Yelamis myslicitm, 1021, pU 110, TRy

B ] alio Safkarfcirva, Dakgisdmiriisioba, T, fﬂpuga-{ri‘ynmﬂnl.
* 38l reflectad I mimor?” Or again, from JO1, Iweldne’? Adwil,

Ch LXK, As & mirrar in which s person sees the form of himsell aod

ennnot ses it withiont a mirror, sich iy the relation of Gaodd Lo the Perfect
Maon, who cantot E-cmibly see lils own form bul in the mirear of the

@ 1 ilso A mifror to CGod, for God Likd upon himseld
thie necessity thil, Hia pames ani attributes should not e seen save i
the Porfect Mamn,'" Nichelson, Studicz . . | p, 106  Or yet agnin,
Eckhart, "' It ik 2 il one stood bedore & high mountain, and cried, " Art
thow there 7' The scho commes hack, ' Art thon there 7" 11 one cries,
“Coma out,” the echo answem, “ Come out " ™ (Clond Field's Eckhari's
Serpnpnp, puo26) b oasm the Chindegya Up, 1, 3, 2, smeelina U dvdyash
cdian . . . svard imam—dekydls fara W praivdnied dlyaiom, with

‘double entendre, }I'I *[lu= s called * Sound,” That * Sonnd,' vie., an’

CEchbing,” " and (2) "' This is regarded as * Dight,! Thet * Light.' vix,

’ Ruﬂmnﬁn.' " It may be observed that the same doal signincance:

is present also in our Upanigad, 1. =, 1 tanslated above, where arcan

acarel can mean either **lavded with lauds,' of ' madiifeste) lght"
Bz



NOTES

The: principls involved underlies and expliins the offering of 1
nad music in devotlonal offices . that i as it wore 8 re-Aection of Hi
light and sound upon Himseil, whorehy His liloness (mrtti, pratima,
or other pratiiia) is revesled to the officiivnt, which lkewite gtherwies
remalns unseen and noelbquent, alope in ks dack shrine.

“The metsphor of refloction implies, of course, 3 correspondence of
microcosm and marrocom, of. " Yender world s the ‘counterpart
(swurfipam) of this world, aod uiv_rnndnr world ‘this world is tho
oaunte " Aftwreya Brdhmiggn, VIIT, =

.CL Bilime, ' even thy own edrihialso (thnt i, thy body),"! Super-
asmesnd Life ;. Sivans, en Ry Veda, V1, 16, 13, bhimides sarvajagal-
Adhdra-bhuit i, * Earth = the s ‘of every world "' and Brhada-
ragvaka Up. 11 s r. " This Enrth is honey for all erestures’ Le., the
nn:;lnpn:t of their existonce, each after its Kind.
n iy Veda, 1. fof, 0. and X_ =, 4. rn-sF;'ctivcly, the Threa Worlds;
Carthe."'

and Hesven and Farth, are spaken of as *

=8 The rodt fap can alio be cmployed trasitively, as In ddtarng
dragyaka, 11, 4, whero dtwa . . . puragam:;, . | abhyatupal, where
abhyatapad ling been rondered by Max Mialler and others a3 ** brooded
uhpun.“ 10 doubl with reference to'the ldes of a brooding him,  Some-
thing like the transformation of wmergy into heat by an interposition
of resistance is fnvolved. With fapas may bo compared not anly
Helitew s wesem, but alvo Germun sude as used by Bohms, nod explained
by Law as "4 boiling or seething . . . the stirring of the seven properties
in ature.”"

= 1n Christian ark the Tred of Jesin cormsponds to 'the Vadie e

1004 of the Tree ol Life | fg Veda, L 24, 7, Atharra Veda, X, 7. 18,
HNapha Up., and - Mailsi TP, as cited hern), and to the later representa.
tions of the Birth of Brabuid  Seemy Tree of Jesse, Art Bl . X1 9,
ta2g, anid Yakyar, [1, 1931, also Strzygowsld, 4 siatische Mimiafurmlerei.
1932 . 167,

0 Not infrequently, e, in Frhad Devetd, T, 69, 7 Todea and Vi
are courtml &5 one Person in this Trinity,  On Tndr, ses g 73l

1t miust. of course, be nnderstood that Vedic ™ th ogy " tales
recount of two different kinds of Trintty. (1) ontalogical. analogous to
tha Chrjstiun concepl, and (2) that ol fhe Tomirtl ol Persons distin-
guidlied functionally, Both are ™ mrangements ' of One Power, huit
made from: different points of wiew. The Universs is three-folil from
muany distinet points of view

B 1t will be realised, of conrss; that Lditya. the Supermal-Sun, Child
of Aditi, Petmaroh's il romms o, Dante's somm fuce, is not mocely
onr sidereal san, but shines ka the frst principle of Light and Thme
throughout the ** lundred yoses ™ of the ifetime ui'Brn.hmi-me'ﬁp;ti.
the-ope * year ** of our Upamigad. The Sn -~ is the ™ Farher
ol Lights " in the Thres Worlds. ' As tie Deivy, wiz,, the idivine light,
‘b the centre of all life, s also in the manifestation of God, vig., in the:
E:B {Le, prattha). the sun bs the centre of all fife,”" Bilme, Sipnafura

m, IV, 18, ef Maiti Up., V1, 30. As Swedsnborg expresses it,
" It is evident that in the spiritual world there is a different sun from
‘thint of the natural world.'

2 Dur renderiog of siredaa, wirvdta, as " desplration,' vic, is based
o rtym:l‘ﬁkxi grounds, ef., avifs, " without spiration ** and on the
fundamental connotation.  But it shoald not be overlooked that in later
and especially Buddlist wsage it is an extinction rather of the fams
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than of the brexth of life that e immedistely denoted.  The distinction
rethar (ogical than real; Adwa and prdfa being inspamble ™ move-
ments,” gmoltsneous | alike in origination and cessation, " De-
flagration* might have been u better rendering of (Buddhist) mindas,
but thée nee in Physics of deflagrmtion as practically equivalent to
‘ inn makes this difficait. ﬁrtﬂ'hﬁuﬁnﬂﬂmdﬂimni
Baddhist wirvdps and Serindrelipa sesm to “Extinction " and
“Total Extinction,” with reference, that is; to the Same of Tile,

B "' Projipati " oconrs i the Mg Veda, vie., IV, 53,2, a5 an apithet
of Savity 5= Unjverzal Mover, and X, 1z1. 1o, agiin 4s an epithet
ol the Sopernal-Sun,

M Re Veds, X, 168, 3, Bwd deofudni, Muraiaiyve gorhla.

CL fsimluiya Hrahemapa, 11, 77, " Who {2 the one and only Angel ?
Spirtt (prdna),"” snd Jaterin] E{ anizad Brdhmuaxa, ITT; 3. 1, ' There
I8 bt one entire Angel (via. rﬁf. the gthers are hut semi-Angels ™

53 For ¥Vayo as the dawn-wind ol creation see espéclully: Re Vidd,
1, 134, where it s clear that the wind ia thought of as procedant to)
dawn, being indeed caflad bpon to awaken the dawn. | I6 may be atdded
that " Dawn " [Usas, ctc)) in the Vedic hymns gensrally relirs to
dawn of & 13:]1" of mamisstation, not merely any dewn [human dawns:
are buat in unslofpy of cosmic dawns, just as Jumnn, years sre but
amalogi=s ol supernal * years ™).

38 As expressed by ﬂaﬂhrlrlrya. ' His natwre B inssrotable,”™ nava
wabhdvak parymuyaftum fokyaly, Comment on Brahma Satrs; 1 2, 33

1 Blake's " Man is born lile o garden, ready plaated sud sown =
Jong: " The hological individual © . . has an & friori unéomscious
existencs, " "Fyychologiral t:br:c, P ﬁiﬂ.

Bélme'y canception of the one bnrmony and its necessarly diverse
‘manifestations hud s equivaleot in the theolosy of |01 wherm every
ivine " sttribuie bas jts efloct (F63r) in which its fomd! or feiil oF
Kimwiid 13 manifested ' o that * Parudiss 18 the mirror of abseoluts famdl,
Hell of absolute falif ** Nicholiog Stulles . p, o0

s The primordial cansality of Intrinsic nature (mwahbdin} is cate-
gorically denled In Seetdmmatira Up, I3 and V1, 1. The contradiction
invplved is more apparent than real, anid drpends on the distinction
ol " cage "' from " means ™ It s ndeed by the Allmight ol the
Augel fie,, the ™ Father ) that this Bmbhma-whee! revolves ™ | but
the position of each existent|[wAiia = apydpuka) thing, its specific
modality, is determined by gualities [nherent lo the thing itsell

This Intrinsic mtare, w{.mhy ench thing fa whit it i constitntm
the private messure of free will ol ench thing, though its antonsiny s
limited by the coexistence of othier things

The guestion, wliether God &8 he is in himssil koows geod and evil
o we koo thom cin be amwerd with nssurance in the nogative by
the copaiilemation that He cannot be thinight of as sibjected to limita-
tiors of individuality | the knowledge of good mid cvil bolongs to
avldyd, " igndmance,” " relativity.” Tn the sime way with respect 1o
caudal tperation, & tempornd separation of oime mold efioct boing
incapceivable from the etindpoint: ol ubsolute understanding (widpd),
CL Rg. Vada, 1, 164, 53, He who hath made lim (Agni Vaifvinar)
knirws it pot. ™

It may be noted that Gemisis, 111, 53, now translsted " The Lord God
Bl the miun |o became a3 une of us to knmy and avil,"
should bave boan rendered * Behold the man who beem liko ong



NOTES

of us, i5 come to know good through evil,” of. Ogden and Richards,
The Meaming of meaning, 3rd. ed. 130, p. 224, Note 1. and ¢, also onr
Note 1og infra,

# In case the doctrine of reincamation was origimally of
emightt, this wonld mean ! first intellactual formulation ' s whenever
that may have been.  Liberation and rebirth are already distinpuished
and contrasted in Be Veda, V, 46, L in the phrass mucos e Znrtfam
fmmak ' peither liberation nor coming back again*

I Thia Law, of which the ordinances (dhurmini) sre establishe] by
the fx=t, ancriiics, {:r#}t Vedn, X, 9o, 16, might be stated an Tollows ;

itliin cansality, cansality opesates uniformly, through
tiie and dme aguin = Moreover, a3 the cevation (maerifice) is without
beginiing or end, so alio s the Law without beginning or end,

0 Eckhari, T, 379, ™ Aught is sogpended from the divine esseace ;
Jits proy ion is mutter, wherein the soil pits on new forms and ;uﬂ off
her alg ones.  The chinge from one into the otlier is hep death = the
“ate shie dadls she disi to, and the one sho doos she Tives in,”" prosents a
remarkable likeness to Sbagavad GUE, T1, 332, " As & man canting off
worn-out , inketh othier new afges, o the embodied boing,
casting fl wom out bodies, wnters into other new ones T do not
Jinfor that Eckhort i speaking of re-incarnation, in the accepied sensa
ool thee word, tut rather that he is relerming to a0 progress in wihidonm of
the mdividiml Self; as in the Hrhaddrmywka Up, IV, 4, 4. " just so
this Self, striling down this body sed deiving oot lts !?m'm;t. ke
for frselt another-newer and Rires form, such s that of the Patriarchs,
Choriiters, Angels, Prajapati, Brahma, or other liviog beings"  Both
this passage. and that cited from the Git3 conld be, and pechaps shomld
be pntlerstosd to mean ot & relncamation of the individual, Bot the
continnons reipcarnation of the Spirit, in forms camsally determined by
past ucts, und so inhented by other, not the same. individoals.  Just
ax we invoke such names as gens or gecm-plasm to account for character
and Epocies;
Y 1 5o there s a daivya parimurs = GotterdBmmening, Kawgtiahi Up.,
, 1%,

42 That ** bsolue ™' is Goctrinally an important point. . For pinthe-
ot and " patural relipion " are excludid equally by the Vedas aod in
Chestianity  Prmarily, in thay infinity i mecommensurmbls with the
totality of things finite.  Alsh explicitly, " Only ene-fourth of Kim is
born bere'" By Feda, X, 9o, 41 * Heavenand Barth have not measnred,
nor do they measare, his comipotence: '’ ibid., TI, 8437 1 *' Thon dost
inaiat !ng:nﬂl!ithiua. the sévernl worlds,'” i 1, 51, sand I, 1o, § ¢
* althe bright power that pervades the sy it is but a pars,” Maitri ..
NI, 35 “"mot | in them, Bet they In Me™ na foakosh fesy fe mayi,

of G, VL 1z, * 1 g existent only in & fraction,™ ahkam -,
dhduicirma glfitad, dhid . X, 42 God enjove himseif in all thinge . . .
}:et'hn loses nothing of his brightmess,’” Eckhart, T, 143 " of that alsa

the creation, boet not in the mni?;mm and power, but’like »n
appls which grows upon the tree, which 1i not the tree fteelf, but ETOWS
fram the power of the tree."" Bihine, Sipnelurn Rerum, XVE 1: * Sea
now the heght and breadth of the etornal Worth, which hath mads for
ltself e manoy mirrors whersin 1§ i3 mofracted, and vk romaing witlin
ool One, s before,” Dante, Paradiss, XXIX. 142-145.

In general. the notion of ™ pantheism,” read into sy doctrine, arises
from a coafusing of the unity which is dno {n jtseli, with the mersly
collective totality ol all things.
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48 AT evils und afftivtions 2s well a5 all kinda of happiness of man
- - distmbuted acconling to justice." Malmusnildes, Gutde for 1he
Peeplennd, TIT 13 Tobie marciful 1= to be unjust; * have the seasons,
gravitation, the uppointed dive, mercy oo more bave 1, Whirnan,
tihunfing the Sypuare Deifie.

M That Self-intomiion & tes koowledge of him-Self, as it were a
maiiiwna, carnal kmowledge, of Wisdom, od:: the couse "' of the
becoming of the world, lor what 14 ' coniept ** tharesn fua thing brgotten
and procesding, aftey the way of things ™ conceived,"”

s SJﬁhﬂcﬁm. Swedtwanivipipn, 95 Tho concept of A world-
picture is implicit in Re Veda, 1, 169, 44, vidumw abkica g

8 Ct, aluo 1111, 0= cited by Nicholson, Studizs . . . p. 113 : 7 Allik
created Adam in his own mage , . . and Adam was one of the thestres
in which 1 diplayed myml.l_" and tbid;; 108, T am that whols; pnd the
whott = ‘my theatre”  'On Iidiin }iS seo' Satksrdefrya on Vedfila
Saewg T, 1, 33,

o The ** articnlation "o 4+ w + m) of the Impenshahl=Word, O3,
should be observed. Sec Note ropt cfl dlio Blilgavan Dis The
leigner of deare, 1504,

48 A purais often understood tomean "' western." but is here assuredly
mpecd {0 lts pamary sense, that is fust as when we speak of garg il
aprara Beohman,  TFor the apper unil the nether Waters in Indian
trailition s, e, Ry Vedy, 1H, 22, 3, amd Taithirtya Sambia, 1V, 1, 4,
where the Waters of the Sun are spokon of as pavaridd, nod those' beiow
are genili (= dporasial or aparn) | and B Veda, X, 136, 5, where the
W0 sess ure flres and spara, commonly nnliarstiood to mein mstern
and western.  Not forgetting that these are cosmiic seas, of which the
Bay af Benﬁ:l and tho Arabian sen are merely symbols, it is guite
intelligitile that upper and nether shonld have besn taken alternatively
to mean eastern and westsrn @ for Just =& tho sidereal min rises in an
notunl East and eets in an sctud West, somust the Supernal-Sin risn
in ;:gqgiullj.' e tn.i‘!'l:'l'.ll“' 1{|.rl st in mmlugir_?lly‘;:lwes:m-l: \Tﬁ!m

ses wern onginally ¥orma's (el po 33k, 1w thert aruna
Iater puotieularly connected with the “‘:::t. the night. the Moon, and
net always with the East and West, the: Snn and Moon, the. day and
might 7. Becnuse the duul Mitre-Varngan hind beos. originally the
prersonil nuome of munifested detty conceived untler two agpeCts, ¥iz,;
ue Vrugn “at bireh " [ faras) and as Mitrs *'when onkindled ' (samiddie
k), Ry Veda, V, 3.0, and T0L 5, 4 = ° of Bicth ™ slint would beas tha
Flery-Ensvgy (Iay, madd) of intensdan (Gepaid, ol Re Vida, X 120, 2.
eapasall, mything agdves ; ' whion eokindled." that would be in procession
ud Light (prakila) munifested by the lark-heat (wpna), Maert {p,, VT,
1r. sammfrane  probilo-peakzpeussyadbiiniva. In the dmi Mitra-
Varnnag, Mitrs, " the Frisud," designates the terrestrisl Agni, s often
spoken of i the same say a8 the * Frienll * of man, this torrestrial
Agni being the Son or munifested form of Varoos bimaeelf : 2e i the
one hyma dinvotail sdlely ta Mitra, he is the Mouthpiece (hrmodnad), the
all-secing Fye in the worlil (awfegld abhicagy, of the Baddha as
cakhhaisd foby, Digha Nikiya, 11, 148), the common denominator of all
min in thot he * wnites ™ {ymmpuﬁ} them, and whe'upholds (dedhdra,
uthmbhayal) hesven and earth. That Mitra ia commonly thought of
aan celestinl wepect, viz., solar; 8= also in the Avesta, though desoribed
its terrestrial in Re Veds, 111, 53, presents =o dificaity; for Aﬁ:
dual birth {deifanma) 45 in hmungg.ﬂnn.mth {dyidoa-probeiva),



NOTES
on ligh and here' bolosr, the two fires are oo Angel " 48 in our test

toee ) 37} Just mx i Qleistion plirase Yo "1 and my Fatber pre
Onn,ﬂ .."imhejmg Alss Sun [ses p,_P.u and ci. Wotez 10 and 48]

48 T this sense the whole ritual may b regarded s ' Mystertum und
Shimus,"" and the question whether or not any partisnlar Vedic hymn
showilil be :!g:.rdoﬁ a8 drimmatic ' loses ity significance.

=0 ** This eternil Frahoman is at once the rithable-Word {akfnm}
and the Weérd-that -cun-berpaken (Farpal," Brhad Deiitd, T, 62 Utenr-
ance [PvEhrt) is further dispsed below, Note 62, Hibdn=Fiat Lox.

8 Te, what caould be called in Gresk the ™ Enlautos-Daimon. "

82 For Buddiusm, and the doctrine of the {lentrty of all teaching, see
f.llth:nllrl}' the Suddbarms Pugdariba  In all but nome the Tathigata

Elputified with Brahmd-Prajipati,

B3 Likewine no nidre 4t tm less demuyrge ' than fis thi " Perfoct
Ban ™ (wf-madwntl hamil) of Islamiis theology, vie, AlEh's Word or
Fiat [amr) and Splrit (rsh) manifested ji e transcendantal beng of ths
Prophet (Mubammad) as the principle and mchetyps of all existenees,

M= Good. plous semls, ste hindered too from their proper object by
Hngening with holy joy over bhe human form of our Logd Jesus Chrlas. |,
To them hin manhosl) te 0 hindrance so ling as they cling to it with
mirial pleduites | they onght to allow God ) his wilys and not keep
solely {0 his way of ninhood who roveals {0 us e way ol Gedhool, "
Eckhnrt, [ 1583

*h On the significance of the besetting of 2 son, soe Aitarryn. HBridh.
mapa, V11, 13 (HOS, Vol 25, pp. 299, 300).

B For example. ** Goul's speaking is hus child-bearing. ™ Sk, Auististine ’
"“Thn Wnrrlm{.nm mg i3 property called beantten and Son ”
conception and birth " 5t Thomas, Sem, TA, L. Q. 27, A 2, Soius anie
priveipiam = frirga aprapariin,d Kuyitaki Up. IV, i
. 88 Aby Erphictdraayaka Upo A, 3,87, prdse peajid | and Twatfivtya Up
: u'?m:rdur rdd comaistently by one amd the sama English word would
be impesditje. A dmtinction of Ve synonymous with Strasvat] fn
&E Veda, 1, 3. 12, and ropresenting o nnﬂu of Mava, Pralgti, Saktd,
Ormni . brom ede " werd ©oar Aguage " must be cleady
recognizel, CIn the beginning, as conjoint principle with [nteflect,
Vidc is: in, Dante's ™ Wisdom "= "y ) frdss of Wisdom,
I sy she ia the motler of 4l first principles; affirming that she
s with God whes in tho heginning e mude the warld, specially
the movempitt ol the heaven  which sugenders all things, whereby
nvery other movement ks originatod and sot golng 1 adding, " she wus
the bol Him who set the universe in motion * | | mean that she
was in the divine thooght, which is very intallect, when He maide
the woeld.  Whenes it f that she made it ; nnd therefore Saleman
ab' ths book of Proverds savs spoakitis in 1ie purson of Wisdmn, * Whan
ﬁm]pttﬁu.md the henvens, 1 was there, when he fencod the dopthe with
8 fized Lo and o fixed circle. when He st fase the firmament aheve,
when He Imng aloft the fomtaim of the waters, whes e encircled the
Bos with its boundary, and lail down & decros for the waters that they
should oot pass their borders, whon bo lald the loundutions of the
earth, | was with Fim d.r?rmmg all things, and I took my itro
overy duy,” " Comvieio, 111, :5:8::1. fig Voda, X. 91 and X, g5
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A NEW APPROACH TO THE VEDAS

&7 jt, on Gur'an, 11, 14 23 1. mwwm Studies . . p 113,
$ For Heraclitns [who was reganied by St Justin aa 8 * Christian
ba-lm Christ *) the Logos, manifesting as th'e.'lu universal prin-
which antmates anid rulis the world  Thi= non-dualistic pm.ul:
view i more fully ﬂnx-mp:d the Stoics, i a

ing Todian contacts s sccording to them = God did pot mﬁu the -rrm-ld
a4 i artisan does his work: hot B by whiolly penistn all matter
that He 5 the deminrge of the universs (Galen, Do gu mnfﬁ in
Fr. Steic. el von Amnim, 11, 6): He penstrates the n'ur‘ul honey
does the himayveomb ' (Tertullinn, Adv. Hermeogansm, 44) ; th!ﬁ God 30
intimatiely mmgiud with the world 4s fire or ignited &ir | Inssmoch as
He is the principle controlling the aniverse, Tlein called Ligor:” and
inasmoch as He ls the germ -.'.hll:h all else develops, Tl i called
thet pemimal Logos (Logns ;;wrmal':nd:} This Logos Iz ot 'the same fames
a force anil a law, an rresistible force which Tmtn alang tho enitno world
el all cremtures to a-common end, an insvitalils and holy lew from
which mothing can withdraw itaeli, and which every reasonable man

should pll.urw v ! [Cleanthus, My fo Zensin Fr, Stofc, 1) 337—
cf %ﬂ; ormalily tt;r_ thair ﬂmm;ﬂ?.lﬂ hahits t:zﬂw ﬂ:lﬂ:ﬂﬂf
the different gods ications of the Loges, a.g., i3, anil above
2l of Hermes," C!uﬂmlt-: j=, 31, Lodag

) :
The correspondance md ;qu able connaction of this ideology with
that of the Upanigads is obvions, Tho oo special rﬂﬁmm of
Cleanthny may be likened to the Boddhist codeept of
provariana,

M Tckhart of the "' maternil names * of God in two different
genzes @ when bo calls him the ** Mother of gl ' glmt i pot i
the present sense of ** nutural p.u.l:mt._" buit in that © he stays with sl
erestures to keep them in bemug™ I tge7.  That woull) be fn [nilian
terms; i his Person -aa Visgu, ochEmtrr.Ll"l.ﬂl = Wwhere he ' remem-
Liors * (meepto) all exivtences for ws loog os time enduored @ that ih
sciontific phn.m:-lng}' s the " comservation of energy,’” el Note 73

86 Kals, our " Father Time,"" but here essentially, nol as now mercly
l.IIi.-gwiuliy

41 Represeaied in the later muungnphybrthndmnmﬂnﬁhninﬂ
Haitabhn, threatening Brahmé, lotns-seated and navel-born from
Nerdyana.

2 Utterance, vyihrdd, is that of the Three Worlds, as explained fn the
Maitri Up., VI, 6 these wotlds, this universs, being the body lMlll.
Lartra) af f‘mjl]mli thie Horse, the Tres, the Whes), the Danes of S

The nin.nl_';h of the w n:swﬁmm\i: ui;nttcmm into }tu ::ui”m.llI ﬁg‘:
.l.tp-u:h i the cocrentive on of the poetic ifxs 1135
e e L

calting 4 names |  } t
front of Widom' (vd), then what was best uﬁ Howless in
them, hid in the innermost (gnAd), that by their Tove {fromen] they
qht to “f in!.:lle:t [mamis thn‘_',r dealt with Wr.hdum
{:‘Jﬂl ltl'rr hhﬂﬂ'!‘mq‘lh g i‘;cl‘.od.gad Iy f:::ndxthn 'I‘:"
oem, within tha eta 5] ’ 1,

""Whom 1 {viz, Wisdom, vdd) Jove, him T tu.ug]m rmufq}.rm:?m
Prophet, and very wise,”" ibid, X, 155, 8. Acesss to thiy unspolen
‘_‘rﬂl?ﬂ!mlh;ummmmﬂt i :pa'lnfln of ma vision aod amtition —#1:‘:;.“.

et 1 - 71 4, benee the later designation ol the Veda as'd
** that which wos heurd ' e

B Sreli, axpyinto, wipgram, eic., oight oot to be translated as ' eress
&3



NOTES
Hon** mod * created ' For though j may denote the same as by, the
connctation i quite different, in tho casa to ' pour oot " cnnan-
obihg ‘3:::““%‘ er reepertivily t6 vastapbyaioal. ans. 1o el
arg Tes v 1o : . to duaiistic
lance, and they should not Ue confused in transintion. Far sy, etu,
z Ihhlht: uumnnt{ad.“ ! at pongied outflown ™ ete,; are fmmedintoly
By ile,
The root &gar in the tranitive seass of to " ponr-forth ™ Is sbmilact
_jtuwnnm:;wiﬂ:hhmnlﬂttm{ i
Autareya paka, IT. 2, 2.0 o that be pours-forth {hearatl) gifta, and
nohe can t:'z:ﬂﬂuat thin hiks generosity, a syllabile 5" aﬁ:n’m,!’auﬂt Kgar
being intranmtively in the sonse of to “* Aow away,' or ** pedish,” akgiri
means ' jmperishabis”” and especially * the Emper Wemd,"
08, " Crestion," in other words, & Iontal, ts Aux is pever dimintshod -
the plenitndo (giirne. Bhifman) of the unityof- motialityand.ace
is infinite, " The you is all, and this is all, tike all from all from. with-
drawing all from all, wlill over and above remains the all* < ha
iﬂﬁmu. RKIVUE. v = Brkadiragyaka Up, V1 of, Atharsg eda,
8, 20, ]

Bor shonld dhiifa, Literally ' that winch has come into existenge,'
althongh equivalent to Christian * creature, be 80 tratlited, ot even
as " Uy forin the first jiluce, existences are generally spoken of in
Vedic' textn a8 ' emamated,” rather than ss " ereated ™ nnd f6: the
seconil, while it is true that all existences hive being, not sl belng has
existence, A common eguivident of Bbdls aa no existonoe ™ in safteg,
cf. below, pp. 1o2-103. BES = werden, shd = urcture.

¥ Here ' Principles "' seems to convey the sense ratlier better than
lntellect,' though both amouant o the same thing, We take for
nted the definition, " Tatellect is the habik of Firgh Frinciples '’ and
khart, 1, 74, " Intellect = & matter of pure being”' Will and
Intellect the gatewny: (mukia, dvdra) of progession (prasaraaa).

88 Here some turther light can be thrown upon thie forms correspaiid-
ing ko East and West, Upper and Nether, discu=said above. . #6,
‘Note 48, In the spic nccomt of the Chinming of Ui Ocean, thmrgljim

i v, the ssmo & gur Codmic Florse; bs cnlled Vedalsi-libarsr,
*' the Mare's Husband ' ; ¢ the Veldic myth of Samanyi = A Y. upon
whom the Sun (Vivasvant) in the form of a stallion begets Advina
{fg Vada. X |§; 4 ote, see Bloombeld m  fA.05, Vol is, PR
172 0L, Tr follows thit the Mare's month lg:ia:&ﬁmulbu; and Fire:
benpath tha Vioters at the mﬂ:mupolu (Wiidir) must correspond.
£t the Stallion’s fery mouth lo onr Upanisad. L1, 1, and I, 2,3
In thé Arst of thess passages his front | idrtra) 8 wdyg, His
rear {ap%pﬂt #imilozax, mﬂ”“ Er.'lml;: - bén lhthﬂm. . e tail
profiel, . correspondetios | red and pid, ant equivalance
ol thelr daioous mmnings io other cootexts, will not bo overiooked.
o He Veda, X, 72 0, pifrva is beyond doobt " above" ax well as
Y "and " anclenl.'” or even “etomal”  Any term reire:
senting the antithesis to apara should, further, be equivalent to
U paca’ Udyis and mindscan indesd imply the places of the rising and
sotiing ol the Sun. and so with rispect {0 tarestrial coniditions may
rightly be rendered a= ' Fast ™ and ™ West."' Bub [t by clear Irom gl
corresfiondences tabuluted above, aud in the previous note, thot the
Supernal-Sun Aditya, 18 thought of as " fsing ** by the Zeuith, and
M seting ™ n the Nadir, s= indesd would Be requited im disctrine of
“lighy and’ refiection,” prakdss-eimerss, a8 in Haugliahl U, IV, 2,
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iitirye mahar . .+Hurl¢ﬂmnrﬂgg:.lﬂligsdhqumuup. 8. It tollows
thq?'l]l our termu dinoting tand West hl‘!‘ mesn Uppar' oo
Nother there. TUtiara is the soperlitive of sd, " up.”

1L alses follows that witees uml dakgiga, 'rmﬁocthut * northern * and
“eogthemn " keve stamd for ™ Hfgﬁ' n g.‘l * Nether '?.M‘ For as tha
Mare's mouth ' k= dakpigs, the t'.':liicrn’s month must be witare,  That
eot nly throws Hiht on: the wee of thise e in connestion with the
dovayana and ﬁ:’g_rmm, bt sliowas that wlfara yuga in fg Vaedi, X, 72,1
= pilrva viga, ibd., g, and that both impl;y £hia Jrarama ppdman, super-
ealestiul . Srmilarly in the Re Veda, X, 00, 4, ﬁudrd#’fum.p 3]
bath ! Irom: East to West,”' prd ' from Zenith to Nadir ™ ; His body
oecossatlly extends from the Upper to the Nether Watess, for all
existence in contained in the mtervoning-spuce (sabrrilja), anid we hive
already deduced that M liead @ above, and thnt also appears in that
hils eve ts the Superpal-Sun.

Juirew, by contrast with apirgd, " latent,”” hus slso the seme of
“ pmiedizte,’! that s ' within }mu.' cf, brakmugc mihilasy pakdysil
parame vyoman, Tattiiiya Up, 1L 1ocl " when | say the highest §
memn the innpermost,”. Eckburt, 1 164, 50 Duksipamirt, ' He whoso
aspect Is turoed southward,”' and iy theeelore thought ol as lool
from the north, implies also *° He who logles from above downwards
and ! He whe looks Irom within ootwande,” Cf also Mundakad Up
0, 2, 7.1, where agadn ™ west 1o east ' and  sonth 0 aorih " am
exmo s below ta above 1" and’ dfhwea Veda, VIIL o, 8 padedr;
AL et Yok far peschiology of space than & cosmol

b5 |s i fact OTE & Py ® am A -

fromm Upper to Nether i from the Wiﬂmn the Withoot, front kno :
sabjeet 1o knowi Object, from thi centre to the felly of thu‘.\'whl-whmf
Ths * back ' o surdace " of the Woters moat nol be undentood too
literally o moan an actually horizoutal or anywise oriented plane, for
the Waters are 2l the posibllities ol existence on soy plane, pervailing
measurcloss space in the lotos of the heart  Troof positive that the
** cosmalogy " 15 i povehdlogy ¢an be foand in the Chindagya Up 111,
1-11, where |§ becomes eninedy & question of oue's spintoal condition
whether the son rises m the Fast, Sonth, West, or North, ontil for the
Sadbyas it rises |y the Zenith ond sets n the Nadir, and fimlly * for
those who know tho essentinl-trmth (whamipad] of Brahman, the
Supeynal-Sun, rscn i the Zenith, stands there'in the middle, aciihor
retting nog “m:F (i dmfora ddiyaval, Dut evermore kigh-nooan [cked
diwil,” and ihid., VIIL g, 3, * ever ilumined (sabyd vibhatal) is this
Bralima workl"  Precisely the same point ol view is Indicated in (e
Allgreys Brakisaa, 111 44, " imleed e pever sein, nukon with him and!
id:miil:r of torm and world he attains who koows thes""  CL Hekhbard,
I, 86, " the sool monnta up in this bght ioto space, to the senitll at high
note " the morning light being. God, the evening Il%h:t the light of
Nuture, and ‘ooon the lght of their identity.:: Ruysbrosck, " 'When
Christ, the THvine Sun. hns risen to the zonith 'of our hearts ., then
He will draw ull things to Himsall " Jost as also in lalamic theology,
the eyo (hamm) of the heart (gafb = ld) is varioualy otiented in-nien of
difforent_spiritual degree, but the beart of the Comprebetsor s no
f50m of ek, ™ these man lace with fheir wholo buing the whils of the
‘Bivine mamms-and attribotes and sre with God sesentislly,”" Nicholson,
f“.'"“ oo 1 TRy Npte 4, C). Bohme, Signatura Reeum, VI, 38,

WNow wilt thou be a mages 7 Then thoe most uodsrstand  bow 1o
changs the night ngaim fnto daﬂ.“

On the gther bhand, whag called the " ardinacy wiew ™ of tha
(V5]



NOTES

Brahmagas, viz_ that the Sun s borm of the Fire, and sets In the Fire,
o8-, Aitureys Hedhmaga, V111, 25, refers to the Procsssion and. Hoces.
sion of the Snpernal-Son 3= ane of the Sevaral Augels of Whe Trinity, as
I Briudicapyaka Up., 1, 2, 2 and 5. Again in By Veda, I 35, 3,
Where Savily moves by the beight and by the " (pravutd,
Mivesuld), coming "' hither from afar ' (dusiia), Uluniiaating ot mercly
the enrth but all the worlds, and s called the ms of Hie whesl wherab
the angels are sup , WL I8 cortainly not the phyatcsl Sun that g
intended. hut the Supernil-Sun * whese paths are twstn, an inner and
an_outer,” as in Mated Up, V1,7, tramdated betow: AN thees
Tinings and settings take plice fintnrkhbasva hhe, heduydiate, Le,
Mowithin you,” "m_the heart-spoce,” that is at the sme time in the
Witters, in/the Ses (Ry Ve, 1V, 38 1, sumwirs hpdt, of € o [T,
Vil o, 5" nrtﬂrthmm.j R f_hmhmmm;f‘l withim it ") ; nn.nlu;mugﬁmn
(e, yorg BLALS, agud, 723 L) to isterprot ' scion a
-lrf‘bgﬁu tho mark : the '?‘:giﬁu:u "~ bere s not sstronomical, buot

hological and ontologicil  Nothing can be fear avientific fhan
to. ysmime for Vedic lifvrgids an joterert in matuzal focts of the
sazne kmd as our own.  Cmg 1|'|i§111t a2 well sttompt to explain the
stylistic sequences of Asiatic art i terms of o more of les accurats
i oﬁht:n:uyun ob Nature ™ = o

procisel -uuul.aimtq om I8 presented in Chiness ** coamalogy,™
el Saﬁmiu-n.rl._ ile, La aﬂ%ﬁupﬂmurl:, exsmalegipe of plawdiaive, Joura,
Asiztigue, XXIV, tgiq, pp. 333 £, &p. p, 33s. * Le levant et Poccident
eepmésentent nina o naissance o i mort, 1o yamg et le yin, comme le
font epalement 1¢ sud et le nonl® With the “of Chindogya
I, T4, 1-tn, el Lh Ta's ** Circulntion of theLight .. . ing to
i own law ™" (Withelm and Jung, Secens of the Golden Fliusr, P57,

ore. jnit as in Indis, a metaphysical symbolizm 1 based on both L{h:-
dintnal and the snnuul movements of this sun, but with this difference
Ehit u Chink this north cormesponds (o pature, the south to EESENCE,
See wlsp the Appendiz,

8 Thuy no ' strange fate " has here * overtaken the U anishadic
Brshumnn," 88 Professor Edgerton bollaved Tke Fhagavad Gita, 1y25,
P 55 ]

67 With respest to parn and apove, and their uivalents, see:
36 above. In our U ’:ﬂm. s fein Waters. pibeila
and apura samiudrem, T}k{-n of s an omnipotence,” wakimd (€], a
ey close parallel to Eckbart's * wherelore he in omuipoteit,™ 1, 37,
cited above, That by no menns excludes the interpretation of makimg,
also as " sucrifical vessel.” e, the doubls symificance of ithigopd, aiten
i the dunl dhizosr: for which see | Johansson’s adimirable pamphiet,
e ‘mliinmdizche Gitlin Dhitapd wed Ferwandles, Uppssla, to16, Cf,
£ Vida, 111 4% 3, " Even as deep waters, sven as kino, thon mokest
grow [pugyan) thy will (bratum),’* and X, 75, 1, whers ** the craftsmun
in Vivasvan's ssat shall O yo Waters, tell of your incompamable all-
m%rx (mabimdnam witaman).”  Henco ulso designation of the
* Wivers  ng reeall, ' rivers of pleaty,” X, 1o, 1, etc.

In all probability the conch and letus werd originally symbels of
tis twain Witters & ihis would explain their Asseclation, as sources of
inexlaustible wealth, with the aioadfia, in the case of the well-known

- capital (my Yahsar, 11, pl I rght) : and their survienl g
tho pr * tressures '’ {nidhl) o Hubera, Dhanapati, in whom the
proganitive and plutocratic clements of Varuga's character are se
cleatly presesved,

01
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A NEW APPROACH TO THE VEDAS

M Thus i progestive derties, especially Varuga, Hralmi, hubers;
mw?mmmammﬁmmw liwt Agmstya
{¥win of Vasistha, and like hjinptnbnu":‘m? Prajapati), the great belly i
E W}: : soch t&:ﬂ embodying simultancouily chihonic
LY and ial (m,) powers. When Prakyti mmmd it thids as
She ir in im wifvayaran, bot as She b8 in b f, ayida; inm w wholl
femining form, then the promise of her Infinite moternities s reveal
maors explicitly fn ber heavy brodads and swelling ligs, told of ln'her
fitanies and sevn im her images from prehistoric times to the present day,
Cléar indications of prcgunm; nre recogdisalile similacly @6 the
{conmgraphy of medinrval Manolatry

B O the conpection Detween Intellect: (rmana) andd the I:ilnllitlf $
body, -sea Wz Veda, X, 58, an incantazion joyed to rec
I.ntaﬂu:i ol ngnum al the point of desth * tm{ﬂmyltﬂw Al
sojourn here."

#8 Here the powers of the son] am ealled “ungels and all thes
lﬂﬂnﬁ (wikram) the body at desth, topetlier with the five lreaths
{Frdadl, sotarm to tlivis source,

The root dvw can be meed in connectlom with any change ol state
(" all change b+ & dying "] i do not ooly of procession, but also ol
reeession, axin Meitn Up, V1, 30, where atifrantya |4 used with mopect
to ascession from Brahmaloka to the ™ final stsge,” porama. gatl.

T For exampld, when the Bodhiisttva descmds from the Tugita
beaven to ke birth on eenth, Bt mcription blugetals Thedmti,
se¢ Barus and Sishn, Foerdel shedripfions, 1000, pp 5I<53. C-'[é':'ﬁ
Vipfa; 1, tfy, 19, ' those bad come - bitherward nmr_ui:}! they o
departing {fardeak).”

M For the nmversal symboliom of tho cross, see Rend Godoon, La
syunbilisnes dd [0 Croin, Parls, 1937, Obsirve also that the Cioss §
both & *"treo ™ amilia scrficial ' opost'’  Similarly o Viedic texts
ths.u;dfu:ia,;m;t_u'ﬂrajji aften spoken of s & tres (v pali, ' forest
lord™ W Vida, 1. 13,00 L6387 TR K 20, T0)  As pointed oit
by Oldeuberg, SB.E, XUVL p. 254, the ritual acts associated with the
sctting up ol the saivificisl podt ™ ss=m 0 be connecthd with ehbism
tree worship,'' el the dicounts in Swiabatla Nrdbmags, 1110, 4, and
7).%; The thres i.m:_-n of the post, bass, maddls, and crest, cormespond
to the Three Worlds (SBr, [11 9. 1, 14 knd 15), ol Brhaddraavaha U,
1%, 2, 1, where the ** pew-bormintany " {flw = the ™ Year ** of our text)
 compared to the sscrificial post, ' hia lamse (Fdhie, Lo, the part et
nto the erth) bs tiids (Earth), his top (prafvadiaus) la [Hexven), bis
trunk (sth@pn) midmost {wadhymma) @ Spint’ (prdaa), tjbn ey
[ fiEhizs) (wmma).”"  The séime simile bs impliad in Affereil Lramvala,
1L 1, 6, where ** language (pde) b the tcr!p-: {Foeids}, mumes its alip-Ruod
(ldmray wheroby sl things pee Bound.”™  The voje aml. its kot by
which the wictim i helil ate morg fully described bi SBr., 111, 7. 1,100
Al 20 a8 * triple * and &5 foed ' 10t is bound ‘abont the mavel of the
jost {n3lhid . Tadrivyn SomBind, V1, 3.4, 5] ond thought of o9
the clothing of the post.  Tn SUr, loc. eit, o Mawpbiaki B, X 1, tin

Pt s called 3 wapra.  Thesn pasages taken together sulfice to thow

that the sacrificiul post wis envissged 2s the Tres of Life, the body of
Fﬂ_. mﬂ..luhunkthafﬂ-g!tl;.runivum the an tddl:ﬁsmu’ﬂt
1o " support existence * belog indeed the very objoct of the sacrifice ;
apd thar which is the su of all existedces iz ilso the plice of their
extinction, ot !Mn'.ll the breaiis ol Life are returped to their sonree,

Présdd w priga™ s the Vedss and Upaniseds cxpress what

92



NOTES

Involved in oar ™ dust to dust’’ To the arms of the Cross corresponda
this rope of the sscrificial Post: both cormespomd 1o ** felly " i the
symbolism of the World-wheel. The defails of these symbolizms arp
‘more tnlly distusssd in my Elments of Buddiid Symbolicm.

For = ol the Christiun Cross as the Troe of Life, sen
Hildburgh, W, Lo, A wwediareal brass pecloral Cross, Art-Bulletin, XTIV,
193z, pp. fo-le2.

8 Whethier or not the Comprehotsor not-ually per-formas the ritnal
2 [moumptm ok of Yle i3t (the *dail 4 ual s expounded

The ¢ ol tileitsell (the “daily round ') as a ritualls: il
i ChEndogya [, 11, 17, contluding * Death is an ablution after the
ceremony 1| ek _

M For slihisusdbava see, op. Chindopys Lfp., VII1, 13, "85 & aell

riected | am con-farmed (abksramblaviden) to the nomads world of

hmmn.” Tor pardepfti, s, of winitheon, of B_r.ﬁudﬂr;?'uﬂm' L,
V9L 4. anl Maliveyi-Asanga, Maldpdne Safrdlahhdeg, .- 4,
my Pordoplli = fransfirmation, vigemeration, danagogy, o Festachrift
Erust Winternits, 1933.

Pararrtii. " transformation,” " reeversal" shoold not be confussd
with baripdma, ' pormutation,” which ‘tukes ploce in the onder of
nature.

Toillmstrate pxactly what is meant by mblimation, transubstantiition
or tragformution 1 ee the lilies m the feld, their garety, their coloor,
Al thilr Josves |, |, my cutward man relishes creatures, dswing pnd
bregal and mont. But my (noor mon: relishes things not as creaturs
but as the gt of God.  Apdl agein to my innermost man they savour
not ol God's gift bt of ever anl aye"! hart, 1, 143, The change
from one to another of these modes of perception comstitutes 4 death of
thiy sl

T Mo mmportance need be attached here to the *' etymology.
aehich the word edvd, "' hore ' 4 connected with' the soot ﬁ, "htg
awell " More plansible derivations are from af, " 1o pervade " wander
wide," mage ™ or l=s probably, af, ! to eat,” hooce pre-emioently
"t live"'

76 % And so with worles in 'God | be thinks them sod they aee ., his
stayswith creatores to keep them in beingl" Eckinst, [, 235 and 427,
[ 8 -:ﬁ‘ Tokazveria, ' who romembers the warlds,” Maifn Up., VI 35
Zee Noto 55,

T That weuold be in Sanakait Heorally prdaerya niegiag, ** despitation
aof the breath of lite " ¢ & me-tomn (eril] to His model=s’ modes who
' breathes withont beeathing,”' dnfl modila, By Veda, X, 129, 2 CL
aprdan, " wpirit-lesn ! of " despinited,” Meagdaka Up, 11, 1, =,

T ¥ukda, the yoel, * oue who ds wilformly-poised in beat and cold,

easnrd and pam; ropite and diarepuite, oo, " Shaganad GHUE VT, 7 and
|8, the sami da Eckharts ' ressooable man —"COne who & contrallixd
i Joy. andl aomrew, lim 1 )l & rensorible mae 1, 460, " unmoved by
iwenl or woo O wenlth or want,” 1, 56
. For the uge of yif in thissenze, of, S Feda V46, 1.7 Fike 2 knowing
horse T yoke mysell [ssayim avih) to the chariot pale, coveting neither
i tion nor & coming back ggaim ' & etriking " antcipation ' of
** later " miodes of thonght

8 ¥ rvasti weddbefi brafmdomn i s tdask sarvaisi dhovadi | . . v meas
devatdmiipdile’ ngo savanyo hamarmlih wa 43 veda, yalhl patureum 1
derdnim, ;
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actly the s 2 PidTonk seres, Dot Bmem s i fean
£xact] #une as Platooic § ‘ to the types
A.ru'mﬂu'u understood by the wchoolmen. * Names are all flerived
frot action,” Brhad Devatd, L 37, and Nirubts, V1, 1. " Decanze he
creates the activity of nwﬁlh g (midun), ha s cailled | 'Viddulirma ™
Hrkad David, T1, g0,  The ideutity of wameis 2nil hrrma as frAnsmigTat-
iug factor by remarked by Keith, Ral. and Phil. of the Veda, pooghi:
ek also tho oppoaition 'of mdme aod Fusa in the AMisuineg ;fm
For thevikw that a thing is what (8 dies, e s \"lrulurndhu,:ll 1 har.
makobe, LT, 56l Pomsin, p. 280, and of dharmd [pl) ns 7 principles
wnd dharma-cabra-pravotans wa equivalent o - itiprance the
Warl,"! Saddharma Puydarika, pariin.

Ndma-r@pa, comstitubing the nnity of the individual, are olten
rendered " nume sal foon, but sidma bs Bore the true * form *t: the

camidndtion admu-rips really corresponds to " wodl and body,*! ds
whan, distingnishing form from subatance, we say the suul by the form
of the bode,”" Nima = Lat. forma, Greek smilor ; riafo = Lat i
Cf Maimonides, Guids - 110, 8, Form cun'enly be dastroyed o k-
aily, ‘L., on seconnt of jls counection with substance, the troe nature
al which consists in the property of never beimg without 5 disposition
to recive formu”  Weith, Altwmrya Frapraka, T =39, Note 2, semarks,
" Evess the Buddhist ségam in not » prognant concepiion.'” Of course
not 1| the nant conoeption is mima, rdps Uity tharely fhe sepsible
- b I B true What ridpa, Jke English ~ form > may. be used with

#rence efther to intdlligible ot to semsiblc objecia but when ** informs
ing form ” i mesnt, repa b= geocrally distinpuilabed by & smitabln
detormunant, w8 in ma-rdfw, U intomoe form,” or afitrfisva il
“'mental image."  Nimas s foumenon, réga phenomenon,

W The Inillan siiniles of the Word-whoo and Wardd-whenl, & mathani-
cal but Tiving image eguivalént to that of the Cosmic Huorse arul
Wotld-tree, and more. specifically rejprre=nting . tha revolution. ol 'ths
Y year” require 8 more etatled troatment than can be given luirn,
Brrfly,  we understand hint ke n whied liawing u single S0y, with 4
triple tive, " Sveldieitira Up. 1, 4 ¢ & wheel, that i of which the hub
L ess=moe and the belly natore, * triple * with respoct to the thies
upac CE Hekbart, I, 557, " Thiscircle , | |aall the Trinlty Las over
‘wrought  Why s the wock of the Trinity called n cirelo 7 Berause
the 'm‘?v s+ vin thn nﬁ%i:l ol Wil things amd all things return lito Uieir
arigin his s thir cirole the séulsuny. . . . Sa ahe fors round - in
etlewy iehalnn , . . Spent with her quist she cowts hersell tabt: the
cetiboe. 'This point: is the powdr of the Trinkty sheein unmoved (§ iy
doing ull its work.  Thervin the wol becames ommipotent, . . This
14 the mutionles point and. the unity of the Trinity. Tha circum-
ference ia the incomrprehunaible work of the Thres Prons, + The
unioe of the Persoos ls the eoemice of 1he nt.  In this point Ghd
tuns thirough changs withouot othermess, iny vtnf Letd ity of exssnen
and the soul ax one with this fxed pednt is eapilils ol all things ™ iy

aln, Eckihary 1, 26, The fmavem adjmping the etornal now, wherein
Ahe dngels are, s motiontess, immovatile. . . . The hukven the Aun i,
moved by anygelic farce. o round pnes & ywar. The heavon the mioon
B In, agaly, s driven by angelic force and goss tound onco b monkh,
The feanur the vternad now, the tioes fmmocable they are, the further
off amd morg ?ultli:t to the rwlru.lu oW Ih?ﬂ?}ﬂﬂl‘!‘l’ o move §n ttlt.tiﬂmr
ar n s tempoml now ;. thingy their and
beny from. tho motion tliln'rtw truparted by the rl:mﬂal E;Lr
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SLCL Braadiragyaka Up 'V, 15, whive ihe gitrance {abha) 1o the
verity (sufva) bs asli) mbapgmad the golden orb (pdiva) and pravar
is :ﬂt:tlt to Plisan to discover that sutrance to NJLHI'M mﬂfdn
Mherma) i= the Verity {uarvs) | and Cddudogya Up.. ¥, 10, 2, where a
unun Persany [wmdmana guriga); who is Agtti-vailyuta, * of the
Llﬁtﬁl:ﬁ." Slepds them on it Mimm:_ this Lo thee angelle yopage
1y dn the Jaimistys Upeaijad Srikmaps, 1 %, passapge i
mepresented flrst as hamsd to the soul oo othics| grotmds, but when
she answers to the Angel [Agal, or Agui-Rodm ), ™ Thaw it was, not
"1 that didh the deeds,” she proves hersell & Comprohenace of the Self,
ves it she s emancipain: from individuality, proves Ihat liks
guide she i awnFnava, nn lotger thinking in bumen modes, sngd tho
wiy lies open.  The doctrinn a5 to " Warks * of the Bhtcraitad GUI in
ical, though presented with some devobiomal coloiirine | thiuy,
T, 30, 7 Castinig o/ a1l thy- ks fpen Me BV, 53, ' T (God) am the
door of warks, hat they deiile Mo not, who have no ends to be attainmd *
v, a6 " Eh\;::hit:ﬁg{ﬁ mmn ﬂamw Y] al!unlmr;-n%thm
i b tlic s 1 iy acrozsall evil," V) 1o,
“*He'wha in %ﬂgh Loy his works on Brohoun and puts Fun
attavtumint i u fi] ‘-’]::‘ 20, " Wha sees Me in all things, and ail
thingi in Me. L am not lost 10 Bird tior hé to me"  Theso re meta
phynial equivalonis to the ruLLi‘mm doctrines of forgivensss aml
i, i Hh, elo. 2 ! Come unte Me, oll yo that
are weary amd heavy laden (o with the bunden of sin) and [ will give
You rest.” Lifrom the religions or ethicdl point of view it be nbjecte)
t i the meis 1 latlon nothing b said about Ppentance,
the arswer is that that very Uniderstanding by which' the nothn of
l;u:u.iirﬁi\?unl:_lty {ahhisdng, otc.) b transformed, is o i!ﬂé&m{ﬁqﬂil‘.ﬂ
ierally ince, 4 turning-away-from  (eicpes) ‘orids
‘wherein nhm maral values valid.

83 Uinien with Brahmi, or with the Haddhain GImyiSth!m[gn!rﬂ 1,
though it implies a sharing of the throne and BOVITEIRTL Y & t}mraiﬁ
always clearly jutshed leom emancipation (mudti, wiredga), cf,
Slyags m A tsren ragyaka 11, 3. 7 [citing also Hehadavagyoks 'y,
¥, .!Lnud Sufkasd-Arva on Brakme Stites, 1V, 4, 22
That is Also mude very clear in Msifri Upi, V1, 30, where fha (om-
hethor passes throggh the Solgr region (o the Brahms wordd amil
Ig_:n ) tothe * nlbimate statfon,” m«a gl o Buddbism,
it is pointed ous that even the highesr of dhn-paradisss [Sambho-
gakiyasplang), 18 but & resting.place (vidsdma), not s Return  (wiept))
Suddharuis-Pun dariha, ¥V, 74, 74  Shadlusly for Eckhart, T, 274, 290,
soul in heaven 14 "not yet desd and gone out inte that which
follows crsated existenco . . _ s this is oot the st of divine unlon
20 [tis tiot the soul's abiding place, " _
B Lo, God de-spirited "' (afvidaa,  nirsita), Echhart, I, afo;
Afar, " they Jose themscives and bocoma idie.

SOt Brhadgrangynka Up, 11 4. 7, " it 1% for love of the Self alons
that all things nre dear : 'that i " In the loye whatelti Grod loves
hitnsall therem he loves all things . . . in the joy wherein God enjoys

- therin he anjoysall crostures,' Giod in mall things seli-intent,
" the-good man ., formed in the image of God | loves for his own
ks, Eclthart, 1, 142, 380 and 66, ** tha love i to the lover and comes
back most to him o | iteedi only finally sstisfies the soul "™ Wals
Whitman.
B From Clinde Field's vimion of gdeeied Sermmind, . 25,

95



A NEW APPROACH TO THE VEDAS

B Adorwment of the Spintual Marriage, passio.

57 " That ono froathes without ni&,"mtsuuitn, Ry Vada, !'.1 Ydg, 33
* he sees without eves" pulyadiueabsuh, Seelfivatera Bp., 111 19
"= without weting,"” padyaly apadivanapd; Saddliorma Pupdartho,
pross, po 317, Other parablels coald be cited.

& OF Be Pedn, 1) 115 L the Sun (s@rya) 18 the Sell (Gtman) of 4ll
that procecds or exists’™ CE Nate 111,

By “To consume food " s & geoersl cxpression for ™ o) exist”
™ This Indedd 14 Ehn:éncml« anpect (Pl rldpomd) of the Seil, vie,,
“leod * fawaal, for Spint (prdpe) indsed iz mode-ified | (smayva) by
“food’ | irom " {ood ' kre all-things-begotten that- oAy
proimd vesily begatten, by ' food " 3 eocdll they live, and thereto in
their laiter eod retwrn Mastn U, V1, 11 Natore, from whom all
things " milk " thedr S:pnciﬁ: wvirtus, i the pltimate, Earth the proxi-
Mmate source of ™ ool —' ' through Me alome (viz.. Vi) all et the food
thiat foeds them—each man who sees, breathes, hiears the Word oot-
ipoleen,' He Veds, X, 1935, Needless to say that the ol ** food
has the widest possible reference, implying pot morely comestibles,
but whatsoover pouridhes the sgo in any way, ip’rﬁmﬂmﬁ. mﬂlh-lltg. i
fhﬁmﬂy: el,, "eating of the Tree'' jiy Genesis, in g Veda,

o g, 20 A ondl dhagnati bhiidn o pagmnll . yafndt harmagol,
Ihogdund G, T'7, 14,

™ Eckhugt, 1, 85, che inellece whorein thers 1s measureless #puce.
wherein 1 win a8 nosr o place o thousam] miles away us the place | am
standing mm this moment . . . {whero) & bnndred §s a2 one.”

W Re Vada, 111, &2, 10

L - A f?,: Veda, IX, 113y, 6 bnd 7, voatra brahmd | yqlrl&mir

fusrasl, * whese Bralimd b, there Light s emanated.”’  ‘Also Hphad

atd, VI1, 109, ** that knowledge (jiina) which is immortal Light.
ind by unlon wherewith ones wins to Brahwiag '

" CL Rg Vada, TV, 13, 5 " Unsupported, unatinched, spreaif-out
dovwn Aturned = amd b, 1oy, 7, " King Vanuga o in
the abinvds (nfudbna, irmament, ol VII1, 77, 5) a3 Pure-Act ([faksa) the
kummit (dagd) of the Tree (vani), the ground (budhsa) is above, may
e dewnwardstanding fsming banners. (Aefsrad) bo planted-desp
{mikitad) tn wa™

2y The notiom of an Impeshable-Word | (ahgara) | by which the
carth is mbasurad ‘oot appean tn Fp Peda X, 13, 3.

My The uotions of the Tree of Life, Plllar of Smoles, and Adds of the
Universe ate All closely connectal,  CL, fof examply, e Veda, IV, 6, 2,
wcfidon dhumaiie stabhdvad wira dlvim, * He (Agoi) ns s piller of smoke
vpholds the heavons™' I'Slynun. “Eﬂm warid b3 sthaad), Apumd, agsin,
s olten spoken of 28 Venmapati, bemng his branches

B Howin the beginning this wisld was not, @ther a8 non-existmt
ot exiatent, how all this was bom L), that (i:e., a8 bymn of that kind)
they term the * movement of belag * (hhdra "H'? {lymn)." I"‘I#a_ also
Smplyiing * cimle, M eyele " " trmadormation,” ' ap noe,’ avemntn-
ality.” ™ activity," etc., i= from root erd, "to move,'" " rovolve,”
oy S Memint," wte. (or with simiiar semes cauvsatively), whish
oot Is =lo present in farlana, rakrannrting with reforonce to the sutiing
in motion of the world-whiel, and in praveifi wicrti, " oxtr
and " introverslon,” or " evolution ' and 'insuloton " Cectiin of
the hymns of the Bz Vida, v, X, 1z, are badva oriidnd, of Briuad



NOTES

Dot 11, 86, VI, 123, VITL 46 und o ; ln VITL, g6, B Feds, X, ¢
hﬁuﬂ nn - aspawipada badra veita hymn, nhﬁh k5 mnﬂnﬂ%’
Bacdoc:ll ae ' esotenic evoloticaal hymn,”

. L'Nuidi:!u:: & verb with the sense ' to it pear * (with o view o
hewring & discourse, as we speak of sitting under o lecturer] may be
noted in Jaisinipa Upaniged Brdbmone, (17, 3, 7, and Aderee
Bedbensan, 11, 2.3 _

Blocmfiold, in J.AOS., XV, 1. lsfuul that maidry and bedbmags
&ro {oF thet lesst part chironological distinctions ;| that they represent
town modes of i activity, and two. modes of Hierary
which are lafgely contompormenny., . . . Both forms existed together,
for singht we know, from earliest times” Needless to Eleack
brabmnoja includes, to & certain degres, i gad.

It may bo stated as a lew, thay & given traditional text sepresonts no
log previously taaght arslly. /. Satapeids Arimessn STV, ot e

ta ly. ats, R, MLrR Pl
ﬁ:ﬁnﬂ ; Hﬂﬁv‘ﬂp.. L, 2z vz ool 13 0 aodd the fiste of teachers Im
pupillary succidon. o.g,, Bpluddrayyaka Up., 11, 8,

With the distimction between the Vedic saidiifs oo the ome haod and
the Brahmugas und Upanisads on the other, may be comparsd the
distingtion betwenn the Babylonian Hturgies * repeatod inthe b ey 1
md the " wisdom literatyre . . | not written to be repeatod in the
tesrples ' this wisdom litesature " shows an incressing scepti
concerring the valos of this hifo," and wheroas ** tifs noto distant days,”
in Babwlomdan leongiss, Hee ampta in R Veda, X, 129, 1, may lays
means suther fullness of il wnit limgth of days than ™ immartality,' it
was progisely i the wisdom litermture and especially towards the enid
al thelia.l:r}r[zumh.u emphre that there wa davelopad 2 doctrine of flpal
u&-—qip_n from mortality,” Langdon, 5., Tammas and Tshiar, pp, 11, 14,
30 41

# The " appearanice of polytheism ' is a secondary devilopment in
tradition, and this dﬁdﬂ}'ﬂﬂ.ﬂﬂ'{ had afready tafin H;Fm#n#y to the
Vilos as we poseeis them,  What Professor Langdon has to say of the

- Sameen-Acediin pantheon s nl.u:lut&lr pertinimt, viz., " The com-
plizatod Sumenan pustheon was ohvigusly the work of theologians and
of gradual . Almégt oll the hames of deitics axpress | . some
ifteathom of natoral powers, ethical or calisrl functioms, ¥
mt-ﬂ_ll_-tﬁllhlp to thie Surmrrologist . ii:m given to definite oyt q;iﬁ
[contopriions by clear pologiuns end aceented . In
r:l&g:i_m..b{:iminﬂmh'tnvﬂml authegmhdmud:m
An; the Skyigod, it i extromely. probable that the priests wlio con-
structed the peatheon were saionotlielsts ut an raclier stage, having only
the god An, s word ‘which gctoally means * high ', . [that i) not a
mythology springing from pomitive religion, bat gpoculation based
bpan: natre, sprviinal, and ethical valuss" Searitle wythalozy, n. 8o,
o monde des dieux (ve the Aditya-mandals) relativemont Fﬂmu-
pene i 1origine, so boit differencid pluy tand ™ Provluski, Brahmd Sa-
puti; Jowrenl Asintique, CCV, gay, pp. 155-163:

The ! Whstract delties * of Valic scholarship, for sxzmple, represent.
y=enn il emes mot. yet dividad from: theks source and independentiy
pomomilised @ b multiplication of deltics, or miler of angels, tobes
m! by gradual treatmest of eswntiyl names as thengh these had

nal designatiomn, =8 for example fn the cose of Hims,
Vibvabaras, Toayly. Peajigatl
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%8 Al tils are * spcording to the mlightenment of the ressan of
Trm whh‘ﬂipu and showa thrgu, Ruysbeveck.
m':.f Kawi, from roat &4, 1o voine, utter | = &, to describe or depict), s

: itsage nearly synonymous with words such: as ppi, mons
e, wriha, prqrheg," U age s U singer” The prolessional ref :
™ o whi males HUterature,” aod the apll-:limum of the term. iTeya
to ' bolle-dettres ™" belong to'a later Hine  1f we render the wond Aaed
By 7 poet”’ we miint do so with the original meaning: ol poiein, to
" make," ~ create.'” in view, and think of the poet not ns lyricst, but
a& ahaper, maker, ity orscle) or Latin wafds, ar wmud::g:ﬁxn
in'the proper sonse.  Vadic = neither ' flus ** nor ™ v,
but simply highly mmmpfi?\? in exccution | the " poct ' rightly
‘comparey i own craftamanship to that of the weaver or wheclwright,
i modern termm we might say 1o saginesring rather than to " art™
“The verses {re} or measures chandas) are thanght of as formule, apella,
incantatious, centres of force or words of powes (manfrn) They are
not is wiy wiy comparatie to hymns or prayors soch as are now thoughe
of ag the natural expres of " religious '" aspiration:: for the aperation
of & Vedic rite or hymn depenils on accurate performance, not onamy
emullanal state an the past of the celebrant, or emotional TEEpONSe on)
the part of the object of * womhip' What is truly moving in Vedie
" poetry ' s not & lyoical ‘guality, but ane of profondity - the lauds
are menns (o happioes dor miher than to pleasmrn, and it winld be
an utfectution to speak of them s ' literature,” * What bs set forih
in the Vidos, that s Essential Truth. By what the Vedas toll, wise
mient live their lifs," Maitei Tp, VIL 10, _

The Viodas are tot of liuman origin, but ugum;rn‘ Safkardcirya on
the Veddnta Satra, 1, 3, =. On the one hand the ctterance of the
magtras and ondering of the ritaal (' the observanca of the rulo thereol
1 the sime as at the ' creation,’ ™ Satapatha Ardbmass, XIV. 1, 2, 2
aiid XIV, §. 17, ¥6) by the Asigeis o by non-individual Prophets; Poets,
of Seom, represeals & co-eroative activity whereby the one aod =in ulxr
Thterance of tle Spirit I8 contracted and ilkm_i.;.:rl (o dhd, By Veda,
X, 71.3).Into varicty (videam) @ the discrimination. of things v name
{uﬁmn—;ﬂm fig Veda, X 71, 0, see Note 62) being the immedigie
capse of their distinetion an such, ¢ thw statement of ikardedrya,
Veddnta Sitra, 1, 1, 3, that the Vedn *'is-the ciuse of the dintinction
&mbﬁp-k{ul of the castes and estotes of augvls, aniials, and men. "
the

g

we hiave in g Veda, X, 4, 2, * Posts (hoed) ward the traces [piads) of
Law-af-Henven (rfal; sod in the inoermnst [guha) | are-pregnan:-
wilh [ilhy) the vltimate (paris) ileas (edma) 1 X, i o el n whint
wih bt uoil fawless in them, hid in the inncrmont, that by their love
they brought to light" The Nouhble, XII 13, with refercnce 1o Hhe
s tion of Savitr, the Solile Angel, as kawl, In 8¢ Veda, V 81,3,
expluine,  Fle is oot in that be displays (or mm:.h.%it., roledass} the
vanows | bormu-of-things (efled  rdp@ni  gwari  smsicate) , ¢ i
‘either bocauss bis jrresence is desired (' foni), or the word i derived
fensa o ko, to describe, raine, or depict.” How, then, the desi aatinn
Kawi is appropriate to the San and to the prophiet alike s, indsmuoch as
both' yeveal or bring to lght, that fr into 1ho ol of prrception; whnt
wikd preiousl ¢ anesen or latent .
. Do the other hand, by the reverse process implicd \in the plrase
" ior Bimcwhe wade 2" the munivies constitute a means of reumion
to highor states ol constitmspess  ‘We might expres this in Vellc

olog saying that the yam ol the poetic tiesae can be trnced
Mtu&yb&kmhunﬂ::y;smnwﬂMleusmm



NOTES

ol footprinty of the Law and ma bie followed o & homewand comme,
s a:lost woimal in trucked, ﬂ i from thie standpoint of o return
extyience to Hs gomrces in pure Baing and Non-beitig tht the
Vedio texts are conzideraid it the Upansuls, i
U Ot Vigpw Puripa, 1, 8, 23, padweld seadhd dfleatapiighida, * {ha
Lotus-Lady (= Sd.-Lakymt — i = Miyd) is intrinsic-power,
nhwmm .prl:i! dﬁml?d ”j—: aleo the discussion of mm:.lifﬂ';’klj.
v p. 3tf. B Veda, X, 139, 5, corresponits o io” Dante,
FPorudiz, guux ‘5:-3& 2 E«matgd And mewrought m:";h the Sub-
stinces wius Order: which wers tho summit of the warld, wlerein
pura Act was put forth. Pure Potentiality held the lowest nEn : in
‘the midst Polentiality twisted such u withy with Act aa shall ne'er be
mnwithied.” where also néd cimim del mondo, mezeo, anil infime pote
cimreapand to Vedig ** Gal™ “atmesphern,’” sod > terrestrinl,
S 13 2 i here refers to the Angels, of Parudiza,
XXRIX, 7678, who toarily fulfil the sct ol being . comcreaty wipd
eeitdrutls corie b the ehwi@batin, silodvatea, ete., of the Brhad
Bevadi® citeed above, pp. 6y, b5, and Note 113,

H‘*N%qunmmmmltthnaﬂmnmmmuunuﬁgmu

the . Eckhart T sg. L ;

CiJIE "' T am convineed that Tt i ron-sxistence, since by existence
It was manifested, thonght hath beheld it from alar gs o wet exerting
itzelf i:a'iqﬂ'mmt.. « « o Itin the hidden treasure,” Nic Sindiag
= sy [F0HD,

100 Cf. Keith, Riligion and hilosopdhy of the Vida 305401
Tior the view that the th‘t:zy iz fugmmm: af an'uu 1 greater
lmt.iqlg{g. el extra-Vedic arigin, see Preyvinsit, |, Lo ihdorie des o,
RBull Or: Stodios, V1, pp, 24435,

Rﬁ:&k ine Pdggmmh Hr, kr!ngn.:;;_u?.' ANIII, 1:5 1L, ds again h:i!mplr
" antarikgn "' y very tly spenks the meaning & s
"bhvimu&'ﬂ' ;nd l''.‘-:.I.':l:m:l.m;‘-1I "4 dhm.m?:n- u; hi:quﬂcmlirﬁm Brihmaaa,
931, . it i LTS g Veda, W, 47,3, et g

as P;‘ammil;.u: fmpcl'-lﬂmwn.m are jts i?m:ﬁq{nmm. ,

00 For fofak = suiiva, so. Séuart, E., La thésne ey ad, B
Anatinues, ﬁu p. 28720r. . Furiler, as has been :Imm by Hertel
in partloulir, ez = varegya { = hvrena)- = frafimea,

18 Scesibave, pp. 38, 57, anil tny Ow Feasnilation waya, dena, fapas, in
lsis, No, ﬁ "?hn?ﬁndhmd i comtainnd i the Father 08 esence,
whersfire ha s ommipatens | . thp potintinlity of the seenie liss in nof

o rational Periog @ in persisting in lts essentinl unity," Eckhart,
L 573 and 393, talics mino.  The pertinemco of these considerntion o
m tic w-:hnlogjr angl the resclution of " conflicts ' will
not bo oveclooksd. Virmasity and spontansity in an:tim;ﬂu;mﬁr aml
actibile, Sky dwrmea), better than ol nee to rules exteepally impossd,
1o oliey the ™ dictates " of the * conscience, ™ wrp commonly
i tn the shintng of i sam, who shitwes only becaise that ts i
Rature, nond not Jor any T eike””  Sochoa virtuetity ol spontaneity
can only be realisod tn the extent thst we dbandon osenanid. let tha
divine nature work fn us . Let go thysalf wod lst work o thes '
‘Eokhary, 1, . -That i the principle of we i, Chugng Tei's " Do
nothing, . all things shall E, done ' that i3 the dootrine of the
Ahagavud GIGT with respect to works:  In Bhabtivdda termd thab iy
called ‘the resigniation of the will, eablava, fslam - Tesulting. in i
" grace " or power which robs the ¢g0 of sell-willing ard self-thinking
nnd subetitates therefor iz will whe is without potentiality (in the senss
90
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thint all potentiality s realised it him, e Ecithast, 1, qo00). With
murlhlumd_fm#ﬁi Hat, wee call this grace Aadikas, S, handadya,
ERatntrd " [of, oy Reagtiong ‘fo. Al in Iwfis, JAOE, Vol sz, pozzo,
ke g0, paragruph). ** It behoves & maon in all lie dos to tom
hin -will i God's irection and. keoping only Ged i sbew to foaige
ahead witheat o ;[uh]m. pot woodenog, Em D oght or ' doing
something wiong? 11 the paftes had to plan but every bruah-
mark tie made hin fest he would not Emint of all - Axnd i,
going to smne plice. wi lind firel to sottie how to put ths tront foot
down, we bhold never get thers'' Hokhard, 1, 140 CL St Themea,
* hrmman virtues are habits,” Swa. Th 11 O 550 A & Tooidipialy
this poine ol view with ' pature-worship ' (whete " natdire " 'stamls for
" oo natursta ), to spposs that what s meant by all this b notbiog
buit & " selfish ' obedience to mercly fnpctional impulses and animal

bustincts, implies 8 delective jntellect 7 for bow can he, who &
definition fived from private will, be pr the same time spoken. ol
Hoaellowilied "7 As remaries] h)l' Jung, Pivchological Bepes. oo 263,
Yas we stedy the Upnnished plilesophy, the bmpresion grows on o
that the attatnment of the psth is pot jost the omplest of maks ™
te to tho dificulty of thes taak Woweves, li the bnmediats

Teward tn terma of puower dnd happioess, whilch power and hagpiness
gndmis,

are precisely. from the Upamzad pomt of view, the values of
103 WWith| dadiie in this active sense of ~appointed, ol dharmdni

dadiize Re Fada IK, fig, 1), slio X, 81, 5, vidiider
1 Ty o™ (the ** first extrting one thing, which is described

-m8 breathing. withoat wind '] with ** Anstotle’s doity, the nomoved

ooV, i to lllll.{:c’i!ltd.tﬂr primitive thopght © o similurly, the ™ sssm-
tion that the sapes were sbife to (iscraminate betwest thie thiwe g dtsell
entf the ghenomenal world, between  ®alura wwluruns = mafura
watnrghe ™ 8 onnatiral ood.  sirmined.)"  Kedth, Religion  amd
Phi ey of the Vieda, p. 436, Professor Heith hivsell dos oot under=
stanil the type of thought e b= di=mesing . Pimdgan Iuiillniu,,fﬁluhd.
#i“.'.jq.'. Ritngs fandyd, ml gdm ondrdm wdited vadhighe, Ry, Veda
, 10T, 15,
When tha modern schoiar boldly ssserts thut 7 the methiod of ntars
bitg easling ddeas from a larger palnt of view,” that ls to sy in the
t of our own deeper understanding, may be " very servicoahle
to the expounder of 8 plilcsophy or to the exhotter of a religion . . .
¥t by the scholar is to be nlly discriminated lrom. s histomeally
correct exegesiy of the primitive statements ™ (Hume, Thirteen 1 panis
shads, p. 200, Note 2), there comies to mind o remuork of the fetkiigfoia
vory often overhiand i mosenms in presepce of the Italian ™ primi-
tives," " That wae before they kisw snvihing aboat anatomy.” Tho

mumulpwﬁlm in fact mo flatters our pride, wo cannpl
retrain from app ;z"hlg it oven where it i inapplicable, L, in-the finlds

ol art wnd metaphyiics,  Profesar Home's own verdods and induction
of the Upanigads ralse tn our minds very serous doubis ol his own
“Iarger point of view."

13 When Professor Keith epeaks of ' onr natmmi desiye to modernies

i o i redson prevaiiing in & barbaros aie " he begs the erhols

%euﬁlhn, :z;d :ru 'bm“gmi ;agiin o quots h}r wh. that " we 'mu::

proprar a aur predilectons and 1o accopl t

conclusion which evidimes indicates ' (Budddhist phﬁwpﬁy?ﬁg 2]

Tﬁmwhu_thlnkﬂm"mnmunn}rﬁk:thilwumuaiumb: t Lo

find noything thet appeali to mind dr o deep fodling " [BaderePowell,
I0o



NOTES

Pirajdl » 2872, TL, i) are oot likely to be disnppointed ly
the resulta of thair reseirclies, thju mz mum:lr in why thqr'm'idnrtu;}v
_VMMIMI: the ensa of thioss 1:*];:;““ i Ly fives to nlshul_u of the

Viet lespato am: o prien convic their spiritually neghisihle
content, one may well sk vastannu reda Mnprd xﬂ'ﬂ-m 7 [y Veda,
; Up.. IV, 8). What in fact can the Veda
mean for these 7 Ta de vdcam nbhpcdya PapayE srtamdras Spate
wa;m. Fg Veda, X, J:,‘ .

It'is. 1y possibls for western scholar to realise that the very
termes applied thenmselves to Vedic texts {eg., ! poerils, aril, and
bzane," said of the Bribmapas, Laomacn, Sensarer Reader, p. 3%7), iire
precisely those in which their ovwn exegetical productions are evaluated
E thi most competent Tnilian scholars, who are eithor too palite to sy

t they think, or politic euongh to play the game of western scholar.
'njh.ipil;};lm of condeszetiaion to the prafyakgn-priyass of the present
ay. age.

{'h.u westetn scholar (og., Tanmang, Thid,. 3{6_ 357& compluing that
2 what we Ueem the realities of life " fre for the Tia manical thinker
" mere shiddows ™ (and 20 st loast pots the Brahma o o chiss with
Plato nod others of his rank]) : -and that for the Brulunan * Ev thi
1% not only thnt which it /s but also what it sigifies " (and so ranks the
Bratunag with Deity or Buddha, for whose omnistienes ™ sli principles
are sonre ') The Indian thinker may be insulficlently arrogant to

-cept wich praise, but he is at least safficiently intollectup! to under-
stand that one in whom * the lne of dommrcation between * i ' ond
“signifies ' becomes almost ﬂmll}.- obliterated ** canuot be far from
His " gmnipatence and salyation " in wliom the distinction of Essence
from Nature is alfogefher obliterated,

Jt 18 ot without resson thiut Jung confesses * Oor western alr of
superiority in tho presence of Indiun understanding j= a part of Sut
essentin] uri:ml:E (Pryoholugical types, p, 4ﬂ1::'ﬁ that E:ﬁaln_mny
Tentarks, ! Man darf rohi - Bas europlische Uctedl wurde bisher
durcli den Drang nach Selbet prung verfllscht " (Die Raessnfrage
in der Imdiciforschwmg, Sorallstiscle Momgatahefter, & xgab).

108 UiImapad, “ with feot outstretchisd '": of nylneniangh
" downwards extended,” R Veda, IV, 13, 5. Or il wiliza = witing =
Prikey, - Earth-gutspread,” then utidngfad woulldl be equivalent to

priafigfha * firmly snpposted "’ in Lhe possibilites ol existence. of,
swpradisiha . H‘;jtm;,rl-hungn. Utteratanira, 11, t6, In Rz Veda,
I, 164, 33, both Heaven and Karth aro * utidna.”

197 Daksa, Tvasty, Vidvakarma, propetly essential names of God with:

tnhhmm’tlu Betivity, are callsd h; Vodic scholars us** Abstract
Wuﬂ seemi Lo be regarded by thom 2 indg-undu:t personalities,

o create an adeguote lel. for examaple in Chistinn theology, we
shonld have to wm the Father, the Creator, the Lond of
Hosta, etc.. und ise Jesus and Christ as distinct 'F::L'., with
solemn discussian of their diverse ethnic ongins and oppositions.  Vedic
and later nurthors on the othor band wre perfocily aware of the identities
foe example, that Tvastr is the same 35 Savitr, Vibmkarma, and Praji-
pati | ssis indeed porfectly evident from tha Vedic accounts of Tvastr's

mality sod fuscHods, To conceive of At Nimd, Urvadl,
s Hm. m* mﬂmﬁ " would be equally misteading.
. Fiirvat!, i i ete,, are by po mekns distinct esionres, one
mare of Jess abstmct tll‘;:i anothier, ; = 4
= duinuwi, te's frawg wlfo wel cisa mondo ;| Adili =
frergeia, Dante's poteman in infime parte.
I0I
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108 Not thit nither srigimales the othes, But that ueither cun be
withont the other. .

Wt The theme is farthor developed In Jitareys dragyada, 11 1, 5,
‘where sulya b trealed od Uiresfold, |ust a8 tie OM & + o+ H2
here " saf is Spirie, & i Food {the means ol being in & I anid fyi
iy yopler Supernal-Sun - that (afys) s trpie”  The sentence following,
which nronses Keith's moml ndiguntion (Aitereya droayaks, 1600,
P 207, Note 2j; is porizetly iotelligihle in: the dighs af the concluding

Fu\k of Ephaddrapyaks G, V. 5 1 to be onnslated a5 follows::
gyt

akh anmiss (mred), yet Jie speals Tinthe (hdiya) who

h b sp
enows thia hrr.tlfmnm of Truth (rafyesya vadvadivem)," and {21 The

first and last syllables are Troth (i, i the midst s the Usirus

(unrta), This Uintrme by comprehitded on: both siled by the Truth,

=0 the Truth prnﬁmdmm The Untruth does not injure him who
knoweth thie” Nelther parsage envisuges un ethical problem ol sny

mort s both are dsaling with the mphirﬂtk'l’m and Uplrus,
£

Frdyit and Apidod.  He who understands 1 ahmen is all Feis
that Muoltiglicity s mecely the beconiing. the middle term ol the Unity,
though hitmay (ns indepd e must) use the Lmguage of empiriciem,
not deckived, mibidled, oz injured thereby, for ha knows contingent _'

cetermalwise, I s nok y but anly apparently a " materialist,” EI

.hh.!s" mul:‘:‘;eu::unimmuj by h:.r und i ol them :

s for o apparcitly prosms passhpes iuch as
Hawgitaki Up 11, 5, mﬁb-«'.t‘lm, P95 The rlt‘-ﬂi#{h‘u. by hyjputhssls,
Thaving oo motives, catinol bo chorged with good orevil *“ guch,

Andend, d0 nothing for themselves ™ Prom Sazar, Ch XEXIV. O

aooorting tor Tenssen's ** aciie oo concles interpretation ** (Home],
Ignored by Heith, "' Whoovet fins attained thi knowiedge of the Atman
aou Miks ity with iz, and thereby bis been deliversd from the Musion
of individual existence, his good and evil deeds come 1o/ ponght & they
are no or iy deeds, sitply because ha is po longer an individual ™'

A Seshrig U pamteads des Veda, po 144, Note 1),

Tt was alzg the view of Aristods that he who his fellows

ond all compuristy i virtue is o low o b end pot tu be

jn other lawe:  Perfection nnd maorality are incommensarabls
[Lagiil 8

nny are alarmed by this p:oEcmliun, Iet them refloct that
this doctrine by no means excepts the Wayfarer from his obiputions,
“*ayhils we &re on the way we are not there,” and that any man who
claims to be 4 Comprelionsor, ot in a state of Grace, does 30 ot his own
That thers catt be filse prophits does nob aiibct the dottrine 28
to the intrimec form of Perfechion | which form, by its very natnre
munt be fnexpresdble in terme of thisks mrd antithesty, good breoewvll,

Eckhart, ' 5o law Is gtven to the mighteons, becunse he fulfils the
law fnwardly, and boass ik o himielf ™ (Cland Fiold's selected Serimaus,
f 5575 51 Auvpostine, ** Love Ged, and do what you will,”

U Perfection and Liberty, set Guénon, Lad diats maliiples de 'live,
to32: Che XVIHL and Lidceems & e devenir selon & Sedmada, Chi.
XXV and XXVL That shomld be compars] with the whole of
Behidirepyaks Up, I1, 1 whesdt for exampls, the quintesseuce oc
tipetore (rasd) of fhe ™ you ™ Qs said to be thy Pemson inthe Sem.
Cf al=o Notp 374,

18 " Anything known or bom iy an image,! Eckhart, I, 258,
Riminojn glodgdes migria by Matking, " concrote.™ 5%

U The psual umplication ol hd s ' to exist,” b aa natumd
spacies, any " thiing 1 nor i this et all [oconsietent with Ramimja's

103



NOTES

m nikite = w- L 'H- HW.‘" i wm
o il = vrfi‘ i ndtm::;"' Thie common ronder-
ings (Max Miller, Hume. ete) of sthity g ' sl ** or stationary,”
ore entirely ng, the relerence belog to whatever i& mtegratsd
w!.nmu.wtbei:lurph_'@m or montal, Tn the sime way the renderiogs
of yaf as " Buid ' or ~ moving * arw mistaken© * Boids * am by mo
ey lesh * athils ' than are 7 sobida " whils the mobility ** mmplied
iyl is an Ml mot local A4 retnarked Dy SEyaom in connection
with fle Vade V, 19, 1, sthitask paddvika fitem, ” 1he mmning of the
wotd Siilt s bom ' of. Eclthart ¥ Anviihmg known or born b an
, s e Mebaddrasiake Ur_, LT, 3: 1, where what s sthita is alio
mifisha. What is uhits, existent, is precisely the fve subtie sloments
\'ﬂ;lhﬁt— gtc?; mmrmm :M“ thix n“f fﬁﬂmﬂ{?ﬂ of His which
pevalves, i to onght of as so s, Ligii val, philogivtical
{tejal, E(nm lwasila) amdd) etheric {(kba)," Seardivatara gﬁp,.'w. s
Sthifa ix to yai nan mﬁu;u;p ta fagalih In Vida "I, 115, ¢ na
dinin to carat In X, 5, 3 (dheuva = shita in VI, %8, 7): as
Hathaty to ansgdta in X, 19, 3 and 1 (where also rthd jo a correspanids to
Fim im ) o nE ajus to cornt in sndaha Up., L1 ¢ (wheee the " caraf ™ 4
KMAE waprtiiliom, " bl lu the Tansrmost 'Y : and as paribhramiah to
saradi in Mativi ¥, 111 2 and 11 7. {whero also that which " caredi
is wealx, "immovesble "), T Mai Uy, VI, &, ear i85 psed with
respoct to the Person [n the eyr, which * sarveys * {éarafi) dimensinned
o !pml.hnu?d.:l}un NN ikl pesec "ﬂuﬁ:;m:a"ﬁ. ; nd
cx v with respect Lo % which heve & place a
ml motion 1 of. Eckhare, 1, 1oy, " Like motion without mothon
Ithi!Fr_:gh causing motion and size whick has no sire though the principle
T IRy
The cuse af By Vada, V, 43, 3, 13 especially anteresting " "Tis &
Pd , ¥ dolk, that whon Uwrivers (nadyad) Row {carami),
tho waters (Fpak) stand (fasthud)” Direct comparsan with Eoclesi-
astes, L7, bt fallacious,  What & imtended = ws [olloves | Principial

motion fhevr, is birth, contrets existence, positimn, A,

|

U2 Soc my On tanilution s winys, dova, tapas, in Tais, 55, A
minimum qualifostion, for @ profound study of thin espect of Vedic
emtolgy wonld be ot merely & koowlsdge ol the Vedas and U
Bt it addition an scquuintance witl the Guestic conception of the

—and ol Acons, mod with tho Christian theory of el as
cuatlined in the sections of the Swema Theslopica dedling with Divine
Govnrement (1, 00, 103-11g), The discussion aboye is offered nuulr
A% an vy towanly s better uoderstimding of thie problems involved.

U CY, wlyo Brhad Divals, I, 9% % tho divimity {devama) of each angel

I3 from their .hi-:-uf—am-tpl.ﬂusﬂnﬁ}ﬂm axiel of ope amd the same
origin (ekaflistes) aml teranse of the immanenco {rrdpdimatva) of the
mmw {féfas) in them, though it is soon that they are individually

i 7 A like interdependence of the angels 2 implisd in the
mﬂhdm.m The “angels ™ hore are the Persons of the

2 lm-:tly. tho 1= the "self " (dtmion) ol the wespon or
wehicle, Brhud Devatd, IV, 153

WMth}m&hdmﬁdmwhmnhuhhon-nm.
potentiality, labi. %
103 o
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118 The Alscussion above covers unlf eme of the aomerois classes of
lc?slﬂ < actually the hoats [guna) O the angels mclude beside the
N Davih, elso the Adityss, Vasos, ikae, Sadhyns wnd
others. In Toittriya Up, 11, 8, three b tres ol  angels - are

i respect {hurmez-dendi), ' who
reach the nngels by their works ™ (ye harmand ma;:pymL evisently
thn same a8 the " angels whoes is works "' (karmdimandl deedk) ol
the Afdwnava Dharmaidsira, 1, 33 thinln rank are the ‘begotten
angels ' (&fAvanl) devihy, and' all these are auperior to the Patrmrchs
igitarak), In the wor ol Diooysius, * our knowledge of Hhe engels
ia tmperfeet " (Coel. Hier,, VI),

1t can hardly be doobted thet Willizms Jackson, 1.A.©.5; Vol. 21,

, 368 wnd rBy, rightly interprets Avestan pitha as erived from eigpa
fka. i tho mentiooed. i

eidra] " all™ and thot Al ' aften in
contiection with Atura Mazds were isely the ** Sevesal Azigels ™ of
Veldic texis .

137 With furthor reference to " Dalega "' ¢ the two posthumous
vovages, divigning and pifpdine are described in the Upl.ui?].\da a3
respectively ™' norihern *{uttira) pod " gounthern j:ln##pu}. baarvn
now that widara means primarily **yendes,” * higher,"! *' trans-
pesiient " atc., dakgias primarily ' of o belonging to Daksn.'" the
meanings northern sad soutbern baitg . Daksa's L
is wn-l:ial'ls:::h.u ol the piftryina (inasmuch 22 he is Iimaokl by his works
and sacrifice the canse ol his own return to embodied existence st the
dawn of wvery * creation ') and that is why the pifryana ia called
dukgign, *-southorm™

18- Note thar yaris jt;l'n;fw, f = Ium'nm E;éulu, ** parrifice.'” i&
iy W n metaphysical (or ne anthr gty expes it
g m: ;mufmu rite.  The bull amﬁﬁn in Atlantis,

dmcnimd by Flato (Krif, 119 T and E} well Dlustrates what is meant by
3 metaphysical nte " The Greek Houphemia (for which, with ity
significance, see Harriean, Fhemis, 2nd e, pp. 1gt ) yeoy closely
parallels the Indian Advamedhs ; botham *' mimetic tentions,
apomimema.  And just as the Advamedha was later claimed by Indra,
so the Boaphonia by Zems, in realit both siennces antedate anthiopo-

marplie tioms of deity.  1f tinn dufia now [mplies devetion,
thnt is amt toak plisce olsewhere, in Greecs nnd India afike, the

figmre of an anthropemorphic deity being s iL wese supest u
the origial farmula, bn sceordance with mmm
{ I} extansion of the exiginal "' mystery.”

An oxeellént example of & metnphysical {certainly nota'" jous
+ite Ty e instanced in the VAjapeys ceremanies, where ritual mcing
takes place, and the sacrificer mounts the parrificin] post, ef. Paficamihia
Erdhmanie, XVII1, 7, 0 and 10, They tun a TAce SOUTE, and make the
Sacrificer win | thercby mnke lim gain the world of heaven,
He mounts to the =ky ; to the world ol lieaven he thereby ascends"
All Vedic rites ore’ of this sart, viz, that described by
aa ' magical” _
e St o R M B el
E of Heaven o #
JAOS, XX, 38 f. i o e

Wil W et are wes | Good nnd bad, white and hlack wre in
oppeeition, a thing w has no place in real bejng,” Eckhart, 1. 207
04



NOTES

180 Thus, ** Ha wses the demors lor Himmell, " St Thomas, Swm. 7.,
"I Q. 109, A L.

M Cl Ry Feda, 11, 5, 2, -uumm‘ darypmm apfancdm, * the sighth

being in human guise " ; 1, 43, 6-0, where it Is Savitr that

th-‘:wurhitm:tugtr:nnﬂ T!m I:ﬁtaldif Adityas oceurs

' Tailtiviya dranyaks, 1, I!i 3, whero the th (Vivasvat) is

{dontified with MartSinda, Lo, Aditya as mumifested and existent ety

tho others seem to be Mitra, aruna, Arynnifin, Daksa, Bhiga,
Amh,-.nd.»\gnlurﬁmn.ﬂ.i.ﬂt HXXIL 252 1,

iﬂ Am A o7 existing frun et=rnity . hase of the \upwmr_
rf:tbﬂ creation and gmrnmmnnr al} the universe,

ll D!l: Pleromn, in the New Testamont, s the * !u]l=

ness " ﬂ[ﬂdty :L prigrga sl krfsng in the Upanisils, and ahrtraa, ** not

nharmeterisine tndividioal existonce, ﬂr.iudﬁm.qy-:.ia g,

I. 471 hvmmnhugnmummﬂknuiu Ve Placonus is the abade

Ol d= iz Vﬂlﬂu Poossin’s exegess of Dharmubdys and Sambhogahdys
s primary and secondury " Asona!t LR AS, 108, p, ofs,

Ly Slmlll.rlv Chitiese gt 'fenm,

The return of the seven Adityns to the Empyrenn reealls Frendeus,
IIL, 13, t. " the Chrlat from ubove , _ . contlnye] impussible , -, (and
after dmnﬂing upon  Jess) fow back imip his Pleroma.'”

138 Cf Be Veda, X, 18,4, " Ho Jor weal (kam| of the Angels chose
death W} und for the weal of thair begoiton choss not invmortadity
{amerta) - tht].r‘ nr:nﬁmd tha Prophet, Briospati, Yama yielded up his
oWt body,’

CL. the crestive transformation of Diow emcribed g p * remilg
esunder * and * tearing limb from limb," Plutaach, dr Ei ap, Delph, 1
Is o scend of this kitul to be rebognivad b the Somerian seal llnstrated
by Legrain, Musenm Journal, SeptsDec, 2929, PL XL, No. 2157
13 A further srpument wilihi peiip In-edmﬁumd frnm the fact that
in the Sulbanitra, uifara ywga reprosents o particnlar measnroment,
Vit #nmim‘ﬂg—ﬂ
158 Thers i &u“ sl posaesai mllni pii-) Sorm - of
Vird], in the Em : ut'g.hm famyﬂ}
who were of iparﬂ.ru-rﬁ} wamhﬂrfm afdh) ol the ViE), aow
-lﬂde {sandi & gthanii} {mc-'lmi.t that Empyrean, the
rpervading locm ol \"1'“; radise [pargam), as
Pwmlmndnnl-themn (rahimdnestadupdraldhl. a5 Mighty-Selves.
mgl, " Mabntmas'),"" o, Chdndogyva U7p) I, to, and Bhaganad.
i, X, 1%

187 Wo “gliting down,"” svapradbrmilons in the Arm: Vada,
KIX, 30, 8, aeasnrpesa in the Salapatka Brihmoga 1,8, frnar
and punar apddima, Opanisads, padrim, dvetiam punul Ei’;

Vi b L

138 {1y ditareya Brahmaga, 11, 4, 5 (At Up, 1, 343 and 14 lm.’cm
r' ‘Idlnutm ]hpllml}r an :'plthu.t i‘umm.lnamn ) of the Self {A

_ Y. 1, 5 *Thoa (Agnl, Veruga, Mica) art Indrs

m _ 1m:rrl

1= Cf my }’n.il-m. 11, pp. 26, =3,

180 Ay is oftes the case |n the Re¢ Veda, eg., IIL 23, 3 and 3,
Cf. Tmira idantified with Prajipati and the Persan in the Sun,

05



A NEW APPROACH TO THE VEDAS

K &l e, VIO, 3: and Indm as G yalur) amd Lovd of
E:ﬁtﬁhm I_b.iﬁuaimidiipn:ﬂ. Aitareva Jl:if‘&h. o Hiy

180 Tt soma drops may stand for individnalities la mggestod ln the
Fafcavivsia Brdkmaga, V1, 9, 19

1% Cf. Avnlon, Garlawd of Lafters, Cho X111 Eckhart, T, 6. " tha
line Betwedn united wnd separated creatumss, . Thero
har aught shide. graveriin a paint””  With " bouwidary lne " L o,
ain Telarmic fiddnyys, the ™ munty " of the Dutwanines contrasted
with the Inwarthiess, son Micholsotl, Studies af.
Ga the " point,’ cf, alio Dante, Paredisp, XVIL 18, and XXVII,
16wl 41-42, Al pendo, w ool wll TV G som persnnti. Ll Uu_‘pu-tn
vidi che pugeises fiome . . Da gual punto dspomde if gizlo, = haiit,

133 Tt may he t:}:geﬂal that pree-Zomuutrian Maglanin was ficed
by the posaibility of & decay, sinnlar to that which actunlly tnnkarlm
i Greece, Ly o homanisation and concomitznt devitslization of the
older elemintul, ot imenortal * powers of the Year. ‘Was Orphism 4
movemmt in Giresco compamtile yo the Zoroastrianin Persin, or reliatoed
Lo the Zormastnian [of. Harmison, Thentis, ll.:t:'lr. m{.bﬁ. 46}, bt which
Tailed to avert an actoal Olympian vigtory ¥ In this =se, the derogation
of the doswi [éven at-the cost of introducing &0 oppenrance of duality,
wrhich in Manichast=m was still faither dewhphgrmut be thooglit ns
Foroaster’s supreme achievement, and the mam canse of tha survival of
Zorpastrianism s e lviog eellgion te-day. Olympiae victory in
Gieece sealed the late ol Greek religion ; Jesus repented later what
Zoromster Hiad accompiished in Perma, and Christinnity hae survived
ontil now, when Onde more western religion stands in danger ol
mtionalisation and rﬁcmﬂt by & maral code (modern comparisons
ol Christitinity iod ciem are not withoot pood reason).

In fTodin bt b§ bme that the older desigmation ™ Asora ™ !'l'tl'.::ﬂ¥
gadially soquires an illomened sente, nad thot = Deva ™ (Olympiuan
takes its place as the preferred designation of the bright powess @ hut
thowe who are thos made  Thevas * (el Brown, W, N, Progelytinmg the
Avorns, | A0S, vol 30, 1019) become Olymypsians only in mm’u{a:.mtgt
in the case of Indra), in fact they are tly':.?lm- Jnhl. Thus, the
‘Olés-nqupinn victory is merely nominal; that the conquerors are really

ateld by the conguered, correaponds to the delent of ** Axyan "' by
“ indigennus " culinre, again in al} but name. Itis troe that Indrs,
who had beés in Vedie times a pover sanking with and competing with
Varupa snd| Agnl, §s relegated, together with the once elementsl

Gandharvas ami A to nn Oiympinn hesven of lating pladannes ©
Tt Inidrn’s spiciiunl fmportance, pover eomparable with that ol
Wi steadily decreuses until in Boddhist and other post-Vedis

I ure lie ia hardiy more than & litersry figurs and dews v minckin,
Thoy in India the denger of Olympinnism Seems to have pessed withoot
a definite crisa.  The post-Vedic development-is devotiondl mather than
rationnlistic.  Visou and Siva, tll-ﬂl@'ﬁlil nuw somewhiat more persorally.
conceived, Inherit directly from their Vedic prototypes,  Siva’s drinking
“of the vepom prodoced at the Ch of the Ocean pud Kz iconography
- alone aufice to reveal bim as & living ¢ apd if Lakymi is sometimes
little more thin & figore of vhelors:, that s never true of Digga, 11
Viznu was ever in danger; that was ed by the docirine of his
Incarmulions nnd passioms, above dll by bis suaforasas 38 Kyppa.

1M The motion of phtbmis (s= next pote) fist appesss o
Brhaddrugyaha Up., 1, g, 1o 56
Io



NOTES

18 Thn developient of Tndm, the ooly ong. of the Vedic Aopels to
be completely huntamized s later times, orrespands exactly to that of
the Olympian deities in Greece, who Tenouncing £he ceaseloss activity,
FEsa mﬂmﬂmﬂﬁmﬂﬁwﬁhm Ylift' woulil be

anbos e aerrs, undying and imomtable, w in they
out of existoucs without achieving non-exis 4 In h“ﬂyrt is
reslised clenrly enough that Indm and his lkes muost be reborn as
mortaly bofore they con achievo or reilise ' the doo-existence, the trus
anid ummﬂhmmmy of the Seli ‘!;n.nﬁ a pumn:l:i :’nidin
dmriatig, "o ngness,” |5 equivalent to dirgham il i
of deye," aml not to an ullﬁ:ﬂut:imiwmlﬂy. such nci';rld. nnl}'h-upgute-
digntod:of those who are not ™ born ' L thut Agni liimsell i3 wara moee
Jayunmdng, * botn again and agsin,” bideifarmd, " of meny bivths, "
neopssarily nvolives that he dies again -and sgsin {(of profayes
m, of tha San, in X, 770} and this nmet ¥ oo Joviiord Lo nll

"born " Angels, who are his ™ parta " and ' powens. " Thut
Indm ia i Angol jealous of his Shrone @ an espociilly striking aspect
of the psyeliddegical pamallel | for'ik @ precisely - the Olymplan gods
whe “ begrmdge & man & glory that may pale their own splatour,*’
whereas " to tho mmf‘ : plithenes 8 wnknows
(Harmishn, Thonis, p. 404).  Heoce the spiritual necessity (ne the defeat
and diszilpcement of Tndm by Krsps in the Govardhonwibars epd
ol the Bhigacala Parianr, wnd the Buddhist emphasis on the relitive
worthlesnes ol 4 lile in Indra’s hoaven.

1 Jerernias, Mer Koesnes por Swiner, oo B2 I Bomischen Kreetalauf
der Jas "Weltpeschick wusmacht, knnn pnti-polarische StrHmung 8o
stark -warksaim  warilim, dess | die pesmmite stodiiche Wd:tl: ivnn ihr
duschimplt zu-sein schemmt, §0 dess man don gebstis ohrer der
Gegvg:ﬂpl'm der " Forston dieser Welt * senhen lI-:lﬂ'n. wad er ln
Wirklichkeri nie bt Donn erscheint dir wirkiiche Welt ol die hise
Welt schiechthin und Etflfsuing wird sur ' Ubsrwindung dor Welt”
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APPENDIX

TaE AFPARtST MOVEMERT oF THE SUN
AS DISCUSSED TN NoTve 65

T spiritual cosmology of the Chandogya tUp. 111, 6-11,
where the Sun is said to rise successively in the East,
‘South, West, North, and Zenith, and finally nisen in the
Centre to rise and set no more, these orientations corres-
ponding to the types Vasy, Rudm, Aditya, Marut,
Sadhya (= Muni), and Gnostic (ya elamevans brahmé-
panisadans veda), may be better understood if presented
in the form of a diagram, the formulation of the diagram
in accordance with universal tradition being taken for
granted. Here the circle; through the centre of which

ies the wertical Axis of the Universe, represents a
given World-Wheel, let us say that of the corporeal®
mode of existence, as known to us here and now. Let
A" represent the ' position ™ of any individual on
this plane of experience, which position will be in the
" middle spacé'’ (rajas) between the centre (Heaven,
Essence, sativa) and the circumferénce (Earth, Substance,
tamas). From the familiar correlation Devayina, " by
the North,” and Pityyina, " by the South," and other
‘sources, we know that from the point of view of such an
individual, * North'' represents the centre, " South™
that of the circumference. The revolution of the Wheel
being sunwise, East and West will be in the directions
indicated by the diagram, Tle spiritual condition of
the individnal can be indicated in such a diagram in two
ways, (1) by his distance from the centre, and (2) by

® The vertical Axis is alsy the troik of the Tres of Lifs, and every
radins or spoke of every World-Wheel o hranch af the Tres, and
amongst these branches are the " nestz ™ ol individual conscience,
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APPENDIX

the direction in which he *“faces.” Now the normal
course (gati) of spiritual experience is in the first place
centrifignal {pravyita, lit. * extro-vert"'), affirmative, extens
sive; and in the second centripetal (uvptla, lit. * rotro
vert "), re-formative, intensive. The affirmitive move
ment will mvolve a removal from and 4 turning awsy
from the centre, the individual * facing East," ie
forward with respect 10 the movement of the Wheel,
and for him the Sun * rises in'the East " : actually, the
light he sces is compounded of the ** Light of Heaven "
and the " Light of Nature * (the ** Light of Nature"
being the reflection, abhdsa, at the circumference, of the
" Light of Heaven ' at the centre). Now this affirmative
movement  proceeds, until the individeal attaing a
maximum distance from the centre, and ** fices South " -
he sees then only the " Light of Nature,” for him the
Sun * rises in the South.” That is the night and Winter
solstice of his spiritual life. That the Sun sets in the
" North ™ corresponds 1o the point of view of the sensual
and materially scientific man whose * realitics * must be
*faots," and for whom " ideus ** are " mere abstractions**
observation being his " enlightenment,” vision his
“night " | cf. Bhagavad Gitd, I1, 04, " In what is " night *
to all existences, therein the tempered conscience is
awake | and in what existences are * wakeful,” is * night *
for the Muni who * sees * indeed,”

Turming toward the centre, the conscicnce moves
toward the centre, facing also West, which is at the S
tme " backward " with respect to the movement of the
Wheel ; for Lim the Sun " rises in the West " Bgamn
he sees a “ Light " compounded of the Light of Nature
and of the Light of Heaven, That the light of the Sun
shines now out of the West is inasmuch a5 the individnal
now tealises his true end, and that Life Eternal (timeless)
is theirs only who can die to {hings temporal, “ He
that would save his life, let Lim lose it " Finally le comys
to stand near to the centre of tlle Wheel, the centre of
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his own being, and “ faces North," then indeed the Sun
“mises in the North,” he sees only the Light of Heaven,
the Light of Natore is in the south Delind him.

Observe, of course, that the direction of the tising Sun
{whether im the East, South, West, or North " spiritu-
ally ) is always spoken of as “East" (le Levant,
'Orient) empirically (all our images being derived from
sensible experience) ;. hence when the Bodhisattva takes
his seat upon the Adamantine Throne, about to realise
the Great Awakening, he is said to face the ' East,"
that is locally with respect to his actual séance at Gayi,
bat spinteally * North.' In the same way are to be
explained the various orientations of temples, normally,
for example, we should expect that the worshipper must
enter from the South, the Devayina (Chinese Shén-tan,
Japanese Shinto) which leads directly to the shrine
(garbha) running from South to North ; but if the image
worshipped be rdjasida, the orientation may be actually
East or West, and if the 1mage be lamdsika, entrance
must be from the North:

Trarther; the four stages of the course as described
above eorrespond to Spring, Summmer, Autumn, Winter
in pratyaksa, edhvidima gequence, or Autumn, Winter
(wf supra), Spring, and Summer in paroksa, adhidarvala
sequence : similarly, to Infancy, Youth, Maturity, and
Age in our corporeal parlance, that is to Maturity, Age,
Youth, and Infancy, spiritually, cl. pdaditvani nirvdya
balyena tigthdsel, ' putting aside learning, let him abide
in mmocence ' (Bphadaranyaka Up,, I, 54): and
also to the four asrdmas in the Brahmanical map of
life.

When now the conscience is wholly retroverted, centred

* For the imversion of meening, cl. Mg Feda, ﬁil ‘Thm

fleat -..n"u? hitherwars (wevaiic], they {viz the ‘mg.rh}
e,

§ Almost literally equivaleat to the words of Jesoud, ' 'F.zuept ye
becoms aguin as lit{le children end ol Palos;, Comthimns, T, 318,
"I anyone amongst vem I:hmi!:ﬂ.h himsnlf to o wise in the worlid
let him become s one bugrown, thoe be may be wiss juled.”

II1



APPENDIX

within itself and within the Nave of the Warld-Wheel,
the individual becomes a Sadhya, "' geworden was er dst,”
Sukrtatman, " Per-fected self.” Jivanmukts, ' set free
while yet existent on a given plane of being," dalyaw
ca pdnditvarica mirvidya atha munih, " putting aside
innocence and learning both, then is he a Muni," (Byhad-
aranyaka Up., II1, 5). The conscience that hal been
“"Wakefal ** (jazral) is now * Fast Asleep "' (stpupia) in
terms of wortal understanding, but angelically speaking
“ Wide Awake " (prabuddha). The Buddha Sikya-Muni,
seated ppon his adamantine throne at the navel of the
earth, which throne is based upon the axial column that
extends from nethermost to uppermost, is a case In
point, There, as the Buddhist texts affirm, " all former
Munis have taken their seat, being now sambuddia,
" Wide Awalke,”” This is indeed the station of the Son of
Man and the Son of God, however designated., Purusa
maha laka adhika virdjai, " There the Great Person shines
resplendent ' (Kabir), having now become the Light of
the World, which “ previous " to his Enlightenment,
Transfignration, or Ascension (in fact, be is no longer
limited by concepts of “ before ** or ** after ) had seemed
to be the Light of Heaven, the wery Supernal Sun.
Clothed with the Sum, he is invisible to mortal eyes,
as Mumi, " Silent,” inaudible to corporeal ears, his
appearance in the world can be only by way of
auatarana * descenmt,” and in an “appointed” (mirmdla)
body; "1 am the Silence of the Hiddem ™ (matna
guhyanam, Bhagavad Gild, X, 38).

In Vasubandhu's Abkidharmakoda, I1, 42-44, and
Trivisikavigiapti, the same ideas are expressed somewhat
differently. The conscience of one who is still on the
mundane path (laukika marga) remains '* general ™ or
“demotic ' (ppthak), he can attain only to the "en-
countering of non-idéation " (asamjfisamapalti), corres-
ponding to ' childizhness " or " inmocence "' (hilva) above ;
and the demotic Wayfarer may mistake this heavenly
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station for true deliverance (miksarapa).® This is in fact
a state of "' passive integration,” inasmuch as it is reached
" by the efficacy of the path " (margabalena labhyatviit,
Ablidharmakosa, V1, 34); a salvation in the religious
or mystical, not the metaphysical sense, The demotic
conscience, even of a Saint or Bodhisattva, is arrested at
this level of understanding, by a latent residue of ideal
affectibility ; @& return to consciousness is always
imminent.

Proceeding now, however, as the Saint or Bodhisattva
may, on the “mnoble " or “ transmundane * path {drya
mdrga, lokditara mdrga), the Wayfarer, now an " aristo-
crat " or "nobleman'' (drys), oversteps the mere
" suppression of intellection ' and reaches the " place of
neither ideation nor non-ideation ™ (nasvasawiyfdndsanm-
Jhandyatana), corresponding to “ neither learning nor
innocence,”’ above : which place, viz. the highest level of
non-aspectual (arfipya) being, is also called the ** summit
of being,” bhavagra. Then is he a Comprehensor,
Vidvan, Muni, Sadhya, Jina, prabuddha, sambuddha.

As he is in himself, Sadhya, ete., his * position " on
the Axis of the Universe makes him free of its entire
éxtension ; that is, he may operate on all or any of the
indefinitely numerous planes of being that revolve in
the ** middle space "' about this Axis, ** he goes up and
down these worlds, eating what he desires, assuming what
aspect he will,"” Taitiriya Up., 111, 10, 5. At the same
time it is evident that from the point of view of any or
every station on the Axis the spurce of Light, Oriens, Eust,

* Nirpldpa, rebirth in o Boddba Pardiss (=a Erahms-world), though
it may be mistaken for the last end, (s pot yet in fact un absolute
extingbion (purinirzdgs), a= 1= expluined in the Saddharma Pupdarifa,
V, %4, " thid Is & restieg place (widrdima), oot a return (wirepi)," and
.‘&g{ ¥,y Ll y teturn who am not myasli mtm-n:l {anirepis’
miropla des duydmi),” i Eckhart'a ** It i God's full intention that we
shonld become what he i oot As slso o the ChEndogya Up., 111,
3.7, " There is p light that slunes beyond thii heaven tﬂlﬁ;mvwﬂd}.
&t backe of & iig, mni that tho shines within oy, of Rﬁl:’dn_
VL 9,5, " a stead set op to be ssen . . ind set within the
bieart " and ibid,, ri‘;. &8, “within the Sea, the Heart, and living things,"
all which correspands to the Bukihist doctrine of the-Sodkiczifta,
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is seen ““ above,'” the Supernal Sun "rises in the zenith,”
and its obscuration is “ below,” it " sets in the Nadic ™
and this must and will be maintained ** so long as " any
awareness of duality, even conscience of Sonship in
relation, persists in him, whatever be the level of mani-
festation, That " s0 long as " will be figuratively speak-
ing, during the " hundred years ** of Brahma's life, until
the end of time. Only when all conscience of duality
has passed awny, amaunanm ca maunanm ca wivvidva atha
srihmanak, " laying aside both manifestation and non-
mimfestation, then is he Brihmapa,"* brakmarid,
" kmowing the Drahman in identity,” Brhidarenyaba
Up., 1T, 5. Then the Axis of the Universe is contracted
to a point, that point al cwi la prima rola va diniirno,
ull forms subsisting in & single form: then only is
the Supemnal Sun * forever risen, there is no more
rising and setting, He is verily One (2kara), in the Middle
Place "t (madhye sthine = wibhd amplasya, *in the
navel of non-mortality ), * without duality,” advaite.

The applications of = diagram such as that here
illustrated are indefinitely numerons. For example, the
line extending from the Southern Sun in the world, to the
central Light of the World, amd continuously thence by
a aght turn upward to the Supernal Sun, represents that
one amongst the many paths that Agni knows, which
leads through the Solur Gateway of the Worlds (loka-
dvara, cf. JUB. 1, 3 and John x, £-18) to the Empyrean
(Purama vyuman), the Motionless Pleroma. Agn bemg
the Herdsman of the Flocks, who wanders in the warlds
unfalteringly, and stands way-wise at the crossroacds
(Rg Veda, I, 104, 31; X, 5, 6: X, 19: and X, 77 3).
“ There is no side path here in the world ' (Muitri TUp.,
sk the Beman, vi ShAE e ot Ay oS ke, % 2t 11
whe sadati j@amdyim, * utrers the lore of geoedis ™ Shymua's cotm-
ment by adomal i srvush veditml yipya biueati Abetn, " " Brabmas "
relers 10 the utie associaied in that he knows everything but i= merely

presing.”  Huonce Agni's epithet, Jilitaruniur.,
f O " Plice Within" Le, gubd sikitom, anbarbhatasya he,
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V1, 30) no Ray or Way that leads from any position in
the world directly to the Supemal Sun: the Supernal
‘5un is only visible from the centre in the world, a centre
without * position " in space, but where is the Light of
the World, the Eve of the World, Buddhiust cakhfiui loke.
In other words, ' it is throngh the midst of the Supernal
Sun that one escapes " (ddilyair samavd atimucyale,
JUB., I, 3; " No man cometh to the Father but through
Me."

In a more detailed representation; the number of
“wheels * or “circles " (cakra) must be indefinitely
increased. In particular; one great circle passes through
the Supernal Sun and its reflection in the Nether Waters,
this circle marking out the World or Universe in its
entirety, its revolution being the Brahminda: and on
the ather hand, the individual conscience A " must be
represented by yet another cirele, in a plane at right
angles to that in which the conscience subsists, each and
all of such worlds being in the image of (anuriipam) of
the other. In the individual  world " there will be seen
again reflected Suns, one central, virtually * withont
position,” but "actually ** situated at the point of
intersection with the solar ray in the world already
spoken of, and represented by the dotted line : the other
peripheral. Those central and peripheral " Suns " of
the individual conscience are the individual's ' Inner
Light "' and " Light of Nature." Looking within the
individual sees this Inner Light, ** risen in the North " ;
and being centred therein, be has entered upon the general
* Way “* which is represented by the dotted line in the
diagram. That the direction of this ** Way “ stands at
right angles to that of his former * axis," corresponds
to that recfification® of personality which is commonly
A CL Raugtiah Mrdkeiaps, VII, 6. whero the Zenith 5 saind to have
been' "' first  discerned grj' Aditl, sl 3t B boecause Aditl, whose
“Liberty " [wilitifea) s from all bonds, ia thus of the Zenith, that all
thinys, plants; treea; men and fro 7 stand upright,” the * rectitodg ™
of things being ther * sapitation ™
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spoken of as * conversion and
(* Except a man be bornagain, he cannot see the Kingdom
of God "), Along this new-won Way he must proceed
until he reaches and is centred in the Light of the World® ;
then for the first time he sees directly, sdkhsal aparoksdi,
the Supernal Sun,  risen in the Zenith,” “ whose Face
is Fire " (Rg Veda, VII, 88, 2)—per tal modo che €18 ck'io
dice @ un semplice lume, Paradiso, XXXIIT, go-

i E i

On the other hand, with regard tugomcn, inarmuch a8 the exton-
gion of any world les in & plane at right angles to the axis of the universs
fct. JUB:, L, 20, radmi arumays . ~hinag prasijhatal) any ceniing loto
existence ':urzﬁzcumd b o hraoching out hortrontally from tho
trunk of the of Lite o vertiral of the Cross,  Tho Sevéral Angeld
sre {herefore s=id 1o bo ' born tnsversely, from the side W Re Veda,
IV, 18, 1-2) end this Image survived In the ist legend of the birth
of “addhirtha from MayAdevt's side :

* * Thereo! i he the Splendour (), the Self {dtman) arisen from the
Sea (sawwadragha), viz. yonder Supernal Sun (Edidya).” JUB., T, 3
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